Anguttara Nikaya - Numbered 
Discourses 


1-10-1 -1 

.001-10-1. Vajjasutta - 1. Faults 

lavagga - 1. Fools 
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. 3.002-2. Lakkhanasutta - 2. Characteristics 
. 3.003-3. Cintisutta - 3. Thinking 
. 3.004-4. Accayasutta - 4. Mistakes 
. 3.005-5. Ayonisosutta - 5. Improper 
. 3.006-6. Akusalasutta - 6. Unskillful 
. 3.007-7. Savajjasutta - 7. Blameworthy 
. 3.008-8. Sabyabajjhasutta - 8. Hurtful 
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. 3.010-10. Malasutta - 10. Stains 
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. 4.001-1. Anubuddhasutta - 1. Understood 
. 4.002-2. Papatitasutta - 2. Fallen 
. 4.003-3. Pathamakhatasutta - 3. Broken (1st) 
. 4.004-4. Dutiyakhatasutta - 4. Broken (2nd) 
. 4.005-5. Anusotasutta - 5. With the Stream 
. 4.006-6. Appassutasutta - 6. A Little Learning 
. 4.007-7. Sobhanasutta - 7. Beautification 
. 4.008-8. Vesarajjasutta - 8. Self-assured 
. 4.009-9. Tanhuppadasutta - 9. The Arising of Craving, 
. 4.010-10. Yogasutta - 10. Attachments 
ekhabalavagga - 1. Powers of a Trainee 
.5.001-1. Sankhittasutta - 1. In Brief 
.5.002-2. Vitthatasutta - 2. In Detail 
. 5.003-3. Dukkhasutta - 3. Suffering 
.5.004-4. Yathabhatasutta - 4. Cast Down 
. 5.005-5. Sikkhasutta - 5. Disrobing 
. 5.006-6. Samapattisutta - 6. Becoming 
. 5.007-7. Kamasutta - 7. Sensual Pleasures 
. 5.008-8. Cavanasutta - 8. Failure 
. 5.009-9,. Pathamaagaravasutta - 9. Disrespect (1st) 
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huneyyavagga - 1. Worthy of Offerings 

. 6.001-1. Pathamaahuneyyasutta - 1. Worthy of Offerings (1st) 
. 6.002-2. Dutiyaahuneyyasutta - 2. Worthy of Offerings (2nd) 

. 6.003-3. Indriyasutta - 3. Faculties 

. 6.004-4. Balasutta - 4. Powers 


. 6.005-5. Pathamadajaniyasutta - 5. The Thoroughbred (1st) 
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8.004-4. 
8.005-5. Pat 
. Dutiyalokadhammasutta - 6. Worldly Conditions (2nd) 


Anuttariyasutta - 8. Unsurpassable 


. Mahanamasutta - 10. With Mahanama 


navagga - 1. Wealth 
nolo pea 


Pathamapiyasutta - 1. Pleasing (1st) 





. Sankhittabalasutta - 3. Powers in Brief 

. Vitthatabalasutta - 4. Powers in Detail 

. Sankhittadhanasutta - 5. Wealth in Brief 
_ Vitthatadhanasutta - 6. Wealth in Detail 


. Samyojanasutta - 8. Fetters 
. Pahanasutta - 9. Giving Up 


. Macchariyasutta - 10. Stinginess 


ettavagga - 1. Love 


Mettasutta - 1. The Benefits of Love 
Pannasutta - 2. Wisdom 
Pathamaappiyasutta - 3. Disliked (1st) 


Pathamalokadhammasutta - 5. Worldly Conditions (1st) 


. Devadattavipattisutta - 7. Devadatta’s Failure 
. Uttaravipattisutta - 8. Uttara on Failure 

: . Nandasutta - 9. Nanda 

. 8.010-10 


. Karandavasutta - 10. Trash 


ambodhivagga - 1. Awakening 


Sambodhisutta - 1. Awakening 


. 9.002-2. 

. 9.003-3. 

. Nandakasutta - 4. With Nandaka 

. Balasutta - 5. Powers 

. Sevanasutta - 6. Association 

. Sutavasutta - 7. With Sutava the Wanderer 
. Sajjnasutta - 8. With the Wanderer Sajjha 


Nissayasutta - 2. Supported 


Puggalasutta - 9. Persons 





nisamsavagga - 1. Benefits 
10.001-1. 
. 10.002-2. 
. 10.003-3. 
10.004-4. 
10.005-5. 

. 10.006-6. 
. 10.007-7. 

. 10.008-8. 


Kimatthiyasutta - 1. What’s the Purpose? 
Cetanakaraniyasutta - 2. Making a Wish 
Pathamaupanisasutta - 3. Vital Conditions (1st) 





Samadhisutta - 6. Immersion 
Sariputtasutta - 7. Sariputta 
Jhanasutta - 8. Inspiring All Around: the Absorptions 


9. 10.009-9. Santavimokkhasutta - 9. Inspiring All Around: the Peaceful 


Liberations 


10. 10.010-10. Vijjasutta - 10. Inspiring All Around: the Three 


Knowledges 


11. 1. Nissayavagga - 1. Dependence 
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.11.002-2. 
. 11.003-3. 
.11.004-4. 
.11.005-5. 

. 11.006-6. 

: LL.OOs-7. 
. 11.008-8. 
. 11.009-9. 
. 11.010-10. Moranivapasutta - 10. At the Peacocks’ Feeding Ground 


Kimatthiyasutta - 1. What’s the Purpose? 
Cetanakaraniyasutta - 2. Making a Wish 
Pathamaupanisasutta - 3. Vital Conditions (1st) 


Byasanasutta - 6. Disasters 
Sannasutta - 7. Percipient 
Manasikarasutta - 8. Awareness 
Saddhasutta - 9. With Sandha 


1.001-10.1-1 
1. Rupadivagga - 1. Sights, Etc. 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Naham, bhikkhave, annam ekarupampi 
SaManupassami yam evam purisassa cittam 
pariyadaya titthati yathayidam, bhikkhave, 
itthirupam. 

“Mendicants, I do not see a single sight that occupies a 
man’s mind like the sight of a woman. 


Itthirupam, bhikkhave, purisassa cittam pariyadaya 
titthati’ ti. 
The sight of a woman occupies a man’s mind.” 


Pathamam. 
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“Naham, bhikkhave, anham ekasaddampi 
Samanupassami yam evam purisassa cittam 
pariyadaya titthati yathayidam, bhikkhave, 
itthisaddo. 

“Mendicants, I do not see a single sound that occupies a 
man’s mind like the sound of a woman. 


Itthisaddo, bhikkhave, purisassa cittam pariyadaya 
titthati’ ti. 
The sound of a woman occupies a man’s mind.” 


Dutiyam. 
3 
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“Naham, bhikkhave, anham ekagandhampi 
Samanupassami yam evam purisassa cittam 
pariyadaya titthati yathayidam, bhikkhave, 
itthigandho. 

“Mendicants, I do not see a single smell that occupies a 
man’s mind like the smell of a woman. 


Itthigandho, bhikkhave, purisassa cittam pariyadaya 
titthati’ ti. 
The smell of a woman occupies a man’s mind.” 


Tatiyam. 


A 
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“Naham, bhikkhave, annam ekarasampi 
Samanupassami yam evam purisassa cittam 
pariyadaya titthati yathayidam, bhikkhave, itthiraso. 
“Mendicants, I do not see a single taste that occupies a 
man’s mind like the taste of a woman. 


Itthiraso, bhikkhave, purisassa cittam pariyadaya 
titthati” ti. 
The taste of a woman occupies a man’s mind.” 


Catuttham. 


fe) 
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“Naham, bhikkhave, annam ekaphotthabbampi 
Samanupassami yam evam purisassa cittam 
pariyadaya titthati yathayidam, bhikkhave, 
itthiphotthabbo. 

“Mendicants, I do not see a single touch that occupies a 
man’s mind like the touch of a woman. 


Itthiphotthabbo, bhikkhave, purisassa cittam 
pariyadaya titthati’ ti. 
The touch of a woman occupies a man’s mind.” 


Pancamam. 
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“Naham, bhikkhave, annam ekarupampi 
Samanupassami yam evam itthiya cittam pariyadaya 
titthati yathayidam, bhikkhave, purisarupam. 
“Mendicants, I do not see a single sight that occupies a 
woman’s mind like the sight of a man. 


Purisarupam, bhikkhave, itthiya cittam pariyadaya 
titthati” ti. 
The sight of a man occupies a woman’s mind.” 


Chattham. 
7 
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“Naham, bhikkhave, anham ekasaddampi 
Samanupassami yam evam itthiya cittam pariyadaya 
titthati yathayidam, bhikkhave, purisasaddo. 
“Mendicants, I do not see a single sound that occupies a 
woman’s mind like the sound of a man. 


Purisasaddo, bhikkhave, itthiya cittam pariyadaya 
titthati” ti. 
The sound of a man occupies a woman’s mind.” 


Sattamam. 
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“Naham, bhikkhave, annam ekagandhampi 
Samanupassami yam evam itthiya cittam pariyadaya 
titthati yathayidam, bhikkhave, purisagandho. 
“Mendicants, I do not see a single smell that occupies a 
woman’s mind like the smell of a man. 


Purisagandho, bhikkhave, itthiya cittam pariyadaya 
titthati’ ti. 
The smell of a man occupies a woman’s mind.” 


Atthamam. 
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“Naham, bhikkhave, anham ekarasampi 
Samanupassami yam evam itthiya cittam pariyadaya 
titthati yathayidam, bhikkhave, purisaraso. 
“Mendicants, I do not see a single taste that occupies a 
woman’s mind like the taste of a man. 


Purisaraso, bhikkhave, itthiya cittam pariyadaya 
titthati” ti. 
The taste of aman occupies a woman’s mind.” 


Navamam. 
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“Naham, bhikkhave, annham ekaphotthabbampi 
SaMmanupassami yam evam itthiya cittam pariyadaya 
titthati yathayidam, bhikkhave, purisaphotthabbo. 
“Mendicants, I do not see a single touch that occupies a 
woman’s mind like the touch of a man. 


Purisaphotthabbo, bhikkhave, itthiya cittam 
pariyadaya titthati’ ti. 
The touch of a man occupies a woman’s mind.” 


Dasamam. 


Rupadivaggo pathamo. 


1.011-20. 11-11 


2. Nivaranappahanavagga - 2. Giving Up the 
Hindrances 


“Naham, bhikkhave, annham ekadhammampi 
SaManupassami yena anuppanno va kamacchando 
uppajjati uppanno va kamacchando bhiyyobhavaya 
vepullaya samvattati yathayidam, bhikkhave, 
subhanimittam. 

“Mendicants, I do not see a single thing that gives rise to 
sensual desire, or, when it has arisen, makes it increase and 
grow like the feature of beauty. 


Subhanimittam, bhikkhave, ayoniso manasi karoto 
anuppanno ceva kamacchando uppajjati uppanno ca 
kamacchando bhiyyobhavaya vepullaya samvattati” ti. 
When you attend improperly to the feature of beauty, 
sensual desire arises, and once arisen it increases and 
grows.” 


Pathamam. 


12 
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“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yena anuppanno va byapado 
uppajjati uppanno va byapado bhiyyobhavaya 
vepullaya samvattati yathayidam, bhikkhave, 
patighanimittam. 

“Mendicants, I do not see a single thing that gives rise to ill 
will, or, when it has arisen, makes it increase and grow like 
the feature of harshness. 


Patighanimittam, bhikkhave, ayoniso manasi karoto 
anuppanno ceva byapado uppajjati uppanno ca 
byapado bhiyyobhavaya vepullaya samvattati’ ti. 
When you attend improperly to the feature of harshness, ill 
will arises, and once arisen it increases and grows.” 


Dutiyam. 
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“Naham, bhikkhave, anham ekadhammampi 
SamManupassami yena anuppannam va thinamiddham 
uppajjati uppannam va thinamiddham bhiyyobhavaya 
vepullaya samvattati yathayidam, bhikkhave, arati 
tand1 vijambhita bhattasammado cetaso ca linattam. 
“Mendicants, I do not see a single thing that gives rise to 
dullness and drowsiness, or, when they have arisen, makes 
them increase and grow like discontent, sloth, yawning, 
sleepiness after eating, and mental sluggishness. 


Linacittassa, bhikkhave, anuppannanceva 
thinamiddham uppajjati uppannanca thinamiddham 
bhiyyobhavaya vepullaya samvattati” ti. 

When you have a sluggish mind, dullness and drowsiness 
arise, and once arisen they increase and grow.” 


Tatiyam. 
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“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yena anuppannam va 
uddhaccakukkuccam uppajjati uppannam va 


uddhaccakukkuccam bhiyyobhavaya vepullaya 
samvattati yathayidam, bhikkhave, cetaso avupasamo. 
“Mendicants, I do not see a single thing that gives rise to 
restlessness and remorse, or, when they have arisen, makes 
them increase and grow like an unsettled mind. 


Avupasantacittassa, bhikkhave, anuppannanceva 
uddhaccakukkuccam uppajjati uppannanca 
uddhaccakukkuccam bhiyyobhavaya vepullaya 
samvattati” ti. 

When you have no peace of mind, restlessness and remorse 
arise, and once arisen they increase and grow.” 


Catuttham. 
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“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yena anuppanna va vicikiccha 
uppajjati uppanna va vicikiccha bhiyyobhavaya 
vepullaya samvattati yathayidam, bhikkhave, 
ayonisomanasikaro. 

“Mendicants, I do not see a single thing that gives rise to 
doubt, or, when it has arisen, makes it increase and grow 
like improper attention. 


Ayoniso, bhikkhave, manasi karoto anuppanna ceva 
vicikiccha uppajjati uppanna Ca vicikiccha 
bhiyyobhavaya vepullaya samvattati” ti. 

When you attend improperly, doubt arises, and once arisen 
it increases and grows.” 


Pancamam. 


16 
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“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yena anuppanno va kamacchando 
nuppajjati uppanno va kamacchando pahiyati 
yathayidam, bhikkhave, asubhanimittam. 
“Mendicants, I do not see a single thing that prevents 
sensual desire from arising, or, when it has arisen, 
abandons it like the feature of ugliness. 


Asubhanimittam, bhikkhave, yoniso manasi karoto 
anuppanno ceva kamacchando nuppajjati uppanno ca 
kamacchando pahiyati” ti. 

When you attend properly to the feature of ugliness, 
sensual desire does not arise, or, if it has already arisen, it’s 
given up.” 


Chattham. 
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“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yena anuppanno va byapado 
nuppajjati uppanno va byapado pahiyati yathayidam, 
bhikkhave, metta cetovimutti. 

“Mendicants, I do not see a single thing that prevents ill will 
from arising, or, when it has arisen, abandons it like the 
heart’s release by love. 


Mettam, bhikkhave, cetovimuttim yoniso manasi 
karoto anuppanno ceva byapado nuppajjati uppanno 
ca byapado pahiyati’ ti. 

When you attend properly on the heart’s release by love, ill 
will does not arise, or, if it has already arisen, it’s given up.” 


Sattamam. 
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“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yena anuppannam va thinamiddham 
nuppajjati uppannam va thinamiddham pahiyati 
yathayidam, bhikkhave, arambhadhatu 
nikkamadhatu parakkamadhatu. 

“Mendicants, I do not see a single thing that prevents 
dullness and drowsiness from arising, or, when they have 
arisen, gives them up like the elements of initiative, 
persistence, and vigor. 


Araddhaviriyassa, bhikkhave, anuppannanceva 
thinamiddham nuppajjati uppannanca thinamiddham 
pahiyati’ ti. 

When you’re energetic, dullness and drowsiness do not 
arise, or, if they’ve already arisen, they’re given up.” 


Atthamam. 


19 
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“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yena anuppannam va 
uddhaccakukkuccam nuppajjati uppannam va 
uddhaccakukkuccam pahiyati yathayidam, 
bhikkhave, cetaso vupasamo. 

“Mendicants, I do not see a single thing that prevents 
restlessness and remorse from arising, or, when they have 
arisen, gives them up like peace of mind. 


Vupasantacittassa, bhikkhave, anuppannanceva 
uddhaccakukkuccam nuppajjati uppannanca 
uddhaccakukkuccam pahiyati’ ti. 

When your mind is peaceful, restlessness and remorse do 
not arise, or, if they’ve already arisen, they’re given up.” 


Navamam. 
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“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yena anuppanna va vicikiccha 
nuppajjati uppanna va vicikiccha pahiyati 
yathayidam, bhikkhave, yonisomanasikaro. 
“Mendicants, I do not see a single thing that prevents doubt 
from arising, or, when it has arisen, gives it up like proper 
attention. 


Yoniso, bhikkhave, manasi karoto anuppanna ceva 
vicikiccha nuppajjati uppanna ca vicikiccha 
pahiyati’ ti. 

When you attend properly, doubt does not arise, or, if it’s 
already arisen, it’s given up.” 


Dasamam. 


Nivaranappahanavaggo dutiyo. 


1.021-30.21-21 


3. Akammaniyavagga - 3. Useless 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yam evam abhavitam akammaniyam 
hoti yathayidam, bhikkhave, cittam. 

“Mendicants, I do not see a single thing that, when it’s not 
developed like this, is as useless as the mind. 


Cittam, bhikkhave, abhavitam akammaniyam hoti’ ti. 
An undeveloped mind is useless.” 


Pathamam. 


22 
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“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam bhavitam kammaniyam 
hoti yathayidam, bhikkhave, cittam. 

“Mendicants, I do not see a single thing that, when it is 
developed like this, is as workable as the mind. 


Cittam, bhikkhave, bhavitam kammaniyam hot1’ ti. 
A developed mind is workable.” 


Dutiyam. 
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“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam abhavitam mahato 
anatthaya samvattati yathayidam, bhikkhave, cittam. 


“Mendicants, I do not see a single thing that, when it’s not 
developed like this, is so very harmful as the mind. 


Cittam, bhikkhave, abhavitam mahato anatthaya 
samvattati” ti. 
An undeveloped mind is very harmful.” 


Tatiyam. 


24 
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“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam bhavitam mahato atthaya 
samvattati yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it is 
developed like this, is so very beneficial as the mind. 


Cittam, bhikkhave, bhavitam mahato atthaya 
samvattati” ti. 
A developed mind is very beneficial.” 


Catuttham. 


25 
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“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam abhavitam apatubhutam 
mahato anatthaya samvattati yathayidam, bhikkhave, 
cittam. 

“Mendicants, I do not see a single thing that, when it’s not 
developed, with such untapped potential, is so very harmful 
as the mind. 


Cittam, bhikkhave, abhavitam apatubhutam mahato 
anatthaya samvattati’ ti. 

An undeveloped mind, with untapped potential, is very 
harmful.” 


Pancamam. 


26 
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“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam bhavitam patubhutam 
mahato atthaya samvattati yathayidam, bhikkhave, 
cittam. 

“Mendicants, I do not see a single thing that, when it is 
developed, with its potential realized, is so very beneficial 
as the mind. 


Cittam, bhikkhave, bhavitam patubhutam mahato 
atthaya samvattati” ti. 

A developed mind, with its potential realized, is very 
beneficial.” 


Chattham. 


27 
af 


“Naham, bhikkhave, annham ekadhammampi 
SaManupassami yam evam abhavitam abahulikatam 
mahato anatthaya samvattati yathayidam, bhikkhave, 
cittam. 

“Mendicants, I do not see a single thing that, when it’s not 
developed and cultivated, is so very harmful as the mind. 


Cittam, bhikkhave, abhavitam abahulikatam mahato 
anatthaya samvattati’ ti. 
An undeveloped and uncultivated mind is very harmful.” 


Sattamam. 


28 
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“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam bhavitam bahulikatam 
mahato atthaya samvattati yathayidam, bhikkhave, 
cittam. 

“Mendicants, I do not see a single thing that, when it is 
developed and cultivated, is so very beneficial as the mind. 


Cittam, bhikkhave, bhavitam bahulikatam mahato 
atthaya samvattati” ti. 
A developed and cultivated mind is very beneficial.” 


Atthamam. 


29 
29 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam abhavitam abahulikatam 
dukkhadhivaham hoti yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it’s not 
developed and cultivated, brings such suffering as the 
mind. 


Cittam, bhikkhave, abhavitam abahulikatam 
dukkhadhivaham hot’ ti. 
An undeveloped and uncultivated mind brings suffering.” 


Navamam. 


30 
30 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam bhavitam bahulikatam 
sukhadhivaham hoti yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it is 
developed and cultivated, brings such happiness as the 
mind. 


Cittam, bhikkhave, bhavitam bahulikatam 
sukhadhivaham hot1” ti. 
A developed and cultivated mind brings happiness.” 


Dasamam. 


Akammaniyavaggo tatiyo. 


1.031-40.31-31 


4. Adantavagga - 4. Wild 


“Naham, bhikkhave, annham ekadhammampi 
SaMmanupassami yam evam adantam mahato 
anatthaya samvattati yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it’s not 
tamed, is so very harmful as the mind. 


Cittam, bhikkhave, adantam mahato anatthaya 
samvattati” ti. 
A wild mind is very harmful.” 


Pathamam. 


32 
32 


“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yam evam dantam mahato atthaya 
samvattati yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it is 
tamed, is so very beneficial as the mind. 


Cittam, bhikkhave, dantam mahato atthaya 
samvattati” ti. 
A tamed mind is very beneficial.” 


Dutiyam. 


33 
od 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yam evam aguttam mahato anatthaya 


samvattati yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it’s not 
guarded, is so very harmful as the mind. 


Cittam, bhikkhave, aguttam mahato anatthaya 
samvattati” ti. 
An unguarded mind is very harmful.” 


Tatiyam. 


34 
34 


“Naham, bhikkhave, annam ekadhammampi 
Samanupassami yam evam guttam mahato atthaya 
samvattati yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it is 
guarded, is so very beneficial as the mind. 


Cittam, bhikkhave, guttam mahato atthaya 
samvattati” ti. 
A guarded mind is very beneficial.” 


Catuttham. 


35 
35 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yam evam arakkhitam mahato 
anatthaya samvattati yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it’s not 
protected, is so very harmful as the mind. 


Cittam, bhikkhave, arakkhitam mahato anatthaya 
samvattati” ti. 


An unprotected mind is very harmful.” 
Pancamam. 


36 
36 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam rakkhitam mahato atthaya 
samvattati yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it is 
protected, is so very beneficial as the mind. 


Cittam, bhikkhave, rakkhitam mahato atthaya 
samvattati” ti. 
A protected mind is very beneficial.” 


Chattham. 


37 
oy) 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam asamvutam mahato 
anatthaya samvattati yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it’s not 
restrained, is so very harmful as the mind. 


Cittam, bhikkhave, asamvutam mahato anatthaya 
samvattati” ti. 
An unrestrained mind is very harmful.” 


Sattamam. 


38 
38 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yam evam samvutam mahato atthaya 
samvattati yathayidam, bhikkhave, cittam. 
“Mendicants, I do not see a single thing that, when it is 
restrained, is so very beneficial as the mind. 


Cittam, bhikkhave, saamvutam mahato atthaya 
samvattati” ti. 
A restrained mind is very beneficial.” 


Atthamam. 


39 
39 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yam evam adantam aguttam 
arakkhitam asamvutam mahato anatthaya samvattati 
yathayidam, bhikkhave, cittam. 

“Mendicants, I do not see a single thing that, when it is not 
tamed, guarded, protected, and restrained, is so very 
harmful as the mind. 


Cittam, bhikkhave, adantam aguttam arakkhitam 
asamvutam mahato anatthaya samvattati” ti. 

An untamed, unguarded, unprotected, and unrestrained 
mind is very harmful.” 


Navamam. 


40 
40 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam dantam guttam rakkhitam 


samvutam mahato atthaya samvattati yathayidam, 
bhikkhave, cittam. 

“Mendicants, I do not see a single thing that, when it is 
tamed, guarded, protected, and restrained, is so very 
beneficial as the mind. 


Cittam, bhikkhave, dantam guttam rakkhitam 
samvutam mahato atthaya samvattati” ti. 

A tamed, guarded, protected, and restrained mind is very 
beneficial.” 


Dasamam. 


Adantavaggo catuttho. 


1.041-50. 41 - 41 


5. Panihitaacchavagga - 5. A Spike 


“Seyyathapi, bhikkhave, salisukam va yavasukam va 
micchapanihitam hatthena va padena va akkantam 
hattham va padam va bhecchati lohitam va 
uppadessatiti netam thanam vijjati. 

“Mendicants, suppose a spike of rice or barley was pointing 
the wrong way. If you trod on it with hand or foot, there’s no 
way it could break the skin and produce blood. 


Tam kissa hetu? 
Why is that? 


Micchapanihitatta, bhikkhave, sukassa. 
Because the spike is pointing the wrong way. 


Evamevam kho, bhikkhave, so vata bhikkhu 
micchapanihitena cittena avijjam bhecchati, vijjam 
uppadessati, nibbanam sacchikarissatiti netam 
thanam vijjati. 

In the same way, a mendicant whose mind is pointing the 
wrong way cannot break ignorance, produce knowledge, 
and realize extinguishment. 


Tam kissa hetu? 
Why is that? 


Micchapanihitatta, bhikkhave, cittassa” ti. 
Because their mind is pointing the wrong way.” 


Pathamam. 


42 
42 


“Seyyathapi, bhikkhave, salisukam va yavasukam va 
Sammapanihitam hatthena va padena va akkantam 
hattham va padam va bhecchati lohitam va 
uppadessatiti thanametam vijjati. 

“Mendicants, suppose a spike of rice or barley was pointing 
the right way. If you trod on it with hand or foot, it may well 
break the skin and produce blood. 


Tam kissa hetu? 
Why is that? 


Sammapanihitatta, bhikkhave, sukassa. 
Because the spike is pointing the right way. 


Evamevam kho, bhikkhave, so vata bhikkhu 
sammapanihitena cittena avijjam bhecchati, vijjam 
uppadessati, nibbanam sacchikarissatiti thanametam 
Vijjati. 

In the same way, a mendicant whose mind is pointing the 
right way can break ignorance, produce knowledge, and 
realize extinguishment. 


Tam kissa hetu? 
Why is that? 


Sammapanihitatta, bhikkhave, cittassa” ti. 
Because the mind is pointing the right way.” 


Dutiyam. 


43 
43 


“Idhaham, bhikkhave, ekaccam puggalam 
padutthacittam evam cetasa ceto paricca pajanami: 


“Mendicants, when I’ve comprehended the mind of a 
person whose mind is corrupted, I understand: 


‘imamhi ce ayam samaye puggalo kalam kKareyya, 
yathabhatam nikkhitto evam niraye’. 

‘If this person were to die right now, they would be cast 
down to hell.’ 


Tam kissa hetu? 
Why is that? 


Cittam hissa, bhikkhave, paduttham. 
Because their mind is corrupted. 


Cetopadosahetu pana, bhikkhave, evam’idhekacce 
satta kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjanti’ ti. 

Depravity of mind is the reason why some sentient beings, 
when their body breaks up, after death, are reborn ina 
place of loss, a bad place, the underworld, hell.” 


Tatiyam. 


44 
44 


“Idhaham, bhikkhave, ekaccam puggalam 
pasannacittam evam cetasa ceto paricca pajanami: 
“Mendicants, when I’ve comprehended the mind of a 
person whose mind is confident, I understand: 


‘imamhi ce ayam samaye puggalo kalam kareyya, 
yathabhatam nikkhitto evam sagge’. 

‘If this person were to die right now, they would be raised 
up to heaven.’ 


Tam kissa hetu? 
Why is that? 


Cittam hissa, bhikkhave, pasannam. 
Because their mind is clear. 


Cetopasadahetu pana, bhikkhave, evam’idhekacce 
satta kayassa bheda param marana sugatim saggam 
lokam upapajjanti’ ti. 

Clarity of mind is the reason why some sentient beings, 
when their body breaks up, after death, are reborn ina 
good place, a heavenly realm.” 


Catuttham. 


45 
45 


“Seyyathapi, bhikkhave, udakarahado avilo lulito 
kalalibhuto tattha cakkhuma puriso tire thito na 
passeyya sippisambukampi sakkharakathalampi 
macchagumbampi carantampi titthantampi. 

“Suppose, mendicants, there was a lake that was cloudy, 
murky, and muddy. A person with good eyesight standing on 
the bank would not see the mussel shells, gravel and 
pebbles, and schools of fish swimming about or staying still. 


Tam kissa hetu? 
Why is that? 


Avilatta, bhikkhave, udakassa. 
Because the water is clouded. 


Evamevam kho, bhikkhave, so vata bhikkhu avilena 
cittena attattham va nassati parattham va Nnassati 
ubhayattham va nassati uttarim va manussadhamma 


alamariyananadassanavisesam sacchikarissatiti 
netam thanam vijjati. 

In the same way, that a mendicant whose mind is clouded 
would know what’s for their own good, the good of another, 
or the good of both; or that they would realize any 
superhuman distinction in knowledge and vision worthy of 
the noble ones: this is not possible. 


Tam kissa hetu? 
Why is that? 


Avilatta, bhikkhave, cittassa’” ti. 
Because their mind is clouded.” 


Pancamam. 


46 
46 


“Seyyathapi, bhikkhave, udakarahado accho 
vippasanno anavilo tattha cakkhuma puriso tire thito 
passeyya sippisambukampi sakkharakathalampi 
macchagumbampi carantampi titthantampi. 
“Suppose, mendicants, there was a lake that was 
transparent, clear, and unclouded. A person with good 
eyesight standing on the bank would see the mussel shells, 
gravel and pebbles, and schools of fish swimming about or 
staying still. 


Tam kissa hetu? 
Why is that? 


Anavilatta, bhikkhave, udakassa. 
Because the water is unclouded. 


Evamevam kho, bhikkhave, so vata bhikkhu 
anavilena cittena attattham va nassati parattham va 
nassati ubhayattham va nassati uttarim va 
manussadhamma alamariyananadassanavisesam 
sacchikarissatiti thanametam vijjati. 

In the same way, that a mendicant whose mind is not 
clouded would know what’s for their own good, the good of 
another, or the good of both; or that they would realize any 
superhuman distinction in knowledge and vision worthy of 
the noble ones: this is possible. 


Tam kissa hetu? 
Why is that? 


Anavilatta, bhikkhave, cittassa” ti. 
Because their mind is unclouded.” 


Chattham. 


47 
47 


“Seyyathapi, bhikkhave, yani kanici rukkhajatanam 
phandano tesam aggamakkhayati yadidam mudutaya 
ceva kammannataya Ca. 

“Just as, mendicants, the papra is said to be the best kind of 
tree in terms of its pliability and workability, 


Evamevam kho aham, bhikkhave, nannam 
ekadhammampi samanupassami yam evam bhavitam 
bahulikatam mudu ca hoti kammannanca yathayidam 
cittam. 

so too, I do not see a single thing that’s as pliable and 
workable as the mind, when it is developed and cultivated. 


Cittam, bhikkhave, bhavitam bahulikatam mudu ca 
hoti kammannanca hoti’ ti. 

A mind that is developed and cultivated is pliable and 
workable.” 


Sattamam. 


48 
48 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yam evam lahuparivattam 
yathayidam cittam. 

“Mendicants, I do not see a single thing that’s as quick to 
change as the mind. 


Yavancidam, bhikkhave, upamapi na sukara yava 
lahuparivattam cittan” ti. 

So much so that it’s not easy to give a simile for how quickly 
the mind changes.” 


Atthamam. 


49 
49 


“Pabhassaramidam, bhikkhave, cittam. 
“This mind, mendicants, is radiant. 


Tanca kho agantukehi upakkilesehi upakkilitthan’” ti. 
But it’s corrupted by passing corruptions.” 


Navamam. 


30 
50 


“Pabhassaramidam, bhikkhave, cittam. 
“This mind, mendicants, is radiant. 


Tanca kho agantukehi upakkilesehi vippamuttan’ ti. 
And it is freed from passing corruptions.” 


Dasamam. 


Panihitaacchavaggo pancamo. 


1.051-60.51-51 


6. Accharasanghatavagga - 6. Finger Snap 


“Pabhassaramidam, bhikkhave, cittam. 
“This mind, mendicants, is radiant. 


Tanca kho agantukehi upakkilesehi upakkilittham. 
But it is corrupted by passing corruptions. 


Tam assutava puthujjano yathabhutam nappajanati. 
An uneducated ordinary person does not truly understand 
this. 


Tasma ‘assutavato puthujjanassa cittabhavana 
natthi’ti vadami’ ti. 

So I say that the uneducated ordinary person has no 
development of the mind.” 


Pathamam. 


a2 
bz 


“Pabhassaramidam, bhikkhave, cittam. 
“This mind, mendicants, is radiant. 


Tanca kho agantukehi upakkilesehi vippamuttam. 
And it is freed from passing corruptions. 


Tam sutava ariyasavako yathabhutam pajanati. 
An educated noble disciple truly understands this. 


Tasma ‘sutavato ariyasavakassa cittabhavana atthi’ti 
vadami" ti. 


So I say that the educated noble disciple has development 
of the mind.” 


Dutiyam. 


33 
33 


“Accharasanghatamattampi ce, bhikkhave, bhikkhu 
mettacittam asevati; 

“If, mendicants, a mendicant cultivates a mind of love even 
as long as a finger snap, 


ayam vuccati, bhikkhave: 
they’re called 


‘bhikkhu arittajjhano viharati satthusasanakaro 
ovadapatikaro, amogham ratthapindam bhunjati’. 

a mendicant who does not lack absorption, who follows the 
Teacher’s instructions, who responds to advice, and who 
does not eat the country’s alms in vain. 


Ko pana vado ye nam bahulikaronti’ ti. 
How much more so those who make much of it!” 


Tatiyam. 


34 
o4 


“Accharasanghatamattampi ce, bhikkhave, bhikkhu 
mettacittam bhaveti; 

“If, mendicants, a mendicant develops a mind of love even 
as long as a finger snap, 


ayam vuccati, bhikkhave: 


they’re called 


‘bhikkhu arittajjhano viharati satthusasanakaro 
ovadapatikaro, amogham ratthapindam bhunjati’. 

a mendicant who does not lack absorption, who follows the 
Teacher’s instructions, who responds to advice, and who 
does not eat the country’s alms in vain. 


Ko pana vado ye nam bahulikaronti’ ti. 
How much more so those who make much of it!” 


Catuttham. 


35 
Do 


“Accharasanghatamattampi ce, bhikkhave, bhikkhu 
mettacittam manasi karoti; 

“If, mendicants, a mendicant focuses on a mind of love even 
as long as a finger snap, 


ayam vuccati, bhikkhave: 
they’re called 


‘bhikkhu arittajjhano viharati satthusasanakaro 
ovadapatikaro amogham ratthapindam bhunjati’. 

a mendicant who does not lack absorption, who follows the 
Teacher’s instructions, who responds to advice, and who 
does not eat the country’s alms in vain. 


Ko pana vado ye nam bahulikaronti’ ti. 
How much more so those who make much of it!” 


Pancamam. 


56 


56 


“Ye keci, bhikkhave, dhamma akusala 
akusalabhagiya akusalapakkhika, sabbe te 
manopubbangama. 

“Mendicants, whatever qualities are unskillful, part of the 
unskillful, on the side of the unskillful, all of them are 
preceded by the mind. 


Mano tesam dhammanam pathamam uppajjati, 
anvadeva akusala dhamma’ ti. 

Mind arises first, and unskillful qualities follow right 
behind.” 


Chattham. 


37 
oe 


“Ye keci, bhikkhave, dhamma kusala kusalabhagiya 
kusalapakkhika, sabbe te manopubbangama. 
“Mendicants, whatever qualities are skillful, part of the 
skillful, on the side of the skillful, all of them are preceded 
by the mind. 


Mano tesam dhammanam pathamam uppajjati, 
anvadeva kusala dhamma’ ti. 
Mind arises first, and skillful qualities follow right behind.” 


Sattamam. 


38 
56 


“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yena anuppanna va akusala dhamma 


uppajjanti uppanna va kusala dhamma parihayanti 
yathayidam, bhikkhave, pamado. 

“Mendicants, I do not see a single thing that gives rise to 
unskillful qualities, or makes skillful qualities decline like 
negligence. 


Pamattassa, bhikkhave, anuppanna ceva akusala 
dhamma uppajjanti uppanna ca kusala dhamma 
parihayanti’ ti. 

When you’re negligent, unskillful qualities arise and skillful 
qualities decline.” 


Atthamam. 


39 
39 


“Naham, bhikkhave, annam ekadhammampi 
SaManupassami yena anuppanna va kusala dhamma 
uppajjanti uppanna va akusala dhamma parihayanti 
yathayidam, bhikkhave, appamado. 

“Mendicants, I do not see a single thing that gives rise to 
skillful qualities, or makes unskillful qualities decline like 
diligence. 


Appamattassa, bhikkhave, anuppanna ceva kusala 
dhamma uppajjanti uppanna ca akusala dhamma 
parihayanti’ ti. 

When you’re diligent, skillful qualities arise and unskillful 
qualities decline.” 


Navamam. 


60 
60 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yena anuppanna va akusala dhamma 
uppajjanti uppanna va kusala dhamma parihayanti 
yathayidam, bhikkhave, kosajjam. 

“Mendicants, I do not see a single thing that gives rise to 
unskillful qualities, or makes skillful qualities decline like 
laziness. 


Kusitassa, bhikkhave, anuppanna ceva akusala 
dhamma uppajjanti uppanna ca kusala dhamma 
parihayanti’ ti. 

When you’re lazy, unskillful qualities arise and skillful 
qualities decline.” 


Dasamam. 


Accharasanghatavaggo chattho. 


1.061-70.61-61 


7. Viriyarambhadivagga - 7. Arousing Energy 


“Naham, bhikkhave, annham ekadhammampi 
SaManupassami yena anuppanna va kusala dhamma 
uppajjanti uppanna va akusala dhamma parihayanti 
yathayidam, bhikkhave, viriyarambho. 

“Mendicants, I do not see a single thing that gives rise to 
skillful qualities, or makes unskillful qualities decline like 
arousing energy. 


Araddhaviriyassa, bhikkhave, anuppanna ceva kusala 
dhamma uppajjanti uppanna ca akusala dhamma 
parihayanti’ ti. 

When you’re energetic, skillful qualities arise and unskillful 
qualities decline.” 


Pathamam. 


62 
62 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yena anuppanna va akusala dhamma 
uppajjanti uppanna va kusala dhamma parihayanti 
yathayidam, bhikkhave, mahicchata. 

“Mendicants, I do not see a single thing that gives rise to 
unskillful qualities, or makes skillful qualities decline like 
having many wishes. 


Mahicchassa, bhikkhave, anuppanna ceva akusala 
dhamma uppajjanti uppanna ca kusala dhamma 
parihayanti’ ti. 

When you have many wishes, unskillful qualities arise and 
skillful qualities decline.” 


Dutiyam. 


63 
63 


“Naham, bhikkhave, annam ekadhammampi 
SaManupassami yena anuppanna va kusala dhamma 
uppajjanti uppanna va akusala dhamma parihayanti 
yathayidam, bhikkhave, appicchata. 

“Mendicants, I do not see a single thing that gives rise to 
skillful qualities, or makes unskillful qualities decline like 
having few wishes. 


Appicchassa, bhikkhave, anuppanna ceva kusala 
dhamma uppajjanti uppanna ca akusala dhamma 
parihayanti’ ti. 

When you have few wishes, skillful qualities arise and 
unskillful qualities decline.” 


Tatiyam. 


64 
64 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yena anuppanna va akusala dhamma 
uppajjanti uppanna va kusala dhamma parihayanti 
yathayidam, bhikkhave, asantutthita. 

“Mendicants, I do not see a single thing that gives rise to 
unskillful qualities, or makes skillful qualities decline like 
lack of contentment. 


Asantutthassa, bhikkhave, anuppanna ceva akusala 
dhamma uppajjanti uppanna ca kusala dhamma 
parihayanti’ ti. 


When you lack contentment, unskillful qualities arise and 
skillful qualities decline.” 


Catuttham. 


65 
65 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yena anuppanna va kusala dhamma 
uppajjanti uppanna va akusala dhamma parihayanti 
yathayidam, bhikkhave, santutthita. 

“Mendicants, I do not see a single thing that gives rise to 
skillful qualities, or makes unskillful qualities decline like 
contentment. 


Santutthassa, bhikkhave, anuppanna ceva kusala 
dhamma uppajjanti uppanna ca akusala dhamma 
parihayanti’ ti. 

When you’re contented, skillful qualities arise and unskillful 
qualities decline.” 


Pancamam. 


66 
66 


“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yena anuppanna va akusala dhamma 
uppajjanti uppanna va kusala dhamma parihayanti 
yathayidam, bhikkhave, ayonisomanasikaro. 
“Mendicants, I do not see a single thing that gives rise to 
unskillful qualities, or makes skillful qualities decline like 
improper attention. 


Ayoniso, bhikkhave, manasi karoto anuppanna ceva 
akusala dhamma uppajjanti uppanna ca kusala 
dhamma parihayanti’ ti. 

When you attend improperly, unskillful qualities arise and 
skillful qualities decline.” 


Chattham. 


67 
67 


“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yena anuppanna va kusala dhamma 
uppajjanti uppanna va akusala dhamma parihayanti 
yathayidam, bhikkhave, yonisomanasikaro. 
“Mendicants, I do not see a single thing that gives rise to 
skillful qualities, or makes unskillful qualities decline like 
proper attention. 


Yoniso, bhikkhave, manasi karoto anuppanna ceva 
kusala dhamma uppajjanti uppanna ca akusala 
dhamma parihayanti’ ti. 

When you attend properly, skillful qualities arise and 
unskillful qualities decline.” 


Sattamam. 


68 
68 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yena anuppanna va akusala dhamma 
uppajjanti uppanna va kusala dhamma parihayanti 
yathayidam, bhikkhave, asampajannam. 

“Mendicants, I do not see a single thing that gives rise to 
unskillful qualities, or makes skillful qualities decline like 


lack of situational awareness. 


Asampajanassa, bhikkhave, anuppanna ceva akusala 
dhamma uppajjanti uppanna ca kusala dhamma 
parihayanti’ ti. 

When you lack situational awareness, unskillful qualities 
arise and skillful qualities decline.” 


Atthamam. 


69 
69 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yena anuppanna va kusala dhamma 
uppajjanti uppanna va akusala dhamma parihayanti 
yathayidam, bhikkhave, sampajannam. 

“Mendicants, I do not see a single thing that gives rise to 
skillful qualities, or makes unskillful qualities decline like 
situational awareness. 


Sampajanassa, bhikkhave, anuppanna ceva kusala 
dhamma uppajjanti uppanna ca akusala dhamma 
parihayanti’ ti. 

When you have situational awareness, skillful qualities arise 
and unskillful qualities decline.” 


Navamam. 


70 
70 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yena anuppanna va akusala dhamma 
uppajjanti uppanna va kusala dhamma parihayanti 
yathayidam, bhikkhave, papamittata. 


“Mendicants, I do not see a single thing that gives rise to 
unskillful qualities, or makes skillful qualities decline like 
bad friends. 


Papamittassa, bhikkhave, anuppanna ceva akusala 
dhamma uppajjanti uppanna ca kusala dhamma 
parihayanti’ ti. 

When you have bad friends, unskillful qualities arise and 
skillful qualities decline.” 


Dasamam. 


Viriyarambhadivaggo sattamo. 


1.071-81.71-71 


8. Kalyanamittadivagga - 8. Good Friends 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yena anuppanna va kusala dhamma 
uppajjanti uppanna va akusala dhamma parihayanti 
yathayidam, bhikkhave, kalyanamittata. 
“Mendicants, I do not see a single thing that gives rise to 
skillful qualities, or makes unskillful qualities decline like 
good friends. 


Kalyanamittassa, bhikkhave, anuppanna ceva kusala 
dhamma uppajjanti uppanna ca akusala dhamma 
parihayanti’ ti. 

When you have good friends, skillful qualities arise and 
unskillful qualities decline.” 


Pathamam. 


72 
72 


“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yena anuppanna va akusala dhamma 
uppajjanti uppanna va kusala dhamma parihayanti 
yathayidam, bhikkhave, anuyogo akusalanam 
dhammanam, ananuyogo kusalanam dhammanam. 
“Mendicants, I do not see a single thing that gives rise to 
unskillful qualities, or makes skillful qualities decline like 
pursuing bad habits and not good habits. 


Anuyoga, bhikkhave, akusalanam dhammanam, 
ananuyoga kusalanam dhammanam anuppanna ceva 
akusala dhamma uppajjanti uppanna ca kusala 
dhamma parihayanti’ ti. 


When you pursue bad habits and not good habits, unskillful 
qualities arise and skillful qualities decline.” 


Dutiyam. 


73 
es) 


“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yena anuppanna va kusala dhamma 
uppajjanti uppanna va akusala dhamma parihayanti 
yathayidam, bhikkhave, anuyogo kusalanam 
dhammanam, ananuyogo akusalanam dhammanam. 
“Mendicants, I do not see a single thing that gives rise to 
skillful qualities, or makes unskillful qualities decline like 
pursuing good habits and not bad habits. 


Anuyoga, bhikkhave, kusalanam dhammanam, 
ananuyoga akusalanam dhammanam anuppanna ceva 
kusala dhamma uppajjanti uppanna ca akusala 
dhamma parihayanti’ ti. 

When you pursue good habits and not bad habits, skillful 
qualities arise and unskillful qualities decline.” 


Tatiyam. 


74 
74 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yena anuppanna va bojjhanga 
nuppajjanti uppanna va bojjhanga na 
bhavanaparipurim gacchanti yathayidam, bhikkhave, 
ayonisomanasikaro. 

“Mendicants, I do not see a single thing that prevents the 
awakening factors from arising, or, if they’ve already arisen, 


prevents them from being fully developed like improper 
attention. 


Ayoniso, bhikkhave, manasi karoto anuppanna ceva 
bojjhanga nuppajjanti uppanna ca bojjhanga na 
bhavanaparipurim gacchanti” ti. 

When you attend improperly, the awakening factors don’t 
arise, or, if they’ve already arisen, they’re not fully 
developed.” 


Catuttham. 


73 
veo 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yena anuppanna va bojjhanga 
uppajjanti uppanna va bojjhanga bhavanaparipurim 
gacchanti yathayidam, bhikkhave, yonisomanasikaro. 
“Mendicants, I do not see a single thing that gives rise to 
the awakening factors, or, if they’ve already arisen, fully 
develops them like proper attention. 


Yoniso, bhikkhave, manasi karoto anuppanna ceva 
bojjhanga uppajjanti uppanna ca bojjhanga 
bhavanaparipurim gacchanti’ ti. 

When you attend properly, the awakening factors arise, or, 
if they’ve already arisen, they’re fully developed.” 


Pancamam. 


76 
76 


“Appamattika esa, bhikkhave, parihani yadidam 
natiparihani. 


“Loss of relatives, mendicants, is a small thing. 


Etam patikittham, bhikkhave, parihaninam yadidam 
pannaparihani’ ti. 
Wisdom is the worst thing to lose.” 


Chattham. 


T? 
re) 


“Appamattika esa, bhikkhave, vuddhi yadidam 
nativuddhi. 

“Growth of relatives, mendicants, is a small thing. 
Etadaggam, bhikkhave, vuddhinam yadidam 
pannavuddhi. 

Wisdom is the best thing to grow. 

Tasmatiha, bhikkhave, evam sikkhitabbam: 

So you should train like this: 

‘pannavuddhiya vaddhissama’ti. 

‘We will grow in wisdom.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Sattamam. 


78 
78 


“Appamattika esa, bhikkhave, parihani yadidam 
bhogaparihani. 
“Loss of wealth, mendicants, is a small thing. 


Etam patikittham, bhikkhave, parihaninam yadidam 
pannaparihani’ ti. 
Wisdom is the worst thing to lose.” 


Atthamam. 


79 
79 


“Appamattika esa, bhikkhave, vuddhi yadidam 
bhogavuddhi. 
“Growth of wealth, mendicants, is a small thing. 


Etadaggam, bhikkhave, vuddhinam yadidam 
pannavuddhi. 

Wisdom is the best thing to grow. 

Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 

‘pannavuddhiya vaddhissama’ti. 

‘We will grow in wisdom.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Navamam. 


80 
80 


“Appamattika esa, bhikkhave, parihani yadidam 
yasoparihani. 
“Loss of fame, mendicants, is a small thing. 


Etam patikittham, bhikkhave, parihaninam yadidam 
pannaparihani’ ti. 
Wisdom is the worst thing to lose.” 


Dasamam. 


81 
81 


“Appamattika esa, bhikkhave, vuddhi yadidam 
yasovuddhi. 
“Growth of fame, mendicants, is a small thing. 


Etadaggam, bhikkhave, vuddhinam yadidam 
pannavuddhi. 
Wisdom is the best thing to grow. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘pannavuddhiya vaddhissama’ti. 
‘We will grow in wisdom.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Ekadasamam. 


Kalyanamittadivaggo atthamo. 


1.082-97. 82 - 82 
9. Pamadadivagga - 9. Negligence 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam mahato anatthaya 
samvattati yathayidam, bhikkhave, pamado. 
“Mendicants, I do not see a single thing that is so very 
harmful as negligence. 


Pamado, bhikkhave, mahato anatthaya samvattati’ ti. 
Negligence is very harmful.” 


Pathamam. 


83 
83 


“Naham, bhikkhave, annham ekadhammampi 
SaMmanupassami yo evam mahato atthaya samvattati 
yathayidam, bhikkhave, appamado. 

“Mendicants, I do not see a single thing that is so very 
beneficial as diligence. 


Appamado, bhikkhave, mahato atthaya samvattati” ti. 
Diligence is very beneficial.” 


Dutiyam. 


84 
84 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam mahato anatthaya 
samvattati yathayidam, bhikkhave, kosajjam. 


“Mendicants, I do not see a single thing that is so very 
harmful as laziness. 


Kosajjam, bhikkhave, mahato anatthaya 
samvattati” ti. 
Laziness is very harmful.” 


Tatiyam. 


85 
85 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yo evam mahato atthaya samvattati 
yathayidam, bhikkhave, viriyarambho. 

“Mendicants, I do not see a single thing that is so very 
beneficial as arousing energy. 


Viriyarambho, bhikkhave, mahato atthaya 
samvattati” ti. 
Arousing energy is very beneficial.” 


Catuttham. 


86 
86 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam mahato anatthaya 
samvattati yathayidam, bhikkhave, mahicchata. 
“Mendicants, I do not see a single thing that is so very 
harmful as having many wishes. 


Mahicchata, bhikkhave, mahato anatthaya 
samvattati” ti. 
Having many wishes is very harmful.” 


Pancamam. 


87 
87 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam mahato atthaya samvattati 
yathayidam, bhikkhave, appicchata. 

“Mendicants, I do not see a single thing that is so very 
beneficial as having few wishes. 


Appicchata, bhikkhave, mahato atthaya samvattati’ ti. 
Having few wishes is very beneficial.” 


Chattham. 


88 
88 


“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yo evam mahato anatthaya 
samvattati yathayidam, bhikkhave, asantutthita. 
“Mendicants, I do not see a single thing that is so very 
harmful as lack of contentment. 


Asantutthita, bhikkhave, mahato anatthaya 
samvattati” ti. 
Lack of contentment is very harmful.” 


Sattamam. 


89 
89 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam mahato atthaya samvattati 
yathayidam, bhikkhave, santutthita. 

“Mendicants, I do not see a single thing that is so very 
beneficial as contentment. 


Santutthita, bhikkhave, mahato atthaya 
samvattati” ti. 
Contentment is very beneficial.” 


Atthamam. 


90 
90 


“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yo evam mahato anatthaya 
samvattati yathayidam, bhikkhave, 
ayonisomanasikaro. 

“Mendicants, I do not see a single thing that is so very 
harmful as improper attention. 


Ayonisomanasikaro, bhikkhave, mahato anatthaya 
samvattati” ti. 
Improper attention is very harmful.” 


Navamam. 


91 
91 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam mahato atthaya samvattati 
yathayidam, bhikkhave, yoniso—manasikaro. 
“Mendicants, I do not see a single thing that is so very 
beneficial as proper attention. 


Yonisomanasikaro, bhikkhave, mahato atthaya 
samvattati” ti. 
Proper attention is very beneficial.” 


Dasamam. 


92 
io eA 


“Naham, bhikkhave, annham ekadhammampi 
SaMmanupassami yo evam mahato anatthaya 
samvattati yathayidam, bhikkhave, asampajannam. 
“Mendicants, I do not see a single thing that is so very 
harmful as lack of situational awareness. 


Asampajannam, bhikkhave, mahato anatthaya 
samvattati” ti. 
Lack of situational awareness is very harmful.” 


Ekadasamam. 


93 
93 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam mahato atthaya samvattati 
yathayidam, bhikkhave, sampajannam. 

“Mendicants, I do not see a single thing that is so very 
beneficial as situational awareness. 


Sampajannam, bhikkhave, mahato atthaya 
samvattati” ti. 
Situational awareness is very beneficial.” 


Dvadasamam. 


94 
94 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam mahato anatthaya 
samvattati yathayidam, bhikkhave, papamittata. 
“Mendicants, I do not see a single thing that is so very 
harmful as bad friends. 


Papamittata, bhikkhave, mahato anatthaya 
samvattati” ti. 
Bad friends are very harmful.” 


Terasamam. 


95 
ee) 


“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yo evam mahato atthaya samvattati 
yathayidam, bhikkhave, kalyanamittata. 
“Mendicants, I do not see a single thing that is so very 
beneficial as good friends. 


Kalyanamittata, bhikkhave, mahato atthaya 
samvattati” ti. 
Good friends are very beneficial.” 


Cuddasamam. 


96 
96 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam mahato anatthaya 


samvattati yathayidam, bhikkhave, anuyogo 
akusalanam dhammanam, ananuyogo kusalanam 
dhammanam. 

“Mendicants, I do not see a single thing that is so very 
harmful as pursuing bad habits and not good habits. 


Anuyogo, bhikkhave, akusalanam dhammanam, 
ananuyogo kusalanam dhammanam mahato 
anatthaya samvattati’ ti. 

Pursuing bad habits and not good habits is very harmful.” 


Pannarasamam. 


97 
o7 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam mahato atthaya samvattati 
yathayidam, bhikkhave, anuyogo kusalanam 
dhammanam, ananuyogo akusalanam dhammanam. 
“Mendicants, I do not see a single thing that is so very 
beneficial as pursuing good habits and not bad habits. 


Anuyogo, bhikkhave, kusalanam dhammanam, 
ananuyogo akusalanam dhammanam mahato atthaya 
samvattati” ti. 

Pursuing good habits and not bad habits is very beneficial.” 


Solasamam. 


Pamadadivaggo navamo. 


1.098-139. 98 - 98 
10. Dutiyapamadadivagga - 10. Negligence (2nd) 


“Ajjhattikam, bhikkhave, anganti karitva nanham 
ekangampi samanupassami yam evam mahato 
anatthaya samvattati yathayidam, bhikkhave, 
pamado. 

“Taking into account interior factors, mendicants, I do not 
see a Single one that is so very harmful as negligence. 


Pamado, bhikkhave, mahato anatthaya samvattati’ ti. 
Negligence is very harmful.” 


Pathamam. 


99 
oo 


“Ajjhattikam, bhikkhave, anganti karitva nanham 
ekangampi samanupassami yam evam mahato 
atthaya samvattati yathayidam, bhikkhave, 
appamado. 

“Taking into account interior factors, mendicants, I do not 
see a single one that is so very beneficial as diligence. 


Appamado, bhikkhave, mahato atthaya samvattati” ti. 
Diligence is very beneficial.” 


Dutiyam. 


100 
100 


“Ajjhattikam, bhikkhave, anganti karitva nanham 
ekangampi samanupassami yam evam mahato 


anatthaya samvattati yathayidam, bhikkhave, 
kosajjam. 

“Taking into account interior factors, mendicants, I do not 
see a Single one that is so very harmful as laziness. 


Kosajjam, bhikkhave, mahato anatthaya 
samvattati” ti. 
Laziness is very harmful.” 


Tatiyam. 


101 
101 


“Ajjhattikam, bhikkhave, anganti karitva nanham 
ekangampi samanupassami yam evam mahato 
atthaya samvattati yathayidam, bhikkhave, 
viriyarambho. 

“Taking into account interior factors, mendicants, I do not 
see a single one that is so very beneficial as arousing 
energy. 


Viriyarambho, bhikkhave, mahato atthaya 
samvattati” ti. 
Arousing energy is very beneficial.” 


Catuttham. 


102-109 
102-109 


“Ajjhattikam, bhikkhave, anganti karitva nanham 
ekangampi samanupassami yam evam mahato 
anatthaya samvattati yathayidam, bhikkhave, 
mahicchata ... pe ... appicchata ... asantutthita ... 
santutthita ... ayonisomanasikaro ... 


yonisomanasikaro ... asampajannam ... sampajannam 
.. dvadasamam. 

“Taking into account interior factors, mendicants, I do not 
see a Single one that is so very harmful as having many 
wishes... having few wishes... lack of contentment... 
contentment... improper attention ... proper attention ... 
lack of situational awareness... situational awareness...” 


110 
110 


“Bahiram, bhikkhave, anganti karitva nanham 
ekangampi samanupassami yam evam mahato 
anatthaya samvattati yathayidam, bhikkhave, 
papamittata. 

“Taking into account exterior factors, mendicants, I do not 
see a Single one that is so very harmful as bad friends. 


Papamittata, bhikkhave, mahato anatthaya 
samvattati” ti. 
Bad friends are very harmful.” 


Terasamam. 


111 
111 


“Bahiram, bhikkhave, anganti karitva nanham 
ekangampi samanupassami yam evam mahato 
atthaya samvattati yathayidam, bhikkhave, 
kalyanamittata. 

“Taking into account exterior factors, mendicants, I do not 
see a Single one that is so very beneficial as good friends. 


Kalyanamittata, bhikkhave, mahato atthaya 
samvattati” ti. 


Good friends are very beneficial.” 
Cuddasamam. 


112 
112 


“Ajjhattikam, bhikkhave, anganti karitva nanham 
ekangampi samanupassami yam evam mahato 
anatthaya samvattati yathayidam, bhikkhave, 
anuyogo akusalanam dhammanam, ananuyogo 
kusalanam dhammanam. 

“Taking into account interior factors, mendicants, I do not 
see a single one that is so very harmful as pursuing bad 
habits and not good habits. 


Anuyogo, bhikkhave, akusalanam dhammanam, 
ananuyogo kusalanam dhammanam mahato 
anatthaya samvattati” ti. 

Pursuing bad habits and not good habits is very harmful.” 


Pannarasamam. 


113 
113 


“Ajjhattikam, bhikkhave, anganti karitva nannham 
ekangampi samanupassami yam evam mahato 
atthaya samvattati yathayidam, bhikkhave, anuyogo 
kusalanam dhammanam, ananuyogo akusalanam 
dhammanam. 

“Taking into account interior factors, mendicants, I do not 
see a single one that is so very beneficial as pursuing good 
habits and not bad habits. 


Anuyogo, bhikkhave, kusalanam dhammanam, 
ananuyogo akusalanam dhammanam mahato atthaya 
samvattati” ti. 

Pursuing good habits and not bad habits is very beneficial.” 


Solasamam. 


114 
114 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam saddhammassa sammosaya 
antaradhanaya samvattati yathayidam, bhikkhave, 
pamado. 

“Mendicants, I do not see a single thing that leads to the 
decline and disappearance of the true teaching like 
negligence. 


Pamado, bhikkhave, saddhammassa sammosaya 
antaradhanaya samvattati’ ti. 

Negligence leads to the decline and disappearance of the 
true teaching.” 


Sattarasamam. 


115 
115 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yo evam saddhammassa thitiya 
asammosaya anantaradhanaya samvattati 
yathayidam, bhikkhave, appamado. 

“Mendicants, I do not see a single thing that leads to the 
continuation, persistence, and enduring of the true 
teaching like diligence. 


Appamado, bhikkhave, saaddhammassa thitiya 
asammosaya anantaradhanaya samvattati” ti. 
Diligence leads to the continuation, persistence, and 
enduring of the true teaching.” 


Attharasamam. 


116 
116 


“Naham, bhikkhave, anham ekadhammampi 
SaManupassami yo evam saddhammassa sammosaya 
antaradhanaya samvattati yathayidam, bhikkhave, 
kosajjam. 

“Mendicants, I do not see a single thing that leads to the 
decline and disappearance of the true teaching like 
laziness. 


Kosajjam, bhikkhave, saaddhammassa sammosaya 
antaradhanaya samvattati’ ti. 

Laziness leads to the decline and disappearance of the true 
teaching.” 


Ekunavisatimam. 


117 
117 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yo evam saddhammassa thitiya 
asammosaya anantaradhanaya samvattati 
yathayidam, bhikkhave, viriyarambho. 
“Mendicants, I do not see a single thing that leads to the 
continuation, persistence, and enduring of the true 
teaching like arousing energy. 


Viriyarambho, bhikkhave, saaddhammassa thitiya 
asammosaya anantaradhanaya samvattati” ti. 
Arousing energy leads to the continuation, persistence, and 
enduring of the true teaching.” 


Visatimam. 


118-128 
118-128 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yo evam saddhammassa sammosaya 
antaradhanaya samvattati yathayidam, bhikkhave, 
mahicchata ... pe ... appicchata ... asantutthita ... 
santutthita ... ayonisomanasikaro ... 
yonisomanasikaro ... asampajannam ... sampajannam 
... papamittata ... kalyanamittata ... anuyogo 
akusalanam dhammanam, ananuyogo kusalanam 
dhammanam. 

“Mendicants, I do not see a single thing that leads to the 
decline and disappearance of the true teaching like having 
many wishes... having few wishes... lack of contentment... 
contentment... improper attention ... proper attention ... 
lack of situational awareness... situational awareness ... 
bad friends... good friends... pursuing bad habits and not 
good habits. 


Anuyogo, bhikkhave, akusalanam dhammanam, 
ananuyogo kusalanam dhammanam saddhammassa 
Sammosaya antaradhanaya samvattati” ti. 

Pursuing bad habits and not good habits leads to the 
decline and disappearance of the true teaching.” 


Ekattimsatimam. 


129 


129 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yo evam saddhammassa thitiya 
asammosaya anantaradhanaya samvattati 
yathayidam, bhikkhave, anuyogo kusalanam 
dhammanam, ananuyogo akusalanam dhammanam. 
“Mendicants, I do not see a single thing that leads to the 
continuation, persistence, and enduring of the true 
teaching like pursuing good habits and not bad habits. 


Anuyogo, bhikkhave, kusalanam dhammanam, 
ananuyogo akusalanam dhammanam saddhammassa 
thitiya asammosaya anantaradhanaya samvattati’ ti. 
Pursuing good habits and not bad habits leads to the 
continuation, persistence, and enduring of the true 
teaching” 


Battimsatimam. 
Catukkotikam nitthitam. 


130 
130 


“Ye te, bhikkhave, bhikkhu adhammam dhammoti 
dipenti te, bhikkhave, bhikkhu bahujanaahitaya 
patipanna bahujanaasukhaya, bahuno janassa 
anatthaya ahitaya dukkhaya devamanussanam. 
“Mendicants, those mendicants who explain what is not the 
teaching as the teaching are acting for the hurt and 
unhappiness of the people, for the harm, hurt, and suffering 
of gods and humans. 


Bahunca te, bhikkhave, bhikkhu apunnam pasavanti, 
te cimam saddhammam antaradhapenti’ ti. 


They make much bad karma and make the true teaching 
disappear.” 


Tettimsatimam. 


131 
i il 


“Ye te, bhikkhave, bhikkhu dhammam adhammoti 
dipenti te, bhikkhave, bhikkhu bahujanaahitaya 
patipanna bahujanaasukhaya, bahuno janassa 
anatthaya ahitaya dukkhaya devamanussanam. 
“Mendicants, those mendicants who explain what is the 
teaching as not the teaching are acting for the hurt and 
unhappiness of the people, for the harm, hurt, and suffering 
of gods and humans. 


Bahunca te, bhikkhave, bhikkhu apunnam pasavanti, 
te cimam saddhammam antaradhapenti’ ti. 

They make much bad karma and make the true teaching 
disappear.” 


Catuttimsatimam. 


132-139 
132-139 


“Ye te, bhikkhave, bhikkhu avinayam vinayoti dipenti 
.. pe... vVinayam avinayoti dipenti ... pe ... abhasitam 
alapitam tathagatena bhasitam lapitam tathagatenati 
dipenti ... pe ... bhasitam lapitam tathagatena 
abhasitam alapitam tathagatenati dipenti ... pe ... 
anacinnam tathagatena acinnam tathagatenati 
dipenti ... pe ... acinnam tathagatena anacinnam 
tathagatenati dipenti ... pe ... apannattam 
tathagatena pannattam tathagatenati dipenti ... pe ... 


pannattam tathagatena apannattam tathagatenati 
dipenti; 

“Those mendicants who explain what is not found in the 
texts on monastic training as found in those texts... what is 
found in the texts on monastic training as not found in those 
texts... what was not spoken and stated by the Realized 
One as spoken and stated by the Realized One... what was 
spoken and stated by the Realized One as not spoken and 
stated by the Realized One... what was not practiced by the 
Realized One as practiced by the Realized One... what was 
practiced by the Realized One as not practiced by the 
Realized One... what was not prescribed by the Realized 
One as prescribed by the Realized One... what was 
prescribed by the Realized One as not prescribed by the 
Realized One 


te, bhikkhave, bhikkhu bahujanaahitaya patipanna 
bahujanaasukhaya, bahuno janassa anatthaya ahitaya 
dukkhaya devamanussanam. 

are acting for the hurt and unhappiness of the people, for 
the harm, hurt, and suffering of gods and humans. 


Bahunca te, bhikkhave, bhikkhu apunnam pasavanti, 
te cimam saddhammam antaradhapenti’ ti. 

They make much bad karma and make the true teaching 
disappear.” 


Dvacattalisatimam. 


Dutiyapamadadivaggo dasamo. 


1.140-149. 140 - 140 


11. Adhammavagga - 11. Not the Teaching 


“Ye te, bhikkhave, bhikkhu adhammam adhammoti 
dipenti te, bhikkhave, bhikkhu bahujanahitaya 
patipanna bahujanasukhaya, bahuno janassa atthaya 
hitaya sukhaya devamanussanam. 

“Mendicants, those mendicants who explain what is not the 
teaching as not the teaching are acting for the welfare and 
happiness of the people, for the benefit, welfare, and 
happiness of gods and humans. 


Bahunca te, bhikkhave, bhikkhu punnam pasavanti, 
te cimam saddhammam thapenti" ti. 

They make much merit and make the true teaching 
continue.” 


Pathamam. 


141 
141 


“Ye te, bhikkhave, bhikkhu dhammam dhammoti 
dipenti te, bhikkhave, bhikkhu bahujanahitaya 
patipanna bahujanasukhaya, bahuno janassa atthaya 
hitaya sukhaya devamanussanam. 

“Mendicants, those mendicants who explain what is the 
teaching as the teaching are acting for the welfare and 
happiness of the people, for the benefit, welfare, and 
happiness of gods and humans. 


Bahunca te, bhikkhave, bhikkhu punnam pasavanti, 
te cimam saddhammam thapenti’ ti. 

They make much merit and make the true teaching 
continue.” 


Dutiyam. 


142-149 
142-149 


“Ye te, bhikkhave, bhikkhu avinayam avinayoti 
dipenti ... pe ... vinayam vinayoti dipenti ... pe ... 
abhasitam alapitam tathagatena abhasitam alapitam 
tathagatenati dipenti ... pe ... bhasitam lapitam 
tathagatena bhasitam lapitam tathagatenati dipenti 
.. pe ... anacinnam tathagatena anacinnam 
tathagatenati dipenti ... pe ... acinnam tathagatena 
acinnam tathagatenati dipenti ... pe ... apannattam 
tathagatena apannattam tathagatenati dipenti ... pe 
... pannattam tathagatena pannattam tathagatenati 
dipenti; 

“Those mendicants who explain what is not found in the 
texts on monastic training as not found in the texts on 
monastic training ... what is found in the texts on monastic 
training as found in the texts on monastic training ... what 
was not spoken and stated by the Realized One as not 
spoken and stated by the Realized One... what was spoken 
and stated by the Realized One as spoken and stated by the 
Realized One... what was not practiced by the Realized 
One as not practiced by the Realized One... what was 
practiced by the Realized One as practiced by the Realized 
One... what was not prescribed by the Realized One as not 
prescribed by the Realized One... what was prescribed by 
the Realized One as prescribed by the Realized One... 


te, bhikkhave, bhikkhu bahujanahitaya patipanna 
bahujanasukhaya, bahuno janassa atthaya hitaya 
sukhaya devamanussanam. 

are acting for the welfare and happiness of the people, for 
the benefit, welfare, and happiness of gods and humans. 


Bahunca te, bhikkhave, bhikkhu punnam pasavanti, 
te cimam saddhammam thapenti’ ti. 

They make much merit and make the true teaching 
continue.” 


Dasamam. 


Adhammavaggo ekadasamo. 


1.150-169. 150 - 150 


12. Anapattivagga - 12. Non-offense 


“Ye te, bhikkhave, bhikkhu anapattim apattiti dipenti 
te, bhikkhave, bhikkhu bahujanaahitaya patipanna 
bahujanaasukhaya, bahuno janassa anatthaya ahitaya 
dukkhaya devamanussanam. 

“Mendicants, those mendicants who explain non-offense as 
an offense are acting for the hurt and unhappiness of the 
people, for the harm, hurt, and suffering of gods and 
humans. 


Bahunca te, bhikkhave, bhikkhu apunnam pasavanti, 
te cimam saddhammam antaradhapenti’ ti. 

They make much bad karma and make the true teaching 
disappear.” 


Pathamam. 


151 
151 


“Ye te, bhikkhave, bhikkhu apattim anapattiti dipenti 
te, bhikkhave, bhikkhu bahujanaahitaya patipanna 
bahujanaasukhaya, bahuno janassa anatthaya ahitaya 
dukkhaya devamanussanam. 

“Mendicants, those mendicants who explain an offense as 
non-offense are acting for the hurt and unhappiness of the 
people, for the harm, hurt, and suffering of gods and 
humans. 


Bahunca te, bhikkhave, bhikkhu apunnam pasavanti, 
te cimam saddhammam antaradhapenti’ ti. 

Those mendicants make much bad karma and make the 
true teaching disappear.” 


Dutiyam. 


152-159 
152-159 


“Ye te, bhikkhave, bhikkhu lahukam apattim garuka 
apattiti dipenti ... pe ... garukam apattim lahuka 
apattiti dipenti ... pe ... dutthullam apattim 
adutthulla apattiti dipenti ... pe ... adutthullam 
apattim dutthulla apattiti dipenti ... pe ... savasesam 
apattim anavasesa apattiti dipenti ... pe ... 
anavasesam apattim savasesa apattiti dipenti ... pe ... 
sappatikammam apattim appatikamma apattiti 
dipenti ... pe ... appatikammam apattim 
sappatikamma apattiti dipenti te, bhikkhave, 
bhikkhu bahujanaahitaya patipanna 
bahujanaasukhaya, bahuno janassa anatthaya ahitaya 
dukkhaya devamanussanam. 

“Those mendicants who explain a light offense as a serious 
offense ... a serious offense as a light offense ... an offense 
committed with corrupt intention as an offense not 
committed with corrupt intention... an offense not 
committed with corrupt intention as an offense committed 
with corrupt intention ... an offense requiring rehabilitation 
as an offense not requiring rehabilitation ... an offense not 
requiring rehabilitation as an offense requiring 
rehabilitation ... an offense with redress as an offense 
without redress... an offense without redress as an offense 
with redress are acting for the hurt and unhappiness of the 
people, for the harm, hurt, and suffering of gods and 
humans. 


Bahunca te, bhikkhave, bhikkhu apunnam pasavanti, 
te cimam saddhammam antaradhapenti’ ti. 


Those mendicants make much bad karma and make the 
true teaching disappear.” 


Dasamam. 


160 
160 


“Ye te, bhikkhave, bhikkhu anapattim anapattiti 
dipenti te, bhikkhave, bhikkhu bahujanahitaya 
patipanna bahujanasukhaya, bahuno janassa atthaya 
hitaya sukhaya devamanussanam. 

“Mendicants, those mendicants who explain non-offense as 
non-offense are acting for the welfare and happiness of the 
people, for the benefit, welfare, and happiness of gods and 
humans. 


Bahunca te, bhikkhave, bhikkhu punnam pasavanti, 
te cimam saddhammam thapenti’ ti. 

They make much merit and make the true teaching 
continue.” 


Ekadasamam. 


161 
161 


“Ye te, bhikkhave, bhikkhu apattim apattiti dipenti 
te, bhikkhave, bhikkhu bahujanahitaya patipanna 
bahujanasukhaya, bahuno janassa atthaya hitaya 
sukhaya devamanussanam. 

“Mendicants, those mendicants who explain an offense as 
an offense are acting for the welfare and happiness of the 
people, for the benefit, welfare, and happiness of gods and 
humans. 


Bahunca te, bhikkhave, bhikkhu punnam pasavanti, 
te cimam saddhammam thapenti’ ti. 

They make much merit and make the true teaching 
continue.” 


Dvadasamam. 


162-169 
162-169 


“Ye te, bhikkhave, bhikkhu lahukam apattim lahuka 
apattiti dipenti ... garukam apattim garuka apattiti 
dipenti ... dutthullam apattim dutthulla apattiti 
dipenti ... adutthullam apattim adutthulla apattiti 
dipenti ... savasesam apattim savasesa apattiti dipenti 
... anavasesam apattim anavasesSa apattiti dipenti ... 
sappatikammam apattim sappatikamma apattiti 
dipenti ... appatikammam apattim appatikamma 
apattiti dipenti; 

“Those mendicants who explain a light offense as a light 
offense ... a serious offense as a serious offense... an 
offense committed with corrupt intention as an offense 
committed with corrupt intention ... an offense not 
committed with corrupt intention as an offense not 
committed with corrupt intention ... an offense requiring 
rehabilitation as an offense requiring rehabilitation... an 
offense not requiring rehabilitation as an offense not 
requiring rehabilitation ... an offense with redress as an 
offense with redress... an offense without redress as an 
offense without redress 


te, bhikkhave, bhikkhu bahujanahitaya patipanna 
bahujanasukhaya, bahuno janassa atthaya hitaya 
sukhaya devamanussanam. 

are acting for the welfare and happiness of the people, for 
the benefit, welfare, and happiness of the people, of gods 


and humans. 

Bahunca te, bhikkhave, bhikkhu punnam pasavanti, 
te cimam saddhammam thapenti’ ti. 

They make much merit and make the true teaching 
continue.” 


Visatimam. 


Anapattivaggo dvadasamo. 


1.170-187. 170-170 
13. Ekapuggalavagga - 13. One Person 


“Ekapuggalo, bhikkhave, loke uppajjamano uppaijjati 
bahujanahitaya bahujanasukhaya lokanukampaya 
atthaya hitaya sukhaya devamanussanam. 

“One person, mendicants, arises in the world for the 
welfare and happiness of the people, out of compassion for 
the world, for the benefit, welfare, and happiness of gods 
and humans. 


Katamo ekapuggalo? 
What one person? 


Tathagato araham sammasambuddho. 
The Realized One, the perfected one, the fully awakened 
Buddha. 


Ayam kho, bhikkhave, ekapuggalo loke uppajjamano 
uppajjati bahujanahitaya bahujanasukhaya 
lokanukampaya atthaya hitaya sukhaya 
devamanussanan" ti. 

This is the one person, mendicants, who arises in the world 
for the welfare and happiness of the people, out of 
compassion for the world, for the benefit, welfare, and 
happiness of gods and humans.” 


171 
171. 


“Ekapuggalassa, bhikkhave, patubhavo dullabho 
lokasmim. 

“The appearance of one person, mendicants, is rare in the 
world. 


Katamassa ekapuggalassa? 
What one person? 


Tathagatassa arahato sammasambuddhassa. 
The Realized One, the perfected one, the fully awakened 
Buddha. 


Imassa kho, bhikkhave, ekapuggalassa patubhavo 
dullabho lokasmin’ ti. 

This is the one person, mendicants, whose appearance is 
rare in the world.” 


172 
172 


“Ekapuggalo, bhikkhave, loke uppajjamano uppaijjati 
acchariyamanusso. 

“One person, mendicants, arises in the world who is an 
incredible human being. 


Katamo ekapuggalo? 
What one person? 


Tathagato araham sammasambuddho. 
The Realized One, the perfected one, the fully awakened 
Buddha. 


Ayam kho, bhikkhave, ekapuggalo loke uppajjamano 
uppajjati acchariyamanusso’ ti. 
This is the one person, mendicants, who arises in the world 
who is an incredible human being.” 


173 
173 


“Ekapuggalassa, bhikkhave, kalakiriya bahuno 
janassa anutappa hoti. 

“The death of one person, mendicants, is regretted by many 
people. 


Katamassa ekapuggalassa? 
What one person? 


Tathagatassa arahato sammasambuddhassa. 
The Realized One, the perfected one, the fully awakened 
Buddha. 


Imassa kho, bhikkhave, ekapuggalassa kalakiriya 
bahuno janassa anutappa hot’ ti. 

This is the one person, mendicants, whose death is 
regretted by many people.” 


174 
174 


“Ekapuggalo, bhikkhave, loke uppajjamano uppaijjati 
adutiyo asahayo appatimo appatisamo appatibhago 
appatipuggalo asamo asamasamo dvipadanam aggo. 
“One person, mendicants, arises in the world unique, 
without peer or counterpart, incomparable, matchless, 
unrivaled, unequaled, without equal, the best of bipeds. 


Katamo ekapuggalo? 
What one person? 


Tathagato araham sammasambuddho. 
The Realized One, the perfected one, the fully awakened 
Buddha. 


Ayam kho, bhikkhave, ekapuggalo loke uppajjamano 
uppajjati adutiyo asahayo appatimo appatisamo 


appatibhago appatipuggalo asamo asamasamo 
dvipadanam aggo’ ti. 

This is the one person, mendicants, who arises in the world 
unique, without peer or counterpart, incomparable, 
matchless, unrivaled, unequaled, without equal, the best of 
bipeds.” 


175-186 
175-186 


“Ekapuggalassa, bhikkhave, patubhava mahato 
cakkhussa patubhavo hoti, mahato alokassa 
patubhavo hoti, mahato obhasassa patubhavo hoti, 
channam anuttariyanam patubhavo hoti, catunnam 
patisambhidanam sacchikiriya hoti, 
anekadhatupativedho hoti, nanadhatupativedho hoti, 
sotapattiphalasacchikiriya hoti, 
sakadagamiphalasacchikiriya hoti, 
anagamiphalasacchikiriya hoti, 
arahattaphalasacchikiriya hoti. 

“With the appearance of one person, mendicants, there is 
the appearance of a great eye, a great light, a great 
radiance, and the six unsurpassable things; the realization 
of the four kinds of textual analysis; the penetration of many 
and diverse elements; the realization of the fruit of 
knowledge and freedom; the realization of the fruits of 
stream-entry, once-return, non-return, and perfection. 


Katamassa ekapuggalassa? 
What one person? 


Tathagatassa arahato sammasambuddhassa. 
The Realized One, the perfected one, the fully awakened 
Buddha. 


Imassa kho, bhikkhave, ekapuggalassa patubhava 
mahato cakkhussa patubhavo hoti, mahato alokassa 
patubhavo hoti, mahato obhasassa patubhavo hoti, 
channam anuttariyanam patubhavo hoti, catunnam 
patisambhidanam sacchikiriya hoti, 
anekadhatupativedho hoti, nanadhatupativedho hoti, 
sotapattiphalasacchikiriya hoti, 
sakadagamiphalasacchikiriya hoti, 
anagamiphalasacchikiriya hoti, 
arahattaphalasacchikiriya hot’ ti. 

This is the one person whose appearance brings the 
appearance of a great eye, a great light, a great radiance, 
and the six unsurpassable things; the realization of the four 
kinds of textual analysis; the penetration of many and 
diverse elements; the realization of the fruit of knowledge 
and release; the realization of the fruits of stream-entry, 
once-return, non-return, and perfection.” 


187 
187 


“Naham, bhikkhave, annham ekapuggalampi 
SaMmanupassami yo evam tathagatena anuttaram 
dhammacakkam pavattitam sammadeva 
anuppavatteti yathayidam, bhikkhave, sariputto. 
“Mendicants, I do not see a single other person who rightly 
keeps rolling the supreme Wheel of Dhamma that was 
rolled forth by the Realized One like Sariputta. 


Sariputto, bhikkhave, tathagatena anuttaram 
dhammacakkam pavattitam sammadeva 
anuppavatteti’ ti. 

Sariputta rightly keeps rolling the supreme Wheel of 
Dhamma that was rolled forth by the Realized One.” 


Ekapuggalavaggo terasamo. 


1.188-197. 188-197 - 188-197 


14. Pathamavagga - 14. First 


“Etadaggam, bhikkhave, mama savakanam 
bhikkhunam rattannunam yadidam annasikondanno. 
(1) 

“The foremost of my monk disciples in seniority is 
Annakondanna. 


.. Mahapannanam yadidam sariputto. (2) 
.. with great wisdom is Sariputta. 


... Iddhimantanam yadidam mahamoggallano. (3) 
.. with psychic power is Mahamoggallana. 


.. Dhutavadanam yadidam mahakassapo. (4) 
.. who advocate austerities is Mahakassapa. 


.. Dibbacakkhukanam yadidam anuruddho. (5) 
.. with clairvoyance is Anuruddha. 


.. Uccakulikanam yadidam bhaddiyo kaligodhaya 
puto, (6) 
. from eminent families is Bhaddiya Kaligodhayaputta. 


... Manjussaranam yadidam lakundaka bhaddiyo. (7) 
.. with a charming voice is Lakuntaka Bhaddiya. 


.. Sihanadikanam yadidam pindolabharadvajo. (8) 
.. with a lion’s roar is Pindolabharadvaja. 


.. Dhammakathikanam yadidam punno mantaniputto. 


( 9) 


. who speak on the teaching is Punna Mantaniputta. 


... Sankhittena bhasitassa vittharena attham 
vibhajantanam yadidam mahakaccano’ ti. (10) 

... who explain in detail the meaning ofa brief statement is 
Mahakaccana.” 


Vaggo pathamo. 


1.198-208. 198-208 - 198-208 


15. Dutiyavagga - 15. Second 


“Etadaggam, bhikkhave, mama savakanam 
bhikkhunam manomayam kayam 
abhinimminantanam yadidam culapanthako. (1) 
“The foremost of my monk disciples in creating a mind- 
made body is Culapanthaka. 


... Cetovivattakusalanam yadidam culapanthako. (2) 
... who are skilled in the evolution of consciousness is 
Culapanthaka. 


... Sannavivattakusalanam yadidam mahapanthako. 


(3) 
... who are skilled in the evolution of perception is 
Mahapanthaka. 


.. Aranaviharinam yadidam subhuti. (4) 
.. who live without conflict is Subhuti. 


.. Dakkhineyyanam yadidam subhuti. (5) 
.. who are worthy of a religious donation is Subhuti. 


.. Arannakanam yadidam revato khadiravaniyo. (6) 
.. who stay in the wilderness is Revata of the Acacia Wood. 


... Jhayinam yadidam kankharevato. (7) 
.. who practice absorption is Kankharevata. 


.. Araddhaviriyanam yadidam sono koliviso. (8) 
.. who are energetic is Sona Kolivisa. 


.. Kalyanavakkarananam yadidam sono kutikanno. 


(9) 


.. who are good speakers is Sona Kutikanna. 


.. Labhinam yadidam sivali. (10) 
.. who receive many possessions is Sivali. 


.. Saddhadhimuttanam yadidam vakkali’ ti. (11) 
.. who are strong in faith is Vakkali.” 


Vaggo dutiyo. 


1.209-218. 209-218 - 209-218 


16. Tatiyavagga - 16. Third 


“Etadaggam, bhikkhave, mama savakanam 
bhikkhunam sikkhakamanam yadidam rahulo. (1) 
“The foremost of my monk disciples who want to train is 
Rahula. 


.. Saddhapabbajitanam yadidam ratthapalo. (2) 
... who went forth out of faith is Ratthapala. 


.. Pathamam salakam ganhantanam yadidam 
kundadhano. (3) 
... who are the first to pick up a ballot slip is Kundadhana. 


... Patibhanavantanam yadidam vangIiso. (4) 
... who are eloquent poets is Vangisa. 


... Samantapasadikanam yadidam upaseno 
vangantaputto. (5) 
... who are impressive all around is Upasena Vangantaputta. 


... Senasanapannapakanam yadidam dabbo 
mallaputto. (6) 
... who assign lodgings is Dabba Mallaputta. 


.. devatanam piyamanapanam yadidam 
pilindavaccho. (7) 
... who are beloved of the deities is Pilindavaccha. 


... Khippabhinnanam yadidam bahiyo daruciriyo. (8) 
.. with swift insight is Bahiya Daruciriya. 


.. Cittakathikanam yadidam kumarakassapo. (9) 
.. with brilliant speech is Kassapa the Prince. 


.. Patisambhidapattanam yadidam mahakotthito’ ti. 
(10) 

... who have attained the methods of textual analysis is 
Mahakotthita.” 


Vaggo tatiyo. 


1.219-234. 219-234 - 219-234 


17. Catutthavagga - 17. Fourth 


“Etadaggam, bhikkhave, mama savakanam 
bhikkhunam bahussutanam yadidam anando. (1) 
“The foremost of my monk disciples who are very learned is 
Ananda. 


... Satimantanam yadidam anando. (2) 
.. with a good memory is Ananda. 


... Gatimantanam yadidam anando. (3) 
.. with an extensive range is Ananda. 


.. Dhitimantanam yadidam anando. (4) 
.. in retention is Ananda. 


... Upatthakanam yadidam anando. (5) 
.. aS a personal attendant is Ananda. 


.. Mahaparisanam yadidam uruvelakassapo. (6) 
.. with a large congregation is Uruvelakassapa. 


.. Kulappasadakanam yadidam kaludayl1. (7) 
.. who inspire lay families is Kaludayl. 


.. Appabadhanam yadidam bakulo. (8) 
.. with good health is Bakkula. 


.. Pubbenivasam anussarantanam yadidam sobhito. 
(9) 


... who recollect past lives is Sobhita. 


.. Vinayadharanam yadidam upali. (10) 


... who have memorized the texts on monastic training is 
Upaili. 


.. Bhikkhunovadakanam yadidam nandako. (11) 
.. Who advise the nuns is Nandaka. 


... Indriyesu guttadvaranam yadidam nando. (12) 
.. who guard the sense doors is Nanda. 


.. Bhikkhuovadakanam yadidam mahakappino. (13) 
.. Who advise the monks is Mahakappina. 


.. Lejodhatukusalanam yadidam sagato. (14) 
.. who are skilled in the fire element is Sagata. 


.. Patibhaneyyakanam yadidam radho. (15) 
.. who inspire eloquent teachings is Radha. 


.. Lukhacivaradharanam yadidam mogharaja’ ti. (16) 
.. who wear coarse robes is Mogharaja.” 


Vaggo catuttho. 


1.235-247. 235-247 - 235-247 
18. Pancamavagga - 18. Fifth 


“Etadaggam, bhikkhave, mama savikanam 
bhikkhuninam rattannunam yadidam 
mahapajapatigotam1. (1) 

“The foremost of my nun disciples in seniority is 
Mahapajapati Gotami. 


... Mahapannanam yadidam khema. (2) 
.. with great wisdom is Khema. 


.. Iddhimantinam yadidam uppalavanna. (3) 
.. with psychic power is Uppalavanna. 


.. Vinayadharanam yadidam patacara. (4) 

... who have memorized the texts on monastic training is 
Patacara. 

.. Dhammakathikanam yadidam dhammadinna. (5) 


.. who speak on the teaching is Dhammadinna. 


.. Jhayinam yadidam nanda. (6) 
.. who practice absorption is Nanda. 


.. Araddhaviriyanam yadidam sona. (7) 
.. who are energetic is Sona. 


.. Dibbacakkhukanam yadidam bakula. (8) 
.. with clairvoyance is Sakula. 


... Khippabhinnanam yadidam bhadda kundalakesa. 
(9) 
... with swift insight is Bhadda Kundalakesa. 


.. Pubbenivasam anussarantinam yadidam bhadda 
kapilani. (10) 
... who recollect past lives is Bhadda Kapilan1. 


.. Mahabhinnapattanam yadidam bhaddakaccana. 
(11) 
... who have attained great insight is Bhaddakaccana. 


.. Lukhacivaradharanam yadidam kisagotam1. (12) 
... who wear coarse robes is Kisagotami. 


... Saddhadhimuttanam yadidam singalakamata’” ti. 
(13) 
... who are strong in faith is Singalakamata.” 


Vaggo pancamo. 


1.248-257. 248-297 - 248-257 
19. Chatthavagga - 19. Sixth 


“Etadaggam, bhikkhave, mama savakanam 
upasakanam pathamam saranam gacchantanam 
yadidam tapussabhallika vanija. (1) 

“The foremost of my laymen in first going for refuge are the 
merchants Tapussa and Bhallika. 


.. Dayakanam yadidam sudatto gahapati 
anathapindiko. (2) 
... aS a donor is the householder Sudatta Anathapindika. 


.. Dhammakathikanam yadidam citto gahapati 
macchikasandiko. (3) 

... who speak on the teaching is the householder Citta 
Macchikasandika. 


... Catuhi sangahavatthuhi parisam sanganhantanam 
yadidam hatthako alavako. (4) 

... who attract a congregation by the four ways of being 
inclusive is Hatthaka Alavaka. 


.. Panitadayakanam yadidam mahanamo sakko. (5) 
... who donate fine things is Mahanama Sakka. 


.. Manapadayakanam yadidam uggo gahapati 
vesaliko. (6) 
... who donate nice things is the householder Ugga of Vesall. 


... Sanghupatthakanam yadidam hatthigamako 
uggato gahapati. (7) 

... who attend on the Sangha is the householder Uggata of 
Hatthi Village. 


.. Aveccappasannanam yadidam surambattho. (8) 
... who have experiential confidence is Surambattha. 


.. Puggalappasannanam yadidam jivako 
komarabhacco. (9) 
... Who have confidence in a person is Jivaka Komarabhacca. 


.. Vissasakanam yadidam nakulapita gahapati’ ti. 
(10) 
... who are intimate is the householder Nakula’s father.” 


Vaggo chattho. 


1 


298-267. 258-267 - 2538-267 


20. Sattamavagga - 20. Seventh 


“Etadaggam, bhikkhave, mama savikanam 
upasikanam pathamam saranam gacchantinam 
yadidam sujata seniyadhita. (1) 

“The foremost of my laywomen in first going for refuge is 
Sujata Seniyadhita. 


.. Dayikanam yadidam visakha migaramata. (2) 
.. aS a donor is Visakha, Migara’s mother. 


.. Bahussutanam yadidam khujjuttara. (3) 
.. who are very learned is Khujjuttara. 


.. Mettaviharinam yadidam samavat1. (4) 
.. who dwell in love is Samavati. 


... Jhayinam yadidam uttaranandamata. (5) 
.. who practice absorption is Uttaranandamata. 


(6 


. Panitadayikanam yadidam suppavasa koliyadhita. 


) 


who give fine things is Suppavasa Koliyadhita. 


... Gilanupatthakinam yadidam suppiya upasika. (7) 
.. who care for the sick is the laywoman Suppiya. 


.. Aveccappasannanam yadidam katiyan1. (8) 
.. who have experiential confidence is Katiyan1. 


.. Vissasikanam yadidam nakulamata gahapatani. (9) 
.. who are intimate is the householder Nakula’s mother. 


.. Anussavappasannanam yadidam kali upasika 
kuraragharika’” ti. (10) 

... Whose confidence is based on oral transmission is the 
laywoman Kali of Kuraraghara.” 


Vaggo sattamo. 


(Etadaggavaggo nitthito.) 


1.208-277. 268 - 268 


21. Pathamavagga - 21. First 


“Atthanametam, bhikkhave, anavakaso yam 
ditthisampanno puggalo kanci sankharam niccato 
upagaccheyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a person 
accomplished in view to take any condition as permanent. 
That is not possible. 


Thananca kho etam, bhikkhave, vijjati yam 
puthujjano kanci sankharam niccato upagaccheyya. 
Thanametam vijjati’ ti. 

But it is possible for an ordinary person to take some 
condition as permanent. That is possible.” 


269 
269 


“Atthanametam, bhikkhave, anavakaso yam 
ditthisampanno puggalo kanci sankharam sukhato 
upagaccheyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a person 
accomplished in view to take any condition as pleasant. 


Thananca kho etam, bhikkhave, vijjati yam 
puthujjano kanci sankharam sukhato upagaccheyya. 
Thanametam vijjati” ti. 

But it is possible for an ordinary person to take some 
condition as pleasant.” 


270 
270 


“Atthanametam, bhikkhave, anavakaso yam 
ditthisampanno puggalo kanci dhammam attato 
upagaccheyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a person 
accomplished in view to take anything as self. 


Thananca kho etam, bhikkhave, vijjati yam 
puthujjano kanci dhammam attato upagaccheyya. 
Thanametam vijjati’ ti. 

But it is possible for an ordinary person to take something 
as self.” 


271 
2/1 


“Atthanametam, bhikkhave, anavakaso yam 
ditthisampanno puggalo mataram jivita voropeyya. 
Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a person 
accomplished in view to murder their mother. 


Thananca kho, bhikkhave, vijjati yam puthujjano 
mataram jivita voropeyya. Thanametam vijjati’ ti. 
But it is possible for an ordinary person to murder their 
mother.” 


272 
272 


“Atthanametam, bhikkhave, anavakaso yam 
ditthisampanno puggalo pitaram jivita voropeyya. 
Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a person 
accomplished in view to murder their father. 


Thananca kho etam, bhikkhave, vijjati yam 
puthujjano pitaram jivita voropeyya. Thanametam 
Vijjati” ti. 

But it is possible for an ordinary person to murder their 
father.” 


273 
213 


“Atthanametam, bhikkhave, anavakaso yam 
ditthisampanno puggalo arahantam jivita voropeyya. 
Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a person 
accomplished in view to murder a perfected one. 


Thananca kho etam, bhikkhave, vijjati yam 
puthujjano arahantam jivita voropeyya. Thanametam 
Vijjati” ti. 

But it is possible for an ordinary person to murder a 
perfected one.” 


274 
274 


“Atthanametam, bhikkhave, anavakaso yam 
ditthisampanno puggalo tathagatassa padutthacitto 
lohitam uppadeyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a person 
accomplished in view to injure a Realized One with 
malicious intent. 


Thananca kho etam, bhikkhave, vijjati yam 
puthujjano tathagatassa padutthacitto lohitam 
uppadeyya. Thanametam vijjati” ti. 

But it is possible for an ordinary person to injure a Realized 
One with malicious intent.” 


275 
270 


“Atthanametam, bhikkhave, anavakaso yam 
ditthisampanno puggalo sangham bhindeyya. Netam 
thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a person 
accomplished in view to cause a schism in the Sangha. 


Thananca kho etam, bhikkhave, vijjati yam 
puthujjano sangham bhindeyya. Thanametam 
Vijjati” ti. 

But it is possible for an ordinary person to cause a schism in 
the Sangha.” 


276 
276 


“Atthanametam, bhikkhave, anavakaso yam 
ditthisampanno puggalo annam sattharam uddiseyya. 
Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a person 
accomplished in view to acknowledge another teacher. 


Thananca kho etam, bhikkhave, vijjati yam 
puthujjano annam sattharam uddiseyya. Thanametam 
Vijjati” ti. 

But it is possible for an ordinary person to acknowledge 
another teacher.” 


277 
ai? 


“Atthanametam, bhikkhave, anavakaso yam ekissa 
lokadhatuya dve arahanto sammasambuddha 


apubbam acarimam uppajjeyyum. Netam thanam 
Vijjati. 

“It is impossible, mendicants, it cannot happen for two 
perfected ones, fully awakened Buddhas to arise in the 
same solar system at the same time. 


Thananca kho etam, bhikkhave, vijjati yam ekissa 
lokadhatuya ekova araham sammasambuddho 
uppajjeyya. Thanametam vijjati” ti. 

But it is possible for just one perfected one, a fully 
awakened Buddha, to arise in one solar system.” 


Vaggo pathamo. 


1.278-286. 278 - 278 
22. Dutiyavagga - 22. Second 


“Atthanametam, bhikkhave, anavakaso yam ekissa 
lokadhatuya dve rajano cakkKavatti apubbam 
acarimam uppajjeyyum. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for two 
wheel-turning monarchs to arise in the same solar system 
at the same time. 


Thananca kho etam, bhikkhave, vijjati yam ekissa 
lokadhatuya eko raja cakkavatti uppajjeyya. 
Thanametam vijjati’ ti. 

But it is possible for just one wheel-turning monarch to 
arise in one solar system.” 


279 
279 


“Atthanametam, bhikkhave, anavakaso yam itth1 
araham assa sammasambuddho. Netam thanam 
Vijjati. 

“It is impossible, mendicants, it cannot happen for a woman 
to be a perfected one, a fully awakened Buddha. 


Thananca kho, etam, bhikkhave, vijjati yam puriso 
araham assa sammasambuddho. Thanametam 
Vijjati” ti. 

But it is possible for a man to be a perfected one, a fully 
awakened Buddha.” 


280 
280 


“Atthanametam, bhikkhave, anavakaso yam itthi1 raja 
assa Cakkavatti. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a woman 
to be a wheel-turning monarch. 


Thananca kho etam, bhikkhave, vijjati yam puriso 
raja assa cakkavatti. Thanametam vijjati” ti. 
But it is possible for a man to be a wheel-turning monarch.” 


281-283 
281-283 


“Atthanametam, bhikkhave, anavakaso yam itth1 
sakkattam kareyya ... pe ... marattam kareyya ... pe ... 
brahmattam kareyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a woman 
to perform the role of Sakka, Mara, or Brahma. 


Thananca kho etam, bhikkhave, vijjati yam puriso 
sakkattam kareyya ... pe ... marattam kareyya ... pe ... 
brahmattam kareyya. Thanametam vijjati” ti. 

But it is possible for a man to perform the role of Sakka, 
Mara, or Brahma.” 


284 
284 


“Atthanametam, bhikkhave, anavakaso yam 
kayaduccaritassa ittho kanto manapo vipako 
nibbatteyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for a likable, 
desirable, agreeable result to come from bad bodily 
conduct. 


Thananca kho etam, bhikkhave, vijjati yam 
kayaduccaritassa anittho akanto amanapo vipako 


nibbatteyya. Thanametam vijjati” ti. 
But it is possible for an unlikable, undesirable, disagreeable 
result to come from bad bodily conduct.” 


285-286 
285-286 


“Atthanametam, bhikkhave, anavakaso yam 
vaciduccaritassa ... pe ... yam manoduccaritassa ittho 
kanto manapo vipako nibbatteyya. Netam thanam 
Vijjati. 

“It is impossible, mendicants, it cannot happen for a likable, 
desirable, agreeable result to come from bad verbal... bad 
mental conduct. 


Thananca kho etam, bhikkhave, vijjati yam 
manoduccaritassa anittho akanto amanapo vipako 
nibbatteyya. Thanametam vijjati” ti. 

But it is possible for an unlikable, undesirable, disagreeable 
result to come from bad verbal... bad mental conduct.” 


Vaggo dutiyo. 


1.287-2995. 287 - 287 
23. Tatiyavagga - 23. Third 


“Atthanametam, bhikkhave, anavakaso yam 
kayasucaritassa anittho akanto amanapo vipako 
nibbatteyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen for an 
unlikable, undesirable, disagreeable result to come from 
good bodily conduct. 


Thananca kho etam, bhikkhave, vijjati yam 
kayasucaritassa ittho kanto manapo vipako 
nibbatteyya. Thanametam vijjati” ti. 

But it is possible for a likable, desirable, agreeable result to 
come from good bodily conduct.” 


288-289 
288-289 


“Atthanametam, bhikkhave, anavakaso yam 
vacisucaritassa ... pe ... manosucaritassa anittho 
akanto amanapo vipako nibbatteyya. Netam thanam 
Vijjati. 

“It is impossible, mendicants, it cannot happen for an 
unlikable, undesirable, disagreeable result to come from 
good verbal... good mental conduct. 


Thananca kho etam, bhikkhave, vijjati yam 
manosucaritassa ittho kanto manapo vipako 
nibbatteyya. Thanametam vijjati” ti. 

But it is possible for a likable, desirable, agreeable result to 
come from good verbal... good mental conduct.” 


290 
290 


“Atthanametam, bhikkhave, anavakaso yam 
kayaduccaritasamang]i tannidana tappaccaya kayassa 
bheda param marana sugatim saggam lokam 
upapajjeyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen that 
someone who has engaged in bad bodily conduct, could for 
that reason alone, when their body breaks up, after death, 
be reborn in a good place, a heavenly realm. 


Thananca kho etam, bhikkhave, vijjati yam 
kayaduccaritasamang]i tannidana tappaccaya kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapajjeyya. Thanametam vijjati’ ti. 

But it is possible that someone who has engaged in bad 
bodily conduct could, for that reason alone, when their body 
breaks up, after death, be reborn in a place of loss, a bad 
place, the underworld, hell.” 


291-292 
291-292 


“Atthanametam, bhikkhave, anavakaso yam 
vaciduccaritasamang]1 ... pe ... yam 
manoduccaritasamangi tannidana tappaccaya 
kayassa bheda param marana sugatim saggam lokam 
upapajjeyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen that 
someone who has engaged in bad verbal... bad mental 
conduct could, for that reason alone, when their body 
breaks up, after death, be reborn in a good place, a 
heavenly realm. 


Thananca kho etam, bhikkhave, vijjati yam 
manoduccaritasamangi tannidana tappaccaya 
kayassa bheda param marana apayam duggatim 


vinipatam nirayam upapajjeyya. Thanametam 
Vijjati” ti. 

But it is possible that someone who has engaged in bad 
verbal... bad mental conduct could, for that reason alone, 
when their body breaks up, after death, be reborn ina 
place of loss, a bad place, the underworld, hell.” 


293 
293 


“Atthanametam, bhikkhave, anavakaso yam 
kayasucaritasamang]i tannidana tappaccaya kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapajjeyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen that 
someone who has engaged in good bodily conduct could, for 
that reason alone, when their body breaks up, after death, 
be reborn in a place of loss, the underworld, a lower realm, 
hell. 


Thananca kho etam, bhikkhave, vijjati yam 
kayasucaritasamang]i tannidana tappaccaya kayassa 
bheda param marana sugatim saggam lokam 
upapajjeyya. Thanametam vijjati” ti. 

But it is possible that someone who has engaged in good 
bodily conduct could, for that reason alone, when their body 
breaks up, after death, be reborn in a good place, a 
heavenly realm.” 


294-295 
294-295 


“Atthanametam, bhikkhave, anavakaso yam 
vacisucaritasamang]... pe ... yam 
manosucaritasamangi tannidana tappaccaya kayassa 


bheda param marana apayam duggatim vinipatam 
nirayam upapajjeyya. Netam thanam vijjati. 

“It is impossible, mendicants, it cannot happen that 
someone who has engaged in good verbal... good mental 
conduct could, for that reason alone, when their body 
breaks up, after death, be reborn in a place of loss, a bad 
place, the underworld, hell. 


Thananca kho etam, bhikkhave, vijjati yam 
manosucaritasamangi tannidana tappaccaya kayassa 
bheda param marana sugatim saggam lokam 
upapajjeyya. Thanametam vijjati” ti. 

But it is possible that someone who has engaged in good 
verbal... good mental conduct could, for that reason alone, 
when their body breaks up, after death, be reborn in a good 
place, heavenly realm.” 


Vaggo tatiyo. 


Atthanapali nitthita. 


1.296-305. 296 - 296 


24. Pathamavagga - 24. First 


“Ekadhammo, bhikkhave, bhavito bahulikato 
ekantanibbidaya viragaya nirodhaya upasamaya 
abhinnaya sambodhaya nibbanaya samvattati. 

“One thing, mendicants, when developed and cultivated, 
leads solely to disillusionment, dispassion, cessation, peace, 
insight, awakening, and extinguishment. 


Katamo ekadhammo? 
What one thing? 


Buddhanussati. 
Recollection of the Buddha. 


Ayam kho, bhikkhave, ekadhammo bhavito 
bahulikato ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattati” ti. 

This one thing, when developed and cultivated, leads solely 
to disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment.” 


297-305 
297-305 


“Ekadhammo, bhikkhave, bhavito bahulikato 
ekantanibbidaya viragaya nirodhaya upasamaya 
abhinnaya sambodhaya nibbanaya samvattati. 

“One thing, mendicants, when developed and cultivated, 
leads solely to disillusionment, dispassion, cessation, peace, 
insight, awakening, and extinguishment. 


Katamo ekadhammo? 


What one thing? 


Dhammanussati ... pe ... sanghanussati ... silanussati 
... Caganussati ... devatanussati ... anapanassati ... 
maranassati ... kayagatasati ... upasamanussati. 
Recollection of the teaching... Recollection of the Sangha 
... Recollection of ethical conduct... Recollection of 
generosity ... Recollection of the deities ... Mindfulness of 
breathing ... Mindfulness of death... Mindfulness of the 
body ... Recollection of peace. 


Ayam kho, bhikkhave, ekadhammo bhavito 
bahulikato ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattati” ti. 

This one thing, when developed and cultivated, leads solely 
to disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment.” 


Vaggo pathamo. 


1.306-315. 306 - 306 


25. Dutiyavagga - 25. Second 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yena anuppanna va akusala dhamma 
uppajjanti uppanna va akusala dhamma 
bhiyyobhavaya vepullaya samvattanti yathayidam, 
bhikkhave, micchaditthi. 

“Mendicants, I do not see a single thing that gives rise to 
unskillful qualities, or, when they have arisen, makes them 
increase and grow like wrong view. 


Micchaditthikassa, bhikkhave, anuppanna ceva 
akusala dhamma uppajjanti uppanna ca akusala 
dhamma bhiyyobhavaya vepullaya samvattanti’ ti. 
When you have wrong view, unskillful qualities arise and 
skillful qualities decline.” 


307 
307 


“Naham, bhikkhave, anham ekadhammampi 
SaMmanupassami yena anuppanna va kusala dhamma 
uppajjanti uppanna va kusala dhamma 
bhiyyobhavaya vepullaya samvattanti yathayidam, 
bhikkhave, sammaditthi. 

“Mendicants, I do not see a single thing that gives rise to 
skillful qualities, or, when they have arisen, makes them 
increase and grow like right view. 


Sammaditthikassa, bhikkhave, anuppanna ceva 
kusala dhamma uppajjanti uppanna ca kusala 
dhamma bhiyyobhavaya vepullaya samvattanti’ ti. 
When you have right view, unarisen skillful qualities arise 
and unskillful qualities decline.” 


308 
308 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yena anuppanna va kusala dhamma 
nuppajjanti uppanna va kusala dhamma parihayanti 
yathayidam, bhikkhave, micchaditthi. 

“Mendicants, I do not see a single thing that gives rise to 
unskillful qualities, or makes skillful qualities decline like 
wrong view. 


Micchaditthikassa, bhikkhave, anuppanna ceva 
kusala dhamma nuppajjanti uppanna ca kusala 
dhamma parihayanti’ ti. 

When you have wrong view, unskillful qualities arise and 
skillful qualities decline.” 


309 
309 


“Naham, bhikkhave, annham ekadhammampi 
SaManupassami yena anuppanna va akusala dhamma 
nuppajjanti uppanna va akusala dhamma parihayanti 
yathayidam, bhikkhave, sammaditthi. 

“Mendicants, I do not see a single thing that gives rise to 
skillful qualities, or makes unskillful qualities decline like 
right view. 


Sammaditthikassa, bhikkhave, anuppanna ceva 
akusala dhamma nuppajjanti uppanna ca akusala 
dhamma parihayanti’ ti. 

When you have right view, skillful qualities arise and 
unskillful qualities decline.” 


310 


310 


“Naham, bhikkhave, annam ekadhammampi 
Samanupassami yena anuppanna va micchaditthi 
uppajjati uppanna va micchaditthi pavaddhati 
yathayidam, bhikkhave, ayonisomanasikaro. 
“Mendicants, I do not see a single thing that gives rise to 
wrong view, and once arisen, makes it grow like improper 
attention. 


Ayoniso, bhikkhave, manasi karoto anuppanna ceva 
micchaditthi uppajjati uppanna ca micchaditthi 
pavaddhati’ ti. 

When you attend improperly, wrong view arises, and once 
arisen it grows.” 


311 
311 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yena anuppanna va sammaditthi 
uppajjati uppanna va sammaditthi pavaddhati 
yathayidam, bhikkhave, yonisomanasikaro. 
“Mendicants, I do not see a single thing that gives rise to 
right view, or, once it has already arisen, makes it grow like 
proper attention. 


Yoniso, bhikkhave, manasi karoto anuppanna ceva 
sammaditthi uppajjati uppanna ca sammaditthi 
pavaddhati’ ti. 

When you attend properly, right view arises, and once 
arisen it grows.” 


312 
312 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yena satta kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
uppajjanti yathayidam, bhikkhave, micchaditthi. 
“Mendicants, I do not see a single thing that causes sentient 
beings to be reborn, when their body breaks up, after 
death, in a place of loss, a bad place, the underworld, hell 
like wrong view. 


Micchaditthiya, bhikkhave, samannagata satta 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam uppajjanti” ti. 

It is because they have wrong view that sentient beings, 
when their body breaks up, after death, are reborn ina 
place of loss, a bad place, the underworld, hell.” 


313 
313 


“Naham, bhikkhave, anham ekadhammampi 
Samanupassami yena satta kayassa bheda param 
Marana sugatim saggam lokam uppajjanti 
yathayidam, bhikkhave, sammaditthi. 

“Mendicants, I do not see a single thing that causes sentient 
beings to be reborn, when their body breaks up, after 
death, in a good place, a heavenly realm like right view. 


Sammaditthiya, bhikkhave, saamannagata satta 
kayassa bheda param marana sugatim saggam lokam 
uppajjanti’ ti. 

It is because they have right view that sentient beings, 
when their body breaks up, after death, are reborn ina 
good place, a heavenly realm.” 


314 
314 


“Micchaditthikassa, bhikkhave, purisapuggalassa 
yanceva kayakammam yathaditthi samattam 
Samadinnam yanca vacikamman. ... pe ... yanca 
manokammam yathaditthi samattam samadinnam ya 
ca cetana ya ca patthana yo ca panidhi ye ca 
sankhara sabbe te dhamma anitthaya akantaya 
amanapaya ahitaya dukkhaya samvattanti. 
“Mendicants, when an individual has wrong view, whatever 
bodily, verbal, or mental deeds they undertake in line with 
that view, their intentions, aims, wishes, and choices all lead 
to what is unlikable, undesirable, disagreeable, harmful, 
and suffering. 


Tam kissa hetu? 
Why is that? 


Ditthi hissa, bhikkhave, papika. 
Because their view is bad. 


Seyyathapi, bhikkhave, nimbabijam va kosatakibijam 
va tittakalabubijam va allaya pathaviya nikkhittam 
yanceva pathavirasam upadiyati yanca aporasam 
upadiyati sabbam tam tittakattaya katukattaya 
asatattaya samvattati. 

Suppose a seed of neem, angled gourd, or bitter gourd was 
planted in moist earth. Whatever nutrients it takes up from 
the earth and water would lead to its bitter, acerbic, and 
unpleasant taste. 


Tam kissa hetu? 
Why is that? 


Bijanhissa, bhikkhave, papakam. 
Because the seed is bad. 


Evamevam kho, bhikkhave, micchaditthikassa 
purisapuggalassa yanceva kayakammam yathaditthi 
Ssamattam samadinnam yanca vacikammanm ... pe ... 
yanca manokammam yathaditthi samattam 
Samadinnam ya Ca cetana ya Ca patthana yo ca 
panidhi ye ca sankhara sabbe te dhamma anitthaya 
akantaya amanapaya ahitaya dukkhaya samvattanti. 
In the same way, when an individual has wrong view, 
whatever bodily, verbal, or mental deeds they undertake in 
line with that view, their intentions, aims, wishes, and 
choices all lead to what is unlikable, undesirable, 
disagreeable, harmful, and suffering. 


Tam kissa hetu? 
Why is that? 


Ditthi hissa, bhikkhave, papika’” ti. 
Because their view is bad.” 


315 
o13 


“Sammaditthikassa, bhikkhave, purisapuggalassa 
yanceva kayakammam yathaditthi samattam 
Samadinnam yanca vacikamman. ... pe ... yanca 
manokammam yathaditthi samattam samadinnam ya 
ca cetana ya ca patthana yo ca panidhi ye ca 
sankhara sabbe te dhamma itthaya kantaya 
manapaya hitaya sukhaya samvattanti. 

“Mendicants, when an individual has right view, whatever 
bodily, verbal, or mental deeds they undertake in line with 
that view, their intentions, aims, wishes, and choices all lead 
to what is likable, desirable, agreeable, beneficial, and 
pleasant. 


Tam kissa hetu? 


Why is that? 


Ditthi hissa, bhikkhave, bhaddika. 
Because their view is good. 


Seyyathapi, bhikkhave, ucchubijam va salibijam va 
muddikabijam va allaya pathaviya nikkhittam 
yanceva pathavirasam upadiyati yanca aporasam 
upadiyati sabbam tam madhurattaya satattaya 
asecanakattaya samvattati. 

Suppose a seed of sugar cane, fine rice, or grape was 
planted in moist earth. Whatever nutrients it takes up from 
the earth and water would lead to its sweet, pleasant, and 
delicious taste. 


Tam kissa hetu? 
Why is that? 


Bijam hissa, bhikkhave, bhaddakam. 
Because the seed is good. 


Evamevam kho, bhikkhave, saammaditthikassa 
purisapuggalassa yanceva kayakammam yathaditthi 
samattam samadinnam yanca vacikammanm ... pe ... 
yanca manokammam yathaditthi samattam 
Samadinnam ya Ca cetana ya Ca patthana yo ca 
panidhi ye ca sankhara sabbe te dhamma itthaya 
kantaya manapaya hitaya sukhaya samvattanti. 

In the same way, when an individual has right view, 
whatever bodily, verbal, or mental deeds they undertake in 
line with that view, their intentions, aims, wishes, and 
choices all lead to what is likable, desirable, agreeable, 
beneficial, and pleasant. 


Tam kissa hetu? 
Why is that? 


Ditthi hissa, bhikkhave, bhaddika’ ti. 
Because their view is good.” 


Vaggo dutiyo. 


1.316-332.316 - 316 
26. Tatiyavagga - 26. Third 


“Ekapuggalo, bhikkhave, loke uppajjamano uppaijjati 
bahujanaahitaya bahujanaasukhaya, bahuno janassa 
anatthaya ahitaya dukkhaya devamanussanam. 

“One person, mendicants, arises in the world for the hurt 
and unhappiness of the people, for the harm, hurt, and 
suffering of gods and humans. 


Katamo ekapuggalo? 
What one person? 


Micchaditthiko hoti viparitadassano. 
Someone with wrong view, whose perspective is distorted. 


So bahujanam saddhamma vutthapetva asaddhamme 
patitthapeti. 

They draw many people away from the true teaching and 
establish them in false teachings. 


Ayam kho, bhikkhave, ekapuggalo loke uppajjamano 
uppajjati bahujanaahitaya bahujanaasukhaya, 
bahuno janassa anatthaya ahitaya dukkhaya 
devamanussanan" ti. 

This is one person who arises in the world for the hurt and 
unhappiness of the people, for the harm, hurt, and suffering 
of gods and humans.” 


317 
317 


“Ekapuggalo, bhikkhave, loke uppajjamano uppaijjati 
bahujanahitaya bahujanasukhaya, bahuno janassa 
atthaya hitaya sukhaya devamanussanam. 


“One person, mendicants, arises in the world for the 
welfare and happiness of the people, for the benefit, 
welfare, and happiness of gods and humans. 


Katamo ekapuggalo? 
What one person? 


Sammaditthiko hoti aviparitadassano. 
Someone with right view, whose perspective is undistorted. 


So bahujanam asaddhamma vutthapetva saddhamme 
patitthapeti. 

They draw many people away from false teachings and 
establish them in the true teaching. 


Ayam kho, bhikkhave, ekapuggalo loke uppajjamano 
uppajjati bahujanahitaya bahujanasukhaya, bahuno 
janassa atthaya hitaya sukhaya devamanussanan" ti. 
This is one person who arises in the world for the welfare 
and happiness of the people, for the benefit, welfare, and 
happiness of gods and humans.” 


318 
318 


“Naham, bhikkhave, annham ekadhammampi 
Samanupassami yam evam mahasavajjam yathayidam, 
bhikkhave, micchaditthi. 

“Mendicants, I do not see a single thing that is so very 
blameworthy as wrong view. 


Micchaditthiparamani, bhikkhave, mahasavajjani’ ti. 
Wrong view is the most blameworthy thing of all.” 


319 
a1 


“Naham, bhikkhave, annam ekapuggalampi 
SaMmanupassami yo evam bahujanaahitaya patipanno 
bahujanaasukhaya, bahuno janassa anatthaya ahitaya 
dukkhaya devamanussanam yathayidam, bhikkhave, 
makkhali moghapuriso. 

“Mendicants, I do not see a single other person who acts for 
the hurt and unhappiness of the people, for the harm, hurt, 
and suffering of many people, of gods and humans like that 
silly man, Makkhali. 


Seyyathapi, bhikkhave, nadimukhe khippam uddeyya 
bahunam macchanam ahitaya dukkhaya anayaya 
byasanaya; 

Just as a trap set at the mouth ofa river would bring harm, 
suffering, calamity, and disaster for many fish, 


evamevam kho, bhikkhave, makkhali moghapuriso 
manussakhippam manne loke uppanno bahtnam 
sattanam ahitaya dukkhaya anayaya byasanaya’ ti. 
so too that silly man, Makkhali, is a trap for humans, it 
seems to me. He has arisen in the world for the harm, 
suffering, calamity, and disaster of many beings.” 


320 
320 


“Durakkhate, bhikkhave, dhammavinaye yo ca 
Samadapeti yanca samadapeti yo ca samadapito 
tathattaya patipajjati sabbe te bahum apunnam 
pasavanti. 

“Mendicants, the one who encourages someone in a poorly 
explained teaching and training, the one who they 
encourage, and the one who practices accordingly all make 
much bad karma. 


Tam kissa hetu? 
Why is that? 


Durakkhatatta, bhikkhave, dhammassa’” ti. 
Because the teaching is poorly explained.” 


321 
321 


“Svakkhate, bhikkhave, dhammavinaye yo ca 
Samadapeti yanca samadapeti yo ca samadapito 
tathattaya patipajjati sabbe te bahum punnam 
pasavanti. 

“Mendicants, the one who encourages someone in a well 
explained teaching and training, the one who they 
encourage, and the one who practices accordingly all make 
much merit. 


Tam kissa hetu? 
Why is that? 


Svakkhatatta, bhikkhave, dhammassa’” ti. 
Because the teaching is well explained.” 


322 
322 


“Durakkhate, bhikkhave, dhammavinaye dayakena 
matta janitabba, no patiggahakena. 

“Mendicants, in a poorly explained teaching and training, 
the donor should know moderation, not the recipient. 


Tam kissa hetu? 
Why is that? 


Durakkhatatta, bhikkhave, dhammassa’” ti. 


Because the teaching is poorly explained.” 


323 
323 


“Svakkhate, bhikkhave, dhammavinaye 
patiggahakena matta janitabba, no dayakena. 
“Mendicants, in a well explained teaching and training, the 
recipient should know moderation, not the donor. 


Tam kissa hetu? 
Why is that? 


Svakkhatatta, bhikkhave, dhammassa’” ti. 
Because the teaching is well explained.” 


324 
324 


“Durakkhate, bhikkhave, dhammavinaye yo 
araddhaviriyo so dukkham viharati. 

“Mendicants, in a poorly explained teaching and training an 
energetic person lives in suffering. 


Tam kissa hetu? 
Why is that? 


Durakkhatatta, bhikkhave, dhammassa’” ti. 
Because the teaching is poorly explained.” 


325 
325 


“Svakkhate, bhikkhave, dhammavinaye yo kusito so 
dukkham viharati. 


“Mendicants, in a well explained teaching and training a 
lazy person lives in suffering. 


Tam kissa hetu? 
Why is that? 


Svakkhatatta, bhikkhave, dhammassa’” ti. 
Because the teaching is well explained.” 


326 
326 


“Durakkhate, bhikkhave, dhammavinaye yo kusito so 
sukham viharati. 

“Mendicants, in a poorly explained teaching and training a 
lazy person lives happily. 


Tam kissa hetu? 
Why is that? 


Durakkhatatta, bhikkhave, dhammassa’” ti. 
Because the teaching is poorly explained.” 


327 
on? 


“Svakkhate, bhikkhave, dhammavinaye yo 
araddhaviriyo so sukham viharati. 

“Mendicants, in a well explained teaching and training an 
energetic person lives happily. 


Tam kissa hetu? 
Why is that? 


Svakkhatatta, bhikkhave, dhammassa’” ti. 
Because the teaching is well explained.” 


328 
328 


“Seyyathapi, bhikkhave, appamattakopi gutho 
duggandho hoti; 

“Just as, mendicants, even a tiny bit of fecal matter still 
stinks, 


evamevam kho aham, bhikkhave, appamattakampi 
bhavam na vannemi, antamaso 
accharasanghatamattampi”. 

so too I don’t approve of even a tiny bit of continued 
existence, not even as long as a finger snap.” 


329 
329-332 


“Seyyathapi, bhikkhave, appamattakampi muttam 
duggandham hoti ... appamattakopi khelo duggandho 
hoti ... appamattakopi pubbo duggandho hoti ... 
appamattakampi lohitam duggandham hoti; 

“Just as even a tiny bit of urine, or spit, or pus, or blood still 
stinks, 


evamevam kho aham, bhikkhave, appamattakampi 
bhavam na vannemi, antamaso 
accharasanghatamattampi”. 

so too I don’t approve of even a tiny bit of continued 
existence, not even as long as a finger snap.” 


Vaggo tatiyo. 


1.333-377.333 - 333 


27. Catutthavagga - 27. Fourth 


“Seyyathapi, bhikkhave, appamattakam imasmim 
jambudipe aramaramaneyyakam vanaramaneyyakam 
bhumiramaneyyakam pokkharaniramaneyyakam; 
“Just as, mendicants, in India the delightful parks, woods, 
meadows, and lotus ponds are few, 


atha kho etadeva bahutaram yadidam ukkulavikulam 
nadividuggam khanukantakatthanam 
pabbatavisamam; 

while the hilly terrain, inaccessible riverlands, stumps and 
thorns, and rugged mountains are many; 


evamevam kho, bhikkhave, appaka te satta ye thalaja, 
atha kho eteva satta bahutara ye odaka. 

so too the sentient beings born on land are few, while those 
born in water are many. 


334 
334 


.. Evamevam kho, bhikkhave, appaka te satta ye 
Mmanussesu paccajayanti; 
.. so too the sentient beings reborn as humans are few, 


atha kho eteva satta bahutara ye annatra manussehi 
paccajayanti. 
while those not reborn as humans are many. 


.. Evamevam kho, bhikkhave, appaka te satta ye 
majjhimesu janapadesu paccajayanti; 

.. so too the sentient beings reborn in civilized countries 
are few, 


atha kho eteva satta bahutara ye paccantimesu 
while those reborn in the borderlands, among strange 
barbarian tribes, are many. 


335 
aco 


.. Evamevam kho, bhikkhave, appaka te satta ye 
pannavanto ajala anelamuga patibala 
subhasitadubbhasitassa atthamannatum; 

.. SO too the sentient beings who are wise, bright, clever, 
and able to distinguish what is well said from what is poorly 
said are few, 


atha kho eteva satta bahutara ye duppanna jala 
elamuga na patibala subhasitadubbhasitassa 
atthamannatum. 

while the sentient beings who are witless, dull, stupid, and 
unable to distinguish what is well said from what is poorly 
said are many. 


336 
336 


.. Evamevam kho, bhikkhave, appaka te satta ye 
ariyena pannacakkhuna samannagata; 

.. SO too the sentient beings who have the noble eye of 
wisdom are few, 


atha kho eteva satta bahutara ye avijjagata 
sammulha. 
while those who are ignorant and confused are many. 


337 


ga7 


.. Evamevam kho, bhikkhave, appaka te satta ye 
labhanti tathagatam dassanaya; 

.. so too the sentient beings who get to see a Realized One 
are few, 


atha kho eteva satta bahutara ye na labhanti 
tathagatam dassanaya. 
while those who don’t get to see a Realized One are many. 


338 
338 


... Evamevam kho, bhikkhave, appaka te satta ye 
labhanti tathagatappaveditam dhammavinayam 
Savanaya; 

.. so too the sentient beings who get to hear the teaching 
and training proclaimed by a Realized One are few, 


atha kho eteva satta bahutara ye na labhanti 
tathagatappaveditam dhammavinayam savanaya. 
while those sentient beings who don’t get to hear the 
teaching and training proclaimed by a Realized One are 
many. 


339 
339 


.. Evamevam kho, bhikkhave, appaka te satta ye 
sutva dhammam dharenti; 

.. SO too the sentient beings who remember the teachings 
they hear are few, 


atha kho eteva satta bahutara ye sutva dhammam na 
dharenti. 


while those who don’t remember the teachings are many. 


340 
340 


.. Evamevam kho, bhikkhave, appaka te satta ye 
dhatanam dhammanam attham upaparikkhanti; 

.. SO too the sentient beings who examine the meaning of 
the teachings they have memorized are few, 


atha kho eteva satta bahutara ye dhatanam 
dhammanam attham na upaparikkhanti. 
while those who don’t examine the meaning of the 
teachings are many. 


341 
341 


.. Evamevam kho, bhikkhave, appaka te satta ye 
atthamannaya dhammamannaya 
dhammanudhammam patipajjanti; 

.. SO too the sentient beings who understand the meaning 
and the teaching and practice accordingly are few, 


atha kho eteva satta bahutara ye atthamannaya 
dhammamannaya dhammanudhammam na 
patipajjanti. 

while those who understand the meaning and the teaching 
but don’t practice accordingly are many. 


342 
342 


.. Evamevam kho, bhikkhave, appaka te satta ye 
Samvejaniyesu thanesu samvijjanti; 


.. so too the sentient beings inspired by inspiring places 
are few, 


atha kho eteva satta bahutara ye samvejaniyesu 
thanesu na samvijjanti. 
while those who are uninspired are many. 


343 
343 


... Evamevam kho, bhikkhave, appaka te satta ye 
Samvigga yoniso padahanti; 

.. so too the sentient beings who, being inspired, strive 
effectively are few, 


atha kho eteva satta bahutara ye samvigga yoniso na 
padahanti. 

while those who, even though inspired, don’t strive 
effectively are many. 


344 
344 


.. Evamevam kho, bhikkhave, appaka te satta ye 
vavassaggarammanam karitva labhanti saamadhim 
labhanti cittassekaggatam; 

... SO too the sentient beings who, relying on letting go, gain 
immersion, gain unification of mind are few, 


atha kho eteva satta bahutara ye 
vavassaggarammanam karitva na labhanti samadhim 
na labhanti cittassekaggatam. 

while those who don’t gain immersion, don’t gain 
unification of mind relying on letting go are many. 


345 


345 


... Evamevam kho, bhikkhave, appaka te satta ye 
annaggarasagganam labhino; 

.. so too the sentient beings who get the best food and 
flavors are few, 


atha kho eteva satta bahutara ye 
annaggarasagganam na labhino, unchena 
kapalabhatena yapenti. 

while those who don’t get the best food and flavors, but get 
by with scraps in an alms bowl are many. 


346 
346 


.. Evamevam kho, bhikkhave, appaka te satta ye 
attharasassa dhammarasassa vimuttirasassa labhino; 
... SO too the sentient beings who get the essence of the 
meaning, the essence of the teaching, and the essence of 
freedom are few, 


atha kho eteva satta bahutara ye attharasassa 
dhammarasassa vimuttirasassa na labhino. 

while the sentient beings who don’t get the essence of the 
meaning, the essence of the teaching, and the essence of 
freedom are many. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘attharasassa dhammarasassa vimuttirasassa labhino 
bhavissama’ti. 

‘We will get the essence of the meaning, the essence of the 
teaching, the essence of freedom.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


347-349 
347-349 


“Seyyathapi, bhikkhave, appamattakam imasmim 
jambudipe aramaramaneyyakam vanaramaneyyakam 
bhumiramaneyyakam pokkharaniramaneyyakam; 
“Just as, mendicants, in India the delightful parks, woods, 
meadows, and lotus ponds are few, 


atha kho etadeva bahutaram yadidam ukkulavikulam 
nadividuggam khanukantakatthanam 
pabbatavisamam. 

while the hilly terrain, inaccessible riverlands, stumps and 
thorns, and rugged mountains are many; 


Evamevam kho, bhikkhave, appaka te satta ye 
manussa cuta manussesu paccajayanti, atha kho 
eteva satta bahutara ye manussa Cuta niraye 
paccajayanti ... pe ... tiracchanayoniya paccajayanti ... 
pe ... pettivisaye paccajayanti”. 

so too, those who die as humans and are reborn as humans 
are few, while those who die as humans and are reborn in 
hell, or the animal realm, or the ghost realm are many.” 


350-352 
350-352 


.. Evamevam kho, bhikkhave, appaka te satta ye 
manussa Ccuta devesu paccajayanti; 

“.. the sentient beings who die as humans and are reborn 
as gods are few, 


atha kho eteva satta bahutara ye manussa cuta 
niraye paccajayanti ... tiracchanayoniya paccajayanti 
... pettivisaye paccajayanti. 

while those who die as humans and are reborn in hell, or 
the animal realm, or the ghost realm are many.” 


353-355 
353-355 


.. Evamevam kho, bhikkhave, appaka te satta ye deva 
cuta devesu paccajayanti; 

“,. the sentient beings who die as gods and are reborn as 
gods are few, 


atha kho eteva satta bahutara ye deva cuta niraye 
paccajayanti ... tiracchanayoniya paccajayanti ... 
pettivisaye paccajayanti. 

while those who die as gods and are reborn in hell, or the 
animal realm, or the ghost realm are many.” 


356-358 
356-358 


.. Evamevam kho, bhikkhave, appaka te satta ye deva 
cuta manussesu paccajayanti; 

“,. the sentient beings who die as gods and are reborn as 
humans are few, 


atha kho eteva satta bahutara ye deva cuta niraye 
paccajayanti ... tiracchanayoniya paccajayanti ... 
pettivisaye paccajayanti. 

while those who die as gods and are reborn in hell, or the 
animal realm, or the ghost realm are many.” 


359-361 
359-361 


.. Evamevam kho, bhikkhave, appaka te satta ye 
niraya cuta manussesu paccajayanti; 

“,. the sentient beings who die in hell and are reborn as 
humans are few, 


atha kho eteva satta bahutara ye niraya cuta niraye 
paccajayanti ... tiracchanayoniya paccajayanti ... 
pettivisaye paccajayanti. 

while those who die in hell and are reborn in hell, or the 
animal realm, or the ghost realm are many.” 


362-364 
362-364 


.. Evamevam kho, bhikkhave, appaka te satta ye 
niraya cuta devesu paccajayanti; 

“.. the sentient beings who die in hell and are reborn as 
gods are few, 


atha kho eteva satta bahutara ye niraya cuta niraye 
paccajayanti ... tiracchanayoniya paccajayanti ... 
pettivisaye paccajayanti. 

while those who die in hell and are reborn in hell, or the 
animal realm, or the ghost realm are many.” 


365-367 
365-367 


.. Evamevam kho, bhikkhave, appaka te satta ye 
tiracchanayoniya cuta manussesu paccajayanti; 

“,. the sentient beings who die as animals and are reborn 
as humans are few, 


atha kho eteva satta bahutara ye tiracchanayoniya 
cuta niraye paccajayanti ... tiracchanayoniya 


paccajayanti ... pettivisaye paccajayanti. 
while those who die as animals and are reborn in hell, or 
the animal realm, or the ghost realm are many.” 


368-370 
368-370 


.. Evamevam kho, bhikkhave, appaka te satta ye 
tiracchanayoniya cuta devesu paccajayanti; 

“.. the sentient beings who die as animals and are reborn 
as gods are few, 


atha kho eteva satta bahutara ye tiracchanayoniya 
cuta niraye paccajayanti ... tiracchanayoniya 
paccajayanti ... pettivisaye paccajayanti. 

while those who die as animals and are reborn in hell, or 
the animal realm, or the ghost realm are many.” 


371-373 
371-373 


.. Evamevam kho, bhikkhave, appaka te satta ye 
pettivisaya cuta manussesu pacCajayanti; 

“,. the sentient beings who die as ghosts and are reborn as 
humans are few, 


atha kho eteva satta bahutara ye pettivisaya cuta 
niraye paccajayanti ... tiracchanayoniya paccajayanti 
... pettivisaye paccajayanti. 

while those who die as ghosts and are reborn in hell, or the 
animal realm, or the ghost realm are many.” 


374-377 
374-377 


.. Evamevam kho, bhikkhave, appaka te satta ye 
pettivisaya cuta devesu paccajayanti; 

“.. the sentient beings who die as ghosts and are reborn as 
gods are few, 


atha kho eteva satta bahutara ye pettivisaya cuta 
niraye paccajayanti ... tiracchanayoniya paccajayanti 
.. pettivisaye paccajayan’” ti. 

while those who die as ghosts and are reborn in hell, or the 
animal realm, or the ghost realm are many.” 


Vaggo catuttho. 


(Jambudipapeyyalo nitthito.) 


1.378-393. 378-393 - 378-393 


28. Pasadakaradhammavagga - 28. Inspirational 


“Addhamidam, bhikkhave, labhanam yadidam 
arannikattam ... pe ... pindapatikattam ... 
pamsukulikattam ... tecivarikattam ... 
dhammakathikattam ... vinayadharattam ... 
bahusaccam ... thavareyyam ... akappasampada ... 
parivarasampada ... mahaparivarata ... kolaputti ... 
vannapokkharata ... kalyanavakkaranata ... 
appicchata ... appabadhata’” ti. 

“Mendicants, this is definitely something worth having, that 
is, living in the wilderness... eating only alms-food ... 
wearing rag robes... having just three robes... teaching 
Dhamma... memorizing the texts on monastic training ... 
being very learned... being respected ... being well- 
presented... having a following... having a large following 
.. coming from a good family... being handsome... being a 
good speaker ... having few wishes... having good health.” 


(Solasa pasadakaradhamma nitthita.) 


1.394-574. 394 - 394 


29. Aparaaccharasanghatavagga - 29. Another 
Chapter on a Finger Snap 


“Accharasanghatamattampi ce, bhikkhave, bhikkhu 
pathamam jhanam bhaveti, ayam vuccati, bhikkhave: 
“If, mendicants, a mendicant develops the first absorption, 
even as long as a finger snap, they are called 


‘bhikkhu arittajjhano viharati, satthusasanakaro 
ovadapatikaro, amogham ratthapindam bhunjati’. 

a mendicant who does not lack absorption, who follows the 
Teacher’s instructions, who responds to advice, and who 
does not eat the country’s alms in vain. 


Ko pana vado ye nam bahulikaronti’ ti. 
How much more so those who make much of it!” 


395-401 
395-401 


“Accharasanghatamattampi ce, bhikkhave, bhikkhu 
dutiyam jhanam bhaveti ... pe ... tatiyam jhanam 
bhaveti ... pe ... catuttham jhanam bhaveti ... pe ... 
mettam cetovimuttim bhaveti ... pe ... karunam 
cetovimuttim bhaveti ... pe ... muditam cetovimuttim 
bhaveti ... pe ... upekkham cetovimuttim bhaveti ... pe 


“If, mendicants, a mendicant develops the second... third... 
or fourth absorption ... or the heart’s release by love... or 
the heart’s release by compassion ... or the heart’s release 
by rejoicing ... or the heart’s release by equanimity, even as 
long as a finger snap... 


402-405 


402-405 


Kaye kayanupassi viharati atap1 sampajano satima 
vineyya loke abhijjhadomanassan. ... pe ... 
If a mendicant meditates by observing an aspect of the body 


vedanasu vedananupassi viharati ... 
feelings... 


citte cittanupassi viharati ... 
mind... 


dhammesu dhammanupass!1 viharati atapi sampajano 
satima vineyya loke abhijjhadomanassam. 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world, even for the time of a finger snap... 


406-409 
406-409 


Anuppannanam papakanam akusalanam 
dhammanam anuppadaya chandam janeti vayamati 
viriyam arabhati cittam pagganhati padahati; 

If they generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities don’t arise, 
even for the time of a finger snap... 


uppannanam papakanam akusalanam dhammanam 
pahanaya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

If they generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities that have 
arisen are given up, even for the time of a finger snap... 


Anuppannanam kusalanam dhammanam uppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati; 

If they generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have not 
arisen do arise, even for the time of a finger snap... 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

If they generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have arisen 
remain, are not lost, but increase, mature, and are fulfilled 
by development, even for the time ofa finger snap... 


410-413 
410-413 


Chandasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti ... 
viriyasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti ... 
cittasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti ... 
vimamsasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti .... 

If they develop the basis of psychic power that has 
immersion due to enthusiasm, and active effort... the basis 
of psychic power that has immersion due to energy, and 
active effort... the basis of psychic power that has 
immersion due to mental development, and active effort... 
the basis of psychic power that has immersion due to 
inquiry, and active effort, even for the time of a finger snap 


414-418 
414-418 


Saddhindriyam bhaveti ... viriyindriyam bhaveti ... 
satindriyam bhaveti ... samadhindriyam bhaveti ... 
pannindriyam bhaveti .... 

If they develop the faculty of faith ... the faculty of energy ... 
the faculty of mindfulness... the faculty of immersion... the 
faculty of wisdom, even for the time ofa finger snap... 


419-423 
419-423 


Saddhabalam bhaveti ... viriyabalam bhaveti ... 
satibalam bhaveti ... samadhibalam bhaveti ... 
pannabalam bhaveti .... 

If they develop the power of faith ... the power of energy... 
the power of mindfulness... the power of immersion... the 
power of wisdom, even for the time of a finger snap... 


42 4-430 
424-430 


Satisambojjhangam bhaveti ... 
dhammavicayasambojjhangam bhaveti ... 
viriyasambojjhangam bhaveti ... pitisambojjhangam 
bhaveti ... passaddhisambojjhangam bhaveti ... 
samadhisambojjhangam bhaveti ... 
upekkhasambojjhangam bhaveti .... 

If they develop the awakening factor of mindfulness... the 
awakening factor of investigation of principles... the 
awakening factor of energy... the awakening factor of 
rapture... the awakening factor of tranquility... the 
awakening factor of immersion... the awakening factor of 
equanimity, even for the time of a finger snap... 


431-438 
431-438 


Sammaditthim bhaveti ... sammasankappam bhaveti 
... S€ammavacam bhaveti ... sammakammantam 
bhaveti ... sammaajivam bhaveti ... sammavayamam 
bhaveti ... sammasatim bhaveti ... sammasamadhim 
bhaveti .... 

If they develop right view... right thought... right speech 
.. right action... right livelihood... right effort... right 
mindfulness... right immersion, even for the time of a 
finger snap... 


43 9-446 
439-446 


Ajjhattam rupasanni bahiddha rupani passati 
parittani suvannadubbannani. 

Perceiving form internally, they see visions externally, 
limited, both pretty and ugly. 


Tani abhibhuyya: 
Having mastered this, they are aware that: 


‘janami passamz1’ti— 
‘T know and see.’ ... 


evamsanni hoti. 


... ajjhattam rupasanni bahiddha rupani passati 
appamanani suvannadubbannani. 

Perceiving form internally, they see visions externally, 
limitless, both pretty and ugly. 


Tani abhibhuyya: 
Having mastered this, they are aware that: 


‘janami passamzi’ti— 
‘T know and see.’ ... 


evamsanni hoti. 


... ajjhattam arupasanni bahiddha rupani passati 
parittani suvannadubbannani. 

Not perceiving form internally, they see visions externally, 
limited, both pretty and ugly. 


Tani abhibhuyya: 
Having mastered this, they are aware that: 


‘janami passamz1’ti— 
‘I know and see.’ ... 


evamsanni hoti. 


... ajjhattam arupasanni bahiddha rupani passati 
appamanani suvannadubbannani. 

Not perceiving form internally, they see visions externally, 
limitless, both pretty and ugly. 


Tani abhibhuyya: 
Having mastered this, they are aware that: 


‘janami passamzi’ti— 
‘T know and see.’ ... 


evamsanni hoti. 


... ajjhattam arupasanni bahiddha rupani passati 
nilani nilavannani nilanidassanani nilanibhasani. 
Not perceiving form internally, they see visions externally 
that are blue, with blue color, blue hue, and blue tint. 


Tani abhibhuyya: 
Having mastered this, they are aware that: 


‘janami passamz1’ti— 
‘I know and see.’ ... 


evamsanni hoti. 


... ajjhattam arupasanni bahiddha rupani passati 
pitani pitavannani pitanidassanani pitanibhasani. 
Not perceiving form internally, they see visions externally 
that are yellow, with yellow color, yellow hue, and yellow 
tint. 


Tani abhibhuyya: 
Having mastered this, they are aware that: 


‘janami passamz1’ti— 
‘T know and see.’ ... 


evamsanni hoti. 


... ajjhattam arupasanni bahiddha rupani passati 
lohitakani lohitakavannani lohitakanidassanani 
lohitakanibhasani. 

Not perceiving form internally, they see visions externally 
that are red, with red color, red hue, and red tint. 


Tani abhibhuyya: 
Having mastered this, they are aware that: 


‘janami passamz1’ti— 
‘T know and see.’ ... 


evamsanni hoti. 


... ajjhattam arupasanni bahiddha rupani passati 
odatani odatavannani odatanidassanani 
odatanibhasani. 

Not perceiving form internally, they see visions externally 
that are white, with white color, white hue, and white tint. 


Tani abhibhuyya: 
Having mastered this, they are aware that: 


‘janami passamz1’ti— 
‘I know and see.’ ... 


evamsanni hoti. 


447-454 
447-454 


Rupi rupani passati ... ajjhattam arupasanni 
bahiddha rupani passati ... subhanteva adhimutto 
hoti ... sabbaso rupasannanam samatikkama 
patighasannanam atthangama nanattasannanam 
amanasikara ananto akasoti akasanancayatanam 
upasampaijja viharati ... sabbaso akasanancayatanam 
samatikkamma anantam vinnananti 
vinnanancayatanam upasampajja viharati ... sabbaso 
vinnanancayatanam samatikkamma natthi kinciti 
akincannayatanam upasampajja viharati ... sabbaso 
akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharati ... 
sabbaso nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati .... 
Having physical form, they see visions ... not perceiving 
form internally, they see visions externally... they’re 
focused only on beauty... going totally beyond perceptions 
of form, with the ending of perceptions of impingement, not 


focusing on perceptions of diversity, aware that ‘space is 
infinite’, they enter and remain in the dimension of infinite 
Space... going totally beyond the dimension of infinite 
space, aware that ‘consciousness is infinite’, they enter and 
remain in the dimension of infinite consciousness... going 
totally beyond the dimension of infinite consciousness, 
aware that ‘there is nothing at all’, they enter and remain in 
the dimension of nothingness... going totally beyond the 
dimension of nothingness, they enter and remain in the 
dimension of neither perception nor non-perception ... 
going totally beyond the dimension of neither perception 
nor non-perception, they enter and remain in the cessation 
of perception and feeling ... 


455-464 
455-464 


Pathavikasinam bhaveti ... apokasinam bhaveti ... 
tejokasinam bhaveti ... vayokasinam bhaveti ... 
nilakasinam bhaveti ... pitakasinam bhaveti ... 
lohitakasinam bhaveti ... odatakasinam bhaveti ... 
akasakasinam bhaveti ... vinnanakasinam bhaveti .... 
O 

They develop the meditation on universal earth... the 
meditation on universal water... the meditation on 
universal fire... the meditation on universal air... the 
meditation on universal blue... the meditation on universal 
yellow ... the meditation on universal red... the meditation 
on universal white ... the meditation on universal space... 
the meditation on universal consciousness ... 


465-474 
465-474 


Asubhasannam bhaveti ... maranasannam bhaveti ... 
ahare patikulasannam bhaveti ... sabbaloke 


anabhiratisannam bhaveti ... aniccasannam bhaveti 
... anicce dukkhasannam bhaveti ... dukkhe 
anattasannam bhaveti ... pahanasannam bhaveti ... 
viragasannam bhaveti ... nirodhasannam bhaveti .... 
They develop the perception of ugliness... the perception of 
death... the perception of the repulsiveness of food... the 
perception of dissatisfaction with the whole world... the 
perception of impermanence ... the perception of suffering 
in impermanence... the perception of not-self in suffering 
... the perception of giving up... the perception of fading 
away ... the perception of cessation ... 


475-484 
475-484 


Aniccasannam bhaveti ... anattasannam bhaveti ... 
maranasannam bhaveti ... ahare patikulasannam 
bhaveti ... sabbaloke anabhiratisannam bhaveti ... 
atthikasannam bhaveti ... pulavakasannam bhaveti ... 
vinilakasannam bhaveti ... vicchiddakasannam 
bhaveti ... uddhumatakasannam bhaveti .... 

They develop the perception of impermanence... the 
perception of not-self... the perception of death... the 
perception of the repulsiveness of food... the perception of 
dissatisfaction with the whole world ... the perception of a 
skeleton ... the perception of the worm-infested corpse ... 
the perception of the livid corpse... the perception of the 
split open corpse... the perception of the bloated corpse... 


485-494 
485-494 


Buddhanussatim bhaveti ... dhammanussatim bhaveti 
... sanghanussatim bhaveti ... silanussatim bhaveti ... 
caganussatim bhaveti ... devatanussatim bhaveti ... 
anapanassatim bhaveti ... maranassatim bhaveti ... 


kayagatasatim bhaveti ... upasamanussatim bhaveti 


They develop the recollection of the Buddha... the 
recollection of the teaching ... the recollection of the 
Sangha... the recollection of ethical conduct... the 
recollection of generosity... the recollection of the deities ... 
mindfulness of breathing ... the recollection of death... 
mindfulness of the body... the recollection of peace... 


495-534 
495-534 


Pathamajjhanasahagatam saddhindriyam bhaveti ... 
viriyindriyam bhaveti ... satindriyam bhaveti ... 
samadhindriyam bhaveti ... pannindriyam bhaveti ... 
saddhabalam bhaveti ... viriyabalam bhaveti ... 
satibalam bhaveti ... samadhibalam bhaveti ... 
pannabalam bhaveti .... 

They develop the faculty of faith together with the first 
absorption ... the faculty of energy... the faculty of 
mindfulness... the faculty of immersion... the faculty of 
wisdom ... the power of faith... the power of energy... the 
power of mindfulness... the power of immersion... the 
power of wisdom together with the first absorption ... 


935-574 
935-574 


Dutiyajjhanasahagatan. ... pe ... 
tatiyajjhanasahagatan. ... pe ... 
catutthajjhanasahagatam ... pe ... mettasahagatam ... 
pe ... karunasahagatam ... pe ... muditasahagatam ... 
pe ... upekkhasahagatam saddhindriyam bhaveti ... 
viriyindriyam bhaveti ... satindriyam bhaveti ... 
samadhindriyam bhaveti ... pannindriyam bhaveti ... 
saddhabalam bhaveti ... viriyabalam bhaveti ... 


satibalam bhaveti ... saamadhibalam bhaveti ... 
pannabalam bhaveti. 

Together with the second absorption... the third absorption 
... the fourth absorption... love... compassion... rejoicing 
... They develop the faculty of faith together with 
equanimity ... They develop the faculty of energy... the 
faculty of mindfulness... the faculty of immersion... the 
faculty of wisdom ... the power of faith ... the power of 
energy... the power of mindfulness... the power of 
immersion ... the power of wisdom. 


Ayam vuccati, bhikkhave: 
That mendicant is called 


‘bhikkhu arittajjhano viharati satthusasanakaro 
ovadapatikaro, amogham ratthapindam bhunjati’. 

a mendicant who does not lack absorption, who follows the 
Teacher’s instructions, who responds to advice, and who 
does not eat the country’s alms in vain. 


Ko pana vado ye nam bahulikaronti’ ti. 
How much more so those who make much of it!” 


(Aparaaccharasanghatavaggo.) 


1.575-615.575 -575 
30. Kayagatasativagga - 30. Mindfulness of the Body 


“Yassa kassaci, bhikkhave, mahasamuddo cetasa 
phuto antogadha tassa kunnadiyo ya kaci 
samuddangama; 

“Mendicants, anyone who brings into their mind the great 
ocean includes all of the streams that run into it. 


evamevam, bhikkhave, yassa kassaci kayagata sati 
bhavita bahulikata antogadha tassa kusala dhamma 
ye keci vijjabhagiya’ ti. 

In the same way, anyone who has developed and cultivated 
mindfulness of the body includes all of the skillful qualities 
that play a part in realization.” 


976-582 
976-582 


“Ekadhammo, bhikkhave, bhavito bahulikato mahato 
Ssamvegaya samvattati ... mahato atthaya samvattati ... 
mahato yogakkhemaya samvattati ... 
satisampajannaya samvattati ... 
nanadassanappatilabhaya samvattati ... 
ditthadhammasukhaviharaya samvattati ... 

“One thing, mendicants, when developed and cultivated 
leads to great urgency... great benefit... great sanctuary 
... mindfulness and awareness... gaining knowledge and 
vision ... blissful meditation in the present life ... the 
realization of the fruit of knowledge and freedom. 


Katamo ekadhammo? 
What one thing? 


Kayagata Sati. 
Mindfulness of the body. 


Ayam kho, bhikkhave, ekadhammo bhavito 
bahulikato mahato samvegaya samvattati ... mahato 
atthaya samvattati ... mahato yogakkhemaya 
samvattati ... satisampajannaya samvattati ... 
nanadassanappatilabhaya samvattati ... 
ditthadhammasukhaviharaya samvattati ... 

This one thing, when developed and cultivated, leads to 
great urgency... great benefit... great sanctuary... 
mindfulness and awareness... gaining knowledge and 
vision ... a happy abiding in the present life ... the 
realization of the fruit of knowledge and freedom.” 


983 
983 


“Ekadhamme, bhikkhave, bhavite bahulikate kayopi 
passambhati, cittampi passambhati, vitakkavicarapi 
vupasammanti, Kevalapi vijjabhagiya dhamma 
bhavanaparipurim gacchanti. 

“When one thing, mendicants, is developed and cultivated 
the body and mind become tranquil, thinking and 
considering settle down, and all of the qualities that play a 
part in realization are fully developed. 


Katamasmim ekadhamme? 
What one thing? 


Kayagataya Satiya. 
Mindfulness of the body. 


Imasmim kho, bhikkhave, ekadhamme bhavite 
bahulikate kayopi passambhati, cittampi 


passambhati, vitakkavicarapi vupasammanti, 
kevalapi vijjabhagiya dhamma bhavanaparipurim 
gacchanti’ ti. 

When this one thing is developed and cultivated, the body 
and mind become tranquil, thinking and considering settle 
down, and all of the qualities that play a part in realization 
are fully developed.” 


984 
084 


“Ekadhamme, bhikkhave, bhavite bahulikate 
anuppanna ceva akusala dhamma nuppajjanti, 
uppanna ca akusala dhamma pahiyanti. 

“When one thing, mendicants, is developed and cultivated, 
unskillful qualities do not arise, and, if they’ve already 
arisen, they are given up. 


Katamasmim ekadhamme? 
What one thing? 


Kayagataya Satiya. 
Mindfulness of the body. 


Imasmim kho, bhikkhave, ekadhamme bhavite 
bahulikate anuppanna ceva akusala dhamma 
nuppajjanti, uppanna ca akusala dhamma 
pahiyanti’ ti. 

When this one thing is developed and cultivated, unskillful 
qualities do not arise, and, if they’ve already arisen, they 
are given up.” 


985 
985 


“Ekadhamme, bhikkhave, bhavite bahulikate 
anuppanna ceva kusala dhamma uppajjanti, uppanna 
ca kusala dhamma bhiyyobhavaya vepullaya 
samvattanti. 

“When one thing, mendicants, is developed and cultivated, 
skillful qualities arise, and, once they’ve arisen, they 
increase and grow. 


Katamasmim ekadhamme? 
What one thing? 


Kayagataya Satiya. 
Mindfulness of the body. 


Imasmim kho, bhikkhave, ekadhamme bhavite 
bahulikate anuppanna ceva kusala dhamma 
uppajjanti, uppanna ca kusala dhamma 
bhiyyobhavaya vepullaya samvattanti’ ti. 

When this one thing is developed and cultivated, skillful 
qualities arise, and, once they’ve arisen, they increase and 
grow.” 


386 
386 


“Ekadhamme, bhikkhave, bhavite bahulikate avijja 
pahiyati, vijja uppajjati, asmimano pahiyati, anusaya 
Ssamugghatam gacchanti, samyojana pahiyanti. 
“When one thing, mendicants, is developed and cultivated, 
ignorance is given up, knowledge arises, the conceit ‘I am’ 
is given up, the underlying tendencies are uprooted, and 
the fetters are given up. 


Katamasmim ekadhamme? 
What one thing? 


Kayagataya Satiya. 
Mindfulness of the body. 


Imasmim kho, bhikkhave, ekadhamme bhavite 
bahulikate avijja pahiyati, vijja uppajjati, asmimano 
pahiyati, anusaya samugghatam gacchanti, 
Samyojana pahiyanti’ ti. 

When this one thing is developed and cultivated, ignorance 
is given up, knowledge arises, the conceit ‘I am’ is given up, 
the underlying tendencies are uprooted, and the fetters are 
given up.” 


987-588 
987-588 


“Ekadhammo, bhikkhave, bhavito bahulikato 
pannapabhedaya samvattati ... anupadaparinibbanaya 
samvattati. 

“One thing, mendicants, when developed and cultivated 
leads to demolition by wisdom... to extinguishment by not 


grasping. 


Katamo ekadhammo? 
What one thing? 


Kayagata Sati. 
Mindfulness of the body. 


Ayam kho, bhikkhave, ekadhammo bhavito 
bahulikato pannapabhedaya samvattati ... 
anupadaparinibbanaya samvattati’ ti. 

This one thing, mendicants, when developed and cultivated 
leads to demolition by wisdom... to extinguishment by not 
grasping.” 


389-591 


589-591 


“Ekadhamme, bhikkhave, bhavite bahulikate 
anekadhatupativedho hoti ... nanadhatupativedho 
hoti ... anekadhatupatisambhida hoti. 

“When one thing is developed and cultivated there is the 
penetration of many elements... the penetration of diverse 
elements... the analysis of many elements. 


Katamasmim ekadhamme? 
What one thing? 


Kayagataya Satiya. 
Mindfulness of the body. 


Imasmim kho, bhikkhave, ekadhamme bhavite 
bahulikate anekadhatupativedho hoti ... 
nanadhatupativedho hoti ... anekadhatupatisambhida 
hoti’ ti. 

When this one thing is developed and cultivated there is the 
penetration of many elements... the penetration of diverse 
elements... the analysis of many elements.” 


992-595 
592-595 


“Ekadhammo, bhikkhave, bhavito bahulikato 
sotapattiphalasacchikiriyaya samvattati ... 
sakadagamiphalasacchikiriyaya samvattati ... 
anagamiphalasacchikiriyaya samvattati ... 
arahattaphalasacchikiriyaya samvattati. 

“One thing, mendicants, when developed and cultivated 
leads to the realization of the fruit of stream-entry ... once- 
return... non-return... perfection. 


Katamo ekadhammo? 


What one thing? 


Kayagata Sati. 
Mindfulness of the body. 


Ayam kho, bhikkhave, ekadhammo bhavito 
bahulikato sotapattiphalasacchikiriyaya samvattati ... 
sakadagamiphalasacchikiriyaya samvattati ... 
anagamiphalasacchikiriyaya samvattati ... 
arahattaphalasacchikiriyaya samvattati” ti. 

This one thing, when developed and cultivated, leads to the 
realization of the fruit of stream-entry ... once-return ... 
non-return... perfection.” 


3996-615 
996-615 


“Ekadhammo, bhikkhave, bhavito bahulikato 
pannapatilabhaya samvattati ... pannavuddhiya 
samvattati ... pannavepullaya samvattati ... 
mahapannataya samvattati ... puthupannataya 
samvattati ... vipulapannataya samvattati ... 
gambhirapannataya samvattati ... asaamantapannataya 
samvattati ... bhuripannataya samvattati ... 
pannabahullaya samvattati ... sighapannataya 
samvattati ... lahupannataya samvattati ... 
hasapannataya samvattati ... javanapannataya 
samvattati ... tikkhapannataya samvattati ... 
nibbedhikapannataya samvattati. 

“One thing, mendicants, when developed and cultivated, 
leads to the getting of wisdom ... the growth of wisdom... 
the increase of wisdom... to great wisdom... to widespread 
wisdom... to abundant wisdom ... to deep wisdom... to 
extraordinary wisdom... to vast wisdom... to much wisdom 
... to fast wisdom ... to light wisdom ... to laughing wisdom 


... to swift wisdom ... to sharp wisdom... to penetrating 
wisdom. 


Katamo ekadhammo? 
What one thing? 


Kayagata Sati. 
Mindfulness of the body. 


Ayam kho, bhikkhave, ekadhammo bhavito 
bahulikato pannapatilabhaya samvattati ... 
pannavuddhiya samvattati ... pannavepullaya 
samvattati ... mahapannataya samvattati ... 
puthupannataya samvattati ... vipulapannataya 
samvattati ... gambhirapannataya samvattati ... 
asamantapannataya samvattati ... bhuripannataya 
samvattati ... pannabahullaya samvattati ... 
sighapannataya samvattati ... lahupannataya 
samvattati ... hasapannataya samvattati ... 
javanapannataya samvattati ... tikkhapannataya 
samvattati ... nibbedhikapannataya samvattati” ti. 
This one thing, when developed and cultivated, leads to the 
getting of wisdom... the growth of wisdom... the increase 
of wisdom... to great wisdom ... to widespread wisdom... to 
abundant wisdom... to deep wisdom... to extraordinary 
wisdom... to vast wisdom ... to much wisdom... to fast 
wisdom... to light wisdom... to laughing wisdom ... to swift 
wisdom... to sharp wisdom... to penetrating wisdom.” 


(Kayagatasativaggo.) 


1.616-627.616 - 616 


31. Amatavagga - 31. The Deathless 


“Amatam te, bhikkhave, na paribhunjanti ye 
kayagatasatim na paribhunjanti. 

“Mendicants, those who don’t enjoy mindfulness of the body 
don’t enjoy the deathless. 


Amatam te, bhikkhave, paribhunjanti ye 
kayagatasatim paribhunjanti’ ti. 

Those who enjoy mindfulness of the body enjoy the 
deathless.” 


617 
617 


“Amatam tesam, bhikkhave, aparibhuttam yesam 
kayagatasati aparibhutta. 

“Mendicants, those who haven’t enjoyed mindfulness of the 
body haven’t enjoyed the deathless. 


Amatam tesam, bhikkhave, paribhuttam yesam 
kayagatasati paribhutta’” ti. 

Those who have enjoyed mindfulness of the body have 
enjoyed the deathless.” 


618 
618 


“Amatam tesam, bhikkhave, parihinam yesam 
kayagatasati parihina. 

“Mendicants, those who have lost mindfulness of the body 
have lost the deathless. 


Amatam tesam, bhikkhave, aparihinam yesam 
kayagatasati aparihina’” ti. 

Those who haven’t lost mindfulness of the body haven’t lost 
the deathless.” 


619 
619 


“Amatam tesam, bhikkhave, viraddham yesam 
kayagatasati viraddha. 

“Mendicants, those who have missed out on mindfulness of 
the body have missed out on the deathless. 


Amatam tesam, bhikkhave, araddham yesam 
kayagatasati araddha’ ti. 

Those who have undertaken mindfulness of the body have 
not missed out on the deathless.” 


620 
620 


“Amatam te, bhikkhave, pamadimsu ye kayagatasatim 
pamadimsu. 

“Mendicants, those who have neglected mindfulness of the 
body have neglected the deathless. 


Amatam te, bhikkhave, na pamadimsu ye 
kayagatasatim na pamadimsu”. 

Those who have not neglected mindfulness of the body have 
not neglected the deathless.” 


621 
621 


“Amatam tesam, bhikkhave, pamuttham yesam 
kayagatasati pamuttha. 


“Mendicants, those who have forgotten mindfulness of the 
body have forgotten the deathless. 


Amatam tesam, bhikkhave, appamuttham yesam 
kayagatasati appamuttha’ ti. 

Those who haven’t forgotten mindfulness of the body 
haven’t forgotten the deathless.” 


622 
622 


“Amatam tesam, bhikkhave, anasevitam yesam 
kayagatasati anasevita. 

“Mendicants, those who haven’t cultivated mindfulness of 
the body haven’t cultivated the deathless. 


Amatam tesam, bhikkhave, asevitam yesam 
kayagatasati asevita” ti. 

Those who have cultivated mindfulness of the body have 
cultivated the deathless.” 


623 
623 


“Amatam tesam, bhikkhave, abhavitam yesam 
kayagatasati abhavita. 

“Mendicants, those who haven’t developed mindfulness of 
the body haven’t developed the deathless. 


Amatam tesam, bhikkhave, bhavitam yesam 
kayagatasati bhavita’ ti. 

Those who have developed mindfulness of the body have 
developed the deathless.” 


624 
624 


“Amatam tesam, bhikkhave, abahulikatam yesam 
kayagatasati abahulikata. 

“Mendicants, those who haven’t practiced mindfulness of 
the body haven’t practiced the deathless. 


Amatam tesam, bhikkhave, bahulikatam yesam 
kayagatasati bahulikata’ ti. 

Those who have practiced mindfulness of the body have 
practiced the deathless.” 


625 
625 


“Amatam tesam, bhikkhave, anabhinnatam yesam 
kayagatasati anabhinnata. 

“Mendicants, those who haven’t had insight into 
mindfulness of the body haven’t had insight into the 
deathless. 


Amatam tesam, bhikkhave, abhinnatam yesam 
kayagatasati abhinnata’ ti. 

Those who have had insight into mindfulness of the body 
have had insight into the deathless.” 


626 
626 


“Amatam tesam, bhikkhave, aparinnatam yesam 
kayagatasati aparinnata. 

“Mendicants, those who haven’t completely understood 
mindfulness of the body haven’t completely understood the 
deathless. 


Amatam tesam, bhikkhave, parinnatam yesam 
kayagatasati parinnata” ti. 


Those who have completely understood mindfulness of the 
body have completely understood the deathless.” 


627 
627 


“Amatam tesam, bhikkhave, asacchikatam yesam 
kayagatasati asacchikata. 

“Mendicants, those who haven’t realized mindfulness of the 
body haven’t realized the deathless. 


Amatam tesam, bhikkhave, sacchikatam yesam 
kayagatasati sacchikata’ ti. 

Those who have realized mindfulness of the body have 
realized the deathless.” 


(...) 


The thousand discourses of the Ones are completed. 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


(Amatavaggo.) 


Ekakanipatapali nitthita. 
The Book of the Ones is finished. 


2.001-10. 1. Vajjasutta - 1. Faults 


1. Kammakaranavagga - 1. Punishments 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Dvemani, bhikkhave, vajjani. 
“There are, mendicants, these two faults. 


Katamani dve? 
What two? 


Ditthadhammikanca vajjam samparayikanca vajjam. 
The fault apparent in the present life, and the fault to do 
with lives to come. 


Katamanca, bhikkhave, ditthadhammikam vajjam? 
What is the fault apparent in the present life? 


Idha, bhikkhave, ekacco passati coram agucarim 
rajano gahetva vividha kammakarana karente; 

It’s when someone sees that kings have arrested a bandit, a 
criminal, and subjected them to various punishments— 


kasahipi talente, vettehipi talente, addhadandakehipi 
talente, hatthampi chindante, padampi chindante, 
hatthapadampi chindante, kannampi chindante, 
nasampi chindante, kannanasampi chindante, 
bilangathalikampi karonte, saankhamundikampi 
karonte, rahumukhampi kKaronte, jotimalikampi 
karonte, hatthapajjotikampi karonte, 
erakavattikampi karonte, cirakavasikampi karonte, 
eneyyakampi karonte, balisamamsikampi karonte, 
kahapanikampi karonte, kharapatacchikampi 
karonte, palighaparivattikampi karonte, 
palalapithakampi karonte, tattenapi telena 
osincante, sunakhehipi khadapente, jivantampi sule 
uttasente, asinapi sisam chindante. 

whipping, caning, and clubbing; cutting off hands or feet, or 
both; cutting off ears or nose, or both; the ‘porridge pot’, 
the ‘shell-shave’, the ‘demon’s mouth’, the ‘garland of fire’, 
the ‘burning hand’, the ‘grass blades’, the ‘bark dress’, the 
‘antelope’, the ‘meat hook’, the ‘coins’, the ‘acid pickle’, the 
‘twisting bar’, the ‘straw mat’; being splashed with hot oil, 
being fed to the dogs, being impaled alive, and being 
beheaded. 


Tassa evam hoti: 
It occurs to them: 


‘yatharupanam kho papakanam kammanam hetu 
coram agucarim rajano gahetva vividha 
kammakarana karenti; 


‘If I were to commit the kinds of bad deeds for which the 
kings arrested that bandit, that criminal, 


kasahipi talenti, vettehipi talenti, addhadandakehipi 
talenti, hatthampi chindanti, padampi chindanti, 
hatthapadampi chindanti, kannampi chindanti, 
nasampi chindanti, kannanasampi chindanti, 
bilangathalikampi karonti, sankhamundikampi 
karonti, rahumukhampi karonti, jotimalikampi 
karonti, hatthapajjotikampi karonti, erakavattikampi 
karonti, cirakavasikampi karonti, eneyyakampi 
karonti, balisamamsikampi karonti, kahapanikampi 
karonti, kharapatacchikampi karonti, 
palighaparivattikampi karonti, palalapithakampi 
karonti, tattenapi telena osincanti, sunakhehipi 
khadapenti, jivantampi sule uttasenti, asinapi sisam 
chindanti. 


Ahanceva kho pana evarupam papakammam 
kareyyam, mampi rajano gahetva evarupa vividha 
kammakarana kareyyum; 

the rulers would arrest me and subject me to the same 
punishments. 


kasahipi taleyyum ... pe ... asinapi sisam 
chindeyyun’ti. 


So ditthadhammikassa vajjassa bhito na paresam 
pabhatam vilumpanto carati. 

Afraid of the fault apparent in the present life, they do not 
steal the belongings of others. 


Idam vuccati, bhikkhave, ditthadhammikam vajjam. 
This is called the fault apparent in the present life. 


Katamanca, bhikkhave, samparayikam vajjam? 


What is the fault to do with lives to come? 


Idha, bhikkhave, ekacco iti patisancikkhati: 
It’s when someone reflects: 


‘kayaduccaritassa kho pana papako dukkho vipako 
abhisamparayam, vaciduccaritassa papako dukkho 
vipako abhisamparayam, manoduccaritassa papako 
dukkho vipako abhisamparayam. 

‘Bad conduct of body, speech, or mind has a bad, painful 

result in the next life. 


Ahanceva kho pana kayena duccaritam careyyam, 
vacaya duccaritam Careyyam, manasa duccaritam 
careyyam. 

If I conduct myself badly, 


Kinca tam yaham na kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjeyyan’ti. 
then, when my body breaks up, after death, won’t I be 
reborn in a place of loss, a bad place, the underworld, hell?’ 


So samparayikassa vajjassa bhito kayaduccaritam 
pahaya kayasucaritam bhaveti, vaciduccaritam 
pahaya vacisucaritam bhaveti, manoduccaritam 
pahaya manosucaritam bhaveti, suddham attanam 
pariharati. 

Afraid of the fault to do with lives to come, they give up bad 
conduct by way of body, speech, and mind, and develop 
good conduct by way of body, speech, and mind, keeping 
themselves pure. 


Idam vuccati, bhikkhave, saamparayikam vajjam. 
This is called the fault to do with lives to come. 


Imani kho, bhikkhave, dve vajjani. 


These are the two faults. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘ditthadhammikassa vajjassa bhayissama, 
samparayikassa vajjassa bhayissama, vajjabhiruno 
bhavissama vajjabhayadassavino' ti. 

‘We will fear the fault apparent in the present life, and we 
will fear the fault to do with lives to come. We will fear 
faults, seeing the danger in faults.’ 


Evanhi vo, bhikkhave, sikkhitabbam. 
That’s how you should train. 


Vajjabhiruno, bhikkhave, vajjabhayadassavino etam 
patikankham yam parimuccissati sabbavajjehi’ ti. 

If you fear faults, seeing the danger in faults, you can 
expect to be freed from all faults.” 


Pathamam. 


2. Padhanasutta 
2. Endeavor 


“Dvemani, bhikkhave, padhanani durabhisambhavani 
lokasmim. 
“These two endeavors are challenging in the world. 


Katamani dve? 
What two? 


Yanca gihinam agaram ajjhavasatam 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanuppadanattham padhanam, yanca agarasma 


anagariyam pabbajitanam 
sabbupadhipatinissaggattham padhanam. 

The endeavor of laypeople staying in a home to provide 
robes, alms-food, lodgings, and medicines and supplies for 
the sick. And the endeavor of those gone forth from the lay 
life to homelessness to let go of all attachments. 


Imani kho, bhikkhave, dve padhanani 
durabhisambhavani lokasmim. 

These are the two endeavors that are challenging in the 
world. 


Etadaggam, bhikkhave, imesam dvinnam 
padhananam yadidam sabbupadhipatinissaggattham 
padhanam. 

The better of these two endeavors is the effort to let go of 
all attachments. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘sabbupadhipatinissaggattham padhanam 
padahissama’ti. 
‘We shall endeavor to let go of all attachments.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Dutiyam. 


3. Tapaniyasutta 
3. Mortifying 


“Dveme, bhikkhave, dhamma tapantya. 
“These two things, mendicants, are mortifying. 


Katame dve? 
What two? 


Idha, bhikkhave, ekaccassa kayaduccaritam katam 
hoti, akatam hoti kayasucaritam; 

It’s when someone has done bad things and not done good 
things, by way of body, speech, and mind. 


vaciduccaritam katam hoti, akatam hoti 
vacisucaritam; 


manoduccaritam katam hoti, akatam hoti 
manosucaritam. 


So ‘kayaduccaritam me katan’ti tappati, ‘akatam me 
kayasucaritan’ti tappati; 

Thinking, ‘I’ve done bad things by way of body, speech, and 
mind’, they’re mortified. Thinking, ‘I haven’t done good 
things by way of body, speech, and mind’, they’re mortified. 


‘vaciduccaritam me katan’ti tappati, ‘akatam me 
vacisucaritan’ti tappati; 


‘manoduccaritam me katan’ti tappati, ‘akatam me 
manosucaritan’ti tappati. 


Ime kho, bhikkhave, dve dhamma tapantya” ti. 
These are the two things that are mortifying.” 


Tatiyam. 


4. Atapaniyasutta 
4. Not Mortifying 


“Dveme, bhikkhave, dhamma atapantya. 
“These two things, mendicants, are not mortifying. 


Katame dve? 
What two? 


Idha, bhikkhave, ekaccassa kayasucaritam katam 
hoti, akatam hoti kayaduccaritam; 

It’s when someone has done good things and not done bad 
things, by way of body, speech, and mind. 


vacisucaritam katam hoti, akatam hoti 
vaciduccaritam; 


manosucaritam katam hoti, akatam hoti 
manoduccaritam. 


So ‘kayasucaritam me katan’ti na tappati, ‘akatam me 
kayaduccaritan’ti na tappati; 

Thinking, ‘I’ve done good things by way of body, speech, 
and mind’, they’re not mortified. Thinking, ‘I haven’t done 
bad things by way of body, speech, and mind’, they’re not 
mortified. 


‘vacisucaritam me katan’ti na tappati, ‘akatam me 
vaciduccaritan’ti na tappati; 


‘manosucaritam me katan’ti na tappati, ‘akatam me 
manoduccaritan’ti na tappati. 


Ime kho, bhikkhave, dve dhamma atapaniya’ ti. 
These are the two things that are not mortifying.” 


Catuttham. 


5. Upannatasutta 
5. Learned for Myself 


“Dvinnaham, bhikkhave, dhammanam upannasim— 
“Mendicants, I have learned these two things for myself— 


ya ca asantutthita kusalesu dhammesu, ya ca 
appativanita padhanasmim. 

to never be content with skillful qualities, and to never stop 
trying. 


Appativani sudaham, bhikkhave, padahami: 
I never stopped trying, thinking: 


‘kamam taco ca nharu Ca atthi ca avasissatu, sarire 
upassussatu mamsalohitam, yam tam purisathamena 
purisaviriyena purisaparakkamena pattabbam na tam 
apapunitva viriyassa santhanam bhavissat?’ti. 

‘Gladly, let only skin, sinews, and bones remain! Let the 
flesh and blood waste away in my body! I will not stop 
trying until I have achieved what is possible by manly 
strength, energy, and vigor.’ 


Tassa mayham, bhikkhave, appamadadhigata 
sambodhi, appamadadhigato anuttaro yogakkhemo. 
It was by diligence that I achieved awakening, and by 
diligence that I achieved the supreme sanctuary. 


Tumhe cepi, bhikkhave, appativanam padaheyyatha: 
If you too never stop trying, thinking: 


‘kamam taco ca nharu Ca atthi ca avasissatu, sarire 
upassussatu mamsalohitam, yam tam purisathamena 
purisaviriyena purisaparakkamena pattabbam na tam 
apapunitva viriyassa santhanam bhavissat1’ti, 
tumhepi, bhikkhave, nacirasseva— 

‘Gladly, let only skin, sinews, and bones remain! Let the 
flesh and blood waste away in my body! I will not stop 


trying until I have achieved what is possible by manly 
strength, energy, and vigor.’ 


yassatthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja viharissatha. 

You will soon realize the supreme culmination of the 
spiritual path in this very life. You will live having achieved 
with your own insight the goal for which gentlemen rightly 
go forth from the lay life to homelessness. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘appativanam padahissama. 
‘We will never stop trying, thinking: 


Kamam taco ca nharu Ca atthi ca avasissatu, sarire 
upassussatu mamsalohitam, yam tam purisathamena 
purisaviriyena purisaparakkamena pattabbam na tam 
apapunitva viriyassa santhanam bhavissat?’ti. 

“Gladly, let only skin, sinews, and bones remain! Let the 
flesh and blood waste away in my body! I will not stop 
trying until I have achieved what is possible by manly 
strength, energy, and vigor.”’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Pancamam. 


6. Samyojanasutta 
6. Fetters 


“Dveme, bhikkhave, dhamma. 


“There are, mendicants, these two things. 


Katame dve? 
What two? 


Ya ca samyojaniyesu dhammesu assadanupassita, ya 
ca Samyojaniyesu dhammesu nibbidanupassita. 
Seeing things that are prone to being fettered as gratifying, 
and seeing things that are prone to being fettered as 
boring. 


Samyojaniyesu, bhikkhave, dhammesu assadanupassi 
viharanto ragam na pajahati, dosam na pajahati, 
moham na pajahati. 

When you keep seeing things that are prone to being 
fettered as gratifying, you don’t give up greed, hate, and 
delusion. 


Ragam appahaya, dosam appahaya, moham appahaya 
na parimuccati jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi. 

When these are not given up, you’re not freed from rebirth, 
old age, and death, from sorrow, lamentation, pain, sadness, 
and distress. 


Na parimuccati dukkhasmati vadami. 
You're not freed from suffering, I say. 


Samyojaniyesu, bhikkhave, dhammesu 
nibbidanupassi viharanto ragam pajahati, dosam 
pajahati, moham pajahati. 

When you keep seeing things that are prone to being 
fettered as boring, you give up greed, hate, and delusion. 


Ragam pahaya, dosam pahaya, moham pahaya, 
parimuccati jatiya jaraya maranena sokehi 


paridevehi dukkhehi domanassehi upayasehi. 
When these are given up, you’re freed from rebirth, old 
age, and death, from sorrow, lamentation, pain, sadness, 
and distress. 


Parimuccati dukkhasmati vadami. 
You're freed from suffering, I say. 


Ime kho, bhikkhave, dve dhamma’” ti. 
These are the two things.” 


Chattham. 


7. Kanhasutta 
7. Dark 


“Dveme, bhikkhave, dhamma kanha. 
“These two things, mendicants, are dark. 


Katame dve? 
What two? 


Ahirikanca anottappanca. 
Lack of conscience and prudence. 


Ime kho, bhikkhave, dve dhamma kanha’ ti. 
These are the two things that are dark.” 


Sattamam. 


8. Sukkasutta 
8. Bright 


“Dveme, bhikkhave, dhamma sukka. 
“These two things, mendicants, are bright. 


Katame dve? 
What two? 


Hiri ca ottappanca. 
Conscience and prudence. 


Ime kho, bhikkhave, dve dhamma sukka’ ti. 
These are the two things that are bright.” 


Atthamam. 


9. Cariyasutta 
9. Conduct 


“Dveme, bhikkhave, dhamma sukka lokam palenti. 
“These two bright things, mendicants, protect the world. 


Katame dve? 
What two? 


Hiri ca ottappanca. 
Conscience and prudence. 


Ime kho, bhikkhave, dve sukka dhamma lokam na 
paleyyum, nayidha pannayetha matati va matucchati 
va matulaniti va acariyabhariyati va garunam darati 
va. 

If these two bright things did not protect the world, there 
would be no recognition of the status of mother, aunts, or 
wives and partners of teachers and respected people. 


Sambhedam loko agamissa, yatha ajelaka 
kukkutasukara sonasingala. 

The world would become promiscuous, like goats and 
sheep, chickens and pigs, and dogs and jackals. 


Yasma ca kho, bhikkhave, ime dve sukka dhamma 
lokam palenti tasma pannayati matati va matucchati 
va matulaniti va acariyabhariyati va garunam darati 
va" ti. 

But because the two bright things protect the world, there 
is recognition of the status of mother, aunts, and wives and 
partners of teachers and respected people.” 


Navamam. 


10. Vassupanayikasutta 
10. Entering the Rainy Season 


“Dvema, bhikkhave, vassupanayika. 
“There are, mendicants, these two entries to the rainy 
season. 


Katama dve? 
What two? 


Purimika ca pacchimika Ca. 
Earlier and later. 


Ima kho, bhikkhave, dve vassupanayika’” ti. 
These are the two entries to the rainy season.” 


Dasamam. 
Kammakaranavaggo pathamo. 
Vajja padhana dve tapaniya, 
Upannatena pancamam; 


Samyojananca kanhanca, 


Sukkam cariya vassupanayikena vaggo. 


2.011-20. 11-11 


2. Adhikaranavagga - 2. Issues 


“Dvemani, bhikkhave, balani. 
“There are, mendicants, these two powers. 


Katamani dve? 
What two? 


Patisankhanabalanca bhavanabalanca. 
The power of reflection and the power of development. 


Katamanca, bhikkhave, patisankhanabalam? 
And what, mendicants, is the power of reflection? 


Idha, bhikkhave, ekacco iti patisancikkhati: 
It’s when someone reflects: 


‘kayaduccaritassa kho papako vipako ditthe ceva 
dhamme abhisamparayancCa, vaciduccaritassa papako 
vipako ditthe ceva dhamme abhisamparayanca, 
manoduccaritassa papako vipako ditthe ceva dhamme 
abhisamparayanca’' ti. 

‘Bad conduct of body, speech, or mind has a bad, painful 
result in both this life and the next.’ 


So iti patisankhaya kayaduccaritam pahaya 
kayasucaritam bhaveti, vaciduccaritam pahaya 
vacisucaritam bhaveti, manoduccaritam pahaya 
manosucaritam bhaveti, suddham attanam 
pariharati. 

Reflecting like this, they give up bad conduct by way of 
body, speech, and mind, and develop good conduct by way 
of body, speech, and mind, keeping themselves pure. 


Idam vuccati, bhikkhave, patisankhanabalam. 
This is called the power of reflection. 


Katamanca, bhikkhave, bhavanabalam. 
And what, mendicants, is the power of development? 


Tatra, bhikkhave, yamidam bhavanabalam 
sekhanametam balam. 

In this context, the power of development is the power of 
the trainees. 


Sekhanhi so, bhikkhave, balam agamma ragam 
pajahati, dosam pajahati, moham pajahati. 

For when you rely on the power of a trainee, you give up 
greed, hate, and delusion. 


Ragam pahaya, dosam pahaya, moham pahaya yam 
akusalam na tam karoti, yam papam na tam sevati. 
Then you don’t do anything unskillful, or practice anything 
bad. 


Idam vuccati, bhikkhave, bhavanabalam. 
This is called the power of development. 


Imani kho, bhikkhave, dve balani’ ti. 
These are the two powers.” 


12 
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“Dvemani, bhikkhave, balani. 
“There are, mendicants, these two powers. 


Katamani dve? 
What two? 


Patisankhanabalanca bhavanabalanca. 
The power of reflection and the power of development. 


Katamanca, bhikkhave, patisankhanabalam? 
And what, mendicants, is the power of reflection? 


Idha, bhikkhave, ekacco iti patisancikkhati: 
It’s when someone reflects: 


‘kayaduccaritassa kho papako vipako ditthe ceva 
dhamme abhisamparayancCa, vaciduccaritassa papako 
vipako ditthe ceva dhamme abhisamparayanca, 
manoduccaritassa papako vipako ditthe ceva dhamme 
abhisamparayanca’' ti. 

‘Bad conduct of body, speech, or mind has a bad, painful 
result in both this life and the next.’ 


So iti patisankhaya kayaduccaritam pahaya 
kayasucaritam bhaveti, vaciduccaritam pahaya 
vacisucaritam bhaveti, manoduccaritam pahaya 
manosucaritam bhaveti, suddham attanam 
pariharati. 

Reflecting like this, they give up bad conduct by way of 
body, speech, and mind, and develop good conduct by way 
of body, speech, and mind, keeping themselves pure. 


Idam vuccati, bhikkhave, patisankhanabalam. 
This is called the power of reflection. 


Katamanca, bhikkhave, bhavanabalam? 
And what, mendicants, is the power of development? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vosaggaparinamim, dhammavicayasambojjhangam 
bhaveti ... viriyasambojjhangam bhaveti ... 


pitisambojjhangam bhaveti ... 
passaddhisambojjhangam bhaveti ... 
samadhisambojjhangam bhaveti ... 
upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vosaggaparinamim. 
It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Idam vuccati, bhikkhave, bhavanabalam. 
This is called the power of development. 


Imani kho, bhikkhave, dve balani’ ti. 
These are the two powers.” 


13 
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“Dvemani, bhikkhave, balani. 
“There are, mendicants, these two powers. 


Katamani dve? 
What two? 


Patisankhanabalanca bhavanabalanca. 
The power of reflection and the power of development. 


Katamanca, bhikkhave, patisankhanabalam? 
And what, mendicants, is the power of reflection? 


Idha, bhikkhave, ekacco iti patisancikkhati: 
It’s when someone reflects: 


‘kayaduccaritassa kho papako vipako ditthe ceva 
dhamme abhisamparayanca, vaciduccaritassa kho 
papako vipako ditthe ceva dhamme 
abhisamparayanca, manoduccaritassa kho papako 
vipako ditthe ceva dhamme abhisamparayanca’ti. 
‘Bad conduct of body, speech, or mind has a bad, painful 
result in both this life and the next.’ 


So iti patisankhaya kayaduccaritam pahaya 
kayasucaritam bhaveti, vaciduccaritam pahaya 
vacisucaritam bhaveti, manoduccaritam pahaya 
manosucaritam bhaveti, suddham attanam 
pariharati. 

Reflecting like this, they give up bad conduct by way of 
body, speech, and mind, and develop good conduct by way 
of body, speech, and mind, keeping themselves pure. 


Idam vuccati, bhikkhave, patisankhanabalam. 
This is called the power of reflection. 


Katamanca, bhikkhave, bhavanabalam? 
And what, mendicants, is the power of development? 


Idha, bhikkhave, bhikkhu vivicceva kamehi, vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 


avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati. 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 
internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


Pitiya ca viraga upekkhako Ca viharati sato ca 
Sampajano, sukhanca kayena patisamvedeti, yam tam 
ariya acikkhanti: ‘upekkhako satima sukhavihart’ti 
tatiyam jhanam upasampaijja viharati. 

And with the fading away of rapture, they enter and remain 
in the third absorption, where they meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


Sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati. 

Giving up pleasure and pain, and ending former happiness 
and sadness, they enter and remain in the fourth 
absorption, without pleasure or pain, with pure equanimity 
and mindfulness. 


Idam vuccati, bhikkhave, bhavanabalam. 
This is called the power of development. 


Imani kho, bhikkhave, dve balani’ ti. 
These are the two powers.” 
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“Dvema, bhikkhave, tathagatassa dhammadesana. 
“There are, mendicants, these two ways of teaching the 
Dhamma. 


Katama dve? 
What two? 


Sankhittena ca vittharena Ca. 
In brief and in detail. 


Ima kho, bhikkhave, dve tathagatassa 
dhammadesana’” ti. 
These are two ways of teaching the Dhamma.” 


15 
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“Yasmim, bhikkhave, adhikarane apanno ca bhikkhu 
codako ca bhikkhu na sadhukam attanava attanam 
paccavekkhati tasmetam, bhikkhave, adhikarane 
patikankham: 

“Mendicants, in a disciplinary issue, if neither the offending 
mendicant nor the accusing mendicant carefully checks 
themselves, you can expect that issue 


‘dighattaya kharattaya valattaya samvattissati, 
bhikkhu ca na phasum viharissant?’ ti. 

will lead to lasting acrimony and enmity, and the 
mendicants won’t live comfortably. 


Yasminca kho, bhikkhave, adhikarane apanno ca 
bhikkhu codako ca bhikkhu sadhukam attanava 
attanam paccavekkhati tasmetam, bhikkhave, 
adhikarane patikankham: 

But in a disciplinary issue, if both the offending mendicant 
and the accusing mendicant carefully check themselves, 


you can expect that issue 


‘na dighattaya kharattaya valattaya samvattissati, 
bhikkhu ca phasum viharissantr’ti. 

won't lead to lasting acrimony and enmity, and the 
mendicants will live comfortably. 


Kathanca, bhikkhave, apanno bhikkhu sadhukam 
attanava attanam paccavekkhati? 

And how, mendicants, does an offending mendicant 
carefully check themselves? 


Idha, bhikkhave, apanno bhikkhu iti patisancikkhati: 
An offending mendicant reflects: 


‘aham kho akusalam apanno kancideva desam 
kayena. 
‘T have committed a certain unskillful offense with the body. 


Mam so bhikkhu addasa akusalam apajjamanam 
kancideva desam kayena. 
That mendicant saw me do this. 


No ce aham akusalam apajjeyyam kancideva desam 
kayena, na mam so bhikkhu passeyya akusalam 
apajjamanam kancideva desam kayena. 

If I hadn’t committed that offense, they wouldn’t have seen 
me. 


Yasma ca kho, aham akusalam apanno kancideva 
desam kayena, tasma mam so bhikkhu addasa 
akusalam apajjamanam kancideva desam kayena. 
But since I did commit that offense, they did see me. 


Disva ca pana mam so bhikkhu akusalam 
apajjamanam kancideva desam kayena anattamano 


ahosi. 
When they saw me, they were upset, 


Anattamano samano anattamanavacanam Mam so 
bhikkhu avaca. 
and they voiced their unhappiness to me. 


Anattamanavacanaham tena bhikkhuna vutto samano 
anattamano ahosim. 
Then I also got upset, 


Anattamano samano paresam arocesim. 
so I told others. 


Iti mameva tattha accayo accagama sunkadayakamva 
bhandasmin’ ti. 

So the mistake is mine alone, like someone who owes 
customs duty on their goods.’ 


Evam kho, bhikkhave, apanno bhikkhu sadhukam 
attanava attanam paccavekkhati. 

That’s how, mendicants, an offending mendicant carefully 
checks themselves. 


Kathanca, bhikkhave, codako bhikkhu sadhukam 
attanava attanam paccavekkhati? 

And how, mendicants, does an accusing mendicant carefully 
check themselves? 


Idha, bhikkhave, codako bhikkhu iti patisancikkhati: 
An accusing mendicant reflects: 


‘ayam kho bhikkhu akusalam apanno kancideva 
desam kayena. 

‘This mendicant has committed a certain unskillful offense 
with the body. 


Aham imam bhikkhum addasam akusalam 
apajjamanam kancideva desam kayena. 
I saw them do that. 


No ce ayam bhikkhu akusalam apajjeyya kancideva 
desam kayena, naham imam bhikkhum passeyyam 
akusalam apajjamanam kancideva desam kayena. 

If they hadn’t committed that offense, I wouldn’t have seen 
them. 


Yasma ca kho, ayam bhikkhu akusalam apanno 
kancideva desam kayena, tasma aham imam 
bhikkhum addasam akusalam apajjamanam 
kancideva desam kayena. 

But since they did commit that offense, I did see them. 


Disva ca panaham imam bhikkhum akusalam 
apajjamanam kancideva desam kayena anattamano 
ahosim. 

When I saw them, I was upset, 


Anattamano samano anattamanavacanaham imam 
bhikkhum avacam. 
and I voiced my unhappiness to them. 


Anattamanavacanayam bhikkhu maya vutto samano 
anattamano ahosi. 
Then they also got upset, 


Anattamano samano paresam arocesi. 
so they told others. 


Iti mameva tattha accayo accagama sunkadayakamva 
bhandasmin’ ti. 


So the mistake is mine alone, like someone who owes 
customs duty on their goods.’ 


Evam kho, bhikkhave, codako bhikkhu sadhukam 
attanava attanam paccavekkhati. 

That’s how, mendicants, an accusing mendicant carefully 
checks themselves. 


Yasmim, bhikkhave, adhikarane apanno ca bhikkhu 
codako ca bhikkhu na sadhukam attanava attanam 
paccavekkhati tasmetam, bhikkhave, adhikarane 
patikankham dighattaya kharattaya valattaya 
samvattissati, bhikkhu ca na phasum viharissantiti. 
In a disciplinary issue, if neither the offending mendicant 
nor the accusing mendicant carefully checks themselves, 
you can expect that issue will lead to lasting acrimony and 
enmity, and the mendicants won’t live comfortably. 


Yasminca kho, bhikkhave, adhikarane apanno ca 
bhikkhu codako ca bhikkhu sadhukam attanava 
attanam paccavekkhati tasmetam, bhikkhave, 
adhikarane patikankham na dighattaya kharattaya 
valattaya samvattissati, bhikkhu ca phasum 
viharissanti’ ti. 

But in a disciplinary issue, if both the offending mendicant 
and the accusing mendicant carefully checks themselves, 
you can expect that issue won’t lead to lasting acrimony and 
enmity, and the mendicants will live comfortably.” 
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Atha kho annataro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 


Then a certain brahmin went up to the Buddha and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho so 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“ko nu kho, bho gotama, hetu ko paccayo yena 
m’idhekacce satta kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjanti” ti? 
“What is the cause, Master Gotama, what is the reason why 
some sentient beings, when their body breaks up, after 
death, are reborn in a place of loss, a bad place, the 
underworld, hell?” 


“Adhammacariyavisamacariyahetu kho, brahmana, 
evam’idhekacce satta kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjanti’ ti. 
“Unprincipled and immoral conduct is the reason why some 
sentient beings, when their body breaks up, after death, are 
reborn in a place of loss, a bad place, the underworld, hell.” 


“Ko nu kho, bho gotama, hetu ko paccayo yena 
m’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti” ti? 

“What is the cause, Master Gotama, what is the reason why 
some sentient beings, when their body breaks up, after 
death, are reborn in a good place, a heavenly realm?” 


“Dhammacariyasamacariyahetu kho, brahmana, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti’ ti. 

“Principled and moral conduct is the reason why some 
sentient beings, when their body breaks up, after death, are 


reborn in a good place, a heavenly realm.” 


“Abhikkantam, bho gotama, abhikkantam, bho 
gotama. 
“Excellent, Master Gotama! Excellent! 


Seyyathapi, bho gotama, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
gotamena anekapariyayena dhammo pakasito. 

As if he was righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Gotama has made the teaching clear in many 
ways. 


Esaham bhavantam gotamam saranam gacchami 
dhammanca bhikkhusamghanca. 

I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 
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Atha kho janussoni brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the brahmin Janussoni went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho janussoni 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“ko nu kho, bho gotama, hetu ko paccayo yena 
m’idhekacce satta kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjanti” ti? 
“What is the cause, Master Gotama, what is the reason why 
some sentient beings, when their body breaks up, after 
death, are reborn in a place of loss, a bad place, the 
underworld, hell?” 


“Katatta ca, brahmana, akatatta Ca. 
“What they’ve done and what they’ve not done. 


Evam’idhekacce satta kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjanti’ ti. 
That’s why some sentient beings, when their body breaks 
up, after death, are reborn in a place of loss, a bad place, 
the underworld, hell.” 


“Ko pana, bho gotama, hetu ko paccayo yena 
m’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti” ti? 

“But what is the cause, Master Gotama, what is the reason 
why some sentient beings, when their body breaks up, after 
death, are reborn in a good place, a heavenly realm?” 


“Katatta ca, brahmana, akatatta ca. 
“What they’ve done and what they’ve not done. 


Evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti’ ti. 


That’s why some sentient beings, when their body breaks 
up, after death, are reborn in a good place, a heavenly 
realm.” 


“Na kho aham imassa bhoto gotamassa samkhittena 
bhasitassa vittharena attham avibhattassa vittharena 
attham ajanami. 

“T don’t understand the meaning of what Master Gotama 
has said in brief, without explaining the details. 


Sadhu me bhavam gotamo tatha dhammam desetu 
yatha aham imassa bhoto gotamassa samkhittena 
bhasitassa vittharena attham avibhattassa vittharena 
attham ajaneyyan’” ti. 

Master Gotama, please teach me this matter in detail so I 
can understand the meaning.” 


“Tena hi, brahmana, sunahi, sadhukam manasi 
karohi; bhasissami’ ti. 

“Well then, brahmin, listen and pay close attention, I will 
speak.” 


“Evam, bho” ti kho janussoni brahmano bhagavato 
paccassosi. 
“Yes sir,” Janussoni replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Idha, brahmana, ekaccassa kayaduccaritam katam 
hoti, akatam hoti kayasucaritam; 

“Firstly, brahmin, someone has done bad things and not 
done good things by way of body, speech, and mind. 


vaciduccaritam katam hoti, akatam hoti 
vacisucaritam; 


manoduccaritam katam hoti, akatam hoti 
manosucaritam. 


Evam kho, brahmana, katatta ca akatatta ca 
evam’idhekacce satta kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjanti. 
So what they’ve done and what they’ve not done is why 
some sentient beings, when their body breaks up, after 
death, are reborn in a place of loss, a bad place, the 
underworld, hell. 


Idha pana, brahmana, ekaccassa kayasucaritam 
katam hoti, akatam hoti kayaduccaritam; 
Furthermore, brahmin, someone has done good things and 
not done bad things by way of body, speech, and mind. 


vacisucaritam katam hoti, akatam hoti 
vaciduccaritam; 


manosucaritam katam hoti, akatam hoti 
manoduccaritam. 


Evam kho, brahmana, kKatatta ca akatatta ca 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti’ ti. 

So what they’ve done and what they’ve not done is why 
some sentient beings, when their body breaks up, after 
death, are reborn in a good place, a heavenly realm.” 


“Abhikkantam, bho gotama ... pe ... upasakam mam 
bhavam gotamo dharetu ajjatagge panupetam 
saranam gatan’” ti. 

“Excellent, Master Gotama! ... From this day forth, may 
Master Gotama remember me as a lay follower who has 
gone for refuge for life.” 
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Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him, 


“ekamsenaham, ananda, akaraniyam vadami 
kayaduccaritam vaciduccaritam manoduccaritan” ti. 
“Ananda, I absolutely say that you should not do bad things 
by way of body, speech, and mind.” 


“Yamidam, bhante, bhagavata ekamsena akaranityam 
akkhatam kayaduccaritam vaciduccaritam 
manoduccaritam tasmim akaraniye kayiramane ko 
adinavo patikankho’ ti? 

“But, sir, if someone does these things that should not be 
done, what drawbacks should they expect?” 


“Yamidam, ananda, maya ekamsena akaraniyam 
akkhatam kayaduccaritam vaciduccaritam 
manoduccaritam tasmim akaraniye kayiramane ayam 
adinavo patikankho— 

“They should expect these drawbacks. 


attapi attanam upavadati, 
They blame themselves. 


anuvicca vinnu garahanti, 
After examination, sensible people criticize them. 


papako kittisaddo abbhuggacchati, 


They get a bad reputation. 


sammulho kalam karoti, 
They feel lost when they die. 


kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapaijjati. 

And when their body breaks up, after death, they are 
reborn in a place of loss, a bad place, the underworld, hell. 


Yamidam, ananda, maya ekamsena akaraniyam 
akkhatam kayaduccaritam vaciduccaritam 
manoduccaritam tasmim akarantye kayiramane ayam 
adinavo patikankho’ ti. 

These are the drawbacks they should expect.” 


“Ekamsenaham, ananda, karaniyam vadami 
kayasucaritam vacisucaritam manosucaritan’” ti. 
“Ananda, I absolutely say that you should do good things by 
way of body, speech, and mind.” 


“Yamidam, bhante, bhagavata ekamsena karanityam 
akkhatam kayasucaritam vacisucaritam 
manosucaritam tasmim karaniye kayiramane ko 
anisamso patikankho’ ti? 

“But, sir, if someone does these things that should be done, 
what benefits should they expect?” 


“Yamidam, ananda, maya ekamsena karaniyam 
akkhatam kayasucaritam vacisucaritam 
manosucaritam tasmim karaniye kayiramane ayam 
anisamso patikankho— 

“They should expect these benefits. 


attapi attanam na upavadati, 
They don’t blame themselves. 


anuvicca vinnu pasamsanti, 
After examination, sensible people praise them. 


kalyano kittisaddo abbhuggacchati, 
They get a good reputation. 


asammulho kalam karoti, 
They don’t feel lost when they die. 


kayassa bheda param marana sugatim saggam lokam 
upapajjati. 

And when the body breaks up, after death, they are reborn 
in a good place, a heavenly realm. 


Yamidam, ananda, maya ekamsena karaniyam 
akkhatam kayasucaritam vacisucaritam 
manosucaritam tasmim karaniye kayiramane ayam 
anisamso patikankho’ ti. 

These are the benefits they should expect.” 
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“Akusalam, bhikkhave, pajahatha. 
“Mendicants, give up the unskillful. 


Sakka, bhikkhave, akusalam pajahitum. 
It is possible to give up the unskillful. 


No cedam, bhikkhave, sakka abhavissa akusalam 
pajahitum, naham evam vadeyyam: 
If it wasn’t possible, I wouldn’t say: 


‘akusalam, bhikkhave, pajahatha’ti. 
‘Give up the unskillful.’ 


Yasma ca kho, bhikkhave, sakka akusalam pajahitum 
tasmaham evam vadami: 
But it is possible, and so I say: 


‘akusalam, bhikkhave, pajahatha’ti. 
‘Give up the unskillful.’ 


Akusalanca hidam, bhikkhave, pahinam ahitaya 
dukkhaya samvatteyya naham evam vadeyyam: 

And if giving up the unskillful led to harm and suffering, I 
would not say: 


‘akusalam, bhikkhave, pajahatha’ti. 
‘Give up the unskillful.’ 


Yasma ca kho, bhikkhave, akusalam pahinam hitaya 
sukhaya samvattati tasmaham evam vadami: 

But giving up the unskillful leads to welfare and happiness, 
so I say: 


‘akusalam, bhikkhave, pajahatha’” ti. 
‘Give up the unskillful.’ 


“Kusalam, bhikkhave, bhavetha. 
Mendicants, develop the skillful. 


Sakka, bhikkhave, kusalam bhavetum. 
It is possible to develop the skillful. 


No cedam, bhikkhave, sakka abhavissa kusalam 
bhavetum, naham evam vadeyyam: 
If it wasn’t possible, I wouldn’t say: 


‘kusalam, bhikkhave, bhavetha’ti. 
‘Develop the skillful.’ 


Yasma ca kho, bhikkhave, sakka kusalam bhavetum 
tasmaham evam vadami: 
But it is possible, and so I say: 


‘kusalam, bhikkhave, bhavetha’ti. 
‘Develop the skillful.’ 


Kusalanca hidam, bhikkhave, bhavitam ahitaya 
dukkhaya samvatteyya, naham evam vadeyyam: 
If developing the skillful led to harm and suffering I 
wouldn't say: 


‘kusalam, bhikkhave, bhavetha’ti. 
‘Develop the skillful.’ 


Yasma ca kho, bhikkhave, kusalam bhavitam hitaya 
sukhaya samvattati tasmaham evam vadami: 

But developing the skillful leads to welfare and happiness, 
so I say: 


‘kusalam, bhikkhave, bhavetha’” ti. 
‘Develop the skillful.’” 
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“Dveme, bhikkhave, dhamma saddhammassa 
Sammosaya antaradhanaya samvattanti. 

“These two things, mendicants, lead to the decline and 
disappearance of the true teaching. 


Katame dve? 
What two? 


Dunnikkhittanca padabyanjanam attho ca dunnito. 


The words and phrases are misplaced, and the meaning is 
misinterpreted. 


Dunnikkhittassa, bhikkhave, padabyanjanassa 
atthopi dunnayo hoti. 

When the words and phrases are misplaced, the meaning is 
misinterpreted. 


Ime kho, bhikkhave, dve dhamma saddhammassa 
Sammosaya antaradhanaya samvattanti’ ti. 

These two things lead to the decline and disappearance of 
the true teaching. 


“Dveme, bhikkhave, dhamma saddhammassa thitiya 
asammosaya anantaradhanaya samvattanti. 

These two things lead to the continuation, persistence, and 
enduring of the true teaching. 


Katame dve? 
What two? 


Sunikkhittanca padabyanjanam attho ca sunito. 
The words and phrases are well organized, and the 
meaning is correctly interpreted. 


Sunikkhittassa, bhikkhave, padabyanjanassa atthopi 
sunayo hoti. 

When the words and phrases are well organized, the 
meaning is correctly interpreted. 


Ime kho, bhikkhave, dve dhamma saddhammassa 
thitiya asammosaya anantaradhanaya samvattanti’ ti. 
These two things lead to the continuation, persistence, and 
enduring of the true teaching.” 


Adhikaranavaggo dutiyo. 


2.021-31.21-21 


3. Balavagga - 3. Fools 


“Dveme, bhikkhave, bala. 
“Mendicants, there are two fools. 


Katame dve? 
What two? 


Yo ca accayam accayato na passati, yo ca accayam 
desentassa yathadhammam nappatigganhati. 

One who doesn’t recognize when they’ve made a mistake. 
And one who doesn’t properly accept the confession of 
someone who’s made a mistake. 


Ime kho, bhikkhave, dve balati. 
These are the two fools. 


Dveme, bhikkhave, pandita. 
There are two who are astute. 


Katame dve? 
What two? 


Yo ca accayam accayato passati, yo ca accayam 
desentassa yathadhammam patigganhati. 

One who recognizes when they’ve made a mistake. And one 
who properly accepts the confession of someone who’s 
made a mistake. 


Ime kho, bhikkhave, dve pandita” ti. 
These are the two who are astute.” 


22 
ae 


“Dveme, bhikkhave, tathagatam abbhacikkhanti. 
“Mendicants, these two misrepresent the Realized One. 


Katame dve? 
What two? 


Duttho va dosantaro, saddho va duggahitena. 
One who is hateful and hides it, and one whose faith is 
mistaken. 


Ime kho, bhikkhave, dve tathagatam 
abbhacikkhanti’ ti. 
These two misrepresent the Realized One.” 


23 
23 


“Dveme, bhikkhave, tathagatam abbhacikkhanti. 
“Mendicants, these two misrepresent the Realized One. 


Katame dve? 
What two? 


Yo ca abhasitam alapitam tathagatena bhasitam 
lapitam tathagatenati dipeti, yo ca bhasitam lapitam 
tathagatena abhasitam alapitam tathagatenati dipeti. 
One who explains what was not spoken by the Realized One 
as spoken by him. And one who explains what was spoken 
by the Realized One as not spoken by him. 


Ime kho, bhikkhave, dve tathagatam 
abbhacikkhantiti. 
These two misrepresent the Realized One. 


Dveme, bhikkhave, tathagatam nabbhacikkhanti. 


These two don’t misrepresent the Realized One. 


Katame dve? 
What two? 


Yo ca abhasitam alapitam tathagatena abhasitam 
alapitam tathagatenati dipeti, yo ca bhasitam lapitam 
tathagatena bhasitam lapitam tathagatenati dipeti. 
One who explains what was not spoken by the Realized One 
as not spoken by him. And one who explains what was 
spoken by the Realized One as spoken by him. 


Ime kho, bhikkhave, dve tathagatam 
nabbhacikkhanti” ti. 
These two don’t misrepresent the Realized One.” 


24 
24 


“Dveme, bhikkhave, tathagatam abbhacikkhanti. 
“Mendicants, these two misrepresent the Realized One. 


Katame dve? 
What two? 


Yo ca neyyattham suttantam nitattho suttantoti 
dipeti, yo ca nitattham suttantam neyyattho 
suttantoti dipeti. 

One who explains a discourse in need of interpretation as a 
discourse whose meaning is explicit. And one who explains 
a discourse whose meaning is explicit as a discourse in need 
of interpretation. 


Ime kho, bhikkhave, dve tathagatam 
abbhacikkhanti’ ti. 
These two misrepresent the Realized One.” 


25 
20 


“Dveme, bhikkhave, tathagatam nabbhacikkhanti. 
“These two don’t misrepresent the Realized One. 


Katame dve? 
What two? 


Yo ca neyyattham suttantam neyyattho suttantoti 
dipeti, yo ca nitattham suttantam nitattho suttantoti 
dipeti. 

One who explains a discourse in need of interpretation as a 
discourse in need of interpretation. And one who explains a 
discourse whose meaning is explicit as a discourse whose 
meaning is explicit. 


Ime kho, bhikkhave, dve tathagatam 
nabbhacikkhanti” ti. 
These two don’t misrepresent the Realized One.” 


26 
26 


“Paticchannakammantassa, bhikkhave, dvinnam 
gatinam annatara gati patikankha— 

“Mendicants, when you hide your misdeeds, you can expect 
one of two destinies: 


nirayo va tiracchanayoni vati. 
hell or the animal realm. 


Appaticchannakammantassa, bhikkhave, dvinnam 
gatinam annatara gati patikankha— 


When you don’t hide your misdeeds, you can expect one of 
two destinies: 


deva va manussa va’ ti. 
as a god or a human.” 


27 
a7 


“Micchaditthikassa, bhikkhave, dvinnam gatinam 
annatara gati patikankha— 

“Mendicants, when you have wrong view, you can expect 
one of two destinies: 


nirayo va tiracchanayoni va’ ti. 
hell or the animal realm.” 


28 
28 


“Sammaditthikassa, bhikkhave, dvinnam gatinam 
annatara gati patikankha— 

“Mendicants, when you have right view, you can expect one 
of two destinies: 


deva va manussa va" ti. 
as a god or a human.” 


29 
29 


“Dussilassa, bhikkhave, dve patiggaha— 
“There are two places waiting to receive an unethical 


person: 


nirayo va tiracchanayoni va. 


hell and the animal realm. 


Silavato, bhikkhave, dve patiggaha— 
There are two places waiting to receive an ethical person: 


deva va manussa va" ti. 
the realms of gods and humans.” 


30 
30 


“Dvaham, bhikkhave, atthavase sampassamano 
arannavanapatthani pantani senasanani patisevami. 
“Mendicants, I see two reasons to frequent remote lodgings 
in the wilderness and the forest. 


Katame dve? 
What two? 


Attano ca ditthadhammasukhaviharam 
Sampassamano, pacchimanca janatam 
anukampamano. 

Seeing a happy life for oneself in the present, and having 
compassion for future generations. 


Ime kho aham, bhikkhave, dve atthavase 
Sampassamano arannavanapatthani pantani 
senasanani patisevam1’ ti. 

I see two reasons to frequent remote lodgings in the 
wilderness and the forest.” 


31 
31 


“Dve me, bhikkhave, dhamma vijjabhagiya. 
“These two things play a part in realization. 


Katame dve? 
What two? 


Samatho Ca vipassana Ca. 
Serenity and discernment. 


Samatho, bhikkhave, bhavito kamatthamanubhoti? 
What is the benefit of developing serenity? 


Cittam bhaviyati. 
The mind is developed. 


Cittam bhavitam kamatthamanubhoti? 
What is the benefit of developing the mind? 


Yo rago so pahiyati. 
Greed is given up. 


Vipassana, bhikkhave, bhavita kamatthamanubhoti? 
What is the benefit of developing discernment? 


Panna bhaviyati. 
Wisdom is developed. 


Panna bhavita kamatthamanubhoti? 
What is the benefit of developing wisdom? 


Ya avijja sa pahiyati. 
Ignorance is given up. 


Ragupakkilittham va, bhikkhave, cittam na 
vimuccati, avijjupakkilittha va panna na bhaviyati. 
The mind contaminated by greed is not free; and wisdom 
contaminated by ignorance does not grow. 


Iti kho, bhikkhave, ragaviraga cetovimutti, 
avijjaviraga pannavimutti’ ti. 

In this way, freedom of heart comes from the fading away of 
greed, while freedom by wisdom comes from the fading 
away of ignorance.” 


Balavaggo tatiyo. 


2 .032-41. 32 - 32 


4. Samacittavagga - 4. Peaceful Mind 


“Asappurisabhuminca vo, bhikkhave, desessami 
sappurisabhuminca. 

“Mendicants, I will teach you the level of the bad person 
and the level of the good person. 


Tam sunatha, sadhukam manasi karotha. 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katama ca, bhikkhave, asappurisabhumi? 
“What is the level of the bad person? 


Asappuriso, bhikkhave, akatannu hoti akatavedi. 
The bad person is ungrateful and thankless, 


Asabbhi hetam, bhikkhave, upannatam yadidam 
akatannuta akatavedita. 

for the wicked only know how to be ungrateful and 
thankless. 


Kevala esa, bhikkhave, asappurisabhumi yadidam 
akatannuta akatavedita. () 

It is totally the level of a bad person to be ungrateful and 
thankless. 


Sappuriso ca kho, bhikkhave, katannu hoti katavedi. 
The good person is grateful and thankful, 


Sabbhi hetam, bhikkhave, upannatam yadidam 
katannuta katavedita. 
for the virtuous only know how to be grateful and thankful. 


Kevala esa, bhikkhave, sappurisabhumi yadidam 
katannuta katavedita’ ti. 

It is totally the level of a good person to be grateful and 
thankful.” 


33 
33 


“Dvinnaham, bhikkhave, na suppatikaram vadami. 
“Mendicants, I say that these two people cannot easily be 
repaid. 


Katamesam dvinnam? 
What two? 


Matu ca pitu Ca. 
Mother and father. 


Ekena, bhikkhave, amsena mataram parihareyya, 
ekena amsena pitaram parihareyya vassasatayuko 
vassaSatajivl SO Ca nesam 
ucchadanaparimaddananhapanasambahanena. 

You would not have done enough to repay your mother and 
father even if you were to carry your mother around on one 
shoulder, and your father on the other, and if you lived like 
this for a hundred years, and if you were to anoint, 
massage, bathe, and rub them; 


Te ca tattheva muttakarisam cajeyyum, na tveva, 
bhikkhave, matapitunam katam va hoti patikatam va. 
and even if they were to defecate and urinate right there. 


Imissa ca, bhikkhave, mahapathaviya 
pahutarattaratanaya matapitaro issaradhipacce rajje 
patitthapeyya, na tveva, bhikkhave, matapitunam 
katam va hoti patikatam va. 

Even if you were to establish your mother and father as 
supreme monarchs of this great earth, abounding in the 
seven treasures, you would still not have done enough to 
repay them. 


Tam kissa hetu? 
Why is that? 


Bahukara, bhikkhave, matapitaro puttanam apadaka 
posaka imassa lokassa dassetaro. 

Parents are very helpful to their children, they raise them, 
nurture them, and show them the world. 


Yo ca kho, bhikkhave, matapitaro assaddhe 
saddhasampadaya samadapeti niveseti patitthapeti, 
dussile silasampadaya samadapeti niveseti 
patitthapeti, macchari cagasampadaya samadapeti 
niveseti patitthapeti, duppanne pannasampadaya 
Ssamadapeti niveseti patitthapeti, ettavata kho, 
bhikkhave, matapitunam katanca hoti patikatanca’ ti. 
But you have done enough, more than enough, to repay 
them if you encourage, settle, and ground unfaithful 
parents in faith, unethical parents in ethical conduct, stingy 
parents in generosity, or ignorant parents in wisdom.” 


34 
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Atha kho annataro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. Sammodaniyam kathanm ... pe ... 
ekamantam nisinno kho so brahmano bhagavantam 
etadavoca: 

Then a certain brahmin went up to the Buddha, and 
exchanged greetings with him. When the greetings and 
polite conversation were over, he sat down to one side and 
said to the Buddha, 


“kimvadi bhavam gotamo kimakkhayi’ ti? 
“What does Master Gotama teach? What does he explain?” 


“Kiriyavadi caham, brahmana, akiriyavadi ca” ti. 
“Brahmin, I teach action and inaction.” 


“Yathakatham pana bhavam gotamo kiriyavadi ca 
akiriyavad1 ca” ti? 

“But in what way does Master Gotama teach action and 
inaction?” 


“Akiriyam kho aham, brahmana, vadami 
kayaduccaritassa vaciduccaritassa manoduccaritassa, 
anekavihitanam papakanam akusalanam 
dhammanam akiriyam vadami. 

“T teach inaction regarding bad bodily, verbal, and mental 
conduct, and the many kinds of unskillful things. 


Kiriyanca kho aham, brahmana, vadami 
kayasucaritassa vacisucaritassa manosuCaritassa, 
anekavihitanam kusalanam dhammanam kiriyam 
vadami. 

I teach action regarding good bodily, verbal, and mental 
conduct, and the many kinds of skillful things. 


Evam kho aham, brahmana, kiriyavadi ca akiriyavadi 
ca’ ti. 
This is the kind of action and inaction that I teach.” 


“Abhikkantam, bho gotama ... pe ... upasakam mam 
bhavam gotamo dharetu ajjatagge panupetam 
saranam gatan” ti. 

“Excellent, Master Gotama! ... From this day forth, may 
Master Gotama remember me as a lay follower who has 
gone for refuge for life.” 


35 
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Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho anathapindiko gahapati bhagavantam etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, sat down to one side, and said to the 
Buddha, 


“kati nu kho, bhante, loke dakkhineyya, kattha ca 
danam databban’” ti? 

“How many kinds of people in the world are worthy ofa 
religious donation? And where should a gift be given?” 


“Dve kho, gahapati, loke dakkhineyya— 
“Householder, there are two kinds of people in the world 
who are worthy of a religious donation: 


sekho ca asekho Ca. 
the trainee and the master. 


Ime kho, gahapati, dve loke dakkhineyya, ettha ca 
danam databban’ ti. 


These are two kinds of people in the world who are worthy 
of a religious donation, and that’s where you should give a 
gift.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Sekho asekho ca imasmim loke, 
“Tn this world, the trainee and the master, 


Ahuneyya yajamananam honti; 
are worthy of the offerings of those who sponsor sacrifices. 


Te ujjubhuta kayena, 
They are upright in body, 


Vacaya uda cetasa; 
speech, and mind. 


Khettam tam yajamananam, 
This is the field for sponsors of sacrifice— 


Ettha dinnam mahapphalan’ ti. 
what’s given here is very fruitful.” 
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Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 


At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena ayasma sSariputto 
savatthiyam viharati pubbarame migaramatupasade. 
Now at that time Venerable Sariputta was staying near 
Savatthi in the Eastern Monastery, the stilt longhouse of 
Migara’s mother. 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhave’” ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht: ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“ajjhattasamyojananca, avuso, puggalam desessami 
bahiddhasamyojananca. 

“T will teach you about a person fettered internally and one 
fettered externally. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 

Listen and pay close attention, I will speak.” 
“Evamavuso”’ ti kho te bhikkhu ayasmato sariputtassa 


paccassosum. 
“Yes, reverend,” they replied. 


Ayasma sariputto etadavoca: 


Sariputta said this: 


“Katamo Cavuso, ajjhattasamyojano puggalo? 
“Who is a person fettered internally? 


Idhavuso, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno, anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 

It’s a mendicant who is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


So kayassa bheda param marana annataram 
devanikayam upapajjati. 

When their body breaks up, after death, they’re reborn in 
one of the orders of gods. 


So tato cuto agami hoti, aganta itthattam. 
When they pass away from there, they’re a returner, who 
comes back to this state of existence. 


Ayam vuccCati, avuso, ajjhattasamyojano puggalo 
agami hoti, aganta itthattam. 

This is called a person who is fettered internally, a returner, 
who comes back to this state of existence. 


Katamo cavuso, bahiddhasamyojano puggalo? 
Who is a person fettered externally? 


Idhavuso, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno, anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 


It’s a mendicant who is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


So annataram santam cetovimuttim upasampaijja 
viharati. 

They enter and remain in a certain peaceful state of freed 
mind. 


So kayassa bheda param marana annataram 
devanikayam upapajjati. 

When their body breaks up, after death, they’re reborn in 
one of the orders of gods. 


So tato cuto anagami hoti, anaganta itthattam. 
When they pass away from there, they’re a non-returner, 
not coming back to this state of existence. 


Ayam vuccatavuso, bahiddhasamyojano puggalo 
anagami hoti, anaganta itthattam. 

This is called a person who is fettered externally, a non- 
returner, who does not come back to this state of existence. 


Puna caparam, avuso, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu. 

Furthermore, a mendicant is ethical... they keep the rules 
they’ve undertaken. 


So kamanamyeva nibbidaya viragaya nirodhaya 
patipanno hoti. 

They simply practice for disillusionment, dispassion, and 
cessation regarding sensual pleasures. 


So bhavanamyeva nibbidaya viragaya nirodhaya 
patipanno hoti. 


They simply practice for disillusionment, dispassion, and 
cessation regarding future lives. 


So tanhakkhayaya patipanno hoti. 
They practice for the ending of craving. 


So lobhakkhayaya patipanno hoti. 
They practice for the ending of greed. 


So kayassa bheda param marana annataram 
devanikayam upapajjati. 

When their body breaks up, after death, they are reborn in 
one of the orders of gods. 


So tato cuto anagami hoti, anaganta itthattam. 
When they pass away from there, they are non-returners, 
not coming back to this state of existence. 


Ayam vuccatavuso, bahiddhasamyojano puggalo 
anagami hoti, anaganta itthattan” ti. 

This is called a person who is fettered externally, a non- 
returner, who does not come back to this state of 
existence.” 


Atha kho sambahula samacitta devata yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam atthamsu. Ekamantam thita 
kho ta devata bhagavantam etadavocum: 

Then several peaceful-minded deities went up to the 
Buddha, bowed, stood to one side, and said to the Buddha, 


“eso, bhante, ayasma sariputto pubbarame 
migaramatupasade bhikkhunam 
ajjhattasamyojananca puggalam deseti 
bahiddhasamyojananca. 


“Sir, Venerable Sariputta is in the Eastern Monastery, the 
stilt longhouse of Migara’s mother, where he is teaching the 
mendicants about a person with internal fetters and one 
with external fetters. 


Hattha, bhante, parisa. 
The assembly is overjoyed! 


Sadhu, bhante, bhagava yenayasma sariputto 
tenupasankamatu anukampam upadaya’ ti. 
Sir, please go to Venerable Sariputta out of compassion.” 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho bhagava—seyyathapi nama balava puriso 
saminjitam va baham pasareyya, pasaritam va baham 
saminjeyya; evamevam—jetavane antarahito 
pubbarame migaramatupasade ayasmato sariputtassa 
sammukhe paturahosi. 

Then the Buddha, as easily as a strong person would extend 
or contract their arm, vanished from Jeta’s Grove and 
reappeared in the Eastern Monastery, the stilt longhouse of 
Migara’s mother, in front of Sariputta. 


Nisidi bhagava pannatte asane. 
He sat on the seat spread out. 


Ayasmapi kho sariputto bhagavantam abhivadetva 
ekamantam nisidi. 
Sariputta bowed to the Buddha and sat down to one side. 


Ekamantam nisinnam kho ayasmantam sariputtam 
bhagava etadavoca: 
The Buddha said to him: 


“Idha, sariputta, saambahula samacitta devata 
yenaham tenupasankamimsu; upasankamitva mam 
abhivadetva ekamantam atthamsu. Ekamantam thita 
kho, sariputta, ta devata mam etadavocum: 

“Just now, Sariputta, several peaceful-minded deities came 
up to me, bowed, and stood to one side. Those deities said 
to me: 


‘eso, bhante, ayasma sariputto pubbarame 
migaramatupasade bhikkhunam 
ajjhattasamyojananca puggalam deseti 
bahiddhasamyojananca. 

‘Sir, Venerable Sariputta is in the Eastern Monastery, the 
stilt longhouse of Migara’s mother, where he is teaching the 
mendicants about a person with internal fetters and one 
with external fetters. 


Hattha, bhante, parisa. 
The assembly is overjoyed! 


Sadhu, bhante, bhagava yena ayasma sariputto 
tenupasankamatu anukampam upadaya’ti. 
Sir, please go to Venerable Sariputta out of compassion.’ 


Ta kho pana, sariputta, devata dasapi hutva visampi 
hutva timsampi hutva cattalisampi hutva pannasampi 
hutva satthipi hutva araggakotinitudanamattepi 
titthanti, na ca annhamannam byabadhenti. 

Those deities, though they number ten, twenty, thirty, forty, 
fifty, or sixty, can stand on the point of a needle without 
bumping up against each other. 


Siya kho pana, sariputta, evamassa: 
Sariputta, you might think: 


‘tattha nuna tasam devatanam tatha cittam bhavitam 
yena ta devata dasapi hutva visampi hutva timsampi 
hutva cattalisampi hutva pannasampi hutva satthipi 
hutva araggakotinitudanamattepi titthanti na ca 
annamannam byabadhenti'ti. 

‘Surely those deities, since so many of them can stand on 
the point of a needle without bumping up against each 
other, must have developed their minds in that place.’ 


Na kho panetam, sariputta, evam datthabbam. 
But you should not see it like this. 


Idheva kho, sariputta, tasam devatanam tatha cittam 
bhavitam, yena ta devata dasapi hutva ... pe ... na ca 
annamannam byabadhenti. 

It was right here that those deities developed their minds. 


Tasmatiha, sariputta, evam sikkhitabbam: 
So you should train like this: 


‘santindriya bhavissama santamanasa’ ti. 
‘We shall have peaceful faculties and peaceful minds.’ 


Evanhi vo, sariputta, sikkhitabbam. 
That’s how you should train. 


‘Santindriyananhi vo, sariputta, santamanasanam 
santamyeva kayakammam bhavissati santam 
vacikammam santam manokammam. 

When your faculties and mind are peaceful, your acts of 
body, speech, and mind will be peaceful, thinking: 


Santamyeva upaharam upaharissama 
sabrahmacarisu’ ti. 

‘We shall present the gift of peace to our spiritual 
companions.’ 


‘Evanhi vo, sariputta, sikkhitabbam. 
That’s how you should train. 


Anassum kho, sariputta, annatitthiya paribbajaka ye 
imam dhammapariyayam nassosun’” ti. 

Those wanderers who follow other paths, Sariputta, who 
have not heard this exposition of the teaching are lost.” 
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Evam me sutam— 
So I have heard. 


ekam samayam ayasma mahakaccano varanayam 
viharati bhaddasaritire. 

At one time Venerable Mahakaccana was staying at Varana, 
on the bank of the Kaddama Lake. 


Atha kho aramadando brahmano yenayasma 
mahakaccano tenupasankami; upasankamitva 
ayasmata mahakaccanena saddhim sammodi. 

Then the brahmin Aramadanda went up to Mahakaccana, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
aramadando brahmano ayasmantam mahakaccanam 
etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Mahakaccana: 


“ko nu kho, bho kaccana, hetu ko paccayo yena 
khattiyapi khattiyehi vivadanti, brahmanapi 


brahmanehi vivadanti, gahapatikapi gahapatikehi 
vivadanti” ti? 

“What is the cause, Master Kaccana, what is the reason why 
aristocrats fight with aristocrats, brahmins fight with 
brahmins, and householders fight with householders?” 


“Kamaragabhinivesavinibandhapaligedhapariyutthan 
ajjhosanahetu kho, brahmana, khattiyapi khattiyehi 
vivadanti, brahmanapi brahmanehi vivadanti, 
gahapatikapi gahapatikehi vivadanti’ ti. 

“It is because of their insistence on sensual desire, their 
shackles, avarice, and attachment, that aristocrats fight 
with aristocrats, brahmins fight with brahmins, and 
householders fight with householders.” 


“Ko pana, bho kaccana, hetu ko paccayo yena 
Samanapi samanehi vivadanti” ti? 

“What is the cause, Master Kaccana, what is the reason why 
ascetics fight with ascetics?” 


“Ditthiragabhinivesavinibandhapaligedhapariyuttha 
najjhosanahetu kho, brahmana, samanapi samanehi 
vivadanti’ ti. 

“It is because of their insistence on views, their shackles, 
avarice, and attachment, that ascetics fight with ascetics.” 


“Atthi pana, bho kaccana, koci lokasmim yo imanceva 
kamaragabhinivesavinibandhapaligedhapariyutthana 
jjhosanam samatikkanto, imanca 
ditthiragabhinivesavinibandhapaligedhapariyutthana 
jjhosanam samatikkanto” ti? 

“Master Kaccana, is there anyone in the world who has 
gone beyond the insistence on sensual desire and the 
insistence on views?” 


“Atthi, brahmana, lokasmim yo imanceva 
kamaragabhinivesavinibandhapaligedhapariyutthana 
jjhosanam samatikkanto, imanca 
ditthiragabhinivesavinibandhapaligedhapariyutthana 
jjhosanam samatikkanto’ ti. 

“There is, brahmin.” 


“Ko pana so, bho kaccana, lokasmim yo imanceva 
kamaragabhinivesavinibandhapaligedhapariyutthana 
jjhosanam samatikkanto, imanca 
ditthiragabhinivesavinibandhapaligedhapariyutthana 
jjhosanam samatikkanto” ti? 

“Who in the world has gone beyond the insistence on 
sensual desire and the insistence on views?” 


“Atthi, brahmana, puratthimesu janapadesu savatth1 
nama nagaram. 
“In the eastern lands there is a city called Savatthi. 


Tattha so bhagava etarahi viharati araham 
sammasambuddho. 

There the Blessed One is now staying, the perfected one, 
the fully awakened Buddha. 


So hi, brahmana, bhagava imanceva 
kamaragabhinivesavinibandhapaligedhapariyutthana 
jjhosanam samatikkanto, imanca 
ditthiragabhinivesavinibandhapaligedhapariyutthana 
jjhosanam samatikkanto’” ti. 

He, brahmin, has gone beyond the insistence on sensual 
desire and the insistence on views.” 


Evam vutte, aramadando brahmano utthayasana 
ekamsam uttarasangam karitva dakkhinam 
janumandalam pathaviyam nihantva yena bhagava 
tenanjalim panametva tikkhattum udanam udanesi: 


When this was said, the brahmin Aramadanda got up from 
his seat, arranged his robe over one shoulder, knelt on his 
right knee, raised his joined palms toward the Buddha, and 
was inspired to exclaim three times: 


“Namo tassa bhagavato arahato 
Ssammasambuddhassa. 

“Homage to that Blessed One, the perfected one, the fully 
awakened Buddha! 


Namo tassa bhagavato arahato sammasambuddhassa. 
Homage to that Blessed One, the perfected one, the fully 
awakened Buddha! 


Namo tassa bhagavato arahato sammasambuddhassa. 
Homage to that Blessed One, the perfected one, the fully 
awakened Buddha! 


Yo hi so bhagava imanceva 
kamaragabhinivesavinibandhapaligedhapariyutthana 
jjhosanam samatikkanto, imanca 
ditthiragabhinivesavinibandhapaligedhapariyutthana 
jjhosanam samatikkanto’ ti. 

He who has gone beyond the insistence on sensual desire 
and the insistence on views. 


“Abhikkantam, bho kaccana, abhikkantam, bho 
kaccana. 
Excellent, Master Kaccana! Excellent! 


Seyyathapi, bho kaccana, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya; andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
kaccanena anekapariyayena dhammo pakasito. 


As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Kaccana has made the teaching clear in many 
ways. 


Esaham, bho kaccana, tam bhavantam gotamam 
saranam gacchami dhammanca bhikkhusanghanca. 
I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasakam mam bhavam kaccano dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may Master Kaccana remember me as 
a lay follower who has gone for refuge for life.” 
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Ekam samayam ayasma mahakaccano madhurayam 
viharati gundavane. 

At one time Venerable Mahakaccana was staying near 
Madhura, in Gunda’s Grove. 


Atha kho kandarayano brahmano yenayasma 
mahakaccano tenupasankami; upasankamitva 
ayasmata mahakaccanena saddhim ... pe ... 
ekamantam nisinno kho kandarayano brahmano 
ayasmantam mahakaccanam etadavoca: 

Then the brahmin Kandarayana went up to Mahakaccana, 
and exchanged greetings with him... He sat down to one 
side and said to Mahakaccana: 


“sutam metam, bho kaccana, ‘na samano kaccano 
brahmane jinne vuddhe mahallake addhagate 


vayoanuppatte abhivadeti va paccuttheti va asanena 
va nimanteti’ti. 

“T have heard, Master Kaccana, that the ascetic Kaccana 
doesn’t bow to old brahmins, the elderly and senior, who 
are advanced in years and have reached the final stage of 
life; nor does he rise in their presence or offer them a seat. 


Tayidam, bho kaccana, tatheva? 
And this is indeed the case, 


Na hi bhavam kKaccano brahmane jinne vuddhe 
mahallake addhagate vayoanuppatte abhivadeti va 
paccuttheti va asanena va nimanteti. 

for the ascetic Kaccana does not bow to old brahmins, 
elderly and senior, who are advanced in years and have 
reached the final stage of life; nor does he rise in their 
presence or offer them a seat. 


Tayidam, bho kaccana, na sampannameva’ ti. 
This is not appropriate, Master Kaccana.” 


“Atthi, brahmana, tena bhagavata janata passata 
arahata sammasambuddhena vuddhabhumi ca 
akkhata daharabhumi Ca. 

“There is the stage of an elder and the stage of youth as 
explained by the Blessed One, who knows and sees, the 
perfected one, the fully awakened Buddha. 


Vuddho cepi, brahmana, hoti asitiko va navutiko va 
vassaSatiko va jatiya, so ca kame paribhunjati 
kamamajjhavasati kamaparilahena paridayhati 
kamavitakkehi khajjati kamapariyesanaya ussuko. 

If an elder, though eighty, ninety, or a hundred years old, 
still dwells in the midst of sensual pleasures, enjoying them, 
consumed by thoughts of them, burning with fever for 
them, and eagerly seeking more, 


Atha kho so balo na therotveva sankhyam gacchati. 
they are reckoned as a child, not a senior. 


Daharo cepi, brahmana, hoti yuva susukalakeso 
bhadrena yobbanena samannagato pathamena 
vayasa. 

Ifa youth, young, black-haired, blessed with youth, in the 
prime of life, 


So ca na kame paribhunjati na kamamajjhavasati, na 
kamaparilahena paridayhati, na kamavitakkehi 
khajjati, na kamapariyesanaya ussuko. 

does not dwell in the midst of sensual pleasures, enjoying 
them, consumed by thoughts of them, burning with fever 
for them, and eagerly seeking more, 


Atha kho so pandito therotveva sankhyam 
gacchati’ ti. 
they are reckoned as astute, a senior.” 


Evam vutte, kandarayano brahmano utthayasana 
ekamsam uttarasangam karitva daharanam satam 
bhikkhunam pade sirasa vandati: 

When this was said, the brahmin Kandarayana got up from 
his seat, placed his robe over one shoulder, and bowed with 
his head at the feet of the young mendicants, saying, 


“vuddha bhavanto, vuddhabhumiyam thita. 
“The masters are elders, at the stage of the elder; 


Dahara mayam, daharabhumiyam thita’ ti. 
we are youths, at the stage of youth. 


“Abhikkantam, bho kaccana ... pe ... upasakam mam 
bhavam kaccano dharetu ajjatagge panupetam 


Ssaranam gatan’" ti. 

Excellent, Master Kaccana! ... From this day forth, may 
Master Kaccana remember me as a lay follower who has 
gone for refuge for life.” 
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“Yasmim, bhikkhave, samaye cora balavanto honti, 
rajano tasmim samaye dubbala honti. 
“At a time when bandits are strong, kings are weak. 


Tasmim, bhikkhave, samaye ranno na phasu hoti 
atiyatum va niyyatum va paccantime va janapade 
anusannatum. 

Then the king is not at ease when going out or coming back 
or when touring the provinces. 


Brahmanagahapatikanampi tasmim samaye na phasu 
hoti atiyatum va niyyatum va bahirani va 
kammantani pativekkhitum. 

The brahmins and householders, likewise, are not at ease 
when going out or coming back, or when inspecting their 
business activities. 


Evamevam kho, bhikkhave, yasmim samaye 
papabhikkhu balavanto honti, pesala bhikkhu 
tasmim samaye dubbala honti. 

In the same way, at a time when bad mendicants are strong, 
good-hearted mendicants are weak. 


Tasmim, bhikkhave, samaye pesala bhikkhu 
tunhibhuta tunhibhutava samghamajjhe 
sankasayanti paccantime va janapade acchanti. 
Then the good-hearted mendicants continually adhere to 
silence in the midst of the Sangha, or they stay in the 


borderlands. 


Tayidam, bhikkhave, hoti bahujanahitaya 
bahujanasukhaya, bahuno janassa anatthaya ahitaya 
dukkhaya devamanussanam. 

This is for the hurt and unhappiness of the people, for the 
harm, hurt, and suffering of many people, of gods and 
humans. 


Yasmim, bhikkhave, samaye rajano balavanto honti, 
cora tasmim samaye dubbala honti. 
At a time when kings are strong, bandits are weak. 


Tasmim, bhikkhave, samaye ranno phasu hoti 
atiyatum va niyyatum va paccantime va janapade 
anusannatum. 

Then the king is at ease when going out or coming back or 
when inspecting the provinces. 


Brahmanagahapatikanampi tasmim samaye phasu 
hoti atiyatum va niyyatum va bahirani va 
kammantani pativekkhitum. 

The brahmins and householders, likewise, are at ease when 
going out or coming back, or when inspecting their 
business activities. 


Evamevam kho, bhikkhave, yasmim samaye pesala 
bhikkhu balavanto honti, papabhikkhu tasmim 
samaye dubbala honti. 

In the same way, at a time when good-hearted mendicants 
are strong, bad mendicants are weak. 


Tasmim, bhikkhave, samaye papabhikkhu tunhibhuta 
tunhibhttava samghamajjhe sankasayanti, yena va 
pana tena pakkamanti. 


Then the bad mendicants continually adhere to silence in 
the midst of the Sangha, or they leave for some place or 
other. 


Tayidam, bhikkhave, hoti bahujanahitaya 
bahujanasukhaya, bahuno janassa atthaya hitaya 
sukhaya devamanussanan’” ti. 

This is for the welfare and happiness of the people, for the 
benefit, welfare, and happiness of gods and humans.” 
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“Dvinnaham, bhikkhave, micchapatipattim na 
vannemi, gihissa va pabbajitassa va. 

“Mendicants, I don’t praise wrong practice for these two, 
for laypeople and renunciates. 


Gihi va, bhikkhave, pabbajito va micchapatipanno 
micchapatipattadhikaranahetu na aradhako hoti 
nhayam dhammam kusalam. 

Because of wrong practice, neither laypeople nor 
renunciates succeed in completing the procedure of the 
skillful teaching. 


Dvinnaham, bhikkhave, sammapatipattim vannemi, 
gihissa va pabbajitassa va. 

I praise right practice for these two, for laypeople and 
renunciates. 


Gihi va, bhikkhave, pabbajito va sammapatipanno 
sammapatipattadhikaranahetu aradhako hoti nayam 
dhammam kusalan’” ti. 

Because of right practice, both laypeople and renunciates 
succeed in completing the procedure of the skillful 
teaching.” 
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“Ye te, bhikkhave, bhikkhu duggahitehi suttantehi 
byanjanappatirupakehi atthanca dhammanca 
patibahanti te, bhikkhave, bhikkhu bahujanahitaya 
patipanna bahujanasukhaya, bahuno janassa 
anatthaya ahitaya dukkhaya devamanussanam. 
“Mendicants, by memorizing the discourses incorrectly, 
taking only a semblance of the phrasing, some mendicants 
shut out the meaning and the teaching. They act for the 
hurt and unhappiness of the people, for the harm, hurt, and 
suffering of many people, of gods and humans. 


Bahunca te, bhikkhave, bhikkhu apunnam pasavanti, 
te cimam saddhammam antaradhapenti. 

They make much bad karma and make the true teaching 
disappear. 


Ye te, bhikkhave, bhikkhu suggahitehi suttantehi 
byanjanappatirupakehi atthanca dhammanca 
anulomenti te, bhikkhave, bhikkhu bahujanahitaya 
patipanna bahujanasukhaya, bahuno janassa atthaya 
hitaya sukhaya devamanussanam. 

But by memorizing the discourses well, not taking only a 
semblance of the phrasing, some mendicants reinforce the 
meaning and the teaching. They act for the welfare and 
happiness of the people, for the benefit, welfare, and 
happiness of the people, of gods and humans. 


Bahunca te, bhikkhave, bhikkhu punnam pasavanti, 
te cimam saddhammam thapenti’ ti. 

They make much merit and make the true teaching 
continue.” 


Samacittavaggo catuttho. 


2.042-51. 42 - 42 


5. Parisavagga - 5. Assemblies 


“Dvema, bhikkhave, parisa. 
“There are, mendicants, these two assemblies. 


Katama dve? 
What two? 


Uttana ca parisa gambhira Ca parisa. 
A shallow assembly and a deep assembly. 


Katama ca, bhikkhave, uttana parisa? 
And what is a shallow assembly? 


Idha, bhikkhave, yassam parisayam bhikkhu uddhata 
honti unnala capala mukhara vikinnavaca 
mutthassati asampajana asamahita vibbhantacitta 
pakatindriya. 

An assembly where the mendicants are restless, insolent, 
fickle, gossipy, loose-tongued, unmindful, lacking situational 
awareness and immersion, with straying minds and 
undisciplined faculties. 


Ayam vuccati, bhikkhave, uttana parisa. 
This is called a shallow assembly. 


Katama ca, bhikkhave, gambhira parisa? 
And what is a deep assembly? 


Idha, bhikkhave, yassam parisayam bhikkhu 
anuddhata honti anunnala acapala amukhara 
avikinnavaca upatthitassati sampajana samahita 
ekaggacitta samvutindriya. 


An assembly where the mendicants are not restless, 
insolent, fickle, gossipy, or loose-tongued, but have 
established mindfulness, situational awareness, immersion, 
unified minds, and restrained faculties. 


Ayam vuccati, bhikkhave, gambhira parisa. 
This is called a deep assembly. 


Ima kho, bhikkhave, dve parisa. 
These are the two assemblies. 


Etadaggam, bhikkhave, imasam dvinnam parisanam 
yadidam gambhira parisa’” ti. 
The better of these two assemblies is the deep assembly.” 
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“Dvema, bhikkhave, parisa. 
“There are, mendicants, these two assemblies. 


Katama dve? 
What two? 


Vagga Ca parisa Ssamagga Ca parisa. 
A divided assembly and a harmonious assembly. 


Katama ca, bhikkhave, vagga parisa? 
And what is a divided assembly? 


Idha, bhikkhave, yassam parisayam bhikkhu 
bhandanajata kalahajata vivadapanna annamannam 
mukhasattihi vitudanta viharanti. 

An assembly where the mendicants argue, quarrel, and 
fight, continually wounding each other with barbed words. 


Ayam vuccati, bhikkhave, vagga parisa. 
This is called a divided assembly. 


Katama ca, bhikkhave, samagga parisa? 
And what is a harmonious assembly? 


Idha, bhikkhave, yassam parisayam bhikkhu samagga 
Sammodamana avivadamana khirodakibhuta 
annamannam piyacakkhuhi sampassanta viharanti. 
An assembly where the mendicants live in harmony, 
appreciating each other, without quarreling, blending like 
milk and water, and regarding each other with kindly eyes. 


Ayam vuccati, bhikkhave, samagga parisa. 
This is called a harmonious assembly. 


Ima kho, bhikkhave, dve parisa. 
These are the two assemblies. 


Etadaggam, bhikkhave, imasam dvinnam parisanam 
yadidam samagga parisa” ti. 

The better of these two assemblies is the harmonious 
assembly.” 
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“Dvema, bhikkhave, parisa. 
“There are, mendicants, these two assemblies. 


Katama dve? 
What two? 


Anaggavati Ca parisa aggavati Ca parisa. 
An assembly of the worst and an assembly of the best. 


Katama ca, bhikkhave, anaggavati parisa? 
And what is an assembly of the worst? 


Idha, bhikkhave, yassam parisayam thera bhikkhu 
bahulika honti sathalika, okkamane pubbangama, 
paviveke nikkhittadhura, na viriyam arabhanti 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya. 

An assembly where the senior mendicants are indulgent 
and slack, leaders in backsliding, neglecting seclusion, not 
rousing energy for attaining the unattained, achieving the 
unachieved, and realizing the unrealized. 


Tesam pacchima janata ditthanugatim apajjati. 
Those who come after follow their example. 


Sapi hoti bahulika sathalika, okkamane pubbangama, 
paviveke nikkhittadhura, na viriyam arabhati 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya. 

They too become indulgent and slack, leaders in 
backsliding, neglecting seclusion, not rousing energy for 
attaining the unattained, achieving the unachieved, and 
realizing the unrealized. 


Ayam vuccati, bhikkhave, anaggavati parisa. 
This is called an assembly of the worst. 


Katama ca, bhikkhave, aggavati parisa? 
And what is an assembly of the best? 


Idha, bhikkhave, yassam parisayam thera bhikkhu na 
bahulika honti na sathalika, okkamane 
nikkhittadhura, paviveke pubbangama, viriyam 
arabhanti appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 


An assembly where the senior mendicants are not indulgent 
or slack, nor are they backsliders; instead, they take the 
lead in seclusion, rousing energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. 


Tesam pacchima janata ditthanugatim apajjati. 
Those who come after follow their example. 


Sapi hoti na bahulika na sathalika, okkamane 
nikkhittadhura, paviveke pubbangama, viriyam 
arabhati appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 

They too are not indulgent or slack, nor are they 
backsliders; instead, they take the lead in seclusion, rousing 
energy for attaining the unattained, achieving the 
unachieved, and realizing the unrealized. 


Ayam vuccati, bhikkhave, aggavati parisa. 
This is called an assembly of the best. 


Ima kho, bhikkhave, dve parisa. 
These are the two assemblies. 


Etadaggam, bhikkhave, imasam dvinnam parisanam 
yadidam aggavati parisa” ti. 

The better of these two assemblies is the assembly of the 
best.” 
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“Dvema, bhikkhave, parisa. 
“There are, mendicants, these two assemblies. 


Katama dve? 


What two? 


Anariya Ca parisa ariya Ca parisa. 
An ignoble assembly and a noble assembly. 


Katama ca, bhikkhave, anariya parisa? 
And what is an ignoble assembly? 


Idha, bhikkhave, yassam parisayam bhikkhu ‘idam 
dukkhan’ti yathabhutam nappajananti, ‘ayam 
dukkhasamudayo’ti yathabhutam nappajananti, 
‘ayam dukkhanirodho’ti yathabhutam nappajananti, 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajananti. 

An assembly where the mendicants don’t truly understand: 
‘This is suffering’... “This is the origin of suffering’... “This is 
the cessation of suffering’... “This is the practice that leads 
to the cessation of suffering’. 


Ayam vuccati, bhikkhave, anariya parisa. 
This is called an ignoble assembly. 


Katama ca, bhikkhave, ariya parisa? 
And what is a noble assembly? 


Idha, bhikkhave, yassam parisayam bhikkhu ‘idam 
dukkhan’ti yathabhutam pajananti, ‘ayam 
dukkhasamudayo’ti yathabhutam pajananti, ‘ayam 
dukkhanirodho’ti yathabhutam pajananti, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajananti. 

An assembly where the mendicants truly understand: “This 
is suffering’... “This is the origin of suffering’... “This is the 
cessation of suffering’... “This is the practice that leads to 
the cessation of suffering’. 


Ayam vuccati, bhikkhave, ariya parisa. 
This is called a noble assembly. 


Ima kho, bhikkhave, dve parisa. 
These are the two assemblies. 


Etadaggam, bhikkhave, imasam dvinnam parisanam 
yadidam ariya parisa’” ti. 
The better of these two assemblies is the noble assembly.” 
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“Dvema, bhikkhave, parisa. 
“There are, mendicants, these two assemblies. 


Katama dve? 
What two? 


Parisakasato ca parisamando Ca. 
An assembly of the dregs and an assembly of the cream. 


Katamo ca, bhikkhave, parisakasato? 
And what is an assembly of the dregs? 


Idha, bhikkhave, yassam parisayam bhikkhu 
chandagatim gacchanti, dosagatim gacchanti, 
mohagatim gacchanti, bhayagatim gacchanti. 

An assembly where the mendicants make decisions 
prejudiced by favoritism, hostility, stupidity, and cowardice. 


Ayam vuccati, bhikkhave, parisakasato. 
This is called an assembly of the dregs. 


Katamo ca, bhikkhave, parisamando? 
And what is an assembly of the cream? 


Idha, bhikkhave, yassam parisayam bhikkhu na 
chandagatim gacchanti, na dosagatim gacchanti, na 
mohagatim gacchanti, na bhayagatim gacchanti. 

An assembly where the mendicants make decisions 
unprejudiced by favoritism, hostility, stupidity, and 
cowardice. 


Ayam vuccati, bhikkhave, parisamando. 
This is called an assembly of the cream. 


Ima kho, bhikkhave, dve parisa. 
These are the two assemblies. 


Etadaggam, bhikkhave, imasam dvinnam parisanam 
yadidam parisamando’ ti. 

The better of these two assemblies is the assembly of the 
cream.” 


47 
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“Dvema, bhikkhave, parisa. 
“There are, mendicants, these two assemblies. 


Katama dve? 
What two? 


Okkacitavinita parisa nopatipucchavinita, 
patipucchavinita parisa nookkacitavinita. 

An assembly educated in fancy talk, not in questioning, and 
an assembly educated in questioning, not in fancy talk. 


Katama ca, bhikkhave, okkacitavinita parisa 
nopatipucchavinita? 


And what is an assembly educated in fancy talk, not in 
questioning? 


Idha, bhikkhave, yassam parisayam bhikkhut ye te 
suttanta tathagatabhasita gambhira gambhirattha 
lokuttara sunnatapatisamyutta tesu bhannamanesu 
na sussusanti na sotam odahanti na anna cittam 
upatthapenti na ca te dhamme uggahetabbam 
pariyapunitabbam mannanti. 

It is an assembly where, when discourses spoken by the 
Realized One—deep, profound, transcendent, dealing with 
emptiness—are being recited the mendicants do not want 
to listen. They don’t pay attention or apply their minds to 
understand them, nor do they think those teachings are 
worth learning and memorizing. 


Ye pana te suttanta kavita kaveyya cittakkhara 
cittabyanjana bahiraka savakabhasita tesu 
bhannamanesu sussusanti sotam odahanti anna 
cittam upatthapenti, te dhamme uggahetabbam 
pariyapunitabbam mannanti, te ca tam dhammam 
pariyapunitva na ceva annamannam patipucchanti na 
ca pativicaranti: 

But when discourses composed by poets—poetry, with fancy 
words and phrases, composed by outsiders or spoken by 
disciples—are being recited the mendicants do want to 
listen. They pay attention and apply their minds to 
understand them, and they think those teachings are worth 
learning and memorizing. But when they’ve learned those 
teachings they don’t question or examine each other, 
saying: 


‘idam katham, imassa ko attho’ti? 
‘Why does it say this? What does that mean?’ 


Te avivatanceva na vivaranti, anuttanikatanca na 
uttanikaronti, anekavihitesu ca kankhathaniyesu 
dhammesu kankham na pativinodenti. 

So they don’t clarify what is unclear, or reveal what is 
obscure, or dispel doubt regarding the many doubtful 
matters. 


Ayam vuccati, bhikkhave, okkacitavinita parisa no 
patipucchavinita. 

This is called an assembly educated in fancy talk, not in 
questioning. 


Katama ca, bhikkhave, patipucchavinita parisa 
nookkacitavinita? 

And what is an assembly educated in questioning, not in 
fancy talk? 


Idha, bhikkhave, yassam parisayam bhikkhut ye te 
suttanta kavita kaveyya cittakkhara cittabyanjana 
bahiraka savakabhasita tesu bhannamanesu na 
sussusanti na sotam odahanti na anna cittam 
upatthapenti, na ca te dhamme uggahetabbam 
pariyapunitabbam mannanti. 

It is an assembly where, when discourses composed by 
poets—poetry, with fancy words and phrases, composed by 
outsiders or spoken by disciples—are being recited the 
mendicants do not want to listen. They don’t pay attention 
or apply their minds to understand them, nor do they think 
those teachings are worth learning and memorizing. 


Ye pana te suttanta tathagatabhasita gambhira 
gambhirattha lokuttara sunnatapatisamyutta tesu 
bhannamanesu sussusanti sotam odahanti anna 
cittam upatthapenti, te ca dhamme uggahetabbam 
pariyapunitabbam mannanti. 


But when discourses spoken by the Realized One—deep, 
profound, transcendent, dealing with emptiness—are being 
recited the mendicants do want to listen. They pay attention 
and apply their minds to understand them, and they think 
those teachings are worth learning and memorizing. 


Te tam dhammam pariyapunitva annhamannam 
patipucchanti pativicaranti: 

And when they’ve learned those teachings they question 
and examine each other, saying: 


‘idam katham, imassa ko attho’ti? 
‘Why does it say this? What does that mean?’ 


Te avivatanceva vivaranti, anuttanikatanca 
uttanikaronti, anekavihitesu ca kankhathaniyesu 
dhammesu kankham pativinodenti. 

So they clarify what is unclear, reveal what is obscure, and 
dispel doubt regarding the many doubtful matters. 


Ayam vuccati, bhikkhave, patipucchavinita parisa 
nookkacitavinita. 

This is called an assembly educated in questioning, not in 
fancy talk. 


Ima kho, bhikkhave, dve parisa. 
These are the two assemblies. 


Etadaggam, bhikkhave, imasam dvinnam parisanam 
yadidam patipucchavinita parisa nookkacitavinita” ti. 
The better of these two assemblies is the assembly 
educated in questioning, not in fancy talk.” 
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“Dvema, bhikkhave, parisa. 
“There are, mendicants, these two assemblies. 


Katama dve? 
What two? 


Amisagaru parisa no saddhammagaru, 
saddhammagaru parisa no amisagaru. 

An assembly that values material things, not the true 
teaching, and an assembly that values the true teaching, 
not material things. 


Katama ca, bhikkhave, amisagaru parisa no 
saddhammagaru? 

And what is an assembly that values material things, not the 
true teaching? 


Idha, bhikkhave, yassam parisayam bhikkhu gihinam 
odatavasananam sammukha annamannassa vannam 
bhasanti: 

It is an assembly where the mendicants praise each other in 
front of the white-clothed laypeople, saying: 


‘asuko bhikkhu ubhatobhagavimutto, asuko 
pannavimutto, asuko kayasakkhi, asuko ditthippatto, 
asuko saddhavimutto, asuko dhammanusarl1, asuko 
saddhanusarli, asuko silava kalyanadhammo, asuko 
dussilo papadhammo'’ti. 

‘The mendicant so-and-so is freed both ways; so-and-so is 
freed by wisdom; so-and-so is a personal witness; so-and-so 
is attained to view; so-and-so is freed by faith; so-and-so is a 
follower of the teachings; so-and-so is a follower by faith; 
so-and-so is ethical, of good character; so-and-so is 
unethical, of bad character.’ 


Te tena labham labhanti. 


In this way they get material things. 


Te tam labham labhitva gathita mucchita ajjhopanna 
anadinavadassavino anissaranapanna paribhunjanti. 
And when they get these things, they use them tied, 
infatuated, attached, blind to the drawbacks, and not 
understanding the escape. 


Ayam vuccati, bhikkhave, amisagaru parisa no 
saddhammagaru. 

This is called an assembly that values material things, not 
the true teaching. 


Katama ca, bhikkhave, saddhammagaru parisa 
noamisagaru? 

And what is an assembly that values the true teaching, not 
material things? 


Idha, bhikkhave, yassam parisayam bhikkhu gihinam 
odatavasananam sammukha annamannassa vannam 
na bhasanti: 

It is an assembly where the mendicants don’t praise each 
other in front of the white-clothed laypeople, saying: 


‘asuko bhikkhu ubhatobhagavimutto, asuko 
pannavimutto, asuko kayasakkhi, asuko ditthippatto, 
asuko saddhavimutto, asuko dhammanusar1, asuko 
saddhanusarli, asuko silava kalyanadhammo, asuko 
dussilo papadhammo'’ti. 

‘The mendicant so-and-so is freed both ways; so-and-so is 
freed by wisdom; so-and-so is a personal witness; so-and-so 
is attained to view; so-and-so is freed by faith; so-and-so is a 
follower of the teachings; so-and-so is a follower by faith; 
so-and-so is ethical, of good character; so-and-so is 
unethical, of bad character.’ 


Te tena labham labhanti. 
In this way they get material things. 


Te tam labham labhitva agathita amucchita 
anajjhosanna adinavadassavino nissaranapanna 
paribhunjanti. 

And when they get these things, they use them untied, 
uninfatuated, unattached, seeing the drawbacks, and 
understanding the escape. 


Ayam vuccati, bhikkhave, saddhammagaru parisa 
noamisagaru. 

This is called an assembly that values the true teaching, not 
material things. 


Ima kho, bhikkhave, dve parisa. 
These are the two assemblies. 


Etadaggam, bhikkhave, imasam dvinnam parisanam 
yadidam saddhammagaru parisa noamisagaru” ti. 
The better of these two assemblies is the assembly that 
values the true teaching, not material things.” 
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“Dvema, bhikkhave, parisa. 
“There are, mendicants, these two assemblies. 


Katama dve? 
What two? 


Visama Ca parisa Sama Ca parisa. 
An unjust assembly and a just assembly. 


Katama ca, bhikkhave, visama parisa? 


And what is an unjust assembly? 


Idha, bhikkhave, yassam parisayam 
adhammakammani pavattanti dhammakammani 
nappavattanti, avinayakammani pavattanti 
vinayakammani nappavattanti, adhammakammani 
dippanti dhammakammani na dippanti, 
avinayakammani dippanti vinayakammani na 
dippanti. 

An assembly where legal acts against the teaching proceed, 
while legal acts in line with the teaching don’t proceed. 
Legal acts against the training proceed, while legal acts in 
line with the training don’t proceed. Legal acts against the 
teaching are explained, while legal acts in line with the 
teaching aren’t explained. Legal acts against the training 
are explained, while legal acts in line with the training 
aren’t explained. 


Ayam vuccati, bhikkhave, visama parisa. () 
This is called an unjust assembly. 


Katama ca, bhikkhave, sama parisa? 
And what is a just assembly? 


Idha, bhikkhave, yassam parisayam dhammakammani 
pavattanti adhammakammani nappavattanti, 
vinayakammani pavattanti avinayakammani 
nappavattanti, dhammakammani dippanti 
adhammakammani na dippanti, vinayakammani 
dippanti avinayakammani na dippanti. 

An assembly where legal acts in line with the teaching 
proceed, while legal acts against the teaching don’t 
proceed. Legal acts in line with the training proceed, while 
legal acts against the training don’t proceed. Legal acts in 
line with the teaching are explained, while legal acts 
against the teaching aren’t explained. Legal acts in line 


with the training are explained, while legal acts against the 
training aren’t explained. 


Ayam vuccati, bhikkhave, sama parisa. () 
This is called a just assembly. 


Ima kho, bhikkhave, dve parisa. 
These are the two assemblies. 


Etadaggam, bhikkhave, imasam dvinnam parisanam 
yadidam sama parisa” ti. 
The better of these two assemblies is the just assembly.” 


30 
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“Dvema, bhikkhave, parisa. 
“There are, mendicants, these two assemblies. 


Katama dve? 
What two? 


Adhammika ca parisa dhammika Ca parisa ... pe ... 
ima kho, bhikkhave, dve parisa. 
An unprincipled assembly and a principled assembly ... 


Etadaggam, bhikkhave, imasam dvinnam parisanam 
yadidam dhammika parisa” ti. 

The better of these two assemblies is the principled 
assembly.” 


D1 
em 


“Dvema, bhikkhave, parisa. 
“There are, mendicants, these two assemblies. 


Katama dve? 
What two? 


Adhammavadini ca parisa dhammavadini Ca parisa. 
An assembly with unprincipled speech, and an assembly 
with principled speech. 


Katama ca, bhikkhave, adhammavadini parisa? 
And what is an assembly with unprincipled speech? 


Idha, bhikkhave, yassam parisayam bhikkhu 
adhikaranam adiyanti dhammikam va adhammikam 
va. 

It is an assembly where the mendicants take up disciplinary 
issues, whether legitimate or not. 


Te tam adhikaranam adiyitva na ceva anhamannam 
sannapenti na ca sannattim upagacchanti, na ca 
nijjhapenti na ca nijjhattim upagacchanti. 

But they don’t persuade each other or allow themselves to 
be persuaded, nor do they convince each other or allow 
themselves to be convinced. 


Te asannattibala anijjhattibala 
appatinissaggamantino tameva adhikaranam 
thamasa paramasa abhinivissa voharanti: 

Unable to persuade or convince each other, they can’t let 
go of their opinions. They obstinately stick to that 
disciplinary issue, insisting that: 


‘idameva saccam moghamannan’ti. 
‘This is the only truth, other ideas are silly.’ 


Ayam vuccati, bhikkhave, adhammavadini parisa. 
This is called an assembly with unprincipled speech. 


Katama ca, bhikkhave, dhammavadini parisa? 
And what is an assembly with principled speech? 


Idha, bhikkhave, yassam parisayam bhikkhu 
adhikaranam adiyanti dhammikam va adhammikam 
va. 

It is an assembly where the mendicants take up disciplinary 
issues, whether legitimate or not. 


Te tam adhikaranam adiyitva anhamannam 
sannapenti ceva sannattinca upagacchanti, 
nijjhapenti ceva nijjhattinca upagacchanti. 

Then they persuade each other or allow themselves to be 
persuaded, and they convince each other or allow 
themselves to be convinced. 


Te sannattibala nijjhattibala patinissaggamantino, na 
tameva adhikaranam thamasa paramasa abhinivissa 
voharanti: 

Since they are able to persuade and convince each other, 
they let go of their opinions. They don’t obstinately stick to 
that disciplinary issue or insist that: 


‘idameva saccam moghamannan’ti. 
‘This is the only truth, other ideas are silly.’ 


Ayam vuccati, bhikkhave, dhammavadini parisa. 
This is called an assembly with principled speech. 


Ima kho, bhikkhave, dve parisa. 
These are the two assemblies. 


Etadaggam, bhikkhave, imasam dvinnam parisanam 
yadidam dhammavadin1 parisa’” ti. 


The better of these two assemblies is the assembly with 
principled speech.” 


Parisavaggo pancamo. 

Uttana vagga aggavati, 

Ariya kasato ca pancamo; 
Okkacitaamisanceva, 

Visama adhammadhammiyena cati. 


Pathamo pannasako samatto. 


2.0592-63.52 - 532 


6. Puggalavagga - 6. Persons 


“Dveme, bhikkhave, puggala loke uppajjamana 
uppajjanti bahujanahitaya bahujanasukhaya, bahuno 
janassa atthaya hitaya sukhaya devamanussanam. 
“Two people, mendicants, arise in the world for the welfare 
and happiness of the people, for the benefit, welfare, and 
happiness of gods and humans. 


Katame dve? 
What two? 


Tathagato ca araham sammasambuddho, raja ca 
cakkavatti. 

The Realized One, the perfected one, the fully awakened 
Buddha; and the wheel-turning monarch. 


Ime kho, bhikkhave, dve puggala loke uppajjamana 
uppajjanti bahujanahitaya bahujanasukhaya, bahuno 
janassa atthaya hitaya sukhaya devamanussanan’" ti. 
These two people arise in the world for the welfare and 
happiness of the people, for the benefit, welfare, and 
happiness of gods and humans.” 


93 
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“Dveme, bhikkhave, puggala loke uppajjamana 
uppajjanti acchariyamanussa. 

“Two people, mendicants, arise in the world who are 
incredible human beings. 


Katame dve? 
What two? 


Tathagato ca araham sammasambuddho, raja ca 
cakkavatti. 

The Realized One, the perfected one, the fully awakened 
Buddha; and the wheel-turning monarch. 


Ime kho, bhikkhave, dve puggala loke uppajjamana 
uppajjanti acchariyamanussa’ ti. 

These are the two people who arise in the world who are 
incredible human beings.” 


04 
04 


“Dvinnam, bhikkhave, puggalanam kalakiriya 
bahuno janassa anutappa hoti. 

“There are two people, mendicants, whose death is 
regretted by many people. 


Katamesam dvinnam? 
What two? 


Tathagatassa ca arahato saammasambuddhassa, ranno 
ca cakkavattissa. 

The Realized One, the perfected one, the fully awakened 
Buddha; and the wheel-turning monarch. 


Imesam kho, bhikkhave, dvinnam puggalanam 
kalakiriya bahuno janassa anutappa hoti’ ti. 
These are the two people, mendicants, whose death is 
regretted by many people.” 


95 
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“Dveme, bhikkhave, thuparaha. 


“Mendicants, these two are worthy of a monument. 


Katame dve? 
What two? 


Tathagato ca araham sammasambuddho, raja ca 
cakkavatti. 

The Realized One, the perfected one, the fully awakened 
Buddha; and the wheel-turning monarch. 


Ime kho, bhikkhave, dve thuparaha’” ti. 
These are the two who are worthy of a monument.” 


36 
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“Dveme, bhikkhave, buddha. 
“Mendicants, there are two kinds of Buddhas. 


Katame dve? 
What two? 


Tathagato ca araham sammasambuddho, 
paccekabuddho Ca. 

The Realized One, the perfected one, the fully awakened 
Buddha; and the Buddha awakened for themselves. 


Ime kho, bhikkhave, dve buddha’ ti. 
These are the two kinds of Buddhas.” 


97 
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“Dveme, bhikkhave, asaniya phalantiya na 
santasanti. 


“These two, mendicants, are not startled by a crack of 
thunder. 


Katame dve? 
What two? 


Bhikkhu ca khinasavo, hatthajantyo ca. 
A mendicant who has ended defilements; and a 
thoroughbred elephant. 


Ime kho, bhikkhave, dve asaniya phalantiya na 
santasanti’ ti. 

These are the two who are not startled by a crack of 
thunder.” 


38 
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“Dveme, bhikkhave, asaniya phalantiya na 
santasanti. 

“These two, mendicants, are not startled by a crack of 
thunder. 


Katame dve? 
What two? 


Bhikkhu ca khinasavo, assajantyo Ca. 
A mendicant who has ended defilements; and a 
thoroughbred horse. 


Ime kho, bhikkhave, dve asaniya phalantiya na 
santasanti’ ti. 

These are the two who are not startled by a crack of 
thunder.” 


39 
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“Dveme, bhikkhave, asaniya phalantiya na 
santasanti. 

“These two, mendicants, are not startled by a crack of 
thunder. 


Katame dve? 
What two? 


Bhikkhu ca khinasavo, siho ca migaraja. 
A mendicant who has ended defilements; and a lion, king of 
beasts. 


Ime kho, bhikkhave, dve asaniya phalantiya na 
santasant1’ ti. 

These are the two who are not startled by a crack of 
thunder.” 


60 
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“Dveme, bhikkhave, atthavase sampassamana 
kimpurisa manusim vacam na bhasanti. 
“Fauns see two reasons not to use human speech. 


Katame dve? 
What two? 


Ma ca musa bhanimha, ma ca param abhutena 
abbhacikkhimhati. 

Thinking: ‘May we not lie, and may we not misrepresent 
others with falsehoods.’ 


Ime kho, bhikkhave, dve atthavase sampassamana 
kimpurisa manusim vacam na bhasanti’ ti. 


Fauns see two reasons not to use human speech.” 
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“Dvinnam dhammanam, bhikkhave, atitto appativano 
matugamo kalam karoti. 

“Mendicants, females die without getting enough of two 
things. 


Katamesam dvinnam? 
What two? 


Methunasamapattiya Ca vijayanassa Ca. 
Sexual intercourse and giving birth. 


Imesam kho, bhikkhave, dvinnam dhammanam atitto 
appativano matugamo kalam karoti” ti. 
Females die without getting enough of these two things.” 


62 
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“Asantasannivasanca vo, bhikkhave, desessami 
santasannivasanca. 

“Mendicants, I will teach you about living with bad people 
and living with good people. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 

Listen and pay close attention, I will speak.” 
“Evam, bhante”ti kho te bhikkhu bhagavato 


paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Kathanca, bhikkhave, asantasannivaso hoti, 
kathanca asanto sannivasanti? 

“What is it like living with bad people? How do bad people 
live together? 


Idha, bhikkhave, therassa bhikkhuno evam hoti: 
It’s when a senior mendicant thinks: 


‘theropi mam na vadeyya, majjhimopi mam na 
vadeyya, navopi mam na vadeyya; 

‘No mendicant, whether senior, middle, or junior, should 
admonish me; 


therampaham na vadeyyam, majjhimampaham na 
vadeyyam, navampaham na vadeyyam. 

and I shouldn’t admonish any mendicant, whether senior, 
middle, or junior. 


Thero cepi mam vadeyya ahitanukampi mam vadeyya 
no hitanukamp1, noti nam vadeyyam vihetheyyam 
passampissa nappatikareyyam. 

If a mendicant—whether senior, middle, or junior—were to 
admonish me, they wouldn’t be sympathetic, and I’d bother 
them by saying “No!” And anyway I wouldn’t deal with it 
even if I saw what I did wrong.’ 


Majjhimo cepi mam vadeyya ... pe ... navo cepi mam 
vadeyya, ahitanukampi mam vadeyya no 
hitanukamp1, noti nam vadeyyam vihetheyyam 
passampissa nappatikareyyam’. 


Majjhimassapi bhikkhuno evam hoti ... pe ... 
navassapi bhikkhuno evam hoti: 


And a middle or a junior mendicant also thinks: 


‘theropi mam na vadeyya, majjhimopi mam na 
vadeyya, navopi mam na vadeyya; 

‘No mendicant, whether senior, middle, or junior, should 
admonish me; 


therampaham na vadeyyam, majjhimampaham na 
vadeyyam, navampaham na vadeyyam. 

and I shouldn’t admonish any mendicant, whether senior, 
middle, or junior. 


Thero cepi mam vadeyya ahitanukampi mam vadeyya 
no hitanukamp!1 noti nam vadeyyam vihetheyyam 
passampissa nappatikareyyam. 

If a mendicant—whether senior, middle, or junior—were to 
admonish me, they wouldn’t be sympathetic, and I’d bother 
them by saying “No!” And anyway I wouldn’t deal with it 
even if I saw what I did wrong.’ 


Majjhimo cepi mam vadeyya ... navo cepi mam 
vadeyya ahitanukampi mam vadeyya no hitanukamp1, 
noti nam vadeyyam vihetheyyam passampissa 
nappatikareyyam’. 


Evam kho, bhikkhave, asantasannivaso hoti, evanca 
asanto sannivasanti. 

That’s what it’s like living with bad people; that’s how bad 
people live together. 


Kathanca, bhikkhave, santasannivaso hoti, kathanca 
santo sannivasanti? 

What is it like living with good people? How do good people 
live together? 


Idha, bhikkhave, therassa bhikkhuno evam hoti: 


It’s when a senior mendicant thinks: 


‘theropi mam vadeyya, majjhimopi mam vadeyya, 
navopi mam vadeyya; 

‘Any mendicant, whether senior, middle, or junior, should 
admonish me; 


therampaham vadeyyam, majjhimampaham 
vadeyyam, navampaham vadeyyam. 

and I should admonish any mendicant, whether senior, 
middle, or junior. 


Thero cepi mam vadeyya hitanukampi mam vadeyya 
no ahitanukamp1, sadhuti nam vadeyyam na nam 
vihetheyyam passampissa patikareyyam. 

If a mendicant—whether senior, middle, or junior—were to 
admonish me, they’d be sympathetic, so I wouldn’t bother 
them, but say “Thank you!” And I’d deal with it when I saw 
what I did wrong.’ 


Majjhimo cepi mam vadeyya ... pe ... navo cepi mam 
vadeyya hitanukampi mam vadeyya no ahitanukampl1, 
sadhuti nam vadeyyam na nam vihetheyyam 
passampissa patikareyyam’. 


Majjhimassapi bhikkhuno evam hoti ... pe ... 
navassapi bhikkhuno evam hoti: 
And a middle or a junior mendicant also thinks: 


‘theropi mam vadeyya, majjhimopi mam vadeyya, 
navopi mam vadeyya; 

‘Any mendicant, whether senior, middle, or junior, may 
admonish me; 


therampaham vadeyyam, majjhimampaham 
vadeyyam, navampaham vadeyyam. 


and I’ll admonish any mendicant, whether senior, middle, or 
junior. 


Thero cepi mam vadeyya hitanukampi mam vadeyya 
no ahitanukamp1, sadhuti nam vadeyyam na nam 
vihetheyyam passampissa patikareyyam. 

If a mendicant—whether senior, middle, or junior—were to 
admonish me, they’d be sympathetic, so I wouldn’t bother 
them, but say “Thank you!” And I’d deal with it when I saw 
what I did wrong.’ 


Majjhimo cepi mam vadeyya ... pe ... navo cepi mam 
vadeyya hitanukampi mam vadeyya no ahitanukamp1, 
sadhuti nam vadeyyam na nam vihetheyyam 
passampissa patikareyyam’. 


Evam kho, bhikkhave, santasannivaso hoti, evanca 
santo sannivasanti” ti. 

That’s what it’s like living with good people; that’s how 
good people live together.” 


63 
63 


“Yasmim, bhikkhave, adhikarane ubhato vacisamsaro 
ditthipalaso cetaso aghato appaccayo anabhiraddhi 
ajjhattam avupasantam hoti, tasmetam, bhikkhave, 
adhikarane patikankham: 

“In a disciplinary issue, when the tale-bearing on both sides 
—with contempt for each other’s views, resentful, bitter, 
and exasperated—is not settled internally, you can expect 
that this disciplinary issue will be 


‘dighattaya kharattaya valattaya samvattissati, 
bhikkhu ca na phasum viharissanti’. 


long, fractious, and troublesome, and the mendicants won’t 
live comfortably. 


Yasminca kho, bhikkhave, adhikarane ubhato 
vacisamsaro ditthipalaso cetaso aghato appaccayo 
anabhiraddhi ajjhattam suvupasantam hoti, 
tasmetam, bhikkhave, adhikarane patikankham: 

In a disciplinary issue, when the tale-bearing on both sides 
—with contempt for each other’s views, resentful, bitter, 
and exasperated—is well settled internally, you can expect 
that this disciplinary issue 


‘na dighattaya kharattaya valattaya samvattissati, 
bhikkhu ca phasum viharissantyi’ ’ ti. 

won't lead to lasting acrimony and enmity, and the 
mendicants will live comfortably.” 


Puggalavaggo pathamo. 


2 .064-76. 64 - 64 


7. Sukhavagga - 7. Happiness 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Gihisukhanca pabbajitasukhanca. 
The happiness of laypeople, and the happiness of 
renunciates. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam pabbajitasukhan’" ti. 

The better of these two kinds of happiness is the happiness 
of renunciates.” 


65 
65 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Kamasukhanca nekkhammasukhanca. 
Sensual happiness and the happiness of renunciation. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam nekkhammasukhan’ ti. 

The better of these two kinds of happiness is the happiness 
of renunciation.” 


66 
66 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Upadhisukhanca nirupadhisukhanca. 
The happiness of attachments, and the happiness of no 
attachments. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam nirupadhisukhan’ ti. 

The better of these two kinds of happiness is the happiness 
of no attachments.” 


67 
67 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Sasavasukhanca anasavasukhanca. 
Defiled happiness and undefiled happiness. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam anasavasukhan’" ti. 

The better of these two kinds of happiness is the happiness 
of no defilements.” 


68 
68 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Samisanca sukham niramisanca sukham. 
Material happiness and spiritual happiness. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam niramisam sukhan’ ti. 

The better of these two kinds of happiness is spiritual 
happiness.” 


69 
69 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Ariyasukhanca anariyasukhanca. 
Noble happiness and ignoble happiness. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam ariyasukhan’ ti. 

The better of these two kinds of happiness is noble 
happiness.” 


70 
70 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Kayikanca sukham cetasikanca sukham. 
Physical happiness and mental happiness. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam cetasikam sukhan’"ti. 

The better of these two kinds of happiness is mental 
happiness.” 


71 


71 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Sappitikanca sukham nippitikanca sukham. 
Happiness with rapture and happiness free of rapture. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam nippitikam sukhan’" ti. 

The better of these two kinds of happiness is happiness free 
of rapture.” 


72 
72 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Satasukhanca upekkhasukhanca. 
The happiness of pleasure and the happiness of equanimity. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam upekkhasukhan’ ti. 


The better of these two kinds of happiness is the happiness 
of equanimity.” 


73 
eS) 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Samadhisukhanca asamadhisukhanca. 
The happiness of immersion and the happiness without 
immersion. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam samadhisukhan’ ti. 

The better of these two kinds of happiness is the happiness 
of immersion.” 


74 
74 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Sappitikarammananca sukham nippitikarammananca 
sukham. 


Happiness that relies on rapture and happiness that relies 
on freedom from rapture. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam nippitikarammanam sukhan’ ti. 

The better of these two kinds of happiness is happiness that 
relies on freedom from rapture.” 


75 
eae) 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Satarammananca sukham upekkharammananca 
sukham. 

Happiness that relies on pleasure and happiness that relies 
on equanimity. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam upekkharammanam sukhan’"ti. 

The better of these two kinds of happiness is happiness that 
relies on equanimity.” 


76 
76 


“Dvemani, bhikkhave, sukhani. 
“There are, mendicants, these two kinds of happiness. 


Katamani dve? 
What two? 


Ruparammananca sukham aruparammananca 
sukham. 

Happiness that relies on form and happiness that relies on 
the formless. 


Imani kho, bhikkhave, dve sukhani. 
These are the two kinds of happiness. 


Etadaggam, bhikkhave, imesam dvinnam sukhanam 
yadidam aruparammanam sukhan’ ti. 

The better of these two kinds of happiness is happiness that 
relies on the formless.” 


Sukhavaggo dutiyo. 


2.077 -80. 77 -'77 


8. Sanimittavagga - 8. With a Foundation 


“Sanimitta, bhikkhave, uppajjanti papaka akusala 
dhamma, no animitta. 

“Bad, unskillful qualities, mendicants, arise with a 
foundation, not without a foundation. 


Tasseva nimittassa pahana evam te papaka akusala 
dhamma na honti’ ti. 

By giving up that foundation, those bad, unskillful qualities 
do not occur.” 


78 
78 


“Sanidana, bhikkhave, uppajjanti papaka akusala 
dhamma, no anidana. 

“Bad, unskillful qualities, mendicants, arise with a source, 
not without a source. 


Tasseva nidanassa pahana evam te papaka akusala 
dhamma na honti’ ti. 

By giving up that source, those bad, unskillful qualities do 
not occur.” 


De 
79 


“Sahetuka, bhikkhave, uppajjanti papaka akusala 
dhamma, no ahetuka. 

“Bad, unskillful qualities, mendicants, arise with a cause, 
not without a cause. 


Tasseva hetussa pahana evam te papaka akusala 
dhamma na honti’ ti. 

By giving up that cause, those bad, unskillful qualities do 
not occur.” 


80 
80 


“Sasankhara, bhikkhave, uppajjanti papaka akusala 
dhamma, no asankhara. 

“Bad, unskillful qualities, mendicants, arise with conditions, 
not without conditions. 


Tesamyeva sankharanam pahana evam te papaka 
akusala dhamma na honti’ ti. 

By giving up those conditions, those bad, unskillful qualities 
do not occur.” 


$1 
81 


“Sappaccaya, bhikkhave, uppajjanti papaka akusala 
dhamma, no appaccaya. 

“Bad, unskillful qualities, mendicants, arise with a reason, 
not without a reason. 


Tasseva paccayassa pahana evam te papaka akusala 
dhamma na honti’ ti. 

By giving up that reason, those bad, unskillful qualities do 
not occur.” 


82 
82 


“Sarupa, bhikkhave, uppajjanti papaka akusala 
dhamma, no arupa. 


“Bad, unskillful qualities, mendicants, arise with form, not 
without form. 


Tasseva rupassa pahana evam te papaka akusala 
dhamma na honti’ ti. 

By giving up that form, those bad, unskillful qualities do not 
occur.” 


83 
83 


“Savedana, bhikkhave, uppajjanti papaka akusala 
dhamma, no avedana. 

“Bad, unskillful qualities, mendicants, arise with feeling, not 
without feeling. 


Tassayeva vedanaya pahana evam te papaka akusala 
dhamma na honti’ ti. 

By giving up that feeling, those bad, unskillful qualities do 
hot occur” 


84 
84 


“Sasanna, bhikkhave, uppajjanti papaka akusala 
dhamma, no asanna. 

“Bad, unskillful qualities, mendicants, arise with perception, 
not without perception. 


Tassayeva sannaya pahana evam te papaka akusala 
dhamma na honti’ ti. 

By giving up that perception, those bad, unskillful qualities 
do not occur.” 


65 
85 


“Savinnana, bhikkhave, uppajjanti papaka akusala 
dhamma, no avinnana. 

“Bad, unskillful qualities, mendicants, arise with 
consciousness, not without consciousness. 


Tasseva vinnanassa pahana evam te papaka akusala 
dhamma na honti’ ti. 

By giving up that consciousness, those bad, unskillful 
qualities do not occur.” 


&6 
86 


“Sankhatarammana, bhikkhave, uppajjanti papaka 
akusala dhamma, no asankhatarammana. 

“Bad, unskillful qualities, mendicants, arise with a 
conditioned basis, not without a conditioned basis. 


Tasseva sankhatassa pahana evam te papaka akusala 
dhamma na honti’ ti. 

By giving up that conditioned basis, those bad, unskillful 
qualities do not occur.” 


Sanimittavaggo tatiyo. 


2 .087-97. 87 - 87 


9. Dhammavagga - 9. Things 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Cetovimutti ca pannavimutti ca. 
Freedom of heart and freedom by wisdom. 


Ime kho, bhikkhave, dve dhamma” ti. 
These are the two things.” 


88 
88 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Paggaho ca avikkhepo Ca. 
Exertion, and not being distracted. 


Ime kho, bhikkhave, dve dhamma” ti. 
These are the two things.” 


89 
89 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Namanca rupanca. 
Name and form. 


Ime kho, bhikkhave, dve dhamma” ti. 
These are the two things.” 


90 
90 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Vijja ca vimutti ca. 
Knowledge and freedom. 


Ime kho, bhikkhave, dve dhamma” ti. 
These are the two things.” 


91 
o1 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Bhavaditthi ca vibhavaditthi ca. 


Views favoring continued existence and views favoring 
ending existence. 


Ime kho, bhikkhave, dve dhamma” ti. 
These are the two things.” 


92 
g2 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Ahirikanca anottappanca. 
Lack of conscience and prudence. 


Ime kho, bhikkhave, dve dhamma” ti. 
These are the two things.” 


93 
93 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Hiri ca ottappanca. 
Conscience and prudence. 


Ime kho, bhikkhave, dve dhamma’ ti. 
These are the two things.” 


94 
94 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Dovacassata Ca papamittata Ca. 
Being hard to admonish and having bad friends. 


Ime kho, bhikkhave, dve dhamma’” ti. 
These are the two things.” 


95 
v5 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Sovacassata ca kalyanamittata Ca. 
Being easy to admonish and having good friends. 


Ime kho, bhikkhave, dve dhamma’” ti. 
These are the two things.” 


96 
96 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Dhatukusalata ca manasikarakusalata Ca. 
Skill in the elements and skill in attention. 


Ime kho, bhikkhave, dve dhamma’” ti. 
These are the two things.” 


a7 
a7 


“Dveme, bhikkhave, dhamma. 
“There are, mendicants, these two things. 


Katame dve? 
What two? 


Apattikusalata ca apattivutthanakusalata ca. 
Skill in offenses and skill in rehabilitation from offenses. 


Ime kho, bhikkhave, dve dhamma’ ti. 
These are the two things.” 


Dhammavaggo catuttho. 


2.098-117. 98 - 98 


10. Balavagga - 10. Fools 


“Dveme, bhikkhave, bala. 
“Mendicants, there are two fools. 


Katame dve? 
What two? 


Yo ca anagatam bharam vahati, yo ca agatam bharam 
na vahati. 

One who takes responsibility for what has not come to pass, 
and one who doesn’t take responsibility for what has come 
to pass. 


Ime kho, bhikkhave, dve bala” ti. 
These are the two fools.” 


99 
99 


“Dveme, bhikkhave, pandita. 
“There are two who are astute. 


Katame dve? 
What two? 


Yo ca anagatam bharam na vahati, yo ca agatam 
bharam vahati. 

One who doesn’t take responsibility for what has not come 
to pass, and one who does take responsibility for what has 
come to pass. 


Ime kho, bhikkhave, dve pandita” ti. 
These are the two who are astute.” 


100 
100 


“Dveme, bhikkhave, bala. 
“Mendicants, there are two fools. 


Katame dve? 
What two? 


Yo ca akappiye kappiyasanni, yo ca kappiye 
akappiyasanni. 

One who perceives what is unallowable as allowable, and 
one who perceives what is allowable as unallowable. 


Ime kho, bhikkhave, dve bala’ ti. 
These are the two fools.” 


101 
101 


“Dveme, bhikkhave, pandita. 
“There are two who are astute. 


Katame dve? 
What two? 


Yo ca akappiye akappiyasanni, yo ca kappiye 
kappiyasanni. 

One who perceives what is unallowable as unallowable, and 
one who perceives what is allowable as allowable. 


Ime kho, bhikkhave, dve pandita” ti. 
These are the two who are astute.” 


102 


102 


“Dveme, bhikkhave, bala. 
“Mendicants, there are two fools. 


Katame dve? 
What two? 


Yo ca anapattiya apattisanni, yo ca apattiya 
anapattisanni. 

One who perceives a non-offense as an offense, and one 
who perceives an offense as a non-offense. 


Ime kho, bhikkhave, dve bala” ti. 
These are the two fools.” 


103 
103 


“Dveme, bhikkhave, pandita. 
“There are two who are astute. 


Katame dve? 
What two? 


Yo ca anapattiya anapattisanni, yo ca apattiya 
apattisanni. 

One who perceives a non-offense as a non-offense, and one 
who perceives an offense as an offense. 


Ime kho, bhikkhave, dve pandita” ti. 
These are the two who are astute.” 


104 
104 


“Dveme, bhikkhave, bala. 
“Mendicants, there are two fools. 


Katame dve? 
What two? 


Yo ca adhamme dhammasanni, yo ca dhamme 
adhammasanni. 

One who perceives what is not the teaching as the teaching, 
and one who perceives the teaching as not the teaching. 


Ime kho, bhikkhave, dve bala” ti. 
These are the two fools.” 


105 
105 


“Dveme, bhikkhave, pandita. 
“There are two who are astute. 


Katame dve? 
What two? 


Yo ca dhamme dhammasannhi, yo ca adhamme 
adhammasanni. 

One who perceives the teaching as the teaching, and one 
who perceives what is not the teaching as not the teaching. 


Ime kho, bhikkhave, dve pandita” ti. 
These are the two who are astute.” 


106 
106 


“Dveme, bhikkhave, bala. 
“Mendicants, there are two fools. 


Katame dve? 
What two? 


Yo ca avinaye vinayasanni, yo Ca vinaye avinayasannl. 
One who perceives what is not the training as the training, 
and one who perceives what is the training as not the 
training. 


Ime kho, bhikkhave, dve bala’ ti. 
These are the two fools.” 


107 
107 


“Dveme, bhikkhave, pandita. 
“There are two who are astute. 


Katame dve? 
What two? 


Yo ca avinaye avinayasanni, yo Ca vinaye vinayasannl. 
One who perceives what is not the training as not the 
training, and one who perceives what is the training as the 
training. 


Ime kho, bhikkhave, dve pandita” ti. 
These are the two who are astute.” 


108 
108 


“Dvinnam, bhikkhave, asava vaddhanti. 
“For these two, defilements grow. 


Katamesam dvinnam? 


What two? 


Yo ca na kukkuccayitabbam kukkuccayati, yo ca 
kukkuccayitabbam na kukkuccayati. 

One who is remorseful over something they shouldn't be, 
and one who isn’t remorseful over something they should 
be. 


Imesam kho, bhikkhave, dvinnam asava vaddhanti" ti. 
These are the two whose defilements grow.” 


109 
109 


“Dvinnam, bhikkhave, asava na vaddhanti. 
“For these two, defilements don’t grow. 


Katamesam dvinnam? 
What two? 


Yo ca na kukkuccayitabbam na kukkuccayati, yo ca 
kukkuccayitabbam kukkuccayati. 

One who isn’t remorseful over something they shouldn’t be, 
and one who is remorseful over something they should be. 


Imesam kho, bhikkhave, dvinnam asava na 
vaddhanti’ ti. 
These are the two whose defilements don’t grow.” 


110 
110 


“Dvinnam, bhikkhave, asava vaddhanti. 
“For these two, defilements grow. 


Katamesam dvinnam? 


What two? 


Yo ca akappiye kappiyasanni, yo ca kappiye 
akappiyasanni. 

One who perceives what is unallowable as allowable, and 
one who perceives what is allowable as unallowable. 


Imesam kho, bhikkhave, dvinnam asava vaddhanti" ti. 
These are the two whose defilements grow.” 


111 
111 


“Dvinnam, bhikkhave, asava na vaddhanti. 
“For these two, defilements don’t grow. 


Katamesam dvinnam? 
What two? 


Yo ca akappiye akappiyasanni, yo ca kappiye 
kappiyasanni. 

One who perceives what is unallowable as unallowable, and 
one who perceives what is allowable as allowable. 


Imesam kho, bhikkhave, dvinnam asava na 
vaddhanti’ ti. 
These are the two whose defilements don’t grow.” 


112 
112 


“Dvinnam, bhikkhave, asava vaddhanti. 
“For these two, defilements grow. 


Katamesam dvinnam? 
What two? 


Yo ca apattiya anapattisanni, yo ca anapattiya 
apattisanni. 

One who perceives an offense as a non-offense, and one 
who perceives a non-offense as an offense. 


Imesam kho, bhikkhave, dvinnam asava vaddhanti" ti. 
These are the two whose defilements grow.” 


113 
113 


“Dvinnam, bhikkhave, asava na vaddhanti. 
“For these two, defilements don’t grow. 


Katamesam dvinnam? 
What two? 


Yo ca apattiya apattisanni, yo ca anapattiya 
anapattisanni. 

One who perceives an offense as an offense, and one who 
perceives a non-offense as a non-offense. 


Imesam kho, bhikkhave, dvinnam asava na 
vaddhanti’ ti. 
These are the two whose defilements don’t grow.” 


114 
114 


“Dvinnam, bhikkhave, asava vaddhanti. 
“For these two, defilements grow. 


Katamesam dvinnam? 
What two? 


Yo ca adhamme dhammasanni, yo ca dhamme 
adhammasanni. 

One who perceives what is not the teaching as the teaching, 
and one who perceives the teaching as not the teaching. 


Imesam kho, bhikkhave, dvinnam asava vaddhanti" ti. 
These are the two whose defilements grow.” 


115 
115 


“Dvinnam, bhikkhave, asava na vaddhanti. 
“For these two, defilements don’t grow. 


Katamesam dvinnam? 
What two? 


Yo ca dhamme dhammasannhi, yo ca adhamme 
adhammasanni. 

One who perceives the teaching as the teaching, and one 
who perceives what is not the teaching as not the teaching. 


Imesam kho, bhikkhave, dvinnam asava na 
vaddhanti’ ti. 
These are the two whose defilements don’t grow.” 


116 
116 


“Dvinnam, bhikkhave, asava vaddhanti. 
“For these two, defilements grow. 


Katamesam dvinnam? 
What two? 


Yo ca avinaye vinayasanni, yo ca vinaye avinayasannl. 


One who perceives what is not the training as the training, 
and one who perceives what is the training as not the 
training. 


Imesam kho, bhikkhave, dvinnam asava vaddhanti" ti. 
These are the two whose defilements grow.” 


117 
117 


“Dvinnam, bhikkhave, asava na vaddhanti. 
“For these two, defilements don’t grow. 


Katamesam dvinnam? 
What two? 


Yo ca avinaye avinayasanni, yo Ca vinaye vinayasannl. 
One who perceives what is not the training as not the 
training, and one who perceives what is the training as the 
training. 


Imesam kho, bhikkhave, dvinnam asava na 
vaddhanti’ ti. 
These are the two whose defilements don’t grow.” 


Balavaggo pancamo. 


Dutiyo pannasako samatto. 


2.118-129. 118-118 


11. Asaduppajahavagga - 11. Hopes That Are Hard to 
Give Up 


“Dvema, bhikkhave, asa duppajaha. 
“These two hopes are hard to give up. 


Katama dve? 
What two? 


Labhasa Ca jivitasa Ca. 
The hope for wealth and the hope for long life. 


Ima kho, bhikkhave, dve asa duppajaha’” ti. 
These are two hopes that are hard to give up.” 


119 
119 


“Dveme, bhikkhave, puggala dullabha lokasmim. 
“These two people are rare in the world. 


Katame dve? 
What two? 


Yo ca pubbakari, yo ca katannu katavedi. 
One who takes the initiative, and one who is grateful and 
thankful. 


Ime kho, bhikkhave, dve puggala dullabha 
lokasmin’” ti. 
These are the two people who are rare in the world.” 


120 
120 


“Dveme, bhikkhave, puggala dullabha lokasmim. 
“These two people are rare in the world. 


Katame dve? 
What two? 


Titto ca tappeta ca. 
One who is satisfied, and one who satisfies others. 


Ime kho, bhikkhave, dve puggala dullabha 
lokasmin’” ti. 
These are the two people who are rare in the world.” 


121 
121 


“Dveme, bhikkhave, puggala duttappaya. 
“These two people are hard to satisfy in the world. 


Katame dve? 
What two? 


Yo ca laddham laddham nikkhipati, yo ca laddham 
laddham vissajjeti. 

One who continually hoards wealth, and one who 
continually wastes wealth. 


Ime kho, bhikkhave, dve puggala duttappaya’ ti. 
These are the two people who are hard to satisfy in the 
world.” 


122 
122 


“Dveme, bhikkhave, puggala sutappaya. 


“These two people are easy to satisfy in the world. 


Katame dve? 
What two? 


Yo ca laddham laddham na nikkhipati, yo ca laddham 
laddham na vissajjeti. 

One who does not continually hoard wealth, and one who 
does not continually waste wealth. 


Ime kho, bhikkhave, dve puggala sutappaya’” ti. 
These are the two people who are easy to satisfy in the 
world.” 


123 
123 


“Dveme, bhikkhave, paccaya ragassa uppadaya. 
“There are two conditions for the arising of greed. 


Katame dve? 
What two? 


Subhanimittanca ayoniso ca manasikaro. 
The feature of beauty and improper attention. 


Ime kho, bhikkhave, dve paccaya ragassa 
uppadaya’ ti. 
These are the two conditions for the arising of greed.” 


124 
124 


“Dveme, bhikkhave, paccaya dosassa uppadaya. 
“There are two conditions for the arising of hate. 


Katame dve? 
What two? 


Patighanimittanca ayoniso ca manasikaro. 
The feature of harshness and improper attention. 


Ime kho, bhikkhave, dve paccaya dosassa 
uppadaya’ ti. 
These are the two conditions for the arising of hate.” 


125 
125 


“Dveme, bhikkhave, paccaya micchaditthiya 
uppadaya. 
“There are two conditions for the arising of wrong view. 


Katame dve? 
What two? 


Parato ca ghoso ayoniso ca manasikaro. 
The words of another and improper attention. 


Ime kho, bhikkhave, dve paccaya micchaditthiya 
uppadaya’ ti. 

These are the two conditions for the arising of wrong view.” 
126 

126 


“Dveme, bhikkhave, paccaya sammaditthiya 
uppadaya. 
“There are two conditions for the arising of right view. 


Katame dve? 
What two? 


Parato ca ghoso, yoniso ca manasikaro. 
The words of another and proper attention. 


Ime kho, bhikkhave, dve paccaya sammaditthiya 
uppadaya’ ti. 
These are the two conditions for the arising of right view.” 


127 
iZ7 


“Dvema, bhikkhave, apattiyo. 
“There are these two offenses. 


Katama dve? 
What two? 


Lahuka Ca apatti, garuka Ca apatti. 
A light offense and a serious offense. 


Ima kho, bhikkhave, dve apattiyo” ti. 
These are the two offenses.” 


128 
128 


“Dvema, bhikkhave, apattiyo. 
“There are these two offenses. 


Katama dve? 
What two? 


Dutthulla ca apatti, adutthulla ca apatti. 
An offense with corrupt intention and an offense without 
corrupt intention. 


Ima kho, bhikkhave, dve apattiyo” ti. 
These are the two offenses.” 


129 
129 


“Dvema, bhikkhave, apattiyo. 
“There are these two offenses. 


Katama dve? 
What two? 


Savasesa Ca apatti, anavasesa Ca apatti. 
An offense requiring rehabilitation and an offense not 
requiring rehabilitation. 


Ima kho, bhikkhave, dve apattiyo” ti. 
These are the two offenses.” 


Asaduppajahavaggo pathamo. 


2.130-140. 130 - 130 


12. Ayacanavagga - 12. Aspiration 


“Saddho, bhikkhave, bhikkhu evam samma 
ayacamano ayaceyya: 
“A faithful monk would rightly aspire: 


‘tadiso homi yadisa sariputtamoggallana’ ti. 
‘May I be like Sariputta and Moggallana!’ 


Esa, bhikkhave, tula etam pamanam mama 
savakanam bhikkhunam yadidam 
sariputtamoggallana’ ti. 

These are a standard and a measure for my monk disciples, 
that is, Sariputta and Moggallana.” 


131 
141 


“Saddha, bhikkhave, bhikkhuni evam samma 
ayacamana ayaceyya: 
“A faithful nun would rightly aspire: 


‘tadisi1 homi yadis1 khema ca bhikkhuni uppalavanna 
ca’ti. 
‘May I be like the nuns Khema and Uppalavanna!’ 


Esa, bhikkhave, tula etam pamanam mama 
savikanam bhikkhuninam yadidam khema ca 
bhikkhun1 uppalavanna ca” ti. 

These are a standard and a measure for my nun disciples, 
that is, the nuns Khema and Uppalavanna.” 


132 
132 


“Saddho, bhikkhave, upasako evam samma 
ayacamano ayaceyya: 
“A faithful layman would rightly aspire: 


‘tadiso homi yadiso citto ca gahapati hatthako ca 
alavako’ti. 
‘May I be like the householder Citta and Hatthaka of Alavi!’ 


Esa, bhikkhave, tula etam pamanam mama 
savakanam upasakanam yadidam citto ca gahapati 
hatthako ca alavako’ ti. 

These are a standard and a measure for my male lay 
followers, that is, the householder Citta and Hatthaka of 
Alavi.” 


133 
133 


“Saddha, bhikkhave, upasika evam samma 
ayacamana ayaceyya: 
“A faithful laywoman would rightly aspire: 


‘tadis1 homi yadisi1 khujjuttara ca upasika 
velukandakiya ca nandamata’ ti. 

‘May I be like the laywomen Khujjuttara and Velukantaki, 
Nanda’s mother!’ 


Esa, bhikkhave, tula etam pamanam mama 
savikanam upasikanam yadidam khujjuttara ca 
upasika velukandakiya ca nandamata’ ti. 

These are a standard and a measure for my female lay 
disciples, that is, the laywomen Khujjuttara and 
Velukantaki, Nanda’s mother.” 


134 


134 


“Dvihi, bhikkhave, dhammehi samannagato balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavati. 

“When a foolish, incompetent bad person has two qualities 
they keep themselves broken and damaged. They deserve 
to be blamed and criticized by sensible people, and they 
make much bad karma. 


Katamehi dvihi? 
What two? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati, 

Without examining or scrutinizing, they praise those 
deserving of criticism 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati. 
and they criticize those deserving of praise. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
balo abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavatiti. 

When a foolish, incompetent bad person has these two 
qualities they keep themselves broken and damaged. They 
deserve to be blamed and criticized by sensible people, and 
they make much bad karma. 


Dvihi, bhikkhave, dhammehi samannagato pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca vinntnam, 
bahunca punnam pasavati. 


When an astute, competent good person has two qualities 
they keep themselves healthy and whole. They don’t 
deserve to be blamed and criticized by sensible people, and 
they make much merit. 


Katamehi dvihi? 
What two? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati, 

After examining and scrutinizing, they criticize those 
deserving of criticism 


anuvicca pariyogahetva vannarahassa vannam 
bhasati. 
and they praise those deserving of praise. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
pandito viyatto sappuriso akkhatam anupahatam 
attanam pariharati, anavajjo ca hoti ananuvajjo ca 
vinnunam, bahunca punnam pasavati’ ti. 

When an astute, competent good person has these two 
qualities they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit.” 


135 
135 


“Dvihi, bhikkhave, dhammehi samannagato balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavati. 

“When a foolish, incompetent bad person has two qualities 
they keep themselves broken and damaged. They deserve 


to be blamed and criticized by sensible people, and they 
make much bad karma. 


Katamehi dvihi? 
What two? 


Ananuvicca apariyogahetva appasadaniye thane 
pasadam upadamseti, 

Without examining or scrutinizing, they arouse faith in 
things that are dubious, 


ananuvicca apariyogahetva pasadaniye thane 
appasadam upadamseti. 
and they don’t arouse faith in things that are inspiring. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
balo abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavatiti. 

When a foolish, incompetent bad person has these two 
qualities they keep themselves broken and damaged. They 
deserve to be blamed and criticized by sensible people, and 
they make much bad karma. 


Dvihi, bhikkhave, dhammehi samannagato pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca vinntnam, 
bahunca punnam pasavati. 

When an astute, competent good person has two qualities 
they keep themselves healthy and whole. They don’t 
deserve to be blamed and criticized by sensible people, and 
they make much merit. 


Katamehi dvihi? 
What two? 


Anuvicca pariyogahetva appasadantye thane 
appasadam upadamseti, 

After examining or scrutinizing, they don’t arouse faith in 
things that are dubious, 


anuvicca pariyogahetva pasadaniye thane pasadam 
upadamseti. 
and they do arouse faith in things that are inspiring. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
pandito viyatto sappuriso akkhatam anupahatam 
attanam pariharati, anavajjo ca hoti ananuvajjo ca 
vinnunam, bahunca punnam pasavati’ ti. 

When an astute, competent good person has these two 
qualities they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit.” 


136 
136 


“Dvisu, bhikkhave, micchapatipajjamano balo abyatto 
asappuriso khatam upahatam attanam pariharati, 
Savajjo ca hoti sanuvajjo ca vinntnam, bahunca 
apunnam pasavati. 

“When a foolish, incompetent bad person acts wrongly 
toward two people they keep themselves broken and 
damaged. They deserve to be blamed and criticized by 
sensible people, and they make much bad karma. 


Katamesu dvisu? 
What two? 


Matari Ca pitari ca. 
Mother and father. 


Imesu kho, bhikkhave, dvisu micchapatipajjamano 
balo abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavatiti. 

When a foolish, incompetent bad person acts wrongly 
toward these two people they keep themselves broken and 
damaged. They deserve to be blamed and criticized by 
sensible people, and they make much bad karma. 


Dvisu, bhikkhave, sammapatipajjamano pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca vinntnam, 
bahunca punnam pasavati. 

When an astute, competent good person acts rightly toward 
two people they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit. 


Katamesu dvisu? 
What two? 


Matari Ca pitari ca. 
Mother and father. 


Imesu kho, bhikkhave, dvisu sammapatipajjamano 
pandito viyatto sappuriso akkhatam anupahatam 
attanam pariharati, anavajjo ca hoti ananuvajjo ca 
vinnunam, bahunca punnam pasavati’ ti. 

When an astute, competent good person acts rightly toward 
these two people they keep themselves healthy and whole. 
They don’t deserve to be blamed and criticized by sensible 
people, and they make much merit.” 


137 
137 


“Dvisu, bhikkhave, micchapatipajjamano balo abyatto 
asappuriso khatam upahatam attanam pariharati, 
Savajjo ca hoti sanuvajjo ca vinntnam, bahunca 
apunnam pasavati. 

“When a foolish, incompetent bad person acts wrongly 
toward two people they keep themselves broken and 
damaged. They deserve to be blamed and criticized by 
sensible people, and they make much bad karma. 


Katamesu dvisu? 
What two? 


Tathagate ca tathagatasavake Ca. 
The Realized One and a disciple of the Realized One. 


Imesu kho, bhikkhave, micchapatipajjamano balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavatiti. 

When a foolish, incompetent bad person acts wrongly 
toward these people they keep themselves broken and 
damaged. They deserve to be blamed and criticized by 
sensible people, and they make much bad karma. 


Dvisu, bhikkhave, saammapatipajjamano pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca vinntnam, 
bahunca punnam pasavati. 

When an astute, competent good person acts rightly toward 
two people they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit. 


Katamesu dvisu? 
What two? 


Tathagate ca tathagatasavake Ca. 
The Realized One and a disciple of the Realized One. 


Imesu kho, bhikkhave, dvisu sammapatipajjamano 
pandito viyatto sappuriso akkhatam anupahatam 
attanam pariharati, anavajjo ca hoti ananuvajjo ca 
vinnunam, bahunca punnam pasavati’ ti. 

When an astute, competent good person acts rightly toward 
these two people they keep themselves healthy and whole. 
They don’t deserve to be blamed and criticized by sensible 
people, and they make much merit.” 


138 
138 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Sacittavodananca na Ca kinci loke upadiyati. 
Cleaning your own mind, and not grasping at anything in 
the world. 


Ime kho, bhikkhave, dve dhamma’ ti. 
These are the two things.” 


139 
139 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Kodho ca upanaho Ca. 
Anger and hostility. 


Ime kho, bhikkhave, dve dhamma” ti. 
These are the two things.” 


140 
140 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Kodhavinayo ca upanahavinayo Ca. 
Dispelling anger and dispelling hostility. 


Ime kho, bhikkhave, dve dhamma’ ti. 
These are the two things.” 


Ayacanavaggo dutiyo. 


2.141-150. 141 - 141 
13. Danavagga - 13. Giving 


“Dvemani, bhikkhave, danani. 
“There are these two gifts. 


Katamani dve? 
What two? 


Amisadananca dhammadanafnica. 
A gift of material things and a gift of the teaching. 


Imani kho, bhikkhave, dve danani. 
These are the two gifts. 


Etadaggam, bhikkhave, imesam dvinnam dananam 
yadidam dhammadanan" ti. 
The better of these two gifts is the gift of the teaching.” 


142 
142 


“Dveme, bhikkhave, yaga. 
“There are these two offerings. 


Katame dve? 
What two? 


Amisayago ca dhammayago Ca. 
An offering of material things and an offering of the 
teaching. 


Ime kho, bhikkhave, dve yaga. 
These are the two offerings. 


Etadaggam, bhikkhave, imesam dvinnam yaganam 
yadidam dhammayago’ ti. 

The better of these two offerings is an offering of the 
teaching.” 


143 
143 


“Dveme, bhikkhave, caga. 
“There are these two acts of generosity. 


Katame dve? 
What two? 


Amisacago ca dhammacago Ca. 
Generosity with material things and generosity with the 
teaching. 


Ime kho, bhikkhave, dve caga. 
These are the two acts of generosity. 


Etadaggam, bhikkhave, imesam dvinnam caganam 
yadidam dhammacago’ ti. 

The better of these two acts of generosity is generosity with 
the teaching.” 


144 
144 


“Dveme, bhikkhave, pariccaga. 
“There are these two kinds of charity. 


Katame dve? 
What two? 


Amisapariccago ca dhammapariccago Ca. 


Charity in material things and charity in the teaching. 


Ime kho, bhikkhave, dve pariccaga. 
These are the two kinds of charity. 


Etadaggam, bhikkhave, imesam dvinnam 
pariccaganam yadidam dhammapariccago’ ti. 

The better of these two kinds of charity is a charity in the 
teaching.” 


145 
145 


“Dveme, bhikkhave, bhoga. 
“There are these two riches. 


Katame dve? 
What two? 


Amisabhogo ca dhammabhogo ca. 
Riches in material things and riches in the teaching. 


Ime kho, bhikkhave, dve bhoga. 
These are the two riches. 


Etadaggam, bhikkhave, imesam dvinnam bhoganam 
yadidam dhammabhogo’ ti. 
The better of these two riches is riches in the teaching.” 


146 
146 


“Dveme, bhikkhave, sambhoga. 
“There are these two kinds of enjoyment. 


Katame dve? 


What two? 


Amisasambhogo ca dhammasambhogo Ca. 
Enjoyment of material things and enjoyment of the 
teaching. 


Ime kho, bhikkhave, dve sambhoga. 
These are the two kinds of enjoyment. 


Etadaggam, bhikkhave, imesam dvinnam 
sambhoganam yadidam dhammasambhogo’ ti. 

The better of these two kinds of enjoyment is the enjoyment 
of the teaching.” 


147 
147 


“Dveme, bhikkhave, samvibhaga. 
“There are these two kinds of sharing. 


Katame dve? 
What two? 


Amisasamvibhago ca dhammasamvibhago ca. 
Sharing material things and sharing the teaching. 


Ime kho, bhikkhave, dve samvibhaga. 
These are the two kinds of sharing. 


Etadaggam, bhikkhave, imesam dvinnam 
samvibhaganam yadidam dhammasamvibhago’ ti. 
The better of these two kinds of sharing is sharing the 
teaching.” 


148 
148 


“Dveme, bhikkhave, sangaha. 
“There are these two kinds of inclusion. 


Katame dve? 
What two? 


Amisasangaho ca dhammasangaho Ca. 
Inclusion in material things and inclusion in the teaching. 


Ime kho, bhikkhave, dve sangaha. 
These are the two kinds of inclusion. 


Etadaggam, bhikkhave, imesam dvinnam 
sangahanam yadidam dhammasangaho’ ti. 

The better of these two kinds of inclusion is inclusion in the 
teaching.” 


149 
149 


“Dveme, bhikkhave, anuggaha. 
“There are these two kinds of support. 


Katame dve? 
What two? 


Amisanuggaho ca dhammanuggaho Ca. 
Support in material things and support in the teaching. 


Ime kho, bhikkhave, dve anuggaha. 
These are the two kinds of support. 


Etadaggam, bhikkhave, imesam dvinnam 
anuggahanam yadidam dhammanuggaho’ ti. 


The better of these two kinds of support is support in the 
teaching.” 


150 
150 


“Dvema, bhikkhave, anukampa. 
“There are these two kinds of sympathy. 


Katama dve? 
What two? 


Amisanukampa ca dhammanukampa Ca. 
Sympathy in material things and sympathy in the teaching. 


Ima kho, bhikkhave, dve anukampa. 
These are the two kinds of sympathy. 


Etadaggam, bhikkhave, imasam dvinnam 
anukampanam yadidam dhammanukampa’ ti. 

The better of these two kinds of sympathy is sympathy in 
the teaching.” 


Danavaggo tatiyo. 


2.191-162. 151-151 


14. Santharavagga - 14. Welcome 


“Dveme, bhikkhave, santhara. 
“There are these two kinds of welcome. 


Katame dve? 
What two? 


Amisasantharo ca dhammasantharo Ca. 
Welcome in material things and welcome in the teaching. 


Ime kho, bhikkhave, dve santhara. 
These are the two kinds of welcome. 


Etadaggam, bhikkhave, imesam dvinnam 
santharanam yadidam dhammasantharo’ ti. 

The better of these two kinds of welcome is the welcome in 
the teaching.” 


152 
152 


“Dveme, bhikkhave, patisanthara. 
“There are these two kinds of hospitality. 


Katame dve? 
What two? 


Amisapatisantharo ca dhammapatisantharo Ca. 
Hospitality in material things and hospitality in the 
teaching. 


Ime kho, bhikkhave, dve patisanthara. 
These are the two kinds of hospitality. 


Etadaggam, bhikkhave, imesam dvinnam 
patisantharanam yadidam dhammapatisantharo’ ti. 
The better of these two kinds of hospitality is hospitality in 
the teaching.” 


153 
153 


“Dvema, bhikkhave, esana. 
“There are these two quests. 


Katama dve? 
What two? 


Amisesana ca dhammesana Ca. 
The quest for material things and the quest for the 
teaching. 


Ima kho, bhikkhave, dve esana. 
These are the two quests. 


Etadaggam, bhikkhave, imasam dvinnam esananam 
yadidam dhammesana’ ti. 

The better of these two quests is the quest for the 
teaching.” 


154 
154 


“Dvema, bhikkhave, pariyesana. 
“There are these two searches. 


Katama dve? 
What two? 


Amisapariyesana ca dhammapariyesana Ca. 
The search for material things and the search for the 
teaching. 


Ima kho, bhikkhave, dve pariyesana. 
These are the two searches. 


Etadaggam, bhikkhave, imasam dvinnam 
pariyesananam yadidam dhammapariyesana’ ti. 
The better of these two searches is the search for the 
teaching.” 


155 
155 


“Dvema, bhikkhave, pariyetthiyo. 
“There are these two kinds of seeking. 


Katama dve? 
What two? 


Amisapariyetthi ca dhammapariyetthi ca. 
Seeking for material things and seeking for the teaching. 


Ima kho, bhikkhave, dve pariyetthiyo. 
These are the two kinds of seeking. 


Etadaggam, bhikkhave, imasam dvinnam 
pariyetthinam yadidam dhammapariyetthi’ ti. 

The better of these two kinds of seeking is seeking for the 
teaching.” 


156 
156 


“Dvema, bhikkhave, puja. 


“There are these two kinds of worship. 


Katama dve? 
What two? 


Amisapuja ca dhammapija Ca. 
Worship of material things and worship of the teaching. 


Ima kho, bhikkhave, dve puja. 
These are the two kinds of worship. 


Etadaggam, bhikkhave, imasam dvinnam pujanam 
yadidam dhammapuja’ ti. 

The better of these two kinds of worship is worship of the 
teaching.” 


157 
i57 


“Dvemani, bhikkhave, atitheyyani. 
“There are these two ways of serving guests. 


Katamani dve? 
What two? 


Amisatitheyyanca dhammatitheyyanca. 
Serving guests with material things and serving guests with 
the teaching. 


Imani kho, bhikkhave, dve atitheyyani. 
These are the two ways of serving guests. 


Etadaggam, bhikkhave, imesam dvinnam 
atitheyyanam yadidam dhammatitheyyan’ ti. 

The better of these two ways of serving guests is to serve 
them with the teaching.” 


158 
158 


“Dvema, bhikkhave, iddhiyo. 
“There are, mendicants, these two successes. 


Katama dve? 
What two? 


Amisiddhi ca dhammiddhi ca. 
Success in material things and success in the teaching. 


Ima kho, bhikkhave, dve iddhiyo. 
These are the two successes. 


Etadaggam, bhikkhave, imasam dvinnam iddhinam 
yadidam dhammiddhi" ti. 

The better of these two successes is success in the 
teaching.” 


159 
159 


“Dvema, bhikkhave, vuddhiyo. 
“There are, mendicants, these two kinds of growth. 


Katama dve? 
What two? 


Amisavuddhi ca dhammavuddhi Ca. 
Growth in material things and growth in the teaching. 


Ima kho, bhikkhave, dve vuddhiyo. 
These are the two kinds of growth. 


Etadaggam, bhikkhave, imasam dvinnam vuddhinam 
yadidam dhammavuddhi’ ti. 

The better of these two kinds of growth is growth in the 
teaching.” 


160 
160 


“Dvemani, bhikkhave, ratanani. 
“There are these two treasures. 


Katamani dve? 
What two? 


Amisaratananca dhammaratanana. 
The treasure of material things and the treasure of the 
teaching. 


Imani kho, bhikkhave, dve ratanani. 
These are the two treasures. 


Etadaggam, bhikkhave, imesam dvinnam ratananam 
yadidam dhammaratanan’" ti. 

The better of these two treasures is the treasure of the 
teaching.” 


161 
161 


“Dveme, bhikkhave, sannicaya. 
“There are these two kinds of accumulation. 


Katame dve? 
What two? 


Amisasannicayo ca dhammasannicayo Ca. 


Accumulation of material things and accumulation of the 
teaching. 


Ime kho, bhikkhave, dve sannicaya. 
These are the two kinds of accumulation. 


Etadaggam, bhikkhave, imesam dvinnam 
Sannicayanam yadidam dhammasannicayo’ ti. 
The better of these two kinds of accumulation is the 
accumulation of the teaching.” 


162 
162 


“Dvemani, bhikkhave, vepullani. 
“There are, mendicants, these two kinds of increase. 


Katamani dve? 
What two? 


Amisavepullanca dhammavepullanca. 
Increase in material things and increase in the teaching. 


Imani kho, bhikkhave, dve vepullani. 
These are the two kinds of increase. 


Etadaggam, bhikkhave, imesam dvinnam vepullanam 
yadidam dhammavepullan’ ti. 

The better of these two kinds of increase is increase in the 
teaching.” 


Santharavaggo catuttho. 


2.163-179. 163 - 163 


15. Samapattivagga - 15. Attainment 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Samapattikusalata ca samapattivutthanakusalata Ca. 
Skill in meditative attainments and skill in emerging from 
those attainments. 


Ime kho, bhikkhave, dve dhamma’” ti. 
These are the two things.” 


164 
164 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Ajjavanca maddavanca. 
Integrity and gentleness. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


165 
165 


“Dveme, bhikkhave, dhamma. 


“There are these two things. 


Katame dve? 
What two? 


Khanti ca soraccanca. 
Patience and gentleness. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


166 
166 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Sakhalyanca patisantharo Ca. 
Friendliness and hospitality. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


167 
167 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Avihimsa ca soceyyancCa. 


Harmlessness and purity. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


168 
168 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Indriyesu aguttadvarata ca bhojane amattannuta Ca. 
Not guarding the sense doors and eating too much. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


169 
169 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Indriyesu guttadvarata ca bhojane mattannuta Ca. 
Guarding the sense doors and moderation in eating. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


170 


170 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Patisankhanabalanca bhavanabalanca. 
The power of reflection and the power of development. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


171 
171 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Satibalanca samadhibalanca. 
The power of mindfulness and the power of immersion. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


172 
172 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 


What two? 


Samatho ca vipassana Ca. 
Serenity and discernment. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


173 
173 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Silavipatti ca ditthivipatti ca. 
Failure in ethical conduct and failure in view. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


174 
174 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Silasampada ca ditthisampada Ca. 
Accomplishment in ethical conduct and accomplishment in 
view. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


175 
175 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Silavisuddhi ca ditthivisuddhi ca. 
Purification of ethics and purification of view. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


176 
176 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Ditthivisuddhi ca yathaditthissa ca padhanam. 
Purification of view and making an effort in line with that 
view. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


177 
i 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Asantutthita ca kusalesu dhammesu, appativanita ca 
padhanasmim. 

To never be content with skillful qualities, and to never stop 
trying. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


178 
178 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Mutthassaccanca asampajannanca. 
Lack of mindfulness and lack of situational awareness. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


179 
l/s 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Sati ca sampajannanca. 
Mindfulness and situational awareness. 


Ime kho, bhikkhave, dve dhamma’” ti. 
These are the two things.” 


Samapattivaggo pancamo. 


Tatiyo pannasako samatto. 


2.180-229. 180 - 180 


16. Kodhapeyyala - 16. Abbreviated Texts Beginning 
with Anger 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Kodho ca upanaho ca ... makkho Ca palaso Ca... issa 
Ca macchariyancCa ... maya ca satheyyanca ... 
ahirikanca anottappanca. 

Anger and hostility ... offensiveness and contempt... 
jealousy and stinginess ... deceit and deviousness... lack of 
conscience and prudence. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


181-185 
181-185 


“Dveme, bhikkhave, dhamma. 
“There are these two things. 


Katame dve? 
What two? 


Akkodho ca anupanaho Ca ... amakkho ca apalaso ca 
... anissa Ca amacchariyaNnCa ... amaya Ca 
asatheyyanca ... hirl ca ottappanca. 

Freedom from anger and hostility... freedom from 
offensiveness and contempt... freedom from jealousy and 


stinginess ... freedom from deceit and deviousness ... 
conscience and prudence. 


Ime kho, bhikkhave, dve dhamma”. 
These are the two things.” 


186-190 
186-190 


“Dvihi, bhikkhave, dhammehi samannagato dukkham 
viharati. 
“Anyone who has two things lives in suffering. 


Katamehi dvihi? 
What two? 


Kodhena ca upanahena ca ... makkhena ca palasena 
Ca ... issaya Ca macchariyena Ca ... mayaya Ca 
satheyyena Ca ... ahirikena ca anottappena Ca. 

Anger and hostility ... offensiveness and contempt... 
jealousy and stinginess ... deceit and deviousness... lack of 
conscience and prudence. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
dukkham viharati”. 
Anyone who has these two things lives in suffering.” 


191-195 
191-195 


“Dvihi, bhikkhave, dhammehi samannagato sukham 
viharati. 
“Anyone who has these two things lives happily. 


Katamehi dvihi? 
What two? 


Akkodhena ca anupanahena Ca ... amakkhena ca 
apalasena Ca... anissaya Ca amacchariyena Ca ... 
amayaya Ca asatheyyena Ca... hiriya ca ottappena Ca. 
Freedom from anger and hostility... freedom from 
offensiveness and contempt... freedom from jealousy and 
stinginess ... freedom from deceit and deviousness ... 
conscience and prudence. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
sukham viharati”. 
Anyone who has these two things lives happily.” 


196-200 
196-200 


“Dveme, bhikkhave, dhamma sekhassa bhikkhuno 
parihanaya samvattanti. 

“These two things lead to the decline of a mendicant 
trainee. 


Katame dve? 
What two? 


Kodho ca upanaho ca ... makkho Ca palaso Ca... issa 
ca macchariyanCa ... maya ca satheyyanca ... 
ahirikanca anottappanca. 

Anger and hostility ... offensiveness and contempt... 
jealousy and stinginess ... deceit and deviousness... lack of 
conscience and prudence. 


Ime kho, bhikkhave, dve dhamma sekhassa 
bhikkhuno parihanaya samvattanti”. 

These two things lead to the decline of a mendicant 
trainee.” 


201-205 
201-205 


“Dveme, bhikkhave, dhamma sekhassa bhikkhuno 
aparihanaya samvattanti. 

“These two things don’t lead to the decline of a mendicant 
trainee. 


Katame dve? 
What two? 


Akkodho ca anupanaho Ca ... amakkho ca apalaso ca 
... anissa Ca amacchariyanCa ... amaya Ca 
asatheyyanca ... hirl ca ottappanca. 

Freedom from anger and hostility ... freedom from 
offensiveness and contempt... freedom from jealousy and 
stinginess ... freedom from deceit and deviousness ... 
conscience and prudence. 


Ime kho, bhikkhave, dve dhamma sekhassa 
bhikkhuno aparihanaya samvattanti”. 

These two things don’t lead to the decline of a mendicant 
trainee.” 


206-210 
206-210 


“Dvihi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Anyone who has two things is cast down to hell. 


Katamehi dvihi? 
What two? 


Kodhena ca upanahena ca ... makkhena ca palasena 
Ca ... issaya Ca macchariyena Ca ... mayaya Ca 


satheyyena Ca ... ahirikena ca anottappena Ca. 

Anger and hostility ... offensiveness and contempt... 
jealousy and stinginess ... deceit and deviousness... lack of 
conscience and prudence. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
yathabhatam nikkhitto evam niraye”. 
Anyone who has these two things is cast down to hell.” 


211-215 
211-215 


“Dvihi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
“Anyone who has two things is raised up to heaven. 


Katamehi dvihi? 
What two? 


Akkodhena ca anupanahena Ca ... amakkhena ca 
apalasena Ca... anissaya Ca amacchariyena Ca ... 
amayaya Ca asatheyyena Ca... hiriya ca ottappena Ca. 
Freedom from anger and hostility... freedom from 
offensiveness and contempt... freedom from jealousy and 
stinginess ... freedom from deceit and deviousness ... 
conscience and prudence. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
yathabhatam nikkhitto evam sagge”. 
Anyone who has these two things is raised up to heaven.” 


216-220 
216-220 


“Dvihi, bhikkhave, dhammehi samannagato 
idhekacco kayassa bheda param marana apayam 


duggatim vinipatam nirayam upapaijjati. 

“When they have two things, some people, when their body 
breaks up, after death, are reborn in a place of loss, a bad 
place, the underworld, hell. 


Katamehi dvihi? 
What two? 


Kodhena ca upanahena ca ... makkhena ca palasena 
Ca ... issaya Ca macchariyena Ca ... mayaya Ca 
satheyyena Ca ... ahirikena ca anottappena Ca. 

Anger and hostility ... offensiveness and contempt... 
jealousy and stinginess ... deceit and deviousness... lack of 
conscience and prudence. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
idhekacco kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati”. 

When they have two things, some people, when their body 
breaks up, after death, are reborn in a place of loss, a bad 
place, the underworld, hell. 


221-229 
221-229 


“Dvihi, bhikkhave, dhammehi samannagato 
idhekacco kayassa bheda param marana sugatim 
saggam lokam upapajjati. 

“When they have two things, some people—when their body 
breaks up, after death—are reborn in a good place, a 
heavenly realm. 


Katamehi dvihi? 
What two? 


Akkodhena ca anupanahena Ca ... amakkhena ca 
apalasena Ca... anissaya Ca amacchariyena Ca ... 
amayaya Ca asatheyyena Ca... hiriya ca ottappena Ca. 
Freedom from anger and hostility ... freedom from 
offensiveness and contempt... freedom from jealousy and 
stinginess ... freedom from deceit and deviousness ... 
conscience and prudence. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
idhekacco kayassa bheda param marana sugatim 
saggam lokam upapajjati”. 

When they have these two things, some people—when their 
body breaks up, after death—are reborn in a good place, a 
heavenly realm. 


Kodhapeyyalam nitthitam. 


2 230-279. 230-279 - 230-279 


17. Akusalapeyyala - 17. Abbreviated Texts Beginning 
with the Unskillful 


“Dveme, bhikkhave, dhamma akusala ... dveme, 
bhikkhave, dhamma kusala ... dveme, bhikkhave, 
dhamma savajja ... dveme, bhikkhave, dhamma 
anavajja ... dveme, bhikkhave, dhamma dukkhudraya 
.. dveme, bhikkhave, dhamma sukhudraya ... dveme, 
bhikkhave, dhamma dukkhavipaka ... dveme, 
bhikkhave, dhamma sukhavipaka ... dveme, 
bhikkhave, dhamma sabyabajjha ... dveme, 
bhikkhave, dhamma abyabajjha. 

“These two things are unskillful... are skillful... are 
blameworthy... are blameless... have suffering as outcome 
... have happiness as outcome... result in suffering ... result 
in happiness... are hurtful... are not hurtful. 


Katame dve? 
What two? 


Akkodho ca anupanaho Ca ... amakkho ca apalaso ca 
... anissa Ca amacchariyaNnCa ... amaya Ca 
asatheyyanca ... hirl ca ottappanca. 

Freedom from anger and hostility ... freedom from 
offensiveness and contempt... freedom from jealousy and 
stinginess ... freedom from deceit and deviousness ... 
conscience and prudence. 


Ime kho, bhikkhave, dve dhamma abyabajjha’ ti. (1- 
50.) 
These are the two things that are not hurtful.” 


Akusalapeyyalam nitthitam. 


2 .280-309. 280 - 280 


18. Vinayapeyyala - 18. Abbreviated Texts Beginning 
with the Training 


“Dveme, bhikkhave, atthavase paticca tathagatena 
savakanam sikkhapadam pannattam. 

“For two reasons the Realized One laid down training rules 
for his disciples. 


Katame dve? 
What two? 


Samghasutthutaya samghaphasutaya ... 
dummankunam puggalanam niggahaya, pesalanam 
bhikkhunam phasuviharaya ... ditthadhammikanam 
asavanam samvaraya, Samparayikanam asavanam 
patighataya ... ditthadhammikanam veranam 
Samvaraya, Samparayikanam veranam patighataya ... 
ditthadhammikanam vajjanam samvaraya, 
samparayikanam vajjanam patighataya ... 
ditthadhammikanam bhayanam samvaraya, 
samparayikanam bhayanam patighataya ... 
ditthadhammikanam akusalanam dhammanam 
Samvaraya, Samparayikanam akusalanam 
dhammanam patighataya ... gihinam anukampaya, 
papicchanam bhikkhunam pakkhupacchedaya ... 
appasannanam pasadaya, pasannanam bhiyyobhavaya 
.. saddhammatthitiya vinayanuggahaya. 

For the well-being and comfort of the Sangha... For 
keeping difficult persons in check and for the comfort of 
good-hearted mendicants... For restraining defilements 
that affect the present life and protecting against 
defilements that affect lives to come... For restraining 
threats to the present life and protecting against threats to 
lives to come... For restraining faults that affect the 


present life and protecting against faults that affect lives to 
come... For restraining hazards that affect the present life 
and protecting against hazards that affect lives to come... 
For restraining unskillful qualities that affect the present 
life and protecting against unskillful qualities that affect 
lives to come... Out of sympathy for laypeople and for 
breaking up factions of mendicants with wicked desires ... 
For inspiring confidence in those without it, and increasing 
confidence in those who have it... For the continuation of 
the true teaching and the support of the training. 


Ime kho, bhikkhave, dve atthavase paticca 
tathagatena savakanam sikkhapadam pannattan’” ti. 
These are the two reasons why the Realized One laid down 
training rules for his disciples.” 


281-309 
281-309 


“Dveme, bhikkhave, atthavase paticca tathagatena 
savakanam patimokkham pannattanm ... pe ... 
patimokkhuddeso pannatto ... patimokkhatthapanam 
pannattam ... pavarana pannatta ... 
pavaranatthapanam pannattam ... tajjaantyakammam 
pannattam ... niyassakammam pannattam ... 
pabbajaniyakammam pannattam ... 
patisaraniyakammam pannattam ... 
ukkhepaniyakammam pannattam ... parivasadanam 
pannattam ... mulayapatikassanam pannattam ... 
manattadanam pannattam ... abbhanam pannattam ... 
osaraniyam pannattam ... nissaraniyam pannattam ... 
upasampada pannatta ... nattikammam pannattanm ... 
nattidutiyakammam pannattam ... 
natticatutthakammam pannattam ... apannatte 
pannattam ... pannatte anupannattam ... 
sammukhavinayo pannatto ... sativinayo pannatto ... 


amulhavinayo pannatto ... patinnatakaranam 
pannattam ... yebhuyyasika pannatta ... 
tassapapiyasika pannatta ... tinavattharako pannatto. 
“For two reasons the Realized One laid down for his 
disciples the monastic code... the recitation of the monastic 
code... the suspension of the recitation of the monastic 
code... the invitation to admonish... the setting aside of the 
invitation to admonish... the disciplinary act of censure... 
placing under dependence... banishment... reconciliation 
... debarment... probation ... being sent back to the 
beginning ... penance... reinstatement... restoration ... 
removal... ordination... an act with a motion... an act with 
a motion and one announcement... an act with a motion 
and three announcements... laying down what was not 
previously laid down... amending what was laid down... 
the settling of a disciplinary matter in the presence of those 
concerned... the settling of a disciplinary matter by 
accurate recollection ... the settling of a disciplinary matter 
due to recovery from madness... the settling of a 
disciplinary matter due to the acknowledgement of the 
offense ... the settling of a disciplinary matter by the 
decision of a majority... the settling of a disciplinary matter 
by a verdict of aggravated misconduct... the settling ofa 
disciplinary matter by covering over with grass. 


Katame dve? 
What two? 


Sanghasutthutaya, sanghaphasutaya ... 
dummankunam puggalanam niggahaya, pesalanam 
bhikkhunam phasuviharaya ... ditthadhammikanam 
aSsavanam Samvaraya, Samparayikanam asavanam 
patighataya ... ditthadhammikanam veranam 
Samvaraya, Samparayikanam veranam patighataya ... 
ditthadhammikanam vajjanam samvaraya, 
samparayikanam vajjanam patighataya ... 


ditthadhammikanam bhayanam samvaraya, 
samparayikanam bhayanam patighataya ... 
ditthadhammikanam akusalanam dhammanam 
Samvaraya, Samparayikanam akusalanam 
dhammanam patighataya ... gihinam anukampaya, 
papicchanam bhikkhunam pakkhupacchedaya ... 
appasannanam pasadaya, pasannanam bhiyyobhavaya 
.. saddhammatthitiya, vinayanuggahaya. 

For the well-being and comfort of the Sangha... For 
keeping difficult persons in check and for the comfort of 
good-hearted mendicants... For restraining defilements 
that affect the present life and protecting against 
defilements that affect lives to come... For restraining 
threats to the present life and protecting against threats to 
lives to come... For restraining faults that affect the 
present life and protecting against faults that affect lives to 
come... For restraining hazards that affect the present life 
and protecting against hazards that affect lives to come... 
For restraining unskillful qualities that affect the present 
life and protecting against unskillful qualities that affect 
lives to come... Out of sympathy for laypeople and for 
breaking up factions of mendicants with wicked desires ... 
For inspiring confidence in those without it, and increasing 
confidence in those who have it... For the continuation of 
the true teaching and the support of the training. 


Ime kho, bhikkhave, dve atthavase paticca 
tathagatena savakanam tinavattharako pannatto’ ti. 
(11-300.) 

These are the two reasons why the Realized One laid down 
the settlement of a disciplinary matter by covering over 
with grass for his disciples.” 


Vinayapeyyalam nitthitam. 


2.310-479. 310-321 - 310-321 


19. Ragapeyyala - 19. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, abhinnaya dve dhamma 
bhavetabba. 
“For insight into greed, two things should be developed. 


Katame dve? 
What two? 


Samatho ca vipassana Ca. 
Serenity and discernment. 


Ragassa, bhikkhave, abhinnaya ime dve dhamma 
bhavetabba’ ti. (1) 

For insight into greed, these two things should be 
developed.” 


“Ragassa, bhikkhave, parinnaya ... parikkhayaya ... 
pahanaya ... khayaya ... vayaya ... viragaya ... 
nirodhaya ... Cagaya ... patinissaggaya dve dhamma 
bhavetabba ... pe ... (2-10.) 

“For the complete understanding ... finishing... giving up... 
ending... vanishing ... fading away... cessation... giving 
away ... letting go of greed, two things should be 
developed.” 


322-479 
322-479 


“Dosassa ... pe ... mohassa ... kodhassa ... upanahassa 
.. makkhassa ... palasassa ... issaya ... macchariyassa 
... Mayaya ... Satheyyassa ... thambhassa ... 

sarambhassa ... manassSa ... atimanassa ... madasSa ... 


pamadassa ... abhinnaya ... parinnaya ... parikkhayaya 
.. pahanaya ... khayaya ... vayaya ... viragaya ... 
nirodhaya ... Cagaya ... patinissaggaya dve dhamma 
bhavetabba. 

“Of hate... delusion... anger... hostility... offensiveness ... 
contempt... jealousy... stinginess... deceit ... deviousness 
... obstinacy... aggression... conceit... arrogance... vanity 
.. negligence... for insight ... complete understanding ... 
finishing ... giving up... ending... vanishing ... fading away 
... cessation... giving away... letting go... two things 
should be developed. 


Katame dve? 
What two? 


Samatho ca vipassana Ca. 
Serenity and discernment. 


Pamadassa, bhikkhave, patinissaggaya ime dve 
dhamma bhavetabba’ ti. 

For the letting go of negligence, these two things should be 
developed.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Ragapeyyalam nitthitam. 


Dukanipatapali nitthita. 
The Book of the Twos is finished. 


3.001. 1. Bhayasutta - 1. Perils 


1. Balavagga - 1. Fools 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Yani kanici, bhikkhave, bhayani uppajjanti sabbani 
tani balato uppajjanti, no panditato. 

“Whatever dangers there are, all come from the foolish, not 
from the astute. 


Ye keci upaddava uppajjanti sabbe te balato 
uppajjanti, no panditato. 

Whatever perils there are, all come from the foolish, not 
from the astute. 


Ye keci upasagga uppajjanti sabbe te balato 
uppajjanti, no panditato. 


Whatever hazards there are, all come from the foolish, not 
from the astute. 


Seyyathapi, bhikkhave, nalagara va tinagara va aggi 
mutto kutagaranipi dahati ullittavalittani nivatani 
phusitaggalani pihitavatapanani; 

It’s like a fire that spreads from a hut made of reeds or 
grass, and burns down even a bungalow, plastered inside 
and out, draft-free, with latches fastened and windows 
shuttered. 


evamevam kho, bhikkhave, yani kanici bhayani 
uppajjanti sabbani tani balato uppajjanti, no 
panditato. 

In the same way, whatever dangers there are, all come from 
the foolish, not from the astute. 


Ye keci upaddava uppajjanti sabbe te balato 
uppajjanti, no panditato. 

Whatever perils there are, all come from the foolish, not 
from the astute. 


Ye keci upasagga uppajjanti sabbe te balato 
uppajjanti, no panditato. 

Whatever hazards there are, all come from the foolish, not 
from the astute. 


Iti kho, bhikkhave, sappatibhayo balo, appatibhayo 
pandito. 
So, the fool is dangerous, but the astute person is safe. 


Saupaddavo balo, anupaddavo pandito. 
The fool is perilous, but the astute person is not. 


Saupasaggo balo, anupasaggo pandito. 
The fool is hazardous, but the astute person is not. 


Natthi, bhikkhave, panditato bhayam, natthi 
panditato upaddavo, natthi panditato upasaggo. 
There’s no danger, peril, or hazard that comes from the 
astute. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘yehi tihi dhammehi samannagato balo veditabbo te 
tayo dhamme abhinivajjetva, yehi tihi dhammehi 
Samannagato pandito veditabbo te tayo dhamme 
Samadaya vattissama’ ti. 

‘We will reject the three things by which a fool is known, 
and we will undertake and follow the three things by which 
an astute person is known.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Pathamam. 


3.002. 2. Lakkhanasutta - 2. 


Characteristics 
1. Balavagga - 1. Fools 


“Kammalakkhano, bhikkhave, balo, kammalakkhano 
pandito, apadanasobhani pannati. 

“A fool is characterized by their deeds; an astute person is 
characterized by their deeds. And wisdom is evident in its 

outcome. 


Tihi, bhikkhave, dhammehi samannagato balo 
veditabbo. 
A fool is known by three things. 


Katamehi tihi? 
What three? 


Kayaduccaritena, vaciduccaritena, manoduccaritena. 
Bad conduct by way of body, speech, and mind. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
balo veditabbo. 
These are the three things by which a fool is known. 


Tihi, bhikkhave, dhammehi samannagato pandito 
veditabbo. 
An astute person is known by three things. 


Katamehi tihi? 
What three? 


Kayasucaritena, vacisucaritena, manosucaritena. 
Good conduct by way of body, speech, and mind. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
pandito veditabbo. 

These are the three things by which an astute person is 
known. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘yehi tihi dhammehi samannagato balo veditabbo te 
tayo dhamme abhinivajjetva, yehi tihi dhammehi 
Samannagato pandito veditabbo te tayo dhamme 
Samadaya vattissama’ ti. 

‘We will reject the three things by which a fool is known, 
and we will undertake and follow the three things by which 
an astute person is known.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Dutiyam. 


3.003. 3. Cintisutta - 3. Thinking 


1. Balavagga - 1. Fools 


“Tinimani, bhikkhave, balassa balalakkhanani 
balanimittani balapadanani. 

“There are these three characteristics, signs, and 
manifestations of a fool. 


Katamani tini? 
What three? 


Idha, bhikkhave, balo duccintitacinti ca hoti 
dubbhasitabhasi1 ca dukkatakammakari Ca. 
A fool thinks poorly, speaks poorly, and acts poorly. 


No cedam, bhikkhave, balo duccintitacinti ca 
abhavissa dubbhasitabhasi ca dukkatakammakari Ca, 
kena nam pandita janeyyum: 

If a fool didn’t think poorly, speak poorly, and act poorly, 
then how would the astute know of them: 


‘balo ayam bhavam asappuriso’ti? 
‘This fellow is a fool, a bad person’? 


Yasma ca kho, bhikkhave, balo duccintitacinti ca hoti 
dubbhasitabhasi ca dukkatakammakari ca tasma nam 
pandita jananti: 

But since a fool does think poorly, speak poorly, and act 
poorly, then the astute do know of them: 


‘balo ayam bhavam asappuriso’ti. 
‘This fellow is a fool, a bad person’. 


Imani kho, bhikkhave, tini balassa balalakkhanani 
balanimittani balapadanani. 


These are the three characteristics, signs, and 
manifestations of a fool. 


Tinimani, bhikkhave, panditassa panditalakkhanani 
panditanimittani panditapadanani. 

There are these three characteristics, signs, and 
manifestations of an astute person. 


Katamani tini? 
What three? 


Idha, bhikkhave, pandito sucintitacinti ca hoti 
subhasitabhasi ca sukatakammakari Ca. 
An astute person thinks well, speaks well, and acts well. 


No cedam, bhikkhave, pandito sucintitacinti ca 
abhavissa subhasitabhasi ca sukatakammakari Ca, 
kena nam pandita janeyyum: 

If an astute person didn’t think well, speak well, and act 
well, then how would the astute know of them: 


‘pandito ayam bhavam sappuriso’ti? 
‘This fellow is astute, a good person’? 


Yasma ca kho, bhikkhave, pandito sucintitacinti ca 
hoti subhasitabhasi ca sukatakammakari ca tasma 
nam pandita jananti: 

But since an astute person does think well, speak well, and 
act well, then the astute do know of them: 


‘pandito ayam bhavam sappuriso’ti. 
‘This fellow is astute, a good person’. 


Imani kho, bhikkhave, tini panditassa 
panditalakkhanani panditanimittani 
panditapadanani. 


These are the three characteristics, signs, and 
manifestations of an astute person. 


Tasmatiha ... pe .... 
So you should train...” 


Tatiyam. 


3.004. 4. Accayasutta - 4. 


Mistakes 
1. Balavagga - 1. Fools 


“Tihi, bhikkhave, dhammehi samannagato balo 
veditabbo. 
“A fool is known by three things. 


Katamehi tihi? 
What three? 


Accayam accayato na passati, accayam accayato disva 
yathadhammam nappatikaroti, parassa kho pana 
accayam desentassa yathadhammam 
nappatigganhati. 

They don’t recognize when they’ve made a mistake. When 
they do recognize it they don’t deal with it properly. And 
when someone else confesses a mistake to them, they don’t 
accept it properly. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
balo veditabbo. 
These are the three things by which a fool is known. 


Tihi, bhikkhave, dhammehi samannagato pandito 
veditabbo. 
An astute person is known by three things. 


Katamehi tihi? 
What three? 


Accayam accayato passati, accayam accayato disva 
yathadhammam patikaroti, parassa kho pana 
accayam desentassa yathadhammam patigganhati. 


They recognize when they’ve made a mistake. When they 
recognize it they deal with it properly. And when someone 
else confesses a mistake to them, they accept it properly. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
pandito veditabbo. 

These are the three things by which an astute person is 
known. 


Tasmatiha ... pe .... 
So you should train ...” 


Catuttham. 


3.005.5. Ayonisosutta - 5. 


Improper 
1. Balavagga - 1. Fools 


“Tihi, bhikkhave, dhammehi samannagato balo 
veditabbo. 
“A fool is known by three things. 


Katamehi tihi? 
What three? 


Ayoniso panham katta hoti, ayoniso panham vissajjeta 
hoti, parassa kho pana yoniso panham vissajjitam 
parimandalehi padabyanjanehi silitthehi upagatehi 
nabbhanumodita hoti. 

They ask a question improperly. They answer a question 
improperly. And when someone else answers a question 
properly—with well-rounded, coherent, and relevant words 
and phrases—they disagree with it. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
balo veditabbo. 
These are the three things by which a fool is known. 


Tihi, bhikkhave, dhammehi samannagato pandito 
veditabbo. 
An astute person is known by three things. 


Katamehi tihi? 
What three? 


Yoniso panham katta hoti, yoniso panham vissajjeta 
hoti, parassa kho pana yoniso panham vissajjitam 


parimandalehi padabyanjanehi silitthehi upagatehi 
abbhanumodita hoti. 

They ask a question properly. They answer a question 
properly. And when someone else answers a question 
properly—with well-rounded, coherent, and relevant words 
and phrases—they agree with it. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
pandito veditabbo. 

These are the three things by which an astute person is 
known. 


Tasmatiha ... pe .... 
So you should train...” 


Pancamam. 


3.006. 6. Akusalasutta - 6. 
Unskillful 


1. Balavagga - 1. Fools 


“Tihi, bhikkhave, dhammehi samannagato balo 
veditabbo. 
“A fool is known by three things. 


Katamehi tihi? 
What three? 


Akusalena kayakammena, akusalena vacikammena, 
akusalena manokammena. 
Unskillful deeds by way of body, speech, and mind. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
balo veditabbo. 
These are the three things by which a fool is known. 


Tihi, bhikkhave, dhammehi samannagato pandito 
veditabbo. 
An astute person is known by three things. 


Katamehi tihi? 
What three? 


Kusalena kayakammena, kusalena vacikammena, 
kusalena manokammena. 
Skillful deeds by way of body, speech, and mind. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
pandito veditabbo. 

These are the three things by which an astute person is 
known. 


Tasmatiha ... pe .... 
So you should train...” 


Chattham. 


3.007. 7. Savajjasutta - 7. 


Blameworthy 
1. Balavagga - 1. Fools 


“Tihi, bhikkhave, dhammehi samannagato balo 
veditabbo. 
“A fool is known by three things. 


Katamehi tihi? 
What three? 


Savajjena kayakammena, savajjena vacikammena, 
Ssavajjena manokammena ... pe ... anavajjena 
kayakammena, anavajjena vacikammena, anavajjena 
manokammena ... pe .... 

Blameworthy deeds by way of body, speech, and mind.... An 
astute person is known by blameless deeds by way of body, 
speech, and mind. ...” 


Sattamam. 


3.008. 8. Sabyabajjhasutta - 8. 


Hurtful 
1. Balavagga - 1. Fools 


“Tihi, bhikkhave, dhammehi samannagato balo 
veditabbo. 
“A fool is known by three things. 


Katamehi tihi? 
What three? 


Sabyabajjhena kayakammena, sabyabajjhena 
vacikammena, sabyabajjhena manokammena ... pe ... 
abyabajjhena kayakammena, abyabajjhena 
vacikammena, abyabajjhena manokammena. 

Hurtful deeds by way of body, speech, and mind.... An 
astute person is known by kind deeds by way of body, 
speech, and mind. 


Imehi, kho, bhikkhave, tihi dhammehi samannagato 
pandito veditabbo. 

These are the three things by which an astute person is 
known. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘yehi tihi dhammehi samannagato balo veditabbo te 
tayo dhamme abhinivajjetva, yehi tihi dhammehi 
Samannagato pandito veditabbo te tayo dhamme 
Samadaya vattissama’ ti. 

‘We will reject the three qualities by which a fool is known, 
and we will undertake and follow the three qualities by 
which an astute person is known.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Atthamam. 


3.009. 9. Khatasutta - 9. Broken 


1. Balavagga - 1. Fools 


“Tihi, bhikkhave, dhammehi samannagato balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavati. 

“When a foolish, incompetent, bad person has three 
qualities they keep themselves broken and damaged. They 
deserve to be blamed and criticized by sensible people, and 
they make much bad karma. 


Katamehi tihi? 
What three? 


Kayaduccaritena, vaciduccaritena, manoduccaritena. 
Bad conduct by way of body, speech, and mind. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
balo abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavati. 

When a foolish, incompetent bad person has these three 
qualities they keep themselves broken and damaged. They 
deserve to be blamed and criticized by sensible people, and 
they make much bad karma. 


Tihi, bhikkhave, dhammehi samannagato pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca vinntnam, 
bahunca punnam pasavati. 

When an astute, competent good person has three qualities 
they keep themselves healthy and whole. They don’t 
deserve to be blamed and criticized by sensible people, and 
they make much merit. 


Katamehi tihi? 
What three? 


Kayasucaritena, vacisucaritena, manosucaritena. 
Good conduct by way of body, speech, and mind. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
pandito viyatto sappuriso akkhatam anupahatam 
attanam pariharati, anavajjo ca hoti ananuvajjo ca 
vinnunam, bahunca punnam pasavati’ ti. 

When an astute, competent good person has these three 
qualities they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit.” 


Navamam. 


3.010. 10. Malasutta - 10. Stains 


1. Balavagga - 1. Fools 


“Tihi, bhikkhave, dhammehi samannagato tayo male 
appahaya yathabhatam nikkhitto evam niraye. 
“Anyone who has three qualities, and has not given up three 
stains, is cast down to hell. 


Katamehi tihi? 
What three? 


Dussilo ca hoti, dussilyamalancassa appahinam hoti; 
They’re unethical, and haven’t given up the stain of 
immorality. 


issuki ca hoti, issamalancassa appahinam hoti; 
They’re jealous, and haven’t given up the stain of jealousy. 


macchari ca hoti, maccheramalancassa appahinam 
hoti. 
They’re stingy, and haven’t given up the stain of stinginess. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
ime tayo male appahaya yathabhatam nikkhitto evam 
niraye. 

Anyone who has these three qualities, and has not given up 
these three stains, is cast down to hell. 


Tihi, bhikkhave, dhammehi samannagato tayo male 
pahaya yathabhatam nikkhitto evam sagge. 

Anyone who has three qualities, and has given up three 
stains, is raised up to heaven. 


Katamehi tihi? 
What three? 


Silava ca hoti, dussilyamalancassa pahinam hoti; 
They’re ethical, and have given up the stain of immorality. 


anissuki ca hoti, issamalancassa pahinam hoti; 
They’re not jealous, and have given up the stain of jealousy. 


amacchari ca hoti, maccheramalancassa pahinam 
hoti. 

They’re not stingy, and have given up the stain of stinginess. 
Imehi kho, bhikkhave, tihi dhammehi samannagato 
ime tayo male pahaya yathabhatam nikkhitto evam 
sagge’” ti. 

Anyone who has these three qualities, and has given up 
these three stains, is raised up to heaven.” 

Dasamam. 

Balavaggo pathamo. 

Bhayam lakkhanacinti Ca, 

accayancCa ayoniso; 


Akusalanca savajjam, 


sabyabajjhakhatam malanti. 


3.011. 11. Natasutta - 11. Well- 


known 
2. Rathakaravagga - 2. The Chariot-maker 


“Tihi, bhikkhave, dhammehi samannagato nato 
bhikkhu bahujanaahitaya patipanno hoti 
bahujanadukkhaya, bahuno janassa anatthaya 
ahitaya dukkhaya devamanussanam. 
“Mendicants, a well-known mendicant who has three 
qualities is acting for the hurt and unhappiness of the 
people, for the harm, hurt, and suffering of gods and 
humans. 


Katamehi tihi? 
What three? 


Ananulomike kayakamme samadapeti, ananulomike 
vacikamme samadapeti, ananulomikesu dhammesu 
Samadapeti. 

They encourage deeds of body and speech, as well as 
principles, that don’t reinforce good qualities. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
nato bhikkhu bahujanaahitaya patipanno hoti 
bahujanadukkhaya, bahuno janassa anatthaya 
ahitaya dukkhaya devamanussanam. 

A well-known mendicant who has these three qualities is 
acting for the hurt and unhappiness of the people, for the 
harm, hurt, and suffering of gods and humans. 


Tihi, bhikkhave, dhammehi samannagato nato 
bhikkhu bahujanahitaya patipanno hoti 
bahujanasukhaya, bahuno janassa atthaya hitaya 
sukhaya devamanussanam. 


A well-known mendicant who has three qualities is acting 
for the welfare and happiness of the people, for the benefit, 
welfare, and happiness of gods and humans. 


Katamehi tihi? 
What three? 


Anulomike kayakamme samadapeti, anulomike 
vacikamme samadapeti, anulomikesu dhammesu 
Samadapeti. 

They encourage deeds of body and speech, as well as 
principles, that reinforce good qualities. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
nato bhikkhu bahujanahitaya patipanno hoti 
bahujanasukhaya, bahuno janassa atthaya hitaya 
sukhaya devamanussanan’” ti. 

A well-known mendicant who has these three qualities is 
acting for the welfare and happiness of the people, for the 
benefit, welfare, and happiness of gods and humans.” 


Pathamam. 


3.012. 12. Saraniyasutta - 12. 


Commemoration 
2. Rathakaravagga - 2. The Chariot-maker 


“Tinimani, bhikkhave, ranno khattiyassa 
muddhavasittassa yavajivam saraniyani bhavanti. 
“An anointed king should commemorate three places as 
long as he lives. 


Katamani tini? 
What three? 


Yasmim, bhikkhave, padese raja khattiyo 
muddhavasitto jato hoti. 
The place he was born. 


Idam, bhikkhave, pathamam ranno khattiyassa 
muddhavasittassa yavajivam saraniyam hoti. 
This is the first place. 


Puna caparam, bhikkhave, yasmim padese raja 
khattiyo muddhavasitto hoti. 
The place he was anointed as king. 


Idam, bhikkhave, dutiyam ranno khattiyassa 
muddhavasittassa yavajivam saraniyam hoti. 
This is the second place. 


Puna caparam, bhikkhave, yasmim padese raja 
khattiyo muddhavasitto sangamam abhivijinitva 
vijitasangamo tameva sangamasisam ajjhavasati. 
The place where he won victory in battle, establishing 
himself as foremost in battle. 


Idam, bhikkhave, tatiyam ranno khattiyassa 
muddhavasittassa yavajivam saraniyam hoti. 
This is the third place. 


Imani kho, bhikkhave, tini ranno khattiyassa 
muddhavasittassa yavajivam saraniyani bhavanti. 
These are the three places an anointed king should 
commemorate as long as he lives. 


Evamevam kho, bhikkhave, tinimani bhikkhussa 
yavajivam sarantyani bhavanti. 

In the same way, a mendicant should commemorate three 
places as long as they live. 


Katamani tini? 
What three? 


Yasmim, bhikkhave, padese bhikkhu kesamassum 
oharetva kasayani vatthani acchadetva agarasma 
anagariyam pabbajito hoti. 

The place where the mendicant shaved off their hair and 
beard, dressed in ocher robes, and went forth from the lay 
life to homelessness. 


Idam, bhikkhave, pathamam bhikkhussa yavajivam 
saraniyam hoti. 
This is the first place. 


Puna caparam, bhikkhave, yasmim padese bhikkhu 
‘idam dukkhan’ti yathabhutam pajanati, ‘ayam 
dukkhasamudayo’ti yathabhutam pajanati, ‘ayam 
dukkhanirodho’ti yathabhutam pajanati, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

The place where the mendicant truly understands: “This is 
suffering’... “This is the origin of suffering’... “This is the 


cessation of suffering’ ... “This is the practice that leads to 
the cessation of suffering’. 


Idam, bhikkhave, dutiyam bhikkhussa yavajivam 
saraniyam hoti. 
This is the second place. 


Puna caparam, bhikkhave, yasmim padese bhikkhu 
asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

The place where the mendicant realizes the undefiled 
freedom of heart and freedom by wisdom in this very life. 
And they live having realized it with their own insight due 
to the ending of defilements. 


Idam, bhikkhave, tatiyam bhikkhussa yavajivam 
saraniyam hoti. 
This is the third place. 


Imani kho, bhikkhave, tini bhikkhussa yavajivam 
saraniyani bhavanti’ ti. 

These are the three places a mendicant should 
commemorate as long as they live.” 


Dutiyam. 


3.013. 13. Asamsasutta - 13. 
Hopes 


2. Rathakaravagga - 2. The Chariot-maker 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These three kinds of people are found in the world. 


Katame tayo? 
What three? 


Niraso, asamso, vigataso. 
The hopeless, the hopeful, and the one who has done away 
with hope. 


Katamo ca, bhikkhave puggalo niraso? 
And what, mendicants, is a hopeless person? 


Idha, bhikkhave, ekacco puggalo nice kule paccajato 
hoti, candalakule va venakule va nesadakule va 
rathakarakule va pukkusakule va dalidde 
appannapanabhojane kasiravuttike, yattha kasirena 
ghasacchado labbhati. 

It’s when some person is reborn in a low family—a family of 
outcastes, bamboo-workers, hunters, chariot-makers, or 
waste-collectors—poor, with little to eat or drink, where life 
is tough, and food and shelter are hard to find. 


So ca hoti dubbanno duddasiko okotimako 
bavhabadho kano va kuni va khanjo va pakkhahato 
va, na labhi annassa panassa vatthassa yanassa 
malagandhavilepanassa seyyavasathapadipeyyassa. 
And they’re ugly, unsightly, deformed, chronically ill—one- 
eyed, crippled, lame, or half-paralyzed. They don’t get to 


have food, drink, clothes, and vehicles; garlands, 
fragrances, and makeup; or bed, house, and lighting. 


So sunati: 
They hear this: 


‘itthannamo kira khattiyo khattiyehi 
khattiyabhisekena abhisitto’ ti. 

‘They say the aristocrats have anointed the aristocrat 
named so-and-so as king.’ 


Tassa na evam hoti: 
It never occurs to them: 


‘kudassu nama mampi khattiya khattiyabhisekena 
abhisincissanti’ti. 
‘Oh, when will the aristocrats anoint me too as king?’ 


Ayam vuccati, bhikkhave, puggalo niraso. 
This is called a hopeless person. 


Katamo ca, bhikkhave, puggalo asamso? 
And what, mendicants, is a hopeful person? 


Idha, bhikkhave, ranno khattiyassa muddhavasittassa 
jettho putto hoti abhiseko anabhisitto acalappatto. 
It’s when some person is the eldest son of an anointed king. 
He has not yet been anointed, but is eligible, and has been 
confirmed in the succession. 


So sunati: 
He hears this: 


‘itthannamo kira khattiyo khattiyehi 
khattiyabhisekena abhisitto’ti. 


‘They say that the aristocrats have anointed the aristocrat 
named so-and-so as king.’ 


Tassa evam hoti: 
It occurs to him: 


‘kudassu nama mampi khattiya khattiyabhisekena 
abhisincissanti’ti. 
‘Oh, when will the aristocrats anoint me too as king?’ 


Ayam vuccati, bhikkhave, puggalo asamso. 
This is called a hopeful person. 


Katamo ca, bhikkhave, puggalo vigataso? 
And what, mendicants, is a person who has done away with 
hope? 


Idha, bhikkhave, raja hoti khattiyo muddhavasitto. 
It’s when a king has been anointed. 


So sunati: 
He hears this: 


‘itthannamo kira khattiyo khattiyehi 
khattiyabhisekena abhisitto’ti. 

‘They say that the aristocrats have anointed the aristocrat 
named so-and-so as king.’ 


Tassa na evam hoti: 
It never occurs to him: 


‘kudassu nama mampi khattiya khattiyabhisekena 
abhisincissanti'ti. 
‘Oh, when will the aristocrats anoint me too as king?’ 


Tam kissa hetu? 


Why is that? 


Ya hissa, bhikkhave, pubbe anabhisittassa abhisekasa 
Sa patippassaddha. 

Because the former hope he had to be anointed has now 
died down. 


Ayam vuccati, bhikkhave, puggalo vigataso. 
This is called a person who has done away with hope. 


Ime kho, bhikkhave, tayo puggala santo 
Samvijjamana lokasmim. 
These are the three kinds of people found in the world. 


Evamevam kho, bhikkhave, tayo puggala santo 
samvijjamana bhikkhusu. 

In the same way, these three kinds of people are found 
among the mendicants. 


Katame tayo? 
What three? 


Niraso, asamso, vigataso. 
The hopeless, the hopeful, and the one who has done away 
with hope. 


Katamo ca, bhikkhave, puggalo niraso? 
And what, mendicants, is a hopeless person? 


Idha, bhikkhave, ekacco puggalo dussilo hoti 
papadhammo asuci sankassarasamacaro 
paticchannakammanto assamano samanapatinno 
abrahmacari brahmacaripatinno antoputi avassuto 
kasambujato. 

It’s when some person is unethical, of bad qualities, filthy, 
with suspicious behavior, underhand, no true ascetic or 


Spiritual practitioner—though claiming to be one—rotten 
inside, corrupt, and depraved. 


So sunati: 
They hear this: 


‘itthannamo kira bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati’ti. 
‘They say that the mendicant named so-and-so has realized 
the undefiled freedom of heart and freedom by wisdom in 
this very life. And they live having realized it with their own 
insight due to the ending of defilements.’ 


Tassa na evam hoti: 
It never occurs to them: 


‘kudassu nama ahampi asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja 
viharissamy ti. 

‘Oh, when will I too realize the undefiled freedom of heart 
and freedom by wisdom in this very life, and live having 
realized it with my own insight due to the ending of 
defilements.’ 


Ayam vuccati, bhikkhave, puggalo niraso. 
This is called a hopeless person. 


Katamo ca, bhikkhave, puggalo asamso? 
And what, mendicants, is a hopeful person? 


Idha, bhikkhave, bhikkhu silava hoti 
kalyanadhammo. 
It’s when a mendicant is ethical, of good character. 


So sunati: 
They hear this: 


‘itthannamo kira bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampaijja viharati’ti. 
‘They say that the mendicant named so-and-so has realized 
the undefiled freedom of heart and freedom by wisdom in 
this very life. And they live having realized it with their own 
insight due to the ending of defilements.’ 


Tassa evam hoti: 
It occurs to them: 


‘kudassu nama ahampi asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja 
viharissamy'ti. 

‘Oh, when will I too realize the undefiled freedom of heart 
and freedom by wisdom in this very life, and live having 
realized it with my own insight due to the ending of 
defilements.’ 


Ayam vuccati, bhikkhave, puggalo asamso. 
This is called a hopeful person. 


Katamo ca, bhikkhave, puggalo vigataso? 
And what, mendicants, is a person who has done away with 
hope? 


Idha, bhikkhave, bhikkhu araham hoti khinasavo. 
It’s when a mendicant is a perfected one, who has ended all 
defilements. 


So sunati: 
They hear this: 


‘itthannamo kira bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati’ti. 
‘They say that the mendicant named so-and-so has realized 
the undefiled freedom of heart and freedom by wisdom in 
this very life. And they live having realized it with their own 
insight due to the ending of defilements.’ 


Tassa na evam hoti: 
It never occurs to them: 


‘kudassu nama ahampi asavanam khaya ... pe ... 
sacchikatva upasampajja viharissamy1’ti. 

‘Oh, when will I too realize the undefiled freedom of heart 
and freedom by wisdom in this very life, and live having 
realized it with my own insight due to the ending of 
defilements.’ 


Tam kissa hetu? 
Why is that? 


Ya hissa, bhikkhave, pubbe avimuttassa vimuttasa sa 
patippassaddha. 

Because the former hope they had to be freed has now died 
down. 


Ayam vuccati, bhikkhave, puggalo vigataso. 
This is called a person who has done away with hope. 


Ime kho, bhikkhave, tayo puggala santo 
samvijjamana bhikkhusu’ ti. 
These are the three people found among the mendicants.” 


Tatiyam. 


3.014. 14. CakkKavattisutta - 14. 


The Wheel-turning Monarch 
2. Rathakaravagga - 2. The Chariot-maker 


“Yopi so, bhikkhave, raja cakkavatti dhammiko 
dhammaraja sopi na arajakam cakkam vatteti’ ti. 
“Mendicants, even a wheel-turning monarch, a just and 
principled king, does not wield power without having their 
own king.” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants asked the 
Buddha: 


“ko pana, bhante, ranno cakkavattissa dhammikassa 
dhammaranno raja” ti? 

“But who is the king of the wheel-turning monarch, the just 
and principled king?” 


“Dhammo, bhikkhu”ti bhagava avoca: 
“It is principle, monk,” said the Buddha. 


“idha, bhikkhu, raja cakkavatti dhammiko 
dhammaraja dhammamyeva nissaya dhammam 
sakkaronto dhammam garum karonto dhammam 
apacayamano dhammaddhajo dhammaketu 
dhammadhipateyyo dhammikam rakkhavaranaguttim 
samvidahati antojanasmim. 

“Monk, a wheel-turning monarch provides just protection 
and security for his court, relying only on principle— 
honoring, respecting, and venerating principle, having 
principle as his flag, banner, and authority. 


Puna caparam, bhikkhu, raja cakkavatti dhammiko 
dhammaraja dhammamyeva nissaya dhammam 
sakkaronto dhammam garum karonto dhammam 
apacayamano dhammaddhajo dhammaketu 
dhammadhipateyyo dhammikam rakkhavaranaguttim 
samvidahati khattiyesu, anuyantesu, balakayasmim, 
brahmanagahapatikesu, negamajanapadesu, 
samanabrahmanesu, migapakkhisu. 

He provides just protection and security for his aristocrats, 
vassals, troops, brahmins and householders, people of town 
and country, ascetics and brahmins, beasts and birds. 


Sa kho so bhikkhu raja cakkavatti dhammiko 
dhammaraja dhammamyeva nissaya dhammam 
sakkaronto dhammam garum karonto dhammam 
apacayamano dhammaddhajo dhammaketu 
dhammadhipateyyo dhammikam rakkhavaranaguttim 
samvidahitva antojanasmim, dhammikam 
rakkhavaranaguttim samvidahitva khattiyesu ... pe ... 
anuyantesu, balakayasmim, brahmanagahapatikesu, 
negamajanapadesu, samanabrahmanesu, 
migapakkhisu, dhammeneva cakkam vatteti. 

When he has done this, he wields power only in a principled 
manner. 


Tam hoti cakkam appativattiyam kenaci 
manussabhutena paccatthikena panina. 

And this power cannot be undermined by any human 
enemy. 


Evamevam kho, bhikkhu, tathagato araham 
sammasambuddho dhammiko dhammaraja 
dhammamyeva nissaya dhammam sakkaronto 
dhammam garum karonto dhammam apacayamano 
dhammaddhajo dhammaketu dhammadhipateyyo 


dhammikam rakkhavaranaguttim samvidahati 
kayakammasmim: 

In the same way, monk, a Realized One, a perfected one, a 
fully awakened Buddha, a just and principled king, provides 
just protection and security regarding bodily actions, 
relying only on principle—honoring, respecting, and 
venerating principle, having principle as his flag, banner, 
and authority. 


‘evarupam kayakammam sevitabbam, evarupam 
kayakammam na sevitabban’ti. 

‘This kind of bodily action should be cultivated. This kind of 
bodily action should not be cultivated.’ 


Puna caparam, bhikkhu, tathagato araham 
sammasambuddho dhammiko dhammaraja 
dhammamyeva nissaya dhammam sakkaronto 
dhammam garum karonto dhammam apacayamano 
dhammaddhajo dhammaketu dhammadhipateyyo 
dhammikam rakkhavaranaguttim samvidahati 
vacikammasmim: 

Furthermore, a Realized One... provides just protection 
and security regarding verbal actions, saying: 


‘evarupam vacikammam sevitabbam, evarupam 
vacikammam na sevitabban’ti ... pe ... 
manokammasmim: 

‘This kind of verbal action should be cultivated. This kind of 
verbal action should not be cultivated.’ ... And regarding 
mental actions: 


‘evarupam manokammam sevitabbam, evarupam 
manokammam na sevitabban’ ti. 

‘This kind of mental action should be cultivated. This kind of 
mental action should not be cultivated.’ 


Sa kho so, bhikkhu, tathagato araham 
sammasambuddho dhammiko dhammaraja 
dhammamyeva nissaya dhammam sakkaronto 
dhammam garum karonto dhammam apacayamano 
dhammaddhajo dhammaketu dhammadhipateyyo 
dhammikam rakkhavaranaguttim samvidahitva 
kayakammasmim, dhammikam rakkhavaranaguttim 
samvidahitva vacikammasmim, dhammikam 
rakkhavaranaguttim samvidahitva manokammasmim, 
dhammeneva anuttaram dhammacakkam pavatteti. 
And when a Realized One, a perfected one, a fully 
awakened Buddha has provided just protection and security 
regarding actions of body, speech, and mind, he rolls forth 
the supreme Wheel of Dhamma. 


Tam hoti cakkam appativattiyam samanena va 
brahmanena va devena va marena va brahmuna va 
kenaci va lokasmin’” ti. 

And that wheel cannot be rolled back by any ascetic or 
brahmin or god or Mara or Brahma or by anyone in the 
world.” 


Catuttham. 


3.015. 15. Sacetanasutta - 15. 


About Pacetana 
2. Rathakaravagga - 2. The Chariot-maker 


Ekam samayam bhagava baranasiyam viharati 
isipatane migadaye. 

At one time the Buddha was staying near Benares, in the 
deer park at Isipatana. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Bhutapubbam, bhikkhave, raja ahosi sacetano 
nama. 
“Once upon a time there was a king named Pacetana. 


Atha kho, bhikkhave, raja sacetano rathakaram 
amantesi: 
Then King Pacetana addressed his chariot-maker, 


‘ito me, saamma rathakara, channam masanam 
accayena sangamo bhavissati. 

‘In six months’ time, my good chariot-maker, there will be a 
battle. 


Sakkhissasi me, samma rathakara, navam 
cakkayugam katun’ti? 
Are you able to make me a new pair of wheels?’ 


‘Sakkomi, deva’ti kho, bhikkhave, rathakaro ranno 
sacetanassa paccassosi. 
‘Tcan, Your Majesty,’ replied the chariot-maker. 


Atha kho, bhikkhave, rathakaro chahi masehi 
charattunehi ekam cakkam nitthapesi. 

Then, when it was six days less than six months later, the 
chariot-maker had finished one wheel. 


Atha kho, bhikkhave, raja sacetano rathakaram 
amantesi: 
Then King Pacetana addressed his chariot-maker, 


‘ito me, saamma rathakara, channam divasanam 
accayena sangamo bhavissati, nitthitam navam 
cakkayugan’ ti? 

‘In six days’ time there will be a battle. Is my new pair of 
wheels finished?’ 


‘Imehi kho, deva, chahi masehi charattunehi ekam 
cakkam nitthitan’ti. 

‘Now that it is six days less than six months, Your Majesty, I 
have finished one wheel.’ 


‘Sakkhissasi pana me, samma rathakara, imehi chahi 
divasehi dutiyam cakkam nitthapetun’ti? 
‘Are you able to finish the second wheel in these six days?’ 


‘Sakkomi, deva’ti kho, bhikkhave, rathakaro chahi 
divasehi dutiyam cakkam nitthapetva navam 
cakkayugam adaya yena raja sacetano 


tenupasankami; upasankamitva rajanam sacetanam 
etadavoca: 

Saying, ‘I can, Your Majesty,’ the chariot-maker finished the 
second wheel in six days. Taking the pair of wheels he went 
up to King Pacetana, and said this to the king, 


‘idam te, deva, navam cakkayugam nitthitan’ti. 
‘Your Majesty, these are your two new wheels, finished.’ 


‘Yanca te idam, samma rathakara, cakkam chahi 
masehi nitthitam charattunehi yanca te idam cakkam 
chahi divasehi nitthitam, imesam kim nanakaranam? 
‘But, my good chariot-maker, what is the difference 
between the wheel that was finished in six days less than six 
months, and the wheel finished in just six days? 


Nesaham kinci nanakaranam passamzi'ti. 
Because I can’t see any difference between them.’ 


‘Atthesam, deva, nanakaranam. 
‘But, Your Majesty, there is a difference. 


Passatu devo nanakaranan’ti. 
See now what it is.’ 


Atha kho, bhikkhave, rathakaro yam tam cakkam 
chahi divasehi nitthitam tam pavattesi. 

Then the chariot-maker rolled forth the wheel that had 
been finished in six days. 


Tam pavattitam samanam yavatika abhisankharassa 
gati tavatikam gantva cingulayitva bhumiyam papati. 
It rolled as far as the original impetus took it, then wobbled 
and fell down. 


Yam pana tam cakkam chahi masehi nitthitam 
charattunehi tam pavattesi. 

Then he rolled forth the wheel that had been finished in six 
days less than six months. 


Tam pavattitam samanam yavatika abhisankharassa 
gati tavatikam gantva akkhahatam manne atthasi. 
It rolled as far as the original impetus took it, then stood 
still as if fixed to an axle. 


‘Ko nu kho, samma rathakara, hetu ko paccayo 
yamidam cakkam chahi divasehi nitthitam tam 
pavattitam samanam yavatika abhisankharassa gati 
tavatikam gantva cingulayitva bhumiyam papati? 
‘But what is the cause, my good chariot-maker, what is the 
reason why the wheel that was finished in six days wobbled 
and fell, 


Ko pana, samma rathakara, hetu ko paccayo yamidam 
cakkam chahi masehi nitthitam charattunehi tam 
pavattitam samanam yavatika abhisankharassa gati 
tavatikam gantva akkhahatam manne atthasi’ti? 

while the one that was finished in six days less than six 
months stood still as if fixed to an axle?’ 


‘Yamidam, deva, cakkam chahi divasehi nitthitam 
tassa nemipi savanka sadosa sakasava, arapi savanka 
sadosa sakasava, nabhipi savanka sadosa sakasava. 
‘The wheel that was finished in six days, Your Majesty, is 
crooked, flawed, and defective in rim, spoke, and hub. 


Tam nemiyapi savankatta sadosatta sakasavatta, 
aranampi savankatta sadosatta sakasavatta, 
nabhiyapi savankatta sadosatta sakasavatta 
pavattitam samanam yavatika abhisankharassa gati 
tavatikam gantva cingulayitva bhumiyam papati. 


That’s why it wobbled and fell. 


Yam pana tam, deva, cakkam chahi masehi nitthitam 
charattunehi tassa nemipi avanka adosa akasava, 
arapi avanka adosa akasava, nabhipi avanka adosa 
akasava. 

The wheel that was finished in six days less than six months, 
Your Majesty, is not crooked, flawed, and defective in rim, 
spoke, and hub. 


Tam nemiyapi avankatta adosatta akasavatta, 
aranampi avankatta adosatta akasavatta, nabhiyapi 
avankatta adosatta akasavatta pavattitam samanam 
yavatika abhisankharassa gati tavatikam gantva 
akkhahatam manne atthasyr’ti. 

That’s why it stood still as if fixed to an axle.’ 


Siya kho pana, bhikkhave, tumhakam evamassa: 
Now, mendicants, you might think: 


‘anno nuna tena samayena so rathakaro ahosi’ti. 
‘Surely that chariot-maker must have been someone else at 
that time?’ 


Na kho panetam, bhikkhave, evam datthabbam. 
But you should not see it like that. 


Aham tena samayena so rathakaro ahosim. 
I myself was the chariot-maker at that time. 


Tadaham, bhikkhave, kusalo daruvankanam 
darudosanam darukasavanam. 

Then I was a skilled in the crooks, flaws, and defects of 
wood. 


Etarahi kho panaham, bhikkhave, araham 
sammasambuddho kusalo kayavankanam 
kayadosanam kayakasavanam, kusalo vacivankanam 
vacidosanam vacikasavanam, kusalo manovankanam 
manodosanam manokasavanam. 

Now that I am a perfected one, a fully awakened Buddha, I 
am a skilled in the crooks, flaws, and defects of actions by 
body, speech, and mind. 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va kayavanko appahino kayadoso kayakasavo, 
vacivanko appahino vacidoso vacikasavo, manovanko 
appahino manodoso manokasavo, evam papatita te, 
bhikkhave, imasma dhammavinaya, seyyathapi tam 
cakkam chahi divasehi nitthitam. 

Whatever monk or nun has not given up the crooks, flaws, 
and defects of body, speech, and mind has fallen from the 
teaching and training, just like the wheel that was finished 
in six days. 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va kayavanko pahino kayadoso kayakasavo, vacivanko 
pahino vacidoso vacikasavo, manovanko pahino 
manodoso manokasavo, evam patitthita te, 
bhikkhave, imasmim dhammavinaye, seyyathapi tam 
cakkam chahi masehi nitthitam charattunehi. 
Whatever monk or nun has given up the crooks, flaws, and 
defects of body, speech, and mind is established in the 
teaching and training, just like the wheel that was finished 
in six days less than six months. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘kayavankam pajahissama kayadosam kayakasavam, 
vacivankam pajahissama vacidosam vacikasavam, 


manovankam pajahissama manodosam 
manokasavan’ ti. 

‘We will give up the crooks, flaws, and defects of body, 
speech, and mind.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Pancamam. 


3.016. 16. Apannakasutta - 16. 


Guaranteed 
2. Rathakaravagga - 2. The Chariot-maker 


“Tihi, bhikkhave, dhammehi samannagato bhikkhu 
apannakapatipadam patipanno hoti, yoni cassa 
araddha hoti asavanam khayaya. 

“Mendicants, when a mendicant has three things their 
practice is guaranteed, and they have laid the groundwork 
for ending the defilements. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, bhikkhu indriyesu guttadvaro hoti, 
bhojane mattannu hoti, jagariyam anuyutto hoti. 

It’s when a mendicant guards the sense doors, eats in 
moderation, and is dedicated to wakefulness. 


Kathanca, bhikkhave, bhikkhu indriyesu guttadvaro 
hoti? 
And how does a mendicant guard the sense doors? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva na 
nimittaggahi hoti nanubyanjanaggahi. 

When a mendicant sees a sight with their eyes, they don’t 
get caught up in the features and details. 


Yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum tassa samvaraya patipajjati, 
rakkhati cakkhundriyam, cakkhundriye samvaram 
apajjati. 


If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of sight, and achieving its restraint. 


Sotena saddam sutva ... 
When they hear a sound with their ears... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue... 


kayena photthabbam phusitva ... 
When they feel a touch with their body... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi. 

When they know a thought with their mind, they don’t get 
caught up in the features and details. 


Yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum tassa samvaraya patipajjati, 
rakkhati manindriyam, manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving its restraint. 


Evam kho, bhikkhave, bhikkhu indriyesu guttadvaro 
hoti. 
That’s how a mendicant guards the sense doors. 


Kathanca, bhikkhave, bhikkhu bhojane mattannu 
hoti? 
And how does a mendicant eat in moderation? 


Idha, bhikkhave, bhikkhu patisankha yoniso aharam 
ahareti: 

It’s when a mendicant reflects properly on the food that 
they eat: 


‘neva davaya na madaya na mandanaya na 
vibhusanaya, yavadeva imassa kayassa thitiya 
yapanaya vihimsuparatiya brahmacariyanuggahaya, 
iti purananca vedanam patihankhami, navanca 
vedanam na uppadessami, yatra ca me bhavissati 
anavajjata ca phasuviharo Ca’ti. 

‘Not for fun, indulgence, adornment, or decoration, but only 
to sustain this body, to avoid harm, and to support spiritual 
practice. In this way, I shall put an end to old discomfort 
and not give rise to new discomfort, and I will live 
blamelessly and at ease.’ 


Evam kho, bhikkhave, bhikkhu bhojane mattannu 
hoti. 
That’s how a mendicant eats in moderation. 


Kathanca, bhikkhave, bhikkhu jagariyam anuyutto 
hoti? 
And how is a mendicant dedicated to wakefulness? 


Idha, bhikkhave, bhikkhu divasam cankamena 
nisajjaya avaraniyehi dhammehi cittam parisodheti, 
rattiya pathamam yamam cankamena nisajjaya 
avaraniyehi dhammehi cittam parisodheti, rattiya 
majjhimam yamam dakkhinena passena sihaseyyam 
kappeti pade padam accadhaya sato sampajano 
utthanasannam manasi karitva, rattiya pacchimam 


yamam paccutthaya cankamena nisajjaya avaraniyehi 
dhammehi cittam parisodheti. 

It’s when a mendicant practices walking and sitting 
meditation by day, purifying their mind from obstacles. In 
the evening, they continue to practice walking and sitting 
meditation. In the middle of the night, they lie down in the 
lion’s posture—on the right side, placing one foot on top of 
the other—mindful and aware, and focused on the time of 
getting up. In the last part of the night, they get up and 
continue to practice walking and sitting meditation, 
purifying their mind from obstacles. 


Evam kho, bhikkhave, bhikkhu jagariyam anuyutto 
hoti. 
This is how a mendicant is dedicated to wakefulness. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu apannakapatipadam patipanno hoti, yoni 
cassa araddha hoti asavanam khayaya’ ti. 

When a mendicant has these three things their practice is 
guaranteed, and they have laid the groundwork for ending 
the defilements.” 


Chattham. 


3.017. 17. Attabyabadhasutta - 


17. Hurting Yourself 
2. Rathakaravagga - 2. The Chariot-maker 


“Tayome, bhikkhave, dhamma attabyabadhayapi 
samvattanti, parabyabadhayapi samvattanti, 
ubhayabyabadhayapi samvattanti. 

“These three things, mendicants, lead to hurting yourself, 
hurting others, and hurting both. 


Katame tayo? 
What three? 


Kayaduccaritam, vaciduccaritam, manoduccaritam. 
Bad conduct by way of body, speech, and mind. 


Ime kho, bhikkhave, tayo dhamma attabyabadhayapi 
samvattanti, parabyabadhayapi samvattanti, 
ubhayabyabadhayapi samvattanti. 

These are three things that lead to hurting yourself, hurting 
others, and hurting both. 


Tayome, bhikkhave, dhamma nevattabyabadhayapi 
samvattanti, na parabyabadhayapi samvattanti, na 
ubhayabyabadhayapi samvattanti. 

These three things, mendicants, don’t lead to hurting 
yourself, hurting others, or hurting both. 


Katame tayo? 
What three? 


Kayasucaritam, vacisucaritam, manosucaritam. 
Good conduct by way of body, speech, and mind. 


Ime kho, bhikkhave, tayo dhamma 
nevattabyabadhayapi samvattanti, na 
parabyabadhayapi samvattanti, na 
ubhayabyabadhayapi samvattanti’ ti. 

These are three things that don’t lead to hurting yourself, 
hurting others, or hurting both.” 


Sattamam. 


3.018. 18. Devalokasutta - 18. 
The Realm of the Gods 


2. Rathakaravagga - 2. The Chariot-maker 


“Sace vo, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow another path were to 
ask you: 


‘devalokupapattiya, avuso, samane gotame 
brahmacariyam vussatha’ ti? 

‘Reverend, do you live the spiritual life with the ascetic 
Gotama so that you can be reborn in the realm of the gods?’ 


Nanu tumhe, bhikkhave, evam puttha attiyeyyatha 
harayeyyatha jiguccheyyatha’” ti? 

Being questioned like this, wouldn’t you be horrified, 
repelled, and disgusted?” 


“Evam, bhante”. 
“Yes, sir.” 


“Iti kira tumhe, bhikkhave, dibbena ayuna attiyatha 
harayatha jigucchatha, dibbena vannena dibbena 
sukhena dibbena yasena dibbenadhipateyyena 
attiyatha harayatha jigucchatha; 

“So it seems that you are horrified, repelled, and disgusted 
by divine lifespan, beauty, happiness, fame, and sovereignty. 


pageva kho pana, bhikkhave, tumhehi 
kayaduccaritena attiyitabbam harayitabbam 
jigucchitabbam, vaciduccaritena ... manoduccaritena 
attiyitabbam harayitabbam jigucchitabban’ ti. 


How much more then should you be horrified, 


embarrassed, and disgusted by bad conduct by way of body, 
speech, and mind.” 


Atthamam. 


3.019. 19. 
Pathamapapanikasutta - 19. A 
Shopkeeper (1st) 


2. Rathakaravagga - 2. The Chariot-maker 


“Tihi, bhikkhave, angehi samannagato papaniko 
abhabbo anadhigatam va bhogam adhigantum, 
adhigatam va bhogam phatim katum. 

“Mendicants, a shopkeeper who has three factors is unable 
to acquire more wealth or to increase the wealth they’ve 
already acquired. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, papaniko pubbanhasamayam na 
sakkaccam kammantam adhitthati, 
majjhanhikasamayam na sakkaccam kammantam 
adhitthati, sayanhasamayam na sakkaccam 
kammantam adhitthati. 

It’s when a shopkeeper doesn’t carefully apply themselves 
to their work in the morning, at midday, and in the 
afternoon. 


Imehi kho, bhikkhave, tihi angehi samannagato 
papaniko abhabbo anadhigatam va bhogam 
adhigantum, adhigatam va bhogam phatim katum. 
A shopkeeper who has these three factors is unable to 
acquire more wealth or to increase the wealth they’ve 
already acquired. 


Evamevam kho, bhikkhave, tihi dhammehi 
samannagato bhikkhu abhabbo anadhigatam va 


kusalam dhammam adhigantum, adhigatam va 
kusalam dhammam phatim katum. 

In the same way, a mendicant who has three factors is 
unable to acquire more skillful qualities or to increase the 
skillful qualities they’ve already acquired. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, bhikkhu pubbanhasamayam na 
sakkaccam samadhinimittam adhitthati, 
majjhanhikasamayam na sakkaccam 
samadhinimittam adhitthati, saayanhasamayam na 
sakkaccam samadhinimittam adhitthati. 

It’s when a mendicant doesn’t carefully apply themselves to 
a meditation subject as a foundation of immersion in the 
morning, at midday, and in the afternoon. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu abhabbo anadhigatam va kusalam 
dhammam adhigantum, adhigatam va kusalam 
dhammam phatim katum. 

A mendicant who has these three factors is unable to 
acquire more skillful qualities or to increase the skillful 
qualities they’ve already acquired. 


Tihi, bhikkhave, angehi samannagato papaniko 
bhabbo anadhigatam va bhogam adhigantum, 
adhigatam va bhogam phatim katum. 

A shopkeeper who has three factors is able to acquire more 
wealth or to increase the wealth they’ve already acquired. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, papaniko pubbanhasamayam 
sakkaccam kammantam adhitthati, 
majjhanhikasamayan. ... pe ... sayanhasamayam 
sakkaccam kammantam adhitthati. 

It’s when a shopkeeper carefully applies themselves to their 
work in the morning, at midday, and in the afternoon. 


Imehi kho, bhikkhave, tihi angehi samannagato 
papaniko bhabbo anadhigatam va bhogam 
adhigantum, adhigatam va bhogam phatim katum. 

A shopkeeper who has these three factors is able to acquire 
more wealth or to increase the wealth they’ve already 
acquired. 


Evamevam kho, bhikkhave, tihi dhammehi 
samannagato bhikkhu bhabbo anadhigatam va 
kusalam dhammam adhigantum, adhigatam va 
kusalam dhammam phatim katum. 

In the same way, a mendicant who has three factors is able 
to acquire more skillful qualities or to increase the skillful 
qualities they’ve already acquired. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, bhikkhu pubbanhasamayam 
sakkaccam samadhinimittam adhitthati, 
majjhanhikasamayan. ... pe ... sayanhasamayam 
sakkaccam samadhinimittam adhitthati. 

It’s when a mendicant carefully applies themselves to a 
meditation subject as a foundation of immersion in the 
morning, at midday, and in the afternoon. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu bhabbo anadhigatam va kusalam dhammam 


adhigantum, adhigatam va kusalam dhammam 
phatim katun’ ti. 

A mendicant who has these three factors is able to acquire 
more skillful qualities or to increase the skillful qualities 
they’ve already acquired.” 


Navamam. 


3.020. 20. Dutiyapapanikasutta - 
20. A Shopkeeper (2nd) 


2. Rathakaravagga - 2. The Chariot-maker 


“Tihi, bhikkhave, angehi samannagato papaniko 
nacirasseva mahattam vepullattam papunati 
bhogesu. 

“Mendicants, a shopkeeper who has three factors soon 
acquires great and abundant wealth. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, papaniko cakkhuma ca hoti vidhuro 
ca nisSsayaSampanno Ca. 

It’s when a shopkeeper sees clearly, is responsible, and has 
supporters. 


Kathanca, bhikkhave, papaniko cakkhuma hoti? 
And how does a shopkeeper see clearly? 


Idha, bhikkhave, papaniko paniyam janati: 
It’s when a shopkeeper knows of a product: 


‘idam paniyam evam kitam, evam vikkayamanam, 
ettakam mulam bhavissati, ettako udayo’ti. 

‘This product is bought at this price and is selling at this 
price. With this much investment, it’ll bring this much 
profit.’ 


Evam kho, bhikkhave, papaniko cakkhuma hoti. 
That’s how a shopkeeper sees clearly. 


Kathanca, bhikkhave, papaniko vidhuro hoti? 


And how is a shopkeeper responsible? 


Idha, bhikkhave, papaniko kusalo hoti paniyam 
ketunca vikketunca. 

It’s when a shopkeeper is a skilled in buying and selling 
products. 


Evam kho, bhikkhave, papaniko vidhuro hoti. 
That’s how a shopkeeper is responsible. 


Kathanca, bhikkhave, papaniko nissayasampanno 
hoti? 
And how does a shopkeeper have supporters? 


Idha, bhikkhave, papanikam ye te gahapati va 
gahapatiputta va addha mahaddhana mahabhoga te 
evam jananti: 

It’s when rich, affluent, and wealthy householders or 
householders’ children know of him: 


‘ayam kho bhavam papaniko cakkhuma vidhuro ca 
patibalo puttadaranca posetum, amhakanca kalena 
kalam anuppadatun’ ti. 

‘This good shopkeeper keeps an eye out and is responsible. 
They are capable of providing for their wives and children, 
and paying us back from time to time.’ 


Te nam bhogehi nipatanti: 
They deposit money with the shopkeeper, saying: 


‘ito, Samma papanika, bhoge karitva puttadaranca 
posehi, amhakanca kalena kalam anuppadeh’i'ti. 
‘With this, friend shopkeeper, earn money to raise your 
wives and children, and pay us back from time to time.’ 


Evam kho, bhikkhave, papaniko nissayasampanno 
hoti. 
That’s how a shopkeeper has supporters. 


Imehi kho, bhikkhave, tihi angehi samannagato 
papaniko nacirasseva mahattam vepullattam 
papunati bhogesu. 

A shopkeeper who has these three factors soon acquires 
great and abundant wealth. 


Evamevam kho, bhikkhave, tihi dhammehi 
samannagato bhikkhu nacirasseva mahattam 
vepullattam papunati kusalesu dhammesu. 

In the same way, a mendicant who has three factors soon 
acquires great and abundant skillful qualities. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, bhikkhu cakkhuma ca hoti vidhuro 
ca nissayasampanno Ca. 

It’s when a mendicant sees clearly, is responsible, and has 
supporters. 


Kathanca, bhikkhave, bhikkhu cakkhuma hoti? 
And how does a mendicant see clearly? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati, ‘ayam dukkhasamudayo’ti 
yathabhutam pajanati, ‘ayam dukkhanirodho'’ti 
yathabhutam pajanati, ‘ayam dukkhanirodhagamin1 
patipada’ti yathabhutam pajanati. 

It’s when a mendicant truly understands: “This is suffering’ 
... ‘This is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Evam kho, bhikkhave, bhikkhu cakkhuma hoti. 
That’s how a mendicant sees clearly. 


Kathanca, bhikkhave, bhikkhu vidhuro hoti? 
And how is a mendicant responsible? 


Idha, bhikkhave, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Evam kho, bhikkhave, bhikkhu vidhuro hoti. 
That’s how a mendicant is responsible. 


Kathanca, bhikkhave, bhikkhu nissayasampanno 
hoti? 
And how does a mendicant have supporters? 


Idha, bhikkhave, bhikkhu ye te bhikkhu bahussuta 
agatagama dhammadhara vinayadhara matikadhara 
te kalena kalam upasankamitva paripucchati 
paripanhati: 

It’s when from time to time a mendicant goes up to those 
mendicants who are very learned—knowledgeable in the 
scriptures, who have memorized the teachings, the texts on 
monastic training, and the outlines—and asks them 
questions: 


‘idam, bhante, katham, imassa ko attho’ti? 
‘Why, sir, does it say this? What does that mean?’ 


Tassa te ayasmanto avivatanceva vivaranti, 
anuttanikatanca uttanikaronti, anekavihitesu ca 
kankhathaniyesu dhammesu kankham pativinodenti. 
Those venerables clarify what is unclear, reveal what is 
obscure, and dispel doubt regarding the many doubtful 
matters. 


Evam kho, bhikkhave, bhikkhu nissayasampanno 
hoti. 

That’s how a mendicant has supporters. 

Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu nacirasseva mahattam vepullattam papunati 
kusalesu dhammesu’ ti. 

A mendicant who has these three factors soon acquires 
great and abundant skillful qualities.” 

Dasamam. 


Rathakaravaggo dutiyo. 


Pathamabhanavaro nitthito. 
The first recitation section is finished. 


Nato saraniyo bhikkhu, 
cakkavatti sacetano; 
Apannakatta devo Ca, 


duve papanikena cati. 


3.021.21. Samiddhasutta - 21. 


With Savittha 
3. Puggalavagga - 3. Persons 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho ayasma ca samiddho ayasma ca 
mahakotthiko yenayasma sariputto 
tenupasankamimsu; upasankamitva ayasmata 
sariputtena saddhim sammodimsu. 

Then Venerable Savittha and Venerable Mahakotthita went 
up to Venerable Sariputta, and exchanged greetings with 
him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinnam kho 
ayasmantam samiddham ayasma sariputto etadavoca: 
When the greetings and polite conversation were over, they 
sat down to one side and Venerable Sariputta said to 
Venerable Savittha, 


“Tayome, avuso samiddha, puggala santo 
samvijjamana lokasmim. 

“Reverend Savittha, these three people are found in the 
world. 


Katame tayo? 
What three? 


Kayasakkhi, ditthippatto, saddhavimutto. 
The personal witness, the one attained to view, and the one 
freed by faith. 


Ime kho, avuso, tayo puggala santo samvijjamana 
lokasmim. 
These are the three people found in the world. 


Imesam, avuso, tinnam puggalanam katamo te 
puggalo khamati abhikkantataro ca panitataro ca” ti? 
Of these three people, who do you believe to be the finest?” 


“Tayome, avuso Sariputta, puggala santo 
Ssamvijjamana lokasmim. 

“Reverend Sariputta, these three people are found in the 
world. 


Katame tayo? 
What three? 


Kayasakkhi, ditthippatto, saddhavimutto. 
The personal witness, the one attained to view, and the one 
freed by faith. 


Ime kho, avuso, tayo puggala santo samvijjamana 
lokasmim. 
These are the three people found in the world. 


Imesam, avuso, tinnam puggalanam yvayam puggalo 
saddhavimutto, ayam me puggalo khamati imesam 
tinnam puggalanam abhikkantataro Ca panitataro Ca. 
Of these three people, I believe the person freed by faith to 
be finest. 


Tam kissa hetu? 


Why is that? 


Imassa, avuso, puggalassa saddhindriyam 
adhimattan” ti. 
Because this person’s faculty of faith is outstanding.” 


Atha kho ayasma sariputto ayasmantam 
mahakotthikam etadavoca: 
Then Sariputta said to Mahakotthita, 


“tayome, avuso kotthika, puggala santo samvijjamana 
lokasmim. 

“Reverend Kotthika, these three people are found in the 
world. 


Katame tayo? 
What three? 


Kayasakkhi, ditthippatto, saddhavimutto. 
The personal witness, the one attained to view, and the one 
freed by faith. 


Ime kho, avuso, tayo puggala santo samvijjamana 
lokasmim. 
These are the three people found in the world. 


Imesam, avuso, tinnam puggalanam katamo te 
puggalo khamati abhikkantataro ca panitataro ca” ti? 
Of these three people, who do you believe to be the finest?” 


“Tayome, avuso sariputta, puggala santo 
samvijjamana lokasmim. 

“Reverend Sariputta, these three people are found in the 
world. 


Katame tayo? 


What three? 


Kayasakkhi, ditthippatto, saddhavimutto. 
The personal witness, the one attained to view, and the one 
freed by faith. 


Ime kho, avuso, tayo puggala santo samvijjamana 
lokasmim. 
These are the three people found in the world. 


Imesam, avuso, tinnam puggalanam yvayam puggalo 
kayasakkhi, ayam me puggalo khamati imesam 
tinnam puggalanam abhikkantataro ca panitataro Ca. 
Of these three people, I believe the personal witness to be 
finest. 


Tam kissa hetu? 
Why is that? 


Imassa, avuso, puggalassa samadhindriyam 
adhimattan”" ti. 
Because this person’s faculty of immersion is outstanding.” 


Atha kho ayasma mahakotthiko ayasmantam 
sariputtam etadavoca: 
Then Mahakotthita said to Sariputta, 


“tayome, avuso sariputta, puggala santo 
samvijjamana lokasmim. 

“Reverend Sariputta, these three people are found in the 
world. 


Katame tayo? 
What three? 


Kayasakkhi, ditthippatto, saddhavimutto. 


The personal witness, the one attained to view, and the one 
freed by faith. 


Ime kho, avuso, tayo puggala santo samvijjamana 
lokasmim. 
These are the three people found in the world. 


Imesam, avuso, tinnam puggalanam katamo te 
puggalo khamati abhikkantataro ca panitataro ca” ti? 
Of these three people, who do you believe to be the finest?” 


“Tayome, avuso kotthika, puggala santo 
samvijjamana lokasmim. 

“Reverend Kotthika, these three people are found in the 
world. 


Katame tayo? 
What three? 


Kayasakkhi, ditthippatto, saddhavimutto. 
The personal witness, the one attained to view, and the one 
freed by faith. 


Ime kho, avuso, tayo puggala santo samvijjamana 
lokasmim. 
These are the three people found in the world. 


Imesam, avuso, tinnam puggalanam yvayam puggalo 
ditthippatto, ayam me puggalo khamati imesam 
tinnam puggalanam abhikkantataro Ca panitataro Ca. 
Of these three people, I believe the person attained to view 
to be finest. 


Tam kissa hetu? 
Why is that? 


Imassa, avuso, puggalassa pannindriyam 
adhimattan” ti. 
Because this person’s faculty of wisdom is outstanding.” 


Atha kho ayasma sariputto ayasmantanca samiddham 
ayasmantanca mahakotthikam etadavoca: 
Then Sariputta said to Savittha and Mahakotthita, 


“byakatam kho, avuso, amhehi sabbeheva 
yathasakam patibhanam. 
“Each of us has spoken from the heart. 


Ayamavuso, yena bhagava tenupasankamissama; 
upasankamitva bhagavato etamattham arocessama. 
Come, reverends, let’s go to the Buddha, and tell him about 
this. 


Yatha no bhagava byakarissati tatha nam 
dharessama’” ti. 
As he answers, so we’ll remember it.” 


“Evamavuso”ti kho ayasma ca samiddho ayasma ca 
mahakotthiko ayasmato sariputtassa paccassosum. 
“Yes, reverend,” they replied. 


Atha kho ayasma Ca sariputto ayasma ca samiddho 
ayasma ca mahakotthiko yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. 

Then Sariputta, Savittha, and Mahakotthita went up to the 
Buddha, bowed, and sat down to one side. 


Ekamantam nisinno kho ayasma sariputto yavatako 
ahosi ayasmata ca samiddhena ayasmata ca 
mahakotthikena saddhim kathasallapo tam sabbam 
bhagavato arocesi. 


Then Sariputta told the Buddha of all they had discussed. 


“Na khvettha, sariputta, sukaram ekamsena 
byakatum: 

“In this matter, Sariputta, it’s not easy to definitively 
declare that 


‘ayam imesam tinnam puggalanam abhikkantataro ca 
panitataro Ca’ti. 
one of these three people is finest. 


Thananhetam, sariputta, vijjati ywayam puggalo 
saddhavimutto svassa arahattaya patipanno, yvayam 
puggalo kayasakkhi svassa sakadagami va anagami 
va, yo cayam puggalo ditthippatto sopassa 
sakadagami va anagami1 va. 

In some cases, a person who is freed by faith is practicing 
for perfection, while the personal witness and the one 
attained to view are once-returners or non-returners. 


Na khvettha, sariputta, sukaram ekamsena 
byakatum: 
In this matter, it’s not easy to definitively declare that 


‘ayam imesam tinnam puggalanam abhikkantataro ca 
panitataro ca’ti. 
one of these three people is finest. 


Thananhetam, sariputta, vijjati ywaayam puggalo 
kayasakkhi svassa arahattaya patipanno, yvayam 
puggalo saddhavimutto svassa sakadagami1 va 
anagami va, yo cayam puggalo ditthippatto sopassa 
sakadagami va anagam1 va. 

In some cases, a personal witness is practicing for 
perfection, while the one freed by faith and the one attained 
to view are once-returners or non-returners. 


Na khvettha, sariputta, sukaram ekamsena 
byakatum: 
In this matter, it’s not easy to definitively declare that 


‘ayam imesam tinnam puggalanam abhikkantataro ca 
panitataro ca’ti. 
one of these three people is finest. 


Thananhetam, sariputta, vijjati ywayam puggalo 
ditthippatto svassa arahattaya patipanno, yvayam 
puggalo saddhavimutto svassa sakadagami1 va 
anagami va, yo Cayam puggalo kayasakkhi sopassa 
sakadagami va anagami1 va. 

In some cases, one attained to view is practicing for 
perfection, while the one freed by faith and the personal 
witness are once-returners or non-returners. 


Na khvettha, sariputta, sukaram ekamsena 
byakatum: 
In this matter, it’s not easy to definitively declare that 


‘ayam imesam tinnam puggalanam abhikkantataro ca 
panitataro ca’” ti. 
one of these three people is finest.” 


Pathamam. 


3.022. 22. Gilanasutta - 22. 


Patients 
3. Puggalavagga - 3. Persons 


“Tayome, bhikkhave, gilana santo samvijjamana 
lokasmim. 
“These three patients are found in the world. 


Katame tayo? 
What three? 


Idha, bhikkhave, ekacco gilano labhanto va 
sappayani bhojanani alabhanto va sappayani 
bhojanani, labhanto va sappayani bhesajjani 
alabhanto va sappayani bhesajjani, labhanto va 
patirupam upatthakam alabhanto va patirupam 
upatthakam neva vutthati tamha abadha. 

In some cases a patient won’t recover from an illness, 
regardless of whether or not they get suitable food and 
medicines, and a capable carer. 


Idha pana, bhikkhave, ekacco gilano labhanto va 
sappayani bhojanani alabhanto va sappayani 
bhojanani, labhanto va sappayani bhesajjani 
alabhanto va sappayani bhesajjani, labhanto va 
patirupam upatthakam alabhanto va patirupam 
upatthakam vutthati tamha abadha. 

In some cases a patient will recover from an illness, 
regardless of whether or not they get suitable food and 
medicines, and a capable carer. 


Idha pana, bhikkhave, ekacco gilano labhantova 
sappayani bhojanani no alabhanto, labhantova 
sappayani bhesajjani no alabhanto, labhantova 


patirupam upatthakam no alabhanto vutthati tamha 
abadha. 

In some cases a patient can recover from an illness, but 
only if they get suitable food and medicines, and a capable 
carer, and not if they don’t get these things. 


Tatra, bhikkhave, yvayam gilano labhantova 
sappayani bhojanani no alabhanto, labhantova 
sappayani bhesajjani no alabhanto, labhantova 
patirupam upatthakam no alabhanto vutthati tamha 
abadha, imam kho, bhikkhave, gilanam paticca 
gilanabhattam anunnatam gilanabhesajjam 
anunnatam gilanupatthako anunnato. 

Now, it’s for the sake of the last patient—who will recover 
only if they get suitable food and medicines, and a capable 
carer—that food, medicines, and a carer are prescribed. 


Imanca pana, bhikkhave, gilanam paticca annepi 
gilana upatthatabba. 
But also, for the sake of this patient, the other patients 
should be looked after. 


Ime kho, bhikkhave, tayo gilana santo samvijjamana 
lokasmim. 
These are the three kinds of patients found in the world. 


Evamevam kho, bhikkhave, tayome gilanupama 
puggala santo samvijjamana lokasmim. 

In the same way, these three people similar to patients are 
found among the mendicants. 


Katame tayo? 
What three? 


Idha, bhikkhave, ekacco puggalo labhanto va 
tathagatam dassanaya alabhanto va tathagatam 


dassanaya, labhanto va tathagatappaveditam 
dhammavinayam savanaya alabhanto va 
tathagatappaveditam dhammavinayam savanaya neva 
okkamati niyamam kusalesu dhammesu sammattam. 
Some people don’t enter the sure path with regards to 
skillful qualities, regardless of whether or not they get to 
see a Realized One, and to hear the teaching and training 
that he proclaims. 


Idha, pana, bhikkhave, ekacco puggalo labhanto va 
tathagatam dassanaya alabhanto va tathagatam 
dassanaya, labhanto va tathagatappaveditam 
dhammavinayam savanaya alabhanto va 
tathagatappaveditam dhammavinayam savanaya 
okkamati niyamam kusalesu dhammesu sammattam. 
Some people do enter the sure path with regards to skillful 
qualities, regardless of whether or not they get to see a 
Realized One, and to hear the teaching and training that he 
proclaims. 


Idha pana, bhikkhave, ekacco puggalo labhantova 
tathagatam dassanaya no alabhanto, labhantova 
tathagatappaveditam dhammavinayam Savanaya no 
alabhanto okkamati niyamam kusalesu dhammesu 
sammattam. 

Some people can enter the sure path with regards to skillful 
qualities, but only if they get to see a Realized One, and to 
hear the teaching and training that he proclaims, and not 
when they don’t get those things. 


Tatra, bhikkhave, yvayam puggalo labhantova 
tathagatam dassanaya no alabhanto, labhantova 
tathagatappaveditam dhammavinayam savanaya no 
alabhanto okkamati niyamam kusalesu dhammesu 
sammattam, imam kho, bhikkhave, puggalam paticca 
dhammadesana anunnata. 


Now, it’s for the sake of this last person that teaching the 
Dhamma is prescribed, that is, the one who can enter the 
sure path with regards to skillful qualities, but only if they 
get to see a Realized One, and to hear the teaching and 
training that he proclaims. 


Imanca pana, bhikkhave, puggalam paticca 
annesampi dhammo desetabbo. 

But also, for the sake of this person, the other people 
should be taught Dhamma. 


Ime kho, bhikkhave, tayo gilanupama puggala santo 
samvijjamana lokasmin’” ti. 

These are the three people similar to patients found in the 
world.” 


Dutiyam. 


3.023. 23. Sankharasutta - 23. 


Choices 
3. Puggalavagga - 3. Persons 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These three people are found in the world. 


Katame tayo? 
What three? 


Idha, bhikkhave, ekacco puggalo sabyabajjham 
kayasankharam abhisankharoti, sabyabajjham 
vacisankharam abhisankharoti, sabyabajjham 
manosankharam abhisankharoti. 

Firstly, a certain person makes hurtful choices by way of 
body, speech, and mind. 


So sabyabajjham kayasankharam abhisankharitva, 
sabyabajjham vacisankharam abhisankharitva, 
sabyabajjham manosankharam abhisankharitva 
sabyabajjham lokam upapajjati. 

Having made these choices, they’re reborn in a hurtful 
world, 


Tamenam sabyabajjham lokam upapannam samanam 
sabyabajjha phassa phusanti. 
where hurtful contacts touch them. 


So sabyabajjhehi phassehi phuttho samano 
sabyabajjham vedanam vedayati ekantadukkham, 
seyyathapi satta nerayika. 

Touched by hurtful contacts, they experience hurtful 
feelings that are exclusively painful—like the beings in hell. 


Idha pana, bhikkhave, ekacco puggalo abyabajjham 
kayasankharam abhisankharoti, abyabajjham 
vacisankharam abhisankharoti, abyabajjham 
manosankharam abhisankharoti. 

Furthermore, another person makes pleasing choices by 
way of body, speech, and mind. 


So abyabajjham kayasankharam abhisankharitva, 
abyabajjham vacisankharam abhisankharitva, 
abyabajjham manosankharam abhisankharitva 
abyabajjham lokam upapajjati. 

Having made these choices, they are reborn in a pleasing 
world, 


Tamenam abyabajjham lokam upapannam samanam 
abyabajjha phassa phusanti. 
where pleasing contacts touch them. 


So abyabajjhehi phassehi phuttho samano 
abyabajjham vedanam vedayati ekantasukham, 
seyyathapi deva subhakinha. 

Touched by pleasing contacts, they experience pleasing 
feelings that are exclusively happy—like the gods replete 
with glory. 


Idha pana, bhikkhave, ekacco puggalo 
sabyabajjhampi abyabajjhampi kayasankharam 
abhisankharoti, sabyabajjhampi abyabajjhampi 
vacisankharam abhisankharoti, sabyabajjhampi 
abyabajjhampi manosankharam abhisankharoti. 
Furthermore, another person makes both hurtful and 
pleasing choices by way of body, speech, and mind. 


So sabyabajjhampi abyabajjhampi kayasankharam 
abhisankharitva, sabyabajjhampi abyabajjhampi 


vacisankharam abhisankharitva, sabyabajjhampi 
abyabajjhampi manosankharam abhisankharitva 
sabyabajjhampi abyabajjhampi lokam upapaijjati. 
Having made these choices, they are reborn in a world that 
is both hurtful and pleasing, 


Tamenam sabyabajjhampi abyabajjhampi lokam 
upapannam samanam sabyabajjhapi abyabajjhapi 
phassa phusanti. 

where hurtful and pleasing contacts touch them. 


So sabyabajjhehipi abyabajjhehipi phassehi phuttho 
samano sabyabajjhampi abyabajjhampi vedanam 
vedayati vokinnasukhadukkham, seyyathapi manussa 
ekacce ca deva ekacce Ca vinipatika. 

Touched by both hurtful and pleasing contacts, they 
experience both hurtful and pleasing feelings that are a 
mixture of pleasure and pain—like humans, some gods, and 
some beings in the underworld. 


Ime kho, bhikkhave, tayo puggala santo 
Samvijjamana lokasmin’” ti. 
These are the three people found in the world.” 


Tatiyam. 


3.024. 24. Bahukarasutta - 24. 
Very Helpful 


3. Puggalavagga - 3. Persons 


“Tayome, bhikkhave, puggala puggalassa bahukara. 
“Mendicants, these three people are very helpful to 
another. 


Katame tayo? 
What three? 


Yam, bhikkhave, puggalam agamma puggalo 
buddham saranam gato hoti, dhammam saranam gato 
hoti, sangham saranam gato hoti; 

The person who has enabled you to go for refuge to the 
Buddha, the teaching, and the Sangha. 


ayam, bhikkhave, puggalo imassa puggalassa 
bahukaro. 
This person is very helpful to another. 


Puna caparam, bhikkhave, yam puggalam agamma 
puggalo ‘idam dukkhan’ti yathabhutam pajanati, 
‘ayam dukkhasamudayo’ti yathabhutam pajanati, 
‘ayam dukkhanirodho’ti yathabhutam pajanati, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati; 

Furthermore, the person who has enabled you to truly 
understand: “This is suffering’... “This is the origin of 
suffering’... “This is the cessation of suffering’... “This is the 
practice that leads to the cessation of suffering’. 


ayam, bhikkhave, puggalo imassa puggalassa 
bahukaro. 


This person is very helpful to another. 


Puna caparam, bhikkhave, yam puggalam agamma 
puggalo asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati; 

Furthermore, the person who has enabled you to realize 
the undefiled freedom of heart and freedom by wisdom in 
this very life, and live having realized it with your own 
insight due to the ending of defilements. 


ayam, bhikkhave, puggalo imassa puggalassa 
bahukaro. 
This person is very helpful to another. 


Ime kho, bhikkhave, tayo puggala puggalassa 
bahukara. 

These are the three people who are very helpful to another 
person. 


Imehi ca pana, bhikkhave, tihi puggalehi imassa 
puggalassa natthanno puggalo bahukaroti vadami. 
And I say that there is no-one more helpful to another than 
these three people. 


Imesam pana, bhikkhave, tinnam puggalanam imina 
puggalena na suppatikaram vadami, yadidam 
abhivadanapaccutthanaanjalikammasamicikammaciv 
arapindapatasenasanagilanapaccayabhesajjaparikkha 
ranuppadanena’ ti. 

And I also say that it’s not easy to repay these three people 
by bowing down to them, rising up for them, greeting them 
with joined palms, and observing proper etiquette for them; 
or by providing them with robes, alms-food, lodgings, and 
medicines and supplies for the sick.” 


Catuttham. 


3.025. 25. Vajirupamasutta - 25. 


Like Diamond 
3. Puggalavagga - 3. Persons 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These three people are found in the world. 


Katame tayo? 
What three? 


Arukupamacitto puggalo, vijjupamacitto puggalo, 
vajirupamacitto puggalo. 

A person with a mind like an open sore, a person with a 
mind like lightning, and a person with a mind like diamond. 


Katamo ca, bhikkhave, arukupamacitto puggalo? 
And who has a mind like an open sore? 


Idha, bhikkhave, ekacco puggalo kodhano hoti 
upayasabahulo 
It’s someone who is irritable and bad-tempered. 


appampi vutto samano abhisajjati kuppati byapajjati 
patitthiyati kopanca dosanca appaccayanca 
patukaroti. 

Even when lightly criticized they lose their temper, 
becoming annoyed, hostile, and hard-hearted, and they 
display annoyance, hate, and bitterness. 


Seyyathapi, bhikkhave, duttharuko katthena va 
kathalaya va ghattito bhiyyoso mattaya asavam deti; 
They’re like a festering sore, which, when you hit it with a 
stick or a stone, discharges even more. 


evamevam kho, bhikkhave, idhekacco puggalo 
kodhano hoti upayasabahulo 
In the same way, someone is irritable and bad-tempered. 


appampi vutto samano abhisajjati kuppati byapajjati 
patitthiyati kopanca dosanca appaccayanca 
patukaroti. 

Even when lightly criticized they lose their temper, 
becoming annoyed, hostile, and hard-hearted, and they 
display annoyance, hate, and bitterness. 


Ayam vuccati, bhikkhave, arukupamacitto puggalo. 
This is called a person with a mind like an open sore. 


Katamo ca, bhikkhave, vijjupamacitto puggalo? 
And who has a mind like lightning? 


Idha, bhikkhave, ekacco puggalo ‘idam dukkhan’ti 
yathabhutam pajanati, ‘ayam dukkhasamudayo’ti 
yathabhutam pajanati, ‘ayam dukkhanirodho’ti 
yathabhutam pajanati, ‘ayam dukkhanirodhagamin1 
patipada’ti yathabhutam pajanati. 

It’s someone who truly understands: “This is suffering’ ... 
‘This is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Seyyathapi, bhikkhave, cakkhuma puriso 
rattandhakaratimisayam vijjantarikaya rupani 
passeyya; 

They’re like a person with keen eyes in the dark of the 
night, who sees by a flash of lightning. 


evamevam kho, bhikkhave, idhekacco puggalo ‘idam 
dukkhan’ti yathabhutam pajanati ... pe ... ‘ayam 


dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

In the same way, someone truly understands: ‘This is 
suffering’... “This is the origin of suffering’... “This is the 
cessation of suffering’... “This is the practice that leads to 
the cessation of suffering’. 


Ayam vuccati, bhikkhave, vijjupamacitto puggalo. 
This is called a person with a mind like lightning. 


Katamo ca, bhikkhave, vajirupamacitto puggalo? 
And who has a mind like diamond? 


Idha, bhikkhave, ekacco puggalo asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

It’s someone who realizes the undefiled freedom of heart 
and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements. 


Seyyathapi, bhikkhave, vajirassa natthi kinci 
abhejjam mani va pasano va; 

It’s like a diamond, which can’t be cut by anything at all, not 
even a gem or a stone. 


evamevam kho, bhikkhave, idhekacco puggalo 
asavanam khaya ... pe ... upasampajja viharati. 

In the same way, someone realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. ... 


Ayam vuccati, bhikkhave, vajirupamacitto puggalo. 
This is called a person with a mind like diamond. 


Ime kho, bhikkhave, tayo puggala santo 
Samvijjamana lokasmin’” ti. 
These are the three people found in the world.” 


Pancamam. 


3.026. 26. Sevitabbasutta - 26. 


Associates 
3. Puggalavagga - 3. Persons 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These three people are found in the world. 


Katame tayo? 
What three? 


Atthi, bhikkhave, puggalo na sevitabbo na bhajitabbo 
na payirupasitabbo. 

There is a person you shouldn’t associate with, accompany, 
or attend. 


Atthi, bhikkhave, puggalo sevitabbo bhajitabbo 
payirupasitabbo. 

There is a person you should associate with, accompany, 
and attend. 


Atthi, bhikkhave, puggalo sakkatva garum katva 
sevitabbo bhajitabbo payirupasitabbo. 

There is a person you should associate with, accompany, 
and attend with honor and respect. 


Katamo ca, bhikkhave, puggalo na sevitabbo na 
bhajitabbo na payirupasitabbo? 

Who is the person you shouldn’t associate with, accompany, 
or attend? 


Idha, bhikkhave, ekacco puggalo hino hoti silena 
samadhina pannaya. 


It’s someone who is inferior in terms of ethics, immersion, 
and wisdom. 


Evarupo, bhikkhave, puggalo na sevitabbo na 
bhajitabbo na payirupasitabbo annatra anuddaya 
annatra anukampa. 

You shouldn’t associate with, accompany, or attend sucha 
person, except out of kindness and compassion. 


Katamo ca, bhikkhave, puggalo sevitabbo bhajitabbo 
payirupasitabbo? 

Who is the person you should associate with, accompany, 
and attend? 


Idha, bhikkhave, ekacco puggalo sadiso hoti silena 
samadhina pannaya. 

It’s someone who is similar in terms of ethics, immersion, 
and wisdom. 


Evarupo, bhikkhave, puggalo sevitabbo bhajitabbo 
payirupasitabbo. 

You should associate with, accompany, and attend sucha 
person. 


Tam kissa hetu? 
Why is that? 


Silasamannagatanam satam silakatha ca no 
bhavissati, sa ca no pavattini bhavissati, sa ca no 
phasu bhavissati. 

Thinking, ‘Since our ethical conduct is similar, we can 
discuss ethics, the conversation will flow, and we’ll both be 
at ease. 


Samadhisamannagatanam satam samadhikatha ca no 
bhavissati, sa ca no pavattini bhavissati, sa ca no 


phasu bhavissati. 
Since our immersion is similar, we can discuss immersion, 
the conversation will flow, and we’ll both be at ease. 


Pannasamannagatanam satam pannakatha ca no 
bhavissati, sa ca no pavattini bhavissati, sa ca no 
phasu bhavissatiti. 

Since our wisdom is similar, we can discuss wisdom, the 
conversation will flow, and we’ll both be at ease.’ 


Tasma evarupo puggalo sevitabbo bhajitabbo 
payirupasitabbo. 

That’s why you should associate with, accompany, and 
attend such a person. 


Katamo ca, bhikkhave, puggalo sakkatva garum katva 
sevitabbo bhajitabbo payirupasitabbo? 

Who is the person you should associate with, accompany, 
and attend with honor and respect? 


Idha, bhikkhave, ekacco puggalo adhiko hoti silena 
samadhina pannaya. 

It’s someone who is superior in terms of ethics, immersion, 
and wisdom. 


Evarupo, bhikkhave, puggalo sakkatva garum katva 
sevitabbo bhajitabbo payirupasitabbo. 

You should associate with, accompany, and attend sucha 
person with honor and respect. 


Tam kissa hetu? 
Why is that? 


Iti aparipuram va silakkhandham paripuressami, 
pariptram va silakkhandham tattha tattha pannaya 
anuggahessami; 


Thinking, ‘T’ll fulfill the entire spectrum of ethical conduct I 
haven't yet fulfilled, or support with wisdom in every 
situation the ethical conduct I’ve already fulfilled. 


aparipuram va samadhikkhandham paripuressami, 
paripuram va samadhikkhandham tattha tattha 
pannaya anuggahessami; 

I’ll fulfill the entire spectrum of immersion I haven’t yet 
fulfilled, or support with wisdom in every situation the 
immersion I’ve already fulfilled. 


aparipuram va pannakkhandham paripuressami, 
paripuram va pannakkhandham tattha tattha 
pannaya anuggahessamiti. 

I’ll fulfill the entire spectrum of wisdom I haven’t yet 
fulfilled, or support with wisdom in every situation the 
wisdom I’ve already fulfilled.’ 


Tasma evarupo puggalo sakkatva garum katva 
sevitabbo bhajitabbo payirupasitabbo. 

That’s why you should associate with, accompany, and 
attend this person with honor and respect. 


Ime kho, bhikkhave, tayo puggala santo 
samvijjamana lokasminti. 
These are the three people found in the world. 


Nihiyati puriso nihinasevl, 
A man who associates with an inferior goes downhill, 


Na ca hayetha kadaci tulyasevi; 
but associating with an equal, you’ll never decline; 


Setthamupanamam udeti khippam, 
following the best, you'll quickly rise up, 


Tasma attano uttarim bhajetha’ ti. 
so you should keep company with people better than you.” 


Chattham. 


3.027. 27. Jigucchitabbasutta - 


27. Offensive 
3. Puggalavagga - 3. Persons 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These three people are found in the world. 


Katame tayo? 
What three? 


Atthi, bhikkhave, puggalo jigucchitabbo na sevitabbo 
na bhajitabbo na payirupasitabbo. 

There is a person who you should be disgusted by, and you 
shouldn’t associate with, accompany, or attend them. 


Atthi, bhikkhave, puggalo ajjhupekkhitabbo na 
sevitabbo na bhajitabbo na payirupasitabbo. 

There is a person you should regard with equanimity, and 
you shouldn’t associate with, accompany, or attend them. 


Atthi, bhikkhave, puggalo sevitabbo bhajitabbo 
payirupasitabbo. 

There is a person you should associate with, accompany, 
and attend. 


Katamo ca, bhikkhave, puggalo jigucchitabbo na 
sevitabbo na bhajitabbo na payirupasitabbo? 
Who is the person you should be disgusted by, and not 
associate with, accompany, or attend? 


Idha, bhikkhave, ekacco puggalo dussilo hoti 
papadhammo asuci sankassarasamacaro 
paticchannakammanto, assamano samanapatinno, 


abrahmacari brahmacaripatinno, antoputi avassuto 
kasambujato. 

It’s a person who is unethical, of bad qualities, filthy, with 
suspicious behavior, underhand, no true ascetic or spiritual 
practitioner—though claiming to be one—rotten inside, 
corrupt, and depraved. 


Evarupo, bhikkhave, puggalo jigucchitabbo na 
sevitabbo na bhajitabbo na payirupasitabbo. 
You should be disgusted by such a person, and you 
shouldn’t associate with, accompany, or attend them. 


Tam kissa hetu? 
Why is that? 


Kincapi, bhikkhave, evarupassa puggalassa na 
ditthanugatim apajjati, atha kho nam papako 
kittisaddo abbhuggacchati: 

Even if you don’t follow the example of such a person, you 
still get a bad reputation: 


‘papamitto purisapuggalo papasahayo 
papasampavanko'’ti. 

‘That individual has bad friends, companions, and 
associates.’ 


Seyyathapi, bhikkhave, ahi guthagato kincapi na 
damsati, atha kho nam makkheti; 

They’re like a snake that’s been living in a pile of dung. 
Even if it doesn’t bite, it’ll still rub off on you. 


evamevam kho, bhikkhave, kincapi evarupassa 
puggalassa na ditthanugatim apajjati, atha kho nam 
papako kittisaddo abbhuggacchati: 

In the same way, even if you don’t follow the example of 
such a person, you still get a bad reputation: 


‘papamitto purisapuggalo papasahayo 
papasampavanko'’ti. 

‘That individual has bad friends, companions, and 
associates.’ 


Tasma evarupo puggalo jigucchitabbo na sevitabbo 
na bhajitabbo na payirupasitabbo. 

That’s why you should be disgusted by such a person, and 
you shouldn’t associate with, accompany, or attend them. 


Katamo ca, bhikkhave, puggalo ajjhupekkhitabbo na 
sevitabbo na bhajitabbo na payirupasitabbo? 

Who is the person you should regard with equanimity, and 
not associate with, accompany, or attend? 


Idha, bhikkhave, ekacco puggalo kodhano hoti 
upayasabahulo, 
It’s a person who is irritable and bad-tempered. 


appampi vutto samano abhisajjati kuppati byapajjati 
patitthiyati, kopanca dosanca appaccayanca 
patukaroti. 

Even when lightly criticized they lose their temper, 
becoming annoyed, hostile, and hard-hearted, and they 
display annoyance, hate, and bitterness. 


Seyyathapi, bhikkhave, duttharuko katthena va 
kathalaya va ghattito bhiyyoso mattaya asavam deti; 
They’re like a festering sore, which, when you hit it with a 
stick or a stone, discharges even more. 


evamevam kho, bhikkhave ... pe ... 
In the same way, someone is irritable and bad-tempered. 


seyyathapi, bhikkhave, tindukalatam katthena va 
kathalaya va ghattitam bhiyyoso mattaya ciccitayati 
citicitayati; 

They’re like a firebrand of pale-moon ebony, which, when 
you hit it with a stick or a stone, sizzles and crackles even 
more. 


evamevam kho, bhikkhave ... pe ... 
In the same way, someone is irritable and bad-tempered. 


seyyathapi, bhikkhave, guthakupo katthena va 
kathalaya va ghattito bhiyyoso mattaya duggandho 
hoti; 

They’re like a sewer, which, when you stir it with a stick or a 
stone, stinks even more. 


evamevam kho, bhikkhave, idhekacco puggalo 
kodhano hoti upayasabahulo, 
In the same way, someone is irritable and bad-tempered. 


appampi vutto samano abhisajjati kuppati byapajjati 
patitthiyati, kopanca dosanca appaccayanca 
patukaroti. 

Even when lightly criticized they lose their temper, 
becoming annoyed, hostile, and hard-hearted, and they 
display annoyance, hate, and bitterness. 


Evarupo, bhikkhave, puggalo ajjhupekkhitabbo na 
sevitabbo na bhajitabbo na payirupasitabbo. 

You should regard such a person with equanimity, and you 
shouldn’t associate with, accompany, or attend them. 


Tam kissa hetu? 
Why is that? 


Akkoseyyapi mam paribhaseyyapi mam anatthampi 
mam kareyyati. 
Thinking, “They might abuse or insult me, or do me harm.’ 


Tasma evarupo puggalo ajjhupekkhitabbo na 
sevitabbo na bhajitabbo na payirupasitabbo. 

That’s why you should regard such a person with 
equanimity, and you shouldn’t associate with, accompany, or 
attend them. 


Katamo ca, bhikkhave, puggalo sevitabbo bhajitabbo 
payirupasitabbo? 

Who is the person you should associate with, accompany, 
and attend? 


Idha, bhikkhave, ekacco puggalo silava hoti 
kalyanadhammo. 
It’s someone who is ethical, of good character. 


Evarupo, bhikkhave, puggalo sevitabbo bhajitabbo 
payirupasitabbo. 

You should associate with, accompany, and attend sucha 
person. 


Tam kissa hetu? 
Why is that? 


Kincapi, bhikkhave, evarupassa puggalassa na 
ditthanugatim apajjati, atha kho nam kalyano 
kittisaddo abbhuggacchati: 

Even if you don’t follow the example of such a person, you 
still get a good reputation: 


‘kalyanamitto purisapuggalo kalyanasahayo 
kalyanasampavanko' ti. 


‘That individual has good friends, companions, and 
associates.’ 


Tasma evarupo puggalo sevitabbo bhajitabbo 
payirupasitabbo. 

That’s why you should associate with, accompany, and 
attend such a person. 


Ime kho, bhikkhave, tayo puggala santo 
samvijjamana lokasminti. 
These are the three people found in the world. 


Nihiyati puriso nihinasevl, 
A man who associates with an inferior goes downhill, 


Na ca hayetha kadaci tulyasevi; 
but associating with an equal, you'll never decline; 


Setthamupanamam udeti khippam, 
following the best, you'll quickly rise up, 


Tasma attano uttarim bhajetha’” ti. 
so you Should keep company with people better than you.” 


Sattamam. 


3.028. 28. Guthabhanisutta - 28. 
Speech like Dung 


3. Puggalavagga - 3. Persons 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These three kinds of people are found in the world. 


Katame tayo? 
What three? 


Guthabhani, pupphabhan1, madhubhani. 
One with speech like dung, one with speech like flowers, 
and one with speech like honey. 


Katamo ca, bhikkhave, puggalo guthabhani? 
And who has speech like dung? 


Idha, bhikkhave, ekacco puggalo sabhaggato va 
parisaggato va natimajjhagato va pugamajjhagato va 
rajakulamajjhagato va abhinito sakkhiputtho: 
‘ehambho purisa, yam janasi tam vadehi’ti. So ajanam 
va aha: ‘janami’ti, janam va aha: ‘na janam1’ti, 
apassam va aha: ‘passami’ti, passam va aha: ‘na 
passami'ti; iti attahetu va parahetu va 
amisakincikkhahetu va sampajanamusa bhasita hoti. 
It’s someone who is summoned to a council, an assembly, a 
family meeting, a guild, or to the royal court, and asked to 
bear witness: ‘Please, mister, say what you know.’ Not 
knowing, they say ‘I know.’ Knowing, they say ‘I don’t know.’ 
Not seeing, they say ‘I see.’ And seeing, they say ‘I don’t 
see.’ So they deliberately lie for the sake of themselves or 
another, or for some trivial worldly reason. 


Ayam vuccati, bhikkhave, puggalo guthabhan1. 
This is called a person with speech like dung. 


Katamo ca, bhikkhave, puggalo pupphabhani? 
And who has speech like flowers? 


Idha, bhikkhave, ekacco puggalo sabhaggato va 
parisaggato va natimajjhagato va pugamajjhagato va 
rajakulamajjhagato va abhinito sakkhiputtho: 
‘ehambho purisa, yam pajanasi tam vadehr’ti, so 
ajanam va aha: ‘na janami’ti, janam va aha: 
‘janami’ti, apassam va aha: ‘na passami’ti, passam va 
aha: ‘passami’ti; iti attahetu va parahetu va 
amisakincikkhahetu va na sampajanamusa bhasita 
hoti. 

It’s someone who is summoned to a council, an assembly, a 
family meeting, a guild, or to the royal court, and asked to 
bear witness: ‘Please, mister, say what you know.’ Not 
knowing, they say ‘I don’t know.’ Knowing, they say ‘I know.’ 
Not seeing, they say ‘I don’t see.’ And seeing, they say ‘I 
see.’ So they don’t deliberately lie for the sake of 
themselves or another, or for some trivial worldly reason. 


Ayam vuccati, bhikkhave, puggalo pupphabhan1. 
This is called a person with speech like flowers. 


Katamo ca, bhikkhave, puggalo madhubhan1? 
And who has speech like honey? 


Idha, bhikkhave, ekacco puggalo pharusam vacam 
pahaya pharusaya vacaya pativirato hoti; 
It’s someone who gives up harsh speech. 


ya Sa vaca nela kannasukha pemaniya hadayangama 
pori bahujanakanta bahujanamanapa tatharupim 
vacam bhasita hoti. 


They speak in a way that’s mellow, pleasing to the ear, 
lovely, going to the heart, polite, likable and agreeable to 
the people. 


Ayam vuccati, bhikkhave, puggalo madhubhani. 
This is called a person with speech like honey. 


Ime kho, bhikkhave, tayo puggala santo 
Samvijjamana lokasmin’” ti. 
These are the three people found in the world.” 


Atthamam. 


3.029. 29. Andhasutta - 29. Blind 


3. Puggalavagga - 3. Persons 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These three kinds of people are found in the world. 


Katame tayo? 
What three? 


Andho, ekacakkhu, dvicakkhu. 
The blind, the one-eyed, and the two-eyed. 


Katamo ca, bhikkhave, puggalo andho? 
Who is the blind person? 


Idha, bhikkhave, ekaccassa puggalassa tatharupam 
cakkhu na hoti yatharupena cakkhuna anadhigatam 
va bhogam adhigaccheyya adhigatam va bhogam 
phatim kareyya; 

It’s someone who doesn’t have the kind of vision that’s 
needed to acquire more wealth or to increase the wealth 
they’ve already acquired. 


tatharupampissa cakkhu na hoti yatharupena 
cakkhuna kusalakusale dhamme janeyya, 
Savajjanavajje dhamme janeyya, hinappanite dhamme 
janeyya, kanhasukkasappatibhage dhamme janeyya. 
Nor do they have the kind of vision that’s needed to know 
the difference between qualities that are skillful and 
unskillful, blameworthy and blameless, inferior and 
superior, and those on the side of dark and bright. 


Ayam vuccati, bhikkhave, puggalo andho. 
This is called a blind person. 


Katamo ca, bhikkhave, puggalo ekacakkhu? 
Who is the person with one eye? 


Idha, bhikkhave, ekaccassa puggalassa tatharupam 
cakkhu hoti yatharupena cakkhuna anadhigatam va 
bhogam adhigaccheyya adhigatam va bhogam phatim 
kareyya; 

It’s someone who has the kind of vision that’s needed to 
acquire more wealth and to increase the wealth they’ve 
already acquired. 


tatharupam panassa cakkhu na hoti yatharupena 
cakkhuna kusalakusale dhamme janeyya, 
Savajjanavajje dhamme janeyya, hinappanite dhamme 
janeyya, kanhasukkasappatibhage dhamme janeyya. 
But they don’t have the kind of vision that’s needed to know 
the difference between qualities that are skillful and 
unskillful, blameworthy and blameless, inferior and 
superior, and those on the side of dark and bright. 


Ayam vuccati, bhikkhave, puggalo ekacakkhu. 
This is called a one-eyed person. 


Katamo ca, bhikkhave, puggalo dvicakkhu? 
Who is the person with two eyes? 


Idha, bhikkhave, ekaccassa puggalassa tatharupam 
cakkhu hoti yatharupena cakkhuna anadhigatam va 
bhogam adhigaccheyya, adhigatam va bhogam 
phatim kareyya; 

It’s someone who has the kind of vision that’s needed to 
acquire more wealth and to increase the wealth they’ve 
already acquired. 


tatharupampissa cakkhu hoti yatharupena cakkhuna 
kusalakusale dhamme janeyya; 

And they have the kind of vision that’s needed to know the 
difference between skillful and unskillful, blameworthy and 
blameless, inferior and superior, or qualities on the side of 
dark and bright. 


Savajjanavajje dhamme janeyya, hinappanite dhamme 
janeyya, kanhasukkasappatibhage dhamme janeyya. 


Ayam vuccati, bhikkhave, puggalo dvicakkhu. 
This is called a two-eyed person. 


Ime kho, bhikkhave, tayo puggala santo 
samvijjamana lokasminti. 
These are the three people found in the world. 


Na ceva bhoga tatharupa, 
Neither suitable wealth, 


na ca punnani kubbati; 
nor merit do they make. 


Ubhayattha kaliggaho, 
They lose on both counts, 


andhassa hatacakkhuno. 
those who are blind, with ruined eyes. 


Athaparayam akkhato, 
And now the one-eyed 


Ekacakkhu ca puggalo; 
person is explained. 


Dhammadhammena sathoso, 


By methods good and bad, 


Bhogani pariyesati. 
that devious person seeks wealth. 


Theyyena kutakammena, 
Both by fraudulent, thieving deeds, 


musavadena cubhayam; 
and also by lies, 


Kusalo hoti sanghatum, 
the young man’s skilled at piling up money, 


kamabhogi ca manavo; 
and enjoying sensual pleasures. 


Ito so nirayam gantva, 
From here they go to hell— 


ekacakkhu vihannati. 
the one-eyed person is ruined. 


Dvicakkhu pana akkhato, 
And now the two-eyed is explained, 


settho purisapuggalo; 
the best individual. 


Dhammaladdhehi bhogehi, 
Their wealth is earned legitimately, 


utthanadhigatam dhanam. 
money acquired by their own hard work. 


Dadati setthasankappo, 


They give with best of intentions, 


abyaggamanaso naro; 
that peaceful-hearted person. 


Upeti bhaddakam thanam, 
They go to a good place, 


yattha gantva na socati. 
where there is no sorrow. 


Andhanca ekacakkhunca, 
The blind and the one-eyed, 


araka parivajjaye; 
you should avoid from afar. 


Dvicakkhum pana sevetha, 
But you should keep the two-eyed close, 


settham purisapuggalan” ti. 
the best individual.” 


Navamam. 


3.030. 30. Avakujjasutta - 30. 
Upside-down 


3. Puggalavagga - 3. Persons 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These three kinds of people are found in the world. 


Katame tayo? 
What three? 


Avakujjapanno puggalo, ucchangapanno puggalo, 
puthupanno puggalo. 

One with upside-down wisdom, one with wisdom on their 
lap, and one with wide wisdom. 


Katamo ca, bhikkhave, avakujjapanno puggalo? 
And who is the person with upside-down wisdom? 


Idha, bhikkhave, ekacco puggalo aramam ganta hoti 
abhikkhanam bhikkhunam santike 
dhammassavanaya. 

It’s someone who often goes to the monastery to hear the 
teaching in the presence of the mendicants. 


Tassa bhikkhu dhammam desenti adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakasenti. 

The mendicants teach them Dhamma that’s good in the 
beginning, good in the middle, and good in the end, 
meaningful and well-phrased. And they reveal a spiritual 
practice that’s entirely full and pure. 


So tasmim asane nisinno tassa kathaya neva adim 
manasi karoti, na majjham manasi karoti, na 
pariyosanam manasi karoti; 

But even while sitting there, that person doesn’t pay 
attention to the beginning, middle, or end of the discussion. 


vutthitopi tamha asana tassa kathaya neva adim 
manasi karoti, na majjham manasi karoti, na 
pariyosanam manasi karoti. 

And when they get up from their seat, they don’t pay 
attention to the beginning, middle, or end of the discussion. 


Seyyathapi, bhikkhave, kumbho nikujjo tatra udakam 
asittam vivattati, no santhati; 

It’s like when a pot full of water is tipped over, so the water 
drains out and doesn’t stay. 


evamevam kho, bhikkhave, idhekacco puggalo 
aramam ganta hoti abhikkhanam bhikkhunam 
santike dhammassavanaya. 

In the same way, someone often goes to the monastery to 
hear the teaching in the presence of the mendicants. 


Tassa bhikkhu dhammam desenti adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakasenti. 

The mendicants teach them Dhamma that’s good in the 
beginning, good in the middle, and good in the end, 
meaningful and well-phrased. And they reveal a spiritual 
practice that’s entirely full and pure. 


So tasmim asane nisinno tassa kathaya neva adim 
manasi karoti, na majjham manasi karoti, na 
pariyosanam manasi karoti; 


But even while sitting there, that person doesn’t pay 
attention to the discussion in the beginning, middle, or end. 


vutthitopi tamha asana tassa kathaya neva adim 
manasi karoti, na majjham manasi karoti, na 
pariyosanam manasi karoti. 

And when they get up from their seat, they don’t pay 
attention to the beginning, middle, or end of the discussion. 


Ayam vuccati, bhikkhave, avakujjapanno puggalo. 
This is called a person with upside-down wisdom. 


Katamo ca, bhikkhave, ucchangapanno puggalo? 
And who is the person with wisdom on their lap? 


Idha, bhikkhave, ekacco puggalo aramam ganta hoti 
abhikkhanam bhikkhunam santike 
dhammassavanaya. 

It’s someone who often goes to the monastery to hear the 
teaching in the presence of the mendicants. 


Tassa bhikkhu dhammam desenti adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakasenti. 

The mendicants teach them Dhamma that’s good in the 
beginning, good in the middle, and good in the end, 
meaningful and well-phrased. And they reveal a spiritual 
practice that’s entirely full and pure. 


So tasmim asane nisinno tassa kathaya adimpi 
manasi karoti, majjhampi manasi karoti, 
pariyosanampi manasi kKaroti; 

While sitting there, that person pays attention to the 
discussion in the beginning, middle, and end. 


vutthito ca kho tamha asana tassa kathaya neva adim 
manasi karoti, na majjham manasi karoti, na 
pariyosanam manasi karoti. 

But when they get up from their seat, they don’t pay 
attention to the beginning, middle, or end of the discussion. 


Seyyathapi, bhikkhave, purisassa ucchange 
nanakhajjakani akinnani— 

It’s like a person who has different kinds of food crammed 
on their lap— 


tila tandula modaka badara. 
such as sesame, rice, sweets, or jujube— 


So tamha asana vutthahanto satisammosa pakireyya. 
so that if they get up from the seat without mindfulness, 
everything gets scattered. 


Evamevam kho, bhikkhave, idhekacco puggalo 
aramam ganta hoti abhikkhanam bhikkhunam 
santike dhammassavanaya. 

In the same way, someone often goes to the monastery to 
hear the teaching in the presence of the mendicants. 


Tassa bhikkhu dhammam desenti adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakasenti. 

The mendicants teach them Dhamma that’s good in the 
beginning, good in the middle, and good in the end, 
meaningful and well-phrased. And they reveal a spiritual 
practice that’s entirely full and pure. 


So tasmim asane nisinno tassa kathaya adimpi 
manasi karoti, majjhampi manasi karoti, 
pariyosanampi manasi karoti; 


While sitting there, that person pays attention to the 
discussion in the beginning, middle, and end. 


vutthito ca kho tamha asana tassa kathaya neva adim 
manasi kKaroti, na majjham manasi karoti, na 
pariyosanam manasi karoti. 

But when they get up from their seat, they don’t pay 
attention to the beginning, middle, or end of the discussion. 


Ayam vuccati, bhikkhave, ucchangapanno puggalo. 
This is called a person with wisdom on their lap. 


Katamo ca, bhikkhave, puthupanno puggalo? 
And who is the person with wide wisdom? 


Idha, bhikkhave, ekacco puggalo aramam ganta hoti 
abhikkhanam bhikkhunam santike 
dhammassavanaya. 

It’s someone who often goes to the monastery to hear the 
teaching in the presence of the mendicants. 


Tassa bhikkhu dhammam desenti adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakasenti. 

The mendicants teach them Dhamma that’s good in the 
beginning, good in the middle, and good in the end, 
meaningful and well-phrased. And they reveal a spiritual 
practice that’s entirely full and pure. 


So tasmim asane nisinno tassa kathaya adimpi 
manasi karoti, majjhampi manasi karoti, 
pariyosanampi manasi kKaroti; 

While sitting there, that person pays attention to the 
discussion in the beginning, middle, and end. 


vutthitopi tamha asana tassa kathaya adimpi manasi 
karoti, majjhampi manasi karoti, pariyosanampi 
manasi karoti. 

And when they get up from their seat, they continue to pay 
attention to the beginning, middle, or end of the discussion. 


Seyyathapi, bhikkhave, kumbho ukkujjo tatra 
udakam asittam santhati no vivattati; 

It’s like when a pot full of water is set straight, so the water 
stays and doesn’t drain out. 


evamevam kho, bhikkhave, idhekacco puggalo 
aramam ganta hoti abhikkhanam bhikkhunam 
santike dhammassavanaya. 

In the same way, someone often goes to the monastery to 
hear the teaching in the presence of the mendicants. 


Tassa bhikkhu dhammam desenti adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakasenti. 

The mendicants teach them Dhamma that’s good in the 
beginning, good in the middle, and good in the end, 
meaningful and well-phrased. And they reveal a spiritual 
practice that’s entirely full and pure. 


So tasmim asane nisinno tassa kathaya adimpi 
manasi karoti, majjhampi manasi karoti, 
pariyosanampi manasi karoti; 

While sitting there, that person pays attention to the 
discussion in the beginning, middle, and end. 


vutthitopi tamha asana tassa kathaya adimpi manasi 
karoti, majjhampi manasi karoti, pariyosanampi 
manasi karoti. 


And when they get up from their seat, they continue to pay 
attention to the beginning, middle, or end of the discussion. 


Ayam vuccati, bhikkhave, puthupanno puggalo. 
This is called a person with wide wisdom. 


Ime kho, bhikkhave, tayo puggala santo 
samvijjamana lokasminti. 
These are the three kinds of people found in the world. 


Avakujjapanno puriso, 
A person with upside-down wisdom, 


dummedho avicakkhano; 
is stupid and cannot see, 


Abhikkhanampi ce hoti, 
and even if they frequently 


ganta bhikkhuna santike. 
go into the mendicants’ presence, 


Adim kathaya majjhanca, 
such a person can’t learn 


pariyosananca tadiso; 
the beginning, middle, or end 


Uggahetum na sakkoti, 
of the discussion, 

panna hissa na vijjati. 
for their wisdom is lacking. 


Ucchangapanno puriso, 
The person with wisdom on their lap 


seyyo etena vuccati; 
is better than that, it’s said; 


Abhikkhanampi ce hoti, 
but even if they frequently 


ganta bhikkhuna santike. 
go into the mendicants’ presence, 


Adim kathaya majjhanca, 
such a person can only learn 


pariyosananca tadiso; 
the beginning, middle, and end 


Nisinno asane tasmim, 
while sitting in that seat; 


uggahetvana byanjanam; 
but they’ve only grasped the phrasing, 


Vutthito nappajanati, 
for when they get up their understanding fails, 


gahitam hissa mussati. 
and what they’ve learned is lost. 


Puthupanno Ca puriso, 
The person with wide wisdom 


seyyo etehi vuccati; 
is better than that, it’s said; 


Abhikkhanampi ce hoti, 
and if they, too, frequently 


ganta bhikkhuna santike. 
go into the mendicants’ presence, 


Adim kathaya majjhanca, 
such a person can learn 


pariyosananca tadiso; 
the beginning, middle, and end 


Nisinno asane tasmim, 
while sitting in that seat; 


uggahetvana byanjanam. 
and when they’ve grasped the phrasing, 


Dhareti setthasankappo, 
they remember it with the best of intentions. 


Abyaggamanaso naro; 
That peaceful-hearted person, 


Dhammanudhammappatipanno, 
practicing in line with the teaching, 


Dukkhassantakaro siya” ti. 
would make an end of suffering.” 


Dasamam. 
Puggalavaggo tatiyo. 
Samiddha gilana sankhara, 


bahukara vajirena Ca; 


Sevi jiguccha guthabhani, 


andho ca avakujjatati. 


3.031.31. Sabrahmakasutta - 31. 
With Brahma 


4. Devadutavagga - 4. Messengers of the Gods 


“Sabrahmakani, bhikkhave, tani kulani yesam 
puttanam matapitaro ajjhagare pujita honti. 
“Mendicants, a family where the children honor their 
parents in their home is said to live with Brahma. 


Sapubbacariyakani, bhikkhave, tani kulani yesam 
puttanam matapitaro ajjhagare pujita honti. 

A family where the children honor their parents in their 
home is said to live with the first teachers. 


Sahuneyyani, bhikkhave, tani kulani yesam puttanam 
matapitaro ajjhagare pujita honti. 

A family where the children honor their parents in their 
home is said to live with those worthy of offerings dedicated 
to the gods. 


‘Brahma’ti, bhikkhave, matapitunam etam 
adhivacanam. 
‘Brahma’ is a term for your parents. 


‘Pubbacariya’ti, bhikkhave, matapitunam etam 
adhivacanam. 
‘First teachers’ is a term for your parents. 


‘Ahuneyya’ti, bhikkhave, matapitiunam etam 
adhivacanam. 

‘Worthy of offerings dedicated to the gods’ is a term for 
your parents. 


Tam kissa hetu? 


Why is that? 


Bahukara, bhikkhave, matapitaro puttanam, apadaka 
posaka, imassa lokassa dassetaroti. 

Parents are very helpful to their children, they raise them, 
nurture them, and show them the world. 


Brahmati matapitaro, 
Parents are said to be ‘Brahma’ 


pubbacariyati vuccare; 
and ‘first teachers’, it’s said. 


Ahuneyya ca puttanam, 
They’re worthy of offerings dedicated to the gods from their 
children, 


pajaya anukampaka. 
for they love their offspring. 


Tasma hi ne namasseyya, 
Therefore an astute person 


sakkareyya ca pandito; 
would revere them and honor them 


Annena atha panena, 
with food and drink, 


vatthena sayanena Ca; 
clothes and bedding, 


Ucchadanena nhapanena, 
anointing and bathing, 


padanam dhovanena Ca. 


and by washing their feet. 


Taya nam paricariyaya, 
Because they look after 


matapitusu pandita; 
their parents like this, 


Idheva nam pasamsanti, 
in this life they’re praised by the astute, 


pecca sagge pamodati’ ti. 
and they depart to rejoice in heaven.” 


Pathamam. 


3.032. 32. Anandasutta - 32. 
With Ananda 


4. Devadutavagga - 4. Messengers of the Gods 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to the Buddha: 


“Siya nu kho, bhante, bhikkhuno tatharupo 
samadhipatilabho yatha imasminca savinnanake kaye 
ahankaramamankaramananusaya nassu, bahiddha ca 
sabbanimittesu ahankaramamankaramananusaya 
nassu; 

“Could it be, sir, that a mendicant might gain a state of 
immersion such that there’s no ego, possessiveness, or 
underlying tendency to conceit for this conscious body; and 
no ego, possessiveness, or underlying tendency to conceit 
for all external stimuli; 


yanca cetovimuttim pannavimuttim upasampajja 
viharato ahankaramamankaramananusaya na honti 
tanca cetovimuttim pannavimuttim upasampajja 
vihareyya” ti? 

and that they’d live having attained the freedom of heart 
and freedom by wisdom where ego, possessiveness, and 
underlying tendency to conceit are no more?” 


“Siya, ananda, bhikkhuno tatharupo 
samadhipatilabho yatha imasminca savinnanake kaye 
ahankaramamankaramananusaya nassu, bahiddha ca 


sabbanimittesu ahankaramamankaramananusaya 
nassu; 

“It could be, Ananda, that a mendicant gains a state of 
immersion such that they have no ego, possessiveness, or 
underlying tendency to conceit for this conscious body; and 
no ego, possessiveness, or underlying tendency to conceit 
for all external stimuli; 


yanca cetovimuttim pannavimuttim upasampajja 
viharato ahankaramamankaramananusaya na honti 
tanca cetovimuttim pannavimuttim upasampajja 
vihareyya’ ti. 

and that they’d live having attained the freedom of heart 
and freedom by wisdom where ego, possessiveness, and 
underlying tendency to conceit are no more.” 


“Yatha katham pana, bhante, siya bhikkhuno 
tatharupo samadhipatilabho yatha imasminca 
savinnanake kaye ahankaramamankaramananusaya 
nassu, bahiddha ca sabbanimittesu 
ahankaramamankaramananusaya nassu; 

“But how could this be, sir?” 


yanca cetovimuttim pannavimuttim upasampajja 
viharato ahankaramamankaramananusaya na honti 
tanca cetovimuttim pannavimuttim upasampajja 
vihareyya” ti? 


“Idhananda, bhikkhuno evam hoti: 
“Ananda, it’s when a mendicant thinks: 


‘etam santam etam panitam yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 


craving, fading away, cessation, extinguishment.’ 


Evam kho, ananda, siya bhikkhuno tatharupo 
samadhipatilabho yatha imasminca savinnanake kaye 
ahankaramamankaramananusaya nassu, bahiddha ca 
sabbanimittesu ahankaramamankaramananusaya 
nassu; 

That’s how, Ananda, a mendicant might gain a state of 
immersion such that there’s no ego, possessiveness, or 
underlying tendency to conceit for this conscious body; and 
no ego, possessiveness, or underlying tendency to conceit 
for all external stimuli; 


yanca cetovimuttim pannavimuttim upasampajja 
viharato ahankaramamankaramananusaya na honti 
tanca cetovimuttim pannavimuttim upasampajja 
vihareyyati. 

and that they’d live having achieved the freedom of heart 
and freedom by wisdom where ego, possessiveness, and 
underlying tendency to conceit are no more. 


Idanca pana metam, ananda, sandhaya bhasitam 
parayane punnakapanhe: 

And Ananda, this is what I was referring to in ‘The Way to 
the Beyond’, in “The Questions of Punnaka’ when I said: 


‘Sankhaya lokasmim paroparani, 
‘Having surveyed the world high and low, 


Yassinjitam natthi kuhinci loke; 
they’re not shaken by anything in the world. 


Santo vidhumo anigho niraso, 
Peaceful, unclouded, untroubled, with no need for hope— 


Atari so jatijaranti brum1’” ti. 


they’ve crossed over birth and old age, I declare.’” 


Dutiyam. 


3.033. 33. Sariputtasutta - 33. 
With Sariputta 


4. Devadutavagga - 4. Messengers of the Gods 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam sariputtam bhagava etadavoca: 

Then Venerable Sariputta went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to him, 


“sankhittenapi kho aham, sariputta, dhammam 
deseyyam; 
“Maybe I’ll teach Dhamma in brief, 


vittharenapi kho aham, sariputta, dhammam 
deseyyam; 
maybe in detail, 


sankhittavittharenapi kho aham, sariputta, 
dhammam deseyyam; 
maybe both in brief and in detail. 


annataro ca dullabha’ ti. 
But it’s hard to find anyone who understands.” 


“Etassa, bhagava, kalo, etassa, sugata, kalo 
“Now is the time, Blessed One! Now is the time, Holy One! 


yam bhagava sankhittenapi dhammam deseyya, 
vittharenapi dhammam deseyya, 
sankhittavittharenapi dhammam deseyya. 

Let the Buddha teach Dhamma in brief, in detail, and both 
in brief and in detail. 


Bhavissanti dhammassa annataro’ ti. 
There will be those who understand the teaching!” 


“Tasmatiha, sariputta, evam sikkhitabbam: 
“So, Sariputta, you should train like this: 


‘imasminca savinnanake kaye 
ahankaramamankaramananusaya na bhavissanti, 
bahiddha ca sabbanimittesu 
ahankaramamankaramananusaya na bhavissanti, 
yanca cetovimuttim pannavimuttim upasampajja 
viharato ahankaramamankaramananusaya na honti 
tanca cetovimuttim pannavimuttim upasampajja 
viharissama’ ti. 

‘There'll be no ego, possessiveness, or underlying tendency 
to conceit for this conscious body; and no ego, 
possessiveness, or underlying tendency to conceit for all 
external stimuli; and we’ll live having achieved the freedom 
of heart and freedom by wisdom where ego, possessiveness, 
and underlying tendency to conceit are no more.’ 


Evanhi kho, sariputta, sikkhitabbam. 
That’s how you should train. 


Yato ca kho, sariputta, bhikkhuno imasminca 
savinnanake kaye ahankaramamankaramananusaya 
na honti, bahiddha ca sabbanimittesu 
ahankaramamankaramananusaya na honti, yanca 
cetovimuttim pannavimuttim upasampajja viharato 
ahankaramamankaramananusaya na honti tanca 
cetovimuttim pannavimuttim upasampaijja viharati; 
When a mendicant has no ego, possessiveness, or 
underlying tendency to conceit for this conscious body; and 
no ego, possessiveness, or underlying tendency to conceit 
for all external stimuli; and they live having attained the 


freedom of heart and freedom by wisdom where ego, 
possessiveness, and underlying tendency to conceit are no 
more— 


ayam vuccati, sariputta: 
they’re called 


‘bhikkhu acchecchi tanham, vivattayi samyojanam, 
samma manabhisamaya antamakasi dukkhassa’. 

a mendicant who has cut off craving, untied the fetters, and 
by rightly comprehending conceit has made an end of 
suffering. 


Idanca pana metam, sariputta, sandhaya bhasitam 
parayane udayapanhe: 

And Sariputta, this is what I was referring to in “The Way to 
the Beyond’, in “The Questions of Udaya’ when I said: 


‘Pahanam kamasannanam, 
‘The abandoning of both 


domanassana cubhayam; 
sensual perceptions and aversion; 


Thinassa ca panudanam, 
the dispelling of dullness, 


kukkuccanam nivaranam. 
and the cessation of remorse. 


Upekkhasatisamsuddham, 
Pure equanimity and mindfulness, 


dhammatakkapurejavam; 
preceded by investigation of principles— 


Annavimokkham pabrumi, 
this, I declare, is liberation by enlightenment, 


avijjaya pabhedanan’” ti. 
with the smashing of ignorance.’” 


Tatiyam. 


3.034. 34. Nidanasutta - 34. 


Sources 
4. Devadutavagga - 4. Messengers of the Gods 


“Tinimani, bhikkhave, nidanani kammanam 
Samudayaya. 

“Mendicants, there are these three sources that give rise to 
deeds. 


Katamani tini? 
What three? 


Lobho nidanam kammanam samudayaya, doso 
nidanam kammanam samudayaya, moho nidanam 
kammanam samudayaya. 

Greed, hate, and delusion are sources that give rise to 
deeds. 


Yam, bhikkhave, lobhapakatam kammam lobhajam 
lobhanidanam lobhasamudayam, yatthassa attabhavo 
nibbattati tattha tam kammam vipaccati. 

Any deed that emerges from greed—born, sourced, and 
originated from greed—ripens where that new life-form is 
born. 


Yattha tam kammam vipaccati tattha tassa kammassa 
vipakam patisamvedeti, ditthe va dhamme upapaijja 
va apare va pariyaye. 

And wherever that deed ripens, its result is experienced— 
either in the present life, or in the next life, or in some 
subsequent period. 


Yam, bhikkhave, dosapakatam kammam dosajam 
dosanidanam dosasamudayam, yatthassa attabhavo 


nibbattati tattha tam kammam vipaccati. 

Any deed that emerges from hate—born, sourced, and 
originated from hate—ripens where that new life-form is 
born. 


Yattha tam kammam vipaccati tattha tassa kammassa 
vipakam patisamvedeti, ditthe va dhamme upapaijja 
va apare va pariyaye. 

And wherever that deed ripens, its result is experienced— 
either in the present life, or in the next life, or in some 
subsequent period. 


Yam, bhikkhave, mohapakatam kammam mohajam 
mohanidanam mohasamudayam, yatthassa attabhavo 
nibbattati tattha tam kammam vipaccati. 

Any deed that emerges from delusion—born, sourced, and 
originated from delusion—ripens where that new life-form 
is born. 


Yattha tam kammam vipaccati tattha tassa kammassa 
vipakam patisamvedeti, ditthe va dhamme upapaijja 
va apare va pariyaye. 

And wherever that deed ripens, its result is experienced— 
either in the present life, or in the next life, or in some 
subsequent period. 


Seyyathapi, bhikkhave, bijani akhandani aputini 
avatatapahatani saradani sukhasayitani sukhette 
suparikammakataya bhumiya nikkhittani. 

Suppose some seeds were intact, unspoiled, not weather- 
damaged, fertile, and well-kept. They’re sown in a well- 
prepared, productive field, 


Devo ca saammadharam anuppaveccheyya. 
and the heavens provide plenty of rain. 


Evassu tani, bhikkhave, bijani vuddhim virulhim 
vepullam apajjeyyum. 
Then those seeds would grow, increase, and mature. 


Evamevam kho, bhikkhave, yam lobhapakatam 
kammam lobhajam lobhanidanam lobhasamudayam, 
yatthassa attabhavo nibbattati tattha tam kammam 
vipaccati. 

In the same way, any deed that emerges from greed—born, 
sourced, and originated from greed—ripens where that 
new life-form is born. 


Yattha tam kammam vipaccati tattha tassa kammassa 
vipakam patisamvedeti, ditthe va dhamme upapaijja 
va apare va pariyaye. 

And wherever that deed ripens, its result is experienced— 
either in the present life, or in the next life, or in some 
subsequent period. 


Yam dosapakatam kamman. ... pe ... 
Any deed that emerges from hate... 


yam mohapakatam kammam mohajam mohanidanam 
mohasamudayam, yatthassa attabhavo nibbattati 
tattha tam kammam vipaccati. 

Any deed that emerges from delusion—born, sourced, and 
originated from delusion—ripens where that new life-form 
is born. 


Yattha tam kammam vipaccati tattha tassa kammassa 
vipakam patisamvedeti, ditthe va dhamme upapaijja 
va apare va pariyaye. 

And wherever that deed ripens, its result is experienced— 
either in the present life, or in the next life, or in some 
subsequent period. 


Imani kho, bhikkhave, tini nidanani kammanam 
Samudayaya. 
These are three sources that give rise to deeds. 


Tinimani, bhikkhave, nidanani kammanam 
samudayaya. 

Mendicants, there are these three sources that give rise to 
deeds. 


Katamani tini? 
What three? 


Alobho nidanam kammanam samudayaya, adoso 
nidanam kammanam samudayaya, amoho nidanam 
kammanam samudayaya. 

Contentment, love, and understanding are sources that give 
rise to deeds. 


Yam, bhikkhave, alobhapakatam kammam alobhajam 
alobhanidanam alobhasamudayam, lobhe vigate evam 
tam kammam pahinam hoti ucchinnamulam 
talavatthukatam anabhavankatam ayatim 
anuppadadhammam. 

Any deed that emerges from contentment—born, sourced, 
and originated from contentment—is given up when greed 
is done away with. It’s cut off at the root, made like a palm 
stump, obliterated, and unable to arise in the future. 


Yam, bhikkhave, adosapakatam kammam adosajam 
adosanidanam adosasamudayam, dose vigate evam 
tam kammam pahinam hoti ucchinnamulam 
talavatthukatam anabhavankatam ayatim 
anuppadadhammam. 

Any deed that emerges from love—born, sourced, and 
originated from love—is abandoned when hate is done away 


with. It’s cut off at the root, made like a palm stump, 
obliterated, and unable to arise in the future. 


Yam, bhikkhave, amohapakatam kammam amohajam 
amohanidanam amohasamudayam, mohe vigate evam 
tam kammam pahinam hoti ucchinnamulam 
talavatthukatam anabhavankatam ayatim 
anuppadadhammam. 

Any deed that emerges from understanding—born, 
sourced, and originated from understanding—is abandoned 
when delusion is done away with. It’s cut off at the root, 
made like a palm stump, obliterated, and unable to arise in 
the future. 


Seyyathapi, bhikkhave, bijani akhandani aputini 
avatatapahatani saradani sukhasayitani. 

Suppose some seeds were intact, unspoiled, not damaged 
by wind and sun, fertile, and well-kept. 


Tani puriso aggina daheyya. 
But someone would burn them with fire, 


Aggina dahitva masim kareyya. 
reduce them to ashes, 


Masim karitva mahavate va ophuneyya nadiya va 
sighasotaya pavaheyya. 

and sweep away the ashes in a strong wind, or float them 
away down a swift stream. 


Evassu tani, bhikkhave, bijani ucchinnamulani 
talavatthukatani anabhavamkatani ayatim 
anuppadadhammani. 

Then those seeds would be cut off at the root, made like a 
palm stump, obliterated, and unable to arise in the future. 


Evamevam kho, bhikkhave, yam alobhapakatam 
kammam alobhajam alobhanidanam 
alobhasamudayam, lobhe vigate evam tam kammam 
pahinam hoti ucchinnamulam talavatthukatam 
anabhavamkatam ayatim anuppadadhammam. 

In the same way, any deed that emerges from contentment 
—born, sourced, and originated from contentment—is 
abandoned when greed is done away with. It’s cut off at the 
root, made like a palm stump, obliterated, and unable to 
arise in the future. 


Yam adosapakatam kammanm. ... pe ... 
Any deed that emerges from love... 


yam amohapakatam kammam amohajam 
amohanidanam amohasamudayam, mohe vigate evam 
tam kammam pahinam hoti ... pe ... 

Any deed that emerges from understanding—born, 
sourced, and originated from understanding—is abandoned 
when delusion is done away with. 


ayatim anuppadadhammam. 
It’s cut off at the root, made like a palm stump, obliterated, 
and unable to arise in the future. 


Imani kho, bhikkhave, tini nidanani kammanam 
samudayayati. 
These are three sources that give rise to deeds. 


Lobhajam dosajanceva, 
When an ignorant person acts 


mohajancapaviddasu; 
out of greed, hate, or delusion, 


Yam tena pakatam kammam, 


any deeds they have performed 


appam va yadi va bahum; 
—whether a little or a lot— 


Idheva tam vedaniyam, 
are to be experienced right here, 


vatthu annam na vijjati. 
not in any other place. 


Tasma lobhanca dosanca, 
So a wise person, 


mohajancapi viddasu; 
a mendicant arousing knowledge 


Vijjam uppadayam bhikkhu, 
of the outcome of greed, hate, and delusion, 


sabba duggatiyo jahe’” ti. 
abandons all bad destinations.” 


Catuttham. 


3.035. 35. Hatthakasutta - 35. 
With Hatthaka 


4. Devadutavagga - 4. Messengers of the Gods 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava alaviyam viharati gomagge 
simsapavane pannasanthare. 

At one time the Buddha was staying near Alavi, on a mat of 
leaves by a cow-path in a grove of Indian Rosewood. 


Atha kho hatthako alavako janghaviharam 
anucankamamano anuvicaramano addasa 
bhagavantam gomagge simsapavane pannasanthare 
nisinnam. 

Then as Hatthaka of Alavi was going for a walk he saw the 
Buddha sitting on that mat of leaves. 


Disva yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho hatthako alavako 
bhagavantam etadavoca: 

He went up to the Buddha, bowed, sat down to one side, 
and said, 


“kacci, bhante bhagava, sukhamasayittha” ti? 
“Sir, I trust the Buddha slept well?” 


“Evam, kumara, sukhamasayittham. 
“Yes, prince, I slept well. 


Ye ca pana loke sukham senti, aham tesam 
annataro’” ti. 


I am one of those who sleep well in the world.” 


“Sita, bhante, hemantika ratti, antaratthako 
himapatasamayo, khara gokantakahata bhumi, 
tanuko pannasantharo, viralani rukkhassa pattani, 
sitani kasayani vatthani, sito ca verambho vato 
vayati. 

“The winter nights are cold, sir, and it’s the week of mid- 
winter, when the snow falls. Rough is the ground trampled 
under the cows’ hooves, and thin is the mat of leaves. The 
leaves are sparse on the trees, the ocher robes are cold, 
and cold blows the north wind. 


Atha ca pana bhagava evamaha: 
And yet the Buddha says, 


‘evam, kumara, sukhamasayittham. 
‘Yes, prince, I slept well. 


Ye ca pana loke sukham senti, aham tesam 
annataro’ ’ ti. 
I am one of those who sleep well in the world.’” 


“Tena hi, kumara, tannevettha patipucchissami. 
Yatha te khameyya tatha nam byakareyyasi. 

“Well then, prince, I’ll ask you about this in return, and you 
can answer as you like. 


Tam kim mannasi, kumara, idhassa gahapatissa va 
gahapatiputtassa va kutagaram ullittavalittam 
nivatam phusitaggalam pihitavatapanam. 

What do you think? Take the case of a householder or his 
son, who lives in a bungalow, plastered inside and out, 
draft-free, with latches fastened and windows shuttered. 


Tatrassa pallanko gonakatthato patikatthato 
patalikatthato kadalimigapavarapaccattharano 
sauttaracchado ubhato lohitakupadhano; 

His couch is spread with woolen covers—shag-piled, pure 
white, or embroidered with flowers—and spread with a fine 
deer hide. It has a canopy above and red pillows at both 
ends. 


telappadipo cettha jhayeyya; 
An oil lamp is burning there, 


catasso Ca pajapatiyo manapamanapena 
paccupatthita assu. 

while his four wives attend to him in all manner of 
agreeable ways. 


Tam kim mannasi, kumara, sukham va so sayeyya no 
va? 
What do you think, prince, would he sleep well, or not? 


Katham va te ettha hoti’ ti? 
Or how do you see this?” 


“Sukham so, bhante, sayeyya. 
“He would sleep well, sir. 


Ye ca pana loke sukham senti, so tesam annataro’ ti. 
Of those who sleep well in the world, he would be one.” 


“Tam kim mannasi, kumara, 
“What do you think, prince? 


api nu tassa gahapatissa va gahapatiputtassa va 
uppajjeyyum ragaja parilaha kayika va cetasika va 
yehi so ragajehi parilahehi paridayhamano dukkham 
sayeyya’ ti? 


Is it not possible that a fever born of greed—physical or 
mental—might arise in that householder or householder’s 
son, burning him so he sleeps badly?” 


“Evam, bhante’” ti. 
“Yes, sir.” 


“Yehi kho so, kumara, gahapati va gahapatiputto va 
ragajehi parilahehi paridayhamano dukkham 
sayeyya, so rago tathagatassa pahino ucchinnamulo 
talavatthukato anabhavankato ayatim 
anuppadadhammo. 

“The greed that burns that householder or householder’s 
son, making them sleep badly, has been cut off at the root 
by the Realized One, made like a palm stump, obliterated, 
and unable to arise in the future. 


Tasmaham sukhamasayittham. 
That’s why I sleep well. 


Tam kim mannasi, kumara, 
What do you think, prince? 


api nu tassa gahapatissa va gahapatiputtassa va 
uppajjeyyum dosaja parilaha ... pe ... 
Is it not possible that a fever born of hate... 


mohaja parilaha kayika va cetasika va yehi so 
mohajehi parilahehi paridayhamano dukkham 
sayeyya’ ti? 

or a fever born of delusion—physical or mental—might arise 
in that householder or householder’s son, burning him so 
he sleeps badly?” 


“Evam, bhante” ti. 
“Yes, Sir.” 


“Ye hi kho so, kumara, gahapati va gahapatiputto va 
mohajehi parilahehi paridayhamano dukkham 
sayeyya, so moho tathagatassa pahino ucchinnamulo 
talavatthukato anabhavankato ayatim 
anuppadadhammo. 

“The delusion that burns that householder or householder’s 
son, making them sleep badly, has been cut off at the root 
by the Realized One, made like a palm stump, obliterated, 
and unable to arise in the future. 


Tasmaham sukhamasayitthanti. 
That’s why I sleep well. 


Sabbada ve sukham seti, 
A brahmin who is fully extinguished 


brahmano parinibbuto; 
always sleeps well. 


Yo na limpati kamesu, 
Sensual pleasures slide off them, 


sitibhuto nirupadhi. 
they’re cooled, free of attachments. 


Sabba asattiyo chetva, 
Since they’ve cut off all clinging, 


vineyya hadaye daram; 
and removed the stress from the heart, 


Upasanto sukham seti, 
the peaceful sleep well, 


santim pappuyya cetaso’ ti. 


abiding in peace of mind.” 


Pancamam. 


3.036. 36. Devadutasutta - 36. 


Messengers of the Gods 
4. Devadutavagga - 4. Messengers of the Gods 


“Tinimani, bhikkhave, devadutani. 
“There are, mendicants, these three messengers of the 
gods. 


Katamani tini? 
What three? 


Idha, bhikkhave, ekacco kayena duccaritam Carati, 
vacaya duccaritam carati, manasa duccaritam Carati. 
Firstly, someone does bad things by way of body, speech, 
and mind. 


So kayena duccaritam caritva, vacaya duccaritam 
caritva, manasa duccaritam caritva kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Tamenam, bhikkhave, nirayapala nanabahasu 
gahetva yamassa ranno dassenti: 

Then the wardens of hell take them by the arms and 
present them to King Yama, saying: 


‘ayam, deva, puriso amatteyyo apetteyyo asamanno 
abrahmanno, na kule jetthapacayi. 

‘Your Majesty, this person did not pay due respect to their 
mother and father, ascetics and brahmins, or honor the 
elders in the family. 


Imassa devo dandam panetu’ti. 
May Your Majesty punish them!’ 


Tamenam, bhikkhave, yamo raja pathamam 
devadttam samanuyunjati samanugahati 
samanubhasati: 

Then King Yama pursues, presses, and grills them about the 
first messenger of the gods: 


‘ambho, purisa, na tvam addasa manussesu 
pathamam devadutam patubhutan’ti? 

‘Mister, did you not see the first messenger of the gods that 
appeared among human beings?’ 


So evamaha: 
They say, 


‘naddasam, bhante’ ti. 
‘T saw nothing, sir.’ 


Tamenam, bhikkhave, yamo raja evamaha: 
Then King Yama says, 


‘ambho purisa, na tvam addasa manussesu itthim va 
purisam va asitikam va navutikam va vassasatikam va 
jatiya jinnam gopanasivankam bhoggam 
dandaparayanam pavedhamanam gacchantam 
aturam gatayobbanam khandadantam palitakesam 
vilunam khallitasiram valitam tilakahatagattan’ ti? 
‘Mister, did you not see among human beings an elderly 
woman or a man—eighty, ninety, or a hundred years old— 
bent double, crooked, leaning on a staff, trembling as they 
walk, ailing, past their prime, with teeth broken, hair grey 
and scanty or bald, skin wrinkled, and limbs blotchy?’ 


So evamaha: 


They say, 


‘addasam, bhante’ ti. 
‘I saw that, sir.’ 


Tamenam, bhikkhave, yamo raja evamaha: 
Then King Yama says, 


‘ambho, purisa, tassa te vinnussa sato mahallakassa 
na etadahosi— 
‘Mister, did it not occur to you—being sensible and mature 


ahampi khomhi jaradhammo jaram anatito, 
handaham kalyanam karomi, kayena vacaya 
manasa’ ti? 

“T, too, am liable to grow old. I’m not exempt from old age. 
I’d better do good by way of body, speech, and mind”?’ 


So evamaha: 
They say, 


‘nasakkhissam, bhante. Pamadassam, bhante’ ti. 
‘T couldn’t, sir. I was negligent.’ 


Tamenam, bhikkhave, yamo raja evamaha: 
Then King Yama says, 


‘ambho, purisa, pamadataya na kalyanamakasi 
kayena vacaya manasa. 

‘Mister, because you were negligent, you didn’t do good by 
way of body, speech, and mind. 


Taggha tvam, ambho purisa, tatha karissanti yatha 
tam pamattam. 
Indeed, they’ll definitely punish you to fit your negligence. 


Tam kho pana te etam papakammam neva matara 
katam, na pitara katam, na bhatara katam, na 
bhaginiya katam, na mittamaccehi katam, na 
natisalohitehi katam, na devatahi katam, na 
samanabrahmanehi katam; 

That bad deed wasn’t done by your mother, father, brother, 
or sister. It wasn’t done by friends and colleagues, by 
relatives and kin, by the deities, or by ascetics and 
brahmins. 


atha kho tayavetam papakammam katam, 
tvannevetassa vipakam patisamvedissasi’ti. (1) 
That bad deed was done by you alone, and you alone will 
experience the result.’ 


Tamenam, bhikkhave, yamo raja pathamam 
devadttam samanuyunjitva samanugahitva 
samanubhasitva, dutiyam devadutam samanuyunjati 
samanugahati samanubhasati: 

Then King Yama grills them about the second messenger of 
the gods: 


‘ambho purisa, na tvam addasa manussesu dutiyam 
devadutam patubhutan’ti? 

‘Mister, did you not see the second messenger of the gods 
that appeared among human beings?’ 


So evamaha: 
They say, 


‘naddasam, bhante’ ti. 
‘IT saw nothing, sir.’ 


Tamenam, bhikkhave, yamo raja evamaha: 
Then King Yama says, 


‘ambho purisa, na tvam addasa manussesu itthim va 
purisam va abadhikam dukkhitam balhagilanam, 
sake muttakarise palipannam semanam, annehi 
vutthapiyamanam, annehi samvesiyamanan’ti? 
‘Mister, did you not see among human beings a woman or a 
man, sick, suffering, gravely ill, collapsed in their own urine 
and feces, being picked up by some and put down by 
others?’ 


So evamaha: 
They say, 


‘addasam, bhante’ ti. 
‘I saw that, sir.’ 


Tamenam, bhikkhave, yamo raja evamaha: 
Then King Yama says, 


‘ambho purisa, tassa te vinnussa sato mahallakassa 
na etadahosi: 
‘Mister, did it not occur to you—being sensible and mature 


“ahampi khomhi byadhidhammo byadhim anatito, 
handaham kalyanam karomi Kayena vacaya 
manasa” ’ti? 

“TI, too, am liable to become sick. I’m not exempt from 
sickness. I’d better do good by way of body, speech, and 
mind” ?’ 


So evamaha: 
They say, 


‘nasakkhissam, bhante. Pamadassam, bhante’ti. 
‘T couldn’t, sir. I was negligent.’ 


Tamenam, bhikkhave, yamo raja evamaha: 
Then King Yama says, 


‘ambho purisa, pamadataya na kalyanamakasi kayena 
vacaya Manasa. 

‘Mister, because you were negligent, you didn’t do good by 
way of body, speech, and mind. 


Taggha tvam, ambho purisa, tatha karissanti yatha 
tam pamattam. 
Well, they’ll definitely punish you to fit your negligence. 


Tam kho pana te etam papakammam neva matara 
katam, na pitara katam, na bhatara katam, na 
bhaginiya katam, na mittamaccehi katam, na 
natisalohitehi katam, na devatahi katam, na 
samanabrahmanehi katam; 

That bad deed wasn’t done by your mother, father, brother, 
or sister. It wasn’t done by friends and colleagues, by 
relatives and kin, by the deities, or by ascetics and 
brahmins. 


atha kho tayavetam papakammam katam. 
Tvannevetassa vipakam patisamvedissasyi’ti. (2) 
That bad deed was done by you alone, and you alone will 
experience the result.’ 


Tamenam, bhikkhave, yamo raja dutiyam devadutam 
Samanuyunjitva samanugahitva samanubhasitva, 
tatiyam devadttam samanuyunjati samanugahati 
samanubhasati: 

Then King Yama grills them about the third messenger of 
the gods: 


‘ambho purisa, na tvam addasa manussesu tatiyam 
devadutam patubhutan’ti? 

‘Mister, did you not see the third messenger of the gods 
that appeared among human beings?’ 


So evamaha: 
They say, 


‘naddasam, bhante’ ti. 
‘T saw nothing, sir.’ 


Tamenam, bhikkhave, yamo raja evamaha: 
Then King Yama says, 


‘ambho purisa, na tvam addasa manussesu itthim va 
purisam va ekahamatam va dvihamatam va 
tihamatam va uddhumatakam vinilakam 
vipubbakajatan’ti? 

‘Mister, did you not see among human beings a woman or a 
man, dead for one, two, or three days, bloated, livid, and 
festering?’ 


So evamaha: 
They say, 


‘addasam, bhante’ ti. 
‘I saw that, sir.’ 


Tamenam, bhikkhave, yamo raja evamaha: 
Then King Yama says, 


‘ambho purisa, tassa te vinnussa sato mahallakassa 
na etadahosi— 
‘Mister, did it not occur to you—being sensible and mature 


ahampi khomhi maranadhammo maranam anatito, 
handaham kalyanam karomi Kayena vacaya 
manasa’ ti? 

“TI, too, am liable to die. I’m not exempt from death. I’d 
better do good by way of body, speech, and mind”?’ 


So evamaha: 
They say, 


‘nasakkhissam, bhante. Pamadassam, bhante’ti. 
‘T couldn’t, sir. I was negligent.’ 


Tamenam, bhikkhave, yamo raja evamaha: 
Then King Yama says, 


‘ambho purisa, pamadataya na kalyanamakasi kayena 
vacaya Manasa. 

‘Mister, because you were negligent, you didn’t do good by 
way of body, speech, and mind. 


Taggha tvam, ambho purisa, tatha karissanti yatha 
tam pamattam. 
Well, they’ll definitely punish you to fit your negligence. 


Tam kho pana te etam papakammam neva matara 
katam, na pitara katam, na bhatara katam, na 
bhaginiya katam, na mittamaccehi katam, na 
natisalohitehi katam, na devatahi katam, na 
samanabrahmanehi katam; 

That bad deed wasn’t done by your mother, father, brother, 
or sister. It wasn’t done by friends and colleagues, by 
relatives and kin, by the deities, or by ascetics and 
brahmins. 


atha kho tayavetam papakammam katam. 
Tvannevetassa vipakam patisamvedissasyi’” ti. (3) 


That bad deed was done by you alone, and you alone will 
experience the result.’ 


Tamenam, bhikkhave, yamo raja tatiyam devadutam 
Samanuyunjitva samanugahitva samanubhasitva 
tunhi hoti. 

Then, after grilling them about the third messenger of the 
gods, King Yama falls silent. 


Tamenam, bhikkhave, nirayapala 
pancavidhabandhanam nama karanam karonti. 
Then the wardens of hell punish them with the five-fold 
crucifixion. 


Tattam ayokhilam hatthe gamenti. Tattam ayokhilam 
dutiyasmim hatthe gamenti. Tattam ayokhilam pade 
gamenti. Tattam ayokhilam dutiyasmim pade 
gamenti. Tattam ayokhilam majjhe urasmim gamenti. 
They drive red-hot stakes through the hands and feet, and 
another in the middle of the chest. 


So tattha dukkha tibba khara katuka vedana vediyati, 
na ca tava kalam karoti yava na tam papakammam 
byantihoti. 

And there they feel painful, sharp, severe, acute feelings— 
but they don’t die until that bad deed is eliminated. 


Tamenam, bhikkhave, nirayapala samvesetva 
kudharthi tacchanti. 

Then the wardens of hell thrown them down and hack them 
with axes. ... 


So tattha dukkha tibba khara katuka vedana vediyati, 
na ca tava kalam karoti yava na tam papakammam 
byantihoti. 


Tamenam, bhikkhave, nirayapala uddhampadam 
adhosiram gahetva vasthi tacchanti ... pe ... 
They hang them upside-down and hack them with hatchets. 


tamenam, bhikkhave, nirayapala rathe yojetva 
adittaya bhumiya sampajjalitaya sajotibhutaya 
sarentipi paccasarentipi ... pe ... 

They harness them to a chariot, and drive them back and 
forth across burning ground, blazing and glowing. ... 


tamenam, bhikkhave, nirayapala mahantam 
angarapabbatam adittam sampajjalitam sajotibhutam 
aropentipi oropentipi ... pe ... 

They make them climb up and down a huge mountain of 
burning coals, blazing and glowing. ... 


tamenam, bhikkhave, nirayapala uddhampadam 
adhosiram gahetva tattaya lohakumbhiya 
pakkhipanti, adittaya sampajjalitaya sajotibhutaya. () 
Then the wardens of hell turn them upside down and throw 
them in a red-hot copper pot, burning, blazing, and 
glowing. 


So tattha phenuddehakam paccamano sakimpi 
uddham gacchati, sakimpi adho gacchati, sakimpi 
tiriyam gacchati. 

There they’re seared in boiling scum, and they’re swept up 
and down and round and round. 


So tattha dukkha tibba khara katuka vedana vediyati, 
na ca tava kalam karoti yava na tam papakammam 
byantihoti. 

And there they feel painful, sharp, severe, acute feelings— 
but they don’t die until that bad deed is eliminated. 


Tamenam, bhikkhave, nirayapala mahaniraye 
pakkhipanti. 
Then the wardens of hell toss them into the Great Hell. 


So kho pana, bhikkhave, mahanirayo— 
Now, about that Great Hell: 


Catukkanno catudvaro, 
‘Four are its corners, four its doors, 


vibhatto bhagaso mito; 
divided into measured parts. 


Ayopakarapariyanto, 
Surrounded by an iron wall, 


ayasa patikujjito. 
of iron is its roof. 


Tassa ayomaya bhumi, 
The ground is even made of iron, 


Jalita tejasa yuta; 
it burns with fierce fire. 


Samanta yojanasatam, 
The heat forever radiates 


Pharitva titthati sabbadati. 
a hundred leagues around.’ 


Bhutapubbam, bhikkhave, yamassa ranno etadahosi: 
Once upon a time, King Yama thought, 


‘ye kira, bho, loke papakani kammani karonti te 
evarupa vividha kammakarana kariyanti. 


‘Those who do such bad deeds in the world receive these 
many different punishments. 


Aho vataham manussattam labheyyam, tathagato ca 
loke uppajjeyya araham sammasambuddho, tancaham 
bhagavantam payirupaseyyam. 

Oh, I hope I may be reborn as a human being! And that a 
Realized One—a perfected one, a fully awakened Buddha— 
arises in the world! And that I may pay homage to the 
Buddha! 


So ca me bhagava dhammam deseyya, tassa caham 
bhagavato dhammam ajaneyyan’ti. 

Then the Buddha can teach me Dhamma, so that I may 
understand his teaching.’ 


Tam kho panaham, bhikkhave, na annassa samanassa 
va brahmanassa va sutva evam vadami, api ca kho, 
bhikkhave, yadeva me samam nhatam samam dittham 
Samam viditam tadevaham vadamiti. 

Now, I don’t say this because I’ve heard it from some other 
ascetic or brahmin. I only say it because I’ve known, seen, 
and realized it for myself. 


Codita devadutehi, 
Those people who are negligent, 


ye pamajjanti manava; 
when warned by the gods’ messengers: 


Te digharattam socanti, 
a long time they sorrow, 


hinakayupaga nara. 
when they go to that wretched place. 


Ye ca kho devadutehi, 
But those good and peaceful people, 


santo sappurisa idha; 
when warned by the god’s messengers, 


Codita nappamajjanti, 
never neglect 


ariyadhamme kudacanam. 
the teaching of the noble ones. 


Upadane bhayam disva, 
Seeing the peril in grasping, 


jatimaranasambhave; 
the origin of birth and death, 


Anupada vimuccanti, 
they’re freed by not grasping, 


jatimaranasankhaye. 
with the ending of birth and death. 


Te appamatta sukhino, 
Happy, they’ve come to a safe place, 


ditthadhammabhinibbuta; 
extinguished in this very life. 


Sabbaverabhayatita, 
They’ve gone beyond all threats and perils, 


sabbadukkham upaccagun’" ti. 
and risen above all suffering.” 


Chattham. 


3.037.37. Catumaharajasutta - 
37. The Four Great Kings (1st) 


4. Devadutavagga - 4. Messengers of the Gods 


“Atthamiyam, bhikkhave, pakkhassa catunnam 
maharajanam amacca parisajja imam lokam 
anuvicaranti: 

“On the eighth day of the fortnight, mendicants, the 
ministers and counselors of the Four Great Kings wander 
about the world, thinking: 


‘kacci bahu manussa manussesu matteyya petteyya 
samanna brahmanna kule jetthapacayino uposatham 
upavasanti patijagaronti punnani karonti’ti. 
‘Hopefully most humans are paying due respect to their 
parents, ascetics and brahmins, honoring the elders in their 
families, observing the sabbath, staying awake, and making 
merit.’ 


Catuddasim, bhikkhave, pakkhassa catunnam 
maharajanam putta imam lokam anuvicaranti: 
And on the fourteenth day of the fortnight, the sons of the 
Four Great Kings wander about the world, thinking: 


‘kacci bahu manussa manussesu matteyya petteyya 
samanna brahmanna kule jetthapacayino uposatham 
upavasanti patijagaronti punnani karonti’ti. 
‘Hopefully most humans are paying due respect to their 
parents... and making merit.’ 


Tadahu, bhikkhave, uposathe pannarase cattaro 
maharajano samanneva imam lokam anuvicaranti: 
And on the fifteenth day sabbath, the Four Great Kings 
themselves wander about the world, thinking: 


‘kacci bahu manussa manussesu matteyya petteyya 
samanna brahmanna kule jetthapacayino uposatham 
upavasanti patijagaronti punnani karonti’ti. 
‘Hopefully most humans are paying due respect to their 
parents... and making merit.’ 


Sace, bhikkhave, appaka honti manussa manussesu 
matteyya petteyya samanna brahmanna kule 
jetthapacayino uposatham upavasanti patijagaronti 
punnani karonti. 

If only a few humans are paying due respect to their 
parents... and making merit, 


Tamenam, bhikkhave, cattaro maharajano devanam 

tavatimsanam sudhammaya sabhaya sannisinnanam 
Ssannipatitanam arocenti: 

then the Four Great Kings address the gods of the Thirty- 

Three, seated together in the Hall of Justice: 


‘appaka kho, marisa, manussa manussesu matteyya 

petteyya samanna brahmanna kule jetthapacayino 

uposatham upavasanti patijagaronti punnani 

karonti’ti. 

‘Only a few humans are paying due respect to their parents 
. and making merit.’ 


Tena kho, bhikkhave, deva tavatimsa anattamana 
honti: 

Then the gods of the Thirty-Three are disappointed, 
thinking, 


‘dibba vata, bho, kaya parihayissanti, paripurissanti 
asurakaya’ti. 

‘The heavenly hosts will dwindle, while the demon hosts will 
swell!’ 


Sace pana, bhikkhave, bahu honti manussa 
manussesu matteyya petteyya samanna brahmanna 
kule jetthapacayino uposatham upavasanti 
patijagaronti punnani karonti. 

But if many humans are paying due respect to their parents 
... and making merit, 


Tamenam, bhikkhave, cattaro maharajano devanam 

tavatimsanam sudhammaya sabhaya sannisinnanam 
sannipatitanam arocenti: 

then the Four Great Kings address the gods of the Thirty- 

Three, seated together in the Hall of Justice: 


‘bahu kho, marisa, manussa manussesu matteyya 
petteyya samanna brahmanna kule jetthapacayino 
uposatham upavasanti patijagaronti punnani 
karontri’ti. 

‘Many humans are paying due respect to their parents... 
and making merit.’ 


Tena, bhikkhave, deva tavatimsa attamana honti: 
Then the gods of the Thirty-Three are pleased, thinking, 


‘dibba vata bho kaya paripurissanti, parihayissanti 
asurakaya’ti. 

‘The heavenly hosts will swell, while the demon hosts will 
dwindle!’ 


Bhutapubbam, bhikkhave, sakko devanamindo deve 
tavatimse anunayamano tayam velayam imam gatham 
abhasi: 

Once upon a time, Sakka, lord of gods, guiding the gods of 
the Thirty-Three, recited this verse: 


‘Catuddasim pancadasim, 


‘Whoever wants to be like me 


ya ca pakkhassa atthami; 
would observe the sabbath 


Patihariyapakkhanca, 
complete in all eight factors, 


atthangasusamagatam; 
on the fourteenth and the fifteenth days, 


Uposatham upavaseyya, 
and the eighth day of the fortnight, 


yopissa madiso naro’ti. 
as well as on the fortnightly special displays.’ 


Sa kho panesa, bhikkhave, sakkena devanamindena 
gatha duggita na sugita dubbhasita na subhasita. 
But that verse was poorly sung by Sakka, lord of gods, not 
well sung; poorly spoken, not well spoken. 


Tam kissa hetu? 
Why is that? 


Sakko hi, bhikkhave, devanamindo avitarago 
avitadoso avitamoho. 
Sakka, lord of gods, is not free of greed, hate, and delusion. 


Yo ca kho so, bhikkhave, bhikkhu araham khinasavo 
vusitava brahmacariyo katakarantyo ohitabharo 
anuppattasadattho parikkhinabhavasamyojano 
Sammadannavimutto, tassa kho etam, bhikkhave, 
bhikkhuno kallam vacanaya: 

But for a mendicant who is perfected—with defilements 
ended, who has completed the spiritual journey, done what 


had to be done, laid down the burden, achieved their own 
true goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—it is appropriate to say: 


‘Catuddasim pancadasim, 
‘Whoever wants to be like me 


ya ca pakkhassa atthami; 
would observe the sabbath, 


Patihariyapakkhanca, 
complete in all eight factors, 


atthangasusamagatam; 
on the fourteenth and the fifteenth days, 


Uposatham upavaseyya, 
and the eighth day of the fortnight, 


yopissa madiso naro’ti. 
as well as on the fortnightly special displays.’ 


Tam kissa hetu? 
Why is that? 


So hi, bhikkhave, bhikkhu vitarago vitadoso 
vitamoho’ ti. 

Because that mendicant is free of greed, hate, and 
delusion.” 


Sattamam. 


3.038. 38. 
Dutiyacatumaharajasutta - 38. 
The Four Great Kings (2nd) 


4. Devadutavagga - 4. Messengers of the Gods 


“Bhutapubbam, bhikkhave, sakko devanamindo deve 
tavatimse anunayamano tayam velayam imam gatham 
abhasi: 

“Once upon a time, mendicants, Sakka, lord of gods, 
guiding the gods of the Thirty-Three, recited this verse: 


‘Catuddasim pancadasim, 
‘Whoever wants to be like me 


ya ca pakkhassa atthami; 
would observe the sabbath 


Patihariyapakkhanca, 
complete in all eight factors, 


atthangasusamagatam; 
on the fourteenth and the fifteenth days, 


Uposatham upavaseyya, 
and the eighth day of the fortnight, 


yopissa madiso naro’ti. 
as well as on the fortnightly special displays.’ 


Sa kho panesa, bhikkhave, sakkena devanamindena 
gatha duggita na sugita dubbhasita na subhasita. 
But that verse was poorly sung by Sakka, lord of gods, not 
well sung; poorly spoken, not well spoken. 


Tam kissa hetu? 
Why is that? 


Sakko hi, bhikkhave, devanamindo aparimutto jatiya 
jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi, aparimutto dukkhasmati 
vadami. 

Because Sakka, lord of gods, is not exempt from rebirth, old 
age, and death, from sorrow, lamentation, pain, sadness, 
and distress. He is not exempt from suffering, I say. 


Yo ca kho so, bhikkhave, bhikkhu araham khinasavo 
vusitava katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto, 
tassa kho etam, bhikkhave, bhikkhuno kallam 
vacanaya: 

But for a mendicant who is perfected—with defilements 
ended, who has completed the spiritual journey, done what 
had to be done, laid down the burden, achieved their own 
true goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—it is appropriate to say: 


‘Catuddasim pancadasim, 
‘Whoever wants to be like me 


ya ca pakkhassa atthami; 
would observe the sabbath, 


Patihariyapakkhanca, 
complete in all eight factors, 


atthangasusamagatam; 
on the fourteenth and the fifteenth days, 


Uposatham upavaseyya, 
and the eighth day of the fortnight, 


yopissa madiso naro’ti. 
as well as on the fortnightly special displays.’ 


Tam kissa hetu? 
Why is that? 


So hi, bhikkhave, bhikkhu parimutto jatiya jaraya 
maranena sokehi paridevehi dukkhehi domanassehi 
upayasehi, parimutto dukkhasmati vadami’ ti. 
Because that mendicant is exempt from rebirth, old age, 
and death, from sorrow, lamentation, pain, sadness, and 
distress. He is exempt from suffering, I say.” 


Atthamam. 


3.039.39. Sukhumalasutta - 39. 
A Delicate Lifestyle 


4. Devadutavagga - 4. Messengers of the Gods 


“Sukhumalo aham, bhikkhave, paramasukhumalo 
accantasukhumalo. 

“My lifestyle was delicate, mendicants, most delicate, 
extremely delicate. 


Mama sudam, bhikkhave, pitu nivesane 
pokkharaniyo karita honti. 
In my father’s house, lotus ponds were made just for me. 


Ekattha sudam, bhikkhave, uppalam vappati, ekattha 
padumam, ekattha pundarikam, yavadeva 
mamatthaya. 

In some, blue water lilies blossomed, while in others, there 
were pink or white lotuses, just for my benefit. 


Na kho panassaham, bhikkhave, akasikam candanam 
dharemi. Kasikam, bhikkhave, su me tam vethanam 
hoti, kasika kancuka, kasikam nivasanam, kasiko 
uttarasango. 

I only used sandalwood from Kasi, and my turbans, jackets, 
sarongs, and upper robes also came from Kasi. 


Rattindivam kho pana me su tam, bhikkhave, 
setacchattam dhariyati: 

And a white parasol was held over me night and day, with 
the thought: 


‘ma nam phusi sitam va unham va tinam va rajo va 
ussavo va’ti. 
‘Don’t let cold, heat, grass, dust, or damp bother him.’ 


Tassa mayham, bhikkhave, tayo pasada ahesum—eko 
hemantiko, eko gimhiko, eko vassiko. 

I had three stilt longhouses—one for the winter, one for the 
summer, and one for the rainy season. 


So kho aham, bhikkhave, vassike pasade vassike 
cattaro mase nippurisehi turiyehi paricarayamano na 
hetthapasadam orohami. 

I stayed in a stilt longhouse without coming downstairs for 
the four months of the rainy season, where I was 
entertained by musicians—none of them men. 


Yatha kho pana, bhikkhave, annesam nivesane 
dasakammakaraporisassa kanajakam bhojanam diyati 
bilangadutiyam, evamevassu me, bhikkhave, pitu 
nivesane dasakammakaraporisassa salimamsodano 
diyati. 

While the bondservants, workers, and staff in other houses 
are given rough gruel with pickles to eat, in my father’s 
house they eat fine rice with meat. 


Tassa mayham, bhikkhave, evarupaya iddhiya 
Samannagatassa evarupena ca sukhumalena 
etadahosi: 

Amid such prosperity and such a delicate lifestyle, I 
thought: 


‘assutava kho puthujjano attana jaradhammo samano 
jaram anatito param jinnam disva attiyati harayati 
jigucchati attanamyeva atisitva, ahampi khomhi 
jaradhammo jaram anatito. 

‘When an uneducated ordinary person—whao is liable to 
grow old, not being exempt from old age—sees someone 
else who is old, they’re horrified, repelled, and disgusted, 


overlooking the fact that they themselves are in the same 
situation. 


Ahanceva kho pana jaradhammo samano jaram 
anatito param jinnam disva attiyeyyam harayeyyam 
jiguccheyyam na metam assa patirupan’ti. 

But since I, too, am liable to grow old, it would not be 
appropriate for me to be horrified, embarrassed, and 
disgusted, when I see someone else who is old.’ 


Tassa mayham, bhikkhave, iti patisancikkhato yo 
yobbane yobbanamado so sabbaso pahiyi. 
Reflecting like this, I entirely gave up the vanity of youth. 


Assutava kho puthujjano attana byadhidhammo 
samano byadhim anatito param byadhitam disva 
attiyati harayati jigucchati attanamyeva atisitva: 
‘When an uneducated ordinary person—who is liable to get 
sick, not being exempt from sickness—sees someone else 
who is sick, they’re horrified, repelled, and disgusted, 
overlooking the fact that they themselves are in the same 
situation. 


‘ahampi khomhi byadhidhammo byadhim anatito, 
ahanceva kho pana byadhidhammo samano byadhim 
anatito param byadhikam disva attiyeyyam 
harayeyyam jiguccheyyam, na metam assa 
patirupan’ ti. 

But since I, too, am liable to get sick, it would not be 
appropriate for me to be horrified, embarrassed, and 
disgusted, when I see someone else who is sick.’ 


Tassa mayham, bhikkhave, iti patisancikkhato yo 
arogye arogyamado so sabbaso pahtyi. 
Reflecting like this, I entirely gave up the vanity of health. 


Assutava kho puthujjano attana maranadhammo 
Samano maranam anatito param matam disva attiyati 
harayati jigucchati attanamyeva atisitva: 

‘When an uneducated ordinary person—who is liable to die, 
not being exempt from death—sees someone else who is 
dead, they’re horrified, repelled, and disgusted, overlooking 
the fact that they themselves are in the same situation. 


‘ahampi khomhi maranadhammo, maranam anatito, 
aham ceva kho pana maranadhammo samano 
Maranam anatito param matam disva attiyeyyam 
harayeyyam jiguccheyyam, na metam assa 
patirupan’ ti. 

But since I, too, am liable to die, it would not be appropriate 
for me to be horrified, embarrassed, and disgusted, when I 
see someone else who is dead.’ 


Tassa mayham, bhikkhave, iti patisancikkhato yo 
jivite jivitamado so sabbaso pahiyiti. 
Reflecting like this, I entirely gave up the vanity of life. 


Tayome, bhikkhave, mada. 
There are these three vanities. 


Katame tayo? 
What three? 


Yobbanamado, arogyamado, jivitamado. 
The vanity of youth, of health, and of life. 


Yobbanamadamatto va, bhikkhave, assutava 
puthujjano kayena duccaritam Carati, vacaya 
duccaritam carati, manasa duccaritam Carati. 
Intoxicated with the vanity of youth, an uneducated 
ordinary person does bad things by way of body, speech, 
and mind. 


So kayena duccaritam caritva, vacaya duccaritam 
caritva, manasa duccaritam caritva kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapaijjati. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Arogyamadamatto va, bhikkhave, assutava puthujjano 
.. pe... 
Intoxicated with the vanity of health... 


jivitamadamatto va, bhikkhave, assutava puthujjano 
kayena duccaritam Carati, vacaya duccaritam Carati, 
manasa duccaritam Carati. 

Intoxicated with the vanity of life, an uneducated ordinary 
person does bad things by way of body, speech, and mind. 


So kayena duccaritam cCaritva, vacaya duccaritam 
caritva, manasa duccaritam caritva kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Yobbanamadamatto va, bhikkhave, bhikkhu sikkham 
paccakkhaya hinayavattati. 

Intoxicated with the vanity of youth, health, or life, a 
mendicant rejects the training and returns to a lesser life. 


Arogyamadamatto va, bhikkhave, bhikkhu ... pe ... 


jivitamadamatto va, bhikkhave, bhikkhu sikkham 
paccakkhaya hinayavattatiti. 


Byadhidhamma jaradhamma, 


For others, sickness is natural, 


atho maranadhammino; 
and so are old age and death. 


Yathadhamma tathasanta, 
Though this is how their nature is, 


jigucchanti puthujjana. 
ordinary people feel disgusted. 


Ahance tam jiguccheyyam, 
If I were to be disgusted 


evamdhammesu panisu; 
with creatures whose nature is such, 


Na metam patirupassa, 
it would not be appropriate for me, 


mama evam viharino. 
since my life is just the same. 


Soham evam viharanto, 
Living in such a way, 


natva dhammam nirupadhim; 
I understood the reality without attachments. 


Arogye yobbanasminca, 
I mastered all vanities— 


jivitasminca ye mada. 
of health, of youth, 


Sabbe made abhibhosmi, 


and even of life— 


Nekkhamme datthu khematam; 
seeing safety in renunciation. 


Tassa me ahu ussaho, 
Zeal sprang up in me 


Nibbanam abhipassato. 
as I looked to extinguishment. 


Naham bhabbo etarahi, 
Now I’m unable 


Kamani patisevitum; 
to indulge in sensual pleasures; 


Anivatti bhavissami, 
there’s no turning back, 


Brahmacariyaparayano’ ti. 
until the spiritual life is complete.” 


Navamam. 


3.040. 40. Adhipateyyasutta - 40. 
In Charge 


4. Devadutavagga - 4. Messengers from the Gods 


“Tinimani, bhikkhave, adhipateyyani. 
“There are, mendicants, these three things to put in charge. 


Katamani tini? 
What three? 


Attadhipateyyam, lokadhipateyyam, 
dhammadhipateyyam. 
Putting oneself, the world, or the teaching in charge. 


Katamanca, bhikkhave, attadhipateyyam? 
And what, mendicants, is putting oneself in charge? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va iti 
patisancikkhati: 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, and reflects like this: 


‘na kho panaham civarahetu agarasma anagariyam 
pabbajito. 

‘I didn’t go forth from the lay life to homelessness for the 
sake of a robe, 


Na pindapatahetu, na senasanahetu, na 
itibhavabhavahetu agarasma anagariyam pabbajito. 
alms-food, lodgings, or rebirth in this or that state. 


Api ca khomhi otinno jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi, 


dukkhotinno dukkhapareto. 

But I was swamped by rebirth, old age, and death; by 
sorrow, lamentation, pain, sadness, and distress. I was 
swamped by suffering, mired in suffering. 


Appeva nama imassa kevalassa dukkhakkhandhassa 
antakiriya pannayethati. 

And I thought, “Hopefully I can find an end to this entire 
mass of suffering.” 


Ahanceva kho pana yadisake kame ohaya agarasma 
anagariyam pabbajito tadisake va kame pariyeseyyam 
tato va papitthatare, na metam patirupan’ti. 

But it would not be appropriate for me to seek sensual 
pleasures like those I abandoned when I went forth, or even 
WOTrse.’ 


So iti patisancikkhati: 
Then they reflect: 


‘araddham kho pana me viriyam bhavissati asallinam, 
upatthita sati asammuttha, passaddho kayo 
asaraddho, samahitam cittam ekaggan’ti. 

‘My energy shall be roused up and unflagging, mindfulness 
Shall be established and lucid, my body shall be tranquil and 
undisturbed, and my mind shall be immersed in samadhi.’ 


So attanamyeva adhipatim karitva akusalam pajahati, 
kusalam bhaveti, savajjam pajahati, anavajjam 
bhaveti, suddham attanam pariharati. 

Putting themselves in charge, they give up the unskillful 
and develop the skillful, they give up the blameworthy and 
develop the blameless, and they keep themselves pure. 


Idam vuccati, bhikkhave, attadhipateyyam. 
This is called putting oneself in charge. 


Katamanca, bhikkhave, lokadhipateyyam? 
And what, mendicants, is putting the world in charge? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va iti 
patisancikkhati: 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, and reflects like this: 


‘na kho panaham civarahetu agarasma anagariyam 
pabbajito. 

‘I didn’t go forth from the lay life to homelessness for the 
sake of a robe, 


Na pindapatahetu, na senasanahetu, na 
itibhavabhavahetu agarasma anagariyam pabbajito. 
alms-food, lodgings, or rebirth in this or that state. 


Api ca khomhi otinno jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi, 
dukkhotinno dukkhapareto. 

But I was swamped by rebirth, old age, and death, by 
sorrow, lamentation, pain, sadness, and distress. I was 
swamped by suffering, mired in suffering. 


Appeva nama imassa kevalassa dukkhakkhandhassa 
antakiriya pannayetha ti. 

And I thought, “Hopefully I can find an end to this entire 
mass of suffering.” 


Ahanceva kho pana evam pabbajito samano 
kamavitakkam va vitakkeyyam, byapadavitakkam va 
vitakkeyyam, vihimsavitakkam va vitakkeyyam, maha 
kho panayam lokasannivaso. 


And now, since I’ve now gone forth, I might have sensual, 
malicious, or cruel thoughts. But the population of the 
world is large, 


Mahantasmim kho pana lokasannivase santi 
Ssamanabrahmana iddhimanto dibbacakkhuka 
paracittaviduno. 

and there are ascetics and brahmins who have psychic 
power—they’re clairvoyant, and can read the minds of 
others. 


Te duratopi passanti, asannapi na dissanti, cetasapi 
cittam pajananti. 

They see far without being seen, even by those close; and 
they understand the minds of others. 


Tepi mam evam janeyyum: 
They would know me: 


‘passatha, bho, imam kulaputtam saddha agarasma 
anagariyam pabbajito samano vokinno viharati 
papakehi akusalehi dhammehtr'ti. 

“Look at this gentleman; they’ve gone forth out of faith from 
the lay life to homelessness, but they’re living mixed up with 
bad, unskillful qualities.” 


devatapi kho santi iddhimantiniyo dibbacakkhuka 
paracittaviduniyo. 

And there are deities, too, who have psychic power—they’re 
clairvoyant, and can read the minds of others. 


Ta duratopi passanti, asannapi na dissanti, cetasapi 
cittam jananti. 

They see far without being seen, even by those close; and 
they understand the minds of others. 


Tapi mam evam janeyyum: 
They would know me: 


‘passatha, bho, imam kulaputtam saddha agarasma 
anagariyam pabbajito samano vokinno viharati 
papakehi akusalehi dhammehtr'ti. 

“Look at this gentleman; they’ve gone forth out of faith from 
the lay life to homelessness, but they’re living mixed up with 
bad, unskillful qualities.”’ 


So iti patisancikkhati: 
Then they reflect: 


‘araddham kho pana me viriyam bhavissati asallinam, 
upatthita sati asammuttha, passaddho kayo 
asaraddho, samahitam cittam ekaggan’ti. 

‘My energy shall be roused up and unflagging, mindfulness 
Shall be established and lucid, my body shall be tranquil and 
undisturbed, and my mind shall be immersed in samadhi.’ 


So lokamyeva adhipatim karitva akusalam pajahati, 
kusalam bhaveti, savajjam pajahati, anavajjam 
bhaveti, suddham attanam pariharati. 

Putting the world in charge, they give up the unskillful and 
develop the skillful, they give up the blameworthy and 
develop the blameless, and they keep themselves pure. 


Idam vuccati, bhikkhave, lokadhipateyyam. 
This is called putting the world in charge. 


Katamanca, bhikkhave, dhammadhipateyyam? 
And what, mendicants, is putting the teaching in charge? 


Idha, bhikkhave, bhikkhu arannagato va 
rukkhamulagato va sunnagaragato va iti 
patisancikkhati: 


It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, and reflects like this: 


‘na kho panaham civarahetu agarasma anagariyam 
pabbajito. 

‘I didn’t go forth from the lay life to homelessness for the 
sake of a robe, 


Na pindapatahetu, na senasanahetu, na 
itibhavabhavahetu agarasma anagariyam pabbajito. 
alms-food, lodgings, or rebirth in this or that state. 


Api ca khomhi otinno jatiya jaraya maranena sokehi 
paridevehi dukkhehi domanassehi upayasehi, 
dukkhotinno dukkhapareto. 

But I was swamped by rebirth, old age, and death, by 
sorrow, lamentation, pain, sadness, and distress. I was 
swamped by suffering, mired in suffering. 


Appeva nama imassa kevalassa dukkhakkhandhassa 
antakiriya pannayethati. 

And I thought, “Hopefully I can find an end to this entire 
mass of suffering.” 


Svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhiti. 

The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for themselves. 


Santi kho pana me sabrahmacar1 janam passam 
viharanti. 
I have spiritual companions who live knowing and seeing. 


Ahanceva kho pana evam svakkhate dhammavinaye 
pabbajito samano kusito vihareyyam pamatto, na 
metam assa patirupan’ti. 

Now that I’ve gone forth in this well explained teaching and 
training, it would not be appropriate for me to live lazy and 
heedless.’ 


So iti patisancikkhati: 
Then they reflect: 


‘araddham kho pana me viriyam bhavissati asallinam, 
upatthita sati asammuttha, passaddho kayo 
asaraddho, samahitam cittam ekaggan’ti. 

‘My energy shall be roused up and unflagging, mindfulness 
shall be established and lucid, my body shall be tranquil and 
undisturbed, and my mind shall be immersed in samadhi.’ 


So dhammamyeva adhipatim karitva akusalam 
pajahati, kusalam bhaveti, savajjam pajahati, 
anavajjam bhaveti, suddham attanam pariharati. 
Putting the teaching in charge, they give up the unskillful 
and develop the skillful, they give up the blameworthy and 
develop the blameless, and they keep themselves pure. 


Idam vuccati, bhikkhave, dhammadhipateyyam. 
This is called putting the teaching in charge. 


Imani kho, bhikkhave, tini adhipateyyaniti. 
These are the three things to put in charge. 


Natthi loke raho nama, 
There’s no privacy in the world, 


papakammam pakubbato; 
for someone who does bad deeds. 


Atta te purisa janati, 
You’ll know for yourself, 


SaccaM va yadi va musa. 
whether you've lied or told the truth. 


Kalyanam vata bho sakkhi, 
When you witness your good self, 


attanam atimannasi; 
you despise it; 


Yo santam attani papam, 
while you disguise 


attanam pariguhasi. 
your bad self inside yourself. 


Passanti deva ca tathagata Ca, 
The gods and the Realized One see 


Lokasmim balam visamam carantam; 
the fool who lives unjustly in the world. 


Tasma hi attadhipateyyako Ca, 
So with yourself in charge, live mindfully; 


Lokadhipo ca nipako ca jhayl; 
with the world in charge, be alert and practice absorption; 


Dhammadhipo ca anudhammacari, 
with the teaching in charge, live in line with that teaching: 


Na hiyati saccaparakkamo muni. 
a sage who tries for the truth doesn’t deteriorate. 


Pasayha maram abhibhuyya antakam, 
Mara’s destroyed; the terminator’s overcome: 


Yo ca phusi jatikkhayam padhanava; 
one who strives reaches the end of rebirth. 


So tadiso lokavidu sumedho, 
Poised, clever, knowing the world— 


Sabbesu dhammesu atammayo mun1i1’ti. 
that sage identifies with nothing at all.” 


Dasamam. 

Devadutavaggo catuttho. 
Brahma ananda sariputto, 
Nidanam hatthakena Ca; 
Duta duve Ca rajano, 


Sukhumaladhipateyyena cati. 


3.041. 41. Sammukhibhavasutta 


- 41. Present 
5. Culavagga - 5. The Lesser Chapter 


“Tinnam, bhikkhave, sammukhibhava saddho 
kulaputto bahum punnam pasavati. 

“Mendicants, when three things are present, a faithful 
gentleman makes much merit. 


Katamesam tinnam? 
What three? 


Saddhaya, bhikkhave, sammukhibhava saddho 
kulaputto bahum punnam pasavati. 
When faith is present, 


Deyyadhammassa, bhikkhave, sammukhibhava 
saddho kulaputto bahum punnam pasavati. 
when a gift to give is present, 


Dakkhineyyanam, bhikkhave, saammukhibhava 
saddho kulaputto bahum punnam pasavati. 
and when those worthy of a religious donation are present. 


Imesam kho, bhikkhave, tinnam sammukhibhava 
saddho kulaputto bahum punnam pasavati” ti. 

When these three things are present, a faithful gentleman 
makes much merit.” 


Pathamam. 


3.042. 42. Tithanasutta - 42. 


Three Grounds 
5. Culavagga - 5. The Lesser Chapter 


“Tihi, bhikkhave, thanehi saddho pasanno veditabbo. 
“There are three grounds, mendicants, by which a person 
with faith and confidence can be known. 


Katamehi tihi? 
What three? 


Silavantanam dassanakamo hoti, saaddhammam 
sotukamo hoti, vigatamalamaccherena cetasa agaram 
ajjhavasati muttacago payatapani vossaggarato 
yacayogo danasamvibhagarato. 

They like to see ethical people. They like to hear the true 
teaching. And they live at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


Imehi kho, bhikkhave, tihi thanehi saddho pasanno 
veditabbo. 

These are the three grounds by which a person with faith 
and confidence can be known. 


Dassanakamo silavatam, 
They like to see ethical people; 


saddhammam sotumicchati; 
they want to hear the true teaching; 


Vinaye maccheramalam, 
they’ve driven out the stain of stinginess: 


sa ve saddhoti vuccati” ti. 
that’s who’s called a person of faith.” 


Dutiyam. 


3.043. 43. Atthavasasutta - 43. 


Good Reasons 
5. Culavagga - 5. The Lesser Chapter 


“Tayo, bhikkhave, atthavase sampassamanena 
alameva paresam dhammam desetum. 
“Mendicants, taking three reasons into consideration 
provides quite enough motivation to teach Dhamma to 
another. 


Katame tayo? 
What three? 


Yo dhammam deseti so atthappatisamvedi ca hoti 
dhammappatisamvedi Ca. 

When the teacher understands the meaning and the 
teaching. 


Yo dhammam sunati so atthappatisamvedi ca hoti 
dhammappatisamvedi Ca. 

When the audience understands the meaning and the 
teaching. 


Yo ceva dhammam deseti yo ca dhammam sunati 
ubho atthappatisamvedino ca honti 
dhammappatisamvedino Ca. 

When both the teacher and the audience understand the 
meaning and the teaching. 


Ime kho, bhikkhave, tayo atthavase sampassamanena 
alameva paresam dhammam desetun’ ti. 

Taking these three reasons into consideration provides 
quite enough motivation to teach Dhamma to another.” 


Tatiyam. 


3.044. 44. Kathapavattisutta - 


44, When Conversation Flows 
5. Culavagga - 5. The Lesser Chapter 


“Tihi, bhikkhave, thanehi katha pavattin1 hoti. 
“Tn three situations, mendicants, conversation flows. 


Katamehi tihi? 
What three? 


Yo dhammam deseti so atthappatisamvedi ca hoti 
dhammappatisamvedi Ca. 

When the teacher understands the meaning and the 
teaching. 


Yo dhammam sunati so atthappatisamvedi ca hoti 
dhammappatisamvedi Ca. 

When the audience understands the meaning and the 
teaching. 


Yo ceva dhammam deseti yo ca dhammam sunati 
ubho atthappatisamvedino ca honti 
dhammappatisamvedino Ca. 

When both the teacher and the audience understand the 
meaning and the teaching. 


Imehi kho, bhikkhave, tihi thanehi katha pavattini 
hoti’ ti. 
These are the three situations in which conversation flows.” 


Catuttham. 


3.045. 45. Panditasutta - 45. 
Wise 
5. Culavagga - 5. The Lesser Chapter 


“Tinimani, bhikkhave, panditapannattani 
Sappurisapannattani. 

“Mendicants, these three things are recommended by wise 
and good people. 


Katamani tini? 
What three? 


Danam, bhikkhave, panditapannattam 
Sappurisapannattam. 
Giving, 


Pabbajja, bhikkhave, panditapannatta 
Ssappurisapannatta. 
going forth, 


Matapitunam, bhikkhave, upatthanam 
panditapannattam sappurisapannattam. 
and taking care of your mother and father. 


Imani kho, bhikkhave, tini panditapannattani 
sappurisapannattaniti. 

These are the three things recommended by wise and good 
people. 


Sabbhi danam upannattam, 
The virtuous recommend giving, 


ahimsa samyamo damo; 
harmlessness, restraint, and taming; 


Matapitu upatthanam, 
looking after your mother and father, 


santanam brahmacarinam. 
and peaceful spiritual practitioners. 


Satam etani thanani, 
These are the things recommended by the good, 


yani sevetha pandito; 
which the astute should cultivate. 


Ariyo dassanasampanno, 
A noble one, having vision, 


sa lokam bhajate sivan’ ti. 
will enjoy a world of grace.” 


Pancamam. 


3.046. 46. Silavantasutta - 46. 


Ethical 
5. Culavagga - 5. The Lesser Chapter 


“Yam, bhikkhave, silavanto pabbajita gamam va 
nigamam va upanissaya viharanti. 

“Mendicants, when ethical renunciates are supported by a 
town or village, 


Tattha manussa tihi thanehi bahum punnam 
pasavanti. 
the people there make much merit in three ways. 


Katamehi tihi? 
What three? 


Kayena, vacaya, Manasa. 
By way of body, speech, and mind. 


Yam, bhikkhave, silavanto pabbajita gamam va 
nigamam va upanissaya viharanti. 

When ethical renunciates are supported by a town or 
village, 


Tattha manussa imehi tihi thanehi bahum punnam 
pasavanti’ ti. 
the people there make much merit in these three ways.” 


Chattham. 


3.047. 47. 
Sankhatalakkhanasutta - 47. 
Characteristics of the 


Conditioned 
5. Culavagga - 5. The Lesser Chapter 


“Tinimani, bhikkhave, sankhatassa 
sankhatalakkhanani. 

“Mendicants, conditioned phenomena have these three 
characteristics. 


Katamani tini? 
What three? 


Uppado pannayati, vayo pannayati, thitassa 
annathattam pannayati. 

Arising is evident, vanishing is evident, and change while 
persisting is evident. 


Imani kho, bhikkhave, tini sankhatassa 
sankhatalakkhanani’" ti. 

These are the three characteristics of conditioned 
phenomena.” 


Sattamam. 


Asankhatalakkhanasutta 
Characteristics of the Unconditioned 


“Tinimani, bhikkhave, asankhatassa 
asankhatalakkhanani. 

“Unconditioned phenomena have these three 
characteristics. 


Katamani tini? 
What three? 


Na uppado pannayati, na vayo pannayati, na thitassa 
annathattam pannayati. 

No arising is evident, no vanishing is evident, and no 
change while persisting is evident. 


Imani kho, bhikkhave, tini asankhatassa 
asankhatalakkhanani’ ti. 

These are the three characteristics of unconditioned 
phenomena.” 


Atthamam. 


3.048. 48. Pabbatarajasutta - 48. 


The King of Mountains 
5. Culavagga - 5. The Lesser Chapter 


“Himavantam, bhikkhave, pabbatarajam nissaya 
mahasala tihi vaddhihi vaddhanti. 

“Mendicants, great sal trees grow in three ways supported 
by the Himalayas, the king of mountains. 


Katamahi tihi? 
What three? 


Sakhapattapalasena vaddhanti, tacapapatikaya 
vaddhanti, pheggusarena vaddhanti. 

The branches, leaves, and foliage; the bark and shoots; and 
the softwood and heartwood. 


Himavantam, bhikkhave, pabbatarajam nissaya 
mahasala imahi tihi vaddhihi vaddhanti. 

Great sal trees grow in these three ways supported by the 
Himalayas, the king of mountains. 


Evamevam kho, bhikkhave, saddham kulapatim 
nissaya anto jano tihi vaddhihi vaddhati. 

In the same way, a family grows in three ways supported by 
a family head with faith. 


Katamahi tihi? 
What three? 


Saddhaya vaddhati, silena vaddhati, pannaya 
vaddhati. 
Faith, ethics, and wisdom. 


Saddham, bhikkhave, kulapatim nissaya anto jano 
imahi tihi vaddhihi vaddhatiti. 

A family grows in these three ways supported by a family 
head with faith. 


Yathapi pabbato selo, 
Supported by the mountain crags 


arannasmim brahavane; 
in the wilds, the formidable forest, 


Tam rukkha upanissaya, 
the tree grows 


vaddhante te vanappati. 
to become lord of the forest. 


Tatheva silasampannam, 
So too, when the family head 


saddham kulapatim idha; 
is ethical and faithful, 


Upanissaya vaddhanti, 
supported by them, they grow: 


puttadara ca bandhava; 
children, partners, and kin, 


Amacca Nnatisangha Ca, 
colleagues, relatives, 


ye CasSa anujivino. 
and those dependent for their livelihood. 


Tyassa silavato silam, 


Seeing the ethical conduct of the virtuous, 


Cagam sucaritani Ca; 
the generosity and good deeds, 


Passamananukubbanti, 
those who see clearly 


attamattham vicakkhana. 
do likewise. 


Idha dhammam caritvana, 
Having practiced the teaching here, 


maggam sugatigaminam; 
the path that goes to a good place, 


Nandino devalokasmim, 
they delight in the heavenly realm, 


modanti kamakamino’ ti. 
enjoying all the pleasures they desire.” 


Navamam. 


3.049. 49. Atappakaraniyasutta - 


49. Keen 
5. Culavagga - 5. The Lesser Chapter 


“Tihi, bhikkhave, thanehi atappam karantyam. 
“In three situations, mendicants, you should be keen. 


Katamehi tihi? 
What three? 


Anuppannanam papakanam akusalanam 
dhammanam anuppadaya atappam kKaraniyam, 
anuppannanam kusalanam dhammanam uppadaya 
atappam karaniyam, uppannanam saririkanam 
vedananam dukkhanam tibbanam kharanam 
katukanam asatanam amanapanam panaharanam 
adhivasanaya atappam karaniyam. 

You should be keen to prevent bad, unskillful qualities from 
arising. You should be keen to give rise to skillful qualities. 
And you should be keen to endure physical pain—sharp, 
severe, acute, unpleasant, disagreeable, life-threatening. 


Imehi tihi, bhikkhave, thanehi atappam karaniyam. 
In these three situations, you should be keen. 


Yato kho, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
atappam karoti, anuppannanam kusalanam 
dhammanam uppadaya atappam karoti, uppannanam 
saririkanam vedananam dukkhanam tibbanam 
kharanam katukanam asatanam amanapanam 
panaharanam adhivasanaya atappam karoti. 

It’s a mendicant who is keen to prevent bad, unskillful 
qualities from arising. They’re keen to give rise to skillful 


qualities. And they’re keen to endure physical pain—sharp, 
severe, acute, unpleasant, disagreeable, life-threatening. 


Ayam vuccati, bhikkhave, bhikkhu atapi nipako sato 
samma dukkhassa antakiriyaya’” ti. 

This is called a mendicant who is keen, alert, and mindful so 
as to rightly make an end of suffering.” 


Dasamam. 


3.050.50. Mahacorasutta -50.A 


Master Thief 
5. Culavagga - 5. The Lesser Chapter 


“Tihi, bhikkhave, angehi samannagato mahacoro 
sandhimpi chindati, nillopampi harati, ekagarikampi 
karoti, paripanthepi titthati. 

“Mendicants, a master thief with three factors breaks into 
houses, plunders wealth, steals from isolated buildings, and 
commits highway robbery. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, mahacoro visamanissito ca hoti, 
gahananissito ca hoti, balavanissito ca hoti. 

A master thief relies on uneven ground, on thick cover, and 
on powerful individuals. 


Kathanca, bhikkhave, mahacoro visamanissito hoti? 
And how does a master thief rely on uneven ground? 


Idha, bhikkhave, mahacoro nadividuggam va nissito 
hoti pabbatavisamam va. 

It’s when a master thief relies on inaccessible riverlands or 
rugged mountains. 


Evam kho, bhikkhave, mahacoro visamanissito hoti. 
That’s how a master thief relies on uneven ground. 


Kathanca, bhikkhave, mahacoro gahananissito hoti? 
And how does a master thief rely on thick cover? 


Idha, bhikkhave, mahacoro tinagahanam va nissito 
hoti, rukkhagahanam va rodham va 
mahavanasandam va. 

It’s when a master thief relies on thick grass, thick trees, a 
ridge, or a large dense wood. 


Evam kho, bhikkhave, mahacoro gahananissito hoti. 
That’s how a master thief relies on thick cover. 


Kathanca, bhikkhave, mahacoro balavanissito hoti? 
And how does a master thief rely on powerful individuals? 


Idha, bhikkhave, mahacoro rajanam va 
rajamahamattanam va nissito hoti. 
It’s when a master thief relies on rulers or their ministers. 


Tassa evam hoti: 
They think: 


‘sace mam koci kinci vakkhati, ime me rajano va 
rajamahamatta va pariyodhaya attham bhanissanti’ti. 
‘If anyone accuses me of anything, these rulers or their 
ministers will speak in my defense in the case.’ 


Sace nam koci kinci aha, tyassa rajano va 
rajamahamatta va pariyodhaya attham bhananti. 
And that’s exactly what happens. 


Evam kho, bhikkhave, mahacoro balavanissito hoti. 
That’s how a master thief relies on powerful individuals. 


Ime kho, bhikkhave, tihi angehi samannagato 
mahacoro sandhimpi chindati, nillopampi harati, 
ekagarikampi karoti, paripanthepi titthati. 

A master thief with these three factors breaks into houses, 
plunders wealth, steals from isolated buildings, and 


commits highway robbery. 


Evamevam kho, bhikkhave, tihi angehi samannagato 
papabhikkhu khatam upahatam attanam pariharati, 
Savajjo ca hoti sanuvajjo ca vinnhtnam, bahunca 
apunnam pasavati. 

In the same way, when a bad mendicant has three factors, 
they keep themselves broken and damaged. They deserve 
to be blamed and criticized by sensible people, and they 
make much bad karma. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, papabhikkhu visamanissito ca hoti 
gahananissito ca balavanissito ca. 

A bad mendicant relies on uneven ground, on thick cover, 
and on powerful individuals. 


Kathanca, bhikkhave, papabhikkhu visamanissito 
hoti? 
And how does a bad mendicant rely on uneven ground? 


Idha, bhikkhave, papabhikkhu visamena 
kayakammena samannagato hoti, visamena 
vacikammena samannagato hoti, visamena 
manokammena samannagato hoti. 

It’s when a bad mendicant has unethical conduct by way of 
body, speech, and mind. 


Evam kho, bhikkhave, papabhikkhu visamanissito 
hoti. 
That’s how a bad mendicant relies on uneven ground. 


Kathanca, bhikkhave, papabhikkhu gahananissito 
hoti? 


And how does a bad mendicant rely on thick cover? 


Idha, bhikkhave, papabhikkhu micchaditthiko hoti, 
antaggahikaya ditthiya samannagato hoti. 

It’s when a bad mendicant has wrong view, he’s attached to 
an extremist view. 


Evam kho, bhikkhave, papabhikkhu gahananissito 
hoti. 
That’s how a bad mendicant relies on thick cover. 


Kathanca, bhikkhave, papabhikkhu balavanissito 
hoti? 

And how does a bad mendicant rely on powerful 
individuals? 


Idha, bhikkhave, papabhikkhu rajanam va 
rajamahamattanam va nissito hoti. 

It’s when a bad mendicant relies on rulers or their 
ministers. 


Tassa evam hoti: 
They think: 


‘sace mam koci kinci vakkhati, ime me rajano va 
rajamahamatta va pariyodhaya attham bhanissanti’ti. 
‘If anyone accuses me of anything, these rulers or their 
ministers will speak in my defense in the case.’ 


Sace nam koci kinci aha, tyassa rajano va 
rajamahamatta va pariyodhaya attham bhananti. 
And that’s exactly what happens. 


Evam kho, bhikkhave, papabhikkhu balavanissito 
hoti. 
That’s how a bad mendicant relies on powerful individuals. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
papabhikkhu khatam upahatam attanam pariharati, 
Savajjo ca hoti sanuvajjo ca vinntnam, bahunca 
apunnam pasavati” ti. 

When a bad mendicant has these three factors, they keep 
themselves broken and damaged. They deserve to be 
blamed and criticized by sensible people, and they make 
much bad karma.” 

Ekadasamam. 

Culavaggo pancamo. 

Sammukhi thanatthavasam, 

pavatti pandita silavam; 

Sankhatam pabbatatappam, 


mahacorenekadasati. 


Pathamo pannasako samatto. 


3.051.51. 
Pathamadvebrahmanasutta - 51. 


Two Brahmins (1st) 
6. Brahmanavagga - 6. Brahmins 


Atha kho dve brahmana jinna vuddha mahallaka 
addhagata vayoanuppatta visavassasatika jatiya yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavata saddhim sammodimsu. 

Then two old brahmins—elderly and senior, who were 
advanced in years and had reached the final stage of life, a 
hundred and twenty years old—went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
brahmana bhagavantam etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side, and said to the Buddha: 


“mayamassu, bho gotama, brahmana jinna vuddha 
mahallaka addhagata vayoanuppatta visavassasatika 
jatiya; 

“We brahmins, Master Gotama, are old, elderly and senior, 
we’re advanced in years and have reached the final stage of 
life; we’re a hundred and twenty years old. 


te camha akatakalyana akatakusala akatabhiruttana. 
And we haven’t done what is good and skillful, nor have we 
made a shelter from fear. 


Ovadatu no bhavam gotamo, anusasatu no bhavam 
gotamo yam amhakam assa digharattam hitaya 
sukhaya’” ti. 


Advise us, Master Gotama, instruct us! It will be for our 
lasting welfare and happiness.” 


“Taggha tumhe, brahmana, jinna vuddha mahallaka 
addhagata vayoanuppatta visavassasatika jatiya; 
“Indeed, brahmins, you’re old, elderly and senior. 


te cattha akatakalyana akatakusala akatabhiruttana. 
And you haven’t done what is good and skillful, nor have 
you made a shelter from fear. 


Upaniyati kho ayam, brahmana, loko jaraya byadhina 
maranena. 
This world is led on by old age, sickness, and death. 


Evam upaniyamane kho, brahmana, loke jaraya 
byadhina maranena, yo idha kayena samyamo vacaya 
Samyamo manasa samyamo, tam tassa petassa 
tananca lenanca dipanca sarananca parayanancati. 
But restraint here by way of body, speech, and mind is the 
shelter, protection, island, refuge, and haven for the 
departed. 


Upaniyati jivitamappamayu, 
This life, so very short, is led onward. 


Jarupanitassa na santi tana; 
There’s no shelter for someone who’s been led on by old 
age. 


Etam bhayam marane pekkhamano, 
Seeing this peril in death, 


Punnani kayiratha sukhavahani. 
you should do good deeds that bring happiness. 


Yodha kayena samyamo, 
The restraint practiced here— 


Vacaya uda cetasa; 
of body, speech, and mind— 


Tam tassa petassa sukhaya hoti, 
leads the departed to happiness, 


Yam jivamano pakaroti punnan’ ti. 
as the good deeds done while living.” 


Pathamam. 


3.052. 52. 
Dutiyadvebrahmanasutta - 52. 


Two Brahmins (2nd) 
6. Brahmanavagga - 6. Brahmins 


Atha kho dve brahmana jinna vuddha mahallaka 
addhagata vayoanuppatta visavassasatika jatiya yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinna kho te brahmana bhagavantam 
etadavocum: 

Then two old brahmins—elderly and senior, who were 
advanced in years and had reached the final stage of life, 
being a hundred and twenty years old—went up to the 
Buddha, bowed, sat down to one side, and said to the 
Buddha: 


“mayamassu, bho gotama, brahmana jinna vuddha 
mahallaka addhagata vayoanuppatta visavassasatika 
jatiya; 

“We brahmins, Master Gotama, are old, elderly and senior, 
we’re advanced in years and have reached the final stage of 
life; we’re a hundred and twenty years old. 


te camha akatakalyana akatakusala akatabhiruttana. 
And we haven’t done what is good and skillful, nor have we 
made a shelter from fear. 


Ovadatu no bhavam gotamo, anusasatu no bhavam 
gotamo yam amhakam assa digharattam hitaya 
sukhaya’” ti. 

Advise us, Master Gotama, instruct us! It will be for our 
lasting welfare and happiness.” 


“Taggha tumhe, brahmana, jinna vuddha mahallaka 
addhagata vayoanuppatta visavassasatika jatiya; 
“Indeed, brahmins, you’re old, elderly and senior. 


te cattha akatakalyana akatakusala akatabhiruttana. 
And you haven’t done what is good and skillful, nor have 
you made a shelter from fear. 


Aditto kho ayam, brahmana, loko jaraya byadhina 
maranena. 
This world is burning with old age, sickness, and death. 


Evam aditte kho, brahmana, loke jaraya byadhina 
maranena, yo idha kayena samyamo vacaya Ssamyamo 
manasa Samyamo, tam tassa petassa tananca lenanca 
dipanca sarananca parayanancati. 

But restraint here by way of body, speech, and mind is the 
shelter, protection, island, refuge, and haven for the 
departed. 


Adittasmim agarasmim, 
When your house is on fire, 


yam niharati bhajanam; 
you rescue the pot 


Tam tassa hoti atthaya, 
that’s useful, 


no ca yam tattha dayhati. 
not the one that’s burnt. 


Evam aditto kho loko, 
And as the world is on fire 


jaraya maranena Ca; 


with old age and death, 


Niharetheva danena, 
you should rescue by giving, 


dinnam hoti sunihatam. 
for what’s given is rescued. 


Yodha kayena samyamo, 
The restraint practiced here— 


Vacaya uda cetasa; 
of body, speech, and mind— 


Tam tassa petassa sukhaya hoti, 
leads the departed to happiness, 


Yam jivamano pakaroti punnan’ ti. 
as the good deeds done while living.” 


Dutiyam. 


3.053. 53. 
Annatarabrahmanasutta - 53. A 


Certain Brahmin 
6. Brahmanavagga - 6. Brahmins 


Atha kho annataro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi ... pe ... ekamantam nisinno kho so 
brahmano bhagavantam etadavoca: 

Then a brahmin went up to the Buddha, and exchanged 
greetings with him. Seated to one side he said to the 
Buddha: 


“‘sanditthiko dhammo sanditthiko dhammo’ti, bho 
gotama, vuccati. 

“Master Gotama, they speak of ‘a teaching visible in this 
very life’. 


Kittavata nu kho, bho gotama, sanditthiko dhammo 
hoti akaliko ehipassiko opaneyyiko paccattam 
veditabbo vinnthi’ ti? 

In what way is the teaching visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves?” 


“Ratto kho, brahmana, ragena abhibhuto 
pariyadinnacitto attabyabadhayapi ceteti, 
parabyabadhayapi ceteti, ubhayabyabadhayapi ceteti, 
cetasikampi dukkham domanassam patisamvedeti. 

“A greedy person, overcome and overwhelmed by greed, 
intends to hurt themselves, hurt others, and hurt both. They 
experience mental pain and sadness. 


Rage pahine nevattabyabadhayapi ceteti, na 
parabyabadhayapi ceteti, na ubhayabyabadhayapi 
ceteti, na cetasikam dukkham domanassam 
patisamvedeti. 

When greed has been given up, they don’t intend to hurt 
themselves, hurt others, and hurt both. They don’t 
experience mental pain and sadness. 


Ratto kho ... pe ... kayena duccaritam carati, vacaya 
duccaritam carati, manasa duccaritam Carati. 


Rage pahine neva kKayena duccaritam carati, na 
vacaya duccaritam cCarati, na manasa duccaritam 
carati. 


Ratto kho ... pe ... attatthampi yathabhutam 
nappajanati, paratthampi yathabhutam nappajanati, 
ubhayatthampi yathabhutam nappajanati. 


Rage pahine attatthampi yathabhutam pajanati, 
paratthampi yathabhutam pajanati, ubhayatthampi 
yathabhutam pajanati. 


Evampi kho, brahmana, sanditthiko dhammo hoti ... 
pe .... 

This is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves. 


Duttho kho, brahmana, dosena abhibhuto 
pariyadinnacitto attabyabadhayapi ceteti, 
parabyabadhayapi ceteti, ubhayabyabadhayapi ceteti, 
cetasikampi dukkham domanassam patisamvedeti. 

A hateful person, overcome by hate, intends to hurt 
themselves, hurt others, and hurt both. They experience 
mental pain and sadness. 


Dose pahine nevattabyabadhayapi ceteti, na 
parabyabadhayapi ceteti, na ubhayabyabadhayapi 
ceteti, na cetasikampi dukkham domanassam 
patisamvedeti. 

When hate has been given up, they don’t intend to hurt 
themselves, hurt others, and hurt both. They don’t 
experience mental pain and sadness. 


Evampi kho, brahmana, sanditthiko dhammo hoti ... 
pe .... 

This, too, is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves. 


Mulho kho, brahmana, mohena abhibhuto 
pariyadinnacitto attabyabadhayapi ceteti, 
parabyabadhayapi ceteti, ubhayabyabadhayapi ceteti, 
cetasikampi dukkham domanassam patisamvedeti. 

A deluded person, overcome by delusion, intends to hurt 
themselves, hurt others, and hurt both. They experience 
mental pain and sadness. 


Mohe pahine nevattabyabadhayapi ceteti, na 
parabyabadhayapi ceteti, na ubhayabyabadhayapi 
ceteti, na cetasikam dukkham domanassam 
patisamvedeti. 

When delusion has been given up, they don’t intend to hurt 
themselves, hurt others, and hurt both. They don’t 
experience mental pain and sadness. 


Evam kho, brahmana, sanditthiko dhammo hoti 
akaliko ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi’ ti. 

This, too, is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 


sensible people can know it for themselves.” 


“Abhikkantam, bho gotama, abhikkantam, bho 
gotama. 
“Excellent, Master Gotama! Excellent! 


Seyyathapi, bho gotama, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
gotamena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Gotama has made the teaching clear in many 
ways. 


Esaham bhavantam gotamam saranam gacchami 
dhammanca bhikkhusanghanca. 

I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Tatiyam. 


3.054. 54. Paribbajakasutta - 54. 
A Wanderer 


6. Brahmanavagga - 6. Brahmins 


Atha kho annataro brahmanaparibbajako yena 
bhagava tenupasankami; upasankamitva ... pe ... 
ekamantam nisinno kho so brahmanaparibbajako 
bhagavantam etadavoca: 

Then a brahmin wanderer went up to the Buddha... Seated 
to one side he said to the Buddha: 


“‘sanditthiko dhammo sanditthiko dhammo’ti, bho 
gotama, vuccati. 

“Master Gotama, they speak of ‘a teaching visible in this 
very life’. 


Kittavata nu kho, bho gotama, sanditthiko dhammo 
hoti akaliko ehipassiko opaneyyiko paccattam 
veditabbo vinnthi’ ti? 

In what way is the teaching visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves?” 


“Ratto kho, brahmana, ragena abhibhuto 
pariyadinnacitto attabyabadhayapi ceteti, 
parabyabadhayapi ceteti, ubhayabyabadhayapi ceteti, 
cetasikampi dukkham domanassam patisamvedeti. 

“A greedy person, overcome by greed, intends to hurt 
themselves, hurt others, and hurt both. They experience 
mental pain and sadness. 


Rage pahine nevattabyabadhayapi ceteti, na 
parabyabadhayapi ceteti, na ubhayabyabadhayapi 


ceteti, na cetasikampi dukkham domanassam 
patisamvedeti. 

When greed has been given up, they don’t intend to hurt 
themselves, hurt others, and hurt both. They don’t 
experience mental pain and sadness. 


Ratto kho, brahmana, ragena abhibhuto 
pariyadinnacitto kayena duccaritam carati, vacaya 
duccaritam carati, manasa duccaritam Carati. 

A greedy person does bad things by way of body, speech, 
and mind. 


Rage pahine neva kKayena duccaritam carati, na 
vacaya duccaritam cCarati, na manasa duccaritam 
carati. 

When greed has been given up, they don’t do bad things by 
way of body, speech, and mind. 


Ratto kho, brahmana, ragena abhibhuto 
pariyadinnacitto attatthampi yathabhutam 
nappajanati, paratthampi yathabhutam nappajanati, 
ubhayatthampi yathabhutam nappajanati. 

A greedy person doesn’t truly understand what’s for their 
own good, the good of another, or the good of both. 


Rage pahine attatthampi yathabhutam pajanati, 
paratthampi yathabhutam pajanati, ubhayatthampi 
yathabhutam pajanati. 

When greed has been given up, they truly understand 
what’s for their own good, the good of another, or the good 
of both. 


Evampi kho, brahmana, sanditthiko dhammo hoti ... 
pe .... 

This is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 


sensible people can know it for themselves. 


Duttho kho, brahmana, dosena ... pe ... 
A hateful person... 


mulho kho, brahmana, mohena abhibhuto 
pariyadinnacitto attabyabadhayapi ceteti, 
parabyabadhayapi ceteti, ubhayabyabadhayapi ceteti, 
cetasikampi dukkham domanassam patisamvedeti. 

A deluded person, overcome by delusion, intends to hurt 
themselves, hurt others, and hurt both. They experience 
mental pain and sadness. 


Mohe pahine nevattabyabadhayapi ceteti, na 
parabyabadhayapi ceteti, na ubhayabyabadhayapi 
ceteti, na cetasikam dukkham domanassam 
patisamvedeti. 

When delusion has been given up, they don’t intend to hurt 
themselves, hurt others, and hurt both. They don’t 
experience mental pain and sadness. 


Mulho kho, brahmana, mohena abhibhuto 
pariyadinnacitto, kayena duccaritam cCarati, vacaya 
duccaritam carati, manasa duccaritam Carati. 

A deluded person does bad things by way of body, speech, 
and mind. 


Mohe pahine neva kayena duccaritam Carati, na 
vacaya duccaritam carati, na manasa duccaritam 
carati. 

When delusion has been given up, they don’t do bad things 
by way of body, speech, and mind. 


Mulho kho, brahmana, mohena abhibhuto 
pariyadinnacitto attatthampi yathabhutam 


nappajanati, paratthampi yathabhutam nappajanati, 
ubhayatthampi yathabhutam nappajanati. 

A deluded person doesn’t truly understand what’s for their 
own good, the good of another, or the good of both. 


Mohe pahine attatthampi yathabhutam pajanati, 
paratthampi yathabhutam pajanati, ubhayatthampi 
yathabhutam pajanati. 

When delusion has been given up, they truly understand 
what’s for their own good, the good of another, or the good 
of both. 


Evam kho, brahmana, sanditthiko dhammo hoti 
akaliko ehipassiko opaneyyiko paccattam veditabbo 
vinnthi’ ti. 

This, too, is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves.” 


“Abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Catuttham. 


3.055.55. Nibbutasutta - 55. 
Extinguished 


6. Brahmanavagga - 6. Brahmins 


Atha kho janussoni brahmano yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho janussoni brahmano bhagavantam etadavoca: 
Then the brahmin Janussoni went up to the Buddha, bowed, 
sat down to one side, and said to the Buddha: 


“‘sanditthikam nibbanam sanditthikam nibbanan’ti, 
bho gotama, vuccati. 

“Master Gotama, they say that ‘extinguishment is visible in 
this very life’. 


Kittavata nu kho, bho gotama, sanditthikam 
nibbanam hoti akalikam ehipassikam opaneyyikam 
paccattam veditabbam vinnthi” ti? 

In what way is extinguishment visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves?” 


Ratto kho, brahmana, ragena abhibhuto 
pariyadinnacitto attabyabadhayapi ceteti, 
parabyabadhayapi ceteti, ubhayabyabadhayapi ceteti, 
cetasikampi dukkham domanassam patisamvedeti. 

“A greedy person, overcome by greed, intends to hurt 
themselves, hurt others, and hurt both. They experience 
mental pain and sadness. 


Rage pahine nevattabyabadhayapi ceteti, na 
parabyabadhayapi ceteti, na ubhayabyabadhayapi 


ceteti, na cetasikampi dukkham domanassam 
patisamvedeti. 

When greed has been given up, they don’t intend to hurt 
themselves, hurt others, and hurt both. They don’t 
experience mental pain and sadness. 


Evampi kho, brahmana, sanditthikam nibbanam hoti. 
This is how extinguishment is visible in this very life. 


Duttho kho, brahmana ... pe ... 
A hateful person... 


mulho kho, brahmana, mohena abhibhuto 
pariyadinnacitto attabyabadhayapi ceteti, 
parabyabadhayapi ceteti, ubhayabyabadhayapi ceteti, 
cetasikampi dukkham domanassam patisamvedeti. 

A deluded person, overcome by delusion, intends to hurt 
themselves, hurt others, and hurt both. They experience 
mental pain and sadness. 


Mohe pahine nevattabyabadhayapi ceteti, na 
parabyabadhayapi ceteti, na ubhayabyabadhayapi 
ceteti, na cetasikam dukkham domanassam 
patisamvedeti. 

When delusion has been given up, they don’t intend to hurt 
themselves, hurt others, and hurt both. They don’t 
experience mental pain and sadness. 


Evampi kho, brahmana, sanditthikam nibbanam hoti. 
This, too, is how extinguishment is visible in this very life. 


Yato kho ayam, brahmana, anavasesam ragakkhayam 
patisamvedeti, anavasesam dosakkhayam 
patisamvedeti, anavasesam mohakkhayam 
patisamvedeti; 


When you experience the ending of greed, hate, and 
delusion without anything left over, 


evam kho, brahmana, sanditthikam nibbanam hoti 
akalikam ehipassikam opaneyyikam paccattam 
veditabbam vinnthi’ ti. 

that’s how extinguishment is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves.” 


“Abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Pancamam. 


3.056. 56. Palokasutta - 56. 
Falling Apart 


6. Brahmanavagga - 6. Brahmins 


Atha kho annataro brahmanamahasalo yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
brahmanamahasalo bhagavantam etadavoca: 

Then a well-to-do Brahmin went up to the Buddha, and 
seated to one side he said to him: 


“sutam metam, bho gotama, pubbakanam 
brahmananam vuddhanam mahallakanam 
acariyapacariyanam bhasamananam: 

“Master Gotama, I have heard that brahmins of the past 
who were elderly and senior, the teachers of teachers, said: 


‘pubbe sudam ayam loko avici manne phuto ahosi 
manussehi, kukkutasampatika 
gamanigamarajadhaniyo'ti. 

‘In the old days this world was as crowded as hell, just full 
of people. The villages, towns and capital cities were no 
more than a chicken’s flight apart.’ 


Ko nu kho, bho gotama, hetu ko paccayo yenetarahi 
manussanam khayo hoti, tanuttam pannayati, gamapi 
agama honti, nigamapi anigama honti, nagarapi 
anagara honti, janapadapi ajanapada honti” ti? 

What is the cause, sir, what is the reason why these days 
human numbers have dwindled, a decline in population is 
evident, and whole villages, towns, cities, and countries 
have disappeared?” 


“Etarahi, brahmana, manussa adhammaragaratta 
visamalobhabhibhuta micchadhammapareta. 


“These days, brahmin, humans just love illicit desire. 
They’re overcome by immoral greed, and mired in wrong 
thoughts. 


Te adhammaragaratta visamalobhabhibhuta 
micchadhammapareta tinhani satthani gahetva 
annamannam jivita voropenti, tena bahu manussa 
kalam karonti. 

Taking up sharp knives, they murder each other. And so 
many people perish. 


Ayampi kho, brahmana, hetu ayam paccayo 
yenetarahi manussanam khayo hoti, tanuttam 
pannayati, gamapi agama honti, nigamapi anigama 
honti, nagarapi anagara honti, janapadapi ajanapada 
honti. 

This is the cause, this is the reason why these days human 
numbers have dwindled. 


Puna caparam, brahmana, etarahi manussa 
adhammaragaratta visamalobhabhibhuta 
micchadhammapareta. 

Furthermore, because these days humans just love illicit 
desire ... 


Tesam adhammaragarattanam 
visamalobhabhibhutanam micchadhammaparetanam 
devo na sammadharam anuppavecchati. 

the heavens don’t provide enough rain, 


Tena dubbhikkham hoti dussassam setatthikam 
salakavuttam. 

so there’s famine, a bad harvest, with blighted crops that 
turn to straw. 


Tena bahu manussa kalam karonti. 


And so many people perish. 


Ayampi kho, brahmana, hetu ayam paccayo 
yenetarahi manussanam khayo hoti, tanuttam 
pannayati, gamapi agama honti, nigamapi anigama 
honti, nagarapi anagara honti, janapadapi ajanapada 
honti. 

This is the cause, this is the reason why these days human 
numbers have dwindled. 


Puna caparam, brahmana, etarahi manussa 
adhammaragaratta visamalobhabhibhuta 
micchadhammapareta. 

Furthermore, because these days humans just love illicit 
desire... 


Tesam adhammaragarattanam 
visamalobhabhibhutanam micchadhammaparetanam 
yakkha vale amanusse ossajjanti, tena bahu manussa 
kalam karonti. 

native spirits let vicious monsters loose. And so many 
people perish. 


Ayampi kho, brahmana, hetu ayam paccayo 
yenetarahi manussanam khayo hoti, tanuttam 
pannayati, gamapi agama honti, nigamapi anigama 
honti, nagarapi anagara honti, janapadapi ajanapada 
honti’ ti. 

This is the cause, this is the reason why these days human 
numbers have dwindled.” 


“Abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’" ti. 


From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Chattham. 


3.057.57. Vacchagottasutta - 57. 
With Vacchagotta 


6. Brahmanavagga - 6. Brahmins 


Atha kho vacchagotto paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Vacchagotta went up to the Buddha, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
vacchagotto paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“sutam metam, bho gotama, samano gotamo 
evamaha: 

“IT have heard, Master Gotama, that the ascetic Gotama says 
this: 


‘mayhameva danam databbam, nannesam danam 
databbam; 
‘Gifts should only be given to me, not to others. 


mayhameva savakanam danam databbam, nannesam 
savakanam danam databbam; 

Gifts should only be given to my disciples, not to the 
disciples of others. 


mayhameva dinnam mahapphalam, nannesam 
dinnam mahapphalam; 

Only what is given to me is very fruitful, not what is given to 
others. 


mayhameva savakanam dinnam mahapphalam, 
nannesam savakanam dinnam mahapphalan’ti. 

Only what is given to my disciples is very fruitful, not what 
is given to the disciples of others.’ 


Ye te, bho gotama, evamahamsu ‘samano gotamo 
evamaha: 


“mayhameva danam databbam, nannesam danam 
databbam. 


Mayhameva savakanam danam databbam, nannesam 
savakanam danam databbam. 


Mayhameva dinnam mahapphalam, nannesam 
dinnam mahapphalam. 


Mayhameva savakanam dinnam mahapphalam, 
nannesam savakanam dinnam mahapphalan” ’ti. 


Kacci te bhoto gotamassa vuttavadino na ca 
bhavantam gotamam abhutena abbhacikkhanti, 
dhammassa canudhammam byakaronti, na ca koci 
sahadhammiko vadanupato garayham thanam 
agacchati? 

I trust that those who say this repeat what the Buddha has 
said, and do not misrepresent him with an untruth? Is their 
explanation in line with the teaching? Are there any 
legitimate grounds for rebuke and criticism? 


Anabbhakkhatukama hi mayam bhavantam 
gotaman’ ti. 
For we don’t want to misrepresent Master Gotama.” 


“Ye te, vaccha, evamahamsu: 


“Vaccha, those who say this 

‘Samano gotamo evamaha: 

“mayhameva danam databbanm ... pe ... 
nannesam savakanam dinnam mahapphalan”’ti 


na me te vuttavadino. Abbhacikkhanti ca pana mam 
asata abhutena. 

do not repeat what I have said. They misrepresent me with 
what is false and untrue. 


Yo kho, vaccha, param danam dadantam vareti so 
tinnam antarayakaro hoti, tinnam paripanthiko. 
Anyone who prevents another from giving makes an 
obstacle and a barrier for three people. 


Katamesam tinnam? 
What three? 


Dayakassa punnantarayakaro hoti, patiggahakanam 
labhantarayakaro hoti, pubbeva kho panassa atta 
khato ca hoti upahato Ca. 

The giver is obstructed from making merit. The receiver is 
obstructed from getting what is offered. And they’ve 
already broken and damaged themselves. 


Yo kho, vaccha, param danam dadantam vareti so 
imesam tinnam antarayakaro hoti, tinnam 
paripanthiko. 

Anyone who prevents another from giving makes an 
obstacle and a barrier for these three people. 


Aham kho pana, vaccha, evam vadami: 
Vaccha, this is what I say: 


‘ye hi te candanikaya va oligalle va pana, tatrapi yo 
thalidhovanam va saravadhovanam va chaddeti: 

‘You even make merit by tipping out dish-washing water in 
a cesspool or a sump with living creatures in it, thinking, 


“ye tattha pana te tena yapentu”’ti, tato 
nidanampaham, vaccha, punnassa agamam vadami. 
“May any creatures here be nourished!”’ 


Ko pana vado manussabhute. 
How much more then for human beings! 


Api caham, vaccha, silavato dinnam mahapphalam 
vadami, no tatha dussilassa, so ca hoti 
pancangavippahino pancangasamannagato. 
However, I also say that a gift to an ethical person is more 
fruitful than one to an unethical person. They’ve given up 
five factors, and possess five factors. 


Katamani pancangani pahinani honti? 
What are the five factors they’ve given up? 


Kamacchando pahino hoti, byapado pahino hoti, 
thinamiddham pahinam hoti, uddhaccakukkuccam 
pahinam hoti, vicikiccha pahina hoti. 

Sensual desire, ill will, dullness and drowsiness, 
restlessness and remorse, and doubt. 


Imani pancangani vippahinani honti. 
These are the five factors they’ve given up. 


Katamehi pancahi angehi samannagato hoti? 
What are the five factors they possess? 


Asekkhena silakkhandhena samannagato hoti, 
asekkhena samadhikkhandhena samannagato hoti, 
asekkhena pannakkhandhena samannagato hoti, 
asekkhena vimuttikkhandhena samannagato hoti, 
asekkhena vimuttinanadassanakkhandhena 
samannagato hoti; 

The entire spectrum of an adept’s ethics, immersion, 
wisdom, freedom, and knowledge and vision of freedom. 


imehi pancahi angehi samannagato hoti. 
These are the five factors they possess. 


Iti pancangavippahine pancangasamannagate 
dinnam mahapphalanti vadamiti. 

I say that a gift to anyone who has given up these five 
factors and possesses these five factors is very fruitful. 


Iti kanhasu setasu, 
Cows may be black or white, 


rohinisu harisu va; 
red or tawny, 


Kammasasu sarupasu, 
mottled or uniform, 


gosu parevatasu va. 
or pigeon-colored. 


Yasu kasuci etasu, 
But when one is born among them, 


danto jayati pungavo; 
the bull that’s tamed 


Dhorayho balasampanno, 


—a behemoth, powerful, 


kalyanajavanikkamo; 
well-paced in pulling forward— 


Tameva bhare yunjanti, 
they yoke the load just to him, 


nassa vannam parikkhare. 
regardless of his color. 


Evamevam manussesu, 
So it is for humans, 


yasmim kasminci jatiye; 
wherever they may be born 


Khattiye brahmane vesse, 
—among aristocrats, brahmins, merchants, 


sudde candalapukkuse. 
workers, or outcastes and scavengers— 


Yasu kasuci etasu, 
one is born among them, 


danto jayati subbato; 
tamed, true to their vows. 


Dhammattho silasampanno, 
Firm in principle, accomplished in ethical conduct, 


saccavadi hirimano. 
truthful, conscientious, 


Pahinajatimarano, 


they’ve given up birth and death. 


brahmacariyassa kevalli; 
Complete in the spiritual journey, 


Pannabharo visamyutto, 
with burden put down, detached, 


katakicco anasavo. 
they’ve completed the task and are free of defilements. 


Paragu sabbadhammanam, 
Gone beyond all things, 


anupadaya nibbuto; 
they’re extinguished by not grasping. 


Tasmimyeva viraje khette, 
In that flawless field, 


vipula hoti dakkhina. 
a religious donation is abundant. 


Bala ca avijananta, 
Fools who don’t understand 


dummedha assutavino; 
—stupid, uneducated— 


Bahiddha denti danani, 
give their gifts to those outside, 


na hi sante upasare. 
and don’t attend the peaceful ones. 


Ye ca sante upasanti, 


But those who do attend the peaceful ones 


Ssappanne dhirasammate; 
—wise, esteemed as sages— 


Saddha ca nesam sugate, 
and whose faith in the Holy One 


mulajata patitthita. 
has roots planted deep, 


Devalokanca te yanti, 
they go to the realm of the gods, 


kule va idha jayare; 
or are born here in a good family. 


Anupubbena nibbanam, 
Gradually those astute ones 


adhigacchanti pandita” ti. 
reach extinguishment.” 


Sattamam. 


3.058. 58. Tikannasutta - 58. 
With Tikanna 


6. Brahmanavagga - 6. Brahmins 


Atha kho tikanno brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
.. pe... 

Then Tikanna the brahmin went up to the Buddha, and 
exchanged greetings with him. 


ekamantam nisinno kho tikanno brahmano 
bhagavato saammukha tevijjanam sudam 
brahmananam vannam bhasati: 

Seated to one side, in front of the Buddha, Tikanna praised 
the brahmins who were proficient in the three Vedas, 


“evampi tevijja brahmana, itipi tevijja brahmana’ ti. 
“Such are the brahmins, masters of the three Vedic 
knowledges! Thus are the brahmins, masters of the three 
Vedic knowledges!” 


“Yatha katham pana, brahmana, brahmana 
brahmanam tevijjam pannapenti” ti? 

“But brahmin, how do the brahmins describe a brahmin 
who is master of the three Vedic knowledges?” 


“Idha, bho gotama, brahmano ubhato sujato hoti 
matito ca pitito ca, samsuddhagahaniko yava sattama 
pitamahayuga, akkhitto anupakkuttho jativadena, 
ajjhayako, mantadharo, tinnam vedanam paragu 
sanighanduketubhanam sakkharappabhedanam 
itihasapancamanam, padako, veyyakarano, 
lokayatamahapurisalakkhanesu anavayoti. 


“Master Gotama, it’s when a brahmin is well born on both 
his mother’s and father’s side, of pure descent, irrefutable 
and impeccable in questions of ancestry back to the seventh 
paternal generation. He recites and remembers the hymns, 
and has mastered the three Vedas, together with their 
vocabularies, ritual, phonology and etymology, and the 
testament as fifth. He knows philology and grammar, and is 
well versed in cosmology and the marks of a great man. 


Evam kho, bho gotama, brahmana brahmanam 
tevijjam pannapenti’ ti. 

That’s how the brahmins describe a brahmin who is master 
of the three Vedic knowledges.” 


“Annatha kho, brahmana, brahmana brahmanam 
tevijjam pannapenti, annatha ca pana ariyassa vinaye 
tevijjo hoti’ ti. 

“Brahmin, a master of three knowledges according to the 
brahmins is quite different from a master of the three 
knowledges in the training of the noble one.” 


“Yatha katham pana, bho gotama, ariyassa vinaye 
tevijjo hoti? 

“But Master Gotama, how is one a master of the three 
knowledges in the training of the noble one? 


Sadhu me bhavam gotamo tatha dhammam desetu 
yatha ariyassa vinaye tevijjo hoti’ ti. 
Master Gotama, please teach me this.” 


“Tena hi, brahmana, sunahi, sadhukam manasi 
karohi; bhasissami’ ti. 

“Well then, brahmin, listen and pay close attention, I will 
speak.” 


“Evam, bho” ti kho tikanno brahmano bhagavato 
paccassosi. 
“Yes sir,” Tikanna replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Idha, brahmana, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

“Brahmin, it’s when a mendicant, quite secluded from 
sensual pleasures, secluded from unskillful qualities, enters 
and remains in the first absorption, which has the rapture 
and bliss born of seclusion, while placing the mind and 
keeping it connected. 


Vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati. 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 
internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


Pitiya ca viraga upekkhako Ca viharati sato ca 
Ssampajano, sukhanca kayena patisamvedeti yam tam 
ariya acikkhanti: ‘upekkhako satima sukhavihart’ti 
tatiyam jhanam upasampaijja viharati. 

And with the fading away of rapture, they enter and remain 
in the third absorption, where they meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


Sukhassa ca pahana dukkhassa ca pahana, pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampaijja viharati. 

With the giving up of pleasure and pain, and the ending of 
former happiness and sadness, they enter and remain in 
the fourth absorption, without pleasure or pain, with pure 
equanimity and mindfulness. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhute kammaniye 
thite anenjappatte pubbenivasanussatinanaya cittam 
abhininnameti. 

When their mind has become immersed in samadhi like this 
—purified, bright, flawless, rid of corruptions, pliable, 
workable, steady, and imperturbable—they extend it toward 
recollection of past lives. 


So anekavihitam pubbenivasam anussarati, 
seyyathidam—ekampi jatim dvepi jatiyo tissopi jatiyo 
catassopi jatiyo pancapi jatiyo dasapi jatiyo visampi 
jatiyo timsampi jatiyo cattarisampi jatiyo pannasampi 
jatiyo jatisatampi jatisahassampi jatisatasahassampi, 
anekepi samvattakappe anekepi vivattakappe 
anekepi samvattavivattakappe: ‘amutrasim 
evamnamo evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto amutra udapadim. Tatrapasim evamnamo 
evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto idhupapanno’ti. Iti sakaram sauddesam 
anekavihitam pubbenivasam anussarati. 

They recollect many kinds of past lives. That is: one, two, 
three, four, five, ten, twenty, thirty, forty, fifty, a hundred, a 
thousand, a hundred thousand rebirths; many eons of the 


world contracting, many eons of the world expanding, many 
eons of the world contracting and expanding. They 
remember: “There, I was named this, my clan was that, I 
looked like this, and that was my food. This was how I felt 
pleasure and pain, and that was how my life ended. When I 
passed away from that place I was reborn somewhere else. 
There, too, I was named this, my clan was that, I looked like 
this, and that was my food. This was how I felt pleasure and 
pain, and that was how my life ended. When I passed away 
from that place I was reborn here.’ And so they recollect 
their many kinds of past lives, with features and details. 


Ayamassa pathama vijja adhigata hoti; 
This is the first knowledge that they attain. 


avijja vihata, vijja uppanna; tamo vihato, aloko 
uppanno yatha tam appamattassa atapino 
pahitattassa viharato. 

Ignorance is destroyed and knowledge has arisen; darkness 
is destroyed and light has arisen, as happens for a 
meditator who is diligent, keen, and resolute. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhtte kammaniye 
thite anenjappatte sattanam cutupapatananaya 
cittam abhininnameti. 

When their mind has become immersed in samadhi like this 
—purified, bright, flawless, rid of corruptions, pliable, 
workable, steady, and imperturbable—they extend it toward 
knowledge of the death and rebirth of sentient beings. 


So dibbena cakkhuna visuddhena 
atikkantamanusakena satte passati cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanati: ‘ime vata 
bhonto satta kayaduccaritena samannagata ... pe ... 


manoduccaritena samannagata ariyanam upavadaka 
micchaditthika micchaditthikammasamadana, te 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapanna. Ime va pana bhonto 
satta kayasucaritena samannagata, vacisucaritena 
Samannagata, manosucaritena samannagata 
ariyanam anupavadaka sammaditthika 
sammaditthikammasamadana, te kayassa bheda 
param marana sugatim saggam lokam upapanna’ti. 
Iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passati cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanati. 

With clairvoyance that is purified and superhuman, they see 
sentient beings passing away and being reborn—inferior 
and superior, beautiful and ugly, in a good place or a bad 
place. They understand how sentient beings are reborn 
according to their deeds: “These dear beings did bad things 
by way of body, speech, and mind. They spoke ill of the 
noble ones; they had wrong view; and they acted out of that 
wrong view. When their body breaks up, after death, 
they’re reborn in a place of loss, a bad place, the 
underworld, hell. These dear beings, however, did good 
things by way of body, speech, and mind. They never spoke 
ill of the noble ones; they had right view; and they acted out 
of that right view. When their body breaks up, after death, 
they’re reborn in a good place, a heavenly realm.’ And so, 
with clairvoyance that is purified and superhuman, they see 
sentient beings passing away and being reborn—inferior 
and superior, beautiful and ugly, in a good place or a bad 
place. They understand how sentient beings are reborn 
according to their deeds. 


Ayamassa dutiya vijja adhigata hoti; 
This is the second knowledge that they attain. 


avijja vihata, vijja uppanna; tamo vihato, aloko 
uppanno yatha tam appamattassa atapino 
pahitattassa viharato. 

Ignorance is destroyed and knowledge has arisen; darkness 
is destroyed and light has arisen, as happens for a 
meditator who is diligent, keen, and resolute. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhute kammaniye 
thite anenjappatte asavanam khayananaya cittam 
abhininnameti. 

When their mind has become immersed in samadhi like this 
—purified, bright, flawless, rid of corruptions, pliable, 
workable, steady, and imperturbable—they extend it toward 
knowledge of the ending of defilements. 


So ‘idam dukkhan’ti yathabhutam pajanati, ‘ayam 
dukkhasamudayo’ti yathabhutam pajanati, ‘ayam 
dukkhanirodho’ti yathabhutam pajanati, ‘ayam 
dukkhanirodhagamini1 patipada’ti yathabhutam 
pajanati; 

They truly understand: ‘This is suffering’... “This is the 
origin of suffering’... “This is the cessation of suffering’ ... 
‘This is the practice that leads to the cessation of suffering’. 


‘ime asava’ti yathabhutam pajanati, ‘ayam 
asavasamudayo’ti yathabhutam pajanati, ‘ayam 
asavanirodho’ti yathabhutam pajanati, ‘ayam 
asavanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

They truly understand: ‘These are defilements’ ... “This is 
the origin of defilements’ ... “This is the cessation of 
defilements’... “This is the practice that leads to the 
cessation of defilements’. 


Tassa evam janato evam passato kamasavapi cittam 
vimuccati, bhavasavapi cittam vimuccati, avijjasavapi 
cittam vimuccati; 

Knowing and seeing like this, their mind is freed from the 
defilements of sensuality, desire to be reborn, and 
ignorance. 


vimuttasmim vimuttamiti nanam hoti. 
When they’re freed, they know they’re freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Ayamassa tatiya vijja adhigata hoti; 
This is the third knowledge that they attain. 


avijja vihata, vijja uppanna; tamo vihato, aloko 
uppanno yatha tam appamattassa atapino 
pahitattassa viharatoti. 

Ignorance is destroyed and knowledge has arisen; darkness 
is destroyed, and light has arisen, as happens for a 
meditator who is diligent, keen, and resolute. 


AnuccavaCcasilassa, 
For someone whose ethical conduct doesn’t waver, 


nipakassa ca jhayino; 
who is alert, practicing absorption; 


Cittam yassa vasibhutam, 
whose mind is mastered, 


ekaggam susamahitam. 


unified, serene. 


Tam ve tamonudam dhiram, 
That wise one dispels the darkness, 


tevijjam maccuhayinam; 
master of the three knowledges, destroyer of death. 


Hitam devamanussanam, 
For the welfare of gods and humans, 


ahu sabbappahayinam. 
he has given up everything, they say. 


Tihi vijjahi sampannam, 
Accomplished in the three knowledges, 


asammulhaviharinam; 
living without confusion, 


Buddham antimadehinam, 
bearing the final body, 


tam namassanti gotamam. 
they revere the awakened Gotama. 


Pubbenivasam yo vedi, 
Who knows their past lives, 


Saggapayanca passati; 
and sees heaven and places of loss, 


Atho jatikkhayam patto, 
and has attained the ending of rebirth, 


abhinnavosito muni. 


that sage has perfect insight. 


Etahi tihi vijjahi, 
It’s because of these three knowledges 


tevijjo hoti brahmano; 
that a brahmin is a master of the three knowledges. 


Tamaham vadami tevijjam, 
That’s who I call a three-knowledge master, 


nannam lapitalapananti. 
and not the other one, the lip-reciter. 


Evam kho, brahmana, ariyassa vinaye tevijjo hoti’ ti. 
This, brahmin, is a master of the three knowledges in the 
training of the noble one.” 


“Annatha, bho gotama, brahmananam tevijjo, 
annatha ca pana ariyassa vinaye tevijjo hoti. 

“Master Gotama, a master of three knowledges according 
to the brahmins is quite different from a master of the three 
knowledges in the training of the noble one. 


Imassa Ca pana, bho gotama, ariyassa vinaye 
tevijjassa brahmananam tevijjo kalam nagghati 
solasim. 

And, Master Gotama, a master of three knowledges 
according to the brahmins is not worth a sixteenth part ofa 
master of the three knowledges in the training of the noble 
one. 


Abhikkantam, bho gotama ... pe ... 
Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Atthamam. 


3.059.59. Janussonisutta - 59. 
With Janussoni 
6. Brahmanavagga - 6. Brahmins 


Atha kho janussoni brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
... pe ... ekamantam nisinno kho janussoni brahmano 
bhagavantam etadavoca: 

Then the brahmin Janussoni went up to the Buddha, and 
exchanged greetings with him. Seated to one side he said to 
the Buddha: 


“yassassu, bho gotama, yanno va saddham va 
thalipako va deyyadhammam va, tevijjesu 
brahmanesu danam dadeyya’ ti. 

“Master Gotama, whoever has a sacrifice, an offering of 
food for ancestors, a dish of milk-rice prepared for an 
auspicious ceremony, or a gift to give, should give it to the 
brahmins who have mastered the three Vedic knowledges.” 


“Yatha katham pana, brahmana, brahmana tevijjam 
pannapenti’ ti? 

“But brahmin, how do the brahmins describe a brahmin 
who is proficient in the three Vedic knowledges?” 


“Idha kho, bho gotama, brahmano ubhato sujato hoti 
matito ca pitito ca samsuddhagahaniko yava sattama 
pitamahayuga akkhitto anupakkuttho jativadena, 
ajjhayako mantadharo, tinnam vedanam paragu 
sanighanduketubhanam sakkharappabhedanam 
itihasapancamanam, padako, veyyakarano, 
lokayatamahapurisalakkhanesu anavayoti. 

“Master Gotama, it’s when a brahmin is well born on both 
his mother’s and father’s side, of pure descent, irrefutable 


and impeccable in questions of ancestry back to the seventh 
paternal generation. He recites and remembers the hymns, 
and has mastered the three Vedas, together with their 
vocabularies, ritual, phonology and etymology, and the 
testament as fifth. He knows philology and grammar, and is 
well versed in cosmology and the marks of a great man. 


Evam kho, bho gotama, brahmana tevijjam 
pannapenti’ ti. 

That’s how the brahmins describe a brahmin who is 
proficient in the three Vedic knowledges.” 


“Annatha kho, brahmana, brahmana brahmanam 
tevijjam pannapenti, annatha ca pana ariyassa vinaye 
tevijjo hoti’ ti. 

“Brahmin, a master of three knowledges according to the 
brahmins is quite different from a master of the three 
knowledges in the training of the noble one.” 


“Yatha katham pana, bho gotama, ariyassa vinaye 
tevijjo hoti? 

“But Master Gotama, how is one a master of the three 
knowledges in the training of the noble one? 


Sadhu me bhavam gotamo tatha dhammam desetu 
yatha ariyassa vinaye tevijjo hoti’ ti. 
Master Gotama, please teach me this.” 


“Tena hi, brahmana, sunahi, sadhukam manasi 
karohi; bhasissami’ ti. 

“Well then, brahmin, listen and pay close attention, I will 
speak.” 


“Evam, bho” ti kho janussoni brahmano bhagavato 
paccassosi. 
“Yes sir,” Janussoni replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Idha pana, brahmana, bhikkhu vivicceva kamehi ... 
pe ... 

“Brahmin, it’s when a mendicant, quite secluded from 
sensual pleasures ... 


catuttham jhanam upasampajja viharati. 
enters and remains in the fourth absorption. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhtte kammaniye 
thite anenjappatte pubbenivasanussatinanaya cittam 
abhininnameti. 

When their mind has become immersed in samadhi like this 
—purified, bright, flawless, rid of corruptions, pliable, 
workable, steady, and imperturbable—they extend it toward 
recollection of past lives. 


So anekavihitam pubbenivasam anussarati, 
seyyathidam—ekampi jatim dvepi jatiyo ... pe ... iti 
sakaram sauddesam anekavihitam pubbenivasam 
anussarati. 

They recollect many kinds of past lives, with features and 
details. 


Ayamassa pathama vijja adhigata hoti; 
This is the first knowledge that they attain. 


avijja vihata, vijja uppanna; tamo vihato, aloko 
uppanno yatha tam appamattassa atapino 
pahitattassa viharato. 

Ignorance is destroyed and knowledge has arisen; darkness 
is destroyed and light has arisen, as happens for a 


meditator who is diligent, keen, and resolute. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhtte kammaniye 
thite anenjappatte sattanam cutupapatananaya 
cittam abhininnameti. 

When their mind has become immersed in samadhi like this 
—purified, bright, flawless, rid of corruptions, pliable, 
workable, steady, and imperturbable—they extend it toward 
knowledge of the death and rebirth of sentient beings. 


So dibbena cakkhuna visuddhena 
atikkantamanusakena ... pe ... yathakammupage satte 
pajanati. 

With clairvoyance that is purified and surpasses the human, 
they understand how sentient beings are reborn according 
to their deeds. 


Ayamassa dutiya vijja adhigata hoti; 
This is the second knowledge that they attain. 


avijja vihata, vijja uppanna; tamo vihato, aloko 
uppanno yatha tam appamattassa atapino 
pahitattassa viharato. 

Ignorance is destroyed and knowledge has arisen; darkness 
is destroyed and light has arisen, as happens for a 
meditator who is diligent, keen, and resolute. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhtute kammaniye 
thite anenjappatte asavanam khayananaya cittam 
abhininnameti. 

When their mind has become immersed in samadhi like this 
—purified, bright, flawless, rid of corruptions, pliable, 
workable, steady, and imperturbable—they extend it toward 
knowledge of the ending of defilements. 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati; 

They truly understand: ‘This is suffering’... “This is the 
origin of suffering’... “This is the cessation of suffering’ ... 
‘This is the practice that leads to the cessation of suffering’. 


‘ime asava’ti yathabhutam pajanati ... pe ... ‘ayam 
asavanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

They truly understand: ‘These are defilements’ ... “This is 
the origin of defilements’ ... “This is the cessation of 
defilements’... “This is the practice that leads to the 
cessation of defilements’. 


Tassa evam janato evam passato kamasavapi cittam 
vimuccati, bhavasavapi cittam vimuccati, avijjasavapi 
cittam vimuccati; 

Knowing and seeing like this, their mind is freed from the 
defilements of sensuality, desire to be reborn, and 
ignorance. 


vimuttasmim vimuttamiti nanam hoti. 
When they’re freed, they know they’re freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Ayamassa tatiya vijja adhigata hoti; 
This is the third knowledge that they attain. 


avijja vihata, vijja uppanna; tamo vihato, aloko 
uppanno yatha tam appamattassa atapino 
pahitattassa viharatoti. 

Ignorance is destroyed and knowledge has arisen; darkness 
is destroyed, and light has arisen, as happens for a 
meditator who is diligent, keen, and resolute. 


Yo silabbatasampanno, 
One who is perfect in precepts and observances, 


pahitatto samahito; 
resolute and serene, 


Cittam yassa vasibhutam, 
whose mind is mastered, 


ekaggam susamahitam. 
unified, serene; 


Pubbenivasam yo vedi, 
who knows their past lives, 


Saggapayanca passati; 
and sees heaven and places of loss, 


Atho jatikkhayam patto, 

and has attained the end of rebirth, 
abhinnavosito muni. 

that sage has perfect insight. 

Etahi tihi vijjahi, 

Because of these three knowledges 


tevijjo hoti brahmano; 
a brahmin is a master of the three knowledges. 


Tamaham vadami tevijjam, 
That’s who I call a three-knowledge master, 


nannam lapitalapananti. 
and not the other one, the lip-reciter. 


Evam kho, brahmana, ariyassa vinaye tevijjo hoti’ ti. 
This, brahmin, is a master of the three knowledges in the 
training of the noble one.” 


“Annatha, bho gotama, brahmananam tevijjo, 
annatha ca pana ariyassa vinaye tevijjo hoti. 

“Master Gotama, the master of three knowledges according 
to the brahmins is quite different from a master of the three 
knowledges in the training of the noble one. 


Imassa ca, bho gotama, ariyassa vinaye tevijjassa 
brahmananam tevijjo kalam nagghati solasim. 

And, Master Gotama, a master of three knowledges 
according to the brahmins is not worth a sixteenth part ofa 
master of the three knowledges in the training of the noble 
one. 


Abhikkantam, bho gotama ... pe ... 
Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Navamam. 


3.060. 60. Sangaravasutta - 60. 
With Sangarava 


6. Brahmanavagga - 6. Brahmins 


Atha kho sangaravo brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then Sangarava the brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
sangaravo brahmano bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“mayamassu, bho gotama, brahmana nama. 
“Master Gotama, we who are called brahmins 


Yannam yajamapi yajapemapi. 
make sacrifices and encourage others to make sacrifices. 


Tatra, bho gotama, yo ceva yajati yo ca yajapeti sabbe 
te anekasaririkam punnappatipadam patipanna 
honti, yadidam yannadhikaranam. 

Now, Master Gotama, both of these people—the one who 
sacrifices and the one who encourages others to sacrifice— 
are doing good for many people on account of that sacrifice. 


Yo panayam, bho gotama, yassa va tassa va kula 
agarasma anagariyam pabbajito ekamattanam 
dameti, ekamattanam sameti, ekamattanam 
parinibbapeti, evamassayam ekasaririkam 


punnappatipadam patipanno hoti, yadidam 
pabbajjadhikaranan’ ti. 

But, Master Gotama, when someone has gone forth from 
the lay life to homelessness, they tame, calm, and extinguish 
themselves alone. That being so, they are doing good for 
just one person on account of that going forth.” 


“Tena hi, brahmana, tannevettha patipucchissami. 
Yatha te khameyya tatha nam byakareyyasi. 

“Well then, brahmin, I’ll ask you about this in return, and 
you can answer as you like. 


Tam kim mannasi, brahmana, 
What do you think, brahmin? 


idha tathagato loke uppajjati araham 
sammasambuddho vijjacaranasampanno sugato 
lokavidu anuttaro purisadammasarathi sattha 
devamanussanam buddho bhagava. 

A Realized One arises in the world, perfected, a fully 
awakened Buddha, accomplished in knowledge and 
conduct, holy, knower of the world, supreme guide for those 
who wish to train, teacher of gods and humans, awakened, 
blessed. 


So evamaha: 
He says, 


‘ethayam maggo ayam patipada yathapatipanno aham 
anuttaram brahmacariyogadham sayam abhinna 
sacchikatva pavedemi; 

‘Come, this is the path, this is the practice. Practicing like 
this, I realized the supreme culmination of the spiritual life 
with my own insight, and I make it known. 


etha, tumhepi tatha patipajjatha, yathapatipanna 
tumhepi anuttaram brahmacariyogadham sayam 
abhinna sacchikatva upasampajja viharissatha’ ti. 
Please, all of you, practice like this, and you too will realize 
the supreme culmination of the spiritual life, and will live 
having realized it with your own insight.’ 


Iti ayanceva sattha dhammam deseti, pare ca 
tathatthaya patipajjanti, tani kho pana honti 
anekanipi satani anekanipi sahassani anekanipi 
satasahassani. 

So the teacher teaches Dhamma, and others practice 
accordingly, in their hundreds and thousands, and 
hundreds of thousands. 


Tam kim mannasi, brahmana, 
What do you think, brahmin? 


iccayam evam sante ekasaririka va punnappatipada 
hoti anekasaririka va, yadidam 
pabbajjadhikaranan’” ti? 

This being so, are they doing good for just one person or for 
many people on account of going forth?” 


“Iccayampi, bho gotama, evam sante anekasaririka 
punnappatipada hoti, yadidam 
pabbajjadhikaranan’ ti. 

“This being so, Master Gotama, they are doing good for 
many people on account of going forth.” 


Evam vutte, ayasma anando sangaravam brahmanam 
etadavoca: ; 
When he said this, Venerable Ananda said to Sangarava, 


“imasam te, brahmana, dvinnam patipadanam 
katama patipada khamati appatthatara ca 


appasamarambhatara ca mahapphalatara ca 
mahanisamsatara Ca” ti? 

“Brahmin, which of these two practices do you believe has 
fewer requirements and undertakings, yet is more fruitful 
and beneficial?” 


Evam vutte, sangaravo brahmano ayasmantam 
anandam etadavoca: 
Sangarava said to Ananda, 


“seyyathapi bhavam gotamo bhavam canando. 
“Those such as the masters Gotama and Ananda 


Ete me pujja, ete me pasamsa’” ti. 
are honored and praised by me!” 


Dutiyampi kho ayasma anando sangaravam 
brahmanam etadavoca: 
For a second time, Ananda said to Sangarava, 


“na kho tyaham, brahmana, evam pucchami: 
“Brahmin, I didn’t ask you 


‘ke va te pujja ke va te pasamsa’ti? 
who you honor and praise. 


Evam kho tyaham, brahmana, pucchami: 
I asked you 


‘imasam te, brahmana, dvinnam patipadanam katama 
patipada khamati appatthatara ca 
appasamarambhatara ca mahapphalatara ca 
mahanisamsatara Cca’” ti? 

which of these two practices do you believe has fewer 
requirements and undertakings, yet is more fruitful and 
beneficial?” 


Dutiyampi kho sangaravo brahmano ayasmantam 
anandam etadavoca: ; 
For a second time Sangarava said to Ananda, 


“seyyathapi bhavam gotamo bhavam canando. 
“Those such as the masters Gotama and Ananda 


Ete me pujja, ete me pasamsa’ ti. 
are honored and praised by me!” 


Tatiyampi kho ayasma anando sangaravam 
brahmanam etadavoca: 
For a third time, Ananda said to Sangarava, 


“na kho tyaham, brahmana, evam pucchami: 
“Brahmin, I didn’t ask you 


‘ke va te pujja ke va te pasamsa’ti? 
who you honor and praise. 


Evam kho tyaham, brahmana, pucchami: 
I asked you 


‘imasam te, brahmana, dvinnam patipadanam katama 
patipada khamati appatthatara ca 
appasamarambhatara ca mahapphalatara ca 
mahanisamsatara Ca’” ti? 

which of these two practices do you believe has fewer 
requirements and undertakings, yet is more fruitful and 
beneficial?” 


Tatiyampi kho sangaravo brahmano ayasmantam 
anandam etadavoca: : 
For a third time Sangarava said to Ananda, 


“seyyathapi bhavam gotamo bhavam canando. 
“Those such as the masters Gotama and Ananda 


Ete me pujja, ete me pasamsa’ ti. 
are honored and praised by me!” 


Atha kho bhagavato etadahosi: 
Then it occurred to the Buddha, 


“yava tatiyampi kho sangaravo brahmano anandena 
sahadhammikam panham puttho samsadeti no 
vissajjeti. 

“Though Ananda asked him a sensible question three times, 
Sangarava falters without answering. 


Yannunaham parimoceyyan’" ti. 
Why don’t I give him a way out?” 


Atha kho bhagava sangaravam brahmanam 
etadavoca: 
So the Buddha said to Sangarava, 


“ka nvajja, brahmana, rajantepure rajapurisanam 
Sannisinnanam sannipatitanam antarakatha 
udapadi” ti? 

“Brahmin, what came up in the conversation among the 
king’s retinue today, sitting together in the royal 
compound?” 


“Ayam khvajja, bho gotama, rajantepure 
rajapurisanam sannisinnanam sannipatitanam 
antarakatha udapadi: 

“Master Gotama, this came up: 


‘pubbe sudam appatara ceva bhikkhu ahesum 
bahutara ca uttari manussadhamma 


iddhipatihariyam dassesum; 

‘Formerly, it seems, there were fewer mendicants, but more 
of them displayed superhuman demonstrations of psychic 
power; 


etarahi pana bahutara ceva bhikkhu appatara ca 
uttari manussadhamma iddhipatihariyam dassentr’ti. 
while these days, there are more mendicants, but fewer 
display superhuman demonstrations of psychic power.’ 


Ayam khvajja, bho gotama, rajantepure 
rajapurisanam sannisinnanam sannipatitanam 
antarakatha udapadi’ ti. 

This is what came up in the conversation among the king’s 
retinue today, while sitting together in the royal 
compound.” 


“Tini kho imani, brahmana, patihariyani. 
“Brahmin, there are three kinds of demonstration. 


Katamani tini? 
What three? 


Iddhipatihariyam, adesanapatihariyam, 
anusasanipatihariyam. 

A demonstration of psychic power, a demonstration of 
revealing, and a demonstration of instruction. 


Katamanca, brahmana, iddhipatihariyam? 
And what is the demonstration of psychic power? 


Idha, brahmana, ekacco anekavihitam iddhividham 
paccanubhoti: ‘ekopi hutva bahudha hoti, bahudhapi 
hutva eko hoti; avibhavam, tirobhavam; tirokuttam 
tiropakaram tiropabbatam asajjamano gacchati, 
seyyathapi akase; pathaviyapi ummujjanimujjam 


karoti, seyyathapi udake; udakepi abhijjamane 
gacchati, seyyathapi pathaviyam; akasepi pallankena 
kamati, seyyathapi pakkhi sakuno; imepi 
candimasuriye evammahiddhike evammahanubhave 
panina parimasati parimajjati, yava brahmalokapi 
kayena vasam vatteti’. 

It’s when someone wields the many kinds of psychic power: 
multiplying themselves and becoming one again; appearing 
and disappearing; going unimpeded through a wall, a 
rampart, or a mountain as if through space; diving in and 
out of the earth as if it were water; walking on water as if it 
were earth; flying cross-legged through the sky like a bird; 
touching and stroking with the hand the sun and moon, so 
mighty and powerful. They control the body as far as the 
Brahma realm. 


Idam vuccati, brahmana, iddhipatihariyam. 
This is called the demonstration of psychic power. 


Katamanca, brahmana, adesanapatihariyam? 
And what is the demonstration of revealing? 


Idha, brahmana, ekacco nimittena adisati: 
In one case, someone reveals by means of a sign: 


‘evampi te mano, itthampi te mano, itipi te cittan’ti. 
‘This is what you’re thinking, such is your thought, and thus 
is your state of mind.’ 


So bahuncepi adisati tatheva tam hoti, no annatha. 
And even if they reveal this many times, it turns out exactly 
so, not otherwise. 


Idha pana, brahmana, ekacco na heva kho nimittena 
adisati, api ca kho manussanam va amanussanam va 
devatanam va saddam sutva adisati: 


In another case, someone reveals after hearing it from 
humans or non-humans or deities: 


‘evampi te mano, itthampi te mano, itipi te cittan’ti. 
‘This is what you’re thinking, such is your thought, and thus 
is your state of mind.’ 


So bahuncepi adisati tatheva tam hoti, no annatha. 
And even if they reveal this many times, it turns out exactly 
so, not otherwise. 


Idha pana, brahmana, ekacco na heva kho nimittena 
adisati napi manussanam va amanussanam va 
devatanam va saddam sutva adisati, api ca kho 
vitakkayato vicarayato vitakkavippharasaddam sutva 
adisati: 

In another case, someone reveals by hearing the sound of 
thought spreading as someone thinks and considers: 


‘evampi te mano, itthampi te mano, itipi te cittan’ti. 
‘This is what you’re thinking, such is your thought, and thus 
is your state of mind.’ 


So bahuncepi adisati tatheva tam hoti, no annatha. 
And even if they reveal this many times, it turns out exactly 
so, not otherwise. 


Idha pana, brahmana, ekacco na heva kho nimittena 
adisati, napi manussanam va amanussanam va 
devatanam va saddam sutva adisati, napi vitakkayato 
vicarayato vitakkavippharasaddam sutva adisati, api 
ca kho avitakkam avicaram samadhim samapannassa 
cetasa ceto paricca pajanati: 

In another case, someone comprehends the mind of a 
person who has attained the immersion that’s free of 


placing the mind and keeping it connected. They 
understand: 


‘yatha imassa bhoto manosankhara panihita imassa 
cittassa anantara amum nama vitakkam 
vitakkessat?’ ti. 

‘Judging by the way this person’s intentions are directed, 
immediately after this mind state, they’ll think this thought.’ 


So bahuncepi adisati tatheva tam hoti, no annatha. 
And even if they reveal this many times, it turns out exactly 
so, not otherwise. 


Idam vuccati, brahmana, adesanapatihariyam. 
This is called the demonstration of revealing. 


Katamanca, brahmana, anusasanipatihariyam? 
And what is a demonstration of instruction? 


Idha, brahmana, ekacco evamanusasati: 
It’s when someone instructs others like this: 


‘evam vitakketha, ma evam vitakkayittha; evam 
manasi karotha, ma evam manasakattha; idam 
pajahatha, idam upasampaijja viharatha’ ti. 

‘Think like this, not like that. Focus your mind like this, not 
like that. Give up this, and live having achieved that.’ 


Idam vuccati, brahmana, anusasanipatihariyam. 
This is called a demonstration of instruction. 


Imani kho, brahmana, tini patihariyani. 
These are the three kinds of demonstration. 


Imesam te, brahmana, tinnam patihariyanam 
katamam patihariyam khamati abhikkantataranca 


panitataranca” ti? 
Of these three kinds of demonstration, which do you 
consider to be the finest?” 


“Tatra, bho gotama, yadidam patihariyam idhekacco 
anekavihitam iddhividham paccanubhoti ... pe ... 
“Regarding this, Master Gotama, a demonstration of 
psychic power 


yava brahmalokapi kayena vasam vatteti, 


idam, bho gotama, patihariyam yova nam karoti sova 
nam patisamvedeti, yova nam karoti tasseva tam hoti. 
is experienced only by the one who performs it, occurring 
only to them. 


Idam me, bho gotama, patihariyam 
mayasahadhammarupam viya khayati. 
This seems to me like a magic trick. 


Yampidam, bho gotama, patihariyam idhekacco 
nimittena adisati: 

And the demonstration where someone reveals something 
by means of a sign, 


‘evampi te mano, itthampi te mano, itipi te cittan’ti, 
so bahuncepi adisati tatheva tam hoti, no annatha. 


Idha pana, bho gotama, ekacco na heva kho 
nimittena adisati, api ca kho manussanam va 
amanussanam va devatanam va saddam sutva adisati 
.. pe... 

or after hearing it from humans, non-humans, or deities, 


napi ManussanaM va amanussanam va devatanam va 
saddam sutva adisati, api ca kho vitakkayato 


vicarayato vitakkavippharasaddam sutva adisati ... pe 


or by hearing the sound of thought spreading as someone 
thinks and considers, 


napi vitakkayato vicarayato vitakkavippharasaddam 
sutva adisati, api ca kho avitakkam avicaram 
sSamadhim samapannassa cetasa ceto paricca 
pajanati: 

or by comprehending the mind of another person, 


‘yatha imassa bhoto manosankhara panihita imassa 
cittassa anantara amham nama vitakkam 
vitakkessati’ti, so bahuncepi adisati tatheva tam hoti, 
no annatha. 


Idampi, bho gotama, patihariyam yova nam karoti 
sOva nam patisamvedeti, yova nam karoti tasseva tam 
hoti. 

is also experienced only by the one who performs it, 
occurring only to them. 


Idampi me, bho gotama, patihariyam 
mayasahadhammarupam viya khayati. 
This also seems to me like a magic trick. 


Yanca kho idam, bho gotama, patihariyam idhekacco 
evam anusasati: 

But as to the demonstration where someone instructs 
others: 


‘evam vitakketha, ma evam vitakkayittha; evam 
manasi karotha, ma evam manasakattha; idam 
pajahatha, idam upasampajja viharatha’ti. 

‘Think like this, not like that. Focus your mind like this, not 
like that. Give up this, and live having achieved that.’ 


Idameva, bho gotama, patihariyam khamati imesam 
tinnam patihariyanam abhikkantataranca 
panitataranca. 

I prefer this demonstration, Master Gotama. It’s the finest 
of the three kinds of demonstration. 


Acchariyam, bho gotama, abbhutam, bho gotama. 
It’s incredible, Master Gotama, it’s amazing, 


Yavasubhasitamidam bhota gotamena imehi ca 
mayam tihi patihariyehi samannagatam bhavantam 
gotamam dharema. 

how well this was said by Master Gotama. We regard 
Master Gotama as someone who possesses these three 
kinds of demonstration. 


Bhavanhi gotamo anekavihitam iddhividham 

paccanubhoti ... pe ... yava brahmalokapi kayena 

vasam vatteti, 

For Master Gotama wields the many kinds of psychic power 
. controlling the body as far as the Brahma realm. 


bhavanhi gotamo avitakkam avicaram samadhim 
SaMapannassSa Cetasa ceto paricca pajanati: 

And Master Gotama comprehends the mind of another 
person who has attained the immersion that is free of 
placing the mind and keeping it connected. He 
understands: 


‘yatha imassa bhoto manosankhara panihita imassa 
cittassa anantara amum nama vitakkam 
vitakkessatt?’ ti. 

‘Judging by the way this person’s intentions are directed, 
immediately after this mind state they'll think this thought.’ 


Bhavanhi gotamo evamanusasati: 
And Master Gotama instructs others like this: 


‘evam vitakketha, ma evam vitakkayittha; evam 
manasi karotha, ma evam manasakattha; idam 
pajahatha, idam upasampajja viharatha’ ’ti. 

‘Think like this, not like that. Focus your mind like this, not 
like that. Give up this, and live having achieved that.’” 


“Addha kho tyaham, brahmana, aSajja upaniya vaca 
bhasita; 
“Your words are clearly invasive and intrusive, brahmin. 


api ca tyaham byakarissami. 
Nevertheless, I will answer you. 


Ahanhi, brahmana, anekavihitam iddhividham 
paccanubhomi ... pe ... yava brahmalokapi kayena 
vasam vattemi. 

For I do wield the many kinds of psychic power ... 
controlling the body as far as the Brahma realm. 


Ahanhi, brahmana, avitakkam avicaram samadhim 
SaMmapannassSa cetasa ceto paricca pajanami: 

And I do comprehend the mind of another person who has 
attained the immersion that is free of placing the mind and 
keeping it connected. I understand: 


‘yatha imassa bhoto manosankhara panihita, imassa 
cittassa anantara amum nama vitakkam 
vitakkessat?’ ti. 

‘Judging by the way this person’s intentions are directed, 
immediately after this mind state they'll think this thought.’ 
Ahanhi, brahmana, evamanusasami: 

And I do instruct others like this: 


‘evam vitakketha, ma evam vitakkayittha; evam 
manasi karotha, ma evam manasakattha; idam 
pajahatha, idam upasampajja viharatha’ ’ ti. 

‘Think like this, not like that. Focus your mind like this, not 
like that. Give up this, and live having achieved that.’” 


“Atthi pana, bho gotama, anno ekabhikkhupi yo 
imehi tihi patihariyehi samannagato, annatra bhota 
gotamena’” ti? 

“But Master Gotama, is there even one other mendicant 
who possesses these three kinds of demonstration, apart 
from Master Gotama?” 


“Na kho, brahmana, ekamyeva satam na dve satani 
na tini satani na cattari satani na panca satani, atha 
kho bhiyyova, ye bhikkhu imehi tihi patihariyehi 
samannagata’” ti. 

“There’s not just one hundred mendicants, brahmin, who 
possess these three kinds of demonstration, nor two, three, 
four, or five hundred, but many more than that.” 


“Kaham pana, bho gotama, etarahi te bhikkhu 
viharanti” ti? 
“But where are these mendicants now staying?” 


“Imasmimyeva kho, brahmana, bhikkhusamghe’ ti. 
“Right here, brahmin, in this Sangha of mendicants.” 


“Abhikkantam, bho gotama, abhikkantam, bho 
gotama. 
“Excellent, Master Gotama! Excellent! 


Seyyathapi, bho gotama, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 


‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
gotamena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Gotama has made the teaching clear in many 
ways. 


Esaham bhavantam gotamam saranam gacchami, 
dhammanca bhikkhusanghanca. 

I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 

Upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 
Dasamam. 

Brahmanavaggo pathamo. 

Dve brahmana cannataro, 

paribbajakena nibbutam; 


Palokavaccho tikanno, 


soni sangaravena Cati. 


3.061. 61. Titthayatanasutta - 


61. Sectarian Tenets 
7. Mahavagga - 7. The Great Chapter 


“Tinimani, bhikkhave, titthayatanani yani panditehi 
Samanuyunjiyamanani samanugahiyamanani 
samanubhasiyamanani parampi gantva akiriyaya 
santhahanti. 

“Mendicants, these three sectarian tenets—as pursued, 
pressed, and grilled by the astute—when taken to their 
conclusion, end with inaction. 


Katamani tini? 
What three? 


Santi, bhikkhave, eke samanabrahmana evamvadino 
evamditthino: 

There are some ascetics and brahmins who have this 
doctrine and view: 


‘yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
pubbekatahetw’ ti. 

‘Everything this individual experiences—pleasurable, 
painful, or neutral—is because of past deeds.’ 


Santi, bhikkhave, eke samanabrahmana evamvadino 
evamditthino: 

There are some ascetics and brahmins who have this 
doctrine and view: 


‘yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
issaranimmanahetuw’ti. 


‘Everything this individual experiences—pleasurable, 
painful, or neutral—is because of the Lord God’s creation.’ 


Santi, bhikkhave, eke samanabrahmana evamvadino 
evamditthino: 

There are some ascetics and brahmins who have this 
doctrine and view: 


‘yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
ahetuappaccaya’ ti. 

‘Everything this individual experiences—pleasurable, 
painful, or neutral—has no cause or reason.’ 


Tatra, bhikkhave, ye te samanabrahmana evamvadino 
evamditthino: 

Regarding this, I went up to the ascetics and brahmins 
whose view is that 


‘yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
pubbekatahetu’ti, tvaham upasankamitva evam 
vadami: 

everything that is experienced is because of past deeds, and 
I said to them: 


‘saccam kira tumhe ayasmanto evamvadino 
evamditthino: 
‘Is it really true that this is the venerables’ view?’ 


“yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
pubbekatahetu” ’ti? 


Te ca me evam puttha ‘ama’ti patijananti. 
And they answered, ‘Yes’. 


Tyaham evam vadami: 
I said to them: 


‘tenahayasmanto panatipatino bhavissanti 
pubbekatahetu, adinnadayino bhavissanti 
pubbekatahetu, abrahmacarino bhavissanti 
pubbekatahetu, musavadino bhavissanti 
pubbekatahetu, pisunavaca bhavissanti 
pubbekatahetu, pharusavaca bhavissanti 
pubbekatahetu, samphappalapino bhavissanti 
pubbekatahetu, abhijjhaluno bhavissanti 
pubbekatahetu, byapannacitta bhavissanti 
pubbekatahetu, micchaditthika bhavissanti 
pubbekatahetu’. 

‘In that case, you might kill living creatures, steal, be 
unchaste; use speech that’s false, divisive, harsh, or 
nonsensical; be covetous, malicious, or have wrong view, all 
because of past deeds.’ 


Pubbekatam kho pana, bhikkhave, sarato 
paccagacchatam na hoti chando va vayamo va idam 
va karantyam idam va akaraniyanti. 

Those who believe that past deeds are the most important 
thing have no enthusiasm or effort, no idea that there are 
things that should and should not be done. 


Iti karanityakaraniye kho pana saccato thetato 
anupalabbhiyamane mutthassatinam anarakkhanam 
viharatam na hoti paccattam sahadhammiko 
samanavado. 

Since they don’t acknowledge as a genuine fact that there 
are things that should and should not be done, they’re 
unmindful and careless, and can’t rightly be called ascetics. 


Ayam kho me, bhikkhave, tesu samanabrahmanesu 
evamvadisu evamditthisu pathamo sahadhammiko 
niggaho hoti. (1) 

This is my first legitimate refutation of the ascetics and 
brahmins who have this doctrine and view. 


Tatra, bhikkhave, ye te samanabrahmana evamvadino 
evamditthino: 

Regarding this, I went up to the ascetics and brahmins 
whose view is that 


‘yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
issaranimmanahetu’ti, tyaham upasankamitva evam 
vadami: 

everything that is experienced is because of the Lord God’s 
creation, and I said to them: 


‘saccam kira tumhe ayasmanto evamvadino 
evamditthino— 
‘Is it really true that this is the venerables’ view?’ 


yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
issaranimmanahetu’ti? 


Te ca me evam puttha ‘ama’ti patijananti. 
And they answered, ‘Yes’. 


Tyaham evam vadami: 
I said to them: 


‘tenahayasmanto panatipatino bhavissanti 
issaranimmanahetu, adinnadayino bhavissanti 
issaranimmanahetu, abrahmacarino bhavissanti 
issaranimmanahetu, musavadino bhavissanti 


issaranimmanahetu, pisunavaca bhavissanti 
issaranimmanahetu, pharusavaca bhavissanti 
issaranimmanahetu, samphappalapino bhavissanti 
issaranimmanahetu, abhijjhaluno bhavissanti 
issaranimmanahetu, byapannacitta bhavissanti 
issaranimmanahetu, micchaditthika bhavissanti 
issaranimmanahetu’. 

‘In that case, you might kill living creatures, steal, be 
unchaste; use speech that’s false, divisive, harsh, or 
nonsensical; be covetous, malicious, or have wrong view, all 
because of the Lord God’s creation.’ 


Issaranimmanam kho pana, bhikkhave, sarato 
paccagacchatam na hoti chando va vayamo va idam 
va karantyam idam va akaraniyanti. 

Those who believe that the Lord God’s creative power is the 
most important thing have no enthusiasm, no effort, no idea 
that there are things that should and should not be done. 


Iti karanityakaraniye kho pana saccato thetato 
anupalabbhiyamane mutthassatinam anarakkhanam 
viharatam na hoti paccattam sahadhammiko 
Samanavado. 

Since they don’t acknowledge as a genuine fact that there 
are things that should and should not be done, they’re 
unmindful and careless, and can’t rightly be called ascetics. 


Ayam kho me, bhikkhave, tesu samanabrahmanesu 
evamvadisu evamditthisu dutiyo saahadhammiko 
niggaho hoti. (2) 

This is my second legitimate refutation of the ascetics and 
brahmins who have this doctrine and view. 


Tatra, bhikkhave, ye te samanabrahmana evamvadino 
evamditthino: 


Regarding this, I went up to the ascetics and brahmins 
whose view is that 


‘yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
ahetuappaccaya’ti, tvaham upasankamitva evam 
vadami: 

everything that is experienced has no cause or reason, and 
I said to them: 


‘saccam kira tumhe ayasmanto evamvadino 
evamditthino— 
‘Is it really true that this is the venerables’ view?’ 


yam kincayam purisapuggalo patisamvedeti sukham 
va dukkham va adukkhamasukham va sabbam tam 
ahetuappaccaya’ ti? 


Te ca me evam puttha ‘ama’ti patijananti. 
And they answered, ‘Yes’. 


Tyaham evam vadami: 
I said to them: 


‘tenahayasmanto panatipatino bhavissanti 
ahetuappaccaya ... pe ... micchaditthika bhavissanti 
ahetuappaccaya’”. 

‘In that case, you might kill living creatures, steal, be 
unchaste; use speech that’s false, divisive, harsh, or 
nonsensical; be covetous, malicious, or have wrong view, all 
without cause or reason.’ 


Ahetuappaccayam kho pana, bhikkhave, sarato 
paccagacchatam na hoti chando va vayamo va idam 
va karantyam idam va akaraniyanti. 


Those who believe that the absence of cause or reason is 
the most important thing have no enthusiasm, no effort, no 
idea that there are things that should and should not be 
done. 


Iti karanityakaraniye kho pana saccato thetato 
anupalabbhiyamane mutthassatinam anarakkhanam 
viharatam na hoti paccattam sahadhammiko 
samanavado. 

Since they don’t acknowledge as a genuine fact that there 
are things that should and should not be done, they’re 
unmindful and careless, and can’t rightly be called ascetics. 


Ayam kho me, bhikkhave, tesu samanabrahmanesu 
evamvadisu evamditthisu tatiyo sahadhammiko 
niggaho hoti. (3) 

This is my third legitimate refutation of the ascetics and 
brahmins who have this doctrine and view. 


Imani kho, bhikkhave, tini titthayatanani yani 
panditehi samanuyunjiyamanani 
samanugahiyamanani samanubhasiyamanani 
parampi gantva akiriyaya santhahanti. 

These are the three sectarian tenets—as pursued, pressed, 
and grilled by the astute—which, when taken to their 
conclusion, end with inaction. 


Ayam kho pana, bhikkhave, maya dhammo desito 
aniggahito asankilittho anupavajjo appatikuttho 
samanehi brahmanehi vinnuhi. 

But the Dhamma that I’ve taught is irrefutable, 
uncorrupted, beyond reproach, and not scorned by sensible 
ascetics and brahmins. 


Katamo ca, bhikkhave, maya dhammo desito 
aniggahito asankilittho anupavajjo appatikuttho 


samanehi brahmanehi vinnuhi? 
What is the Dhamma that I’ve taught? 


Ima cha dhatuyoti, bhikkhave, maya dhammo desito 
aniggahito asankilittho anupavajjo appatikuttho 
samanehi brahmanehi vinnuthi. 

‘These are the six elements’: this is the Dhamma I’ve taught 


Imani cha phassayatananiti, bhikkhave, maya 
dhammo desito aniggahito asankilittho anupavajjo 
appatikuttho samanehi brahmanehi vinnuhi. 

‘These are the six fields of contact’: this is the Dhamma I’ve 
taught... 


Ime attharasa manopavicarati, bhikkhave, maya 
dhammo desito aniggahito asankilittho anupavajjo 
appatikuttho samanehi brahmanehi vinnuhi. 

‘These are the eighteen mental preoccupations’: this is the 
Dhamma I’ve taught... 


Imani cattari ariyasaccaniti, bhikkhave, maya 
dhammo desito aniggahito asankilittho anupavajjo 
appatikuttho samanehi brahmanehi vinnuhi. 

‘These are the four noble truths’: this is the Dhamma I’ve 
taught that is irrefutable, uncorrupted, beyond reproach, 
and is not scorned by sensible ascetics and brahmins. 


Ima cha dhatuyoti, bhikkhave, maya dhammo desito 
aniggahito asankilittho anupavajjo appatikuttho 
samanehi brahmanehi vinnuhiti. 

‘““These are the six elements”: this is the Dhamma I’ve 
taught” 


Iti kho panetam vuttam. 
That’s what I said, 


Kincetam paticca vuttam? 
but why did I say it? 


Chayima, bhikkhave, dhatuyo— 
There are these six elements: 


pathavidhatu, apodhatu, tejodhatu, vayodhatu, 
akasadhatu, vinnanadhatu. 

the elements of earth, water, fire, air, space, and 
consciousness. 


Ima cha dhatuyoti, bhikkhave, maya dhammo desito 
aniggahito asankilittho anupavajjo appatikuttho 
samanehi brahmanehi vinnuhiti. 

‘““These are the six elements”: this is the Dhamma I’ve 
taught...’ 


Iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Imani cha phassayatananiti, bhikkhave, maya 
dhammo desito aniggahito asankilittho anupavajjo 
appatikuttho samanehi brahmanehi vinnuhiti. 
‘““These are the six fields of contact”: this is the Dhamma 
I’ve taught...’ 


Iti kho panetam vuttam. 
That’s what I said, 


Kincetam paticca vuttam? 
but why did I say it? 


Chayimani, bhikkhave, phassayatanani— 
There are these six fields of contact: 


cakkhu phassayatanam, sotam phassayatanam, 
ghanam phassayatanam, jivha phassayatanam, kayo 
phassayatanam, mano phassayatanam. 

eye, ear, nose, tongue, body, and mind contact. 


Imani cha phassayatananiti, bhikkhave, maya 
dhammo desito aniggahito asankilittho anupavajjo 
appatikuttho samanehi brahmanehi vinnuhiti. 
“These are the six fields of contact”: this is the Dhamma 
I’ve taught...’ 


Iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Ime attharasa manopavicarati, bhikkhave, maya 
dhammo desito aniggahito asankilittho anupavajjo 
appatikuttho samanehi brahmanehi vinnuhiti. 

‘““These are the eighteen mental preoccupations”: this is the 
Dhamma I’ve taught...’ 


Iti kho panetam vuttam. 
This is what I said, 


Kincetam paticca vuttam? 
but why did I say it? 


Cakkhuna rupam disva somanassatthaniyam rupam 
upavicarati domanassatthaniyam rupam upavicarati 
upekkhatthaniyam rupam upavicarati, 

Seeing a sight with the eye, one is preoccupied with a sight 
that’s a basis for happiness or sadness or equanimity. 


sotena saddam sutva ... 
Hearing a sound with the ear... 


ghanena gandham ghayitva ... 


Smelling an odor with the nose... 


jivhaya rasam sSayitva ... 
Tasting a flavor with the tongue... 


kayena photthabbam phusitva ... 
Feeling a touch with the body... 


manasa dhammam vinnaya somanassatthaniyam 
dhammam upavicarati domanassatthaniyam 
dhammam upavicarati upekkhatthaniyam dhammam 
upavicarati. 

Becoming conscious of a thought with the mind, one is 
preoccupied with a thought that’s a basis for happiness or 
sadness or equanimity. 


Ime attharasa manopavicarati, bhikkhave, maya 
dhammo desito aniggahito asankilittho anupavajjo 
appatikuttho samanehi brahmanehi vinnuhiti. 

‘““These are the eighteen mental preoccupations”: this is the 
Dhamma I’ve taught...’ 


Iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Imani cattari ariyasaccaniti, bhikkhave, maya 
dhammo desito aniggahito asankilittho anupavajjo 
appatikuttho samanehi brahmanehi vinnuhiti. 
“These are the four noble truths”: this is the Dhamma I’ve 
taught...’ 


Iti kho panetam vuttam. 
That’s what I said, 


Kincetam paticca vuttam? 
but why did I say it? 


Channam, bhikkhave, dhatunam upadaya 
gabbhassavakkanti hoti; 
Supported by the six elements, an embryo is conceived. 


okkantiya sati namarupam, namarupapaccaya 
salayatanam, salayatanapaccaya phasso, 
phassapaccaya vedana. 

When it is conceived, there are name and form. Name and 
form are conditions for the six sense fields. The six sense 
fields are conditions for contact. Contact is a condition for 
feeling. 


Vediyamanassa kho panaham, bhikkhave, idam 
dukkhanti pannapemi, ayam dukkhasamudayoti 
pannapemi, ayam dukkhanirodhoti pannapemi, ayam 
dukkhanirodhagamini patipadati pannapemi. 

It’s for one who feels that I declare: “This is suffering’ ... 
‘This is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Katamanca, bhikkhave, dukkham ariyasaccam? 
And what is the noble truth of suffering? 


Jatipi dukkha, jarapi dukkha, () maranampi 
dukkham, sokaparidevadukkhadomanassupayasapi 
dukkha, appiyehi sampayogo dukkho, piyehi 
vippayogo dukkho, yampiccham na labhati tampi 
dukkham. Samkhittena pancupadanakkhandha 
dukkha. 

Rebirth is suffering; old age is suffering; death is suffering; 
sorrow, lamentation, pain, sadness, and distress are 
suffering; association with the disliked is suffering; 
separation from the liked is suffering; not getting what you 


wish for is suffering. In brief, the five grasping aggregates 
are suffering. 


Idam vuccati, bhikkhave, dukkham ariyasaccam. 
This is called the noble truth of suffering. 


Katamanca, bhikkhave, dukkhasamudayam 
ariyasaccam? 
And what is the noble truth of the origin of suffering? 


Avijjapaccaya sankhara, 
Ignorance is a condition for choices. 


sankharapaccaya vinnanam, 
Choices are a condition for consciousness. 


vinnanapaccaya namarupam, 
Consciousness is a condition for name and form. 


namarupapaccaya Salayatanam, 
Name and form are conditions for the six sense fields. 


salayatanapaccaya phasso, 
The six sense fields are conditions for contact. 


phassapaccaya vedana, 
Contact is a condition for feeling. 


vedanapaccaya tanha, 
Feeling is a condition for craving. 


tanhapaccaya upadanam, 
Craving is a condition for grasping. 


upadanapaccaya bhavo, 
Grasping is a condition for continued existence. 


bhavapaccaya jati, 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti. 
Rebirth is a condition for old age and death, sorrow, 
lamentation, pain, sadness, and distress to come to be. 


Evametassa kevalassa dukkhakkhandhassa samudayo 
hoti. 
That is how this entire mass of suffering originates. 


Idam vuccati, bhikkhave, dukkhasamudayam 
ariyasaccam. 
This is called the noble truth of the origin of suffering. 


Katamanca, bhikkhave, dukkhanirodham 
ariyasaccam? 
And what is the noble truth of the cessation of suffering? 


Avijjaya tveva asesaviraganirodha sankharanirodho, 
When ignorance fades away and ceases with nothing left 
over, choices cease. 


sankharanirodha vinnananirodho, 
When choices cease, consciousness ceases. 


vinnananirodha namarupanirodho, 
When consciousness ceases, name and form cease. 


namarupanirodha salayatananirodho, 
When name and form cease, the six sense fields cease. 


salayatananirodha phassanirodho, 
When the six sense fields cease, contact ceases. 


phassanirodha vedananirodho, 
When contact ceases, feeling ceases. 


vedananirodha tanhanirodho, 
When feeling ceases, craving ceases. 


tanhanirodha upadananirodho, 
When craving ceases, grasping ceases. 


upadananirodha bhavanirodho, 
When grasping ceases, continued existence ceases. 


bhavanirodha jatinirodho, 
When continued existence ceases, rebirth ceases. 


jatinirodha jaramaranam 
sokaparidevadukkhadomanassupayasa nirujjhanti. 
When rebirth ceases, old age and death, sorrow, 
lamentation, pain, sadness, and distress cease. 


Evametassa kevalassa dukkhakkhandhassa nirodho 
hoti. 
That is how this entire mass of suffering ceases. 


Idam vuccati, bhikkhave, dukkhanirodham 
ariyasaccam. 
This is called the noble truth of the cessation of suffering. 


Katamanca, bhikkhave, dukkhanirodhagamini 
patipada ariyasaccam? 

And what is the noble truth of the practice that leads to the 
cessation of suffering? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


Ssammaditthi, sammasankappo, sammavaca, 
sammakammanto, sammaajivo, Sammavayamo, 
Sammasati, sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Idam vuccati, bhikkhave, dukkhanirodhagamini 
patipada ariyasaccam. 

This is called the noble truth of the practice that leads to 
the cessation of suffering. 


‘Imani cattari ariyasaccani’ti, bhikkhave, maya 
dhammo desito aniggahito asankilittho anupavajjo 
appatikuttho samanehi brahmanehi vinnuhiti. 
‘““These are the four noble truths”: this is the Dhamma I’ve 
taught that is irrefutable, uncorrupted, beyond reproach, 
and is not scorned by sensible ascetics and brahmins.’ 


Iti yam tam vuttam idametam paticca vuttan” ti. 
That’s what I said, and this is why I said it.” 


Pathamam. 


3.062. 62. Bhayasutta - 62. 


Perils 
7. Mahavagga - 7. The Great Chapter 


“Tinimani, bhikkhave, amataputtikani bhayaniti 
assutava puthujjano bhasati. 

“Mendicants, an uneducated ordinary person speaks of 
three perils that tear mothers and children apart. 


Katamani tini? 
What three? 


Hoti so, bhikkhave, samayo yam mahaaggidaho 
vutthati. 
There comes a time when a great fire flares up, 


Mahaaggidahe kho pana, bhikkhave, vutthite tena 
gamapi dayhanti nigamapi dayhanti nagarapi 
dayhanti. 

and it burns villages, towns, and cities. 


Gamesupi dayhamanesu nigamesupi dayhamanesu 
nagaresupi dayhamanesu tattha matapi puttam 
nappatilabhati, puttopi mataram nappatilabhati. 
When this happens, a mother can’t find her child, and a 
child can’t find their mother. 


Idam, bhikkhave, pathamam amataputtikam bhayanti 
assutava puthujjano bhasati. 
This is the first peril that tears mothers and children apart. 


Puna caparam, bhikkhave, hoti so saamayo yam 
mahamegho vutthati. 


Furthermore, there comes a time when a great storm 
gathers, 


Mahameghe kho pana, bhikkhave, vutthite 
mahaudakavahako sanjayati. 
and it unleashes a mighty flood 


Mahaudakavahake kho pana, bhikkhave, sanjayante 
tena gamapi vuyhanti nigamapi vuyhanti nagarapi 
vuyhanti. 

that sweeps away villages, towns, and cities. 


Gamesupi vuyhamanesu nigamesupi vuyhamanesu 
nagaresupi vuyhamanesu tattha matapi puttam 
nappatilabhati, puttopi mataram nappatilabhati. 
When this happens, a mother can’t find her child, anda 
child can’t find their mother. 


Idam, bhikkhave, dutiyam amataputtikam bhayanti 
assutava puthujjano bhasati. 

This is the second peril that tears mothers and children 
apart. 


Puna caparam, bhikkhave, hoti so samayo yam 
bhayam hoti atavisankopo, cakkasamarulha janapada 
pariyayanti. 

Furthermore, there comes a time of peril from wild 
savages, and the countryfolk mount their vehicles and flee 
everywhere. 


Bhaye kho pana, bhikkhave, sati atavisankope 
cakkasamarulhesu janapadesu pariyayantesu tattha 
matapi puttam nappatilabhati, puttopi mataram 
nappatilabhati. 

When this happens, a mother can’t find her child, anda 
child can’t find their mother. 


Idam, bhikkhave, tatiyam amataputtikam bhayanti 
assutava puthujjano bhasati. 
This is the third peril that tears mothers and children apart. 


Imani kho, bhikkhave, tini amataputtikani bhayaniti 
assutava puthujjano bhasati. 

These are the three perils an uneducated ordinary person 
speaks of that tear mothers and children apart. 


Tani kho panimani, bhikkhave, tini 
samataputtikaniyeva bhayani amataputtikani 
bhayaniti assutava puthujjano bhasati. 
Mendicants, an uneducated ordinary person speaks of 
three perils that don’t tear mothers and children apart. 


Katamani tini? 
What three? 


Hoti so, bhikkhave, samayo yam mahaaggidaho 
vutthati. 
There comes a time when a great fire flares up, 


Mahaaggidahe kho pana, bhikkhave, vutthite tena 
gamapi dayhanti nigamapi dayhanti nagarapi 
dayhanti. 

and it burns villages, towns, and cities. 


Gamesupi dayhamanesu nigamesupi dayhamanesu 
nagaresupi dayhamanesu hoti so samayo yam kadaci 
karahaci matapi puttam patilabhati, puttopi mataram 
patilabhati. 

When this happens, sometimes a mother can find her child, 
and a child can find their mother. 


Idam, bhikkhave, pathamam samataputtikamyeva 
bhayam amataputtikam bhayanti assutava puthujjano 
bhasati. 

This is the first peril that doesn’t tear mothers and children 
apart. 


Puna caparam, bhikkhave, hoti so saamayo yam 
mahamegho vutthati. 

Furthermore, there comes a time when a great storm 
gathers, 


Mahameghe kho pana, bhikkhave, vutthite 
mahaudakavahako sanjayati. 
and it unleashes a mighty flood 


Mahaudakavahake kho pana, bhikkhave, sanjate tena 
gamapi vuyhanti nigamapi vuyhanti nagarapi 
vuyhanti. 

that sweeps away villages, towns, and cities. 


Gamesupi vuyhamanesu nigamesupi vuyhamanesu 
nagaresupi vuyhamanesu hoti so samayo yam kadaci 
karahaci matapi puttam patilabhati, puttopi mataram 
patilabhati. 

When this happens, sometimes a mother can find her child, 
and a child can find their mother. 


Idam, bhikkhave, dutiyam samataputtikamyeva 
bhayam amataputtikam bhayanti assutava puthujjano 
bhasati. 

This is the second peril that doesn’t tear mothers and 
children apart. 


Puna caparam, bhikkhave, hoti so saamayo yam 
bhayam hoti atavisankopo, cakkasamarulha janapada 
pariyayanti. 


Furthermore, there comes a time of peril from wild 
savages, and the countryfolk mount their vehicles and flee 
everywhere. 


Bhaye kho pana, bhikkhave, sati atavisankope 
cakkasamarulhesu janapadesu pariyayantesu hoti so 
Samayo yam kadaci karahaci matapi puttam 
patilabhati, puttopi mataram patilabhati. 

When this happens, sometimes a mother can find her child, 
and a child can find their mother. 


Idam, bhikkhave, tatiyam samataputtikamyeva 
bhayam amataputtikam bhayanti assutava puthujjano 
bhasati. 

This is the third peril that doesn’t tear mothers and 
children apart. 


Imani kho, bhikkhave, tini samataputtikaniyeva 
bhayani amataputtikani bhayaniti assutava 
puthujjano bhasati. 

These are the three perils an uneducated ordinary person 
speaks of that don’t tear mothers and children apart. 


Tinimani, bhikkhave, amataputtikani bhayani. 
There are three perils that tear mothers and children apart. 


Katamani tini? 
What three? 


Jarabhayam, byadhibhayam, maranabhayanti. 
The perils of old age, sickness, and death. 


Na, bhikkhave, mata puttam jiramanam evam labhati: 
When a child is growing old, a mother doesn’t get her wish: 


‘aham jirami, ma me putto jiri’ti; 


‘Let me grow old, may my child not grow old!’ 


putto va pana mataram jiramanam na evam labhati: 
When a mother is growing old, a child doesn’t get their 
wish: 


‘aham jirami, ma me mata jir''’ti. 
‘Let me grow old, may my mother not grow old!’ 


Na, bhikkhave, mata puttam byadhiyamanam evam 
labhati: 
When a child is sick, a mother doesn’t get her wish: 


‘aham byadhiyami, ma me putto byadhiy?'ti; 
‘Let me be sick, may my child not be sick!’ 


putto va pana mataram byadhiyamanam na evam 
labhati: 
When a mother is sick, a child doesn’t get their wish: 


‘aham byadhiyami, ma me mata byadhiyr ti. 
‘Let me be sick, may my mother not be sick!’ 


Na, bhikkhave, mata puttam miyamanam evam 
labhati: 
When a child is dying, a mother doesn’t get her wish: 


‘aham miyami, ma me putto miyr'ti; 
‘Let me die, may my child not die!’ 


putto va pana mataram miyamanam na evam labhati: 
When a mother is dying, a child doesn’t get their wish: 
‘aham miyami, ma me mata miyr'ti. 

‘Let me die, may my mother not die!’ 


Imani kho, bhikkhave, tini amataputtikani bhayaniti. 
These are the three perils that tear mothers and children 
apart. 


Atthi, bhikkhave, maggo atthi patipada imesanca 
tinnam samataputtikanam bhayanam imesanca 
tinnam amataputtikanam bhayanam pahanaya 
samatikkamaya samvattati. 

There is a path and a practice that leads to giving up and 
going beyond the three perils that don’t tear mothers and 
children apart, and the three perils that do tear mothers 
and children apart. 


Katamo ca, bhikkhave, maggo katama Ca patipada 
imesanca tinnam samataputtikanam bhayanam 
imesanca tinnam amataputtikanam bhayanam 
pahanaya samatikkamaya samvattati? 

What is that path and practice? 


Ayameva ariyo atthangiko maggo, seyyathidam— 
It is simply this noble eightfold path, that is: 


sammaditthi, sammasankappo, sammavaca, 
sammakammanto, sammaajivo, Sammavayamo, 
Sammasati, sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam kho, bhikkhave, maggo ayam patipada 
imesanca tinnam samataputtikanam bhayanam 
imesanca tinnam amataputtikanam bhayanam 
pahanaya samatikkamaya samvattati’ ti. 

This is the path, this is the practice that leads to giving up 
and going beyond the three perils that don’t tear mothers 


and children apart, and the three perils that do tear 
mothers and children apart.” 


Dutiyam. 


3.063. 63. Venagapurasutta - 63. 


At Venagapura 
7. Mahavagga - 7. The Great Chapter 


Ekam samayam bhagava kosalesu carikam caramano 
mahata bhikkhusamghena saddhim yena 
venagapuram nama kosalanam brahmanagamo 
tadavasari. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants when 
he arrived at a village of the Kosalan brahmins named 
Venagapura. 


Assosum kho venagapurika brahmanagahapatika: 
The brahmins and householders of Venagapura heard: 


“samano khalu, bho, gotamo sakyaputto sakyakula 
pabbajito venagapuram anuppatto. 

“It seems the ascetic Gotama—a Sakyan, gone forth from a 
Sakyan family—has arrived at Venagapura. 


Tam kho pana bhavantam gotamam evam kalyano 
kittisaddo abbhuggato: 
He has this good reputation: 


‘itipi so bhagava araham sammasambuddho 
Vvijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


So imam lokam sadevakam samarakam sabrahmakam 
sassamanabrahmanim pajam sadevamanussam sayam 
abhinna sacchikatva pavedeti. 

He has realized with his own insight this world—with its 
gods, Maras and Brahmas, this population with its ascetics 
and brahmins, gods and humans—and he makes it known to 
others. 


So dhammam deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 
kevalaparipunnam parisuddham brahmacariyam 
pakaseti. 

He teaches Dhamma that’s good in the beginning, good in 
the middle, and good in the end, meaningful and well- 
phrased. And he reveals a spiritual practice that’s entirely 
full and pure. 


Sadhu kho pana tatharupanam arahatam dassanam 
hoti’ ti. 
It’s good to see such perfected ones.” 


Atha kho venagapurika brahmanagahapatika yena 
bhagava tenupasankamimsu; upasankamitva 
appekacce bhagavantam abhivadetva ekamantam 
nisidimsu, appekacce bhagavata saddhim 
Sammodimsu, sammodaniyam katham saranityam 
vitisaretva ekamantam nisidimsu, appekacce yena 
bhagava tenanjalim panametva ekamantam 
nisidimsu, appekacce namagottam savetva 
ekamantam nisidimsu, appekacce tunhibhuta 
ekamantam nisidimsu. Ekamantam nisinno kho 
venagapuriko vacchagotto brahmano bhagavantam 
etadavoca: 

Then the brahmins and householders of Venagapura went 
up to the Buddha. Before sitting down to one side, some 
bowed, some exchanged greetings and polite conversation, 


some held up their joined palms toward the Buddha, some 
announced their name and clan, while some kept silent. 
Then the brahmin Vacchagotta of Venagapura said to the 
Buddha: 


“Acchariyam, bho gotama, abbhutam, bho gotama. 
“It’s incredible, Master Gotama, it’s amazing, 


Yavancidam bhoto gotamassa vippasannani indriyani, 
parisuddho chavivanno pariyodato. 

how your faculties are so very clear, and the complexion of 
your skin is pure and bright. 


Seyyathapi, bho gotama, saradam badarapandum 
parisuddham hoti pariyodatam; 
It’s like a golden brown jujube in the autumn, 


evamevam bhoto gotamassa vippasannani indriyani 
parisuddho chavivanno pariyodato. 


Seyyathapi, bho gotama, talapakkam sampati 
bandhana pamuttam parisuddham hoti pariyodatam; 
or a palm fruit freshly plucked from the stalk, 


evamevam bhoto gotamassa vippasannani indriyani 
parisuddho chavivanno pariyodato. 


Seyyathapi, bho gotama, nekkham jambonadam 
dakkhakammaraputtasuparikammakatam 
ukkamukhe sukusalasampahattham pandukambale 
nikkhittam bhasate ca tapate Ca virocati Ca; 

or an ornament of rare gold, fashioned by a deft smith, well 
wrought in the forge, and placed on a cream rug where it 
shines and glows and radiates. 


evamevam bhoto gotamassa vippasannani indriyani 
parisuddho chavivanno pariyodato. 

In the same way, your faculties are so very clear, and the 
complexion of your skin is pure and bright. 


Yani tani, bho gotama, uccasayanamahasayanani, 
seyyathidam— 

Surely Master Gotama gets when he wants, without trouble 
or difficulty, various kinds of high and luxurious bedding, 
such as: 


asandi pallanko gonako cittako patika patalika tulika 
vikatika uddalomi ekantalomi kattissam koseyyam 
kuttakam hatthattharam assattharam rathattharam 
ajinappaven1 kadalimigapavarapaccattharanam 
sauttaracchadam ubhatolohitakupadhanam, 
evarupanam nuna bhavam gotamo 
uccasayanamahasayananam nikamalabhi 
akicchalabhi akasiralabhi’ ti. 

sofas, couches, woolen covers—shag-piled, colorful, white, 
embroidered with flowers, quilted, embroidered with 
animals, double-or single-fringed—and silk covers studded 
with gems, as well as silken sheets, woven carpets, rugs for 
elephants, horses, or chariots, antelope hide rugs, and 
spreads of fine deer hide, with a canopy above and red 
cushions at both ends.” 


“Yani kho pana tani, brahmana, 
uccasayanamahasayanani, seyyathidam— 
“Brahmin, these various kinds of high and luxurious 
bedding 


asandi pallanko gonako cittako patika patalika tulika 
vikatika uddalomi ekantalomi kattissam koseyyam 
kuttakam hatthattharam assattharam rathattharam 


ajinappaven1 kadalimigapavarapaccattharanam 
sauttaracchadam ubhatolohitakupadhanam. 


Dullabhani tani pabbajitanam laddha ca pana na 
kappanti. 

are hard for renunciates to get hold of. And even if they do 
get them, they’re not allowed. 


Tini kho, imani, brahmana, 
uccasayanamahasayanani, yesaham etarahi 
nikamalabhi akicchalabhi akasiralabhi. 

There are, brahmin, these three high and luxurious beds 
that I get these days when I want, without trouble or 
difficulty. 


Katamani tini? 
What three? 


Dibbam uccasayanamahasayanam, brahmam 
uccasayanamahasayanam, ariyam 
uccasayanamahasayanam. 

The high and luxurious beds of the gods, of Brahma, and of 
the noble ones. 


Imani kho, brahmana, tini uccasayanamahasayanani, 
yesaham etarahi nikamalabhi akicchalabhi 
akasiralabhi’ ti. 

These are the three high and luxurious beds that I get these 
days when I want, without trouble or difficulty.” 


“Katamam pana tam, bho gotama, dibbam 
uccasayanamahasayanam, yassa bhavam gotamo 
etarahi nikamalabhi akicchalabhi akasiralabhi” ti? 
“But what, Master Gotama, is the high and luxurious bed of 
the gods?” 


“Idhaham, brahmana, yam gamam va nigamam va 
upanissaya viharami, so pubbanhasamayam nivasetva 
pattacivaramadaya tameva gamam va nigamam va 
pindaya pavisami. 

“Brahmin, when I am living supported by a village or town, 
I robe up in the morning and, taking my bowl and robe, 
enter the town or village for alms. 


So pacchabhattam pindapatapatikkanto 
vanantanneva pavisami. 

After the meal, on my return from alms-round, I enter a 
wood. 


So yadeva tattha honti tinani va pannani va tani 
ekajjham sangharitva nisidami pallankam abhujitva 
ujum kayam panidhaya parimukham satim 
upatthapetva. 

I gather up some grass or leaves into a pile, and sit down 
cross-legged, with my body straight, and establish 
mindfulness right there. 


So vivicceva kamehi vivicca akusalehi dhammehi 
savitakkam savicaram vivekajam pitisukham 
pathamam jhanam upasampajja viharami; 

Quite secluded from sensual pleasures, secluded from 
unskillful qualities, I enter and remain in the first 
absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharami; 

As the placing of the mind and keeping it connected are 
stilled, I enter and remain in the second absorption, which 
has the rapture and bliss born of immersion, with internal 


clarity and confidence, and unified mind, without placing 
the mind and keeping it connected. 


pitiya ca viraga upekkhako ca viharami sato ca 
Sampajano sukhanca kayena patisamvedemi, yam tam 
ariya acikkhanti: ‘upekkhako satima sukhavihart’ti 
tatiyam jhanam upasampajja viharami; 

And with the fading away of rapture, I enter and remain in 
the third absorption, where I meditate with equanimity, 
mindful and aware, personally experiencing the bliss of 
which the noble ones declare, ‘Equanimous and mindful, 
one meditates in bliss.’ 


sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharami. 

With the giving up of pleasure and pain, and the ending of 
former happiness and sadness, I enter and remain in the 
fourth absorption, without pleasure or pain, with pure 
equanimity and mindfulness. 


So ce aham, brahmana, evambhuto cankamami, dibbo 
me eso tasmim samaye cankamo hoti. 

When I’m practicing like this, if 1 walk meditation, at that 
time I walk like the gods. 


So ce aham, brahmana, evambhuto titthami, dibbam 
me etam tasmim samaye thanam hoti. 

When I’m practicing like this, if I stand, at that time I stand 
like the gods. 


So ce aham, brahmana, evambhuto nisidami, dibbam 
me etam tasmim samaye asanam hoti. 

When I’m practicing like this, if I sit, at that time I sit like 
the gods. 


So ce aham, brahmana, evambhuto seyyam kappemi, 
dibbam me etam tasmim samaye 
uccasayanamahasayanam hoti. 

When I’m practicing like this, if I lie down, at that time I lie 
down like the gods. 


Idam kho, brahmana, dibbam 
uccasayanamahasayanam, yassaham etarahi 
nikamalabhi akicchalabhi1 akasiralabhi’ ti. 

This is the high and luxurious bed of the gods that I get 
these days when I want, without trouble or difficulty.” 


“Acchariyam, bho gotama, abbhutam, bho gotama. 
“It’s incredible, Master Gotama, it’s amazing! 


Ko canno evarupassa dibbassa 
uccasayanamahasayanassa nikamalabhi bhavissati 
akicchalabhi akasiralabhi, annatra bhota gotamena. 
Who but Master Gotama could get such a high and 
luxurious bed of the gods when he wants, without trouble 
or difficulty? 


Katamam pana tam, bho gotama, brahmam 
uccasayanamahasayanam, yassa bhavam gotamo 
etarahi nikamalabhi akicchalabhi akasiralabhi” ti? 
But what, Master Gotama, is the high and luxurious bed of 
Brahma?” 


“Idhaham, brahmana, yam gamam va nigamam va 
upanissaya viharami, so pubbanhasamayam nivasetva 
pattacivaramadaya tameva gamam va nigamam va 
pindaya pavisami. 

“Brahmin, when I am living supported by a village or town, 
I robe up in the morning and, taking my bowl and robe, 
enter the town or village for alms. 


So pacchabhattam pindapatapatikkanto 
vanantanneva pavisami. 

After the meal, on my return from alms-round, I enter a 
wood. 


So yadeva tattha honti tinani va pannani va tani 
ekajjham sangharitva nisidami pallankam abhujitva 
ujum kayam panidhaya parimukham satim 
upatthapetva. 

I gather up some grass or leaves into a pile, and sit down 
cross-legged, with my body straight, and establish 
mindfulness right there. 


So mettasahagatena cetasa ekam disam pharitva 
viharami, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam mettasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharami. 

I meditate spreading a heart full of love to one direction, 
and to the second, and to the third, and to the fourth. In the 
same way above, below, across, everywhere, all around, I 
spread a heart full of love to the whole world—abundant, 
expansive, limitless, free of enmity and ill will. 


Karunasahagatena cetasSa ... pe ... 

I meditate spreading a heart full of compassion to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, I spread a heart full of compassion to the whole 
world—abundant, expansive, limitless, free of enmity and ill 
will. 


muditasahagatena Cetasa ... 


I meditate spreading a heart full of rejoicing to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, I spread a heart full of rejoicing to the whole 
world—abundant, expansive, limitless, free of enmity and ill 
will. 


upekkhasahagatena cetasa ekam disam pharitva 
viharami, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjhena pharitva viharami. 

I meditate spreading a heart full of equanimity to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, I spread a heart full of equanimity to the whole 
world—abundant, expansive, limitless, free of enmity and ill 
will. 


So ce aham, brahmana, evambhuto cankamami, 
brahma me eso tasmim samaye cankamo hoti. 
When I’m practicing like this, if 1 walk meditation, at that 
time I walk like Brahma. 


So ce aham, brahmana, evambhuto titthami ... pe ... 
... [stand like Brahma. ... 


nisidami ... pe ... 
I sit like Brahma... 


seyyam kappemi, brahmam me etam tasmim samaye 
uccasayanamahasayanam hoti. 

When I’m practicing like this, if I lie down, at that time I lie 
down like Brahma. 


Idam kho, brahmana, brahmam 
uccasayanamahasayanam, yassaham etarahi 
nikamalabhi akicchalabhi akasiralabhi’ ti. 

This is the high and luxurious bed of Brahma that I get 
these days when I want, without trouble or difficulty.” 


“Acchariyam, bho gotama, abbhutam, bho gotama. 
“It’s incredible, Master Gotama, it’s amazing! 


Ko canno evarupassa brahmassa 
uccasayanamahasayanassa nikamalabhi bhavissati 
akicchalabhi akasiralabhi, annatra bhota gotamena. 
Who but Master Gotama could get such a high and 
luxurious bed of Brahma when he wants, without trouble or 
difficulty? 


Katamam pana tam, bho gotama, ariyam 
uccasayanamahasayanam, yassa bhavam gotamo 
etarahi nikamalabhi akicchalabhi akasiralabhi” ti? 
But what, Master Gotama, is the high and luxurious bed of 
the noble ones?” 


“Idhaham, brahmana, yam gamam va nigamam va 
upanissaya viharami, so pubbanhasamayam nivasetva 
pattacivaramadaya tameva gamam va nigamam va 
pindaya pavisami. 

“Brahmin, when I am living supported by a village or town, 
I robe up in the morning and, taking my bowl and robe, 
enter the town or village for alms. 


So pacchabhattam pindapatapatikkanto 
vanantanneva pavisami. 

After the meal, on my return from alms-round, I enter a 
wood. 


So yadeva tattha honti tinani va pannani va tani 
ekajjham sangharitva nisidami pallankam abhujitva 
ujum kayam panidhaya parimukham satim 
upatthapetva. 

I gather up some grass or leaves into a pile, and sit down 
cross-legged, with my body straight, and establish 
mindfulness right there. 


So evam janami: 
I know this: 


‘rago me pahino ucchinnamulo talavatthukato 
anabhavamkato ayatim anuppadadhammo; 

‘I’ve given up greed, hate, and delusion, cut them off at the 
root, made them like a palm stump, obliterated them, so 
they’re unable to arise in the future.’ 


doso me pahino ucchinnamulo talavatthukato 
anabhavamkato ayatim anuppadadhammo; 


moho me pahino ucchinnamulo talavatthukato 
anabhavamkato ayatim anuppadadhammo’. 


So ce aham, brahmana, evambhuto cankamami, ariyo 
me eso tasmim samaye cankamo hoti. 

When I’m practicing like this, if 1 walk meditation, at that 
time I walk like the noble ones. 


So ce aham, brahmana, evambhuto titthami ... pe ... 
... | stand like the noble ones... 


nisidami ... pe ... 
I sit like the noble ones... 


seyyam kappemi, ariyam me etam tasmim samaye 
uccasayanamahasayanam hoti. 


When I’m practicing like this, if I lie down, at that time I lie 
down like the noble ones. 


Idam kho, brahmana, ariyam 
uccasayanamahasayanam, yassaham etarahi 
nikamalabhi akicchalabhi akasiralabhi’ ti. 

This is the high and luxurious bed of the noble ones that I 
get these days when I want, without trouble or difficulty.” 


“Acchariyam, bho gotama, abbhutam, bho gotama. 
“It’s incredible, Master Gotama, it’s amazing! 


Ko canno evarupassa ariyassa 
uccasayanamahasayanassa nikamalabhi bhavissati 
akicchalabhi akasiralabhi, annatra bhota gotamena. 
Who but Master Gotama could get such a high and 
luxurious bed of the noble ones when he wants, without 
trouble or difficulty? 


Abhikkantam, bho gotama, abhikkantam, bho 
gotama. 
Excellent, Master Gotama! Excellent! 


Seyyathapi, bho gotama, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam kho 
bhota gotamena anekapariyayena dhammo pakasito. 
As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Gotama has made the teaching clear in many 
ways. 


Ete mayam bhavantam gotamam saranam gacchama 
dhammanca bhikkhusanghanca. 


We go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasake no bhavam gotamo dharetu ajjatagge 
panupete saranam gate” ti. 

From this day forth, may Master Gotama remember us as 
lay followers who have gone for refuge for life.” 


Tatiyam. 


3.064. 64. Sarabhasutta - 64. 


With Sarabha 
7. Mahavagga - 7. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Tena kho pana samayena sarabho nama paribbajako 
acirapakkanto hoti imasma dhammavinaya. 

Now at that time a wanderer called Sarabha had recently 
left this teaching and training. 


So rajagahe parisati evam vacam bhasati: 
He was telling a crowd in Rajagaha, 


“annato maya Samananam sakyaputtikanam dhammo. 
“I learned the teaching of the ascetics who follow the 
Sakyan, 


Annaya Ca panaham samananam sakyaputtikanam 
dhammam evaham tasma dhammavinaya 
apakkanto’” ti. 

then I left their teaching and training.” 


Atha kho sambahula bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya rajagaham pindaya 
pavisimsu. 

Then several mendicants robed up in the morning and, 
taking their bowls and robes, entered Rajagaha for alms. 


Assosum kho te bhikkhu sarabhassa paribbajakassa 
rajagahe parisati evam vacam bhasamanassa: 
They heard what Sarabha was saying. 


“annato maya samananam sakyaputtikanam dhammo. 


Annaya ca panaham samananam sakyaputtikanam 
dhammam evaham tasma dhammavinaya 
apakkanto’ ti. 


Atha kho te bhikkhu rajagahe pindaya Caritva 
pacchabhattam pindapatapatikkanta yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then, after the meal, when they returned from alms-round, 
they went up to the Buddha, bowed, sat down to one side, 
and said to him, 


“sarabho nama, bhante, paribbajako acirapakkanto 
imasma dhammavinaya. 

“The wanderer called Sarabha has recently left this 
teaching and training. 


So rajagahe parisati evam vacam bhasati: 
He was telling a crowd in Rajagaha: 


‘annato maya samananam sakyaputtikanam dhammo. 
‘T learned the teaching of the ascetics who follow the 
Sakyan, 


Annaya ca panaham samananam sakyaputtikanam 
dhammam evaham tasma dhammavinaya 
apakkanto’ ti. 

then I left their teaching and training.’ 


Sadhu, bhante, bhagava yena sippinikatiram 
paribbajakaramo yena sarabho paribbajako 
tenupasankamatu anukampam upadaya’ ti. 

Sir, please go to the wanderers’ monastery on the banks of 
the Sappini river to see Sarabha the wanderer out of 
compassion.” 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena sippinikatiram paribbajakaramo yena 
sarabho paribbajako tenupasankami; upasankamitva 
pannatte asane nisidi. Nisajja kho bhagava sarabham 
paribbajakam etadavoca: 

Then in the late afternoon, the Buddha came out of retreat 
and went to the wanderers’ monastery on the banks of the 
Sappini river to visit Sarabha the wanderer. He sat on the 
seat spread out, and said to the wanderer Sarabha, 


“saccam kira tvam, sarabha, evam vadesi: 
“Ts it really true, Sarabha, that you’ve been saying: 


‘annato maya samananam sakyaputtikanam dhammo. 
‘T learned the teaching of the ascetics who follow the 
Sakyan, 


Annaya Ca panaham samananam sakyaputtikanam 
dhammam evaham tasma dhammavinaya 
apakkanto’” ti? 

then I left their teaching and training.’” 


Evam vutte, sarabho paribbajako tunhi ahosi. 
When he said this, Sarabha kept silent. 


Dutiyampi kho bhagava sarabham paribbajakam 
etadavoca: 
For a second time, the Buddha said to Sarabha, 


“vadehi, sarabha, kinti te annato saamananam 
sakyaputtikanam dhammo? 

“Tell me, Sarabha, what exactly have you learned of the 
teachings of the ascetics who follow the Sakyan? 


Sace te aparipuram bhavissati, aham paripuressami. 
If you’ve not learned it fully, I’ll fill you in. 


Sace pana te paripuram bhavissati, aham 
anumodissami1” ti. 
But if you have learned it fully, I’ll agree.” 


Dutiyampi kho sarabho paribbajako tunhi ahosi. 
For a second time, Sarabha kept silent. 


Tatiyampi kho bhagava sarabham paribbajakam 
etadavoca: 
For a third time, the Buddha said to Sarabha, 


“yo kho, sarabha, pannayati samananam 
sakyaputtikanam dhammo vadehi, sarabha, kinti te 
annato samananam sakyaputtikanam dhammo? 
“Sarabha, the teachings of the ascetics who follow the 
Sakyan are clear to me. What exactly have you learned of 
the teachings of the ascetics who follow the Sakyan? 


Sace te aparipuram bhavissati, aham paripuressami. 
If you’ve not learned it fully, I’ll fill you in. 


Sace pana te paripuram bhavissati, aham 
anumodissam1’ ti. 
But if you have learned it fully, I’ll agree.” 


Tatiyampi kho sarabho paribbajako tunh1 ahosi. 
For a third time, Sarabha kept silent. 


Atha kho te paribbajaka sarabham paribbajakam 
etadavocum: 
Then those wanderers said to Sarabha, 


“yadeva kho tvam, avuso sarabha, samanam gotamam 
yaceyyasi tadeva te samano gotamo pavareti. 

“The ascetic Gotama has offered to tell you anything you 
ask for. 


Vadehavuso sarabha, kinti te annato samananam 
sakyaputtikanam dhammo? 

Speak, reverend Sarabha, what exactly have you learned of 
the teachings of the ascetics who follow the Sakyan? 


Sace te aparipuram bhavissati, samano gotamo 
paripuressati. 
If you’ve not learned it fully, he’ll fill you in. 


Sace pana te paripuram bhavissati, samano gotamo 
anumodissati” ti. 
But if you have learned it fully, he’ll agree.” 


Evam vutte, sarabho paribbajako tunhibhuto 
mankubhuto pattakkhandho adhomukho pajjhayanto 
appatibhano nisidi. 

When this was said, Sarabha sat silent, embarrassed, 
shoulders drooping, downcast, depressed, with nothing to 
Say. 


Atha kho bhagava sarabham paribbajakam 
tunhibhttam mankubhutam pattakkhandham 


adhomukham pajjhayantam appatibhanam viditva te 
paribbajake etadavoca: 
Knowing this, the Buddha said to the wanderers: 


“Yo kho mam, paribbajaka, evam vadeyya: 
“Wanderers, someone might say to me: 


‘sammasambuddhassa te patijanato ime dhamma 
anabhisambuddha’ti, tamaham tattha sadhukam 
Samanuyunjeyyam samanugaheyyam 
samanubhaseyyam. 

‘You claim to be a fully awakened Buddha, but regarding 
these things you’re not fully awakened.’ Then I’d carefully 
pursue, press, and grill them on that point. 


So vata maya sadhukam samanuyunjiyamano 
Samanugahiyamano samanubhasiyamano 
atthanametam anavakaso yam so tinnam thananam 
nannataram thanam nigaccheyya, annena va annam 
paticarissati, bahiddha katham apanamessati, 
kopanca dosanca appaccayanca patukarissati, 
tunhibhuto mankubhuto pattakkhandho adhomukho 
pajjhayanto appatibhano nisidissati, seyyathapi 
sarabho paribbajako. 

When grilled by me, they would, without a doubt, fall into 
one of these three categories. They’d dodge the issue, 
distracting the discussion with irrelevant points. They’d 
display annoyance, hate, and bitterness. Or they’d sit silent, 
embarrassed, shoulders drooping, downcast, depressed, 
with nothing to say, like Sarabha. 


Yo kho mam, paribbajaka, evam vadeyya: 
Wanderers, someone might say to me: 


‘khinasavassa te patijanato ime asava aparikkhina’ti, 
tamaham tattha sadhukam samanuyunjeyyam 


Samanugaheyyam samanubhaseyyam. 

‘You claim to have ended all defilements, but you still have 
these defilements.’ Then I’d carefully pursue, press, and 
grill them on that point. 


So vata maya sadhukam samanuyunjiyamano 
Samanugahiyamano samanubhasiyamano 
atthanametam anavakaso yam so tinnam thananam 
nannataram thanam nigaccheyya, annena va annam 
paticarissati, bahiddha katham apanamessati, 
kopanca dosanca appaccayanca patukarissati, 
tunhibhuto mankubhuto pattakkhandho adhomukho 
pajjhayanto appatibhano nisidissati, seyyathapi 
sarabho paribbajako. 

When grilled by me, they would, without a doubt, fall into 
one of these three categories. They’d dodge the issue, 
distracting the discussion with irrelevant points. They’d 
display annoyance, hate, and bitterness. Or they’d sit silent, 
embarrassed, shoulders drooping, downcast, depressed, 
with nothing to say, like Sarabha. 


Yo kho mam, paribbajaka, evam vadeyya: 
Wanderers, someone might say to me: 


‘yassa kho pana te atthaya dhammo desito, so na 
niyyati takkarassa samma dukkhakkhayaya’ti, 
tamaham tattha sadhukam samanuyunjeyyam 
Samanugaheyyam samanubhaseyyam. 

‘Your teaching does not lead someone who practices it to 
the goal of the complete ending of suffering.’ Then I’d 
carefully pursue, press, and grill them on that point. 


So vata maya sadhukam samanuyunjiyamano 
Samanugahiyamano samanubhasiyamano 
atthanametam anavakaso yam so tinnam thananam 
nannataram thanam nigaccheyya, annena va annam 


paticarissati, bahiddha katham apanamessati, 
kopanca dosanca appaccayanca patukarissati, 
tunhibhuto mankubhuto pattakkhandho adhomukho 
pajjhayanto appatibhano nisidissati, seyyathapi 
sarabho paribbajako’ ti. 

When grilled by me, they would, without a doubt, fall into 
one of these three categories. They’d dodge the issue, 
distracting the discussion with irrelevant points. They’d 
display annoyance, hate, and bitterness. Or they’d sit silent, 
embarrassed, shoulders drooping, downcast, depressed, 
with nothing to say, like Sarabha.” 


Atha kho bhagava sippinikatire paribbajakarame 
tikkhattum sihanadam naditva vehasam pakkami. 
Then the Buddha, having roared his lion’s roar three times 
in the wanderers’ monastery on the bank of the Sappini 
river, rose into the sky and flew away. 


Atha kho te paribbajaka acirapakkantassa bhagavato 
sarabham paribbajakam samantato 
vacayasannitodakena sanjambharimakamsu: 

Soon after the Buddha left, those wanderers gave Sarabha 
a comprehensive tongue-lashing: 


“seyyathapi, avuso sarabha, braharanne jarasingalo 
‘sthanadam nadissami’ti singalakamyeva nadati, 
bherandakamyeva nadati; 

“Reverend Sarabha, you’re just like an old jackal in the 
formidable wilderness who thinks, ‘I’ll roar a lion’s roar!’ 
but they still only manage to squeal and yelp like a jackal. 


evamevam kho tvam, avuso sarabha, annatreva 
Samanena gotamena ‘sihanadam nadissamj1’ti 
singalakamyeva nadasi bherandakamyeva nadasi. 

In the same way, when the ascetic Gotama wasn’t here you 
said ‘I’ll roar a lion’s roar!’ but you only managed to squeal 


and yelp like a jackal. 


Seyyathapi, avuso sarabha, ambukasancari 
‘purisakaravitam ravissam1’ti 
ambukasancariravitamyeva ravati; 

You’re just like a golden oriole who thinks, ‘T’ll cry like a 
cuckoo!’ but they still only manage to cry like a golden 
oriole. 


evamevam kho tvam, avuso sarabha, annatreva 
Samanena gotamena ‘purisakaravitam ravissamy!'ti, 
ambukasancariravitamyeva ravasi. 

In the same way, when the ascetic Gotama wasn’t here you 
said ‘T’ll cry like a cuckoo!’ but you still only managed to cry 
like a golden oriole. 


Seyyathapi, avuso sarabha, usabho sunnaya gosalaya 
gambhiram naditabbam mannati; 

You’re just like a bull that thinks to bellow only when the 
cowstall is empty. 


evamevam kho tvam, avuso sarabha, annatreva 
Samanena gotamena gambhiram naditabbam 
mannasi’ ti. 

In the same way, you only thought to bellow when the 
ascetic Gotama wasn’t here.” 


Atha kho te paribbajaka sarabham paribbajakam 
samantato vacayasannitodakena 
sanjambharimakamsutti. 

That’s how those wanderers gave Sarabha a comprehensive 
tongue-lashing. 


Catuttham. 


3.065. 65. Kesamuttisutta - 65. 


With the Kalamas of Kesamutta 
7. Mahavagga - 7. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosalesu carikam caramano 
mahata bhikkhusamghena saddhim yena kesamuttam 
nama kalamanam nigamo tadavasari. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants when 
he arrived at a town of the Kalamas named Kesamutta. 


Assosum kho kesamuttiya kalama: 
The Kalamas of Kesamutta heard: 


“samano khalu, bho, gotamo sakyaputto sakyakula 
pabbajito kesamuttam anuppatto. 

“It seems the ascetic Gotama—a Sakyan, gone forth from a 
Sakyan family—has arrived at Kesamutta. 


Tam kho pana bhavantam gotamam evam kalyano 
kittisaddo abbhuggato: 
He has this good reputation: 


‘itipi so bhagava ... pe ... 
‘That Blessed One is perfected, a fully awakened Buddha...’ 


sadhu kho pana tatharupanam arahatam dassanam 
hoti’” ti. 
It’s good to see such perfected ones.” 


Atha kho kesamuttiya kalama yena bhagava 
tenupasankamimsu; upasankamitva appekacce 
bhagavantam abhivadetva ekamantam nisidimsu, 
appekacce bhagavata saddhim sammodimsu, 
Sammodaniyam katham saraniyam vitisaretva 
ekamantam nisidimsu, appekacce yena bhagava 
tenanjalim panametva ekamantam nisidimsu, 
appekacce namagottam savetva ekamantam 
nisidimsu, appekacce tunhibhuta ekamantam 
nisidimsu. Ekamantam nisinna kho te kesamuttiya 
kalama bhagavantam etadavocum: 

Then the Kalamas went up to the Buddha. Before sitting 
down to one side, some bowed, some exchanged greetings 
and polite conversation, some held up their joined palms 
toward the Buddha, some announced their name and clan, 
while some kept silent. Seated to one side the Kalamas said 
to the Buddha: 


“Santi, bhante, eke samanabrahmana kesamuttam 
agacchanti. 

“There are, sir, some ascetics and brahmins who come to 
Kesamutta. 


Te sakamyeva vadam dipenti jotenti, parappavadam 
pana khumsenti vambhenti paribhavanti omakkhim 
karonti. 

They explain and promote only their own doctrine, while 
they attack, badmouth, disparage, and smear the doctrines 
of others. 


Aparepi, bhante, eke saamanabrahmana kesamuttam 
agacchanti. 
Then some other ascetics and brahmins come to Kesamutta. 


Tepi sakamyeva vadam dipenti jotenti, parappavadam 
pana khumsenti vambhenti paribhavanti omakkhim 


karonti. 

They too explain and promote only their own doctrine, while 
they attack, badmouth, disparage, and smear the doctrines 
of others. 


Tesam no, bhante, amhakam hoteva kankha hoti 
vicikiccha: 
So, sir, we’re doubting and uncertain: 


‘ko su nama imesam bhavatam samanabrahmananam 
saccam aha, ko musa’” ti? 

‘IT wonder who of these respected ascetics and brahmins 
speaks the truth, and who speaks falsehood?’” 


“Alanhi vo, kalama, kankhitum alam vicikicchitum. 
“It is enough, Kalamas, for you to be doubting and 
uncertain. 


Kankhaniyeva pana vo thane vicikiccha uppanna. 
Doubt has come up in you about an uncertain matter. 


Etha tumhe, kalama, ma anussavena, ma 
paramparaya, ma itikiraya, ma pitakasampadanena, 
ma takkahetu, ma nayahetu, ma akaraparivitakkena, 
ma ditthinijjhanakkhantiya, ma bhabbarupataya, ma 
Ssamano no garuti. 

Please, Kalamas, don’t go by oral transmission, don’t go by 
lineage, don’t go by testament, don’t go by canonical 
authority, don’t rely on logic, don’t rely on inference, don’t 
go by reasoned contemplation, don’t go by the acceptance 
of a view after consideration, don’t go by the appearance of 
competence, and don’t think “The ascetic is our respected 
teacher.’ 


Yada tumhe, kalama, attanava janeyyatha: 
But when you know for yourselves: 


‘ime dhamma akusala, ime dhamma Savajja, ime 
dhamma vinnugarahita, ime dhamma samatta 
samadinna ahitaya dukkhaya samvattanti’ti, atha 
tumhe, kalama, pajaheyyatha. 

‘These things are unskillful, blameworthy, criticized by 
sensible people, and when you undertake them, they lead to 
harm and suffering’, then you should give them up. 


Tam kim mannatha, kalama, 
What do you think, Kalamas? 


lobho purisassa ajjhattam uppajjamano uppajjati 
hitaya va ahitaya va” ti? 
Does greed come up in a person for their welfare or harm?” 


“Ahitaya, bhante”. 
“Harm, sir.” 


“Luddho panayam, kalama, purisapuggalo lobhena 
abhibhuto pariyadinnacitto panampi hanati, 
adinnampi adiyati, paradarampi gacchati, musapi 
bhanati, parampi tathattaya samadapeti, yam sa hoti 
digharattam ahitaya dukkhaya’ ti. 

“A greedy individual, overcome by greed, kills living 
creatures, steals, commits adultery, lies, and encourages 
others to do the same. Is that for their lasting harm and 
suffering?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, kalama, 
“What do you think, Kalamas? 


doso purisassa ajjhattam uppajjamano uppaijjati 
hitaya va ahitaya va” ti? 
Does hate come up in a person for their welfare or harm?” 


“Ahitaya, bhante”. 
“Harm, sir.” 


“Duttho panayam, kalama, purisapuggalo dosena 
abhibhuto pariyadinnacitto panampi hanati, 
adinnampi adiyati, paradarampi gacchati, musapi 
bhanati, parampi tathattaya samadapeti, yam sa hoti 
digharattam ahitaya dukkhaya’ ti. 

“A hateful individual, overcome by hate, kills living 
creatures, steals, commits adultery, lies, and encourages 
others to do the same. Is that for their lasting harm and 
suffering?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, kalama, 
“What do you think, Kalamas? 


moho purisassa ajjhattam uppajjamano uppajjati 
hitaya va ahitaya va” ti? 

Does delusion come up in a person for their welfare or 
harm?” 


“Ahitaya, bhante”. 
“Harm, sir.” 


“Mulho panayam, kalama, purisapuggalo mohena 
abhibhuto pariyadinnacitto panampi hanati, 
adinnampi adiyati, paradarampi gacchati, musapi 
bhanati, parampi tathattaya samadapeti, yam sa hoti 
digharattam ahitaya dukkhaya’ ti. 


“A deluded individual, overcome by delusion, kills living 
creatures, steals, commits adultery, lies, and encourages 
others to do the same. Is that for their lasting harm and 
suffering?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, kalama, ime dhamma kusala va 
akusala va” ti? 

“What do you think, Kalamas, are these things skillful or 
unskillful?” 


“Akusala, bhante”. 
“Unskillful, sir.” 


“Savajja va anavajja va” ti? 
“Blameworthy or blameless?” 


“Savajja, bhante”. 
“Blameworthy, sir.” 


“Vinnugarahita va vinnuppasattha va” ti? 
“Criticized or praised by sensible people?” 


“Vinnugarahita, bhante”. 
“Criticized by sensible people, sir.” 


“Samatta samadinna ahitaya dukkhaya samvattanti, 
no va? 

“When you undertake them, do they lead to harm and 
suffering, or not? 


Katham va ettha hoti” ti? 
Or how do you see this?” 


“Samatta, bhante, samadinna ahitaya dukkhaya 
samvattantiti. 

“When you undertake them, they lead to harm and 
suffering. 


Evam no ettha hoti’ ti. 
That’s how we see it.” 


“Iti kho, kalama, yam tam avocumha: 
“So, Kalamas, when I said: 


‘etha tumhe, kalama. 
‘Please, 


Ma anusSavena, ma paramparaya, ma itikiraya, ma 
pitakasampadanena, ma takkahetu, ma nayahetu, ma 
akaraparivitakkena, ma ditthinijjhanakkhantiya, ma 
bhabbarupataya, ma samano no garuti. 

don’t go by oral transmission, don’t go by lineage, don’t go 
by testament, don’t go by canonical authority, don’t rely on 
logic, don’t rely on inference, don’t go by reasoned 
contemplation, don’t go by the acceptance of a view after 
consideration, don’t go by the appearance of competence, 
and don’t think “The ascetic is our respected teacher.” 


Yada tumhe kalama attanava janeyyatha: 
But when you know for yourselves: 


“ime dhamma akusala, ime dhamma Savajja, ime 
dhamma vinnugarahita, ime dhamma samatta 
samadinna ahitaya dukkhaya samvattantiti, atha 
tumhe, kalama, pajaheyyatha”’ti, 

“These things are unskillful, blameworthy, criticized by 
sensible people, and when you undertake them, they lead to 
harm and suffering”, then you should give them up.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Etha tumhe, kalama, ma anussavena, ma 
paramparaya, ma itikiraya, ma pitakasampadanena, 
ma takkahetu, ma nayahetu, ma akaraparivitakkena, 
ma ditthinijjhanakkhantiya, ma bhabbarupataya, ma 
Samano no garuti. 

Please, Kalamas, don’t go by oral transmission, don’t go by 
lineage, don’t go by testament, don’t go by canonical 
authority, don’t rely on logic, don’t rely on inference, don’t 
go by reasoned contemplation, don’t go by the acceptance 
of a view after consideration, don’t go by the appearance of 
competence, and don’t think “The ascetic is our respected 
teacher.’ 


Yada tumhe, kalama, attanava janeyyatha: 
But when you know for yourselves: 


‘ime dhamma kusala, ime dhamma anavaijja, ime 
dhamma vinnuppasattha, ime dhamma samatta 
samadinna hitaya sukhaya samvattanti’ti, atha 
tumhe, kalama, upasampajja vihareyyatha. 

‘These things are skillful, blameless, praised by sensible 
people, and when you undertake them, they lead to welfare 
and happiness’, then you should acquire them and keep 
them. 


Tam kim mannatha, kalama, 
What do you think, Kalamas? 


alobho purisassa ajjhattam uppajjamano uppajjati 
hitaya va ahitaya va’ ti? 

Does contentment come up in a person for their welfare or 
harm?” 


“Hitaya, bhante”. 
“Welfare, sir.” 


“Aluddho panayam, kalama, purisapuggalo lobhena 
anabhibhuto apariyadinnacitto neva panam hanati, 
na adinnam adiyati, na paradaram gacchati, na musa 
bhanati, na parampi tathattaya samadapeti, yam sa 
hoti digharattam hitaya sukhaya’ ti. 

“An individual who is content, not overcome by greed, 
doesn’t kill living creatures, steal, commit adultery, lie, or 
encourage others to do the same. Is that for their lasting 
welfare and happiness?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, kalama, 
“What do you think, Kalamas? 


adoso purisassa ajjhattam uppajjamano uppaijjati ... 


pe eee 
Does love come up in a person for their welfare or harm? ... 


amoho purisassa ajjhattam uppajjamano uppaijjati ... 
pe ... 

Does understanding come up in a person for their welfare 
or harm?... 


hitaya sukhaya’ ti. 
Is that for their lasting welfare and happiness?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, kalama, ime dhamma kusala va 
akusala va” ti? 


“What do you think, Kalamas, are these things skillful or 
unskillful?” 


“Kusala, bhante”. 
“Skillful, sir.” 


“Savajja va anavajja va” ti? 
“Blameworthy or blameless?” 


“Anavajja, bhante”. 
“Blameless, sir.” 


“Vinnugarahita va vinnuppasattha va” ti? 
“Criticized or praised by sensible people?” 


“Vinnuppasattha, bhante”. 
“Praised by sensible people, sir.” 


“Samatta samadinna hitaya sukhaya samvattanti no 
va? 

“When you undertake them, do they lead to welfare and 
happiness, or not? 


Katham va ettha hoti” ti? 
Or how do you see this?” 


“Samatta, bhante, samadinna hitaya sukhaya 
samvattanti. 

“When you undertake them, they lead to welfare and 
happiness. 


Evam no ettha hoti’ ti. 
That’s how we see it.” 


“Iti kho, kalama, yam tam avocumha: 
“So, Kalamas, when I said: 


‘etha tumhe, kalama. 
‘Please, 


Ma anusSavena, Mma paramparaya, ma itikiraya, ma 
pitakasampadanena, ma takkahetu, ma nayahetu, ma 
akaraparivitakkena, ma ditthinijjhanakkhantiya, ma 
bhabbarupataya, ma samano no garuti. 

don’t go by oral transmission, don’t go by lineage, don’t go 
by testament, don’t go by canonical authority, don’t rely on 
logic, don’t rely on inference, don’t go by reasoned 
contemplation, don’t go by the acceptance of a view after 
consideration, don’t go by the appearance of competence, 
and don’t think “The ascetic is our respected teacher.” 


Yada tumhe, kalama, attanava janeyyatha— 
But when you know for yourselves: 


ime dhamma kusala, ime dhamma anavajja, ime 
dhamma vinnuppasattha, ime dhamma samatta 
samadinna hitaya sukhaya samvattantiti, atha tumhe, 
kalama, upasampajja vihareyyatha ’ ti, 

“These things are skillful, blameless, praised by sensible 
people, and when you undertake them, they lead to welfare 
and happiness”, then you should acquire them and keep 
them.’ 


iti yam tam vuttam idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Sa kho so, kalama, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
mettasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam mettasahagatena 


cetasa vipulena mahaggatena appamanena averena 
abyapajjhena pharitva viharati. 

Then that noble disciple is rid of desire, rid of ill will, 
unconfused, aware, and mindful. They meditate spreading a 
heart full of love to one direction, and to the second, and to 
the third, and to the fourth. In the same way above, below, 
across, everywhere, all around, they spread a heart full of 
love to the whole world—abundant, expansive, limitless, 
free of enmity and ill will. 


Karunasahagatena cetasa ... pe ... 

They meditate spreading a heart full of compassion to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, they spread a heart full of compassion to the 
whole world—abundant, expansive, limitless, free of enmity 
and ill will. 


muditasahagatena Cetasa ... pe ... 

They meditate spreading a heart full of rejoicing to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, they spread a heart full of rejoicing to the whole 
world—abundant, expansive, limitless, free of enmity and ill 
will. 


upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjhena pharitva viharati. 

They meditate spreading a heart full of equanimity to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, they spread a heart full of equanimity to the 


whole world—abundant, expansive, limitless, free of enmity 
and ill will. 


Sa kho so, kalama, ariyasavako evam averacitto evam 
abyapajjhacitto evam asamkilitthacitto evam 
visuddhacitto. 

When that noble disciple has a mind that’s free of enmity 
and ill will, uncorrupted and purified, 


Tassa dittheva dhamme cattaro assasa adhigata 
honti. 
they’ve won four consolations in the present life. 


‘Sace kho pana atthi paro loko, atthi 
sukatadukkatanam kammanam phalam vipako, 
athaham kayassa bheda param marana sugatim 
saggam lokam upapajjissam1’ti, ayamassa pathamo 
assaso adhigato hoti. 

‘If it turns out there is another world, and good and bad 
deeds have a result, then—when the body breaks up, after 
death—lI’ll be reborn in a good place, a heavenly realm.’ 
This is the first consolation they’ve won. 


‘Sace kho pana natthi paro loko, natthi 
sukatadukkatanam kammanam phalam vipako, 
athaham dittheva dhamme averam abyapajjham 
anigham sukhim attanam pariharami’ti, ayamassa 
dutiyo assaso adhigato hoti. 

‘If it turns out there is no other world, and good and bad 
deeds don’t have a result, then in the present life I’ll keep 
myself free of enmity and ill will, untroubled and happy.’ 
This is the second consolation they’ve won. 


‘Sace kho pana karoto Kariyati papam, na kho 
panaham kassaci papam cetemi. 


‘Tf it turns out that bad things happen to people who do bad 
things, then since I have no bad intentions, 


Akarontam kho pana mam papakammam kuto 
dukkham phusissati’ti, ayamassa tatiyo assaso 
adhigato hoti. 

and since I’m not doing anything bad, how can suffering 
touch me?’ This is the third consolation they’ve won. 


‘Sace kho pana karoto na Kariyati papam, athaham 
ubhayeneva visuddham attanam samanupassamz1'ti, 
ayamassa catuttho assaso adhigato hoti. 

‘Tf it turns out that bad things don’t happen to people who 
do bad things, then I still see myself pure on both sides.’ 
This is the fourth consolation they’ve won. 


Sa kho so, kalama, ariyasavako evam averacitto evam 
abyapajjhacitto evam asankilitthacitto evam 
visuddhacitto. 

When that noble disciple has a mind that’s free of enmity 
and ill will, undefiled and purified, 


Tassa dittheva dhamme ime cattaro assasa adhigata 
honti’ ti. 
they’ve won these four consolations in the present life.” 


“Evametam, bhagava, evametam, sugata. 
“That’s so true, Blessed One! That’s so true, Holy One! 


Sa kho so, bhante, ariyasavako evam averacitto evam 
abyapajjhacitto evam asankilitthacitto evam 
visuddhacitto. 

When that noble disciple has a mind that’s free of enmity 
and ill will, undefiled and purified, 


Tassa dittheva dhamme cattaro assasa adhigata 
honti. 
they’ve won these four consolations in the present life. ... 


‘Sace kho pana atthi paro loko, atthi 
sukatadukkatanam kammanam phalam vipako, 
athaham kayassa bheda param marana sugatim 
saggam lokam upapajjissam1’ti, ayamassa pathamo 
assaso adhigato hoti. 


‘Sace kho pana natthi paro loko, natthi 
sukatadukkatanam kammanam phalam vipako, 
athaham dittheva dhamme averam abyapajjham 
anigham sukhim attanam pariharami’ti, ayamassa 
dutiyo assaso adhigato hoti. 


‘Sace kho pana karoto kariyati papam, na kho 
panaham kassaci papam cetemi, akarontam kho pana 
mam papakammam kuto dukkham phusissati’ti, 
ayamassa tatiyo assaso adhigato hoti. 


‘Sace kho pana karoto na Kariyati papam, athaham 
ubhayeneva visuddham attanam samanupassamz1'ti, 
ayamassa Catuttho assaso adhigato hoti. 


Sa kho so, bhante, ariyasavako evam averacitto evam 
abyapajjhacitto evam asankilitthacitto evam 
visuddhacitto. 


Tassa dittheva dhamme ime cattaro assasa adhigata 
honti. 


Abhikkantam, bhante ... pe ... 
Excellent, sir! Excellent! ... 


ete mayam, bhante, bhagavantam saranam gacchama 
dhammanca bhikkhusanghanca. 

We go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasake no, bhante, bhagava dharetu ajjatagge 
panupete saranam gate” ti. 

From this day forth, may the Buddha remember us as lay 
followers who have gone for refuge for life.” 


Pancamam. 


3.066. 66. Salhasutta - 66. With 


Salha and His Friend 
7. Mahavagga - 7. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma nandako savatthiyam viharati 
pubbarame migaramatupasade. 

Now at that time Venerable Nandaka was staying near 
Savatthi in the Eastern Monastery, the stilt longhouse of 
Migara’s mother. 


Atha kho salho ca migaranatta sano ca 
sekhuniyanatta yenayasma nandako 
tenupasankamimsu; upasankamitva ayasmantam 
nandakam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinnam kho salham migaranattaram 
ayasma nandako etadavoca: 

Then Salha, Migara’s grandson, and Rohana, Pekhuniya’s 
grandson went up to Venerable Nandaka, bowed, and sat 
down to one side. Then Venerable Nandaka said to Salha: 


“Etha tumhe, salha, ma anussavena, ma 
paramparaya, ma itikiraya, ma pitakasampadanena, 
ma takkahetu, ma nayahetu, ma akaraparivitakkena, 
ma ditthinijjhanakkhantiya, ma bhabbarupataya, ma 
samano no garuti. 

“Please, Salha and friend, don’t go by oral transmission, 
don’t go by lineage, don’t go by testament, don’t go by 
canonical authority, don’t rely on logic, don’t rely on 
inference, don’t go by reasoned contemplation, don’t go by 
the acceptance of a view after consideration, don’t go by 


the appearance of competence, and don’t think “The ascetic 
is our respected teacher.’ 


Yada tumhe, salha, attanava janeyyatha ‘ime dhamma 
akusala, ime dhamma Savajja, ime dhamma 
vinnugarahita, ime dhamma samatta samadinna 
ahitaya dukkhaya samvattanti’ti, atha tumhe, salha, 
pajaheyyatha. 

But when you know for yourselves: “These things are 
unskillful, blameworthy, criticized by sensible people, and 
when you undertake them, they lead to harm and suffering’, 
then you should give them up. 


Tam kim mannatha, salha, 
What do you think, Salha? 


atthi lobho”’ ti? 
Is greed real?” 


“Evam, bhante”. 
“Yes, sir.” 


“Abhijjhati kho aham, salha, etamattham vadami. 
““Covetousness’ is what I mean by this. 


Luddho kho ayam, salha, abhijjhalu panampi hanati, 
adinnampi adiyati, paradarampi gacchati, musapi 
bhanati, parampi tathattaya samadapeti, yam sa hoti 
digharattam ahitaya dukkhaya’ ti. 

A person who is greedy and covetous kills living creatures, 
steals, commits adultery, lies, and encourages others to do 
the same. Is that for their lasting harm and suffering?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, salha, 
“What do you think, Salha? 


atthi doso” ti? 
Is hate real?” 


“Evam, bhante”. 
“Yes, sir.” 


“Byapadoti kho aham, salha, etamattham vadami. 
““Malice’ is what I mean by this. 


Duttho kho ayam, salha, byapannacitto panampi 
hanati, adinnampi adiyati, paradarampi gacchati, 
musapi bhanati, parampi tathattaya samadapeti, yam 
sa hoti digharattam ahitaya dukkhaya’ ti. 

A hateful and malicious person kills living creatures, steals, 
commits adultery, lies, and encourages others to do the 
same. Is that for their lasting harm and suffering?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, salha, 
“What do you think, Salha? 


atthi moho” ti? 
Is delusion real?” 


“Evam, bhante”. 
“Yes, sir.” 


“‘Tgnorance’ is what I mean by this. 


Mulho kho ayam, salha, avijjagato panampi hanati, 
adinnampi adiyati, paradarampi gacchati, musapi 
bhanati, parampi tathattaya samadapeti, yam sa hoti 
digharattam ahitaya dukkhaya’ ti. 

A person who is deluded and ignorant kills living creatures, 
steals, commits adultery, lies, and encourages others to do 
the same. Is that for their lasting harm and suffering?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, salha, ime dhamma kusala va 
akusala va” ti? 

“What do you think, Salha, are these things skillful or 
unskillful?” 


“Akusala, bhante”. 
“Unskillful, sir.” 


“Savajja va anavajja va” ti? 
“Blameworthy or blameless?” 


“Savajja, bhante”. 
“Blameworthy, sir.” 


“Vinnugarahita va vinnuppasattha va” ti? 
“Criticized or praised by sensible people?” 


“Vinnugarahita, bhante”. 
“Criticized by sensible people, sir.” 


“Samatta samadinna ahitaya dukkhaya samvattanti, 
no va? 

“When you undertake them, do they lead to harm and 
suffering, or not? 


Katham va ettha hoti” ti? 
Or how do you see this?” 


“Samatta, bhante, samadinna ahitaya dukkhaya 
samvattantiti. 

“When you undertake them, they lead to harm and 
suffering. 


Evam no ettha hoti’ ti. 
That’s how we see it.” 


“Iti kho, salha, yam tam avocumha: 
“So, Salha and friend, when I said: 


‘etha tumhe, salha, ma anussavena, ma paramparaya, 
ma itikiraya, ma pitakasampadanena, ma takkahetu, 
ma nayahetu, ma akaraparivitakkena, ma 
ditthinijjhanakkhantiya, ma bhabbarupataya, ma 
Samano no garuti. 

‘Please, don’t go by oral transmission, don’t go by lineage, 
don’t go by testament, don’t go by canonical authority, don’t 
rely on logic, don’t rely on inference, don’t go by reasoned 
contemplation, don’t go by the acceptance of a view after 
consideration, don’t go by the appearance of competence, 
and don’t think “The ascetic is our respected teacher.” 


Yada tumhe, salha, attanava janeyyatha— 
But when you know for yourselves: 


ime dhamma akusala, ime dhamma Savajja, ime 
dhamma vinnugarahita, ime dhamma samatta 
samadinna ahitaya dukkhaya samvattantiti, atha 
tumhe, salha, pajaheyyatha’ti, 

“These things are unskillful, blameworthy, criticized by 
sensible people, and when you undertake them, they lead to 
harm and suffering”, then you should give them up.’ 


iti yam tam vuttam idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Etha tumhe, salha, ma anussavena, ma paramparaya, 
ma itikiraya, ma pitakasampadanena, ma takkahetu, 
ma nayahetu, ma akaraparivitakkena, ma 
ditthinijjhanakkhantiya, ma bhabbarupataya, ma 
samano no garuti. 

Please, Salha and friend, don’t go by oral transmission, 
don’t go by lineage, don’t go by testament, don’t go by 
canonical authority, don’t rely on logic, don’t rely on 
inference, don’t go by reasoned contemplation, don’t go by 
the acceptance of a view after consideration, don’t go by 
the appearance of competence, and don’t think ‘The ascetic 
is our respected teacher.’ 


Yada tumhe, salha, attanava janeyyatha: 
But when you know for yourselves: 


‘ime dhamma kusala, ime dhamma anavajja, ime 
dhamma vinnuppasattha, ime dhamma samatta 
samadinna hitaya sukhaya samvattanti’ti, atha 
tumhe, salha, upasampajja vihareyyatha. 

‘These things are skillful, blameless, praised by sensible 
people, and when you undertake them, they lead to welfare 
and happiness’, then you should acquire them and keep 
them. 


Tam kim mannatha, salha, atthi alobho” ti? 
What do you think? Is contentment real?” 


“Evam, bhante”. 
“Yes, sir.” 


“Anabhijjhati kho aham, salha, etamattham vadami. 


ae 


Satisfaction’ is what I mean by this. 


Aluddho kho ayam, salha, anabhijjhalu neva panam 
hanati, na adinnam adiyati, na paradaram gacchati, 
na musa bhanati, parampi na tathattaya samadapeti, 
yam sa hoti digharattam hitaya sukhaya’ ti. 

A person who is content and satisfied doesn’t kill living 
creatures, steal, commit adultery, lie, or encourage others 
to do the same. Is that for their lasting welfare and 
happiness?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, salha, atthi adoso” ti? 
What do you think? Is love real?” 


“Evam, bhante”. 
“Yes, sir.” 


“Abyapadoti kho aham, salha, etamattham vadami. 
“‘Kindness’ is what I mean by this. 


Aduttho kho ayam, salha, abyapannacitto neva panam 
hanati, na adinnam adiyati, na paradaram gacchati, 
na musa bhanati, parampi na tathattaya samadapeti, 
yam sa hoti digharattam hitaya sukhaya’ ti. 

A loving and kind-hearted person doesn’t kill living 
creatures, steal, commit adultery, lie, or encourage others 
to do the same. Is that for their lasting welfare and 
happiness?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, salha, 


“What do you think, Salha? 


atthi amoho’” ti? 
Is understanding real?” 


“Evam, bhante”. 
“Yes, sir.” 


“‘Knowledge’ is what I mean by this. 


Amulho kho ayam, salha, vijjagato neva panam 
hanati, na adinnam adiyati, na paradaram gacchati, 
na musa bhanati, parampi na tathattaya samadapeti, 
yam sa hoti digharattam hitaya sukhaya’ ti. 

A person who understands and knows doesn’t kill living 
creatures, steal, commit adultery, lie, or encourage others 
to do the same. Is that for their lasting welfare and 
happiness?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, salha, ime dhamma kusala va 
akusala va” ti? 

“What do you think, Salha, are these things skillful or 
unskillful?” 


“Kusala, bhante”. 
“Skillful, sir.” 


“Savajja va anavajja va” ti? 
“Blameworthy or blameless?” 


“Anavajja, bhante”. 
“Blameless, sir.” 


“Vinnugarahita va vinnuppasattha va” ti? 
“Criticized or praised by sensible people?” 


“Vinnuppasattha, bhante”. 
“Praised by sensible people, sir.” 


“Samatta samadinna hitaya sukhaya samvattanti, no 
va? 

“When you undertake them, do they lead to welfare and 
happiness, or not? 


Katham va ettha hoti” ti? 
Or how do you see this?” 


“Samatta, bhante, samadinna hitaya sukhaya 
samvattantiti. 

“When you undertake them, they lead to welfare and 
happiness. 


Evam no ettha hoti’ ti. 
That’s how we see it.” 


“Iti kho, salha, yam tam avocumha: 
“So, Salha and friend, when I said: 


‘etha tumhe, salha, ma anussavena, ma paramparaya, 
ma itikiraya, ma pitakasampadanena, ma takkahetu, 
ma nayahetu, ma akaraparivitakkena, ma 
ditthinijjhanakkhantiya, ma bhabbarupataya, ma 
samano no garuti. 

‘Please, don’t go by oral transmission, don’t go by lineage, 
don’t go by testament, don’t go by canonical authority, don’t 
rely on logic, don’t rely on inference, don’t go by reasoned 
contemplation, don’t go by the acceptance of a view after 


consideration, don’t go by the appearance of competence, 
and don’t think “The ascetic is our respected teacher.” 


Yada tumhe, salha, attanava janeyyatha— 
But when you know for yourselves: 


ime dhamma kusala, ime dhamma anavajja, ime 
dhamma vinnuppasattha, ime dhamma samatta 
Samadinna digharattam hitaya sukhaya 
samvattantiti, atha tumhe, salha, upasampajja 
vihareyyatha’ti, 

“These things are skillful, blameless, praised by sensible 
people, and when you undertake them, they lead to welfare 
and happiness”, then you should acquire them and keep 
them.’ 


iti yam tam vuttam idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Sa kho so, salha, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
mettasahagatena cetasa ... pe ... 

Then that noble disciple is rid of desire, rid of ill will, 
unconfused, aware, and mindful. They meditate spreading a 
heart full of love... 


karuna ... 
compassion ... 


mudita ... 
rejoicing... 


upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam, tatha tatiyam, tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 


cetasa vipulena mahaggatena appamanena averena 
abyapajjhena pharitva viharati. 

equanimity to one direction, and to the second, and to the 
third, and to the fourth. In the same way above, below, 
across, everywhere, all around, they spread a heart full of 
equanimity to the whole world—abundant, expansive, 
limitless, free of enmity and ill will. 


So evam pajanati: 
They understand: 


‘atthi idam, atthi hinam, atthi panitam, atthi imassa 
sannagatassa uttari nissaranan’ti. 

‘There is this, there is what is worse than this, there is what 
is better than this, and there is an escape beyond the scope 
of perception.’ 


Tassa evam janato evam passato kamasavapi cittam 
vimuccati, bhavasavapi cittam vimuccati, avijjasavapi 
cittam vimuccCati; 

Knowing and seeing like this, their mind is freed from the 
defilements of sensuality, desire to be reborn, and 
ignorance. 


vimuttasmim vimuttamiti nanam hoti. 
When they’re freed, they know they’re freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


So evam pajanati: 
They understand: 


‘ahu pubbe lobho, tadahu akusalam, so etarahi 
natthi, iccetam kusalam; 

‘Formerly there was greed, which was unskillful. Now there 
is none, so that’s skillful. 


ahu pubbe doso ... pe ... 
Formerly there was hate, which was unskillful. Now there is 
none, so that’s skillful. 


ahu pubbe moho, tadahu akusalam, so etarahi natthi, 
iccetam kusalan’ti. 

Formerly there was delusion, which was unskillful. Now 
there is none, so that’s skillful.’ 


So dittheva dhamme nicchato nibbuto sitibhuto 
sukhappatisamvedi brahmabhutena attana 
viharati” ti. 

So they live without wishes in the present life, extinguished, 
cooled, experiencing bliss, having become holy in 
themselves.” 


Chattham. 


3.067. 67. Kathavatthusutta - 67. 


Topics of Discussion 
7. Mahavagga - 7. The Great Chapter 


“Tinimani, bhikkhave, kathavatthuni. 
“There are, mendicants, these three topics of discussion. 


Katamani tini? 
What three? 


Atitam va, bhikkhave, addhanam arabbha katham 
katheyya: 
You might discuss the past: 


‘evam ahosi atitamaddhanan’ ti. 
‘That is how it was in the past.’ 


Anagatam va, bhikkhave, addhanam arabbha katham 
katheyya: 
You might discuss the future: 


‘evam bhavissati anagatamaddhanan’ ti. 
‘That is how it will be in the future.’ 


Etarahi va, bhikkhave, paccuppannam addhanam 
arabbha katham katheyya: 
Or you might discuss the present: 


‘evam hoti etarahi paccuppannamaddhanan’ ti. 
‘This is how it is at present.’ 


Kathasampayogena, bhikkhave, puggalo veditabbo 
yadi va kaccho yadi va akacchoti. 


You can know whether or not a person is competent to hold 
a discussion by seeing how they take part in a discussion. 


Sacayam, bhikkhave, puggalo panham puttho samano 
ekamsabyakaraniyam panham na ekamsena 
byakaroti, vibhajjabyakaraniyam panham na vibhajja 
byakaroti, patipucchabyakaraniyam panham na 
patipuccha byakaroti, thapaniyam panham na 
thapeti, evam santayam, bhikkhave, puggalo akaccho 
hoti. 

When a person is asked a question, if it needs to be 
answered with a generalization and they don’t answer it 
generally; or if it needs analysis and they answer without 
analyzing it; or if it needs a counter-question and they 
answer without a counter-question; or if it should be set 
aside and they don’t set it aside, then that person is not 
competent to hold a discussion. 


Sace panayam, bhikkhave, puggalo panham puttho 
samano ekamsabyakaraniyam panham ekamsena 
byakaroti, vibhajjabyakaraniyam panham vibhajja 
byakaroti, patipucchabyakaraniyam panham 
patipuccha byakaroti, thapaniyam panham thapeti, 
evam santayam, bhikkhave, puggalo kaccho hoti. 
When a person is asked a question, if it needs to be 
answered with a generalization and they answer it 
generally; or if it needs analysis and they answer after 
analyzing it; or if it needs a counter-question and they 
answer with a counter-question; or if it should be set aside 
and they set it aside, then that person is competent to hold 
a discussion. 


Kathasampayogena, bhikkhave, puggalo veditabbo 
yadi va kaccho yadi va akacchoti. 

You can know whether or not a person is competent to hold 
a discussion by seeing how they take part in a discussion. 


Sacayam, bhikkhave, puggalo panham puttho samano 
thanathane na santhati parikappe na santhati 
annatavade na santhati patipadaya na santhati, evam 
santayam, bhikkhave, puggalo akaccho hoti. 

When a person is asked a question, if they’re not consistent 
about what their position is and what it isn’t; about what 
they propose; about speaking from what they know; and 
about the appropriate procedure, then that person is not 
competent to hold a discussion. 


Sace panayam, bhikkhave, puggalo panham puttho 
samano thanathane santhati parikappe santhati 
annatavade santhati patipadaya santhati, evam 
santayam, bhikkhave, puggalo kaccho hoti. 

When a person is asked a question, if they are consistent 
about what their position is and what it isn’t; about what 
they propose; about speaking from what they know; and 
about the appropriate procedure, then that person is 
competent to hold a discussion. 


Kathasampayogena, bhikkhave, puggalo veditabbo 
yadi va kaccho yadi va akacchoti. 

You can know whether or not a person is competent to hold 
a discussion by seeing how they take part in a discussion. 


Sacayam, bhikkhave, puggalo panham puttho samano 
annenannam paticarati, bahiddha katham apanameti, 
kopanca dosanca appaccayanca patukaroti, evam 
santayam, bhikkhave, puggalo akaccho hoti. 

When a person is asked a question, if they dodge the issue; 
distract the discussion with irrelevant points; or display 
annoyance, hate, and bitterness, then that person is not 
competent to hold a discussion. 


Sace panayam, bhikkhave, puggalo panham puttho 
Samano na annenannam paticarati na bahiddha 
katham apanameti, na kopanca dosanca 
appaccayanca patukaroti, evam santayam, bhikkhave, 
puggalo kaccho hoti. 

When a person is asked a question, if they don’t dodge the 
issue; distract the discussion with irrelevant points; or 
display annoyance, hate, and bitterness, then that person is 
competent to hold a discussion. 


Kathasampayogena, bhikkhave, puggalo veditabbo 
yadi va kaccho yadi va akacchoti. 

You can know whether or not a person is competent to hold 
a discussion by seeing how they take part in a discussion. 


Sacayam, bhikkhave, puggalo panham puttho samano 
abhiharati abhimaddati anupajagghati khalitam 
ganhati, evam santayam, bhikkhave, puggalo akaccho 
hoti. 

When a person is asked a question, if they intimidate, crush, 
mock, or seize on trivial mistakes, then that person is not 
competent to hold a discussion. 


Sace panayam, bhikkhave, puggalo panham puttho 
samano nabhiharati nabhimaddati na anupajagghati 
na khalitam ganhati, evam santayam, bhikkhave, 
puggalo kaccho hoti. 

When a person is asked a question, if they don’t intimidate, 
crush, mock, or seize on trivial mistakes, then that person is 
competent to hold a discussion. 


Kathasampayogena, bhikkhave, puggalo veditabbo 
yadi va saupaniso yadi va anupanisoti. 

You can know whether or not a person has what’s required 
by seeing how they take part in a discussion. 


Anohitasoto, bhikkhave, anupaniso hoti, ohitasoto 
saupaniso hoti. 

If they lend an ear they have what’s required; if they don’t 
lend an ear they don’t have what’s required. 


So saupaniso samano abhijanati ekam dhammam, 
parijanati ekam dhamman, pajahati ekam dhammam, 
sacchikaroti ekam dhammam. 

Someone who has what’s required directly knows one 
thing, completely understands one thing, gives up one 
thing, and realizes one thing— 


So abhijananto ekam dhamman,, parijananto ekam 
dhammam, pajahanto ekam dhammam, sacchikaronto 
ekam dhammam sammavimuttim phusati. 

and then they experience complete freedom. 


Etadattha, bhikkhave, Katha; 
This is the purpose of discussion, 


etadattha mantana; 
consultation, 


etadattha upanisa; 
the requirements, 


etadattham sotavadhanam, yadidam anupada cittassa 
vimokkhoti. 
and listening well, that is, the liberation of the mind by not 


grasping. 


Ye viruddha sallapanti, 
Those who converse with hostility, 


vinivittha samussita; 
too sure of themselves, arrogant, 


Anariyagunamasaijja, 

ignoble, attacking virtues, 
annonnavivaresino. 

they look for flaws in each other. 


Dubbhasitam vikkhalitam, 
They rejoice together when their opponent 


Sampamoham parajayam; 
speaks poorly and makes a mistake, 


Annonnassabhinandanti, 
becoming confused and defeated— 


tadariyo kathanacare. 
but the noble ones don’t discuss like this. 


Sace cassa kathakamo, 
If an astute person wants to hold a discussion 


kalamannaya pandito; 
connected with the teaching and its meaning— 


Dhammatthapatisamyutta, 
the kind of discussion that noble ones hold— 


ya ariyacarita katha. 
then that wise one should start the discussion, 


Tam katham kathaye dhiro, 
knowing when the time is right, 


aviruddho anussito; 
neither hostile nor arrogant. 


Anunnatena manasa, 
Not over-excited, 


apalaso asahaso. 
contemptuous, or aggressive, 


Anusuyayamano so, 
or with a mind full of jealousy, 


sSammadannaya bhasati; 
they’d speak from what they rightly know. 


Subhasitam anumodeyya, 
They agree with what was well spoken, 


dubbhatthe napasadaye. 
without criticizing what was poorly said. 


Uparambham na sikkheyya, 
They’d not persist in finding faults, 


khalitanca na gahaye; 
nor seize on trivial mistakes, 


Nabhihare nabhimadde, 
neither intimidating nor crushing the other, 


na vacam payutam bhane. 
nor would they speak with sly implications. 


Annatattham pasadattham, 
Good people consult 


satam ve hoti mantana; 
for the sake of knowledge and clarity. 


Evam kho ariya mantenti, 
That’s how the noble ones consult, 


esa ariyana mantana; 
this is a noble consultation. 


Etadannaya medhavi, 
Knowing this, an intelligent person 


na Samusseyya mantaye’ ti. 
would consult without arrogance.” 


Sattamam. 


3.068. 68. Annatitthiyasutta - 68. 


Followers of Other Paths 
7. Mahavagga - 7. The Great Chapter 


“Sace, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow other paths were to 
ask: 


‘tayome, avuso, dhamma. 
‘There are these three things. 


Katame tayo? 
What three? 


Rago, doso, moho— 
Greed, hate, and delusion. 


ime kho, avuso, tayo dhamma. 
These are the three things. 


Imesam, avuso, tinnam dhammanam ko viseso ko 
adhippayaso kim nanakaranan’ti? 
What’s the difference between them?’ 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam kinti 
byakareyyatha’” ti? 

How would you answer them?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 


bhasitassa attho. Bhagavato sutva bhikkhu 
dharessant1’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 

“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Sace, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow other paths were to 
ask: 


‘tayome, avuso, dhamma. 
‘There are these three things. 


Katame tayo? 
What three? 


Rago, doso, moho— 
Greed, hate, and delusion. 


ime kho, avuso, tayo dhamma; 
These are the three things. 


imesam, avuso, tinnam dhammanam ko viseso ko 
adhippayaso kim nanakaranan’ti? 
What’s the difference between them?’ 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha: 

You should answer them: 


‘rago kho, avuso, appasavajjo dandhaviragi, doso 
mahasavajjo khippaviragi, moho mahasavajjo 
dandhaviragr ti. 

‘Greed, reverends, is mildly blameworthy, but slow to fade 
away. Hate is very blameworthy, but quick to fade away. 
Delusion is very blameworthy, and slow to fade away.’ 


‘Ko panavuso, hetu ko paccayo yena anuppanno va 
rago uppajjati uppanno va rago bhiyyobhavaya 
vepullaya samvattati’ti? 

And if they ask: ‘What is the cause, what is the reason why 
greed arises, and once arisen it increases and grows?’ 


‘“Subhanimittan” tissa vacaniyam. 
You should say: “The beautiful feature of things. 


Tassa subhanimittam ayoniso manasi karoto 
anuppanno va rago uppajjati uppanno va rago 
bhiyyobhavaya vepullaya samvattati. 

When you attend improperly to the beautiful feature of 
things, greed arises, and once arisen it increases and 
grows. 


Ayam kho, avuso, hetu ayam paccayo yena anuppanno 
va rago uppajjati uppanno va rago bhiyyobhavaya 
vepullaya samvattati’ti. 


This is the cause, this is the reason why greed arises, and 
once arisen it increases and grows.’ 


‘Ko panavuso, hetu ko paccayo yena anuppanno va 
doso uppajjati uppanno va doso bhiyyobhavaya 
vepullaya samvattati’ ti? 

And if they ask: ‘What is the cause, what is the reason why 
hate arises, and once arisen it increases and grows?’ 


‘“Patighanimittan” tissa vacaniyam. 
You should say: “The feature of harshness. 


Tassa patighanimittam ayoniso manasi karoto 
anuppanno va doso uppajjati uppanno va doso 
bhiyyobhavaya vepullaya samvattati. 

When you attend improperly to the feature of harshness, 
hate arises, and once arisen it increases and grows. 


Ayam kho, avuso, hetu ayam paccayo yena anuppanno 
va doso uppajjati uppanno va doso bhiyyobhavaya 
vepullaya samvattati’ti. 

This is the cause, this is the reason why hate arises, and 
once arisen it increases and grows.’ 


‘Ko panavuso, hetu ko paccayo yena anuppanno va 
moho uppajjati uppanno va moho bhiyyobhavaya 
vepullaya samvattati’ti? 

And if they ask: ‘What is the cause, what is the reason why 
delusion arises, and once arisen it increases and grows?’ 


‘“Ayoniso manasikaro”tissa vacaniyam. 
You should say: ‘Improper attention. 


Tassa ayoniso manasi karoto anuppanno va moho 
uppajjati uppanno va moho bhiyyobhavaya vepullaya 
samvattati. 


When you attend improperly, delusion arises, and once 
arisen it increases and grows. 


Ayam kho, avuso, hetu ayam paccayo yena anuppanno 
va moho uppajjati uppanno va moho bhiyyobhavaya 
vepullaya samvattati’ti. 

This is the cause, this is the reason why delusion arises, and 
once arisen it increases and grows.’ 


‘Ko panavuso, hetu ko paccayo yena anuppanno ceva 
rago nuppajjati uppanno Ca rago pahtiyati’ti? 

And if they ask, ‘What is the cause, what is the reason why 
greed doesn’t arise, or if it’s already arisen it’s given up?’ 


‘“Asubhanimittan” tissa vacaniyam. 
You should say: “The ugly feature of things. 


Tassa asubhanimittam yoniso manasi karoto 
anuppanno ceva rago nuppajjati uppanno ca rago 
pahiyati. 

When you attend properly on the ugly feature of things, 
greed doesn’t arise, or if it’s already arisen it’s given up. 


Ayam kho, avuso, hetu ayam paccayo yena anuppanno 
ceva rago nuppajjati uppanno Ca rago pahiyati’ti. 

This is the cause, this is the reason why greed doesn’t arise, 
or if it’s already arisen it’s given up.’ 


‘Ko panavuso, hetu ko paccayo yena anuppanno ceva 
doso nuppajjati uppanno ca doso pahtyati’ti? 

And if they ask, ‘What is the cause, what is the reason why 
hate doesn’t arise, or if it’s already arisen it’s given up?’ 


‘“Metta cetovimutti’tissa vacaniyam. 
You should say: “The heart’s release by love.’ 


Tassa mettam cetovimuttim yoniso manasi karoto 
anuppanno ceva doso nuppajjati uppanno ca doso 
pahiyati. 

When you attend properly on the heart’s release by love, 
hate doesn’t arise, or if it’s already arisen it’s given up. 


Ayam kho, avuso, hetu ayam paccayo yena anuppanno 
ceva doso nuppajjati uppanno ca doso pahiyati’ti. 

This is the cause, this is the reason why hate doesn’t arise, 
or if it’s already arisen it’s given up.’ 


‘Ko panavuso, hetu ko paccayo yena anuppanno ceva 
moho nuppajjati uppanno ca moho pahiyati’ti? 

And if they ask, ‘What is the cause, what is the reason why 
delusion doesn’t arise, or if it’s already arisen it’s given up?’ 


‘“Yonisomanasikaro” tissa vacanlyam. 
You should say: ‘Proper attention. 


Tassa yoniso manasi karoto anuppanno ceva moho 
nuppajjati uppanno ca moho pahiyati. 

When you attend properly, delusion doesn’t arise, or if it’s 
already arisen it’s given up. 


Ayam kho, avuso, hetu ayam paccayo yena anuppanno 
va moho nuppajjati uppanno ca moho pahiyati’”’ ti. 
This is the cause, this is the reason why delusion doesn’t 
arise, or if it’s already arisen it’s given up.’” 


Atthamam. 


3.069. 69. Akusalamulasutta - 
69. Unskillful Roots 


7. Mahavagga - 7. The Great Chapter 


“Tinimani, bhikkhave, akusalamulani. 
“Mendicants, there are these three unskillful roots. 


Katamani tini? 
What three? 


Lobho akusalamulam, doso akusalamulam, moho 
akusalamulam. 
Greed, hate, and delusion. 


Yadapi, bhikkhave, lobho tadapi akusalamulam; 
Greed is a root of the unskillful. 


yadapi luddho abhisankharoti kayena vacaya manasa 
tadapi akusalam; 

When a greedy person chooses to act by way of body, 
speech, or mind, that too is unskillful. 


yadapi luddho lobhena abhibhuto pariyadinnacitto 
parassa asata dukkham uppadayati vadhena va 
bandhanena va janiya va garahaya va pabbajanaya va 
balavamhi balattho itipi tadapi akusalam. 

When a greedy person, overcome by greed, causes another 
to suffer under a false pretext—by execution or 
imprisonment or confiscation or condemnation or 
banishment—thinking ‘I’m powerful, I want power’, that too 
is unskillful. 


Itissame lobhaja lobhanidana lobhasamudaya 
lobhapaccaya aneke papaka akusala dhamma 


sambhavanti. 
And so these many bad, unskillful things are produced in 
them born, sourced, originated, and conditioned by greed. 


Yadapi, bhikkhave, doso tadapi akusalamulam; 
Hate is a root of the unskillful. 


yadapi duttho abhisankharoti kayena vacaya manasa 
tadapi akusalam; 

When a hateful person chooses to act by way of body, 
speech, or mind, that too is unskillful. 


yadapi duttho dosena abhibhuto pariyadinnacitto 
parassa asata dukkham uppadayati vadhena va 
bandhanena va janiya va garahaya va pabbajanaya va 
balavamhi balattho itipi tadapi akusalam. 

When a hateful person, overcome by hate, causes another 
to suffer under a false pretext—by execution or 
imprisonment or confiscation or condemnation or 
banishment—thinking ‘I’m powerful, I want power’, that too 
is unskillful. 


Itissame dosaja dosanidana dosasamudaya 
dosapaccaya aneke papaka akusala dhamma 
sambhavanti. 

And so these many bad, unskillful things are produced in 
them born, sourced, originated, and conditioned by hate. 


Yadapi, bhikkhave, moho tadapi akusalamulam; 
Delusion is a root of the unskillful. 


yadapi mulho abhisankharoti kayena vacaya manasa 
tadapi akusalam; 

When a deluded person chooses to act by way of body, 
speech, or mind, that too is unskillful. 


yadapi mulho mohena abhibhuto pariyadinnacitto 
parassa asata dukkham uppadayati vadhena va 
bandhanena va janiya va garahaya va pabbajanaya va 
balavamhi balattho itipi tadapi akusalam. 

When a deluded person, overcome by delusion, causes 
another to suffer under a false pretext—by execution or 
imprisonment or confiscation or condemnation or 
banishment—thinking ‘I’m powerful, I want power’, that too 
is unskillful. 


Itissame mohaja mohanidana mohasamudaya 
mohapaccaya aneke papaka akusala dhamma 
sambhavanti. 

And so these many bad, unskillful things are produced in 
them born, sourced, originated, and conditioned by 
delusion. 


Evarupo cayam, bhikkhave, puggalo vuccati 
akalavaditipi, abhutavaditipi, anatthavaditipi, 
adhammavaditipi, avinayavaditipi. 

Such a person is said to have speech that’s ill-timed, false, 
meaningless, not in line with the teaching and training. 


Kasma cayam, bhikkhave, evarupo puggalo vuccati 
akalavaditipi, abhutavaditipi, anatthavaditipi, 
adhammavaditipi, avinayavaditipi? 

Why is this? 


Tathahayam, bhikkhave, puggalo parassa asata 
dukkham uppadayati vadhena va bandhanena va 
janiya va garahaya va pabbajanaya va balavamhi 
balattho itipi. 

This person causes another to suffer under a false pretext— 
by execution or imprisonment or confiscation or 
condemnation or banishment—thinking ‘I’m powerful, | 
want power’. 


Bhutena kho pana vuccamano avajanati, no 
patijanati; 

So when someone makes a valid criticism, they’re scornful 
and admit nothing. 


abhutena vuccamano na atappam karoti, tassa 
nibbethanaya itipetam ataccham itipetam abhutanti. 
When someone makes a baseless criticism, they make no 
effort to explain, ‘This is why that’s untrue, this is why that’s 
false.’ 


Tasma evarupo puggalo vuccati akalavaditipi, 
abhutavaditipi, anatthavaditipi, adhammavaditipi, 
avinayavaditipi. 

That’s why such a person is said have speech that’s ill- 
timed, false, meaningless, not in line with the teaching and 
training. 


Evarupo, bhikkhave, puggalo lobhajehi papakehi 
akusalehi dhammehi abhibhuto pariyadinnacitto 
ditthe ceva dhamme dukkham viharati, savighatam 
Saupayasam sSaparilaham. 

Such a person—overcome with bad, unskillful qualities born 
of greed, hate, and delusion—suffers in the present life, 
with anguish, distress, and fever. 


Kayassa ca bheda param marana duggati patikankha. 
And when the body breaks up, after death, they can expect 
to be reborn in a place of loss, a bad place, the underworld, 
hell. 


Dosajehi ... pe ... 


mohajehi papakehi akusalehi dhammehi abhibhuto 
pariyadinnacitto ditthe ceva dhamme dukkham 


viharati, savighatam saupayasam saparilaham. 
Kayassa ca bheda param marana duggati patikankha. 


Seyyathapi, bhikkhave, salo va dhavo va phandano va 
tihi maluvalatahi uddhasto pariyonaddho anayam 
apajjati, byasanam apajjati, anayabyasanam apajjati; 
Suppose a Sal, axlewood, or papra tree was choked and 
engulfed by three camel’s foot creepers. It would fall to ruin 
and disaster. 


evamevam kho, bhikkhave, evarupo puggalo 
lobhajehi papakehi akusalehi dhammehi abhibhuto 
pariyadinnacitto ditthe ceva dhamme dukkham 
viharati, savighatam saupayasam saparilaham. 

In the same way, such a person—overcome with bad, 
unskillful qualities born of greed, hate, and delusion— 
suffers in the present life, with anguish, distress, and fever. 


Kayassa ca bheda param marana duggati patikankha. 
And when the body breaks up, after death, they can expect 
to be reborn in a place of loss, a bad place, the underworld, 
hell. 

Dosajehi ... pe ... 

mohajehi papakehi akusalehi dhammehi abhibhuto 
pariyadinnacitto ditthe ceva dhamme dukkham 
viharati savighatam saupayasam saparilaham. 


Kayassa ca bheda param marana duggati patikankha. 


Imani kho, bhikkhave, tini akusalamulaniti. 
These are the three unskillful roots. 


Tinimani, bhikkhave, kusalamulani. 


There are these three skillful roots. 


Katamani tini? 
What three? 


Alobho kusalamulam, adoso kusalamulam, amoho 
kusalamulam. 
Contentment, love, and understanding. 


Yadapi, bhikkhave, alobho tadapi kusalamulam; 
Contentment is a root of the skillful. 


yadapi aluddho abhisankharoti kayena vacaya 
manasa tadapi kusalam; 

When a contented person chooses to act by way of body, 
speech, or mind, that too is skillful. 


yadapi aluddho lobhena anabhibhuto 
apariyadinnacitto na parassa asata dukkham 
uppadayati vadhena va bandhanena va janiya va 
garahaya va pabbajanaya va balavamhi balattho itipi 
tadapi kusalam. 

When a contented person, not overcome by greed, doesn’t 
cause another to suffer under a false pretext—by execution 
or imprisonment or confiscation or condemnation or 
banishment—thinking ‘I’m powerful, I want power’, that too 
is skillful. 


Itissame alobhaja alobhanidana alobhasamudaya 
alobhapaccaya aneke kusala dhamma sambhavanti. 
And so these many skillful things are produced in them 
born, sourced, originated, and conditioned by contentment. 


Yadapi, bhikkhave, adoso tadapi kusalamulam; 
Love is a root of the skillful. 


yadapi aduttho abhisankharoti kayena vacaya manasa 
tadapi kusalam; 

When a loving person chooses to act by way of body, 

speech, or mind, that too is skillful. 


yadapi aduttho dosena anabhibhuto 
apariyadinnacitto na parassa asata dukkham 
uppadayati vadhena va bandhanena va janiya va 
garahaya va pabbajanaya va balavamhi balattho itipi 
tadapi kusalam. 

When a loving person, not overcome by hate, doesn’t cause 
another to suffer under a false pretext—by execution or 
imprisonment or confiscation or condemnation or 
banishment—thinking ‘I’m powerful, I want power’, that too 
is skillful. 


Itissame adosaja adosanidana adosasamudaya 
adosapaccaya aneke kusala dhamma sambhavanti. 
And so these many skillful things are produced in them 
born, sourced, originated, and conditioned by love. 


Yadapi, bhikkhave, amoho tadapi kusalamulam; 
Understanding is a root of the skillful. 


yadapi amulho abhisankharoti kayena vacaya manasa 
tadapi kusalam; 

When an understanding person chooses to act by way of 
body, speech, or mind, that too is skillful. 


yadapi amulho mohena anabhibhuto 
apariyadinnacitto na parassa asata dukkham 
uppadayati vadhena va bandhanena va janiya va 
garahaya va pabbajanaya va balavamhi balattho itipi 
tadapi kusalam. 

When an understanding person, not overcome by delusion, 
doesn’t cause another to suffer under a false pretext—by 


execution or imprisonment or confiscation or condemnation 
or banishment—thinking ‘I’m powerful, I want power’, that 
too is skillful. 


Itissame amohaja amohanidana amohasamudaya 
amohapaccaya aneke kusala dhamma sambhavanti. 
And so these many skillful things are produced in them 
born, sourced, originated, and conditioned by 
understanding. 


Evarupo cayam, bhikkhave, puggalo vuccati 
kalavaditipi, bhutavaditipi, atthavaditipi, 
dhammavaditipi, vinayavaditipi. 

Such a person is said to have speech that’s well-timed, true, 
meaningful, in line with the teaching and training. 


Kasma cayam, bhikkhave, evarupo puggalo vuccati 
kalavaditipi, bhutavaditipi, atthavaditipi, 
dhammavaditipi, vinayavaditipi? 

Why is this? 


Tathahayam, bhikkhave, puggalo na parassa asata 
dukkham uppadayati vadhena va bandhanena va 
janiya va garahaya va pabbajanaya va balavamhi 
balattho itipi. 

This person doesn’t cause another to suffer under a false 
pretext—by execution or imprisonment or confiscation or 
condemnation or banishment—thinking ‘I’m powerful, | 
want power’. 


Bhutena kho pana vuccamano patijanati no avajanati; 
So when someone makes a valid criticism, they admit it and 
aren’t scornful. 


abhutena vuccamano atappam karoti tassa 
nibbethanaya: 


When someone makes a baseless criticism, they make an 
effort to explain, 


‘itipetam ataccham, itipetam abhutan’ti. 
‘This is why that’s untrue, this is why that’s false.’ 


Tasma evarupo puggalo vuccati kalavaditipi, 
atthavaditipi, dhammavaditipi, vinayavaditipi. 

That’s why such a person is said to have speech that’s well- 
timed, true, meaningful, in line with the teaching and 
training. 


Evarupassa, bhikkhave, puggalassa lobhaja papaka 
akusala dhamma pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

For such a person, bad unskillful qualities born of greed, 
hate, and delusion are cut off at the root, made like a palm 
stump, obliterated, and unable to arise in the future. 


Dittheva dhamme sukham viharati avighatam 
anupayasam aparilaham. 

In the present life they’re happy, free of anguish, distress, 
and fever, 


Dittheva dhamme parinibbayati. 
and they’re also extinguished in the present life. 


Dosaja ... pe ... 
parinibbayati. 
Mohagaja ... pe ... 


parinibbayati. 


Seyyathapi bhikkhave, salo va dhavo va phandano va 
tihi maluvalatahi uddhasto pariyonaddho. 

Suppose a Sal, axlewood, or papra tree was choked and 
engulfed by three camel’s foot creepers. 


Atha puriso agaccheyya kudalapitakam adaya. 
Then along comes a person with a spade and basket. 


So tam maluvalatam mule chindeyya, mule chetva 
palikhaneyya, palikhanitva mulani uddhareyya, 
antamaso usiranalimattanipi. 

They’d cut the creeper out by the roots, dig them up, and 
pull them out, down to the fibers and stems. 


So tam maluvalatam khandakhandikam chindeyya, 
khandakhandikam chetva phaleyya, phaletva 
sakalikam sakalikam kareyya, sakalikam sakalikam 
karitva vatatape visoseyya, vatatape visosetva aggina 
daheyya, aggina dahitva masim kareyya, masim 
karitva mahavate va ophuneyya nadiya va sighasotaya 
pavaheyya. 

Then they’d split the creeper apart, cut up the parts, and 
chop it into splinters. They’d dry the splinters in the wind 
and sun, burn them with fire, and reduce them to ashes. 
Then they’d sweep away the ashes in a strong wind, or float 
them away down a swift stream. 


Evamassa ta, bhikkhave, maluvalata ucchinnamula 
talavatthukata anabhavamkata ayatim 
anuppadadhamma. 

In the same way, for such a person, bad unskillful qualities 
born of greed, hate, and delusion are cut off at the root, 
made like a palm stump, obliterated, and unable to arise in 
the future. 


Evamevam kho, bhikkhave, evarupassa puggalassa 
lobhaja papaka akusala dhamma pahina 
ucchinnamula talavatthukata anabhavamkata ayatim 
anuppadadhamma. 


Dittheva dhamme sukham viharati avighatam 
anupayasam aparilaham. 

In the present life they’re happy, free of anguish, distress, 
and fever, 


Dittheva dhamme parinibbayati. 
and they’re also extinguished in the present life. 


Dosaja ... pe ... 
mohaja papaka akusala dhamma pahina 
ucchinnamula talavatthukata anabhavankata ayatim 


anuppadadhamma. 


Dittheva dhamme sukham viharati avighatam 
anupayasam aparilaham. 


Dittheva dhamme parinibbayati. 


Imani kho, bhikkhave, tini kusalamulani’ ti. 
These are the three skillful roots.” 


Navamam. 


3.070.70. Uposathasutta - 70. 
Sabbath 


7. Mahavagga - 7. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother. 


Atha kho visakha migaramata tadahuposathe yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinnam kho visakham migaramataram 
bhagava etadavoca: 

Then Visakha, Migara’s mother, went up to the Buddha, 
bowed, and sat down to one side. The Buddha said to her, 


“handa kuto nu tvam, visakhe, agacchasi diva 
divassa” ti? 

“So, Visakha, where are you coming from in the middle of 
the day?” 


“Uposathaham, bhante, ajja upavasam1’ ti. 
“Today, sir, I’m observing the sabbath.” 


“Tayo khome, visakhe, uposatha. 
“There are, Visakha, these three sabbaths. 


Katame tayo? 
What three? 


Gopalakuposatho, niganthuposatho, ariyuposatho. 
The sabbath of the cowherds, the sabbath of the Jains, and 
the sabbath of the noble ones. 


Kathanca, visakhe, gopalakuposatho hoti? 
And what is the sabbath of the cowherds? 


Seyyathapi, visakhe, gopalako sayanhasamaye 
samikanam gavo niyyatetva iti patisancikkhati: 

It’s just like a cowherd who, in the late afternoon, takes the 
cows back to their owners. They reflect: 


‘ajja kho gavo amukasminca amukasminca padese 
carimsu, amukasminca amukasminca padese 
paniyani pivimsu; 

‘Today the cows grazed in this place and that, and they 
drank in this place and that. 


sve dani gavo amukasminca amukasminca padese 
carissanti, amukasminca amukasminca padese 
paniyani pivissant?’' ti; 

Tomorrow the cows will graze in this place and that, and 
drink in this place and that.’ 


evamevam kho, visakhe, idhekacco uposathiko iti 
patisancikkhati: 
In the same way, someone keeping the sabbath reflects: 


‘aham khvajja idancidanca khadaniyam khadim, 
idancidanca bhojaniyam bhunjim; 
‘Today I ate this and that, and had a meal of this and that. 


sve danaham idancidanca khadaniyam khadissami, 
idancidanca bhojaniyam bhunjissami ti. 

Tomorrow I’ll eat this and that, and have a meal of this and 
that.’ 


So tena abhijjhasahagatena cetasa divasam 
atinameti. 

And so they spend their day with a mind full of 
covetousness. 


Evam kho, visakhe, gopalakuposatho hoti. 
That’s the sabbath of the cowherds. 


Evam upavuttho kho, visakhe, gopalakuposatho na 
mahapphalo hoti na mahanisamso na mahajutiko na 
mahavippharo. (1) 

When the cowherd’s sabbath is observed like this it’s not 
very fruitful or beneficial or splendid or bountiful. 


Kathanca, visakhe, niganthuposatho hoti? 
And what is the sabbath of the Jains? 


Atthi, visakhe, nigantha nama samanajatika. 
There’s a kind of ascetic belonging to a group called the 
Jains. 


Te savakam evam samadapenti: 
They encourage their disciples: 


‘ehi tvam, ambho purisa, ye puratthimaya disaya 
pana param yojanasatam tesu dandam nikkhipahi; 
‘Please, good people, don’t hurt any living creatures more 
than a hundred leagues away to the east. 


ye pacchimaya disaya pana param yojanasatam tesu 
dandam nikkhipahi; 

Don’t hurt any living creatures more than a hundred 
leagues away to the west. 


ye uttaraya disaya pana param yojanasatam tesu 
dandam nikkhipahi; 

Don’t hurt any living creatures more than a hundred 
leagues away to the north. 


ye dakkhinaya disaya pana param yojanasatam tesu 
dandam nikkhipahr'ti. 

Don’t hurt any living creatures more than a hundred 
leagues away to the south.’ 


Iti ekaccanam pananam anuddayaya anukampaya 
samadapenti, ekaccanam pananam nanuddayaya 
nanukampaya samadapenti. 

So they encourage kindness and compassion for some 
creatures and not others. 


Te tadahuposathe savakam evam samadapenti: 
On the sabbath, they encourage their disciples: 


‘ehi tvam, ambho purisa, sabbacelani nikkhipitva 
evam vadehi— 
‘Please, good people, take off all your clothes and say: 


naham kvacani kassaci kincanatasmim, na ca mama 
kvacani katthaci kincanatatth?'ti. 

“I don’t belong to anyone anywhere! And nothing belongs 
to me anywhere!”’ 


Jananti kho panassa matapitaro: 
But their mother and father still know, 


‘ayam amhakam putto’ti; 
‘This is our child.’ 

sopi janati: 

And they know, 


‘ime mayham matapitaro’ti. 
‘This is my mother and father.’ 


Janati kho panassa puttadaro: 
Partner and child still know, 


‘ayam mayham bhatta’ti; 
‘This is our supporter.’ 


sopi janati: 
And they know, 


‘ayam mayham puttadaro'’ti. 
‘This is my partner and child.’ 


Jananti kho panassa dasakammakaraporisa: 
Bondservants, workers, and staff still know: 


‘ayam amhakam ayyo'’ti; 
‘This is our master.’ 


sopi janati: 
And they know, 


‘ime mayham dasakammakaraporisa’ti. 
‘These are my bondservants, workers, and staff.’ 


Iti yasmim samaye sacce samadapetabba musavade 
tasmim samaye samadapenti. 

So, at a time when they should be encouraged to speak the 
truth, the Jains encourage them to lie. 


Idam tassa musavadasmim vadami. 
This, I say, is lying. 


So tassa rattiya accayena bhoge adinnamyeva 
paribhunjati. 

When the night has passed they use their possessions once 
more, though they’ve not been given back to them. 


Idam tassa adinnadanasmim vadami. 
This, I say, is stealing. 


Evam kho, visakhe, niganthuposatho hoti. 
That’s the sabbath of the Jains. 


Evam upavuttho kho, visakhe, niganthuposatho na 
mahapphalo hoti na mahanisamso na mahajutiko na 
mahavippharo. (2) 

When the Jain’s sabbath is observed like this it’s not very 
fruitful or beneficial or splendid or bountiful. 


Kathanca, visakhe, ariyuposatho hoti? 
And what is the sabbath of the noble ones? 


Upakkilitthassa, visakhe, cittassa upakkamena 
pariyodapana hoti. 
A corrupt mind is cleaned by applying effort. 


Kathanca, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti? 
And how is a corrupt mind cleaned by applying effort? 


Idha, visakhe, ariyasavako tathagatam anussarati: 
It’s when a noble disciple recollects the Realized One: 


‘itipi so bhagava araham sammasambuddho 
Vvijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 


‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Tassa tathagatam anussarato cittam pasidati, 
pamojjam uppajjati. 

As they recollect the Realized One, their mind becomes 
clear, joy arises, and mental corruptions are given up. 


seyyathapi, visakhe, upakkilitthassa sisassa 
upakkamena pariyodapana hoti. 
It’s just like cleaning a dirty head by applying effort. 


Kathanca, visakhe, upakkilitthassa sisassa 
upakkamena pariyodapana hoti? 
And how is a dirty head cleaned by applying effort? 


Kakkanca paticca mattikanca paticca udakanca 
paticca purisassa ca tajjam vayamam paticca, evam 
kho, visakhe, upakkilitthassa sisassa upakkamena 
pariyodapana hoti. 

With cleansing paste, clay, and water, and by applying the 
appropriate effort. 


Evamevam kho, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti. 

In the same way, a corrupt mind is cleaned by applying 
effort. 


Kathanca, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti? 
And how is a corrupt mind cleaned by applying effort? 


Idha, visakhe, ariyasavako tathagatam anussarati: 
It’s when a noble disciple recollects the Realized One: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Tassa tathagatam anussarato cittam pasidati, 
pamojjam uppajjati, ye cittassa upakkilesa te 
pahiyanti. 

As they recollect the Realized One, their mind becomes 
clear, joy arises, and mental corruptions are given up. 


Ayam vuccati, visakhe: 
This is called: 


‘ariyasavako brahmuposatham upavasati, brahmuna 
saddhim samvasati, brahmancassa arabbha cittam 
pasidati, pamojjam uppajjati, ye cittassa upakkilesa 
te pahiyanti’. 

‘A noble disciple who observes the sabbath of Brahma, 
living together with Brahma. And because they think of 
Brahma their mind becomes clear, joy arises, and mental 
corruptions are given up.’ 


Evam kho, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti. (3.1) 
That’s how a corrupt mind is cleaned by applying effort. 


Upakkilitthassa, visakhe, cittassa upakkamena 
pariyodapana hoti. 
A corrupt mind is cleaned by applying effort. 


Kathanca, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti? 
And how is a corrupt mind cleaned by applying effort? 


Idha, visakhe, ariyasavako dhammam anussarati: 
It’s when a noble disciple recollects the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnthi'ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Tassa dhammam anussarato cittam pasidati, 
pamojjam uppajjati, ye cittassa upakkilesa te 
pahiyanti, seyyathapi, visakhe, upakkilitthassa 
kayassa upakkamena pariyodapana hoti. 

As they recollect the teaching, their mind becomes clear, joy 
arises, and mental corruptions are given up. It’s just like 
cleaning a dirty body by applying effort. 


Kathanca, visakhe, upakkilitthassa kayassa 
upakkamena pariyodapana hoti? 
And how is a dirty body cleaned by applying effort? 


Sottinca paticca, cunnanca paticca, udakanca 
paticca, purisassa Ca tajjam vayamam paticca. 
With pastes of powdered shells and herbs, water, and by 
applying the appropriate effort. 


Evam kho, visakhe, upakkilitthassa kayassa 
upakkamena pariyodapana hoti. 
That’s how a dirty body is cleaned by applying effort. 


Evamevam kho, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti. 

In the same way, a corrupt mind is cleaned by applying 
effort. 


Kathanca, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti? 
And how is a corrupt mind cleaned by applying effort? 


Idha, visakhe, ariyasavako dhammam anussarati: 
It’s when a noble disciple recollects the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi'ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Tassa dhammam anussarato cittam pasidati, 
pamojjam uppajjati, ye cittassa upakkilesa te 
pahiyanti. 

As they recollect the teaching, their mind becomes clear, joy 
arises, and mental corruptions are given up. 


Ayam vuccati, visakhe, ‘ariyasavako 
dhammuposatham upavasati, dhammena saddhim 
Ssamvasati, dhammancassa arabbha cittam pasidati, 
pamojjam uppajjati, ye cittassa upakkilesa te 
pahiyanti’. 

This is called: ‘A noble disciple who observes the sabbath of 
Dhamma, living together with Dhamma. And because they 
think of the Dhamma their mind becomes clear, joy arises, 
and mental corruptions are given up.’ 


Evam kho, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti. (3.2) 
That’s how a corrupt mind is cleaned by applying effort. 


Upakkilitthassa, visakhe, cittassa upakkamena 
pariyodapana hoti. 
A corrupt mind is cleaned by applying effort. 


Kathanca, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti? 
And how is a corrupt mind cleaned by applying effort? 


Idha, visakhe, ariyasavako sangham anussarati: 
It’s when a noble disciple recollects the Sangha: 


‘suppatipanno bhagavato savakasangho, 
ujuppatipanno bhagavato savakasangho, 
nayappatipanno bhagavato savakasangho, 
samicippatipanno bhagavato savakasangho, yadidam 
cattari purisayugani attha purisapuggala esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Tassa sangham anussarato cittam pasidati, pamojjam 
uppajjati, ye cittassa upakkilesa te pahiyanti, 
seyyathapi, visakhe, upakkilitthassa vatthassa 
upakkamena pariyodapana hoti. 


As they recollect the Sangha, their mind becomes clear, joy 
arises, and mental corruptions are given up. It’s just like 
cleaning a dirty cloth by applying effort. 


Kathanca, visakhe, upakkilitthassa vatthassa 
upakkamena pariyodapana hoti? 
And how is a dirty cloth cleaned by applying effort? 


Usmanca paticca, kharanca paticca, gomayanca 
paticca, udakanca paticca, purisassa Ca tajjam 
vayamam paticca. 

With salt, lye, cow dung, and water, and by applying the 
appropriate effort. 


Evam kho, visakhe, upakkilitthassa vatthassa 
upakkamena pariyodapana hoti. 
That’s how a dirty cloth is cleaned by applying effort. 


Evamevam kho, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti. 

In the same way, a corrupt mind is cleaned by applying 
effort. 


Kathanca, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti? 
And how is a corrupt mind cleaned by applying effort? 


Idha, visakhe, ariyasavako sangham anussarati: 
It’s when a noble disciple recollects the Sangha: 


‘suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassa’ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This Sangha 
of the Buddha’s disciples is worthy of offerings dedicated to 


the gods, worthy of hospitality, worthy of a religious 
donation, and worthy of veneration with joined palms. It is 
the supreme field of merit for the world.’ 


Tassa sangham anussarato cittam pasidati, pamojjam 
uppajjati, ye cittassa upakkilesa te pahiyanti. 

As they recollect the Sangha, their mind becomes clear, joy 
arises, and mental corruptions are given up. 


Ayam vuccati, visakhe, ‘ariyasavako sanghuposatham 
upavasati, sanghena saddhim samvasati, 
sanghancassa arabbha cittam pasidati, pamojjam 
uppajjati, ye cittassa upakkilesa te pahiyanti’. 

This is called: ‘A noble disciple who observes the sabbath of 
the Sangha, living together with the Sangha. And because 
they think of the Sangha their mind becomes clear, joy 
arises, and mental corruptions are given up.’ 


Evam kho, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti. (3.3) 
That’s how a corrupt mind is cleaned by applying effort. 


Upakkilitthassa, visakhe, cittassa upakkamena 
pariyodapana hoti. 
A corrupt mind is cleaned by applying effort. 


Kathanca, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti? 
And how is a corrupt mind cleaned by applying effort? 


Idha, visakhe, ariyasavako attano silani anussarati 
akhandani acchiddani asabalani akammasani 
bhujissani vinnuppasatthani aparamatthani 
samadhisamvattanikani. 

It’s when a noble disciple recollects their own ethical 
conduct, which is unbroken, impeccable, spotless, and 


unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Tassa silam anussarato cittam pasidati, pamojjam 
uppajjati, ye cittassa upakkilesa te pahiyanti, 
seyyathapi, visakhe, upakkilitthassa adasassa 
upakkamena pariyodapana hoti. 

As they recollect their ethical conduct, their mind becomes 
clear, joy arises, and mental corruptions are given up. It’s 
just like cleaning a dirty mirror by applying effort. 


Kathanca, visakhe, upakkilitthassa adasassa 
upakkamena pariyodapana hoti? 
And how is a dirty mirror cleaned by applying effort? 


Telanca paticca, charikanca paticca, valandupakanca 
paticca, purisassa Ca tajjam vayamam paticca. 

With oil, ash, a rolled-up cloth, and by applying the 
appropriate effort. 


Evam kho, visakhe, upakkilitthassa adasassa 
upakkamena pariyodapana hoti. 
That’s how a dirty mirror is cleaned by applying effort. 


Evamevam kho, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti. 

In the same way, a corrupt mind is cleaned by applying 
effort. 


Kathanca, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti? 
And how is a corrupt mind cleaned by applying effort? 


Idha, visakhe, ariyasavako attano silani anussarati 
akhandani ... pe ... samadhisamvattanikani. 


It’s when a noble disciple recollects their own ethical 
conduct, which is unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Tassa silam anussarato cittam pasidati, pamojjam 
uppajjati, ye cittassa upakkilesa te pahiyanti. 

As they recollect their ethical conduct, their mind becomes 
clear, joy arises, and mental corruptions are given up. 


Ayam vuccati, visakhe, ‘ariyasavako siluposatham 
upavasati, silena saddhim samvasati, silancassa 
arabbha cittam pasidati, pamojjam uppajjati, ye 
cittassa upakkilesa te pahiyanti’. 

This is called: ‘A noble disciple who observes the sabbath of 
ethical conduct, living together with ethics. And because 
they think of their ethical conduct their mind becomes 
clear, joy arises, and mental corruptions are given up.’ 


Evam kho, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti. (3.4) 
That’s how a corrupt mind is cleaned by applying effort. 


Upakkilitthassa, visakhe, cittassa upakkamena 
pariyodapana hoti. 
A corrupt mind is cleaned by applying effort. 


Kathanca, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti? 
And how is a corrupt mind cleaned by applying effort? 


Idha, visakhe, ariyasavako devata anussarati: 
It’s when a noble disciple recollects the deities: 


‘santi deva catumaharajika, santi deva tavatimsa, 
santi deva yama, santi deva tusita, santi deva 


nimmanaratino, santi deva paranimmitavasavattino, 
santi deva brahmakayika, santi deva tatuttari. 
‘There are the Gods of the Four Great Kings, the Gods of 
the Thirty-Three, the Gods of Yama, the Joyful Gods, the 
Gods Who Love to Create, the Gods Who Control the 
Creations of Others, the Gods of Brahma’s Host, and gods 
even higher than these. 


Yatharupaya saddhaya samannagata ta devata ito 
cuta tatthupapanna, mayhampi tatharupa saddha 
samvijjati. 

When those deities passed away from here, they were 
reborn there because of their faith, ethics, learning, 
generosity, and wisdom. I, too, have the same kind of faith, 
ethics, learning, generosity, and wisdom.’ 


Yatharupena silena samannagata ta devata ito cuta 
tatthupapanna, mayhampi tatharupam silam 
samvijjati. 


Yatharupena sutena samannagata ta devata ito cuta 
tatthupapanna, mayhampi tatharupam sutam 
samvijjati. 


Yatharupena cagena samannagata ta devata ito cuta 
tatthupapanna, mayhampi tatharupo cago samvijjati. 


Yatharupaya pannaya samannagata ta devata ito cuta 
tatthupapanna, mayhampi tatharupa panna 
samvijjati’ti. 


Tassa attano ca tasanca devatanam saddhanca silanca 
sutanca Caganca pannanca anussarato cittam 
pasidati, pamojjam uppajjati, ye cittassa upakkilesa 
te pahiyanti, seyyathapi, visakhe, upakkilitthassa 
jatarupassa upakkamena pariyodapana hoti. 


As they recollect the faith, ethics, learning, generosity, and 
wisdom of both themselves and those deities, their mind 
becomes clear, joy arises, and mental corruptions are given 
up. It’s just like cleaning dirty gold by applying effort. 


Kathanca, visakhe, upakkilitthassa jatarupassa 
upakkamena pariyodapana hoti? 
And how is dirty gold cleaned by applying effort? 


Ukkanca paticca, lonanca paticca, gerukanca paticca, 
nalikasandasanca paticca, purisassa Ca tajjam 
vayamam paticca. 

With a furnace, flux, a blowpipe, and tongs, and by applying 
the appropriate effort. 


Evam kho, visakhe, upakkilitthassa jatarupassa 
upakkamena pariyodapana hoti. 
That’s how dirty gold is cleaned by applying effort. 


Evamevam kho, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti. 

In the same way, a corrupt mind is cleaned by applying 
effort. 


Kathanca, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti? 
And how is a corrupt mind cleaned by applying effort? 


Idha, visakhe, ariyasavako devata anussarati: 
It’s when a noble disciple recollects the deities: 


‘santi deva catumaharajika, santi deva tavatimsa ... 
pe ... santi deva tatuttari. 

‘There are the Gods of the Four Great Kings, the Gods of 
the Thirty-Three, the Gods of Yama, the Joyful Gods, the 
Gods Who Love to Create, the Gods Who Control the 


Creations of Others, the Gods of Brahma’s Host, and gods 
even higher than these. 


Yatharupaya saddhaya samannagata ta devata ito 
cuta tatthupapanna, mayhampi tatharupa saddha 
samvijjati. Yatharupena silena ... sutena ... Cagena ... 
pannaya samannagata ta devata ito cuta 
tatthupapanna, mayhampi tatharupa panna 
samvijjati’ti. 

When those deities passed away from here, they were 
reborn there because of their faith, ethics, learning, 
generosity, and wisdom. I, too, have the same kind of faith, 
ethics, learning, generosity, and wisdom.’ 


Tassa attano ca tasanca devatanam saddhanca silanca 
sutanca Caganca pannanca anussarato cittam 
pasidati, pamojjam uppajjati, ye cittassa upakkilesa 
te pahiyanti. 

As they recollect the faith, ethics, learning, generosity, and 
wisdom of both themselves and those deities, their mind 
becomes clear, joy arises, and mental corruptions are given 


up. 


Ayam vuccati, visakhe, ‘ariyasavako devatuposatham 
upavasati, devatahi saddhim samvasati, devata 
arabbha cittam pasidati, pamojjam uppajjati, ye 
cittassa upakkilesa te pahiyanti’. 

This is called: ‘A noble disciple who observes the sabbath of 
the deities, living together with the deities. And because 
they think of the deities their mind becomes clear, joy 
arises, and mental corruptions are given up.’ 


Evam kho, visakhe, upakkilitthassa cittassa 
upakkamena pariyodapana hoti. (3.5) 
That’s how a corrupt mind is cleaned by applying effort. 


Sa kho so, visakhe, ariyasavako iti patisancikkhati: 
Then that noble disciple reflects: 


‘yavajivam arahanto panatipatam pahaya panatipata 
pativirata nihitadanda nihitasattha lajji dayapanna 
sabbapanabhutahitanukampi viharanti; 

‘As long as they live, the perfected ones give up killing living 
creatures, renouncing the rod and the sword. They are 
scrupulous and kind, and live full of compassion for all living 
beings. 


ahampajja imanca rattim imanca divasam 
panatipatam pahaya panatipata pativirato 
nihitadando nihitasattho lajji dayapanno 
sabbapanabhutahitanukampi viharami. 

I, too, for this day and night will give up killing living 
creatures, renouncing the rod and the sword. I’ll be 
scrupulous and kind, and live full of compassion for all living 
beings. 


Iminapi angena arahatam anukaromi, uposatho ca 
me upavuttho bhavissati. 

I will observe the sabbath by doing as the perfected ones do 
in this respect. 


Yavajivam arahanto adinnadanam pahaya adinnadana 
pativirata dinnadayi dinnapatikankhi, athenena 
sucibhutena attana viharanti; 

As long as they live, the perfected ones give up stealing. 
They take only what’s given, and expect only what’s given. 
They keep themselves clean by not thieving. 


ahampajja imanca rattim imanca divasam 
adinnadanam pahaya adinnadana pativirato 
dinnadayi dinnapatikankhi, athenena sucibhutena 
attana viharami. 


I, too, for this day and night will give up stealing. I’ll take 
only what’s given, and expect only what’s given. I’ll keep 
myself clean by not thieving. 


Iminapi angena arahatam anukaromi, uposatho ca 
me upavuttho bhavissati. 

I will observe the sabbath by doing as the perfected ones do 
in this respect. 


Yavajivam arahanto abrahmacariyam pahaya 
brahmacari1 aracari virata methuna gamadhamma; 
As long as they live, the perfected ones give up unchastity. 
They are celibate, set apart, avoiding the common practice 
of sex. 


ahampajja imanca rattim imanca divasam 
abrahmacariyam pahaya brahmacari aracar1 virato 
methuna gamadhamma. 

I, too, for this day and night will give up unchastity. I will be 
celibate, set apart, avoiding the common practice of sex. 


Iminapi angena arahatam anukaromi, uposatho ca 
me upavuttho bhavissati. 

I will observe the sabbath by doing as the perfected ones do 
in this respect. 


Yavajivam arahanto musavadam pahaya musavada 
pativirata saccavadi saccasandha theta paccayika 
avisamvadaka lokassa; 

As long as they live, the perfected ones give up lying. They 
speak the truth and stick to the truth. They’re honest and 
trustworthy, and don’t trick the world with their words. 


ahampajja imanca rattim imanca divasam 
musavadam pahaya musavada pativirato saccavadi 
saccasandho theto paccayiko avisamvadako lokassa. 


I, too, for this day and night will give up lying. I’ll speak the 
truth and stick to the truth. I’ll be honest and trustworthy, 
and won’t trick the world with my words. 


Iminapi angena arahatam anukaromi, uposatho ca 
me upavuttho bhavissati. 

I will observe the sabbath by doing as the perfected ones do 
in this respect. 


Yavajivam arahanto suramerayamajjapamadatthanam 
pahaya suramerayamajjapamadatthana pativirata; 

As long as they live, the perfected ones give up alcoholic 
drinks that cause negligence. 


ahampajja imanca rattim imanca divasam 
suramerayamajjapamadatthanam pahaya 
suramerayamajjapamadatthana pativirato. 

I, too, for this day and night will give up alcoholic drinks 
that cause negligence. 


Iminapi angena arahatam anukaromi, uposatho ca 
me upavuttho bhavissati. 

I will observe the sabbath by doing as the perfected ones do 
in this respect. 


Yavajivam arahanto ekabhattika rattuparata virata 
vikalabhojana; 
As long as they live, the perfected ones eat in one part of 
the day, abstaining from eating at night and from food at 
the wrong time. 


ahampajja imanca rattim imanca divasam 
ekabhattiko rattuparato virato vikalabhojana. 

I, too, for this day and night will eat in one part of the day, 
abstaining from eating at night and food at the wrong time. 


Iminapi angena arahatam anukaromi, uposatho ca 
me upavuttho bhavissati. 

I will observe the sabbath by doing as the perfected ones do 
in this respect. 


Yavajivam arahanto 
naccagitavaditavisukadassanamalagandhavilepanadh 
aranamandanavibhusanatthana pativirata; 

As long as they live, the perfected ones avoid dancing, 
singing, music, and seeing shows; and beautifying and 
adorning themselves with garlands, fragrance, and 
makeup. 


ahampajja imanca rattim imanca divasam 
naccagitavaditavisukadassanamalagandhavilepanadh 
aranamandanavibhusanatthana pativirato. 

I, too, for this day and night will avoid dancing, singing, 
music, and seeing shows; and beautifying and adorning 
myself with garlands, fragrance, and makeup. 


Iminapi angena arahatam anukaromi, uposatho ca 
me upavuttho bhavissati. 

I will observe the sabbath by doing as the perfected ones do 
in this respect. 


Yavajivam arahanto uccasayanamahasayanam pahaya 
uccasayanamahasayana pativirata nicaseyyam 
kappenti mancake va tinasantharake va; 

As long as they live, the perfected ones give up high and 
luxurious beds. They sleep in a low place, either a cot ora 
straw mat. 


ahampajja imanca rattim imanca divasam 
uccasayanamahasayanam pahaya 
uccasayanamahasayana pativirato nicaseyyam 
kappemi mancake va tinasantharake va. 


I, too, for this day and night will give up high and luxurious 
beds. I’ll sleep in a low place, either a cot or a straw mat. 


Iminapi angena arahatam anukaromi, uposatho ca 
me upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Evam kho, visakhe, ariyuposatho hoti. 
That’s the sabbath of the noble ones. 


Evam upavuttho kho, visakhe, ariyuposatho 
mahapphalo hoti mahanisamso mahajutiko 
mahavippharo. 

When the sabbath of the noble ones is observed like this it’s 
very fruitful and beneficial and splendid and bountiful. 


Kivamahapphalo hoti kivamahanisamso 
kivamahajutiko kitvamahavippharo? 
How much so? 


Seyyathapi, visakhe, yo imesam solasannam 
mahajanapadanam pahutarattaratananam 
issariyadhipaccam rajjam kareyya, seyyathidam— 
Suppose you were to rule as sovereign lord over these 
sixteen great countries—Anga, Magadha, Kasi, Kosala, Vajji, 
Malla, Ceti, Vanga, Kuru, Pancala, Maccha, Surusena, 
Assaka, Avanti, Gandhara, and Kamboja—full of the seven 
treasures. 


anganam, magadhanam, kasinam, kosalanam, 
vajjinam, mallanam, cetinam, vanganam, kurunam, 
pancalanam, macchanam, surasenanam, assakanam, 
avantinam, gandharanam, kambojanam, 
atthangasamannagatassa uposathassa etam kalam 
nagghati solasim. 


This wouldn’t be worth a sixteenth part of the sabbath with 
its eight factors. 


Tam kissa hetu? 
Why is that? 


Kapanam, visakhe, manusakam rajjam dibbam 
sukham upanidhaya. 

Because human kingship is a poor thing compared to the 
happiness of the gods. 


Yani, visakhe, manusakani pannasa vassani, 
catumaharajikanam devanam eso eko rattindivo. 
Fifty years in the human realm is one day and night for the 
gods of the Four Great Kings. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani panca vassasatani 
catumaharajikanam devanam ayuppamanam. 
The life span of the gods of the Four Great Kings is five 
hundred of these divine years. 


Thanam kho panetam, visakhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana 
catumaharajikanam devanam sahabyatam 
upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the gods of the 
Four Great Kings. 


Idam kho panetam, visakhe, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yam, visakhe, manusakam vassasatam, tavatimsanam 
devanam eso eko rattindivo. 

A hundred years in the human realm is one day and night 
for the Gods of the Thirty-Three. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbam vassasahassam 
tavatimsanam devanam ayuppamanam. 

The life span of the Gods of the Thirty-Three is a thousand 
of these divine years. 


Thanam kho panetam, visakhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana 
tavatimsanam devanam sahabyatam upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods of the 
Thirty-Three. 


Idam kho panetam, visakhe, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yani, visakhe, manusakani dve vassasatani, yamanam 
devanam eso eko rattindivo. 

Two hundred years in the human realm is one day and night 
for the Gods of Yama. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani dve vassasahassani 
yamanam devanam ayuppamanam. 

The life span of the Gods of Yama is two thousand of these 
divine years. 


Thanam kho panetam, visakhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana yamanam 
devanam sahabyatam upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods of Yama. 


Idam kho panetam, visakhe, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 


‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yani, visakhe, manusakani cattari vassasatani, 
tusitanam devanam eso eko rattindivo. 

Four hundred years in the human realm is one day and 
night for the Joyful Gods. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani cattari vassasahassani 
tusitanam devanam ayuppamanam. 

The life span of the Joyful Gods is four thousand of these 
divine years. 


Thanam kho panetam, visakhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana tusitanam 
devanam sahabyatam upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Joyful Gods. 


Idam kho panetam, visakhe, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yani, visakhe, manusakani attha vassasatani, 
nimmanaratinam devanam eso eko rattindivo. 
Eight hundred years in the human realm is one day and 
night for the Gods Who Love to Create. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani attha vassasahassani 
nimmanaratinam devanam ayuppamanam. 

The life span of the Gods Who Love to Create is eight 
thousand of these divine years. 


Thanam kho panetam, visakhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana 
nimmanaratinam devanam sahabyatam upapajjeyya. 
It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods Who 
Love to Create. 


Idam kho panetam, visakhe, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yani, visakhe, manusakani solasa vassasatani, 
paranimmitavasavattinam devanam eso eko 
rattindivo. 


Sixteen hundred years in the human realm is one day and 
night for the Gods Who Control the Creations of Others. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani solasa vassasahassani 
paranimmitavasavattinam devanam ayuppamanam. 
The life span of the Gods Who Control the Creations of 
Others is sixteen thousand of these divine years. 


Thanam kho panetam, visakhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana 
paranimmitavasavattinam devanam sahabyatam 
upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods Who 
Control the Creations of Others. 


Idam kho panetam, visakhe, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’ ti. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Panam na hanne na cadinnamadiye, 
You shouldn’t kill living creatures, or steal, 


Musa na bhase na Ca majjapo siya; 


or lie, or drink alcohol. 


Abrahmacariya virameyya methuna, 
Be celibate, refraining from sex, 


Rattim na bhunjeyya vikalabhojanam. 
and don’t eat at night, the wrong time. 


Malam na dhare na ca gandhamacare, 
Not wearing garlands or applying fragrance, 


Mance chamayam va sayetha santhate; 
you should sleep on a low bed, or a mat on the ground. 


Etanhi atthangikamahuposatham, 
This is the eight-factored sabbath, they say, 


Buddhena dukkhantaguna pakasitam. 
explained by the Buddha, who has gone to suffering’s end. 


Cando Ca suriyo ca ubho sudassana, 
The moon and sun are both fair to see, 


Obhasayam anupariyanti yavata; 
radiating as far as they revolve. 


Tamonuda te pana antalikkhaga, 
Those shining ones in the sky light up the quarters, 


Nabhe pabhasanti disavirocana. 
dispelling the darkness as they traverse the heavens. 


Etasmim yam vijjati antare dhanam, 
All of the wealth that’s found in this realm— 


Mutta mani veluriyanca bhaddakam; 


pearls, gems, fine beryl too, 


Singi suvannam atha vapi kancanam, 
horn-gold or mountain gold, 


Yam jatarupam hatakanti vuccati. 
or natural gold dug up by marmots— 


Atthangupetassa uposathassa, 
they’re not worth a sixteenth part 


Kalampi te nanubhavanti solasim; 
of the sabbath with its eight factors, 


Candappabha taragana ca sabbe. 
as all the constellations of stars can’t equal the light of the 
moon. 


Tasma hi nari ca naro Ca silava, 
So an ethical woman or man, 


Atthangupetam upavassuposatham; 
who has observed the eight-factored sabbath, 


Punnani katvana sukhudrayani, 
having made merit whose outcome is happiness, 


Anindita saggamupenti thanan’” ti. 
blameless, they go to a heavenly place.” 


Dasamam. 
Mahavaggo sattamo. 


Titthabhayanca venago, 


sarabho kesamuttiya; 
Salho capi kathavatthu, 


titthiyamuluposathoti. 


3.071.71. Channasutta - 71. 


With Channa 
8. Anandavagga - 8. Ananda 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho channo paribbajako yenayasma anando 
tenupasankami; upasankamitva ayasmata anandena 
saddhim sammodi. 

Then the wanderer Channa went up to Venerable Ananda 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho channo 
paribbajako ayasmantam anandam etadavoCa: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Ananda: 


“tumhepi, avuso ananda, ragassa pahanam 
pannapetha, dosassa pahanam pannapetha, mohassa 
pahanam pannapetha’ ti. 

“Reverend Ananda, do you advocate giving up greed, hate, 
and delusion?” 


“Mayam kho, avuso, ragassa pahanam pannapema, 
dosassa pahanam pannapema, mohassa pahanam 
pannapema’ ti. 

“We do, reverend.” 


“Kim pana tumhe, avuso, rage adinavam disva 
ragassa pahanam pannapetha, kim dose adinavam 


disva dosassa pahanam pannapetha, kim mohe 

adinavam disva mohassa pahanam pannapetha’” ti? 
“But what drawbacks have you seen, Reverend Ananda, 
that you advocate giving up greed, hate, and delusion?” 


“Ratto kho, avuso, ragena abhibhuto pariyadinnacitto 
attabyabadhayapi ceteti, parabyabadhayapi ceteti, 
ubhayabyabadhayapi ceteti, cetasikampi dukkham 
domanassam patisamvedeti; 

“A greedy person, overcome by greed, intends to hurt 
themselves, hurt others, and hurt both. They experience 
mental pain and sadness. 


rage pahine nevattabyabadhayapi ceteti, na 
parabyabadhayapi ceteti, na ubhayabyabadhayapi 
ceteti, na cetasikam dukkham domanassam 
patisamvedeti. 

When greed has been given up, they don’t intend to hurt 
themselves, hurt others, and hurt both. They don’t 
experience mental pain and sadness. 


Ratto kho, avuso, ragena abhibhuto pariyadinnacitto 
kayena duccaritam Carati, vacaya duccaritam Carati, 
manasa duccaritam Carati; 

A greedy person does bad things by way of body, speech, 
and mind. 


rage pahine neva kayena duccaritam Carati, na 
vacaya duccaritam cCarati, na manasa duccaritam 
carati. 

When greed has been given up, they don’t do bad things by 
way of body, speech, and mind. 


Ratto kho, avuso, ragena abhibhuto pariyadinnacitto 
attatthampi yathabhutam nappajanati, paratthampi 


yathabhutam nappajanati, ubhayatthampi 
yathabhutam nappajanati; 

A greedy person doesn’t truly understand what’s for their 
own good, the good of another, or the good of both. 


rage pahine attatthampi yathabhutam pajanati, 
paratthampi yathabhutam pajanati, ubhayatthampi 
yathabhutam pajanati. 

When greed has been given up, they truly understand 
what’s for their own good, the good of another, or the good 
of both. 


Rago kho, avuso, andhakarano acakkhukarano 
annanakarano pannanirodhiko vighatapakkhiko 
anibbanasamvattaniko. 

Greed is a destroyer of sight, vision, and knowledge. It 
blocks wisdom, it’s on the side of anguish, and it doesn’t 
lead to extinguishment. 


Duttho kho, avuso, dosena ... pe ... 
A hateful person, overcome by hate, intends to hurt 
themselves, hurt others, and hurt both. ... 


mulho kho, avuso, mohena abhibhuto 
pariyadinnacitto attabyabadhayapi ceteti, 
parabyabadhayapi ceteti, ubhayabyabadhayapi ceteti, 
cetasikampi dukkham domanassam patisamvedeti; 

A deluded person, overcome by delusion, intends to hurt 
themselves, hurt others, and hurt both. They experience 
mental pain and sadness. 


mohe pahine nevattabyabadhayapi ceteti, na 
parabyabadhayapi ceteti, na ubhayabyabadhayapi 
ceteti, na cetasikam dukkham domanassam 
patisamvedeti. 


When delusion has been given up, they don’t intend to hurt 
themselves, hurt others, and hurt both. They don’t 
experience mental pain and sadness. 


Mulho kho, avuso, mohena abhibhuto 
pariyadinnacitto kayena duccaritam Carati, vacaya 
duccaritam carati, manasa duccaritam Carati; 

A deluded person does bad things by way of body, speech, 
and mind. 


mohe pahine neva kayena duccaritam carati, na 
vacaya duccaritam cCarati, na manasa duccaritam 
carati. 

When delusion has been given up, they don’t do bad things 
by way of body, speech, and mind. 


Mulho kho, avuso, mohena abhibhuto 
pariyadinnacitto attatthampi yathabhutam 
nappajanati, paratthampi yathabhutam nappajanati, 
ubhayatthampi yathabhutam nappajanati; 

A deluded person doesn’t truly understand what’s for their 
own good, the good of another, or the good of both. 


mohe pahine attatthampi yathabhutam pajanati, 
paratthampi yathabhutam pajanati, ubhayatthampi 
yathabhutam pajanati. 

When delusion has been given up, they truly understand 
what’s for their own good, the good of another, or the good 
of both. 


Moho kho, avuso, andhakarano acakkhukarano 
annanakarano pannanirodhiko vighatapakkhiko 
anibbanasamvattaniko. 

Delusion is a destroyer of sight, vision, and knowledge; it 
blocks wisdom, it’s on the side of anguish, and it doesn’t 
lead to extinguishment. 


Idam kho mayam, avuso, rage adinavam disva ragassa 
pahanam pannapema. 

This is the drawback we’ve seen in greed, hate, and 
delusion, and this is why we advocate giving them up.” 


Idam dose adinavam disva dosassa pahanam 
pannapema. 


Idam mohe adinavam disva mohassa pahanam 
pannapema’ ti. 


“Atthi panavuso, maggo atthi patipada etassa ragassa 
dosassa mohassa pahanaya’” ti? 

“But, reverend, is there a path and a practice for giving up 
that greed, hate, and delusion?” 


“Atthavuso, maggo atthi patipada etassa ragassa 
dosassa mohassa pahanaya’ ti. 

“There is, reverend, a path and a practice for giving up that 
greed, hate, and delusion.” 


“Katamo panavuso, maggo katama patipada etassa 
ragassa dosassa mohassa pahanaya’” ti? 
“Well, what is it?” 


“Ayameva ariyo atthangiko maggo, seyyathidam— 
“It is simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Ayam kho, avuso, maggo ayam patipada etassa 
ragassa dosassa mohassa pahanaya’ ti. 


This is the path, this is the practice for giving up that greed, 
hate, and delusion.” 


“Bhaddako kho, avuso, maggo bhaddika patipada 
etassa ragassa dosassa mohassa pahanaya. 

“This is a fine path, a fine practice, for giving up that greed, 
hate, and delusion. 


Alanca panavuso ananda, appamadaya’ ti. 
Just this much is enough to be diligent.” 


Pathamam. 


3.072. 72. Ajivakasutta - 72. A 


Disciple of the Ajivakas 
8. Anandavagga - 8. Ananda 


Ekam samayam ayasma anando kosambiyam viharati 
ghositarame. 

At one time Venerable Ananda was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho annataro ajivakasavako gahapati yenayasma 
anando tenupasankami; upasankamitva ayasmantam 
anandam abhivadetva ekamantam nisidi. Ekamantam 
nisinno kho so ajivakasavako gahapati ayasmantam 
anandam etadavoca: 

Then a householder who was a disciple of the Ajivaka 
ascetics went up to Venerable Ananda, bowed, sat down to 
one side, and said to Ananda: 


“Kesam no, bhante ananda, dhammo svakkhato? 
“Sir, whose teaching is well explained? 


Ke loke suppatipanna? 
Who in the world is practicing well? 


Ke loke sukata” ti? 
Who in the world has done well?” 


“Tena hi, gahapati, tannevettha patipucchissami, 
yatha te khameyya tatha nam byakareyyasi. 

“Well then, householder, I’ll ask you about this in return, 
and you can answer as you like. 


Tam kim mannasi, gahapati, 
What do you think, householder? 


ye ragassa pahanaya dhammam desenti, dosassa 
pahanaya dhammam desenti, mohassa pahanaya 
dhammam desenti, tesam dhammo svakkhato no va? 
Is the teaching of those who teach for giving up greed, 
hate, and delusion well explained or not? 


Katham va te ettha hoti’ ti? 
Or how do you see this?” 


“Ye, bhante, ragassa pahanaya dhammam desenti, 
dosassa pahanaya dhammam desenti, mohassa 
pahanaya dhammam desenti, tesam dhammo 
svakkhato. 

“The teaching of those who teach for giving up greed, hate, 
and delusion is well explained. 


Evam me ettha hoti’ti. 
That’s how I see it.” 


“Tam kim mannasi, gahapati, 
“What do you think, householder? 


ye ragassa pahanaya patipanna, dosassa pahanaya 
patipanna, mohassa pahanaya patipanna, te loke 
suppatipanna no va? 

Are those who practice for giving up greed, hate, and 
delusion practicing well or not? 


Katham va te ettha hoti’ ti? 
Or how do you see this?” 


“Ye, bhante, ragassa pahanaya patipanna, dosassa 
pahanaya patipanna, mohassa pahanaya patipanna, 
te loke suppatipanna. 


“Those who practice for giving up greed, hate, and delusion 
are practicing well. 


Evam me ettha hoti’ti. 
That’s how I see it.” 


“Tam kim mannasi, gahapati, 
“What do you think, householder? 


yesam rago pahino ucchinnamulo talavatthukato 
anabhavankato ayatim anuppadadhammo, yesam 
doso pahino ucchinnamulo talavatthukato 
anabhavankato ayatim anuppadadhammo, yesam 
moho pahino ucchinnamulo talavatthukato 
anabhavankato ayatim anuppadadhammo, te loke 
sukata no va? 

Have those who’ve given up greed, hate, and delusion—so 
they’re cut off at the root, made like a palm stump, 
obliterated, and unable to arise in the future—done well in 
the world, or not? 


Katham va te ettha hoti’ ti? 
Or how do you see this?” 


“Yesam, bhante, rago pahino ucchinnamulo 
talavatthukato anabhavankato ayatim 
anuppadadhammo, yesam doso pahino ... pe ... yesam 
moho pahino ucchinnamulo talavatthukato 
anabhavankato ayatim anuppadadhammo, te loke 
sukata. 

“Those who’ve given up greed, hate, and delusion have 
done well in the world. 


Evam me ettha hoti’ ti. 
That’s how I see it.” 


“Iti kho, gahapati, tayavetam byakatam: 
“So, householder, you’ve declared: 


‘ye, bhante, ragassa pahanaya dhammam desenti, 
dosassa pahanaya dhammam desenti, mohassa 
pahanaya dhammam desenti, tesam dhammo 
svakkhato’ ti. 

‘The teaching of those who teach for giving up greed, hate, 
and delusion is well explained.’ 


Tayavetam byakatam: 
And you’ve declared: 


‘ye, bhante, ragassa pahanaya patipanna, dosassa 
pahanaya patipanna, mohassa pahanaya patipanna, 
te loke suppatipanna’ti. 

‘Those who practice for giving up greed, hate, and delusion 
are practicing well.’ 


Tayavetam byakatam: 
And you’ve declared: 


‘yesam, bhante, rago pahino ucchinnamulo 
talavatthukato anabhavamkato ayatim 
anuppadadhammo, yesam doso pahino ... pe ... yesam 
moho pahino ucchinnamulo talavatthukato 
anabhavamkato ayatim anuppadadhammo, te loke 
sukata’ ti. 

‘Those who’ve given up greed, hate, and delusion have done 
well in the world.’” 


“Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing! 


Na ceva nama sadhammukkamsana bhavissati, na ca 
paradhammapasadana. 


There’s no acclaiming your own teaching or disrespecting 
someone else’s, 


Ayataneva dhammadesana, attho ca vutto, atta ca 
anupanito. 

just teaching what’s relevant in that context. The goal is 
spoken of, but the self is not involved. 


Tumhe, bhante ananda, ragassa pahanaya dhammam 
desetha, dosassa ... pe ... mohassa pahanaya 
dhammam desetha. 

You, sir, teach Dhamma for giving up greed, hate, and 
delusion. 


Tumhakam, bhante ananda, dhammo svakkhato. 
Your teaching is well explained. 


Tumhe, bhante ananda, ragassa pahanaya patipanna, 
dosassa ... pe ... mohassa pahanaya patipanna. 
You, sir, practice for giving up greed, hate, and delusion. 


Tumhe, bhante, loke suppatipanna. 
You in the world are practicing well. 


Tumhakam, bhante ananda, rago pahino 
ucchinnamulo talavatthukato anabhavamkato ayatim 
anuppadadhammo, tumhakam doso pahino ... pe ... 
tumhakam moho pahino ucchinnamulo 
talavatthukato anabhavamkato ayatim 
anuppadadhammo. 

You’ve given up greed, hate, and delusion. 


Tumhe loke sukata. 
You in the world have done well. 


Abhikkantam, bhante, abhikkantam, bhante. 


Excellent, sir! Excellent! 


Seyyathapi, bhante, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam ayyena 
anandena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Venerable Ananda has made the teaching clear in 
many ways. 


Esaham, bhante ananda, tam bhagavantam saranam 
gacchami dhammanca bhikkhusanghanca. 

I go for refuge to the Buddha, to the teaching, and to the 
mendicant Sangha. 


Upasakam mam ayyo anando dharetu, ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Venerable Ananda remember me 
as a lay follower who has gone for refuge for life.” 


Dutiyam. 


3.073. 73. Mahanamasakkasutta 


- 73. With Mahanama the Sakyan 
8. Anandavagga - 8. Ananda 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Tena kho pana samayena bhagava gilana vutthito hoti 
aciravutthito gelanna. 

Now at that time the Buddha had recently recovered from 
an illness. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahanamo sakko bhagavantam etadavoca: 
Then Mahanama the Sakyan went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“digharattaham, bhante, bhagavata evam dhammam 
desitam ajanami: 

“For a long time, sir, I have understood your teaching like 
this: 


‘Samahitassa nhanam, no asamahitassa’ti. 
‘Knowledge is for those with immersion, not those without 
immersion.’ 


Samadhi nu kho, bhante, pubbe, paccha nanam; 


But, sir, does immersion come first, then knowledge? 


udahu nanam pubbe, paccha samadhi’ ti? 
Or does knowledge come first, then immersion?” 


Atha kho ayasmato anandassa etadahosi: 
Then Venerable Ananda thought, 


“bhagava kho gilanavutthito aciravutthito gelanna. 
“The Buddha has recently recovered from an illness, 


Ayanca mahanamo sakko bhagavantam atigambhiram 
panham pucchati. 
and this Mahanama asks him a question that’s too deep. 


Yannunaham mahanamam sakkam ekamantam 
apanetva dhammam deseyyan’” ti. 

Why don’t I take him off to one side and teach him the 
Dhamma?” 


Atha kho ayasma anando mahanamam sakkam 
bahayam gahetva ekamantam apanetva mahanamam 
sakkam etadavoca: 

Then Ananda took Mahanama by the arm, led him off to one 
side, and said to him, 


“sekhampi kho, mahanama, silam vuttam bhagavata, 
asekhampi silam vuttam bhagavata; sekhopi samadhi 
vutto bhagavata, asekhopi samadhi vutto bhagavata; 
sekhapi panna vutta bhagavata, asekhapi panna vutta 
bhagavata. 

“Mahanama, the Buddha has spoken of the ethics, 
immersion, and wisdom of a trainee; and the ethics, 
immersion, and wisdom of an adept. 


Katamanca, mahanama, sekham silam? 


What is the ethics of a trainee? 


Idha, mahanama, bhikkhu silava hoti 
patimokkhasamvarasamvuto viharati ... pe ... 
samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the monastic 
code, with good behavior and supporters. Seeing danger in 
the slightest fault, they keep the rules they’ve undertaken. 


Idam vuccati, mahanama, sekham silam. 
This is called the ethics of a trainee. 


Katamo ca, mahanama, sekho samadhi? 
And what is the immersion of a trainee? 


Idha, mahanama, bhikkhu vivicceva kamehi ... pe ... 
catuttham jhanam upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption ... second absorption ... third 
absorption ... fourth absorption. 


Ayam vuccati, mahanama, sekho samadhi. 
This is called the immersion of a trainee. 


Katama ca, mahanama, sekha panna? 
And what is the wisdom of a trainee? 


Idha, mahanama, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 


pajanati. 
They truly understand: ‘This is suffering’... “This is the 
origin of suffering’... “This is the cessation of suffering’ ... 


‘This is the practice that leads to the cessation of suffering’. 


Ayam vuccati, mahanama, sekha panna. 
This is called the wisdom of a trainee. 


Sa kho so, mahanama, ariyasavako evam 
silasampanno evam samadhisampanno evam 
pannasampanno asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampaijja viharati. 
Then a noble disciple—accomplished in ethics, immersion, 
and wisdom—realizes the undefiled freedom of heart and 
freedom by wisdom in this very life. And they live having 
realized it with their own insight due to the ending of 
defilements. 


Evam kho, mahanama, sekhampi silam vuttam 
bhagavata, asekhampi silam vuttam bhagavata; 
sekhopi samadhi vutto bhagavata, asekhopi samadhi 
vutto bhagavata; sekhapi panna vutta bhagavata, 
asekhapi panna vutta bhagavata’ ti. 

In this way the Buddha has spoken of the ethics, immersion, 
and wisdom of both a trainee and an adept.” 


Tatiyam. 


3.074. 74. Niganthasutta - 74. 
Jains ; 
8. Anandavagga - 8. Ananda 


Ekam samayam ayasma anando vesaliyam viharati 
mahavane kutagarasalayam. 

At one time Venerable Ananda was staying near Vesali, at 
the Great Wood, in the hall with the peaked roof. 


Atha kho abhayo ca licchavi panditakumarako ca 
licchavi yenayasma anando tenupasankamimsu; 
upasankamitva ayasmantam anandam abhivadetva 
ekamantam nisidimsu. Ekamantam nisinno kho 
abhayo licchavi ayasmantam anandam etadavoca: 
Then the Licchavis Abhaya and Panditakumara went up to 
Venerable Ananda, bowed, sat down to one side, and said to 
him: 


“nigantho, bhante, nataputto sabbannu sabbadassavi 
aparisesam nanadassanam patijanati: 

“Sir, the Jain leader Nataputta claims to be all-knowing and 
all-seeing, to know and see everything without exception, 
thus: 


‘carato ca me titthato ca suttassa ca jagarassa Ca 
satatam samitam nanadassanam paccupatthitan’ ti. 
‘Knowledge and vision are constantly and continually 
present to me, while walking, standing, sleeping, and 
waking.’ 


So purananam kammanam tapasa byantibhavam 
pannapeti navanam kammanam akarana setughatam. 
He advocates the elimination of past karma by 
mortification, and breaking the bridge by not making new 


karma. 


Iti kammakkhaya dukkhakkhayo, dukkhakkhaya 
vedanakkhayo, vedanakkhaya sabbam dukkham 
nijjinnam bhavissati— 

So with the ending of karma, suffering ends; with the 
ending of suffering, feeling ends; and with the ending of 
feeling, all suffering will have been worn away. 


evametissa sanditthikaya nijjaraya visuddhiya 
samatikkamo hoti. 

This is how to go beyond suffering by means of this 
purification by wearing away in this very life. 


Idha, bhante, bhagava kimaha’” ti? 
What, sir, does the Buddha say about this?” 


“Tisso kho ima, abhaya, nijjara visuddhiyo tena 
bhagavata janata passata arahata 
Sammasambuddhena sammadakkhata sattanam 
visuddhiya sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya. 

“Abhaya, these three kinds of purification by wearing away 
have been rightly explained by the Blessed One, who knows 
and sees, the perfected one, the fully awakened Buddha. 
They are in order to purify sentient beings, to get past 
sorrow and crying, to make an end of pain and sadness, to 
end the cycle of suffering, and to realize extinguishment. 


Katama tisso? 
What three? 


Idha, abhaya, bhikkhu silava hoti ... pe ... samadaya 
sikkhati sikkhapadesu. 


It’s when, Abhaya, a mendicant is ethical, restrained in the 
code of conduct, with good behavior and supporters. Seeing 
danger in the slightest fault, they keep the rules they’ve 
undertaken. 


So navanca kammam na karoti, purananca kammam 
phussa phussa byantikaroti. 

They don’t perform any new deeds, and old deeds are 
eliminated by experiencing their results little by little. 


Sanditthika nijjara akalika ehipassika opaneyyika 
paccattam veditabba vinnuhiti. 

This wearing away is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves. 


Sa kho so, abhaya, bhikkhu evam silasampanno 
vivicceva kamehi ... pe ... catuttham jhanam 
upasampajja viharati. 

Then a mendicant accomplished in ethics, quite secluded 
from sensual pleasures, secluded from unskillful qualities, 
enters and remains in the first absorption ... second 
absorption ... third absorption ... fourth absorption. 


So navanca kammam na karoti, purananca kammam 
phussa phussa byantikaroti. 

They don’t perform any new deeds, and old deeds are 
eliminated by experiencing their results little by little. 


Sanditthika nijjara akalika ehipassika opaneyyika 
paccattam veditabba vinnthiti. 

This wearing away is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves. 


Sa kho so, abhaya, bhikkhu evam samadhisampanno 
asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

Then a mendicant accomplished in immersion realizes the 
undefiled freedom of heart and freedom by wisdom in this 
very life. And they live having realized it with their own 
insight due to the ending of defilements. 


So navanca kammam na karoti, purananca kammam 
phussa phussa byantikaroti. 

They don’t perform any new deeds, and old deeds are 
eliminated by experiencing their results little by little. 


Sanditthika nijjara akalika ehipassika opaneyyika 
paccattam veditabba vinnuhiti. 

This wearing away is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves. 


Ima kho, abhaya, tisso nijjara visuddhiyo tena 
bhagavata janata passata arahata 
Sammasambuddhena sammadakkhata sattanam 
visuddhiya sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya’ ti. 

These are the three kinds of purification by wearing away 
that have been rightly explained by the Buddha... in order 
to realize extinguishment.” 


Evam vutte, panditakumarako licchavi abhayam 
licchavim etadavoca: 
When he said this, Panditakumara said to Abhaya, 


“kim pana tvam, samma abhaya, ayasmato anandassa 
subhasitam subhasitato nabbhanumodasi’ ti? 


“Dear Abhaya, is there anything in what Ananda has said so 
well that you would disagree with?” 


“Kyaham, samma panditakumaraka, ayasmato 
anandassa subhasitam subhasitato 
nabbhanumodissami. 

“How could I not agree with what was said so well by 
Ananda? 


Muddhapi tassa vipateyya yo ayasmato anandassa 
subhasitam subhasitato nabbhanumodeyya’ ti. 
If anyone didn’t agree with him, their head would explode!” 


Catuttham. 


3.075. 75. Nivesakasutta - 75. 
Support 


8. Anandavagga - 8. Ananda 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him: 


“Ye, ananda, anukampeyyatha ye ca sotabbam 
manneyyum mitta va amacca va nati va salohita va te 
vo, ananda, tisu thanesu samadapetabba nivesetabba 
patitthapetabba. 

“Ananda, those who you have sympathy for, and those 
worth listening to—friends and colleagues, relatives and 
family—should be encouraged, supported, and established 
in three things. 


Katamesu tisu? 
What three? 


Buddhe aveccappasade samadapetabba nivesetabba 
patitthapetabba: 
Experiential confidence in the Buddha: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam, 
buddho bhagava’ti, 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 


the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


dhamme aveccappasade samadapetabba nivesetabba 
patitthapetabba: 
Experiential confidence in the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnthi'ti, 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


samghe aveccappasade samadapetabba nivesetabba 
patitthapetabba: 
Experiential confidence in the Sangha: 


‘suppatipanno bhagavato savakasamgho 
ujuppatipanno bhagavato savakasamgho 
nayappatipanno bhagavato savakasamgho 
Ssamicippatipanno bhagavato savakasamgho, yadidam 
cattari purisayugani attha purisapuggala esa 
bhagavato savakasamgho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Siya, ananda, catunnam mahabhutanam annathattam 


There might be change in the four primary elements— 


pathavidhatuya apodhatuya tejodhatuya vayodhatuya, 
na tveva buddhe aveccappasadena samannagatassa 
ariyasavakassa siya annathattam tatridam 
annathattam. 

earth, water, air, and fire—but a noble disciple with 
experiential confidence in the Buddha would never change. 


So vatananda, buddhe aveccappasadena samannagato 
ariyasavako nirayam va tiracchanayonim va 
pettivisayam va upapajjissatiti netam thanam vijjati. 
In this context, ‘change’ means that such a noble disciple 
will be reborn in hell, the animal realm, or the ghost realm: 
this is not possible. 


Siya, ananda, catunnam mahabhutanam annathattam 


There might be change in the four primary elements— 


pathavidhatuya apodhatuya tejodhatuya vayodhatuya, 
na tveva dhamme ... pe ... 

earth, water, air, and fire—but a noble disciple with 
experiential confidence in the teaching... 


na tveva sanghe aveccappasadena samannagatassa 
ariyasavakassa siya annathattam tatridam 
annathattam. 

or the Sangha would never change. 


So vatananda, sanghe aveccappasadena samannagato 
ariyasavako nirayam va tiracchanayonim va 
pettivisayam va upapajjissatiti netam thanam vijjati. 


In this context, ‘change’ means that such a noble disciple 
will be reborn in hell, the animal realm, or the ghost realm: 
this is not possible. 


Ye, ananda, anukampeyyatha ye ca sotabbam 
manneyyum mitta va amacca va nati va salohita va te 
vo, ananda, imesu tisu thanesu samadapetabba 
nivesetabba patitthapetabba’ ti. 

Those who you have sympathy for, and those worth listening 
to—friends and colleagues, relatives and family—should be 
encouraged, supported, and established in these three 
things.” 


Pancamam. 


3.076. 76. Pathamabhavasutta - 


76. Continued Existence (1st) 
8. Anandavagga - 8. Ananda 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“bhavo, bhavoti, bhante, vuccati. 
“Sir, they speak of this thing called ‘continued existence’. 


Kittavata nu kho, bhante, bhavo hoti” ti? 
How is continued existence defined?” 


“Kamadhatuvepakkanca, ananda, kammam 
nabhavissa, api nu kho kamabhavo pannayetha’” ti? 
“If, Ananda, there were no deeds to result in the sensual 
realm, would continued existence in the sensual realm still 
come about?” 


“No hetam, bhante”. 
“No, sir.” 


“Iti kho, ananda, kammam khettam, vinnanam bijam, 
tanha sneho. 

“So, Ananda, deeds are the field, consciousness is the seed, 
and craving is the moisture. 


Avijjanivarananam sattanam tanhasamyojananam 
hinaya dhatuya vinnanam patitthitam evam ayatim 
punabbhavabhinibbatti hoti. Q 


The consciousness of sentient beings—hindered by 
ignorance and fettered by craving—is established in a lower 
realm. That’s how there is rebirth into a new state of 
existence in the future. 


Rupadhatuvepakkanca, ananda, kammam 
nabhavissa, api nu kho rupabhavo pannayetha’” ti? 
If there were no deeds to result in the realm of luminous 
form, would continued existence in the realm of luminous 
form still come about?” 


“No hetam, bhante”. 
“NO, sir.” 


“Iti kho, ananda, kammam khettam, vinnanam bijam, 
tanha sneho. 

“So, Ananda, deeds are the field, consciousness is the seed, 
and craving is the moisture. 


Avijjanivarananam sattanam tanhasamyojananam 
majjhimaya dhatuya vinnanam patitthitam evam 
ayatim punabbhavabhinibbatti hoti. Q 

The consciousness of sentient beings—hindered by 
ignorance and fettered by craving—is established in a 
middle realm. That’s how there is rebirth into a new state of 
existence in the future. 


Arupadhatuvepakkanca, ananda, kammam 
nabhavissa, api nu kho arupabhavo pannayetha’” ti? 
If there were no deeds to result in the formless realm, 
would continued existence in the formless realm still come 
about?” 


“No hetam, bhante”. 
“No, sir.” 


“Iti kho, ananda, kammam khettam, vinnanam bijam, 
tanha sneho. 

“So, Ananda, deeds are the field, consciousness is the seed, 
and craving is the moisture. 


Avijjanivarananam sattanam tanhasamyojananam 
panitaya dhatuya vinnanam patitthitam evam ayatim 
punabbhavabhinibbatti hoti. 

The consciousness of sentient beings—hindered by 
ignorance and fettered by craving—is established in a 
higher realm. That’s how there is rebirth into a new state of 
existence in the future. 


Evam kho, ananda, bhavo hot’ ti. 
That’s how continued existence is defined.” 


Chattham. 


3.077.77. Dutiyabhavasutta - 77. 


Continued Existence (2nd) 
8. Anandavagga - 8. Ananda 


Atha kho ayasma anando yena bhagava 
tenupasankami ... pe ... ayasma anando bhagavantam 
etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“bhavo, bhavoti, bhante, vuccati. 
“Sir, they speak of this thing called ‘continued existence’. 


Kittavata nu kho, bhante, bhavo hot’ ti? 
How is continued existence defined?” 


“Kamadhatuvepakkanca, ananda, kammam 
nabhavissa, api nu kho kamabhavo pannayetha” ti? 
“If, Ananda, there were no deeds to result in the sensual 
realm, would continued existence in the sensual realm still 
come about?” 


“No hetam, bhante”. 
“No, sir.” 


“Iti kho, ananda, kammam khettam, vinnanam bijam, 
tanha sneho. 

“So, Ananda, deeds are the field, consciousness is the seed, 
and craving is the moisture. 


Avijjanivarananam sattanam tanhasamyojananam 
hinaya dhatuya cetana patitthita patthana patitthita 
evam ayatim punabbhavabhinibbatti hoti. 


The intention and aim of sentient beings—hindered by 
ignorance and fettered by craving—is established in a lower 
realm. That’s how there is rebirth into a new state of 
existence in the future. 


Rupadhatuvepakkanca, ananda, kammam 
nabhavissa, api nu kho rupabhavo pannayetha’” ti? 
If there were no deeds to result in the realm of luminous 
form, would continued existence in the realm of luminous 
form still come about?” 


“No hetam, bhante”. 
“NO, sir.” 


“Iti kho, ananda, kammam khettam, vinnanam bijam, 
tanha sneho. 

“So, Ananda, deeds are the field, consciousness is the seed, 
and craving is the moisture. 


Avijjanivarananam sattanam tanhasamyojananam 
majjhimaya dhatuya cetana patitthita patthana 
patitthita evam ayatim punabbhavabhinibbatti hoti. 
The intention and aim of sentient beings—hindered by 
ignorance and fettered by craving—is established in a 
middle realm. That’s how there is rebirth into a new state of 
existence in the future. 


Arupadhatuvepakkanca, ananda, kammam 
nabhavissa, api nu kho arupabhavo pannayetha’” ti? 
If there were no deeds to result in the formless realm, 
would continued existence in the formless realm still come 
about?” 


“No hetam, bhante”. 
“No, sir.” 


“Iti kho, ananda, kammam khettam, vinnanam bijam, 
tanha sneho. 

“So, deeds are the field, consciousness is the seed, and 
craving is the moisture. 


Avijjanivarananam sattanam tanhasamyojananam 
panitaya dhatuya cetana patitthita patthana 
patitthita evam ayatim punabbhavabhinibbatti hoti. 
The intention and aim of sentient beings—hindered by 
ignorance and fettered by craving—is established in a 
higher realm. That’s how there is rebirth into a new state of 
existence in the future. 


Evam kho, ananda, bhavo hoti’ ti. 
That’s how continued existence is defined.” 


Sattamam. 


3.078. 78. Silabbatasutta - 78. 


Precepts and Observances 
8. Anandavagga - 8. Ananda 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him: 


“sabbam nu kho, ananda, silabbatam jivitam 
brahmacariyam upatthanasaram saphalan’” ti? 
“Ananda, are all precepts and observances, lifestyles, and 
Spiritual paths fruitful when taken as the essence?” 


“Na khvettha, bhante, ekamsena’ ti. 
“This is no simple matter, sir.” 


“Tena hananda, vibhajassu’” ti. 
“Well then, Ananda, break it down.” 


“Yanhissa, bhante, silabbatam jivitam 
brahmacariyam upatthanasaram sevato akusala 
dhamma abhivaddhanti kusala dhamma parihayanti, 
evarupam silabbatam jivitam brahmacariyam 
upatthanasaram aphalam. 

“Take the case of someone who cultivates precepts and 
observances, a lifestyle, and a spiritual path, taking this as 
the essence. If unskillful qualities grow while skillful 
qualities decline, that’s not fruitful. 


Yanca khvassa, bhante, silabbatam jivitam 
brahmacariyam upatthanasaram sevato akusala 


dhamma parihayanti, kusala dhamma abhivaddhanti, 
evarupam silabbatam jivitam brahmacariyam 
upatthanasaram saphalan’” ti. 

However, if unskillful qualities decline while skillful qualities 
grow, that is fruitful.” 


Idamavoca ayasma anando. 
That’s what Ananda said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Atha kho ayasma anando “samanunno me sattha’ ti, 
utthayasana bhagavantam abhivadetva padakkhinam 
katva pakkami. 

Then Ananda, knowing that the teacher approved, got up 
from his seat, bowed, and respectfully circled the Buddha, 
keeping him on his right, before leaving. 


Atha kho bhagava acirapakkante ayasmante anande 
bhikkhu amantesi: 

Then, not long after Ananda had left, the Buddha addressed 
the mendicants: 


“sekho, bhikkhave, anando; 
“Mendicants, Ananda is a trainee, 


na ca panassa sulabharupo samasamo pannaya’ ti. 
but it’s not easy to find his equal in wisdom.” 


Atthamam. 


3.079. 79. Gandhajatasutta - 79. 


Fragrances 
8. Anandavagga - 8. Ananda 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“Tinimani, bhante, gandhajatani, yesam 
anuvatamyeva gandho gacchati, no pativatam. 

“Sir, there are these three kinds of fragrance that spread 
only with the wind, not against it. 


Katamani tini? 
What three? 


Mulagandho, saragandho, pupphagandho— 
The fragrance of roots, heartwood, and flowers. 


imani kho, bhante, tini gandhajatani, yesam 
anuvatamyeva gandho gacchati, no pativatam. 
These are the three kinds of fragrance that spread only 
with the wind, not against it. 


Atthi nu kho, bhante, kinci gandhajatam yassa 
anuvatampi gandho gacchati, pativatampi gandho 
gacchati, anuvatapativatampi gandho gacchati” ti? 

Is there a kind of fragrance that spreads with the wind, and 
against it, and both ways?” 


“Atthananda, kinci gandhajatam yassa anuvatampi 
gandho gacchati, pativatampi gandho gacchati, 
anuvatapativatampi gandho gacchati’ ti. 

“There is, Ananda, such a kind of fragrance.” 


“Katamanca pana, bhante, gandhajatam yassa 
anuvatampi gandho gacchati, pativatampi gandho 
gacchati, anuvatapativatampi gandho gacchati” ti? 
“So what, sir, is that kind of fragrance?” 


“Idhananda, yasmim game va nigame va itthi va 
puriso va buddham saranam gato hoti, dhammam 
saranam gato hoti, sangham saranam gato hoti, 

“It’s when, Ananda, in some village or town, a woman or 
man has gone for refuge to the Buddha, the teaching, and 
the Sangha. 


panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti, suramerayamajjapamadatthana 
pativirato hoti, silava hoti kalyanadhammo, 

They don’t kill living creatures, steal, commit sexual 
misconduct, lie, or take alcoholic drinks that cause 
negligence. They’re ethical, of good character. 


vigatamalamaccherena cetasa agaram ajjhavasati 
muttacago payatapani vossaggarato yacayogo 
danasamvibhagarato. 

They live at home with a heart rid of the stain of stinginess, 
freely generous, open-handed, loving to let go, committed 
to charity, loving to give and to share. 


Tassa disasu samanabrahmana vannam bhasanti: 
Ascetics and brahmins everywhere praise them for these 
good qualities; 


‘amukasmim nama game va nigame va itthi va puriso 
va buddham saranam gato hoti, dhammam saranam 
gato hoti, samgham saranam gato hoti, 


panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti, suramerayamajjapamadatthana 
pativirato hoti, silava hoti kalyanadhammo, 


vigatamalamaccherena cetasa agaram ajjhavasati 
muttacago payatapani vossaggarato yacayogo 
danasamvibhagarato ti. 


devatapissa vannam bhasanti: 
even the deities praise them. 


‘amukasmim nama game va nigame va itthi va puriso 
va buddham saranam gato hoti, dhammam saranam 
gato hoti, samgham saranam gato hoti, 


panatipata pativirato hoti... pe ... 
suramerayamajjapamadatthana pativirato hoti, silava 
hoti kalyanadhammo, 


vigatamalamaccherena cetasa agaram ajjhavasati 
muttacago payatapani vossaggarato yacayogo 
danasamvibhagarato ti. 


Idam kho tam, ananda, gandhajatam yassa 
anuvatampi gandho gacchati, pativatampi gandho 
gacchati, anuvatapativatampi gandho gacchatiti. 
This is the kind of fragrance that spreads with the wind, 
and against it, and both. 


Na pupphagandho pativatameti, 
The fragrance of flowers doesn’t spread against the wind, 


Na candanam tagaramallika va; 
nor sandalwood, pinwheel flowers, or jasmine; 


Satanca gandho pativatameti, 
but the fragrance of the good spreads against the wind; 


Sabba disa sappuriso pavayati’ ti. 
a good person’s virtue spreads in every direction.” 


Navamam. 


3.080. 80. Culanikasutta - 80. 


Lesser 
8. Anandavagga - 8. Ananda 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“sammukha metam, bhante, bhagavato sutam 
sammukha patiggahitam: 

“Sir, I have heard and learned this in the presence of the 
Buddha: 


‘bhagavato, ananda, sikhissa abhibhu nama savako 
brahmaloke thito sahassilokadhatum sarena 
vinnapesi ti. 

‘Ananda, the Buddha Sikhi had a disciple called Abhibht. 
Standing in the Brahma realm, he could make his voice 
heard throughout the galaxy.’ 


Bhagava pana, bhante, araham sammasambuddho 
kivatakam pahoti sarena vinnapetun” ti? 

I wonder how far a Blessed One, a perfected one, a fully 
awakened Buddha can make their voice heard?” 


“Savako so, ananda, appameyya tathagata’ ti. 
“He was a disciple, Ananda. Realized Ones are 
immeasurable.” 


Dutiyampi kho ayasma anando bhagavantam 
etadavoca: 


For a second time... 


“sammukha metam, bhante, bhagavato sutam 
sammukha patiggahitam: 


‘bhagavato, ananda, sikhissa abhibhu nama savako 
brahmaloke thito sahassilokadhatum sarena 
vinnapesi ti. 


Bhagava pana, bhante, araham sammasambuddho 
kivatakam pahoti sarena vinnapetun’” ti? 


“Savako so, ananda, appameyya tathagata’” ti. 


Tatiyampi kho ayasma anando bhagavantam 
etadavoca: ; 
For a third time, Ananda said to the Buddha: 


“sammukha metam, bhante, bhagavato sutam 
sammukha patiggahitam: 


‘bhagavato, ananda, sikhissa abhibhu nama savako 
brahmaloke thito sahassilokadhatum sarena 
vinnapesi ti. 


Bhagava pana, bhante, araham sammasambuddho 
kivatakam pahoti sarena vinnapetun’” ti? 

“.. |! wonder how far a Blessed One, a perfected one, a fully 
awakened Buddha can make their voice heard?” 


“Suta te, ananda, sahass1 culanika lokadhatu” ti? 
“Ananda, have you heard of a thousandfold lesser world 
system, a galaxy?” 


“Etassa, bhagava, kalo; etassa, sugata, kalo, 
“Now is the time, Blessed One! Now is the time, Holy One! 


yam bhagava bhaseyya. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

Let the Buddha speak. The mendicants will listen and 
remember it.” 


“Tenahananda, sunahi sadhukam manasi karohi, 
bhasissami’ ti. 

“Well then, Ananda, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
paccassosi. 
“Yes, sir,” Ananda replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Yavata, ananda, candimasuriya pariharanti, disa 
bhanti virocana, tava sahassadha loko. 

“Ananda, a galaxy extends a thousand times as far as the 
moon and sun revolve and the shining ones light up the 
quarters. 


Tasmim sahassadha loke sahassam candanam, 
sahassam suriyanam, sahassam 
sinerupabbatarajanam, sahassam jambudipanam, 
sahassam aparagoyananam, sahassam 
uttarakurunam, sahassam pubbavidehanam, cattari 
mahasamuddasahassani, cattari maharajasahassani, 
sahassam catumaharajikanam, sahassam 
tavatimsanam, sahassam yamanam, sahassam 
tusitanam, sahassam nimmanaratinam, sahassam 
paranimmitavasavattinam, sahassam brahmalokanam 


In that galaxy there are a thousand moons, a thousand 
suns, a thousand Sinerus king of mountains, a thousand 
Indias, a thousand Western Continents, a thousand 
Northern Continents, a thousand Eastern Continents, four 
thousand oceans, four thousand Great Kings, a thousand 
realms of the Gods of the Four Great Kings, a thousand 
realms of the Gods of the Thirty-Three, of the Gods of Yama, 
of the Joyful Gods, of the Gods who Love to Create, of the 
Gods who Control the Creations of Others, and a thousand 
Brahma realms. 


ayam vuccatananda, sahassi culanika lokadhatu. 
This is called a thousandfold lesser world system, a ‘galaxy’. 


Yavatananda, sahassi culanika lokadhatu tava 
sahassadha loko. 
A world system that extends for a thousand galaxies 


Ayam vuccatananda, dvisahassi majjhimika 
lokadhatu. 

is called a millionfold middling world system, a ‘galactic 
cluster’. 


Yavatananda, dvisahassi majjhimika lokadhatu tava 
sahassadha loko. 
A world system that extends for a thousand galactic clusters 


Ayam vuccatananda, tisahassi mahasahassi 
lokadhatu. 

is called a billionfold great world system, a ‘galactic 
supercluster’. 


Akankhamano, ananda, tathagato 
tisahassimahasahassilokadhatum sarena vinnapeyya, 
yavata pana akankheyya’ ti. 


If he wished, Ananda, a Realized One could make his voice 
heard throughout a galactic supercluster, or as far as he 
wants.” 


“Yatha katham pana, bhante, bhagava 
tisahassimahasahassilokadhatum sarena vinnapeyya, 
yavata pana akankheyya’” ti? 

“But how would the Buddha make his voice heard so far?” 


“Idhananda, tathagato 
tisahassimahasahassilokadhatum obhasena phareyya. 
“First, Ananda, a Realized One would fill the galactic 
supercluster with light. 


Yada te satta tam alokam sanjaneyyum, atha 
tathagato ghosam kareyya saddamanussaveyya. 

When sentient beings saw the light, the Realized One would 
project his call so that they’d hear the sound. 


Evam kho, ananda, tathagato 
tisahassimahasahassilokadhatum sarena vinnapeyya, 
yavata pana akankheyya’ ti. 

That’s how a Realized One could make his voice heard 
throughout a galactic supercluster, or as far as he wants.” 


Evam vutte, ayasma anando ayasmantam udayim 
etadavoca: : 

When he said this, Venerable Ananda said to Venerable 
Udayi, 

“labha vata me, suladdham vata me, 


“I’m so fortunate, so very fortunate, 


yassa me sattha evammahiddhiko 
evammahanubhavo’ ti. 
to have a teacher with such power and might!” 


Evam vutte, ayasma udayi ayasmantam anandam 
etadavoca: 

When he said this, Venerable Udayi said to Venerable 
Ananda, 


“kim tuyhettha, avuso ananda, yadi te sattha 
evammahiddhiko evammahanubhavo’” ti? 

“What is it to you, Reverend Ananda, if your teacher has 
such power and might?” 


Evam vutte, bhagava ayasmantam udayim etadavocCa: 
When he said this, the Buddha said to Venerable Udayi, 


“ma hevam, udayi, ma hevam, udayi. 
“Not so, Udayi, not so! 


Sace, udayi, anando avitarago kalam kKareyya, tena 
cittappasadena sattakkhattum devesu devarajjam 
kareyya, sattakkhattum imasmimyeva jambudipe 
maharajjam kareyya. 

If Ananda were to die while still not free of greed, he would 
rule as king of the gods for seven lifetimes, and as king of 
all India for seven lifetimes, because of the confidence of his 
heart. 


Api ca, udayi, anando dittheva dhamme 
parinibbayissati” ti. 

However, Ananda will be extinguished in the present life.” 
Dasamam. 


Anandavaggo tatiyo. 


Channo ajivako sakko, 


nigantho ca nivesako; 
Duve bhava silabbatam, 


gandhajatanca culaniti. 


3.081. 81. Samanasutta - 81. 


Ascetics 
9. Samanavagga - 9. Ascetics 


“Tinimani, bhikkhave, samanassa samaniyani 
samanakarantyani. 
“Mendicants, there are three duties of an ascetic. 


Katamani tini? 
What three? 


Adhisilasikkhasamadanam, 
adhicittasikkhasamadanam, 
adhipannasikkhasamadanam— 

Undertaking the training in the higher ethics, the higher 
mind, and the higher wisdom. 


imani kho, bhikkhave, tini samanassa samaniyani 
samanakarantyani. 
These are the three duties of an ascetic. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘tibbo no chando bhavissati adhisilasikkhasamadane, 
tibbo no chando bhavissati adhicittasikkhasamadane, 
tibbo no chando bhavissati 
adhipannasikkhasamadane ti. 

‘We will have keen enthusiasm for undertaking the training 
in the higher ethics, the higher mind, and the higher 
wisdom.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Pathamam. 


3.082. 82. Gadrabhasutta - 82. 
The Donkey 


9. Samanavagga - 9. Ascetics 


“Seyyathapi, bhikkhave, gadrabho goganam pitthito 
pitthito anubandho hoti: 

“Suppose, mendicants, a donkey followed behind a herd of 
cattle, thinking: 


‘ahampi dammo, ahampi dammo’ti. 
‘Tcan moo too! I can moo too!’ 


Tassa na tadiso vanno hoti seyyathapi gunnam, na 
tadiso saro hoti seyyathapi gunnam, na tadisam 
padam hoti seyyathapi gunnam. 

But it doesn’t look like a cow, or sound like a cow, or leave a 
footprint like a cow. 


So goganamyeva pitthito pitthito anubandho hoti: 
Still it follows behind a herd of cattle, thinking: 


‘ahampi dammo, ahampi dammo’ti. 
‘Tcan moo too! I can moo too!’ 


Evamevam kho, bhikkhave, idhekacco bhikkhu 
bhikkhusangham pitthito pitthito anubandho hoti: 
In the same way, some mendicant follows behind the 
mendicant Sangha, thinking: 


‘ahampi bhikkhu, ahampi bhikkhw’ti. 
‘T’m a monk too! I’m a monk too!’ 


Tassa na tadiso chando hoti adhisilasikkhasamadane 
seyyathapi annesam bhikkhunam, na tadiso chando 


hoti adhicittasikkhasamadane seyyathapi annesam 
bhikkhunam, na tadiso chando hoti 
adhipannasikkhasamadane seyyathapi annesam 
bhikkhunam. 

But they don’t have the same enthusiasm for undertaking 
the training in the higher ethics, the higher mind, and the 
higher wisdom as the other mendicants. 


So bhikkhusanghamyeva pitthito pitthito anubandho 
hoti: 
Still they follow behind the mendicant Sangha, thinking: 


‘ahampi bhikkhu, ahampi bhikkhw’ti. 
‘T’m a monk too! I’m a monk too!’ 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘tibbo no chando bhavissati adhisilasikkhasamadane, 
tibbo no chando bhavissati adhicittasikkhasamadane, 
tibbo no chando bhavissati 
adhipannasikkhasamadane ti. 

‘We will have keen enthusiasm for undertaking the training 
in the higher ethics, the higher mind, and the higher 
wisdom.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Dutiyam. 


3.083. 83. Khettasutta - 83. 
Fields 


9. Samanavagga - 9. Ascetics 


“Tinimani, bhikkhave, kassakassa gahapatissa pubbe 
karaniyani. 
“Mendicants, a farmer has three primary duties. 


Katamani tini? 
What three? 


Idha, bhikkhave, kassako gahapati patikacceva 
khettam sukattham karoti sumatikatam. 

A farmer first of all makes sure the field is well ploughed 
and tilled. 


Patikacceva khettam sukattham karitva sumatikatam 
kalena bijani patitthapeti. 
Next they plant seeds in season. 


Kalena bijani patitthapetva samayena udakam 
abhinetipi apanetipi. 

When the time is right, they irrigate the field and then 
drain it. 


Imani kho, bhikkhave, tini kassakassa gahapatissa 
pubbe karaniyani. 
These are the three primary duties of a farmer. 


Evamevam kho, bhikkhave, tinimani bhikkhussa 
pubbe karaniyani. 
In the same way, a mendicant has three primary duties. 


Katamani tini? 


What three? 


Adhisilasikkhasamadanam, 
adhicittasikkhasamadanam, 
adhipannasikkhasamadanam— 

Undertaking the training in the higher ethics, the higher 
mind, and the higher wisdom. 


imani kho, bhikkhave, tini bhikkhussa pubbe 
karaniyani. 
These are the three primary duties of a mendicant. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘tibbo no chando bhavissati adhisilasikkhasamadane, 
tibbo no chando bhavissati adhicittasikkhasamadane, 
tibbo no chando bhavissati 
adhipannasikkhasamadane' ti. 

‘We will have keen enthusiasm for undertaking the training 
in the higher ethics, the higher mind, and the higher 
wisdom.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Tatiyam. 


3.084. 84. Vajjiputtasutta - 84. 
The Vajji 


9. Samanavagga - 9. Ascetics 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho annataro vajjiputtako bhikkhu yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho so vajjiputtako bhikkhu 
bhagavantam etadavoca: 

Then a certain Vajji monk went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“sadhikamidam, bhante, diyaddhasikkhapadasatam 
anvaddhamasam uddesam agacchati. 

“Sir, each fortnight over a hundred and fifty training rules 
are recited. 


Naham, bhante, ettha sakkomi sikkhitun” ti. 
I’m not able to train in them.” 


“Sakkhissasi pana tvam, bhikkhu, tisu sikkhasu 
sikkhitum— 
“But monk, are you able to train in three trainings: 


adhisilasikkhaya, adhicittasikkhaya 
adhipannasikkhaya’” ti? 

the higher ethics, the higher mind, and the higher 
wisdom?” 


“Sakkomaham, bhante, tisu sikkhasu sikkhitum— 
“Tam, sir.” 


adhisilasikkhaya, adhicittasikkhaya, 
adhipannasikkhaya’ ti. 


“Tasmatiha tvam, bhikkhu, tisu sikkhasu sikkhassu— 
“So, monk, you should train in these three trainings: 


adhisilasikkhaya, adhicittasikkhaya, 
adhipannasikkhaya. 
the higher ethics, the higher mind, and the higher wisdom. 


Yato kho tvam, bhikkhu, adhisilampi sikkhissasi, 
adhicittampi sikkhissasi, adhipannampi sikkhissasi, 
tassa tuyham bhikkhu adhisilampi sikkhato 
adhicittampi sikkhato adhipannampi sikkhato rago 
pahiyissati, doso pahiyissati, moho pahiyissati. 

As you train in these, you will give up greed, hate, and 
delusion. 


So tvam ragassa pahana dosassa pahana mohassa 
pahana yam akusalam na tam karissasi, yam papam 
na tam sevissasi1” ti. 

Then you won’t do anything unskillful, or practice anything 
bad.” 


Atha kho so bhikkhu aparena samayena adhisilampi 
sikkhi, adhicittampi sikkhi, adhipannampi sikkhi. 
After some time that monk trained in the higher ethics, the 
higher mind, and the higher wisdom. 


Tassa adhisilampi sikkhato adhicittampi sikkhato 
adhipannampi sikkhato rago pahiyi, doso pahiyi, 
moho pahiyi. 

He gave up greed, hate, and delusion. 


So ragassa pahana dosassa pahana mohassa pahana 
yam akusalam tam nakasi, yam papam tam na seviti. 
Then he didn’t do anything unskillful, or practice anything 
bad. 


Catuttham. 


3.085. 85. Sekkhasutta - 85.A 


Trainee 
9. Samanavagga - 9. Ascetics 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“‘Sekho, sekho’ti, bhante, vuccati. 
“Sir, they speak of this person called ‘a trainee’. 


Kittavata nu kho, bhante, sekho hoti’ ti? 
How is a trainee defined?” 


“Sikkhatiti kho, bhikkhu, tasma sekhoti vuccati. 
“They train, mendicant, that’s why they’re called ‘a trainee’. 


Kinca sikkhati? 
What is their training? 


Adhisilampi sikkhati, adhicittampi sikkhati, 
adhipannampi sikkhati. 

They train in the higher ethics, the higher mind, and the 
higher wisdom. 


Sikkhatiti kho, bhikkhu, tasma sekhoti vuccatiti. 
They train, that’s why they’re called ‘a trainee’. 


Sekhassa sikkhamanassa, 
As a trainee trains, 


ujumagganusarino; 
following the straight road, 


Khayasmim pathamam nanam, 
first they know about ending; 


tato anna anantara. 
enlightenment follows in the same lifetime. 


nN = 


Tato annavimuttassa, 
After that, to that poised one, freed by enlightenment, 


nanam ve hoti tadino; 
with the ending of the fetters of rebirth, 


Akuppa me vimuttiti, 
the knowledge comes: 


bhavasamyojanakkhaye’ ti. 
‘My freedom is unshakable.’” 


Pancamam. 


3.086. 86. Pathamasikkhasutta - 
86. Training (1st) 


9. Samanavagga - 9. Ascetics 


“Sadhikamidam, bhikkhave, 
diyaddhasikkhapadasatam anvaddhamasam uddesam 
agacchati, yattha attakama kulaputta sikkhanti. 
“Mendicants, each fortnight over a hundred and fifty 
training rules come up for recitation, in which gentlemen 
who love themselves train. 


Tisso ima, bhikkhave, sikkha yatthetam sabbam 
samodhanam gacchati. 
These are all included in the three trainings. 


Katama tisso? 
What three? 


Adhisilasikkha, adhicittasikkha adhipannasikkha— 
The training in the higher ethics, the higher mind, and the 
higher wisdom. 


ima kho, bhikkhave, tisso sikkha, yatthetam sabbam 
samodhanam gacchati. 
These are the three trainings that include them all. 


Idha, bhikkhave, bhikkhu silesu paripurakari hoti 
samadhismim mattaso kari pannaya mattaso kari. 
Take the case of a mendicant who has fulfilled their ethics, 
but has limited immersion and wisdom. 


So yani tani khuddanukhuddakani sikkhapadani tani 
apajjatipi vutthatipi. 


They break some lesser and minor training rules, but are 
restored. 


Tam kissa hetu? 
Why is that? 


Na hi mettha, bhikkhave, abhabbata vutta. 
Because I don’t say they’re incapable of that. 


Yani ca kho tani sikkhapadani adibrahmacariyakani 
brahmacariyasaruppani, tattha dhuvasilo ca hoti 
thitasilo ca, samadaya sikkhati sikkhapadesu. 

But they’re constant and steady in their precepts regarding 
the training rules that are fundamental, befitting the 
Spiritual path. They keep the rules they’ve undertaken. 


So tinnam samyojananam parikkhaya sotapanno hoti 
avinipatadhammo niyato sambodhiparayano. 

With the ending of three fetters they’re a stream-enterer, 
not liable to be reborn in the underworld, bound for 
awakening. 


Idha pana, bhikkhave, bhikkhu silesu paripurakari 
hoti samadhismim mattaso kari pannaya mattaso 
kari. 

Take another case of a mendicant who has fulfilled their 
ethics, but has limited immersion and wisdom. 


So yani tani khuddanukhuddakani sikkhapadani tani 
apajjatipi vutthatipi. 

They break some lesser and minor training rules, but are 
restored. 


Tam kissa hetu? 
Why is that? 


Na hi mettha, bhikkhave, abhabbata vutta. 
Because I don’t say they’re incapable of that. 


Yani ca kho tani sikkhapadani adibrahmacariyakani 
brahmacariyasaruppani tattha dhuvasilo ca hoti 
thitasilo ca, samadaya sikkhati sikkhapadesu. 

But they’re constant and steady in their precepts regarding 
the training rules that are fundamental, befitting the 
Spiritual path. They keep the rules they’ve undertaken. 


So tinnam samyojananam parikkhaya 
ragadosamohanam tanutta sakadagami hoti, sakideva 
imam lokam agantva dukkhassantam karoti. 

With the ending of three fetters, and the weakening of 
greed, hate, and delusion, they’re a once-returner. They 
come back to this world once only, then make an end of 
suffering. 


Idha pana, bhikkhave, bhikkhu silesu paripurakari 
hoti samadhismim pariptrakari pannaya mattaso 
kari. 

Take another case of a mendicant who has fulfilled their 
ethics and immersion, but has limited wisdom. 


So yani tani khuddanukhuddakani sikkhapadani tani 
apajjatipi vutthatipi. 

They break some lesser and minor training rules, but are 
restored. 


Tam kissa hetu? 
Why is that? 


Na hi mettha, bhikkhave, abhabbata vutta. 
Because I don’t say they’re incapable of that. 


Yani ca kho tani sikkhapadani adibrahmacariyakani 
brahmacariyasaruppani tattha dhuvasilo ca hoti 
thitasilo ca, samadaya sikkhati sikkhapadesu. 

But they’re constant and steady in their precepts regarding 
the training rules that are fundamental, befitting the 
Spiritual path. They keep the rules they’ve undertaken. 


So pancannam orambhagiyanam samyojananam 
parikkhaya opapatiko hoti tattha parinibbayi 
anavattidhammo tasma loka. 

With the ending of the five lower fetters they’re reborn 
spontaneously. They are extinguished there, and are not 
liable to return from that world. 


Idha pana, bhikkhave, bhikkhu silesu paripurakari 
hoti samadhismim pariptrakari pannaya 
paripurakari. 

Take another case of a mendicant who has fulfilled their 
ethics, immersion, and wisdom. 


So yani tani khuddanukhuddakani sikkhapadani tani 
apajjatipi vutthatipi. 

They break some lesser and minor training rules, but are 
restored. 


Tam kissa hetu? 
Why is that? 


Na hi mettha, bhikkhave, abhabbata vutta. 
Because I don’t say they’re incapable of that. 


Yani ca kho tani sikkhapadani adibrahmacariyakani 
brahmacariyasaruppani tattha dhuvasilo ca hoti 
thitasilo ca, samadaya sikkhati sikkhapadesu. 

But they’re constant and steady in their precepts regarding 
the training rules that are fundamental, befitting the 


Spiritual path. They keep the rules they’ve undertaken. 


So asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Iti kho, bhikkhave, padesam padesakari aradheti 
paripuram paripurakari. 

So, mendicants, if you practice partially you succeed 
partially. If you practice fully you succeed fully. 


Avanjhani tvevaham, bhikkhave, sikkhapadani 
vadam1’ ti. 
These training rules are not a waste, I say.” 


Chattham. 


3.087. 87. Dutiyasikkhasutta - 
87. Training (2nd) 


9. Samanavagga - 9. Ascetics 


“Sadhikamidam, bhikkhave, 
diyaddhasikkhapadasatam anvaddhamasam uddesam 
agacchati yattha attakama kulaputta sikkhanti. 
“Mendicants, each fortnight over a hundred and fifty 
training rules come up for recitation, in which gentlemen 
who love themselves train. 


Tisso ima, bhikkhave, sikkha yatthetam sabbam 
samodhanam gacchati. 
These are all included in the three trainings. 


Katama tisso? 
What three? 


Adhisilasikkha, adhicittasikkha, adhipannasikkha— 
The training in the higher ethics, the higher mind, and the 
higher wisdom. 


ima kho, bhikkhave, tisso sikkha yatthetam sabbam 
samodhanam gacchati. 
These are the three trainings that include them all. 


Idha, bhikkhave, bhikkhu silesu paripurakari hoti 
samadhismim mattaso kari pannaya mattaso kari. 
Take the case of a mendicant who has fulfilled their ethics, 
but has limited immersion and wisdom. 


So yani tani khuddanukhuddakani sikkhapadani tani 
apajjatipi vutthatipi. 


They break some lesser and minor training rules, but are 
restored. 


Tam kissa hetu? 
Why is that? 


Na hi mettha, bhikkhave, abhabbata vutta. 
Because I don’t say they’re incapable of that. 


Yani ca kho tani sikkhapadani adibrahmacariyakani 
brahmacariyasaruppani tattha dhuvasilo ca hoti 
thitasilo ca, samadaya sikkhati sikkhapadesu. 

But they’re constant and steady in their precepts regarding 
the training rules that are fundamental, befitting the 
Spiritual life. They keep the rules they’ve undertaken. 


So tinnam samyojananam parikkhaya 
sattakkhattuparamo hoti. 

With the ending of three fetters they have at most seven 
rebirths. 


Sattakkhattuparamam deve ca manusse Ca 
sandhavitva samsaritva dukkhassantam karoti. 

They will transmigrate at most seven times among gods and 
humans and then make an end of suffering. 


So tinnam samyojananam parikkhaya kolamkolo hoti, 
dve va tini va kulani sandhavitva samsaritva 
dukkhassantam karoti. 

With the ending of three fetters, they go family to family. 
They will transmigrate between two or three families and 
then make an end of suffering. 


So tinnam samyojananam parikkhaya ekabiji hoti, 
ekamyeva manusakam bhavam nibbattetva 
dukkhassantam karoti. 


With the ending of three fetters, they’re a one-seeder. They 
will be reborn just one time in a human existence, then 
make an end of suffering. 


So tinnam samyojananam parikkhaya 
ragadosamohanam tanutta sakadagami hoti, sakideva 
imam lokam agantva dukkhassantam karoti. 

With the ending of three fetters, and the weakening of 
greed, hate, and delusion, they’re a once-returner. They 
come back to this world once only, then make an end of 
suffering. 


Idha pana, bhikkhave, bhikkhu silesu paripurakari 
hoti samadhismim pariptrakari pannaya mattaso 
karl. 

Take another case of a mendicant who has fulfilled their 
ethics and immersion, but has limited wisdom. 


So yani tani khuddanukhuddakani sikkhapadani tani 
apajjatipi vutthatipi. 

They break some lesser and minor training rules, but are 
restored. 


Tam kissa hetu? 
Why is that? 


Na hi mettha, bhikkhave, abhabbata vutta. 
Because I don’t say they’re incapable of that. 


Yani ca kho tani sikkhapadani adibrahmacariyakani 
brahmacariyasaruppani tattha dhuvasilo ca hoti 
thitasilo ca, samadaya sikkhati sikkhapadesu. 

But they’re constant and steady in their precepts regarding 
the training rules that are fundamental, befitting the 
Spiritual path. They keep the rules they’ve undertaken. 


So pancannam orambhagiyanam samyojananam 
parikkhaya uddhamsoto akanitthagami. 

With the ending of the five lower fetters they head 
upstream, going to the Akanittha realm. 


So pancannam orambhagiyanam samyojananam 
parikkhaya sasankharaparinibbayi hoti. 

With the ending of the five lower fetters they’re 
extinguished with extra effort. 


So pancannam orambhagiyanam samyojananam 
parikkhaya asankharaparinibbayi hoti. 

With the ending of the five lower fetters they’re 
extinguished without extra effort. 


So pancannam orambhagiyanam samyojananam 
parikkhaya upahaccaparinibbayi hoti. 

With the ending of the five lower fetters they’re 
extinguished upon landing. 


So pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti. 

With the ending of the five lower fetters they’re 
extinguished between one life and the next. 


Idha pana, bhikkhave, bhikkhu silesu paripurakari 
hoti samadhismim pariptrakari pannaya 
paripurakari. 

Take another case of a mendicant who has fulfilled their 
ethics, immersion, and wisdom. 


So yani tani khuddanukhuddakani sikkhapadani tani 
apajjatipi vutthatipi. 

They break some lesser and minor training rules, but are 
restored. 


Tam kissa hetu? 
Why is that? 


Na hi mettha, bhikkhave, abhabbata vutta. 
Because I don’t say they’re incapable of that. 


Yani ca kho tani sikkhapadani adibrahmacariyakani 
brahmacariyasaruppani, tattha dhuvasilo ca hoti 
thitasilo ca, samadaya sikkhati sikkhapadesu. 

But they’re constant and steady in their precepts regarding 
the training rules that are fundamental, befitting the 
Spiritual path. They keep the rules they’ve undertaken. 


So asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Iti kho, bhikkhave, padesam padesakari aradheti, 
paripuram pariptrakari, avanjhani tvevaham, 
bhikkhave, sikkhapadani vadam1’ ti. 

So, mendicants, if you practice partially you succeed 
partially. If you practice fully you succeed fully. These 
training rules are not a waste, I say.” 


Sattamam. 


3.088. 88. Tatiyasikkhasutta - 
88. Training (3rd) 


9. Samanavagga - 9. Ascetics 


“Sadhikamidam, bhikkhave, 
diyaddhasikkhapadasatam anvaddhamasam uddesam 
agacchati yattha attakama kulaputta sikkhanti. 
“Mendicants, each fortnight over a hundred and fifty 
training rules come up for recitation, in which gentlemen 
who love themselves train. 


Tisso ima, bhikkhave, sikkha yatthetam sabbam 
samodhanam gacchati. 
These are all included in the three trainings. 


Katama tisso? 
What three? 


Adhisilasikkha, adhicittasikkha, adhipannasikkha— 
The training in the higher ethics, the higher mind, and the 
higher wisdom. 


ima kho, bhikkhave, tisso sikkha yatthetam sabbam 
samodhanam gacchati. 
These are the three trainings that include them all. 


Idha, bhikkhave, bhikkhu silesu paripurakari hoti 
samadhismim paripurakari pannaya paripurakari. 
Take the case of a mendicant who has fulfilled their ethics, 
immersion, and wisdom. 


So yani tani khuddanukhuddakani sikkhapadani tani 
apajjatipi vutthatipi. 


They break some lesser and minor training rules, but are 
restored. 


Tam kissa hetu? 
Why is that? 


Na hi mettha, bhikkhave, abhabbata vutta. 
Because I don’t say they’re incapable of that. 


Yani ca kho tani sikkhapadani adibrahmacariyakani 
brahmacariyasaruppani tattha dhuvasilo ca hoti 
thitasilo ca, samadaya sikkhati sikkhapadesu. 

But they’re constant and steady in their precepts regarding 
the training rules that are fundamental, befitting the 
Spiritual path. They keep the rules they’ve undertaken. 


So asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Tam va pana anabhisambhavam appativijjham 
pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti. 

If they don’t penetrate so far, with the ending of the five 
lower fetters they’re extinguished between one life and the 
next. 


Tam va pana anabhisambhavam appativijjham 
pancannam orambhagiyanam samyojananam 
parikkhaya upahaccaparinibbayi hoti. 

If they don’t penetrate so far, with the ending of the five 
lower fetters they’re extinguished upon landing. 


Tam va pana anabhisambhavam appativijjham 
pancannam orambhagiyanam samyojananam 
parikkhaya asankharaparinibbayi hoti. 

If they don’t penetrate so far, with the ending of the five 
lower fetters they’re extinguished without extra effort. 


Tam va pana anabhisambhavam appativijjham 
pancannam orambhagiyanam samyojananam 
parikkhaya sasankharaparinibbayi hoti. 

If they don’t penetrate so far, with the ending of the five 
lower fetters they’re extinguished with extra effort. 


Tam va pana anabhisambhavam appativijjham 
pancannam orambhagiyanam samyojananam 
parikkhaya uddhamsoto hoti akanitthagam1. 

If they don’t penetrate so far, with the ending of the five 
lower fetters they head upstream, going to the Akanittha 
realm. 


Tam va pana anabhisambhavam appativijjham tinnam 
Samyojananam parikkhaya, ragadosamohanam 
tanutta sakadagami hoti, sakideva imam lokam 
agantva dukkhassantam karoti. 

If they don’t penetrate so far, with the ending of three 
fetters, and the weakening of greed, hate, and delusion, 
they’re a once-returner. They come back to this world once 
only, then make an end of suffering. 


Tam va pana anabhisambhavam appativijjham tinnam 
Samyojananam parikkhaya ekabiji hoti, ekamyeva 
manusakam bhavam nibbattetva dukkhassantam 
karoti. 

If they don’t penetrate so far, with the ending of three 
fetters, they’re a one-seeder. They will be reborn just one 
time in a human existence, then make an end of suffering. 


Tam va pana anabhisambhavam appativijjham tinnam 
samyojananam parikkhaya kolankolo hoti, dve va tini 
va kulani sandhavitva samsaritva dukkhassantam 
karoti. 

If they don’t penetrate so far, with the ending of three 
fetters, they go family to family. They will transmigrate 
between two or three families and then make an end of 
suffering. 


Tam va pana anabhisambhavam appativijjham tinnam 
Samyojananam parikkhaya sattakkhattuparamo hoti, 
sattakkhattuparamam deve ca manusse Ca 
sandhavitva samsaritva dukkhassantam karoti. 

If they don’t penetrate so far, with the ending of three 
fetters, they have at most seven rebirths. They will 
transmigrate at most seven times among gods and humans 
and then make an end of suffering. 


Iti kho, bhikkhave, paripuram paripurakari aradheti 
padesam padesakar1. 

So, mendicants, if you practice partially you succeed 
partially. If you practice fully you succeed fully. 


Avanjhani tvevaham, bhikkhave, sikkhapadani 
vadam1’ ti. 
These training rules are not a waste, I say.” 


Atthamam. 


3.089. 89. 
Pathamasikkhattayasutta - 89. 
Three Trainings (1st) 


9. Samanavagga - 9. Ascetics 


“Tisso ima, bhikkhave, sikkha. 
“Mendicants, these are the three trainings. 


Katama tisso? 
What three? 


Adhisilasikkha, adhicittasikkha, adhipannasikkha. 
The training in the higher ethics, the higher mind, and the 
higher wisdom. 


Katama ca, bhikkhave, adhisilasikkha? 
And what is the training in the higher ethics? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


Ayam vuccati, bhikkhave, adhisilasikkha. 
This is called the training in the higher ethics. 


Katama ca, bhikkhave, adhicittasikkha? 
And what is the training in the higher mind? 


Idha, bhikkhave, bhikkhu vivicceva kamehi ... pe ... 
catuttham jhanam upasampajja viharati. 


It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption ... second absorption ... third 
absorption ... fourth absorption. 


Ayam vuccati, bhikkhave, adhicittasikkha. 
This is called the training in the higher mind. 


Katama ca, bhikkhave, adhipannasikkha? 
And what is the training in the higher wisdom? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 


pajanati. 
They truly understand: ‘This is suffering’... “This is the 
origin of suffering’... “This is the cessation of suffering’ ... 


‘This is the practice that leads to the cessation of suffering’. 


Ayam vuccati, bhikkhave, adhipannasikkha. 
This is called the training in the higher wisdom. 


Ima kho, bhikkhave, tisso sikkha’” ti. 
These are the three trainings.” 


Navamam. 


3.090. 90. 
Dutiyasikkhattayasutta - 90. 
Three Trainings (2nd) 


9. Samanavagga - 9. Ascetics 


“Tisso ima, bhikkhave, sikkha. 
“Mendicants, these are the three trainings. 


Katama tisso? 
What three? 


Adhisilasikkha, adhicittasikkha, adhipannasikkha. 
The training in the higher ethics, the higher mind, and the 
higher wisdom. 


Katama ca, bhikkhave, adhisilasikkha? 
And what is the training in the higher ethics? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


Ayam vuccati, bhikkhave, adhisilasikkha. 
This is called the training in the higher ethics. 


Katama ca, bhikkhave, adhicittasikkha? 
And what is the training in the higher mind? 


Idha, bhikkhave, bhikkhu vivicceva kamehi ... pe ... 
catuttham jhanam upasampajja viharati. 


It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption ... second absorption ... third 
absorption ... fourth absorption. 


Ayam vuccati, bhikkhave, adhicittasikkha. 
This is called the training in the higher mind. 


Katama ca, bhikkhave, adhipannasikkha? 
And what is the training in the higher wisdom? 


Idha, bhikkhave, bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampaijja viharati. 

It’s when a mendicant realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements. 


Ayam vuccati, bhikkhave, adhipannasikkha. 
This is called the training in the higher wisdom. 


Ima kho, bhikkhave, tisso sikkhati. 
These are the three trainings. 


Adhisilam adhicittam, 

The higher ethics, the higher mind, 
adhipannanca viriyava; 

and the higher wisdom should be practiced 
Thamava dhitima jhayl, 

by those energetic, strong, and resolute, 


sato guttindriyo care. 
practicing absorption, mindful, with guarded senses. 


Yatha pure tatha paccha, 
As before, so after; 


yatha paccha tatha pure; 
as after, so before. 


Yatha adho tatha uddham, 
As below, so above; 


yatha uddham tatha adho. 
as above, so below. 


Yatha diva tatha rattim, 
As by day, so by night; 


yatha rattim tatha diva; 
as by night, so by day. 


Abhibhuyya disa sabba, 
Having mastered every direction 


appamanasamadhina. 
with limitless immersion, 


Tamahu sekham patipadam, 
they call them a ‘trainee on the path’, 


atho samsuddhacariyam; 
and ‘one living a pure life’. 


Tamahu loke sambuddham, 
But a wise one who has gone to the end of the path 


dhiram patipadantagum. 
they call a ‘Buddha’ in the world. 


Vinnanassa nirodhena, 
With the cessation of consciousness, 


tanhakkhayavimuttino; 
freed by the ending of craving, 


Pajjotasseva nibbanam, 
the liberation of their heart 


vimokkho hoti cetaso” ti. 
is like a lamp going out.” 


Dasamam. 


3.091. 91. Sankavasutta - 91. At 
Pankadha 


9. Samanavagga - 9. Ascetics 


Ekam samayam bhagava kosalesu carikam caramano 
mahata bhikkhusamghena saddhim yena sankava 
nama kosalanam nigamo tadavasari. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants. He 
arrived at a town of the Kosalans named Pankadha, 


Tatra sudam bhagava sankavayam viharati. 
and stayed there. 


Tena kho pana samayena kassapagotto nama bhikkhu 
sankavayam avasiko hoti. 

Now, at that time a monk called Kassapagotta was resident 
at Pankadha. 


Tatra sudam bhagava sikkhapadapatisamyuttaya 
dhammiya kathaya bhikkhu sandasseti samadapeti 
samuttejeti sampahamseti. 

There the Buddha educated, encouraged, fired up, and 
inspired the mendicants with a Dhamma talk about the 
training rules. 


Atha kho kassapagottassa bhikkhuno bhagavati 
sikkhapadapatisamyuttaya dhammiya kathaya 
bhikkhu sandassente samadapente samuttejente 
sampahamsente ahudeva akkhanti ahu appaccayo: 
Kassapagotta became quite impatient and bitter, thinking, 


“adhisallikhatevayam samano’ ti. 
“This ascetic is much too strict.” 


Atha kho bhagava sankavayam yathabhirantam 
viharitva yena rajagaham tena carikam pakkami. 
When the Buddha had stayed in Pankadha as long as he 
wished, he set out for Rajagaha. 


Anupubbena carikam caramano yena rajagaham 
tadavasari. 
Traveling stage by stage, he arrived at Rajagaha, 


Tatra sudam bhagava rajagahe viharati. 
and stayed there. 


Atha kho kassapagottassa bhikkhuno 
acirapakkantassa bhagavato ahudeva kukkuccam ahu 
vippatisaro: 

Soon after the Buddha left, Kassapagotta became quite 
remorseful and regretful, thinking, 


“alabha vata me, na vata me labha; dulladdham vata 
me, na vata me suladdham; 
“It’s my loss, my misfortune, 


yassa me bhagavati sikkhapadapatisamyuttaya 
dhammiya kathaya bhikkhu sandassente 
Samadapente samuttejente sampahamsente ahudeva 
akkhanti ahu appaccayo: 

that when the Buddha was talking about the training rules I 
became quite impatient and bitter, thinking 


‘adhisallikhatevayam samano’ti. 
he was much too strict. 


Yannunaham yena bhagava tenupasankameyyam; 
upasankamitva bhagavato santike accayam accayato 
deseyyan’ ti. 


Why don’t I go to the Buddha and confess my mistake to 
him?” 


Atha kho kassapagotto bhikkhu senasanam 
samsametva pattacivaramadaya yena rajagaham tena 
pakkami. 

Then Kassapagotta set his lodgings in order and, taking his 
bowl and robe, set out for Rajagaha. 


Anupubbena yena rajagaham yena gijjhakuto pabbato 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho kassapagotto bhikkhu 
bhagavantam etadavoca: 

Eventually he came to Rajagaha and the Vulture’s Peak. He 
went up to the Buddha, bowed, sat down to one side, and 
told him what had happened, saying: 


“Ekamidam, bhante, samayam bhagava sankavayam 
viharati, sankava nama kosalanam nigamo. 


Tatra, bhante, bhagava sikkhapadapatisamyuttaya 
dhammiya kathaya bhikkhu sandassesi samadapesi 
samuttejesi sampahamsesi. 


Tassa mayham bhagavati sikkhapadapatisamyuttaya 
dhammiya kathaya bhikkhu sandassente 
Samadapente samuttejente sampahamsente ahudeva 
akkhanti ahu appaccayo: 


‘adhisallikhatevayam samano’ti. 


Atha kho bhagava sankavayam yathabhirantam 
viharitva yena rajagaham tena carikam pakkami. () 


Tassa mayham, bhante, acirapakkantassa bhagavato 
ahudeva kukkuccam ahu vippatisaro: 


‘alabha vata me, na vata me labha; dulladdham vata 
me, na vata me suladdham; 


yassa me bhagavati sikkhapadapatisamyuttaya 
dhammiya kathaya bhikkhu sandassente 
Samadapente samuttejente sampahamsente ahudeva 
akkhanti ahu appaccayo: 


“adhisallikhatevayam samano’ ti. 


Yannunaham yena bhagava tenupasankameyyam; 
upasankamitva bhagavato santike accayam accayato 
deseyyan’ ti. 


Accayo mam, bhante, accagama yathabalam 
yathamulham yathaakusalam yassa me bhagavati 
sikkhapadapatisamyuttaya dhammiya kathaya 
bhikkhu sandassente samadapente samuttejente 
sampahamsente ahudeva akkhanti ahu appaccayo: 
“IT have made a mistake, sir. It was foolish, stupid, and 
unskillful of me to become impatient and bitter when the 
Buddha was educating, encouraging, firing up, and 
inspiring the mendicants with a Dhamma talk about the 
training rules, and to think, 


‘adhisallikhatevayam samano’ti. 
‘This ascetic is much too strict.’ 


Tassa me, bhante, bhagava accayam accayato 
patigganhatu, ayatim samvaraya’ ti. 

Please, sir, accept my mistake for what it is, so I will restrain 
myself in future.” 


“Taggha tam, Kassapa, accayo accagama yathabalam 
yathamulham yathaakusalam, yassa te mayi 
sikkhapadapatisamyuttaya dhammiya kathaya 
bhikkhu sandassente samadapente samuttejente 
sampahamsente ahudeva akkhanti ahu appaccayo: 
“Indeed, Kassapa, you made a mistake. 


‘adhisallikhatevayam samano’ti. 


Yato ca kho tvam, kassapa, accayam accayato disva 
yathadhammam patikarosi, tam te mayam 
patigganhama. 

But since you have recognized your mistake for what it is, 
and have dealt with it properly, I accept it. 


Vuddhihesa, kassapa, ariyassa vinaye yo accayam 
accayato disva yathadhammam patikaroti, ayatim 
SaMmvaram apaijjati. 

For it is growth in the training of the noble one to recognize 
a mistake for what it is, deal with it properly, and commit to 
restraint in the future. 


Thero cepi, kassapa, bhikkhu hoti na sikkhakamo na 
sikkhasamadanassa vannavadi, ye canne bhikkht na 
sikkhakama te ca na sikkhaya samadapeti, ye canne 
bhikkht sikkhakama tesanca na vannam bhanati 
bhutam taccham kalena, evarupassaham, kassapa, 
therassa bhikkhuno na vannam bhanami. 

Kassapa, take the case of a senior mendicant who doesn’t 
want to train and doesn’t praise taking up the training. 
They don’t encourage other mendicants who don’t want to 
train to take up the training. And they don’t truthfully and 
substantively praise at the right time those mendicants who 
do want to train. I don’t praise that kind of senior 
mendicant. 


Tam kissa hetu? 
Why is that? 


Sattha hissa vannam bhanatiti anne nam bhikkhu 
bhajeyyum, ye nam bhajeyyum tyassa ditthanugatim 
apajjeyyum, yyassa ditthanugatim apajjeyyum tesam 
tam assa digharattam ahitaya dukkhayati. 

Because, hearing that I praised that mendicant, other 
mendicants might want to keep company with them. Then 
they might follow their example, which would be for their 
lasting harm and suffering. 


Tasmaham, kassapa, evarupassa therassa bhikkhuno 
na vannam bhanami. 
That’s why I don’t praise that kind of senior mendicant. 


Majjhimo cepi, kassapa, bhikkhu hoti ... pe ... 
Take the case of a middle mendicant who doesn’t want to 
train... 


navo cepi, kassapa, bhikkhu hoti na sikkhakamo na 
sikkhasamadanassa vannavadi, ye canne bhikkht na 
sikkhakama te ca na sikkhaya samadapeti, ye canne 
bhikkht sikkhakama tesanca na vannam bhanati 
bhutam taccham kalena, evarupassaham, kassapa, 
navassa bhikkhuno na vannam bhanami. 

Take the case of a junior mendicant who doesn’t want to 
ie ba ee 


Tam kissa hetu? 


Sattha hissa vannam bhanatiti anne nam bhikkhu 
bhajeyyum, ye nam bhajeyyum tyassa ditthanugatim 
apajjeyyum, yyassa ditthanugatim apajjeyyum tesam 
tam assa digharattam ahitaya dukkhayati. 


Tasmaham, kassapa, evarupassa navassa bhikkhuno 
na vannam bhanami. 
That’s why I don’t praise that kind of junior mendicant. 


Thero cepi, kassapa, bhikkhu hoti sikkhakamo 
sikkhasamadanassa vannavadi, ye canne bhikkht na 
sikkhakama te ca sikkhaya samadapeti, ye canne 
bhikkht sikkhakama tesanca vannam bhanati 
bhutam taccham kalena, evarupassaham, kassapa, 
therassa bhikkhuno vannam bhanami. 

Kassapa, take the case of a senior mendicant who does 
want to train and praises taking up the training. They 
encourage other mendicants who don’t want to train to 
take up the training. And they truthfully and substantively 
praise at the right time those mendicants who do want to 
train. I praise that kind of senior mendicant. 


Tam kissa hetu? 
Why is that? 


Sattha hissa vannam bhanatiti anne nam bhikkhu 
bhajeyyum, ye nam bhajeyyum tyassa ditthanugatim 
apajjeyyum, yyassa ditthanugatim apajjeyyum tesam 
tam assa digharattam hitaya sukhayati. 

Because, hearing that I praised that mendicant, other 
mendicants might want to keep company with them. Then 
they might follow their example, which would be for their 
lasting welfare and happiness. 


Tasmaham, kassapa, evarupassa therassa bhikkhuno 
vannam bhanami. 
That’s why I praise that kind of senior mendicant. 


Majjhimo cepi, kassapa, bhikkhu hoti sikkhakamo ... 


pe ... 
Take the case of a middle mendicant who wants to train ... 


navo cepi, kassapa, bhikkhu hoti sikkhakamo 
sikkhasamadanassa vannavadi, ye canne bhikkht na 
sikkhakama te ca sikkhaya samadapeti, ye canne 
bhikkht sikkhakama tesanca vannam bhanati 
bhutam taccham kalena, evarupassaham, kassapa, 
navassa bhikkhuno vannam bhanami. 

Take the case of a junior mendicant who wants to train ... 


Tam kissa hetu? 

Sattha hissa vannam bhanatiti anne nam bhikkhu 
bhajeyyum, ye nam bhajeyyum tyassa ditthanugatim 
apajjeyyum, yyassa ditthanugatim apajjeyyum tesam 
tam assa digharattam hitaya sukhayati. 

Tasmaham, kassapa, evarupassa navassa bhikkhuno 
vannam bhanami’ ti. 

That’s why I praise that kind of junior mendicant.” 
Ekadasamam. 

Samanavaggo catuttho. 

Samano gadrabho khettam, 

vajjiputto ca sekkhakam; 


Tayo ca sikkhana vutta, 


dve sikkha sankavaya cati. 


3.092. 92. Accayikasutta - 92. 


Urgent 
10. Lonakapallavagga - 10. A Lump of Salt 


“Tinimani, bhikkhave, kassakassa gahapatissa 
accayikani karantyani. 
“Mendicants, a farmer has three urgent duties. 


Katamani tini? 
What three? 


Idha, bhikkhave, kassako gahapati sigham sigham 
khettam sukattham karoti sumatikatam. 

A farmer swiftly makes sure the field is well ploughed and 
tilled. 


Sigham sigham khettam sukattham karitva 
sumatikatam sigham sigham bijani patitthapeti. 
Next they swiftly plant seeds in season. 


Sigham sigham bijani patitthapetva sigham sigham 
udakam abhinetipi apanetipi. 

When the time is right, they swiftly irrigate or drain the 
field. 


Imani kho, bhikkhave, tini kassakassa gahapatissa 
accayikani karaniyani. 
These are the three urgent duties of a farmer. 


Tassa kho tam, bhikkhave, kassakassa gahapatissa 
natthi sa iddhi va anubhavo va: 
That farmer has no special power or ability to say: 


‘ajjeva me dhannani jayantu, sveva gabbhini hontu, 
uttarasveva paccantuw’ti. 

‘Let the crops germinate today! Let them flower tomorrow! 
Let them ripen the day after!’ 


Atha kho, bhikkhave, hoti so samayo yam tassa 
kassakassa gahapatissa tani dhannani utuparinamini 
jayantipi gabbhinipi honti paccantipi. 

But there comes a time when that farmer’s crops 
germinate, flower, and ripen as the seasons change. 


Evamevam kho, bhikkhave, tinimani bhikkhussa 
accayikani karaniyani. 
In the same way, a mendicant has three urgent duties. 


Katamani tini? 
What three? 


Adhisilasikkhasamadanam, 
adhicittasikkhasamadanam, 
adhipannasikkhasamadanam— 

Undertaking the training in the higher ethics, the higher 
mind, and the higher wisdom. 


imani kho, bhikkhave, tini bhikkhussa accayikani 
karaniyani. 
These are the three urgent duties of a mendicant. 


Tassa kho tam, bhikkhave, bhikkhuno natthi sa iddhi 
va anubhavo va: 
That mendicant has no special power or ability to say: 


‘ajjeva me anupadaya asavehi cittam vimuccatu sve 
va uttarasve va’ti. 

‘Let my mind be freed from defilements by not grasping 
today! Or tomorrow! Or the day after!’ 


Atha kho, bhikkhave, hoti so saamayo yam tassa 
bhikkhuno adhisilampi sikkhato adhicittampi 
sikkhato adhipannampi sikkhato anupadaya asavehi 
cittam vimuccati. 

But there comes a time—as that mendicant trains in the 
higher ethics, the higher mind, and the higher wisdom— 
that their mind is freed from defilements by not grasping. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘tibbo no chando bhavissati adhisilasikkhasamadane, 
tibbo chando bhavissati adhicittasikkhasamadane, 
tibbo chando bhavissati 
adhipannasikkhasamadane ti. 

‘We will have keen enthusiasm for undertaking the training 
in the higher ethics, the higher mind, and the higher 
wisdom.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Pathamam. 


3.093. 93. Pavivekasutta - 93. 


Seclusion 
10. Lonakapallavagga - 10. A Lump of Salt 


“Tinimani, bhikkhave, annatitthiya paribbajaka 
pavivekani pannapenti. 

“Mendicants, wanderers who follow other paths advocate 
three kinds of seclusion. 


Katamani tini? 
What three? 


Civarapavivekam, pindapatapavivekam, 
senasanapavivekam. 
Seclusion in robes, alms-food, and lodgings. 


Tatridam, bhikkhave, annatitthiya paribbajaka 
Civarapavivekasmim pannapenti, sananipi dharenti, 
masananipi dharenti, chavadussanipi dharenti, 
pamsukulanipi dharenti, tiritanipi dharenti, ajinampi 
dharenti, ajinakkhipampi dharenti, kusacirampi 
dharenti, vakacirampi dharenti, phalakacirampi 
dharenti, kesakambalampi dharenti, valakambalampi 
dharenti, ulukapakkhikampi dharenti. 

Wanderers who follow other paths advocate this kind of 
seclusion in robes. They wear robes of sunn hemp, mixed 
hemp, corpse-wrapping cloth, rags, lodh tree bark, 
antelope hide (whole or in strips), kusa grass, bark, wood- 
chips, human hair, horse-tail hair, or owls’ wings. 


Idam kho, bhikkhave, annatitthiya paribbajaka 
Civarapavivekasmim pannapenti. 

This is what wanderers who follow other paths advocate for 
seclusion in robes. 


Tatridam, bhikkhave, annatitthiya paribbajaka 
pindapatapavivekasmim pannapenti. 

Wanderers who follow other paths advocate this kind of 
seclusion in alms-food. 


Sakabhakkhapi honti, samakabhakkhapi honti, 
nivarabhakkhapi honti, daddulabhakkhapi honti, 
hatabhakkhapi honti, kanabhakkhapi honti, 
acamabhakkhapi honti, pinnakabhakkhapi honti, 
tinabhakkhapi honti, gomayabhakkhapi honti, 
vanamulaphalahara yapenti pavattaphalabhoji. 

They eat herbs, millet, wild rice, poor rice, water lettuce, 
rice bran, scum from boiling rice, sesame flour, grass, or 
cow dung. They survive on forest roots and fruits, or eating 
fallen fruit. 


Idam kho, bhikkhave, annatitthiya paribbajaka 
pindapatapavivekasmim pannapenti. 

This is what the wanderers who follow other paths advocate 
for seclusion in alms-food. 


Tatridam, bhikkhave, annatitthiya paribbajaka 
senasanapavivekasmim pannapenti arannam 
rukkhamulam susanam vanapattham abbhokasam 
palalapunjam bhusagaram. 

Wanderers who follow other paths advocate this kind of 
seclusion in lodgings. They stay in a wilderness, at the root 
of a tree, in a charnel ground, a forest, the open air, a heap 
of straw, or a threshing-hut. 


Idam kho, bhikkhave, annatitthiya paribbajaka 
senasanapavivekasmim pannapenti. 

This is what wanderers who follow other paths advocate for 
seclusion in lodgings. 


Imani kho, bhikkhave, tini annatitthiya paribbajaka 
pavivekani pannapenti. 

These are the three kinds of seclusion that wanderers who 
follow other paths advocate. 


Tini kho panimani, bhikkhave, imasmim 
dhammavinaye bhikkhuno pavivekani. 

In this teaching and training, there are three kinds of 
seclusion for a mendicant. 


Katamani tini? 
What three? 


Idha, bhikkhave, bhikkhu silava ca hoti, 
dussilyancassa pahinam hoti, tena ca vivitto hoti; 
Firstly, a mendicant is ethical, giving up unethical conduct, 
being secluded from it. 


sammaditthiko ca hoti, micchaditthi cassa pahina 
hoti, taya ca vivitto hoti; 

They have right view, giving up wrong view, being secluded 
from it. 


khinasavo ca hoti, aSava cassa pahina honti, tehi ca 
vivitto hoti. 

They’ve ended defilements, giving up defilements, being 
secluded from them. 


Yato kho, bhikkhave, bhikkhu silava hoti, 
dussilyancassa pahinam hoti, tena ca vivitto hoti; 
When a mendicant has these three kinds of seclusion, 


sammaditthiko ca hoti, micchaditthi cassa pahina 
hoti, taya ca vivitto hoti; 


khinasavo ca hoti, aSava cassa pahina honti, tehi ca 
vivitto hoti. 


Ayam vuccati, bhikkhave, ‘bhikkhu aggappatto 
Sarappatto suddho sare patitthito’. 

they’re called a mendicant who has reached the peak and 
the pith, being pure and grounded in the essential. 


Seyyathapi, bhikkhave, kassakassa gahapatissa 
sampannam salikkhettam. 
When a farmer’s rice field is ripe, 


Tamenam kassako gahapati sigham sigham 
lavapeyya. 
they’d have the rice cut swiftly, 


Sigham sigham lavapetva sigham sigham 
sangharapeyya. 
gathered swiftly, 


Sigham sigham sangharapetva sigham sigham 
ubbahapeyya. 
transported swiftly, 


Sigham sigham ubbahapetva sigham sigham punjam 
karapeyya. 
made into heaps swiftly, 


Sigham sigham punjam karapetva sigham sigham 
maddapeyya. 
threshed swiftly, 


Sigham sigham maddapetva sigham sigham palalani 
uddharapeyya. 
the straw and chaff removed swiftly, 


Sigham sigham palalani uddharapetva sigham 
sigham bhusikam uddharapeyya. 


Sigham sigham bhusikam uddharapetva sigham 
sigham opunapeyya. 
winnowed swiftly, 


Sigham sigham opunapetva sigham sigham 
atiharapeyya. 
brought over swiftly, 


Sigham sigham atiharapetva sigham sigham 
kottapeyya. 
threshed swiftly, 


Sigham sigham kottapetva sigham sigham thusani 
uddharapeyya. 
and have the husks removed swiftly. 


Evamassu tani, bhikkhave, kassakassa gahapatissa 
dhannani aggappattani sarappattani suddhani sare 
patitthitani. 

In this way that farmer’s crop would reach the peak and the 
pith, being pure and consisting only of what is essential. 


Evamevam kho, bhikkhave, yato bhikkhu silava ca 
hoti, dussilyancassa pahinam hoti, tena ca vivitto 

hoti; 

In the same way, when a mendicant is ethical, giving up 
unethical conduct, being secluded from it; 


sammaditthiko ca hoti, micchaditthi cassa pahina 
hoti, taya ca vivitto hoti; 

when they have right view, giving up wrong view, being 
secluded from it; 


khinasavo ca hoti, aSava cassa pahina honti, tehi ca 
vivitto hoti. 

when they’ve ended defilements, giving up defilements, 
being secluded from them: 


Ayam vuccati, bhikkhave, ‘bhikkhu aggappatto 
Sarappatto suddho sare patitthito’” ti. 

they’re called a mendicant who has reached the peak and 
the pith, being pure and grounded in the essential.” 


Dutiyam. 


3.094. 94. Saradasutta - 94. 
Springtime 
10. Lonakapallavagga - 10. A Lump of Salt 


“Seyyathapi, bhikkhave, saradasamaye viddhe 
vigatavalahake deve adicco nabham 
abbhussakkamano sabbam akasagatam tamagatam 
abhivihacca bhasate ca tapate ca virocati ca. 

“After the rainy season the sky is clear and cloudless. And 
when the sun rises, it dispels all the darkness from the sky 
as it shines and glows and radiates. 


Evamevam kho, bhikkhave, yato ariyasavakassa 
virajam vitamalam dhammacakkhum uppajjati, saha 
dassanuppada, bhikkhave, ariyasavakassa tini 
Samyojanani pahiyanti— 

In the same way, when the stainless, immaculate vision of 
the teaching arises in a noble disciple, three fetters are 
given up: 


sakkayaditthi, vicikiccha, silabbataparamaso. 
identity view, doubt, and misapprehension of precepts and 
observances. 


Athaparam dvihi dhammehi niyyati abhijjhaya ca 
byapadena Ca. 
Afterwards they get rid of two things: desire and aversion. 


So vivicceva kamehi vivicca akusalehi dhammehi 
savitakkam savicaram vivekajam pitisukham 
pathamam jhanam upasampaijja viharati. 

Quite secluded from sensual pleasures, secluded from 
unskillful qualities, they enter and remain in the first 


absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


Tasmince, bhikkhave, samaye ariyasavako kalam 
kareyya, natthi tam samyojanam yena samyojanena 
samyutto ariyasavako puna imam lokam 
agaccheyya’ ti. 

If that noble disciple passed away at that time, they’re 
bound by no fetter that might return them to this world.” 


Tatiyam. 


3.095. 95. Parisasutta - 95. 


Assemblies 
10. Lonakapallavagga - 10. A Lump of Salt 


“Tisso ima, bhikkhave, parisa. 
“Mendicants, these are the three assemblies. 


Katama tisso? 
What three? 


Aggavati parisa, vagga parisa, Samagga parisa. 
An assembly of the best, a divided assembly, and a 
harmonious assembly. 


Katama ca, bhikkhave, aggavati parisa? 
And what is an assembly of the best? 


Idha, bhikkhave, yassam parisayam thera bhikkhu na 
bahulika honti na sathalika, okkamane 
nikkhittadhura paviveke pubbangama, viriyam 
arabhanti appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya, tesam 
pacchima janata ditthanugatim apaijjati. 

An assembly where the senior mendicants are not indulgent 
or slack, nor are they backsliders. Instead, they take the 
lead in seclusion, rousing energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. And those who come afterwards follow their 
example. 


Sapi hoti na bahulika na sathalika okkamane 
nikkhittadhura paviveke pubbangama, viriyam 
arabhati appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 


They too are not indulgent or slack, nor are they 
backsliders. Instead, they take the lead in seclusion, rousing 
energy for attaining the unattained, achieving the 
unachieved, and realizing the unrealized. 


Ayam vuccati, bhikkhave, aggavati parisa. 
This is called an assembly of the best. 


Katama ca, bhikkhave, vagga parisa? 
And what is a divided assembly? 


Idha, bhikkhave, yassam parisayam bhikkhu 
bhandanajata kalahajata vivadapanna annamannam 
mukhasattihi vitudanta viharanti, ayam vuccati, 
bhikkhave, vagga parisa. 

An assembly where the mendicants argue, quarrel, and 
fight, continually wounding each other with barbed words. 
This is called a divided assembly. 


Katama ca, bhikkhave, samagga parisa? 
And what is a harmonious assembly? 


Idha, bhikkhave, yassam parisayam bhikkhu samagga 
Sammodamana avivadamana khirodakibhuta 
annamannam piyacakkhuhi sampassanta viharanti, 
ayam vuccati, bhikkhave, samagga parisa. 

An assembly where the mendicants live in harmony, 
appreciating each other, without quarreling, blending like 
milk and water, and regarding each other with kindly eyes. 
This is called a harmonious assembly. 


Yasmim, bhikkhave, samaye bhikkhu samagga 
Sammodamana avivadamana khirodakibhuta 
annamannam piyacakkhuthi sampassanta viharanti, 
bahum, bhikkhave, bhikkht: tasmim samaye punnam 
pasavanti. 


When the mendicants live in harmony like this, they make 
much merit. 


Brahmam, bhikkhave, viharam tasmim samaye 
bhikkhu viharanti, yadidam muditaya cetovimuttiya. 
At that time the mendicants live in a holy dwelling, that is, 
the heart’s release by rejoicing. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 

When they’re joyful, rapture springs up. When the mind is 
full of rapture, the body becomes tranquil. When the body is 
tranquil, they feel bliss. And when they’re blissful, the mind 
becomes immersed in samadhi. 


Seyyathapi, bhikkhave, uparipabbate thullaphusitake 
deve vassante tam udakam yathaninnam 
pavattamanam pabbatakandarapadarasakha 
paripureti, pabbatakandarapadarasakha paripura 
kusobbhe paripurenti, kusobbha paripura 
mahasobbhe paripurenti, mahasobbha paripura 
kunnadiyo paripurenti, kunnadiyo paripura 
mahanadiyo paripurenti, mahanadiyo paripura 
samuddam paripurenti. 

It’s like when it rains heavily on a mountain top, and the 
water flows downhill to fill the hollows, crevices, and 
creeks. As they become full, they fill up the pools. The pools 
fill up the lakes, the lakes fill up the streams, and the 
streams fill up the rivers. And as the rivers become full, 
they fill up the ocean. 


Evamevam kho, bhikkhave, yasmim samaye bhikkhu 
Samagga Ssammodamana avivadamana 
khirodakibhtta annamannam piyacakkhuhi 


Sampassanta viharanti, bahum, bhikkhave, bhikkhu 
tasmim samaye punnam pasavanti. 

In the same way, when the mendicants are in harmony, 
appreciating each other, without quarreling, blending like 
milk and water, and regarding each other with kindly eyes, 
they make much merit. 


Brahmam, bhikkhave, viharam tasmim samaye 
bhikkhu viharanti, yadidam muditaya cetovimuttiya. 
At that time the mendicants live in a holy dwelling, that is, 
the heart’s release by rejoicing. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 

When they’re joyful, rapture springs up. When the mind is 
full of rapture, the body becomes tranquil. When the body is 
tranquil, they feel bliss. And when they’re blissful, the mind 
becomes immersed in samadhi. 


Ima kho, bhikkhave, tisso parisa” ti. 
These are the three assemblies.” 


Catuttham. 


3.096. 96. Pathamaajaniyasutta - 
96. The Thoroughbred (1st) 


10. Lonakapallavagga - 10. A Lump of Salt 


“Tihi, bhikkhave, angehi samannagato ranno bhadro 
asSajaniyo rajaraho hoti rajabhoggo, ranno anganteva 
sankhyam gacchati. 

“Mendicants, a fine royal thoroughbred with three factors is 
worthy of a king, fit to serve a king, and reckoned as a 
factor of kingship. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, ranno bhadro assajaniyo 
vannasampanno Ca hoti balasampanno ca 
javasampanno Ca. 

It’s when a fine royal thoroughbred is beautiful, strong, and 
fast. 


Imehi kho, bhikkhave, tihi angehi samannagato 
ranno bhadro assajaniyo rajaraho hoti rajabhoggo, 
ranno anganteva sankhyam gacchati. 

A fine royal thoroughbred with these three factors is worthy 
of a king. ... 


Evamevam kho, bhikkhave, tihi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 

In the same way, a mendicant with three factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 


joined palms, and is the supreme field of merit for the 
world. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, bhikkhu vannasampanno ca hoti 
balasampanno Ca javasampanno Ca. 
It’s when a mendicant is beautiful, strong, and fast. 


Kathanca, bhikkhave, bhikkhu vannasampanno hoti? 
And how is a mendicant beautiful? 


Idha, bhikkhave, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


Evam kho, bhikkhave, bhikkhu vannasampanno hoti. 
That’s how a mendicant is beautiful. 


Kathanca, bhikkhave, bhikkhu balasampanno hoti? 
And how is a mendicant strong? 


Idha, bhikkhave, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya kusalanam 
dhammanam upasampadaya thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 


qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Evam kho, bhikkhave, bhikkhu balasampanno hoti. 
That’s how a mendicant is strong. 


Kathanca, bhikkhave, bhikkhu javasampanno hoti? 
And how is a mendicant fast? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati; 
It’s when a mendicant truly understands: “This is suffering’ 


‘ayam dukkhasamudayo’ti yathabhutam pajanati; 
‘This is the origin of suffering’ ... 


‘ayam dukkhanirodho’ti yathabhutam pajanati; 
‘This is the cessation of suffering’ ... 


‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 
‘This is the practice that leads to the cessation of suffering’. 


Evam kho, bhikkhave, bhikkhu javasampanno hoti. 
That’s how a mendicant is fast. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu ahuneyyo hoti pahuneyyo dakkhineyyo 
anjalikaraniyo anuttaram punnakkhettam lokassa’” ti. 
A mendicant with these three factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Pancamam. 


3.097. 97. Dutiyaajaniyasutta - 
97. The Thoroughbred (2nd) 


10. Lonakapallavagga - 10. A Lump of Salt 


“Tihi, bhikkhave, angehi samannagato ranno bhadro 

asSajaniyo rajaraho hoti rajabhoggo, ranno anganteva 
sankhayam gacchati. 

“Mendicants, a fine royal thoroughbred with three factors is 
worthy of a king, fit to serve a king, and considered a factor 
of kingship. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, ranno bhadro assajaniyo 
vannasampanno Ca hoti balasampanno ca 
javasampanno Ca. 

It’s when a fine royal thoroughbred is beautiful, strong, and 
fast. 


Imehi kho, bhikkhave, tihi angehi samannagato 
ranno bhadro assajaniyo rajaraho hoti rajabhoggo, 
ranno anganteva sankhyam gacchati. 

A fine royal thoroughbred with these three factors is worthy 
of a king, ... 


Evamevam kho, bhikkhave, tihi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa. 

In the same way, a mendicant with three factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, bhikkhu vannasampanno Ca hoti 
balasampanno Ca javasampanno Ca. 
It’s when a mendicant is beautiful, strong, and fast. 


Kathanca, bhikkhave, bhikkhu vannasampanno hoti? 
And how is a mendicant beautiful? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


Evam kho, bhikkhave, bhikkhu vannasampanno hoti. 
That’s how a mendicant is beautiful. 


Kathanca, bhikkhave, bhikkhu balasampanno hoti? 
And how is a mendicant strong? 


Idha, bhikkhave, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya kusalanam 
dhammanam upasampadaya thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Evam kho, bhikkhave, bhikkhu balasampanno hoti. 
That’s how a mendicant is strong. 


Kathanca, bhikkhave, bhikkhu javasampanno hoti? 
And how is a mendicant fast? 


Idha, bhikkhave, bhikkhu pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

It’s when a mendicant, with the ending of the five lower 
fetters, is reborn spontaneously. They’re extinguished 
there, and are not liable to return from that world. 


Evam kho, bhikkhave, bhikkhu javasampanno hoti. 
That’s how a mendicant is fast. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these three factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Chattham. 


3.098. 98. Tatiyaajantyasutta - 
98. The Thoroughbred (3rd) 


10. Lonakapallavagga - 10. A Lump of Salt 


“Tihi, bhikkhave, angehi samannagato ranno bhadro 

asSajaniyo rajaraho hoti rajabhoggo, ranno anganteva 
sankhayam gacchati. 

“Mendicants, a fine royal thoroughbred with three factors is 
worthy of a king, fit to serve a king, and considered a factor 
of kingship. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, ranno bhadro assajaniyo 
vannasampanno Ca hoti balasampanno ca 
javasampanno Ca. 

It’s when a fine royal thoroughbred is beautiful, strong, and 
fast. 


Imehi kho, bhikkhave, tihi angehi samannagato 
ranno bhadro assajaniyo rajaraho hoti rajabhoggo, 
ranno anganteva sankhyam gacchati. 

A fine royal thoroughbred with these three factors is worthy 
of a king. ... 


Evamevam kho, bhikkhave, tihi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 

In the same way, a mendicant with three factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 


joined palms, and is the supreme field of merit for the 
world. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, bhikkhu vannasampanno ca hoti 
balasampanno Ca javasampanno Ca. 
It’s when a mendicant is beautiful, strong, and fast. 


Kathanca, bhikkhave, bhikkhu vannasampanno hoti? 
And how is a mendicant beautiful? 


Idha, bhikkhave, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


Evam kho, bhikkhave, bhikkhu vannasampanno hoti. 
That’s how a mendicant is beautiful. 


Kathanca, bhikkhave, bhikkhu balasampanno hoti? 
And how is a mendicant strong? 


Idha, bhikkhave, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya kusalanam 
dhammanam upasampadaya thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 


qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Evam kho, bhikkhave, bhikkhu balasampanno hoti. 
That’s how a mendicant is strong. 


Kathanca, bhikkhave, bhikkhu javasampanno hoti? 
And how is a mendicant fast? 


Idha, bhikkhave, bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati. 

It’s when a mendicant realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements. 


Evam kho, bhikkhave, bhikkhu javasampanno hoti. 
That’s how a mendicant is fast. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these three factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Sattamam. 


3.099. 99. Potthakasutta - 99. 


Jute 
10. Lonakapallavagga - 10. A Lump of Salt 


“Navopi, bhikkhave, potthako dubbanno ca hoti 
dukkhasamphasso ca appaggho Ca; 

“Jute canvas is ugly, unpleasant to touch, and worthless 
whether it’s new, worn in, or worn out. 


majjhimopi, bhikkhave, potthako dubbanno Ca hoti 
dukkhasamphasso ca appaggho Ca; 


jinnopi, bhikkhave, potthako dubbanno ca hoti 
dukkhasamphasso ca appaggho Ca. 


Jinnampi, bhikkhave, potthakam 
ukkhaliparimajjanam va karonti sankarakute va nam 
chaddenti. 

They use worn out jute canvas for scrubbing pots, or else 
they just throw it away on the rubbish heap. 


Evamevam kho, bhikkhave, navo cepi bhikkhu hoti 
dussilo papadhammo. 

In the same way, if a junior mendicant is unethical, of bad 
character, 


Idamassa dubbannataya vadami. 
this is how they’re ugly, I say. 


Seyyathapi so, bhikkhave, potthako dubbanno 
tathupamaham, bhikkhave, imam puggalam vadami. 
That person is just as ugly as jute canvas. 


Ye kho panassa sevanti bhajanti payirupasanti 
ditthanugatim apajjanti, tesam tam hoti digharattam 
ahitaya dukkhaya. 

If you associate with, accompany, and attend to that person, 
following their example, it’ll be for your lasting harm and 
suffering. 


Idamassa dukkhasamphassataya vadami. 
This is how they’re unpleasant to touch, I say. 


Seyyathapi so, bhikkhave, potthako 
dukkhasamphasso tathupamaham, bhikkhave, imam 
puggalam vadami. 

That person is just as unpleasant to touch as jute canvas. 


Yesam kho pana so patigganhati 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharam, tesam tam na mahapphalam hoti na 
mahanisamsam. 

Any robes, alms-food, lodgings, and medicines and supplies 
for the sick that they receive are not very fruitful or 
beneficial for the donor. 


Idamassa appagghataya vadami. 
This is how they’re worthless, I say. 


Seyyathapi so, bhikkhave, potthako appaggho 
tathupamaham, bhikkhave, imam puggalam vadami. 
That person is just as worthless as jute canvas. 


Majjhimo cepi, bhikkhave, bhikkhu hoti ... pe ... 
If a middle mendicant is unethical, of bad character, this is 
how they’re ugly, I say.... 


thero cepi, bhikkhave, bhikkhu hoti dussilo 
papadhammo, idamassa dubbannataya vadami. 


If a senior mendicant is unethical, of bad character, this is 
how they’re ugly, I say.... 


Seyyathapi so, bhikkhave, potthako dubbanno 
tathupamaham, bhikkhave, imam puggalam vadami. 


Ye kho panassa sevanti bhajanti payirupasanti 
ditthanugatim apajjanti, tesam tam hoti digharattam 
ahitaya dukkhaya. 

If you associate with, accompany, and attend to that person, 
following their example, it’ll be for your lasting harm and 
suffering. ... 


Idamassa dukkhasamphassataya vadami. 


Seyyathapi so, bhikkhave, potthako 
dukkhasamphasso tathupamaham, bhikkhave, imam 
puggalam vadami. 


Yesam kho pana so patigganhati 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharam, tesam tam na mahapphalam hoti na 
mahanisamsam. 


Idamassa appagghataya vadami. 


Seyyathapi so, bhikkhave, potthako appaggho 
tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupo cayam, bhikkhave, thero bhikkhu 
sanghamajjhe bhanati. 
If such a senior mendicant speaks among the Sangha, 


Tamenam bhikkhu evamahamsu: 
the mendicants say: 


‘kim nu kho tuyham balassa abyattassa bhanitena, 
‘What’s an incompetent fool like you got to say? 


tvampi nama bhanitabbam maninasvi’ti. 
How on earth could you imagine you’ve got something 
worth saying!’ 


So kupito anattamano tatharupim vacam nicchareti 
yatharupaya vacaya sangho tam ukkhipati, 
sankarakuteva nam potthakam. 

That person becomes angry and upset, and blurts out 
things that make the Sangha throw them out, as if they 
were throwing jute canvas away on the rubbish heap. 


Navampi, bhikkhave, kasikam vattham 
vannavantanceva hoti sukhasamphassanca 
mahagghanca; majjhimampi, bhikkhave, kasikam 
vattham vannavantanceva hoti sukhasamphassanca 
mahagghanca; jinnampi, bhikkhave, kasikam 
vattham vannavantanceva hoti sukhasamphassanca 
mahagghanca. 

Cloth from Kasi is beautiful, pleasant to touch, and valuable 
whether it’s new, worn in, or worn out. 


Jinnampi, bhikkhave, kasikam vattham 
ratanapalivethanam va karoti gandhakarandake va 
nam pakkhipanti. 

They use worn out cloth from Kasi for wrapping, or else 
they place it in a fragrant casket. 


Evamevam kho, bhikkhave, navo cepi bhikkhu hoti 
silava kalyanadhammo, idamassa suvannataya 
vadami. 

In the same way, if a junior mendicant is ethical, of good 
character, this is how they’re beautiful, I say. 


Seyyathapi tam, bhikkhave, kasikam vattham 
vannavantam tathupamaham, bhikkhave, imam 
puggalam vadami. 

That person is just as beautiful as cloth from Kasi. 


Ye kho panassa sevanti bhajanti payirupasanti 
ditthanugatim apajjanti, tesam tam hoti digharattam 
hitaya sukhaya. 

If you associate with, accompany, and attend to sucha 
person, following their example, it will be for your lasting 
welfare and happiness. 


Idamassa sukhasamphassataya vadami. 
This is how they’re pleasant to touch, I say. 


Seyyathapi tam, bhikkhave, kasikam vattham 
sukhasamphassam tathupamaham, bhikkhave, imam 
puggalam vadami. 

That person is just as pleasant to touch as cloth from Kasi. 


Yesam kho pana so patigganhati 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharam, tesam tam mahapphalam hoti 
mahanisamsam. 

Any robes, alms-food, lodgings, and medicines and supplies 
for the sick that they receive are very fruitful and beneficial 
for the donor. 


Idamassa mahagghataya vadami. 
This is how they’re valuable, I say. 


Seyyathapi tam, bhikkhave, kasikam vattham 
mahaggham tathupamaham, bhikkhave, imam 
puggalam vadami. 

That person is just as valuable as cloth from Kasi. 


Majjhimo cepi, bhikkhave, bhikkhu hoti ... pe ... 
If a middle mendicant is ethical, of good character, this is 
how they’re beautiful, I say. ... 


thero cepi, bhikkhave, bhikkhu hoti ... pe ... 
puggalam vadami. 

If a senior mendicant is ethical, of good character, this is 
how they’re beautiful, I say. ... 


Evarupo cayam, bhikkhave, thero bhikkhu 
samghamajjhe bhanati. 

If such a senior mendicant speaks in the midst of the 
Sangha, 


Tamenam bhikkhu evamahamsu: 
the mendicants say: 


‘appasadda ayasmanto hotha, thero bhikkhu 
dhammanca vinayanca bhanati'ti. 

‘Venerables, be quiet! The senior mendicant is speaking on 
the teaching and training.’ 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘kasikavatthupama bhavissama, na potthakupama’ti. 
‘We will be like cloth from Kasi, not like jute canvas.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Atthamam. 


3.100. 100. Lonakapallasutta - 


100. A Lump of Salt 
10. Lonakapallavagga - 10. A Lump of Salt 


“Yo, bhikkhave, evam vadeyya: 
“Mendicants, suppose you Say: 


‘yatha yathayam puriso kammam karoti tatha tatha 
tam patisamvediyati’ti, evam santam, bhikkhave, 
brahmacariyavaso na hoti, okaso na pannayati samma 
dukkhassa antakiriyaya. 

‘No matter how this person performs a deed, they 
experience it the same way.’ This being so, the spiritual life 
could not be lived, and there’d be no chance of making a 
complete end of suffering. 


Yo ca kho, bhikkhave, evam vadeyya: 
Suppose you Say: 


‘yatha yatha vedaniyam ayam puriso kammam karoti 
tatha tathassa vipakam patisamvediyati’ti, evam 
santam, bhikkhave, brahmacariyavaso hoti, okaso 
pannayati samma dukkhassa antakiriyaya. 

‘No matter how this person performs a deed, they 
experience the result as it should be experienced.’ This 
being so, the spiritual life can be lived, and there is a 
chance of making a complete end of suffering. 


Idha, bhikkhave, ekaccassa puggalassa 
appamattakampi papakammam katam tamenam 
nirayam upaneti. 

Take the case of a person who does a trivial bad deed, but it 
lands them in hell. 


Idha pana, bhikkhave, ekaccassa puggalassa 
tadisamyeva appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva. 

Meanwhile, another person does the same trivial bad deed, 
but experiences it in the present life, without even a bit left 
over, not to speak of a lot. 


Kathamrupassa, bhikkhave, puggalassa 
appamattakampi papakammam katam tamenam 
nirayam upaneti? 

What kind of person does a trivial bad deed, but it lands 
them in hell? 


Idha pana, bhikkhave, ekacco puggalo abhavitakayo 
hoti abhavitasilo abhavitacitto abhavitapanno paritto 
appatumo appadukkhavihar1. 

A person who hasn’t developed their physical endurance, 
ethics, mind, or wisdom. They’re small-minded and mean- 
spirited, living in suffering. 


Evarupassa, bhikkhave, puggalassa appamattakampi 
papakammam katam tamenam nirayam upaneti. 
That kind of person does a trivial bad deed, but it lands 
them in hell. 


Kathamrupassa, bhikkhave, puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva? 

What kind of person does the same trivial bad deed, but 
experiences it in the present life, without even a bit left 
over, not to speak of a lot? 


Idha, bhikkhave, ekacco puggalo bhavitakayo hoti 
bhavitasilo bhavitacitto bhavitapanno aparitto 


mahatto appamanavihar1. 

A person who has developed their physical endurance, 
ethics, mind, and wisdom. They’re not small-minded, but 
are big-hearted, living without limits. 


Evarupassa, bhikkhave, puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedaniyam hoti, nanupi khayati, kim 
bahudeva. 

That kind of person does the same trivial bad deed, but 
experiences it in the present life, without even a bit left 
over, not to speak of a lot. 


Seyyathapi, bhikkhave, puriso lonakapallam paritte 
udakamallake pakkhipeyya. 

Suppose a person was to drop a lump of salt into a small 
bowl of water. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu tam parittam udakam amuna lonakapallena 
lonam assa apeyyan” ti? 

Would that small bowl of water become salty and 
undrinkable?” 


“Evam, bhante”. 
“Yes, Sir. 


“Tam kissa hetu”? 
Why is that? 


“Adunhi, bhante, parittam udakakapallake udakam, 
tam amuna lonakapallena lonam assa apeyyan’ ti. 
Because there is only a little water in the bowl.” 


“Seyyathapi, bhikkhave, puriso lonakapallakam 
gangaya nadiya pakkhipeyya. 

“Suppose a person was to drop a lump of salt into the 
Ganges river. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu sa ganga nadi amuna lonakapallena lonam 
asSa apeyya’” ti? 
Would the Ganges river become salty and undrinkable?” 


“No hetam, bhante”. 
“NO, Sif. 


“Tam kissa hetu”? 
Why is that? 


“Asu hi, bhante, gangaya nadiya maha 
udakakkhandho so amuna lonakapallena lono na assa 
apeyyo’ ti. 

Because the Ganges river is a vast mass of water.” 


“Evamevam kho, bhikkhave, idhekaccassa puggalassa 
appamattakampi papakammam katam tamenam 
nirayam upaneti. 

“This is how it is in the case of a person who does a trivial 
bad deed, but it lands them in hell. 


Idha, bhikkhave, ekaccassa puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva. 

Meanwhile, another person does the same trivial bad deed, 
but experiences it in the present life, without even a bit left 
over, not to speak of a lot.... 


Kathamrupassa, bhikkhave, puggalassa 
appamattakampi papakammam katam tamenam 
nirayam upaneti? 


Idha, bhikkhave, ekacco puggalo abhavitakayo hoti 
abhavitasilo abhavitacitto abhavitapanno paritto 
appatumo appadukkhavihar1. 


Evarupassa, bhikkhave, puggalassa appamattakampi 
papakammam katam tamenam nirayam upaneti. 


Kathamrupassa, bhikkhave, puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva? 


Idha, bhikkhave, ekacco puggalo bhavitakayo hoti 
bhavitasilo bhavitacitto bhavitapanno aparitto 
mahatto appamanavihar1. 


Evarupassa, bhikkhave, puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva. (1) 


Idha, bhikkhave, ekacco addhakahapanenapi 
bandhanam nigacchati, kahapanenapi bandhanam 
nigacchati, kahapanasatenapi bandhanam 
nigacchati. 

Take the case of a person who is thrown in jail for stealing 
half a dollar, a dollar, or a hundred dollars. 


Idha, bhikkhave, ekacco addhakahapanenapi na 
bandhanam nigacchati, kahapanenapi na bandhanam 


nigacchati, kahapanasatenapi na bandhanam 
nigacchati. 

While another person isn’t thrown in jail for stealing half a 
dollar, a dollar, or a hundred dollars. 


Kathamrupo, bhikkhave, addhakahapanenapi 
bandhanam nigacchati, kahapanenapi bandhanam 
nigacchati, kahapanasatenapi bandhanam 
nigacchati? 

What kind of person is thrown in jail for stealing half a 
dollar, a dollar, or a hundred dollars? 


Idha, bhikkhave, ekacco daliddo hoti appassako 
appabhogo. 
A person who is poor, with few possessions and little wealth. 


Evarupo, bhikkhave, addhakahapanenapi bandhanam 
nigacchati, kahapanenapi bandhanam nigacchati, 
kahapanasatenapi bandhanam nigacchati. 

That kind of person is thrown in jail for stealing halfa 
dollar, a dollar, or a hundred dollars. 


Kathamrupo, bhikkhave, addhakahapanenapi na 
bandhanam nigacchati, kahapanenapi na bandhanam 
nigacchati, kahapanasatenapi na bandhanam 
nigacchati? 

What kind of person isn’t thrown in jail for stealing halfa 
dollar, a dollar, or a hundred dollars? 


Idha, bhikkhave, ekacco addho hoti mahaddhano 
mahabhogo. 
A person who is rich, affluent, and wealthy. 


Evarupo, bhikkhave, addhakahapanenapi na 
bandhanam nigacchati, kahapanenapi na bandhanam 


nigacchati, kahapanasatenapi na bandhanam 
nigacchati. 

That kind of person isn’t thrown in jail for stealing half a 
dollar, a dollar, or a hundred dollars. 


Evamevam kho, bhikkhave, idhekaccassa puggalassa 
appamattakam papakammam katam. 

This is how it is in the case of a person who does a trivial 
bad deed, but they go to hell. 


Tamenam nirayam upaneti. 


Idha, bhikkhave, ekaccassa puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva. 

Meanwhile, another person does the same trivial bad deed, 
but experiences it in the present life, without even a bit left 
over, not to speak of a lot.... 


Kathamrupassa, bhikkhave, puggalassa 
appamattakam papakammam katam, tamenam 
nirayam upaneti? 


Idha, bhikkhave, ekacco puggalo abhavitakayo hoti 
abhavitasilo abhavitacitto abhavitapanno paritto 
appatumo appadukkhavihar1. 


Evarupassa, bhikkhave, puggalassa tadisamyeva 
appamattakam papakammam katam tamenam 
nirayam upaneti. 


Kathamrupassa, bhikkhave, puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva? 


Idha, bhikkhave, ekacco puggalo bhavitakayo hoti 
bhavitasilo bhavitacitto bhavitapanno aparitto 
mahatto appamanavihar1. 


Evarupassa, bhikkhave, puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva. (2) 


Idha, bhikkhave, ekacco puggalo bhavitakayo hoti 
bhavitasilo bhavitacitto bhavitapanno aparitto 
mahatto appamanavihar1. 


Evarupassa, bhikkhave, puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva. 


Seyyathapi, bhikkhave, orabbhiko va urabbhaghatako 
va appekaccam urabbham adinnam adiyamanam 
pahoti hantum va bandhitum va japetum va 
yathapaccayam va katum, appekaccam urabbham 
adinnam adiyamanam nappahoti hantum va 
bandhitum va japetum va yathapaccayam va katum. 
It’s like a sheep dealer or butcher. They can execute, jail, 
fine, or otherwise punish one person who steals from them, 
but not another. 


Kathamrupam, bhikkhave, orabbhiko va 
urabbhaghatako va urabbham adinnam adiyamanam 
pahoti hantum va bandhitum va japetum va 
yathapaccayam va katum? 

What kind of person can they punish? 


Idha, bhikkhave, ekacco daliddo hoti appassako 
appabhogo. 
A person who is poor, with few possessions and little wealth. 


Evarupam, bhikkhave, orabbhiko va urabbhaghatako 
va urabbham adinnam adiyamanam pahoti hantum va 
bandhitum va japetum va yathapaccayam va katum. 
That’s the kind of person they can punish. 


Kathamrupam, bhikkhave, orabbhiko va 
urabbhaghatako va urabbham adinnam adiyamanam 
nappahoti hantum va bandhitum va japetum va 
yathapaccayam va katum. 

What kind of person can’t they punish? 


Idha, bhikkhave, ekacco addho hoti mahaddhano 
mahabhogo raja va rajamahamatto va. 
A person who is rich, affluent, and wealthy. 


Evarupam, bhikkhave, orabbhiko va urabbhaghatako 
va urabbham adinnam adiyamanam nappahoti 
hantum va bandhitum va japetum va yathapaccayam 
va katum. 

That’s the kind of person they can’t punish. 


Annadatthu panjalikova nam yacati: 
In fact, all they can do is raise their joined palms and ask: 


‘dehi me, marisa, urabbham va urabbhadhanam va’ti. 
‘Please, good sir, give me my sheep or pay me for it.’ 


Evamevam kho, bhikkhave, idhekaccassa puggalassa 
tadisamyeva appamattakampi papakammam katam 
tamenam nirayam upaneti. 

This is how it is in the case of a person who does a trivial 
bad deed, but it lands them in hell. 


Idha pana, bhikkhave, ekaccassa puggalassa 
tadisamyeva appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva. 

Meanwhile, another person does the same trivial bad deed, 
but experiences it in the present life, without even a bit left 
over, not to speak of a lot.... 


Kathamrupassa, bhikkhave, puggalassa 
appamattakampi papakammam katam tamenam 
nirayam upaneti? 


Idha, bhikkhave, ekacco puggalo abhavitakayo hoti 
abhavitasilo abhavitacitto abhavitapanno paritto 
appatumo appadukkhavihar1. 


Evarupassa, bhikkhave, puggalassa appamattakampi 
papakammam katam tamenam nirayam upaneti. 


Kathamrupassa, bhikkhave, puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva? 


Idha, bhikkhave, ekacco puggalo bhavitakayo hoti 
bhavitasilo bhavitacitto bhavitapanno aparitto 
mahatto appamanavihar1. 


Evarupassa, bhikkhave, puggalassa tadisamyeva 
appamattakam papakammam katam 
ditthadhammavedantiyam hoti, nanupi khayati, kim 
bahudeva. (3) 


Yo, bhikkhave, evam vadeyya: 
Mendicants, suppose you Say: 


‘yatha yathayam puriso kammam karoti tatha tatha 
tam patisamvedeti’ti, evam santam, bhikkhave, 
brahmacariyavaso na hoti, okaso na pannayati samma 
dukkhassa antakiriyaya. 

‘No matter how this person performs a deed, they 
experience it the same way.’ This being so, the spiritual life 
could not be lived, and there’d be no chance of making a 
complete end of suffering. 


Yo ca kho, bhikkhave, evam vadeyya: 
Suppose you Say: 


‘yatha yatha vedaniyam ayam puriso kammam karoti 
tatha tatha tassa vipakam patisamvedeti’ti, evam 
santam, bhikkhave, brahmacariyavaso hoti, okaso 
pannayati samma dukkhassa antakiriyaya’ ti. 

‘No matter how this person performs a deed, they 
experience the result as it should be experienced.’ This 
being so, the spiritual life can be lived, and there isa 
chance of making a complete end of suffering.” 


Navamam. 


3.101. 101. Pamsudhovakasutta 


- 101. A Panner 
10. Lonakapallavagga - 10. A Lump of Salt 


“Santi, bhikkhave, jatarupassa olarika upakkilesa 
pamsuvaluka sakkharakathala. 
“Gold has coarse corruptions: sand, soil, and gravel. 


Tamenam pamsudhovako va pamsudhovakantevasi va 
doniyam akiritva dhovati sandhovati niddhovati. 

A panner or their apprentice pours it into a pan, where they 
wash, rinse, and clean it. 


Tasmim pahine tasmim byantikate santi jatarupassa 
majjhimasahagata upakkilesa sukhumasakkhara 
thulavaluka. 

When that’s been eliminated, there are medium corruptions 
in the gold: fine grit and coarse sand. 


Tamenam pamsudhovako va pamsudhovakantevasi va 
dhovati sandhovati niddhovati. 
The panner washes it again. 


Tasmim pahine tasmim byantikate santi jatarupassa 
sukhumasahagata upakkilesa sukhumavaluka 
kalajallika. 

When that’s been eliminated, there are fine corruptions in 
the gold: fine sand and black grime. 


Tamenam pamsudhovako va pamsudhovakantevasi va 
dhovati sandhovati niddhovati. 
The panner washes it again. 


Tasmim pahine tasmim byantikate athaparam 
suvannasikatavasissanti. 
When that’s been eliminated, only gold dust is left. 


Tamenam suvannakaro va suvannakarantevasi va 
jatarupam musayam pakkhipitva dhamati sandhamati 
niddhamati. 

A goldsmith or their apprentice places the gold in a crucible 
where they blow, melt, and smelt it. 


Tam hoti jatarupam dhantam sandhantam 
niddhantam aniddhantakasavam, na ceva mudu hoti 
na ca kammaniyam, na ca pabhassaram pabhangu Ca, 
na Ca samma upeti kammaya. 

Still the gold is not settled and the dross is not totally gone. 
It’s not pliable, workable, or radiant, but is brittle and not 
completely ready for working. 


Hoti so, bhikkhave, samayo yam suvannakaro va 
suvannakarantevasi va tam jatarupam dhamati 
sandhamati niddhamati. 

But the goldsmith keeps on blowing, melting, and smelting 
it. 


Tam hoti jatarupam dhantam sandhantam 
niddhantam niddhantakasavam, mudu ca hoti 
kammaniyanca pabhassaranca, na ca pabhangu, 
samma upeti kammaya. 

The gold becomes pliable, workable, and radiant, not 
brittle, and ready to be worked. 


Yassa yassa ca pilandhanavikatiya akankhati—yadi 
pattikaya, yadi kundalaya, yadi giveyyake, yadi 
suvannamalaya—tancassa attham anubhoti. 

Then the goldsmith can successfully create any kind of 
ornament they want, whether a bracelet, earrings, a 


necklace, or a golden garland. 


Evamevam kho, bhikkhave, santi 
adhicittamanuyuttassa bhikkhuno olarika upakkilesa 
kayaduccaritam vaciduccaritam manoduccaritam, 
tamenam sacetaso bhikkhu dabbajatiko pajahati 
vinodeti byantikaroti anabhavam gameti. 

In the same way, a mendicant who is committed to the 
higher mind has coarse corruptions: bad bodily, verbal, and 
mental conduct. A sincere, capable mendicant gives these 
up, gets rid of, eliminates, and obliterates them. 


Tasmim pahine tasmim byantikate santi 
adhicittamanuyuttassa bhikkhuno majjhimasahagata 
upakkilesa kamavitakko byapadavitakko 
vihimsavitakko, tamenam sacetaso bhikkhu 
dabbajatiko pajahati vinodeti byantikaroti 
anabhavam gameti. 

When they’ve been given up and eliminated, there are 
middling corruptions: sensual, malicious, or cruel thoughts. 
A sincere, capable mendicant gives these up, gets rid of, 
eliminates, and obliterates them. 


Tasmim pahine tasmim byantikate santi 
adhicittamanuyuttassa bhikkhuno sukhumasahagata 
upakkilesa nativitakko janapadavitakko 
anavannattipatisamyutto vitakko, tamenam sacetaso 
bhikkhu dabbajatiko pajahati vinodeti byantikaroti 
anabhavam gameti. 

When they’ve been given up and eliminated, there are fine 
corruptions: thoughts of family, country, and being looked 
up to. A sincere, capable mendicant gives these up, gets rid 
of, eliminates, and obliterates them. 


Tasmim pahine tasmim byantikate athaparam 
dhammavitakkavasissanti. 


When they’ve been given up and eliminated, only thoughts 
about the teaching are left. 


So hoti samadhi na ceva santo na Ca panito 
nappatippassaddhaladdho na ekodibhavadhigato 
sasankharaniggayhavaritagato. 

That immersion is not peaceful or sublime or tranquil or 
unified, but is held in place by forceful suppression. 


Hoti so, bhikkhave, samayo yam tam cittam 
ajjhattamyeva santitthati sannisidati ekodi hoti 
samadhiyati. 

But there comes a time when that mind is stilled internally; 
it settles, unifies, and becomes immersed in samadhi. 


So hoti samadhi santo panito patippassaddhiladdho 
ekodibhavadhigato na 
sasankharaniggayhavaritagato. 

That immersion is peaceful and sublime and tranquil and 
unified, not held in place by forceful suppression. 


Yassa yassa ca abhinna sacchikaraniyassa dhammassa 
cittam abhininnameti abhinna sacchikiriyaya tatra 
tatreva sakkhibhabbatam papunati sati satiayatane. 
They become capable of realizing anything that can be 
realized by insight to which they extend the mind, in each 
and every case. 


So sace akankhati: ‘anekavihitam iddhividham 
paccanubhaveyyam—ekopi hutva bahudha assam, 
bahudhapi hutva eko assam; avibhavam, tirobhavam; 
tirokuttam tiropakaram tiropabbatam asajjamano 
gaccheyyam, seyyathapi akase; pathaviyapi 
ummujjanimujjam kareyyam, seyyathapi udake; 
udakepi abhijjamane gaccheyyam, seyyathapi 
pathaviyam; akasepi pallankena kameyyam, 


seyyathapi pakkhi sakuno; imepi candimasuriye 
evammahiddhike evammahanubhave panina 
parimaseyyam parimajjeyyam; yava brahmalokapi 
kayena vasam vatteyyan’ti, 

If they wish: ‘May I wield the many kinds of psychic power: 
multiplying myself and becoming one again; appearing and 
disappearing; going unimpeded through a wall, a rampart, 
or a mountain as if through space; diving in and out of the 
earth as if it were water; walking on water as if it were 
earth; flying cross-legged through the sky like a bird; 
touching and stroking with my hand the sun and moon, so 
mighty and powerful; controlling my body as far as the 
Brahma realm.’ 


tatra tatreva sakkhibhabbatam papunati sati 
satiayatane. 
They are capable of realizing it, in each and every case. 


So sace akankhati: ‘dibbaya sotadhatuya visuddhaya 
atikkantamanusikaya ubho sadde suneyyam dibbe ca 
manuse Ca ye dure santike ca’ti, 

If they wish: ‘With clairaudience that is purified and 
superhuman, may I hear both kinds of sounds, human and 
divine, whether near or far.’ 


tatra tatreva sakkhibhabbatam papunati sati 
satiayatane. 
They are capable of realizing it, in each and every case. 


So sace akankhati: ‘parasattanam parapuggalanam 
cetasa ceto paricca pajaneyyam—saragam va cittam 
saragam cittanti pajaneyyam, vitaragam va cittam 
vitaragam cittanti pajaneyyam; sadosam va cittam 
sadosam cittanti pajaneyyam, vitadosam va cittam 
vitadosam cittanti pajaneyyam; samoham va cittam 
samoham cittanti pajaneyyam, vitamoham va cittam 


vitamoham cittanti pajaneyyam; sankhittam va cittam 
sankhittam cittanti pajaneyyam, vikkhittam va cittam 
vikkhittam cittanti pajaneyyam; mahaggatam va 
cittam mahaggatam cittanti pajaneyyam, 
amahaggatam va cittam amahaggatam cittanti 
pajaneyyam; sauttaram va cittam sauttaram cittanti 
pajaneyyam, anuttaram va cittam anuttaram cittanti 
pajaneyyam; samahitam va cittam samahitam cittanti 
pajaneyyam, asamahitam va cittam asamahitam 
cittanti pajaneyyam; vimuttam va cittam vimuttam 
cittanti pajaneyyam, avimuttam va cittam avimuttam 
cittanti pajaneyyan’ti, 

If they wish: ‘May I understand the minds of other beings 
and individuals, having comprehended them with my mind. 
May I understand mind with greed as “mind with greed”, 
and mind without greed as “mind without greed”; mind 
with hate as “mind with hate”, and mind without hate as 
“mind without hate”; mind with delusion as “mind with 
delusion”, and mind without delusion as “mind without 
delusion”; constricted mind as “constricted mind”, and 
scattered mind as “scattered mind”; expansive mind as 
“expansive mind”, and unexpansive mind as “unexpansive 
mind”; mind that is not supreme as “mind that is not 
supreme”, and mind that is supreme as “mind that is 
supreme”; mind immersed in samadhi as “mind immersed 
in samadhi”, and mind not immersed in samadhi as “mind 
not immersed in samadhi”; freed mind as “freed mind”, and 
unfreed mind as “unfreed mind”.’ 


tatra tatreva sakkhibhabbatam papunati sati 
satiayatane. 
They are capable of realizing it, in each and every case. 


So sace akankhati: ‘anekavihitam pubbenivasam 
anussareyyam, seyyathidam—ekampi jatim dvepi 
jatiyo tissopi jatiyo catassopi jatiyo pancapi jatiyo 


dasapi jatiyo visampi jatiyo timsampi jatiyo 
cattalisampi jatiyo pannasampi jatiyo jatisatampi 
jatisahassampi jatisatasahassampi anekepi 
samvattakappe anekepi vivattakappe anekepi 
samvattavivattakappe: “amutrasim evamnamo 
evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto amutra udapadim; tatrapasim evamnamo 
evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto idhupapanno’ ti, iti sakaram sauddesam 
anekavihitam pubbenivasam anussareyyan ti, 

If they wish: ‘May I recollect many kinds of past lives. That 
is: one, two, three, four, five, ten, twenty, thirty, forty, fifty, a 
hundred, a thousand, a hundred thousand rebirths; many 
eons of the world contracting, many eons of the world 
expanding, many eons of the world contracting and 
expanding. May I remember: “There, I was named this, my 
clan was that, I looked like this, and that was my food. This 
was how I felt pleasure and pain, and that was how my life 
ended. When I passed away from that place I was reborn 
somewhere else. There, too, I was named this, my clan was 
that, I looked like this, and that was my food. This was how I 
felt pleasure and pain, and that was how my life ended. 
When I passed away from that place I was reborn here.” 
May I recollect my many past lives, with features and 
details.’ 


tatra tatreva sakkhibhabbatam papunati sati 
satiayatane. 
They are capable of realizing it, in each and every case. 


So sace akankhati: ‘dibbena cakkhuna visuddhena 
atikkantamanusakena satte passeyyam cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajaneyyam: “ime 


vata bhonto satta kayaduccaritena samannagata 
vaciduccaritena samannagata manoduccaritena 
Samannagata ariyanam upavadaka micchaditthika 
micchaditthikammasamadana, te kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapanna; ime va pana bhonto satta kayasucaritena 
Samannagata vacisucaritena samannagata 
manosucaritena samannagata ariyanam anupavadaka 
sammaditthika sammaditthikammasamadana, te 
kayassa bheda param marana sugatim saggam lokam 
upapanna’ti, iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passeyyam cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajaneyyan’ti, 

If they wish: ‘With clairvoyance that is purified and 
superhuman, may I see sentient beings passing away and 
being reborn—inferior and superior, beautiful and ugly, ina 
good place or a bad place—and understand how sentient 
beings are reborn according to their deeds: “These dear 
beings did bad things by way of body, speech, and mind. 
They spoke ill of the noble ones; they had wrong view; and 
they acted out of that wrong view. When their body breaks 
up, after death, they’re reborn in a place of loss, a bad 
place, the underworld, hell. These dear beings, however, 
did good things by way of body, speech, and mind. They 
never spoke ill of the noble ones; they had right view; and 
they acted out of that right view. When their body breaks 
up, after death, they’re reborn in a good place, a heavenly 
realm.” And so, with clairvoyance that is purified and 
superhuman, may I see sentient beings passing away and 
being reborn—inferior and superior, beautiful and ugly, ina 
good place or a bad place. And may I understand how 
sentient beings are reborn according to their deeds.’ 


tatra tatreva sakkhibhabbatam papunati sati 
satiayatane. 


They are capable of realizing it, in each and every case. 


So sace akankhati: ‘asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja 
vihareyyan’ ti, 

If they wish: ‘May I realize the undefiled freedom of heart 
and freedom by wisdom in this very life, and live having 
realized it with my own insight due to the ending of 
defilements.’ 


tatra tatreva sakkhibhabbatam papunati sati 
satiayatane’” ti. 
They are capable of realizing it, in each and every case.” 


Dasamam. 


3.102. 102. Nimittasutta - 102. 


Foundations 
10. Lonakapallavagga - 10. A Lump of Salt 


“Adhicittamanuyuttena, bhikkhave, bhikkhuna tini 
nimittani kalena kalam manasi katabbani— 
“Mendicants, a mendicant committed to the higher mind 
should focus on three foundations from time to time: 


kalena kalam samadhinimittam manasi katabbam, 
kalena kalam paggahanimittam manasi katabbam, 
kalena kalam upekkhanimittam manasi katabbam. 
the foundation of immersion, the foundation of exertion, 
and the foundation of equanimity. 


Sace, bhikkhave, adhicittamanuyutto bhikkhu 
ekantam samadhinimittamyeva manasi kareyya, 
thanam tam cittam kosajjaya samvatteyya. 

If a mendicant dedicated to the higher mind focuses solely 
on the foundation of immersion, it’s likely their mind will 
incline to laziness. 


Sace, bhikkhave, adhicittamanuyutto bhikkhu 
ekantam paggahanimittamyeva manasi kareyya, 
thanam tam cittam uddhaccaya samvatteyya. 

If they focus solely on the foundation of exertion, it’s likely 
their mind will incline to restlessness. 


Sace, bhikkhave, adhicittamanuyutto bhikkhu 
ekantam upekkhanimittamyeva manasi kKareyya, 
thanam tam cittam na samma samadhiyeyya 
asavanam khayaya. 

If they focus solely on the foundation of equanimity, it’s 
likely their mind won’t properly become immersed in 


samadhi for the ending of defilements. 


Yato ca kho, bhikkhave, adhicittamanuyutto bhikkhu 
kalena kalam samadhinimittam manasi karoti, 
kalena kalam paggahanimittam manasi karoti, 
kalena kalam upekkhanimittam manasi karoti, tam 
hoti cittam mudunca kammaniyanca pabhassaranca, 
na ca pabhangu, samma samadhiyati asavanam 
khayaya. 

But when a mendicant dedicated to the higher mind focuses 
from time to time on the foundation of immersion, the 
foundation of exertion, and the foundation of equanimity, 
their mind becomes pliable, workable, and radiant, not 
brittle, and has properly entered immersion for the ending 
of defilements. 


Seyyathapi, bhikkhave, suvannakaro va 
suvannakarantevasi va ukkam bandheyya, ukkam 
bandhitva ukkamukham alimpeyya, ukkamukham 
alimpetva sandasena jatarupam gahetva ukkamukhe 
pakkhipeyya, ukkamukhe pakkhipitva kalena kalam 
abhidhamati, kalena kalam udakena paripphoseti, 
kalena kalam ajjhupekkhati. 

It’s like when a goldsmith or a goldsmith’s apprentice 
prepares a forge, fires the crucible, picks up some gold with 
tongs and puts it in the crucible. From time to time they fan 
it, from time to time they sprinkle water on it, and from 
time to time they just watch over it. 


Sace, bhikkhave, suvannakaro va suvannakarantevasl 
va tam jatarupam ekantam abhidhameyya, thanam 
tam jatarupam daheyya. 

If they solely fanned it, the gold would likely be scorched. 


Sace, bhikkhave, suvannakaro va suvannakarantevasi 
va tam jatarupam ekantam udakena paripphoseyya, 


thanam tam jatarupam nibbapeyya. 
If they solely sprinkled water on it, the gold would likely 
cool down. 


Sace, bhikkhave, suvannakaro va suvannakarantevasi 
va tam jatarupam ekantam ajjhupekkheyya, thanam 
tam jatarupam na samma paripakam gaccheyya. 

If they solely watched over it, the gold would likely not be 
properly processed. 


Yato ca kho, bhikkhave, suvannakaro va 
suvannakarantevasi va tam jatarupam kalena kalam 
abhidhamati, kalena kalam udakena paripphoseti, 
kalena kalam ajjhupekkhati, tam hoti jatarupam 
mudunca kammaniyanca pabhassaranCa, na ca 
pabhangu, samma upeti kammaya. 

But when that goldsmith fans it from time to time, sprinkles 
water on it from time to time, and watches over it from time 
to time, that gold becomes pliable, workable, and radiant, 
not brittle, and is ready to be worked. 


Yassa yassa Ca pilandhanavikatiya akankhati—yadi 
pattikaya, yadi kundalaya, yadi giveyyake, yadi 
suvannamalaya—tancassa attham anubhoti. 

Then the goldsmith can successfully create any kind of 
ornament they want, whether a bracelet, earrings, a 
necklace, or a golden garland. 


Evamevam kho, bhikkhave, adhicittamanuyuttena 
bhikkhuna tini nimittani kalena kalam manasi 
katabbani— 

In the same way, a mendicant committed to the higher mind 
should focus on three foundations from time to time: 


kalena kalam samadhinimittam manasi katabbam, 
kalena kalam paggahanimittam manasi katabbam, 


kalena kalam upekkhanimittam manasi katabbam. 
the foundation of immersion, the foundation of exertion, 
and the foundation of equanimity. ... 


Sace, bhikkhave, adhicittamanuyutto bhikkhu 
ekantam samadhinimittamyeva manasi kareyya, 
thanam tam cittam kosajjaya samvatteyya. 


Sace, bhikkhave, adhicittamanuyutto bhikkhu 
ekantam paggahanimittamyeva manasi kareyya, 
thanam tam cittam uddhaccaya samvatteyya. 


Sace, bhikkhave, adhicittamanuyutto bhikkhu 
ekantam upekkhanimittamyeva manasi Kareyya, 
thanam tam cittam na samma samadhiyeyya 
asavanam khayaya. 


Yato ca kho, bhikkhave, adhicittamanuyutto bhikkhu 
kalena kalam samadhinimittam manasi karoti, 
kalena kalam paggahanimittam manasi karoti, 
kalena kalam upekkhanimittam manasi karoti, tam 
hoti cittam mudunca kammaniyanca pabhassaranca, 
na ca pabhangu, samma samadhiyati asavanam 
khayaya. 

When a mendicant dedicated to the higher mind focuses 
from time to time on the foundation of immersion, the 
foundation of exertion, and the foundation of equanimity, 
their mind becomes pliable, workable, and radiant, not 
brittle, and has properly entered immersion for the ending 
of defilements. 


Yassa yassa ca abhinnasacchikaraniyassa dhammassa 
cittam abhininnameti abhinnasacchikiriyaya, tatra 
tatreva sakkhibhabbatam papunati sati satiayatane. 
They become capable of realizing anything that can be 
realized by turning their mind toward insight, in each and 


every Case. 


So sace akankhati: ‘anekavihitam iddhividham 
paccanubhaveyyan. ... pe ... 
If they wish: ‘May I wield the many kinds of psychic power’ 


nN = 


(cha abhinna vittharetabba.) 

‘With clairaudience that is purified and superhuman, may I 
hear both kinds of sounds, human and divine, whether near 
or far.’... 


‘May I recollect many kinds of past lives.’ ... 


‘With clairvoyance that is purified and superhuman, may I 
see sentient beings passing away and being reborn. ... 


Asavanam khaya ... pe ... sacchikatva upasampajja 
vihareyyan’ ti, 

‘May I realize the undefiled freedom of heart and freedom 
by wisdom in this very life, and live having realized it with 
my own insight due to the ending of defilements.’ 

tatra tatreva sakkhibhabbatam papunati sati 
satiayatane’” ti. 

They are capable of realizing it, in each and every case.” 
Ekadasamam. 

Lonakapallavaggo pancamo. 

Accayikam pavivekam, 


Sarado parisa tayo; 


Ajaniya potthako ca, 


Lonam dhovati nimittaniti. 


Dutiyo pannasako samatto. 


3.103. 103. 
Pubbevasambodhasutta - 103. 


Before Awakening 
11. Sambodhavagga - 11. Awakening 


“Pubbeva me, bhikkhave, sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
“Mendicants, before my awakening—when I was still 
unawakened but intent on awakening—I thought: 


‘ko nu kho loke assado, ko adinavo, kim 
nissaranan’ti? 

‘What’s the gratification in the world? What’s the 
drawback? What’s the escape?’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘yam kho lokam paticca uppajjati sukham 
somanassam, ayam loke assado. 

‘The pleasure and happiness that arise from the world: this 
is its gratification. 


Yam loko anicco dukkho viparinamadhammo, ayam 
loke adinavo. 

That the world is impermanent, suffering, and perishable: 
this is its drawback. 


Yo loke chandaragavinayo chandaragappahanam, 
idam loke nissaranan’ti. 

Removing and giving up desire and greed for the world: 
this is its escape.’ 


Yavakivancaham, bhikkhave, evam lokassa assadanca 
assadato adinavanca adinavato nissarananca 
nissaranato yathabhutam nabbhannasim, neva 
tavaham, bhikkhave, sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya ‘anuttaram sammasambodhim 
abhisambuddho’ti paccannasim. 

As long as I didn’t truly understand the world’s 
gratification, drawback, and escape in this way for what 
they are, I didn’t announce my supreme perfect awakening 
in this world with its gods, Maras, and Brahmas, this 
population with its ascetics and brahmins, its gods and 
humans. 


Yato ca khvaham, bhikkhave, evam lokassa assadanca 
assadato adinavanca adinavato nissarananca 
nissaranato yathabhutam abbhannasim, athaham, 
bhikkhave, sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
‘anuttaram sammasambodhim abhisambuddho’ti 
paccannasim. 

But when I did truly understand the world’s gratification, 
drawback, and escape in this way for what they are, I 
announced my supreme perfect awakening in this world 
with its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans. 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Pathamam. 


3.104. 104. Pathamaassadasutta 


- 104. Gratification (1st) 
11. Sambodhavagga - 11. Awakening 


“Lokassaham, bhikkhave, assadapariyesanam acarim. 
Yo loke assado tadajjhagamam. 

“Mendicants, I went in search of the world’s gratification, 
and I found it. 


Yavatako loke assado, pannaya me so sudittho. 
I’ve seen clearly with wisdom the full extent of gratification 
in the world. 


Lokassaham, bhikkhave, adinavapariyesanam acarim. 
Yo loke adinavo tadajjhagamam. 

I went in search of the world’s drawbacks, and I found 
them. 


Yavatako loke adinavo, pannaya me so sudittho. 
I’ve seen clearly with wisdom the full extent of the 
drawbacks in the world. 


Lokassaham, bhikkhave, nissaranapariyesanam 
acarim. Yam loke nissaranam tadajjhagamam. 
I went in search of escape from the world, and I found it. 


Yavatakam loke nissaranam, pannaya me tam 
sudittham. 

I’ve seen clearly with wisdom the full extent of escape from 
the world. 


Yavakivancaham, bhikkhave, lokassa assadanca 
assadato adinavanca adinavato nissarananca 
nissaranato yathabhutam nabbhannasim, neva 


tavaham, bhikkhave, sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya ‘anuttaram sammasambodhim 
abhisambuddho’ti paccannasim. 

As long as I didn’t truly understand the world’s 
gratification, drawback, and escape for what they are, I 
didn’t announce my supreme perfect awakening in this 
world with its gods, Maras, and Brahmas, this population 
with its ascetics and brahmins, its gods and humans. 


Yato ca khvaham, bhikkhave, lokassa assadanca 
assadato adinavanca adinavato nissarananca 
nissaranato yathabhutam abbhannasim, athaham, 
bhikkhave, sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
‘anuttaram sammasambodhim abhisambuddho’ti 
paccannasim. 

But when I did truly understand the world’s gratification, 
drawback, and escape for what they are, I announced my 
supreme perfect awakening in this world with its gods, 
Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans. 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Dutiyam. 


3.105. 105. Dutiyaassadasutta - 


105. Gratification (2nd) 
11. Sambodhavagga - 11. Awakening 


“No cedam, bhikkhave, loke assado abhavissa, 
nayidam satta loke sarajjeyyum. 

“Mendicants, if there were no gratification in the world, 
sentient beings wouldn't love it. 


Yasma ca kho, bhikkhave, atthi loke assado, tasma 
satta loke sarajjanti. 

But because there is gratification in the world, sentient 
beings do love it. 


No cedam, bhikkhave, loke adinavo abhavissa, 
nayidam satta loke nibbindeyyum. 

If the world had no drawback, sentient beings wouldn’t 
grow disillusioned with it. 


Yasma ca kho, bhikkhave, atthi loke adinavo, tasma 
satta loke nibbindanti. 
But because the world has a drawback, sentient beings do 
grow disillusioned with it. 


No cedam, bhikkhave, loke nissaranam abhavissa, 
nayidam satta lokamha nissareyyum. 

If there were no escape from the world, sentient beings 
wouldn’t escape from it. 


Yasma Ca kho, bhikkhave, atthi loke nissaranam, 
tasma satta lokamha nissaranti. 

But because there is an escape from the world, sentient 
beings do escape from it. 


Yavakivanca, bhikkhave, satta lokassa assadanca 
assadato adinavanca adinavato nissarananca 
nissaranato yathabhutam nabbhannasum, neva tava, 
bhikkhave, satta sadevaka loka samaraka 
sabrahmaka sassamanabrahmaniya pajaya 
sadevamanussaya nissata visamyutta vippamutta 
vimariyadikatena cetasa viharimsu. 

As long as sentient beings don’t truly understand the 
world’s gratification, drawback, and escape for what they 
are, they haven’t escaped from this world—with its gods, 
Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans—and they don’t live 
detached, liberated, with a mind free of limits. 


Yato ca kho, bhikkhave, satta lokassa assadanca 
assadato adinavanca adinavato nissarananca 
nissaranato yathabhutam abbhannasum, atha, 
bhikkhave, satta sadevaka loka samaraka 
sabrahmaka sassamanabrahmaniya pajaya 
sadevamanussaya nissata visamyutta vippamutta 
vimariyadikatena cetasa viharant1’ ti. 

But when sentient beings truly understand the world’s 
gratification, drawback, and escape for what they are, 
they’ve escaped from this world—with its gods, Maras, and 
Brahmas, this population with its ascetics and brahmins, its 
gods and humans—and they live detached, liberated, with a 
mind free of limits.” 


Tatiyam. 


3.106. 106. 
Samanabrahmanasutta - 106. 


Ascetics and Brahmins 
11. Sambodhavagga - 11. Awakening 


“Ye keci, bhikkhave, samana va brahmana va lokassa 
assadanca assadato adinavanca adinavato 
nissarananca nissaranato yathabhttam nappajananti, 
“Mendicants, there are ascetics and brahmins who don’t 
truly understand the world’s gratification, drawback, and 
escape for what they are. 


na me te, bhikkhave, samana va brahmana va 
SaManesu va Samanasammata brahmanesu va 
brahmanasammata, na Ca pana te ayasmanto 
Samannattham va brahmannattham va dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

I don’t regard them as true ascetics and brahmins. Those 
venerables don’t realize the goal of life as an ascetic or 
brahmin, and don’t live having realized it with their own 
insight. 


Ye ca kho keci, bhikkhave, samana va brahmana va 
lokassa assadanca assadato adinavanca adinavato 
nissarananca nissaranato yathabhttam pajananti, 
There are ascetics and brahmins who do truly understand 
the world’s gratification, drawback, and escape for what 
they are. 


te kho, bhikkhave, samana va brahmana va samanesu 
va Samanasammata brahmanesu va 
brahmanasammata, te ca panayasmanto 
Samannatthanca brahmannatthanca dittheva 


dhamme sayam abhinna sacchikatva upasampajja 
viharanti” ti. 

I regard them as true ascetics and brahmins. Those 
venerables realize the goal of life as an ascetic or brahmin, 
and live having realized it with their own insight.” 


Catuttham. 


3.107. 107. Runnasutta - 107. 
Wailing 
11. Sambodhavagga - 11. Awakening 


“Runnamidam, bhikkhave, ariyassa vinaye yadidam 
gitam. 

“Singing is regarded as wailing in the training of the noble 
one. 


Ummattakamidam, bhikkhave, ariyassa vinaye 
yadidam naccam. 
Dancing is regarded as madness. 


Komarakamidam, bhikkhave, ariyassa vinaye 
yadidam ativelam dantavidamsakahasitam. 

Too much laughter, showing the teeth, is regarded as 
childish. 


Tasmatiha, bhikkhave, setughato gite, setughato 
nacce, alam vo dhammappamoditanam satam sitam 
sitamattaya’” ti. 

So break off singing and dancing; and when you’re 
appropriately pleased, it’s enough to simply smile.” 


Pancamam. 


3.108. 108. Atittisutta - 108. 


Satisfaction 
11. Sambodhavagga - 11. Awakening 


“Tinnam, bhikkhave, patisevanaya natthi titti. 
“Mendicants, there are three indulgences that never satisfy. 


Katamesam tinnam? 
What three? 


Soppassa, bhikkhave, patisevanaya natthi titti. 
Sleep, 


Suramerayapanassa, bhikkhave, patisevanaya natthi 
titti. 

alcoholic drinks, 

Methunadhammasamapattiya, bhikkhave, 


patisevanaya natthi titti. 
and sexual intercourse. 


Imesam, bhikkhave, tinnam patisevanaya natthi 
titti’ ti. 
These are the three indulgences that never satisfy.” 


Chattham. 


3.109. 109. Arakkhitasutta - 109. 


Unprotected 
11. Sambodhavagga - 11. Awakening 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“citte, gahapati, arakkhite kayakammampi 
arakkhitam hoti, vacikammampi arakkhitam hoti, 
manokammampi arakkhitam hoti. 

“Householder, when the mind is unprotected, deeds of body, 
speech, and mind are unprotected. 


Tassa arakkhitakayakammantassa 
arakkhitavacikammantassa 
arakkhitamanokammantassa kayakammampi 
avassutam hoti, vacikammampi avassutam hoti, 
manokammampi avassutam hoti. 

When deeds are unprotected, they become corrupted. 


Tassa avassutakayakammantassa 
avassutavacikammantassa 
avassutamanokammantassa kayakammampi putikam 
hoti, vacikammampi putikam hoti, manokammampi 
putikam hoti. 

When deeds are corrupted, they become rotten. 


Tassa putikayakammantassa putivacikammantassa 
putimanokammantassa na bhaddakam maranam hoti, 


na bhaddika kalakiriya. 
Someone whose deeds of body, speech, and mind are rotten 
will not have a good death. 


Seyyathapi, gahapati, kutagare ducchanne kutampi 
arakkhitam hoti, gopanasiyopi arakkhita honti, 
bhittipi arakkhita hoti; 

It’s like a bungalow with a bad roof. The roof peak, rafters, 
and walls are unprotected. 


kutampi avassutam hoti, gopanasiyopi avassuta 
honti, bhittipi avassuta hoti; 
They get soaked, 


kutampi putikam hoti, gopanasiyopi putika honti, 
bhittipi putika hoti. 
and become rotten. 


Evamevam kho, gahapati, citte arakkhite 
kayakammampi arakkhitam hoti, vacikammampi 
arakkhitam hoti, manokammampi arakkhitam hoti. 
In the same way, when the mind is unprotected, bodily, 
verbal, and mental deeds are unprotected. ... 


Tassa arakkhitakayakammantassa 
arakkhitavacikammantassa 
arakkhitamanokammantassa kayakammampi 
avassutam hoti, vacikammampi avassutam hoti, 
manokammampi avassutam hoti. 


Tassa avassutakayakammantassa 
avassutavacikammantassa 
avassutamanokammantassa kayakammampi putikam 
hoti, vacikammampi putikam hoti, manokammampi 
putikam hoti. 


Tassa putikayakammantassa putivacikammantassa 
putimanokammantassa na bhaddakam maranam hoti, 
na bhaddika kalakiriya. 

Someone whose deeds of body, speech, and mind are rotten 
will not have a good death. 


Citte, gahapati, rakkhite kayakammampi rakkhitam 
hoti, vacikammampi rakkhitam hoti, manokammampi 
rakkhitam hoti. 

When the mind is protected, bodily, verbal, and mental 
deeds are protected. 


Tassa rakkhitakayakammantassa 
rakkhitavacikammantassa 
rakkhitamanokammantassa kayakammampi 
anavassutam hoti, vacikammampi anavassutam hoti, 
manokammampi anavassutam hoti. 

When deeds are protected, they don’t become corrupted. 


Tassa anavassutakayakammantassa 
anavassutavacikammantassa 
anavassutamanokammantassa kayakammampi 
aputikam hoti, vacikammampi aputikam hoti, 
manokammampi aputikam hoti. 

When deeds aren’t corrupted, they don’t become rotten. 


Tassa aputikayakammantassa aputivacikammantassa 
aputimanokammantassa bhaddakam maranam hoti, 
bhaddika kalakiriya. 

Someone whose deeds of body, speech, and mind aren’t 
rotten will have a good death. 


Seyyathapi, gahapati, kutagare succhanne kutampi 
rakkhitam hoti, gopanasiyopi rakkhita honti, bhittipi 
rakkhita hoti; 


It’s like a bungalow with a good roof. The roof peak, rafters, 
and walls are protected. 


kutampi anavassutam hoti, gopanasiyopi anavassuta 
honti, bhittipi anavassuta hoti; 
They don’t get soaked, 


kutampi aputikam hoti, gopanasiyopi aputika honti, 
bhittipi aputika hoti. 
and they don’t become rotten. 


Evamevam kho, gahapati, citte rakkhite 
kayakammampi rakkhitam hoti, vacikammampi 
rakkhitam hoti, manokammampi rakkhitam hoti. 

In the same way, when the mind is protected, bodily, verbal, 
and mental deeds are protected. ... 


Tassa rakkhitakayakammantassa 
rakkhitavacikammantassa 
rakkhitamanokammantassa kayakammampi 
anavassutam hoti, vacikammampi anavassutam hoti, 
manokammampi anavassutam hoti. 


Tassa anavassutakayakammantassa 
anavassutavacikammantassa 
anavassutamanokammantassa kayakammampi 
aputikam hoti, vacikammampi aputikam hoti, 
manokammampi aputikam hoti. 


Tassa aputikayakammantassa aputivacikammantassa 
aputimanokammantassa bhaddakam maranam hoti, 
bhaddika kalakiriya” ti. 

Someone whose deeds of body, speech, and mind aren’t 
rotten will have a good death.” 


Sattamam. 


3.110. 110. Byapannasutta - 110. 


Fallen 
11. Sambodhavagga - 11. Awakening 


Ekamantam nisinnam kho anathapindikam 
gahapatim bhagava etadavoca: 

Seated to one side, the Buddha said to the householder 
Anathapindika: 


“citte, gahapati, byapanne kayakammampi 
byapannam hoti, vacikammampi byapannam hoti, 
manokammampi byapannam hoti. 

“Householder, when the mind is fallen, bodily, verbal, and 
mental deeds are fallen. 


Tassa byapannakayakammantassa 
byapannavacikammantassa 
byapannamanokammantassa na bhaddakam 
maranam hoti, na bhaddika kalakiriya. 

Someone whose deeds of body, speech, and mind are fallen 
will not have a good death. 


Seyyathapi, gahapati, kutagare ducchanne kutampi 
byapannam hoti, gopanasiyopi byapanna honti, 
bhittipi byapanna hoti; 

It’s like a bungalow with a bad roof. The roof peak, rafters, 
and walls fall in. 


evamevam kho, gahapati, citte byapanne 
kayakammampi byapannam hoti, vacikammampi 
byapannam hoti, manokammampi byapannam hoti. 
In the same way, when the mind is fallen, bodily, verbal, and 
mental deeds are fallen. 


Tassa byapannakayakammantassa 
byapannavacikammantassa 
byapannamanokammantassa na bhaddakam 
maranam hoti, na bhaddika kalakiriya. 

Someone whose deeds of body, speech, and mind are fallen 
will not have a good death. 


Citte, gahapati, abyapanne kayakammampi 
abyapannam hoti, vacikammampi abyapannam hoti, 
manokammampi abyapannam hoti. 

When the mind is not fallen, bodily, verbal, and mental 
deeds are not fallen. 


Tassa abyapannakayakammantassa 
abyapannavacikammantassa 
abyapannamanokammantassa bhaddakam maranam 
hoti, bhaddika kalakiriya. 

Someone whose deeds of body, speech, and mind are not 
fallen will have a good death. 


Seyyathapi, gahapati, kutagare succhanne kutampi 
abyapannam hoti, gopanasiyopi abyapanna honti, 
bhittipi abyapanna hoti; 

It’s like a bungalow with a good roof. The roof peak, rafters, 
and walls are not fallen in. 


evamevam kho, gahapati, citte abyapanne 
kayakammampi abyapannam hoti, vacikammampi 
abyapannam hoti, manokammampi abyapannam hoti. 
In the same way, when the mind is not fallen, bodily, verbal, 
and mental deeds are not fallen. 


Tassa abyapannakayakammantassa ... pe ... 
abyapannamanokammantassa bhaddakam maranam 
hoti, bhaddika kalakiriya” ti. 


Someone whose deeds of body, speech, and mind are not 
fallen will have a good death.” 


Atthamam. 


3.111. 111. Pathamanidanasutta 


- 111. Sources (1st) 
11. Sambodhavagga - 11. Awakening 


“Tinimani, bhikkhave, nidanani kammanam 
Samudayaya. 

“Mendicants, there are these three sources that give rise to 
deeds. 


Katamani tini? 
What three? 


Lobho nidanam kammanam samudayaya, doso 
nidanam kammanam samudayaya, moho nidanam 
kammanam samudayaya. 

Greed, hate, and delusion are sources that give rise to 
deeds. 


Yam, bhikkhave, lobhapakatam kammam lobhajam 
lobhanidanam lobhasamudayam, tam kammam 
akusalam tam kammam savajjam tam kammam 
dukkhavipakam, tam kammam kammasamudayaya 
samvattati, na tam kammam kammanirodhaya 
samvattati. 

Any deed that emerges from greed, hate, or delusion— 
born, sourced, and originated from greed, hate, or delusion 
—is unskillful, blameworthy, results in suffering, and leads 
to the creation of more deeds, not their cessation. 


Yam, bhikkhave, dosapakatam kammam dosajam 
dosanidanam dosasamudayam, tam kammam 
akusalam tam kammam savajjam tam kammam 
dukkhavipakam, tam kammam kammasamudayaya 


samvattati, na tam kammam kammanirodhaya 
samvattati. 


Yam, bhikkhave, mohapakatam kammam mohajam 
mohanidanam mohasamudayam, tam kammam 
akusalam tam kammam savajjam tam kammam 
dukkhavipakam, tam kammam kammasamudayaya 
samvattati, na tam kammam kammanirodhaya 
samvattati. 


Imani kho, bhikkhave, tini nidanani kammanam 
samudayaya. 
These are three sources that give rise to deeds. 


Tinimani, bhikkhave, nidanani kammanam 
Samudayaya. 
There are these three sources that give rise to deeds. 


Katamani tini? 
What three? 


Alobho nidanam kammanam samudayaya, adoso 
nidanam kammanam samudayaya, amoho nidanam 
kammanam samudayaya. 

Contentment, love, and understanding are sources that give 
rise to deeds. 


Yam, bhikkhave, alobhapakatam kammam alobhajam 
alobhanidanam alobhasamudayam, tam kammam 
kusalam tam kammam anavajjam tam kammam 
sukhavipakam, tam kammam kammanirodhaya 
samvattati, na tam kammam kammasamudayaya 
samvattati. 

Any deed that emerges from contentment, love, or 
understanding—born, sourced, and originated from 
contentment, love, or understanding—is skillful, blameless, 


results in happiness, and leads to the cessation of more 
deeds, not their creation. 


Yam, bhikkhave, adosapakatam kammam adosajam 
adosanidanam adosasamudayam, tam kammam 
kusalam tam kammam anavajjam tam kammam 
sukhavipakam, tam kammam kammanirodhaya 
samvattati, na tam kammam kammasamudayaya 
samvattati. 


Yam, bhikkhave, amohapakatam kammam amohajam 
amohanidanam amohasamudayam, tam kammam 
kusalam tam kammam anavajjam tam kammam 
sukhavipakam, tam kammam Kkammanirodhaya 
samvattati, na tam kammam kammasamudayaya 
samvattati. 


Imani kho, bhikkhave, tini nidanani kammanam 
samudayaya’ ti. 
These are three sources that give rise to deeds.” 


Navamam. 


3.112. 112. Dutiyanidanasutta - 


112. Sources (2nd) 
11. Sambodhavagga - 11. Awakening 


“Tinimani, bhikkhave, nidanani kammanam 
samudayaya. 

“Mendicants, there are these three sources that give rise to 
deeds. 


Katamani tini? 
What three? 


Atite, bhikkhave, chandaragatthaniye dhamme 
arabbha chando jayati; 

Desire comes up for things that stimulate desire and greed 
in the past, future, or present. 


anagate, bhikkhave, chandaragatthaniye dhamme 
arabbha chando jayati; 


paccuppanne, bhikkhave, chandaragatthaniye 
dhamme arabbha chando jayati. 


Kathanca, bhikkhave, atite chandaragatthaniye 
dhamme arabbha chando jayati? 

And how does desire come up for things that stimulate 
desire and greed in the past, future, or present? 


Atite, bhikkhave, chandaragatthaniye dhamme 
arabbha cetasa anuvitakketi anuvicareti. 

In your heart you think about and consider things that 
stimulate desire and greed in the past, future, or present. 


Tassa atite chandaragatthaniye dhamme arabbha 
cetasa anuvitakkayato anuvicarayato chando jayati. 
When you do this, desire comes up, 


Chandajato tehi dhammehi samyutto hoti. 
and you get attached to those things. 


Etamaham, bhikkhave, samyojanam vadami yo cetaso 
sarago. 
This lust in the heart is what I call a fetter. 


Evam kho, bhikkhave, atite chandaragatthaniye 
dhamme arabbha chando jayati. 

That’s how desire comes up for things that stimulate desire 
and greed in the past, future, or present. 


Kathanca, bhikkhave, anagate chandaragatthaniye 
dhamme arabbha chando jayati? 


Anagate, bhikkhave, chandaragatthaniye dhamme 
arabbha cetasa anuvitakketi anuvicareti. 


Tassa anagate chandaragatthaniye dhamme arabbha 
cetasa anuvitakkayato anuvicarayato chando jayati. 


Chandajato tehi dhammehi samyutto hoti. 


Etamaham, bhikkhave, samyojanam vadami yo cetaso 
sarago. 


Evam kho, bhikkhave, anagate chandaragatthaniye 
dhamme arabbha chando jayati. 


Kathanca, bhikkhave, paccuppanne 
chandaragatthaniye dhamme arabbha chando jayati? 


Paccuppanne, bhikkhave, chandaragatthaniye 
dhamme arabbha cetasa anuvitakketi anuvicareti. 


Tassa paccuppanne chandaragatthaniye dhamme 
arabbha cetasa anuvitakkayato anuvicarayato chando 
jayati. 


Chandajato tehi dhammehi samyutto hoti. 


Etamaham, bhikkhave, samyojanam vadami yo cetaso 
Sarago. 


Evam kho, bhikkhave, paccuppanne 
chandaragatthaniye dhamme arabbha chando jayati. 


Imani kho, bhikkhave, tini nidanani kammanam 
Samudayaya. 
These are three sources that give rise to deeds. 


Tinimani, bhikkhave, nidanani kammanam 
Samudayaya. 
There are these three sources that give rise to deeds. 


Katamani tini? 
What three? 


Atite, bhikkhave, chandaragatthaniye dhamme 
arabbha chando na jayati; 

Desire doesn’t come up for things that stimulate desire and 
greed in the past, future, or present. 


anagate, bhikkhave, chandaragatthaniye dhamme 
arabbha chando na jayati; 


paccuppanne, bhikkhave, chandaragatthaniye 
dhamme arabbha chando na jayati. 


Kathanca, bhikkhave, atite chandaragatthaniye 
dhamme arabbha chando na jayati? 

And how does desire not come up for things that stimulate 
desire and greed in the past, future, or present? 


Atitanam, bhikkhave, chandaragatthaniyanam 
dhammanam ayatim vipakam pajanati. 

You understand the future result of things that stimulate 
desire and greed in the past, future, or present. 


Ayatim vipakam viditva tadabhinivatteti. 
When you know this, you grow disillusioned, 


Tadabhinivattetva cetasa abhinivijjhitva pannaya 
ativijjha passati. 

your heart becomes dispassionate, and you see it with 
penetrating wisdom. 


Evam kho, bhikkhave, atite chandaragatthaniye 
dhamme arabbha chando na jayati. 

That’s how desire doesn’t come up for things that stimulate 
desire and greed in the past, future, or present. 


Kathanca, bhikkhave, anagate chandaragatthaniye 
dhamme arabbha chando na jayati? 


Anagatanam, bhikkhave, chandaragatthaniyanam 
dhammanam ayatim vipakam pajanati. 


Ayatim vipakam viditva tadabhinivatteti. 


Tadabhinivattetva cetasa abhinivijjhitva pannaya 
ativijjha passati. 


Evam kho, bhikkhave, anagate chandaragatthaniye 
dhamme arabbha chando na jayati. 


Kathanca, bhikkhave, paccuppanne 
chandaragatthaniye dhamme arabbha chando na 
jayati? 

Paccuppannanam, bhikkhave, 
chandaragatthaniyanam dhammanam ayatim 
vipakam pajanati, ayatim vipakam viditva 
tadabhinivatteti, tadabhinivattetva cetasa 
abhinivijjhitva pannaya ativijjha passati. 

Evam kho, bhikkhave, paccuppanne 
chandaragatthaniye dhamme arabbha chando na 
jayati. 

Imani kho, bhikkhave, tini nidanani kammanam 
samudayaya’ ti. 

These are three sources that give rise to deeds.” 
Dasamam. 

Sambodhavaggo pathamo. 

Pubbeva duve assada, 

Samano runnapancamam; 


Atitti dve ca vuttani, 


Nidanani apare duveti. 


3.113. 113. Apayikasutta - 113. 


Bound for Loss 
12. Apayikavagga - 12. Bound for Loss 


“Tayome, bhikkhave, apayika nerayika 
idamappahaya. 

“Mendicants, three kinds of people are bound for a place of 
loss, bound for hell, if they don’t give up this fault. 


Katame tayo? 
What three? 


Yo ca abrahmacari brahmacaripatinno, 
Someone who is unchaste, but claims to be celibate; 


yo ca suddham brahmacariyam carantam amulakena 
abrahmacariyena anuddhamseti, 

someone who makes a groundless accusation of unchastity 
against a person whose celibacy is pure; 


yo Cayam evamvadi evamditthi: ‘natthi kamesu 
doso’ti, so taya kamesu patabyatam apajjati. 

and someone who has the view, “There is nothing wrong 
with sensual pleasures,’ so they throw themselves into 
sensual pleasures. 


Ime kho, bhikkhave, tayo apayika nerayika 
idamappahaya’” ti. 

These are the three kinds of people bound for a place of 
loss, bound for hell, if they don’t give up this fault.” 


Pathamam. 


3.114. 114. Dullabhasutta - 114. 


Rare 
12. Apayikavagga - 12. Bound for Loss 


“Tinnam, bhikkhave, patubhavo dullabho lokasmim. 
“Mendicants, the appearance of three people is rare in the 
world. 


Katamesam tinnam? 
What three? 


Tathagatassa, bhikkhave, arahato 
sammasambuddhassa patubhavo dullabho lokasmim, 
tathagatappaveditassa dhammavinayassa deseta 
puggalo dullabho lokasmim, katannu katavedi 
puggalo dullabho lokasmim. 

A Realized One, a perfected one, a fully awakened Buddha. 
A person who teaches the teaching and training proclaimed 
by a Realized One. A person who is grateful and thankful. 


Imesam kho, bhikkhave, tinnam patubhavo dullabho 
lokasmin’” ti. 
The appearance of these three people is rare in the world.” 


Dutiyam. 


3.115. 115. Appameyyasutta - 


115. Immeasurable 
12. Apayikavagga - 12. Bound for Loss 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these three people are found in the world. 


Katame tayo? 
What three? 


Suppameyyo, duppameyyo, appameyyo. 
Someone easy to measure, someone hard to measure, and 
someone who is immeasurable. 


Katamo ca, bhikkhave, puggalo suppameyyo? 
And who is the person easy to measure? 


Idha, bhikkhave, ekacco puggalo uddhato hoti unnalo 
capalo mukharo vikinnavaco mutthassati asampajano 
asamahito vibbhantacitto pakatindriyo. 

It’s a person who is restless, insolent, fickle, gossipy, loose- 
tongued, unmindful, lacking situational awareness and 
immersion, with straying mind and undisciplined faculties. 


Ayam vuccati, bhikkhave, puggalo suppameyyo. 
This is called ‘a person easy to measure’. 


Katamo ca, bhikkhave, puggalo duppameyyo? 
And who is the person hard to measure? 


Idha, bhikkhave, ekacco puggalo anuddhato hoti 
anunnalo acapalo amukharo avikinnavaco 


upatthitassati sampajano samahito ekaggacitto 
samvutindriyo. 

It’s a person who is not restless, insolent, fickle, gossipy, or 
loose-tongued. They have established mindfulness, 
situational awareness and immersion, with unified mind and 
restrained faculties. 


Ayam vuccati, bhikkhave, puggalo duppameyyo. 
This is called ‘a person hard to measure’. 


Katamo ca, bhikkhave, puggalo appameyyo? 
And who is the immeasurable person? 


Idha, bhikkhave, bhikkhu araham hoti khinasavo. 
It’s a mendicant who is perfected, and has ended 
defilements. 


Ayam vuccati, bhikkhave, puggalo appameyyo. 
This is called ‘an immeasurable person’. 


Ime kho, bhikkhave, tayo puggala santo 
Samvijjamana lokasmin’” ti. 
These are the three people found in the world.” 


Tatiyam. 


3.116. 116. Anenjasutta - 116. 


Imperturbable 
12. Apayikavagga - 12. Bound for Loss 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these three people are found in the world. 


Katame tayo? 
What three? 


Idha, bhikkhave, ekacco puggalo sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ‘ananto 
akaso’ti akasanancayatanam upasampajja viharati. 
First, a person, going totally beyond perceptions of form, 
with the ending of perceptions of impingement, not 
focusing on perceptions of diversity, aware that ‘space is 
infinite’, enters and remains in the dimension of infinite 
space. 


So tadassadeti tam nikameti tena Ca vittim apajjati, 
tatra thito tadadhimutto tabbahulavihari aparihino 
kalam kurumano akasanancayatantupaganam 
devanam sahabyatam upapajjati. 

They enjoy it and like it and find it satisfying. If they’re set 
on that, committed to it, and meditate on it often without 
losing it, when they die they’re reborn in the company of 
the gods of the dimension of infinite space. 


Akasanancayatantpaganam, bhikkhave, devanam 
visati kappasahassani ayuppamanam. 

The lifespan of the gods of infinite space is twenty thousand 
eons. 


Tattha puthujjano yavatayukam thatva yavatakam 
tesam devanam ayuppamanam tam sabbam khepetva 
nirayampi gacchati tiracchanayonimpi gacchati 
pettivisayampi gacchati. 

An ordinary person stays there until the lifespan of those 
gods is spent, then they go to hell or the animal realm or 
the ghost realm. 


Bhagavato pana savako tattha yavatayukam thatva 
yavatakam tesam devanam ayuppamanam tam 
sabbam khepetva tasmimyeva bhave parinibbayati. 
But a disciple of the Buddha stays there until the lifespan of 
those gods is spent, then they’re extinguished in that very 
life. 


Ayam kho, bhikkhave, viseso ayam adhippayaso idam 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena, yadidam gatiya upapattiya. 

This is the difference between an educated noble disciple 
and an uneducated ordinary person as regards their place 
of rebirth. 


Puna caparam, bhikkhave, idhekacco puggalo 
sabbaso akasanancayatanam samatikkamma 
‘anantam vinnanan’ti vinnanancayatanam 
upasampajja viharati. 

Furthermore, a person, going totally beyond the dimension 
of infinite space, aware that ‘consciousness is infinite’, 
enters and remains in the dimension of infinite 
consciousness. 


So tadassadeti tam nikameti tena Ca vittim apajjati, 
tatra thito tadadhimutto tabbahulavihari aparihino 
kalam kurumano vinnanancayatanupaganam 
devanam sahabyatam upapaijjati. 


They enjoy it and like it and find it satisfying. If they’re set 
on that, committed to it, and meditate on it often without 
losing it, when they die they’re reborn in the company of 
the gods of the dimension of infinite consciousness. 


Vinnanancayatanupaganam, bhikkhave, devanam 
cattarisam kappasahassani ayuppamanam. 

The lifespan of the gods of infinite consciousness is forty 
thousand eons. 


Tattha puthujjano yavatayukam thatva yavatakam 
tesam devanam ayuppamanam tam sabbam khepetva 
nirayampi gacchati tiracchanayonimpi gacchati 
pettivisayampi gacchati. 

An ordinary person stays there until the lifespan of those 
gods is spent, then they go to hell or the animal realm or 
the ghost realm. 


Bhagavato pana savako tattha yavatayukam thatva 
yavatakam tesam devanam ayuppamanam tam 
sabbam khepetva tasmimyeva bhave parinibbayati. 
But a disciple of the Buddha stays there until the lifespan of 
those gods is spent, then they’re extinguished in that very 
life. 


Ayam kho, bhikkhave, viseso ayam adhippayaso idam 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena, yadidam gatiya upapattiya. 

This is the difference between an educated noble disciple 
and an uneducated ordinary person as regards their place 
of rebirth. 


Puna caparam, bhikkhave, idhekacco puggalo 
sabbaso vinnanancayatanam samatikkamma ‘natthi 
kinci’ti akincannayatanam upasampajja viharati. 


Furthermore, a person, going totally beyond the dimension 
of infinite consciousness, aware that ‘there is nothing at all’, 
enters and remains in the dimension of nothingness. 


So tadassadeti tam nikameti tena Ca vittim apajjati, 
tatra thito tadadhimutto tabbahulavihari aparihino 
kalam kurumano akincannayatanupaganam devanam 
sahabyatam upapaijjati. 

They enjoy it and like it and find it satisfying. If they’re set 
on that, committed to it, and meditate on it often without 
losing it, when they die they’re reborn in the company of 
the gods of the dimension of nothingness. 


Akincannayatanupaganam, bhikkhave, devanam 
satthi kappasahassani ayuppamanam. 

The lifespan of the gods of nothingness is sixty thousand 
eons. 


Tattha puthujjano yavatayukam thatva yavatakam 
tesam devanam ayuppamanam tam sabbam khepetva 
nirayampi gacchati tiracchanayonimpi gacchati 
pettivisayampi gacchati. 

An ordinary person stays there until the lifespan of those 
gods is spent, then they go to hell or the animal realm or 
the ghost realm. 


Bhagavato pana savako tattha yavatayukam thatva 
yavatakam tesam devanam ayuppamanam tam 
sabbam khepetva tasmimyeva bhave parinibbayati. 
But a disciple of the Buddha stays there until the lifespan of 
those gods is spent, then they’re extinguished in that very 
life. 


Ayam kho, bhikkhave, viseso, ayam adhippayaso idam 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena, yadidam gatiya upapattiya. 


This is the difference between an educated noble disciple 
and an uneducated ordinary person as regards their place 
of rebirth. 


Ime kho, bhikkhave, tayo puggala santo 
samvijjamana lokasmin’” ti. 


These are the three people found in the world.” 


Catuttham. 


3.117. 117. Vipattisampadasutta 
- 117. Failures and 


Accomplishments 
12. Apayikavagga - 12. Bound for Loss 


“Tisso ima, bhikkhave, vipattiyo. 
“Mendicants, there are three failures. 


Katama tisso? 
What three? 


Silavipatti, cittavipatti, ditthivipatti. 
Failure in ethics, mind, and view. 


Katama ca, bhikkhave, silavipatti? 
And what is failure in ethics? 


Idha, bhikkhave, ekacco panatipati hoti, adinnadayi 
hoti, kamesumicchacari hoti, musavadi hoti, 
pisunavaco hoti, pharusavaco hoti, samphappalapi 
hoti. 

It’s when someone kills living creatures, steals, commits 
sexual misconduct, and uses speech that’s false, divisive, 
harsh, or nonsensical. 


Ayam vuccati, bhikkhave, silavipatti. 
This is called ‘failure in ethics’. 


Katama ca, bhikkhave, cittavipatti? 
And what is failure in mind? 


Idha, bhikkhave, ekacco abhijjhalu hoti 
byapannacitto. 
It’s when someone is covetous and malicious. 


Ayam vuccati, bhikkhave, cittavipatti. 
This is called ‘failure in mind’. 


Katama ca, bhikkhave, ditthivipatti? 
And what is failure in view? 


Idha, bhikkhave, ekacco micchaditthiko hoti 
viparitadassano: 

It’s when someone has wrong view, a distorted perspective, 
such as: 


‘natthi dinnam, natthi yittham, natthi hutam, natthi 
sukatadukkatanam, kammanam phalam vipako, 
natthi ayam loko, natthi paro loko, natthi mata, 
natthi pita, natthi satta opapatika, natthi loke 
samanabrahmana sammaggata sammapatipanna ye 
imanca lokam paranca lokam sayam abhinna 
sacchikatva pavedenti'’ti. 

‘There’s no meaning in giving, sacrifice, or offerings. 
There’s no fruit or result of good and bad deeds. There’s no 
afterlife. There’s no obligation to mother and father. No 
beings are reborn spontaneously. And there’s no ascetic or 
brahmin who is well attained and practiced, and who 
describes the afterlife after realizing it with their own 
insight.’ 


Ayam vuccati, bhikkhave, ditthivipatti. 
This is called ‘failure in view’. 


Silavipattihetu va, bhikkhave, satta kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjanti; 

Some sentient beings, when their body breaks up, after 
death, are reborn in a place of loss, a bad place, the 
underworld, hell because of failure in ethics, 


cittavipattihetu va, bhikkhave, satta kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjanti; 

mind, 


ditthivipattihetu va, bhikkhave, satta kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjanti. 

or view. 


Ima kho, bhikkhave, tisso vipattiyoti. 
These are the three failures. 


Tisso ima, bhikkhave, sampada. 
There are three accomplishments. 


Katama tisso? 
What three? 


Silasampada, cittasampada, ditthisampada. 
Accomplishment in ethics, mind, and view. 


Katama ca, bhikkhave, silasampada? 
And what is accomplishment in ethics? 


Idha, bhikkhave, ekacco panatipata pativirato hoti, 
adinnadana pativirato hoti, kamesumicchacara 
pativirato hoti, musavada pativirato hoti, pisunaya 
vacaya pativirato hoti, pharusaya vacaya pativirato 
hoti, samphappalapa pativirato hoti. 

It’s when someone doesn’t kill living creatures, steal, 
commit sexual misconduct, or use speech that’s false, 
divisive, harsh, or nonsensical. 


Ayam vuccati, bhikkhave, silasampada. 


This is called accomplishment in ethics. 


Katama ca, bhikkhave, cittasampada? 
And what is accomplishment in mind? 


Idha, bhikkhave, ekacco anabhijjhalu hoti 
abyapannacitto. 
It’s when someone is content and kind-hearted. 


Ayam vuccati, bhikkhave, cittasampada. 
This is called accomplishment in mind. 


Katama ca, bhikkhave, ditthisampada? 
And what is accomplishment in view? 


Idha, bhikkhave, ekacco sammaditthiko hoti 
aviparitadassano: 

It’s when someone has right view, an undistorted 
perspective, such as: 


‘atthi dinnam, atthi yittham, atthi hutam, atthi 
sukatadukkatanam kammanam phalam vipako, atthi 
ayam loko, atthi paro loko, atthi mata, atthi pita, 
atthi satta opapatika, atthi loke samanabrahmana 
sSammaggata Sammapatipanna ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedent?i’ti. 

‘There is meaning in giving, sacrifice, and offerings. There 
are fruits and results of good and bad deeds. There is an 
afterlife. There are obligation to mother and father. There 
are beings reborn spontaneously. And there are ascetics 
and brahmins who are well attained and practiced, and who 
describe the afterlife after realizing it with their own 
insight.’ 


Ayam vuccati, bhikkhave, ditthisampada. 


This is called accomplishment in view. 


Silasampadahetu va, bhikkhave, satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti; 
Some sentient beings, when their body breaks up, after 
death, are reborn in a good place, a heavenly realm 
because of accomplishment in ethics, 


cittasampadahetu va, bhikkhave, satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti; 
mind, 


ditthisampadahetu va, bhikkhave, satta kayassa 
bheda param marana sugatim saggam lokam 
upapajjanti. 

or view. 


Ima kho, bhikkhave, tisso sampada’ ti. 
These are the three accomplishments.” 


Pancamam. 


3.118. 118. Apannakasutta - 118. 


Loaded Dice 
12. Apayikavagga - 12. Bound for Loss 


“Tisso ima, bhikkhave, vipattiyo. 
“Mendicants, there are three failures. 


Katama tisso? 
What three? 


Silavipatti, cittavipatti, ditthivipatti. 
Failure in ethics, mind, and view. 


Katama ca, bhikkhave, silavipatti? 
And what is failure in ethics? 


Idha, bhikkhave, ekacco panatipati hoti ... pe ... 
samphappalapi hoti. 

It’s when someone kills living creatures, steals, commits 
sexual misconduct, and uses speech that’s false, divisive, 
harsh, or nonsensical. 


Ayam vuccati, bhikkhave, silavipatti. 
This is called ‘failure in ethics’. 


Katama ca, bhikkhave, cittavipatti? 
And what is failure in mind? 


Idha, bhikkhave, ekacco abhijjhalu hoti 
byapannacitto. 
It’s when someone is covetous and malicious. 


Ayam vuccati, bhikkhave, cittavipatti. 
This is called ‘failure in mind’. 


Katama ca, bhikkhave, ditthivipatti? 
And what is failure in view? 


Idha, bhikkhave, ekacco micchaditthiko hoti 
viparitadassano: 

It’s when someone has wrong view, a distorted perspective, 
such as: 


‘natthi dinnam, natthi yittham ... pe ... ye imanca 
lokam paranca lokam sayam abhinna sacchikatva 
pavedenti’ti. 

‘There’s no meaning in giving, sacrifice, or offerings. 
There’s no fruit or result of good and bad deeds. There’s no 
afterlife. There’s no obligation to mother and father. No 
beings are reborn spontaneously. And there’s no ascetic or 
brahmin who is well attained and practiced, and who 
describes the afterlife after realizing it with their own 
insight.’ 


Ayam vuccati, bhikkhave, ditthivipatti. 
This is called ‘failure in view’. 


Silavipattihetu va, bhikkhave ... pe ... 
ditthivipattihetu va, bhikkhave, satta kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjanti. 

Some sentient beings, when their body breaks up, after 
death, are reborn in a place of loss, a bad place, the 
underworld, hell because of failure in ethics, mind, or view. 


Seyyathapi, bhikkhave, apannako mani uddham 
khitto yena yeneva patitthati suppatitthitamyeva 
patitthati; 

It’s like throwing loaded dice: they always fall the right side 
up. 


evamevam kho, bhikkhave, silavipattihetu va satta ... 
pe ... upapajjanti. 

In the same way, some sentient beings, when their body 
breaks up, after death, are reborn in a place of loss, a bad 
place, the underworld, hell because of failure in ethics, 
mind, or view. 


Ima kho, bhikkhave, tisso vipattiyoti. 
These are the three failures. 


Tisso ima, bhikkhave, sampada. 
There are three accomplishments. 


Katama tisso? 
What three? 


Silasampada, cittasampada, ditthisampada. 
Accomplishment in ethics, mind, and view. 


Katama ca, bhikkhave, silasampada? 
And what is accomplishment in ethics? 


Idha, bhikkhave, ekacco panatipata pativirato hoti ... 
pe ... 

It’s when someone doesn’t kill living creatures, steal, 
commit sexual misconduct, or use speech that’s false, 
divisive, harsh, or nonsensical. 


ayam vuccati, bhikkhave, silasampada. 
This is called accomplishment in ethics. 


Katama ca, bhikkhave, cittasampada? 
And what is accomplishment in mind? 


Idha, bhikkhave, ekacco anabhijjhalu hoti 
abyapannacitto. 
It’s when someone is content and kind-hearted. 


Ayam vuccati, bhikkhave, cittasampada. 
This is called accomplishment in mind. 


Katama ca, bhikkhave, ditthisampada? 
And what is accomplishment in view? 


Idha, bhikkhave, ekacco sammaditthiko hoti 
aviparitadassano: 

It’s when someone has right view, an undistorted 
perspective, such as: 


‘atthi dinnam, atthi yittham ... pe ... ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedentr’ti. 

‘There is meaning in giving, sacrifice, and offerings. There 
are fruits and results of good and bad deeds. There is an 
afterlife. There is obligation to mother and father. There are 
beings reborn spontaneously. And there are ascetics and 
brahmins who are well attained and practiced, and who 
describe the afterlife after realizing it with their own 
insight.’ 


Ayam vuccati, bhikkhave, ditthisampada. 
This is called accomplishment in view. 


Silasampadahetu va, bhikkhave, satta kayassa bheda 
param marana sugatim saggam lokam upapajjanti. 
Cittasampadahetu va ... pe ... ditthisampadahetu va, 
bhikkhave, satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 

Some sentient beings, when their body breaks up, after 
death, are reborn in a good place, a heavenly realm 


because of accomplishment in ethics, mind, or view. 


Seyyathapi, bhikkhave, apannako mani uddham 
khitto yena yeneva patitthati suppatitthitamyeva 
patitthati; 

It’s like throwing loaded dice: they always fall the right side 
up. 


evamevam kho, bhikkhave, silasampadahetu va satta 
kayassa bheda param marana sugatim saggam lokam 
upapajjanti, cittasampadahetu va satta ... pe ... 
ditthisampadahetu va satta kayassa bheda param 
marana sugatim saggam lokam upapajjanti. 

In the same way, some sentient beings, when their body 
breaks up, after death, are reborn in a good place, a 
heavenly realm because of accomplishment in ethics, mind, 
or view. 


Ima kho, bhikkhave, tisso sampada’ ti. 
These are the three accomplishments.” 


Chattham. 


3.119. 119. Kammantasutta - 


119. Action 
12. Apayikavagga - 12. Bound for Loss 


“Tisso ima, bhikkhave, vipattiyo. 
“Mendicants, there are three failures. 


Katama tisso? 
What three? 


Kammantavipatti, ajivavipatti, ditthivipatti. 
Failure in action, livelihood, and view. 


Katama ca, bhikkhave, kammantavipatti? 
And what is failure in action? 


Idha, bhikkhave, ekacco panatipati hoti ... pe ... 
samphappalapi hoti. 

It’s when someone kills living creatures, steals, commits 
sexual misconduct, and uses speech that’s false, divisive, 
harsh, or nonsensical. 


Ayam vuccati, bhikkhave, kammantavipatti. 
This is called ‘failure in action’. 


Katama ca, bhikkhave, ajivavipatti? 
And what is failure in livelihood? 


Idha, bhikkhave, ekacco micchaajivo hoti, 
micchaajivena jivikam kappeti. 

It’s when a noble disciple has wrong livelihood and earns a 
living by wrong livelihood. 


Ayam vuccati, bhikkhave, ajivavipatti. 


This is called ‘failure in livelihood’. 


Katama ca, bhikkhave, ditthivipatti? 
And what is failure in view? 


Idha, bhikkhave, ekacco micchaditthiko hoti 
viparitadassano: 

It’s when someone has wrong view, a distorted perspective, 
such as: 


‘natthi dinnam, natthi yittham ... pe ... ye imanca 
lokam paranca lokam sayam abhinna sacchikatva 
pavedenti’ti. 

‘There’s no meaning in giving, sacrifice, or offerings. 
There’s no fruit or result of good and bad deeds. There’s no 
afterlife. There’s no obligation to mother and father. No 
beings are reborn spontaneously. And there’s no ascetic or 
brahmin who is well attained and practiced, and who 
describes the afterlife after realizing it with their own 
insight.’ 


Ayam vuccati, bhikkhave, ditthivipatti. 
This is called ‘failure in view’. 


Ima kho, bhikkhave, tisso vipattiyoti. 
These are the three failures. 


Tisso ima, bhikkhave, sampada. 
There are three accomplishments. 


Katama tisso? 
What three? 


Kammantasampada, ajivasampada, ditthisampada. 
Accomplishment in action, livelihood, and view. 


Katama ca, bhikkhave, kammantasampada? 
And what is accomplishment in action? 


Idha, bhikkhave, ekacco panatipata pativirato hoti ... 
pe ... samphappalapa pativirato hoti. 

It’s when someone doesn’t kill living creatures, steal, 
commit sexual misconduct, or use speech that’s false, 
divisive, harsh, or nonsensical. 


Ayam vuccati, bhikkhave, kammantasampada. 
This is called ‘accomplishment in action’. 


Katama ca, bhikkhave, ajivasampada? 
And what is accomplishment in livelihood? 


Idha, bhikkhave, ekacco sammaajivo hoti, 
sSammaajivena jivikam kappeti. 

It’s when a noble disciple has right livelihood and earns a 
living by right livelihood. 


Ayam vuccati, bhikkhave, ajivasampada. 
This is called ‘accomplishment in livelihood’. 


Katama ca, bhikkhave, ditthisampada? 
And what is accomplishment in view? 


Idha, bhikkhave, ekacco sammaditthiko hoti 
aviparitadassano: 

It’s when someone has right view, an undistorted 
perspective, such as: 


‘atthi dinnam, atthi yittham ... pe ... ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedenti’ti. 

‘There is meaning in giving, sacrifice, and offerings. There 
are fruits and results of good and bad deeds. There is an 


afterlife. There is obligation to mother and father. There are 
beings reborn spontaneously. And there are ascetics and 
brahmins who are well attained and practiced, and who 
describe the afterlife after realizing it with their own 
insight.’ 


Ayam vuccati, bhikkhave, ditthisampada. 
This is called ‘accomplishment in view’. 


Ima kho, bhikkhave, tisso sampada’ ti. 
These are the three accomplishments.” 


Sattamam. 


3.120. 120. 
Pathamasoceyyasutta - 120. 


Purity (1st) 
12. Apayikavagga - 12. Bound for Loss 


“Tinimani, bhikkhave, soceyyani. 
“Mendicants, there are these three kinds of purity. 


Katamani tini? 
What three? 


Kayasoceyyam, vacisoceyyam, manosoceyyam. 
Purity of body, speech, and mind. 


Katamanca, bhikkhave, kayasoceyyam? 
And what is purity of body? 


Idha, bhikkhave, ekacco panatipata pativirato hoti, 
adinnadana pativirato hoti, kamesumicchacara 
pativirato hoti. 

It’s when someone doesn’t kill living creatures, steal, or 
commit sexual misconduct. 


Idam vuccati, bhikkhave, kayasoceyyam. 
This is called ‘purity of body’. 


Katamanca, bhikkhave, vacisoceyyam? 
And what is purity of speech? 


Idha, bhikkhave, ekacco musavada pativirato hoti, 
pisunaya vacaya pativirato hoti, pharusaya vacaya 
pativirato hoti, samphappalapa pativirato hoti. 

It’s when someone doesn’t use speech that’s false, divisive, 
harsh, or nonsensical. 


Idam vuccati, bhikkhave, vacisoceyyam. 
This is called ‘purity of speech’. 


Katamanca, bhikkhave, manosoceyyam? 
And what is purity of mind? 


Idha, bhikkhave, ekacco anabhijjhalu hoti 
abyapannacitto sammaditthiko. 

It’s when someone is content, kind-hearted, and has right 
view. 


Idam vuccati, bhikkhave, manosoceyyam. 
This is called ‘purity of mind’. 


Imani kho, bhikkhave, tini soceyyani’ ti. 
These are the three kinds of purity.” 


Atthamam. 


3.121. 121. Dutityasoceyyasutta - 


121. Purity (2nd) 
12. Apayikavagga - 12. Bound for Loss 


“Tinimani, bhikkhave, soceyyani. 
“Mendicants, there are these three kinds of purity. 


Katamani tini? 
What three? 


Kayasoceyyam, vacisoceyyam, manosoceyyam. 
Purity of body, speech, and mind. 


Katamanca, bhikkhave, kayasoceyyam? 
And what is purity of body? 


Idha, bhikkhave, bhikkhu panatipata pativirato hoti, 
adinnadana pativirato hoti, abrahmacariya pativirato 
hoti. 

It’s when a mendicant doesn’t kill living creatures, steal, or 
have sex. 


Idam vuccati, bhikkhave, kayasoceyyam. 
This is called ‘purity of body’. 


Katamanca, bhikkhave, vacisoceyyam? 
And what is purity of speech? 


Idha, bhikkhave, bhikkhu musavada pativirato hoti, 
pisunaya vacaya pativirato hoti, pharusaya vacaya 
pativirato hoti, samphappalapa pativirato hoti. 

It’s when a mendicant doesn’t use speech that’s false, 
divisive, harsh, or nonsensical. 


Idam vuccati, bhikkhave, vacisoceyyam. 
This is called ‘purity of speech’. 


Katamanca, bhikkhave, manosoceyyam? 
And what is purity of mind? 


Idha, bhikkhave, bhikkhu santam va ajjhattam 
kamacchandam: ‘atthi me ajjhattam kamacchando'’ti 
pajanati; asantam va ajjhattam kamacchandam: 
‘natthi me ajjhattam kamacchando’ti pajanati; yatha 
Ca anuppannassa kamacchandassa uppado hoti, tanca 
pajanati; yatha ca uppannassa kamacchandassa 
pahanam hoti, tanca pajanati; yatha ca pahinassa 
kamacchandassa ayatim anuppado hoti, tanca 
pajanati; 

It’s when a mendicant who has sensual desire in them 
understands ‘I have sensual desire in me.’ When they don’t 
have sensual desire in them, they understand ‘I don’t have 
sensual desire in me.’ They understand how sensual desire 
arises; how, when it’s already arisen, it’s given up; and how, 
once it’s given up, it doesn’t arise again in the future. 


santam va ajjhattam byapadam: ‘atthi me ajjhattam 
byapado’ti pajanati; asantam va ajjhattam byapadam: 
‘natthi me ajjhattam byapado’ti pajanati; yatha ca 
anuppannassa byapadassa uppado hoti, tanca 
pajanati; yatha ca uppannassa byapadassa pahanam 
hoti, tanca pajanati; yatha ca pahinassa byapadassa 
ayatim anuppado hoti, tanca pajanati; 

When they have ill will in them they understand ‘I have ill 
will in me’; and when they don’t have ill will in them they 
understand ‘I don’t have ill will in me’. They understand 
how ill will arises; how, when it’s already arisen, it’s given 
up; and how, once it’s given up, it doesn’t arise again in the 
future. 


santam va ajjhattam thinamiddham: ‘atthi me 
ajjhattam thinamiddhan’ti pajanati; asantam va 
ajjhattam thinamiddham: ‘natthi me ajjhattam 
thinamiddhan’ti pajanati; yatha ca anuppannassa 
thinamiddhassa uppado hoti, tanca pajanati; yatha ca 
uppannassa thinamiddhassa pahanam hoti, tanca 
pajanati; yatha ca pahinassa thinamiddhassa ayatim 
anuppado hoti, tanca pajanati; 

When they have dullness and drowsiness in them they 
understand ‘I have dullness and drowsiness in me’; and 
when they don’t have dullness and drowsiness in them they 
understand ‘I don’t have dullness and drowsiness in me’. 
They understand how dullness and drowsiness arise; how, 
when they’ve already arisen, they’re given up; and how, 
once they’re given up, they don’t arise again in the future. 


santam va ajjhattam uddhaccakukkuccam: ‘atthi me 
ajjhattam uddhaccakukkuccan’ti pajanati; asantam va 
ajjhattam uddhaccakukkuccam: ‘natthi me ajjhattam 
uddhaccakukkuccan’ti pajanati; yatha ca 
anuppannassa uddhaccakukkuccassa uppado hoti, 
tanca pajanati; yatha ca uppannassa 
uddhaccakukkuccassa pahanam hoti, tanca pajanati; 
yatha ca pahinassa uddhaccakukkuccassa ayatim 
anuppado hoti, tanca pajanati; 

When they have restlessness and remorse in them they 
understand ‘I have restlessness and remorse in me’; and 
when they don’t have restlessness and remorse in them 
they understand ‘I don’t have restlessness and remorse in 
me’. They understand how restlessness and remorse arise; 
how, when they’ve already arisen, they’re given up; and 
how, once they’re given up, they don’t arise again in the 
future. 


santam va ajjhattam vicikiccham: ‘atthi me ajjhattam 
vicikiccha’ti pajanati; asantam va ajjhattam 


vicikiccham: ‘natthi me ajjhattam vicikiccha’ti 
pajanati; yatha ca anuppannaya vicikicchaya uppado 
hoti, tanca pajanati; yatha ca uppannaya vicikicchaya 
pahanam hoti, tanca pajanati; yatha ca pahinaya 
vicikicchaya ayatim anuppado hoti, tanca pajanati. 
When they have doubt in them they understand ‘I have 
doubt in me’; and when they don’t have doubt in them they 
understand ‘I don’t have doubt in me’. They understand 
how doubt arises; how, when it’s already arisen, it’s given 
up; and how, once it’s given up, it doesn’t arise again in the 
future. 


Idam vuccati, bhikkhave, manosoceyyam. 
This is called ‘purity of mind’. 


Imani kho, bhikkhave, tini soceyyaniti. 
These are the three kinds of purity. 


Kayasucim vacisucim, 
Purity of body, purity of speech, 


cetosucim anasavam; 
and undefiled purity of heart. 


Sucim soceyyasampannam, 
A pure person, blessed with purity, 


ahu ninhatapapakan’" ti. 
has washed off all bad things, they say.” 


Navamam. 


3.122. 122. Moneyyasutta - 122. 


Sagacity 
12. Apayikavagga - 12. Bound for Loss 


“Tinimani, bhikkhave, moneyyani. 
“Mendicants, there are these three kinds of sagacity. 


Katamani tini? 
What three? 


Kayamoneyyam, vacimoneyyam, manomoneyyam. 
Sagacity of body, speech, and mind. 


Katamanca, bhikkhave, kayamoneyyam? 
And what is sagacity of body? 


Idha, bhikkhave, bhikkhu panatipata pativirato hoti, 
adinnadana pativirato hoti, abrahmacariya pativirato 
hoti. 

It’s when a mendicant doesn’t kill living creatures, steal, or 
have sex. 


Idam vuccati, bhikkhave, kayamoneyyam. 
This is called ‘sagacity of body’. 


Katamanca, bhikkhave, vacimoneyyam? 
And what is sagacity of speech? 


Idha, bhikkhave, bhikkhu musavada pativirato hoti, 
pisunaya vacaya pativirato hoti, pharusaya vacaya 
pativirato hoti, samphappalapa pativirato hoti. 

It’s when a mendicant doesn’t use speech that’s false, 
divisive, harsh, or nonsensical. 


Idam vuccati, bhikkhave, vacimoneyyam. 
This is called ‘sagacity of speech’. 


Katamanca, bhikkhave, manomoneyyam? 
And what is sagacity of mind? 


Idha, bhikkhave, bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati. 

It’s when a mendicant realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements. 


Idam vuccati, bhikkhave, manomoneyyam. 
This is called ‘sagacity of mind’. 


Imani kho, bhikkhave, tini moneyyaniti. 
These are the three kinds of sagacity. 


Kayamunim vacimunim, 
A sage in body, a sage in speech, 


cetomunim anasavam; 
and an undefiled sage in heart. 


Munim moneyyasampannam, 
A sage, blessed with sagacity, 


ahu sabbappahayinan’ ti. 
has given up everything, they say.” 


Dasamam. 


Apayikavaggo dutiyo. 


Apayiko dullabho appameyyam, 
Anenjavipattisampada; 
Apannako ca kammanto, 


Dve soceyyani moneyyanti. 


3.123. 123. Kusinarasutta - 123. 


At Kusinara 
13. Kusinaravagga - 13. Kusinara 


Ekam samayam bhagava kusinarayam viharati 
baliharane vanasande. 

At one time the Buddha was staying near Kusinara, in the 
Forest of Offerings. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Idha, bhikkhave, bhikkhu annataram gamam va 
nigamam va upanissaya viharati. 

“Mendicants, take the case of a mendicant living supported 
by a town or village. 


Tamenam gahapati va gahapatiputto va 
upasankamitva svatanaya bhattena nimanteti. 

A householder or their child approaches and invites them 
for the next day’s meal. 


Akankhamano, bhikkhave, bhikkhu adhivaseti. 
The mendicant accepts if they want. 


So tassa rattiya accayena pubbanhasamayam 
nivasetva pattacivaramadaya yena tassa gahapatissa 
va gahapatiputtassa va nivesanam tenupasankamati; 
upasankamitva pannatte asane nisidati. 

When the night has passed, they robe up in the morning, 
take their bowl and robe, and approach that householder’s 
home, where they sit on the seat spread out. 


Tamenam so gahapati va gahapatiputto va panitena 
khadantyena bhojaniyena sahattha santappeti 
Sampavareti. 

The householder or their child serves and satisfies them 
with their own hands with a variety of delicious foods. 


Tassa evam hoti: 
The mendicant thinks: 


‘sadhu vata myayam gahapati va gahapatiputto va 
panitena khadaniyena bhojantyena sahattha 
santappeti sampavareti’ti. 

‘It’s so good that this householder serves me with a variety 
of delicious foods.’ 


Evampissa hoti: 
Then they think: 


‘aho vata mayam gahapati va gahapatiputto va 
ayatimpi evarupena panitena khadaniyena 
bhojaniyena sahattha santappeyya sampavareyya’ ti. 
‘T really hope this householder serves me with a variety of 
delicious foods in the future, too.’ 


So tam pindapatam gathito mucchito ajjhosanno 
anadinavadassavi anissaranapanno paribhunjati. 
They eat that food tied, infatuated, attached, blind to the 
drawbacks, and not understanding the escape. 


So tattha kamavitakkampi vitakketi, 
byapadavitakkampi vitakketi, vihimsavitakkampi 
vitakketi. 

They think about it with sensual, malicious, or cruel 
thoughts. 


Evarupassaham, bhikkhave, bhikkhuno dinnam na 
mahapphalanti vadami. 
A gift to such a mendicant is not very fruitful, I say. 


Tam kissa hetu? 
Why is that? 


Pamatto hi, bhikkhave, bhikkhu viharati. 
Because that mendicant is negligent. 


Idha pana, bhikkhave, bhikkhu annataram gamam va 
nigamam va upanissaya viharati. 

Take another case of a mendicant living supported by a 
town or village. 


Tamenam gahapati va gahapatiputto va 
upasankamitva svatanaya bhattena nimanteti. 

A householder or their child approaches and invites them 
for the next day’s meal. 


Akankhamano, bhikkhave, bhikkhu adhivaseti. 
The mendicant accepts if they want. 


So tassa rattiya accayena pubbanhasamayam 
nivasetva pattacivaramadaya yena tassa gahapatissa 
va gahapatiputtassa va nivesanam tenupasankamati; 
upasankamitva pannatte asane nisidati. 

When the night has passed, they robe up in the morning, 
take their bowl and robe, and approach that householder’s 


home, where they sit on the seat spread out. 


Tamenam so gahapati va gahapatiputto va panitena 
khadantyena bhojaniyena sahattha santappeti 
Sampavareti. 

The householder or their child serves and satisfies them 
with their own hands with a variety of delicious foods. 


Tassa na evam hoti: 
It never occurs to them: 


‘sadhu vata myayam gahapati va gahapatiputto va 
panitena khadaniyena bhojantyena sahattha 
santappeti sampavareti’ti. 

‘It’s so good that the householder or their child serves and 
satisfies me with their own hands with a variety of delicious 
foods.’ 


Evampissa na hoti: 
They don’t think: 


‘aho vata mayam gahapati va gahapatiputto va 
ayatimpi evarupena panitena khadantiyena 
bhojaniyena sahattha santappeyya sampavareyya’ti. 
‘T really hope this householder serves me with a variety of 
delicious foods in the future, too.’ 


So tam pindapatam agathito amucchito anajjhosanno 
adinavadassavi nissaranapanno paribhunjati. 

They eat that alms-food untied, uninfatuated, unattached, 
seeing the drawback, and understanding the escape. 


So tattha nekkhammavitakkampi vitakketi, 
abyapadavitakkampi vitakketi, avihimsavitakkampi 
vitakketi. 


They think about it with thoughts of renunciation, good will, 
or harmlessness. 


Evarupassaham, bhikkhave, bhikkhuno dinnam 
mahapphalanti vadami. 
A gift to such a mendicant is very fruitful, I say. 


Tam kissa hetu? 
Why is that? 


Appamatto hi, bhikkhave, bhikkhu viharati’ ti. 
Because that mendicant is diligent.” 


Pathamam. 


3.124. 124. Bhandanasutta - 
124. Arguments 


13. Kusinaravagga - 13. Kusinara 


“Yassam, bhikkhave, disayam bhikkhu bhandanajata 
kalahajata vivadapanna annamannam mukhasattthi 
vitudanta viharanti, manasi katumpi me esa, 
bhikkhave, disa na phasu hoti, pageva gantum. 
“Mendicants, I’m not even comfortable thinking about a 
place where mendicants argue—quarreling and fighting, 
continually wounding each other with barbed words—let 
alone going there. 


Nitthamettha gacchami: 
I come to a conclusion about them: 


‘addha te ayasmanto tayo dhamme pajahimsu, tayo 
dhamme bahulamakamsu. 

‘Clearly those venerables have given up three things and 
cultivated three things.’ 


Katame tayo dhamme pajahimsu? 
What three things have they given up? 


Nekkhammavitakkam, abyapadavitakkam, 
avihimsavitakkam— 
Thoughts of renunciation, good will, and harmlessness. 


ime tayo dhamme pajahimsu. 


Katame tayo dhamme bahulamakamsu? 
What three things have they cultivated? 


Kamavitakkam, byapadavitakkam, vihimsavitakkam— 


Sensual, malicious, and cruel thoughts. ... 
ime tayo dhamme bahulamakamsu’. 


Yassam, bhikkhave, disayam bhikkhu bhandanajata 
kalahajata vivadapanna annamannam mukhasattthi 
vitudanta viharanti, manasi katumpi me esa, 
bhikkhave, disa na phasu hoti, pageva gantum. 


Nitthamettha gacchami: 
I come to a conclusion about them: 


‘addha te ayasmanto ime tayo dhamme pajahimsu, 
ime tayo dhamme bahulamakamsu’. 

‘Clearly those venerables have given up three things and 
cultivated three things.’ 


Yassam pana, bhikkhave, disayam bhikkhu samagga 
Sammodamana avivadamana khirodakibhuta 
annamannam piyacakkhthi sampassanta viharanti, 
gantumpi me esa, bhikkhave, disa phasu hoti, pageva 
manasi katum. 

I feel comfortable going to a place where the mendicants 
live in harmony—appreciating each other, without 
quarreling, blending like milk and water, and regarding 
each other with kindly eyes—let alone thinking about it. 


Nitthamettha gacchami: 
I come to a conclusion about them: 


‘addha te ayasmanto tayo dhamme pajahimsu, tayo 
dhamme bahulamakamsu. 

‘Clearly those venerables have given up three things and 
cultivated three things.’ 


Katame tayo dhamme pajahimsu? 


What three things have they given up? 


Kamavitakkam, byapadavitakkam, vihimsavitakkam— 
Sensual, malicious, and cruel thoughts. 


ime tayo dhamme pajahimsu. 


Katame tayo dhamme bahulamakamsu? 
What three things have they cultivated? 


Nekkhammavitakkam, abyapadavitakkam, 
avihimsavitakkam— 
Thoughts of renunciation, good will, and harmlessness. ... 


ime tayo dhamme bahulamakamsu’. 


Yassam, bhikkhave, disayam bhikkhu samagga 
Sammodamana avivadamana khirodakibhuta 
annamannam piyacakkhthi sampassanta viharanti, 
gantumpi me esa, bhikkhave, disa phasu hoti, pageva 
manasi katum. 


Nitthamettha gacchami: 
I come to a conclusion about them: 


‘addha te ayasmanto ime tayo dhamme pajahimsu, 
ime tayo dhamme bahulamakamsu’” ti. 

‘Clearly those venerables have given up three things and 
cultivated three things.’” 


Dutiyam. 


3.125. 125. Gotamakacetiyasutta 
- 125. The Gotamaka Shrine 


13. Kusinaravagga - 13. Kusinara 


Ekam samayam bhagava vesaliyam viharati gotamake 
cetiye. 

At one time the Buddha was staying near Vesali, at the 
Gotamaka Tree-shrine. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Abhinnayaham, bhikkhave, dhammam desemi, no 
anabhinnaya. 

“Mendicants, I teach based on direct knowledge, not 
without direct knowledge. 


Sanidanaham, bhikkhave, dhammam desemi, no 
anidanam. 
I teach with reasons, not without them. 


Sappatihariyaham, bhikkhave, dhammam desemi, no 
appatihariyam. 
I teach with a demonstrable basis, not without it. 


Tassa mayham, bhikkhave, abhinnaya dhammam 
desayato no anabhinnaya, sanidanam dhammam 
desayato no anidanam, sappatihariyam dhammam 
desayato no appatihariyam, karaniyo ovado, karaniya 
anusaSanl. 

Since this is so, you should follow my advice and instruction. 


Alanca pana vo, bhikkhave, tutthiya, alam 
attamanataya, alam somanassaya: 
This is enough for you to feel joyful, delighted, and happy: 


‘sammasambuddho bhagava, svakkhato dhammo, 
suppatipanno samgho’’ ti. 

‘The Blessed One is a fully awakened Buddha! The teaching 
is well explained! The Sangha is practicing well!’” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Imasminca pana veyyakaranasmim bhannamane 
sahassi1 lokadhatu akampitthati. 

And while this discourse was being spoken, the galaxy 
shook. 


Tatiyam. 


3.126. 126. 
Bharandukalamasutta - 126. 


Bharandu Kalama 
13. Kusinaravagga - 13. Kusinara 


Ekam samayam bhagava kosalesu carikam caramano 
yena kapilavatthu tadavasari. 

At one time the Buddha was wandering in the land of the 
Kosalans when he arrived at Kapilavatthu. 


Assosi kho mahanamo sakko: “bhagava kira 
kapilavatthum anuppatto’ ti. 
Mahanama the Sakyan heard that he had arrived. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam atthasi. Ekamantam thitam 
kho mahanamam sakkam bhagava etadavoca: 

He went up to the Buddha, bowed, and stood to one side. 
The Buddha said to him, 


“Gaccha, mahanama, kapilavatthusmim, tatharupam 
avasatham jana yatthajja mayam ekarattim 
vihareyyama’ ti. 

“Go into Kapilavatthu, Mahanama, and check if there’s a 
suitable guest house where I can spend the night.” 


“Evam, bhante”ti kho mahanamo sakko bhagavato 
patissutva kapilavatthum pavisitva kevalakappam 
kapilavatthum anvahindanto naddasa 
kapilavatthusmim tatharupam avasatham yatthajja 
bhagava ekarattim vihareyya. 

“Yes, sir,” replied Mahanama. He returned to Kapilavatthu 
and searched all over the city, but he couldn’t see a suitable 


guest house for the Buddha to spend the night. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
etadavoca: 

Then Mahanama went up to the Buddha, and said to him, 


“natthi, bhante, kapilavatthusmim tatharupo 
avasatho yatthajja bhagava ekarattim vihareyya. 

“Sir, there’s no suitable guest house in Kapilavatthu for you 
to spend the night. 


Ayam, bhante, bharandu kalamo bhagavato 
puranasabrahmacarl. 

But there is this Bharandu the Kalama, who used to be the 
Buddha’s spiritual companion. 


Tassajja bhagava assame ekarattim viharatu’ ti. 
Why don’t you spend the night at his hermitage?” 


“Gaccha, mahanama, santharam pannapehi’ ti. 
“Go, Mahanama, and set out a mat.” 


“Evam, bhante”ti kho mahanamo sakko bhagavato 
patissutva yena bharandussa kalamassa assamo 
tenupasankami; upasankamitva santharam 
pannapetva udakam thapetva padanam dhovanaya 
yena bhagava tenupasankami; upasankamitva 
bhagavantam etadavoca: 

“Yes, sir,” replied Mahanama. He went to Bharandu’s 
hermitage, where he set out a mat, and got foot-washing 
water ready. Then he went back to the Buddha and said to 
him, 


“santhato, bhante, santharo, udakam thapitam 
padanam dhovanaya. 


“The mat and foot-washing water are set out. 


Yassadani, bhante, bhagava kalam mannati’ ti. 
Please, sir, go at your convenience.” 


Atha kho bhagava yena bharandussa kalamassa 
assamo tenupasankami; upasankamitva pannatte 
asane nisidi. 

Then the Buddha went to Bharandu’s hermitage, sat down 
on the seat spread out, 


Nisajja kho bhagava pade pakkhalesi. 
and washed his feet. 


Atha kho mahanamassa sakkassa etadahosi: 
Then it occurred to Mahanama, 


“akalo kho ajja bhagavantam payirupasitum. 
“It’s too late to pay homage to the Buddha today. 


Kilanto bhagava. 
He’s tired. 


Sve danaham bhagavantam payirupasissami’ ti 
bhagavantam abhivadetva padakkhinam kKatva 
pakkami. 

Tomorrow I’ll pay homage to the Buddha.” He bowed to the 
Buddha and respectfully circled him, keeping him on his 
right, then he left. 


Atha kho mahanamo sakko tassa rattiya accayena 
yena bhagava tenupasankami; upasankamitva 
ekamantam nisidi. Ekamantam nisinnam kho 
mahanamam sakkam bhagava etadavoca: 

Then, when the night had passed, Mahanama the Sakyan 
went up to the Buddha, and sat down to one side. The 


Buddha said to him: 


“tayo khome, mahanama, sattharo santo 
Samvijjamana lokasmim. 

“Mahanama, there are these three teachers found in the 
world. 


Katame tayo? 
What three? 


Idha, mahanama, ekacco sattha kamanam parinnam 
pannapeti; 

One teacher advocates the complete understanding of 
sensual pleasures, 


na rupanam parinnam pannapeti, na vedananam 
parinnam pannapeti. 
but not of sights or feelings. 


Idha pana, mahanama, ekacco sattha kamanam 
parinnam pannapeti, rupanam parinnam pannapeti; 
One teacher advocates the complete understanding of 
sensual pleasures and sights, 


na vedananam parinnam pannapeti. 
but not of feelings. 


Idha pana, mahanama, ekacco sattha kamanam 
parinnam pannapeti, rupanam parinnam pannapeti, 
vedananam parinnam pannapeti. 

One teacher advocates the complete understanding of 
sensual pleasures, sights, and feelings. 


Ime kho, mahanama, tayo sattharo santo 
Samvijjamana lokasmim. 
These are the three teachers found in the world. 


Imesam, mahanama, tinnam sattharanam eka nittha 
udahu puthu nittha” ti? 

Do these three teachers have the same goal or different 
goals?” 


Evam vutte, bharandu kalamo mahanamam sakkam 
etadavoca: 
When he said this, Bharandu said to Mahanama, 


“ekati, mahanama, vadehi’ ti. 
“Say they’re the same, Mahanama!” 


Evam vutte, bhagava mahanamam sakkam etadavoca: 
The Buddha said, 


“nanati, mahanama, vadehi’ ti. 
“Say they’re different, Mahanama!” 


Dutiyampi kho bharandu kalamo mahanamam 
sakkam etadavoca: 
For a second time, Bharandu said, 


“ekati, mahanama, vadehi’ ti. 
“Say they’re the same, Mahanama!” 


Dutiyampi kho bhagava mahanamam sakkam 
etadavoca: 
The Buddha said, 


“nanati, mahanama, vadehi’ ti. 
“Say they’re different, Mahanama!” 


Tatiyampi kho bharandu kalamo mahanamam 
sakkam etadavoca: 
For a third time, Bharandu said, 


“ekati, mahanama, vadehi’ ti. 
“Say they’re the same, Mahanama!” 


Tatiyampi kho bhagava mahanamam sakkam 
etadavoca: 
The Buddha said, 


“nanati, mahanama, vadehi’ ti. 
“Say they’re different, Mahanama!” 


Atha kho bharandu kalamassa etadahosi: 
Then it occurred to Bharandu, 


“mahesakkhassa vatamhi mahanamassa sakkassa 
sammukha samanena gotamena yavatatiyam 
apasadito. 

“The Buddha has rebuked me three times in front of this 
illustrious Mahanama. 


Yannunaham kapilavatthumha pakkameyyan’ ti. 
Why don’t I leave Kapilavatthu?” 


Atha kho bharandu kKalamo kapilavatthumha 
pakkami. 

Then Bharandu the Kalama left Kapilavatthu, 

Yam kapilavatthumha pakkami tatha pakkantova 
ahosi na puna paccagacchiti. 

never to return. 


Catuttham. 


3.127. 127. Hatthakasutta - 127. 
With Hatthaka 


13. Kusinaravagga - 13. Kusinara 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho hatthako devaputto abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva: 

Then, late at night, the glorious god Hatthaka, lighting up 
the entire Jeta’s Grove, went up to the Buddha. Thinking, 


“bhagavato purato thassami’ ti osidatimeva 
samsidatimeva, na sakkoti santhatum. 

“IT will stand before the Buddha,” he sank and melted down, 
and wasn’t able to stay still. 


Seyyathapi nama Sappi va telam va valukaya asittam 
osidatimeva samsidatimeva, na santhati; 

It’s like when ghee or oil is poured on sand, it sinks and 
melts down, and can’t remain stable. 


evamevam hatthako devaputto: 


“bhagavato purato thassami” ti osidatimeva 
samsidatimeva, na sakkoti santhatum. 


Atha kho bhagava hatthakam devaputtam etadavoca: 
Then the Buddha said to Hatthaka, 


“olarikam, hatthaka, attabhavam abhinimminahi’ ti. 


“Hatthaka, manifest in a solid life-form.” 


“Evam, bhante” ti, kho hatthako devaputto bhagavato 
patissutva olarikam attabhavam abhinimminitva 
bhagavantam abhivadetva ekamantam atthasi. 

“Yes, sir,” replied Hatthaka. He manifested in a solid life- 
form, bowed to the Buddha, and stood to one side. 


Ekamantam thitam kho hatthakam devaputtam 
bhagava etadavoca: 
The Buddha said to him, 


“Ye te, hatthaka, dhamma pubbe manussabhutassa 
pavattino ahesum, api nu te te dhamma etarahi 
pavattino” ti? 

“Hatthaka, I wonder whether you still rehearse now the 
teachings that you rehearsed when you were a human 
being?” 


“Ye ca me, bhante, dhamma pubbe manussabhutassa 
pavattino ahesum, te ca me dhamma etarahi 
pavattino; 

“T still rehearse now the teachings that I rehearsed as a 
human being. 


ye ca me, bhante, dhamma pubbe manussabhutassa 
nappavattino ahesum, te ca me dhamma etarahi 
pavattino. 

And I also rehearse teachings that I didn’t rehearse as a 
human being. 


Seyyathapi, bhante, bhagava etarahi akinno viharati 
bhikkhuhi bhikkhunthi upasakehi upasikahi rajuhi 
rajamahamattehi titthiyehi titthiyasavakehi; 

Just as the Buddha these days lives crowded by monks, 
nuns, laymen, and laywomen; by rulers and their ministers, 


and teachers of other paths and their disciples, 


evamevam kho aham, bhante, akinno viharami 
devaputtehi. 
so I live crowded by the gods. 


Duratopi, bhante, devaputta agacchanti hatthakassa 
devaputtassa santike ‘dhammam sossama’ ti. 

The gods come from far away, thinking, ‘We’ll hear the 
teaching in the presence of Hatthaka.’ 


Tinnaham, bhante, dhammanam atitto appativano 
kalankato. 
Sir, I passed away without getting enough of three things. 


Katamesam tinnam? 
What three? 


Bhagavato aham, bhante, dassanassa atitto 
appativano kalankato; 
Seeing the Buddha; 


saddhammasavanassaham, bhante, atitto appativano 
kalankato; 
hearing the true teaching; 


sanghassaham, bhante, upatthanassa atitto 
appativano kalankato. 
and serving the Sangha. 


Imesam kho aham, bhante, tinnam dhammanam 
atitto appativano kalankatoti. 
I passed away without getting enough of these three things. 


Naham bhagavato dassanassa, 
I could never get enough 


Tittimajjhaga kudacanam; 
of seeing the Buddha, 


Samghassa upatthanassa, 
serving the Sangha, 


Saddhammasavanassa Ca. 
or hearing the teaching. 


Adhisilam sikkhamano, 
Training in the higher ethics, 


saddhammasavane rato; 
loving to hear the true teaching, 


Tinnam dhammanam atitto, 
Hatthaka has gone to the Aviha realm 


hatthako aviham gato” ti. 
without getting enough of these three things.” 


Pancamam. 


3.128. 128. Katuviyasutta - 128. 
Bitter 


13. Kusinaravagga - 13. Kusinara 


Ekam samayam bhagava baranasiyam viharati 
isipatane migadaye. 

At one time the Buddha was staying near Benares, in the 
deer park at Isipatana. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya baranasim pindaya pavisi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Benares for alms. 


Addasa kho bhagava goyogapilakkhasmim pindaya 
Caramano annataram bhikkhum rittassadam 
bahirassadam mutthassatim asampajanam 
asamahitam vibbhantacittam pakatindriyam. 

While the Buddha was walking for alms near the cow- 
hitching place at the wavy leaf fig, he saw a disgruntled 
monk who was looking for pleasure in external things, 
unmindful, without situational awareness or immersion, 
with straying mind and undisciplined faculties. 


Disva tam bhikkhum etadavoca: 
The Buddha said to him, 


“Ma kho tvam, bhikkhu, attanam katuviyamakasi. 
“Monk, don’t be bitter. 


Tam vata, bhikkhu, katuviyakatam attanam 
amagandhena avassutam makkhika nanupatissanti 
nanvassSavissantiti, netam thanam vijjati” ti. 


If you’re bitter, corrupted by the stench of rotting flesh, flies 
will, without a doubt, plague and infest you.” 


Atha kho so bhikkhu bhagavata imina ovadena 
ovadito samvegamapadi. 

Hearing this advice of the Buddha, that monk was struck 
with a sense of urgency. 


Atha kho bhagava baranasiyam pindaya Caritva 
pacchabhattam pindapatapatikkanto bhikkhu 
amantesi: 

Then, after the meal, on his return from alms-round, the 
Buddha told the mendicants what had happened. ... 


“Idhaham, bhikkhave, pubbanhasamayam nivasetva 
pattacivaramadaya baranasim pindaya pavisim. 


Addasam kho aham, bhikkhave, goyogapilakkhasmim 
pindaya caramano annataram bhikkhum rittassadam 
bahirassadam mutthassatim asampajanam 
asamahitam vibbhantacittam pakatindriyam. 


Disva tam bhikkhum etadavocam: 

‘Ma kho tvam, bhikkhu, attanam katuviyamakasi. 
Tam vata bhikkhu katuviyakatam attanam 
amagandhena avassutam makkhika nanupatissanti 


nanvassSavissantiti, netam thanam vijjati’ti. 


Atha kho, bhikkhave, so bhikkhu maya imina 
ovadena ovadito saamvegamapadi’ ti. 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 


When he said this, one of the mendicants asked the 
Buddha: 


“kim nu kho, bhante, katuviyam? 
“Sir, what is this ‘bitterness’? 


Ko amagandho? 
What is the ‘stench of rotting flesh’? 


Ka makkhika’” ti? 
And what are the ‘flies’?” 


“Abhijjha kho, bhikkhu, katuviyam; 
“Desire is bitterness; 


byapado amagandho; 
ill will is the stench of rotting flesh; 


papaka akusala vitakka makkhika. 
and bad, unskillful thoughts are the flies. 


Tam vata, bhikkhu, katuviyakatam attanam 
amagandhena avassutam makkhika nanupatissanti 
nanvassSavissantiti, netam thanam vijjatiti. 

If you’re bitter, corrupted by the stench of rotting flesh, flies 
will, without a doubt, plague and infest you. 


Aguttam cakkhusotasmim, 
When your eyes and ears are unguarded, 


indriyesu asamvutam; 
and you’re not restrained in your sense faculties, 


Makkhikanupatissanti, 
flies—those lustful thoughts— 


sankappa raganissita. 
will plague you. 


Katuviyakato bhikkhu, 
A mendicant who’s bitter, 


amagandhe avassuto; 

corrupted by the stench of rotting flesh, 
Araka hoti nibbana, 

is far from being extinguished, 
vighatasseva bhagava. 

anguish is their lot. 

Game va yadi varanne, 

Whether in village or wilderness, 


aladdha samathamattano; 
if they don’t find serenity in themselves, 


Pareti balo dummedho, 
the fool, void of wisdom, 


makkhikahi purakkhato. 
is honored only by flies. 


Ye ca silena sampanna, 
But those who have ethics, 


pannayupasamerata; 
lovers of wisdom and peace, 


Upasanta sukham senti, 
they, being peaceful, sleep well, 


nasayitvana makkhika’ ti. 
since they’ve got rid of the flies.” 


Chattham. 


3.129. 129. 
Pathamaanuruddhasutta - 129. 
With Anuruddha (1st) 


13. Kusinaravagga - 13. Kusinara 


Atha kho ayasma anuruddho yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anuruddho bhagavantam etadavoca: 
Then Venerable Anuruddha went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“idhaham, bhante, dibbena cakkhuna visuddhena 
atikkantamanusakena yebhuyyena passami 
matugamam kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjamanam. 
“Sometimes, sir, with my clairvoyance that’s purified and 
superhuman, I see that females—when their body breaks 
up, after death—are mostly reborn in a place of loss, a bad 
place, the underworld, hell. 


Katihi nu kho, bhante, dhammehi samannagato 
matugamo kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati” ti? 

How many qualities do females have so that they’re reborn 
in a place of loss, a bad place, the underworld, hell?” 


“Tihi kho, anuruddha, dhammehi samannagato 
matugamo kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapaijjati. 

“When females have three qualities, when their body 
breaks up, after death, they are reborn in a place of loss, a 
bad place, the underworld, hell. 


Katamehi tihi? 
What three? 


Idha, anuruddha, matugamo pubbanhasamayam 
maccheramalapariyutthitena cetasa agaram 
ajjhavasati, majjhanhikasamayam issapariyutthitena 
cetasa agaram ajjhavasati, sayanhasamayam 
kamaragapariyutthitena cetasa agaram ajjhavasati. 
A female lives at home with a heart full of the stain of 
stinginess in the morning, jealousy at midday, and sexual 
desire in the evening. 


Imehi kho, anuruddha, tihi dhammehi samannagato 
matugamo kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapaijjati” ti. 

When females have these three qualities, when their body 
breaks up, after death, they are reborn in a place of loss, a 
bad place, the underworld, hell.” 


Sattamam. 


3.130. 130. 
Dutiyaanuruddhasutta - 130. 
With Anuruddha (2nd) 


13. Kusinaravagga - 13. Kusinara 


Atha kho ayasma anuruddho yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then Venerable Anuruddha went up to Venerable Sariputta, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anuruddho ayasmantam sariputtam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to him: 


“idhaham, avuso sariputta, dibbena cakkhuna 
visuddhena atikkantamanusakena sahassam lokam 
olokemi. 

“Here’s the thing, Reverend Sariputta. With clairvoyance 
that is purified and surpasses the human, I survey the 
entire galaxy. 


Araddham kho pana me viriyam asallinam, upatthita 
sati asammuttha, passaddho kayo asaraddho, 
samahitam cittam ekaggam. 

My energy is roused up and unflagging, my mindfulness is 
established and lucid, my body is tranquil and undisturbed, 
and my mind is immersed in samadhi. 


Atha ca pana me nanupadaya asavehi cittam 
vimuccati” ti. 


But my mind is not freed from the defilements by not 
grasping.” 


“Yam kho te, avuso anuruddha, evam hoti: 
“Well, Reverend Anuruddha, when you say: 


‘aham dibbena cakkhuna visuddhena 
atikkantamanusakena sahassam lokam volokem?'ti, 
idam te manasmim. 

‘With clairvoyance that is purified and surpasses the 
human, I survey the entire galaxy,’ that’s your conceit. 


Yampi te, avuso anuruddha, evam hoti: 
And when you Say: 


‘araddham kho pana me viriyam asallinam, upatthita 
sati asammuttha, passaddho kayo asaraddho, 
samahitam cittam ekaggan’ti, idam te 
uddhaccasmim. 

‘My energy is roused up and unflagging, my mindfulness is 
established and lucid, my body is tranquil and undisturbed, 
and my mind is immersed in samadhi,’ that’s your 
restlessness. 


Yampi te, avuso anuruddha, evam hoti: 
And when you Say: 


‘atha ca pana me nanupadaya asavehi cittam 
vimuccati’ti, idam te kukkuccasmim. 

‘But my mind is not freed from the defilements by not 
grasping,’ that’s your remorse. 


Sadhu vatayasma anuruddho ime tayo dhamme 
pahaya, ime tayo dhamme amanasikaritva amataya 
dhatuya cittam upasamharatu’ ti. 


It would be good to give up these three things. Instead of 
focusing on them, apply your mind to the deathless.” 


Atha kho ayasma anuruddho aparena samayena ime 
tayo dhamme pahaya, ime tayo dhamme 
amanasikaritva amataya dhatuya cittam upasamhari. 
After some time Anuruddha gave up these three things. 
Instead of focusing on them, he applied his mind to the 
deathless. 


Atha kho ayasma anuruddho eko vupakattho 
appamatto atap1 pahitatto viharanto nacirasseva— 
yassatthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihasi. 

Then Anuruddha, living alone, withdrawn, diligent, keen, 
and resolute, soon realized the supreme culmination of the 
spiritual path in this very life. He lived having achieved with 
his own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma anuruddho arahatam ahositi. 
And Venerable Anuruddha became one of the perfected. 


Atthamam. 


3.131. 131. Paticchannasutta - 
131. Under Cover 


13. Kusinaravagga - 13. Kusinara 


“Tinimani, bhikkhave, paticchannani avahanti, no 
vivatani. 

“Mendicants, three things are conveyed under cover, not in 
the open. 


Katamani tini? 
What three? 


Matugamo, bhikkhave, paticchanno avahati, no 
vivato; 
Females are married with a veil, not unveiled. 


brahmananam, bhikkhave, manta paticchanna 
avahanti, no vivata; 
Brahmin hymns are conveyed under cover, not openly. 


micchaditthi, bhikkhave, paticchanna avahati, no 
vivata. 
Wrong view is conveyed under cover, not in the open. 


Imani kho, bhikkhave, tini paticchannani avahanti, 
no vivatani. 

These three things are conveyed under cover, not in the 
open. 


Tinimani, bhikkhave, vivatani virocanti, no 
paticchannani. 
Three things shine in the open, not under cover. 


Katamani tini? 


What three? 


Candamandalam, bhikkhave, vivatam virocati, no 
paticchannam; 
The moon shines in the open, not under cover. 


suriyamandalam, bhikkhave, vivatam virocati, no 
paticchannam; 
The sun shines in the open, not under cover. 


tathagatappavedito dhammavinayo, bhikkhave, vivato 
virocati, no paticchanno. 

The teaching and training proclaimed by a Realized One 
shine in the open, not under cover. 


Imani kho, bhikkhave, tini vivatani virocanti, no 
paticchannan1’ ti. 
These three things shine in the open, not under cover.” 


Navamam. 


3.132. 132. Lekhasutta - 132. 
Etchings 


13. Kusinaravagga - 13. Kusinara 


“Tayome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these three people are found in the world. 


Katame tayo? 
What three? 


Pasanalekhupamo puggalo, pathavilekhupamo 
puggalo, udakalekhupamo puggalo. 

A person like a line drawn in stone, a person like a line 
drawn in sand, and a person like a line drawn in water. 


Katamo ca, bhikkhave, pasanalekhupamo puggalo? 
And who is the person like a line drawn in stone? 


Idha, bhikkhave, ekacco puggalo abhinham kujjhati. 
It’s a person who is often angry, 


So ca khvassa kodho digharattam anuseti. 
and their anger lingers for a long time. 


Seyyathapi, bhikkhave, pasane lekha na khippam 
lujjati vatena va udakena va, ciratthitika hoti; 

It’s like a line drawn in stone, which isn’t quickly worn away 
by wind and water, but lasts for a long time. 


evamevam kho, bhikkhave, idhekacco puggalo 
abhinham kujjhati. 
In the same way, this person is often angry, 


So ca khvassa kodho digharattam anuseti. 
and their anger lingers for a long time. 


Ayam vuccati, bhikkhave, pasanalekhupamo puggalo. 
This is called a person like a line drawn in stone. 


Katamo ca, bhikkhave, pathavilekhupamo puggalo? 
And who is the person like a line drawn in sand? 


Idha, bhikkhave, ekacco puggalo abhinham kujjhati. 
It’s a person who is often angry, 


So ca khvassa kodho na digharattam anuseti. 
but their anger doesn’t linger long. 


Seyyathapi, bhikkhave, pathaviya lekha khippam 
lujjati vatena va udakena va, na ciratthitika hoti; 

It’s like a line drawn in sand, which is quickly worn away by 
wind and water, and doesn’t last long. 


evamevam kho, bhikkhave, idhekacco puggalo 
abhinham kujjhati. 
In the same way, this person is often angry, 


So ca khvassa kodho na digharattam anuseti. 
but their anger doesn’t linger long. 


Ayam vuccati, bhikkhave, pathavilekhupamo puggalo. 
This is called a person like a line drawn in sand. 


Katamo ca, bhikkhave, udakalekhupamo puggalo? 
And who is the person like a line drawn in water? 


Idha, bhikkhave, ekacco puggalo agalhenapi 
vuccamano pharusenapi vuccamano amanapenapi 


vuccamano sandhiyatimeva samsandatimeva 
sammodatimeva. 

It’s a person who, though spoken to by someone in a rough, 
harsh, and disagreeable manner, still stays in touch, 
interacts with, and greets them. 


Seyyathapi, bhikkhave, udake lekha khippamyeva 
pativigacchati, na ciratthitika hoti; 

It’s like a line drawn in water, which vanishes right away, 
and doesn’t last long. 


evamevam kho, bhikkhave, idhekacco puggalo 
agalhenapi vuccamano pharusenapi vuccamano 
aMmanapenapi vuccamano sandhiyatimeva 
Samsandatimeva sammodatimeva. 

In the same way, this person, though spoken to by someone 
in a rough, harsh, and disagreeable manner, still stays in 
touch, interacts with, and greets them. 


Ayam vuccati, bhikkhave, udakalekhupamo puggalo. 
This is called a person like a line drawn in water. 


Ime kho, bhikkhave, tayo puggala santo 
Samvijjamana lokasmin’” ti. 

These are the three people found in the world.” 
Dasamam. 

Kusinaravaggo tatiyo. 

Kusinarabhandana ceva, 


Gotamabharanduhatthako; 


Katuviyam dve anuruddha, 


Paticchannam lekhena te dasati. 


3.133. 133. Yodhajivasutta - 133. 


A Warrior 
14. Yodhajivavagga - 14. A Warrior 


“Tihi, bhikkhave, angehi samannagato yodhajivo 
rajaraho hoti rajabhoggo, ranno anganteva sankhyam 
gacchati. 

“Mendicants, a warrior with three factors is worthy of a 
king, fit to serve a king, and is reckoned as a factor of 
kingship. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, yodhajivo dure pati ca hoti 
akkhanavedhi ca mahato ca kayassa padaleta. 

He’s a long-distance shooter, a marksman, one who shatters 
large objects. 


Imehi, kho, bhikkhave, tihi angehi samannagato 
yodhajivo rajaraho hoti rajabhoggo, ranno anganteva 
sankhyam gacchati. 

A warrior with these three factors is worthy of a king, fit to 
serve a king, and is reckoned as a factor of kingship. 


Evamevam kho, bhikkhave, tihi angehi saamannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa. 

In the same way, a mendicant with three factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, bhikkhu dure pati ca hoti 
akkhanavedhi ca mahato ca kayassa padaleta. 
They’re a long-distance shooter, a marksman, and one who 
shatters large objects. 


Kathanca, bhikkhave, bhikkhu dure pati hoti? 
And how is a mendicant a long-distance shooter? 


Idha, bhikkhave, bhikkhu yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, sabbam rupam: ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya passati. 

It’s when a mendicant truly sees any kind of form at all— 
past, future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci vedana atitanagatapaccuppanna ajjhatta va 
bahiddha va olarika va sukhuma va hina va panita va 
ya dure santike va, saabbam vedanam: ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya passati. 

They truly see any kind of feeling at all—past, future, or 
present; internal or external; coarse or fine; inferior or 
superior; far or near: *all* feeling—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci sanna atitanagatapaccuppanna ajjhatta va 
bahiddha va olarika va sukhuma va hina va panita va 


ya dure santike va, sabbam sannam: ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya passati. 

They truly see any kind of perception at all—past, future, or 
present; internal or external; coarse or fine; inferior or 
superior; far or near: *all* perception—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ye keci sankhara atitanagatapaccuppanna ajjhatta va 
bahiddha va olarika va sukhuma va hina va panita va 
ye dure santike va, sabbe sankhare: ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya passati. 

They truly see any kind of choices at all—past, future, or 
present; internal or external; coarse or fine; inferior or 
superior; far or near: *all* choices—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam: ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
passati. 

They truly see any kind of consciousness at all—past, future, 
or present; internal or external; coarse or fine; inferior or 
superior; far or near, *all* consciousness—with right 
understanding: “This is not mine, I am not this, this is not 
my self.’ 


Evam kho, bhikkhave, bhikkhu dure pati hoti. 
That’s how a mendicant is a long-distance shooter. 


Kathanca, bhikkhave, bhikkhu akkhanavedhi hoti? 


And how is a mendicant a marksman? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati; ‘ayam dukkhasamudayo’ti 
yathabhutam pajanati; ‘ayam dukkhanirodho’ti 
yathabhutam pajanati; ‘ayam dukkhanirodhagamin1 
patipada’ti yathabhutam pajanati. 

It’s when a mendicant truly understands: “This is suffering’ 
... ‘This is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Evam kho, bhikkhave, bhikkhu akkhanavedhi hoti. 
That’s how a mendicant is a marksman. 


Kathanca, bhikkhave, bhikkhu mahato kayassa 
padaleta hoti? 
And how does a mendicant shatter large objects? 


Idha, bhikkhave, bhikkhu mahantam 
avijjakkhandham padaleti. 
It’s when a mendicant shatters the great mass of ignorance. 


Evam kho, bhikkhave, bhikkhu mahato kayassa 
padaleta hoti. 
That’s how a mendicant shatters large objects. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these three factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Pathamam. 


3.134. 134. Parisasutta - 134. 


Assemblies 
14. Yodhajivavagga - 14. A Warrior 


“Tisso ima, bhikkhave, parisa. 
“Mendicants, there are these three assemblies. 


Katama tisso? 
What three? 


Ukkacitavinita parisa, patipucchavinita parisa, 
yavatavinita parisa— 

An assembly educated in fancy talk, an assembly educated 
in questioning, and an assembly educated to the fullest 
extent. 


ima kho, bhikkhave, tisso parisa” ti. 
These are the three assemblies.” 


Dutiyam. 


3.135. 135. Mittasutta - 135.A 


Friend 
14. Yodhajivavagga - 14. A Warrior 


“Tihi, bhikkhave, angehi samannagato mitto 
sevitabbo. 

“Mendicants, you should associate with a friend who has 
three factors. 


Katamehi tihi? Q 
What three? 


Duddadam dadati, dukkaram karoti, dukkhamam 
khamati— 

They give what is hard to give, they do what is hard to do, 
and they bear what is hard to bear. 


imehi kho, bhikkhave, tihi angehi samannagato mitto 
sevitabbo’ ti. 

You should associate with a friend who has these three 
factors.” 


Tatiyam. 


3.136. 136. Uppadasutta - 136. 
Arising 
14. Yodhajivavagga - 14. A Warrior 


“Uppada va, bhikkhave, tathagatanam anuppada va 
tathagatanam, thitava sa dhatu dhammatthitata 
dhammaniyamata. 

“Mendicants, whether Realized Ones arise or not, this law 
of nature persists, this regularity of natural principles, this 
invariance of natural principles: 


Sabbe sankhara anicca. 
all conditions are impermanent. 


Tam tathagato abhisambujjhati abhisameti. 
A Realized One understands this and comprehends it, 


Abhisambujjhitva abhisametva acikkhati deseti 
pannapeti patthapeti vivarati vibhajati uttanikaroti: 
then he explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals it: 


‘sabbe sankhara anicca’ti. 
‘All conditions are impermanent.’ 


Uppada va, bhikkhave, tathagatanam anuppada va 
tathagatanam thitava sa dhatu dhammatthitata 
dhammaniyamata. 

Whether Realized Ones arise or not, this law of nature 
persists, this regularity of natural principles, this invariance 
of natural principles: 


Sabbe sankhara dukkha. 
all conditions are suffering. 


Tam tathagato abhisambujjhati abhisameti. 
A Realized One understands this and comprehends it, 


Abhisambujjhitva abhisametva acikkhati deseti 
pannapeti patthapeti vivarati vibhajati uttanikaroti: 
then he explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals it: 


‘sabbe sankhara dukkha’ti. 
‘All conditions are suffering.’ 


Uppada va, bhikkhave, tathagatanam anuppada va 
tathagatanam thitava sa dhatu dhammatthitata 
dhammaniyamata. 

Whether Realized Ones arise or not, this law of nature 
persists, this regularity of natural principles, this invariance 
of natural principles: 


Sabbe dhamma anatta. 
all things are not-self. 


Tam tathagato abhisambujjhati abhisameti. 
A Realized One understands this and comprehends it, 


Abhisambujjhitva abhisametva acikkhati deseti 
pannapeti patthapeti vivarati vibhajati uttanikaroti: 
then he explains, teaches, asserts, establishes, clarifies, 
analyzes, and reveals it: 


‘sabbe dhamma anatta’ ’ ti. 
‘All things are not-self.’” 


Catuttham. 


3.137. 137. Kesakambalasutta - 


137. A Hair Blanket 
14. Yodhajivavagga - 14. A Warrior 


“Seyyathapi, bhikkhave, yani kanici tantavutanam 
vatthanam, kesakambalo tesam patikittho akkhayati. 
“Mendicants, a hair blanket is said to be the worst kind of 
woven Cloth. 


Kesakambalo, bhikkhave, site sito, unhe unho, 
dubbanno, duggandho, dukkhasamphasso. 

It’s cold in the cold, hot in the heat, ugly, smelly, and 
unpleasant to touch. 


Evamevam kho, bhikkhave, yani kanici 
puthusamanabrahmanavadanam makkhalivado tesam 
patikittho akkhayati. 

In the same way, the teaching of Makkhali is said to be the 
worst of all the doctrines of the various ascetics and 
brahmins. 


Makkhali, bhikkhave, moghapuriso evamvadi 
evamditthi: 
Makkhali, that silly man, has this doctrine and view: 


‘natthi kammam, natthi kiriyam, natthi viriyan’ti. 
‘There is no power in deeds, action, or energy.’ 


Yepi te, bhikkhave, ahesum atitamaddhanam 
arahanto sammasambuddha, tepi bhagavanto 
kammavada ceva ahesum kiriyavada Ca viriyavada Ca. 
Now, all the perfected ones, the fully awakened Buddhas 
who lived in the past taught the efficacy of deeds, action, 
and energy. 


Tepi, bhikkhave, makkhali moghapuriso patibahati: 
But Makkhali opposes them by saying: 


‘natthi kammam, natthi kiriyam, natthi viriyan’ti. 
‘There is no power in deeds, action, or energy.’ 


Yepi te, bhikkhave, bhavissanti anagatamaddhanam 
arahanto saammasambuddha, tepi bhagavanto 
kammavada ceva bhavissanti kiriyavada Ca viriyavada 
Ca. 

All the perfected ones, the fully awakened Buddhas who will 
live in the future will teach the efficacy of deeds, action, and 
energy. 


Tepi, bhikkhave, makkhali moghapuriso patibahati: 
But Makkhali opposes them by saying: 


‘natthi kammam, natthi kiriyam, natthi viriyan’ti. 
‘There is no power in deeds, action, or energy.’ 


Ahampi, bhikkhave, etarahi araham 
sammasambuddho kammavado ceva kiriyavado ca 
viriyavado Ca. 

I too, the perfected one, the fully awakened Buddha in the 
present, teach the efficacy of deeds, action, and energy. 


Mampi, bhikkhave, makkhali moghapuriso 
patibahati: 
But Makkhali opposes me by saying: 


‘natthi kammam, natthi kiriyam, natthi viriyan’ti. 
‘There is no power in deeds, action, or energy.’ 


Seyyathapi, bhikkhave, nadimukhe khippam uddeyya 
bahunam macchanam ahitaya dukkhaya anayaya 


byasanaya; 
It’s like a trap set at the mouth of a river, which would bring 
harm, suffering, calamity, and disaster for many fish. 


evamevam kho, bhikkhave, makkhali moghapuriso 
manussakhippam manne loke uppanno bahtnam 
sattanam ahitaya dukkhaya anayaya byasanaya’ ti. 

In the same way that silly man Makkhali is a trap for 
humans, it seems to me. He has come into the world for the 
harm, suffering, calamity, and disaster of many beings.” 


Pancamam. 


3.138. 138. Sampadasutta - 138. 


Accomplishment 
14. Yodhajivavagga - 14. A Warrior 


“Tisso ima, bhikkhave, sampada. 
“Mendicants, there are three accomplishments. 


Katama tisso? 
What three? 


Saddhasampada, silasampada, pannasampada— 
Accomplishment in faith, ethics, and wisdom. 


ima kho, bhikkhave, tisso sampada” ti. 
These are the three accomplishments.” 


Chattham. 


3.139. 139. Vuddhisutta - 139. 


Growth 
14. Yodhajivavagga - 14. A Warrior 


“Tisso ima, bhikkhave, vuddhiyo. 
“Mendicants, there are three kinds of growth. 


Katama tisso? 
What three? 


Saddhavuddhi, silavuddhi, pannavuddhi— 
Growth in faith, ethics, and wisdom. 


ima kho, bhikkhave, tisso vuddhiyo’” ti. 
These are the three kinds of growth.” 


Sattamam. 


3.140. 140. Assakhalunkasutta - 


140. A Wild Colt 
14. Yodhajivavagga - 14. A Warrior 


“Tayo ca, bhikkhave, assakhalunke desessami tayo ca 
purisakhalunke. 

“Mendicants, I will teach you about three wild colts and 
three wild people. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katame ca, bhikkhave, tayo assakhalunka? 
“What are the three wild colts? 


Idha, bhikkhave, ekacco assakhalunko javasampanno 
hoti; na vannasampanno, na 
arohaparinahasampanno. 

One wild colt is fast, but not beautiful or well proportioned. 


Idha pana, bhikkhave, ekacco assakhalunko 
javasampanno ca hoti vannasampanno Ca; na 
arohaparinahasampanno. 

Another wild colt is fast and beautiful, but not well 
proportioned. 


Idha pana, bhikkhave, ekacco assakhalunko 
javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 

While another wild colt is fast, beautiful, and well 
proportioned. 


Ime kho, bhikkhave, tayo assakhalunka. 
These are the three wild colts. 


Katame ca, bhikkhave, tayo purisakhalunka? 
And what are the three wild people? 


Idha, bhikkhave, ekacco purisakhalunko 
javasampanno hoti; na vannasampanno, na 
arohaparinahasampanno. 

One wild person is fast, but not beautiful or well 
proportioned. 


Idha pana, bhikkhave, ekacco purisakhalunko 
javasampanno ca hoti vannasampanno Ca; na 
arohaparinahasampanno. 

Another wild person is fast and beautiful, but not well 
proportioned. 


Idha pana, bhikkhave, ekacco purisakhalunko 
javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 

While another wild person is fast, beautiful, and well 
proportioned. 


Kathanca, bhikkhave, purisakhalunko javasampanno 
hoti; na vannasampanno na 
arohaparinahasampanno? 

And how is a wild person fast, but not beautiful or well 
proportioned? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamini patipada’ti yathabhutam 
pajanati. 

It’s when a mendicant truly understands: “This is suffering’ 
... ‘This is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
samsadeti, no vissajjeti. 

But when asked a question about the teaching or training, 
they falter without answering. 


Idamassa na vannasmim vadami. 
This is how they’re not beautiful, I say. 


Na kho pana labhi hoti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

And they don’t receive robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


Idamassa na arohaparinahasmim vadami. 
This is how they’re not well proportioned, I say. 


Evam kho, bhikkhave, purisakhalunko javasampanno 
hoti; na vannasampanno, na 
arohaparinahasampanno. 

This is how a wild person is fast, but not beautiful or well 
proportioned. 


Kathanca, bhikkhave, purisakhalunko javasampanno 
ca hoti vannasampanno Ca; na 
arohaparinahasampanno? 

And how is a wild person fast and beautiful, but not well 
proportioned? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

It’s when a mendicant truly understands: “This is suffering’ 
... ‘This is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
vissajjeti, no samsadeti. 

When asked a question about the teaching or training, they 
answer without faltering. 


Idamassa vannasmim vadami. 
This is how they’re beautiful, I say. 


Na pana labhi hoti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

But they don’t receive robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


Idamassa na arohaparinahasmim vadami. 
This is how they’re not well proportioned, I say. 


Evam kho, bhikkhave, purisakhalunko javasampanno 
ca hoti vannasampanno Ca; na 
arohaparinahasampanno. 

This is how a wild person is fast and beautiful, but not well 
proportioned. 


Kathanca, bhikkhave, purisakhalunko javasampanno 
ca hoti vannasampanno Ca arohaparinahasampanno 
ca? 

And how is a wild person fast, beautiful, and well 
proportioned? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

It’s when a mendicant truly understands: “This is suffering’ 
... ‘This is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
vissajjeti, no samsadeti. 

When asked a question about the teaching or training, they 
answer without faltering. 


Idamassa vannasmim vadami. 
This is how they’re beautiful, I say. 


Labhi kho pana hoti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 


They receive robes, alms-food, lodgings, and medicines and 
supplies for the sick. 


Idamassa arohaparinahasmim vadami. 
This is how they’re well proportioned, I say. 


Evam kho, bhikkhave, purisakhalunko javasampanno 
ca hoti vannasampanno Ca arohaparinahasampanno 
Ca. 

This is how a wild person is fast, beautiful, and well 
proportioned. 


Ime kho, bhikkhave, tayo purisakhalunka’ ti. 
These are the three wild people.” 


Atthamam. 


3.141. 141. Assaparassasutta - 


141. Excellent Horses 
14. Yodhajivavagga - 14. A Warrior 


“Tayo ca, bhikkhave, assaparasse desessami tayo ca 
purisaparasse. 

“Mendicants, I will teach you the three excellent horses and 
the three excellent people. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katame ca, bhikkhave, tayo assaparassa? 
“What are the three excellent horses? 


Idha, bhikkhave, ekacco assaparasso javasampanno 
hoti; na vannasampanno na arohaparinahasampanno. 
One excellent horse is fast, but not beautiful or well 
proportioned. 


Idha pana, bhikkhave, ekacco assaparasso 
javasampanno hoti vannasampanno Ca; na 
arohaparinahasampanno. 

Another excellent horse is fast and beautiful, but not well 
proportioned. 


Idha pana, bhikkhave, ekacco assaparasso 
javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 

While another excellent horse is fast, beautiful, and well 
proportioned. 


Ime kho, bhikkhave, tayo assaparassa. 
These are the three excellent horses. 


Katame ca, bhikkhave, tayo purisaparassa? 
“What are the three excellent people? 


Idha, bhikkhave, ekacco purisaparasso javasampanno 
hoti; na vannasampanno na arohaparinahasampanno. 
One excellent person is fast, but not beautiful or well 
proportioned. 


Idha pana, bhikkhave, ekacco purisaparasso 
javasampanno ca hoti vannasampanno Ca; na 
arohaparinahasampanno. 

Another excellent person is fast and beautiful, but not well 
proportioned. 


Idha pana, bhikkhave, ekacco purisaparasso 
javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 

While another excellent person is fast, beautiful, and well 
proportioned. 


Kathanca, bhikkhave, purisaparasso javasampanno 
hoti; na vannasampanno, na 
arohaparinahasampanno? 

And how is an excellent person fast, but not beautiful or 
well proportioned? 


Idha, bhikkhave, bhikkhu pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

It’s when a mendicant, with the ending of the five lower 
fetters, is reborn spontaneously. They’re extinguished 
there, and are not liable to return from that world. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
samsadeti, no vissajjeti. 

But when asked a question about the teaching or training, 
they falter without answering. 


Idamassa na vannasmim vadami. 
This is how they’re not beautiful, I say. 


Na kho pana labhi hoti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

And they don’t receive robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


Idamassa na arohaparinahasmim vadami. Evam kho, 
bhikkhave, purisaparasso javasampanno hoti; 

This is how they’re not well proportioned, I say. This is how 
an excellent person is fast, 


na vannasampanno, na arohaparinahasampanno. 
but not beautiful or well proportioned. 


Kathanca, bhikkhave, purisaparasso javasampanno ca 
hoti vannasampanno Ca, na arohaparinahasampanno? 


And how is an excellent person fast and beautiful, but not 
well proportioned? 


Idha, bhikkhave, bhikkhu pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

It’s when a mendicant, with the ending of the five lower 
fetters, is reborn spontaneously. They’re extinguished 
there, and are not liable to return from that world. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
vissajjeti, no samsadeti. 

When asked a question about the teaching or training, they 
answer without faltering. 


Idamassa vannasmim vadami. 
This is how they’re beautiful, I say. 


Na kho pana labhi hoti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

But they don’t receive robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


Idamassa na arohaparinahasmim vadami. 
This is how they’re not well proportioned, I say. 


Evam kho, bhikkhave, purisaparasso javasampanno 
ca hoti; vannasampanno Ca, na 
arohaparinahasampanno. 

This is how an excellent person is fast and beautiful, but not 
well proportioned. 


Kathanca, bhikkhave, purisaparasso javasampanno ca 
hoti vannasampanno Ca arohaparinahasampanno Ca? 
And how is an excellent person fast, beautiful, and well 
proportioned? 


Idha, bhikkhave, bhikkhu pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

It’s when a mendicant, with the ending of the five lower 
fetters, is reborn spontaneously. They’re extinguished 
there, and are not liable to return from that world. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
vissajjeti, no samsadeti. 

When asked a question about the teaching or training, they 
answer without faltering. 


Idamassa vannasmim vadami. 
This is how they’re beautiful, I say. 


Labhi kho pana hoti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

They receive robes, alms-food, lodgings, and medicines and 
supplies for the sick. 


Idamassa arohaparinahasmim vadami. 
This is how they’re well proportioned, I say. 


Evam kho, bhikkhave, purisaparasso javasampanno 
ca hoti vannasampanno Ca arohaparinahasampanno 


Ca. 
This is how an excellent person is fast, beautiful, and well 
proportioned. 


Ime kho, bhikkhave, tayo purisaparassa’” ti. 
These are the three excellent people.” 


Navamam. 


3.142. 142. Assajantyasutta - 


142. The Thoroughbred 
14. Yodhajivavagga - 14. A Warrior 


“Tayo ca, bhikkhave, bhadre assajaniye desessami 
tayo ca bhadre purisajantye. 

“Mendicants, I will teach you the three fine thoroughbred 
horses, and the three fine thoroughbred people. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 

Listen and pay close attention, I will speak.” 
“Evam, bhante”ti kho te bhikkhu bhagavato 


paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katame ca, bhikkhave, tayo bhadra assajaniya? 
“What are the three fine thoroughbred horses? 


Idha, bhikkhave, ekacco bhadro assajaniyo ... pe ... 
One fine thoroughbred horse... 


javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 
is fast, beautiful, and well proportioned. 


Ime kho, bhikkhave, tayo bhadra assajaniya. 
These are the three fine thoroughbred horses. 


Katame ca, bhikkhave, tayo bhadra purisajantya? 


And what are the three fine thoroughbred people? 


Idha, bhikkhave, ekacco bhadro purisajaniyo ... pe ... 
One fine thoroughbred person ... 


javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 
is fast, beautiful, and well proportioned. 


Kathanca, bhikkhave, bhadro purisajaniyo ... pe ... 
And how is a fine thoroughbred person ... 


javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca? 
fast, beautiful, and well proportioned? 


Idha, bhikkhave, bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati. 

It’s when a mendicant realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
vissajjeti, no samsadeti. 

When asked a question about the teaching or training, they 
answer without faltering. 


Idamassa vannasmim vadami. 
This is how they’re beautiful, I say. 


Labhi kho pana hoti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

They receive robes, alms-food, lodgings, and medicines and 
supplies for the sick. 


Idamassa arohaparinahasmim vadami. 
This is how they’re well proportioned, I say. 


Evam kho, bhikkhave, bhadro purisajaniyo 
javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 

This is how a fine thoroughbred person is fast, beautiful, 
and well proportioned. 


Ime kho, bhikkhave, tayo bhadra purisajantya’” ti. 
These are the three fine thoroughbred people.” 


Dasamam. 


3.143. 143. 
Pathamamoranivapasutta - 143. 


At the Peacocks’ Feeding Ground 
(ist) 


14. Yodhajivavagga - 14. A Warrior 


Ekam samayam bhagava rajagahe viharati 
moranivape paribbajakarame. 

At one time the Buddha was staying near Rajagaha, at the 
monastery of the wanderers in the peacocks’ feeding 
ground. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Tihi, bhikkhave, dhammehi samannagato bhikkhu 
accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 

“Mendicants, a mendicant with three qualities has reached 
the ultimate end, the ultimate sanctuary, the ultimate 
Spiritual life, the ultimate goal. They are the best among 
gods and humans. 


Katamehi tihi? 
What three? 


Asekkhena silakkhandhena, asekkhena 
samadhikkhandhena, asekkhena pannakkhandhena. 
The entire spectrum of an adept’s ethics, immersion, and 
wisdom. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanan" ti. 

A mendicant with these three qualities has reached the 
ultimate end, the ultimate sanctuary, the ultimate spiritual 
life, the ultimate goal. They are the best among gods and 
humans.” 


Ekadasamam. 


3.144. 144, 
Dutiyamoranivapasutta - 144. At 


the Peacocks’ Feeding Ground 
(2nd) 


14. Yodhajivavagga - 14. A Warrior 


“Tihi, bhikkhave, dhammehi samannagato bhikkhu 
accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 

“Mendicants, a mendicant who has three qualities has 
reached the ultimate end, the ultimate sanctuary, the 
ultimate spiritual life, the ultimate goal. They are the best 
among gods and humans. 


Katamehi tihi? 
What three? 


Iddhipatihariyena, adesanapatihariyena, 
anusasanipatihariyena— 

A demonstration of psychic power, a demonstration of 
revealing, and a demonstration of instruction. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanan" ti. 

A mendicant with these three qualities has reached the 
ultimate end, the ultimate sanctuary, the ultimate spiritual 
life, the ultimate goal. They are the best among gods and 
humans.” 


Dvadasamam. 


3.145.145. 
Tatiyamoranivapasutta - 145. At 


the Peacocks’ Feeding Ground 
(3rd) 


14. Yodhajivavagga - 14. A Warrior 


“Tihi, bhikkhave, dhammehi samannagato bhikkhu 
accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 

“Mendicants, a mendicant who has three qualities has 
reached the ultimate end, the ultimate sanctuary, the 
ultimate spiritual life, the ultimate goal. They are the best 
among gods and humans. 


Katamehi tihi? 
What three? 


Sammaditthiya, sammananena, sammavimuttiya— 
Right view, right knowledge, and right freedom. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanan" ti. 

A mendicant with these three qualities has reached the 
ultimate end, the ultimate sanctuary, the ultimate spiritual 
life, the ultimate goal. They are the best among gods and 
humans.” 


Terasamam. 


Yodhajivavaggo cuddasamo. 


Yodho parisamittanca, 
uppada kesakambalo; 
Sampada vuddhi tayo assa, 


tayo moranivapinoti. 


3.146. 146. Akusalasutta - 146. 
Unskillful 


15. Mangalavagga - 15. Good Fortune 


“Tihi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Someone with three qualities is cast down to hell. 


Katamehi tihi? 
What three? 


Akusalena kayakammena, akusalena vacikammena, 
akusalena manokammena— 
Unskillful deeds by way of body, speech, and mind. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
Someone with these three qualities is cast down to hell. 


Tihi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with three qualities is raised up to heaven. 


Katamehi tihi? 
What three? 


Kusalena kayakammena, kusalena vacikammena, 
kusalena manokammena— 
Skillful deeds by way of body, speech, and mind. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
yathabhatam nikkhitto evam sagge’ ti. 
Someone with these three qualities is raised up to heaven.” 


Pathamam. 


3.147. 147. Savajjasutta - 147. 


Blameworthy 
15. Mangalavagga - 15. Good Fortune 


“Tihi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Someone with three qualities is cast down to hell. 


Katamehi tihi? 
What three? 


Savajjena kayakammena, savajjena vacikammena, 
Savajjena manokammena— 
Blameworthy deeds by way of body, speech, and mind. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
Someone with these three qualities is cast down to hell. 


Tihi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with three qualities is raised up to heaven. 


Katamehi tihi? 
What three? 


Anavajjena kayakammena, anavajjena vacikammena, 
anavajjena manokammena— 


Blameless deeds by way of body, speech, and mind. 


imehi kho... pe ... evam sagge’ ti. 
Someone with these three qualities is raised up to heaven.” 


Dutiyam. 


3.148. 148. Visamasutta - 148. 


Unethical 
15. Mangalavagga - 15. Good Fortune 


“Tihi, bhikkhave ... pe ... 
“Someone with three qualities is cast down to hell. ... 


visamena kayakammena, visamena vacikammena, 
visamena manokammena— 
Unethical deeds by way of body, speech, and mind.... 


imehi kho... pe ... evam niraye. 


Tihi, bhikkhave, dhammehi ... pe ... 
Someone with three qualities is raised up to heaven. ... 


samena kayakammena, samena vacikammena, 
Samena manokammena— 
Ethical deeds by way of body, speech, and mind. ...” 


imehi kho ... pe ... evam sagge’ ti. 


Tatiyam. 


3.149. 149. Asucisutta - 149. 


Impure 
15. Mangalavagga - 15. Good Fortune 


“Tihi, bhikkhave ... pe ... 
“Someone with three qualities is cast down to hell. ... 


asucina kayakammena, asucina vacikammena, 
asucina manokammena— 
Impure deeds by way of body, speech, and mind.... 


imehi kho... pe ... evam niraye. 


Tihi, bhikkhave ... pe ... 
Someone with three qualities is raised up to heaven. ... 


sucina kayakammena, sucina vacikammena, sucina 
manokammena— 
Pure deeds by way of body, speech, and mind....” 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
yathabhatam nikkhitto evam sagge’ ti. 


Catuttham. 


3.150. 150. Pathamakhatasutta - 
150. Broken (1st) 


15. Mangalavagga - 15. Good Fortune 


“Tihi, bhikkhave, dhammehi samannagato balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavati. 

“When a foolish, incompetent, bad person has three 
qualities they keep themselves broken and damaged. They 
deserve to be blamed and reproved by sensible people, and 
they make much bad karma. 


Katamehi tihi? 
What three? 


Akusalena kayakammena, akusalena vacikammena, 
akusalena manokammena— 
Unskillful deeds by way of body, speech, and mind. ... 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
balo abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavati. 


Tihi, bhikkhave, dhammehi samannagato pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca vinntnam, 
bahunca punnam pasavati. 

When an astute, competent, good person has three 
qualities they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit. 


Katamehi tihi? 
What three? 


Kusalena kayakammena, kusalena vacikammena, 
kusalena manokammena ... pe .... 


Skillful deeds by way of body, speech, and mind....” 


Pancamam. 


3.151. 151. Duttyakhatasutta - 
151. Broken (2nd) 


15. Mangalavagga - 15. Good Fortune 


“Tihi, bhikkhave ... pe ... 
“When a foolish, incompetent, bad person has three 
qualities they keep themselves broken and damaged. ... 


savajjena kayakammena, savajjena vacikammena, 
Savajjena manokammena ... pe .... 
Blameworthy deeds by way of body, speech, and mind. ... 


Tihi, bhikkhave ... pe ... 
When an astute, competent, good person has three 
qualities they keep themselves healthy and whole.... 


anavajjena kayakammena, anavajjena vacikammena, 
anavajjena manokammena ... pe .... 
Blameless deeds by way of body, speech, and mind. ...” 


Chattham. 


3.152. 152. Tatiyakhatasutta - 
152. Broken (3rd) 


15. Mangalavagga - 15. Good Fortune 


“Tihi, bhikkhave ... pe ... 
“When a foolish, incompetent, bad person has three 
qualities they keep themselves broken and damaged. ... 


visamena kayakammena, visamena vacikammena, 
visamena manokammena ... pe. 
Unethical deeds by way of body, speech, and mind.. 


Tihi, bhikkhave ... pe ... 
When an astute, competent, good person has three 
qualities they keep themselves healthy and whole. ... 


samena kayakammena, samena vacikammena, 
Samena manokammena ... pe .... 
Ethical deeds by way of body, speech, and mind....” 


Sattamam. 


3.153. 153. Catutthakhatasutta - 
153. Broken (Ath) 


15. Mangalavagga - 15. Good Fortune 


“Tihi, bhikkhave ... pe ... 
“When a foolish, incompetent, bad person has three 
qualities they keep themselves broken and damaged. ... 


asucina kayakammena, asucina vacikammena, 
asucina manokammena ... pe .... 
Impure deeds by way of body, speech, and mind.... 


Tihi, bhikkhave ... pe ... 
When an astute, competent, good person has three 
qualities they keep themselves healthy and whole. ... 


sucina kayakammena, sucina vacikammena, sucina 
manokammena— 
Pure deeds by way of body, speech, and mind....” 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
pandito viyatto sappuriso akkhatam anupahatam 
attanam pariharati, anavajjo ca hoti ananuvajjo ca 
vinnunam, bahunca punnam pasavati’ ti. 


Atthamam. 


3.154. 154. Vandanasutta - 154. 


Homage 
15. Mangalavagga - 15. Good Fortune 


“Tisso ima, bhikkhave, vandana. 
“Mendicants, there are three kinds of homage. 


Katama tisso? 
What three? 


Kayena, vacaya, manasa— 
By way of body, speech, and mind. 


ima kho, bhikkhave, tisso vandana’” ti. 
These are the three kinds of homage.” 


Navamam. 


3.155. 155. Pubbanhasutta - 
155. Morning 


15. Mangalavagga - 15. Good Fortune 


“Ye, bhikkhave, satta pubbanhasamayam kayena 
sucaritam caranti, vacaya sucaritam caranti, manasa 
sucaritam caranti, supubbanho, bhikkhave, tesam 
sattanam. 

“Mendicants, those sentient beings who do good things in 
the morning by way of body, speech, and mind have a good 
morning. 


Ye, bhikkhave, satta majjhanhikasamayam kayena 
sucaritam caranti, vacaya sucaritam caranti, manasa 
sucaritam caranti, sumajjhanhiko, bhikkhave, tesam 
sattanam. 

Those sentient beings who do good things at midday by way 
of body, speech, and mind have a good midday. 


Ye, bhikkhave, satta sayanhasamayam kayena 
sucaritam caranti, vacaya sucaritam caranti, manasa 
sucaritam caranti, susayanho, bhikkhave, tesam 
sattananti. 

Those sentient beings who do good things in the evening by 
way of body, speech, and mind have a good evening. 


Sunakkhattam sumangalam, 
A good star, a good fortune, 


suppabhatam suhutthitam; 
a good dawn, a good rising, 


Sukhano sumuhutto Ca, 
a good moment, a good hour: 


suyittham brahmacarisu. 
these come with good gifts to spiritual practitioners. 


Padakkhinam kayakammam, 
Worthy deeds of body, 


vacakammam padakkhinam; 
verbal worthy deeds, 


Padakkhinam manokammam, 
worthy deeds of mind, 


panidhi te padakkhine; 
worthy resolutions: 


Padakkhinani katvana, 
when your deeds have been worthy, 


labhantatthe padakkhine. 
you get worthy benefits. 


Te atthaladdha sukhita, 
Those happy with these benefits 


virulha buddhasasane; 
flourish in the Buddha’s teaching. 


Aroga sukhita hotha, 
May you and all your relatives 


saha sabbehi natibhi’ ti. 
be healthy and happy!” 


Dasamam. 


Mangalavaggo pancamo. 
Akusalanca savajjam, 
visamasucina saha; 
Caturo khata vandana, 
pubbanhena ca te dasati. 


Tatiyo pannasako samatto. 


3.156-162. 156-162 - 156-162 
16. Acelakavagga - 16. Naked 


“Tisso ima, bhikkhave, patipada. 
“Mendicants, there are three practices. 


Katama tisso? 
What three? 


Agalha patipada, nijjhama patipada, majjhima 
patipada. 

The addicted practice, the scorching practice, and the 
middle practice. 


Katama ca, bhikkhave, agalha patipada? 
And what’s the addicted practice? 


Idha, bhikkhave, ekacco evamvadi hoti evamditthi: 
It’s when someone has this doctrine and view: 


‘natthi kamesu doso’ti. 
‘There’s nothing wrong with sensual pleasures’; 


So kamesu patabyatam apaijjati. 
so they throw themselves into sensual pleasures. 


Ayam vuccati, bhikkhave, agalha patipada. 
This is called the addicted practice. 


Katama ca, bhikkhave, nijjhama patipada? 
And what’s the scorching practice? 


Idha, bhikkhave, ekacco acelako hoti muttacaro, 
hatthapalekhano, naehibhadantiko, 


natitthabhadantiko, nabhihatam na uddissakatam na 
nimantanam sadiyati. 

It’s when someone goes naked, ignoring conventions. They 
lick their hands, and don’t come or wait when asked. They 
don’t consent to food brought to them, or food prepared on 
purpose for them, or an invitation for a meal. 


So na kumbhimukha patigganhati, na kalopimukha 
patigganhati na elakamantaram na dandamantaram 
na musalamantaram na dvinnam bhunjamananam na 
gabbhiniya na payamanaya na purisantaragataya na 
sankittisu na yattha sa upatthito hoti na yattha 
makkhika sandasandacarin1 na maccham na mamsam 
na suram na merayam, na thusodakam pivati. 

They don’t receive anything from a pot or bowl; or from 
someone who keeps sheep, or who has a weapon or a 
shovel in their home; or where a couple is eating; or where 
there is a woman who is pregnant, breastfeeding, or who 
has a man in her home; or where there’s a dog waiting or 
flies buzzing. They accept no fish or meat or liquor or wine, 
and drink no beer. 


So ekagariko va hoti ekalopiko, dvagariko va hoti 
dvalopiko ... sattagariko va hoti sattalopiko; 

They go to just one house for alms, taking just one 
mouthful, or two houses and two mouthfuls, up to seven 
houses and seven mouthfuls. 


ekissapi dattiya yapeti, dvihipi dattihi yapeti ... 
sattahipi dattihi yapeti; 

They feed on one saucer a day, two saucers a day, up to 
seven saucers a day. 


ekahikampi aharam ahareti, dvahikampi aharam 
ahareti ... sattahikampi aharam ahareti—iti evarupam 


addhamasikampi 
pariyayabhattabhojananuyogamanuyutto viharati. 
They eat once a day, once every second day, up to once a 
week, and so on, even up to once a fortnight. They live 
pursuing the practice of eating food at set intervals. 


So sakabhakkhopi hoti, saamakabhakkhopi hoti, 
nivarabhakkhopi hoti, daddulabhakkhopi hoti, 
hatabhakkhopi hoti, kanabhakkhopi hoti, 
acamabhakkhopi hoti, pinnakabhakkhopi hoti, 
tinabhakkhopi hoti, gomayabhakkhopi hoti, 
vanamulaphalaharo yapeti pavattaphalabhoji. 

They eat herbs, millet, wild rice, poor rice, water lettuce, 
rice bran, scum from boiling rice, sesame flour, grass, or 
cow dung. They survive on forest roots and fruits, or eating 
fallen fruit. 


So sananipi dhareti, masananipi dhareti, 
chavadussanipi dhareti, pamsukulanipi dhareti, 
tiritanipi dhareti, ajinampi dhareti, ajinakkhipampi 
dhareti, kusacirampi dhareti, vakacirampi dhareti, 
phalakacirampi dhareti, kesakambalampi dhareti, 
valakambalampi dhareti, ulukapakkhikampi dhareti, 
They wear robes of sunn hemp, mixed hemp, corpse- 
wrapping cloth, rags, lodh tree bark, antelope hide (whole 
or in strips), kusa grass, bark, wood-chips, human hair, 
horse-tail hair, or owls’ wings. 


kesamassulocakopi hoti 
kesamassulocananuyogamanuyutto, 

They tear out their hair and beard, committed to this 
practice. 


ubbhatthakopi hoti asanapatikkhitto, 
They constantly stand, refusing seats. 


ukkutikopi hoti ukkutikappadhanamanuyutto, 
They squat, committed to persisting in the squatting 
position. 


kantakapassayikopi hoti kantakapassaye seyyam 
kappeti, 

They lie on a mat of thorns, making a mat of thorns their 
bed. 


sayatatiyakampi udakorohananuyogamanuyutto 
viharati— 

They pursue the practice of immersion in water three times 
a day, including the evening. 


iti evarupam anekavihitam kayassa 
atapanaparitapananuyogamanuyutto viharati. 

And so they live pursuing these various ways of mortifying 
and tormenting the body. 


Ayam vuccati, bhikkhave, nijjhama patipada. 
This is called the scorching practice. 


Katama ca, bhikkhave, majjhima patipada? 
And what’s the middle practice? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... pe ... 


They meditate observing an aspect of the mind... 


dhammesu dhammanupassi viharati atapi sampajano 
satima vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Ayam vuccati, bhikkhave, majjhima patipada. 
This is called the middle practice. 


Ima kho, bhikkhave, tisso patipadati. (1) 
These are the three practices. 


Tisso ima, bhikkhave, patipada. 
Mendicants, there are three practices. 


Katama tisso? 
What three? 


Agalha patipada, nijjhama patipada, majjhima 
patipada. 

The addicted practice, the scorching practice, the middle 
practice. 


Katama ca, bhikkhave, agalha patipada ... pe ... 
And what’s the addicted practice? ... 


ayam vuccati, bhikkhave, agalha patipada. 
This is called the addicted practice. 


Katama ca, bhikkhave, nijjhama patipada ... pe ... 
And what is the scorching practice? ... 


ayam vuccati, bhikkhave, nijjhama patipada. 
This is called the scorching practice. 


Katama ca, bhikkhave, majjhima patipada? 
And what’s the middle practice? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati; 

It’s when a mendicant generates enthusiasm, tries, makes 
an effort, exerts the mind, and strives so that bad, unskillful 
qualities don’t arise. 


uppannanam papakanam akusalanam dhammanam 
pahanaya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati; 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities that have 
arisen are given up. 


anuppannanam kusalanam dhammanam uppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati; 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities arise. 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati .... (2) 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have arisen 
remain, are not lost, but increase, mature, and are 
completed by development. ... 


Chandasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti viriyasamadhi ... pe ... 


They develop the basis of psychic power that has immersion 
due to enthusiasm, and active effort. They develop the basis 
of psychic power that has immersion due to energy, and 
active effort. 


cittasamadhi ... pe ... 
They develop the basis of psychic power that has immersion 
due to mental development, and active effort. 


vimamsasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti ... pe .... (3) 

They develop the basis of psychic power that has immersion 
due to inquiry, and active effort. ... 


Saddhindriyam bhaveti ... 
They develop the faculty of faith ... 


viriyindriyam bhaveti ... 
energy... 


satindriyam bhaveti ... 
mindfulness ... 


samadhindriyam bhaveti ... 
immersion ... 


pannindriyam bhaveti ... pe .... (4) 
wisdom ... 


Saddhabalam bhaveti ... 
They develop the power of faith... 


viriyabalam bhaveti ... 
energy... 


satibalam bhaveti ... 


mindfulness ... 


samadhibalam bhaveti ... 
immersion ... 


pannabalam bhaveti ... pe .... (5) 
wisdom... 


Satisambojjhangam bhaveti ... 


They develop the awakening factor of mindfulness ... 


dhammavicayasambojjhangam bhaveti ... 
investigation of principles ... 


viriyasambojjhangam bhaveti ... 
energy ... 


pitisambojjhangam bhaveti ... 
rapture ... 


passaddhisambojjhangam bhaveti ... 
tranquility ... 


samadhisambojjhangam bhaveti ... 
immersion ... 


upekkhasambojjhangam bhaveti ... pe .... (6) 
equanimity ... 


Sammaditthim bhaveti ... 
They develop right view ... 


sammasankappam bhaveti ... 
right thought... 


Sammavacam bhaveti ... 


right speech... 


sammakammantam bhaveti ... 
right action ... 


sammaajivam bhaveti ... 
right livelihood ... 


Sammavayamam bhaveti ... 
right effort ... 


sammasatim bhaveti ... 
right mindfulness ... 


Sammasamadhim bhaveti .... 
right immersion ... 


Ayam vuccati, bhikkhave, majjhima patipada. 
This is called the middle practice. 


Ima kho, bhikkhave, tisso patipada” ti. (7) 
These are the three practices.” 


Acelakavaggo chattho. 
Satipatthanam sammappadhanam, 
Iddhipadindriyena Ca; 

Balam bojjhango maggo Ca, 


Patipadaya yojayeti. 


3.163-182. 163-182 - 163-182 


17. Kammapathapeyyala - 17. Courses of Deeds 


“Tihi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Someone with three qualities is cast down to hell. 


Katamehi tihi? 
What three? 


Attana ca panatipati hoti, paranca panatipate 
Samadapeti, panatipate ca samanunno hoti. 

They themselves kill living creatures. They encourage 
others to kill living creatures. And they approve of killing 
living creatures. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
Someone with these three qualities is cast down to hell. 


Tihi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with three qualities is raised up to heaven. 


Katamehi tihi? 
What three? 


Attana ca panatipata pativirato hoti, paranca 
panatipata veramaniya samadapeti, panatipata 
veramaniya ca samanunno hoti ... pe .... (2) 

They don’t themselves kill living creatures. They encourage 
others to not kill living creatures. And they approve of not 
killing living creatures. ... 


Attana ca adinnadayi hoti, paranca adinnadane 
Samadapeti, adinnadane ca samanunno hoti ... pe .... 
They themselves steal. They encourage others to steal. And 
they approve of stealing. ... 


Attana ca adinnadana pativirato hoti, paranca 
adinnadana veramaniya samadapeti, adinnadana 
veramaniya ca samanunno hoti ... pe .... (4) 

They don’t themselves steal. They encourage others to not 
steal. And they approve of not stealing.... 


Attana ca kamesumicchacari hoti, paranca 
kamesumicchacare samadapeti, kamesumicchacare 
ca samanunno hoti ... pe .... 

They themselves commit sexual misconduct. They 
encourage others to commit sexual misconduct. And they 
approve of committing sexual misconduct. ... 


Attana ca kamesumicchacara pativirato hoti, paranca 
kamesumicchacara veramaniya samadapeti, 
kamesumicchacara veramaniya ca samanunno hoti ... 
pe .... (6) 

They don’t themselves commit sexual misconduct. They 
encourage others to not commit sexual misconduct. And 
they approve of not committing sexual misconduct. ... 


Attana ca musavadi hoti, paranca musavade 
Samadapeti, musavade ca samanunno hoti ... pe .... 
They themselves lie. They encourage others to lie. And they 
approve of lying.... 


Attana ca musavada pativirato hoti, paranca 
musavada veramaniya samadapeti, musavada 
veramaniya ca samanunno hoti ... pe .... (8) 

They don’t themselves lie. They encourage others to not lie. 
And they approve of not lying.... 


Attana ca pisunavaco hoti, paranca pisunaya vacaya 
Samadapeti, pisunaya vacaya ca samanunno hoti ... pe 


They themselves speak divisively. They encourage others to 
speak divisively. And they approve of speaking divisively. ... 


Attana Ca pisunaya vacaya pativirato hoti, paranca 
pisunaya vacaya veramaniya samadapeti, pisunaya 
vacaya veramaniya ca samanunno hoti ... pe .... (10) 
They don’t themselves speak divisively. They encourage 
others to not speak divisively. And they approve of not 
speaking divisively. ... 


Attana ca pharusavaco hoti, paranca pharusaya 
vacaya Samadapeti, pharusaya vacaya Ca Samanunno 
hoti ... pe .... 

They themselves speak harshly. They encourage others to 
speak harshly. And they approve of speaking harshly. ... 


Attana ca pharusaya vacaya pativirato hoti, paranca 
pharusaya vacaya veramaniya samadapeti, pharusaya 
vacaya veramaniya ca samanunno hoti ... pe .... (12) 
They don’t themselves speak harshly. They encourage 
others to not speak harshly. And they approve of not 
speaking harshly. ... 


Attana ca samphappalapi hoti, paranca 
samphappalape samadapeti, samphappalape ca 
Samanunno hoti ... pe .... 

They themselves talk nonsense. They encourage others to 
talk nonsense. And they approve of talking nonsense. ... 


Attana ca samphappalapa pativirato hoti, paranca 
samphappalapa veramaniya samadapeti, 


samphappalapa veramaniya ca samanunno hoti ... pe 


They don’t themselves talk nonsense. They encourage 
others to not talk nonsense. And they approve of not talking 
nonsense. ... 


Attana ca abhijjhalu hoti, paranca abhijjhaya 
samadapeti, abhijjhaya ca saamanunno hoti ... pe .... 
They themselves are covetous. They encourage others to be 
covetous. And they approve of covetousness. ... 


Attana ca anabhijjhalu hoti, paranca anabhijjhaya 
samadapeti, anabhijjhaya ca samanunno hoti ... pe .... 
(16) 

They themselves are content. They encourage others to be 
contented. And they approve of being contented. ... 


Attana ca byapannacitto hoti, paranca byapade 
Samadapeti, byapade ca samanunno hoti ... pe .... 
They themselves have ill will. They encourage others to 
have ill will. And they approve of having ill will. ... 


Attana ca abyapannacitto hoti, paranca abyapade 
Samadapeti, abyapade ca samanunno hoti ... pe .... 
(18) 

They themselves are kind-hearted. They encourage others 
to be kind-hearted. And they approve of kind-heartedness. 


Attana ca micchaditthiko hoti, paranca 
micchaditthiya samadapeti, micchaditthiya ca 
Samanunno hoti ... pe .... 

They themselves have wrong view. They encourage others 
to have wrong view. And they approve of wrong view. ... 


Attana ca sammaditthiko hoti, paranca 
sammaditthiya samadapeti, saammaditthiya ca 
samanunno hoti. 

They themselves have right view. They encourage others to 
have right view. And they approve of right view. 

Imehi kho, bhikkhave, tihi dhammehi samannagato 
yathabhatam nikkhitto evam sagge’ ti. (20) 

Someone with these three qualities is raised up to heaven.” 
Kammapathapeyyalam nitthitam. 

Panam adinnamiccha Ca, 

musavadi Ca pisuna; 

Pharusa samphappalapo Ca, 

abhijjha byapadaditthi ca; 


Kammapathesu peyyalam, 


tikakena niyojayeti. 


3.183-3592. 183-352 - 183-352 


18. Ragapeyyala - 18. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, abhinnaya tayo dhamma 
bhavetabba. 
“For insight into greed, three things should be developed. 


Katame tayo? 
What three? 


Sunnato samadhi, animitto samadhi, appanihito 
samadhi— 

Emptiness immersion; signless immersion; and undirected 
immersion. 


ragassa, bhikkhave, abhinnaya ime tayo dhamma 
bhavetabba. (1) O 

For insight into greed, these three things should be 
developed. 


Ragassa, bhikkhave, parinnaya ... pe ... 
For the complete understanding of greed... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing ... 


viragaya ... 
fading away... 


nirodhaya ... 
cessation ... 


Cagaya ... 
giving away... 


patinissaggaya ime tayo dhamma bhavetabba. 
letting go... 


DosassSa ... 
hate... 


mohassa ... 
delusion ... 


kodhassa ... 
anger... 


upanahassa ... 
hostility ... 


makkhassa ... 
offensiveness... 


palasassa ... 
contempt... 


issaya ... 
jealousy... 


macchariyassa ... 
stinginess ... 


mayaya ... 
deceitfulness ... 


satheyyassa ... 
deviousness... 


thambhassa ... 
obstinacy ... 


sarambhassa ... 
aggression ... 


ManasSa ... 
conceit... 


atimanassSa ... 
arrogance... 


MadasSa ... 
vanity ... 


pamadassa ... 
negligence ... 


abhinnaya ... 
insight... 


parinnaya ... 


complete understanding ... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing ... 


viragaya ... 
fading away... 


nirodhaya ... 
cessation ... 


Cagaya ... 
giving away... 


patinissaggaya ime tayo dhamma bhavetabba’ ti. 
For the letting go of negligence, these three things should 
be developed.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 

Ragapeyyalam nitthitam. 

Ragam dosanca mohanca, 


kodhupanahapancamam; 


Makkhapalasaissa Ca, 


maccharimayasatheyya. 
Thambhasarambhamananca, 
atimanamadassa Ca; 
Pamada sattarasa vutta, 
ragapeyyalanissita. 

Ete opammayuttena, 
apadena abhinnaya; 
Parinnaya parikkhaya, 
pahanakkhayabbayena; 
Viraganirodhacagam, 
patinissagge ime dasa. 
Sunnato animitto Ca, 
appanihito ca tayo; 
Samadhimulaka peyya— 
lesupi vavatthita cati. 
Tatiyo pannasako nitthito. 


Tikanipatapali nitthita. 
The Book of the Threes is finished. 


4.001. 1. Anubuddhasutta - 1. 


Understood 
1. Bhandagamavagga - 1. At Bhanda Village 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vajjisu viharati bhandagame. 
At one time the Buddha was staying in the land of the Vajjis 
at the village of Bhanda. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Catunnam, bhikkhave, dhammanam ananubodha 
appativedha evamidam dighamaddhanam 
sandhavitam samsaritam mamanceva tumhakanca. 
“Mendicants, not understanding and not penetrating four 
things, both you and I have wandered and transmigrated 
for such a very long time. 


Katamesam catunnam? 
What four? 


Ariyassa, bhikkhave, silassa ananubodha appativedha 
evamidam dighamaddhanam sandhavitam 
samsaritam mamanceva tumhakanca. 

Noble ethics, 


Ariyassa, bhikkhave, samadhissa ananubodha 
appativedha evamidam dighamaddhanam 
sandhavitam samsaritam mamanceva tumhakanca. 
immersion, 


Ariyaya, bhikkhave, pannaya ananubodha 
appativedha evamidam dighamaddhanam 
sandhavitam samsaritam mamanceva tumhakanca. 
wisdom, 


Ariyaya, bhikkhave, vimuttiya ananubodha 
appativedha evamidam dighamaddhanam 
sandhavitam samsaritam mamanceva tumhakanca. 
and freedom. 


Tayidam, bhikkhave, ariyam silam anubuddham 
patividdham, ariyo samadhi anubuddho patividdho, 
ariya panna anubuddha patividdha, ariya vimutti 
anubuddha patividdha, ucchinna bhavatanha, khina 
bhavanetti, natthi dani punabbhavo’ ti. 

These noble ethics, immersion, wisdom, and freedom have 
been understood and comprehended. Craving for continued 
existence has been cut off; the attachment to continued 
existence is ended; now there are no more future lives.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Silam samadhi panna Ca, 
“Ethics, immersion, and wisdom, 


vimutti ca anuttara; 
and the supreme freedom: 


Anubuddha ime dhamma, 
these things have been understood 


gotamena yasassina. 
by Gotama the renowned. 


Iti buddho abhinnaya, 
And so the Buddha, having insight, 


dhammamakkhasi bhikkhunam; 
explained this teaching to the mendicants. 


Dukkhassantakaro sattha, 
The teacher made an end of suffering, 


cakkhuma parinibbuto’ ti. 
seeing clearly, he is extinguished.” 


Pathamam. 


4.002. 2. Papatitasutta - 2. 


Fallen 
1. Bhandagamavagga - 1. At Bhanda Village 


“Catuhi, bhikkhave, dhammehi asamannagato 
‘imasma dhammavinaya papatito’ti vuccati. 
“Someone without four things is said to have ‘fallen from 
this teaching and training’. 


Katamehi catuhi? 
What four? 


Ariyena, bhikkhave, silena asamannagato ‘imasma 
dhammavinaya papatito’ti vuccati. 
Noble ethics, 


Ariyena, bhikkhave, saamadhina asamannagato 
‘imasma dhammavinaya papatito’ti vuccati. 
immersion, 


Ariyaya, bhikkhave, pannaya asamannagato ‘imasma 
dhammavinaya papatito’ti vuccati. 
wisdom, 


Ariyaya, bhikkhave, vimuttiya asamannagato ‘imasma 
dhammavinaya papatito’ti vuccati. 
and freedom. 


Imehi kho, bhikkhave, catuhi dhammehi 
asamannagato ‘imasma dhammavinaya papatito’ti 
vuccati. 

Someone without these four things is said to have ‘fallen 
from this teaching and training’. 


Catuhi, bhikkhave, dhammehi samannagato ‘imasma 
dhammavinaya apapatito’ti vuccati. 

Someone with four things is said to be ‘secure in this 
teaching and training’. 


Katamehi catuhi? 
What four? 


Ariyena, bhikkhave, silena saamannagato ‘imasma 
dhammavinaya apapatito’ti vuccati. 
Noble ethics, 


Ariyena, bhikkhave, saamadhina samannagato 
‘imasma dhammavinaya apapatito’ti vuccati. 
immersion, 


Ariyaya, bhikkhave, pannaya samannagato ‘imasma 
dhammavinaya apapatito’ti vuccati. 
wisdom, 


Ariyaya, bhikkhave, vimuttiya saamannagato ‘imasma 
dhammavinaya apapatito’ti vuccati. 
and freedom. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato ‘imasma dhammavinaya apapatito’ti 
vuccatiti. 

Someone with these four things is said to be ‘secure in this 
teaching and training’. 


Cuta patanti patita, 
They fall, collapsed and fallen; 


giddha ca punaragata; 
greedy, they return. 


Katam kiccam ratam rammam, 
The work is done, the joyful is enjoyed, 


sukhenanvagatam sukhan’ ti. 
happiness is found through happiness.” 


Dutiyam. 


4.003.3. Pathamakhatasutta - 3. 


Broken (1st) 
1. Bhandagamavagga - 1. At Bhanda Village 


“Catuhi, bhikkhave, dhammehi samannagato balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavati. 

“When a foolish, incompetent bad person has four qualities 
they keep themselves broken and damaged. They deserve 
to be blamed and criticized by sensible people, and they 
make much bad karma. 


Katamehi catuhi? 
What four? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati, 

Without examining or scrutinizing, they praise those 
deserving of criticism, 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati, 
and they criticize those deserving of praise. 


ananuvicca apariyogahetva appasadantye thane 
pasadam upadamseti, 
They arouse faith in things that are dubious, 


ananuvicca apariyogahetva pasadaniye thane 
appasadam upadamseti— 
and they don’t arouse faith in things that are inspiring. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato balo abyatto asappuriso khatam 
upahatam attanam pariharati, savajjo ca hoti 
sanuvajjo ca vinntnam, bahunca apunnam pasavati. 
When a foolish, incompetent bad person has these four 
qualities they keep themselves broken and damaged. They 
deserve to be blamed and criticized by sensible people, and 
they make much bad karma. 


Catuhi, bhikkhave, dhammehi samannagato pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca vinntnam, 
bahunca punnam pasavati. 

When an astute, competent good person has four qualities 
they keep themselves healthy and whole. They don’t 
deserve to be blamed and criticized by sensible people, and 
they make much merit. 


Katamehi catuhi? 
What four? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati, 

After examining and scrutinizing, they criticize those 
deserving of criticism, 


anuvicca pariyogahetva vannarahassa vannam 
bhasati, 
and they praise those deserving of praise. 


anuvicca pariyogahetva appasadantiye thane 
appasadam upadamseti, 
They don’t arouse faith in things that are dubious, 


anuvicca pariyogahetva pasadaniye thane pasadam 
upadamseti— 


and they do arouse faith in things that are inspiring. 


imehi kho, bhikkhave, catuhi dhammehi 
Samannagato pandito viyatto sappuriso akkhatam 
anupahatam attanam pariharati, anavajjo ca hoti 
ananuvajjo ca vinnhtnam, bahunca punnam 
pasavatiti. 

When an astute, competent good person has these four 
qualities they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit. 


Yo nindiyam pasamsati, 
When you praise someone worthy of criticism, 


Tam va nindati yo pasamsiyo; 
or criticize someone worthy of praise, 


Vicinati mukhena so kalim, 
you choose bad luck with your own mouth: 


Kalina tena sukham na vindati. 
you'll never find happiness that way. 


Appamatto ayam kali, 
Bad luck at dice is a trivial thing, 


Yo akkhesu dhanaparajayo; 
if all you lose is your money 


Sabbassapi sahapi attana, 
and all you own, even yourself. 


Ayameva mahantataro kali; 
What’s really terrible luck 


Yo sugatesu manam padosaye. 
is to hate the holy ones. 


Satam sahassanam nirabbudanam, 
For more than two quinquadecillion years, 


Chattimsati panca ca abbudani; 
and another five quattuordecillion years, 


Yamariyagarahi nirayam upeti, 
a Slanderer of noble ones goes to hell, 


Vacam mananca panidhaya papakan’ ti. 
having aimed bad words and thoughts at them.’ 


J 


Tatiyam. 


4.004. 4. Dutiyakhatasutta - 4. 


Broken (2nd) 
1. Bhandagamavagga - 1. At Bhanda Village 


“Catusu, bhikkhave, miccha patipajjamano balo 
abyatto asappuriso khatam upahatam attanam 
pariharati savajjo ca hoti sanuvajjo ca vinntnam, 
bahunca apunnam pasavati. 

“When a foolish, incompetent bad person acts wrongly 
toward four people they keep themselves broken and 
damaged. They deserve to be blamed and criticized by 
sensible people, and they make much bad karma. 


Katamesu catusu? 
What four? 


Matari, bhikkhave, miccha patipajjamano balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavati. 

Mother ... 


Pitari, bhikkhave, miccha patipajjamano ... pe ... 
tathagate, bhikkhave, miccha patipajjamano ... pe ... 
tathagatasavake, bhikkhave, miccha patipajjamano 
balo abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavati. 

father... a Realized One... and a disciple of a Realized One. 


Imesu kho, bhikkhave, catusu miccha patipajjamano 
balo abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vinnunam, 
bahunca apunnam pasavati. 


When a foolish, incompetent bad person acts wrongly 
toward these four people they keep themselves broken and 
damaged. They deserve to be blamed and criticized by 
sensible people, and they make much bad karma. 


Catusu, bhikkhave, samma patipajjamano pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca vinntnam, 
bahunca punnam pasavati. 

When an astute, competent good person acts rightly toward 
four people they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit. 


Katamesu catusu? 
What four? 


Matari, bhikkhave, saamma patipajjamano pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca vinntnam, 
bahunca punnam pasavati. 

Mother ... 


Pitari, bhikkhave, samma patipajjamano ... pe ... 
tathagate, bhikkhave, samma patipajjamano ... pe ... 
tathagatasavake, bhikkhave, samma patipajjamano 
pandito viyatto sappuriso akkhatam anupahatam 
attanam pariharati, anavajjo ca hoti ananuvajjo ca 
vinnunam, bahunca punnam pasavati. 

father... a Realized One... and a disciple of a Realized One. 


Imesu kho, bhikkhave, catusu samma patipajjamano 
pandito viyatto sappuriso akkhatam anupahatam 
attanam pariharati, anavajjo ca hoti ananuvajjo ca 
vinnunam, bahunca punnam pasavatiti. 


When an astute, competent good person acts rightly toward 
these four people they keep themselves healthy and whole. 
They don’t deserve to be blamed and criticized by sensible 
people, and they make much merit. 


Matari pitari capi, 
A person who does wrong 


yo miccha patipajjati; 
by their mother or father, 


Tathagate va sambuddhe, 
or a Realized One, a Buddha, 


atha va tassa savake; 
or one of their disciples, 


Bahunca so pasavati, 
makes much bad karma. 


apunnam tadiso naro. 


Taya nam adhammacariyaya, 
Because of their unprincipled conduct 


Matapitusu pandita; 
toward their parents, 


Idheva nam garahanti, 
they’re criticized in this life by the astute, 


Peccapayanca gacchati. 

and they depart to be reborn in a place of loss. 
Matari pitari capi, 

A person who does right 


yo samma patipajjati; 
by their mother and father, 


Tathagate va sambuddhe, 
or a Realized One, a Buddha, 


atha va tassa savake; 
or one of their disciples, 


Bahunca so pasavati, 
makes much merit. 


punnam etadiso naro. 


Taya nam dhammacariyaya, 
Because of their principled conduct 


matapitusu pandita; 
toward their parents, 


Idheva nam pasamsanti, 
they’re praised in this life by the astute, 


pecca sagge pamodati’ ti. 
and they depart to rejoice in heaven.” 


Catuttham. 


4.005.5. Anusotasutta - 5. With 


the Stream 
1. Bhandagamavagga - 1. At Bhanda Village 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These four people are found in the world. 


Katame cattaro? 
What four? 


Anusotagami puggalo, patisotagami puggalo, thitatto 
puggalo, tinno parangato thale titthati brahmano. 

A person who goes with the stream; a person who goes 
against the stream; a steadfast person; and a brahmin who 
has crossed over and stands on the far shore. 


Katamo ca, bhikkhave, anusotagami puggalo? 
And who is the person who goes with the stream? 


Idha, bhikkhave, ekacco puggalo kame Ca patisevati, 
papanca kammam karoti. 

It’s a person who takes part in sensual pleasures and does 
bad deeds. 


Ayam vuccati, bhikkhave, anusotagam1 puggalo. 
This is called a person who goes with the stream. 


Katamo ca, bhikkhave, patisotagam1 puggalo? 
And who is the person who goes against the stream? 


Idha, bhikkhave, ekacco puggalo kame ca 
nappatisevati, papanca kammam na karoti, sahapi 
dukkhena sahapi domanassena assumukhopi 


rudamano paripunnam parisuddham brahmacariyam 
carati. 

It’s a person who doesn’t take part in sensual pleasures or 
do bad deeds. They live the full and pure spiritual life in 
pain and sadness, weeping, with tearful faces. 


Ayam vuccati, bhikkhave, patisotagami puggalo. 
This is called a person who goes against the stream. 


Katamo ca, bhikkhave, thitatto puggalo? 
And who is the steadfast person? 


Idha, bhikkhave, ekacco puggalo pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti, tattha parinibbayi, anavattidhammo 
tasma loka. 

It’s a person who, with the ending of the five lower fetters, 
is reborn spontaneously. They’re extinguished there, and 
are not liable to return from that world. 


Ayam vuccati, bhikkhave, thitatto puggalo. 
This is called a steadfast person. 


Katamo ca, bhikkhave, puggalo tinno parangato thale 
titthati brahmano? 

And who is a brahmin who has crossed over and stands on 
the far shore? 


Idha, bhikkhave, ekacco puggalo asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

It’s a person who realizes the undefiled freedom of heart 
and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements. 


Ayam vuccati, bhikkhave, puggalo tinno parangato 
thale titthati brahmano. 

This is called a brahmin who has crossed over and stands 
on the far shore. 


Ime kho, bhikkhave, cattaro puggala santo 
samvijjamana lokasminti. 
These are the four people found in the world. 


Ye keci kamesu asannata jana, 
All those people with uncontrolled sensuality, 


Avitaraga idha kamabhogino; 
not free of lust, enjoying sensual pleasures in this life: 


Punappunam jatijarupagami te, 
again and again, they return to birth and old age; 


Tanhadhipanna anusotagamino. 
those who go with the stream are sunk in craving. 


Tasma hi dhiro idhupatthitassat1, 
So a wise one in this life, with mindfulness established, 


Kame Ca pape ca asevamano; 
doesn’t take part in sensual pleasures and bad deeds. 


Sahapi dukkhena jaheyya kame, 
In pain they’d give up sensual pleasures: 


Patisotagamiti tamahu puggalam. 
they call that person ‘one who goes against the stream’. 


Yo ve kilesani pahaya panca, 
Someone who’s given up five corruptions, 


Paripunnasekho aparihanadhammo; 
a perfect trainee, not liable to decline, 


Cetovasippatto samahitindriyo, 
who’s mastered their mind, with faculties immersed in 
samadhi, 


Sa ve thitattoti naro pavuccati. 
that’s called ‘a steadfast person’. 


Paropara yassa samecca dhamma, 
The sage who has comprehended all things, high and low, 


Vidhupita atthagata na santi; 
cleared them and ended them, so they are no more; 


Sa ve muni vusitabrahmacariyo, 
they’ve completed the spiritual journey, and gone to the end 
of the world, 


Lokantagu paragatoti vuccati’ ti. 
they’re called ‘one who has gone beyond’.” 


Pancamam. 


4.006. 6. Appassutasutta - 6.A 


Little Learning 
1. Bhandagamavagga - 1. At Bhanda Village 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? A person may have: 


Appassuto sutena anupapanno, appassuto sutena 
upapanno, bahussuto sutena anupapanno, bahussuto 
sutena upapanno. 

~ Little learning and not get the point of learning. ~ Little 
learning but get the point of learning. ~ Much learning but 
not get the point of learning. ~ Much learning and get the 
point of learning. 


Kathanca, bhikkhave, puggalo appassuto hoti sutena 
anupapanno? 

And how has a person learned little and not got the point of 
learning? 


Idha, bhikkhave, ekaccassa puggalassa appakam 
sutam hoti— 
It’s when a person has learned little of the 


suttam geyyam veyyakaranam gatha udanam 
itivuttakam jatakam abbhutadhammam vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


So tassa appakassa sutassa na atthamannaya 
dhammamannaya dhammanudhammappatipanno 
hoti. 

And with the little they’ve learned, they understand neither 
the meaning nor the text, nor do they practice in line with 
the teaching. 


Evam kho, bhikkhave, puggalo appassuto hoti sutena 
anupapanno. 

That’s how a person has learned little and not got the point 
of learning. 


Kathanca, bhikkhave, puggalo appassuto hoti sutena 
upapanno? 

And how has a person learned little but has got the point of 
learning? 


Idha, bhikkhave, ekaccassa puggalassa appakam 
sutam hoti— 
It’s when a person has learned little of the 


suttam geyyam veyyakaranam gatha udanam 
itivuttakam jatakam abbhutadhammam vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


So tassa appakassa sutassa atthamannaya 
dhammamannaya dhammanudhammappatipanno 
hoti. 

But with the little they’ve learned, they understand the 
meaning and the text, and they practice in line with the 
teaching. 


Evam kho, bhikkhave, puggalo appassuto hoti sutena 
upapanno. 


That’s how a person has learned little but has got the point 
of learning. 


Kathanca, bhikkhave, puggalo bahussuto hoti sutena 
anupapanno? 

And how has a person learned much but hasn't got the 
point of learning? 


Idha, bhikkhave, ekaccassa puggalassa bahukam 
sutam hoti— 
It’s when a person has learned much of the 


suttam geyyam veyyakaranam gatha udanam 
itivuttakam jatakam abbhutadhammam vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


So tassa bahukassa sutassa na atthamannaya 
dhammamannaya dhammanudhammappatipanno 
hoti. 

But even though they’ve learned much, they understand 
neither the meaning nor the text, nor do they practice in 
line with the teaching. 


Evam kho, bhikkhave, puggalo bahussuto hoti sutena 
anupapanno. 

That’s how a person has learned much but hasn't got the 
point of learning. 


Kathanca, bhikkhave, puggalo bahussuto hoti sutena 
upapanno? 

And how has a person learned much and has got the point 
of learning? 


Idha, bhikkhave, ekaccassa puggalassa bahukam 
sutam hoti— 
It’s when a person has learned much of the 


suttam geyyam veyyakaranam gatha udanam 
itivuttakam jatakam abbhutadhammam vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


So tassa bahukassa sutassa atthamannaya 
dhammamannaya dhammanudhammappatipanno 
hoti. 

And with the large amount they’ve learned, they 
understand the meaning and the text, and they practice in 
line with the teaching. 


Evam kho, bhikkhave, puggalo bahussuto hoti sutena 
upapanno. 

That’s how a person has learned much and has got the 
point of learning. 


Ime kho, bhikkhave, cattaro puggala santo 
samvijjamana lokasminti. 
These are the four people found in the world. 


Appassutopi ce hoti, 
If you don’t learn much, 


silesu asamahito; 
and aren’t steady in ethics, 


Ubhayena nam garahanti, 
they'll criticize you on both counts, 


silato ca sutena Ca. 


for your ethics and your learning. 


Appassutopi ce hoti, 
If you don’t learn much, 


silesu susamahito; 
and you are steady in ethics, 


Silato nam pasamsanti, 
they'll praise your ethical conduct, 


tassa Sampajjate sutam. 
since your learning has succeeded. 


Bahussutopi ce hoti, 
If you learn much, 


silesu asamahito; 
but aren’t steady in ethics, 


Silato nam garahanti, 
they'll criticize your ethical conduct, 


nassa Sampajjate sutam. 
for your learning hasn’t succeeded. 


Bahussutopi ce hoti, 
If you learn much, 


silesu susamahito; 
and you are steady in ethics, 


Ubhayena nam pasamsanti, 
they’ll praise you on both counts, 


silato ca sutena Ca. 


for your ethics and your learning. 


Bahussutam dhammadharam, 
A wise disciple of the Buddha 


sappannam buddhasavakam; 
who has much learning, and has memorized the teachings, 


Nekkham jambonadasseva, 
is like a coin of mountain gold. 


ko tam ninditumarahati; 
Who is worthy of criticizing them? 


Devapi nam pasamsanti, 
Even the gods praise them, 


brahmunapi pasamsito’ ti. 
and by Brahma, too, they’re praised.” 


Chattham. 


4.007.7. Sobhanasutta - 7. 


Beautification 
1. Bhandagamavagga - 1. At Bhanda Village 


“Cattarome, bhikkhave, viyatta vinita visarada 
bahussuta dhammadhara 
dhammanudhammappatipanna samgham sobhenti. 
“Mendicants, these four competent, educated, assured, 
learned people—who have memorized the teachings and 
practice in line with the teachings—beautify the Sangha. 


Katame cattaro? 
What four? 


Bhikkhu, bhikkhave, viyatto vinito visarado 
bahussuto dhammadharo 
dhammanudhammappatipanno samgham sobheti. 
A monk, 


Bhikkhuni, bhikkhave, viyatta vinita visarada 
bahussuta dhammadhara 
dhammanudhammappatipanna samgham sobheti. 
a nun, 


Upasako, bhikkhave, viyatto vinito visarado 
bahussuto dhammadharo 
dhammanudhammappatipanno samgham sobheti. 
a layman, 


Upasika, bhikkhave, viyatta vinita visarada bahussuta 
dhammadhara dhammanudhammappatipanna 
samgham sobheti. 

and a laywoman. 


Ime kho, bhikkhave, cattaro viyatta vinita visarada 
bahussuta dhammadhara 
dhammanudhammappatipanna samgham sobhentiti. 
These four competent, educated, assured, learned people— 
who have memorized the teachings and practice in line with 
the teachings—beautify the Sangha. 


Yo hoti viyatto ca visarado Ca, 
Whoever is competent and assured, 


Bahussuto dhammadharo Ca hoti; 
learned, a memorizer of the teachings, 


Dhammassa hoti anudhammacar1, 
who lives in line with the teachings— 


Sa tadiso vuccati samghasobhano. 
such a person is said to beautify the Sangha. 


Bhikkhu ca silasampanno, 
A monk accomplished in ethics, 


bhikkhuni ca bahussuta; 
and a learned nun, 


Upasako ca yo saddho, 
a faithful layman, 


ya ca saddha upasika; 
and a faithful laywoman, too: 


Ete kho sangham sobhenti, 
these beautify the Sangha, 


ete hi sanghasobhana’ ti. 
they are the beautifiers of the Sangha.” 


Sattamam. 


4.008. 8. Vesarajjasutta - 8. Self- 


assured 
1. Bhandagamavagga - 1. At Bhanda Village 


“Cattarimani, bhikkhave, tathagatassa vesarajjani, 
yehi vesarajjehi samannagato tathagato asabham 
thanam patijanati, parisasu sthanadam nadati, 
brahmacakkam pavatteti. 

“Mendicants, a Realized One has four kinds of self 
assurance. With these he claims the bull’s place, roars his 
lion’s roar in the assemblies, and turns the holy wheel. 


Katamani cCattari? 
What four? 


‘“Sammasambuddhassa te patijanato ime dhamma 
anabhisambuddha’” ti tatra vata mam samano va 
brahmano va devo va maro va brahma va koci va 
lokasmim sahadhammena paticodessati’ti 
nimittametam, bhikkhave, na samanupassami. 

I see no reason for anyone—whether ascetic, brahmin, god, 
Mara, or Brahma, or anyone else in the world—to 
legitimately scold me, saying: ‘You claim to be fully 
awakened, but you don’t understand these things.’ 


Etamaham, bhikkhave, nimittam asamanupassanto 
khemappatto abhayappatto vesarajjappatto viharami. 
Since I see no such reason, I live secure, fearless, and 
assured. 


‘“Khinasavassa te patijanato ime asava 
aparikkhina” ti tatra vata mam samano va brahmano 
va devo va maro va brahma va koci va lokasmim 


sahadhammena paticodessati’ti nimittametam, 
bhikkhave, na samanupassami. 

I see no reason for anyone—whether ascetic, brahmin, god, 
Mara, or Brahma, or anyone else in the world—to 
legitimately scold me, saying: ‘You claim to have ended all 
defilements, but these defilements have not ended.’ 


Etamaham, bhikkhave, nimittam asamanupassanto 
khemappatto abhayappatto vesarajjappatto viharami. 
Since I see no such reason, I live secure, fearless, and 
assured. 


‘“Ye kho pana te antarayika dhamma vutta te 
patisevato nalam antarayaya”ti tatra vata mam 
Samano va brahmano va devo va maro va brahma va 
koci va lokasmim sahadhammena paticodessat?’ ti 
nimittametam, bhikkhave, na samanupassami. 

I see no reason for anyone—whether ascetic, brahmin, god, 
Mara, or Brahma, or anyone else in the world—to 
legitimately scold me, saying: “The acts that you say are 
obstructions are not really obstructions for the one who 
performs them.’ 


Etamaham, bhikkhave, nimittam asamanupassanto 
khemappatto abhayappatto vesarajjappatto viharami. 
Since I see no such reason, I live secure, fearless, and 
assured. 


‘“Yassa kho pana te atthaya dhammo desito so na 
niyyati takkarassa samma dukkhakkhayaya’” ti tatra 
vata mam samano va brahmano va devo va maro va 
brahma va koci va lokasmim sahadhammena 
paticodessati’ti nimittametam, bhikkhave, na 
Samanupassami. 

I see no reason for anyone—whether ascetic, brahmin, god, 
Mara, or Brahma, or anyone else in the world—to 


legitimately scold me, saying: “Though you teach that this 
teaching leads to the goal of the complete ending of 
suffering, it doesn’t lead there for one who practices it.’ 


Etamaham, bhikkhave, nimittam asamanupassanto 
khemappatto abhayappatto vesarajjappatto viharami. 
Since I see no such reason, I live secure, fearless, and 
assured. 


Imani kho, bhikkhave, cattari tathagatassa 
vesarajjani, yehi vesarajjehi samannagato tathagato 
asabham thanam patijanati, parisasu sthanadam 
nadati, brahmacakkam pavattetiti. 

A Realized One has these four kinds of self-assurance. With 
these he claims the bull’s place, roars his lion’s roar in the 
assemblies, and turns the holy wheel. 


Ye kecime vadapatha puthussita, 
The various grounds for criticism 


Yamnissita samanabrahmana Ca; 
that ascetics and brahmins rely on 


Tathagatam patva na te bhavanti, 
don’t touch a Realized One, 


Visaradam vadapathativattam. 
assured, gone beyond grounds for criticism. 


Yo dhammacakkam abhibhuyya kKeval1, 
He rolls forth the Wheel of Dhamma as a consummate one, 


Pavattayi1 sabbabhutanukamp1; 
complete, compassionate for all living creatures. 


Tam tadisam devamanussasettham, 


Sentient beings revere him, best of gods and humans, 


Satta namassanti bhavassa paragun’" ti. 
who has gone beyond rebirth.” 


Atthamam. 


4.009. 9. Tanhuppadasutta - 9. 


The Arising of Craving 
1. Bhandagamavagga - 1. At Bhanda Village 


“Cattarome, bhikkhave, tanhuppada yattha 
bhikkhuno tanha uppajjamana uppaijjati. 
“Mendicants, there are four things that give rise to craving 
in a mendicant. 


Katame cattaro? 
What four? 


Civarahetu va, bhikkhave, bhikkhuno tanha 
uppajjamana uppaijjati; 
For the sake of robes, 


pindapatahetu va, bhikkhave, bhikkhuno tanha 
uppajjamana uppajjati; 
alms-food, 


senasanahetu va, bhikkhave, bhikkhuno tanha 
uppajjamana uppaijjati; 
lodgings, 


itibhavabhavahetu va, bhikkhave, bhikkhuno tanha 
uppajjamana uppaijjati. 
or rebirth in this or that state. 


Ime kho, bhikkhave, cattaro tanhuppada yattha 
bhikkhuno tanha uppajjamana uppaijjatiti. 

These are the four things that give rise to craving ina 
mendicant. 


Tanha dutiyo puriso, 


Craving is a person’s partner 


dighamaddhana samsaram; 
as they transmigrate on this long journey. 


Itthabhavannathabhavam, 
They go from this state to another, 


Samsaram nativattati. 
but don’t get past transmigration. 


Evamadinavam Natva, 
Knowing this drawback— 


Tanham dukkhassa sambhavam; 
that craving is the cause of suffering— 


Vitatanho anadano, 
rid of craving, by not grasping, 


Sato bhikkhu paribbaje’” ti. 
a mendicant would go forth mindfully.” 


Navamam. 


4.010. 10. Yogasutta - 10. 


Attachments 
1. Bhandagamavagga - 1. At Bhanda Village 


“Cattarome, bhikkhave, yoga. 
“Mendicants, there are these four attachments. 


Katame cattaro? 
What four? 


Kamayogo, bhavayogo, ditthiyogo, avijjayogo. 
The attachment to sensual pleasures, future lives, views, 
and ignorance. 


Katamo ca, bhikkhave, kamayogo? 
And what is the attachment to sensual pleasures? 


Idha, bhikkhave, ekacco kamanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajanati. 

It’s when you don’t truly understand sensual pleasures’ 
origin, ending, gratification, drawback, and escape. 


Tassa kamanam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
appajanato yo kamesu kamarago kamanandi 
kamasneho kamamuccha kamapipasa kamaparilaho 
kamajjhosanam kamatanha sanuseti. 

So greed, relishing, affection, infatuation, thirst, passion, 
attachment, and craving for sensual pleasures linger on 
inside. 


Ayam vuccati, bhikkhave, kamayogo. 
This is called the attachment to sensual pleasures. 


Iti kamayogo. 
Such is the attachment to sensual pleasures. 


Bhavayogo ca katham hoti? 
And what is the attachment to future lives? 


Idha, bhikkhave, ekacco bhavanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajanati. 

It’s when you don’t truly understand future lives’ origin, 
ending, gratification, drawback, and escape. 


Tassa bhavanam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
appajanato yo bhavesu bhavarago bhavanand1 
bhavasneho bhavamuccha bhavapipasa 
bhavaparilaho bhavajjhosanam bhavatanha sanuseti. 
So lust, delight, affection, infatuation, thirst, passion, 
attachment, and craving for continued existence linger on 
inside. 


Ayam vuccati, bhikkhave, bhavayogo. 
This is called the attachment to future lives. 


Iti kamayogo bhavayogo. 
Such are the attachments to sensual pleasures and future 
lives. 


Ditthiyogo ca katham hoti? 
And what is the attachment to views? 


Idha, bhikkhave, ekacco ditthinam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam nappajanati. 


It’s when you don’t truly understand views’ origin, ending, 
gratification, drawback, and escape. 


Tassa ditthinam samudayanca atthangamanca 
asSadanca adinavanca nissarananca yathabhutam 
appajanato yo ditthisu ditthirago ditthinandi 
ditthisneho ditthimuccha ditthipipasa ditthiparilaho 
ditthijjhosanam ditthitanha sanuseti. 

So lust, delight, affection, infatuation, thirst, passion, 
attachment, and craving for views linger on inside. 


Ayam vuccati, bhikkhave, ditthiyogo. 
This is called the attachment to views. 


Iti kamayogo bhavayogo ditthiyogo. 
Such are the attachments to sensual pleasures, future lives, 
and views. 


Avijjayogo ca katham hoti? 
And what is the attachment to ignorance? 


Idha, bhikkhave, ekacco channam phassayatananam 
Samudayanca atthangamanca assadanca adinavanca 
nissarananca yathabhutam nappajanati. 

It’s when you don’t truly understand the six fields of 
contacts’ origin, ending, gratification, drawback, and 
escape, 


Tassa channam phassayatananam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam appajanato ya chasu phassayatanesu 
avijja annanam sanuseti. 

so ignorance and unknowing of the six fields of contact 
linger on inside. 


Ayam vuccati, bhikkhave, avijjayogo. 


This is called the attachment to ignorance. 


Iti kamayogo bhavayogo ditthiyogo avijjayogo, 
Such are the attachments to sensual pleasures, future lives, 
views, and ignorance. 


samyutto papakehi akusalehi dhammehi 
samkilesikehi ponobhavikehi sadarehi 
dukkhavipakehi ayatim jatijaramaranikehi. Tasma 
ayogakkhemiti vuccati. 

Someone attached to bad, unskillful qualities—corruptions 
that lead to future lives and are hurtful, resulting in 
suffering and future rebirth, old age, and death—is called: 
‘one who has not found sanctuary from attachments’. 


Ime kho, bhikkhave, cattaro yoga. 
These are the four attachments. 


Cattarome, bhikkhave, visamyoga. 
There are these four kinds of detachment. 


Katame cattaro? 
What four? 


Kamayogavisamyogo, bhavayogavisamyogo, 
ditthiyogavisamyogo, avijjayogavisamyogo. 
Detachment from sensual pleasures, future lives, views, and 
ignorance. 


Katamo ca, bhikkhave, kamayogavisamyogo? 
And what is detachment from sensual pleasures? 


Idha, bhikkhave, ekacco kamanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajanati. 


It’s when you truly understand sensual pleasures’ origin, 
ending, gratification, drawback, and escape. 


Tassa kamanam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
pajanato yo kamesu kamarago kamanandi kamasneho 
kamamuccha kamapipasa kamaparilaho 
kamajjhosanam kamatanha sa nanuseti. 

So greed, relishing, affection, infatuation, thirst, passion, 
attachment, and craving for sensual pleasures don’t linger 
on inside. 


Ayam vuccati, bhikkhave, kamayogavisamyogo. 
This is called detachment from sensual pleasures. 


Iti kamayogavisamyogo. 
Such is detachment from sensual pleasures. 


Bhavayogavisamyogo ca katham hoti? 
And what is detachment from future lives? 


Idha, bhikkhave, ekacco bhavanam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajanati. 

It’s when you truly understand future lives’ origin, ending, 
gratification, drawback, and escape. 


Tassa bhavanam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
pajanato yo bhavesu bhavarago bhavanand1 
bhavasneho bhavamuccha bhavapipasa 
bhavaparilaho bhavajjhosanam bhavatanha sa 
nanuseti. 

So lust, delight, affection, infatuation, thirst, passion, 
attachment, and craving for continued existence don’t 
linger on inside. 


Ayam vuccati, bhikkhave, bhavayogavisamyogo. 
This is called detachment from future lives. 


Iti kamayogavisamyogo bhavayogavisamyogo. 
Such is detachment from sensual pleasures and future lives. 


Ditthiyogavisamyogo ca katham hoti? 
And what is detachment from views? 


Idha, bhikkhave, ekacco ditthinam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajanati. 

It’s when you don’t truly understand views’ origin, ending, 
gratification, drawback, and escape. 


Tassa ditthinam samudayanca atthangamanca 
assadanca adinavanca nissarananca yathabhutam 
pajanato yo ditthisu ditthirago ditthinandi 
ditthisneho ditthimuccha ditthipipasa ditthiparilaho 
ditthijjhosanam ditthitanha sa nanuseti. 

So lust, delight, affection, infatuation, thirst, passion, 
attachment, and craving for views linger on inside. 


Ayam vuccati, bhikkhave, ditthiyogavisamyogo. 
This is called detachment from views. 


Iti kamayogavisamyogo bhavayogavisamyogo 
ditthiyogavisamyogo. 

Such is detachment from sensual pleasures, future lives, 
and views. 


Avijjayogavisamyogo ca katham hoti? 
And what is detachment from ignorance? 


Idha, bhikkhave, ekacco channam phassayatananam 
Samudayanca atthangamanca assadanca adinavanca 
nissarananca yathabhutam pajanati. 

It’s when you truly understand the six fields of contacts’ 
origin, ending, gratification, drawback, and escape, 


Tassa channam phassayatananam samudayanca 
atthangamanca assadanca adinavanca nissarananca 
yathabhutam pajanato ya chasu phassayatanesu avijja 
annanam sa nanuseti. 

so ignorance and unknowing of the six fields of contact 
don’t linger on inside. 


Ayam vuccati, bhikkhave, avijjayogavisamyogo. 
This is called detachment from ignorance. 


Iti kamayogavisamyogo bhavayogavisamyogo 
ditthiyogavisamyogo avijjayogavisamyogo, 

Such is detachment from sensual pleasures, future lives, 
views, and ignorance. 


visamyutto papakehi akusalehi dhammehi 
sankilesikehi ponobhavikehi sadarehi 
dukkhavipakehi ayatim jatijaramaranikehi. Tasma 
yogakkhemiti vuccati. 

Someone detached from bad, unskillful qualities— 
defilements that lead to future lives and are hurtful, 
resulting in suffering and future rebirth, old age, and death 
—is called: ‘one who has found sanctuary from 
attachments’. 


Ime kho, bhikkhave, cattaro visamyogati. 
These are the four kinds of detachment. 


Kamayogena samyutta, 
Attached to both sensual pleasures 


bhavayogena cubhayam; 
and the desire to be reborn in a future life; 


Ditthiyogena samyutta, 
attached also to views, 


avijjaya purakkhata. 
with ignorance in the forefront, 


Satta gacchanti samsaram, 
sentient beings continue to transmigrate, 


jatimaranagamino; 
with ongoing birth and death. 


Ye ca kame parinnaya, 
But those who completely understand sensual pleasures, 


bhavayoganca sabbaso. 
and the attachment to all future lives; 


Ditthiyogam samuhacca, 
with the attachment to views eradicated, 


avijjanca virajayam; 
and ignorance dispelled, 


Sabbayogavisamyutta, 
detached from all attachments, 


te ve yogatiga muni" ti. 
those sages have gone beyond all attachments.” 


Dasamam. 


Bhandagamavaggo pathamo. 
Anubuddham papatitam dve, 
Khata anusotapancamam; 
Appassuto ca sobhanam, 


Vesarajjam tanhayogena te dasati. 


4.011. 11. Carasutta - 11. 


Walking 
2. Caravagga - 2. Walking 


“Carato cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
“Mendicants, suppose a mendicant has a sensual, malicious, 
or cruel thought while walking. 


Tance bhikkhu adhivaseti, nappajahati na vinodeti na 
byantikaroti na anabhavam gameti, Carampi, 
bhikkhave, bhikkhu evambhuto ‘anatapi anottapi 
satatam samitam kusito hinaviriyo’ti vuccati. 

They tolerate it and don’t give it up, get rid of it, eliminate 
it, and obliterate it. Such a mendicant is said to be ‘not keen 
or prudent, always lazy, and lacking energy’ when walking. 


Thitassa cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
Suppose a mendicant has a sensual, malicious, or cruel 
thought while standing ... 


Tance bhikkhu adhivaseti, nappajahati na vinodeti na 
byantikaroti na anabhavam gameti, thitopi, 
bhikkhave, bhikkhu evambhuto ‘anatapi anottapi 
satatam samitam kusito hinaviriyo’ti vuccati. 


Nisinnassa cepi, bhikkhave, bhikkhuno uppaijjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
sitting... 


Tance bhikkhu adhivaseti, nappajahati na vinodeti na 
byantikaroti na anabhavam gameti, nisinnopi, 


bhikkhave, bhikkhu evambhuto ‘anatapi anottapi 
satatam samitam kusito hinaviriyo’ti vuccati. 


Sayanassa cepi, bhikkhave, bhikkhuno jagarassa 
uppajjati kamavitakko va byapadavitakko va 
vihimsavitakko va. 

or when lying down while awake. 


Tance bhikkhu adhivaseti, nappajahati na vinodeti na 
byantikaroti na anabhavam gameti, sayanopi, 
bhikkhave, bhikkhu jagaro evambhuto ‘anatapi 
anottapi satatam samitam kusito hinaviriyo’ti 
vucCcati. 

They tolerate it and don’t give it up, get rid of it, eliminate 
it, and obliterate it. Such a mendicant is said to be ‘not keen 
or prudent, always lazy, and lacking energy’ when lying 
down while awake. 


Carato cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
Suppose a mendicant has a sensual, malicious, or cruel 
thought while walking. 


Tance bhikkhu nadhivaseti, pajahati vinodeti 
byantikaroti anabhavam gameti; 

They don’t tolerate it, but give it up, get rid of it, eliminate 
it, and obliterate it. 


carampi, bhikkhave, bhikkhu evambhuto ‘atapi ottapi 
satatam samitam araddhaviriyo pahitatto’ti vuccati. 
Such a mendicant is said to be ‘keen and prudent, always 
energetic and determined’ when walking. 


Thitassa cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 


Suppose a mendicant has a sensual, malicious, or cruel 
thought while standing... 


Tance bhikkhu nadhivaseti, pajahati vinodeti 
byantikaroti anabhavam gameti; 


thitopi, bhikkhave, bhikkhu evambhuto ‘atapi ottapi 
satatam samitam araddhaviriyo pahitatto’ti vuccati. 


Nisinnassa cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
sitting ... 


Tance bhikkhu nadhivaseti, pajahati vinodeti 
byantikaroti anabhavam gameti; 


nisinnopi, bhikkhave, bhikkhu evambhuto ‘atapi 
ottapi satatam samitam araddhaviriyo pahitatto’ti 
vuccati. 


Sayanassa cepi, bhikkhave, bhikkhuno jagarassa 
uppajjati kamavitakko va byapadavitakko va 
vihimsavitakko va. 

or when lying down while awake. 


Tance bhikkhu nadhivaseti, pajahati vinodeti 
byantikaroti anabhavam gameti; 

They don’t tolerate it, but give it up, get rid of it, eliminate 
it, and obliterate it. 


sayanopi, bhikkhave, bhikkhu jagaro evambhuto 
‘atapi ottapi satatam samitam araddhaviriyo 
pahitatto’ti vuccatiti. 

Such a mendicant is said to be ‘keen and prudent, always 
energetic and determined’ when lying down while awake.” 


Caram va yadi va tittham, 
Whether walking or standing, 


nisinno uda va sayam; 
sitting or lying down, 


Yo vitakkam vitakketi, 
if you think a bad thought 


papakam gehanissitam. 
to do with the lay life, 


Kummaggappatipanno so, 
you’re on the wrong path, 


Mohaneyyesu mucchito; 
lost among things that delude. 


Abhabbo tadiso bhikkhu, 
Such a mendicant is incapable 


Phutthum sambodhimuttamam. 
of touching the highest awakening. 


Yo ca caram va tittham va, 
But one who, whether standing or walking, 


Nisinno uda va sayam; 
sitting or lying down, 


Vitakkam samayitvana, 
has calmed their thoughts, 


Vitakkupasame rato; 
loving peace of mind; 


Bhabbo so tadiso bhikkhu, 
such a mendicant is capable 


Phutthum sambodhimuttaman’ ti. 
of touching the highest awakening.” 


Pathamam. 


4.012. 12. Silasutta - 12. Ethics 
2. Caravagga - 2. Walking 


“Sampannasila, bhikkhave, viharatha 
Sampannapatimokkha, patimokkhasamvarasamvuta 
viharatha acaragocarasampanna, anumattesu vajjesu 
bhayadassavino samadaya sikkhatha sikkhapadesu. 
“Mendicants, live by the ethical precepts and the monastic 
code. Live restrained in the code of conduct, conducting 
yourselves well and seeking alms in suitable places. Seeing 
danger in the slightest fault, keep the rules you’ve 
undertaken. 


Sampannasilanam vo, bhikkhave, viharatam 
Sampannapatimokkhanam 
patimokkhasamvarasamvutanam viharatam 
acCaragocarasampannanam anumattesu vajjesu 
bhayadassavinam samadaya sikkhatam sikkhapadesu, 
kimassa uttari karaniyam? 

When you’ve done this, what more is there to do? 


Carato cepi, bhikkhave, bhikkhuno abhijjhabyapado 
vigato hoti, thinamiddham ... uddhaccakukkuccan. ... 
vicikiccha pahina hoti, araddham hoti viriyam 
asallinam, upatthita sati asammuttha, passaddho 
kayo asaraddho, samahitam cittam ekaggam, 
carampi, bhikkhave, bhikkhu evambhuto ‘atapi ottapi 
satatam samitam araddhaviriyo pahitatto’ti vuccati. 
Suppose a mendicant has got rid of desire and ill will while 
walking, and has given up dullness and drowsiness, 
restlessness and remorse, and doubt. Their energy is 
roused up and unflagging, their mindfulness is established 
and lucid, their body is tranquil and undisturbed, and their 
mind is immersed in samadhi. Such a mendicant is said to 


be ‘keen and prudent, always energetic and determined’ 
when walking. 


Thitassa cepi, bhikkhave, bhikkhuno abhijjhabyapado 
vigato hoti, thinamiddham ... uddhaccakukkuccan. ... 
vicikiccha pahina hoti, araddham hoti viriyam 
asallinam, upatthita sati asammuttha, passaddho 
kayo asaraddho, samahitam cittam ekaggam, thitopi, 
bhikkhave, bhikkhu evambhuto ‘atapi ottap1 satatam 
samitam araddhaviriyo pahitatto’ti vuccati. 

Suppose a mendicant has got rid of desire and ill will while 
standing ... 


Nisinnassa cepi, bhikkhave, bhikkhuno 
abhijjhabyapado vigato hoti, thinamiddhanm ... 
uddhaccakukkuccan. ... vicikiccha pahina hoti, 
araddham hoti viriyam asallinam, upatthita sati 
asammuttha, passaddho kayo asaraddho, samahitam 
cittam ekaggam, nisinnopi, bhikkhave, bhikkhu 
evambhuto ‘atapi ottapi satatam samitam 
araddhaviriyo pahitatto’ti vuccati. 

sitting ... 


Sayanassa cepi, bhikkhave, bhikkhuno jagarassa 
abhijjhabyapado vigato hoti, thinamiddhanm ... 
uddhaccakukkuccan. ... vicikiccha pahina hoti, 
araddham hoti viriyam asallinam, upatthita sati 
asammuttha, passaddho kayo asaraddho, samahitam 
cittam ekaggam, sayanopi, bhikkhave, bhikkhu 
jagaro evambhuto ‘atapi ottapi satatam samitam 
araddhaviriyo pahitatto’ti vuccatiti. 

and when lying down while awake, and has given up 
dullness and drowsiness, restlessness and remorse, and 
doubt. Their energy is roused up and unflagging, their 
mindfulness is established and lucid, their body is tranquil 
and undisturbed, and their mind is immersed in samadhi. 


Such a mendicant is said to be ‘keen and prudent, always 
energetic and determined’ when lying down while awake. 


Yatam care yatam titthe, 
Carefully walking, carefully standing, 


Yatam acche yatam saye; 
carefully sitting, carefully lying; 


Yatam saminjaye bhikkhu, 
a mendicant carefully bends their limbs, 


Yatamenam pasaraye. 
and carefully extends them. 


Uddham tiriyam apacinam, 
Above, below, and all around, 


yavatajagatogati; 
as far as the earth extends; 


Samavekkhita ca dhammanam, 
they scrutinize the rise and fall 


khandhanam udayabbayam. 
of phenomena such as the aggregates. 


Cetosamathasamicim, 
Training in what leads to serenity of heart, 


sikkhamanam sada satam; 
always staying mindful; 


Satatam pahitattoti, 
they call such a mendicant 


ahu bhikkhum tathavidhan’" ti. 
‘always determined’.” 


Dutiyam. 


4.013. 13. Padhanasutta - 13. 


Effort 
2. Caravagga - 2. Walking 


“Cattarimani, bhikkhave, sammappadhanani. 
“Mendicants, there are these four right efforts. 


Katamani cattari? 
What four? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati; 

A mendicant generates enthusiasm, tries, makes an effort, 
exerts the mind, and strives so that bad, unskillful qualities 
don’t arise. 


uppannanam papakanam akusalanam dhammanam 
pahanaya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati; 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities that have 
arisen are given up. 


anuppannanam kusalanam dhammanam uppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati; 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities arise. 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 


paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have arisen 
remain, are not lost, but increase, mature, and are fulfilled 
by development. 


Imani kho, bhikkhave, cattari sammappadhananiti. 
These are the four right efforts. 


Sammappadhana maradheyyabhibhuta, 
By rightly striving, they’ve crushed Mara’s sovereignty; 


Te asita jatimaranabhayassa paragu; 
unattached, they’ve gone beyond the danger of birth and 
death. 


Te tusita jetva maram savahinim te aneja, 
Contented and unstirred, they’ve vanquished Mara and his 
mount; 


Sabbam namucibalam upativatta te sukhita” ti. 
now they’ve gone beyond all Namuci’s forces, they’re 


happy.” 


Tatiyam. 


4.014. 14. Samvarasutta - 14. 


Restraint 
2. Caravagga - 2. Walking 


“Cattarimani, bhikkhave, padhanani. 
“Mendicants, there are these four efforts. 


Katamani cattari? 
What four? 


Samvarappadhanam, pahanappadhanam, 
bhavanappadhanam, anurakkhanappadhanam. 
The efforts to restrain, to give up, to develop, and to 
preserve. 


Katamanca, bhikkhave, samvarappadhanam? 
And what, mendicants, is the effort to restrain? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva na 
nimittaggahi hoti nanubyanjanaggahi. 

When a mendicant sees a sight with their eyes, they don’t 
get caught up in the features and details. 


Yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati, 
rakkhati cakkhundriyam, cakkhundriye samvaram 
apajjati. 

If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of sight, and achieving its restraint. 


Sotena saddam sutva ... 


When they hear a sound with their ears... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue... 


kayena photthabbam phusitva ... 
When they feel a touch with their body... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi, 

When they know a thought with their mind, they don’t get 
caught up in the features and details. 


yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati, 
rakkhati manindriyam, manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving its restraint. 


Idam vuccati, bhikkhave, samvarappadhanam. 
This is called the effort to restrain. 


Katamanca, bhikkhave, pahanappadhanam? 
And what, mendicants, is the effort to give up? 


Idha, bhikkhave, bhikkhu uppannam kamavitakkam 
nadhivaseti pajahati vinodeti byantikaroti 
anabhavam gameti; uppannam byapadavitakkanm ... 
pe ... uppannam vihimsavitakkan ... pe ... 


uppannuppanne papake akusale dhamme nadhivaseti 
pajahati vinodeti byantikaroti anabhavam gameti. 

It’s when a mendicant doesn’t tolerate a sensual, malicious, 
or cruel thought that’s arisen, but gives it up, gets rid of it, 
eliminates it, and obliterates it. They don’t tolerate any bad, 
unskillful qualities that have arisen, but give them up, get 
rid of them, eliminate them, and obliterate them. 


Idam vuccati, bhikkhave, pahanappadhanam. 
This is called the effort to give up. 


Katamanca, bhikkhave, bhavanappadhanam? 
And what, mendicants, is the effort to develop? 


Idha, bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam viraganissitam nirodhanissitam 
vossaggaparinamim, dhammavicayasambojjhangam 
bhaveti ... viriyasambojjhangam bhaveti ... 
pitisambojjhangam bhaveti ... 
passaddhisambojjhangam bhaveti ... 
samadhisambojjhangam bhaveti ... 
upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 
It’s when a mendicant develops the awakening factors of 
mindfulness, investigation of principles, energy, rapture, 
tranquility, immersion, and equanimity, which rely on 
seclusion, fading away, and cessation, and ripen as letting 
go. 


Idam vuccati, bhikkhave, bhavanappadhanam. 
This is called the effort to develop. 


Katamanca, bhikkhave, anurakkhanappadhanam? 
And what, mendicants, is the effort to preserve? 


Idha, bhikkhave, bhikkhu uppannam bhaddakam 
samadhinimittam anurakkhati atthikasannam 
pulavakasannam vinilakasannam vicchiddakasannham 
uddhumatakasannam. 

It’s when a mendicant preserves a meditation subject that’s 
a fine foundation of immersion: the perception of a 
skeleton, a worm-infested corpse, a livid corpse, a split open 
corpse, or a bloated corpse. 


Idam vuccati, bhikkhave, anurakkhanappadhanam. 
This is called the effort to preserve. 


Imani kho, bhikkhave, cattari padhananiti. 
These are the four efforts. 


Samvaro ca pahananca, 
Restraint and giving up, 


bhavana anurakkhana; 
development and preservation: 


Ete padhana cattaro, 
these are the four efforts 


desitadiccabandhuna; 
taught by the Kinsman of the Sun. 


Yehi bhikkhu idhatap1, 
Any mendicant who keenly applies these 


khayam dukkhassa papune’ ti. 
may attain the ending of suffering.” 


Catuttham. 


4.015. 15. Pannattisutta - 15. 


Regarded as Foremost 
2. Caravagga - 2. Walking 


“Catasso ima, bhikkhave, aggapannattiyo. 
“Mendicants, these four are regarded as foremost. 


Katama catasso? 
What four? 


Etadaggam, bhikkhave, attabhavinam yadidam— 
The foremost in size of life-form is 


rahu asurindo. 
Rahu, lord of demons. 


Etadaggam, bhikkhave, kamabhoginam yadidam— 
The foremost sensualist is 


raja mandhata. 
King Mandhata. 


Etadaggam, bhikkhave, adhipateyyanam yadidam— 
The foremost in sovereignty is 


maro papima. 
Mara the Wicked. 


Sadevake, bhikkhave, loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
tathagato aggamakkhayati araham 
sammasambuddho. 

In this world—with its gods, Maras and Brahmas, this 
population with its ascetics and brahmins, gods and humans 


—a Realized One, the perfected one, the fully awakened 
Buddha is said to be the best. 


Ima kho, bhikkhave, catasso aggapannattiyoti. 
These are the four regarded as foremost. 


Rahuggam attabhavinam, 
Rahu is foremost in size of life-form, 


mandhata kamabhoginam; 
Mandhata in enjoying sensual pleasures, 


Maro adhipateyyanam, 
Mara in sovereignty, 


iddhiya yasasa jalam. 
shining with power and glory. 


Uddham tiriyam apacinam, 
Above, below, and all around, 


yavatajagatogati; 
as far as the earth extends; 


Sadevakassa lokassa, 
in all the world with its gods, 


buddho aggo pavuccati’ ti. 
the Buddha is declared foremost.” 


Pancamam. 


4.016. 16. Sokhummasutta - 16. 


Subtlety 
2. Caravagga - 2. Walking 


“Cattarimani, bhikkhave, sokhummani. 
“Mendicants, there are these four kinds of subtlety. 


Katamani cattari? 
What four? 


Idha, bhikkhave, bhikkhu rupasokhummena 
samannagato hoti paramena; 
A mendicant has ultimate subtlety of form. 


tena ca rupasokhummena annam rupasokhummam 
uttaritaram va panitataram va na samanupassati; 
They don’t see any other subtlety of form that’s better or 
finer than that, 


tena ca rupasokhummena annam rupasokhummam 
uttaritaram va panitataram va na pattheti. 
nor do they aim for it. 


Vedanasokhummena samannagato hoti paramena; 
A mendicant has ultimate subtlety of feeling. 


tena ca vedanasokhummena annam 
vedanasokhummam uttaritaram va panitataram va na 
Samanupassati; 

They don’t see any other subtlety of feeling that’s better or 
finer than that, 


tena ca vedanasokhummena annam 
vedanasokhummam uttaritaram va panitataram va na 


pattheti. 
nor do they aim for it. 


Sannasokhummena samannagato hoti paramena; 
A mendicant has ultimate subtlety of perception. 


tena ca sannasokhummena annam sannasokhummam 
uttaritaram va panitataram va na samanupassati; 
They don’t see any other subtlety of perception that’s better 
or finer than that, 


tena ca sannasokhummena annam sannasokhummam 
uttaritaram va panitataram va na pattheti. 
nor do they aim for it. 


Sankharasokhummena samannagato hoti paramena; 
A mendicant has ultimate subtlety of choices. 


tena ca sankharasokhummena annam 
sankharasokhummam uttaritaram va panitataram va 
na samanupassati; 

They don’t see any other subtlety of choices that’s better or 
finer than that, 


tena ca sankharasokhummena annam 
sankharasokhummam uttaritaram va panitataram va 
na pattheti. 

nor do they aim for it. 


Imani kho, bhikkhave, cattari sokhummaniti. 
These are the four kinds of subtlety. 


Rupasokhummatam Natva, 
Knowing the subtlety of form, 


vedanananca sambhavam; 


the cause of feelings, 


Sanna yato samudeti, 
where perception comes from, 


attham gacchati yattha ca; 
and where it ends; 


Sankhare parato natva, 
and knowing choices as other, 


dukkhato no Ca attato. 
as suffering and not-self, 


Sa ve sammaddaso bhikkhu, 
that mendicant sees rightly, 


santo santipade rato; 
peaceful, in love with the state of peace. 


Dhareti antimam deham, 
They bear their final body, 


jetva maram savahinin’” ti. 
having vanquished Mara and his mount.” 


Chattham. 


4.017. 17. Pathamaagatisutta - 


17. Prejudice (1st) 
2. Caravagga - 2. Walking 


“Cattarimani, bhikkhave, agatigamanani. 
“Mendicants, there are these four ways of making 
prejudiced decisions. 


Katamani cCattari? 
What four? 


Chandagatim gacchati, dosagatim gacchati, 
mohagatim gacchati, bhayagatim gacchati— 
Making decisions prejudiced by favoritism, hostility, 
stupidity, and cowardice. 


Imani kho, bhikkhave, cattari agatigamananiti. 
These are the four ways of making prejudiced decisions. 


Chanda dosa bhaya moha, 
If you act against the teaching 


yo dhammam ativattati; 
out of favoritism, hostility, cowardice, or stupidity, 


Nihiyati tassa yaso, 
your fame fades away, 


kalapakkheva candima’ ti. 
like the moon in the waning fortnight.” 


Sattamam. 


4.0138. 18. Dutiyaagatisutta - 18. 


Prejudice (2nd) 
2. Caravagga - 2. Walking 


“Cattarimani, bhikkhave, nagatigamanani. 
“Mendicants, there are these four ways of making 
unprejudiced decisions. 


Katamani cCattari? 
What four? 


Na chandagatim gacchati, na dosagatim gacchati, na 
mohagatim gacchati, na bhayagatim gacchati— 
Making decisions unprejudiced by favoritism, hostility, 
stupidity, and cowardice. 


Imani kho, bhikkhave, cattari nagatigamananiti. 
These are the four ways of making unprejudiced decisions. 


Chanda dosa bhaya moha, 
If you don’t act against the teaching 


yo dhammam nativattati; 
out of favoritism, hostility, cowardice, and stupidity, 


Aptrati tassa yaso, 
your fame swells, 


sukkapakkheva candima’” ti. 
like the moon in the waxing fortnight.” 


Atthamam. 


4.019. 19. Tatiyaagatisutta - 19. 


Prejudice (3rd) 
2. Caravagga - 2. Walking 


“Cattarimani, bhikkhave, agatigamanani. 
“Mendicants, there are these four ways of making 
prejudiced decisions. 


Katamani cattari? 
What four? 


Chandagatim gacchati, dosagatim gacchati, 
mohagatim gacchati, bhayagatim gacchati— 
Making decisions prejudiced by favoritism, hostility, 
stupidity, and cowardice. 


Imani kho, bhikkhave, cattari agatigamanani. 
These are the four ways of making prejudiced decisions. 


Cattarimani, bhikkhave, nagatigamanani. 
There are these four ways of making unprejudiced 
decisions. 


Katamani cattari? 
What four? 


Na chandagatim gacchati, na dosagatim gacchati, na 
mohagatim gacchati, na bhayagatim gacchati— 
Making decisions unprejudiced by favoritism, hostility, 
stupidity, and cowardice. 


Imani kho, bhikkhave, cattari nagatigamananiti. 
These are the four ways of making unprejudiced decisions. 


Chanda dosa bhaya moha, 
If you act against the teaching 


yo dhammam ativattati; 
out of favoritism, hostility, cowardice, or stupidity, 


Nihiyati tassa yaso, 
your fame fades away, 


kalapakkheva candima. 
like the moon in the waning fortnight. 


Chanda dosa bhaya moha, 
If you don’t act against the teaching 


yo dhammam nativattati; 
out of favoritism, hostility, cowardice, and stupidity, 


Aptrati tassa yaso, 
your fame swells, 


sukkapakkheva candima’” ti. 
like the moon in the waxing fortnight.” 


Navamam. 


4.020. 20. Bhattuddesakasutta - 


20. A Meal-allocator 
2. Caravagga - 2. Walking 


“Catuhi, bhikkhave, dhammehi samannagato 
bhattuddesako yathabhatam nikkhitto evam niraye. 
“Mendicants, a meal-allocator who has four qualities is cast 
down to hell. 


Katamehi catuhi? 
What four? 


Chandagatim gacchati, dosagatim gacchati, 
mohagatim gacchati, bhayagatim gacchati— 

They make decisions prejudiced by favoritism, hostility, 
stupidity, and cowardice. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhattuddesako yathabhatam nikkhitto 
evam niraye. 

A meal-allocator who has these four qualities is cast down 
to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
bhattuddesako yathabhatam nikkhitto evam sagge. 
A meal-allocator who has four qualities is raised up to 
heaven. 


Katamehi catuhi? 
What four? 


Na chandagatim gacchati, na dosagatim gacchati, na 
mohagatim gacchati, na bhayagatim gacchati— 


They make decisions unprejudiced by favoritism, hostility, 
stupidity, and cowardice. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhattuddesako yathabhatam nikkhitto 
evam saggeti. 

A meal-allocator who has these four qualities is raised up to 
heaven. 


Ye keci kamesu asannata jana, 
All those people with uncontrolled sensuality, 


Adhammika honti adhammagarava; 
unprincipled, with no respect for principle, 


Chanda dosa moha ca bhaya gamino, 
led astray by favoritism, hatred, stupidity, or cowardice, 


Parisakasato ca panesa vuccati. 
are called ‘an assembly of the dregs’: 


Evanhi vuttam samanena janata, 
that’s what was said by the ascetic who knows. 


Tasma hi te sappurisa pasamsiya; 
And so those good, praiseworthy people, 


Dhamme thita ye na karonti papakam, 
standing on principle, doing nothing wrong, 


Na chanda na dosa na moha na bhaya ca gamino; 
not led astray by favoritism, hatred, stupidity, or cowardice, 


Parisaya mando Ca panesa vuccati, 
are called ‘an assembly of the cream’: 


Evanhi vuttam samanena janata’” ti. 
that’s what was said by the ascetic who knows.” 


Dasamam. 

Caravaggo dutiyo. 

Caram silam padhanani, 
Samvaram pannatti pancamam; 
Sokhummam tayo agati, 


bhattuddesena te dasati. 


4.021.21. Pathamauruvelasutta 
- 21. At Uruvela (1st) 


3. Uruvelavagga - 3. At Uruvela 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Ekamidaham, bhikkhave, samayam uruvelayam 
viharami najja neranjaraya tire ajapalanigrodhe 
pathamabhisambuddho. 

“Mendicants, this one time, when I was first awakened, I 
was Staying near Uruvela at the goatherd’s banyan tree on 
the bank of the Neranjara River. 


Tassa mayham, bhikkhave, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 
As I was in private retreat this thought came to mind: 


‘dukkham kho agaravo viharati appatisso. 
‘One without respect and reverence lives in suffering. 


Kim nu kho aham samanam va brahmanam va 
sakkatva garum katva upanissaya vihareyyan’ti? 
What ascetic or brahmin should I honor and respect and 
rely on?’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘aparipurassa kho aham silakkhandhassa paripuriya 
annam samanam va brahmanam va sakkatva garum 

katva upanissaya vihareyyam. 

‘T would honor and respect and rely on another ascetic or 

brahmin so as to complete the full spectrum of ethics, if it 

were incomplete. 


Na kho panaham passami sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanusSaya annam samanam va brahmanam va 
attana silasampannataram, yamaham sakkatva garum 
katva upanissaya vihareyyam. 

But I don’t see any other ascetic or brahmin in this world— 
with its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans—who is more 
accomplished than myself in ethics, who I should honor and 
respect and rely on. 


Aparipurassa kho aham samadhikkhandhassa 
paripuriya annham samanam va brahmanam va 
sakkatva garum katva upanissaya vihareyyam. 

I would honor and respect and rely on another ascetic or 
brahmin so as to complete the full spectrum of immersion, if 
it were incomplete. 


Na kho panaham passami sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya annam Ssamanam va brahmanam va 
attana samadhisampannataram, yamaham sakkatva 
garum katva upanissaya vihareyyam. 

But I don’t see any other ascetic or brahmin... who is more 
accomplished than myself in immersion ... 


Aparipurassa kho aham pannakkhandhassa 
paripuriya annham samanam va brahmanam va 
sakkatva garum katva upanissaya vihareyyam. 

I would honor and respect and rely on another ascetic or 
brahmin so as to complete the full spectrum of wisdom, if it 
were incomplete. 


Na kho panaham passami sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanusSaya annam samanam va brahmanam va 
attana pannasampannataram, yamaham sakkatva 
garum katva upanissaya vihareyyam. 

But I don’t see any other ascetic or brahmin in this world... 
who is more accomplished than myself in wisdom ... 


Aparipurassa kho aham vimuttikkhandhassa 
paripuriya annham samanam va brahmanam va 
sakkatva garum katva upanissaya vihareyyam. 

I would honor and respect and rely on another ascetic or 
brahmin so as to complete the full spectrum of freedom, if it 
were incomplete. 


Na kho panaham passami sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanusSaya annam samanam va brahmanam va 
attana vimuttisampannataram, yamaham sakkatva 
garum katva upanissaya vihareyyan’ ti. 


But I don’t see any other ascetic or brahmin in this world... 
who is more accomplished than myself in freedom ...’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me: 


‘yannunaham yvayam dhammo maya abhisambuddho 
tameva dhammam sakkatva garum katva upanissaya 
vihareyyan’ ti. 

‘Why don’t I honor and respect and rely on the same 
teaching to which I was awakened?’ 


Atha kho, bhikkhave, brahma sahampati mama 
cetasa cetoparivitakkamannaya—seyyathapi nama 
balava puriso saminjitam va baham pasareyya, 
pasaritam va baham saminjeyya; evamevam— 
brahmaloke antarahito mama purato paturahosi. 

And then Brahma Sahampati, knowing what I was thinking, 
vanished from the Brahma realm and appeared in front of 
me, as easily as a strong man would extend or contract his 
arm. 


Atha kho, bhikkhave, brahma sahampati ekamsam 
uttarasangam karitva dakkhinam janumandalam 
pathaviyam nihantva yenaham tenanjalim panametva 
mam etadavoca: 

He arranged his robe over one shoulder, knelt on his right 
knee, raised his joined palms toward me, and said: 


‘evametam, bhagava, evametam, sugata. 
‘That’s so true, Blessed One! That’s so true, Holy One! 


Yepi te, bhante, ahesum atitamaddhanam arahanto 
sammasambuddha tepi bhagavanto dhammamyeva 
sakkatva garum katva upanissaya viharimsu; 


All the perfected ones, the fully awakened Buddhas who 
lived in the past honored and respected and relied on this 
same teaching. 


yepi te, bhante, bhavissanti anagatamaddhanam 
arahanto sammasambuddha tepi bhagavanto 
dhammamyeva sakkatva garum katva upanissaya 
viharissanti; 

All the perfected ones, the fully awakened Buddhas who will 
live in the future will honor and respect and rely on this 
same teaching. 


bhagavapi, bhante, etarahi araham 
sammasambuddho dhammamyeva sakkatva garum 
katva upanissaya viharatu’ti. 

May the Blessed One, who is the perfected one, the fully 
awakened Buddha at present, also honor and respect and 
rely on this same teaching.’ 


Idamavoca brahma sahampati. 
That’s what Brahma Sahampati said, 


Idam vatva athaparam etadavoca: 
Then he went on to say: 


‘Ye ca atita sambuddha, 
‘All Buddhas, whether in the past, 


ye ca buddha anagata; 
the Buddhas of the future, 


Yo cetarahi sambuddho, 
and the Buddha at present— 


bahunam sokanasano. 
destroyer of the sorrows of many— 


Sabbe saddhammagaruno, 
respecting the true teaching 


vihamsu viharanti Ca; 
they did live, they do live, 


Athopi viharissanti, 
and they also will live. 


esa buddhana dhammata. 
This is the nature of the Buddhas. 


Tasma hi attakamena, 
Therefore someone who loves themselves, 


mahattamabhikankhata; 
aspiring to transcendence, 


Saddhammo garukatabbo, 
should respect the true teaching, 


saram buddhana sasanan’ti. 
remembering the instructions of the Buddhas.’ 


Idamavoca, bhikkhave, brahma sahampati. 
That’s what Brahma Sahampati said. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhayi. 

Then he bowed and respectfully circled me, keeping me on 
his right side, before vanishing right there. 


Atha khvaham, bhikkhave, brahmuno Ca ajjhesanam 
viditva attano ca patirupam yvayam dhammo maya 


abhisambuddho tameva dhammam sakkatva garum 
katva upanissaya vihasim. 

Then, knowing the request of Brahma and what was 
suitable for myself, I honored and respected and relied on 
the same teaching to which I was awakened. 


Yato ca kho, bhikkhave, samghopi mahattena 
Samannagato, atha me samghepi garavo’ ti. 

And since the Sangha has also achieved greatness, I also 
respect the Sangha.” 


Pathamam. 


4.022. 22. Dutiyauruvelasutta - 
22. At Uruvela (2nd) 


3. Uruvelavagga - 3. At Uruvela 


“Ekamidaham, bhikkhave, samayam uruvelayam 
viharami najja neranjaraya tire ajapalanigrodhe 
pathamabhisambuddho. 

“Mendicants, this one time, when I was first awakened, I 
was Staying near Uruvela at the goatherd’s banyan tree on 
the bank of the Neranjara River. 


Atha kho, bhikkhave, sambahula brahmana jinna 
vuddha mahallaka addhagata vayoanuppatta 
yenaham tenupasankamimsu; upasankamitva maya 
saddhim sammodimsu. 

Then several old brahmins—elderly and senior, who were 
advanced in years and had reached the final stage of life— 
came up to me, and exchanged greetings with me. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho, 
bhikkhave, te brahmana mam etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side, and said to me: 


‘sutam netam, bho gotama: 
‘Master Gotama, we have heard this: 


“na samano gotamo brahmane jinne vuddhe 
mahallake addhagate vayoanuppatte abhivadeti va 
paccuttheti va asanena va nimanteti’ ti. 

“The ascetic Gotama does not bow to old brahmins, elderly 
and senior, who are advanced in years and have reached 


the final stage of life; nor does he rise in their presence or 
offer them a seat.” 


Tayidam, bho gotama, tatheva. 
And this is indeed the case, 


Na hi bhavam gotamo brahmane jinne vuddhe 
mahallake addhagate vayoanuppatte abhivadeti va 
paccuttheti va asanena va nimanteti. 

for Master Gotama does not bow to old brahmins, elderly 
and senior, who are advanced in years and have reached 
the final stage of life; nor does he rise in their presence or 
offer them a seat. 


Tayidam, bho gotama, na sampannameva’ti. 
This is not appropriate, Master Gotama.’ 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me, 


‘nayime ayasmanto jananti theram va therakarane va 
dhamme'’ ti. 

‘These venerables don’t know what a senior is, or what 
qualities make you a senior.’ 


Vuddho cepi, bhikkhave, hoti asitiko va navutiko va 
vassaSatiko va jatiya. 

Mendicants, suppose you’re eighty, ninety, or a hundred 
years old. 


So ca hoti akalavadi abhutavadi anatthavad1 
adhammavadi avinayavadi, anidhanavatim vacam 
bhasita akalena anapadesam apariyantavatim 
anatthasamhitam. 

But your speech is untimely, false, meaningless, and against 
the teaching or training. You say things at the wrong time 


which are worthless, unreasonable, rambling, and 
unbeneficial. 


Atha kho so ‘balo thero’tveva sankham gacchati. 
Then you'll be considered a ‘childish senior’. 


Daharo cepi, bhikkhave, hoti yuva susukalakeso 
bhadrena yobbanena samannagato pathamena 
vayasa. 

Now suppose you’re a youth, young, black-haired, blessed 
with youth, in the prime of life. 


So ca hoti kalavadi bhutavadi atthavadi dhammavadi 
vinayavadi nidhanavatim vacam bhasita kalena 
Sapadesam pariyantavatim atthasamhitam. 

But your speech is timely, true, meaningful, and in line with 
the teaching and training. You say things at the right time 
which are valuable, reasonable, succinct, and beneficial. 


Atha kho so ‘pandito thero’tveva sankham gacchati. 
Then you’ll be considered an ‘astute senior’. 


Cattarome, bhikkhave, therakarana dhamma. 
There are these four qualities that make a senior. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu 

A mendicant is ethical, restrained in the monastic code, 
conducting themselves well and seeking alms in suitable 
places. Seeing danger in the slightest fault, they keep the 
rules they’ve undertaken. 


Bahussuto hoti sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita, ditthiya 
suppatividdha. 

They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically. 


Catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabh1 hoti 
akicchalabhi akasiralabhi. 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


Asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Ime kho, bhikkhave, cattaro therakarana dhammati. 
These are the four qualities that make a senior. 


Yo uddhatena cittena, 
The creature with a restless mind 


samphanca bahu bhasati; 
speaks a lot of nonsense. 


Asamahitasankappo, 
Their thoughts are unsettled, 


asaddhammarato mago; 
and they don’t like the true teaching. 


Ara so thavareyyamha, 
They’re far from seniority, with their bad views 


papaditthi anadaro. 
and their lack of regard for others. 


Yo ca silena sampanno, 
But one accomplished in ethics, 


sutava patibhanava; 
learned and eloquent, that wise one 


Sannato dhiro dhammesu, 
is restrained when experiencing phenomena, 


pannayattham vipassati. 
discerning the meaning with wisdom. 


Paragu sabbadhammanam, 
Gone beyond all things, 


akhilo patibhanava; 
kind, eloquent, 


Pahinajatimarano, 
they’ve given up birth and death, 


brahmacariyassa kevall. 
and have completed the spiritual journey. 


Tamaham vadami theroti, 
That’s who I call a senior, 


yassa no Santi asava; 
who has no defilements. 


Asavanam khaya bhikkhu, 
With the ending of defilements, a mendicant 


so theroti pavuccati” ti. 


, 4) 


is declared a ‘senior’. 


Dutiyam. 


4.023.23.Lokasutta - 23. The 
World 


3. Uruvelavagga - 3. At Uruvela 


“Loko, bhikkhave, tathagatena abhisambuddho. 
“Mendicants, the world has been understood by a Realized 
One; 


Lokasma tathagato visamyutto. 
and he is detached from the world. 


Lokasamudayo, bhikkhave, tathagatena 
abhisambuddho. 

The origin of the world has been understood by a Realized 
One; 


Lokasamudayo tathagatassa pahino. 
and he has given up the origin of the world. 


Lokanirodho, bhikkhave, tathagatena 
abhisambuddho. 

The cessation of the world has been understood by a 
Realized One; 


Lokanirodho tathagatassa sacchikato. 
and he has realized the cessation of the world. 


Lokanirodhagamin1 patipada, bhikkhave, tathagatena 
abhisambuddha. 

The practice that leads to the cessation of the world has 
been understood by a Realized One; 


Lokanirodhagamin1 patipada tathagatassa bhavita. 


and he has developed the practice that leads to the 
cessation of the world. 


Yam, bhikkhave, sadevakassa lokassa samarakassa 
sabrahmakassa sassamanabrahmaniya pajaya 
sadevamanussaya dittham sutam mutam vinnatam 
pattam pariyesitam anuvicaritam manasa, sabbam 
tam tathagatena abhisambuddham. 

In this world—with its gods, Maras, and Brahmas, this 
population with its ascetics and brahmins, its gods and 
humans—whatever is seen, heard, thought, known, sought, 
and explored by the mind, all that has been understood by a 
Realized One. 


Tasma ‘tathagato’ti vuccati. 
That’s why he’s called the ‘Realized One’. 


Yanca, bhikkhave, rattim tathagato anuttaram 
sammasambodhim abhisambujjhati yanca rattim 
anupadisesaya nibbanadhatuya parinibbayati, yam 
etasmim antare bhasati lapati niddisati sabbam tam 
tatheva hoti, no annatha. 

From the night when a Realized One understands the 
supreme perfect awakening until the night he becomes fully 
extinguished—through the natural principle of 
extinguishment, without anything left over—everything he 
speaks, says, and expresses is real, not otherwise. 


Tasma ‘tathagato’ti vuccati. 
That’s why he’s called the ‘Realized One’. 


Yathavadi, bhikkhave, tathagato tathakari, yathakar1i 
tathavadi. 
The Realized One does as he says, and says as he does. 


Iti yathavadi tathakari, yathakari tathavadi. 


Since this is so, 


Tasma ‘tathagato’ti vuccati. 
that’s why he’s called the ‘Realized One’. 


Sadevake, bhikkhave, loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
tathagato abhibht anabhibhtto annadatthu daso 
vasavatti. 

In this world—with its gods, Maras and Brahmas, this 
population with its ascetics and brahmins, gods and humans 
—the Realized One is the undefeated, the champion, the 
universal seer, the wielder of power. 


Tasma ‘tathagato’ti vuccati. 
That’s why he’s called the ‘Realized One’. 


Sabbam lokam abhinnaya, 
Directly knowing the whole world as it is, 


sabbam loke yathatatham; 
and everything in it, 


Sabbam lokam visamyutto, 
he is detached from the whole world, 


sabbaloke anupayo. 
disengaged from the whole world. 


Sa ve sabbabhibhu dhiro, 
That wise one is the champion 


sabbaganthappamocano; 
who has escaped all ties. 


Phuttha’ssa parama santi, 


He has reached ultimate peace: 


nibbanam akutobhayam. 
extinguishment, fearing nothing from any quarter. 


Esa khinasavo buddho, 
He is the Buddha, with defilements ended, 


anigho chinnasamsayo; 
untroubled, with doubts cut off. 


Sabbakammakkhayam patto, 
He has attained the end of all karma, 


vimutto upadhisankhaye. 
freed with the end of attachments. 


Esa so bhagava buddho, 
That Blessed One is the Buddha, 


esa siho anuttaro; 
he is the supreme lion, 


Sadevakassa lokassa, 
in all the world with its gods, 


brahmacakkam pavattayl. 
he turns the holy wheel. 


Iti deva manussa Ca, 
And so those gods and humans, 


ye buddham saranam gata; 
who have gone to the Buddha for refuge, 


Sangamma tam namassanti, 


come together and revere him, 


mahantam vitasaradam. 
the great one, rid of naivety: 


Danto damayatam settho, 
‘Tamed, he is the best of tamers, 


santo samayatam isi; 
peaceful, he is the hermit among the peaceful, 


Mutto mocayatam aggo, 
liberated, he is the foremost of liberators, 


tinno tarayatam varo. 
crossed over, he is the most excellent of guides across.’ 


Iti hetam namassanti, 
And so they revere him, 


mahantam vitasaradam; 
the great one, rid of naivety. 


Sadevakasmim lokasmim, 
In the world with its gods, 


natthi me patipuggalo’ ti. 
he has no counterpart.” 


Tatiyam. 


4.024. 24. Kalakaramasutta - 24. 
At Kalaka’s Monastery 


3. Uruvelavagga - 3. At Uruvela 


Ekam samayam bhagava sakete viharati kalakarame. 
At one time the Buddha was staying near Saketa, in 
Kalaka’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca— 
The Buddha said this: 


Yam, bhikkhave, sadevakassa lokassa samarakassa 
sabrahmakassa sassamanabrahmaniya pajaya 
sadevamanussaya dittham sutam mutam vinnatam 
pattam pariyesitam anuvicaritam manasa, tamaham 
janami. 

“In this world—with its gods, Maras and Brahmas, this 
population with its ascetics and brahmins, its gods and 
humans—whatever is seen, heard, thought, known, sought, 
and explored by the mind: that I know. 


Yam, bhikkhave, sadevakassa lokassa samarakassa 
sabrahmakassa sassamanabrahmaniya pajaya 
sadevamanussaya dittham sutam mutam vinnatam 


pattam pariyesitam anuvicaritam manasa, tamaham 
abbhannasim. 

In this world—with its gods, Maras, and Brahmas, this 
population with its ascetics and brahmins, its gods and 
humans—whatever is seen, heard, thought, known, sought, 
and explored by the mind: that I have insight into. 


Tam tathagatassa viditam, tam tathagato na 
upatthasi. 

That has been known by a Realized One, but a Realized One 
is not subject to it. 


Yam, bhikkhave, sadevakassa lokassa samarakassa 
sabrahmakassa sassamanabrahmaniya pajaya 
sadevamanussaya dittham sutam mutam vinnatam 
pattam pariyesitam anuvicaritam manasa, tamaham 
na janamiti vadeyyam, tam mamassa musa. 

If I were to say that ‘I do not know... the world with its 
gods’, I would be lying. 


Yam, bhikkhave ... pe ... tamaham janami Ca na Ca 
janamiti vadeyyam, tampassa tadisameva. 

If I were to say that ‘I both know and do not know... the 
world with its gods’, that would be just the same. 


Yam, bhikkhave ... pe ... tamaham neva janami na na 
janamiti vadeyyam, tam mamassa kali. 
If I were to say that ‘I neither know nor do not know... the 
world with its gods’, that would be my fault. 


Iti kho, bhikkhave, tathagato dattha datthabbam, 
dittham na mannati, adittham na mannati, 
datthabbam na mannati, dattharam na mannati; 
So a Realized One sees what is to be seen, but does not 
identify with what is seen, does not identify with what is 


unseen, does not identify with what is to be seen, and does 
not identify with a seer. 


sutva sotabbam, sutam na mannati, asutam na 
mannati, sotabbam na mannati, sotaram na mannati; 
He hears what is to be heard, but does not identify with 
what is heard, does not identify with what is unheard, does 
not identify with what is to be heard, and does not identify 
with a hearer. 


mutva motabbam, mutam na mannati, amutam na 
mannati, motabbam na mannati, motaram na 
mannati; 

He thinks what is to be thought, but does not identify with 
what is thought, does not identify with what is not thought, 
does not identify with what is to be thought, and does not 
identify with a thinker. 


vinnatva vinnatabbam, vinnatam na mannati, 
avinnatam na mannati, vinnatabbam na mannati, 
He knows what is to be known, but does not identify with 
what is known, does not identify with what is unknown, 
does not identify with what is to be known, and does not 
identify with a knower. 


Iti kho, bhikkhave, tathagato 
ditthasutamutavinnatabbesu dhammesu tadiyeva 
tadi. 

Since a Realized One is poised in the midst of things seen, 
heard, thought, and known, he is the poised one. 


‘Tamha ca pana tadimha anno tadi uttaritaro va 
panitataro va natthi’ti vadamiti. 

And I say that there is no-one who has better or finer poise 
than this. 


Yam kinci ditthamva sutam mutam va, 
The poised one does not take anything 


Ajjhositam saccamutam paresam; 
seen, heard, or thought to be ultimately true or false. 


Na tesu tadi sayasamvutesu, 
But others get attached, thinking it’s the truth, 


Saccam musSa vapi param daheyya. 
limited by their preconceptions. 


Etanca sallam patikacca disva, 
Since they’ve already seen this dart, 


Ajjhosita yattha paja visatta; 
to which people are attached and cling, 


Janami passami tatheva etam, 
they say, ‘I know, I see, that’s how it is’; 


Ajjhositam natthi tathagatanan’ ti. 
the Realized Ones have no attachments.” 


Catuttham. 


4.025. 25. Brahmacariyasutta - 
29. The Spiritual Life 


3. Uruvelavagga - 3. At Uruvela 


“Nayidam, bhikkhave, brahmacariyam vussati 
janakuhanattham, na janalapanattham, na 
labhasakkarasilokanisamsattham, na 
itivadappamokkhanisamsattham, na ‘iti mam jano 
janatu’ ti. 

“Mendicants, this spiritual life is not lived for the sake of 
deceiving people or flattering them, nor for the benefit of 
possessions, honor, or popularity, nor for the benefit of 
winning debates, nor thinking, ‘So let people know about 
me!’ 


Atha kho idam, bhikkhave, brahmacariyam vussati 
samvarattham pahanattham viragattham 
nirodhatthanti. 

This spiritual life is lived for the sake of restraint, giving up, 
fading away, and cessation. 


Samvarattham pahanattham, 
The Buddha taught the spiritual life 


brahmacariyam anitiham; 
not because of tradition, 


Adesayi so bhagava, 
but for the sake of restraint and giving up, 


nibbanogadhagaminam; 
and because it culminates in extinguishment. 


Esa maggo mahantehi, 


This is the path followed by the great souls, 


anuyato mahesibhi. 
the great hermits. 


Ye ca tam patipajjanti, 
Those who practice it 


yatha buddhena desitam; 
as it was taught by the Buddha, 


Dukkhassantam karissanti, 
doing the teacher’s bidding, 


satthusasanakarino’ ti. 
make an end of suffering.” 


Pancamam. 


4.026. 26. Kuhasutta - 26. 


Deceivers 
3. Uruvelavagga - 3. At Uruvela 


“Ye te, bhikkhave, bhikkhtu kuha thaddha lapa singi 
unnala asamahita, na me te, bhikkhave, bhikkhu 
mamaka. 

“Mendicants, those mendicants who are deceivers, 
stubborn, flatterers, frauds, insolent, and scattered: they 
are no mendicants of mine. 


Apagata ca te, bhikkhave, bhikkhu imasma 
dhammavinaya, na ca te imasmim dhammavinaye 
vuddhim virulhim vepullam apajjanti. 

They’ve left this teaching and training, and they don’t 
achieve growth, improvement, or maturity in this teaching 
and training. 


Ye ca kho te, bhikkhave, bhikkhu nikkuha nillapa 
dhira atthaddha susamahita, te kho me, bhikkhave, 
bhikkht. mamaka. 

But those mendicants who are genuine, not flatterers, wise, 
amenable, and serene: they are mendicants of mine. 


Anapagata ca te, bhikkhave, bhikkhu imasma 
dhammavinaya. 
They haven’t left this teaching and training, 


Te ca imasmim dhammavinaye vuddhim virulhim 
vepullam apajjantiti. 

and they achieve growth, improvement, or maturity in this 
teaching and training. 


Kuha thaddha lapa sing1, 


Those who are deceivers, stubborn, flatterers, and frauds, 


unnala asamahita; 
insolent and scattered: 


Na te dhamme virthanti, 
these don’t grow in the teaching 


sammasambuddhadesite. 
that was taught by the perfected Buddha. 


Nikkuha nillapa dhira, 
But those who are genuine, not flatterers, wise, 


atthaddha susamahita; 
amenable, and serene: 


Te ve dhamme viruhanti, 
these do grow in the teaching 


sammasambuddhadesite’” ti. 
that was taught by the perfected Buddha.” 


Chattham. 


4.027.27. Santutthisutta - 27. 


Contentment 
3. Uruvelavagga - 3. At Uruvela 


“Cattarimani, bhikkhave, appani ca sulabhani Ca, 
tani ca anavajjani. 

“Mendicants, these four trifles are easy to get hold of and 
are blameless. 


Katamani cattari? 
What four? 


Pamsukulam, bhikkhave, civaranam appanca 
sulabhanca, tanca anavajjam. 
Rag-robes ... 


Pindiyalopo, bhikkhave, bhojananam appanca 
sulabhanca, tanca anavajjam. 
A lump of alms-food ... 


Rukkhamulam, bhikkhave, senasananam appanca 
sulabhanca, tanca anavajjam. 
Lodgings at the root of a tree... 


Putimuttam, bhikkhave, bhesajjanam appanca 
sulabhanca, tanca anavajjam. 
Fermented urine as medicine ... 


Imani kho, bhikkhave, cattari appani ca sulabhani Ca, 
tani ca anavajjani. 
These four trifles are easy to get hold of and are blameless. 


Yato kho, bhikkhave, bhikkhu appena ca tuttho hoti 
sulabhena ca, idamassaham annataram 


Samannanganti vadamiti. 

When a mendicant is content with trifles that are easy to 
get hold of, they have one of the factors of the ascetic life, I 
Say. 


Anavajjena tutthassa, 
When you’re content with what’s blameless, 


appena sulabhena Ca; 
trifling, and easy to get hold of, 


Na senasanamarabbha, 
you don’t get upset 


Ccivaram panabhojanam; 
about lodgings, robes, 


Vighato hoti cittassa, 
food, and drink, 


disa nappatihannati. 
and you’re not obstructed anywhere. 


Ye cassa dhamma akkhata, 
These qualities are said to be 


samannassanulomika; 
integral to the ascetic life. 


Adhiggahita tutthassa, 
They’re acquired by one who trains, 


appamattassa sikkhato’ ti. 
content and diligent.” 


Sattamam. 


4.028. 28. Ariyavamsasutta - 28. 
The Noble Traditions 


3. Uruvelavagga - 3. At Uruvela 


“Cattarome, bhikkhave, ariyavamsa agganna 
rattanna vamsanna porana asamkinna 
asamkinnapubba, na sankiyanti na sankiyissanti, 
appatikuttha samanehi brahmanehi vinnuhi. 
“Mendicants, these four noble traditions are original, long- 
standing, traditional, and ancient. They are uncorrupted, as 
they have been since the beginning. They’re not being 
corrupted now, nor will they be. Sensible ascetics and 
brahmins don’t look down on them. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu santuttho hoti itaritarena 
Civarena, itaritaracivarasantutthiya ca vannavadi, na 
ca Civarahetu anesanam appatirupam apajjati, 
aladdha ca Civaram na paritassati, laddha ca civaram 
agadhito amucchito anajjhosanno adinavadassavi 
nissaranapanno paribhunjati; 

Firstly, a mendicant is content with any kind of robe, and 
praises such contentment. They don’t try to get hold ofa 
robe in an improper way. They don’t get upset if they don’t 
get a robe. And if they do get a robe, they use it untied, 
uninfatuated, unattached, seeing the drawback, and 
understanding the escape. 


taya ca pana itaritaracivarasantutthiya 
nevattanukkamseti, no param vambheti. 

But they don’t glorify themselves or put others down on 
account of their contentment. 


Yo hi tattha dakkho analaso sampajano patissato, 
ayam vuccati, bhikkhave, bhikkhu porane agganne 
ariyavamse thito. 

A mendicant who is deft, tireless, aware, and mindful in this 
is said to stand in the ancient, original noble tradition. 


Puna caparam, bhikkhave, bhikkhu santuttho hoti 
itaritarena pindapatena, 
itaritarapindapatasantutthiya ca vannavadi, na ca 
pindapatahetu anesanam appatirupam apajjati, 
aladdha ca pindapatam na paritassati, laddha ca 
pindapatam agadhito amucchito anajjhosanno 
adinavadassavi nissaranapanno paribhunjati; 
Furthermore, a mendicant is content with any kind of alms- 
food ... 


taya ca pana itaritarapindapatasantutthiya 
nevattanukkamseti, no param vambheti. 


Yo hi tattha dakkho analaso sampajano patissato, 
ayam vuccati, bhikkhave, bhikkhu porane agganne 
ariyavamse thito. 


Puna caparam, bhikkhave, bhikkhu santuttho hoti 
itaritarena senasanena, itaritarasenasanasantutthiya 
Ca vannavadi, na ca senasanahetu anesanam 
appatirupam apajjati, aladdha ca senasanam na 
paritassati, laddha ca senasanam agadhito amucchito 
anajjhosanno adinavadassavi nissaranapanno 
paribhunjati; 

Furthermore, a mendicant is content with any kind of 
lodgings... 


taya ca pana itaritarasenasanasantutthiya 
nevattanukkamseti, no param vambheti. 


Yo hi tattha dakkho analaso sampajano patissato, 
ayam vuccati, bhikkhave, bhikkhu porane agganne 
ariyavamse thito. 


Puna caparam, bhikkhave, bhikkhu bhavanaramo 
hoti bhavanarato, pahanaramo hoti pahanarato; 
Furthermore, a mendicant enjoys meditation and loves to 
meditate. They enjoy giving up and love to give up. 


taya ca pana bhavanaramataya bhavanaratiya 
pahanaramataya pahanaratiya nevattanukkamseti, no 
param vambheti. 

But they don’t glorify themselves or put down others on 
account of their love for meditation and giving up. 


Yo hi tattha dakkho analaso sampajano patissato, 
ayam vuccati, bhikkhave, bhikkhu porane agganne 
ariyavamse thito. 

A mendicant who is deft, tireless, aware, and mindful in this 
is said to stand in the ancient, original noble tradition. 


Ime kho, bhikkhave, cattaro ariyavamsa agganna 
rattanna vamsanna porana asankinna 
asankinnapubba, na sankiyanti na sanktyissanti, 
appatikuttha samanehi brahmanehi vinnuhi. 

These four noble traditions are original, long-standing, 
traditional, and ancient. They are uncorrupted, as they have 
been since the beginning. They’re not being corrupted now 
nor will they be. Sensible ascetics and brahmins don’t look 
down on them. 


Imehi ca pana, bhikkhave, catuhi ariyavamsehi 
samannagato bhikkhu puratthimaya cepi disaya 
viharati sveva aratim sahati, na tam arati sahati; 


When a mendicant has these four noble traditions, if they 
live in the east they prevail over discontent, and discontent 
doesn’t prevail over them. 


pacchimaya cepi disaya viharati sveva aratim sahati, 
na tam arati sahati; 
If they live in the west... 


uttaraya cepi disaya viharati sveva aratim sahati, na 
tam arati sahati; 
the north... 


dakkhinaya cepi disaya viharati sveva aratim sahati, 
na tam arati sahati. 

the south, they prevail over discontent, and discontent 
doesn’t prevail over them. 


Tam kissa hetu? 
Why is that? 


Aratiratisaho hi, bhikkhave, dhiroti. 
Because a wise one prevails over desire and discontent. 


Narati sahati dhiram, 
Dissatisfaction doesn’t prevail over a wise one; 


narati dhiram sahati; 
for the wise one is not beaten by discontent. 


Dhirova aratim sahati, 
A wise one prevails over discontent, 


dhiro hi aratissaho. 
for the wise one is a beater of discontent. 


Sabbakammavihayinam, 


Who can hold back the dispeller, 


panunnam ko nivaraye; 
who’s thrown away all karma? 


Nekkham jambonadasseva, 
They’re like a coin of mountain gold: 


ko tam ninditumarahati; 
who is worthy of criticizing them? 


Devapi nam pasamsanti, 
Even the gods praise them, 


brahmunapi pasamsito’ ti. 
and by Brahma, too, they’re praised.” 


Atthamam. 


4.029. 29. Dhammapadasutta - 


29. Basic Principles 
3. Uruvelavagga - 3. At Uruvela 


“Cattarimani, bhikkhave, dhammapadani aggannani 
rattannani vamsannani poranani asankinnani 
asankinnapubbani, na sankiyanti na sanktyissanti, 
appatikutthani samanehi brahmanehi vinnuhi. 
“Mendicants, these four basic principles are original, long- 
standing, traditional, and ancient. They are uncorrupted, as 
they have been since the beginning. They’re not being 
corrupted now nor will they be. Sensible ascetics and 
brahmins don’t look down on them. 


Katamani cattari? 
What four? 


Anabhijjha, bhikkhave, dhammapadam aggannam 
rattannam vamsannam poranam asankinnam 
asankinnapubbam, na sankiyati na sankiyissati, 
appatikuttham samanehi brahmanehi vinnuhi. 
Contentment, good will, right mindfulness, and right 
immersion. 


Abyapado, bhikkhave, dhammapadam aggannam 
rattannam vamsannam poranam asankinnam 
asankinnapubbam, na sankiyati na sankiyissati, 
appatikuttham samanehi brahmanehi vinnuhi. 


Sammasati, bhikkhave, dhammapadam aggannam 
rattannam vamsannam poranam asankinnam 
asankinnapubbam, na sankiyati na sankiyissati, 
appatikuttham samanehi brahmanehi vinnuhi. 


Sammasamadhi, bhikkhave, dhammapadam 
aggannam rattannham vamsannam poranam 
asankinnam asankinnapubbam, na sankiyati na 
sankiyissati, appatikuttham samanehi brahmanehi 
vinnuhi. 


Imani kho, bhikkhave, cattari dhammapadani 
aggannani rattannani vamsannani poranani 
asankinnani asankinnapubbani, na sankiyanti na 
sankiyissanti, appatikutthani samanehi brahmanehi 
vinnuhiti. 

These four basic principles are original, long-standing, 
traditional, and ancient. They are uncorrupted, as they have 
been since the beginning. They’re not being corrupted now 
nor will they be. Sensible ascetics and brahmins don’t look 
down on them. 


Anabhijjhalu vihareyya, 
You should live with contentment, 


abyapannena cetasa; 
and a heart of good will, 


Sato ekaggacittassa, 
mindful, with unified mind, 


ajjhattam susamahito’ ti. 
serene within.” 


Navamam. 


4.030. 30. Paribbajakasutta - 30. 


Wanderers 
3. Uruvelavagga - 3. At Uruvela 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


enn= 


enne= 


enne= 


enn= 


Now at that time several very well-known wanderers were 
residing in the monastery of the wanderers on the bank of 
the Sappini river. They included Annabhara, Varadhara, 
Sakuludayi, and other very well-known wanderers. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena sippinikatiram paribbajakaramo 
tenupasankami; upasankamitva pannatte asane 
nisidi. Nisajja kho bhagava te paribbajake etadavoca: 
Then in the late afternoon, the Buddha came out of retreat 
and went to the wanderer’s monastery on the banks of the 
Sappini river, He sat down on the seat spread out, and said 
to the wanderers: 


“Cattarimani, paribbajaka, dhammapadani 
aggannani rattannani vamsannani poranani 
asankinnani asankinnapubbani, na sankiyanti na 
sankiyissanti, appatikutthani samanehi brahmanehi 
vinnthi. 


“Wanderers, these four basic principles are original, long- 
standing, traditional, and ancient. They are uncorrupted, as 
they have been since the beginning. They’re not being 
corrupted now nor will they be. Sensible ascetics and 
brahmins don’t look down on them. 


Katamani cattari? 
What four? 


Anabhijjha, paribbajaka, dhammapadam aggannam 
rattannam vamsannam poranam asankinnam 
asankinnapubbam, na sankiyati na sankiyissati, 
appatikuttham samanehi brahmanehi vinnuhi. 
Contentment... 


Abyapado, paribbajaka, dhammapadanm ... pe ... 
sammasSati, paribbajaka, dhammapadam ... pe ... 
Ssammasamadhi, paribbajaka, dhammapadam 
aggannam rattannham vamsannam poranam 
asankinnam asankinnapubbam, na sankiyati na 
sankiyissati, appatikuttham samanehi brahmanehi 
vinnthi. 

Good will... Right mindfulness... Right immersion ... 


Imani kho, paribbajaka, cattari dhammapadani 
aggannani rattannani vamsannani poranani 
asankinnani asankinnapubbani, na sankiyanti na 
sankiyissanti, appatikutthani samanehi brahmanehi 
vinnthi. 

These four basic principles are original, long-standing, 
traditional, and ancient. They are uncorrupted, as they have 
been since the beginning. They’re not being corrupted now 
nor will they be. Sensible ascetics and brahmins don’t look 
down on them. 


Yo kho, paribbajaka, evam vadeyya: 


Wanderers, if someone should say: 


‘ahametam anabhijjham dhammapadam paccakkhaya 
abhijjhalum kamesu tibbasaragam samanam va 
brahmanam va pannapessami’ti, tamaham tattha 
evam vadeyyam: 

‘T’ll reject this basic principle of contentment, and describe 
a true ascetic or brahmin who covets sensual pleasures 
with acute lust.’ Then I’d say to them: 


‘etu vadatu byaharatu passamissanubhavan’ ti. 
‘Let them come, speak, and discuss. We’ll see how powerful 
they are.’ 


So vata, paribbajaka, anabhijjham dhammapadam 
paccakkhaya abhijjhalum kamesu tibbasaragam 
Samanam va brahmanam va pannapessatiti netam 
thanam vijjati. 

It’s simply impossible to reject this basic principle of 
contentment, and point out a true ascetic or brahmin who 
covets sensual pleasures with acute lust. 


Yo kho, paribbajaka, evam vadeyya: 
If someone should say: 


‘ahametam abyapadam dhammapadam paccakkhaya 
byapannacittam padutthamanasankappam samanam 
va brahmanam va pannapessami’'ti, tamaham tattha 
evam vadeyyam: 

‘T’ll reject this basic principle of good will, and describe a 
true ascetic or brahmin who has ill will and hateful intent.’ 
Then I’d say to them: 


‘etu vadatu byaharatu passamissanubhavan’ ti. 
‘Let them come, speak, and discuss. We’ll see how powerful 
they are.’ 


So vata, paribbajaka, abyapadam dhammapadam 
paccakkhaya byapannacittam 
padutthamanasankappam samanam va brahmanam 
va pannapessatiti netam thanam vijjati. 

It’s simply impossible to reject this basic principle of good 
will, and point out a true ascetic or brahmin who has ill will 
and hateful intent. 


Yo kho, paribbajaka, evam vadeyya: 
If someone should say: 


‘ahametam sammasatim dhammapadam paccakkhaya 
mutthassatim asampajanam samanam va brahmanam 
va pannapessami’ti, tamaham tattha evam vadeyyam: 
‘T’ll reject this basic principle of right mindfulness, and 
describe a true ascetic or brahmin who is unmindful, with 
no situational awareness.’ Then I’d say to them: 


‘etu vadatu byaharatu passamissanubhavan’ ti. 
‘Let them come, speak, and discuss. We’ll see how powerful 
they are.’ 


So vata, paribbajaka, sammasatim dhammapadam 
paccakkhaya mutthassatim asampajanam samanam 
va brahmanam va pannapessatiti netam thanam 
Vijjati. 

It’s simply impossible to reject this basic principle of right 
mindfulness, and point out a true ascetic or brahmin who is 
unmindful, with no situational awareness. 


Yo kho, paribbajaka, evam vadeyya: 
If someone should say: 


‘ahametam sammasamadhim dhammapadam 
paccakkhaya asamahitam vibbhantacittam samanam 


va brahmanam va pannapessami’'ti, tamaham tattha 
evam vadeyyam: 

‘T’ll reject this basic principle of right immersion, and 
describe a true ascetic or brahmin who is scattered, with 
straying mind.’ Then I’d say to them: 


‘etu vadatu byaharatu passamissanubhavan’ ti. 
‘Let them come, speak, and discuss. We’ll see how powerful 
they are.’ 


So vata, paribbajaka, sammasamadhim 
dhammapadam paccakkhaya asamahitam 
vibbhantacittam samanam va brahmanam va 
pannapessatiti netam thanam vijjati. 

It’s simply impossible to reject this basic principle of right 
immersion, and point out a true ascetic or brahmin who is 
scattered, with straying mind. 


Yo kho, paribbajaka, imani cattari dhammapadani 
garahitabbam patikkositabbam manneyya, tassa 
dittheva dhamme cattaro sahadhammika vadanupata 
garayha thana agacchanti. 

If anyone imagines they can criticize and reject these four 
basic principles, they deserve rebuke and criticism on four 
legitimate grounds in the present life. 


Katame cattaro? 
What four? 


Anabhijjhance bhavam dhammapadam garahati 
patikkosati, ye ca hi abhijjhalu kamesu tibbasaraga 
samanabrahmana te bhoto pujja te bhoto pasamsa. 
If you reject the basic principle of contentment, then you 
must honor and praise those ascetics and brahmins who 
covet sensual pleasures with acute lust. 


Abyapadance bhavam dhammapadam garahati 
patikkosati, ye ca hi byapannacitta 
padutthamanasankappa samanabrahmana te bhoto 
pujja te bhoto pasamsa. 

If you reject the basic principle of good will, you must honor 
and praise those ascetics and brahmins who have ill will 
and hateful intent. 


Sammasatince bhavam dhammapadam garahati 
patikkosati, ye ca hi mutthassati asampajana 
samanabrahmana te bhoto pujja te bhoto pasamsa. 
If you reject the basic principle of right mindfulness, then 
you must honor and praise those ascetics and brahmins 
who are unmindful, with no situational awareness. 


Sammasamadhince bhavam dhammapadam garahati 
patikkosati, ye ca hi asamahita vibbhantacitta 
samanabrahmana te bhoto pujja te bhoto pasamsa. 

If you reject the basic principle of right immersion, you 
must honor and praise those ascetics and brahmins who are 
scattered, with straying minds. 


Yo kho, paribbajaka, imani cattari dhammapadani 
garahitabbam patikkositabbam manneyya, tassa 
dittheva dhamme ime cattaro sahadhammika 
vadanupata garayha thana agacchanti. 

If anyone imagines they can criticize and reject these four 
basic principles, they deserve rebuke and criticism on four 
legitimate grounds in the present life. 


Yepi te paribbajaka ahesum ukkala vassabhanna 
ahetukavada akiriyavada natthikavada, tepi imani 
cattari dhammapadani na garahitabbam na 
patikkositabbam amannimsu. 

Even those wanderers of the past, Vassa and Bhanna of 
Ukkala, who taught the doctrines of no-cause, inaction, and 


nihilism, didn’t imagine that these four basic principles 
should be criticized or rejected. 


Tam kissa hetu? 
Why is that? 


Nindabyarosanauparambhabhayati. 
For fear of being blamed, criticized, and faulted. 


Abyapanno sada sato, 
One who has good will, ever mindful, 


ajjhattam susamahito; 
serene within, 


Abhijjhavinaye sikkham, 
training to remove desire, 


appamattoti vuccati” ti. 


, 4) 


is called ‘a diligent one’. 
Dasamam. 
Uruvelavaggo tatiyo. 
Dve uruvela loko kalako, 
Brahmacariyena pancamam; 
Kuham santutthi vamso Ca, 


Dhammapadam paribbajakena cCati. 


4.031.31. Cakkasutta - 31. 


Situations 
4. Cakkavagga - 4. Situations 


“Cattarimani, bhikkhave, cakkani, yehi 
Samannagatanam devamanussanam catucakkam 
vattati, yehi samannagata devamanussa nacirasseva 
mahantattam vepullattam papunanti bhogesu. 
“Mendicants, there are these four situations. When these 
situations come about, any god or human who takes 
advantage of them will soon acquire great and abundant 
wealth. 


Katamani cattari? 
What four? 


Patirupadesavaso, sappurisavassayo, 
attasammapanidhi, pubbe ca katapunnata— 

Living in a suitable region, relying on good people, being 
rightly resolved in oneself, and past merit. 


Imani kho, bhikkhave, cattari cakkani, yehi 
Samannagatanam devamanussanam catucakkam 
vattati, yehi samannagata devamanussa nacirasseva 
mahantattam vepullattam papunanti bhogesuti. 
These are the four situations. When these situations come 
about, any god or human who takes advantage of them will 
soon acquire great and abundant wealth. 


Patirupe vase dese, 
When a person lives in a suitable region, 


ariyamittakaro siya; 
making friends with noble ones, 


Sammapanidhisampanno, 
possessing right resolve, 


pubbe punnakato naro; 
and having merit from the past, 


Dhannam dhanam yaso kitti, 
grain, riches, fame, reputation, 


sukhancetamdhivattati’ ti. 
and happiness come to them.” 


Pathamam. 


4.032. 32. Sangahasutta - 32. 


Inclusion 
4. Cakkavagga - 4. Situations 


“Cattarimani, bhikkhave, sangahavatthuni. 
“Mendicants, there are these four ways of being inclusive. 


Katamani cattari? 
What four? 


Danam, peyyavajjam, atthacariya, samanattata— 
Giving, kindly words, taking care, and equality. 


Imani kho, bhikkhave, cattari sangahavatthuniti. 
These are the four ways of being inclusive. 


Dananca peyyavajjanca, 
Giving and kindly words, 


atthacariya Ca ya idha; 
taking care here, 


Samanattata ca dhammesu, 
and equality in worldly conditions, 


tattha tattha yatharaham; 
in each case as they deserve. 


Ete kho sangaha loke, 
These ways of being inclusive in the world 


rathassaniva yayato. 
are like a moving chariot’s linchpin. 


Ete ca sangaha nassu, 
If there were no such ways of being inclusive, 


na mata puttakarana; 
neither mother nor father 


Labhetha manam pujam va, 
would be respected and honored 


pita va puttakarana. 
for what they’ve done for their children. 


Yasma ca sangaha ete, 
But since these ways of being inclusive do exist, 


samavekkhanti pandita; 
the astute do regard them well, 


Tasma mahattam papponti, 
so they achieve greatness 


pasamsa Ca bhavanti te” ti. 
and are praised.” 


Dutiyam. 


4.033. 33. Sthasutta - 33. The 
Lion 
4. Cakkavagga - 4. Situations 


“Siho, bhikkhave, migaraja sayanhasamayam asaya 
nikkhamati. 

“Mendicants, towards evening the lion, king of beasts, 
emerges from his den, 


Asaya nikkhamitva vijambhati. 
yawns, 


Vijambhitva samanta catuddisa anuviloketi. 
looks all around the four directions, 


Samanta catuddisa anuviloketva tikkhattum 
sihanadam nadati. 
and roars his lion’s roar three times. 


Tikkhattum sithanadam naditva gocaraya pakkamati. 
Then he sets out on the hunt. 


Ye kho pana te, bhikkhave, tiracchanagata pana 
sihassa migaranno nadato saddam sunanti, te 
yebhuyyena bhayam samvegam santasam apajjanti. 
And the animals who hear the roar of the lion, king of 
beasts, are typically filled with fear, awe, and terror. 


Bilam bilasaya pavisanti, dakam dakasaya pavisanti, 
vanam vanasaya pavisanti, akasam pakkhino 
bhajanti. 

They return to their lairs, be they in a hole, the water, ora 
wood; and the birds take to the air. 


Yepi te, bhikkhave, ranno naga 
gamanigamarajadhanisu dalhehi varattehi 
bandhanehi baddha, tepi tani bandhanani 
sanchinditva sampadaletva bhita muttakarisam 
Cajamana yena va tena va palayanti. 

Even the royal elephants, bound with strong harnesses in 
the villages, towns, and capital cities, break apart their 
bonds, and urinate and defecate in terror as they flee here 
and there. 


Evam mahiddhiko kho, bhikkhave, siho migaraja 
tiracchanagatanam pananam, evam mahesakkho 
evam mahanubhavo. 

That’s how powerful is the lion, king of beasts, among 
animals, how illustrious and mighty. 


Evamevam kho, bhikkhave, yada tathagato loke 
uppajjati araham sammasambuddho 
Vvijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava, so dhammam deseti: 

In the same way, when a Realized One arises in the world— 
perfected, a fully awakened Buddha, accomplished in 
knowledge and conduct, holy, knower of the world, supreme 
guide for those who wish to train, teacher of gods and 
humans, awakened, blessed—he teaches the Dhamma: 


‘iti sakkayo, iti sakkayasamudayo, iti sakkayanirodho, 
iti sakkayanirodhagamin1 patipada’ ti. 

‘Such is identity, such is the origin of identity, such is the 
cessation of identity, such is the practice that leads to the 
cessation of identity.’ 


Yepi te, bhikkhave, deva dighayuka vannavanto 
sukhabahula uccesu vimanesu ciratthitika, tepi 


tathagatassa dhammadesanam sutva yebhuyyena 
bhayam samvegam santasam apajjanti: 

Now, there are gods who are long-lived, beautiful, and very 
happy, lasting long in their divine palaces. When they hear 
this teaching by the Realized One, they’re typically filled 
with fear, awe, and terror. 


‘anicca vata kira, bho, mayam samana niccamhati 
amannimha; 

‘Oh no! It turns out we’re impermanent, though we thought 
we were permanent! 


addhuva vata kira, bho, mayam samana dhuvamhati 
amannimha; 

It turns out we don’t last, though we thought we were 
everlasting! 


asasSata vata kira, bho, mayam samana sassatamhati 
amannimha. 

It turns out we’re transient, though we thought we were 
eternal! 


Mayam kira, bho, anicca addhuva asassata 
sakkayapariyapanna’ti. 

It turns out that we’re impermanent, not lasting, transient, 
and included within identity.’ 


Evam mahiddhiko kho, bhikkhave, tathagato 
sadevakassa lokassa, evam mahesakkho evam 
mahanubhavoti. 

That’s how powerful is the Realized One in the world with 
its gods, how illustrious and mighty. 


Yada buddho abhinnaya, 
The Buddha, the teacher without a peer 


dhammacakkam pavattayl1; 
in all the world with its gods, 


Sadevakassa lokassa, 
rolls forth the Wheel of Dhamma 


sattha appatipuggalo. 
from his own insight: 


Sakkayanca nirodhanca, 
identity, its cessation, 


sakkayassa ca sambhavam; 
the origin of identity, 


Ariyancatthangikam maggam, 
and the noble eightfold path 


dukkhupasamagaminam. 
that leads to the stilling of suffering. 


Yepi dighayuka deva, 
And then the long-lived gods, 


vannavanto yasassino; 
so beautiful and famous, 


Bhita santasamapadum, 
are afraid and full of terror, 


sihassevitare miga. 
like the other beasts when they hear a lion. 


Avitivatta sakkayam, 
‘We haven’t transcended identity! 


anicca kira bho mayam; 
It turns out we’re impermanent!’ 


Sutva arahato vakyam, 
So they say when they hear the word 


vippamuttassa tadino” ti. 
of the perfected one, free and poised.” 


Tatiyam. 


4.034. 34. Aggappasadasutta - 
34. The Best Kinds of 


Confidence 
4. Cakkavagga - 4. Situations 


“Cattarome, bhikkhave, aggappasada. 
“Mendicants, these four kinds of confidence are the best. 


Katame cattaro? 
What four? 


Yavata, bhikkhave, satta apada va dvipada va 
catuppada va bahuppada va rupino va arupino va 
sannino va asannino va nevasanninasannino va, 
tathagato tesam aggamakkhayati araham 
sammasambuddho. 

The Realized One, the perfected one, the fully awakened 
Buddha, is said to be the best of all sentient beings—be they 
footless, with two feet, four feet, or many feet; with form or 
formless; with perception or without perception or with 
neither perception nor non-perception. 


Ye, bhikkhave, buddhe pasanna, agge te pasanna. 
Those who have confidence in the Buddha have confidence 
in the best. 


Agge kho pana pasannanam aggo vipako hoti. 
Having confidence in the best, the result is the best. 


Yavata, bhikkhave, dhamma sankhata, ariyo 
atthangiko maggo tesam aggamakkhayati. 
The noble eightfold path is said to be the best of all 
conditioned things. 


Ye, bhikkhave, ariye atthangike magge pasanna, agge 
te pasanna. 

Those who have confidence in the noble eightfold path have 
confidence in the best. 


Agge kho pana pasannanam aggo vipako hoti. 
Having confidence in the best, the result is the best. 


Yavata, bhikkhave, dhamma sankhata va asankhata 
va, virago tesam aggamakkhayati, yadidam 
madanimmadano pipasavinayo alayasamugghato 
vattupacchedo tanhakkhayo virago nirodho 
nibbanam. 

Fading away is said to be the best of all things whether 
conditioned or unconditioned. That is, the quelling of vanity, 
the removing of thirst, the abolishing of clinging, the 
breaking of the round, the ending of craving, fading away, 
cessation, extinguishment. 


Ye, bhikkhave, virage dhamme pasanna, agge te 
pasanna. 

Those who have confidence in the teaching of fading away 
have confidence in the best. 


Agge kho pana pasannanam aggo vipako hoti. 
Having confidence in the best, the result is the best. 


Yavata, bhikkhave, sangha va gana va, 
tathagatasavakasangho tesam aggamakkhayati, 
yadidam cattari purisayugani attha purisapuggala 
esa bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 

The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 


Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world. 


Ye, bhikkhave, sanghe pasanna, agge te pasanna. 
Those who have confidence in the Sangha have confidence 
in the best. 


Agge kho pana pasannanam aggo vipako hoti. 
Having confidence in the best, the result is the best. 


Ime kho, bhikkhave, cattaro aggappasadati. 
These are the four best kinds of confidence. 


Aggato ve pasannanam, 
For those who, knowing the best teaching, 


aggam dhammam vijanatam; 
base their confidence on the best— 


Agge buddhe pasannanam, 
confident in the best Awakened One, 


dakkhineyye anuttare. 
supremely worthy of a religious donation; 


Agge dhamme pasannanam, 
confident in the best teaching, 


viragupasame sukhe; 
the bliss of fading and stilling; 


Agge sanghe pasannanam, 
confident in the best Sangha, 


punnakkhette anuttare. 
the supreme field of merit— 


Aggasmim danam dadatam, 
giving gifts to the best, 


aggam punnam pavaddhati; 
the best of merit grows: 


Aggam ayu Ca vanno Ca, 
the best lifespan, beauty, 


yaso kitti sukham balam. 
fame, reputation, happiness, and strength. 


Aggassa data medhavli, 
An intelligent person gives to the best, 


aggadhammasamahito; 
settled on the best teaching. 


Devabhuto manusso va, 
When they become a god or human, 


aggappatto pamodati’ ti. 
they rejoice at reaching the best.” 


Catuttham. 


4.035.35. Vassakarasutta - 35. 


With Vassakara 
4. Cakkavagga - 4. Situations 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho vassakaro brahmano magadhamahamatto 
yena bhagava tenupasankami; upasankamitva 
bhagavata saddhim sammodi. 

Then Vassakara the brahmin, a chief minister of Magadha, 
went up to the Buddha, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho vassakaro 
brahmano magadhamahamatto bhagavantam 
etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Catuhi kho mayam, bho gotama, dhammehi 
Samannagatam mahapannam mahapurisam 
pannapema. 

“Master Gotama, when someone has four qualities we 
describe him as a great man with great wisdom. 


Katamehi catuhi? 
What four? 


Idha, bho gotama, bahussuto hoti tassa tasseva 
sutajatassa 
They are very learned in diverse fields of learning. 


tassa tasseva kho pana bhasitassa attham janati: 
‘ayam imassa bhasitassa attho, ayam imassa 
bhasitassa attho’ti. 

They understand the meaning of diverse statements, 
saying: “This is what that statement means; that is what this 
statement means.’ 


Satima kho pana hoti cirakatampi cirabhasitampi 
sarita anussarita 

They are mindful, able to remember and recollect what was 
said and done long ago. 


yani kho pana tani gahatthakani kimkaraniyani, 
tattha dakkho hoti analaso, tatrupayaya vimamsaya 
Samannagato alam katum alam samvidhatum. 

They are deft and tireless in household duties, 
understanding how to go about things in order to complete 
and organize the work. 


Imehi kho mayam, bho gotama, catuhi dhammehi 
Samannagatam mahapannam mahapurisam 
pannapema. 

When someone has these four qualities we describe him as 
a great man with great wisdom. 


Sace me, bho gotama, anumoditabbam anumodatu 
me bhavam gotamo; 
If Master Gotama agrees with me, please say so. 


sace pana me, bho gotama, patikkositabbam 
patikkosatu me bhavam gotamo’ ti. 
If he disagrees, please say so.” 


“Neva kho tyaham, brahmana, anumodami na 
patikkosami. 


“Brahmin, I neither agree nor disagree with you, 


Catuhi kho aham, brahmana, dhammehi 
Samannagatam mahapannam mahapurisam 
pannapemi. 

but when someone has four qualities I describe him as a 
great man with great wisdom. 


Katamehi catuhi? 
What four? 


Idha, brahmana, bahujanahitaya patipanno hoti 
bahujanasukhaya; 

It’s when someone practices for the welfare and happiness 
of the people. 


bahu’ssa janata ariye naye patitthapita, yadidam 
kalyanadhammata kusaladhammata. 

They’ve established many people in the noble method, that 
is, the principles of goodness and skillfulness. 


So yam vitakkam akankhati vitakketum tam vitakkam 
vitakketi, yam vitakkam nakankhati vitakketum na 
tam vitakkam vitakketi; 

They think what they want to think, and don’t think what 
they don’t want to think. 


yam sankappam akankhati sankappetum tam 
sankappam sankappeti, yam sankappam nakankhati 
sankappetum na tam sankappam sankappeti. 

They consider what they want to consider, and don’t 
consider what they don’t want to consider. 


Iti cetovasippatto hoti vitakkapathe. 
Thus they have achieved mental mastery of the paths of 
thought. 


Catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi. 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


Asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Neva kho tyaham, brahmana, anumodami na pana 
patikkosami. 
Brahmin, I neither agree nor disagree with you, 


Imehi kho aham, brahmana, catuhi dhammehi 
Samannagatam mahapannam mahapurisam 
pannapemi’ ti. 

but when someone has these four qualities I describe him 
as a great man with great wisdom.” 


“Acchariyam, bho gotama, abbhutam, bho gotama. 
“It’s incredible, Master Gotama, it’s amazing! 


Yava subhasitancidam bhota gotamena. 
How well said this was by Master Gotama! 


Imehi ca mayam, bho gotama, catuhi dhammehi 
Samannagatam bhavantam gotamam dharema; 

And we will remember Master Gotama as someone who has 
these four qualities. 


bhavanhi gotamo bahujanahitaya patipanno 
bahujanasukhaya; 

For Master Gotama practices for the welfare and happiness 
of the people... 


bahu te janata ariye naye patitthapita, yadidam 
kalyanadhammata kusaladhammata. 


Bhavanhi gotamo yam vitakkam akankhati 
vitakketum tam vitakkam vitakketi, yam vitakkam 
nakankhati vitakketum na tam vitakkam vitakketi, 
yam sankappam akankhati sankappetum tam 
sankappam sankappeti, yam sankappam nakankhati 
sankappetum na tam sankappam sankappeti. 


Bhavanhi gotamo cetovasippatto vitakkapathe. 
Master Gotama has achieved mental mastery of the paths of 
thought. 


Bhavanhi gotamo catunnam jhananam 
abhicetasikanam ditthadhammasukhaviharanam 
nikamalabhi akicchalabhi akasiralabh1i. 

Master Gotama gets the four absorptions... when he wants, 
without trouble or difficulty. 


Bhavanhi gotamo asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati” ti. 
Master Gotama has realized the undefiled freedom of heart 
and freedom by wisdom in this very life. He lives having 
realized it with his own insight due to the ending of 
defilements.” 


“Addha kho tyaham, brahmana, aSajja upaniya vaca 
bhasita. 
“Your words are clearly invasive and intrusive, brahmin. 


Api ca tyaham byakarissami: 
Nevertheless, I will answer you. 


‘ahanhi, brahmana, bahujanahitaya patipanno 
bahujanasukhaya; 

For I do practice for the welfare and happiness of the 
people ... 


bahu me janata ariye naye patitthapita, yadidam 
kalyanadhammata kusaladhammata. 


Ahanhi, brahmana, yam vitakkam akankhami 
vitakketum tam vitakkam vitakkemi, yam vitakkam 
nakankhami vitakketum na tam vitakkam vitakkemi, 
yam sankappam akankhami sankappetum tam 
sankappam sankappemi, yam sankappam 
nakankhami sankappetum na tam sankappam 
sankappemi. 


Ahanhi, brahmana, cetovasippatto vitakkapathe. 
I have achieved mental mastery of the paths of thought. 


Ahanhi, brahmana, catunnam jhananam 
abhicetasikanam ditthadhammasukhaviharanam 
nikamalabhi akicchalabhi akasiralabhi. 

I do get the four absorptions... when I want, without 
trouble or difficulty. 


Ahanhi, brahmana, asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharamy? ti. 
I have realized the undefiled freedom of heart and freedom 
by wisdom in this very life. I live having realized it with my 
own insight due to the ending of defilements. 


Yo vedi sabbasattanam, 
He discovered release from the snare of death 


maccupasappamocanam; 
for all beings, 


Hitam devamanussanam, 
and explained the method of the teaching 


hayam dhammam pakasayi; 
for the welfare of gods and humans. 


Yam ve disva Ca sutva Ca, 
When they see him or hear him, 


pasidanti bahu jana. 
many people become confident. 


Maggamaggassa kusalo, 
He is skilled in the variety of paths, 


Katakicco anasavo; 
he has completed the task and is free of defilements. 


Buddho antimasariro, 
The Buddha, bearing his final body, 


Mahapanno mahapurisoti vuccati” ti. 


is called ‘a great man, of great wisdom’. 


Pancamam. 


4.036. 36. Donasutta - 36. Dona 


4. Cakkavagga - 4. Situations 


Ekam samayam bhagava antara ca ukkattham antara 
ca setabyam addhanamaggappatipanno hoti. 

At one time the Buddha was traveling along the road 
between Ukkattha and Setabya, 


Donopi sudam brahmano antara ca ukkattham antara 
ca setabyam addhanamaggappatipanno hoti. 
as was the brahmin Dona. 


Addasa kho dono brahmano bhagavato padesu 
cakkani sahassarani sanemikani sanabhikani 
sabbakaraparipurani; 

Dona saw that the Buddha’s footprints had thousand- 
spoked wheels, with rims and hubs, complete in every 
detail. 


disvanassa etadahosi: 
It occurred to him, 


“acchariyam vata bho, abbhutam vata bho. 
“Tt’s incredible, it’s amazing! 


Na vatimani manussabhutassa padani bhavissanti’ ti. 
Surely these couldn’t be the footprints of a human being?” 


Atha kho bhagava magga okkamma annatarasmim 
rukkhamule nisidi pallankam abhujitva ujum kayam 
panidhaya parimukham satim upatthapetva. 

The Buddha had left the road and sat at the root of a tree 
cross-legged, with his body straight and his mindfulness 
established right there. 


Atha kho dono brahmano bhagavato padani 
anugacchanto addasa bhagavantam annatarasmim 
rukkhamule nisinnam pasadikam pasadanityam 
santindriyam santamanasam 
uttamadamathasamathamanuppattam dantam guttam 
samyatindriyam nagam. 

Then Dona, following the Buddha’s footprints, saw him 
sitting at the tree root—impressive and inspiring, with 
peaceful faculties and mind, attained to the highest taming 
and serenity, like an elephant with tamed, guarded, and 
controlled faculties. 


Disvana yena bhagava tenupasankami; 
upasankamitva bhagavantam etadavoca: 
He went up to the Buddha and said to him: 


“Devo no bhavam bhavissati” ti? 
“Sir, might you be a god?” 


“Na kho aham, brahmana, devo bhavissam1” ti. 
“T will not be a god, brahmin.” 


“Gandhabbo no bhavam bhavissati” ti? 
“Might you be a fairy?” 


“Na kho aham, brahmana, gandhabbo bhavissami’ ti. 
“T will not be a fairy.” 


“Yakkho no bhavam bhavissati” ti? 
“Might you be a native spirit?” 


“Na kho aham, brahmana, yakkho bhavissami’ ti. 
“T will not be a native spirit.” 


“Manusso no bhavam bhavissati” ti? 
“Might you be a human?” 


“Na kho aham, brahmana, manusso bhavissami’ ti. 
“T will not be a human.” 


“‘Devo no bhavam bhavissati’ti, iti puttho samano: 
“When asked whether you might be a god, fairy, native 
Spirit, or human, 


‘na kho aham, brahmana, devo bhavissam1’ti vadesi. 
you answer that you will not be any of these. 


‘Gandhabbo no bhavam bhavissat?i'ti, iti puttho 
Ssamano: 


‘na kho aham, brahmana, gandhabbo bhavissam1’ti 
vadesi. 


“Yakkho no bhavam bhavissati’ti, iti puttho samano: 


‘na kho aham, brahmana, yakkho bhavissamy' ti 
vadesi. 


‘Manusso no bhavam bhavissati’ti, iti puttho samano: 


‘na kho aham, brahmana, manusso bhavissam1’ti 
vadesi. 


Atha ko carahi bhavam bhavissati” ti? 
What then might you be?” 


“Yesam kho aham, brahmana, asavanam appahinatta 
devo bhaveyyam, te me asava pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

“Brahmin, if I had not given up defilements I might have 
become a god... a fairy... a native spirit... or a human. But 


I have given up those defilements, cut them off at the root, 
made them like a palm stump, obliterated them so they are 
unable to arise in the future. 


Yesam kho aham, brahmana, asavanam appahinatta 
gandhabbo bhaveyyanm ... yakkho bhaveyyam ... 
manusso bhaveyyam, te me asava pahina 
ucchinnamula talavatthukata anabhavankata ayatim 
anuppadadhamma. 


Seyyathapi, brahmana, uppalam va padumam va 
pundarikam va udake jatam udake samvaddham 
udaka accuggamma titthati anupalittam udakena; 
Suppose there was a blue water lily, or a pink or white 
lotus. Though it sprouted and grew in the water, it would 
rise up above the water and stand with no water clinging to 
it. 


evamevam kho aham, brahmana, loke jato loke 
samvaddho lokam abhibhuyya viharami anupalitto 
lokena. 

In the same way, though I was born and grew up in the 
world, I live having mastered the world, and the world does 
not cling to me. 


Buddhoti mam, brahmana, dharehiti. 
Remember me, brahmin, as a Buddha. 


Yena devupapatyassa, 
I could have been reborn as a god, 


gandhabbo va vihangamo; 
or as a fairy flying through the sky. 


Yakkhattam yena gaccheyyam, 
I could have become a native spirit, 


manussattanca abbaje; 
or returned as a human. 


Te mayham asava khina, 
But the defilements that could bring about these rebirths 


viddhasta vinalikata. 
I’ve ended, smashed, and gutted. 


Pundarikam yatha vaggu, 
Like a graceful lotus, 


Toyena nupalippati; 
to which water does not cling, 


Nupalippami lokena, 
the world doesn’t cling to me, 


Tasma buddhosmi brahmana’ ti. 
and so, brahmin, I am a Buddha.” 


Chattham. 


4.037.37. Aparihaniyasutta - 37. 


Non-decline 
4. Cakkavagga - 4. Situations 


“Catuhi, bhikkhave, dhammehi samannagato 
bhikkhu abhabbo parihanaya nibbanasseva santike. 
“Mendicants, a mendicant who has four qualities can’t 
decline, and is close to extinguishment. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, bhikkhu silasampanno hoti, 
indriyesu guttadvaro hoti, bhojane mattannuwu hoti, 
jagariyam anuyutto hoti. 

A mendicant is accomplished in ethics, guards the sense 
doors, eats in moderation, and is dedicated to wakefulness. 


Kathanca, bhikkhave, bhikkhu silasampanno hoti? 
And how is a mendicant accomplished in ethics? 


Idha, bhikkhave, bhikkhu silava hoti 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


Evam kho, bhikkhave, bhikkhu silasampanno hoti. 
That’s how a mendicant is accomplished in ethics. 


Kathanca, bhikkhave, bhikkhu indriyesu guttadvaro 
hoti? 
And how does a mendicant guard the sense doors? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva na 
nimittaggahi hoti nanubyanjanaggahi. 

When a mendicant sees a sight with their eyes, they don’t 
get caught up in the features and details. 


Yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya Ppatipajjati; 
rakkhati cakkhundriyam; cakkhundriye samvaram 
apajjati. 

If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of sight, and achieving restraint over 
it. 


Sotena saddam sutva ... 
Hearing a sound with their ears... 


ghanena gandham ghayitva ... 
Smelling an odor with their nose... 


jivhaya rasam Sayitva ... 
Tasting a flavor with their tongue... 


kayena photthabbam phusitva ... 
Feeling a touch with their body... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi. 

Knowing a thought with their mind, they don’t get caught 
up in the features and details. 


Yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati; 
rakkhati manindriyam; manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving restraint over 
it. 


Evam kho, bhikkhave, bhikkhu indriyesu guttadvaro 
hoti. 
That’s how a mendicant guards the sense doors. 


Kathanca, bhikkhave, bhikkhu bhojane mattannu 
hoti? 
And how does a mendicant eat in moderation? 


Idha, bhikkhave, bhikkhu patisankha yoniso aharam 
ahareti: 

It’s when a mendicant reflects properly on the food that 
they eat: 


‘neva davaya na madaya na mandanaya na 
vibhusanaya; yavadeva imassa kayassa thitiya 
yapanaya vihimsuparatiya brahmacariyanuggahaya. 
Iti purananca vedanam patihankhami, navanca 
vedanam na uppadessami, yatra ca me bhavissati, 
anavajjata ca phasuviharo Ca’ti. 

‘Not for fun, indulgence, adornment, or decoration, but only 
to sustain this body, to avoid harm, and to support spiritual 
practice. In this way, I shall put an end to old discomfort 
and not give rise to new discomfort, and I will live 
blamelessly and at ease.’ 


Evam kho, bhikkhave, bhikkhu bhojane mattannu 
hoti. 
That’s how a mendicant eats in moderation. 


Kathanca, bhikkhave, bhikkhu jagariyam anuyutto 
hoti? 
And how is a mendicant dedicated to wakefulness? 


Idha, bhikkhave, bhikkhu divasam cankamena 
nisajjaya avaranityehi dhammehi cittam parisodheti; 
It’s when a mendicant practices walking and sitting 
meditation by day, purifying their mind from obstacles. 


rattiya pathamam yamam cankamena nisajjaya 
avaraniyehi dhammehi cittam parisodheti; 

In the evening, they continue to practice walking and sitting 
meditation. 


rattiya majjhimam yamam dakkhinena passena 
sihaseyyam kappeti, pade padam accadhaya, sato 
Sampajano utthanasannam manasi karitva; 

In the middle of the night, they lie down in the lion’s 
posture—on the right side, placing one foot on top of the 
other—mindful and aware, and focused on the time of 
getting up. 


rattiya pacchimam yamam paccutthaya cankamena 
nisajjaya avaraniyehi dhammehi cittam parisodheti. 
In the last part of the night, they get up and continue to 
practice walking and sitting meditation, purifying their 
mind from obstacles. 


Evam kho, bhikkhave, bhikkhu jagariyam anuyutto 
hoti. 
This is how a mendicant is dedicated to wakefulness. 


Imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu abhabbo parihanaya, 
nibbanasseva santiketi. 

A mendicant who has these four qualities can’t decline, and 
has drawn near to extinguishment. 


Sile patitthito bhikkhu, 
Established in ethics, 


indriyesu ca samvuto; 
restrained in the sense faculties, 


Bhojanamhi ca mattannu, 
eating in moderation, 


jagariyam anuyunjati. 

and dedicated to wakefulness; 

Evam vihari atap1, 

a mendicant lives like this, with keen energy, 


ahorattamatandito; 
tireless all night and day, 


Bhavayam kusalam dhammam, 
developing skillful qualities, 


yogakkhemassa pattiya. 
for the sake of finding sanctuary. 


Appamadarato bhikkhu, 
A mendicant who loves to be diligent, 


pamade bhayadassi va; 
seeing fear in negligence, 


Abhabbo parihanaya, 
can’t decline, 


nibbanasseva santike’” ti. 
and has drawn near to extinguishment.” 


Sattamam. 


4.038. 38. Patilinasutta - 38. 


Withdrawn 
4. Cakkavagga - 4. Situations 


“Panunnapaccekasacco, bhikkhave, bhikkhu 
‘Samavayasatthesano passaddhakayasankharo 
patilino’ti vuccati. 

“Mendicants, a mendicant has eliminated idiosyncratic 
interpretations of the truth, has totally given up searching, 
has stilled the physical process, and is said to be 
‘withdrawn’. 


Kathanca, bhikkhave, bhikkhu panunnapaccekasacco 
hoti? 

And how has a mendicant eliminated idiosyncratic 
interpretations of the truth? 


Idha, bhikkhave, bhikkhuno yani tani 
puthusamanabrahmananam puthupaccekasaccani, 
seyyathidam— 

Different ascetics and brahmins have different idiosyncratic 
interpretations of the truth. For example: 


sassato lokoti va, asassato lokoti va, antava lokoti va, 
anantava lokoti va, tam jivam tam sariranti va, 
annam jivam annam sariranti va, hoti tathagato 
param maranati va, na hoti tathagato param 
maranati va, hoti ca na ca hoti tathagato param 
maranati va, neva hoti na na hoti tathagato param 
maranati va; 

the world is eternal, or not eternal, or finite, or infinite; the 
soul and the body are the same thing, or they are different 
things; after death, a Realized One exists, or doesn’t exist, 


or both exists and doesn’t exist, or neither exists nor 
doesn’t exist. 


sabbani tani nunnani honti panunnani cattani 
vantani muttani pahinani patinissatthani. 

A mendicant has dispelled, eliminated, thrown out, rejected, 
let go of, given up, and relinquished all these. 


Evam kho, bhikkhave, bhikkhu panunnapaccekasacco 
hoti. 

That’s how a mendicant has eliminated idiosyncratic 
interpretations of the truth. 


Kathanca, bhikkhave, bhikkhu samavayasatthesano 
hoti? 
And how has a mendicant totally given up searching? 


Idha, bhikkhave, bhikkhuno kamesana pahina hoti, 
bhavesana pahina hoti, brahmacariyesana 
patippassaddha. 

It’s when they’ve given up searching for sensual pleasures, 
for continued existence, and for a spiritual path. 


Evam kho, bhikkhave, bhikkhu samavayasatthesano 
hoti. 
That’s how a mendicant has totally given up searching. 


Kathanca, bhikkhave, bhikkhu 
passaddhakayasankharo hoti? 
And how has a mendicant stilled the physical process? 


Idha, bhikkhave, bhikkhu sukhassa ca pahana 
dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati. 


It’s when, giving up pleasure and pain, and ending former 
happiness and sadness, they enter and remain in the fourth 
absorption, without pleasure or pain, with pure equanimity 
and mindfulness. 


Evam kho, bhikkhave, bhikkhu 
passaddhakayasankharo hoti. 
That’s how a mendicant has stilled the physical process. 


Kathanca, bhikkhave, bhikkhu patilino hoti? 
And how is a mendicant withdrawn? 


Idha, bhikkhave, bhikkhuno asmimano pahino hoti 
ucchinnamulo talavatthukato anabhavankato ayatim 
anuppadadhammo. 

It’s when they’ve given up the conceit ‘I am’, cut it off at the 
root, made it like a palm stump, obliterated it, so it’s unable 
to arise in the future. 


Evam kho, bhikkhave, bhikkhu patilino hoti. 
That’s how a mendicant is withdrawn. 


Panunnapaccekasacco, bhikkhave, bhikkhu 
‘Samavayasatthesano passaddhakayasankharo 
patilino’ti vuccatiti. 

A mendicant has eliminated idiosyncratic interpretations of 
the truth, has totally given up searching, has stilled the 
physical process, and is said to be ‘withdrawn’. 


Kamesana bhavesana, 
The search for sensual pleasures, for a good rebirth, 


brahmacariyesana saha; 
together with the search for a spiritual path; 


Iti saccaparamaso, 


holding tight to the notion ‘this is the truth’, 


ditthitthana samussaya. 
and the mass of grounds for views. 


Sabbaragavirattassa, 
For one detached from all lusts, 


tanhakkhayavimuttino; 
freed by the ending of craving, 


Esana patinissattha, 
searching has been relinquished, 


ditthitthana samuhata. 
and viewpoints eradicated. 


Sa ve santo sato bhikkhu, 
That mendicant is peaceful and mindful, 


passaddho aparajito; 
a tranquil champion. 


Manabhisamaya buddho, 
And when they’re awakened by comprehending conceit, 


patilinoti vuccati” ti. 
they’re called ‘withdrawn’.” 


Atthamam. 


4.039. 39. Ujjayasutta - 39. With 
Ujjaya 


4. Cakkavagga - 4. Situations 


Atha kho ujjayo brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then Ujjaya the brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ujjayo 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“bhavampi no gotamo yannam vanneti’ ti? 
“Does Master Gotama praise sacrifice?” 


“Na kho aham, brahmana, sabbam yannam vannemi; 
“Brahmin, I don’t praise all sacrifices. 


na panaham, brahmana, sabbam yannam na vannemi. 
Nor do I criticize all sacrifices. 


Yatharupe kho, brahmana, yanne gavo hannanti, 
ajelaka hannanti, kukkutasukara hannanti, vividha 
pana sanghatam apajjanti; 

Take the kind of sacrifice where cattle, goats and sheep, 
chickens and pigs, and various kinds of creatures are 
slaughtered. 


evarupam kho aham, brahmana, sarambham yannam 
na vannemi. 


I criticize that kind of violent sacrifice. 


Tam kissa hetu? 
Why is that? 


Evarupanhi, brahmana, sarambham yannam na 
upasankamanti arahanto va arahattamaggam va 
SaMapanna. 

Because neither perfected ones nor those who have 
entered the path to perfection will attend such a violent 
sacrifice. 


Yatharupe ca kho, brahmana, yanne neva gavo 
hannanti, na ajelaka hannanti, na kukkutasukara 
hannanti, na vividha pana sanghatam apajjanti; 

But take the kind of sacrifice where cattle, goats and sheep, 
chickens and pigs, and various kinds of creatures are not 
slaughtered. 


evarupam kho aham, brahmana, nirarambham 
yannam vannemi, yadidam niccadanam 
anukulayannam. 

I praise that kind of non-violent sacrifice; for example, a 
regular gift as an ongoing family sacrifice. 


Tam kissa hetu? 
Why is that? 


Evarupanhi, brahmana, nirarambham yannam 
upasankamanti arahanto va arahattamaggam va 
Samapannati. 

Because perfected ones and those who have entered the 
path to perfection will attend such a non-violent sacrifice. 


Assamedham purisamedham, 
Horse sacrifice, human sacrifice, 


Sammapasam vajapeyyam niraggalam; 
the sacrifices of the ‘stick-casting’, 


Mahayanna maharambha, 
the ‘royal soma drinking’, and the ‘unbarred’— 


Na te honti mahapphala. 
these huge violent sacrifices yield no great fruit. 


Ajelaka ca gavo Ca, 
The great sages of good conduct 


vividha yattha hannare; 
don’t attend sacrifices 


Na tam sammaggata yannam, 
where goats, sheep, and cattle, 


upayanti mahesino. 
and various creatures are killed. 


Ye ca yanna nirarambha, 
But the great sages of good conduct 


yajanti anukulam sada; 
do attend non-violent sacrifices 


Ajelaka ca gavo Ca, 
of regular family tradition, 


vividha nettha hannare; 
where goats, sheep, and cattle, 


Tanca sammaggata yannam, 
and various creatures aren’t killed. 


upayanti mahesino. 


Etam yajetha medhavi, 
An intelligent person should sacrifice like this, 


eso yanno mahapphalo; 
for this sacrifice is very fruitful. 


Etam hi yajamanassa, 
For a sponsor of sacrifices like this, 


seyyo hoti na papiyo; 
things get better, not worse. 


Yanno Ca vipulo hoti, 
Such a sacrifice is truly abundant, 


pasidanti ca devata” ti. 
and even the deities are pleased.” 


Navamam. 


4.040. 40. Udayisutta - 40. With 
Udayi 
4. Cakkavagga - 4. Situations 


Atha kho udayi brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata ... pe ... 
ekamantam nisinno kho udayi brahmano 
bhagavantam etadavoca: 

Then Udayi the brahmin went up to the Buddha, ... and 
asked him, 


“bhavampi no gotamo yannam vanneti’ ti? 
“Does Master Gotama praise sacrifice?” 


“Na kho aham, brahmana, sabbam yannam vannemi; 
“Brahmin, I don’t praise all sacrifices. 


na panaham, brahmana, sabbam yannam na vannemi. 
Nor do I criticize all sacrifices. ... 


Yatharupe kho, brahmana, yanne gavo hannanti, 
ajelaka hannanti, kukkutastkara hannanti, vividha 
pana sanghatam apajjanti; 

Take the kind of sacrifice where cattle, goats and sheep, 
chickens and pigs, and various kinds of animals are 
slaughtered. 


evarupam kho aham, brahmana, sarambham yannam 
na vannemi. 
I don’t praise that kind of violent sacrifice. 


Tam kissa hetu? 


Evarupanhi, brahmana, sarambham yannam na 
upasankamanti arahanto va arahattamaggam va 
Samapanna. 


Yatharupe ca kho, brahmana, yanne neva gavo 
hannanti, na ajelaka hannanti, na kukkutasukara 
hannanti, na vividha pana sanghatam apajjanti; 

But take the kind of sacrifice where cattle, goats and sheep, 
chickens and pigs, and various kinds of animals are not 
slaughtered. 


evarupam kho aham, brahmana, nirarambham 
yannam vannemi, yadidam niccadanam 
anukulayannam. 

I do praise that kind of non-violent sacrifice; for example, a 
regular gift as an ongoing family sacrifice. 


Tam kissa hetu? 
Evarupanhi, brahmana, nirarambham yannam 
upasankamanti arahanto va arahattamaggam va 


Samapannati. 


Abhisankhatam nirarambham, 
The kind of sacrifice that’s allowable and timely, 


yannam kalena kappiyam; 
well prepared and non-violent, 


Tadisam upasamyanti, 
is attended by 


sannata brahmacarayo. 
disciplined spiritual practitioners. 


Vivatacchada ye loke, 


The Buddhas—who have drawn back the veil from the 
world, 


vitivatta kulam gatim; 
transcending time and rebirth— 


Yannametam pasamsanti, 
praise this sacrifice, 


buddha yannassa kovida. 
as they are expert in sacrifice. 


Yanne va yadi va saddhe, 
When you’ve prepared a suitable offering, 


habyam katva yatharaham; 
whether as sacrifice or for ancestors, 


Pasannacitto yajati, 
sacrifice it with confident heart, 


sukhette brahmacarisu. 
in the fertile field of spiritual practitioners. 


Suhutam suyittham suppattam, 
When it’s well-gotten, well-offered, and well-sacrificed, 


Dakkhineyyesu yam katam; 
to those worthy of a religious donation, 


Yanno Ca vipulo hoti, 
a sacrifice is truly abundant, 


Pasidanti ca devata. 
and even the deities are pleased. 


Evam yajitva medhav1i, 
When an intelligent, faithful person, 


saddho muttena cetasa; 
sacrifices like this, with a mind of letting go, 


Abyabajjham sukham lokam, 
that astute one is reborn 


pandito upapajjati’ ti. 
in a happy, pleasing world.” 


Dasamam. 

Cakkavaggo catuttho. 

Cakko sangaho siho, 

Pasado vassakarena pancamam; 
Dono aparihaniyo patilino, 


Ujjayo udayina te dasati. 


4.041. 41. Samadhibhavanasutta 
- 41. Ways of Developing 


Immersion Further 
5. Rohitassavagga - 5. With Rohitassa 


“Catasso ima, bhikkhave, samadhibhavana. 
“Mendicants, there are these four ways of developing 
immersion further. 


Katama catasso? 
What four? 


Atthi, bhikkhave, samadhibhavana bhavita 
bahulikata ditthadhammasukhaviharaya samvattati; 
There is a way of developing immersion further that leads 
to blissful meditation in the present life. 


atthi, bhikkhave, samadhibhavana bhavita bahulikata 
nanadassanappatilabhaya samvattati; 

There is a way of developing immersion further that leads 
to gaining knowledge and vision. 


atthi, bhikkhave, samadhibhavana bhavita bahulikata 
satisampajannaya samvattati; 

There is a way of developing immersion further that leads 
to mindfulness and awareness. 


atthi, bhikkhave, samadhibhavana bhavita bahulikata 
asavanam khayaya samvattati. 

There is a way of developing immersion further that leads 
to the ending of defilements. 


Katama ca, bhikkhave, samadhibhavana bhavita 
bahulikata ditthadhammasukhaviharaya samvattati? 


And what is the way of developing immersion further that 
leads to blissful meditation in the present life? 


Idha, bhikkhave, bhikkhu vivicceva kamehi ... pe ... 
catuttham jhanam upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption ... second absorption ... third 
absorption ... fourth absorption. 


Ayam, bhikkhave, samadhibhavana bhavita 
bahulikata ditthadhammasukhaviharaya samvattati. 
This is the way of developing immersion further that leads 
to blissful meditation in the present life. 


Katama ca, bhikkhave, samadhibhavana bhavita 
bahulikata nanadassanappatilabhaya samvattati? 
And what is the way of developing immersion further that 
leads to gaining knowledge and vision? 


Idha, bhikkhave, bhikkhu alokasannam manasi 
karoti, divasannam adhitthati— 

It’s when a mendicant focuses on the perception of light, 
concentrating on the perception of day, 


yatha diva tatha rattim, yatha rattim tatha diva. 
regardless of whether it’s night or day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, they develop 
a mind that’s full of radiance. 


Ayam, bhikkhave, samadhibhavana bhavita 
bahulikata nanadassanappatilabhaya samvattati. 


This is the way of developing immersion further that leads 
to gaining knowledge and vision. 


Katama ca, bhikkhave, samadhibhavana bhavita 
bahulikata satisampajannaya samvattati? 

And what is the way of developing immersion further that 
leads to mindfulness and awareness? 


Idha, bhikkhave, bhikkhuno vidita vedana uppajjanti, 
vidita upatthahanti, vidita abbhattham gacchanti; 

It’s when a mendicant knows feelings as they arise, as they 
remain, and as they go away. 


vidita sanna ... pe ... vidita vitakka uppajjanti, vidita 
upatthahanti, vidita abbhattham gacchanti. 

They know perceptions as they arise, as they remain, and as 
they go away. They know thoughts as they arise, as they 
remain, and as they go away. 


Ayam, bhikkhave, samadhibhavana bhavita 
bahulikata satisampajannaya samvattati. 

This is the way of developing immersion further that leads 
to mindfulness and awareness. 


Katama ca, bhikkhave, samadhibhavana bhavita 
bahulikata asavanam khayaya samvattati? 

And what is the way of developing immersion further that 
leads to the ending of defilements? 


Idha, bhikkhave, bhikkhu pancasu 
upadanakkhandhesu udayabbayanupass! viharati: 
It’s when a mendicant meditates observing rise and fall in 
the five grasping aggregates. 


‘iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 


‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana, iti vedanaya samudayo, iti vedanaya 
atthangamo; 

Such is feeling, such is the origin of feeling, such is the 
ending of feeling. 


iti sanna, iti sannaya samudayo, iti sannaya 
atthangamo; 

Such is perception, such is the origin of perception, such is 
the ending of perception. 


iti sankhara, iti sankharanam samudayo, iti 
sankharanam atthangamo; 

Such are choices, such is the origin of choices, such is the 
ending of choices. 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo'’ti. 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


Ayam, bhikkhave, samadhibhavana bhavita 
bahulikata asavanam khayaya samvattati. 

This is the way of developing immersion further that leads 
to the ending of defilements. 


Ima kho, bhikkhave, catasso samadhibhavana. 
These are the four ways of developing immersion further. 


Idanca pana metam, bhikkhave, sandhaya bhasitam 
parayane punnakapanhe: 

And it was in this connection that I said in “The Way to the 
Beyond’, in “The Questions of Punnaka’: 


‘Sankhaya lokasmim paroparani, 
‘Having surveyed the world high and low, 


Yassinjitam natthi kuhinci loke; 
they’re not shaken by anything in the world. 


Santo vidhumo anigho niraso, 
Peaceful, unclouded, untroubled, with no need for hope, 


Atari so jatijaranti brum1’” ti. 
they’ve crossed over birth and old age, I declare.’” 


Pathamam. 


4.042. 42. Panhabyakaranasutta 
- 42. Ways of Answering 


Questions 
5. Rohitassavagga - 5. With Rohitassa 


“Cattarimani, bhikkhave, panhabyakaranani. 
“Mendicants, there are these four ways of answering 
questions. 


Katamani cattari? 
What four? 


Atthi, bhikkhave, panho ekamsabyakaraniyo; 
There is a question that should be answered definitively. 


atthi, bhikkhave, panho vibhajjabyakaraniyo; 
There is a question that should be answered analytically. 


atthi, bhikkhave, panho patipucchabyakaraniyo; 
There is a question that should be answered with a counter- 
question. 


atthi, bhikkhave, panho thapaniyo. 
There is a question that should be set aside. 


Imani kho, bhikkhave, cattari panhabyakarananiti. 
These are the four ways of answering questions. 


Ekamsavacanam ekam, 
One is stated definitively, 


vibhajjavacanaparam; 
another analytically, 


Tatiyam patipuccheyya, 
a third with a counter-question, 


catuttham pana thapaye. 
while a fourth is set aside. 


Yo ca tesam tattha tattha, 
A mendicant who knows each of these, 


janati anudhammatam; 
in line with good principles, 


Catupanhassa kusalo, 
is said to be skilled 


ahu bhikkhum tathavidham. 
in the four kinds of questions. 


Durasado duppasaho, 
They’re intimidating, hard to defeat, 


gambhiro duppadhamsiyo; 
deep, and hard to crush. 


Atho atthe anatthe ca, 
They’re expert in both 


ubhayassa hoti kovido. 
what the meaning is and what it isn’t. 


Anattham parivajjeti, 
Rejecting what is not the meaning, 


attham ganhati pandito; 
an astute person grasps the meaning. 


Atthabhisamaya dhiro, 
A wise one, comprehending the meaning, 


panditoti pavuccati” ti. 
is called ‘astute’.” 


Dutiyam. 


4.043. 43. 
Pathamakodhagarusutta - 43. 
Valuing Anger 


5. Rohitassavagga - 5. With Rohitassa 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Kodhagaru na saddhammagaru, makkhagaru na 
saddhammagaru, labhagaru na saddhammagaru, 
sakkaragaru na saddhammagaru. 

People who value anger, or denigration, or material 
possessions, or honor rather than the true teaching. 


Ime kho, bhikkhave, cattaro puggala santo 
Ssamvijjamana lokasmim. 
These are the four people found in the world. 


Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
These four people are found in the world. 


Katame cattaro? 
What four? 


Saddhammagaru na kodhagaru, saddhammagaru na 
makkhagaru, saaddhammagaru na labhagaru, 
saddhammagaru na sakkaragaru. 

People who value the true teaching rather than anger, or 
denigration, or material possessions, or honor. 


Ime kho, bhikkhave, cattaro puggala santo 
samvijjamana lokasminti. 
These are the four people found in the world. 


Kodhamakkhagaru bhikkhu, 
Mendicants who value anger and denigration, 


labhasakkaragarava; 
possessions and honor, 


Na te dhamme virthanti, 
don’t grow in the teaching 


sammasambuddhadesite. 
that was taught by the perfected Buddha. 


Ye ca saddhammagaruno, 
But those who value the true teaching, 


vihamsu viharanti ca; 
who have lived it, and are living it now, 


Te ve dhamme viruhanti, 
these do grow in the teaching 


sammasambuddhadesite’” ti. 
that was taught by the perfected Buddha.” 


Tatiyam. 


4.044. 44. Dutiyakodhagarusutta 
- 44, Valuing Anger (2nd) 


9. Rohitassavagga - 5. With Rohitassa 


“Cattarome, bhikkhave, asaddhamma. 
“Mendicants, these four things oppose the true teaching. 


Katame cattaro? 
What four? 


Kodhagaruta na saddhammagaruta, makkhagaruta 
na saddhammagaruta, labhagaruta na 
saddhammagaruta, sakkaragaruta na 
saddhammagaruta. 

Valuing anger, denigration, material possessions, and honor 
rather than the true teaching. 


Ime kho, bhikkhave, cattaro asaddhamma. 
These are the four things that oppose the true teaching. 


Cattarome, bhikkhave, saddhamma. 
These four things are the true teaching. 


Katame cattaro? 
What four? 


Saddhammagaruta na kodhagaruta, 
saddhammagaruta na makkhagaruta, 
saddhammagaruta na labhagaruta, 
saddhammagaruta na sakkaragaruta. 

Valuing the true teaching rather than anger, denigration, 
material possessions, and honor. 


Ime kho, bhikkhave, cattaro saaddhammati. 


These are the four things that are the true teaching. 


Kodhamakkhagaru bhikkhu, 
A mendicant who values anger and denigration, 


labhasakkaragaravo; 
possessions and honor, 


Sukhette putibijamva, 
doesn’t grow in the true teaching, 


saddhamme na virthati. 
like a rotten seed in a good field. 


Ye ca saddhammagaruno, 
But those who value the true teaching, 


vihamsu viharanti ca; 
who have lived it, and are living it now, 


Te ve dhamme viruhanti, 
these do grow in the teaching, 


snehanvayamivosadha’ ti. 
like well-watered herbs.” 


Catuttham. 


4.045. 45. Rohitassasutta - 45. 


With Rohitassa 
9. Rohitassavagga - 5. With Rohitassa 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho rohitasso devaputto abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thito kho rohitasso devaputto 
bhagavantam etadavoca: 

Then, late at night, the glorious god Rohitassa, lighting up 
the entire Jeta’s Grove, went up to the Buddha, bowed, 
stood to one side, and said to him: 


“Yattha nu kho, bhante, na jayati na jiyati na miyati 
na Cavati na upapajjati, sakka nu kho so, bhante, 
gamanena lokassa anto natum va datthum va 
papunitum va” ti? 

“Sir, is it possible to know or see or reach the end of the 
world by traveling to a place where there’s no being born, 
growing old, dying, passing away, or being reborn?” 


“Yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, naham tam gamanena lokassa 
antam nateyyam dattheyyam patteyyanti vadami’ ti. 
“Reverend, I say it’s not possible to know or see or reach 
the end of the world by traveling to a place where there’s 
no being born, growing old, dying, passing away, or being 
reborn.” 


“Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing, 


Yava subhasitamidam, bhante, bhagavata: 
how well said this was by the Buddha. 


‘yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, naham tam gamanena lokassa 
antam nateyyam dattheyyam patteyyanti vadami’” ti. 


“Bhutapubbaham, bhante, rohitasso nama isi ahosim 
bhojaputto iddhima vehasangamo. 

Once upon a time, I was a hermit called Rohitassa, son of 
Bhoja. I was a sky-walker with psychic powers. 


Tassa mayham, bhante, evarupo javo ahosi, 
seyyathapi nama dalhadhamma dhanuggaho sikkhito 
katahattho katupasano lahukena asanena 
appakasirena tiriyam talacchayam atipateyya. 

I was as fast as a light arrow easily shot across the shadow 
of a palm tree by a well-trained expert archer with a strong 
bow. 


Tassa mayham, bhante, evarupo padavitiharo ahosi, 
seyyathapi nama puratthima samudda pacchimo 
samuddo. 

My stride was such that it could span from the eastern 
ocean to the western ocean. 


Tassa mayham, bhante, evarupena javena 
Samannagatassa evarupena Ca padavitiharena 
evarupam icchagatam uppajji: 

Having such speed and stride, this wish came to me: 


‘aham gamanena lokassa antam papunissam1'ti. 


‘T will reach the end of the world by traveling.’ 


So kho aham, bhante, annatreva 
asitapitakhayitasayita annatra uccarapassavakamma 
annatra niddakilamathapativinodana vassasatayuko 
vassaSatajiv1 vassasatam gantva appatvava lokassa 
antam antarayeva kalankato. 

I traveled for my whole lifespan of a hundred years— 
pausing only to eat and drink, go to the toilet, and sleep to 
dispel weariness—and I passed away along the way, never 
reaching the end of the world. 


Acchariyam, bhante, abbhutam, bhante. 
It’s incredible, sir, it’s amazing, 


Yava subhasitamidam, bhante, bhagavata: 
how well said this was by the Buddha.” 


‘yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, nonham tam gamanena lokassa 
antam nateyyam dattheyyam patteyyanti vadami’” ti. 


“‘Yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, nonham tam gamanena lokassa 
antam nateyyam dattheyyam patteyyan’ti vadami. 
“Reverend, I say it’s not possible to know or see or reach 
the end of the world by traveling to a place where there’s 
no being born, growing old, dying, passing away, or being 
reborn. 


Na caham, avuso, appatvava lokassa antam 
dukkhassa antakiriyam vadami. 

But I also say there’s no making an end of suffering without 
reaching the end of the world. 


Api caham, avuso, imasmimyeva byamamatte 
kalevare sasannimhi samanake lokanca pannapemi 
lokasamudayanca lokanirodhanca 
lokanirodhagamininca patipadanti. 

For it is in this fathom-long carcass with its perception and 
mind that I describe the world, its origin, its cessation, and 
the practice that leads to its cessation. 


Gamanena na pattabbo, 
The end of the world can never 


lokassanto kudacanam; 
be reached by traveling. 


Na ca appatva lokantam, 
But without reaching the end of the world, 


dukkha atthi pamocanam. 
there’s no release from suffering. 


Tasma have lokavidu sumedho, 
So a clever person, understanding the world, 


Lokantagu vusitabrahmacariyo; 
has completed the spiritual journey, and gone to the end of 
the world. 


Lokassa antam samitavi natva, 
A peaceful one, knowing the end of the world, 


Nasisati lokamimam paranca’” ti. 
does not hope for this world or the next.” 


Pancamam. 


4.046. 46. Dutiyarohitassasutta - 
46. With Rohitassa (2nd) 


59. Rohitassavagga - 5. With Rohitassa 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 

Then, when the night had passed, the Buddha addressed 
the mendicants: 


“imam, bhikkhave, rattim rohitasso devaputto 
abhikkantaya rattiya abhikkantavanno kevalakappam 
jetavanam obhasetva yenaham tenupasankami; 
upasankamitva mam abhivadetva ekamantam atthasi. 
Ekamantam thito kho, bhikkhave, rohitasso 
devaputto mam etadavoca: 

“Tonight, the glorious god Rohitassa, lighting up the entire 
Jeta’s Grove, came to me, bowed, stood to one side, and 
said to me: 


‘yattha nu kho, bhante, na jayati na jiyati na miyati 
na Cavati na upapajjati, sakka nu kho so, bhante, 
gamanena lokassa anto natum va datthum va 
papunitum va’ti? 

‘Sir, is it possible to know or see or reach the end of the 
world by traveling to a place where there’s no being born, 
growing old, dying, passing away, or being reborn?’ ... 


Evam vutte, aham, bhikkhave, rohitassam 
devaputtam etadavocam: 

(The rest of this discourse is the same as the previous 
discourse, AN 4.45.) 


‘yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, naham tam gamanena lokassa 


antam nateyyam dattheyyam patteyyanti vadamzi'ti. 


Evam vutte, bhikkhave, rohitasso devaputto mam 
etadavoca: 


‘acchariyam, bhante, abbhutam, bhante. 
Yava subhasitamidam, bhante, bhagavata— 


yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, naham tam gamanena lokassa 
antam nateyyam dattheyyam patteyyanti vadami’. 


Bhutapubbaham, bhante, rohitasso nama isi ahosim 
bhojaputto iddhima vehasangamo. 


Tassa mayham, bhante, evarupo javo ahosi, 
seyyathapi nama dalhadhamma dhanuggaho sikkhito 
katahattho katupasano lahukena asanena 
appakasirena tiriyam talacchayam atipateyya. 


Tassa mayham, bhante, evarupo padavitiharo ahosi, 
seyyathapi nama puratthima samudda pacchimo 
samuddo. 


Tassa mayham, bhante, evarupena javena 
Samannagatassa evarupena Ca padavitiharena 
evarupam icchagatam uppajji: 


‘aham gamanena lokassa antam papunissam1'ti. 


So kho aham, bhante, annatreva 
asitapitakhayitasayita annatra uccarapassavakamma 
annatra niddakilamathapativinodana vassasatayuko 
vassaSatajiv1 vassasatam gantva appatvava lokassa 
antam antarayeva kalankato. 


Acchariyam, bhante, abbhutam, bhante. 

Yava subhasitamidam, bhante, bhagavata: 

‘yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, naham tam gamanena lokassa 


antam nateyyam dattheyyam patteyyanti vadamzi'’ti. 


Evam vutte, aham, bhikkhave, rohitassam 
devaputtam etadavocam: 


‘Yattha kho, avuso, na jayati na jiyati na miyati na 
cavati na upapajjati, naham, tam gamanena lokassa 
antam nateyyam dattheyyam patteyyanti vadamzi’ti. 


Na caham, avuso, appatvava lokassa antam 
dukkhassantakiriyam vadami. 


Api caham, avuso, imasmimyeva byamamatte 
kalevare sasannimhi samanake lokanca pannapemi 
lokasamudayanca lokanirodhanca 
lokanirodhagamininca patipadanti. 

Gamanena na pattabbo, 

lokassanto kudacanam; 

Na ca appatva lokantam, 

dukkha atthi pamocanam. 


Tasma have lokavidu sumedho, 


Lokantagu vusitabrahmacariyo; 


Lokassa antam samitavi natva, 
Nasisati lokamimam paranca’” ti. 


Chattham. 


4.047. 47. Suvidurasutta - 47. 
Very Far Apart 


9. Rohitassavagga - 5. With Rohitassa 


“Cattarimani, bhikkhave, suviduravidurani. 
“Mendicants, these four things are very far apart. 


Katamani cattari? 
What four? 


Nabhanca, bhikkhave, pathavi ca; 
The sky and the earth. ... 


idam pathamam suviduravidure. 


Orimanca, bhikkhave, tiram samuddassa parimanca; 
The near and the far shore of the ocean. ... 


idam dutiyam suviduravidure. 

Yato ca, bhikkhave, verocano abbhudeti yattha ca 
atthameti; 

Where the sun rises and where it sets. ... 

idam tatiyam suviduravidure. 

Satanca, bhikkhave, dhammo asatanca dhammo; 

The teaching of the virtuous and the teaching of the wicked. 


idam catuttham suviduravidure. 


Imani kho, bhikkhave, cattari suviduraviduraniti. 
These are the four things very far apart. 


Nabhanca dure pathavi Ca dure, 
The sky is far from the earth; 


Param samuddassa tadahu dure; 
they say the other shore of the ocean is far; 


Yato ca verocano abbhudeti, 
and where the sun rises is far 


Pabhankaro yattha ca atthameti; 
from where that shining one sets. 


Tato have durataram vadanti, 
But even further apart than that, they say, 


Satanca dhammam asatanca dhammam. 
is the teaching of the virtuous from the wicked. 


Abyayiko hoti satam samagamo, 
The company of the virtuous is reliable; 


Yavapi tittheyya tatheva hoti; 
as long as it remains, it stays the same. 


Khippanhi veti asatam samagamo, 
But the company of the wicked is fickle, 


Tasma satam dhammo asabbhi araka’ ti. 
and so the teaching of the virtuous is far from the wicked.” 


Sattamam. 


4.048. 48. Visakhasutta - 48. 
With Visakha 


9. Rohitassavagga - 5. With Rohitassa 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena ayasma visakho 
pancalaputto upatthanasalayam bhikkhu dhammiya 
kathaya sandasseti samadapeti samuttejeti 
sampahamseti, poriya vacaya vissatthaya anelagalaya 
atthassa vinnapaniya pariyapannaya anissitaya. 

Now at that time Venerable Visakha, Pancali’s son, was 
educating, encouraging, firing up, and inspiring the 
mendicants in the assembly hall with a Dhamma talk. His 
words were polished, clear, articulate, expressing the 
meaning, comprehensive, and independent. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena upatthanasala tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then in the late afternoon, the Buddha came out of retreat 
and went to the assembly hall. He sat down on the seat 
spread out, 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants, 


“Ko nu kho, bhikkhave, upatthanasalayam bhikkhu 
dhammiya kathaya sandasseti samadapeti samuttejeti 
sampahamseti poriya vacaya vissatthaya anelagalaya 
atthassa vinnapaniya pariyapannaya anissitaya” ti? 


“Mendicants, who was educating, encouraging, firing up, 
and inspiring the mendicants in the assembly hall with a 
Dhamma talk?” 


“Ayasma, bhante, visakho pancalaputto 
upatthanasalayam bhikkhu dhammiya kathaya 
sandasseti samadapeti samuttejeti sampahamseti 
poriya vacaya vissatthaya anelagalaya atthassa 
vinnapaniya pariyapannaya anissitaya’ ti. 

“Sir, it was Venerable Visakha, Pancali’s son.” 


Atha kho bhagava ayasmantam visakham 
pancalaputtam etadavoca: 
Then the Buddha said to Visakha, 


“sadhu sadhu, visakha. 
“Good, good, Visakha! 


Sadhu kho tvam, visakha, bhikkhu dhammiya 
kathaya sandassesi samadapesi samuttejesi 
sampahamsesi poriya vacaya vissatthaya anelagalaya 
atthassa vinnapaniya pariyapannaya anissitayati. 

It’s good that you educate, encourage, fire up, and inspire 
the mendicants in the assembly hall with a Dhamma talk, 
with words that are polished, clear, articulate, expressing 
the meaning, comprehensive, and independent. 


Nabhasamanam jananti, 
Though an astute person is mixed up with fools, 


missam balehi panditam; 
they don’t know unless he speaks. 


Bhasamananca jananti, 
But when he speaks they know, 


desentam amatam padam. 
he’s teaching the deathless state. 


Bhasaye jotaye dhammam, 
He should speak and illustrate the teaching, 


pagganhe isinam dhajam; 
holding up the banner of the hermits. 


Subhasitadhaja isayo, 
Words well spoken are the hermits’ banner, 


dhammo hi isinam dhajo’ ti. 
for the teaching is the banner of the hermits.” 


Atthamam. 


4.049. 49. Vipallasasutta - 49. 


Perversions 
9. Rohitassavagga - 5. With Rohitassa 


“Cattarome, bhikkhave, sannavipallasa cittavipallasa 
ditthivipallasa. 

“Mendicants, there are these four perversions of 
perception, mind, and view. 


Katame cattaro? 
What four? 


Anicce, bhikkhave, niccanti sannavipallaso 
cittavipallaso ditthivipallaso; 
Taking impermanence as permanence. 


dukkhe, bhikkhave, sukhanti sannavipallaso 
cittavipallaso ditthivipallaso; 
Taking suffering as happiness. 


anattani, bhikkhave, attati sannavipallaso 
cittavipallaso ditthivipallaso; 
Taking not-self as self. 


asubhe, bhikkhave, subhanti sannavipallaso 
cittavipallaso ditthivipallaso. 
Taking ugliness as beauty. 


Ime kho, bhikkhave, cattaro sannavipallasa 
cittavipallasa ditthivipallasa. 

These are the four perversions of perception, mind, and 
view. 


Cattarome, bhikkhave, nasannavipallasa 
nacittavipallasa naditthivipallasa. 

There are these four corrections of perception, mind, and 
view. 


Katame cattaro? 
What four? 


Anicce, bhikkhave, aniccanti nasannavipallaso 
nacittavipallaso naditthivipallaso; 
Taking impermanence as impermanence. 


dukkhe, bhikkhave, dukkhanti nasannavipallaso 
nacittavipallaso naditthivipallaso; 
Taking suffering as suffering. 


anattani, bhikkhave, anattati nasannavipallaso 
nacittavipallaso naditthivipallaso; 
Taking not-self as not-self. 


asubhe, bhikkhave, asubhanti nasannavipallaso 
nacittavipallaso naditthivipallaso. 
Taking ugliness as ugliness. 


Ime kho, bhikkhave, cattaro nasannavipallasa 
nacittavipallasa naditthivipallasati. 

These are the four corrections of perception, mind, and 
view. 


Anicce niccasannino, 
Perceiving impermanence as permanence, 


dukkhe ca sukhasannino; 
suffering as happiness, 


Anattani Ca attati, 


not-self as self, 


asubhe subhasannino; 
and ugliness as beauty— 


Micchaditthihata satta, 
sentient beings are ruined by wrong view, 


khittacitta visannino. 
deranged, out of their mind. 


Te yogayutta marassa, 
Yoked by Mara’s yoke, these people 


ayogakkhemino jana; 
find no sanctuary from the yoke. 


Satta gacchanti samsaram, 
Sentient beings continue to transmigrate, 


jatimaranagamino. 
with ongoing birth and death. 


Yada ca buddha lokasmim, 
But when the Buddhas arise in the world, 


Uppajjanti pabhankara; 
shedding radiance, 


Te imam dhammam pakasenti, 
they shine a light on this teaching, 


Dukkhupasamagaminam. 
that leads to the stilling of suffering. 


Tesam sutvana sappanna, 


When a wise person hears them, 


sacittam paccaladdha te; 
they get their mind back. 


Aniccam aniccato dakkhum, 
Seeing impermanence as impermanence, 


dukkhamaddakkhu dukkhato. 
suffering as suffering, 


Anattani anattati, 
not-self as not-self, 


asubham asubhataddasum; 
and ugliness as ugliness— 


Sammaditthisamadana, 
taking up right view, 


sabbam dukkham upaccagun’ ti. 
they’ve risen above all suffering.” 


Navamam. 


4.050.50. Upakkilesasutta - 50. 


Corruptions 
5. Rohitassavagga - 5. With Rohitassa 


“Cattarome, bhikkhave, candimasuriyanam 
upakkilesa, yehi upakkilesehi upakkilittha 
candimasuriya na tapanti na bhasanti na virocanti. 
“Mendicants, these four corruptions obscure the sun and 
moon, so they don’t shine and glow and radiate. 


Katame cattaro? 
What four? 


Abbha, bhikkhave, candimasuriyanam upakkilesa, 
yena upakkilesena upakkilittha candimasuriya na 
tapanti na bhasanti na virocanti. 

Clouds... 


Mahika, bhikkhave, candimasuriyanam upakkilesa, 
yena upakkilesena upakkilittha candimasuriya na 
tapanti na bhasanti na virocanti. 

POg ei. 


Dhumo rajo, bhikkhave, candimasuriyanam 
upakkileso, yena upakkilesena upakkilittha 
candimasuriya na tapanti na bhasanti na virocanti. 
Smoke ... 


Rahu, bhikkhave, asurindo candimasuriyanam 
upakkileso, yena upakkilesena upakkilittha 
candimasuriya na tapanti na bhasanti na virocanti. 
An eclipse of Rahu, lord of demons... 


Ime kho, bhikkhave, cattaro candimasuriyanam 
upakkilesa, yehi upakkilesehi upakkilittha 
candimasuriya na tapanti na bhasanti na virocanti. 
These are four corruptions that obscure the sun and moon, 
so they don’t shine and glow and radiate. 


Evamevam kho, bhikkhave, cattarome 
samanabrahmananam upakkilesa, yehi upakkilesehi 
upakkilittha eke saamanabrahmana na tapanti na 
bhasanti na virocanti. 

In the same way, these four things corrupt ascetics and 
brahmins, so they don’t shine and glow and radiate. 


Katame cattaro? 
What four? 


Santi, bhikkhave, eke samanabrahmana suram 
pivanti merayam, suramerayapana appativirata. 
There are some ascetics and brahmins who drink liquor, not 
avoiding drinking liquor. 


Ayam, bhikkhave, pathamo samanabrahmananam 
upakkileso, yena upakkilesena upakkilittha eke 
Samanabrahmana na tapanti na bhasanti na 
virocanti. 

This is the first thing that corrupts ascetics and brahmins... 


Santi, bhikkhave, eke saamanabrahmana methunam 
dhammam patisevanti, methunasma dhamma 
appativirata. 

There are some ascetics and brahmins who have sex, not 
avoiding sex. 


Ayam, bhikkhave, dutiyo saamanabrahmananam 
upakkileso, yena upakkilesena upakkilittha eke 


Samanabrahmana na tapanti na bhasanti na 
virocanti. 

This is the second thing that corrupts ascetics and 
brahmins ... 


Santi, bhikkhave, eke samanabrahmana 
jataruparajatam sadiyanti, jataruparajatapatiggahana 
appativirata. 

There are some ascetics and brahmins who accept gold and 
money, not avoiding receiving gold and money. 


Ayam, bhikkhave, tatiyo samanabrahmananam 
upakkileso, yena upakkilesena upakkilittha eke 
Samanabrahmana na tapanti na bhasanti na 
virocanti. 

This is the third thing that corrupts ascetics and brahmins 


Santi, bhikkhave, eke samanabrahmana micchajivena 
jivanti, micchajiva appativirata. 

There are some ascetics and brahmins who make a living 
the wrong way, not avoiding wrong livelihood. 


Ayam, bhikkhave, catuttho saamanabrahmananam 
upakkileso, yena upakkilesena upakkilittha eke 
Samanabrahmana na tapanti na bhasanti na 
virocanti. 

This is the fourth thing that corrupts ascetics and brahmins 


Ime kho, bhikkhave, cattaro samanabrahmananam 
upakkilesa, yehi upakkilesehi upakkilittha eke 
Samanabrahmana na tapanti na bhasanti na 
virocantiti. 

These are four things that corrupt ascetics and brahmins, 
so they don’t shine and glow and radiate. 


Ragadosaparikkittha, 
Some ascetics and brahmins 


eke samanabrahmana; 

are plagued by greed and hate; 
Avijjanivuta posa, 

men hindered by ignorance, 


piyarupabhinandino. 
enjoying things that seem pleasant. 


Suram pivanti merayam, 
Drinking liquor, 


patisevanti methunam; 
having sex, 


Rajatam jatarupanca, 
accepting money and gold: 


sadiyanti aviddasu; 
they’re ignorant. 


Micchajivena jivanti, 
Some ascetics and brahmins 


eke samanabrahmana. 
make a living the wrong way. 


Ete upakkilesa vutta, 
These corruptions were spoken of 


buddhenadiccabandhuna; 
by the Buddha, Kinsman of the Sun. 


Yehi upakkilesehi, 
When corrupted by these, 


eke samanabrahmana; 
some ascetics and brahmins 


Na tapanti na bhasanti, 
don’t shine or glow. 


asuddha saraja maga. 
Impure, dirty creatures, 


Andhakarena onaddha, 
shrouded in darkness, 


tanhadasa sanettika; 
bondservants of craving, full of attachments, 


Vaddhenti katasim ghoram, 
swell the horrors of the charnel ground, 


adiyanti punabbhavan’ ti. 
taking up future lives. 


Dasamam. 
Rohitassavaggo pancamo. 
Samadhipanha dve kodha, 
Rohitassapare duve; 
Suviduravisakhavipallasa, 


Upakkilesena te dasati. 


Pathamo pannasako samatto. 


4.051. 51. 
Pathamapunnabhisandasutta - 
91. Overflowing Merit 


6. Punnabhisandavagga - 6. Overflowing Merit 


Savatthinidanam. 
At Savatthi. 


“Cattarome, bhikkhave, punnabhisanda 
kusalabhisanda sukhassahara sovaggika sukhavipaka 
saggasamvattanika itthaya kantaya manapaya hitaya 
sukhaya samvattanti. 

“Mendicants, there are these four kinds of overflowing 
merit, overflowing goodness. They nurture happiness and 
are conducive to heaven, ripening in happiness and leading 
to heaven. They lead to what is likable, desirable, 
agreeable, to welfare and happiness. 


Katame cattaro? 
What four? 


Yassa, bhikkhave, bhikkhu civaram paribhunjamano 
appamanam cetosamadhim upasampaijja viharati, 
appamano tassa punnabhisando kusalabhisando 
sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko itthaya kantaya manapaya hitaya 
sukhaya samvattati. 

When a mendicant enters and remains in a limitless 
immersion of heart while using a robe, the overflowing of 
merit for the donor is limitless ... 


Yassa, bhikkhave, bhikkhu pindapatam 
paribhunjamano appamanam cetosamadhim 
upasampajja viharati, appamano tassa 


punnabhisando kusalabhisando sukhassaharo 
sovaggiko sukhavipako saggasamvattaniko itthaya 
kantaya manapaya hitaya sukhaya samvattati. 

When a mendicant enters and remains in a limitless 
immersion of heart while eating alms-food, the overflowing 
of merit for the donor is limitless. ... 


Yassa, bhikkhave, bhikkhu senasanam 
paribhunjamano appamanam cetosamadhim 
upasampajja viharati, appamano tassa 
punnabhisando kusalabhisando sukhassaharo 
sovaggiko sukhavipako saggasamvattaniko itthaya 
kantaya manapaya hitaya sukhaya samvattati. 

When a mendicant enters and remains in a limitless 
immersion of heart while using lodgings, the overflowing of 
merit for the donor is limitless ... 


Yassa, bhikkhave, bhikkhu 
gilanappaccayabhesajjaparikkharam paribhunjamano 
appamanam cetosamadhim upasampajja viharati, 
appamano tassa punnabhisando kusalabhisando 
sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko itthaya kantaya manapaya hitaya 
sukhaya samvattati. 

When a mendicant enters and remains in a limitless 
immersion of heart while using medicines and supplies for 
the sick, the overflowing of merit for the donor is limitless 


Ime kho, bhikkhave, cattaro punnabhisanda 
kusalabhisanda sukhassahara sovaggika sukhavipaka 
saggasamvattanika itthaya kantaya manapaya hitaya 
sukhaya samvattanti. 

These are the four kinds of overflowing merit, overflowing 
goodness. They nurture happiness and are conducive to 
heaven, ripening in happiness and leading to heaven. They 


lead to what is likable, desirable, agreeable, to welfare and 
happiness. 


Imehi ca pana, bhikkhave, catuhi punnabhisandehi 
kusalabhisandehi samannagatassa ariyasavakassa na 
sukaram punnassa pamanam gahetum: ‘ettako 
punnabhisando kusalabhisando sukhassaharo 
sovaggiko sukhavipako saggasamvattaniko itthaya 
kantaya manapaya hitaya sukhaya samvattati’ti. Atha 
kho asankhyeyyo appameyyo 
mahapunnakkhandhotveva sankhyam gacchati. 
When a noble disciple has these four kinds of overflowing 
merit and goodness, it’s not easy to grasp how much merit 
they have by saying that this is the extent of their 
overflowing merit... that leads to happiness. It’s simply 
reckoned as an incalculable, immeasurable, great mass of 
merit. 


Seyyathapi, bhikkhave, mahasamudde na sukaram 
udakassa pamanam gahetum: ‘ettakani 
udakalhakaniti va, ettakani udakalhakasataniti va, 
ettakani udakalhakasahassaniti va, ettakani 
udakalhakasatasahassaniti va’, atha kho asankhyeyyo 
appameyyo mahaudakakkhandhotveva sankhyam 
gacchati; 

It’s like trying to grasp how much water is in the ocean. It’s 
not easy to say how many gallons, how many hundreds, 
thousands, hundreds of thousands of gallons there are. It’s 
simply reckoned as an incalculable, immeasurable, great 
mass of water. 


evamevam kho, bhikkhave, imehi catuhi 
punnabhisandehi kusalabhisandehi samannagatassa 
ariyasavakassa na sukaram punnassa pamanam 
gahetum: ‘ettako punnabhisando kusalabhisando 
sukhassaharo sovaggiko sukhavipako 


saggasamvattaniko itthaya kantaya manapaya hitaya 
sukhaya samvattati’ti. Atha kho asankhyeyyo 
appameyyo mahapunnakkhandhotveva sankhyam 
gacchatiti. 

In the same way, when a noble disciple has these four kinds 
of overflowing merit it’s simply reckoned as an incalculable, 
immeasurable, great mass of merit. 


Mahodadhim aparimitam mahasaram, 
Hosts of people use the rivers, 


Bahubheravam ratanavaranamalayam; 
and though the rivers are many, 


Najjo yatha naraganasanghasevita, 
all reach the great deep, the boundless ocean, 


Puthu savanti upayanti sagaram. 
the cruel sea that’s home to precious gems. 


Evam naram annadapanavatthadam, 
In the same way, when a person gives food, drink, and 
clothes; 


Seyyanisajjattharanassa dayakam; 
and they’re a giver of beds, seats, and mats— 


Punnassa dhara upayanti panditam, 
the streams of merit reach that astute person, 


Najjo yatha varivahava sagaran’” ti. 
as the rivers bring their waters to the sea.” 


Pathamam. 


4.052.52. 
Dutiyapunnabhisandasutta - 52. 
Overflowing Merit (2nd) 


6. Punnabhisandavagga - 6. Overflowing Merit 


“Cattarome, bhikkhave, punnabhisanda 
kusalabhisanda sukhassahara sovaggika sukhavipaka 
saggasamvattanika itthaya kantaya manapaya hitaya 
sukhaya samvattanti. 

“Mendicants, there are these four kinds of overflowing 
merit, overflowing goodness. They nurture happiness and 
are conducive to heaven, ripening in happiness and leading 
to heaven. They lead to what is likable, desirable, 
agreeable, to welfare and happiness. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti: 

It’s when a noble disciple has experiential confidence in the 
Buddha: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 

Ayam, bhikkhave, pathamo punnabhisando 
kusalabhisando sukhassaharo sovaggiko sukhavipako 


saggasamvattaniko itthaya kantaya manapaya hitaya 
sukhaya samvattati. 
This is the first kind of overflowing merit... 


Puna caparam, bhikkhave, ariyasavako dhamme 
aveccappasadena samannagato hoti: 

Furthermore, a noble disciple has experiential confidence 
in the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi'ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Ayam, bhikkhave, dutiyo punnabhisando 
kusalabhisando sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko itthaya kantaya manapaya hitaya 
sukhaya samvattati. 

This is the second kind of overflowing merit... 


Puna caparam, bhikkhave, ariyasavako sanghe 
aveccappasadena samannagato hoti: 

Furthermore, a noble disciple has experiential confidence 
in the Sangha: 


‘suppatipanno bhagavato savakasangho, 
ujuppatipanno bhagavato savakasangho, 
nhayappatipanno bhagavato savakasangho, 
Samicippatipanno bhagavato savakasangho, yadidam 
cattari purisayugani attha purisapuggala, esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ ti. 


‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Ayam, bhikkhave, tatiyo punnabhisando 
kusalabhisando sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko itthaya kantaya manapaya hitaya 
sukhaya samvattati. 

This is the third kind of overflowing merit... 


Puna caparam, bhikkhave, ariyasavako ariyakantehi 
silehi samannagato hoti akhandehi acchiddehi 
asabalehi akammasehi bhujissehi vinnuppasatthehi 
aparamatthehi samadhisamvattanikehi. 

Furthermore, a noble disciple’s ethical conduct is loved by 
the noble ones, unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 

Ayam, bhikkhave, catuttho punnabhisando 
kusalabhisando sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko itthaya kantaya manapaya hitaya 
sukhaya samvattati. 

This is the fourth kind of overflowing merit ... 


Ime kho, bhikkhave, cattaro punnabhisanda 
kusalabhisanda sukhassahara sovaggika sukhavipaka 
saggasamvattanika itthaya kantaya manapaya hitaya 
sukhaya samvattantiti. 

These are the four kinds of overflowing merit, overflowing 
goodness. They nurture happiness and are conducive to 
heaven, ripening in happiness and leading to heaven. They 


lead to what is likable, desirable, agreeable, to welfare and 
happiness. 


Yassa saddha tathagate, 
Whoever has faith in the Realized One, 


acala suppatitthita; 
unwavering and well grounded; 


Silanca yassa kalyanam, 
whose ethical conduct is good, 


ariyakantam pasamsitam. 
praised and loved by the noble ones; 


Sanghe pasado yassatthi, 
who has confidence in the Sangha, 


ujubhuttanca dassanam; 
and correct view: 


Adaliddoti tam ahu, 
they’re said to be prosperous, 


amogham tassa jivitam. 
their life is not in vain. 


Tasma saddhanca silanca, 
So let the wise devote themselves 


pasadam dhammadassanam; 
to faith, ethical behavior, 


Anuyunjetha medhavi, 
confidence, and insight into the teaching, 


saram buddhana sasanan’” ti. 
remembering the instructions of the Buddhas. 


Dutiyam. 


4.053.53. Pathamasamvasasutta 
- 33. Living Together (1st) 


6. Punnabhisandavagga - 6. Overflowing Merit 


Ekam samayam bhagava antara ca madhuram antara 
Ca veranjam addhanamaggappatipanno hoti. 

At one time the Buddha was traveling along the road 
between Madhura and Veranja, 


Sambahulapi kho gahapati ca gahapataniyo ca antara 
ca madhuram antara ca veranjam 
addhanamaggappatipanna honti. 

as were several householders, both women and men. 


Atha kho bhagava magga okkamma annatarasmim 
rukkhamule () nisidi. 
The Buddha left the road and sat at the root of a tree, 


Addasamsu kho gahapati ca gahapataniyo ca 
bhagavantam annatarasmim rukkhamule nisinnam. 
where the householders saw him. 


Disva yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidimsu. Ekamantam nisinne kho te 
gahapati ca gahapataniyo ca bhagava etadavoca: 
They went up to the Buddha, bowed, and sat down to one 
side. The Buddha said to them: 


“Cattarome, gahapatayo, samvasa. 
“Householders, there are four ways of living together. 


Katame cattaro? 
What four? 


Chavo chavaya saddhim samvasati, chavo deviya 
saddhim samvasati, devo chavaya saddhim samvasati, 
devo deviya saddhim samvasati. 

~A male zombie living with a female zombie; ~a male 
zombie living with a goddess; ~a god living with a female 
zombie; ~a god living with a goddess. 


Kathanca, gahapatayo, chavo chavaya saddhim 
Samvasati? 
And how does a male zombie live with a female zombie? 


Idha, gahapatayo, samiko hoti panatipati adinnadayi 
kamesumicchacari musavadi 
suramerayamajjapamadatthayi dussilo papadhammo 
maccheramalapariyutthitena cetasa agaram 
ajjhavasati akkosakaparibhasako 
samanabrahmananam; 

It’s when the husband kills living creatures, steals, commits 
sexual misconduct, lies, and uses alcoholic drinks that cause 
negligence. He’s unethical, of bad character, living at home 
with his heart full of the stain of stinginess, abusing and 
insulting ascetics and brahmins. 


bhariyapissa hoti panatipatini adinnadayini 
kamesumicchacarini musavadini 
suramerayamajjapamadatthayin1 dussila 
papadhamma maccheramalapariyutthitena cetasa 
agaram ajjhavasati akkosikaparibhasika 
Samanabrahmananam. 

And the wife is also... unethical, of bad character ... 


Evam kho, gahapatayo, chavo chavaya saddhim 
Samvasati. 
That’s how a male zombie lives with a female zombie. 


Kathanca, gahapatayo, chavo deviya saddhim 
SamvasSati? 
And how does a male zombie live with a goddess? 


Idha, gahapatayo, samiko hoti panatipati adinnadayi 
kamesumicchacari musavadl 
suramerayamajjapamadatthayi dussilo papadhammo 
maccheramalapariyutthitena cetasa agaram 
ajjhavasati akkosakaparibhasako 
Samanabrahmananam; 

It’s when the husband... is unethical, of bad character ... 


bhariya khvassa hoti panatipata pativirata 
adinnadana pativirata kamesumicchacara pativirata 
musavada pativirata suramerayamajjapamadatthana 
pativirata silavati kalyanadhamma 
vigatamalamaccherena cetasa agaram ajjhavasati 
anakkosikaparibhasika saamanabrahmananam. 

But the wife doesn’t kill living creatures, steal, commit 
sexual misconduct, lie, or use alcoholic drinks that cause 
negligence. She’s ethical, of good character, living at home 
with her heart rid of the stain of stinginess, not abusing and 
insulting ascetics and brahmins. 


Evam kho, gahapatayo, chavo deviya saddhim 
SamvasSati. 
That’s how a male zombie lives with a goddess. 


Kathanca, gahapatayo, devo chavaya saddhim 
SamvasSati? 
And how does a god live with a female zombie? 


Idha, gahapatayo, samiko hoti panatipata pativirato 
adinnadana pativirato kamesumicchacara pativirato 
musavada pativirato suramerayamajjapamadatthana 
pativirato silava kalyanadhammo 


vigatamalamaccherena cetasa agaram ajjhavasati 
anakkosakaparibhasako samanabrahmananam; 
It’s when the husband... is ethical, of good character ... 


bhariya khvassa hoti panatipatini ... pe ... 
suramerayamajjapamadatthayin1 dussila 
papadhamma maccheramalapariyutthitena cetasa 
agaram ajjhavasati akkosikaparibhasika 
Samanabrahmananam. 

But the wife... is unethical, of bad character ... 


Evam kho, gahapatayo, devo chavaya saddhim 
SamvasSati. 
That’s how a god lives with a female zombie. 


Kathanca, gahapatayo, devo deviya saddhim 
SamvasSati? 
And how does a god live with a goddess? 


Idha, gahapatayo, samiko hoti panatipata pativirato 
... pe ... Silava kalyanadhammo 
vigatamalamaccherena cetasa agaram ajjhavasati 
anakkosakaparibhasako samanabrahmananam; 

It’s when the husband... is ethical, of good character... 


bhariyapissa hoti panatipata pativirata ... pe ... 
suramerayamajjapamadatthana pativirata silavati 
kalyanadhamma vigatamalamaccherena cetasa 
agaram ajjhavasati anakkosikaparibhasika 
Samanabrahmananam. 

And the wife is also... ethical, of good character... 


Evam kho, gahapatayo, devo deviya saddhim 
SamvasSati. 
That’s how a god lives with a goddess. 


Ime kho, gahapatayo, cattaro samvasati. 
These are the four ways of living together. 


Ubho ca honti dussila, 
When both are unethical, 


kadariya paribhasaka; 
miserly and abusive, 


Te honti janipatayo, 
then wife and husband 


chava samvasamagata. 
live together as zombies. 


Samiko hoti dussilo, 
When the husband is unethical, 


kadariyo paribhasako; 
miserly and abusive, 


Bhariya silavati hoti, 
but the wife is ethical, 


vadannu vitamacchara; 
kind, rid of stinginess, 


Sapi devi samvasati, 
she’s a goddess living 


chavena patina saha. 
with a zombie for a husband. 


Samiko silava hoti, 
When the husband is ethical, 


vadannu vitamaccharo; 
kind, rid of stinginess, 


Bhariya hoti dussila, 
but the wife is unethical, 


kadariya paribhasika; 
miserly and abusive, 


Sapi chava samvasati, 
she’s a zombie living 


devena patina saha. 
with a god for a husband. 


Ubho saddha vadannu Ca, 
When both are faithful and kind, 


sannata dhammajivino; 
disciplined, living properly, 


Te honti janipatayo, 
then wife and husband 


annamannam piyamvada. 
say nice things to each other. 


Atthasam pacura honti, 
They get all the things they need, 


phasukam upajayati; 
so they live at ease. 


Amitta dummana honti, 
Their enemies are downhearted, 


ubhinnam samasilinam. 
when both are equal in ethics. 


Idha dhammam caritvana, 
Having practiced the teaching here, 


samasilabbata ubho; 
both equal in precepts and observances, 


Nandino devalokasmim, 
they delight in the heavenly realm, 


modanti kamakamino’ ti. 
enjoying all the pleasures they desire.” 


Tatiyam. 


4.054.54. Dutiyasamvasasutta - 
94. Living Together (2nd) 


6. Punnabhisandavagga - 6. Overflowing Merit 


“Cattarome, bhikkhave, samvasa. 
“Mendicants, there are four ways of living together. 


Katame cattaro? 
What four? 


Chavo chavaya saddhim samvasati, chavo deviya 
saddhim samvasati, devo chavaya saddhim samvasati, 
devo deviya saddhim samvasati. 

~A male zombie living with a female zombie; ~a male 
zombie living with a goddess; ~a god living with a female 
zombie; ~a god living with a goddess. 


Kathanca, bhikkhave, chavo chavaya saddhim 
SamvasSati. 
And how does a male zombie live with a female zombie? 


Idha, bhikkhave, samiko hoti panatipati adinnadayi 
kamesumicchacari musavad1 pisunavaco pharusavaco 
samphappalap1 abhijjhalu byapannacitto 
micchaditthiko dussilo papadhammo 
maccheramalapariyutthitena cetasa agaram 
ajjhavasati akkosakaparibhasako 
samanabrahmananam; 

It’s when the husband kills living creatures, steals, commits 
sexual misconduct; he uses speech that’s false, divisive, 
harsh, or nonsensical; and he’s covetous, malicious, and has 
wrong view. He’s unethical, of bad character, living at home 
with his heart full of the stain of stinginess, abusing and 
insulting ascetics and brahmins. 


bhariyapissa hoti panatipatini adinnadayini 
kamesumicchacarini musavadin1 pisunavaca 
pharusavaca samphappalapini abhijjhaluni 
byapannacitta micchaditthika dussila papadhamma 
maccheramalapariyutthitena cetasa agaram 
ajjhavasati akkosikaparibhasika 
Samanabrahmananam. 

And the wife is also... unethical, of bad character ... 


Evam kho, bhikkhave, chavo chavaya saddhim 
SamvasSati. 
That’s how a male zombie lives with a female zombie. 


Kathanca, bhikkhave, chavo deviya saddhim 
SamvasSati? 
And how does a male zombie live with a goddess? 


Idha, bhikkhave, samiko hoti panatipati ... pe ... 
micchaditthiko dussilo papadhammo 
maccheramalapariyutthitena cetasa agaram 
ajjhavasati akkosakaparibhasako 
samanabrahmananam; 

It’s when the husband... is unethical, of bad character ... 


bhariya khvassa hoti panatipata pativirata 
adinnadana pativirata kamesumicchacara pativirata 
musavada pativirata pisunaya vacaya pativirata 
pharusaya vacaya pativirata samphappalapa 
pativirata anabhijjhaluni abyapannacitta 
sammaditthika silavati kalyanadhamma 
vigatamalamaccherena cetasa agaram ajjhavasati 
anakkosikaparibhasika samanabrahmananam. 

But the wife doesn’t kill living creatures, steal, commit 
sexual misconduct, lie, or use alcoholic drinks that cause 
negligence. She’s ethical, of good character, living at home 


with her heart rid of the stain of stinginess, not abusing and 
insulting ascetics and brahmins. 


Evam kho, bhikkhave, chavo deviya saddhim 
SamvasSati. 
That’s how a male zombie lives with a goddess. 


Kathanca, bhikkhave, devo chavaya saddhim 
SamvasSati? 
And how does a god live with a female zombie? 


Idha, bhikkhave, samiko hoti panatipata pativirato 
adinnadana pativirato kamesumicchacara pativirato 
musavada pativirato pisunaya vacaya pativirato 
pharusaya vacaya pativirato samphappalapa 
pativirato anabhijjhalu abyapannacitto 
sammaditthiko silava kalyanadhammo 
vigatamalamaccherena cetasa agaram ajjhavasati 
anakkosakaparibhasako samanabrahmananam; 

It’s when the husband... is ethical, of good character... 


bhariya khvassa hoti panatipatini ... pe ... 
micchaditthika dussila papadhamma 
maccheramalapariyutthitena cetasa agaram 
ajjhavasati akkosikaparibhasika 
Samanabrahmananam. 

But the wife... is unethical, of bad character... 


Evam kho, bhikkhave, devo chavaya saddhim 
SamvasSati. 
That’s how a god lives with a female zombie. 


Kathanca, bhikkhave, devo deviya saddhim 
SamvasSati? 
And how does a god live with a goddess? 


Idha, bhikkhave, samiko hoti panatipata pativirato ... 


pe ... sammaditthiko silava kalyanadhammo 
vigatamalamaccherena cetasa agaram ajjhavasati 
anakkosakaparibhasako samanabrahmananam; 
It’s when the husband... is ethical, of good character... 
bhariyapissa hoti panatipata pativirata ... pe ... 
sammaditthika silavati kalyanadhamma 
vigatamalamaccherena cetasa agaram ajjhavasati 
anakkosikaparibhasika saamanabrahmananam. 
And the wife is also... ethical, of good character ... 
Evam kho, bhikkhave, devo deviya saddhim 
SamvasSati. 

That’s how a god lives with a goddess. 


Ime kho, bhikkhave, cattaro samvasati. 
These are the four ways of living together.” ... 


Ubho ca honti dussila, 
kadariya paribhasaka; 
Te honti janipatayo, 
chava samvasamagata. 
Samiko hoti dussilo, 
kadariyo paribhasako; 
Bhariya silavati hoti, 
vadannu vitamacchara; 


Sapi devi samvasati, 


chavena patina saha. 
Samiko silava hoti, 
vadannu vitamaccharo; 
Bhariya hoti dussila, 
kadariya paribhasika; 
Sapi chava samvasati, 
devena patina saha. 
Ubho saddha vadannu Ca, 
sannata dhammajivino; 
Te honti janipatayo, 
annamannam piyamvada. 
Atthasam pacura honti, 
phasukam upajayati; 
Amitta dummana honti, 
ubhinnam samasilinam. 
Idha dhammam caritvana, 
samasilabbata ubho; 


Nandino devalokasmim, 


modanti kamakamino’ ti. 


Catuttham. 


4.055. 55. Pathamasamajivisutta 
- 935. Equality (1st) 


6. Punnabhisandavagga - 6. Overflowing Merit 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava bhaggesu viharati 
susumaragire bhesakalavane migadaye. 

At one time the Buddha was staying in the land of the 
Bhaggas on Crocodile Hill, in the deer park at Bhesakala’s 
Wood. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena nakulapituno gahapatissa 
nivesanam tenupasankami; upasankamitva pannatte 
asane nisidi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, went to the home of the householder 
Nakula’s father, where he sat on the seat spread out. 


Atha kho nakulapita ca gahapati nakulamata ca 
gahapatani yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidimsu. Ekamantam nisinno kho 
nakulapita gahapati bhagavantam etadavoca: 

Then the householder Nakula’s father and the housewife 
Nakula’s mother went up to the Buddha, bowed, and sat 
down to one side. Nakula’s father said to the Buddha, 


“Yato me, bhante, nakulamata gahapatani 
daharasseva dahara anita, nabhijanami 
nakulamataram gahapatanim manasapi aticarita, 
kuto pana kayena. 


“Sir, ever since we were both young, and Nakula’s mother 
was given to me in marriage, I can’t recall betraying her 
even in thought, still less in deed. 


Iccheyyama mayam, bhante, ditthe ceva dhamme 
annamannam passitum abhisamparayanca 
annamannam passitun” ti. 

We want to see each other in both this life and the next.” 


Nakulamatapi kho gahapatani bhagavantam 
etadavoca: 
Then Nakula’s mother said to the Buddha, 


“yatoham, bhante, nakulapituno gahapatissa 
daharasseva dahara anita, nabhijanami 
nakulapitaram gahapatim manasapi aticarita, kuto 
pana kayena. 

“Sir, ever since we were both young, and I was given in 
marriage to Nakula’s father, I can’t recall betraying him 
even in thought, still less in deed. 


Iccheyyama mayam, bhante, ditthe ceva dhamme 
annamannam passitum abhisamparayanca 
annamannam passitun” ti. 

We want to see each other in both this life and the next.” 


“Akankheyyunce, gahapatayo, ubho janipatayo ditthe 
ceva dhamme annamannam passitum 
abhisamparayanca annamannam passitum ubhova 
assu Samasaddha samasila samacaga Samapanna, te 
ditthe ceva dhamme annamannam passanti 
abhisamparayanca annamannam passantiti. 
“Householders, if wife and husband want to see each other 
in both this life and the next, they should be equals in faith, 
ethical conduct, generosity, and wisdom. 


Ubho saddha vadannu Ca, 
When both are faithful and kind, 


sannata dhammajivino; 
disciplined, living properly, 


Te honti janipatayo, 
then wife and husband 


annamannam piyamvada. 
say nice things to each other. 


Atthasam pacura honti, 
They get all the things they need, 


phasukam upajayati; 
so they live at ease. 


Amitta dummana honti, 
Their enemies are downhearted, 


ubhinnam samasilinam. 
when both are equal in ethics. 


Idha dhammam caritvana, 
Having practiced the teaching here, 


samasilabbata ubho; 
both equal in precepts and observances, 


Nandino devalokasmim, 
they delight in the heavenly realm, 


modanti kamakamino’ ti. 
enjoying all the pleasures they desire.” 


Pancamam. 


4.056. 56. Dutiyasamajivisutta - 
96. Equality (2nd) 


6. Punnabhisandavagga - 6. Overflowing Merit 
“Akankheyyunce, bhikkhave, ubho janipatayo ditthe 
ceva dhamme annamannam passitum 
abhisamparayanca annamannam passitum ubhova 
assu Samasaddha samasila samacaga Samapanna, te 
ditthe ceva dhamme annamannam passanti 
abhisamparayanca annamannam passantiti. 
“Mendicants, if wife and husband want to see each other in 
both this life and the next, they should be equals in faith, 
ethical conduct, generosity, and wisdom. ...” 

Ubho saddha vadannt Ca, 

sannata dhammajivino; 

Te honti janipatayo, 

annamannam piyamvada. 

Atthasam pacura honti, 

phasukam upajayati; 

Amitta dummana honti, 

ubhinnam samasilinam. 


Idha dhammam caritvana, 


samasilabbata ubho; 


Nandino devalokasmim, 
modanti kamakamino’ ti. 


Chattham. 


4.057.537. Suppavasasutta - 57. 


Suppavasa 
6. Punnabhisandavagga - 6. Overflowing Merit 


Ekam samayam bhagava koliyesu viharati pajjanikam 
nama koliyanam nigamo. 

At one time the Buddha was staying in the land of the 
Koliyans, where they have a town named Pajjanika. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena suppavasaya koliyadhituya 
nivesanam tenupasankami; upasankamitva pannatte 
asane nisidi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, went to the home of Suppavasa the Koliyan, 
where he sat on the seat spread out. 


Atha kho suppavasa koliyadhita bhagavantam 
panitena khadaniyena bhojanityena sahattha 
santappesi Ssampavaresi. 

Then Suppavasa served and satisfied the Buddha with her 
own hands with a variety of delicious foods. 


Atha kho suppavasa koliyadhita bhagavantam 
bhuttavim onitapattapanim ekamantam nisidi. 
When the Buddha had eaten and washed his hand and 
bowl, she sat down to one side. 


Ekamantam nisinnam kho suppavasam 
koliyadhitaram bhagava etadavoca: 
The Buddha said to her: 


“Bhojanam, suppavase, denti ariyasavika 
patiggahakanam cattari thanani deti. 


“Suppavasa, when a noble disciple gives food, she gives the 
recipients four things. 


Katamani cattari? 
What four? 


Ayum deti, vannam deti, sukham deti, balam deti. 
Long life, beauty, happiness, and strength. 


Ayum kho pana datva ayussa bhagini hoti dibbassa va 
manusSasS§a va. 
Giving long life, she has long life as a god or human. 


Vannam datva vannassa bhagini hoti dibbassa va 
manusassa va. 
Giving beauty, she has beauty as a god or human. 


Sukham datva sukhassa bhagin1 hoti dibbassa va 
manusassa va. 
Giving happiness, she has happiness as a god or human. 


Balam datva balassa bhagin1 hoti dibbassa va 
manusSasS§a va. 
Giving strength, she has strength as a god or human. 


Bhojanam, suppavase, denti ariyasavika 
patiggahakanam imani cattari thanani detiti. 

When a noble disciple gives food, she gives the recipients 
these four things. 


Susankhatam bhojanam ya dadati, 
When she gives well-prepared food, 


Sucim panitam rasasa upetam; 
pure, fine, and full of flavor, 


Sa dakkhina ujjugatesu dinna, 
that offering—given to people of integrity, 


Caranupapannesu mahaggatesu; 
who have good conduct, and are big-hearted— 


Punnena punnam samsandamana, 
joins merit to merit. It’s very fruitful, 


Mahapphala lokaviduna vannita. 
and is praised by those who know the world. 


Etadisam yannamanussaranta, 
Those who recall such sacrifices, 


Ye vedajata vicaranti loke; 
live in the world full of joy. 


Vineyya maccheramalam samulam, 
They’ve driven out the stain of stinginess down to the root, 


Anindita saggamupenti thanan’ ti. 
blameless, they go to a heavenly place.” 


Sattamam. 


4.058. 58. Sudattasutta - 58. 
Sudatta 


6. Punnabhisandavagga - 6. Overflowing Merit 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“Bhojanam, gahapati, dadamano ariyasavako 
patiggahakanam cattari thanani deti. 

“Householder, when a noble disciple gives food, they give 
the recipients four things. 


Katamani cattari? 
What four? 


Ayum deti, vannam deti, sukham deti, balam deti. 
Long life, beauty, happiness, and strength. 


Ayum kho pana datva ayussa bhagi hoti dibbassa va 
manusSasS§a va. 
Giving long life, they have long life as a god or human.... 


Vannam datva ... sukham datva ... balam datva 
balassa bhagi hoti dibbassa va manusassa va. 
Giving beauty... happiness... strength... 


Bhojanam, gahapati, dadamano ariyasavako 
patiggahakanam imani cattari thanani detiti. 


When a noble disciple gives food, they give the recipients 
these four things. 


Yo sannatanam paradattabhojinam, 
Carefully giving food at the right time, 


Kalena sakkacca dadati bhojanam; 
to those who are disciplined, eating only what others give, 


Cattari thanani anuppavecchati, 
you provide them with four things: 


Ayunca vannanca sukham balafnca. 
long life, beauty, happiness, and strength. 


So ayudayi vannadayl, 
A person who gives long life, beauty, 


sukham balam dado naro; 
happiness, and strength, 


Dighayu yasava hoti, 
has long life and fame 


yattha yatthupapajjati” ti. 
wherever they’re reborn.” 


Atthamam. 


4.059.359. Bhojanasutta - 59. 
Food 


6. Punnabhisandavagga - 6. Overflowing Merit 
“Bhojanam, bhikkhave, dadamano dayako 
patiggahakanam cattari thanani deti. 

“Mendicants, when a noble disciple gives food, they give the 
recipients four things. 


Katamani cattari? 
What four? 


Ayum deti, vannam deti, sukham deti, balam deti. 
Long life, beauty, happiness, and strength. ...” 


Ayum kho pana datva ayussa bhagi hoti dibbassa va 
manusassa va. 


Vannam datva ... sukham datva ... balam datva 
balassa bhagi hoti dibbassa va manusassa va. 


Bhojanam, bhikkhave, dadamano dayako 
patiggahakanam imani cattari thanani detiti. 


Yo sannatanam paradattabhojinam, 
Kalena sakkacca dadati bhojanam; 
Cattari thanani anuppavecchati, 

Ayunca vannanca sukham balafica. 


So ayudayi vannadayl, 


sukham balam dado naro; 
Dighayu yasava hoti, 
yattha yatthupapajjati” ti. 


Navamam. 


4.060. 60. Gihisamicisutta - 60. 


Lay Practice 
6. Punnabhisandavagga - 6. Overflowing Merit 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“Catuhi kho, gahapati, dhammehi samannagato 
ariyasavako gihisamicipatipadam patipanno hoti 
yasopatilabhinim saggasamvattanikam. 
“Householder, when a noble disciple does four things they 
are practicing appropriately for a layperson, which brings 
fame and leads to heaven. 


Katamehi catuhi? 
What four? 


Idha, gahapati, ariyasavako bhikkhusangham 
paccupatthito hoti civarena, bhikkhusangham 
paccupatthito hoti pindapatena, bhikkhusangham 
paccupatthito hoti senasanena, bhikkhusangham 
paccupatthito hoti 
gilanappaccayabhesajjaparikkharena. 

It’s when a noble disciple serves the mendicant Sangha 
with robes, alms-food, lodgings, and medicines and supplies 
for the sick. 


Imehi kho, gahapati, catuhi dhammehi samannagato 
ariyasavako gihisamicipatipadam patipanno hoti 


yasopatilabhinim saggasamvattanikanti. 

When a noble disciple does these four things they are 
practicing appropriately for a layperson, which brings fame 
and leads to heaven. 


Gihisamicipatipadam, 
Those who are astute practice the way 


patipajjanti pandita; 
that’s appropriate for laypeople. 


Sammaggate silavante, 
They provide those who are ethical 


Civarena upatthita. 
and on the right path with robes, 


Pindapatasayanena, 
alms-food, lodgings, 


Gilanappaccayena Ca; 
and supplies for the sick. 


Tesam diva ca ratto Ca, 
Their merit always grows 


Sada punnam pavaddhati; 
by day and by night. 


Sagganca kamatitthanam, 
They pass on to a place in heaven, 


Kammam katvana bhaddakan’" ti. 
having done excellent deeds.” 


Dasamam. 


Punnabhisandavaggo pathamo. 
Dve punnabhisanda dve Ca, 
SaMvaSa SaMajivino; 
Suppavasa sudatto Ca, 


bhojanam gihisamiciti. 


4.061.61. Pattakammasutta - 
61. Deeds of Substance 


7. Pattakammavagga - 7. Deeds of Substance 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“Cattarome, gahapati, dhamma ittha kanta manapa 
dullabha lokasmim. 

“Householder, these four things that are likable, desirable, 
and agreeable are hard to get in the world. 


Katame cattaro? 
What four? 


Bhoga me uppajjantu sahadhammenati, ayam 
pathamo dhammo ittho kanto manapo dullabho 
lokasmim. 

The first thing is the wish: ‘May wealth come to me by 
legitimate means!’ 


Bhoge laddha sahadhammena yaso me agacchatu 
saha natihi saha upajjhayehiti, ayam dutiyo dhammo 
ittho kanto manapo dullabho lokasmim. 

The second thing, having got wealth by legitimate means, is 
the wish: ‘May fame come to me, together with my family 
and teachers.’ 


Bhoge laddha sahadhammena yasam laddha saha 
natihi saha upajjhayehi ciram jivami dighamayum 
palemiti, ayam tatiyo dhammo ittho kanto manapo 
dullabho lokasmim. 

The third thing, having got wealth and fame, is the wish: 
‘May I live long, keeping alive for a long time!’ 


Bhoge laddha sahadhammena yasam laddha saha 
natihi saha upajjhayehi ciram jivitva dighamayum 
paletva kayassa bheda param marana sugatim 
saggam lokam upapajjamiti, ayam catuttho dhammo 
ittho kanto manapo dullabho lokasmim. 

The fourth thing, having got wealth, fame, and long life, is 
the wish: ‘When my body breaks up, after death, may I be 
reborn in a good place, a heavenly realm!’ 


Ime kho, gahapati, cattaro dhamma ittha kanta 
manapa dullabha lokasmim. 

These are the four things that are likable, desirable, and 
agreeable, but hard to get in the world. 


Imesam kho, gahapati, catunnam dhammanam 
itthanam kantanam manapanam dullabhanam 
lokasmim cattaro dhamma patilabhaya samvattanti. 
These next four things lead to the getting of those four 
things. 


Katame cattaro? 
What four? 


Saddhasampada, silasampada, cagasampada, 
pannasampada. 
Accomplishment in faith, ethics, generosity, and wisdom. 


Katama ca, gahapati, saddhasampada? 
And what is accomplishment in faith? 


Idha, gahapati, ariyasavako saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a noble disciple has faith in the Realized One’s 
awakening: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi, sattha devamanussanam 
buddho bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Ayam vuccati, gahapati, saddhasampada. 
This is called accomplishment in faith. 


Katama ca, gahapati, silasampada? 
And what is accomplishment in ethics? 


Idha, gahapati, ariyasavako panatipata pativirato hoti 
.. pe ... suramerayamajjapamadatthana pativirato 
hoti. 

It’s when a noble disciple doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or take alcoholic drinks that 
cause negligence. 


Ayam vuccati, gahapati, silasampada. 
This is called accomplishment in ethics. 


Katama ca, gahapati, cagasampada? 
And what is accomplishment in generosity? 


Idha, gahapati, ariyasavako vigatamalamaccherena 
cetasa agaram ajjhavasati muttacago payatapani 


vosaggarato yacayogo danasamvibhagarato. 

It’s when a noble disciple lives at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


Ayam vuccati, gahapati, cagasampada. 
This is called accomplishment in generosity. 


Katama ca, gahapati, pannasampada? 
And what is accomplishment in wisdom? 


Abhijjhavisamalobhabhibhutena, gahapati, cetasa 
viharanto akiccam karoti, kiccam aparadheti. 

When your heart is mastered by covetousness and immoral 
greed, you do what you shouldn’t, and fail to do what you 
should. 


Akiccam karonto kiccam aparadhento yasa ca sukha 
ca dhamsati. 
Your fame and happiness are crushed. 


Byapadabhibhutena, gahapati, cetasa viharanto 
akiccam karoti, kiccam aparadheti. 
When your heart is mastered by ill will... 


Akiccam karonto kiccam aparadhento yasa ca sukha 
ca dhamsati. 


Thinamiddhabhibhutena, gahapati, cetasa viharanto 
akiccam karoti kiccam aparadheti. 
dullness and drowsiness ... 


Akiccam karonto kiccam aparadhento yasa ca sukha 
ca dhamsati. 


Uddhaccakukkuccabhibhutena, gahapati, cetasa 
viharanto akiccam karoti, kiccam aparadheti. 
restlessness and remorse... 


Akiccam karonto kiccam aparadhento yasa ca sukha 
ca dhamsati. 


Vicikicchabhibhutena, gahapati, cetasa viharanto 
akiccam karoti, kiccam aparadheti. 

doubt, you do what you shouldn’t, and fail to do what you 
should. 


Akiccam karonto kiccam aparadhento yasa ca sukha 
ca dhamsati. 
Your fame and happiness are crushed. 


Sa kho so, gahapati, ariyasavako abhijjhavisamalobho 
cittassa upakkilesoti, iti viditva 
abhijjhavisamalobham cittassa upakkilesam pajahati. 
Knowing that ‘covetousness and immoral greed are 
corruptions of the mind’, that noble disciple gives them up. 


Byapado cittassa upakkilesoti, iti viditva byapadam 
cittassa upakkilesam pajahati. 


J 


Knowing that ‘ill will...’ ... 


Thinamiddham cittassa upakkilesoti, iti viditva 
thinamiddham cittassa upakkilesam pajahati. 


J 


‘dullness and drowsiness...’ ... 


Uddhaccakukkuccam cittassa upakkilesoti, iti viditva 
uddhaccakukkuccam cittassa upakkilesam pajahati. 


J 


‘restlessness and remorse...’... 


Vicikiccha cittassa upakkilesoti, iti viditva 
vicikiccham cittassa upakkilesam pajahati. 


‘doubt is a corruption of the mind’, that noble disciple gives 
it up. 


Yato ca kho, gahapati, ariyasavakassa 
abhijjhavisamalobho cittassa upakkilesoti, iti viditva 
abhijjhavisamalobho cittassa upakkileso pahino hoti. 
When a noble disciple has given up these things, 


Byapado cittassa upakkilesoti, iti viditva byapado 
cittassa upakkileso pahino hoti. 


Thinamiddham cittassa upakkilesoti, iti viditva 
thinamiddham cittassa upakkileso pahino hoti. 


Uddhaccakukkuccam cittassa upakkilesoti, iti viditva 
uddhaccakukkuccam cittassa upakkileso pahino hoti. 


Vicikiccha cittassa upakkilesoti, iti viditva vicikiccha 
cittassa upakkileso pahino hoti. 


Ayam vuccati, gahapati, ariyasavako mahapanno 
puthupanno apatadaso pannasampanno. 

they’re called ‘a noble disciple of great wisdom, of 
widespread wisdom, who sees what matters, and is 
accomplished in wisdom’. 


Ayam vuccati, gahapati, pannasampada. 
This is called accomplishment in wisdom. 


Imesam kho, gahapati, catunnam dhammanam 
itthanam kantanam manapanam dullabhanam 
lokasmim ime cattaro dhamma patilabhaya 
samvattanti. 

These are the four things that lead to the getting of the four 
things that are likable, desirable, and agreeable, but hard 
to get in the world. 


Sa kho so, gahapati, ariyasavako 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi 
cattari pattakammani katta hoti. 

There are four deeds of substance that a noble disciple does 
with the legitimate wealth he has earned by his efforts and 
initiative, built up with his own hands, gathered by the 
sweat of the brow. 


Katamani cCattari? 
What four? 


Idha, gahapati, ariyasavako utthanaviriyadhigatehi 
bhogehi bahabalaparicitehi sedavakkhittehi 
dhammikehi dhammaladdhehi attanam sukheti 
pineti samma sukham pariharati. 

To start with, with his legitimate wealth he makes himself 
happy and pleased, keeping himself properly happy. 


Matapitaro sukheti pineti samma sukham pariharati. 
He makes his mother and father happy... 


Puttadaradasakammakaraporise sukheti pineti 
samma sukham pariharati. 

He makes his children, partners, bondservants, workers, 
and staff happy... 


Mittamacce sukheti pineti samma sukham pariharati. 
He makes his friends and colleagues happy... 


Idamassa pathamam thanagatam hoti pattagatam 
ayatanaso paribhuttam. 

This is his first solid and substantive investment, used in the 
appropriate sphere. 


Puna caparam, gahapati, ariyasavako 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi ya ta 
honti apada aggito va udakato va rajato va corato va 
appiyato va dayadato, tatharupasu apadasu 
pariyodhaya samvattati. 

Furthermore, with his legitimate wealth he defends himself 
against threats from such things as fire, flood, rulers, 
bandits, or unloved heirs. 


Sotthim attanam karoti. 
He keeps himself safe. 


Idamassa dutiyam thanagatam hoti pattagatam 
ayatanaso paribhuttam. 

This is his second solid and substantive investment, used in 
the appropriate sphere. 


Puna caparam, gahapati, ariyasavako 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi 
pancabalim katta hoti— 

Furthermore, with his legitimate wealth he makes five 
spirit-offerings: 


natibalim, atithibalim, pubbapetabalim, rajabalim, 
devatabalim. 
to relatives, guests, ancestors, king, and deities. 


Idamassa tatiyam thanagatam hoti pattagatam 
ayatanaso paribhuttam. 

This is his third solid and substantive investment, used in 
the appropriate sphere. 


Puna caparam, gahapati, ariyasavako 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 


sedavakkhittehi dhammikehi dhammaladdhehi ye te 
samanabrahmana madappamada pativirata 
khantisoracce nivittha ekamattanam damenti, 
ekamattanam samenti, ekamattanam parinibbapenti, 
tatharupesu samanabrahmanesu uddhaggikam 
dakkhinam patitthapeti sovaggikam sukhavipakam 
Ssaggasamvattanikam. 

Furthermore, with his legitimate wealth he establishes an 
uplifting religious donation for ascetics and brahmins— 
those who avoid intoxication and negligence, are settled in 
patience and gentleness, and who tame, calm, and 
extinguish themselves—that’s conducive to heaven, ripens 
in happiness, and leads to heaven. 


Idamassa catuttham thanagatam hoti pattagatam 
ayatanaso paribhuttam. 

This is his fourth solid and substantive investment, used in 
the appropriate sphere. 


Sa kho so, gahapati, ariyasavako 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi imani 
cattari pattakammani katta hoti. 

These are the four deeds of substance that a noble disciple 
does with the legitimate wealth he has earned by his efforts 
and initiative, built up with his own hands, gathered by the 
sweat of the brow. 


Yassa kassaci, gahapati, annatra imehi catuhi 
pattakammehi bhoga parikkhayam gacchanti, ime 
vuccanti, gahapati, bhoga atthanagata apattagata 
anayatanaso paribhutta. 

Whatever wealth is spent on something other than these 
four deeds of substance is said to be not a solid or 
substantive investment, and not used in the appropriate 
sphere. 


Yassa kassaci, gahapati, imehi catuhi pattakammehi 
bhoga parikkhayam gacchanti, ime vuccanti, 
gahapati, bhoga thanagata pattagata ayatanaso 
paribhuttati. 

But whatever wealth is spent on these four deeds of 
substance is said to be a solid and substantive investment, 
used in the appropriate sphere. 


Bhutta bhoga bhata bhacca, 
‘I’ve enjoyed my wealth, supporting those who depend on 
me; 


Vitinna apadasu me; 
I’ve overcome losses; 


Uddhagga dakkhina dinna, 
I’ve given uplifting religious donations; 


Atho pancabali kata; 
and made the five spirit-offerings. 


Upatthita silavanto, 
I have looked after the ethical and 


Sannata brahmacarayo. 
disciplined spiritual practitioners. 


Yadattham bhogam iccheyya, 
I’ve achieved the purpose 


pandito gharamavasam; 
for which an astute lay person 


So me attho anuppatto, 
wishes to gain wealth. 


katam ananutapiyam. 
I don’t regret what I’ve done.’ 


Etam anussaram macco, 
A mortal person who recollects this 


ariyadhamme thito naro; 
stands firm in the teaching of the noble ones. 


Idheva nam pasamsanti, 
They’re praised in this life, 


pecca sagge pamodati’ ti. 
and they depart to rejoice in heaven.” 


Pathamam. 


4.062. 62. Ananyasutta - 62. 


Debtlessness 
7. Pattakammavagga - 7. Deeds of Substance 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“Cattarimani, gahapati, sukhani adhigamantyani 
gihina kamabhogina kalena kalam samayena 
SaMayam upadaya. 

“Householder, these four kinds of happiness can be earned 
by a layperson who enjoys sensual pleasures, depending on 
time and occasion. 


Katamani cattari? 
What four? 


Atthisukham, bhogasukham, ananyasukham, 
anavajjasukham. 

The happiness of ownership, using wealth, debtlessness, 
and blamelessness. 


Katamanca, gahapati, atthisukham? 
And what is the happiness of ownership? 


Idha, gahapati, kulaputtassa bhoga honti 
utthanaviriyadhigata bahabalaparicita sedavakkhitta 
dhammika dhammaladdha. 


It’s when a gentleman owns legitimate wealth that he has 
earned by his own efforts and initiative, built up with his 
own hands, gathered by the sweat of the brow. 


So ‘bhoga me atthi utthanaviriyadhigata 
bahabalaparicita sedavakkhitta dhammika 
dhammaladdha’ti adhigacchati sukham, adhigacchati 
soManassam. 

When he reflects on this, he’s filled with pleasure and 
happiness. 


Idam vuccati, gahapati, atthisukham. 
This is called ‘the happiness of ownership’. 


Katamanca, gahapati, bhogasukham? 
And what is the happiness of using wealth? 


Idha, gahapati, kulaputto utthanaviriyadhigatehi 
bhogehi bahabalaparicitehi sedavakkhittehi 
dhammikehi dhammaladdhehi paribhunjati punnani 
ca karoti. 

It’s when a gentleman uses his legitimate wealth, and 
makes merit with it. 


So ‘utthanaviriyadhigatehi bhogehi 
bahabalaparicitehi sedavakkhittehi dhammikehi 
dhammaladdhehi paribhunjami punnani ca karomi’ti 
adhigacchati sukham, adhigacchati somanassam. 
When he reflects on this, he’s filled with pleasure and 
happiness. 


Idam vuccati, gahapati, bhogasukham. 
This is called ‘the happiness of using wealth’. 


Katamanca, gahapati, ananyasukham? 
And what is the happiness of debtlessness? 


Idha, gahapati, kulaputto na kassaci kinci dhareti 
appam va bahum va. 

It’s when a gentleman owes no debt, large or small, to 
anyone. 


So ‘na kassaci kinci dharemi appam va bahum va’ti 
adhigacchati sukham, adhigacchati somanassam. 
When he reflects on this, he’s filled with pleasure and 
happiness. 


Idam vuccati, gahapati, ananyasukham. 
This is called ‘the happiness of debtlessness’. 


Katamanca, gahapati, anavajjasukham? 
And what is the happiness of blamelessness? 


Idha, gahapati, ariyasavako anavajjena kayakammena 
samannagato hoti, anavajjena vacikammena 
samannagato hoti, anavajjena manokammena 
samannagato hoti. 

It’s when a noble disciple has blameless conduct by way of 
body, speech, and mind. 


So ‘anavajjenamhi kayakammena samannagato, 
anavajjena vacikammena samannagato, anavajjena 
manokammena samannagato’ti adhigacchati sukham, 
adhigacchati somanassam. 

When he reflects on this, he’s filled with pleasure and 
happiness. 


Idam vuccati, gahapati, anavajjasukham. 
This is called ‘the happiness of blamelessness’. 


Imani kho, gahapati, cattari sukhani adhigamantyani 
gihina kamabhogina kalena kalam samayena 


Samayam upadayati. 

These four kinds of happiness can be earned by a layperson 
who enjoys sensual pleasures, depending on time and 
occasion. 


Ananyasukham jfatvana, 
Knowing the happiness of debtlessness, 


Atho atthisukham param; 
and the extra happiness of possession, 


Bhunjam bhogasukham macco, 
a mortal enjoying the happiness of using wealth, 


Tato panna vipassati. 
then sees clearly with wisdom. 


Vipassamano janati, 
Seeing clearly, a clever person knows 


ubho bhoge sumedhaso; 
both kinds of happiness: 


Anavajjasukhassetam, 
the other kind is not worth a sixteenth part 


kalam nagghati solasin’” ti. 
of the happiness of blamelessness.” 


Dutiyam. 


4.063.63. Brahmasutta - 63. 
Living with Brahma 
7. Pattakammavagga - 7. Deeds of Substance 


“Sabrahmakani, bhikkhave, tani kulani yesam 
puttanam matapitaro ajjhagare pujita honti. 
“Mendicants, a family where the children honor their 
parents in their home is said to live with Brahma. 


Sapubbacariyakani, bhikkhave, tani kulani, yesam 
puttanam matapitaro ajjhagare pujita honti. 

A family where the children honor their parents in their 
home is said to live with the first teachers. 


Sapubbadevatani, bhikkhave, tani kulani yesam 
puttanam matapitaro ajjhagare pujita honti. 

A family where the children honor their parents in their 
home is said to live with the old deities. 


Sahuneyyakani, bhikkhave, tani kulani yesam 
puttanam matapitaro ajjhagare pujita honti. 

A family where the children honor their parents in their 
home is said to live with those worthy of offerings dedicated 
to the gods. 


Brahmati, bhikkhave, matapitunam etam 
adhivacanam. 
‘Brahma’ is a term for your parents. 


Pubbacariyati, bhikkhave, matapitunam etam 
adhivacanam. 
‘First teachers’ is a term for your parents. 


Pubbadevatati, bhikkhave, matapitunam etam 
adhivacanam. 
‘Old deities’ is a term for your parents. 


Ahuneyyati, bhikkhave, matapitinam etam 
adhivacanam. 

‘Worthy of an offering dedicated to the gods’ is a term for 
your parents. 


Tam kissa hetu? 
Why is that? 


Bahukara, bhikkhave, matapitaro, puttanam apadaka 
posaka imassa lokassa dassetaroti. 

Parents are very helpful to their children, they raise them, 
nurture them, and show them the world. 


Brahmati matapitaro, 
Parents are said to be ‘Brahma’ 


pubbacariyati vuccare; 
and ‘first teachers’. 


Ahuneyya ca puttanam, 
They’re worthy of offerings dedicated to the gods from their 
children, 


pajaya anukampaka. 
for they love their offspring. 


Tasma hi ne namasseyya, 
Therefore an astute person 


sakkareyya ca pandito; 
would revere them and honor them 


Annena atha panena, 
with food and drink, 


vatthena sayanena Ca; 
clothes and bedding, 


Ucchadanena nhapanena, 
by anointing and bathing, 


padanam dhovanena Ca. 
and by washing their feet. 


Taya nam paricariyaya, 
Because they look after 


matapitusu pandita; 
their parents like this, 


Idheva nam pasamsanti, 
they’re praised in this life by the astute, 


pecca sagge pamodati’ ti. 
and they depart to rejoice in heaven.” 


Tatiyam. 


4.064. 64. Nirayasutta - 64. Hell 


7. Pattakammavagga - 7. Deeds of Substance 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Panatipati hoti, adinnadayi hoti, kamesumicchacari 
hoti, musavadi hoti— 

They kill living creatures, steal, commit sexual misconduct, 
and lie. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam nirayeti. 
Someone with these four qualities is cast down to hell. 


Panatipato adinnadanam, 
Killing, stealing, 


Musavado Ca vuccati; 
telling lies, 


Paradaragamanancapi, 
and visiting others’ wives: 


Nappasamsanti pandita” ti. 
astute people don’t praise these things.” 


Catuttham. 


4.065. 65. Rupasutta - 65. 


Appearance 
7. Pattakammavagga - 7. Deeds of Substance 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Rupappamano rupappasanno, ghosappamano 
ghosappasanno, lukhappamano lukhappasanno, 
dhammappamano dhammappasanno— 

There are those whose estimation of and confidence in 
others is based on appearance, on eloquence, on 
mortification, and on principle. 


Ime kho, bhikkhave, cattaro puggala santo 
samvijjamana lokasminti. 
These are the four people found in the world. 


Ye ca rupe pamanimsu, 
Those who judge on appearance, 


ye ca ghosena anvagu; 
and those swayed by a voice, 


Chandaragavasupeta, 

are full of desire and greed; 
nabhijananti te jana. 

those people just don’t understand. 


Ajjhattanca na janati, 
Not knowing what’s inside, 


bahiddha ca na passati; 
nor seeing what’s outside, 


Samantavarano balo, 
the fool shut in on every side, 


sa ve ghosena vuyhati. 
gets carried away by a voice. 


Ajjhattanca na janati, 
Not knowing what’s inside, 


bahiddha ca vipassati; 
but seeing what’s outside, 


Bahiddha phaladassavl, 
seeing the fruit outside, 


sopi ghosena vuyhati. 
they’re also carried away by a voice. 


Ajjhattanca pajanati, 
Understanding what’s inside, 


bahiddha ca vipassati; 
and seeing what’s outside, 


Vinivaranadassavl, 
seeing without hindrances, 


na so ghosena vuyhati’ ti. 
they don’t get carried away by a voice.” 


Pancamam. 


4.066. 66. Saragasutta - 66. 
Greedy 


7. Pattakammavagga - 7. Deeds of Substance 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Sarago, sadoso, samoho, samano— 
The greedy, the hateful, the delusional, and the conceited. 


Ime kho, bhikkhave, cattaro puggala santo 
samvijjamana lokasminti. 
These are the four people found in the world. 


Saratta rajaniyesu, 
Full of desire for desirable things, 


Piyarupabhinandino; 
enjoying things that seem pleasant, 


Mohena avuta Satta, 
beings shrouded by ignorance, 


Baddha vaddhenti bandhanam. 
only tighten their bonds. 


Ragajam dosajancapi, 
Born of greed, born of hate, 


mohajam capaviddasu; 


born of delusion: the ignorant 


Karontakusalam kammam, 
make bad karma 


savighatam dukhudrayam. 
that afflicts and produces pain. 


Avijjanivuta posa, 
If you act out of these qualities, that’s what you become. 


andhabhuta acakkhuka; 
But men hindered by ignorance, 


Yatha dhamma tatha santa, 
are blind, with no eyes to see, 


na tassevanti mannare’ ti. 
and they never imagine that this could be so.” 


Chattham. 


4.067.67. Ahirajasutta - 67. The 
Snake King 


7. Pattakammavagga - 7. Deeds of Substance 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena savatthiyam annataro 
bhikkhu ahina dattho kalankato hoti. 

Now, at that time a monk in Savatthi passed away due to a 
snake bite. 


Atha kho sambahula bhikkhtu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and said to him, 


“idha, bhante, savatthiyam annataro bhikkhu ahina 
dattho kalankato’ ti. 

“Sir, a monk in Savatthi has passed away due to a snake 
bite.” 


“Na hi nuna so, bhikkhave, bhikkhu cattari 
ahirajakulani mettena cittena phari. 

“Mendicants, that monk mustn’t have spread a mind of love 
to the four royal snake families. 


Sace hi so, bhikkhave, bhikkhu cattari ahirajakulani 
mettena cittena phareyya, na hi so, bhikkhave, 
bhikkhu ahina dattho kalam Kareyya. 


If he had, he wouldn’t have died due to a snake bite. 


Katamani cattari? 
What four? 


Virupakkham ahirajakulam, erapatham 
ahirajakulam, chabyaputtam ahirajakulam, 
kanhagotamakam ahirajakulam. 

The royal snake families of Virupakkha, Erapatha, 
Chabyaputta, and Kanhagotamaka. ... 


Na hi nuna so, bhikkhave, bhikkhu imani cattari 
ahirajakulani mettena cittena phari. 


Sace hi so, bhikkhave, bhikkhu imani cattari 
ahirajakulani mettena cittena phareyya, na hi so, 
bhikkhave, bhikkhu ahina dattho kalam kareyya. 


Anujanami, bhikkhave, imani cattari ahirajakulani 
mettena cittena pharitum attaguttiya attarakkhaya 
attaparittayati. 

Mendicants, I urge you to spread a mind of love to the four 
royal snake families, for your own safety, security, and 
protection. 


Virupakkhehi me mettam, 
I love the Virupakkhas, 


Mettam erapathehi me; 
the Erapathas I love, 


Chabyaputtehi me mettam, 
I love the Chabyaputtas, 


Mettam kanhagotamakehi Ca. 
the Kanhagotamakas I love. 


Apadakehi me mettam, 
I love the footless creatures, 


mettam dvipadakehi me; 
the two-footed I love, 


Catuppadehi me mettam, 
I love the four-footed, 


mettam bahuppadehi me. 
the many-footed I love. 


Ma mam apadako himsi, 
May the footless not harm me! 


ma mam himsi dvipadako; 
May I not be harmed by the two-footed! 


Ma mam catuppado himsi, 
May the four-footed not harm me! 


ma mam himsi bahuppado. 
May I not be harmed by the many-footed! 


Sabbe satta sabbe pana, 
All sentient beings, all living things, 


sabbe bhuta ca kevala; 
all creatures, every one: 


Sabbe bhadrani passantu, 
may they see only nice things, 
ma kanci papamagama. 
may bad not come to anyone. 


Appamano buddho, 
The Buddha is immeasurable, 


Appamano dhammo; 
the teaching is immeasurable, 


Appamano samgho, 
the Sangha is immeasurable. 


Pamanavantani Sarisapani. 
But limited are crawling things, 


Ahivicchika satapad1, 
snakes and scorpions, centipedes, 


Unnanabhi sarabu musika; 
spiders and lizards and mice. 


Kata me rakkha kata me paritta, 
I’ve made this safeguard, I’ve made this protection: 


Patikkamantu bhutani; 
go away, creatures! 


Soham namo bhagavato, 
And so I revere the Blessed One, 


Namo sattannam sammasambuddhanan"ti. 
I revere the seven perfectly awakened Buddhas.” 


Sattamam. 


4.068. 68. Devadattasutta - 68. 
Devadatta 


7. Pattakammavagga - 7. Deeds of Substance 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate acirapakkante devadatte. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain, not long after Devadatta had left. 


Tatra kho bhagava devadattam arabbha bhikkhu 
amantesi: 

There the Buddha spoke to the mendicants about 
Devadatta: 


“attavadhaya, bhikkhave, devadattassa 
labhasakkarasiloko udapadi. 

“Possessions, honor, and popularity came to Devadatta for 
his own ruin and downfall. 


Parabhavaya, bhikkhave, devadattassa 
labhasakkarasiloko udapadi. 


Seyyathapi, bhikkhave, kadali attavadhaya phalam 
deti, parabhavaya phalam deti; 
It’s like a banana tree, 


evamevam kho, bhikkhave, attavadhaya devadattassa 
labhasakkarasiloko udapadi, parabhavaya 
devadattassa labhasakkarasiloko udapadi. 


Seyyathapi, bhikkhave, velu attavadhaya phalam deti, 
parabhavaya phalam deti; 
or a bamboo, 


evamevam kho, bhikkhave, attavadhaya devadattassa 
labhasakkarasiloko udapadi, parabhavaya 
devadattassa labhasakkarasiloko udapadi. 


Seyyathapi, bhikkhave, nalo attavadhaya phalam deti, 
parabhavaya phalam deti; 

or a reed, all of which bear fruit to their own ruin and 
downfall ... 


evamevam kho, bhikkhave, attavadhaya devadattassa 
labhasakkarasiloko udapadi, parabhavaya 
devadattassa labhasakkarasiloko udapadi. 


Seyyathapi, bhikkhave, assatari attavadhaya 
gabbham ganhati, parabhavaya gabbham ganhati; 
It’s like a mule, which becomes pregnant to its own ruin 
and downfall. 


evamevam kho, bhikkhave, attavadhaya devadattassa 
labhasakkarasiloko udapadi, parabhavaya 
devadattassa labhasakkarasiloko udapaditi. 

In the same way, possessions, honor, and popularity came to 
Devadatta for his own ruin and downfall. 


Phalam ve kadalim hanti, 
The banana tree is destroyed by its own fruit, 


phalam velum phalam nalam; 
as are the bamboo and the reed. 


Sakkaro kapurisam hanti, 
Honor destroys a sinner, 


gabbho assatarim yatha’ ti. 
as pregnancy destroys a mule.” 


Atthamam. 


4.069. 69. Padhanasutta - 69. 
Effort 


7. Pattakammavagga - 7. Deeds of Substance 


“Cattarimani, bhikkhave, padhanani. 
“Mendicants, there are these four efforts. 


Katamani cattari? 
What four? 


Samvarappadhanam, pahanappadhanam, 
bhavanappadhanam, anurakkhanappadhanam. 
The efforts to restrain, to give up, to develop, and to 
preserve. 


Katamanca, bhikkhave, samvarappadhanam? 
And what, mendicants, is the effort to restrain? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati. 

It’s when you generate enthusiasm, try, make an effort, 
exert the mind, and strive so that bad, unskillful qualities 
don’t arise. 


Idam vuccati, bhikkhave, samvarappadhanam. 
This is called the effort to restrain. 


Katamanca, bhikkhave, pahanappadhanam? 
And what, mendicants, is the effort to give up? 


Idha, bhikkhave, bhikkhu uppannanam papakanam 
akusalanam dhammanam pahanaya chandam janeti 


vayamati viriyam arabhati cittam pagganhati 
padahati. 

It’s when you generate enthusiasm, try, make an effort, 
exert the mind, and strive so that bad, unskillful qualities 
are given up. 


Idam vuccati, bhikkhave, pahanappadhanam. 
This is called the effort to give up. 


Katamanca, bhikkhave, bhavanappadhanam? 
And what, mendicants, is the effort to develop? 


Idha, bhikkhave, bhikkhu anuppannanam kusalanam 
dhammanam uppadaya chandam janeti vayamati 
viriyam arabhati cittam pagganhati padahati. 

It’s when you generate enthusiasm, try, make an effort, 
exert the mind, and strive so that skillful qualities arise. 


Idam vuccati, bhikkhave, bhavanappadhanam. 
This is called the effort to develop. 


Katamanca, bhikkhave, anurakkhanappadhanam? 
And what, mendicants, is the effort to preserve? 


Idha, bhikkhave, bhikkhu uppannanam kusalanam 
dhammanam thitiya asammosaya bhiyyobhavaya 
vepullaya bhavanaya paripuriya chandam janeti 
vayamati viriyam arabhati cittam pagganhati 
padahati. 

It’s when you generate enthusiasm, try, make an effort, 
exert the mind, and strive so that skillful qualities that have 
arisen remain, are not lost, but increase, mature, and are 
fulfilled by development. 


Idam vuccati, bhikkhave, anurakkhanappadhanam. 
This is called the effort to preserve. 


Imani kho, bhikkhave, cattari padhananiti. 
These are the four efforts. 


Samvaro ca pahananca, 
Restraint and giving up, 


bhavana anurakkhana; 
development and preservation: 


Ete padhana cattaro, 
these are the four efforts 


desitadiccabandhuna; 
taught by the Kinsman of the Sun. 


Yo hi bhikkhu idhatapi, 
Any mendicant who keenly applies these 


khayam dukkhassa papune’ ti. 
may attain the ending of suffering.” 


Navamam. 


4.070.70. Adhammikasutta - 70. 
Unprincipled 


7. Pattakammavagga - 7. Deeds of Substance 


“Yasmim, bhikkhave, samaye rajano adhammika 
honti, rajayuttapi tasmim samaye adhammika honti. 
“At a time when kings are unprincipled, royal officials 
become unprincipled. 


Rajayuttesu adhammikesu brahmanagahapatikapi 
tasmim samaye adhammika honti. 

When royal officials are unprincipled, brahmins and 
householders become unprincipled. 


Brahmanagahapatikesu adhammikesu 
negamajanapadapi tasmim samaye adhammika honti. 
When brahmins and householders are unprincipled, the 
people of town and country become unprincipled. 


Negamajanapadesu adhammikesu visamam 
candimasuriya parivattanti. 

When the people of town and country are unprincipled, the 
courses of the moon and sun become erratic. 


Visamam candimasuriyesu parivattantesu visamam 
nakkhattani tarakarupani parivattanti. 
... the courses of the stars and constellations ... 


Visamam nakkhattesu tarakarupesu parivattantesu 
visamam rattindiva parivattanti. 
the days and nights... 


Visamam rattindivesu parivattantesu visamam 
masaddhamasa parivattanti. 


the months and fortnights ... 


Visamam masaddhamasesu parivattantesu visamam 
utusamvacchara parivattanti. 
the seasons and years become erratic. 


Visamam utusamvaccharesu parivattantesu visamam 
vata vayanti visama apanjasa. 
... the blowing of the winds becomes erratic and chaotic. 


Visamam vatesu vayantesu visamesu apanjasesu 
devata parikupita bhavanti. 
... the deities are angered. 


Devatasu parikupitasu devo na samma dharam 
anuppavecchati. 
... the heavens don’t provide enough rain. 


Deve na samma dharam anuppavecchante 
visamapakani sassani bhavanti. 
... the crops ripen erratically. 


Visamapakani, bhikkhave, sassani manussa 
paribhunjanta appayuka honti dubbanna ca 
bavhabadha Ca. 

When people eat crops that have ripened erratically, they 
become short-lived, ugly, weak, and sickly. 


Yasmim, bhikkhave, samaye rajano dhammika honti, 
rajayuttapi tasmim samaye dhammika honti. 

At a time when kings are principled, royal officials become 
principled. 


Rajayuttesu dhammikesu brahmanagahapatikapi 
tasmim samaye dhammika honti. 
... brahmins and householders ... 


Brahmanagahapatikesu dhammikesu 
negamajanapadapi tasmim samaye dhammika honti. 
people of town and country become principled. 


Negamajanapadesu dhammikesu samam 
candimasuriya parivattanti. 

When the people of town and country are principled, the 
courses of the sun and moon become regular. 


Samam candimasuriyesu parivattantesu samam 
nakkhattani tarakarupani parivattanti. 
... the stars and constellations ... 


Samam nakkhattesu tarakarupesu parivattantesu 
samam rattindiva parivattanti. 
the days and nights... 


Samam rattindivesu parivattantesu samam 
masaddhamasa parivattanti. 
the months and fortnights ... 


Samam masaddhamasesu parivattantesu samam 
utusamvacchara parivattanti. 
the seasons and years become regular. 


Samam utusamvaccharesu parivattantesu samam 
vata vayanti sama panjasa. 

... the blowing of the winds becomes regular and orderly. 
Samam vatesu vayantesu samesu panjasesu devata 


aparikupita bhavanti. 
... the deities are not angered... 


Devatasu aparikupitasu devo samma dharam 
anuppavecchati. 


... the heavens provide plenty of rain. 


Deve samma dharam anuppavecchante samapakani 
sassani bhavanti. 

When the heavens provide plenty of rain, the crops ripen 
well. 


Samapakani, bhikkhave, sassani manussa 
paribhunjanta dighayuka ca honti vannavanto ca 
balavanto ca appabadha Cati. 

When people eat crops that have ripened well, they become 
long-lived, beautiful, strong, and healthy. 


Gunnance taramananam, 
When cattle ford a river, 


jimham gacchati pungavo; 
if the bull goes off course, 


Sabba ta jimham gacchanti, 
they all go off course, 


nette jimham gate sati. 
because their leader is off course. 


Evamevam manussesu, 
So it is for humans: 


yo hoti setthasammato; 
when the one agreed on as chief 


So ce adhammam Carati, 
behaves badly, 


pageva itara paja; 
what do you expect the rest to do? 


Sabbam rattham dukkham seti, 
The whole country sleeps badly, 


raja ce hoti adhammiko. 
when the king is unprincipled. 


Gunnance taramananam, 
When cattle ford a river, 


ujum gacchati pungavo; 
if the bull goes straight, 


Sabba ta ujum gacchanti, 
they all go straight, 


nette ujum gate sati. 
because their leader is straight. 


Evamevam manussesu, 
So it is for humans: 


yo hoti setthasammato; 
when the one agreed on as chief 


So sace dhammam Carati, 
does the right thing, 


pageva itara paja; 
what do you expect the rest to do? 


Sabbam rattham sukham seti, 
The whole country sleeps happily, 


raja ce hoti dhammiko’ ti. 
when the king is just.” 


Dasamam. 

Pattakammavaggo dutiyo. 
Pattakammam ananyako, 
Sabrahmaniraya rupena pancamam; 
Saragaahiraja devadatto, 


Padhanam adhammikena cati. 


4.071.71. Padhanasutta - 71. 
Effort 


8. Apannakavagga - 8. Guaranteed 


“Catuhi, bhikkhave, dhammehi samannagato 
bhikkhu apannakappatipadam patipanno hoti, yoni 
cassa araddha hoti asavanam khayaya. 

“Mendicants, when a mendicant has four things their 
practice is guaranteed, and they have laid the groundwork 
for ending the defilements. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, bhikkhu silava hoti, bahussuto hoti, 
araddhaviriyo hoti, pannava hoti. 

It’s when a mendicant is ethical, learned, energetic, and 
wise. 


Imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu apannakappatipadam 
patipanno hoti, yoni cassa araddha hoti asavanam 
khayaya’” ti. 

When a mendicant has these four things their practice is 
guaranteed, and they have laid the groundwork for ending 
the defilements.” 


Pathamam. 


4.072.72. Sammaditthisutta - 
72. Right View 


8. Apannakavagga - 8. Guaranteed 


“Catuhi, bhikkhave, dhammehi samannagato 
bhikkhu apannakappatipadam patipanno hoti, yoni 
cassa araddha hoti asavanam khayaya. 

“Mendicants, when a mendicant has four things their 
practice is guaranteed, and they have laid the groundwork 
for ending the defilements. 


Katamehi catuhi? 
What four? 


Nekkhammavitakkena, abyapadavitakkena, 
avihimsavitakkena, sammaditthiya— 

Thoughts of renunciation, good will, and harmlessness; and 
right view. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu apannakappatipadam 
patipanno hoti, yoni cassa araddha hoti asavanam 
khayaya’” ti. 

When a mendicant has these four things their practice is 
guaranteed, and they have laid the groundwork for ending 
the defilements.” 


Dutiyam. 


4.073.73. Sappurisasutta - 73.A 


Good Person 
8. Apannakavagga - 8. Guaranteed 


“Catuhi, bhikkhave, dhammehi samannagato 
asappuriso veditabbo. 
“Mendicants, a bad person can be known by four qualities. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, asappuriso yo hoti parassa avanno 
tam aputthopi patu karoti, ko pana vado putthassa. 
To start with, a bad person speaks ill of another even when 
not asked, let alone when asked. 


Puttho kho pana panhabhinito ahapetva alambitva 
paripuram vittharena parassa avannam bhasita hoti. 
But when led on by questions they speak ill of another in 
full detail, not leaving anything out. 


Veditabbametam, bhikkhave, asappuriso ayam 
bhavanti. 
That’s how to know that this is a bad person. 


Puna caparam, bhikkhave, asappuriso yo hoti parassa 
vanno tam putthopi na patu karoti, ko pana vado 
aputthassa. 

Furthermore, a bad person doesn’t speak well of another 
even when asked, let alone when not asked. 


Puttho kho pana panhabhinito hapetva lambitva 
aparipuram avittharena parassa vannam bhasita hoti. 


But when led on by questions they speak well of another 
without giving the full details, leaving many things out. 


Veditabbametam, bhikkhave, asappuriso ayam 
bhavanti. 
That’s how to know that this is a bad person. 


Puna caparam, bhikkhave, asappuriso yo hoti attano 
avanno tam putthopi na patu karoti, ko pana vado 
aputthassa. 

Furthermore, a bad person doesn’t speak ill of themselves 
even when asked, let alone when not asked. 


Puttho kho pana panhabhinito hapetva lambitva 
aparipuram avittharena attano avannam bhasita hoti. 
But when led on by questions they speak ill of themselves 
without giving the full details, leaving many things out. 


Veditabbametam, bhikkhave, asappuriso ayam 
bhavanti. 
That’s how to know that this is a bad person. 


Puna caparam, bhikkhave, asappuriso yo hoti attano 
vanno tam aputthopi patu karoti, ko pana vado 
putthassa. 

Furthermore, a bad person speaks well of themselves even 
when not asked, let alone when asked. 


Puttho kho pana panhabhinito ahapetva alambitva 
paripuram vittharena attano vannam bhasita hoti. 
But when led on by questions they speak well of themselves 
in full detail, not leaving anything out. 


Veditabbametam, bhikkhave, asappuriso ayam 
bhavanti. 
That’s how to know that this is a bad person. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato asappuriso veditabbo. 
A bad person can be known by these four qualities. 


Catuhi, bhikkhave, dhammehi samannagato 
Sappuriso veditabbo. 
A good person can be known by four qualities. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, sappuriso yo hoti parassa avanno 
tam putthopi na patu karoti, ko pana vado 
aputthassa. 

To start with, a good person doesn’t speak ill of another 
even when asked, let alone when not asked. 


Puttho kho pana panhabhinito hapetva lambitva 
aparipuram avittharena parassa avannam bhasita 
hoti. 

But when led on by questions they speak ill of another 
without giving the full details, leaving many things out. 


Veditabbametam, bhikkhave, sappuriso ayam 
bhavanti. 
That’s how to know that this is a good person. 


Puna caparam, bhikkhave, sappuriso yo hoti parassa 
vanno tam aputthopi patu karoti, ko pana vado 
putthassa. 

Furthermore, a good person speaks well of another even 
when not asked, let alone when asked. 


Puttho kho pana panhabhinito ahapetva alambitva 
paripuram vittharena parassa vannam bhasita hoti. 


But when led on by questions they speak well of another in 
full detail, not leaving anything out. 


Veditabbametam, bhikkhave, sappuriso ayam 
bhavanti. 
That’s how to know that this is a good person. 


Puna caparam, bhikkhave, sappuriso yo hoti attano 
avanno tam aputthopi patu karoti, ko pana vado 
putthassa. 

Furthermore, a good person speaks ill of themselves even 
when not asked, let alone when asked. 


Puttho kho pana panhabhinito ahapetva alambitva 
paripuram vittharena attano avannam bhasita hoti. 
But when led on by questions they speak ill of themselves in 
full detail, not leaving anything out. 


Veditabbametam, bhikkhave, sappuriso ayam 
bhavanti. 
That’s how to know that this is a good person. 


Puna caparam, bhikkhave, sappuriso yo hoti attano 
vanno tam putthopi na patu karoti, ko pana vado 
aputthassa. 

Furthermore, a good person doesn’t speak well of 
themselves even when asked, let alone when not asked. 


Puttho kho pana panhabhinito hapetva lambitva 
aparipuram avittharena attano vannam bhasita hoti. 
But when led on by questions they speak well of themselves 
without giving the full details, leaving many things out. 


Veditabbametam, bhikkhave, sappuriso ayam 
bhavanti. 
That’s how to know that this is a good person. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato sappuriso veditabbo. 
A good person can be known by these four qualities. 


Seyyathapi, bhikkhave, vadhuka yannadeva rattim va 
divam va anita hoti, tavadevassa tibbam hirottappam 
paccupatthitam hoti sassuyapi sasurepi samikepi 
antamaso dasakammakaraporisesu. 

It’s like a bride on the day or night she’s first brought to her 
husband’s home. Right away she sets up a keen sense of 
conscience and prudence for her mother and father in law, 
her husband, and even the bondservants, workers, and 
staff. 


Sa aparena samayena Samvasamanvaya 
visSaSaManvaya Sassumpi sasurampi samikampi 
evamaha: 

But after some time, because of living together and 
familiarity, she’ll even say to her mother and father in law, 
or to her husband: 


‘apetha, kim pana tumhe janatha’ti. 
‘Go away! What would you know?’ 


Evamevam kho, bhikkhave, idhekacco bhikkhu 
yannadeva rattim va divam va agarasma anagariyam 
pabbajito hoti, tavadevassa tibbam hirottappam 
paccupatthitam hoti bhikkhusu bhikkhunisu 
upasakesu upasikasu antamaso 
aramikasamanuddesesu. 

In the same way, on the day or night a mendicant first goes 
forth from the lay life to homelessness, right away they set 
up a keen sense of conscience and prudence for the monks, 
nuns, laymen, and laywomen, and even the monastery 
workers and novices. 


So aparena samayena Ssamvasamanvaya 
vissaSsamanvaya aCcariyampi upajjhayampi evamaha: 
But after some time, because of living together and 
familiarity, they’ll even say to their teacher or mentor: 


‘apetha, kim pana tumhe janatha’ti. 
‘Go away! What would you know?’ 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘adhunagatavadhukasamena cetasa viharissama’ ti. 
‘We will live with hearts like that of a newly wedded bride.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Tatiyam. 


4.074. 74. Pathamaaggasutta - 
74. Best (1st) 


8. Apannakavagga - 8. Guaranteed 


“Cattarimani, bhikkhave, aggani. 
“Mendicants, these four things are the best. 


Katamani cattari? 
What four? 


Silaggam, samadhiggam, pannaggam, vimuttaggam— 
The best ethics, immersion, wisdom, and freedom. 


Imani kho, bhikkhave, cattari aggani’ ti. 
These are the four things that are the best.” 


Catuttham. 


4.075. 75. Dutiyaaggasutta - 75. 
Best (2nd) 


8. Apannakavagga - 8. Guaranteed 


“Cattarimani, bhikkhave, aggani. 
“Mendicants, these four things are the best. 


Katamani cattari? 
What four? 


Rupaggam, vedanaggam, sannaggam, bhavaggam— 
The best form, feeling, perception, and state of existence. 


Imani kho, bhikkhave, cattari aggani’ ti. 
These are the four things that are the best.” 


Pancamam. 


Kusinara 
8. Apannakavagga - 8. Guaranteed 


Ekam samayam bhagava kusinarayam viharati 
upavattane mallanam salavane antarena 
yamakasalanam parinibbanasamaye. 

At one time the Buddha was staying between a pair of sal 
trees in the sal forest of the Mallas at Upavattana near 
Kusinara at the time of his final extinguishment. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Siya kho pana, bhikkhave, ekabhikkhussapi kankha 
va vimati va buddhe va dhamme va samghe va magge 
va patipadaya va, pucchatha, bhikkhave, ma paccha 
vippatisarino ahuvattha: 

“Perhaps even a single mendicant has doubt or uncertainty 
regarding the Buddha, the teaching, the Sangha, the path, 
or the practice. So ask, mendicants! Don’t regret it later, 
thinking: 


‘sammukhibhuto no sattha ahosi, nasakkhimha 
bhagavantam sammukha patipucchitun’ ’ ti. 


‘We were in the Teacher’s presence and we weren’t able to 
ask the Buddha a question.’” 


Evam vutte, te bhikkhu tunhi ahesum. 
When this was said, the mendicants kept silent. 


Dutiyampi kho bhagava bhikkhu amantesi: 
For a second time the Buddha addressed the mendicants: 


“siya kho pana, bhikkhave, ekabhikkhussapi kankha 
va vimati va buddhe va dhamme va sanghe va magge 
va patipadaya va, pucchatha, bhikkhave, ma paccha 
vippatisarino ahuvattha: 


‘sammukhibhuto no sattha ahosi, nasakkhimha 
bhagavantam sammukha patipucchitun’ ’ ti. 


Dutiyampi kho te bhikkhu tunhi ahesum. 
For a second time, the mendicants kept silent. 


Tatiyampi kho bhagava bhikkhu amantesi: 
For a third time the Buddha addressed the mendicants: ... 


“siya kho pana, bhikkhave, ekabhikkhussapi kankha 
va vimati va buddhe va dhamme va sanghe va magge 
va patipadaya va, pucchatha, bhikkhave, ma paccha 
vippatisarino ahuvattha: 


‘sammukhibhuto no sattha ahosi, nasakkhimha 
bhagavantam sammukha patipucchitun’ ’ ti. 


Tatiyampi kho te bhikkhu tunhi ahesum. 
For a third time, the mendicants kept silent. 


Atha kho bhagava bhikkhu amantesi: 


Then the Buddha said to the mendicants: 


“siya kho pana, bhikkhave, satthugaravenapi na 
puccheyyatha, sahayakopi, bhikkhave, sahayakassa 
arocetu’ ti. 

“Mendicants, perhaps you don’t ask out of respect for the 
Teacher. So let a friend tell a friend.” 


Evam vutte, te bhikkhu tunhi ahesum. 
When this was said, the mendicants kept silent. 


Atha kho ayasma anando bhagavantam etadavoca: 
Then Venerable Ananda said to the Buddha: 


“acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing! 


Evam pasanno aham, bhante. Natthi imasmim 
bhikkhusanghe ekabhikkhussapi kankha va vimati va 
buddhe va dhamme va sanghe va magge va 
patipadaya va’ ti. 

I am quite confident that there’s not even a single 
mendicant in this Sangha who has doubt or uncertainty 
regarding the Buddha, the teaching, the Sangha, the path, 
or the practice.” 


“Pasada kho tvam, ananda, vadesi. Nanameva hettha, 
ananda, tathagatassa: ‘natthi imasmim 
bhikkhusanghe ekabhikkhussapi kankha va vimati va 
buddhe va dhamme va sanghe va magge va 
patipadaya va’. 

“Ananda, you speak from faith. But the Realized One knows 
that there’s not even a single mendicant in this Sangha who 
has doubt or uncertainty regarding the Buddha, the 
teaching, the Sangha, the path, or the practice. 


Imesanhi, ananda, pancannam bhikkhusatanam yo 
pacchimako bhikkhu so sotapanno avinipatadhammo 
niyato sambodhiparayano’ ti. 

Even the last of these five hundred mendicants is a stream- 
enterer, not liable to be reborn in the underworld, bound 
for awakening.” 


Chattham. 


4.077.77. Acinteyyasutta - 77. 
Unthinkable 


8. Apannakavagga - 8. Guaranteed 


“Cattarimani, bhikkhave, acinteyyani, na 
cintetabbani; yani cintento ummadassa vighatassa 
bhagI assa. 

“Mendicants, these four things are unthinkable. They 
should not be thought about, and anyone who tries to think 
about them will go mad or get frustrated. 


Katamani cattari? 
What four? 


Buddhanam, bhikkhave, buddhavisayo acinteyyo, na 
cintetabbo; 

The scope of the Buddhas... 

yam cintento ummadassa vighatassa bhagji assa. 
Jhayissa, bhikkhave, jhanavisayo acinteyyo, na 
cintetabbo; 

The scope of one in absorption ... 


yam cintento ummadassa vighatassa bhagji assa. 


Kammavipako, bhikkhave, acinteyyo, na cintetabbo; 
The results of deeds... 


yam cintento ummadassa vighatassa bhagji assa. 


Lokacinta, bhikkhave, acinteyya, na cintetabba; 
Speculation about the world... 


yam cintento ummadassa vighatassa bhagji assa. 


Imani kho, bhikkhave, cattari acinteyyani, na 
cintetabbani; yani cintento ummadassa vighatassa 
bhagi assa” ti. 

These are the four unthinkable things. They should not be 
thought about, and anyone who tries to think about them 
will go mad or get frustrated.” 


Sattamam. 


4.078. 78. Dakkhinasutta - 78. A 


Religious Donation 
8. Apannakavagga - 8. Guaranteed 


“Catasso ima, bhikkhave, dakkhina visuddhiyo. 
“Mendicants, there are these four ways of purifying a 
religious donation. 


Katama catasso? 
What four? 


Atthi, bhikkhave, dakkhina dayakato visujjhati, no 
patiggahakato; 

There’s a religious donation that’s purified by the giver, not 
the recipient. 


atthi, bhikkhave, dakkhina patiggahakato visujjhati, 
no dayakato; 

There’s a religious donation that’s purified by the recipient, 
not the giver. 


atthi, bhikkhave, dakkhina neva dayakato visujjhati, 
no patiggahakato; 

There’s a religious donation that’s purified by neither the 
giver nor the recipient. 


atthi, bhikkhave, dakkhina dayakato ceva visujjhati 
patiggahakato Ca. 

There’s a religious donation that’s purified by both the 
giver and the recipient. 


Kathanca, bhikkhave, dakkhina dayakato visujjhati, 
no patiggahakato? 


And how is a religious donation purified by the giver, not 
the recipient? 


Idha, bhikkhave, dayako hoti silava kalyanadhammo; 
patiggahaka honti dussila papadhamma. 

It’s when the giver is ethical, of good character, but the 
recipient is unethical, of bad character. 


Evam kho, bhikkhave, dakkhina dayakato visujjhati, 
no patiggahakato. 


Kathanca, bhikkhave, dakkhina patiggahakato 
visujjhati, no dayakato? 

And how is a religious donation purified by the recipient, 
not the giver? 


Idha, bhikkhave, dayako hoti dussilo papadhammo; 
patiggahaka honti silavanto kalyanadhamma. 

It’s when the giver is unethical, of bad character, but the 
recipient is ethical, of good character. 


Evam kho, bhikkhave, dakkhina patiggahakato 
visujjhati, no dayakato. 


Kathanca, bhikkhave, dakkhina neva dayakato 
visujjhati, no patiggahakato? 

And how is a religious donation purified by neither the giver 
nor the recipient? 


Idha, bhikkhave, dayako hoti dussilo papadhammo; 
patiggahakapi honti dussila papadhamma. 

It’s when both the giver and the recipient are unethical, of 
bad character. 


Evam kho, bhikkhave, dakkhina neva dayakato 
visujjhati, no patiggahakato. 


Kathanca, bhikkhave, dakkhina dayakato ceva 
visujjhati patiggahakato ca? 

And how is a religious donation purified by both the giver 
and the recipient? 


Idha, bhikkhave, dayako hoti silava kalyanadhammo; 
patiggahakapi honti silavanto kalyanadhamma. 

It’s when both the giver and the recipient are ethical, of 
good character. 


Evam kho, bhikkhave, dakkhina dayakato ceva 
visujjhati patiggahakato Ca. 


Ima kho, bhikkhave, catasso dakkhina visuddhiyo’ ti. 
These are the four ways of purifying a religious donation.” 


Atthamam. 


4.079. 79. Vanijjasutta - 79. 


Business 
8. Apannakavagga - 8. Guaranteed 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma sariputto bhagavantam etadavoca: 

Then Venerable Sariputta went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“ko nu kho, bhante, hetu ko paccayo, yena 
midhekaccassa tadisava vanijja payutta chedagamin1 
hoti? 

“Sir, what is the cause, what is the reason why for different 
people the same kind of business undertaking might fail, 


Ko pana, bhante, hetu ko paccayo, yena 
midhekaccassa tadisava vanijja payutta na 
yathadhippaya hoti? 

while another doesn’t meet expectations, 


Ko nu kho, bhante, hetu ko paccayo, yena 
midhekaccassa tadisava vanijja payutta 
yathadhippaya hoti? 

another meets expectations, 


Ko pana, bhante, hetu ko paccayo, yena 
midhekaccassa tadisava vanijja payutta paradhippaya 
hoti” ti? 

and another exceeds expectations?” 


“Idha, sariputta, ekacco samanam va brahmanam va 
upasankamitva pavareti: ‘vadatu, bhante, 


paccayena’ti. So yena pavareti tam na deti. 
“Sariputta, take a case where someone goes to an ascetic 
or brahmin and invites them to ask for what they need. But 
they fail to give what’s requested. 


So ce tato cuto itthattam agacchati, so yannadeva 
vanijjam payojeti, sassa hoti chedagamin1. 

When they’ve passed away from that life, if they’re reborn 
in this state of existence, whatever business they undertake 
fails. 


Idha pana, sariputta, ekacco saamanam va brahmanam 
va upasankamitva pavareti: ‘vadatu, bhante, 
paccayena’ti. So yena pavareti tam na 
yathadhippayam deti. 

Take a case where someone goes to an ascetic or brahmin 
and invites them to ask for what they need. They give 
what’s requested, but don’t meet expectations. 


So ce tato cuto itthattam agacchati, so yannadeva 
vanijjam payojeti, sassa na hoti yathadhippaya. 

When they’ve passed away from that life, if they’re reborn 
in this state of existence, whatever business they undertake 
doesn’t meet expectations. 


Idha pana, sariputta, ekacco saamanam va brahmanam 
va upasankamitva pavareti: ‘vadatu, bhante, 
paccayena’ti. So yena pavareti tam yathadhippayam 
deti. 

Take a case where someone goes to an ascetic or brahmin 
and invites them to ask for what they need. They give 
what’s requested, meeting expectations. 


So ce tato cuto itthattam agacchati, so yannadeva 
vanijjam payojeti, sassa hoti yathadhippaya. 


When they’ve passed away from that life, if they’re reborn 
in this state of existence, whatever business they undertake 
meets expectations. 


Idha, sariputta, ekacco samanam va brahmanam va 
upasankamitva pavareti: ‘vadatu, bhante, 
paccayena’ti. So yena pavareti tam paradhippayam 
deti. 

Take a case where someone goes to an ascetic or brahmin 
and invites them to ask for what they need. They give 
what’s requested, exceeding expectations. 


So ce tato cuto itthattam agacchati, so yannadeva 
vanijjam payojeti, sassa hoti paradhippaya. 

When they’ve passed away from that life, if they’re reborn 
in this state of existence, whatever business they undertake 
exceeds expectations. 


Ayam kho, sariputta, hetu ayam paccayo, yena 
midhekaccassa tadisava vanijja payutta chedagamini 
hoti. 

This is the cause, this is the reason why for different people 
the same kind of business enterprise might fail, 


Ayam pana, sariputta, hetu ayam paccayo, yena 
midhekaccassa tadisava vanijja payutta na 
yathadhippaya hoti. 

while another doesn’t meet expectations, 


Ayam kho pana, sariputta, hetu ayam paccayo, yena 
midhekaccassa tadisava vanijja payutta 
yathadhippaya hoti. 

another meets expectations, 


Ayam pana, sariputta, hetu ayam paccayo, yena 
midhekaccassa tadisava vanijja payutta paradhippaya 


hoti’ ti. 
and another exceeds expectations.” 


Navamam. 


4.080. 80. Kambojasutta - 80. 


Persia 
8. Apannakavagga - 8. Guaranteed 


Ekam samayam bhagava kosambiyam viharati 
ghositarame. 

At one time the Buddha was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“Ko nu kho, bhante, hetu ko paccayo, yena matugamo 
neva sabhayam nisidati, na kammantam payojeti, na 
kambojam gacchati” ti? 

“Sir, what is the cause, what is the reason why females 
don’t attend council meetings, work for a living, or travel to 
Persia?” 


“Kodhano, ananda, matugamo; 
“Ananda, females are irritable, 


issuki, ananda, matugamo; 
jealous, 


maccharli, ananda, matugamo; 
stingy, 


duppanno, ananda, matugamo— 
and unintelligent. 


ayam kho, ananda, hetu ayam paccayo, yena 
matugamo neva sabhayam nisidati, na kammantam 
payojeti, na kambojam gacchati’ ti. 

This is the cause, this is the reason why females don’t 
attend council meetings, work for a living, or travel to 
Persia.” 

Dasamam. 

Apannakavaggo tatiyo. 

Padhanam ditthisappurisa, 

Vadhuka dve ca honti aggani; 


Kusinaraacinteyya, 


Dakkhina Ca vanijja kambojanti. 


4.081. 81. Panatipatasutta - 81. 
Killing Living Creatures 
9. Macalavagga - 9. Confirmed 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Panatipati hoti, adinnadayi hoti, kamesumicchacari 
hoti, musavadi hoti— 

They kill living creatures, steal, commit sexual misconduct, 
and lie. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these four qualities is cast down to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with four qualities is raised up to heaven. 


Katamehi catuhi? 
What four? 


Panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti— 

They don’t kill living creatures, steal, commit sexual 
misconduct, or lie. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these four qualities is raised up to heaven.” 


Pathamam. 


4.082. 82. Musavadasutta - 82. 
Lying 


9. Macalavagga - 9. Confirmed 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Musavadi hoti, pisunavaco hoti, pharusavaco hoti, 
samphappalapi hoti— 
They use speech that’s false, divisive, harsh, or nonsensical. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these four qualities is cast down to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with four qualities is raised up to heaven. 


Katamehi catuhi? 
What four? 


Musavada pativirato hoti, pisunaya vacaya pativirato 
hoti, pharusaya vacaya pativirato hoti, 
samphappalapa pativirato hoti— 

They don’t use speech that’s false, divisive, harsh, or 
nonsensical. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these four qualities is raised up to heaven.” 


Dutiyam. 


4.083. 83. Avannarahasutta - 83. 


Where Criticism Takes You 
9. Macalavagga - 9. Confirmed 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati, 

Without examining or scrutinizing, they praise those 
deserving of criticism, 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati, 
and they criticize those deserving of praise. 


ananuvicca apariyogahetva appasadantiye thane 
pasadam upadamseti, ananuvicca apariyogahetva 
pasadaniye thane appasadam upadamseti— 

They arouse faith in things that are dubious, and they don’t 
arouse faith in things that are inspiring. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these four qualities is cast down to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with four qualities is raised up to heaven. 


Katamehi catuhi? 
What four? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati, 

After examining and scrutinizing, they criticize those 
deserving of criticism, 


anuvicca pariyogahetva vannarahassa vannam 
bhasati, 
and they praise those deserving of praise. 


anuvicca pariyogahetva appasadaniye thane 
appasadam upadamseti 
They don’t arouse faith in things that are dubious, 


anuvicca pariyogahetva pasadaniye thane pasadam 
upadamseti— 
and they do arouse faith in things that are inspiring. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these four qualities is raised up to heaven.” 


Tatiyam. 


4.084. 84. Kodhagarusutta - 84. 


Valuing Anger 
9. Macalavagga - 9. Confirmed 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Kodhagaru hoti na saddhammagaru, makkhagaru 
hoti na saddhammagaru, labhagaru hoti na 
saddhammagaru, sakkaragaru hoti na 
saddhammagaru— 

They value anger, or denigration, or material possessions, 
or honor rather than the true teaching. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these four qualities is cast down to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with four qualities is raised up to heaven. 


Katamehi catuhi? 
What four? 


Saddhammagaru hoti na kodhagaru, saaddhammagaru 
hoti na makkhagaru, saddhammagaru hoti na 
labhagaru, saddhammagaru hoti na sakkaragaru— 


They value the true teaching rather than anger, or 
denigration, or material possessions, or honor. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these four qualities is raised up to heaven.” 


Catuttham. 


4.085. 8. Tamotamasutta - 85. 


From Darkness to Darkness 
9. Macalavagga - 9. Confirmed 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Tamo tamaparayano, tamo jotiparayano, joti 
tamaparayano, joti jotiparayano. 

~ The dark bound for darkness, ~ the dark bound for light, 
~ the light bound for darkness, and ~ the light bound for 
light. 


Kathanca, bhikkhave, puggalo tamo hoti 
tamaparayano? 
And how is a person dark and bound for darkness? 


Idha, bhikkhave, ekacco puggalo nice kule paccajato 
hoti—candalakule va venakule va nesadakule va 
rathakarakule va pukkusakule va dalidde 
appannapanabhojane kasiravuttike, yattha kasirena 
ghasacchado labbhati. 

It’s when someone is reborn in a low family—a family of 
outcastes, bamboo-workers, hunters, chariot-makers, or 
waste-collectors—poor, with little to eat or drink, where life 
is tough, and food and shelter are hard to find. 


So ca hoti dubbanno duddasiko okotimako 
bavhabadho kano va kuni va khanjo va pakkhahato 


va, na labhi annassa panassa vatthassa yanassa 
malagandhavilepanassa seyyavasathapadipeyyassa. 
And they’re ugly, unsightly, deformed, chronically ill—one- 
eyed, crippled, lame, or half-paralyzed. They don’t get to 
have food, drink, clothes, and vehicles; garlands, fragrance, 
and makeup; or bed, house, and lighting. 


So kayena duccaritam carati, vacaya duccaritam 
carati, manasa duccaritam carati. 
And they do bad things by way of body, speech, and mind. 


So kayena duccaritam caritva, vacaya duccaritam 
caritva, manasa duccaritam caritva kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapaijjati. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Evam kho, bhikkhave, puggalo tamo hoti 
tamaparayano. 
That’s how a person is dark and bound for darkness. 


Kathanca, bhikkhave, puggalo tamo hoti 
jotiparayano? 
And how is a person dark and bound for light? 


Idha, bhikkhave, ekacco puggalo nice kule paccajato 
hoti—candalakule va venakule va nesadakule va 
rathakarakule va pukkusakule va dalidde 
appannapanabhojane kasiravuttike, yattha kasirena 
ghasacchado labbhati; 

It’s when some person is reborn in a low family... 


so ca hoti dubbanno duddasiko okotimako 
bavhabadho kano va kuni va khanjo va pakkhahato va 


na labhi annassa panassa vatthassa yanassa 
malagandhavilepanassa seyyavasathapadipeyyassa. 


So kayena sucaritam cCarati, vacaya sucaritam Carati, 
manasa sucaritam Carati. 
But they do good things by way of body, speech, and mind. 


So kayena sucaritam Caritva, vacaya sucaritam 
Ccaritva, manasa sucaritam caritva kayassa bheda 
param marana sugatim saggam lokam upapajjati. 
When their body breaks up, after death, they’re reborn ina 
good place, a heavenly realm. 


Evam kho, bhikkhave, puggalo tamo hoti 
jotiparayano. 
That’s how a person is dark and bound for light. 


Kathanca, bhikkhave, puggalo joti hoti 
tamaparayano? 
And how is a person light and bound for darkness? 


Idha, bhikkhave, ekacco puggalo ucce kule paccajato 
hoti—khattiyamahasalakule va 
brahmanamahasalakule va gahapatimahasalakule va 
addhe mahaddhane mahabhoge pahutajataruparajate 
pahttavittupakarane pahutadhanadhanne; 

It’s when some person is reborn in an eminent family—a 
well-to-do family of aristocrats, brahmins, or householders 
—rich, affluent, and wealthy, with lots of gold and silver, lots 
of property and assets, and lots of money and grain. 


so ca hoti abhirupo dassaniyo pasadiko paramaya 
vannapokkharataya samannagato, labhi annassa 
panassa vatthassa yanassa malagandhavilepanassa 
seyyavasathapadipeyyassa. 


And they’re attractive, good-looking, lovely, of surpassing 
beauty. They get to have food, drink, clothes, and vehicles; 
garlands, fragrance, and makeup; and bed, house, and 
lighting. 


So kayena duccaritam carati, vacaya duccaritam 
carati, manasa duccaritam carati. 
But they do bad things by way of body, speech, and mind. 


So kayena duccaritam caritva, vacaya duccaritam 
caritva, manasa duccaritam caritva kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapaijjati. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Evam kho, bhikkhave, puggalo joti hoti 
tamaparayano. 
That’s how a person is light and bound for darkness. 


Kathanca, bhikkhave, puggalo joti hoti jotiparayano? 
And how is a person light and bound for light? 


Idha, bhikkhave, ekacco puggalo ucce kule paccajato 
hoti—khattiyamahasalakule va 
brahmanamahasalakule va gahapatimahasalakule va 
addhe mahaddhane mahabhoge pahutajataruparajate 
pahttavittupakarane pahutadhanadhanne; 

It’s when some person is reborn in an eminent family ... 


so ca hoti abhirupo dassaniyo pasadiko paramaya 
vannapokkharataya samannagato, labhi annassa 
panassa vatthassa yanassa malagandhavilepanassa 
seyyavasathapadipeyyassa. 


So kayena sucaritam Carati, vacaya sucaritam Carati, 
manasa sucaritam Carati. 
And they do good things by way of body, speech, and mind. 


So kayena sucaritam Caritva, vacaya sucaritam 
caritva, manasa sucaritam caritva kayassa bheda 
param marana sugatim saggam lokam upapajjati. 
When their body breaks up, after death, they’re reborn ina 
good place, a heavenly realm. 


Evam kho, bhikkhave, puggalo joti hoti jotiparayano. 
That’s how a person is light and bound for light. 


Ime kho, bhikkhave, cattaro puggala santo 
Ssamvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Pancamam. 


4.086. 86. Onatonatasutta - 36. 


Sunk Low 
9. Macalavagga - 9. Confirmed 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These four people are found in the world. 


Katame cattaro? 
What four? 


Onatonato, onatunnato, unnatonato, unnatunnato. 
~ One sunk low who sinks lower, ~ one sunk low who rises 
high, ~ one risen high who sinks low, and ~ one risen high 
who rises higher. 


... Ime kho, bhikkhave, cattaro puggala santo 
samvijjamana lokasmin’” ti. 
... These are the four people found in the world.” 


Chattham. 


4.087. 87. Puttasutta - 87. The 


Son 
9. Macalavagga - 9. Confirmed 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Samanamacalo, samanapundariko, samanapadumo, 
Samanesu samanasukhumalo. 

The confirmed ascetic, the white lotus ascetic, the pink 
lotus ascetic, and the exquisite ascetic of ascetics. 


Kathanca, bhikkhave, puggalo samanamacalo hoti? 
And how is a person a confirmed ascetic? 


Idha, bhikkhave, bhikkhu sekho hoti patipado; 
It’s when a mendicant is a practicing trainee, 


anuttaram yogakkhemam patthayamano viharati. 
who lives aspiring to the supreme sanctuary. 


Seyyathapi, bhikkhave, ranno khattiyassa 
muddhavasittassa jettho putto abhiseko anabhisitto 
macalappatto; 

It’s like the eldest son of an anointed king. He has not yet 
been anointed, but is eligible, and has been confirmed in 
the succession. 


evamevam kho, bhikkhave, bhikkhu sekho hoti 
patipado, anuttaram yogakkhemam patthayamano 


viharati. 
In the same way, a mendicant is a practicing trainee, who 
lives aspiring to the supreme sanctuary. 


Evam kho, bhikkhave, puggalo samanamacalo hoti. 
That’s how a person is a confirmed ascetic. 


Kathanca, bhikkhave, puggalo samanapundariko 
hoti? 
And how is a person a white lotus ascetic? 


Idha, bhikkhave, bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati, no 
ca kho attha vimokkhe kayena phusitva viharati. 

It’s when a mendicant realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements. But they don’t have direct meditative 
experience of the eight liberations. 


Evam kho, bhikkhave, puggalo samanapundariko 
hoti. 
That’s how a person is a white lotus ascetic. 


Kathanca, bhikkhave, puggalo samanapadumo hoti? 
And how is a person a pink lotus ascetic? 


Idha, bhikkhave, bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati, 
attha ca vimokkhe kayena phusitva viharati. 

It’s when a mendicant realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. ... And they 
have direct meditative experience of the eight liberations. 


Evam kho, bhikkhave, puggalo samanapadumo hoti. 
That’s how a person is a pink lotus ascetic. 


Kathanca, bhikkhave, puggalo samanesu 
samanasukhumalo hoti? 
And how is a person an exquisite ascetic of ascetics? 


Idha, bhikkhave, bhikkhu yacitova bahulam civaram 
paribhunjati, appam ayacito; yacitova bahulam 
pindapatam paribhunjati, appam ayacito; yacitova 
bahulam senasanam paribhunjati, appam ayacito; 
yacitova bahulam 
gilanappaccayabhesajjaparikkharam paribhunjati, 
appam ayacito. 

It’s when a mendicant usually uses only what they’ve been 
invited to accept—robes, alms-food, lodgings, and 
medicines and supplies for the sick—rarely using them 
without invitation. 


Yehi kho pana sabrahmacarthi saddhim viharati, 
tyassa manapeneva bahulam kayakammena 
Samudacaranti, appam amanapena; manapeneva 
bahulam vacikammena samudacaranti, appam 
amanapena; manapeneva bahulam manokammena 
Samudacaranti, appam amanapena; 

When living with other spiritual practitioners, they usually 
treat them agreeably by way of body, speech, and mind, and 
rarely disagreeably. 


Mmanapamyeva bahulam upaharam upaharanti, appam 
aManapam. 

And they usually present them with agreeable things, rarely 
with disagreeable ones. 


Yani kho pana tani vedayitani pittasamutthanani va 
semhasamutthanani va vatasamutthanani va 


sannipatikani va utuparinamajani va 
visamapariharajani va opakkamikani va 
kammavipakajani va, tani panassa na bahudeva 
uppajjanti. Appabadho hoti. 

They’re healthy, so the various unpleasant feelings— 
stemming from disorders of bile, phlegm, wind, or their 
conjunction; or caused by change in weather, by not taking 
care of yourself, by overexertion, or as the result of past 
deeds—usually don’t come up. 


Catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabh1, 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

And they realize the undefiled freedom of heart and 
freedom by wisdom in this very life. ... 


Evam kho, bhikkhave, puggalo samanesu 
samanasukhumalo hoti. 
That’s how a person is an exquisite ascetic of ascetics. 


Yanhi tam, bhikkhave, samma vadamano vadeyya 
Samanesu samanasukhumaloti, mameva tam, 
bhikkhave, saamma vadamano vadeyya samanesu 
samanasukhumaloti. 

And if anyone should be rightly called an exquisite ascetic of 
ascetics, it’s me. 


Ahanhi, bhikkhave, yacitova bahulam civaram 
paribhunjami, appam ayacito; yacitova bahulam 


pindapatam paribhunjami, appam ayacito; yacitova 
bahulam senasanam paribhunjami, appam ayacito; 
yacitova bahulam 
gilanappaccayabhesajjaparikkharam paribhunjami, 
appam ayacito. 

For I usually use only what I’ve been invited to accept... 


Yehi kho pana bhikkhuhi saddhim viharami te me 
manapeneva bahulam kayakammena samudacaranti, 
appam amanapena; manapeneva bahulam 
vacikammena samudacaranti, appam amanapena; 
manapeneva bahulam manokammena samudacaranti, 
appam amanapena; manapamyeva bahulam 
upaharam upaharanti, appam amanapam. 

When living with other spiritual practitioners, I usually 
treat them agreeably ... 


Yani kho pana tani vedayitani pittasamutthanani va 
semhasamutthanani va vatasamutthanani va 
sannipatikani va utuparinamajani va 
visamapariharajani va opakkamikani va 
kammavipakajani va, tani me na bahudeva 
uppajjanti. Appabadhohamasmi. 

I’m healthy ... 


Catunnam kho panasmi jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi 
akicchalabhi akasiralabh1, 

I get the four absorptions when I want, without trouble or 
difficulty. 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharami. 

And I’ve realized the undefiled freedom of heart and 
freedom by wisdom in this very life. ... 


Yanhi tam, bhikkhave, samma vadamano vadeyya 
Samanesu samanasukhumaloti, mameva tam, 
bhikkhave, samma vadamano vadeyya samanesu 
samanasukhumaloti. 

So if anyone should be rightly called an exquisite ascetic of 
ascetics, it’s me. 


Ime kho, bhikkhave, cattaro puggala santo 
Ssamvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Sattamam. 


4.088. 88. Samyojanasutta - 88. 


Fetters 
9. Macalavagga - 9. Confirmed 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Samanamacalo, samanapundariko, samanapadumo, 
Samanesu samanasukhumalo. 

The confirmed ascetic, the white lotus ascetic, the pink 
lotus ascetic, and the exquisite ascetic of ascetics. 


Kathanca, bhikkhave, puggalo samanamacalo hoti? 
And how is a person a confirmed ascetic? 


Idha, bhikkhave, bhikkhu tinnam samyojananam 
parikkhaya sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

It’s when a mendicant—with the ending of three fetters—is 
a stream-enterer, not liable to be reborn in the underworld, 
bound for awakening. 


Evam kho, bhikkhave, puggalo samanamacalo hoti. 
That’s how a person is a confirmed ascetic. 


Kathanca, bhikkhave, puggalo samanapundariko 
hoti? 
And how is a person a white lotus ascetic? 


Idha, bhikkhave, bhikkhu tinnam samyojananam 
parikkhaya, ragadosamohanam tanutta sakadagam1 
hoti, sakideva imam lokam agantva dukkhassantam 
karoti. 

It’s when a mendicant—with the ending of three fetters, 
and the weakening of greed, hate, and delusion—is a once- 
returner. They come back to this world once only, then 
make an end of suffering. 


Evam kho, bhikkhave, puggalo samanapundariko 
hoti. 
That’s how a person is a white lotus ascetic. 


Kathanca, bhikkhave, puggalo samanapadumo hoti? 
And how is a person a pink lotus ascetic? 


Idha, bhikkhave, bhikkhu pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

It’s when a mendicant—with the ending of the five lower 
fetters—is reborn spontaneously. They’re extinguished 
there, and are not liable to return from that world. 


Evam kho, bhikkhave, puggalo samanapadumo hoti. 
That’s how a person is a pink lotus ascetic. 


Kathanca, bhikkhave, puggalo samanesu 
samanasukhumalo hoti? 
And how is a person an exquisite ascetic of ascetics? 


Idha, bhikkhave, bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati. 

It’s when a mendicant realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. And they live 


having realized it with their own insight due to the ending 
of defilements. 


Evam kho, bhikkhave, puggalo samanesu 
samanasukhumalo hoti. 
That’s how a person is an exquisite ascetic of ascetics. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Atthamam. 


4.089. 89. Sammaditthisutta - 
89. Right View 


9. Macalavagga - 9. Confirmed 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Samanamacalo, samanapundariko, samanapadumo, 
Samanesu samanasukhumalo. 

The confirmed ascetic, the white lotus ascetic, the pink 
lotus ascetic, and the exquisite ascetic of ascetics. 


Kathanca, bhikkhave, puggalo samanamacalo hoti? 
And how is a person a confirmed ascetic? 


Idha, bhikkhave, bhikkhu sammaditthiko hoti, 
sammasankappo hoti, sammavaco hoti, 
sammakammanto hoti, sammaajivo hoti, 
Sammavayamo hoti, saammasati hoti, sammasamadhi 
hoti. 

It’s when a mendicant has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion. 


Evam kho, bhikkhave, puggalo samanamacalo hoti. 
That’s how a person is a confirmed ascetic. 


Kathanca, bhikkhave, puggalo samanapundariko 
hoti? 
And how is a person a white lotus ascetic? 


Idha, bhikkhave, bhikkhu sammaditthiko hoti, 
Sammasankappo hoti, sammavaco hoti, 
sammakammanto hoti, sammaajivo hoti, 
Sammavayamo hoti, sammasati hoti, sammasamadhi 
hoti, sammanani hoti, sammavimutti hoti, no ca kho 
attha vimokkhe kayena phusitva viharati. 

It’s when they have right view, right thought, right speech, 
right action, right livelihood, right effort, right mindfulness, 
right immersion, right knowledge, and right freedom. But 
they don’t have direct meditative experience of the eight 
liberations. 


Evam kho, bhikkhave, puggalo samanapundariko 
hoti. 
That’s how a person is a white lotus ascetic. 


Kathanca, bhikkhave, puggalo samanapadumo hoti? 
And how is a person a pink lotus ascetic? 


Idha, bhikkhave, bhikkhu sammaditthiko hoti ... pe ... 
sammavimutti hoti, attha ca vimokkhe kayena 
phusitva viharati. 

It’s when they have right view... and right freedom. And 
they do have direct meditative experience of the eight 
liberations. 


Evam kho, bhikkhave, puggalo samanapadumo hoti. 
That’s how a person is a pink lotus ascetic. 


Kathanca, bhikkhave, puggalo samanesu 
Ssamanasukhumalo hoti? 
And how is a person an exquisite ascetic of ascetics? 


Idha, bhikkhave, bhikkhu yacitova bahulam civaram 
paribhunjati, appam ayacito ... pe ... yanhi tam, 


bhikkhave, samma vadamano vadeyya samanesu 
samanasukhumaloti, mameva tam, bhikkhave, samma 
vadamano vadeyya samanesu samanasukhumaloti. 

It’s when a mendicant usually uses only what they’ve been 
invited to accept... And if anyone should be rightly called 
an exquisite ascetic of ascetics, it’s me. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Navamam. 


4.090. 90. Khandhasutta - 90. 


Aggregates 
9. Macalavagga - 9. Confirmed 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Samanamacalo, samanapundariko, samanapadumo, 
Samanesu samanasukhumalo. 

The confirmed ascetic, the white lotus ascetic, the pink 
lotus ascetic, and the exquisite ascetic of ascetics. 


Kathanca, bhikkhave, puggalo samanamacalo hoti? 
And how is a person a confirmed ascetic? 


Idha, bhikkhave, bhikkhu sekho hoti appattamanaso, 
anuttaram yogakkhemam patthayamano viharati. 

It’s when a mendicant is a trainee who hasn’t achieved their 
heart’s desire, but lives aspiring to the supreme sanctuary. 


Evam kho, bhikkhave, puggalo samanamacalo hoti. 
That’s how a person is a confirmed ascetic. 


Kathanca, bhikkhave, puggalo samanapundariko 
hoti? 
And how is a person a white lotus ascetic? 


Idha, bhikkhave, bhikkhu pancasu 
upadanakkhandhesu udayabbayanupass! viharati: 


It’s when a mendicant meditates observing rise and fall in 
the five grasping aggregates. 


‘iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 

‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana ... pe ... 
Such is feeling ... 


iti sanna ... pe ... 
Such is perception ... 


iti sankhara ... pe ... 
Such are choices... 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo'’ti; 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


no ca kho attha vimokkhe kayena phusitva viharati. 
But they don’t have direct meditative experience of the 
eight liberations. 


Evam kho, bhikkhave, puggalo samanapundariko 
hoti. 
That’s how a person is a white lotus ascetic. 


Kathanca, bhikkhave, puggalo samanapadumo hoti? 
And how is a person a pink lotus ascetic? 


Idha, bhikkhave, bhikkhu pancasu 
upadanakkhandhesu udayabbayanupassi viharati: 


It’s when a mendicant meditates observing rise and fall in 
the five grasping aggregates. 


‘iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 

‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana ... pe ... 
Such is feeling ... 


iti sanna ... pe ... 
Such is perception ... 


iti sankhara ... pe ... 
Such are choices... 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo'’ti; 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


attha ca vimokkhe kayena phusitva viharati. 
And they have direct meditative experience of the eight 
liberations. 


Evam kho, bhikkhave, puggalo samanapadumo hoti. 
That’s how a person is a pink lotus ascetic. 


Kathanca, bhikkhave, puggalo samanesu 
samanasukhumalo hoti? 
And how is a person an exquisite ascetic of ascetics? 


Idha, bhikkhave, bhikkhu yacitova bahulam civaram 
paribhunjati, appam ayacito ... pe ... mameva tam, 


bhikkhave, samma vadamano vadeyya samanesu 
samanasukhumaloti. 

It’s when a mendicant usually uses only what they’ve been 
invited to accept... And if anyone should be rightly called 
an exquisite ascetic of ascetics, it’s me. 

Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 

These are the four people found in the world.” 
Dasamam. 

Macalavaggo catuttho. 

Panatipato ca musa, 

avannakodhatamonata; 


Putto samyojananceva, 


ditthi khandhena te dasati. 


4.091. 91. Asurasutta - 91. 


Demons 
10. Asuravagga - 10. Demons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Asuro asuraparivaro, asuro devaparivaro, devo 
asuraparivaro, devo devaparivaro. 

~A demon surrounded by demons, ~a demon surrounded 
by gods, ~a god surrounded by demons, and ~a god 
surrounded by gods. 


Kathanca, bhikkhave, puggalo asuro hoti 
asuraparivaro? 
And how is a person a demon surrounded by demons? 


Idha, bhikkhave, ekacco puggalo dussilo hoti 
papadhammo, parisapissa hoti dussila papadhamma. 
It’s when a person is unethical, of bad character, and their 
followers are the same. 


Evam kho, bhikkhave, puggalo asuro hoti 
asuraparivaro. 
That’s how a person is a demon surrounded by demons. 


Kathanca, bhikkhave, puggalo asuro hoti 
devaparivaro? 
And how is a person a demon surrounded by gods? 


Idha, bhikkhave, ekacco puggalo dussilo hoti 
papadhammo, parisa ca khvassa hoti silavati 
kalyanadhamma. 

It’s when a person is unethical, of bad character, but their 
followers are ethical, of good character. 


Evam kho, bhikkhave, puggalo asuro hoti 
devaparivaro. 
That’s how a person is a demon surrounded by gods. 


Kathanca, bhikkhave, puggalo devo hoti 
asuraparivaro? 
And how is a person a god surrounded by demons? 


Idha, bhikkhave, ekacco puggalo silava hoti 
kalyanadhammo, parisa ca khvassa hoti dussila 
papadhamma. 

It’s when a person is ethical, of good character, but their 
followers are unethical, of bad character. 


Evam kho, bhikkhave, puggalo devo hoti 
asuraparivaro. 
That’s how a person is a god surrounded by demons. 


Kathanca, bhikkhave, puggalo devo hoti 
devaparivaro? 
And how is a person a god surrounded by gods? 


Idha, bhikkhave, ekacco puggalo silava hoti 
kalyanadhammo, parisapissa hoti silavati 
kalyanadhamma. 

It’s when a person is ethical, of good character, and their 
followers are the same. 


Evam kho, bhikkhave, puggalo devo hoti, 
devaparivaro. 


That’s how a person is a god surrounded by gods. 
Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 

These are the four people found in the world.” 


Pathamam. 


4.092. 92. Pathamasamadhisutta 


- 92. Immersion (1st) 
10. Asuravagga - 10. Demons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo labhi hoti ajjhattam 
cetosamathassa, na labhi 
adhipannadhammavipassanaya. 

One person has internal serenity of heart, but not the 
higher wisdom of discernment of principles. 


Idha pana, bhikkhave, ekacco puggalo labhi hoti 
adhipannadhammavipassanaya, na labhi ajjhattam 
cetosamathassa. 

One person has the higher wisdom of discernment of 
principles, but not internal serenity of heart. 


Idha pana, bhikkhave, ekacco puggalo na ceva labhi 
hoti ajjhattam cetosamathassa na Ca labhi 
adhipannadhammavipassanaya. 

One person has neither internal serenity of heart, nor the 
higher wisdom of discernment of principles. 


Idha pana, bhikkhave, ekacco puggalo labhi ceva hoti 
ajjhattam cetosamathassa labhi ca 
adhipannadhammavipassanaya. 

One person has both internal serenity of heart, and the 
higher wisdom of discernment of principles. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Dutiyam. 


4.093. 93. Dutiyasamadhisutta - 


93. Immersion (2nd) 
10. Asuravagga - 10. Demons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo labhi hoti ajjhattam 
cetosamathassa, na labhi 
adhipannadhammavipassanaya. 

One person has internal serenity of heart, but not the 
higher wisdom of discernment of principles. 


Idha pana, bhikkhave, ekacco puggalo labhi hoti 
adhipannadhammavipassanaya, na labhi ajjhattam 
cetosamathassa. 

One person has the higher wisdom of discernment of 
principles, but not internal serenity of heart. 


Idha pana, bhikkhave, ekacco puggalo na ceva labhi 
hoti ajjhattam cetosamathassa na Ca labhi 
adhipannadhammavipassanaya. 

One person has neither internal serenity of heart, nor the 
higher wisdom of discernment of principles. 


Idha pana, bhikkhave, ekacco puggalo labhi ceva hoti 
ajjhattam cetosamathassa labhi ca 
adhipannadhammavipassanaya. 

One person has both internal serenity of heart, and the 
higher wisdom of discernment of principles. 


Tatra, bhikkhave, yvayam puggalo labh1 hoti 
ajjhattam cetosamathassa na labhi 
adhipannadhammavipassanaya, tena, bhikkhave, 
puggalena ajjhattam cetosamathe patitthaya 
adhipannadhammavipassanaya yogo karaniyo. 

As for the person who has serenity but not discernment: 
grounded on serenity, they should practice meditation to 
get discernment. 


So aparena samayena labhi ceva hoti ajjhattam 
cetosamathassa labhi ca 
adhipannadhammavipassanaya. 

After some time they have both serenity and discernment. 


Tatra, bhikkhave, yvayam puggalo labhi 
adhipannadhammavipassanaya na labhi ajjhattam 
cetosamathassa, tena, bhikkhave, puggalena 
adhipannadhammavipassanaya patitthaya ajjhattam 
cetosamathe yogo karaniyo. 

As for the person who has discernment but not serenity: 
grounded on discernment, they should practice meditation 
to get serenity. 


So aparena samayena labhi ceva hoti 
adhipannadhammavipassanaya labhi ca ajjhattam 
cetosamathassa. 

After some time they have both discernment and serenity. 


Tatra, bhikkhave, yvayam puggalo na ceva labhi 
ajjhattam cetosamathassa na ca labhi 
adhipannadhammavipassanaya, tena, bhikkhave, 
puggalena tesamyeva kusalanam dhammanam 
patilabhaya adhimatto chando ca vayamo ca ussaho 
ca ussolhi ca appativani ca sati ca saampajannanca 
karaniyam. 


As for the person who has neither serenity nor 
discernment: in order to get those skillful qualities, they 
should apply outstanding enthusiasm, effort, zeal, vigor, 
perseverance, mindfulness, and situational awareness. 


Seyyathapi, bhikkhave, adittacelo va adittasiso va 
tasseva celassa va sisassa va nibbapanaya 
adhimattam chandanca vayamanca ussahanca 
ussolhinca appativaninca satinca sampajannanca 
kareyya; 

Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply intense enthusiasm, effort, zeal, 
vigor, perseverance, mindfulness, and situational 
awareness. 


evamevam kho, bhikkhave, tena puggalena 
tesamyeva kusalanam dhammanam patilabhaya 
adhimatto chando ca vayamo Ca ussaho ca ussolhi ca 
appativani ca sati ca saampajannanca karaniyam. 

In the same way, in order to get those skillful qualities, that 
person should apply outstanding enthusiasm ... 


So aparena samayena labhi ceva hoti ajjhattam 
cetosamathassa labhi ca 
adhipannadhammavipassanaya. 

After some time they have both serenity and discernment. 


Tatra, bhikkhave, yvayam puggalo labhi ceva hoti 
ajjhattam cetosamathassa labhi ca 
adhipannadhammavipassanaya, tena, bhikkhave, 
puggalena tesuyeva kusalesu dhammesu patitthaya 
uttari asavanam khayaya yogo karaniyo. 

As for the person who has both serenity and discernment: 
grounded on those skillful qualities, they should practice 
meditation further to end the defilements. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Tatiyam. 


4.094. 94. Tatiyasamadhisutta - 


94. Immersion (3rd) 
10. Asuravagga - 10. Demons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo labhi hoti ajjhattam 
cetosamathassa, na labhi 
adhipannadhammavipassanaya. 

One person has internal serenity of heart, but not the 
higher wisdom of discernment of principles. 


Idha pana, bhikkhave, ekacco puggalo labhi hoti 
adhipannadhammavipassanaya, na labhi ajjhattam 
cetosamathassa. 

One person has the higher wisdom of discernment of 
principles, but not internal serenity of heart. 


Idha pana, bhikkhave, ekacco puggalo na ceva labhi 
hoti ajjhattam cetosamathassa na Ca labhi 
adhipannadhammavipassanaya. 

One person has neither internal serenity of heart, nor the 
higher wisdom of discernment of principles. 


Idha pana, bhikkhave, ekacco puggalo labhi ceva hoti 
ajjhattam cetosamathassa labhi ca 
adhipannadhammavipassanaya. 

One person has both internal serenity of heart, and the 
higher wisdom of discernment of principles. 


Tatra, bhikkhave, yvayam puggalo labhi ajjhattam 
cetosamathassa na labhi 
adhipannadhammavipassanaya, tena, bhikkhave, 
puggalena yvayam puggalo labhi 
adhipannadhammavipassanaya so upasankamitva 
evamassa vacaniyo: 

As for the person who has serenity but not discernment: 
they should approach someone who has discernment and 
ask: 


‘katham nu kho, avuso, sankhara datthabba? 
‘Reverend, how should conditions be seen? 


Katham sankhara sammasitabba? 
How should they be comprehended? 


Katham sankhara vipassitabba’ti? 
How should they be discerned?’ 


Tassa so yathadittham yathaviditam byakaroti: 
That person would answer from their own experience: 


‘evam kho, avuso, sankhara datthabba, evam 
sankhara sammasitabba, evam sankhara 
vipassitabba’ti. 

‘This is how conditions should be seen, comprehended, and 
discerned.’ 


So aparena samayena labhi ceva hoti ajjhattam 
cetosamathassa labhi ca 
adhipannadhammavipassanaya. 

After some time they have both serenity and discernment. 


Tatra, bhikkhave, yvayam puggalo labhi 
adhipannadhammavipassanaya na labhi ajjhattam 


cetosamathassa, tena, bhikkhave, puggalena yvayam 
puggalo labhi ajjhattam cetosamathassa so 
upasankamitva evamassa vacaniyo: 

As for the person who has discernment but not serenity: 
they should approach someone who has serenity and ask: 


‘katham nu kho, avuso, cittam santhapetabbam? 
‘Reverend, how should the mind be stilled? 


Katham cittam sannisadetabbam? 
How should it be settled? 


Katham cittam ekodi katabbam? 
How should it be unified? 


Katham cittam samadahatabban’ ti? 
How should it be immersed in samadhi?’ 


Tassa so yathadittham yathaviditam byakaroti: 
That person would answer from their own experience: 


‘evam kho, avuso, cittam santhapetabbam, evam 
cittam sannisadetabbam, evam cittam ekodi 
katabbam, evam cittam samadahatabban’ ti. 
‘Reverend, this is how the mind should be stilled, settled, 
unified, and immersed in samadhi.’ 


So aparena samaye labhi ceva hoti 
adhipannadhammavipassanaya labhi ca ajjhattam 
cetosamathassa. 

After some time they have both discernment and serenity. 


Tatra, bhikkhave, yvayam puggalo na ceva labhi 
ajjhattam cetosamathassa na ca labhi 
adhipannadhammavipassanaya, tena, bhikkhave, 
puggalena yvayam puggalo labhi ceva ajjhattam 


cetosamathassa labhi ca 
adhipannadhammavipassanaya so upasankamitva 
evamassa vacaniyo: 

As for the person who has neither serenity nor 
discernment: they should approach someone who has 
serenity and discernment and ask: 


‘katham nu kho, avuso, cittam santhapetabbam? 
‘Reverend, how should the mind be stilled? 


Katham cittam sannisadetabbam? 
How should it be settled? 


Katham cittam ekodi katabbam? 
How should it be unified? 


Katham cittam samadahatabbam? 
How should it be immersed in samadhi?’ 


Katham sankhara datthabba? 
How should conditions be seen? 


Katham sankhara sammasitabba? 
How should they be comprehended? 


Katham sankhara vipassitabba’ti? 
How should they be discerned?’ 


Tassa so yathadittham yathaviditam byakaroti: 
That person would answer as they’ve seen and known: 


‘evam kho, avuso, cittam santhapetabbam, evam 
cittam sannisadetabbam, evam cittam ekodi 
katabbam, evam cittam samadahatabbam, evam 
sankhara datthabba, evam sankhara sammasitabba, 
evam sankhara vipassitabba’ ti. 


‘Reverend, this is how the mind should be stilled, settled, 
unified, and immersed in samadhi. And this is how 
conditions should be seen, comprehended, and discerned.’ 


So aparena samayena labhi ceva hoti ajjhattam 
cetosamathassa labhi ca 
adhipannadhammavipassanaya. 

After some time they have both serenity and discernment. 


Tatra, bhikkhave, yvayam puggalo labhi ceva hoti 
ajjhattam cetosamathassa labhi ca 
adhipannadhammavipassanaya, tena, bhikkhave, 
puggalena tesu ceva kusalesu dhammesu patitthaya 
uttari asavanam khayaya yogo karaniyo. 

As for the person who has both serenity and discernment: 
grounded on those skillful qualities, they should practice 
meditation further to end the defilements. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Catuttham. 


4.095. 95. Chavalatasutta - 95.A 


Firebrand 
10. Asuravagga - 10. Demons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Nevattahitaya patipanno no parahitaya, parahitaya 
patipanno no attahitaya, attahitaya patipanno no 
parahitaya, attahitaya ceva patipanno parahitaya Ca. 
~One who practices to benefit neither themselves nor 
others; ~ one who practices to benefit others, but not 
themselves; ~ one who practices to benefit themselves, but 
not others; and ~ one who practices to benefit both 
themselves and others. 


Seyyathapi, bhikkhave, chavalatam ubhato padittam, 
majjhe guthagatam, neva game katthattham pharati 
na aranne (); 

Suppose there was a firebrand for lighting a funeral pyre, 
burning at both ends, and smeared with dung in the middle. 
It couldn’t be used as timber either in the village or the 
wilderness. 


tathupamaham, bhikkhave, imam puggalam vadami 
yvayam puggalo nevattahitaya patipanno no 
parahitaya. 

The person who practices to benefit neither themselves nor 
others is like this, I say. 


Tatra, bhikkhave, yvayam puggalo parahitaya 
patipanno no attahitaya, ayam imesam dvinnam 
puggalanam abhikkantataro ca panitataro Ca. 
The person who practices to benefit others, but not 
themselves, is better than that. 


Tatra, bhikkhave, yvayam puggalo attahitaya 
patipanno no parahitaya, ayam imesam tinnam 
puggalanam abhikkantataro Ca panitataro Ca. 

The person who practices to benefit themselves, but not 
others, is better than both of those. 


Tatra, bhikkhave, yvayam puggalo attahitaya ceva 
patipanno parahitaya ca, ayam imesam catunnam 
puggalanam aggo ca settho ca pamokkho ca uttamo 
Ca Pavaro Ca. 

But the person who practices to benefit both themselves 
and others is the foremost, best, chief, highest, and finest of 
the four. 


Seyyathapi, bhikkhave, gava khiram, khiramha 
dadhi, dadhimha navanitam, navanitamha sappi, 
sappimha sappimando, sappimando tattha 
aggamakkhayati; 

From a cow comes milk, from milk comes curds, from curds 
come butter, from butter comes ghee, and from ghee comes 
cream of ghee. And the cream of ghee is said to be the best 
of these. 


evamevam kho, bhikkhave, yvayam puggalo 
attahitaya ceva patipanno parahitaya ca, ayam 
imesam catunnam puggalanam aggo Ca settho ca 
pamokkho ca uttamo Ca pavaro Ca. 

In the same way, the person who practices to benefit both 
themselves and others is the foremost, best, chief, highest, 
and finest of the four. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Pancamam. 


4.096. 96. Ragavinayasutta - 96. 


Removing Greed 
10. Asuravagga - 10. Demons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Attahitaya patipanno no parahitaya, parahitaya 
patipanno no attahitaya, nevattahitaya patipanno no 
parahitaya, attahitaya ceva patipanno parahitaya Ca. 
~One who practices to benefit themselves, but not others; 
~ one who practices to benefit others, but not themselves; 
~ one who practices to benefit neither themselves nor 
others; and ~ one who practices to benefit both themselves 
and others. 


Kathanca, bhikkhave, puggalo attahitaya patipanno 
hoti no parahitaya? 

And how does a person practice to benefit themselves, but 
not others? 


Idha, bhikkhave, ekacco puggalo attana ragavinayaya 
patipanno hoti, no param ragavinayaya samadapeti; 
It’s when a person practices to remove their own greed, 
hate, and delusion, but doesn’t encourage others to do the 
same. 


attana dosavinayaya patipanno hoti, no param 
dosavinayaya samadapeti; 


attana mohavinayaya patipanno hoti, no param 
mohavinayaya samadapeti. 


Evam kho, bhikkhave, puggalo attahitaya patipanno 
hoti, no parahitaya. 

That’s how a person practices to benefit themselves, but not 
others. 


Kathanca, bhikkhave, puggalo parahitaya patipanno 
hoti, no attahitaya? 

And how does a person practice to benefit others, but not 
themselves? 


Idha, bhikkhave, ekacco puggalo attana na 
ragavinayaya patipanno hoti, param ragavinayaya 
Samadapeti; 

It’s when a person doesn’t practice to remove their own 
greed, hate, and delusion, but encourages others to remove 
theirs. 


attana na dosavinayaya patipanno hoti, param 
dosavinayaya samadapeti; 


attana na mohavinayaya patipanno hoti, param 
mohavinayaya samadapeti. 


Evam kho, bhikkhave, puggalo parahitaya patipanno 
hoti, no attahitaya. 

That’s how a person practices to benefit others, but not 
themselves. 


Kathanca, bhikkhave, puggalo nevattahitaya 
patipanno hoti, no parahitaya? 

And how does a person practice to benefit neither 
themselves nor others? 


Idha, bhikkhave, ekacco puggalo attana na 
ragavinayaya patipanno hoti, no param ragavinayaya 
Samadapeti; 

It’s when a person doesn’t practice to remove their own 
greed, hate, and delusion, nor do they encourage others to 
remove theirs. 


attana na dosavinayaya patipanno hoti, no param 
dosavinayaya samadapeti; 


attana na mohavinayaya patipanno hoti, no param 
mohavinayaya samadapeti. 


Evam kho, bhikkhave, puggalo nevattahitaya 
patipanno hoti, no parahitaya. 

That’s how a person practices to benefit neither themselves 
nor others. 


Kathanca, bhikkhave, puggalo attahitaya ceva 
patipanno hoti parahitaya ca? 

And how does a person practice to benefit both themselves 
and others? 


Idha, bhikkhave, ekacco puggalo attana ca 
ragavinayaya patipanno hoti, paranca ragavinayaya 
Samadapeti; 

It’s when a person practices to remove their own greed, 
hate, and delusion, and encourages others to remove theirs. 


attana ca dosavinayaya patipanno hoti, paranca 
dosavinayaya samadapeti; 


attana ca mohavinayaya patipanno hoti, paranca 
mohavinayaya samadapeti. 


Evam kho, bhikkhave, puggalo attahitaya ceva 
patipanno hoti parahitaya Ca. 

That’s how a person practices to benefit both themselves 
and others. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Chattham. 


4.097. 97. Khippanisantisutta - 
97. Quick-witted 


10. Asuravagga - 10. Demons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Attahitaya patipanno no parahitaya, parahitaya 
patipanno no attahitaya, nevattahitaya patipanno no 
parahitaya, attahitaya ceva patipanno parahitaya Ca. 
~One who practices to benefit themselves, but not others; 
~ one who practices to benefit others, but not themselves; 
~ one who practices to benefit neither themselves nor 
others; and ~ one who practices to benefit both themselves 
and others. 


Kathanca, bhikkhave, puggalo attahitaya patipanno 
hoti, no parahitaya? 

And how does a person practice to benefit themselves, but 
not others? 


Idha, bhikkhave, ekacco puggalo khippanisanti ca 
hoti kusalesu dhammesu, sutananca dhammanam 
dharakajatiko hoti, dhatananca dhammanam 
atthupaparikkhi hoti atthamannaya 
dhammamannaya, dhammanudhammappatipanno 
hoti; 

It’s when a person is quick-witted when it comes to skillful 
teachings. They readily memorize the teachings they’ve 
heard. They examine the meaning of teachings they’ve 


memorized. Understanding the meaning and the teaching, 
they practice accordingly. 


no ca kalyanavaco hoti kalyanavakkarano poriya 
vacaya Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya, no ca sandassako hoti samadapako 
samuttejako sampahamsako sabrahmacarinam. 

But they’re not a good speaker. Their voice isn’t polished, 
clear, articulate, and doesn’t express the meaning. They 
don’t educate, encourage, fire up, and inspire their spiritual 
companions. 


Evam kho, bhikkhave, puggalo attahitaya patipanno 
hoti, no parahitaya. 

That’s how a person practices to benefit themselves, but not 
others. 


Kathanca, bhikkhave, puggalo parahitaya patipanno 
hoti, no attahitaya? 

And how does a person practice to benefit others, but not 
themselves? 


Idha, bhikkhave, ekacco puggalo na heva kho 
khippanisanti hoti kusalesu dhammesu, no ca 
sutanam dhammanam dharakajatiko hoti, no ca 
dhatanam dhammanam atthupaparikkh1 hoti, no ca 
atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti; 

It’s when a person is not quick-witted when it comes to 
skillful teachings. ... 


kalyanavaco ca hoti kalyanavakkarano poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya, sandassako ca hoti samadapako 
samuttejako sampahamsako sabrahmacarinam. 

But they’re a good speaker. ... 


Evam kho, bhikkhave, puggalo parahitaya patipanno 
hoti, no attahitaya. 

That’s how a person practices to benefit others, but not 
themselves. 


Kathanca, bhikkhave, puggalo nevattahitaya 
patipanno hoti, no parahitaya? 

And how does a person practice to benefit neither 
themselves nor others? 


Idha, bhikkhave, ekacco puggalo na heva kho 
khippanisanti hoti kusalesu dhammesu, no ca 
sutanam dhammanam dharakajatiko hoti, no ca 
dhatanam dhammanam atthupaparikkh1 hoti, no ca 
atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti; 

It’s when a person is not quick-witted when it comes to 
skillful teachings. ... 


no ca kalyanavaco hoti kalyanavakkarano poriya 
vacaya Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya, no ca sandassako hoti samadapako 
samuttejako sampahamsako sabrahmacarinam. 

Nor are they a good speaker. ... 


Evam kho, bhikkhave, puggalo nevattahitaya 
patipanno hoti, no parahitaya. 

That’s how a person practices to benefit neither themselves 
nor others. 


Kathanca, bhikkhave, puggalo attahitaya ceva 
patipanno hoti parahitaya ca? 

And how does a person practice to benefit both themselves 
and others? 


Idha, bhikkhave, ekacco puggalo khippanisanti ca 
hoti kusalesu dhammesu, sutananca dhammanam 
dharakajatiko hoti, dhatananca dhammanam 
atthupaparikkhi hoti atthamannaya 
dhammamannaya, dhammanudhammappatipanno 
hoti; 

It’s when a person is quick-witted when it comes to skillful 
teachings. ... 


kalyanavaco ca hoti kalyanavakkarano poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya, sandassako ca hoti samadapako 
samuttejako sampahamsako sabrahmacarinam. 

And they’re a good speaker. ... 


Evam kho, bhikkhave, puggalo attahitaya ceva 
patipanno hoti parahitaya Ca. 

That’s how a person practices to benefit both themselves 
and others. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Sattamam. 


4.098. 98. Attahitasutta - 98. To 
Benefit Oneself 


10. Asuravagga - 10. Demons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Attahitaya patipanno no parahitaya, parahitaya 
patipanno no attahitaya, nevattahitaya patipanno no 
parahitaya, attahitaya ceva patipanno parahitaya Ca. 
~One who practices to benefit themselves, but not others; 
~ one who practices to benefit others, but not themselves; 
~ one who practices to benefit neither themselves nor 
others; and ~ one who practices to benefit both themselves 
and others. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Atthamam. 


4.099. 99. Sikkhapadasutta - 99. 


Training Rules 
10. Asuravagga - 10. Demons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Attahitaya patipanno no parahitaya, parahitaya 
patipanno no attahitaya, nevattahitaya patipanno no 
parahitaya, attahitaya ceva patipanno parahitaya Ca. 
~One who practices to benefit themselves, but not others; 
~ one who practices to benefit others, but not themselves; 
~ one who practices to benefit neither themselves nor 
others; and ~ one who practices to benefit both themselves 
and others. 


Kathanca, bhikkhave, puggalo attahitaya patipanno 
hoti, no parahitaya? 

And how does a person practice to benefit themselves, but 
not others? 


Idha, bhikkhave, ekacco puggalo attana panatipata 
pativirato hoti, no param panatipata veramaniya 
Samadapeti; 

It’s when a person doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or use alcoholic drinks that 
cause negligence. But they don’t encourage others to do 
the same. 


attana adinnadana pativirato hoti, no param 
adinnadana veramaniya samadapeti; 


attana kamesumicchacara pativirato hoti, no param 
kamesumicchacara veramaniya samadapeti; 


attana musavada pativirato hoti, no param musavada 
veramaniya samadapeti; 


attana suramerayamajjapamadatthana pativirato 
hoti, no param suramerayamajjapamadatthana 
veramaniya samadapeti. 


Evam kho, bhikkhave, puggalo attahitaya patipanno 
hoti, no parahitaya. 

That’s how a person practices to benefit themselves, but not 
others. 


Kathanca, bhikkhave, puggalo parahitaya patipanno 
hoti, no attahitaya? 

And how does a person practice to benefit others, but not 
themselves? 


Idha, bhikkhave, ekacco puggalo attana panatipata 
appativirato hoti, param panatipata veramaniya 
Samadapeti; 

It’s when a person kills living creatures, steals, commits 
sexual misconduct, lies, and uses alcoholic drinks that cause 
negligence. But they encourage others to not do these 
things. 


attana adinnadana appativirato hoti, param 
adinnadana veramaniya samadapeti; 


attana kamesumicchacara appativirato hoti, param 
kamesumicchacara veramaniya samadapeti; 


attana musavada appativirato hoti, param musavada 
veramaniya samadapeti; 


attana suramerayamajjapamadatthana appativirato 
hoti, param suramerayamajjapamadatthana 
veramaniya samadapeti. 


Evam kho, bhikkhave, puggalo parahitaya patipanno 
hoti, no attahitaya. 

That’s how a person practices to benefit others, but not 
themselves. 


Kathanca, bhikkhave, puggalo nevattahitaya 
patipanno hoti no parahitaya? 

And how does a person practice to benefit neither 
themselves nor others? 


Idha, bhikkhave, ekacco puggalo attana panatipata 
appativirato hoti, no param panatipata veramaniya 
Samadapeti ... pe ... attana 
suramerayamajjapamadatthana appativirato hoti, no 
param suramerayamajjapamadatthana veramaniya 
Samadapeti. 

It’s when a person kills, etc. ... and doesn’t encourage 
others to not do these things. 


Evam kho, bhikkhave, puggalo nevattahitaya 
patipanno hoti, no parahitaya. 

That’s how a person practices to benefit neither themselves 
nor others. 


Kathanca, bhikkhave, puggalo attahitaya ceva 
patipanno hoti parahitaya ca? 

And how does a person practice to benefit both themselves 
and others? 


Idha, bhikkhave, ekacco puggalo attana ca 
panatipata pativirato hoti, paranca panatipata 
veramaniya samadapeti... pe ... attana ca 
suramerayamajjapamadatthana pativirato hoti, 
paranca suramerayamajjapamadatthana veramaniya 
Samadapeti. 

It’s when a person doesn’t kill, etc.... and encourages 
others to do the same. 


Evam kho, bhikkhave, puggalo attahitaya ceva 
patipanno hoti parahitaya Ca. 

That’s how a person practices to benefit both themselves 
and others. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Navamam. 


4.100. 100. Potaliyasutta - 100. 
With Potaliya the Wanderer 


10. Asuravagga - 10. Demons 


Atha kho potaliyo paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Potaliya went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinnam kho 
potaliyam paribbajakam bhagava etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side, and the Buddha said to him: 


“Cattarome, potaliya, puggala santo samvijjamana 
lokasmim. 
“Potaliya, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, potaliya, ekacco puggalo avannarahassa 
avannam bhasita hoti bhutam taccham kalena, no ca 
kho vannarahassa vannam bhasita hoti bhutam 
taccham kalena. 

One person criticizes those deserving of criticism at the 
right time, truthfully and substantively. But they don’t 
praise those deserving of praise at the right time, truthfully 
and substantively. 


Idha pana, potaliya, ekacco puggalo vannarahassa 
vannam bhasita hoti bhutam taccham kalena, no ca 


kho avannarahassa avannam bhasita hoti bhutam 
taccham kalena. 

Another person praises those deserving of praise... But 
they don’t criticize those deserving of criticism ... 


Idha pana, potaliya, ekacco puggalo neva 
avannarahassa avannam bhasita hoti bhutam 
taccham kalena, no ca vannarahassa vannam bhasita 
hoti bhutam taccham kalena. 

Another person doesn’t praise those deserving of praise ... 
Nor do they criticize those deserving of criticism ... 


Idha pana, potaliya, ekacco puggalo avannarahassa 
ca avannam bhasita hoti bhutam taccham kalena, 
vannarahassa ca vannam bhasita hoti bhutam 
taccham kalena. 

Another person criticizes those deserving of criticism at the 
right time, truthfully and substantively. And they praise 
those deserving of praise at the right time, truthfully and 
substantively. 


Ime kho, potaliya, cattaro puggala santo 
Samvijjamana lokasmim. 
These are the four people found in the world. 


Imesam kho, potaliya, catunnam puggalanam katamo 
te puggalo khamati abhikkantataro ca panitataro 

ca” ti? 

Of these four people, who do you believe to be the finest?” 


“Cattarome, bho gotama, puggala santo samvijjamana 
lokasmim. 


Katame cattaro? 


Idha, bho gotama, ekacco puggalo avannarahassa 
avannam bhasita hoti bhutam taccham kalena, no ca 
kho vannarahassa vannam bhasita hoti bhutam 
taccham kalena. 


Idha pana, bho gotama, ekacco puggalo vannarahassa 
vannam bhasita hoti bhutam taccham kalena, no ca 
kho avannarahassa avannam bhasita hoti bhutam 
taccham kalena. 


Idha pana, bho gotama, ekacco puggalo neva 
avannarahassa avannam bhasita hoti bhutam 
taccham kalena, no ca vannarahassa vannam bhasita 
hoti bhutam taccham kalena. 


Idha pana, bho gotama, ekacco puggalo 
avannarahassa Ca avannam bhasita hoti bhutam 
taccham kalena, vannarahassa ca vannam bhasita 
hoti bhutam taccham kalena. 


Ime kho, bho gotama, cattaro puggala santo 
samvijjamana lokasmim. 


Imesam, bho gotama, catunnam puggalanam yvayam 
puggalo neva avannarahassa avannam bhasita hoti 
bhutam taccham kalena, no ca vannarahassa vannam 
bhasita hoti bhutam taccham kalena; 

“Master Gotama, of these four people, it is the person who 
neither praises those deserving of praise at the right time, 
truthfully and substantively; nor criticizes those deserving 
of criticism at the right time, truthfully and substantively. 


ayam me puggalo khamati imesam catunnam 
puggalanam abhikkantataro ca panitataro Ca. 
That is the person I believe to be the finest. 


Tam kissa hetu? 
Why is that? 


Abhikkanta hesa, bho gotama, yadidam upekkha’ ti. 
Because, Master Gotama, equanimity is the best.” 


“Cattarome, potaliya, puggala santo samvijjamana 
lokasmim. 


Katame cattaro ... pe ... ime kho, potaliya, cattaro 
puggala santo samvijjamana lokasmim. 


Imesam kho, potaliya, catunnam puggalanam yvayam 
puggalo avannarahassa ca avannam bhasita hoti 
bhutam taccham kalena, vannarahassa ca vannam 
bhasita hoti bhutam taccham kalena; 

“Potaliya, of these four people, it is the person who 
criticizes those deserving of criticism at the right time, 
truthfully and substantively; and praises those deserving of 
praise at the right time, truthfully and substantively. 


ayam imesam catunnam puggalanam abhikkantataro 
ca panitataro Ca. 
That is the person I consider to be the finest. 


Tam kissa hetu? 
Why is that? 


Abhikkanta hesa, potaliya, yadidam tattha tattha 
kalannuta’” ti. 

Because, Potaliya, understanding of time and context is the 
best.” 


“Cattarome, bho gotama, puggala santo samvijjamana 
lokasmim. 


Katame cattaro ... pe ... ime kho, bho gotama, cattaro 
puggala santo samvijjamana lokasmim. 


Imesam, bho gotama, catunnam puggalanam yvayam 
puggalo avannarahassa ca avannam bhasita bhutam 
taccham kalena, vannarahassa ca vannam bhasita 
bhutam taccham kalena; 

“Master Gotama, of these four people, it is the person who 
criticizes those deserving of criticism at the right time, 
truthfully and substantively; and praises those deserving of 
praise at the right time, truthfully and substantively. 


ayam me puggalo khamati imesam catunnam 
puggalanam abhikkantataro Ca panitataro Ca. 
That is the person I believe to be the finest. 


Tam kissa hetu? 
Why is that? 


Abhikkanta hesa, bho gotama, yadidam tattha tattha 
kalannuta. 

Because, Master Gotama, understanding of time and 
context is the best. 


Abhikkantam, bho gotama, abhikkantam, bho 
gotama. 
Excellent, Master Gotama! Excellent! 


Seyyathapi, bho gotama, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
gotamena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 


there, Master Gotama has made the teaching clear in many 
ways. 


Esaham bhavantam gotamam saranam gacchami 
dhammanca bhikkhusanghanca. 

I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 

Upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 
Dasamam. 

Asuravaggo pancamo. 

Asuro tayo samadhi, 

chavalatena pancamam; 

Rago nisanti attahitam, 


sikkha potaliyena cati. 


Dutiyo pannasako samatto. 


4.101. 101. 
Pathamavalahakasutta - 101. 


Clouds (1st) 
11. Valahakavagga - 11. Clouds 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Cattarome, bhikkhave, valahaka. 
“Mendicants, there are these four kinds of clouds. 


Katame cattaro? 
What four? 


Gajjita no vassita, vassita no gajjita, neva gajjita no 
vassita, gajjita ca vassita Ca. 


~One thunders but doesn’t rain, ~ one rains but doesn’t 
thunder, ~ one neither thunders nor rains, and ~ one both 
rains and thunders. 


Ime kho, bhikkhave, cattaro valahaka. 
These are the four kinds of clouds. 


Evamevam kho, bhikkhave, cattaro valahakupama 
puggala santo samvijjamana lokasmim. 

In the same way, these four people similar to clouds are 
found in the world. 


Katame cattaro? 
What four? 


Gajjita no vassita, vassita no gajjita, neva gajjita no 
vassita, gajjita ca vassita Ca. 

~One thunders but doesn’t rain, ~ one rains but doesn’t 
thunder, ~ one neither thunders nor rains, and ~ one both 
rains and thunders. 


Kathanca, bhikkhave, puggalo gajjita hoti no vassita? 
And how does a person thunder but not rain? 


Idha, bhikkhave, ekacco puggalo bhasita hoti, no 
katta. 
It’s when a person is a talker, not a doer. 


Evam kho, bhikkhave, puggalo gajjita hoti, no vassita. 
That’s how a person thunders but doesn’t rain. 


Seyyathapi so, bhikkhave, valahako gajjita, no 
vassita; 

That person is like a cloud that thunders but doesn’t rain, I 
Say. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo vassita hoti, no 
gajjita? 

And how does a person rain but not thunder? 

Idha, bhikkhave, ekacco puggalo katta hoti, no 
bhasita. 

It’s when a person is a doer, not a talker. ... 


Evam kho, bhikkhave, puggalo vassita hoti, no gajjita. 


Seyyathapi so, bhikkhave, valahako vassita, no 
gajjita; 


tathupamaham, bhikkhave, imam puggalam vadami. 
Kathanca, bhikkhave, puggalo neva gajjita hoti, no 


vassita? 
And how does a person neither thunder nor rain? 


Idha, bhikkhave, ekacco puggalo neva bhasita hoti, 
no katta. 
It’s when a person is neither a talker nor a doer. ... 


Evam kho, bhikkhave, puggalo neva gajjita hoti, no 
vassita. 


Seyyathapi so, bhikkhave, valahako neva gajjita, no 
vassita; 


tathupamaham, bhikkhave, imam puggalam vadami. 
Kathanca, bhikkhave, puggalo gajjita ca hoti vassita 


Ca? 
And how does a person both thunder and rain? 


Idha, bhikkhave, ekacco puggalo bhasita ca hoti 
katta ca. 
It’s when a person is both a talker and a doer.... 


Evam kho, bhikkhave, puggalo gajjita ca hoti vassita 
Ca. 


Seyyathapi so, bhikkhave, valahako gajjita ca vassita 
Ca; 


tathupamaham, bhikkhave, imam puggalam vadami. 
Ime kho, bhikkhave, cattaro valahakupama puggala 
santo samvijjamana lokasmin” ti. 


These four people similar to clouds are found in the world.” 


Pathamam. 


4.102. 102. Dutiyavalahakasutta 
- 102. Clouds (2nd) 


11. Valahakavagga - 11. Clouds 


“Cattarome, bhikkhave, valahaka. 
“Mendicants, there are these four kinds of clouds. 


Katame cattaro? 
What four? 


Gajjita no vassita, vassita no gajjita, neva gajjita no 
vassita gajjita ca vassita Ca. 

~One thunders but doesn’t rain, ~ one rains but doesn’t 
thunder, ~ one neither thunders nor rains, and ~ one both 
rains and thunders. 


Ime kho, bhikkhave, cattaro valahaka. 
These are the four kinds of clouds. 


Evamevam kho, bhikkhave, cattaro valahakupama 
puggala santo samvijjamana lokasmim. 

In the same way, these four people similar to clouds are 
found in the world. 


Katame cattaro? 
What four? 


Gajjita no vassita, vassita no gajjita, neva gajjita no 
vassita, gajjita ca vassita Ca. 

~One thunders but doesn’t rain, ~ one rains but doesn’t 
thunder, ~ one neither thunders nor rains, and ~ one both 
rains and thunders. 


Kathanca, bhikkhave, puggalo gajjita hoti, no 
vassita? 
And how does a person thunder but not rain? 


Idha, bhikkhave, ekacco puggalo dhammam 
pariyapunati— 
It’s when a person memorizes the teaching— 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


So ‘idam dukkhan’ti yathabhutam nappajanati, ‘ayam 
dukkhasamudayo’ti yathabhutam nappajanati, ‘ayam 
dukkhanirodho’ti yathabhutam nappajanati, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
nappajanati. 

But they don’t truly understand: “This is suffering’... ‘This is 
the origin of suffering’... “This is the cessation of suffering’ 
... ‘This is the practice that leads to the cessation of 
suffering’. 


Evam kho, bhikkhave, puggalo gajjita hoti, no vassita. 
That’s how a person thunders but doesn’t rain. 


Seyyathapi so, bhikkhave, valahako gajjita, no 
vassita; 

That person is like a cloud that thunders but doesn’t rain, I 
Say. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo vassita hoti, no 
gajjita? 


And how does a person rain but not thunder? 


Idha, bhikkhave, ekacco puggalo dhammam na 
pariyapunati— 
It’s when a person doesn’t memorize the teaching ... 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam. 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

But they truly understand: ‘This is suffering’ ... 


Evam kho, bhikkhave, puggalo vassita hoti, no gajjita. 


Seyyathapi so, bhikkhave, valahako vassita, no 
gajjita; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo neva gajjita hoti, no 
vassita? 
And how does a person neither thunder nor rain? 


Idha, bhikkhave, ekacco puggalo neva dhammam 
pariyapunati— 
It’s when a person doesn’t memorize the teaching ... 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam. 


So ‘idam dukkhan’ti yathabhutam nappajanati ... pe 
.. ‘ayam dukkhanirodhagamin1 patipada’ ti 
yathabhutam nappajanati. 

Nor do they truly understand: “This is suffering’ ... 


Evam kho, bhikkhave, puggalo neva gajjita hoti, no 
vassita. 


Seyyathapi so, bhikkhave, valahako neva gajjita, no 
vassita; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo gajjita ca hoti vassita 
ca? 
And how does a person both thunder and rain? 


Idha, bhikkhave, ekacco puggalo dhammam 
pariyapunati— 
It’s when a person memorizes the teaching ... 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam. 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

And they truly understand: ‘This is suffering’ ... 


Evam kho, bhikkhave, puggalo gajjita ca hoti vassita 
Ca. 


Seyyathapi so, bhikkhave, valahako gajjita ca vassita 
Ca; 


tathupamaham, bhikkhave, imam puggalam vadami. 
Ime kho, bhikkhave, cattaro valahakupama puggala 


santo samvijjamana lokasmin” ti. 
These four people similar to clouds are found in the world.” 


Dutiyam. 


4.103. 103. Kumbhasutta - 103. 


Pots 
11. Valahakavagga - 11. Clouds 


“Cattarome, bhikkhave, kumbha. 
“Mendicants, there are these four pots. 


Katame cattaro? 
What four? 


Tuccho pihito, puro vivato, tuccho vivato, puro pihito 
~ Covered but hollow, ~ uncovered but full, ~ uncovered and 
hollow, and ~ covered and full. 


Ime kho, bhikkhave, cattaro kumbha. 
These are the four pots. 


Evamevam kho, bhikkhave, cattaro kumbhupama 
puggala santo samvijjamana lokasmim. 

In the same way, these four people similar to pots are found 
in the world. 


Katame cattaro? 
What four? 


Tuccho pihito, puro vivato, tuccho vivato, puro pihito. 
~ Covered but hollow, ~ uncovered but full, ~ uncovered and 
hollow, and ~ covered and full. 


Kathanca, bhikkhave, puggalo tuccho hoti pihito? 
And how is a person covered but hollow? 


Idha, bhikkhave, ekaccassa puggalassa pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is impressive when going out and 
coming back, when looking ahead and aside, when bending 
and extending the limbs, and when bearing the outer robe, 
bowl and robes. 


So ‘idam dukkhan’ti yathabhutam nappajanati ... pe 
.. ‘ayam dukkhanirodhagamin1 patipada’ ti 
yathabhutam nappajanati. 

But they don’t truly understand: “This is suffering’... ‘This is 
the origin of suffering’... “This is the cessation of suffering’ 
... ‘This is the practice that leads to the cessation of 
suffering’. 


Evam kho, bhikkhave, puggalo tuccho hoti pihito. 
That’s how a person is covered but hollow. 


Seyyathapi so, bhikkhave, kumbho tuccho pihito; 
That person is like a pot that’s covered but hollow, I say. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo puro hoti vivato? 
And how is a person uncovered but full? 


Idha, bhikkhave, ekaccassa puggalassa na pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is not impressive ... 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

But they truly understand: ‘This is suffering’ ... 


Evam kho, bhikkhave, puggalo puro hoti vivato. 
Seyyathapi so, bhikkhave, kumbho puro vivato; 
tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo tuccho hoti vivato? 
And how is a person uncovered and hollow? 


Idha, bhikkhave, ekaccassa puggalassa na pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
Ssaminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is not impressive ... 


So ‘idam dukkhan’ti yathabhutam nappajanati ... pe 
.. ‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajanati. 

Nor do they truly understand: “This is suffering’ ... 


Evam kho, bhikkhave, puggalo tuccho hoti vivato. 
Seyyathapi so, bhikkhave, kumbho tuccho vivato; 
tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo puro hoti pihito? 
And how is a person covered and full? 


Idha, bhikkhave, ekaccassa puggalassa pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is impressive ... 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 


yathabhutam pajanati. 
And they truly understand: ‘This is suffering’ ... 


Evam kho, bhikkhave, puggalo puro hoti pihito. 
Seyyathapi so, bhikkhave, kumbho puro pihito; 
tathupamaham, bhikkhave, imam puggalam vadami. 
Ime kho, bhikkhave, cattaro kumbhupama puggala 
santo samvijjamana lokasmin’" ti. 


These four people similar to pots are found in the world.” 


Tatiyam. 


4.104. 104. Udakarahadasutta - 


104. Lakes 
11. Valahakavagga - 11. Clouds 


“Cattarome, bhikkhave, udakarahada. 
“Mendicants, there are these four lakes. 


Katame cattaro? 
What four? 


Uttano gambhirobhaso, gambhiro uttanobhaso, 
uttano uttanobhaso, gambhiro gambhirobhaso— 
~One is shallow but appears deep, ~ one is deep but 
appears shallow, ~ one is shallow and appears shallow, and 
~ one is deep and appears deep. 


Ime kho, bhikkhave, cattaro udakarahada. 
These are the four lakes. 


Evamevam kho, bhikkhave, cattaro 
udakarahadupama puggala santo samvijjamana 
lokasmim. 

In the same way, these four people similar to lakes are 
found in the world. 


Katame cattaro? 
What four? 


Uttano gambhirobhaso, gambhiro uttanobhaso, 
uttano uttanobhaso, gambhiro gambhirobhaso. 

~ One is shallow but appears deep, ~ one is deep but 
appears shallow, ~ one is shallow and appears shallow, and 
~ one is deep and appears deep. 


Kathanca, bhikkhave, puggalo uttano hoti 
gambhirobhaso? 
And how is a person shallow but appears deep? 


Idha, bhikkhave, ekaccassa puggalassa pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is impressive when going out and 
coming back, when looking ahead and aside, when bending 
and extending the limbs, and when bearing the outer robe, 
bowl and robes. 


So ‘idam dukkhan’ti yathabhutam nappajanati ... pe 
.. ‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajanati. 

But they don’t really understand: “This is suffering’... “This 
is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Evam kho, bhikkhave, puggalo uttano hoti 
gambhirobhaso. 
That’s how a person is shallow but appears deep. 


Seyyathapi so, bhikkhave, udakarahado uttano 
gambhirobhaso; 

That person is like a lake that’s shallow but appears deep, I 
Say. 


tathupamaham, bhikkhave, imam puggalam vadami. 
Kathanca, bhikkhave, puggalo gambhiro hoti 


uttanobhaso? 
And how is a person deep but appears shallow? 


Idha, bhikkhave, ekaccassa puggalassa na pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
Saminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is not impressive ... 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

But they really understand: “This is suffering’ ... 


Evam kho, bhikkhave, puggalo gambhiro hoti 
uttanobhaso. 


Seyyathapi so, bhikkhave, udakarahado gambhiro 
uttanobhaso; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo uttano hoti 
uttanobhaso? 
And how is a person shallow and appears shallow? 


Idha, bhikkhave, ekaccassa puggalassa na pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is not impressive ... 


So ‘idam dukkhan’ti yathabhutam nappajanati ... pe 
.. ‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajanati. 

Nor do they really understand: “This is suffering’ ... 


Evam kho, bhikkhave, puggalo uttano hoti 
uttanobhaso. 


Seyyathapi so, bhikkhave, udakarahado uttano 
uttanobhaso; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo gambhiro hoti 
gambhirobhaso? 
And how is a person deep and appears deep? 


Idha, bhikkhave, ekaccassa puggalassa pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is impressive ... 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

And they really understand: “This is suffering’ ... 


Evam kho, bhikkhave, puggalo gambhiro hoti 
gambhirobhaso. 


Seyyathapi so, bhikkhave, udakarahado gambhiro 
gambhirobhaso; 


tathupamaham, bhikkhave, imam puggalam vadami. 
Ime kho, bhikkhave, cattaro udakarahadupama 
puggala santo samvijjamana lokasmin’” ti. 


These four people similar to lakes are found in the world.” 


Catuttham. 


4.105. 105. Ambasutta - 105. 


Mangoes 
11. Valahakavagga - 11. Clouds 


“Cattarimani, bhikkhave, ambani. 
“Mendicants, there are these four mangoes. 


Katamani cattari? 
What four? 


Amam pakkavanni, pakkam amavanni, amam 
amavanni, pakkam pakkavanni— 

~One is unripe but seems ripe, ~ one is ripe but seems 
unripe, ~ one is unripe and seems unripe, and ~ one is ripe 
and seems ripe. 


Imani kho, bhikkhave, cattari ambani. 
These are the four mangoes. 


Evamevam kho, bhikkhave, cattaro ambupama 
puggala santo samvijjamana lokasmim. 

In the same way, these four people similar to mangoes are 
found in the world. 


Katame cattaro? 
What four? 


Amo pakkavanni, pakko amavanni, Aamo amavanni, 
pakko pakkavanni. 

~One is unripe but seems ripe, ~ one is ripe but seems 
unripe, ~ one is unripe and seems unripe, and ~ one is ripe 
and seems ripe. 


Kathanca, bhikkhave, puggalo amo hoti pakkavanni? 


And how is a person unripe but seems ripe? 


Idha, bhikkhave, ekaccassa puggalassa pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is impressive when going out and 
coming back, when looking ahead and aside, when bending 
and extending the limbs, and when bearing the outer robe, 
bowl and robes. 


So ‘idam dukkhan’ti yathabhutam nappajanati ... pe 
.. ‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajanati. 

But they don’t really understand: “This is suffering’... “This 
is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Evam kho, bhikkhave, puggalo amo hoti pakkKavann1. 
That’s how a person is unripe but seems ripe. 


Seyyathapi tam, bhikkhave, ambam amam 
pakkavanni; 

That person is like a mango that’s unripe but seems ripe, I 
Say. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo pakko hoti amavanni? 
And how is a person ripe but seems unripe? 


Idha, bhikkhave, ekaccassa puggalassa na pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is not impressive ... 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

But they really understand: “This is suffering’ ... 


Evam kho, bhikkhave, puggalo pakko hoti amavann1. 


Seyyathapi tam, bhikkhave, ambam pakkam 
aMmavanni; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo amo hoti amavanni? 
And how is a person unripe and seems unripe? 


Idha, bhikkhave, ekaccassa puggalassa na pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is not impressive ... 


So ‘idam dukkhan’ti yathabhutam nappajanati ... pe 
.. ‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajanati. 

Nor do they really understand: “This is suffering’ ... 

Evam kho, bhikkhave, puggalo amo hoti amavann1. 
Seyyathapi tam, bhikkhave, ambam amam amavanni; 
tathupamaham, bhikkhave, imam puggalam vadami. 
Kathanca, bhikkhave, puggalo pakko hoti 


pakkavanni? 
And how is a person ripe and seems ripe? 


Idha, bhikkhave, ekaccassa puggalassa pasadikam 
hoti abhikkantam patikkantam alokitam vilokitam 
Ssaminjitam pasaritam sanghatipattacivaradharanam. 
It’s when a person is impressive ... 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

And they really understand: “This is suffering’ ... 


Evam kho, bhikkhave, puggalo pakko hoti 
pakkavannl. 


Seyyathapi tam, bhikkhave, ambam pakkam 
pakkavanni; 


tathupamaham, bhikkhave, imam puggalam vadami. 
Ime kho, bhikkhave, cattaro ambupama puggala 
santo samvijjamana lokasmin’” ti. 

These four people similar to mangoes are found in the 


world.” 


Pancamam. 


4.107. 107. Musikasutta - 107. 
Mice 
11. Valahakavagga - 11. Clouds 


“Catasso ima, bhikkhave, musika. 
“Mendicants, there are these four kinds of mice. 


Katama catasso? 
What four? 


Gadham katta no vasita, vasita no gadham katta, neva 
gadham katta no vasita, gadham katta ca vasita ca— 
~One makes a hole but doesn’t live in it, ~ one lives ina 
hole but doesn’t make it, ~ one neither makes a hole nor 
lives in it, and ~ one both makes a hole and lives in it. 


ima kho, bhikkhave, catasso musika. 
These are the four kinds of mice. 


Evamevam kho, bhikkhave, cattaro musikupama 
puggala santo samvijjamana lokasmim. 

In the same way, these four people similar to mice are found 
in the world. 


Katame cattaro? 
What four? 


Gadham katta no vasita, vasita no gadham katta, neva 
gadham katta no vasita, gadham katta Ca vasita Ca. 
~One makes a hole but doesn’t live in it, ~ one lives ina 
hole but doesn’t make it, ~ one neither makes a hole nor 
lives in it, and ~ one both makes a hole and lives in it. 


Kathanca, bhikkhave, puggalo gadham katta hoti no 
vasita? 
And how does a person make a hole but not live in it? 


Idha, bhikkhave, ekacco puggalo dhammam 
pariyapunati— 
It’s when a person memorizes the teaching— 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhammanm, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


So ‘idam dukkhan’ti yathabhutam nappajanati ... pe 
.. ‘ayam dukkhanirodhagamin1 patipada’ ti 
yathabhutam nappajanati. 

But they don’t really understand: “This is suffering’... “This 
is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Evam kho, bhikkhave, puggalo gadham katta hoti, no 
vasita. 
That’s how a person makes a hole but doesn’t live in it. 


Seyyathapi sa, bhikkhave, musika gadham katta, no 
vasita; 

That person is like a mouse that makes a hole but doesn’t 
live in it, I say. 


tathupamaham, bhikkhave, imam puggalam vadami. 
Kathanca, bhikkhave, puggalo vasita hoti, no gadham 


katta? 
And how does a person live in a hole but not make it? 


Idha, bhikkhave, ekacco puggalo dhammam na 
pariyapunati— 
It’s when a person doesn’t memorize the teaching... 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam. 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

But they really understand: “This is suffering’ ... 


Evam kho, bhikkhave, puggalo vasita hoti, no 
gadham katta. 


Seyyathapi sa, bhikkhave, musika vasita hoti, no 
gadham katta; 


tathupamaham, bhikkhave, imam, puggalam vadami. 


Kathanca, bhikkhave, puggalo neva gadham katta 
hoti no vasita? 
And how does a person neither make a hole nor live in it? 


Idha, bhikkhave, ekacco puggalo dhammam na 
pariyapunati— 
It’s when a person doesn’t memorize the teaching ... 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhammam, vedallam. 


So ‘idam dukkhan’ti yathabhutam nappajanati ... pe 
.. ‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam nappajanati. 

Nor do they really understand: “This is suffering’ ... 


Evam kho, bhikkhave, puggalo neva gadham katta 
hoti, no vasita. 


Seyyathapi sa, bhikkhave, musika neva gadham katta 
hoti, no vasita; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo gadham katta ca hoti 
vasita Ca? 
And how does a person both make a hole and live in it? 


Idha, bhikkhave, ekacco puggalo dhammam 
pariyapunati— 
It’s when a person memorizes the teaching ... 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhammanm, vedallam. 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
‘ayam dukkhanirodhagamin1 patipada’ti 
yathabhutam pajanati. 

And they really understand: “This is suffering’ ... 


Evam kho, bhikkhave, puggalo gadham katta ca hoti 
vasita Ca. 


Seyyathapi sa, bhikkhave, musika gadham katta ca 
hoti vasita Ca; 


tathupamaham, bhikkhave, imam puggalam vadami. 
Ime kho, bhikkhave, cattaro musikupama puggala 


santo samvijjamana lokasmin” ti. 
These four people similar to mice are found in the world.” 


Sattamam. 


4.108. 108. Balibaddasutta - 
108. Oxen 


11. Valahakavagga - 11. Clouds 


“Cattarome, bhikkhave, balibadda. 
“Mendicants, there are these four kinds of oxen. 


Katame cattaro? 
What four? 


Sagavacando no paragavacando, paragavacando no 
Sagavacando, sagavacando Ca paragavacando Ca, neva 
Sagavacando no paragavacando— 

~One hostile to its own herd, not others; ~ one hostile to 
other herds, not its own; ~ one hostile to both its own herd 
and others; and ~ one hostile to neither its own herd nor 
others. 


Ime kho, bhikkhave, cattaro balibadda. 
These are the four kinds of oxen. 


Evamevam kho, bhikkhave, cattaro balibaddupama 
puggala santo samvijjamana lokasmim. 

In the same way, these four people similar to oxen are found 
in the world. 


Katame cattaro? 
What four? 


Sagavacando no paragavacando, paragavacando no 
Sagavacando, sagavacando Ca paragavacando Ca, neva 
Sagavacando no paragavacando. 

~One hostile to their own herd, not others; ~ one hostile to 
other herds, not their own; ~ one hostile to both their own 


herd and others; and ~ one hostile to neither their own herd 
nor others. 


Kathanca, bhikkhave, puggalo sagavacando hoti, no 
paragavacando? 
And how is a person hostile to their own herd, not others? 


Idha, bhikkhave, ekacco puggalo sakaparisam 
ubbejeta hoti, no paraparisam. 

It’s when a person intimidates their own followers, not the 
followers of others. 


Evam kho, bhikkhave, puggalo sagavacando hoti, no 
paragavacando. 
That’s how a person is hostile to their own herd, not others. 


Seyyathapi so, bhikkhave, balibaddo sagavacando, no 
paragavacando; 

That person is like an ox that’s hostile to its own herd, not 
others. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo paragavacando hoti, 
no sagavacando? 
And how is a person hostile to other herds, not their own? 


Idha, bhikkhave, ekacco puggalo paraparisam 
ubbejeta hoti, no sakaparisam. 

It’s when a person intimidates the followers of others, not 
their own. ... 


Evam kho, bhikkhave, puggalo paragavacando hoti, 
no sagavacando. 


Seyyathapi so, bhikkhave, balibaddo paragavacando, 
no sagavacando; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo sagavacando ca hoti 
paragavacando ca? 

And how is a person hostile to both their own herd and 
others? 


Idha, bhikkhave, ekacco puggalo sakaparisam 
ubbejeta hoti paraparisanca. 

It’s when a person intimidates their own followers and the 
followers of others. ... 


Evam kho, bhikkhave, puggalo sagavacando ca hoti 
paragavacando Ca. 


Seyyathapi so, bhikkhave, balibaddo sagavacando ca 
paragavacando Ca; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo neva sagavacando hoti 
no paragavacando? 

And how is a person hostile to neither their own herd nor 
others? 


Idha, bhikkhave, ekacco puggalo neva sakaparisam 
ubbejeta hoti, no paraparisanca. 

It’s when a person doesn’t intimidate their own followers or 
the followers of others. 


Evam kho, bhikkhave, puggalo neva sagavacando 
hoti, no paragavacando. 


Seyyathapi so, bhikkhave, balibaddo neva 
Sagavacando, no paragavacando; 


tathupamaham, bhikkhave, imam puggalam vadami. 
Ime kho, bhikkhave, cattaro balibaddupama puggala 
santo samvijjamana lokasmin” ti. 


These four people similar to oxen are found in the world.” 


Atthamam. 


4.109. 109. Rukkhasutta - 109. 


Trees 
11. Valahakavagga - 11. Clouds 


“Cattarome, bhikkhave, rukkha. 
“Mendicants, there are these four kinds of tree. 


Katame cattaro? 
What four? 


Pheggu phegguparivaro, pheggu saraparivaro, saro 
phegguparivaro, saro saraparivaro— 

~ One is a softwood surrounded by softwoods, ~ one is a 
softwood surrounded by hardwoods, ~ one is a hardwood 
surrounded by softwoods, and ~ one is a hardwood 
surrounded by hardwoods. 


Ime kho, bhikkhave, cattaro rukkha. 
These are the four kinds of tree. 


Evamevam kho, bhikkhave, cattaro rukkhupama 
puggala santo samvijjamana lokasmim. 

In the same way, these four people similar to trees are 
found in the world. 


Katame cattaro? 
What four? 


Pheggu phegguparivaro, pheggu saraparivaro, saro 
phegguparivaro, saro Saraparivaro. 

~ One is a softwood surrounded by softwoods, ~ one is a 
softwood surrounded by hardwoods, ~ one is a hardwood 
surrounded by softwoods, and ~ one is a hardwood 
surrounded by hardwoods. 


Kathanca, bhikkhave, puggalo pheggu hoti 
phegguparivaro? 
And how is a person a softwood surrounded by softwoods? 


Idha, bhikkhave, ekacco puggalo dussilo hoti 
papadhammo; 
It’s when a person is unethical, of bad character, 


parisapissa hoti dussila papadhamma. 
and their followers are the same. 


Evam kho, bhikkhave, puggalo pheggu hoti 
phegguparivaro. 
That’s how a person is a softwood surrounded by softwoods. 


Seyyathapi so, bhikkhave, rukkho pheggu 
phegguparivaro; 

That person is like a softwood tree that’s surrounded by 
softwoods, I say. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo pheggu hoti 
Saraparivaro? 
And how is a person a softwood surrounded by hardwoods? 


Idha, bhikkhave, ekacco puggalo dussilo hoti 
papadhammo; 
It’s when a person is unethical, of bad character, 


parisa ca khvassa hoti silavati kalyanadhamma. 
but their followers are ethical, of good character. ... 


Evam kho, bhikkhave, puggalo pheggu hoti 
Saraparivaro. 


Seyyathapi so, bhikkhave, rukkho pheggu 
Saraparivaro; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo saro hoti 
phegguparivaro? 
And how is a person a hardwood surrounded by softwoods? 


Idha, bhikkhave, ekacco puggalo silava hoti 
kalyanadhammo; 
It’s when someone is ethical, of good qualities. 


parisa ca khvassa hoti dussila papadhamma. 
but their followers are unethical, of bad character. ... 


Evam kho, bhikkhave, puggalo saro hoti 
phegguparivaro. 


Seyyathapi so, bhikkhave, rukkho saro 
phegguparivaro; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo saro hoti 
Saraparivaro? 

And how is a person a hardwood surrounded by 
hardwoods? 


Idha, bhikkhave, ekacco puggalo silava hoti 
kalyanadhammo; 
It’s when someone is ethical, of good qualities, 


parisapissa hoti silavati kalyanadhamma. 
and their followers are the same. 


Evam kho, bhikkhave, puggalo saro hoti saraparivaro. 
Seyyathapi so, bhikkhave, rukkho saro saraparivaro; 
tathupamaham, bhikkhave, imam puggalam vadami. 
Ime kho, bhikkhave, cattaro rukkhupama puggala 
santo samvijjamana lokasmin’” ti. 


These four people similar to trees are found in the world.” 


Navamam. 


4.110. 110. Asivisasutta - 110. 


Vipers 
11. Valahakavagga - 11. Clouds 


“Cattarome, bhikkhave, asivisa. 
“Mendicants, there are these four kinds of viper. 


Katame cattaro? 
What four? 


Agataviso na ghoraviso, ghoraviso na agataviso, 
agataviso ca ghoraviso ca, nevagataviso na ghoraviso 
~ One whose venom is fast-acting but not lethal, ~ one 
whose venom is lethal but not fast-acting, ~ one whose 
venom is both fast-acting and lethal, and ~ one whose 
venom is neither fast-acting nor lethal. 


Ime kho, bhikkhave, cattaro asivisa. 
These are the four kinds of viper. 


Evamevam kho, bhikkhave, cattaro asivisupama 
puggala santo samvijjamana lokasmim. 

In the same way, these four people similar to vipers are 
found in the world. 


Katame cattaro? 
What four? 


Agataviso na ghoraviso, ghoraviso na agataviso, 
agataviso ca ghoraviso ca, nevagataviso na ghoraviso. 
~ One whose venom is fast-acting but not lethal, ~ one 
whose venom is lethal but not fast-acting, ~ one whose 


venom is both fast-acting and lethal, and ~ one whose 
venom is neither fast-acting nor lethal. 


Kathanca, bhikkhave, puggalo agataviso hoti, na 
ghoraviso? 
And how is a person’s venom fast-acting but not lethal? 


Idha, bhikkhave, ekacco puggalo abhinham kujjhati. 
It’s when a person is often angry, 


So ca khvassa kodho na digharattam anuseti. 
but their anger doesn’t linger long. 


Evam kho, bhikkhave, puggalo agataviso hoti, na 
ghoraviso. 
That’s how a person’s venom is fast-acting but not lethal. 


Seyyathapi so, bhikkhave, asiviso agataviso, na 
ghoraviso; 

That person is like a viper whose venom is fast-acting but 
not lethal. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo ghoraviso hoti, na 
agataviso? 
And how is a person’s venom lethal but not fast-acting? 


Idha, bhikkhave, ekacco puggalo na heva kho 
abhinham kujjhati. 
It’s when a person is not often angry, 


So ca khvassa kodho digharattam anuseti. 
but their anger lingers for a long time. 


Evam kho, bhikkhave, puggalo ghoraviso hoti, na 
agataviso. 


Seyyathapi so, bhikkhave, asiviso ghoraviso, na 
agataviso; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo agataviso ca hoti 
ghoraviso ca? 
And how is a person’s venom both fast-acting and lethal? 


Idha, bhikkhave, ekacco puggalo abhinham kujjhati. 
It’s when a person is often angry, 


So ca khvassa kodho digharattam anuseti. 
and their anger lingers for a long time. 


Evam kho, bhikkhave, puggalo agataviso ca hoti 
ghoraviso Ca. 


Seyyathapi so, bhikkhave, asiviso agataviso ca 
ghoraviso Ca; 


tathupamaham, bhikkhave, imam puggalam vadami. 


Kathanca, bhikkhave, puggalo nevagataviso hoti na 
ghoraviso? 
And how is a person’s venom neither fast-acting nor lethal? 


Idha, bhikkhave, ekacco puggalo na heva kho 
abhinham kujjhati. 
It’s when a person is not often angry, 


So ca khvassa kodho na digharattam anuseti. 
and their anger doesn’t linger long. 


Evam kho, bhikkhave, puggalo nevagataviso hoti, na 
ghoraviso. 


Seyyathapi so, bhikkhave, asiviso nevagataviso na 
ghoraviso; 


tathupamaham, bhikkhave, imam puggalam vadami. 
Ime kho, bhikkhave, cattaro asivisupama puggala 
santo samvijjamana lokasmin’” ti. 

These four people similar to vipers are found in the world.” 
Dasamam. 

Valahakavaggo pathamo. 

Dve valaha kumbha udaka, 

rahada dve honti ambani; 


Musika balibadda rukkha, 


asivisena te dasati. 


4.111. 111. Kesisutta - 111. With 


Kesi 
12. Kesivagga - 12. With Kesi 


Atha kho kesi assadammasarathi yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho kesim assadammasarathim bhagava etadavoca: 
Then Kesi the horse trainer went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to him, 


“tvam khosi, kesi, pannato assadammasarathiti. 
“Kesi, you’re known as a horse trainer. 


Katham pana tvam, kesi, assadammam vinesi” ti? 
Just how do you guide a horse in training?” 


“Aham kho, bhante, assadammam sanhenapi vinemi, 
pharusenapi vinemi, sanhapharusenapi vinemi1’ ti. 
“Sir, I guide a horse in training sometimes gently, 
sometimes harshly, and sometimes both gently and harshly.” 
“Sace te, kesi, assadammo sanhena vinayam na upeti, 
pharusena vinayam na upeti, saanhapharusena 
vinayam na upeti, kinti nam karosi” ti? 

“Kesi, what do you do with a horse in training that doesn’t 
follow these forms of training?” 


“Sace me, bhante, assadammo sanhena vinayam na 
upeti, pharusena vinayam na upeti, sanhapharusena 
vinayam na upeti; 


hanami nam, bhante. 
“In that case, sir, I kill it. 


Tam kissa hetu? 
Why is that? 


‘Ma me acariyakulassa avanno ahosi'ti. 
So that I don’t disgrace my profession. 


Bhagava pana, bhante, anuttaro 
purisadammasarathi. 

But sir, the Buddha is the supreme guide for those who 
wish to train. 


Katham pana, bhante, bhagava purisadammam 
vineti” ti? 
Just how do you guide a person in training?” 


“Aham kho, kesi, purisadammam sanhenapi vinemi, 
pharusenapi vinemi, sanhapharusenapi vinemi. 
“Kesi, I guide a person in training sometimes gently, 
sometimes harshly, and sometimes both gently and harshly. 


Tatridam, kesi, sanhasmim— 
The gentle way is this: 


iti kayasucaritam iti kayasucaritassa vipako, iti 
vacisucaritam iti vacisucaritassa vipako, iti 
manosucaritam iti manosucaritassa vipako, iti deva, 
iti manussati. 

‘This is good conduct by way of body, speech, and mind. This 
is the result of good conduct by way of body, speech, and 
mind. This is life as a god. This is life as a human.’ 


Tatridam, kesi, pharusasmim— 
The harsh way is this: 


iti kayaduccaritam iti kayaduccaritassa vipako, iti 
vaciduccaritam iti vaciduccaritassa vipako, iti 
manoduccaritam iti manoduccaritassa vipako, iti 
nirayo, iti tiracchanayoni, iti pettivisayoti. 

‘This is bad conduct by way of body, speech, and mind. This 
is the result of bad conduct by way of body, speech, and 
mind. This is life in hell. This is life as an animal. This is life 
as a ghost.’ 


Tatridam, kesi, sanhapharusasmim— 
The both gentle and harsh way is this: 


iti kayasucaritam iti kayasucaritassa vipako, iti 
kayaduccaritam iti kayaduccaritassa vipako, iti 
vacisucaritam iti vacisucaritassa vipako, iti 
vaciduccaritam iti vaciduccaritassa vipako, iti 
manosucaritam iti manosucaritassa vipako, iti 
manoduccaritam iti manoduccaritassa vipako, iti 
deva, iti manussa, iti nirayo, iti tiracchanayoni, iti 
pettivisayo” ti. 

‘This is good conduct... this is bad conduct...’” 


“Sace te, bhante, purisadammo sanhena vinayam na 
upeti, pharusena vinayam na upeti, sanhapharusena 
vinayam na upeti, kinti nam bhagava karoti” ti? 

“Sir, what do you do with a person in training who doesn’t 
follow these forms of training?” 


“Sace me, kesi, purisadammo sanhena vinayam na 
upeti, pharusena vinayam na upeti, sanhapharusena 
vinayam na upeti, hanami nam, kes1’ ti. 

“In that case, Kesi, I kill them.” 


“Na kho, bhante, bhagavato panatipato kappati. 
“Sir, it’s not appropriate for the Buddha to kill living 
creatures. 


Atha ca pana bhagava evamaha: 
And yet you say 


‘hanami nam, kesi’”’ ti. 
you kill them.” 


“Saccam, kesi. 
“Tt’s true, Kesi, 


Na tathagatassa panatipato kappati. 
it’s not appropriate for a Realized One to kill living 
creatures. 


Api ca yo purisadammo sanhena vinayam na upeti, 
pharusena vinayam na upeti, sanhapharusena 
vinayam na upeti, na tam tathagato vattabbam 
anusasitabbam mannati, napi vinnu sabrahmacari 
vattabbam anusasitabbam mannanti. 

But when a person in training doesn’t follow any of these 
forms of training, the Realized One doesn’t think they’re 
worth advising or instructing, and neither do their sensible 
spiritual companions. 


Vadho heso, kesi, ariyassa vinaye— 
For it is death in the training of the noble one 


yam na tathagato vattabbam anusasitabbam mannati, 
napi vinnu sabrahmacari vattabbam anusasitabbam 
mannanti’ ti. 

when the Realized One doesn’t think they’re worth advising 
or instructing, and neither do their sensible spiritual 
companions.” 


“So hi nuna, bhante, suhato hoti— 
“Well, they’re definitely dead 


yam na tathagato vattabbam anusasitabbam mannati, 
napi vinnu sabrahmacari vattabbam anusasitabbam 
mannantiti. 

when the Realized One doesn’t think they’re worth advising 
or instructing, and neither do their sensible spiritual 
companions. 


Abhikkantam, bhante, abhikkantam, bhante ... pe ... 
upasakam mam, bhante, bhagava dharetu ajjatagge 
panupetam saranam gatan’" ti. 

Excellent, sir! ... From this day forth, may the Buddha 
remember me as a lay follower who has gone for refuge for 
life.” 


Pathamam. 


4.112. 112. Javasutta - 112. 
Speed 


12. Kesivagga - 12. With Kesi 


“Catuhi, bhikkhave, angehi samannagato ranno 
bhadro assajaniyo rajaraho hoti rajabhoggo, ranno 
anganteva sankham gacchati. 

“Mendicants, a fine royal thoroughbred with four factors is 
worthy of a king, fit to serve a king, and considered a factor 
of kingship. 


Katamehi catuhi? 
What four? 


Ajjavena, javena, khantiya, soraccena— 
Integrity, speed, patience, and sweetness. 


imehi kho, bhikkhave, catuhi angehi samannagato 
ranno bhadro assajantiyo rajaraho hoti, rajabhoggo, 
ranno anganteva sankham gacchati. 

A fine royal thoroughbred with these four factors is worthy 
of a king. ... 


Evamevam kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa. 

In the same way, a mendicant with four factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi catuhi? 
What four? 


Ajjavena, javena, khantiya, soraccena— 
Integrity, speed, patience, and sweetness. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 

A mendicant with these four factors... is the supreme field 
of merit for the world.” 


Dutiyam. 


4.113. 113. Patodasutta - 113. 
The Goad 


12. Kesivagga - 12. With Kesi 


“Cattarome, bhikkhave, bhadra assajaniya santo 
samvijjamana lokasmim. 

“Mendicants, these four fine thoroughbreds are found in 
the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco bhadro assajaniyo 
patodacchayam disva samvijjati samvegam apajjati: 
One fine thoroughbred is moved to act when it sees the 
shadow of the goad, thinking: 


‘kim nu kho mam ajja assadammasarathi karanam 
karessati, kimassaham patikaromy' ti. 

‘What task will the horse trainer have me do today? How 
should I respond?’ 


Evarupopi, bhikkhave, idhekacco bhadro assajaniyo 
hoti. 
Some fine thoroughbreds are like that. 


Ayam, bhikkhave, pathamo bhadro assajaniyo santo 
samvijjamano lokasmim. 
This is the first fine thoroughbred found in the world. 


Puna caparam, bhikkhave, idhekacco bhadro 
assajaniyo na heva kho patodacchayam disva 
Samvijjati samvegam apajjati, api ca kho 
lomavedhaviddho samvijjati samvegam apajjati: 


Furthermore, one fine thoroughbred isn’t moved to act 
when it sees the shadow of the goad, but only when its hairs 
are struck, thinking: 


‘kim nu kho mam ajja assadammasarathi karanam 
karessati, kimassaham patikaromy’'ti. 

‘What task will the horse trainer have me do today? How 
should I respond?’ 


Evarupopi, bhikkhave, idhekacco bhadro assajaniyo 
hoti. 
Some fine thoroughbreds are like that. 


Ayam, bhikkhave, dutiyo bhadro assajaniyo santo 
Samvijjamano lokasmim. 
This is the second fine thoroughbred found in the world. 


Puna caparam, bhikkhave, idhekacco bhadro 
assajaniyo na heva kho patodacchayam disva 
Ssamvijjati samvegam apajjati napi lomavedhaviddho 
Samvijjati samvegam apajjati, api ca kho 
cammavedhaviddho samvijjati samvegam apajjati: 
Furthermore, one fine thoroughbred isn’t moved to act 
when it sees the shadow of the goad, nor when its hairs are 
struck, but only when its hide is struck, thinking: 


‘kim nu kho mam ajja assadammasarathi karanam 
karessati, kimassaham patikaromy’'ti. 

‘What task will the horse trainer have me do today? How 
should I respond?’ 


Evarupopi, bhikkhave, idhekacco bhadro assajaniyo 
hoti. 
Some fine thoroughbreds are like that. 


Ayam, bhikkhave, tatiyo bhadro assajaniyo santo 
samvijjamano lokasmim. 
This is the third fine thoroughbred found in the world. 


Puna caparam, bhikkhave, idhekacco bhadro 
assajaniyo na heva kho patodacchayam disva 
Ssamvijjati samvegam apajjati napi lomavedhaviddho 
Samvijjati samvegam apajjati napi 
cammavedhaviddho samvijjati samvegam apajjati, api 
ca kho atthivedhaviddho samvijjati samvegam 
apajjati: 

Furthermore, one fine thoroughbred isn’t moved to act 
when it sees the shadow of the goad, nor when its hairs are 
struck, nor when its hide is struck, but only when its bone is 
struck, thinking: 


‘kim nu kho mam ajja assadammasarathi karanam 
karessati, kimassaham patikaromy’'ti. 

‘What task will the horse trainer have me do today? How 
should I respond?’ 


Evarupopi, bhikkhave, idhekacco bhadro assajaniyo 
hoti. 
Some fine thoroughbreds are like that. 


Ayam, bhikkhave, catuttho bhadro assajaniyo santo 
samvijjamano lokasmim. 
This is the fourth fine thoroughbred found in the world. 


Ime kho, bhikkhave, cattaro bhadra assajantya santo 
samvijjamana lokasmim. 
These are the four fine thoroughbreds found in the world. 


Evamevam kho, bhikkhave, cattarome bhadra 
purisajaniya santo samvijjamana lokasmim. 


In the same way, these four fine thoroughbred people are 
found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco bhadro purisajantyo sunati: 
One fine thoroughbred person hears about 


‘amukasmim nama game va nigame va itthi va puriso 
va dukkhito va kalankato va’ti. 

the suffering or death of a woman or man in such and such 
village or town. 


So tena samvijjati, samvegam apaijjati. 
They’re moved to act by this, 


Samviggo yoniso padahati. 
and strive effectively. 


Pahitatto kayena ceva paramasaccam sacchikaroti, 
pannaya Ca ativijjha passati. 

Applying themselves, they directly realize the ultimate 
truth, and see it with penetrating wisdom. 


Seyyathapi so, bhikkhave, bhadro assajaniyo 
patodacchayam disva samvijjati samvegam apajjati; 
This person is like the fine thoroughbred 


tathupamaham, bhikkhave, imam bhadram 
purisajaniyam vadami. 

that’s shaken when it sees the shadow of the goad. 
Evarupopi, bhikkhave, idhekacco bhadro purisajaniyo 


hoti. 
Some fine thoroughbred people are like that. 


Ayam, bhikkhave, pathamo bhadro purisajaniyo santo 
samvijjamano lokasmim. 

This is the first fine thoroughbred person found in the 
world. 


Puna caparam, bhikkhave, idhekacco bhadro 
purisajaniyo na heva kho sunati: 

Furthermore, one fine thoroughbred person doesn’t hear 
about 


‘amukasmim nama game va nigame va itthi va puriso 
va dukkhito va kalankato va’ti, api ca kho samam 
passati itthim va purisam va dukkhitam va 
kalankatam va. 

the suffering or death of a woman or man in such and such 
village or town, but they see it themselves. 


So tena samvijjati, samvegam apaijjati. 
They’re moved to act by this, 


Samviggo yoniso padahati. 
and strive effectively. 


Pahitatto kayena ceva paramasaccam sacchikaroti, 
pannaya Ca ativijjha passati. 

Applying themselves, they directly realize the ultimate 
truth, and see it with penetrating wisdom. 


Seyyathapi so, bhikkhave, bhadro assajaniyo 
lomavedhaviddho samvijjati samvegam apajjati; 
This person is like the fine thoroughbred that’s moved to 
act 


tathupamaham, bhikkhave, imam bhadram 
purisajaniyam vadami. 


when its hairs are struck. 


Evarupopi, bhikkhave, idhekacco bhadro purisajaniyo 
hoti. 
Some fine thoroughbred people are like that. 


Ayam, bhikkhave, dutiyo bhadro purisajaniyo santo 
samvijjamano lokasmim. 

This is the second fine thoroughbred person found in the 
world. 


Puna caparam, bhikkhave, idhekacco bhadro 
purisajaniyo na heva kho sunati: 

Furthermore, one fine thoroughbred person doesn’t hear 
about 


‘amukasmim nama game va nigame va itthi va puriso 
va dukkhito va kalankato va’ti, napi samam passati 
itthim va purisam va dukkhitam va kalankatam va, 
api ca khvassa nati va salohito va dukkhito va hoti 
kalankato va. 

the suffering or death of a woman or man in such and such 
village or town, nor do they see it themselves, but it 
happens to their own relative or family member. 


So tena samvijjati, samvegam apaijjati. 
They’re moved to act by this, 


Samviggo yoniso padahati. 
and strive effectively. 


Pahitatto kayena ceva paramasaccam sacchikaroti, 
pannaya Ca ativijjha passati. 

Applying themselves, they directly realize the ultimate 
truth, and see it with penetrating wisdom. 


Seyyathapi so, bhikkhave, bhadro assajaniyo 
cammavedhaviddho samvijjati samvegam apajjati; 
This person is like the fine thoroughbred that’s moved to 
act 


tathupamaham, bhikkhave, imam bhadram 
purisajaniyam vadami. 
when its skin is struck. 


Evarupopi, bhikkhave, idhekacco bhadro purisajaniyo 
hoti. 
Some fine thoroughbred people are like that. 


Ayam, bhikkhave, tatiyo bhadro purisajaniyo santo 
samvijjamano lokasmim. 

This is the third fine thoroughbred person found in the 
world. 


Puna caparam, bhikkhave, idhekacco bhadro 
purisajaniyo na heva kho sunati: 

Furthermore, one fine thoroughbred person doesn’t hear 
about 


‘amukasmim nama game va nigame va itthi va puriso 
va dukkhito va kalankato va’ti, napi samam passati 
itthim va purisam va dukkhitam va kalankatam va, 
napissa nati va salohito va dukkhito va hoti kalankato 
va, api ca kho samanneva phuttho hoti saririkahi 
vedanahi dukkhahi tibbahi kharahi katukahi asatahi 
amanapahi panaharahi. 

the suffering or death of a woman or man in such and such 
village or town, nor do they see it themselves, nor does it 
happen to their own relative or family member, but they 
themselves are afflicted with physical pain—sharp, severe, 
acute, unpleasant, disagreeable, and life-threatening. 


So tena samvijjati, samvegam apaijjati. 
They’re moved to act by this, 


Samviggo yoniso padahati. 
and strive effectively. 


Pahitatto kayena ceva paramasaccam sacchikaroti, 
pannaya Ca ativijjha passati. 

Applying themselves, they directly realize the ultimate 
truth, and see it with penetrating wisdom. 


Seyyathapi so, bhikkhave, bhadro assajaniyo 
atthivedhaviddho samvijjati samvegam apaijjati; 
This person is like the fine thoroughbred that’s moved to 
act 


tathupamaham, bhikkhave, imam bhadram 
purisajaniyam vadami. 
when its bone is struck. 


Evarupopi, bhikkhave, idhekacco bhadro purisajaniyo 
hoti. 
Some fine thoroughbred people are like that. 


Ayam, bhikkhave, catuttho bhadro purisajantyo santo 
Ssamvijjamano lokasmim. 

This is the fourth fine thoroughbred person found in the 
world. 


Ime kho, bhikkhave, cattaro bhadra purisajaniya 
santo samvijjamana lokasmin” ti. 

These are the four fine thoroughbred people found in the 
world.” 


Tatiyam. 


4.114. 114. Nagasutta - 114.A 


Royal Elephant 
12. Kesivagga - 12. With Kesi 


“Catuhi, bhikkhave, angehi samannagato ranno nago 
rajaraho hoti rajabhoggo, ranno anganteva sankham 
gacchati. 

“Mendicants, a royal bull elephant with four factors is 
worthy of a king, fit to serve a king, and is considered a 
factor of kingship. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ranno nago sota ca hoti, hanta ca, 
khanta Ca, ganta Ca. 

A royal bull elephant listens, destroys, endures, and goes 
fast. 


Kathanca, bhikkhave, ranno nago sota hoti? 
And how does a royal bull elephant listen? 


Idha, bhikkhave, ranno nago yamenam 
hatthidammasarathi karanam kareti— 

It’s when a royal bull elephant pays heed, pays attention, 
engages wholeheartedly, and lends an ear to whatever task 
the elephant trainer has it do, 


yadi va katapubbam yadi va akatapubbam— 
whether or not it has done it before. 


tam atthim katva manasi katva sabbacetasa 
samannaharitva ohitasoto sunati. 


Evam kho, bhikkhave, ranno nago sota hoti. 
That’s how a royal bull elephant listens. 


Kathanca, bhikkhave, ranno nago hanta hoti? 
And how does a royal bull elephant destroy? 


Idha, bhikkhave, ranno nago sangamagato hatthimpi 
hanati, hattharuhampi hanati, assampi hanati, 
assaruhampi hanati, rathampi hanati, rathikampi 
hanati, pattikampi hanati. 

It’s when a royal bull elephant in battle destroys elephants 
with their riders, horses with their riders, chariots and 
charioteers, and foot soldiers. 


Evam kho, bhikkhave, ranno nago hanta hoti. 
That’s how a royal bull elephant destroys. 


Kathanca, bhikkhave, ranno nago khanta hoti? 
And how does a royal bull elephant endure? 


Idha bhikkhave, ranno nago sangamagato khamo hoti 
sattippaharanam asippaharanam usuppaharanam 
bheripanavasankhatinavaninnadasaddanam. 

It’s when a royal bull elephant in battle endures being 
struck by spears, swords, arrows, and axes; it endures the 
thunder of the drums, kettledrums, horns, and cymbals. 


Evam kho, bhikkhave, ranno nago khanta hoti. 
That’s how a royal bull elephant endures. 


Kathanca, bhikkhave, ranno nago ganta hoti? 
And how does a royal bull elephant go fast? 


Idha, bhikkhave, ranno nago yamenam 
hatthidammasarathi disam peseti— 


It’s when a royal bull elephant swiftly goes in whatever 
direction the elephant trainer sends it, 


yadi va gatapubbam yadi va agatapubbam— 
whether or not it has been there before. 


tam khippameva ganta hoti. 


Evam kho, bhikkhave, ranno nago ganta hoti. 
That’s how a royal bull elephant goes fast. 


Imehi kho, bhikkhave, catuhi angehi saamannagato 
ranno nago rajaraho hoti rajabhoggo, ranno 
anganteva sankham gacchati. 

A royal bull elephant with four factors is worthy of a king, fit 
to serve a king, and is considered a factor of kingship. 


Evamevam kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa. 

In the same way, a mendicant with four factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, bhikkhu sota ca hoti, hanta ca, 
khanta Ca, ganta Ca. 
A mendicant listens, destroys, endures, and goes fast. 


Kathanca, bhikkhave, bhikkhu sota hoti? 
And how does a mendicant listen? 


Idha, bhikkhave, bhikkhu tathagatappavedite 
dhammavinaye desiyamane atthim katva manasi 
katva sabbacetasa samannaharitva ohitasoto 
dhammam sunati. 

It’s when a mendicant pays heed, pays attention, engages 
wholeheartedly, and lends an ear when the teaching and 
training proclaimed by a Realized One is being taught. 


Evam kho, bhikkhave, bhikkhu sota hoti. 
That’s how a mendicant listens. 


Kathanca, bhikkhave, bhikkhu hanta hoti? 
And how does a mendicant destroy? 


Idha, bhikkhave, bhikkhu uppannam kamavitakkam 
nadhivaseti pajahati vinodeti hanati byantikaroti 
anabhavam gameti, uppannam byapadavitakkan ... 
pe ... uppannam vihimsavitakkan ... pe ... 
uppannuppanne papake akusale dhamme nadhivaseti 
pajahati vinodeti hanati byantikaroti anabhavam 
gameti. 

It’s when a mendicant doesn’t tolerate a sensual, malicious, 
or cruel thought. They don’t tolerate any bad, unskillful 
qualities that have arisen, but give them up, get rid of them, 
eliminate them, and obliterate them. 


Evam kho, bhikkhave, bhikkhu hanta hoti. 
That’s how a mendicant destroys. 


Kathanca, bhikkhave, bhikkhu khanta hoti? 
And how does a mendicant endure? 


Idha, bhikkhave, bhikkhu khamo hoti sitassa unhassa 
jighacchaya pipasaya, 
damsamakasavatatapasarisapasamphassanam 
duruttanam duragatanam vacanapathanam 


uppannanam saririkanam vedananam dukkhanam 
tibbanam kharanam katukanam asatanam 
amanapanam panaharanam adhivasakajatiko hoti. 
It’s when a mendicant endures cold, heat, hunger, and 
thirst; the touch of flies, mosquitoes, wind, sun, and 
reptiles; rude and unwelcome criticism; and they put up 
with physical pain—sharp, severe, acute, unpleasant, 
disagreeable, and life-threatening. 


Evam kho, bhikkhave, bhikkhu khanta hoti. 
That’s how a mendicant endures. 


Kathanca, bhikkhave, bhikkhu ganta hoti? 
And how does a mendicant go fast? 


Idha, bhikkhave, bhikkhu yayam disa agatapubba 
imina dighena addhuna yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanam, tam 
khippanneva ganta hoti. 

It’s when a mendicant swiftly goes in the direction they’ve 
never gone before in all this long time; that is, the stilling of 
all activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment. 


Evam kho, bhikkhave, bhikkhu ganta hoti. 
That’s how a mendicant goes fast. 


Imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa’” ti. 

A mendicant with these four factors... is the supreme field 
of merit for the world.” 


Catuttham. 


4.115. 115. Thanasutta - 115. 
Things 
12. Kesivagga - 12. With Kesi 


“Cattarimani, bhikkhave, thanani. 
“Mendicants, there are these four things. 


Katamani cattari? 
What four? 


Atthi, bhikkhave, thanam amanapam katum; 
There is a thing that’s unpleasant to do, 


tanca kayiramanam anatthaya samvattati. 
and doing it proves harmful. 


Atthi, bhikkhave, thanam amanapam katum; 
There is a thing that’s unpleasant to do, 


tanca kayiramanam atthaya samvattati. 
but doing it proves beneficial. 


Atthi, bhikkhave, thanam manapam katum; 
There is a thing that’s pleasant to do, 


tanca kayiramanam anatthaya samvattati. 
but doing it proves harmful. 


Atthi, bhikkhave, thanam manapam katum; 
There is a thing that’s pleasant to do, 


tanca kayiramanam atthaya samvattati. 
and doing it proves beneficial. 


Tatra, bhikkhave, yamidam thanam amanapam 
katum; 
Take the thing that’s unpleasant to do, 


tanca kayiramanam anatthaya samvattati— 
and doing it proves harmful. 


idam, bhikkhave, thanam ubhayeneva na kattabbam 
mannati. 

This is regarded as a thing that shouldn’t be done on both 
grounds: 


Yampidam thanam amanapam katum; 
because it’s unpleasant, 


iminapi nam na kattabbam mannati. 


Yampidam thanam kayiramanam anatthaya 
samvattati; 
and because doing it proves harmful. 


iminapi nam na kattabbam mannati. 


Idam, bhikkhave, thanam ubhayeneva na kattabbam 
mannati. 

This is regarded as a thing that shouldn’t be done on both 
grounds. 


Tatra, bhikkhave, yamidam thanam amanapam 
katum; 
Next, take the thing that’s unpleasant to do, 


tanca kayiramanam atthaya samvattati— 
but doing it proves beneficial. 


imasmim, bhikkhave, thane balo ca pandito ca 
veditabbo purisathame purisaviriye 
purisaparakkame. 

It is here that you can tell who is foolish and who is astute in 
regard to manly strength, energy, and vigor. 


Na, bhikkhave, balo iti patisancikkhati: 
A fool doesn’t reflect: 


‘kincapi kho idam thanam amanapam katum; 
‘Despite the fact that this thing is unpleasant to do, 


atha carahidam thanam kayiramanam atthaya 
samvattatyi’ti. 
doing it still proves beneficial.’ 


So tam thanam na karoti. 
They don’t do that thing, 


Tassa tam thanam akayiramanam anatthaya 
samvattati. 
so that proves harmful. 


Pandito ca kho, bhikkhave, iti patisancikkhati: 
An astute person does reflect: 


‘kincapi kho idam thanam amanapam katum; 
‘Despite the fact that this thing is unpleasant to do, 


atha carahidam thanam kayiramanam atthaya 
samvattatyi ti. 
doing it still proves beneficial.’ 


So tam thanam karoti. 
They do that thing, 


Tassa tam thanam kKayiramanam atthaya samvattati. 
so that proves beneficial. 


Tatra, bhikkhave, yamidam thanam manapam katum; 
Next, take the thing that’s pleasant to do, 


tanca kayiramanam anatthaya samvattati— 
but doing it proves harmful. 


imasmimpi, bhikkhave, thane balo ca pandito ca 
veditabbo purisathame purisaviriye 
purisaparakkame. 

It is here that you can tell who is foolish and who is astute in 
regard to manly strength, energy, and vigor. 


Na, bhikkhave, balo iti patisancikkhati: 
A fool doesn’t reflect: 


‘kincapi kho idam thanam manapam katum; 
‘Despite the fact that this thing is pleasant to do, 


atha carahidam thanam kayiramanam anatthaya 
samvattatyi’ti. 
doing it still proves harmful.’ 


So tam thanam karoti. 
They do that thing, 


Tassa tam thanam kayiramanam anatthaya 
samvattati. 


and so that proves harmful. 


Pandito ca kho, bhikkhave, iti patisancikkhati: 
An astute person does reflect: 


‘kincapi kho idam thanam manapam katum; 


‘Despite the fact that this thing is pleasant to do, 


atha carahidam thanam kayiramanam anatthaya 
samvattatyi’ti. 
doing it still proves harmful.’ 


So tam thanam na karoti. 
They don’t do that thing, 


Tassa tam thanam akayiramanam atthaya samvattati. 
so that proves beneficial. 


Tatra, bhikkhave, yamidam thanam manapam katum, 
tanca kayiramanam atthaya samvattati— 

Next, take the thing that’s pleasant to do, and doing it 
proves beneficial. 


idam, bhikkhave, thanam ubhayeneva kattabbam 
mannati. 

This is regarded as a thing that should be done on both 
grounds: 


Yampidam thanam manapam katum, iminapi nam 
kattabbam mannati; 
because it’s pleasant, 


yampidam thanam kayiramanam atthaya samvattati, 
iminapi nam kattabbam mannati. 

and because doing it proves beneficial. 

Idam, bhikkhave, thanam ubhayeneva kattabbam 
mannati. 

This is regarded as a thing that should be done on both 
grounds. 


Imani kho, bhikkhave, cattari thanani’ ti. 


These are the four things.” 


Pancamam. 


4.116. 116. Appamadasutta - 


116. Diligence 
12. Kesivagga - 12. With Kesi 


“Catuhi, bhikkhave, thanehi appamado kKaraniyo. 
“Mendicants, you should be diligent in four situations. 


Katamehi catuhi? 
What four? 


Kayaduccaritam, bhikkhave, pajahatha, 
kayasucaritam bhavetha; 

Give up bad conduct by way of body, speech, and mind; and 
develop good conduct by way of body, speech, and mind. 


tattha ca ma pamadattha. 
Don’t neglect these things. 


Vaciduccaritam, bhikkhave, pajahatha, vacisucaritam 
bhavetha; 


tattha ca ma pamadattha. 


Manoduccaritam, bhikkhave, pajahatha, 
manosucaritam bhavetha; 


tattha ca ma pamadattha. 
Micchaditthim, bhikkhave, pajahatha, saammaditthim 
bhavetha; 


Give up wrong view; and develop right view. 


tattha ca ma pamadattha. 
Don’t neglect this. 


Yato kho, bhikkhave, bhikkhuno kayaduccaritam 
pahinam hoti kayasucaritam bhavitam, 
vaciduccaritam pahinam hoti vacisucaritam 
bhavitam, manoduccaritam pahinam hoti 
manosucaritam bhavitam, micchaditthi pahina hoti 
sammaditthi bhavita, so na bhayati samparayikassa 
maranassa’ ti. 

A mendicant who has done these things does not fear death 
in lives to come.” 


Chattham. 


4.117. 117. Arakkhasutta - 117. 
Guarding 


12. Kesivagga - 12. With Kesi 


“Catusu, bhikkhave, thanesu attarupena appamado 
sati cetaso arakkho karantyo. 

“Mendicants, in your own way you should practice 
diligence, mindfulness, and guarding of the mind in four 
situations. 


Katamesu catusu? 
What four? 


‘Ma me rajaniyesu dhammesu cittam rajji’ti 
attarupena appamado sati cetaso arakkho karaniyo; 
‘May my mind not be aroused by things that arouse greed.’ 
In your own way you should practice diligence, mindfulness, 
and guarding of the mind. 


‘ma me dosaniyesu dhammesu cittam dussi’ti 
attarupena appamado sati cetaso arakkho karaniyo; 
‘May my mind not be angered by things that provoke hate.’ 


‘ma me mohaniyesu dhammesu cittam muyh?'ti 
attarupena appamado sati cetaso arakkho karaniyo; 
‘May my mind not be deluded by things that promote 
delusion.’ ... 


‘ma me madantiyesu dhammesu cittam majji’ti 
attarupena appamado sati cetaso arakkho karaniyo. 
‘May my mind not be intoxicated by things that intoxicate.’ 


Yato kho, bhikkhave, bhikkhuno rajaniyesu 
dhammesu cittam na rajjati vitaragatta, dosanityesu 
dhammesu cittam na dussati vitadosatta, mohantyesu 
dhammesu cittam na muyhati vitamohatta, 
madaniyesu dhammesu cittam na majjati 
vitamadatta, so na chambhati na kampati na vedhati 
na santasam apajjati, na ca pana 
Samanavacanahetupi gacchati’ ti. 

When a mendicant’s mind is no longer affected by greed, 
hate, delusion, or intoxication because they’ve got rid of 
these things, they don’t cower or shake or tremble or get 
scared, nor are they persuaded by the teachings of other 
ascetics.” 


Sattamam. 


4.118. 118. Samvejaniyasutta - 


118. Inspiring 
12. Kesivagga - 12. With Kesi 


“Cattarimani, bhikkhave, saddhassa kulaputtassa 
dassaniyani samvejaniyani thanani. 

“Mendicants, a faithful gentleman should go to see these 
four inspiring places. 


Katamani cattari? 
What four? 


‘Idha tathagato jato’ti, bhikkhave, saddhassa 
kulaputtassa dassaniyam samvejaniyam thanam. 
Thinking: ‘Here the Realized One was born!’—that is an 
inspiring place. 


‘Idha tathagato anuttaram sammasambodhim 
abhisambuddho’ti, bhikkhave, saddhassa 
kulaputtassa dassaniyam samvejaniyam thanam. 
Thinking: ‘Here the Realized One became awakened as a 
supreme fully awakened Buddha!’—that is an inspiring 
place. 


‘Idha tathagato anuttaram dhammacakkam 
pavattesi’ti, bhikkhave, saddhassa kulaputtassa 
dassaniyam samvejaniyam thanam. 

Thinking: ‘Here the Realized One rolled forth the supreme 
Wheel of Dhamma!’—that is an inspiring place. 


‘Idha tathagato anupadisesaya nibbanadhatuya 
parinibbuto’ti, bhikkhave, saddhassa kulaputtassa 
dassaniyam samvejaniyam thanam. 


Thinking: ‘Here the Realized One became fully extinguished 
through the natural principle of extinguishment, without 
anything left over!’—that is an inspiring place. 


Imani kho, bhikkhave, cattari saddhassa kulaputtassa 
dassaniyani samvejaniyani thanan1’ ti. 

These are the four inspiring places that a faithful gentleman 
should go to see.” 


Atthamam. 


4.119. 119. Pathamabhayasutta - 


119. Perils (1st) 
12. Kesivagga - 12. With Kesi 


“Cattarimani, bhikkhave, bhayani. 
“Mendicants, there are these four perils. 


Katamani cattari? 
What four? 


Jatibhayam, jarabhayam, byadhibhayam, 
maranabhayam— 


The perils of rebirth, old age, sickness, and death. 


Imani kho, bhikkhave, cattari bhayani’ ti. 
These are the four perils.” 


Navamam. 


4.120. 120. Dutiyabhayasutta - 


120. Perils (2nd) 
12. Kesivagga - 12. With Kesi 


“Cattarimani, bhikkhave, bhayani. 
“Mendicants, there are these four perils. 


Katamani cattari? 
What four? 


Aggibhayam, udakabhayam, rajabhayam, corabhayam 
The perils of fire, water, kings, and bandits. 


Imani kho, bhikkhave, cattari bhayani’ ti. 
These are the four perils.” 


Dasamam. 

Kesivaggo dutiyo. 

Kesi javo patodo Ca, 

Nago thanena pancamam; 
Appamado ca arakkho, 


Samvejaniyanca dve bhayati. 


4.121. 121. Attanuvadasutta - 


121. Guilt 
13. Bhayavagga - 13. Fears 


“Cattarimani, bhikkhave, bhayani. 
“Mendicants, there are these four fears. 


Katamani cattari? 
What four? 


Attanuvadabhayam, paranuvadabhayam, 
dandabhayam, duggatibhayam. 

The fears of guilt, shame, punishment, and going to a bad 
place. 


Katamanca, bhikkhave, attanuvadabhayam? 
And what, mendicants, is the fear of guilt? 


Idha, bhikkhave, ekacco iti patisancikkhati: 
It’s when someone reflects: 


‘ahanceva kho pana kayena duccaritam careyyam, 
vacaya duccaritam careyyam, manasa duccaritam 
careyyam, kinca tam yam mam atta silato na 
upavadeyya’ti. 

‘If I were to do bad things by way of body, speech, and 
mind, wouldn’t I blame myself for my conduct?’ 


So attanuvadabhayassa bhito kayaduccaritam pahaya 
kayasucaritam bhaveti, vaciduccaritam pahaya 
vacisucaritam bhaveti, manoduccaritam pahaya 
manosucaritam bhaveti, suddham attanam 
pariharati. 


Being afraid of guilt, they give up bad conduct by way of 
body, speech, and mind, and develop good conduct by way 
of body, speech, and mind, keeping themselves pure. 


Idam vuccati, bhikkhave, attanuvadabhayam. 
This is called the fear of guilt. 


Katamanca, bhikkhave, paranuvadabhayam? 
And what, mendicants, is the fear of shame? 


Idha, bhikkhave, ekacco iti patisancikkhati: 
It’s when someone reflects: 


‘ahanceva kho pana kayena duccaritam careyyam, 
vacaya duccaritam Careyyam, manasa duccaritam 
careyyam, kinca tam yam mam pare silato na 
upavadeyyun’ti. 

‘If I were to do bad things by way of body, speech, and 
mind, wouldn’t others blame me for my conduct?’ 


So paranuvadabhayassa bhito kayaduccaritam pahaya 
kayasucaritam bhaveti, vaciduccaritam pahaya 
vacisucaritam bhaveti, manoduccaritam pahaya 
manosucaritam bhaveti, suddham attanam 
pariharati. 

Being afraid of shame, they give up bad conduct by way of 
body, speech, and mind, and develop good conduct by way 
of body, speech, and mind, keeping themselves pure. 


Idam vuccati, bhikkhave, paranuvadabhayam. 
This is called the fear of shame. 


Katamanca, bhikkhave, dandabhayam? 
And what, mendicants, is the fear of punishment? 


Idha, bhikkhave, ekacco passati coram agucarim, 
rajano gahetva vividha kammakarana karente, 
It’s when someone sees that the kings have arrested a 
bandit, a criminal, and subjected them to various 
punishments— 


kasahipi talente, vettehipi talente, addhadandakehipi 
talente, hatthampi chindante, padampi chindante, 
hatthapadampi chindante, kannampi chindante, 
nasampi chindante, kannanasampi chindante, 
bilangathalikampi karonte, sankhamundikampi 
karonte, rahumukhampi karonte, jotimalikampi 
karonte, hatthapajjotikampi karonte, 
erakavattikampi karonte, cirakavasikampi kKaronte, 
eneyyakampi karonte, balisamamsikampi karonte, 
kahapanakampi karonte, kharapatacchikampi 
karonte, palighaparivattikampi karonte, 
palalapithakampi karonte, tattenapi telena 
osincante, sunakhehipi khadapente, jivantampi stle 
uttasente, asinapi sisam chindante. 

whipping, caning, and clubbing; cutting off hands or feet, or 
both; cutting off ears or nose, or both; the ‘porridge pot’, 
the ‘shell-shave’, the ‘demon’s mouth’, the ‘garland of fire’, 
the ‘burning hand’, the ‘grass blades’, the ‘bark dress’, the 
‘antelope’, the ‘meat hook’, the ‘coins’, the ‘acid pickle’, the 
‘twisting bar’, the ‘straw mat’; being splashed with hot oil, 
being fed to the dogs, being impaled alive, and being 
beheaded. 


Tassa evam hoti: 
They think: 


‘yatharupanam kho papakanam kammanam hetu 
coram agucarim rajano gahetva vividha 
kammakarana karenti, kasahipi talenti ... pe ... 
asinapi sisam chindanti, ahanceva kho pana 


evarupam papakammam kareyyam, mampi rajano 
gahetva evarupa vividha kammakarana kareyyum, 
kasahipi taleyyum, vettehipi taleyyum, 
addhadandakehipi taleyyum, hatthampi chindeyyum, 
padampi chindeyyum, hatthapadampi chindeyyum, 
kannampi chindeyyum, nasampi chindeyyum, 
kannanasampi chindeyyum, bilangathalikampi 
kareyyum, sankhamundikampi kareyyum; 

‘If I were to do the same kind of bad deed, the kings would 
punish me in the same way.’ ... 


rahumukhampi kKareyyum, jotimalikampi kareyyum, 
hatthapajjotikampi kareyyum, erakavattikampi 
kareyyum, cirakavasikampi kareyyum, eneyyakampi 
kareyyum, balisamamsikampi kareyyum, 
kahapanakampi kareyyum, kharapatacchikampi 
kareyyum, palighaparivattikampi kareyyum, 
palalapithakampi kareyyum, tattenapi telena 
osinceyyum, sunakhehipi khadapeyyum, jivantampi 
sule uttaseyyum, asinapi sisam chindeyyun’ ti. 


So dandabhayassa bhito na paresam pabhatam 
vilumpanto carati. 

Being afraid of punishment, they don’t steal the belongings 
of others. 


Kayaduccaritam pahaya ... pe ... suddham attanam 
pariharati. 

They give up bad conduct by way of body, speech, and mind, 
and develop good conduct by way of body, speech, and 
mind, keeping themselves pure. 


Idam vuccati, bhikkhave, dandabhayam. 
This is called the fear of punishment. 


Katamanca, bhikkhave, duggatibhayam? 


And what, mendicants, is the fear of rebirth in a bad place? 


Idha, bhikkhave, ekacco iti patisancikkhati: 
It’s when someone reflects: 


‘kayaduccaritassa kho papako vipako 
abhisamparayam, vaciduccaritassa papako vipako 
abhisamparayam, manoduccaritassa papako vipako 
abhisamparayam. 

‘Bad conduct of body, speech, or mind has a bad result in 
the next life. 


Ahanceva kho pana kayena duccaritam careyyam, 
vacaya duccaritam Careyyam, manasa duccaritam 
careyyam, kinca tam yaham na kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjeyyan’ti. 

If I were to do such bad things, when my body breaks up, 
after death, I’d be reborn in a place of loss, a bad place, the 
underworld, hell.’ 


So duggatibhayassa bhito kayaduccaritam pahaya 
kayasucaritam bhaveti, vaciduccaritam pahaya 
vacisucaritam bhaveti, manoduccaritam pahaya 
manosucaritam bhaveti, suddham attanam 
pariharati. 

Being afraid of rebirth in a bad place, they give up bad 
conduct by way of body, speech, and mind, and develop 
good conduct by way of body, speech, and mind, keeping 
themselves pure. 


Idam vuccati, bhikkhave, duggatibhayam. 
This is called the fear of rebirth in a bad place. 


Imani kho, bhikkhave, cattari bhayani” ti. 
These are the four fears.” 


Pathamam. 


4.122. 122. Umibhayasutta - 


122. The Danger of Waves 
13. Bhayavagga - 13. Fears 


“Cattarimani, bhikkhave, bhayani udakorohantassa 
patikankhitabbani. 

“Mendicants, anyone who enters the water should 
anticipate four dangers. 


Katamani cattari? 
What four? 


Umibhayam, kumbhilabhayam, avattabhayam, 
susukabhayam— 
The dangers of waves, crocodiles, whirlpools, and sharks. 


Imani kho, bhikkhave, cattari bhayani 
udakorohantassa patikankhitabbani. 

These are the four dangers that anyone who enters the 
water should anticipate. 


Evamevam kho, bhikkhave, cattari bhayani 
idhekaccassa kulaputtassa imasmim dhammavinaye 
agarasma anagariyam pabbajitassa 
patikankhitabbani. 

In the same way, a gentleman who goes forth from the lay 
life to homelessness in this teaching and training should 
anticipate four dangers. 


Katamani cattari? 
What four? 


Umibhayam, kumbhilabhayam, avattabhayam, 
susukabhayam. 


The dangers of waves, crocodiles, whirlpools, and sharks. 


Katamanca, bhikkhave, tmibhayam? 
And what, mendicants, is the danger of waves? 


Idha, bhikkhave, ekacco kulaputto saddha agarasma 
anagariyam pabbajito hoti: 

It’s when a gentleman has gone forth from the lay life to 
homelessness, thinking: 


‘otinnomhi jatiya jaraya maranena sokehi paridevehi 
dukkhehi domanassehi upayasehi, dukkhotinno 
dukkhapareto; 

‘I’m swamped by rebirth, old age, and death; by sorrow, 
lamentation, pain, sadness, and distress. I’m swamped by 
suffering, mired in suffering. 


appeva nama imassa kevalassa dukkhakkhandhassa 
antakiriya pannayetha’ti. 
Hopefully I can find an end to this entire mass of suffering.’ 


Tamenam tatha pabbajitam samanam 
sabrahmacarino ovadanti anusasanti: 

When they’ve gone forth, their spiritual companions advise 
and instruct them: 


‘evam te abhikkamitabbam, evam te 
patikkamitabbam, evam te aloketabbam, evam te 
viloketabbam, evam te saminjitabbam, evam te 
pasaritabbam, evam te sanghatipattacivaram 
dharetabban’ ti. 

‘You should go out like this, and come back like that. You 
should look to the front like this, and to the side like that. 
You should contract your limbs like this, and extend them 
like that. This is how you should bear your outer robe, bowl, 
and robes.’ 


Tassa evam hoti: 
They think: 


‘mayam kho pubbe agariyabhuta samana anne 
ovadamapi anusasamapi. 
‘Formerly, as a lay person, I advised and instructed others. 


Ime panamhakam puttamatta manne nattamatta 
manne ovaditabbam anusasitabbam mannant?’ti. 
And now these mendicants—who you'd think were my 
children or grandchildren—imagine they can advise and 
instruct me!’ 


So kupito anattamano sikkham paccakkhaya 
hinayavattati. 

Angry and upset, they reject the training and return toa 
lesser life. 


Ayam vuccati, bhikkhave, bhikkhu umibhayassa bhito 
sikkham paccakkhaya hinayavatto. 

This is called a mendicant who rejects the training and 
returns to a lesser life because they’re afraid of the danger 
of waves. 


Umibhayanti kho, bhikkhave, kodhupayasassetam 
adhivacanam. 
‘Danger of waves’ is a term for anger and distress. 


Idam vuccati, bhikkhave, umibhayam. 
This is called the danger of waves. 


Katamanca, bhikkhave, kumbhilabhayam? 
And what, mendicants, is the danger of crocodiles? 


Idha, bhikkhave, ekacco kulaputto saddha agarasma 
anagariyam pabbajito hoti: 

It’s when a gentleman has gone forth from the lay life to 
homelessness ... 


‘otinnomhi jatiya jaraya maranena sokehi paridevehi 
dukkhehi domanassehi upayasehi, dukkhotinno 
dukkhapareto; 


appeva nama imassa kevalassa dukkhakkhandhassa 
antakiriya pannayetha’ti. 


Tamenam tatha pabbajitam samanam 
sabrahmacarino ovadanti anusasanti: 

When they’ve gone forth, their spiritual companions advise 
and instruct them: 


‘idam te khaditabbam, idam te na khaditabbam, idam 
te bhunjitabbam, idam te na bhunjitabbam, idam te 
sayitabbam, idam te na sayitabbam, idam te 
patabbam, idam te na patabbam, kappiyam te 
khaditabbam, akappiyam te na khaditabbam, 
kappiyam te bhunjitabbam, akappiyam te na 
bhunjitabbam, kappiyam te sayitabbam, akappiyam te 
na sayitabbam, kappiyam te patabbam, akappiyam te 
na patabbam, kale te khaditabbam, vikale te na 
khaditabbam, kale te bhunjitabbam, vikale te na 
bhunjitabbam, kale te sayitabbam, vikale te na 
sayitabbam, kale te patabbam, vikale te na 
patabban’ti. 

‘You may eat, consume, taste, and drink these things, but 
not those. You may eat what’s allowable, but not what’s 
unallowable. You may eat at the right time, but not at the 
wrong time.’ 


Tassa evam hoti: 


They think: 


‘mayam kho pubbe agariyabhuta samana yam 
icchama tam khadama, yam na icchama na tam 
khadama; 

‘When I was a lay person, I used to eat, consume, taste, and 
drink what I wanted, not what I didn’t want. 


yam icchama tam bhunjama, yam na icchama na tam 
bhunjama; 


yam icchama tam sayama, yam na icchama na tam 
sayama; 


yam icchama tam pivama, yam na icchama na tam 
pivama; 


kappiyampi khadama akappiyampi khadama 
kappiyampi bhunjama akappiyampi bhunjama 
kappiyampi sayama akappiyampi sayama kappiyampi 
pivama akappiyampi pivama, kalepi khadama 
vikalepi khadama kalepi bhunjama vikalepi 
bhunjama kalepi sayama vikalepi sayama kalepi 
pivama vikalepi pivama; 

I ate and drank both allowable and unallowable things, at 
the right time and the wrong time. 


yampi no saddha gahapatika diva vikale panitam 
khadaniyam va bhojantyam va denti, tatrapime 
mukhavaranam manne karonti’ti. 

And these faithful householders give us a variety of 
delicious foods at the wrong time of day. But these 
mendicants imagine they can gag our mouths!’ 


So kupito anattamano sikkham paccakkhaya 
hinayavattati. 


Angry and upset, they reject the training and return toa 
lesser life. 


Ayam vuccati, bhikkhave, bhikkhu kumbhilabhayassa 
bhito sikkham paccakkhaya hinayavatto. 

This is called a mendicant who rejects the training and 
returns to a lesser life because they’re afraid of the danger 
of crocodiles. 


Kumbhilabhayanti kho, bhikkhave, odarikattassetam 
adhivacanam. 
‘Danger of crocodiles’ is a term for gluttony. 


Idam vuccati, bhikkhave, kumbhilabhayam. 
This is called the danger of crocodiles. 


Katamanca, bhikkhave, avattabhayam? 
And what, mendicants, is the danger of whirlpools? 


Idha, bhikkhave, ekacco kulaputto saddha agarasma 
anagariyam pabbajito hoti: 

It’s when a gentleman has gone forth from the lay life to 
homelessness ... 


‘otinnomhi jatiya jaraya maranena sokehi paridevehi, 
dukkhehi domanassehi upayasehi dukkhotinno 
dukkhapareto; 


appeva nama imassa kevalassa dukkhakkhandhassa 
antakiriya pannayetha’ti. 


So evam pabbajito samano pubbanhasamayam 
nivasetva pattacivaramadaya gamam va nigamam va 
pindaya pavisati arakkhiteneva kayena arakkhitaya 
vacaya arakkhitena cittena anupatthitaya satiya 
asamvutehi indriyehi. 


When they’ve gone forth, they robe up in the morning and, 
taking their bowl and robe, enter a village or town for alms 
without guarding body, speech, and mind, without 
establishing mindfulness, and without restraining the sense 
faculties. 


So tattha passati gahapatim va gahapatiputtam va 
pancahi kamagunehi samappitam samangibhttam 
paricarayamanam. 

There they see a householder or their child amusing 
themselves, supplied and provided with the five kinds of 
sensual stimulation. 


Tassa evam hoti: 
They think: 


‘mayam kho pubbe agariyabhuta samana pancahi 
kamagunehi samappita samangibhuta paricarimha; 
‘Formerly, as a lay person, I amused myself, supplied and 
provided with the five kinds of sensual stimulation. 


samvijjanti kho pana me kule bhoga. 
And it’s true that my family is wealthy. 


Sakka bhoge ca bhunjitum punnani ca katum. 
I can both enjoy my wealth and make merit. 


Yannunaham sikkham paccakkhaya hinayavattitva 
bhoge ca bhunjeyyam punnani ca kareyyan’'ti. 

Why don’t I reject the training and return to a lesser life, so 
I can enjoy my wealth and make merit?’ 


So sikkham paccakkhaya hinayavattati. 
They reject the training and return to a lesser life. 


Ayam vuccati, bhikkhave, bhikkhu avattabhayassa 
bhito sikkham paccakkhaya hinayavatto. 

This is called a mendicant who rejects the training and 
returns to a lesser life because they’re afraid of the danger 
of whirlpools. 


Avattabhayanti kho, bhikkhave, pancannetam 
kamagunanam adhivacanam. 

‘Danger of whirlpools’ is a term for the five kinds of sensual 
stimulation. 


Idam vuccati, bhikkhave, avattabhayam. 
This is called the danger of whirlpools. 


Katamanca, bhikkhave, susukabhayam? 
And what, mendicants, is the danger of sharks? 


Idha, bhikkhave, ekacco kulaputto saddha agarasma 
anagariyam pabbajito hoti: 

It’s when a gentleman has gone forth from the lay life to 
homelessness ... 


‘otinnomhi jatiya jaraya maranena sokehi paridevehi 
dukkhehi domanassehi upayasehi, dukkhotinno 
dukkhapareto; 


appeva nama imassa kevalassa dukkhakkhandhassa 
antakiriya pannayetha’ti. 


So evam pabbajito samano pubbanhasamayam 
nivasetva pattacivaramadaya gamam va nigamam va 
pindaya pavisati arakkhiteneva kayena arakkhitaya 
vacaya arakkhitena cittena anupatthitaya satiya 
asamvutehi indriyehi. 

When they’ve gone forth, they robe up in the morning and, 
taking their bowl and robe, enter a village or town for alms 


without guarding body, speech, and mind, without 
establishing mindfulness, and without restraining the sense 
faculties. 


So tattha passati matugamam dunnivattham va 
dupparutam va. 

There they see a female scantily clad, with revealing 
clothes. 


Tassa matugamam disva dunnivattham va 
dupparutam va rago cittam anuddhamseti. 
Lust infects their mind, 


So raganuddhamsitena cittena sikkham paccakkhaya 
hinayavattati. 
so they reject the training and return to a lesser life. 


Ayam vuccati, bhikkhave, bhikkhu susukabhayassa 
bhito sikkham paccakkhaya hinayavatto. 

This is called a mendicant who rejects the training and 
returns to a lesser life because they’re afraid of the danger 
of sharks. 


Susukabhayanti kho, bhikkhave, matugamassetam 
adhivacanam. 
‘Danger of sharks’ is a term for females. 


Idam vuccati, bhikkhave, susukabhayam. 
This is called the danger of sharks. 


Imani kho, bhikkhave, cattari bhayani idhekaccassa 
kulaputtassa imasmim dhammavinaye agarasma 
anagariyam pabbajitassa patikankhitabbani’ ti. 
These are the four dangers that a gentleman who goes 
forth from the lay life to homelessness in this teaching and 
training should anticipate.” 


Dutiyam. 


4.123.123. 
Pathamananakaranasutta - 123. 


Difference (1st) 
13. Bhayavagga - 13. Fears 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo vivicceva kamehi 
vivicca akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

Firstly, a mendicant, quite secluded from sensual pleasures, 
secluded from unskillful qualities, enters and remains in the 
first absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


So tadassadeti, tam nikameti, tena ca vittim apajjati. 
They enjoy it and like it and find it satisfying. 


Tattha thito tadadhimutto tabbahulavihari aparihino 
kalam kurumano brahmakayikanam devanam 
sahabyatam upapaijjati. 

If they abide in that, are committed to it, and meditate on it 
often without losing it, when they die they’re reborn in the 
company of the gods of Brahma’s Host. 


Brahmakayikanam, bhikkhave, devanam kappo 
ayuppamanam. 
The lifespan of the gods of Brahma’s Host is one eon. 


Tattha puthujjano yavatayukam thatva yavatakam 
tesam devanam ayuppamanam tam sabbam khepetva 
nirayampi gacchati tiracchanayonimpi gacchati 
pettivisayampi gacchati. 

An ordinary person stays there until the lifespan of those 
gods is spent, then they go to hell or the animal realm or 
the ghost realm. 


Bhagavato pana savako tattha yavatayukam thatva 
yavatakam tesam devanam ayuppamanam tam 
sabbam khepetva tasmimyeva bhave parinibbayati. 
But a disciple of the Buddha stays there until the lifespan of 
those gods is spent, then they’re extinguished in that very 
life. 


Ayam kho, bhikkhave, viseso ayam adhippayaso idam 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena, yadidam gatiya upapattiya sati. 

This is the difference between an educated noble disciple 
and an uneducated ordinary person, that is, when there is a 
place of rebirth. 


Puna caparam, bhikkhave, idhekacco puggalo 
vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati. 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 
internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


So tadassadeti, tam nikameti, tena ca vittim apajjati. 
They enjoy it and like it and find it satisfying. 


Tattha thito tadadhimutto tabbahulavihari aparihino 
kalam kurumano abhassaranam devanam 
sahabyatam upapaijjati. 

If they abide in that, are committed to it, and meditate on it 
often without losing it, when they die they’re reborn in the 
company of the gods of streaming radiance. 


Abhassaranam, bhikkhave, devanam dve kappa 
ayuppamanam. 
The lifespan of the gods of streaming radiance is two eons. 


Tattha puthujjano yavatayukam thatva yavatakam 
tesam devanam ayuppamanam tam sabbam khepetva 
nirayampi gacchati tiracchanayonimpi gacchati 
pettivisayampi gacchati. 

An ordinary person stays there until the lifespan of those 
gods is spent, then they go to hell or the animal realm or 
the ghost realm. 


Bhagavato pana savako tattha yavatayukam thatva 
yavatakam tesam devanam ayuppamanam tam 
sabbam khepetva tasmimyeva bhave parinibbayati. 
But a disciple of the Buddha stays there until the lifespan of 
those gods is spent, then they’re extinguished in that very 
life. 


Ayam kho, bhikkhave, viseso ayam adhippayaso idam 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena, yadidam gatiya upapattiya sati. 

This is the difference between an educated noble disciple 
and an uneducated ordinary person, that is, when there is a 
place of rebirth. 


Puna caparam, bhikkhave, idhekacco puggalo pitiya 
ca viraga upekkhako ca viharati sato ca sampajano 


sukhanca kayena patisamvedeti yam tam ariya 
acikkhanti: ‘upekkhako satima sukhavihar1i’ti tatiyam 
jhanam upasampajja viharati. 

Furthermore, with the fading away of rapture, they enter 
and remain in the third absorption, where they meditate 
with equanimity, mindful and aware, personally 
experiencing the bliss of which the noble ones declare, 
‘Equanimous and mindful, one meditates in bliss.’ 


So tadassadeti, tam nikameti, tena ca vittim apajjati. 
They enjoy it and like it and find it satisfying. 


Tattha thito tadadhimutto tabbahulavihari aparihino, 
kalam kurumano subhakinhanam devanam 
sahabyatam upapaijjati. 

If they abide in that, are committed to it, and meditate on it 
often without losing it, when they die they’re reborn in the 
company of the gods replete with glory. 


Subhakinhanam, bhikkhave, devanam cattaro kappa 
ayuppamanam. 
The lifespan of the gods replete with glory is four eons. 


Tattha puthujjano yavatayukam thatva yavatakam 
tesam devanam ayuppamanam tam sabbam khepetva 
nirayampi gacchati tiracchanayonimpi gacchati 
pettivisayampi gacchati. 

An ordinary person stays there until the lifespan of those 
gods is spent, then they go to hell or the animal realm or 
the ghost realm. 


Bhagavato pana savako tattha yavatayukam thatva 
yavatakam tesam devanam ayuppamanam tam 
sabbam khepetva tasmimyeva bhave parinibbayati. 
But a disciple of the Buddha stays there until the lifespan of 
those gods is spent, then they’re extinguished in that very 


life. 


Ayam kho, bhikkhave, viseso ayam adhippayaso idam 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena, yadidam gatiya upapattiya sati. 

This is the difference between an educated noble disciple 
and an uneducated ordinary person, that is, when there is a 
place of rebirth. 


Puna caparam, bhikkhave, idhekacco puggalo 
sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati. 
Furthermore, giving up pleasure and pain, and ending 
former happiness and sadness, they enter and remain in 
the fourth absorption, without pleasure or pain, with pure 
equanimity and mindfulness. 


So tadassadeti, tam nikameti, tena ca vittim apajjati. 
They enjoy it and like it and find it satisfying. 


Tattha thito tadadhimutto tabbahulavihari aparihino 
kalam kurumano vehapphalanam devanam 
sahabyatam upapaijjati. 

If they abide in that, are committed to it, and meditate on it 
often without losing it, when they die they’re reborn in the 
company of the gods of abundant fruit. 


Vehapphalanam, bhikkhave, devanam panca 
kappasatani ayuppamanam. 

The lifespan of the gods of abundant fruit is five hundred 
eons. 


Tattha puthujjano yavatayukam thatva yavatakam 
tesam devanam ayuppamanam tam sabbam khepetva 


nirayampi gacchati tiracchanayonimpi gacchati 
pettivisayampi gacchati. 

An ordinary person stays there until the lifespan of those 
gods is spent, then they go to hell or the animal realm or 
the ghost realm. 


Bhagavato pana savako tattha yavatayukam thatva 
yavatakam tesam devanam ayuppamanam tam 
sabbam khepetva tasmimyeva bhave parinibbayati. 
But a disciple of the Buddha stays there until the lifespan of 
those gods is spent, then they’re extinguished in that very 
life. 


Ayam kho, bhikkhave, viseso ayam adhippayaso idam 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena, yadidam gatiya upapattiya sati. 

This is the difference between an educated noble disciple 
and an uneducated ordinary person, that is, when there is a 
place of rebirth. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Tatiyam. 


4.124, 124. 
Dutiyananakaranasutta - 124. 


Difference (2nd) 
13. Bhayavagga - 13. Fears 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo vivicceva kamehi ... 
pe ... pathamam jhanam upasampajja viharati. 

Firstly, a person, quite secluded from sensual pleasures, 
secluded from unskillful qualities, enters and remains in the 
first absorption ... 


So yadeva tattha hoti rupagatam vedanagatam 
sannagatam sankharagatam vinnanagatam, te 
dhamme aniccato dukkhato rogato gandato sallato 
aghato abadhato parato palokato sunnato anattato 
Samanupassati. 

They contemplate the phenomena there—included in form, 
feeling, perception, choices, and consciousness—as 
impermanent, as suffering, as diseased, as an abscess, as a 
dart, as misery, as an affliction, as alien, as falling apart, as 
empty, as not-self. 


So kayassa bheda param marana suddhavasanam 
devanam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the gods of the pure abodes. 


Ayam, bhikkhave, upapatti asadharana puthujjanehi. 
This rebirth is not shared with ordinary people. 


Puna caparam, bhikkhave, idhekacco puggalo 
vitakkavicaranam vupasama ... pe ... dutiyam jhanam 
.. pe... tatiyam jhanam ... pe ... catuttham jhanam 
upasampajja viharati. 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption ... 
third absorption ... fourth absorption ... 


So yadeva tattha hoti rupagatam vedanagatam 
sannagatam sankharagatam vinnanagatam, te 
dhamme aniccato dukkhato rogato gandato sallato 
aghato abadhato parato palokato sunnato anattato 
Samanupassati. 

They contemplate the phenomena there—included in form, 
feeling, perception, choices, and consciousness—as 
impermanent, as suffering, as diseased, as an abscess, as a 
dart, as misery, as an affliction, as alien, as falling apart, as 
empty, as not-self. 


So kayassa bheda param marana suddhavasanam 
devanam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the gods of the pure abodes. 


Ayam, bhikkhave, upapatti asadharana puthujjanehi. 
This rebirth is not shared with ordinary people. 


Ime kho, bhikkhave, cattaro puggala santo 
Ssamvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Catuttham. 


4.125. 125. Pathamamettasutta - 


125. Love (1st) 
13. Bhayavagga - 13. Fears 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo mettasahagatena 
cetasa ekam disam pharitva viharati, tatha dutiyam 
tatha tatiyam tatha catuttham. Iti uddhamadho 
tiriyam sabbadhi sabbattataya sabbavantam lokam 
mettasahagatena cetasa vipulena mahaggatena 
appamanena averena abyapajjena pharitva viharati. 
Firstly, a person meditates spreading a heart full of love to 
one direction, and to the second, and to the third, and to 
the fourth. In the same way above, below, across, 
everywhere, all around, they spread a heart full of love to 
the whole world—abundant, expansive, limitless, free of 
enmity and ill will. 


So tadassadeti, tam nikameti, tena ca vittim apajjati. 
They enjoy this and like it and find it satisfying. 


Tattha thito tadadhimutto tabbahulavihari aparihino 
kalam kurumano brahmakayikanam devanam 
sahabyatam upapaijjati. 

If they abide in that, are committed to it, and meditate on it 
often without losing it, when they die they’re reborn in the 
company of the gods of Brahma’s Host. 


Brahmakayikanam, bhikkhave, devanam kappo 
ayuppamanam. 
The lifespan of the gods of Brahma’s Host is one eon. 


Tattha puthujjano yavatayukam thatva yavatakam 
tesam devanam ayuppamanam tam sabbam khepetva 
nirayampi gacchati tiracchanayonimpi gacchati 
pettivisayampi gacchati. 

An ordinary person stays there until the lifespan of those 
gods is spent, then they go to hell or the animal realm or 
the ghost realm. 


Bhagavato pana savako tattha yavatayukam thatva 
yavatakam tesam devanam ayuppamanam tam 
sabbam khepetva tasmimyeva bhave parinibbayati. 
But a disciple of the Buddha stays there until the lifespan of 
those gods is spent, then they’re extinguished in that very 
life. 


Ayam kho, bhikkhave, viseso ayam adhippayaso idam 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena, yadidam gatiya upapattiya sati. 

This is the difference between an educated noble disciple 
and an uneducated ordinary person, that is, when there is a 
place of rebirth. 


Puna caparam, bhikkhave, idhekacco puggalo 
karunasahagatena cetasSa ... pe ... 

Furthermore, a person meditates spreading a heart full of 
compassion ... 


muditasahagatena cetasa ... pe ... 
rejoicing... 


upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam tatha tatiyam tatha 


catuttham. Iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

equanimity to one direction, and to the second, and to the 
third, and to the fourth. In the same way above, below, 
across, everywhere, all around, they spread a heart full of 
equanimity to the whole world—abundant, expansive, 
limitless, free of enmity and ill will. 


So tadassadeti, tam nikameti, tena ca vittim apajjati. 
They enjoy this and like it and find it satisfying. 


Tattha thito tadadhimutto tabbahulavihari aparihino 
kalam kurumano abhassaranam devanam 
sahabyatam upapaijjati. 

If they abide in that, are committed to it, and meditate on it 
often without losing it, when they die they’re reborn in the 
company of the gods of streaming radiance. The lifespan of 
the gods of streaming radiance is two eons. 


Abhassaranam, bhikkhave, devanam dve kappa 
ayuppamananm. ... pe ... subhakinhanam devanam 
sahabyatam upapaijjati. 

... they’re reborn in the company of the gods replete with 
glory. The lifespan of the gods replete with glory is four 
eons. 


Subhakinhanam, bhikkhave, devanam cattaro kappa 
ayuppamanam... pe ... vehapphalanam devanam 
sahabyatam upapaijjati. 

... they’re reborn in the company of the gods of abundant 
fruit. 


Vehapphalanam, bhikkhave, devanam panca 
kappasatani ayuppamanam. 


The lifespan of the gods of abundant fruit is five hundred 
eons. 


Tattha puthujjano yavatayukam thatva yavatakam 
tesam devanam ayuppamanam tam sabbam khepetva 
nirayampi gacchati tiracchanayonimpi gacchati 
pettivisayampi gacchati. 

An ordinary person stays there until the lifespan of those 
gods is spent, then they go to hell or the animal realm or 
the ghost realm. 


Bhagavato pana savako tattha yavatayukam thatva 
yavatakam tesam devanam ayuppamanam tam 
sabbam khepetva tasmimyeva bhave parinibbayati. 
But a disciple of the Buddha stays there until the lifespan of 
those gods is spent, then they’re extinguished in that very 
life. 


Ayam kho, bhikkhave, viseso ayam adhippayaso idam 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena, yadidam gatiya upapattiya sati. 

This is the difference between an educated noble disciple 
and an uneducated ordinary person, that is, when there is a 
place of rebirth. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Pancamam. 


4.126. 126. Dutiyamettasutta - 


126. Love (2nd) 
13. Bhayavagga - 13. Fears 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo mettasahagatena 
cetasa ekam disam pharitva viharati, tatha dutiyam 
tatha tatiyam tatha catuttham. Iti uddhamadho 
tiriyam sabbadhi sabbattataya sabbavantam lokam 
mettasahagatena cetasa vipulena mahaggatena 
appamanena averena abyapajjena pharitva viharati. 
Firstly, a person meditates spreading a heart full of love to 
one direction, and to the second, and to the third, and to 
the fourth. In the same way above, below, across, 
everywhere, all around, they spread a heart full of love to 
the whole world—abundant, expansive, limitless, free of 
enmity and ill will. 


So yadeva tattha hoti rupagatam vedanagatam 
sannagatam sankharagatam vinnanagatam te 
dhamme aniccato dukkhato rogato gandato sallato 
aghato abadhato parato palokato sunnato anattato 
Samanupassati. 

They contemplate the phenomena there—included in form, 
feeling, perception, choices, and consciousness—as 
impermanent, as suffering, as diseased, as an abscess, as a 
dart, as misery, as an affliction, as alien, as falling apart, as 
empty, as not-self. 


So kayassa bheda param marana suddhavasanam 
devanam sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the company of the gods of the pure abodes. 


Ayam, bhikkhave, upapatti asadharana puthujjanehi. 
This rebirth is not shared with ordinary people. 


Puna caparam, bhikkhave, idhekacco puggalo karuna 
.. pe ... 

Furthermore, a person meditates spreading a heart full of 
compassion ... 


mudita ... pe ... 
rejoicing... 


upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam tatha tatiyam tatha 
catuttham. Iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

equanimity to one direction, and to the second, and to the 
third, and to the fourth. In the same way above, below, 
across, everywhere, all around, they spread a heart full of 
equanimity to the whole world—abundant, expansive, 
limitless, free of enmity and ill will. 


So yadeva tattha hoti rupagatam vedanagatam 
sannagatam sankharagatam vinnanagatam te 
dhamme aniccato dukkhato rogato gandato sallato 
aghato abadhato parato palokato sunnato anattato 
Samanupassati. 

They contemplate the phenomena there—included in form, 
feeling, perception, choices, and consciousness—as 


impermanent, as suffering, as diseased, as an abscess, as a 
dart, as misery, as an affliction, as alien, as falling apart, as 
empty, as not-self. 


So kayassa bheda param marana suddhavasanam 
devanam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the gods of the pure abodes. 


Ayam, bhikkhave, upapatti asadharana puthujjanehi. 
This rebirth is not shared with ordinary people. 


Ime kho, bhikkhave, cattaro puggala santo 
samvijjamana lokasminti. 
These are the four people found in the world.” 


Chattham. 


4.127.127. 
Pathamatathagataacchariyasutta 
- 127. Incredible Things About 


the Realized One (1st) 
13. Bhayavagga - 13. Fears 


“Tathagatassa, bhikkhave, arahato 
Ssammasambuddhassa patubhava cattaro acchariya 
abbhuta dhamma patubhavanti. 

“Mendicants, with the appearance of a Realized One, a 
perfected one, a fully awakened Buddha, four incredible 
and amazing things appear. 


Katame cattaro? 
What four? 


Yada, bhikkhave, bodhisatto tusita kaya cavitva sato 
Sampajano matukucchim okkamati, atha sadevake 
loke samarake sabrahmake sassamanabrahmaniya 
pajaya sadevamanussaya appamano ularo obhaso 
patubhavati atikkammeva devanam devanubhavam. 
When the being intent on awakening passes away from the 
host of Joyful Gods, he’s conceived in his mother’s womb, 
mindful and aware. And then—in this world with its gods, 
Maras and Brahmas, this population with its ascetics and 
brahmins, gods and humans—an immeasurable, 
magnificent light appears, surpassing the glory of the gods. 


Yapi ta lokantarika agha asamvuta andhakara 
andhakaratimisa yatthapimesam candimasuriyanam 
evammahiddhikanam evammahanubhavanam abha 
nanubhonti, tatthapi appamano ularo obhaso 
patubhavati atikkammeva devanam devanubhavam. 


Even in the boundless desolation of interstellar space—so 
utterly dark that even the light of the moon and the sun, so 
mighty and powerful, makes no impression—an 
immeasurable, magnificent light appears, surpassing the 
glory of the gods. 


Yepi tattha satta upapanna tepi tenobhasena 
annamannam sanjananti: 

And the sentient beings reborn there recognize each other 
by that light: 


‘annepi kira, bho, santi satta idhupapanna’ti. 
‘So, it seems other sentient beings have been reborn here!’ 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa patubhava ayam pathamo 
acchariyo abbhuto dhammo patubhavati. 

This is the first incredible and amazing thing that appears 
with the appearance of a Realized One. 


Puna caparam, bhikkhave, yada bodhisatto sato 
sampajano matukucchimha nikkhamati, atha 
sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
appamano ularo obhaso patubhavati atikkammeva 
devanam devanubhavam. 

Furthermore, the being intent on awakening emerges from 
his mother’s womb, mindful and aware. And then... an 
immeasurable, magnificent light appears ... 


Yapi ta lokantarika agha asamvuta andhakara 
andhakaratimisa yatthapimesam candimasuriyanam 
evammahiddhikanam evammahanubhavanam abha 
nanubhonti, tatthapi appamano ularo obhaso 
patubhavati atikkammeva devanam devanubhavam. 
even in the boundless desolation of interstellar space... 


Yepi tattha satta upapanna tepi tenobhasena 
annamannam sanjananti: 


‘annepi kira, bho, santi satta idhupapanna’ti. 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa patubhava ayam dutiyo 
acchariyo abbhuto dhammo patubhavati. 

This is the second incredible and amazing thing that 
appears with the appearance of a Realized One. 


Puna caparam, bhikkhave, yada tathagato anuttaram 
sammasambodhim abhisambujjhati, atha sadevake 
loke samarake sabrahmake sassamanabrahmaniya 
pajaya sadevamanussaya appamano ularo obhaso 
patubhavati atikkammeva devanam devanubhavam. 
Furthermore, the Realized One understands the supreme 
perfect awakening. And then... an immeasurable, 
magnificent light appears... 


Yapi ta lokantarika agha asamvuta andhakara 
andhakaratimisa yatthapimesam candimasuriyanam 
evammahiddhikanam evammahanubhavanam abha 
nanubhonti, tatthapi appamano ularo obhaso 
patubhavati atikkammeva devanam devanubhavam. 
even in the boundless desolation of interstellar space... 


Yepi tattha satta upapanna tepi tenobhasena 
annamannam sanjananti: 

‘annepi kira, bho, santi satta idhupapanna’ti. 
Tathagatassa, bhikkhave, arahato 


Ssammasambuddhassa patubhava ayam tatiyo 
acchariyo abbhuto dhammo patubhavati. 


This is the third incredible and amazing thing that appears 
with the appearance of a Realized One. 


Puna caparam, bhikkhave, yada tathagato anuttaram 
dhammacakkam pavatteti, atha sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya appamano ularo obhaso 
patubhavati atikkammeva devanam devanubhavam. 
Furthermore, the Realized One rolls forth the supreme 
Wheel of Dhamma. And then... an immeasurable, 
magnificent light appears... 


Yapi ta lokantarika agha asamvuta andhakara 
andhakaratimisa yatthapimesam candimasuriyanam 
evammahiddhikanam evammahanubhavanam abha 
nanubhonti, tatthapi appamano ularo obhaso 
patubhavati atikkammeva devanam devanubhavam. 
even in the boundless desolation of interstellar space... 


Yepi tattha satta upapanna tepi tenobhasena 
annamannam sanjananti: 


‘annepi kira, bho, santi satta idhtupapanna’ti. 


Tathagatassa, bhikkhave, arahato 
sammasambuddhassa patubhava ayam catuttho 
acchariyo abbhuto dhammo patubhavati. 

This is the fourth incredible and amazing thing that appears 
with the appearance of a Realized One. 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa patubhava ime cattaro 
acchariya abbhuta dhamma patubhavanti" ti. 

With the appearance of a Realized One, the perfected one, 
the fully awakened Buddha, these four incredible and 
amazing things appear.” 


Sattamam. 


4.128. 128. 
Dutiyatathagataacchariyasutta - 
128. Incredible Things About 


the Realized One (2nd) 
13. Bhayavagga - 13. Fears 


“Tathagatassa, bhikkhave, arahato 
sammasambuddhassa patubhava cattaro acchariya 
abbhuta dhamma patubhavanti. 

“Mendicants, with the appearance of a Realized One, the 
perfected one, the fully awakened Buddha, four incredible 
and amazing things appear. 


Katame cattaro? 
What four? 


Alayarama, bhikkhave, paja alayarata 
alayasammudita; 
People like attachment, they love it and enjoy it. 


sa tathagatena analaye dhamme desiyamane 
sussuSati sotam odahati anna cittam upatthapeti. 
Yet when a Realized One is teaching the Dhamma of non- 
adherence, they want to listen, they lend an ear, and they 
apply their minds to understand it. 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa patubhava ayam pathamo 
acchariyo abbhuto dhammo patubhavati. 

This is the first incredible and amazing thing that appears 
with the appearance of a Realized One. 


Manarama, bhikkhave, paja manarata 
manasammudita. 
People like conceit, they love it and enjoy it. 


Sa tathagatena manavinaye dhamme desiyamane 
sussuSati sotam odahati anna cittam upatthapeti. 

Yet when a Realized One is teaching the Dhamma of 
removing conceit, they want to listen, they lend an ear, and 
they apply their minds to understand it. 


Tathagatassa, bhikkhave, arahato 
Ssammasambuddhassa patubhava ayam dutiyo 
acchariyo abbhuto dhammo patubhavati. 

This is the second incredible and amazing thing that 
appears with the appearance of a Realized One. 


Anupasamarama, bhikkhave, paja anupasamarata 
anupasamasammudita. 
People like excitement, they love it and enjoy it. 


Sa tathagatena opasamike dhamme desiyamane 
sussuSati sotam odahati anna cittam upatthapeti. 

Yet when a Realized One is teaching the Dhamma of peace, 
they want to listen, they lend an ear, and they apply their 
minds to understand it. 


Tathagatassa, bhikkhave, arahato 
sSammasambuddhassa patubhava ayam tatiyo 
acchariyo abbhuto dhammo patubhavati. 

This is the third incredible and amazing thing that appears 
with the appearance of a Realized One. 


Avijjagata, bhikkhave, paja andabhuta pariyonaddha. 
This population is lost in ignorance, trapped in their shells. 


Sa tathagatena avijjavinaye dhamme desiyamane 
sussuSati sotam odahati anna cittam upatthapeti. 
Yet when a Realized One is teaching the Dhamma of 
removing ignorance, they want to listen, they lend an ear, 
and they apply their minds to understand it. 


Tathagatassa, bhikkhave, arahato 
sammasambuddhassa patubhava ayam catuttho 
acchariyo abbhuto dhammo patubhavati. 

This is the fourth incredible and amazing thing that appears 
with the appearance of a Realized One. 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa patubhava ime cattaro 
acchariya abbhuta dhamma patubhavant1’ ti. 

With the appearance of a Realized One, the perfected one, 
the fully awakened Buddha, four incredible and amazing 
things appear.” 


Atthamam. 


4.129. 129. 
Anandaacchariyasutta - 129. 


Incredible Things About Ananda 
13. Bhayavagga - 13. Fears 


“Cattarome, bhikkhave, acchariya abbhuta dhamma 
anande. 

“Mendicants, there are these four incredible and amazing 
things about Ananda. 


Katame cattaro? 
What four? 


Sace, bhikkhave, bhikkhuparisa anandam dassanaya 
upasankamati, dassanenapi sa attamana hoti. 

If an assembly of monks goes to see Ananda, they’re 
uplifted by seeing him 


Tatra ce anando dhammam bhasati, bhasitenapi sa 
attamana hoti. 
and uplifted by hearing him speak. 


Atittava, bhikkhave, bhikkhuparisa hoti, atha anando 
tunhi bhavati. 
And when he falls silent, they’ve never had enough. 


Sace, bhikkhave, bhikkhuniparisa anandam 
dassanaya upasankamati, dassanenapi sa attamana 
hoti. 

If an assembly of nuns... 


Tattha ce anando dhammam bhasati, bhasitenapi sa 
attamana hoti. 


Atittava, bhikkhave, bhikkhuniparisa hoti, atha 
anando tunhi bhavati. 


Sace, bhikkhave, upasakaparisa anandam dassanaya 
upasankamati, dassanenapi sa attamana hoti. 
laymen... 


Tatra ce anando dhammam bhasati, bhasitenapi sa 
attamana hoti. 


Atittava, bhikkhave, upasakaparisa hoti, atha anando 
tunhi bhavati. 


Sace, bhikkhave, upasikaparisa anandam dassanaya 
upasankamati, dassanenapi sa attamana hoti. 

or laywomen goes to see Ananda, they’re uplifted by seeing 
him 


Tatra ce anando dhammam bhasati, bhasitenapi sa 
attamana hoti. 
and uplifted by hearing him speak. 


Atittava, bhikkhave, upasikaparisa hoti, atha anando 
tunhi bhavati. 
And when he falls silent, they’ve never had enough. 


Ime kho, bhikkhave, cattaro acchariya abbhuta 
dhamma anande’ ti. 

These are the four incredible and amazing things about 
Ananda.” 


Navamam. 


4.130. 130. 
Cakkavattiacchariyasutta - 130. 
Incredible Things About the 


Wheel-lurning Monarch 
13. Bhayavagga - 13. Fears 


“Cattarome, bhikkhave, acchariya abbhuta dhamma 
ranne cakkavattimhi. 

“Mendicants, there are these four incredible and amazing 
things about a wheel-turning monarch. 


Katame cattaro? 
What four? 


Sace, bhikkhave, khattiyaparisa rajanam cakkavattim 
dassanaya upasankamati, dassanenapi sa attamana 
hoti. 

If an assembly of aristocrats goes to see a wheel-turning 
monarch, they’re uplifted by seeing him 


Tatra ce raja cakkavatti bhasati, bhasitenapi sa 
attamana hoti. 
and uplifted by hearing him speak. 


Atittava, bhikkhave, khattiyaparisa hoti, atha raja 
cakkavatti tunhi bhavati. 
And when he falls silent, they’ve never had enough. 


Sace, bhikkhave, brahmanaparisa rajanam 
cakkavattim dassanaya upasankamati, dassanenapi 
sa attamana hoti. 

If an assembly of brahmins... 


Tatra ce raja cakkavatti bhasati, bhasitenapi sa 
attamana hoti. 


Atittava, bhikkhave, brahmanaparisa hoti, atha raja 
cakkavatti tunhi bhavati. 


Sace, bhikkhave, gahapatiparisa rajanam 
cakkavattim dassanaya upasankamati, dassanenapi 
sa attamana hoti. 

householders ... 


Tatra ce raja cakkavatti bhasati, bhasitenapi sa 
attamana hoti. 


Atittava, bhikkhave, gahapatiparisa hoti, atha raja 
cakkavatti tunhi bhavati. 


Sace, bhikkhave, samanaparisa rajanam cakkavattim 
dassanaya upasankamati, dassanenapi sa attamana 
hoti. 

or ascetics goes to see a wheel-turning monarch, they’re 
uplifted by seeing him 


Tatra ce raja cakkavatti bhasati, bhasitenapi sa 
attamana hoti. 
and uplifted by hearing him speak. 


Atittava, bhikkhave, samanaparisa hoti, atha raja 
cakkavatti tunhi bhavati. 
And when he falls silent, they’ve never had enough. 


Ime kho, bhikkhave, cattaro acchariya abbhuta 
dhamma ranne cakkavattimhi. 

These are the four incredible and amazing things about a 
wheel-turning monarch. 


Evamevam kho, bhikkhave, cattaro acchariya 
abbhuta dhamma anande. 

In the same way, there are these four incredible and 
amazing things about Ananda. 


Katame cattaro? 
What four? 


Sace, bhikkhave, bhikkhuparisa anandam dassanaya 
upasankamati, dassanenapi sa attamana hoti. 

If an assembly of monks goes to see Ananda, they’re 
uplifted by seeing him 


Tatra ce anando dhammam bhasati, bhasitenapi sa 
attamana hoti. 
and uplifted by hearing him speak. 


Atittava, bhikkhave, bhikkhuparisa hoti, atha anando 
tunhi bhavati. 
And when he falls silent, they’ve never had enough. 


Sace, bhikkhave, bhikkhuniparisa ... pe ... sace, 
bhikkhave, upasakaparisa ... pe ... sace, bhikkhave, 
upasikaparisa anandam dassanaya upasankamati, 
dassanenapi sa attamana hoti. 

If an assembly of nuns... laymen... or laywomen goes to 
see Ananda, they’re uplifted by seeing him 


Tatra ce anando dhammam bhasati, bhasitenapi sa 
attamana hoti. 
and uplifted by hearing him speak. 


Atittava, bhikkhave, upasikaparisa hoti, atha anando 
tunhi bhavati. 
And when he falls silent, they’ve never had enough. 


Ime kho, bhikkhave, cattaro acchariya abbhuta 
dhamma anande’ ti. 

These are the four incredible and amazing things about 
Ananda.” 

Dasamam. 

Bhayavaggo tatiyo. 

Attanuvadaumi Ca, 

dve ca nana dve Ca honti; 


Metta dve ca acchariya, 


apara ca tatha duveti. 


4.131. 131. Samyojanasutta - 


131. Fetters 
14. Puggalavagga - 14. Persons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekaccassa puggalassa 
orambhagiyani samyojanani appahinani honti, 
upapattipatilabhiyani samyojanani appahinani honti, 
bhavapatilabhiyani samyojanani appahinani honti. 
One person hasn’t given up the lower fetters, the fetters for 
getting reborn, or the fetters for getting a continued 
existence. 


Idha pana, bhikkhave, ekaccassa puggalassa 
orambhagiyani samyojanani pahinani honti, 
upapattipatilabhiyani samyojanani appahinani honti, 
bhavapatilabhiyani samyojanani appahinani honti. 
One person has given up the lower fetters, but not the 
fetters for getting reborn, or the fetters for getting a 
continued existence. 


Idha pana, bhikkhave, ekaccassa puggalassa 
orambhagiyani samyojanani pahinani honti, 
upapattipatilabhiyani samyojanani pahinani honti, 
bhavapatilabhiyani samyojanani appahinani honti. 
One person has given up the lower fetters and the fetters 
for getting reborn, but not the fetters for getting a 
continued existence. 


Idha pana, bhikkhave, ekaccassa puggalassa 
orambhagiyani samyojanani pahinani honti, 
upapattipatilabhiyani samyojanani pahinani honti, 
bhavapatilabhiyani samyojanani pahinani honti. 
One person has given up the lower fetters, the fetters for 
getting reborn, and the fetters for getting a continued 
existence. 


Katamassa, bhikkhave, puggalassa orambhagiyani 
Samyojanani appahinani, upapattipatilabhiyani 
Samyojanani appahinani, bhavapatilabhiyani 
Samyojanani appahinani? 

What person hasn’t given up the lower fetters, the fetters 
for getting reborn, or the fetters for getting a continued 
existence? 


Sakadagamissa. 
A once-returner. 


Imassa kho, bhikkhave, puggalassa orambhagiyani 
Samyojanani appahinani, upapattipatilabhiyani 
Samyojanani appahinani, bhavapatilabhiyani 
Ssamyojanani appahinani. 

This is the person who hasn’t given up the lower fetters, the 
fetters for getting reborn, or the fetters for getting a 
continued existence. 


Katamassa, bhikkhave, puggalassa orambhagiyani 
Samyojanani pahinani, upapattipatilabhiyani 
Samyojanani appahinani, bhavapatilabhiyani 
samyojanani appahinani? 

What person has given up the lower fetters, but not the 
fetters for getting reborn, or the fetters for getting a 
continued existence? 


Uddhamsotassa akanitthagamino. 
One heading upstream, going to the Akanittha realm. 


Imassa kho, bhikkhave, puggalassa orambhagiyani 
Samyojanani pahinani, upapattipatilabhiyani 
Samyojanani appahinani, bhavapatilabhiyani 
Samyojanani appahinani. 


Katamassa, bhikkhave, puggalassa orambhagiyani 
Samyojanani pahinani, upapattipatilabhiyani 
samyojanani pahinani, bhavapatilabhiyani 
samyojanani appahinani? 

What person has given up the lower fetters and the fetters 
for getting reborn, but not the fetters for getting a 
continued existence? 


Antaraparinibbayissa. 
One extinguished between one life and the next. 


Imassa kho, bhikkhave, puggalassa orambhagiyani 
Samyojanani pahinani, upapattipatilabhiyani 
Samyojanani pahinani, bhavapatilabhiyani 
Samyojanani appahinani. 


Katamassa, bhikkhave, puggalassa orambhagiyani 
Samyojanani pahinani, upapattipatilabhiyani 
Samyojanani pahinani, bhavapatilabhiyani 
Samyojanani pahinani? 

What person has given up the lower fetters, the fetters for 
getting reborn, and the fetters for getting a continued 
existence? 


Arahato. 
A perfected one. 


Imassa kho, bhikkhave, puggalassa orambhagiyani 
Samyojanani pahinani, upapattipatilabhiyani 
Samyojanani pahinani, bhavapatilabhiyani 
Samyojanani pahinani. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Pathamam. 


4.132. 132. Patibhanasutta - 


132. Eloquence 
14. Puggalavagga - 14. Persons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Yuttappatibhano, no muttappatibhano; 
One who speaks on topic, but not fluently. 


muttappatibhano, no yuttappatibhano; 
One who speaks fluently, but not on topic. 


yuttappatibhano ca muttappatibhano Ca; 
One who speaks on topic and fluently. 


neva yuttappatibhano na muttappatibhano— 
One who speaks neither on topic nor fluently. 


ime kho, bhikkhave, cattaro puggala santo 
Ssamvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Dutiyam. 


4.133. 133. Ugghatitannusutta - 
133. One Who Understands 


Immediately 
14. Puggalavagga - 14. Persons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Ugghatitannu, vipancitannu, neyyo, padaparamo— 
One who understands immediately, one who understands 
after detailed explanation, one who needs personal 
training, and one who merely learns by rote. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Tatiyam. 


4.134. 134. Utthanaphalasutta - 


134. The Fruits of Initiative 
14. Puggalavagga - 14. Persons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“These four people are found in the world. 


Katame cattaro? 
What four? 


Utthanaphalupajivi na kammaphalupajivi, 
kammaphalupajivi na utthanaphalupajivi, 
utthanaphalupajivi ceva kammaphalupajivi ca, neva 
utthanaphalupajivi na kammaphalupajivi— 

~One who lives off the fruit of initiative, but not deeds; 

~ one who lives off the fruit of deeds, but not initiative; 

~ one who lives off the fruit of both initiative and deeds; and 
~ one who lives off the fruit of neither initiative nor deeds. 


Ime kho, bhikkhave, cattaro puggala santo 
samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Catuttham. 


4.135. 135. Savajjasutta - 135. 


Blameworthy 
14. Puggalavagga - 14. Persons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Savajjo, vajjabahulo, appavajjo, anavajjo. 
The blameworthy, the mostly blameworthy, the slightly 
blameworthy, and the blameless. 


Kathanca, bhikkhave, puggalo savajjo hoti? 
And how is a person blameworthy? 


Idha, bhikkhave, ekacco puggalo savajjena 
kayakammena samannagato hoti, savajjena 
vacikammena samannagato hoti, savajjena 
manokammena samannagato hoti. 

It’s when a person does things by way of body, speech, and 
mind that are blameworthy. 


Evam kho, bhikkhave, puggalo savaijjo hoti. 
That’s how a person is blameworthy. 


Kathanca, bhikkhave, puggalo vajjabahulo hoti? 
And how is a person mostly blameworthy? 


Idha, bhikkhave, ekacco puggalo savajjena bahulam 
kayakammena samannagato hoti, appam anavajjena; 


It’s when a person does things by way of body, speech, and 
mind that are mostly blameworthy, but occasionally 
blameless. 


savajjena bahulam vacikammena samannagato hoti, 
appam anavajjena; 


savajjena bahulam manokammena samannagato hoti, 
appam anavajjena. 


Evam kho, bhikkhave, puggalo vajjabahulo hoti. 
That’s how a person is mostly blameworthy. 


Kathanca, bhikkhave, puggalo appavajjo hoti? 
And how is a person slightly blameworthy? 


Idha, bhikkhave, ekacco puggalo anavajjena bahulam 
kayakammena samannagato hoti, appam savajjena; 
It’s when a person does things by way of body, speech, and 
mind that are mostly blameless, but occasionally 
blameworthy. 


anavajjena bahulam vacikammena samannagato hoti, 
appam Savajjena; 


anavajjena bahulam manokammena samannagato 
hoti, appam savajjena. 


Evam kho, bhikkhave, puggalo appavajjo hoti. 
That’s how a person is slightly blameworthy. 


Kathanca, bhikkhave, puggalo anavajjo hoti? 
And how is a person blameless? 


Idha, bhikkhave, ekacco puggalo anavajjena 
kayakammena samannagato hoti, anavajjena 


vacikammena samannagato hoti, anavajjena 
manokammena samannagato hoti. 

It’s when a person does things by way of body, speech, and 
mind that are blameless. 


Evam kho, bhikkhave, puggalo anavajjo hoti. 
That’s how a person is blameless. 


Ime kho, bhikkhave, cattaro puggala santo 
Ssamvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Pancamam. 


4.136. 136. Pathamasilasutta - 
136. Ethics (1st) 


14. Puggalavagga - 14. Persons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo silesu na 
paripurakari hoti, samadhismim na paripurakar1, 
pannaya na paripurakari. 

One person has not fulfilled ethics, immersion, or wisdom. 


Idha pana, bhikkhave, ekacco puggalo silesu 
paripurakari hoti, samadhismim na paripurakar1, 
pannaya na paripurakari. 

One person has fulfilled ethics, but not immersion or 
wisdom. 


Idha pana, bhikkhave, ekacco puggalo silesu 
paripurakari hoti, samadhismim paripurakar1, 
pannaya na paripurakari. 

One person has fulfilled ethics and immersion, but not 
wisdom. 


Idha pana, bhikkhave, ekacco puggalo silesu 
paripurakari hoti, samadhismim paripurakar1, 
pannaya paripurakari. 

One person has fulfilled ethics, immersion, and wisdom. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Chattham. 


4.137.137. Dutiyasilasutta - 


137. Ethics (2nd) 
14. Puggalavagga - 14. Persons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo na silagaru hoti na 
siladhipateyyo, na samadhigaru hoti na 
samadhadhipateyyo, na pannagaru hoti na 
pannadhipateyyo. 

One person doesn’t value or submit to ethics, immersion, or 
wisdom. 


Idha pana, bhikkhave, ekacco puggalo silagaru hoti 
siladhipateyyo, na samadhigaru hoti na 
samadhadhipateyyo, na pannagaru hoti na 
pannadhipateyyo. 

One person values and submits to ethics, but not to 
immersion or wisdom. 


Idha pana, bhikkhave, ekacco puggalo silagaru hoti 
siladhipateyyo, samadhigaru hoti 
samadhadhipateyyo, na pannagaru hoti na 
pannadhipateyyo. 

One person values and submits to ethics and immersion, 
but not wisdom. 


Idha pana, bhikkhave, ekacco puggalo silagaru hoti 
siladhipateyyo, samadhigaru hoti 


samadhadhipateyyo, pannagaru hoti 
pannadhipateyyo. 

One person values and submits to ethics, immersion, and 
wisdom. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Sattamam. 


4.138. 138. Nikatthasutta - 138. 


Retreat 
14. Puggalavagga - 14. Persons 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Nikatthakayo anikatthacitto, anikatthakayo 
nikatthacitto, anikatthakayo ca anikatthacitto ca, 
nikatthakayo ca nikatthacitto ca. 

~ One is on retreat in body, but not mind; ~ one is on retreat 
in mind, but not body; ~ one is on retreat in neither body 
nor mind; and ~ one is on retreat in both body and mind. 


Kathanca, bhikkhave, puggalo nikatthakayo hoti 
anikatthacitto? 
And how is a person on retreat in body, but not mind? 


Idha, bhikkhave, ekacco puggalo arannavanapatthani 
pantani senasanani patisevati. 

It’s when a person frequents remote lodgings in the 
wilderness and the forest. 


So tattha kamavitakkampi vitakketi 
byapadavitakkampi vitakketi vihimsavitakkampi 
vitakketi. 

But they think sensual, malicious, and cruel thoughts. 


Evam kho, bhikkhave, puggalo nikatthakayo hoti 
anikatthacitto. 


That’s how a person is on retreat in body, but not mind. 


Kathanca, bhikkhave, puggalo anikatthakayo hoti 
nikatthacitto? 
And how is a person on retreat in mind, but not body? 


Idha, bhikkhave, ekacco puggalo naheva kho 
arannavanapatthani pantani senasanani patisevati. 
It’s when a person doesn’t frequent remote lodgings in the 
wilderness and the forest. 


So tattha nekkhammavitakkampi vitakketi 
abyapadavitakkampi vitakketi avihimsavitakkampi 
vitakketi. 

But they think thoughts of renunciation, good will, and 
harmlessness. 


Evam kho, bhikkhave, puggalo anikatthakayo hoti 
nikatthacitto. 
That’s how a person is on retreat in mind, but not body. 


Kathanca, bhikkhave, puggalo anikatthakayo ca hoti 
anikatthacitto ca? 
And how is a person on retreat in neither body nor mind? 


Idha, bhikkhave, ekacco puggalo naheva kho 
arannavanapatthani pantani senasanani patisevati. 
It’s when a person doesn’t frequent remote lodgings in the 
wilderness and the forest. 


So tattha kamavitakkampi vitakketi 
byapadavitakkampi vitakketi vihimsavitakkampi 
vitakketi. 

And they think sensual, malicious, and cruel thoughts. 


Evam kho, bhikkhave, puggalo anikatthakayo ca hoti 
anikatthacitto ca. 
That’s how a person is on retreat in neither body nor mind. 


Kathanca, bhikkhave, puggalo nikatthakayo ca hoti 
nikatthacitto ca? 
And how is a person on retreat in both body and mind? 


Idha, bhikkhave, ekacco puggalo arannavanapatthani 
pantani senasanani patisevati. 

It’s when a person frequents remote lodgings in the 
wilderness and the forest. 


So tattha nekkhammavitakkampi vitakketi 
abyapadavitakkampi vitakketi avihimsavitakkampi 
vitakketi. 

And they think thoughts of renunciation, good will, and 
harmlessness. 


Evam kho, bhikkhave, puggalo nikatthakayo ca hoti 
nikatthacitto ca. 
That’s how a person is on retreat in both body and mind. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Atthamam. 


4.139. 139. 
Dhammakathikasutta - 139. 


Dhamma Speakers 
14. Puggalavagga - 14. Persons 


“Cattarome, bhikkhave, dhammakathika. 
“Mendicants, there are these four Dhamma speakers. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco dhammakathiko appanca 
bhasati asahitanca; 
One Dhamma speaker speaks little and off topic. 


parisa cassa na kusala hoti sahitasahitassa. 
And their assembly can’t tell what’s on topic and what’s off 
topic. 


Evarupo, bhikkhave, dhammakathiko evarupaya 
parisaya dhammakathikotveva sankham gacchati. 
Such an assembly regards such a Dhamma speaker simply 
as a Dhamma speaker. 


Idha pana, bhikkhave, ekacco dhammakathiko 
appanca bhasati sahitanca; 
One Dhamma speaker speaks little but stays on topic. 


parisa cassa kusala hoti sahitasahitassa. 
And their assembly can tell what’s on topic and what’s off 
topic. 


Evarupo, bhikkhave, dhammakathiko evarupaya 
parisaya dhammakathikotveva sankham gacchati. 


Such an assembly regards such a Dhamma speaker simply 
as a Dhamma speaker. 


Idha pana, bhikkhave, ekacco dhammakathiko 
bahunca bhasati asahitanca; 
One Dhamma speaker speaks much but off topic. 


parisa cassa na kusala hoti sahitasahitassa. 
And their assembly can’t tell what’s on topic and what’s off 
topic. 


Evarupo, bhikkhave, dhammakathiko evarupaya 
parisaya dhammakathikotveva sankham gacchati. 
Such an assembly regards such a Dhamma speaker simply 
as a Dhamma speaker. 


Idha pana, bhikkhave, ekacco dhammakathiko 
bahunca bhasati sahitanca; 
One Dhamma speaker speaks much and stays on topic. 


parisa cassa kusala hoti sahitasahitassa. 
And their assembly can tell what’s on topic and what’s off 
topic. 


Evarupo, bhikkhave, dhammakathiko evarupaya 
parisaya dhammakathikotveva sankham gacchati. 
Such an assembly regards such a Dhamma speaker simply 
as a Dhamma speaker. 


Ime kho, bhikkhave, cattaro dhammakathika’ ti. 
These are the four Dhamma speakers.” 


Navamam. 


4.140. 140. Vadisutta - 140. 
Speaker 


14. Puggalavagga - 14. Persons 


“Cattarome, bhikkhave, vadi. 
“Mendicants, there are these four speakers. 


Katame cattaro? 
What four? 


Atthi, bhikkhave, vadi atthato pariyadanam gacchati, 
no byanjanato; 

There’s a speaker who runs out of meaningful things to say, 
but not of ways of phrasing things. 


atthi, bhikkhave, vadi byanjanato pariyadanam 
gacchati, no atthato; 

There’s a speaker who runs out of ways of phrasing things, 
but not of meaningful things to say. 


atthi, bhikkhave, vadi atthato ca byanjanato ca 
pariyadanam gacchati; 

There’s a speaker who runs out of both meaningful things 
to say, and ways of phrasing things. 


atthi, bhikkhave, vadi nevatthato no byanjanato 
pariyadanam gacchati. 

There’s a speaker who never runs out of meaningful things 
to say, or ways of phrasing things. 


Ime kho, bhikkhave, cattaro vadi. 
These are the four speakers. 


Atthanametam, bhikkhave, anavakaso yam catuhi 
patisambhidahi samannagato atthato va byanjanato 
va pariyadanam gaccheyya’ ti. 

It is impossible, it cannot happen that someone 
accomplished in the four kinds of textual analysis will ever 
run out of meaningful things to say, or ways of phrasing 
things.” 

Dasamam. 

Puggalavaggo catuttho. 

Samyojanam patibhano, 

ugghatitannu utthanam; 


Savajjo dve ca silani, 


nikattha dhamma vadi Cati. 


4.141. 141. Abhasutta - 141. 
Brightness 
15. Abhavagga - 15. Brightness 


“Catasso ima, bhikkhave, abha. 
“Mendicants, there are these four kinds of brightness. 


Katama catasso? 
What four? 


Candabha, suriyabha, aggabha, pannabha— 
The brightness of the moon, sun, fire, and wisdom. 


ima kho, bhikkhave, catasso abha. 
These are the four kinds of brightness. 


Etadaggam, bhikkhave, imasam catunnam abhanam 
yadidam pannabha’ ti. 

The best of these four kinds of brightness is the brightness 
of wisdom.” 


Pathamam. 


4.142. 142. Pabhasutta - 142. 


Radiance 
15. Abhavagga - 15. Brightness 


“Catasso ima, bhikkhave, pabha. 
“Mendicants, there are these four kinds of radiance. 


Katama catasso? 
What four? 


Candappabha, suriyappabha, aggippabha, 
pannapabha— 
The radiance of the moon, sun, fire, and wisdom. 


ima kho, bhikkhave, catasso pabha. 
These are the four kinds of radiance. 


Etadaggam, bhikkhave, imasam catunnam pabhanam 
yadidam pannapabha’ ti. 

The best of these four kinds of radiance is the radiance of 
wisdom.” 


Dutiyam. 


4.143. 143. Alokasutta - 143. 
Light 


15. Abhavagga - 15. Brightness 


“Cattarome, bhikkhave, aloka. 
“Mendicants, there are these four lights. 


Katame cattaro? 
What four? 


Candaloko, suriyaloko, aggaloko, pannaloko— 
The lights of the moon, sun, fire, and wisdom. 


Ime kho, bhikkhave, cattaro aloka. 
These are the four lights. 


Etadaggam, bhikkhave, imesam catunnam alokanam 
yadidam pannaloko’ ti. 
The best of these four lights is the light of wisdom.” 


Tatiyam. 


4.144, 144. Obhasasutta - 144. 
Shining 
15. Abhavagga - 15. Brightness 


“Cattarome, bhikkhave, obhasa. 
“Mendicants, there are four kinds of shining. 


Katame cattaro? 
What four? 


Candobhaso, suriyobhaso, aggobhaso, pannobhaso— 
The shining of the moon, sun, fire, and wisdom. 


Ime kho, bhikkhave, cattaro obhasa. 
These are the four kinds of shining. 


Etadaggam, bhikkhave, imesam catunnam 
obhasanam yadidam pannobhaso’ ti. 

The best of these four kinds of shining is the shining of 
wisdom.” 


Catuttham. 


4.145. 145. Pajjotasutta - 145. 


Lamps 
15. Abhavagga - 15. Brightness 


“Cattarome, bhikkhave, pajjota. 
“Mendicants, there are these four lamps. 


Katame cattaro? 
What four? 


Candapajjoto, suriyapajjoto, aggipajjoto, pannapajjoto 


The lamps of the moon, sun, fire, and wisdom. 


Ime kho, bhikkhave, cattaro pajjota. 
These are the four lamps. 


Etadaggam, bhikkhave, imesam catunnam 
pajjotanam yadidam pannapajjoto” ti. 
The best of these four lamps is the lamp of wisdom.” 


Pancamam. 


4.146. 146. Pathamakalasutta - 


146. Times (1st) 
15. Abhavagga - 15. Brightness 


“Cattarome, bhikkhave, kala. 
“Mendicants, there are these four times. 


Katame cattaro? 
What four? 


Kalena dhammassavanam, kalena dhammasakaccha, 
kalena sammasana, kalena vipassana— 

A time for listening to the teaching, a time for discussing 
the teaching, a time for serenity, and a time for 
discernment. 


Ime kho, bhikkhave, cattaro kala” ti. 
These are the four times.” 


Chattham. 


4.147. 147. Dutiyakalasutta - 


147. Times (2nd) 
15. Abhavagga - 15. Brightness 


“Cattarome, bhikkhave, kala samma bhaviyamana 
samma anuparivattiyamana anupubbena asavanam 
khayam papenti. 

“Mendicants, when these four times are rightly developed 
and progressed, they gradually lead to the ending of 
defilements. 


Katame cattaro? 
What four? 


Kalena dhammassavanam, kalena dhammasakaccha, 
kalena sammasana, kalena vipassana— 

A time for listening to the teaching, a time for discussing 
the teaching, a time for serenity, and a time for 
discernment. 


Ime kho, bhikkhave, cattaro kala samma 
bhaviyamana samma anuparivattiyamana 
anupubbena asavanam khayam papenti. 


Seyyathapi, bhikkhave, uparipabbate thullaphusitake 
deve vassante tam udakam yathaninnam 
pavattamanam pabbatakandarapadarasakha 
paripureti; pabbatakandarapadarasakha paripura 
kusobbhe paripurenti; kusobbha paripura 
mahasobbhe paripurenti; mahasobbha paripura 
kunnadiyo paripurenti; kunnadiyo paripura 
mahanadiyo paripurenti; mahanadiyo paripura 
Samuddam paripurenti. 


It’s like when it rains heavily on a mountain top, and the 
water flows downhill to fill the hollows, crevices, and 
creeks. As they become full, they fill up the pools. The pools 
fill up the lakes, the lakes fill up the streams, and the 
streams fill up the rivers. And as the rivers become full, 
they fill up the ocean. 


Evamevam kho, bhikkhave, ime cattaro kala samma 
bhaviyamana samma anuparivattiyamana 
anupubbena asavanam khayam papenti’ ti. 

In the same way, when these four times are rightly 
developed and progressed, they gradually lead to the 
ending of defilements.” 


Sattamam. 


4.148. 148. Duccaritasutta - 148. 


Bad Conduct 
15. Abhavagga - 15. Brightness 


“Cattarimani, bhikkhave, vaciduccaritani. 
“Mendicants, there are these four kinds of bad conduct by 
way of speech. 


Katamani cattari? 
What four? 


Musavado, pisuna vaca, pharusa vaCa, 
samphappalapo— 
Speech that’s false, divisive, harsh, or nonsensical. 


Imani kho, bhikkhave, cattari vaciduccaritani” ti. 
These are the four kinds of bad conduct by way of speech.” 


Atthamam. 


4.149. 149. Sucaritasutta - 149. 


Good Conduct 

15. Abhavagga - 15. Brightness 

“Cattarimani, bhikkhave, vacisucaritani. 

“Mendicants, there are these four kinds of good conduct by 


way of speech. 


Katamani cCattari? 
What four? 


Saccavaca, apisuna vaca, sanha vaca, mantabhasa— 
Speech that’s true, harmonious, gentle, and thoughtful. 


Imani kho, bhikkhave, cattari vacisucaritan1” ti. 
These are the four kinds of good conduct by way of speech.” 


Navamam. 


4.150. 150. Sarasutta - 150. 


Essentials 
15. Abhavagga - 15. Brightness 


“Cattarome, bhikkhave, sara. 
“Mendicants, there are these four essentials. 


Katame cattaro? 
What four? 


Silasaro, samadhisaro, pannasaro, vimuttisaro— 
Ethics, immersion, wisdom, and freedom are essentials. 


Ime kho, bhikkhave, cattaro sara” ti. 
These are the four essentials.” 


Dasamam. 

Abhavaggo pancamo. 
Abha pabha ca aloka, 
obhasa ceva pajjota; 
Dve kala carita dve Ca, 
honti sarena te dasati. 


Tatiyo pannasako samatto. 


4.151. 151. Indriyasutta - 151. 


Faculties 
16. Indriyavagga - 16. Faculties 


“Cattarimani, bhikkhave, indriyani. 
“Mendicants, there are these four faculties. 


Katamani cattari? 
What four? 


Saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam— 


The faculties of faith, energy, mindfulness, and immersion. 


Imani kho, bhikkhave, cattari indriyan1’ ti. 
These are the four faculties.” 


Pathamam. 


4.152. 152. Saddhabalasutta - 


152. The Power of Faith 
16. Indriyavagga - 16. Faculties 


“Cattarimani, bhikkhave, balani. 
“Mendicants, there are these four powers. 


Katamani cattari? 
What four? 


Saddhabalam, viriyabalam, satibalam, saamadhibalam 


The powers of faith, energy, mindfulness, and immersion. 


Imani kho, bhikkhave, cattari balan1”’ ti. 
These are the four powers.” 


Dutiyam. 


4.153. 153. Pannabalasutta - 


153. The Power of Wisdom 
16. Indriyavagga - 16. Faculties 


“Cattarimani, bhikkhave, balani. 
“Mendicants, there are these four powers. 


Katamani cattari? 
What four? 


Pannabalam, viriyabalam, anavajjabalam, 
sangahabalam— 

The powers of wisdom, energy, blamelessness, and 
inclusiveness. 


Imani kho, bhikkhave, cattari balan1’ ti. 
These are the four powers.” 


Tatiyam. 


4.154. 154. Satibalasutta - 154. 


The Power of Mindfulness 
16. Indriyavagga - 16. Faculties 


“Cattarimani, bhikkhave, balani. 
“Mendicants, there are these four powers. 


Katamani cattari? 
What four? 


Satibalam, samadhibalam, anavajjabalam, 
sangahabalam— 

The powers of mindfulness, immersion, blamelessness, and 
inclusiveness. 


Imani kho, bhikkhave, cattari balan1’ ti. 
These are the four powers.” 


Catuttham. 


4.155. 155. 
Patisankhanabalasutta - 155. 
The Power of Reflection 

16. Indriyavagga - 16. Faculties 


“Cattarimani, bhikkhave, balani. 
“Mendicants, there are these four powers. 


Katamani cattari? 
What four? 


Patisankhanabalam, bhavanabalam, anavajjabalam, 
sangahabalam— 

The powers of reflection, development, blamelessness, and 
inclusiveness. 


Imani kho, bhikkhave, cattari balan1”’ ti. 
These are the four powers.” 


Pancamam. 


4.156. 156. Kappasutta - 156. 


Fons 
16. Indriyavagga - 16. Faculties 


“Cattarimani, bhikkhave, kappassa asankhyeyyani. 
“Mendicants, an eon contains four uncountable periods. 


Katamani cattari? 
What four? 


Yada, bhikkhave, kappo samvattati, tam na sukaram 
sankhatum— 
When an eon contracts, it’s not easy to calculate 


ettakani vassaniti va, ettakani vassasataniti va, 
ettakani vassasahassaniti va, ettakani 
vassaSatasahassaniti va. 

how many years, how many hundreds or thousands or 
hundreds of thousands of years it takes. 


Yada, bhikkhave, kappo samvatto titthati, tam na 
sukaram sankhatum— 

When an eon remains fully contracted, it’s not easy to 
calculate 


ettakani vassaniti va, ettakani vassasataniti va, 
ettakani vassasahassaniti va, ettakani 
vassasatasahassaniti va. 

how many years, how many hundreds or thousands or 
hundreds of thousands of years it takes. 


Yada, bhikkhave, kappo vivattati, tam na sukaram 
sankhatum— 
When an eon expands, it’s not easy to calculate 


ettakani vassaniti va, ettakani vassasataniti va, 
ettakani vassasahassaniti va, ettakani 
vassaSatasahassaniti va. 

how many years, how many hundreds or thousands or 
hundreds of thousands of years it takes. 


Yada, bhikkhave, kappo vivatto titthati, tam na 
sukaram sankhatum— 

When an eon remains fully expanded, it’s not easy to 
calculate 


ettakani vassaniti va, ettakani vassasataniti va, 
ettakani vassasahassaniti va, ettakani 
vassasSatasahassaniti va. 

how many years, how many hundreds or thousands or 
hundreds of thousands of years it takes. 


Imani kho, bhikkhave, cattari kappassa 
asankhyeyyani’” ti. 
These are the four uncountable periods of an eon.” 


Chattham. 


4.157. 157. Rogasutta - 157. 


IlIness 
16. Indriyavagga - 16. Faculties 


“Dveme, bhikkhave, roga. 
“Mendicants, there are two kinds of illness. 


Katame dve? 
What two? 


Kayiko ca rogo cetasiko ca rogo. 
Mental and physical. 


Dissanti, bhikkhave, satta kayikena rogena ekampi 
vassam arogyam patijanamana, dvepi vassani 
arogyam patijanamana, tinipi vassani arogyam 
patijanamana, cattaripi vassani arogyam 
patijanamana, pancapi vassani arogyam 
patijanamana, dasapi vassani arogyam patijanamana, 
visatipi vassani arogyam patijanamana, timsampi 
vassani arogyam patijanamana, cattarisampi vassani 
arogyam patijanamana, pannasampi vassani arogyam 
patijanamana, vassasatampi, bhiyyopi arogyam 
patijanamana. 

Some sentient beings are seen who can claim to be free of 
physical illness for a year, or two, or three years... even up 
to a hundred years or more. 


Te, bhikkhave, satta sudullabha lokasmim ye 
cetasikena rogena muhuttampi arogyam patijananti, 
annatra khinasavehi. 

But it’s very hard to find any sentient beings in the world 
who can claim to be free of mental illness even for a 
moment, apart from those who have ended the defilements. 


Cattarome, bhikkhave, pabbajitassa roga. 
There are four kinds of illness for those gone forth. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu mahiccho hoti vighatava 
asantuttho 
itaritaracivarapindapatasenasanagilanappaccayabhes 
ajjaparikkharena. 

To start with, a mendicant has many wishes, is frustrated, 
and is not content with any kind of robes, alms-food, 
lodgings, and medicines and supplies for the sick. 


So mahiccho samano vighatava asantuttho 
itaritaracivarapindapatasenasanagilanappaccayabhes 
ajjaparikkharena papikam iccham panidahati 
anavannappatilabhaya 
labhasakkarasilokappatilabhaya. 

Because of this, they focus their corrupt wishes on being 
looked up to, and on getting material possessions, honor, 
and popularity. 


So utthahati ghatati vayamati anavannappatilabhaya 
labhasakkarasilokappatilabhaya. 

They try hard, strive, and make an effort to get these 
things. 


So sankhaya kulani upasankamati, sankhaya nisidati, 
sankhaya dhammam bhasati, sankhaya 
uccarapassavam sandhareti. 

They have an ulterior motive when they visit families. They 
have an ulterior motive when they sit down, when they 
speak on Dhamma, and even when they hold it in when they 
need to go to the toilet. 


Ime kho, bhikkhave, cattaro pabbajitassa roga. 
These are the four kinds of illness for those gone forth. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘na mahiccha bhavissama vighatavanto asantuttha 
itaritaracivarapindapatasenasanagilanappaccayabhes 
ajjaparikkharena, na papikam iccham panidahissama 
anavannappatilabhaya 
labhasakkarasilokappatilabhaya, na utthahissama na 
ghatessama na vayamissama anavannappatilabhaya 
labhasakkarasilokappatilabhaya, khama bhavissama 
sitassa unhassa jighacchaya pipasaya 
damsamakasavatatapasarisapasamphassanam 
duruttanam duragatanam vacanapathanam, 
uppannanam saririkanam vedananam dukkhanam 
tibbanam kharanam katukanam asatanam 
aMmanapanam panaharanam adhivasakajatika 
bhavissama’ti. 

‘We will not have many wishes or be frustrated. We will be 
content with any kind of robes, alms-food, lodgings, and 
medicines and supplies for the sick. We won’t focus our 
corrupt wishes on being looked up to, and on getting 
material possessions, honor, and popularity. We won’t try 
hard, strive, and make an effort to get these things. We will 
endure cold, heat, hunger, and thirst. We will endure the 
touch of flies, mosquitoes, wind, sun, and reptiles. We will 
endure rude and unwelcome criticism. We will put up with 
physical pain—sharp, severe, acute, unpleasant, 
disagreeable, and life-threatening.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Sattamam. 


4.158. 158. Parihanisutta - 158. 


Decline 
16. Indriyavagga - 16. Faculties 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhave’” ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Yo hi koci, avuso, bhikkhu va bhikkhuni va cattaro 
dhamme attani samanupassati, nitthamettha 
gantabbam: 

“Reverends, any monk or nun who sees four things inside 
themselves should conclude: 


‘parihayami kusalehi dhammehi’. 
‘My skillful qualities are declining. 


Parihanametam vuttam bhagavata. 
For this is what the Buddha calls decline.’ 


Katame cattaro? 
What four? 


Ragavepullattam, dosavepullattam, mohavepullattam, 
gambhiresu kho panassa thanathanesu pannacakkhu 


na kamati. 
They have much greed, much hate, and much delusion; and 
their wisdom eye doesn’t go into the many deep matters. 


Yo hi koci, avuso, bhikkhu va bhikkhuni va ime 
cattaro dhamme attani samanupassati, nitthamettha 
gantabbam: 

Any monk or nun who sees these four things inside 
themselves should conclude: 


‘parihayami kusalehi dhammehi’. 
‘My skillful qualities are declining. 


Parihanametam vuttam bhagavata. 
For this is what the Buddha calls decline.’ 


Yo hi koci, avuso, bhikkhu va bhikkhuni va cattaro 
dhamme attani samanupassati, nitthamettha 
gantabbam: 

Any monk or nun who sees four things inside themselves 
should conclude: 


‘na parihayami kusalehi dhammehi’. 
‘My skillful qualities are not declining. 


Aparihanametam vuttam bhagavata. 
For this is what the Buddha calls non-decline.’ 


Katame cattaro? 
What four? 


Ragatanuttam, dosatanuttam, mohatanuttam, 
gambhiresu kho panassa thanathanesu pannacakkhu 
kamati. 

Their greed, hate, and delusion grow less; and their wisdom 
eye goes into the many deep matters. 


Yo hi koci, avuso, bhikkhu va bhikkhuni va ime 
cattaro dhamme attani samanupassati, nitthamettha 
gantabbam: 

Any monk or nun who sees these four things inside 
themselves should conclude: 


‘na parihayami kusalehi dhammehi’. 
‘My skillful qualities are not declining. 


Aparihanametam vuttam bhagavata’ ti. 
For this is what the Buddha calls non-decline.’” 


Atthamam. 


4.159. 159. Bhikkhunisutta - 


159. Nun 
16. Indriyavagga - 16. Faculties 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma anando kosambiyam viharati 
ghositarame. 

At one time Venerable Ananda was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho annatara bhikkhuni annataram purisam 
amantesi: 
And then a certain nun addressed a man, 


“ehi tvam, ambho purisa, yenayyo anando 
tenupasankama; upasankamitva mama vacanena 
ayyassa anandassa pade sirasa vanda: 

“Please, mister, go to Venerable Ananda, and in my name 
bow with your head to his feet. Say to him: 


‘itthannama, bhante, bhikkhuni abadhikini dukkhita 
balhagilana. 

‘Sir, the nun named so-and-so is sick, suffering, and gravely 
ill. 


Sa ayyassa anandassa pade sirasa vandati’ti. Evanca 
vadehi: 
She bows with her head to your feet.’ And then say: 


‘sadhu kira, bhante, ayyo anando yena 
bhikkhunupassayo yena sa bhikkhuni 
tenupasankamatu anukampam upadaya’” ti. 


‘Sir, please go to the nuns’ quarters to visit that nun out of 
compassion.’” 


“Evam, ayye”ti kho so puriso tassa bhikkhuniya 
patissutva yenayasma anando tenupasankami; 
upasankamitva ayasmantam anandam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho so puriso 
ayasmantam anandam etadavoca: 

“Yes, ma’am,” that man replied. He did as the nun asked. 


“TItthannama, bhante, bhikkhuni abadhikin1 dukkhita 
balhagilana. 


Sa ayasmato anandassa pade sirasa vandati, evanca 
vadeti: 


‘sadhu kira, bhante, ayasma anando yena 
bhikkhunupassayo yena sa bhikkhuni 
tenupasankamatu anukampam upadaya’” ti. 


Adhivasesi kho ayasma anando tunhibhavena. 
Ananda consented in silence. 


Atha kho ayasma anando nivasetva 
pattacivaramadaya yena bhikkhunupassayo yena sa 
bhikkhuni tenupasankami. 

Then Ananda robed up and went to the nuns’ quarters to 
visit that nun, taking his bowl and robe. 


Addasa kho sa bhikkhuni ayasmantam anandam 
duratova agacchantam. 
That nun saw Ananda coming off in the distance. 


Disva sasisam parupitva mancake nipajji. 
She wrapped herself up from head to foot and laid down on 
her cot. 


Atha kho ayasma anando yena sa bhikkhuni 
tenupasankami; upasankamitva pannatte asane 
nisidi. Nisajja kho ayasma anando tam bhikkhunim 
etadavoca: 

Then Venerable Ananda went up to her, and sat down on 
the seat spread out. Then Ananda said to the nun: 


“Aharasambhito ayam, bhagini, kayo aharam 
nissaya. 
“Sister, this body is produced by food. Relying on food, 


Aharo pahatabbo. 
you should give up food. 


Tanhasambhuto ayam, bhagini, kayo tanham nissaya. 
This body is produced by craving. Relying on craving, 


Tanha pahatabba. 
you should give up craving. 


Manasambhuto ayam, bhagini, kayo manam nissaya. 
This body is produced by conceit. Relying on conceit, 


Mano pahatabbo. 
you should give up conceit. 


Methunasambhuto ayam, bhagini, kayo. 
This body is produced by sex. 


Methune ca setughato vutto bhagavata. 
The Buddha spoke of breaking off everything to do with sex. 


‘Aharasambhtto ayam, bhagini, kayo aharam nissaya. 
‘This body is produced by food. Relying on food, 


Aharo pahatabbo'’ti, iti kno panetam vuttam. 
you should give up food.’ This is what I said, 


Kincetam paticca vuttam? 
but why did I say it? 


Idha, bhagini, bhikkhu patisankha yoniso aharam 
ahareti: 
Take a mendicant who reflects properly on the food that 
they eat: 


‘neva davaya na madaya na mandanaya na 
vibhusanaya, yavadeva imassa kayassa thitiya 
yapanaya vihimsuparatiya brahmacariyanuggahaya. 
Iti purananca vedanam patihankhami, navanca 
vedanam na uppadessami. Yatra ca me bhavissati 
anavajjata ca phasuviharo Ca’ti. 

‘Not for fun, indulgence, adornment, or decoration, but only 
to sustain this body, to avoid harm, and to support spiritual 
practice. In this way, I shall put an end to old discomfort 
and not give rise to new discomfort, and I will live 
blamelessly and at ease.’ 


So aparena samayena aharam nissaya aharam 
pajahati. 
After some time, relying on food, they give up food. 


‘Aharasambhtto ayam, bhagini, kayo aharam nissaya 
aharo pahatabbo’t 


iti yam tam vuttam idametam paticca vuttam. 
That’s why I said what I said. 


‘Tanhasambhuto ayam, bhagini, kayo tanham nissaya. 
‘This body is produced by craving. Relying on craving, 


Tanha pahatabba’ti, iti kho panetam vuttam. 
you should give up craving.’ This is what I said, 


Kincetam paticca vuttam? 
but why did I say it? 


Idha, bhagini, bhikkhu sunati: 
Take a mendicant who hears this: 


‘itthannamo kira bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati’ti. 
‘They say that the mendicant named so-and-so has realized 
the undefiled freedom of heart and freedom by wisdom in 
this very life. And they live having realized it with their own 
insight due to the ending of defilements.’ 


Tassa evam hoti: 
They think: 


‘kudassu nama ahampi asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja 
viharissamy'ti. 

‘Oh, when will I too realize the undefiled freedom of heart 
and freedom by wisdom in this very life. ...’ 


So aparena samayena tanham nissaya tanham 
pajahati. 
After some time, relying on craving, they give up craving. 


‘Tanhasambhuto ayam, bhagini, kayo tanham nissaya 
tanha pahatabba’ti, 


iti yam tam vuttam idametam paticca vuttam. 
That's why I said what I said. 


‘Manasambhuto ayam, bhagini, kayo manam nissaya. 
‘This body is produced by conceit. Relying on conceit, 


Mano pahatabbo’ti, iti kho panetam vuttam. 
you should give up conceit.’ This is what I said, 


Kincetam paticca vuttam? 
but why did I say it? 


Idha, bhagini, bhikkhu sunati: 
Take a mendicant who hears this: 


‘itthannamo kira bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati’ti. 
‘They say that the mendicant named so-and-so has realized 
the undefiled freedom of heart and freedom by wisdom in 
this very life. And they live having realized it with their own 
insight due to the ending of defilements.’ 


Tassa evam hoti: 
They think: 


‘so hi nama ayasma asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharissati; 
‘Well, that venerable can realize the undefiled freedom of 
heart and freedom by wisdom in this very life. ... 


kimangam panahan’ti. 
Why can’t I?’ 


So aparena samayena manam nissaya manam 
pajahati. 
After some time, relying on conceit, they give up conceit. 


‘Manasambhuto ayam, bhagini, kayo, manam nissaya 
mano pahatabbo'’ti, 


iti yam tam vuttam idametam paticca vuttam. 
That’s why I said what I said. 


Methunasambhuto ayam, bhagini, kayo. 
‘This body is produced by sex. 


Methune ca setughato vutto bhagavata’” ti. 
The Buddha spoke of breaking off everything to do with 


an) 


Sex. 


Atha kho sa bhikkhuni mancaka vutthahitva 
ekamsam uttarasangam karitva ayasmato anandassa 
padesu sirasa nipatitva ayasmantam anandam 
etadavoca: 

Then that nun rose from her cot, placed her robe over one 
shoulder, bowed with her head at Ananda’s feet, and said, 


“accayo mam, bhante, accagama, yathabalam 
yathamulham yathaakusalam, yaham evamakasim. 
“IT have made a mistake, sir. It was foolish, stupid, and 
unskillful of me to act in that way. 


Tassa me, bhante, ayyo anando accayam accayato 
patigganhatu, ayatim samvaraya’ ti. 

Please, sir, accept my mistake for what it is, so I can 
restrain myself in future.” 


“Taggha tam, bhagini, accayo accagama, yathabalam 
yathamulham yathaakusalam, ya tvam evamakasi. 
“Indeed, sister, you made a mistake. It was foolish, stupid, 
and unskillful of you to act in that way. 


Yato ca kho tvam, bhagini, accayam accayato disva 
yathadhammam patikarosi, tam te mayam 
patigganhama. 

But since you have recognized your mistake for what it is, 
and have dealt with it properly, I accept it. 


Vuddhi hesa, bhagini, ariyassa vinaye yo accayam 
accayato disva yathadhammam patikaroti ayatim 
SaMvaram apajjati’ ti. 

For it is growth in the training of the noble one to recognize 
a mistake for what it is, deal with it properly, and commit to 
restraint in the future.” 


Navamam. 


4.160. 160. Sugatavinayasutta - 
160. The Training of a Holy One 


16. Indriyavagga - 16. Faculties 


“Sugato va, bhikkhave, loke titthamano sugatavinayo 
va tadassa bahujanahitaya bahujanasukhaya 
lokanukampaya atthaya hitaya sukhaya 
devamanussanam. 

“Mendicants, a Holy One or a Holy One’s training remain in 
the world for the welfare and happiness of the people, out 
of compassion for the world, for the benefit, welfare, and 
happiness of gods and humans. 


Katamo ca, bhikkhave, sugato? 
And who is a Holy One? 


Idha, bhikkhave, tathagato loke uppajjati araham 
sammasambuddho vijjacaranasampanno sugato 
lokavidu anuttaro purisadammasarathi sattha 
devamanussanam buddho bhagava. 

It’s when a Realized One arises in the world, perfected, a 
fully awakened Buddha, accomplished in knowledge and 
conduct, holy, knower of the world, supreme guide for those 
who wish to train, teacher of gods and humans, awakened, 
blessed. 


Ayam, bhikkhave, sugato. 
This is a Holy One. 


Katamo ca, bhikkhave, sugatavinayo? 
And what is the training of a Holy One? 


So dhammam deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 


kevalaparipunnam parisuddham brahmacariyam 
pakaseti. 

He teaches Dhamma that’s good in the beginning, good in 
the middle, and good in the end, meaningful and well- 
phrased. And he reveals a spiritual practice that’s entirely 
full and pure. 


Ayam, bhikkhave, sugatavinayo. 
This is the training of a Holy One. 


Evam sugato va, bhikkhave, loke titthamano 
sugatavinayo va tadassa bahujanahitaya 
bahujanasukhaya lokanukampaya atthaya hitaya 
sukhaya devamanussananti. 

This is how a Holy One or a Holy One’s training remain in 
the world for the welfare and happiness of the people, out 
of compassion for the world, for the benefit, welfare, and 
happiness of gods and humans. 


Cattarome, bhikkhave, dhamma saddhammassa 
Sammosaya antaradhanaya samvattanti. 

These four things lead to the decline and disappearance of 
the true teaching. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu duggahitam suttantam 
pariyapunanti dunnikkhittehi padabyanjanehi. 
Firstly, the mendicants memorize discourses that they 
learned incorrectly, with misplaced words and phrases. 


Dunnikkhittassa, bhikkhave, padabyanjanassa 
atthopi dunnayo hoti. 

When the words and phrases are misplaced, the meaning is 
misinterpreted. 


Ayam, bhikkhave, pathamo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 

This is the first thing that leads to the decline and 
disappearance of the true teaching. 


Puna caparam, bhikkhave, bhikkhu dubbaca honti 
dovacassakaranehi dhammehi samannagata akkhama 
appadakkhinaggahino anusasanim. 

Furthermore, the mendicants are hard to admonish, having 
qualities that make them hard to admonish. They’re 
impatient, and don’t take instruction respectfully. 


Ayam, bhikkhave, dutiyo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 

This is the second thing that leads to the decline and 
disappearance of the true teaching. 


Puna caparam, bhikkhave, ye te bhikkhu bahussuta 
agatagama dhammadhara vinayadhara matikadhara, 
te na sakkaccam suttantam param vacenti. 
Furthermore, the mendicants who are very learned— 
knowledgeable in the scriptures, who have memorized the 
teachings, the monastic law, and the outlines—don’t 
carefully make others recite the discourses. 


Tesam accayena chinnamulako suttanto hoti 
appatisarano. 

When they pass away, the discourses are cut off at the root, 
with no-one to preserve them. 


Ayam, bhikkhave, tatiyo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 

This is the third thing that leads to the decline and 
disappearance of the true teaching. 


Puna caparam, bhikkhave, thera bhikkhu bahulika 
honti sathalika, okkamane pubbangama, paviveke 
nikkhittadhura, na viriyam arabhanti appattassa 
pattiya anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

Furthermore, the senior mendicants are indulgent and 
slack, leaders in backsliding, neglecting seclusion, not 
rousing energy for attaining the unattained, achieving the 
unachieved, and realizing the unrealized. 


Tesam pacchima janata ditthanugatim apajjati. 
Those who come after them follow their example. 


Sapi hoti bahulika sathalika, okkamane pubbangama, 
paviveke nikkhittadhura, na viriyam arabhati 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya. 

They too become indulgent and slack, leaders in 
backsliding, neglecting seclusion, not rousing energy for 
attaining the unattained, achieving the unachieved, and 
realizing the unrealized. 


Ayam, bhikkhave, catuttho dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 

This is the fourth thing that leads to the decline and 
disappearance of the true teaching. 


Ime kho, bhikkhave, cattaro dhamma saddhammassa 
Sammosaya antaradhanaya samvattantiti. 

These are four things that lead to the decline and 
disappearance of the true teaching. 


Cattarome, bhikkhave, dhamma saddhammassa 
thitiya asammosaya anantaradhanaya samvattanti. 
These four things lead to the continuation, persistence, and 
enduring of the true teaching. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu suggahitam suttantam 
pariyapunanti sunikkhittehi padabyanjanehi. 

Firstly, the mendicants memorize discourses that have been 
learned correctly, with well placed words and phrases. 


Sunikkhittassa, bhikkhave, padabyanjanassa atthopi 
sunayo hoti. 

When the words and phrases are well placed, the meaning 
is interpreted correctly. 


Ayam, bhikkhave, pathamo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the first thing that leads to the continuation, 
persistence, and enduring of the true teaching. 


Puna caparam, bhikkhave, bhikkhu suvaca honti 
sovacassakaranehi dhammehi samannagata khama 
padakkhinaggahino anusasanim. 

Furthermore, the mendicants are easy to admonish, having 
qualities that make them easy to admonish. They’re patient, 
and take instruction respectfully. 


Ayam, bhikkhave, dutiyo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the second thing that leads to the continuation, 
persistence, and enduring of the true teaching. 


Puna caparam, bhikkhave, ye te bhikkhu bahussuta 
agatagama dhammadhara vinayadhara matikadhara, 
te sakkaccam suttantam param vacenti. 

Furthermore, the mendicants who are very learned— 
knowledgeable in the scriptures, who have memorized the 


teachings, the monastic law, and the outlines—carefully 
make others recite the discourses. 


Tesam accayena nacchinnamulako suttanto hoti 
Sappatisarano. 

When they pass away, the discourses aren’t cut off at the 
root, and they have someone to preserve them. 


Ayam, bhikkhave, tatiyo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the third thing that leads to the continuation, 
persistence, and enduring of the true teaching. 


Puna caparam, bhikkhave, thera bhikkhu na 
bahulika honti na sathalika, okkamane 
nikkhittadhura, paviveke pubbangama, viriyam 
arabhanti appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 
Furthermore, the senior mendicants are not indulgent or 
slack, nor are they backsliders; instead, they take the lead 
in seclusion, rousing energy for attaining the unattained, 
achieving the unachieved, and realizing the unrealized. 


Tesam pacchima janata ditthanugatim apajjati. 
Those who come after them follow their example. 


Sapi hoti na bahulika na sathalika, okkamane 
nikkhittadhura, paviveke pubbangama, viriyam 
arabhati appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 
They too aren’t indulgent or slack... 


Ayam, bhikkhave, catuttho dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the fourth thing that leads to the continuation, 
persistence, and enduring of the true teaching. 


Ime kho, bhikkhave, cattaro dhamma saddhammassa 
thitiya asammosaya anantaradhanaya samvattanti’ ti. 
These are four things that lead to the continuation, 
persistence, and enduring of the true teaching.” 
Dasamam. 

Indriyavaggo pathamo. 

Indriyani saddha panna, 

sati saankhanapancamam; 


Kappo rogo parihani, 


bhikkhun1 sugatena Cati. 


4.161. 161. Sankhittasutta - 161. 


In Brief 
17. Patipadavagga - 17. Practice 


“Catasso ima, bhikkhave, patipada. 
“Mendicants, there are four ways of practice. 


Katama catasso? 
What four? 


Dukkha patipada dandhabhinna, dukkha patipada 
khippabhinna, sukha patipada dandhabhinna, sukha 
patipada khippabhinna— 

~ Painful practice with slow insight, ~ painful practice with 
swift insight, ~ pleasant practice with slow insight, and 

~ pleasant practice with swift insight. 


ima kho, bhikkhave, catasso patipada” ti. 
These are the four ways of practice.” 


Pathamam. 


4.162. 162. Vittharasutta - 162. 


In Detail 
17. Patipadavagga - 17. Practice 


“Catasso ima, bhikkhave, patipada. 
“Mendicants, there are four ways of practice. 


Katama catasso? 
What four? 


Dukkha patipada dandhabhinna, dukkha patipada 
khippabhinna, sukha patipada dandhabhinna, sukha 
patipada khippabhinna. 

~ Painful practice with slow insight, ~ painful practice with 
swift insight, ~ pleasant practice with slow insight, and 

~ pleasant practice with swift insight. 


Katama ca, bhikkhave, dukkha patipada 
dandhabhinna? 
And what’s the painful practice with slow insight? 


Idha, bhikkhave, ekacco pakatiyapi tibbaragajatiko 
hoti, abhikkhanam ragajam dukkham domanassam 
patisamvedeti. 

It’s when someone is ordinarily full of acute greed, hate, 
and delusion. They often feel the pain and sadness that 
greed, hate, and delusion bring. 


Pakatiyapi tibbadosajatiko hoti, abhikkhanam 
dosajam dukkham domanassam patisamvedeti. 


Pakatiyapi tibbamohajatiko hoti, abhikkhanam 
mohajam dukkham domanassam patisamvedeti. 


Tassimani pancindriyani muduni patubhavanti— 
They have these five faculties weakly: 


saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam mudutta 
dandham anantariyam papunati asavanam khayaya. 
Because of this, they only slowly attain the conditions for 
ending the defilements in the present life. 


Ayam vuccati, bhikkhave, dukkha patipada 
dandhabhinna. 
This is called the painful practice with slow insight. 


Katama ca, bhikkhave, dukkha patipada 
khippabhinna? 
And what’s the painful practice with swift insight? 


Idha, bhikkhave, ekacco pakatiyapi tibbaragajatiko 
hoti, abhikkhanam ragajam dukkham domanassam 
patisamvedeti. 

It’s when someone is ordinarily full of acute greed, hate, 
and delusion. They often feel the pain and sadness that 
greed, hate, and delusion bring. 


Pakatiyapi tibbadosajatiko hoti, abhikkhanam 
dosajam dukkham domanassam patisamvedeti. 


Pakatiyapi tibbamohajatiko hoti, abhikkhanam 
mohajam dukkham domanassam patisamvedeti. 


Tassimani pancindriyani adhimattani patubhavanti— 
And they have these five faculties strongly: 


saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam adhimattatta 
khippam anantariyam papunati asavanam khayaya. 
Because of this, they swiftly attain the conditions for ending 
the defilements in the present life. 


Ayam vuccati, bhikkhave, dukkha patipada 
khippabhinna. 
This is called the painful practice with swift insight. 


Katama ca, bhikkhave, sukha patipada 
dandhabhinna? 
And what’s pleasant practice with slow insight? 


Idha, bhikkhave, ekacco pakatiyapi na 
tibbaragajatiko hoti, nabhikkhanam ragajam 
dukkham domanassam patisamvedeti. 

It’s when someone is not ordinarily full of acute greed, hate, 
and delusion. They rarely feel the pain and sadness that 
greed, hate, and delusion bring. 


Pakatiyapi na tibbadosajatiko hoti, nabhikkhanam 
dosajam dukkham domanassam patisamvedeti. 


Pakatiyapi na tibbamohajatiko hoti, nabhikkhanam 
mohajam dukkham domanassam patisamvedeti. 


Tassimani pancindriyani muduni patubhavanti— 
They have these five faculties weakly: 


saddhindriyam ... pe ... pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam mudutta 
dandham anantariyam papunati asavanam khayaya. 
Because of this, they only slowly attain the conditions for 
ending the defilements in the present life. 


Ayam vuccati, bhikkhave, sukha patipada 
dandhabhinna. 
This is called the pleasant practice with slow insight. 


Katama ca, bhikkhave, sukha patipada 
khippabhinna? 
And what’s the pleasant practice with swift insight? 


Idha, bhikkhave, ekacco pakatiyapi na 
tibbaragajatiko hoti, nabhikkhanam ragajam 
dukkham domanassam patisamvedeti. 

It’s when someone is not ordinarily full of acute greed, hate, 
and delusion. They rarely feel the pain and sadness that 
greed, hate, and delusion bring. 


Pakatiyapi na tibbadosajatiko hoti, nabhikkhanam 
dosajam dukkham domanassam patisamvedeti. 


Pakatiyapi na tibbamohajatiko hoti, nabhikkhanam 
mohajam dukkham domanassam patisamvedeti. 


Tassimani pancindriyani adhimattani patubhavanti— 
They have these five faculties strongly: 


saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam adhimattatta 
khippam anantariyam papunati asavanam khayaya. 


Because of this, they swiftly attain the conditions for ending 
the defilements in the present life. 


Ayam vuccati, bhikkhave, sukha patipada 
khippabhinna. 
This is called the pleasant practice with swift insight. 


Ima kho, bhikkhave, catasso patipada’” ti. 
These are the four ways of practice.” 


Dutiyam. 


4.163. 163. Asubhasutta - 163. 
Ugly 


17. Patipadavagga - 17. Practice 


“Catasso ima, bhikkhave, patipada. 
“Mendicants, there are four ways of practice. 


Katama catasso? 
What four? 


Dukkha patipada dandhabhinna, dukkha patipada 
khippabhinna, sukha patipada dandhabhinna, sukha 
patipada khippabhinna. 

~ Painful practice with slow insight, ~ painful practice with 
swift insight, ~ pleasant practice with slow insight, and 

~ pleasant practice with swift insight. 


Katama ca, bhikkhave, dukkha patipada 
dandhabhinna? 
And what’s the painful practice with slow insight? 


Idha, bhikkhave, bhikkhu asubhanupassi kaye 
viharati, ahare patikulasanni, sabbaloke 
anabhiratisanni, sabbasankharesu aniccanupassi; 
It’s when a mendicant meditates observing the ugliness of 
the body, perceives the repulsiveness of food, perceives 
dissatisfaction with the whole world, observes the 
impermanence of all conditions, 


maranasanna kho panassa ajjhattam supatthita hoti. 
and has well established the perception of their own death. 


So imani panca sekhabalani upanissaya viharati— 
They rely on these five powers of a trainee: 


saddhabalam, hiribalam, ottappabalam, viriyabalam, 
pannabalam. 
faith, conscience, prudence, energy, and wisdom. 


Tassimani pancindriyani muduni patubhavanti— 
But they have these five faculties weakly: 


saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam mudutta 
dandham anantariyam papunati asavanam khayaya. 
Because of this, they only slowly attain the conditions for 
ending the defilements in the present life. 


Ayam vuccati, bhikkhave, dukkha patipada 
dandhabhinna. 
This is called the painful practice with slow insight. 


Katama ca, bhikkhave, dukkha patipada 
khippabhinna? 
And what’s the painful practice with swift insight? 


Idha, bhikkhave, bhikkhu asubhanupassi kaye 
viharati, ahare patikulasanni, sabbaloke 
anabhiratisanni, sabbasankharesu aniccanupassi; 
It’s when a mendicant meditates observing the ugliness of 
the body, perceives the repulsiveness of food, perceives 
dissatisfaction with the whole world, observes the 
impermanence of all conditions, 


maranasanna kho panassa ajjhattam supatthita hoti. 
and has well established the perception of their own death. 


So imani panca sekhabalani upanissaya viharati— 
They rely on these five powers of a trainee: 


saddhabalanm. ... pe ... pannabalam. 
faith, conscience, prudence, energy, and wisdom. 


Tassimani pancindriyani adhimattani patubhavanti— 
And they have these five faculties strongly: 


saddhindriyam ... pe ... pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam adhimattatta 
khippam anantariyam papunati asavanam khayaya. 
Because of this, they swiftly attain the conditions for ending 
the defilements in the present life. 


Ayam vuccati, bhikkhave, dukkha patipada 
khippabhinna. 
This is called the painful practice with swift insight. 


Katama ca, bhikkhave, sukha patipada 
dandhabhinna? 
And what’s the pleasant practice with slow insight? 


Idha bhikkhave, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati; 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati; 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 
internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


pitiya ca viraga upekkhako Ca viharati sato ca 
Sampajano sukhanca kayena patisamvedeti yam tam 
ariya acikkhanti: ‘upekkhako satima sukhavihart’ti 
tatiyam jhanam upasampajja viharati; 

And with the fading away of rapture, they enter and remain 
in the third absorption, where they meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati. 

Giving up pleasure and pain, and ending former happiness 
and sadness, they enter and remain in the fourth 
absorption, without pleasure or pain, with pure equanimity 
and mindfulness. 


So imani panca sekhabalani upanissaya viharati— 
They rely on these five powers of a trainee: 


saddhabalanm. ... pe ... pannabalam. 
faith, conscience, prudence, energy, and wisdom. 


Tassimani pancindriyani muduni patubhavanti— 


But they have these five faculties weakly: 


saddhindriyam ... pe ... pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam mudutta 
dandham anantariyam papunati asavanam khayaya. 
Because of this, they only slowly attain the conditions for 
ending the defilements in the present life. 


Ayam vuccati, bhikkhave, sukha patipada 
dandhabhinna. 
This is called the pleasant practice with slow insight. 


Katama ca, bhikkhave, sukha patipada 
khippabhinna? 
And what’s the pleasant practice with swift insight? 


Idha, bhikkhave, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati ... pe ... dutiyam jhanam ... pe ... 
tatiyam jhananm. ... pe ... catuttham jhanam 
upasampajja viharati. 

It’s when a mendicant... enters and remains in the first 
absorption ... second absorption... third absorption ... 
fourth absorption ... 


So imani panca sekhabalani upanissaya viharati— 
They rely on these five powers of a trainee: 


saddhabalam, hiribalam, ottappabalam, viriyabalam, 
pannabalam. 
faith, conscience, prudence, energy, and wisdom. 


Tassimani pancindriyani adhimattani patubhavanti— 


And they have these five faculties strongly: 


saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam adhimattatta 
khippam anantariyam papunati asavanam khayaya. 
Because of this, they swiftly attain the conditions for ending 
the defilements in the present life. 


Ayam vuccati, bhikkhave, sukha patipada 
khippabhinna. 
This is called the pleasant practice with swift insight. 


Ima kho, bhikkhave, catasso patipada’” ti. 
These are the four ways of practice.” 


Tatiyam. 


4.164. 164. Pathamakhamasutta 
- 164. Patient (1st) 


17. Patipadavagga - 17. Practice 


“Catasso ima, bhikkhave, patipada. 
“Mendicants, there are four ways of practice. 


Katama catasso? 
What four? 


Akkhama patipada, khama patipada, dama patipada, 
Sama patipada. 

Impatient practice, patient practice, taming practice, and 
calming practice. 


Katama ca, bhikkhave, akkhama patipada? 
And what’s the impatient practice? 


Idha, bhikkhave, ekacco akkosantam paccakkosati, 
rosantam patirosati, bhandantam patibhandati. 

It’s when someone abuses, annoys, or argues with you, and 
you abuse, annoy, or argue right back at them. 


Ayam vuccati, bhikkhave, akkhama patipada. 
This is called the impatient practice. 


Katama ca, bhikkhave, khama patipada? 
And what’s the patient practice? 


Idha, bhikkhave, ekacco akkosantam na 
paccakkosati, rosantam na patirosati, bhandantam na 
patibhandati. 

It’s when someone abuses, annoys, or argues with you, and 
you don’t abuse, annoy, or argue back at them. 


Ayam vuccati, bhikkhave, khama patipada. 
This is called the patient practice. 


Katama ca, bhikkhave, dama patipada? 
And what’s the taming practice? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva na 
nimittaggahi hoti nanubyanjanaggahi; 

When a mendicant sees a sight with their eyes, they don’t 
get caught up in the features and details. 


yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya Ppatipajjati; 
rakkhati cakkhundriyam; cakkhundriye samvaram 
apajjati. 

If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of sight, and achieving restraint over 
it. 


Sotena saddam sutva ... 
When they hear a sound with their ears... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue... 


kayena photthabbam phusitva ... 
When they feel a touch with their body... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi; 

When they know a thought with their mind, they don’t get 
caught up in the features and details. 


yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati; 
rakkhati manindriyam; manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving restraint over 
it. 


Ayam vuccati, bhikkhave, dama patipada. 
This is called the taming practice. 


Katama ca, bhikkhave, sama patipada? 
And what’s the calming practice? 


Idha, bhikkhave, bhikkhu uppannam kamavitakkam 
nadhivaseti pajahati vinodeti sameti byantikaroti 
anabhavam gameti; uppannam byapadavitakkanm ... 
pe ... uppannam vihimsavitakkam ... uppannuppanne 
papake akusale dhamme nadhivaseti pajahati 
vinodeti sameti byantikaroti anabhavam gameti. 

It’s when a mendicant doesn’t tolerate a sensual, malicious, 
or cruel thought. They don’t tolerate any bad, unskillful 
qualities that have arisen, but give them up, get rid of them, 
calm them, eliminate them, and obliterate them. 


Ayam vuccati, bhikkhave, sama patipada. 
This is called the calming practice. 


Ima kho, bhikkhave, catasso patipada’” ti. 
These are the four ways of practice.” 


Catuttham. 


4.165. 165. Dutiyakhamasutta - 
165. Patience (2nd) 


17. Patipadavagga - 17. Practice 


“Catasso ima, bhikkhave, patipada. 
“Mendicants, there are four ways of practice. 


Katama catasso? 
What four? 


Akkhama patipada, khama patipada, dama patipada, 
Sama patipada. 

Impatient practice, patient practice, taming practice, and 
calming practice. 


Katama ca, bhikkhave, akkhama patipada? 
And what’s the impatient practice? 


Idha, bhikkhave, ekacco akkhamo hoti sitassa 
unhassa jighacchaya pipasaya, 
damsamakasavatatapasarisapasamphassanam 
duruttanam duragatanam vacanapathanam 
uppannanam saririkanam vedananam dukkhanam 
tibbanam kharanam katukanam asatanam 
aMmanapanam panaharanam anadhivasakajatiko hoti. 
It’s when a mendicant cannot endure cold, heat, hunger, 
and thirst. They cannot endure the touch of flies, 
mosquitoes, wind, sun, and reptiles. They cannot endure 
rude and unwelcome criticism. And they cannot put up with 
physical pain—sharp, severe, acute, unpleasant, 
disagreeable, and life-threatening. 


Ayam vuccati, bhikkhave, akkhama patipada. 
This is called the impatient practice. 


Katama ca, bhikkhave, khama patipada? 
And what’s the patient practice? 


Idha, bhikkhave, ekacco khamo hoti sitassa unhassa 
jighacchaya pipasaya, 
damsamakasavatatapasarisapasamphassanam 
duruttanam duragatanam vacanapathanam 
uppannanam saririkanam vedananam dukkhanam 
tibbanam kharanam katukanam asatanam 
amanapanam panaharanam adhivasakajatiko hoti. 
It’s when a mendicant endures cold, heat, hunger, and 
thirst. They endure the touch of flies, mosquitoes, wind, 
sun, and reptiles. They endure rude and unwelcome 
criticism. And they put up with physical pain—sharp, 
severe, acute, unpleasant, disagreeable, and life- 
threatening. 


Ayam vuccati, bhikkhave, khama patipada. 
This is called the patient practice. 


Katama ca, bhikkhave, dama patipada? 
And what’s the taming practice? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva na 
nimittaggahi hoti ... pe ... 

When a mendicant sees a sight with their eyes, they don’t 
get caught up in the features and details. ... 


sotena saddam sutva ... 
When they hear a sound with their ears... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose... 


jivhaya rasam Sayitva ... 


When they taste a flavor with their tongue ... 


kayena photthabbam phusitva ... 
When they feel a touch with their body... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi; 

When they know a thought with their mind, they don’t get 
caught up in the features and details. 


yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati; 
rakkhati manindriyam; manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving restraint over 
it. 


Ayam vuccati, bhikkhave, dama patipada. 
This is called the taming practice. 


Katama ca, bhikkhave, sama patipada? 
And what’s the calming practice? 


Idha, bhikkhave, bhikkhu uppannam kamavitakkam 
nadhivaseti pajahati vinodeti sameti byantikaroti 
anabhavam gameti, uppannam byapadavitakkan ... 
pe ... uppannam vihimsavitakkam ... uppannuppanne 
papake akusale dhamme nadhivaseti pajahati 
vinodeti sameti byantikaroti anabhavam gameti. 

It’s when a mendicant doesn’t tolerate a sensual, malicious, 
or cruel thought. They don’t tolerate any bad, unskillful 


qualities that have arisen, but give them up, get rid of them, 
calm them, eliminate them, and obliterate them. 


Ayam vuccati, bhikkhave, sama patipada. 
This is called the calming practice. 


Ima kho, bhikkhave, catasso patipada’” ti. 
These are the four ways of practice.” 


Pancamam. 


4.166. 166. Ubhayasutta - 166. 
Both 


17. Patipadavagga - 17. Practice 


“Catasso ima, bhikkhave, patipada. 
“Mendicants, there are four ways of practice. 


Katama catasso? 
What four? 


Dukkha patipada dandhabhinna, dukkha patipada 
khippabhinna, sukha patipada dandhabhinna, sukha 
patipada khippabhinna. 

~ Painful practice with slow insight, ~ painful practice with 
swift insight, ~ pleasant practice with slow insight, and 

~ pleasant practice with swift insight. 


Tatra, bhikkhave, yayam patipada dukkha 
dandhabhinna, ayam, bhikkhave, patipada 
ubhayeneva hina akkhayati. Yampayam patipada 
dukkha, iminapayam hina akkhayati; yampayam 
patipada dandha, iminapayam hina akkhayati. 

Of these, the painful practice with slow insight is said to be 
inferior in both ways: because it’s painful and because it’s 
slow. 


Ayam, bhikkhave, patipada ubhayeneva hina 
akkhayati. 
This practice is said to be inferior in both ways. 


Tatra, bhikkhave, yayam patipada dukkha 
khippabhinna, ayam, bhikkhave, patipada dukkhatta 
hina akkhayati. 


The painful practice with swift insight is said to be inferior 
because it’s painful. 


Tatra, bhikkhave, yayam patipada sukha 
dandhabhinna, ayam, bhikkhave, patipada dandhatta 
hina akkhayati. 

The pleasant practice with slow insight is said to be inferior 
because it’s slow. 


Tatra, bhikkhave, yayam patipada sukha 
khippabhinna, ayam, bhikkhave, patipada 
ubhayeneva panita akkhayati. Yampayam patipada 
sukha, iminapayam panita akkhayati; yampayam 
patipada khippa, iminapayam panita akkhayati. 
The pleasant practice with swift insight is said to be 
superior in both ways: because it’s pleasant, and because 
it’s swift. 

Ayam, bhikkhave, patipada ubhayeneva panita 
akkhayati. 

This practice is said to be superior in both ways. 


Ima kho, bhikkhave, catasso patipada’” ti. 
These are the four ways of practice.” 


Chattham. 


4.167.167. 
Mahamoggallanasutta - 167. 


Moggallana’s Practice 
17. Patipadavagga - 17. Practice 


Atha kho ayasma sariputto yenayasma 
mahamoggallano tenupasankami; upasankamitva 
ayasmata mahamoggallanena saddhim sammodi. 
Then Venerable Sariputta went up to Venerable 
Mahamoggallana, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
sariputto ayasmantam mahamoggallanam etadavoca: 
When the greetings and polite conversation were over, 
Sariputta sat down to one side and said to 
Mahamoggallana: 


“Catasso ima, avuso moggallana, patipada. 
“Reverend Moggallana, there are four ways of practice. 


Katama catasso? 

What four? 

Dukkha patipada dandhabhinna, dukkha patipada 
khippabhinna, sukha patipada dandhabhinna, sukha 
patipada khippabhinna. 

~ Painful practice with slow insight, ~ painful practice with 
swift insight, ~ pleasant practice with slow insight, and 

~ pleasant practice with swift insight. 


Ima kho, avuso, catasso patipada. 
These are the four ways of practice. 


Imasam, avuso, catunnam patipadanam katamam te 
patipadam agamma anupadaya asavehi cittam 
vimuttan” ti? 

Which one of these four ways of practice did you rely on to 
free your mind from defilements by not grasping?” 


“Catasso ima, avuso sariputta, patipada. 
“Reverend Sariputta ... 


Katama catasso? 

Dukkha patipada dandhabhinna, dukkha patipada 
khippabhinna, sukha patipada dandhabhinna, sukha 
patipada khippabhinna. 

Ima kho, avuso, catasso patipada. 

Imasam, avuso, catunnam patipadanam yayam 
patipada dukkha khippabhinna, imam me patipadam 
agamma anupadaya asavehi cittam vimuttan” ti. 


I relied on the painful practice with swift insight to free my 
mind from defilements by not grasping.” 


Sattamam. 


4.168. 168. Sariputtasutta - 168. 


Sariputta’s Practice 
17. Patipadavagga - 17. Practice 


Atha kho ayasma mahamoggallano yenayasma 
sariputto tenupasankami; upasankamitva ayasmata 
sariputtena saddhim sammodi. 

Then Venerable Mahamoggallana went up to Venerable 
Sariputta, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
mahamoggallano ayasmantam sariputtam etadavoca: 
When the greetings and polite conversation were over, 
Mahamoggallana sat down to one side, and said to 
Sariputta: 


“Catasso ima, avuso sariputta, patipada. 
“Reverend Sariputta, there are four ways of practice. 


Katama catasso? 

What four? 

Dukkha patipada dandhabhinna, dukkha patipada 
khippabhinna, sukha patipada dandhabhinna, sukha 
patipada khippabhinna. 

~ Painful practice with slow insight, ~ painful practice with 
swift insight, ~ pleasant practice with slow insight, and 

~ pleasant practice with swift insight. 


Ima kho, avuso, catasso patipada. 
These are the four ways of practice. 


Imasam, avuso, catunnam patipadanam katamam te 
patipadam agamma anupadaya asavehi cittam 
vimuttan” ti? 

Which one of these four ways of practice did you rely on to 
free your mind from defilements by not grasping?” 


“Catasso ima, avuso moggallana, patipada. 
“Reverend Moggallana... 


Katama catasso? 

Dukkha patipada dandhabhinna, dukkha patipada 
khippabhinna, sukha patipada dandhabhinna, sukha 
patipada khippabhinna. 

Ima kho, avuso, catasso patipada. 

Imasam, avuso, catunnam patipadanam yayam 
patipada sukha khippabhinna, imam me patipadam 
agamma anupadaya asavehi cittam vimuttan’” ti. 


I relied on the pleasant practice with swift insight to free 
my mind from defilements by not grasping.” 


Atthamam. 


4.169. 169. Sasankharasutta - 
169. Extra Effort 


17. Patipadavagga - 17. Practice 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo dittheva dhamme 
sasankharaparinibbayi hoti. 

One person becomes fully extinguished in the present life 
by making extra effort. 


Idha pana, bhikkhave, ekacco puggalo kayassa bheda 
sasankharaparinibbayi hoti. 

One person becomes fully extinguished when the body 
breaks up by making extra effort. 


Idha pana, bhikkhave, ekacco puggalo dittheva 
dhamme asankharaparinibbayi hoti. 

One person becomes fully extinguished in the present life 
without making extra effort. 


Idha pana, bhikkhave, ekacco puggalo kayassa bheda 
asankharaparinibbayi hoti. 

One person becomes fully extinguished when the body 
breaks up without making extra effort. 


Kathanca, bhikkhave, puggalo dittheva dhamme 
sasankharaparinibbayi hoti? 


And how does a person become fully extinguished in the 
present life by making extra effort? 


Idha, bhikkhave, bhikkhu asubhanupassi kaye 
viharati, ahare patikulasanni, sabbaloke 
anabhiratisanni, sabbasankharesu aniccanupassi. 
It’s when a mendicant meditates observing the ugliness of 
the body, perceives the repulsiveness of food, perceives 
dissatisfaction with the whole world, observes the 
impermanence of all conditions, 


Maranasanna kho panassa ajjhattam supatthita hoti. 
and has well established the perception of their own death. 


So imani panca sekhabalani upanissaya viharati— 
They rely on these five powers of a trainee: 


saddhabalam, hiribalam, ottappabalam, viriyabalam, 
pannabalam. 
faith, conscience, prudence, energy, and wisdom. 


Tassimani pancindriyani adhimattani patubhavanti— 
And they have these five faculties strongly: 


saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam adhimattatta 
dittheva dhamme sasankharaparinibbayi hoti. 
Because of the strength of the five faculties, they become 
fully extinguished in the present life by making extra effort. 


Evam kho, bhikkhave, puggalo dittheva dhamme 
sasankharaparinibbayi hoti. 


That’s how a person becomes fully extinguished in the 
present life by making extra effort. 


Kathanca, bhikkhave, puggalo kayassa bheda 
sasankharaparinibbayi hoti? 

How does a person become fully extinguished when the 
body breaks up by making extra effort? 


Idha, bhikkhave, bhikkhu asubhanupassi kaye 
viharati, ahare patikulasanni, sabbaloke 
anabhiratisanni, sabbasankharesu aniccanupassi. 
It’s when a mendicant meditates observing the ugliness of 
the body, perceives the repulsiveness of food, perceives 
dissatisfaction with the whole world, observes the 
impermanence of all conditions, 


Maranasanna kho panassa ajjhattam supatthita hoti. 
and has well established the perception of their own death. 


So imani panca sekhabalani upanissaya viharati— 
They rely on these five powers of a trainee: 


saddhabalam, hiribalam, ottappabalam, viriyabalam, 
pannabalam. 
faith, conscience, prudence, energy, and wisdom. 


Tassimani pancindriyani muduni patubhavanti— 
But they have these five faculties weakly: 


saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam mudutta kayassa 
bheda sasankharaparinibbayi hoti. 


Because of the weakness of the five faculties, they become 
fully extinguished when the body breaks up by making 
extra effort. 


Evam kho, bhikkhave, puggalo kayassa bheda 
sasankharaparinibbayi hoti. 

That’s how a person becomes fully extinguished when the 
body breaks up by making extra effort. 


Kathanca, bhikkhave, puggalo dittheva dhamme 
asankharaparinibbayi hoti? 

And how does a person become fully extinguished in the 
present life without making extra effort? 


Idha, bhikkhave, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanan. ... pe ... dutiyam jhanam ... pe ... 
tatiyam jhananm ... pe ... catuttham jhanam 
upasampajja viharati. 

It’s when a mendicant... enters and remains in the first 
absorption ... second absorption... third absorption ... 
fourth absorption ... 


So imani panca sekhabalani upanissaya viharati— 
They rely on these five powers of a trainee: 


saddhabalanm. ... pe ... pannabalam. 
faith, conscience, prudence, energy, and wisdom. 


Tassimani pancindriyani adhimattani patubhavanti— 
And they have these five faculties strongly: 


saddhindriyam ... pe ... pannindriyam. 
faith, energy, mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam adhimattatta 
dittheva dhamme asankharaparinibbayi hoti. 


Because of the strength of the five faculties, they become 
fully extinguished in the present life without making extra 
effort. 


Evam kho, bhikkhave, puggalo dittheva dhamme 
asankharaparinibbayi hoti. 

That’s how a person becomes fully extinguished in the 
present life without making extra effort. 


Kathanca, bhikkhave, puggalo kayassa bheda 
asankharaparinibbayi hoti? 

And how does a person become fully extinguished when the 
body breaks up without making extra effort? 


Idha, bhikkhave, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanan. ... pe ... dutiyam jhanam ... pe ... 
tatiyam jhanam ... pe ... catuttham jhanam 
upasampajja viharati. 

It’s when a mendicant... enters and remains in the first 
absorption ... second absorption... third absorption ... 
fourth absorption ... 


So imani panca sekhabalani upanissaya viharati— 
They rely on these five powers of a trainee: 


saddhabalam, hiribalam, ottappabalam, viriyabalam, 
pannabalam. 
faith, conscience, prudence, energy, and wisdom. 


Tassimani pancindriyani ... pe ... pannindriyam. 
But they have these five faculties weakly: faith, energy, 
mindfulness, immersion, and wisdom. 


So imesam pancannam indriyanam mudutta kayassa 
bheda asankharaparinibbayi hoti. 


Because of the weakness of the five faculties, they become 
fully extinguished when the body breaks up without making 
extra effort. 


Evam kho, bhikkhave, puggalo kayassa bheda 
asankharaparinibbayi hoti. 

That’s how a person becomes fully extinguished when the 
body breaks up without making extra effort. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Navamam. 


4.170. 170. Yuganaddhasutta - 


170. In Conjunction 
17. Patipadavagga - 17. Practice 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma anando kosambiyam viharati 
ghositarame. 

At one time Venerable Ananda was staying near Kosambi, in 
Ghosita’s Monastery. 


Tatra kho ayasma anando bhikkhu amantesi: 
There Ananda addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht: ayasmato anandassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma anando etadavoca: 
Ananda said this: 


“Yo hi koci, avuso, bhikkhu va bhikkhuni va mama 
santike arahattappattim byakaroti, sabbo so catuhi 
maggehi, etesam va annatarena. 

“Reverends, all of the monks and nuns who declare in my 
presence that they have attained perfection, did so by one 
or other of four paths. 


Katamehi catuhi? 
What four? 


Idha, avuso, bhikkhu samathapubbangamam 
vipassanam bhaveti. 

Take a mendicant who develops serenity before 
discernment. 


Tassa samathapubbangamam vipassanam bhavayato 
maggo sanjayati. 
As they do so, the path is born in them. 


So tam maggam asevati bhaveti bahulikaroti. 
They cultivate, develop, and make much of it. 


Tassa tam maggam asevato bhavayato bahulikaroto 
Samyojanani pahiyanti, anusaya byantihonti. 

By doing so, they give up the fetters and eliminate the 
underlying tendencies. 


Puna caparam, avuso, bhikkhu 
vipassanapubbangamam samatham bhaveti. 
Another mendicant develops discernment before serenity. 


Tassa vipassanapubbangamam samatham bhavayato 
maggo sanjayati. 
As they do so, the path is born in them. 


So tam maggam asevati bhaveti bahulikaroti. 
They cultivate, develop, and make much of it. 


Tassa tam maggam asevato bhavayato bahulikaroto 
Samyojanani pahiyanti, anusaya byantihonti. 

By doing so, they give up the fetters and eliminate the 
underlying tendencies. 


Puna caparam, avuso, bhikkhu samathavipassanam 
yuganaddham bhaveti. 


Another mendicant develops serenity and discernment in 
conjunction. 


Tassa samathavipassanam yuganaddham bhavayato 
maggo sanjayati. 
As they do so, the path is born in them. 


So tam maggam asevati bhaveti bahulikaroti. 
They cultivate, develop, and make much of it. 


Tassa tam maggam asevato bhavayato bahulikaroto 
Samyojanani pahiyanti, anusaya byantihonti. 

By doing so, they give up the fetters and eliminate the 
underlying tendencies. 


Puna caparam, avuso, bhikkhuno 
dhammuddhaccaviggahitam manasam hoti. 
Another mendicant’s mind is seized by restlessness to 
realize the teaching. 


Hoti so, avuso, Ssamayo yam tam cittam ajjhattameva 
santitthati sannisidati ekodi hoti samadhiyati. 

But there comes a time when their mind is stilled internally; 
it settles, unifies, and becomes immersed in samadhi. 


Tassa maggo Sanjayati. 
The path is born in them. 


So tam maggam asevati bhaveti bahulikaroti. 
They cultivate, develop, and make much of it. 


Tassa tam maggam asevato bhavayato bahulikaroto 
Samyojanani pahiyanti, anusaya byantihonti. 

By doing so, they give up the fetters and eliminate the 
underlying tendencies. 


Yo hi koci, avuso, bhikkhu va bhikkhuni va mama 
santike arahattappattim byakaroti, sabbo so imehi 
catuhi maggehi, etesam va annatarena’ ti. 

All of the monks and nuns who declare in my presence that 
they have attained perfection, did so by one or other of 
these four paths.” 

Dasamam. 

Patipadavaggo dutiyo. 

Sankhittam vittharasubham, 

Dve khama ubhayena Ca; 


Moggallano sariputto, 


Sasankharam yuganaddhena cati. 


4.171. 171. Cetanasutta - 171. 


Intention 
18. Sancetaniyavagga - 18. Intention 


“Kaye va, bhikkhave, sati kayasancetanahetu 
uppajjati ajjhattam sukhadukkham. 

“Mendicants, as long as there’s a body, the intention that 
gives rise to bodily action causes pleasure and pain to arise 
in oneself. 


Vacaya va, bhikkhave, sati vacisancetanahetu 
uppajjati ajjhattam sukhadukkham. 

As long as there’s a voice, the intention that gives rise to 
verbal action causes pleasure and pain to arise in oneself. 


Mane va, bhikkhave, sati manosancetanahetu 
uppajjati ajjhattam sukhadukkham avijjapaccayava. 
As long as there’s a mind, the intention that gives rise to 
mental action causes pleasure and pain to arise in oneself. 
But these only apply when conditioned by ignorance. 


Samam va tam, bhikkhave, kayasankharam 
abhisankharoti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham. 

By oneself one makes the choice that gives rise to bodily, 
verbal, and mental action, conditioned by which that 
pleasure and pain arise in oneself. 


Pare vassa tam, bhikkhave, kayasankharam 
abhisankharonti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham. 

Or else others make the choice... 


Sampajano va tam, bhikkhave, kayasankharam 
abhisankharoti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham. 

One consciously makes the choice... 


Asampajano va tam, bhikkhave, kayasankharam 
abhisankharoti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham. 

Or else one unconsciously makes the choice ... 


Samam va tam, bhikkhave, vacisankharam 
abhisankharoti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham; 


pare vassa tam, bhikkhave, vacisankharam 
abhisankharonti; 


yampaccayassa tam uppajjati ajjhattam 
sukhadukkham; 


sampajano va tam, bhikkhave, vacisankharam 
abhisankharoti, yampaccayassa tam uppajjati 
ajjhattam sukhadukkham; 


asampajano va tam, bhikkhave, vacisankharam 
abhisankharoti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham. 


Samam va tam, bhikkhave, manosankharam 
abhisankharoti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham; 


pare vassa tam, bhikkhave, manosankharam 
abhisankharonti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham; 


Sampajano va tam, bhikkhave, manosankharam 
abhisankharoti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham; 


asampajano va tam, bhikkhave, manosankharam 
abhisankharoti, yampaccayassa tam uppaijjati 
ajjhattam sukhadukkham. 


Imesu, bhikkhave, dhammesu avijja anupatita, 
Ignorance is included in all these things. 


avijjaya tveva asesaviraganirodha so kayo na hoti 
yampaccayassa tam uppajjati ajjhattam 
sukhadukkham, sa vaca na hoti yampaccayassa tam 
uppajjati ajjhattam sukhadukkham, so mano na hoti 
yampaccayassa tam uppajjati ajjhattam 
sukhadukkham, 

But when ignorance fades away and ceases with nothing 
left over, there is no body and no voice and no mind, 
conditioned by which that pleasure and pain arise in 
oneself. 


khettam tam na hoti... pe ... vatthu tam na hoti ... pe 
.. ayatanam tam na hoti... pe ... adhikaranam tam na 
hoti yampaccayassa tam uppajjati ajjhattam 
sukhadukkhanti. 

There is no field, no ground, no scope, and no basis, 
conditioned by which that pleasure and pain arise in 
oneself. 


Cattarome, bhikkhave, attabhavapatilabha. 
Mendicants, there are four kinds of reincarnation. 


Katame cattaro? 
What four? 


Atthi, bhikkhave, attabhavapatilabho, yasmim 
attabhavapatilabhe attasancetana kamati, no 
parasancetana. 

There is a reincarnation where one’s own intention is 
effective, not that of others. 


Atthi, bhikkhave, attabhavapatilabho, yasmim 
attabhavapatilabhe parasancetana kamati, no 
attasancetana. 

There is a reincarnation where the intention of others is 
effective, not one’s own. 


Atthi, bhikkhave, attabhavapatilabho, yasmim 
attabhavapatilabhe attasancetana ca kamati 
parasancetana Ca. 

There is a reincarnation where both one’s own and others 
intentions are effective. 


J 


Atthi, bhikkhave, attabhavapatilabho, yasmim 
attabhavapatilabhe nevattasancetana kamati, no 
parasancetana. 

There is a reincarnation where neither one’s own nor 
others’ intentions are effective. 


Ime kho, bhikkhave, cattaro attabhavapatilabha’” ti. 
These are the four kinds of reincarnation.” 


Evam vutte, ayasma sariputto bhagavantam 
etadavoca: 
When he said this, Venerable Sariputta said to the Buddha: 


“imassa kho aham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami: 

“Sir, this is how I understand the detailed meaning of the 
Buddha’s brief statement. 


‘tatra, bhante, yayam attabhavapatilabho yasmim 
attabhavapatilabhe attasancetana kamati no 
parasancetana, attasancetanahetu tesam sattanam 
tamha kaya cuti hoti. 

Take the case of the reincarnation where one’s own 
intention is effective, not that of others. Those sentient 
beings pass away from that realm due to their own 
intention. 


Tatra, bhante, yayam attabhavapatilabho yasmim 
attabhavapatilabhe parasancetana kamati no 
attasancetana, parasancetanahetu tesam sattanam 
tamha kaya cuti hoti. 

Take the case of the reincarnation where the intention of 
others is effective, not one’s own. Those sentient beings 
pass away from that realm due to the intention of others. 


Tatra, bhante, yayam attabhavapatilabho yasmim 
attabhavapatilabhe attasancetana ca kamati 
parasancetana Ca, attasancetana ca parasancetana ca 
hetu tesam sattanam tamha kaya cuti hoti. 

Take the case of the reincarnation where both one’s own 
and others’ intentions are effective. Those sentient beings 
pass away from that realm due to both their own and 
others’ intentions. 


Tatra, bhante, yayam attabhavapatilabho yasmim 
attabhavapatilabhe neva attasancetana kamati no 
parasancetana, katame tena deva datthabba’” ti? 

But sir, in the case of the reincarnation where neither one’s 
own nor others’ intentions are effective, what kind of gods 
does this refer to?” 


“Nevasannanasannayatanupaga, sariputta, deva tena 
datthabba’ ti. 


“Sariputta, it refers to the gods reborn in the dimension of 
neither perception nor non-perception.” 


“Ko nu kho, bhante, hetu ko paccayo, yena 
m’idhekacce satta tamha kaya cuta agamino honti 
agantaro itthattam? 

“What is the cause, sir, what is the reason why some 
sentient beings pass away from that realm as returners who 
come back to this state of existence, 


Ko pana, bhante, hetu ko paccayo, yena m’idhekacce 
satta tamha kaya cuta anagamino honti anagantaro 
itthattan” ti? 

while others are non-returners who don’t come back?” 


“Idha, sariputta, ekaccassa puggalassa 
orambhagiyani samyojanani appahinani honti, so 
dittheva dhamme nevasannanasannayatanam 
upasampajja viharati. 

“Sariputta, take a person who hasn’t given up the lower 
fetters. In the present life they enter and abide in the 
dimension of neither perception nor non-perception. 


So tadassadeti, tam nikameti, tena ca vittim apajjati; 
They enjoy it and like it and find it satisfying. 


tattha thito tadadhimutto tabbahulavihari aparihino 
kalam kurumano nevasannanasannayatanupaganam 
devanam sahabyatam upapajjati. 

If they abide in that, are committed to it, and meditate on it 
often without losing it, when they die they’re reborn in the 
company of the gods of the dimension of neither perception 
nor non-perception. 


So tato cuto agami1 hoti aganta itthattam. 


When they pass away from there, they’re a returner, who 
comes back to this state of existence. 


Idha pana, sariputta, ekaccassa puggalassa 
orambhagiyani samyojanani pahinani honti, so 
dittheva dhamme nevasannanasannayatanam 
upasampajja viharati. 

Sariputta, take a person who has given up the lower fetters. 
In the present life they enter and abide in the dimension of 
neither perception nor non-perception. 


So tadassadeti, tam nikameti, tena ca vittim apajjati; 
They enjoy it and like it and find it satisfying. 


tattha thito tadadhimutto tabbahulavihari aparihino 
kalam kurumano nevasannanasannayatanupaganam 
devanam sahabyatam upapaijjati. 

If they abide in that, are committed to it, and meditate on it 
often without losing it, when they die they’re reborn in the 
company of the gods of the dimension of neither perception 
nor non-perception. 


So tato cuto anagami hoti anaganta itthattam. 
When they pass away from there, they’re a non-returner, 
not coming back to this state of existence. 


Ayam kho, sariputta, hetu ayam paccayo, yena 
m’idhekacce satta tamha kaya cuta agamino honti 
agantaro itthattam. 

This is the cause, this is the reason why some sentient 
beings pass away from that realm as returners who come 
back to this state of existence, 


Ayam pana, sariputta, hetu ayam paccayo, yena 
m’idhekacce satta tamha kaya cuta anagamino honti 
anagantaro itthattan” ti. 


while others are non-returners who don’t come back.” 


Pathamam. 


4.172.172. Vibhattisutta - 172. 
Sariputta’s Attainment of 


Textual Analysis 
18. Sancetaniyavagga - 18. Intention 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Addhamasupasampannena me, avuso, 
atthapatisambhida sacchikata odhiso byanjanaso. 
“Reverends, I realized the textual analysis of the meaning— 
piece by piece and expression by expression—a fortnight 
after I ordained. 


Tamaham anekapariyayena acikkhami desemi 
pannapemi patthapemi vivarami vibhajami 
uttanikaromi. 

In many ways I explain, teach, assert, establish, clarify, 
analyze, and reveal it. 


Yassa kho panassa kankha va vimati va, so mam 
panhena. 
Whoever has any doubt or uncertainty, let them ask me, 


Aham veyyakaranena sammukhibhuto no sattha yo 
no dhammanam sukusalo. 

I will answer. Our teacher is present, he who is so very 
skilled in our teachings. 


Addhamasupasampannena me, avuso, 
dhammapatisambhida sacchikata odhiso byanjanaso. 
I realized the textual analysis of the text—piece by piece 
and expression by expression—a fortnight after I ordained. 


Tamaham anekapariyayena acikkhami desemi 
pannapemi patthapemi vivarami vibhajami 
uttanikaromi. 


Yassa kho panassa kankha va vimati va, so mam 
panhena. 


Aham veyyakaranena sammukhibhuto no sattha yo 
no dhammanam sukusalo. 


Addhamasupasampannena me, avuso, 
niruttipatisambhida sacchikata odhiso byanjanaso. 
I realized the textual analysis of terminology—piece by 
piece and expression by expression—a fortnight after I 
ordained. ... 


Tamaham anekapariyayena acikkhami desemi 
pannapemi patthapemi vivarami vibhajami 
uttanikaromi. 


Yassa kho panassa kankha va vimati va, so mam 
panhena. 


Aham veyyakaranena sammukhibhuto no sattha yo 
no dhammanam sukusalo. 


Addhamasupasampannena me, avuso, 
patibhanapatisambhida sacchikata odhiso 
byanjanaso. 

I realized the textual analysis of eloguence—piece by piece 
and expression by expression—a fortnight after I ordained. 


Tamaham anekapariyayena acikkhami desemi 
pannapemi patthapemi vivarami vibhajami 
uttanikaromi. 

In many ways I explain, teach, assert, establish, clarify, 
analyze, and reveal it. 


Yassa kho panassa kankha va vimati va, so mam 
panhena. 
If anyone has any doubt or uncertainty, let them ask me, 


Aham veyyakaranena sammukhibhuto no sattha yo 
no dhammanam sukusalo” ti. 

I will answer. Our teacher is present, he who is so very 
skilled in our teachings.” 


Dutiyam. 


4.173. 173. Mahakotthikasutta - 
173. With Mahakotthita 


18. Sancetaniyavagga - 18. Intention 


Atha kho ayasma mahakotthiko yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then Venerable Mahakotthita went up to Venerable 
Sariputta, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
mahakotthiko ayasmantam sariputtam etadavoca: 
When the greetings and polite conversation were over, 
Mahakotthita sat down to one side, and said to Sariputta: 


“Channam, avuso, phassayatananam 
asesaviraganirodha atthannam kinci” ti? 

“Reverend, when the six fields of contact have faded away 
and ceased with nothing left over, does something else 
exist?” 


“Ma hevam, avuso”. 
“Don’t put it like that, reverend.” 


“Channam, avuso, phassayatananam 
asesaviraganirodha natthannam kinci” ti? 
“Does nothing else exist?” 


“Ma hevam, avuso”. 
“Don’t put it like that, reverend.” 


“Channam, avuso, phassayatananam 
asesaviraganirodha atthi ca natthi ca anham 


kinci” ti? 
“Do both something else and nothing else exist?” 


“Ma hevam, avuso”. 
“Don’t put it like that, reverend.” 


“Channam, avuso, phassayatananam 
asesaviraganirodha nevatthi no natthannam kinci” ti? 
“Do neither something else nor nothing else exist?” 


“Ma hevam, avuso”. 
“Don’t put it like that, reverend.” 


“‘Channam, avuso, phassayatananam 
asesaviraganirodha atthannam kinci’ti, iti puttho 
Samano ‘ma hevam, avuso’ti vadesi. 

“Reverend, when asked whether—when the six fields of 
contact have faded away and ceased with nothing left over 
—something else exists, you say ‘don’t put it like that’. 


‘Channam, avuso, phassayatananam 
asesaviraganirodha natthannam kinci’ti, iti puttho 
Samano: 

When asked whether nothing else exists, 


‘ma hevam, avuso’ti vadesi. 
you say ‘don’t put it like that’. 


‘Channam, avuso, phassayatananam 
asesaviraganirodha atthi ca natthi ca annam kinc’i'ti, 
iti puttho samano: 

When asked whether both something else and nothing else 
exist, 


‘ma hevam, avuso’ti vadesi. 
you say ‘don’t put it like that’. 


‘Channam, avuso, phassayatananam 
asesaviraganirodha nevatthi no natthannam kinci'ti, 
iti puttho samano: 

When asked whether neither something else nor nothing 
else exist, 


‘ma hevam, avuso’ti vadesi. 
you say ‘don’t put it like that’. 


Yatha katham pana, avuso, imassa bhasitassa attho 
datthabbo” ti? 
How then should we see the meaning of this statement?” 


“‘Channam, avuso, phassayatananam 
asesaviraganirodha atthannam kinci’ti, iti vadam 
appapancam papanceti. 

“If you say that, ‘When the six fields of contact have faded 
away and ceased with nothing left over, something else 
exists’, you’re proliferating the unproliferated. 


‘Channam, avuso, phassayatananam 
asesaviraganirodha natthannam kinci’ti, iti vadam 
appapancam papanceti. 

If you say that ‘nothing else exists’, you’re proliferating the 
unproliferated. 


‘Channam, avuso, phassayatananam 
asesaviraganirodha atthi ca natthi ca annam kinci'ti, 
iti vadam appapancam papanceti. 

If you say that ‘both something else and nothing else exist’, 
you’re proliferating the unproliferated. 


‘Channam, avuso, phassayatananam 
asesaviraganirodha nevatthi no natthannam kinci'ti, 
iti vadam appapancam papanceti. 


If you say that ‘neither something else nor nothing else 
exists’, you’re proliferating the unproliferated. 


Yavata, avuso, channam phassayatananam gati tavata 
papancassa gati; 

The scope of the six fields of contact extends as far as the 
scope of proliferation. 


yavata papancassa gati tavata channam 
phassayatananam gati. 

The scope of proliferation extends as far as the scope of the 
six fields of contact. 


Channam, avuso, phassayatananam 
aseSaviraganirodha papancanirodho 
papancavupasamo’ ti. 

When the six fields of contact fade away and cease with 
nothing left over, proliferation stops and is stilled.” 


Tatiyam. 


4.174. 174. Anandasutta - 174. 
With Ananda 


18. Sancetaniyavagga - 18. Intention 


Atha kho ayasma anando yenayasma mahakotthiko 
tenupasankami; upasankamitva ayasmata 
mahakotthikena saddhim sammodi. 

Then Venerable Ananda went up to Venerable 
Mahakotthita, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anando ayasmantam mahakotthikam etadavoca: 
When the greetings and polite conversation were over, 
Ananda sat down to one side, and said to Mahakotthita: 


“Channam, avuso, phassayatananam 
asesaviraganirodha atthannam kinci” ti? 

“Reverend, when these six fields of contact have faded away 
and ceased with nothing left over, does anything else exist?” 


“Ma hevam, avuso”. 
“Don’t put it like that, reverend.” 


“Channam, avuso, phassayatananam 
asesaviraganirodha natthannam kinci” ti? 
“Does nothing else exist?” 


“Ma hevam, avuso”. 
“Don’t put it like that, reverend.” 


“Channam, avuso, phassayatananam 
asesaviraganirodha atthi ca natthi ca annam 
kinci” ti? 


“Do both something else and nothing else exist?” 


“Ma hevam, avuso”. 
“Don’t put it like that, reverend.” 


“Channam, avuso, phassayatananam 
asesaviraganirodha nevatthi no natthannam kinci” ti? 
“Do neither something else nor nothing else exist?” 


“Ma hevam, avuso”. 
“Don’t put it like that, reverend.” 


“‘Channam, avuso, phassayatananam 
asesaviraganirodha atthannam kinci’ti, iti puttho 
Samano: 

“Reverend, when asked these questions, 


‘ma hevam, avuso’ti vadesi. 
you say ‘don’t put it like that’. 


‘Channam, avuso, phassayatananam 
asesaviraganirodha natthannam kinci'ti, iti puttho 
Samano: 


‘ma hevam, avuso’ti vadesi. 

‘Channam, avuso, phassayatananam 
asesaviraganirodha atthi ca natthi ca annam kinci'ti, 
iti puttho samano: 

‘ma hevam, avuso’ti vadesi. 

‘Channam, avuso, phassayatananam 


asesaviraganirodha nevatthi no natthannam kinci'ti, 
iti puttho samano: 


‘ma hevam, avuso’ti vadesi. 


Yatha katham panavuso, imassa bhasitassa attho 
datthabbo” ti? 
... How then should we see the meaning of this statement?” 


“‘Channam, avuso, phassayatananam 
asesaviraganirodha atthannam kinci’ti, iti vadam 
appapancam papanceti. 

“If you say that ‘when the six fields of contact have faded 
away and ceased with nothing left over, something else 
exists’, you’re proliferating the unproliferated. 


‘Channam, avuso, phassayatananam 
asesaviraganirodha natthannam kinci’ti, iti vadam 
appapancam papanceti. 

If you say that ‘nothing else exists’, you’re proliferating the 
unproliferated. 


‘Channam, avuso, phassayatananam 
asesaviraganirodha atthi ca natthi ca annam kinc'i'ti, 
iti vadam appapancam papanceti. 

If you say that ‘both something else and nothing else exist’, 
you’re proliferating the unproliferated. 


‘Channam, avuso, phassayatananam 
aseSaviraganirodha nevatthi no natthannam kinci'ti, 
iti vadam appapancam papanceti. 

If you say that ‘neither something else nor nothing else 
exist’, you're proliferating the unproliferated. 


Yavata, avuso, channam phassayatananam gati tavata 
papancassa gati. 

The scope of the six fields of contact extends as far as the 
scope of proliferation. 


Yavata papancassa gati tavata channam 
phassayatananam gati. 

The scope of proliferation extends as far as the scope of the 
six fields of contact. 


Channam, avuso, phassayatananam 
aseSaviraganirodha papancanirodho 
papancavupasamo’ ti. 

When the six fields of contact fade away and cease with 
nothing left over, proliferation stops and is stilled.” 


Catuttham. 


4.175. 175. Upavanasutta - 175. 
With Upavana 


18. Sancetaniyavagga - 18. Intention 


Atha kho ayasma upavano yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then Venerable Upavana went up to Venerable Sariputta, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
upavano ayasmantam sariputtam etadavoca: 

When the greetings and polite conversation were over, 
Upavana sat down to one side, and said to Sariputta: 


“Kim nu kho, avuso sariputta, vijjayantakaro hot” ti? 
“Reverend Sariputta, do you become a terminator because 
of knowledge?” 


“No hidam, avuso”. 
“That’s not it, reverend.” 


“Kim panavuso sariputta, caranenantakaro hoti’ ti? 
“Do you become a terminator because of conduct?” 


“No hidam, avuso”. 
“That’s not it, reverend.” 


“Kim panavuso sariputta, vijjacaranenantakaro 
hoti” ti? 

“Do you become a terminator because of both knowledge 
and conduct?” 


“No hidam, avuso”. 
“That’s not it, reverend.” 


“Kim panavuso sariputta, annatra 
vijjacaranenantakaro hoti’ ti? 

“Do you become a terminator for some reason other than 
knowledge and conduct?” 


“No hidam, avuso”. 
“That’s not it, reverend.” 


“‘Kim nu kho, avuso sariputta, vijjayantakaro hoti’ti, 
iti puttho samano: 

“Reverend Sariputta, when asked whether you become a 
terminator because of knowledge or conduct or knowledge 
and conduct, or for some other reason, 


‘no hidam, avuso’ti vadesi. 
you say ‘that’s not it’. 


‘Kim panavuso sariputta, caranenantakaro hoti’ti, iti 
puttho samano: 


‘no hidam, avuso’ti vadesi. 


‘Kim panavuso sariputta, vijjacaranenantakaro 
hoti’ti, iti puttho samano: 


‘no hidam, avuso’ti vadesi. 


‘Kim panavuso sSariputta, annatra 
vijjacaranenantakaro hoti’ti, iti puttho samano: 


‘no hidam, avuso’ti vadesi. 


Yatha katham panavuso, antakaro hoti” ti? 


How then do you become a terminator?” 


“Vijjaya ce, avuso, antakaro abhavissa, saupadanova 
samano antakaro abhavissa. 

“Reverend, if you became a terminator because of 
knowledge, then even someone who still has grasping could 
be a terminator. 


Caranena ce, avuso, antakaro abhavissa, 
Saupadanova samano antakaro abhavissa. 

If you became a terminator because of conduct, then even 
someone who still has grasping could be a terminator. 


Vijjacaranena ce, avuso, antakaro abhavissa, 
Saupadanova samano antakaro abhavissa. 

If you became a terminator because of both knowledge and 
conduct, then even someone who still has grasping could be 
a terminator. 


Annatra vijjacaranena Ce, avuso, antakaro abhavissa, 
puthujjano antakaro abhavissa. 

If you became a terminator for some reason other than 
knowledge and conduct, then even an ordinary person 
could be a terminator. 


Puthujjano hi, avuso, annatra vijjacaranena. 
For an ordinary person lacks knowledge and conduct. 


Caranavipanno kho, avuso, yathabhutam na janati na 
passati. 

Reverend, someone lacking good conduct does not know 
and see things as they are. 


Caranasampanno yathabhutam janati passati. 
Someone accomplished in good conduct knows and sees 
things as they are. 


Yathabhutam janam passam antakaro hoti’ ti. 
Knowing and seeing things as they are, one is a 
terminator.” 


Pancamam. 


4.176. 176. Ayacanasutta - 176. 


Aspiration 
18. Sancetaniyavagga - 18. Intention 


“Saddho, bhikkhave, bhikkhu evam samma 
ayacamano ayaceyya: 
“Mendicants, a faithful monk would rightly aspire: 


‘tadiso homi yadisa sariputtamoggallana’ ti. 
‘May I be like Sariputta and Moggallana!’ 


Esa, bhikkhave, tula etam pamanam mama 
savakanam bhikkhunam, yadidam 
sariputtamoggallana. 

These are a standard and a measure for my monk disciples, 
that is, Sariputta and Moggallana. 


Saddha, bhikkhave, bhikkhuni evam samma 
ayacamana ayaceyya: 
A faithful nun would rightly aspire: 


‘tadisa homi yadisa khema ca bhikkhun1 uppalavanna 
ca’ti. 
‘May I be like the nuns Khema and Uppalavanna!’ 


Esa, bhikkhave, tula etam pamanam mama 
savikanam bhikkhuninam, yadidam khema ca 
bhikkhun1 uppalavanna Ca. 

These are a standard and a measure for my nun disciples, 
that is, the nuns Khema and Uppalavanna. 


Saddho, bhikkhave, upasako evam samma ayacamano 
ayaceyya: 
A faithful layman would rightly aspire: 


‘tadiso homi yadiso citto ca gahapati hatthako ca 
alavako’ti. 
‘May I be like the householder Citta and Hatthaka of Alavi!’ 


Esa, bhikkhave, tula etam pamanam mama 
savakanam upasakanam, yadidam citto ca gahapati 
hatthako ca alavako. 

These are a standard and a measure for my male lay 
disciples, that is, the householder Citta and Hatthaka of 
Alavi. 


Saddha, bhikkhave, upasika evam samma ayacamana 
ayaceyya: 
A faithful laywoman would rightly aspire: 


‘tadisa homi yadisa khujjuttara ca upasika 
velukandakiya ca nandamata’ ti. 

‘May I be like the laywomen Khujjuttara and Velukantaki, 
Nanda’s mother!’ 


Esa, bhikkhave, tula etam pamanam mama 
savikanam upasikanam, yadidam khujjuttara ca 
upasika velukandakiya ca nandamata’ ti. 

These are a standard and a measure for my female lay 
disciples, that is, the laywomen Khujjuttara and 
Velukantaki, Nanda’s mother.” 


Chattham. 


4.177.177. Rahulasutta - 177. 
With Rahula 


18. Sancetaniyavagga - 18. Intention 


Atha kho ayasma rahulo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam rahulam bhagava etadavoca: 

Then Venerable Rahula went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him: 


“Ya ca, rahula, ajjhattika pathavidhatu ya ca bahira 
pathavidhatu, pathavidhaturevesa. 

“Rahula, the interior earth element and the exterior earth 
element are just the earth element. 


‘Tam netam mama, nesohamasmi, na meso atta’ti, 
evametam yathabhutam sammappannaya 
datthabbam. 

This should be truly seen with right understanding like this: 
‘This is not mine, I am not this, this is not my self.’ 


Evametam yathabhutam sammappannaya disva 
pathavidhatuya nibbindati, pathavidhatuya cittam 
virajeti. 

When you truly see with right understanding, you reject the 
earth element, detaching the mind from the earth element. 


Ya ca, rahula, ajjhattika apodhatu ya ca bahira 
apodhatu, apodhaturevesa. 

The interior water element and the exterior water element 
are just the water element. 


‘Tam netam mama, nesohamasmi, na meso atta’ti, 
evametam yathabhutam sammappannaya 
datthabbam. 

This should be truly seen with right understanding like this: 
‘This is not mine, I am not this, this is not my self.’ 


Evametam yathabhutam sammappannaya disva 
apodhatuya nibbindati, apodhatuya cittam virajeti. 
When you truly see with right understanding, you reject the 
water element, detaching the mind from the water element. 


Ya ca, rahula, ajjhattika tejodhatu ya ca bahira 
tejodhatu, tejodhaturevesa. 

The interior fire element and the exterior fire element are 
just the fire element. 


‘Tam netam mama, nesohamasmi, na meso atta’ti, 
evametam yathabhutam sammappannaya 
datthabbam. 

This should be truly seen with right understanding like this: 
‘This is not mine, I am not this, this is not my self.’ 


Evametam yathabhutam sammappannaya disva 
tejodhatuya nibbindati, tejodhatuya cittam virajeti. 
When you truly see with right understanding, you reject the 
fire element, detaching the mind from the fire element. 


Ya ca, rahula, ajjhattika vayodhatu ya ca bahira 
vayodhatu, vayodhaturevesa. 

The interior air element and the exterior air element are 
just the air element. 


‘Tam netam mama, nesohamasmi, na meso atta’ti, 
evametam yathabhutam sammappannaya 
datthabbam. 


This should be truly seen with right understanding like this: 
‘This is not mine, I am not this, this is not my self.’ 


Evametam yathabhutam sammappannaya disva 
vayodhatuya nibbindati, vayodhatuya cittam virajeti. 
When you truly see with right understanding, you reject the 
air element, detaching the mind from the air element. 


Yato kho, rahula, bhikkhu imasu catusu dhatusu 
nevattanam na attaniyam samanupassati, ayam 
vuccati, rahula, bhikkhu acchecchi tanham, vivattayi 
samyojanam, samma manabhisamaya antamakasi 
dukkhassa’” ti. 

When a mendicant sees these four elements as neither self 
nor belonging to self, they’re called a mendicant who has 
cut off craving, untied the fetters, and by rightly 
comprehending conceit has made an end of suffering.” 


Sattamam. 


4.178. 178. Jambalisutta - 178. 
Billabong 


18. Sancetaniyavagga - 18. Intention 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu annataram santam 
cetovimuttim upasampajja viharati. 

Take a mendicant who enters and remains in a peaceful 
release of the heart. 


So sakkayanirodham manasi karoti. 
They focus on the cessation of identification, 


Tassa sakkayanirodham manasi karoto 
sakkayanirodhe cittam na pakkhandati nappasidati 
na santitthati nadhimuccati. 

but their mind isn’t eager, confident, settled, and decided 
about it. 


Tassa kho evam, bhikkhave, bhikkhuno na 
sakkayanirodho patikankho. 
You wouldn’t expect that mendicant to stop identifying. 


Seyyathapi, bhikkhave, puriso lepagatena hatthena 
sakham ganheyya, tassa so hattho sSajjeyyapi 
ganheyyapi bajjheyyapi; 

Suppose a person were to grab a branch with a glue- 
smeared hand. Their hand would stick, hold, and bind to it. 


evamevam kho, bhikkhave, bhikkhu annataram 
santam cetovimuttim upasampaijja viharati. 

In the same way, take a mendicant who enters and remains 
in a peaceful release of the heart. 


So sakkayanirodham manasi karoti. 
They focus on the cessation of identification, 


Tassa sakkayanirodham manasi karoto 
sakkayanirodhe cittam na pakkhandati nappasidati 
na santitthati nadhimuccati. 

but their mind isn’t eager, confident, settled, and decided 
about it. 


Tassa kho evam, bhikkhave, bhikkhuno na 
sakkayanirodho patikankho. 
You wouldn’t expect that mendicant to stop identifying. 


Idha pana, bhikkhave, bhikkhu annataram santam 
cetovimuttim upasampajja viharati. 

Next, take a mendicant who enters and remains in a 
peaceful release of the heart. 


So sakkayanirodham manasi karoti. 
They focus on the cessation of identification, 


Tassa sakkayanirodham manasi karoto 
sakkayanirodhe cittam pakkhandati pasidati 
santitthati adhimuccati. 

and their mind is eager, confident, settled, and decided 
about it. 


Tassa kho evam, bhikkhave, bhikkhuno 
sakkayanirodho patikankho. 
You’d expect that mendicant to stop identifying. 


Seyyathapi, bhikkhave, puriso suddhena hatthena 
sakham ganheyya, tassa so hattho neva Sajjeyya na 
ganheyya na bajjheyya; 

Suppose a person were to grab a branch with a clean hand. 
Their hand wouldn’t stick, hold, or bind to it. 


evamevam kho, bhikkhave, bhikkhu annataram 
santam cetovimuttim upasampaijja viharati. 

In the same way, take a mendicant who enters and remains 
in a peaceful release of the heart. 


So sakkayanirodham manasi karoti. 
They focus on the cessation of identification, 


Tassa sakkayanirodham manasi karoto 
sakkayanirodhe cittam pakkhandati pasidati 
santitthati adhimuccati. 

and their mind is eager, confident, settled, and decided 
about it. 


Tassa kho evam, bhikkhave, bhikkhuno 
sakkayanirodho patikankho. 
You’d expect that mendicant to stop identifying. 


Idha pana, bhikkhave, bhikkhu annataram santam 
cetovimuttim upasampajja viharati. 

Next, take a mendicant who enters and remains in a 
peaceful release of the heart. 


So avijjappabhedam manasi karoti. 
They focus on smashing ignorance, 


Tassa avijjappabhedam manasi karoto avijjappabhede 
cittam na pakkhandati nappasidati na santitthati 
nadhimuccati. 


but their mind isn’t eager, confident, settled, and decided 
about it. 


Tassa kho evam, bhikkhave, bhikkhuno na 
avijjappabhedo patikankho. 
You wouldn’t expect that mendicant to smash ignorance. 


Seyyathapi, bhikkhave, jambali anekavassaganika. 
Suppose there was a billabong that had been stagnant for 
many years. 


Tassa puriso yani ceva ayamukhani tani pidaheyya, 
yani ca apayamukhani tani vivareyya, devo ca na 
samma dharam anuppaveccheyya. 

And someone was to close off the inlets and open up the 
drains, and the heavens didn’t provide enough rain. 


Evanhi tassa, bhikkhave, jambaliya na alippabhedo 
patikankho. 
You wouldn’t expect that billabong to break its banks. 


Evamevam kho, bhikkhave, bhikkhu annataram 
santam cetovimuttim upasampaijja viharati. 

In the same way, take a mendicant who enters and remains 
in a certain peaceful release of the heart. 


So avijjappabhedam manasi karoti. 
They focus on smashing ignorance, 


Tassa avijjappabhedam manasi kKaroto avijjappabhede 
cittam na pakkhandati nappasidati na santitthati 
nadhimuccati. 

but their mind isn’t eager, confident, settled, and decided 
about it. 


Tassa kho evam, bhikkhave, bhikkhuno na 
avijjappabhedo patikankho. 
You wouldn’t expect that mendicant to smash ignorance. 


Idha pana, bhikkhave, bhikkhu annataram santam 
cetovimuttim upasampajja viharati. 

Next, take a mendicant who enters and remains in a 
peaceful release of the heart. 


So avijjappabhedam manasi karoti. 
They focus on smashing ignorance, 


Tassa avijjappabhedam manasi kKaroto avijjappabhede 
cittam pakkhandati pasidati santitthati adhimuccati. 
and their mind is eager, confident, settled, and decided 
about it. 


Tassa kho evam, bhikkhave, bhikkhuno 
avijjappabhedo patikankho. 
You’d expect that mendicant to smash ignorance. 


Seyyathapi, bhikkhave, jambali anekavassaganika. 
Suppose there was a billabong that had been stagnant for 
many years. 


Tassa puriso yani ceva ayamukhani tani vivareyya, 
yani ca apayamukhani tani pidaheyya, devo ca samma 
dharam anuppaveccheyya. 

And someone was to open up the inlets and close off the 
drains, and the heavens provided plenty of rain. 


patikankho. 
You’d expect that billabong to break its banks. 


Evamevam kho, bhikkhave, bhikkhu annataram 
santam cetovimuttim upasampaijja viharati. 

In the same way, take a mendicant who enters and remains 
in a certain peaceful release of the heart. 


So avijjappabhedam manasi karoti. 
They focus on smashing ignorance, 


Tassa avijjappabhedam manasi karoto avijjappabhede 
cittam pakkhandati pasidati santitthati adhimuccati. 
and their mind is eager, confident, settled, and decided 
about it. 


Tassa kho evam, bhikkhave, bhikkhuno 
avijjappabhedo patikankho. 
You’d expect that mendicant to smash ignorance. 


Ime kho, bhikkhave, cattaro puggala santo 
Ssamvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Atthamam. 


4.179. 179. Nibbanasutta - 179. 


Extinguishment 
18. Sancetaniyavagga - 18. Intention 


Atha kho ayasma anando yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then Venerable Ananda went up to Venerable Sariputta, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anando ayasmantam sariputtam etadavoca: 

When the greetings and polite conversation were over, 
Ananda sat down to one side, and said to Sariputta: 


“ko nu kho, avuso sariputta, hetu ko paccayo, yena 
m’idhekacce satta dittheva dhamme na 
parinibbayanti” ti? 

“What is the cause, Reverend Sariputta, what is the reason 
why some sentient beings aren’t fully extinguished in the 
present life?” 


“Idhavuso ananda, satta ima hanabhagiya sannati 
yathabhutam nappajananti, ima thitibhagiya sannati 
yathabhutam nappajananti, ima visesabhagiya 
sannati yathabhutam nappajananti, ima 
nibbedhabhagiya sannati yathabhutam nappajananti. 
“Reverend Ananda, it’s because some sentient beings don’t 
really understand which perceptions make things worse, 
which keep things steady, which lead to distinction, and 
which lead to penetration. 


Ayam kho, avuso ananda, hetu ayam paccayo, yena 
m’idhekacce satta dittheva dhamme na 
parinibbayanti” ti. 

That’s the cause, that’s the reason why some sentient 
beings aren’t fully extinguished in the present life.” 


“Ko panavuso sariputta, hetu ko paccayo, yena 
m’idhekacce satta dittheva dhamme 
parinibbayanti” ti? 

“What is the cause, Reverend Sariputta, what is the reason 
why some sentient beings are fully extinguished in the 
present life?” 


“Idhavuso ananda, satta ima hanabhagiya sannati 
yathabhutam pajananti, ima thitibhagiya sannati 
yathabhttam pajananti, ima visesabhagiya sannati 
yathabhutam pajananti, ima nibbedhabhagiya 
sannati yathabhutam pajananti. 

“Reverend Ananda, it’s because some sentient beings truly 
understand which perceptions make things worse, which 
keep things steady, which lead to distinction, and which 
lead to penetration. 


Ayam kho, avuso ananda, hetu ayam paccayo, yena 
m’idhekacce satta dittheva dhamme 
parinibbayanti” ti. 

That’s the cause, that’s the reason why some sentient 
beings are fully extinguished in the present life.” 


Navamam. 


4.180. 180. Mahapadesasutta - 


180. The Four Great References 
18. Sancetaniyavagga - 18. Intention 


Ekam samayam bhagava bhoganagare viharati 
anandacetiye. 

At one time the Buddha was staying near the city of Bhoga, 
at the Ananda Tree-shrine. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“cattarome, bhikkhave, mahapadese desessami, 
“Mendicants, I will teach you the four great references. 


tam sunatha, sadhukam manasi karotha, 
bhasissam1i1’ ti. 

Listen and pay close attention, I will speak.” 
“Evam, bhante”ti kho te bhikkhu bhagavato 


paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katame, bhikkhave, cattaro mahapadesa? 
“Mendicants, what are the four great references? 


Idha, bhikkhave, bhikkhu evam vadeyya: 
Take a mendicant who says: 


‘sammukha metam, avuso, bhagavato sutam 
sammukha patiggahitam— 

‘Reverend, I have heard and learned this in the presence of 
the Buddha: 


ayam dhammo, ayam vinayo, idam satthusasanan’ ti. 
this is the teaching, this is the training, this is the Teacher’s 
instruction.’ 


Tassa, bhikkhave, bhikkhuno bhasitam neva 
abhinanditabbam nappatikkositabbam. 

You should neither approve nor dismiss that mendicant’s 
statement. 


Anabhinanditva appatikkositva tani padabyanjanani 
sadhukam uggahetva sutte otaretabbani, vinaye 
sandassetabbani. 

Instead, you should carefully memorize those words and 
phrases, then check if they’re included in the discourses 
and found in the texts on monastic training. 


Tani ce sutte otariyamanani vinaye 
sandassiyamanani na ceva sutte otaranti na vinaye 
sandissanti, nitthamettha gantabbam: 

If they’re not included in the discourses and found in the 
texts on monastic training, you should draw the conclusion: 


‘addha idam na ceva tassa bhagavato vacanam 
arahato sammasambuddhassa; 


‘Clearly this is not the word of the Blessed One, the 
perfected one, the fully awakened Buddha. 


imassa ca bhikkhuno duggahitan’ti. 
It has been incorrectly memorized by that mendicant.’ 


Iti hetam, bhikkhave, chaddeyyatha. 
And so you should reject it. 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘sammukha metam, avuso, bhagavato sutam 
sammukha patiggahitam— 

‘Reverend, I have heard and learned this in the presence of 
the Buddha: 


ayam dhammo, ayam vinayo, idam satthusasanan’ ti. 
this is the teaching, this is the training, this is the Teacher’s 
instruction.’ 


Tassa, bhikkhave, bhikkhuno bhasitam neva 
abhinanditabbam nappatikkositabbam. 

You should neither approve nor dismiss that mendicant’s 
statement. 


Anabhinanditva appatikkositva tani padabyanjanani 
sadhukam uggahetva sutte otaretabbani, vinaye 
sandassetabbani. 

Instead, you should carefully memorize those words and 
phrases, then check if they’re included in the discourses 
and found in the texts on monastic training. 


Tani ce sutte otariyamanani vinaye 
sandassiyamanani sutte ceva otaranti vinaye ca 
sandissanti, nitthamettha gantabbam: 


If they are included in the discourses and found in the texts 
on monastic training, you should draw the conclusion: 


‘addha idam tassa bhagavato vacanam arahato 
sammasambuddhassa; 

‘Clearly this is the word of the Blessed One, the perfected 
one, the fully awakened Buddha. 


imassa ca bhikkhuno suggahitan’ ti. 
It has been correctly memorized by that mendicant.’ 


Idam, bhikkhave, pathamam mahapadesam 
dhareyyatha. 
You should remember it. This is the first great reference. 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘asukasmim nama avase sangho viharati sathero 
sapamokkho. 

‘In such-and-such monastery lives a Sangha with seniors 
and leaders. 


Tassa me sanghassa sammukha sutam sammukha 
patiggahitam— 
I’ve heard and learned this in the presence of that Sangha: 


ayam dhammo, ayam vinayo, idam satthusasanan’ ti. 
this is the teaching, this is the training, this is the Teacher’s 
instruction.’ 


Tassa, bhikkhave, bhikkhuno bhasitam neva 
abhinanditabbam nappatikkositabbam. 

You should neither approve nor dismiss that mendicant’s 
statement. 


Anabhinanditva appatikkositva tani padabyanjanani 
sadhukam uggahetva sutte otaretabbani, vinaye 
sandassetabbani. 

Instead, you should carefully memorize those words and 
phrases, then check if they’re included in the discourses or 
found in the texts on monastic training. 


Tani ce sutte otariyamanani vinaye 
sandassiyamanani na ceva sutte otaranti na vinaye 
sandissanti, nitthamettha gantabbam: 

If they’re not included in the discourses or found in the 
texts on monastic training, you should draw the conclusion: 


‘addha idam na ceva tassa bhagavato vacanam 
arahato sammasambuddhassa; 

‘Clearly this is not the word of the Blessed One, the 
perfected one, the fully awakened Buddha. 


tassa ca sanghassa duggahitan’ti. 
It has been incorrectly memorized by that Sangha.’ 


Iti hetam, bhikkhave, chaddeyyatha. 
And so you should reject it. 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘asukasmim nama avase sangho viharati sathero 
sapamokkho. 

‘In such-and-such monastery lives a Sangha with seniors 
and leaders. 


Tassa me sanghassa sammukha sutam sammukha 
patiggahitam— 
I’ve heard and learned this in the presence of that Sangha: 


ayam dhammo, ayam vinayo, idam satthusasanan’ ti. 
this is the teaching, this is the training, this is the Teacher’s 
instruction.’ 


Tassa, bhikkhave, bhikkhuno bhasitam neva 
abhinanditabbam nappatikkositabbam. 

You should neither approve nor dismiss that mendicant’s 
statement. 


Anabhinanditva appatikkositva tani padabyanjanani 
sadhukam uggahetva sutte otaretabbani, vinaye 
sandassetabbani. 

Instead, you should carefully memorize those words and 
phrases, then check if they’re included in the discourses or 
found in the texts on monastic training. 


Tani ce sutte otariyamanani, vinaye 
sandassiyamanani sutte ceva otaranti vinaye ca 
sandissanti, nitthamettha gantabbam: 

If they are included in the discourses and found in the texts 
on monastic training, you should draw the conclusion: 


‘addha idam tassa bhagavato vacanam arahato 
sammasambuddhassa; 

‘Clearly this is the word of the Blessed One, the perfected 
one, the fully awakened Buddha. 


tassa ca sanghassa suggahitan’ti. 
It has been correctly memorized by that Sangha.’ 


Idam, bhikkhave, dutiyam mahapadesam 
dhareyyatha. 
You should remember it. This is the second great reference. 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘asukasmim nama avase sambahula thera bhikkhu 
viharanti bahussuta agatagama dhammadhara 
vinayadhara matikadhara. 

‘In such-and-such monastery there are several senior 
mendicants who are very learned, knowledgeable in the 
scriptures, who remember the teachings, the texts on 
monastic training, and the outlines. 


Tesam me theranam sammukha sutam sammukha 
patiggahitam— 

I’ve heard and learned this in the presence of those senior 
mendicants: 


ayam dhammo, ayam vinayo, idam satthusasanan’ ti. 
this is the teaching, this is the training, this is the Teacher’s 
instruction.’ 


Tassa, bhikkhave, bhikkhuno bhasitam neva 
abhinanditabbam nappatikkositabbam. 

You should neither approve nor dismiss that mendicant’s 
statement. 


Anabhinanditva appatikkositva tani padabyanjanani 
sadhukam uggahetva sutte otaretabbani, vinaye 
sandassetabbani. 

Instead, you should carefully memorize those words and 
phrases, then check if they’re included in the discourses or 
found in the texts on monastic training. 


Tani ce sutte otariyamanani vinaye 
sandassiyamanani na ceva sutte otaranti na vinaye 
sandissanti, nitthamettha gantabbam: 

If they’re not included in the discourses or found in the 
monastic law, you should draw the conclusion: 


‘addha idam na ceva tassa bhagavato vacanam 
arahato sammasambuddhassa; 

‘Clearly this is not the word of the Blessed One, the 
perfected one, the fully awakened Buddha. 


tesanca theranam duggahitan’ti. 
It has been incorrectly memorized by those senior 
mendicants.’ 


Iti hetam, bhikkhave, chaddeyyatha. 
And so you should reject it. 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘asukasmim nama avase sambahula thera bhikkhu 
viharanti bahussuta agatagama dhammadhara 
vinayadhara matikadhara. 

‘In such-and-such monastery there are several senior 
mendicants who are very learned, knowledgeable in the 
scriptures, who remember the teachings, the texts on 
monastic training, and the outlines. 


Tesam me theranam sammukha sutam sammukha 
patiggahitam— 

I’ve heard and learned this in the presence of those senior 
mendicants: 


ayam dhammo, ayam vinayo, idam satthusasanan’ ti. 
this is the teaching, this is the training, this is the Teacher’s 
instruction.’ 


Tassa, bhikkhave, bhikkhuno bhasitam neva 
abhinanditabbam nappatikkositabbam. 

You should neither approve nor dismiss that mendicant’s 
statement. 


Anabhinanditva appatikkositva tani padabyanjanani 
sadhukam uggahetva sutte otaretabbani, vinaye 
sandassetabbani. 

Instead, you should carefully memorize those words and 
phrases, then check if they’re included in the discourses 
and found in the texts on monastic training. 


Tani ce sutte otariyamanani vinaye 
sandassiyamanani sutte ceva otaranti vinaye ca 
sandissanti, nitthamettha gantabbam: 

If they are included in the discourses and found in the texts 
on monastic training, you should draw the conclusion: 


‘addha idam tassa bhagavato vacanam arahato 
sammasambuddhassa; 

‘Clearly this is the word of the Blessed One, the perfected 
one, the fully awakened Buddha. 


tesanca theranam suggahitan’ ti. 
It has been correctly memorized by those senior 
mendicants.’ 


Idam, bhikkhave, tatiyam mahapadesam dhareyyatha. 
You should remember it. This is the third great reference. 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘asukasmim nama avase eko thero bhikkhu viharati 
bahussuto agatagamo dhammadharo vinayadharo 
matikadharo. 

‘In such-and-such monastery there is a single senior 
mendicant who is very learned and knowledgeable in the 
scriptures, who has memorized the teachings, the texts on 
monastic discipline, and the outlines. 


Tassa me therassa sammukha sutam sammukha 
patiggahitam— 

I’ve heard and learned this in the presence of that senior 
mendicant: 


ayam dhammo, ayam vinayo, idam satthusasanan’ ti. 
this is the teaching, this is the training, this is the Teacher’s 
instruction.’ 


Tassa, bhikkhave, bhikkhuno bhasitam neva 
abhinanditabbam nappatikkositabbam. 

You should neither approve nor dismiss that mendicant’s 
statement. 


Anabhinanditva appatikkositva tani padabyanjanani 
sadhukam uggahetva sutte otaretabbani, vinaye 
sandassetabbani. 

Instead, you should carefully memorize those words and 
phrases, then check if they’re included in the discourses 
and found in the texts on monastic discipline. 


Tani ce sutte otariyamanani vinaye 
sandassiyamanani na ceva sutte otaranti na vinaye 
sandissanti, nitthamettha gantabbam: 

If they’re not included in the discourses or found in the 
texts on monastic discipline, you should draw the 
conclusion: 


‘addha idam na ceva tassa bhagavato vacanam 
arahato sammasambuddhassa; 

‘Clearly this is not the word of the Blessed One, the 
perfected one, the fully awakened Buddha. 


tassa ca therassa duggahitan’ti. 


It has been incorrectly memorized by that senior 
mendicant.’ 


Iti hetam, bhikkhave, chaddeyyatha. 
And so you should reject it. 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘asukasmim nama avase eko thero bhikkhu viharati 
bahussuto agatagamo dhammadharo vinayadharo 
matikadharo. 

‘In such-and-such monastery there is a single senior 
mendicant who is very learned and knowledgeable in the 
scriptures, who has memorized the teachings, the texts on 
monastic discipline, and the outlines. 


Tassa me therassa sammukha sutam sammukha 
patiggahitam— 

I’ve heard and learned this in the presence of that senior 
mendicant: 


ayam dhammo, ayam vinayo, idam satthusasanan’ ti. 
this is the teaching, this is the training, this is the Teacher’s 
instruction.’ 


Tassa, bhikkhave, bhikkhuno bhasitam neva 
abhinanditabbam nappatikkositabbam. 

You should neither approve nor dismiss that mendicant’s 
statement. 


Anabhinanditva appatikkositva tani padabyanjanani 
sadhukam uggahetva sutte otaretabbani, vinaye 
sandassetabbani. 

Instead, you should carefully memorize those words and 
phrases, then check if they’re included in the discourses 


and found in the texts on monastic discipline. 

Tani ce sutte otariyamanani vinaye 
sandassiyamanani sutte ceva otaranti vinaye ca 
sandissanti, nitthamettha gantabbam: 

If they are included in the discourses and found in the 
monastic law, you should draw the conclusion: 

‘addha idam tassa bhagavato vacanam arahato 
sammasambuddhassa; 

‘Clearly this is the word of the Blessed One, the perfected 
one, the fully awakened Buddha. 


tassa ca therassa suggahitan’ ti. 
It has been correctly memorized by that senior mendicant.’ 


Idam, bhikkhave, catuttham mahapadesam 
dhareyyatha. 
You should remember it. This is the fourth great reference. 


Ime kho, bhikkhave, cattaro mahapadesa’” ti. 
These are the four great references.” 


Dasamam. 
Sancetaniyavaggo tatiyo. 
Cetana vibhatti kotthiko, 
Anando upavanapancamam; 
Ayacana rahula jambali, 


Nibbanam mahapadesenati. 


4.181. 181. Yodhajivasutta - 181. 


A Warrior 
19. Brahmanavagga - 19. Brahmins 


“Catuhi, bhikkhave, angehi samannagato yodhajivo 
rajaraho hoti rajabhoggo, ranno anganteva sankham 
gacchati. 

“Mendicants, a warrior with four factors is worthy of a king, 
fit to serve a king, and is considered a factor of kingship. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, yodhajivo thanakusalo ca hoti, 
durepati ca, akkhanavedhi ca, mahato ca kayassa 
padaleta. 

He’s skilled in the basics, a long-distance shooter, a 
marksman, one who shatters large objects. 


Imehi kho, bhikkhave, catuhi angehi samannagato 
yodhajivo rajaraho hoti rajabhoggo, ranno anganteva 
sankham gacchati. 

A warrior with these four factors is worthy of a king, fit to 
serve a king, and is considered a factor of kingship. 


Evamevam kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 

In the same way, a mendicant with four factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, bhikkhu thanakusalo ca hoti, 
durepati ca, akkhanavedhi ca, mahato ca kayassa 
padaleta. 

He’s skilled in the basics, a long-distance shooter, a 
marksman, one who shatters large objects. 


Kathanca, bhikkhave, bhikkhu thanakusalo hoti? 
And how is a mendicant skilled in the basics? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


Evam kho, bhikkhave, bhikkhu thanakusalo hoti. 
That’s how a mendicant is skilled in the basics. 


Kathanca, bhikkhave, bhikkhu durepati hoti? 
And how is a mendicant a long-distance shooter? 


Idha, bhikkhave, bhikkhu yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, saabbam rupam ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya passati. 

It’s when a mendicant truly sees any kind of form at all— 
past, future, or present; internal or external; coarse or fine; 
inferior or superior; far or near: *all* form—with right 


understanding: “This is not mine, I am not this, this is not 
my self.’ 


Ya kaci vedana ... 
They truly see any kind of feeling... 


ya kaci sania ... 
perception ... 


ye keci sankhara ... 
choices... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
passati. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near, 
*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Evam kho, bhikkhave, bhikkhu durepati hoti. 
That’s how a mendicant is a long-distance shooter. 


Kathanca, bhikkhave, bhikkhu akkhanavedhi hoti? 
And how is a mendicant a marksman? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamini patipada’ti yathabhutam 
pajanati. 

It’s when they truly understand: “This is suffering’... “This is 
the origin of suffering’... “This is the cessation of suffering’ 


... ‘This is the practice that leads to the cessation of 
suffering’. 


Evam kho, bhikkhave, bhikkhu akkhanavedhi hoti. 
That’s how a mendicant is a marksman. 


Kathanca, bhikkhave, bhikkhu mahato kayassa 
padaleta hoti? 
And how does a mendicant shatter large objects? 


Idha, bhikkhave, bhikkhu mahantam 
avijjakkhandham padaleta. 
It’s when a mendicant shatters the great mass of ignorance. 


Evam kho, bhikkhave, bhikkhu mahato kayassa 
padaleta hoti. 
That’s how a mendicant shatters large objects. 


Imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 

A mendicant with these four factors... is the supreme field 
of merit for the world.” 


Pathamam. 


4.182. 182. Patibhogasutta - 


182. Guarantee 
19. Brahmanavagga - 19. Brahmins 


“Catunnam, bhikkhave, dhammanam natthi koci 
patibhogo— 
“There are four things that no-one can guarantee— 


Samano va brahmano va devo va maro va brahma va 
koci va lokasmim. 

not an ascetic, a brahmin, a god, a Mara, a Brahma, or 
anyone in the world. 


Katamesam catunnam? 
What four? 


‘Jaradhammam ma jiri’ti natthi koci patibhogo— 
No-one can guarantee that someone liable to grow old will 
not grow old. 


Samano va brahmano va devo va maro va brahma va 
koci va lokasmim; 


‘byadhidhammam ma byadhiyi’ti natthi koci 
patibhogo— 

No-one can guarantee that someone liable to sickness will 
not get sick. 


Samano va brahmano va devo va maro va brahma va 
koci va lokasmim; 


‘maranadhammam ma miyi'ti natthi koci patibhogo— 
No-one can guarantee that someone liable to death will not 
die. 


Samano va brahmano va devo va maro va brahma va 
koci va lokasmim; 


‘yani kho pana tani pubbe attana katani papakani 
kammani sankilesikani ponobhavikani sadarani 
dukkhavipakani ayatim jatijaramaranikani, tesam 
vipako ma nibbatti’ti natthi koci patibhogo— 

No-one can guarantee that the bad deeds done in past lives 
—corrupted, leading to future lives, hurtful, resulting in 
suffering and future rebirth, old age, and death—will not 
produce their result. 


Samano va brahmano va devo va maro va brahma va 
koci va lokasmim. 


Imesam kho, bhikkhave, catunnam dhammanam 
natthi koci patibhogo— 
These are the four things that no-one can guarantee— 


Samano va brahmano va devo va maro va brahma va 
koci va lokasmin’” ti. 

not an ascetic, a brahmin, a god, a Mara, a Brahma, or 
anyone in the world.” 


Dutiyam. 


4.183. 183. Sutasutta - 183. 


Vassakara on What is Heard 
19. Brahmanavagga - 19. Brahmins 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho vassakaro brahmano magadhamahamatto 
yena bhagava tenupasankami; upasankamitva 
bhagavata saddhim sammodi. 

Then Vassakara the brahmin, a chief minister of Magadha, 
went up to the Buddha, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho vassakaro 
brahmano magadhamahamatto bhagavantam 
etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Ahanhi, bho gotama, evamvadi evamditthi: 
“Master Gotama, this is my doctrine and view: 


‘yo koci dittham bhasati— 
There’s nothing wrong with talking about what you’ve seen, 
saying: 


evam me ditthanti, natthi tato doso; 
‘So I have seen.’ 


yo koci sutam bhasati— 


There’s nothing wrong with talking about what you’ve 
heard, saying: 


evam me sutanti, natthi tato doso; 
‘So I have heard.’ 


yo koci mutam bhasati— 
There’s nothing wrong with talking about what you’ve 
thought, saying: 


evam me mutanti, natthi tato doso; 
‘So I have thought.’ 


yo koci vinnatam bhasati— 
There’s nothing wrong with talking about what you’ve 
known, saying: 


evam me vinnatanti, natthi tato doso’” ti. 
‘So I have known.’” 


“Naham, brahmana, sabbam dittham bhasitabbanti 
vadami; 

“Brahmin, I don’t say you should talk about everything you 
see, hear, think, and know. 


na panaham, brahmana, sabbam dittham na 
bhasitabbanti vadami; 

But I also don’t say you should talk about nothing you see, 
hear, think, and know. 


naham, brahmana, sabbam sutam bhasitabbanti 
vadami; 


na panaham, brahmana, sabbam sutam na 
bhasitabbanti vadami; 


naham, brahmana, sabbam mutam bhasitabbanti 
vadami; 


na panaham, brahmana, sabbam mutam na 
bhasitabbanti vadami; 


naham, brahmana, sabbam vinnatam bhasitabbanti 
vadami; 


na panaham, brahmana, sabbam vinnatam na 
bhasitabbanti vadami. 


Yanhi, brahmana, dittham bhasato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanti, 
evarupam dittham na bhasitabbanti vadami. 

When talking about certain things you’ve seen, heard, 
thought, or known, unskillful qualities grow while skillful 
qualities decline. I say that you shouldn’t talk about those 
things. 


Yanca khvassa, brahmana, dittham abhasato kusala 
dhamma parihayanti, akusala dhamma 
abhivaddhanti, evarupam dittham bhasitabbanti 
vadami. 

When talking about other things you’ve seen, heard, 
thought, or known, unskillful qualities decline while skillful 
qualities grow. I say that you should talk about those 
things.” 


Yanhi, brahmana, sutam bhasato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanti, 
evarupam sutam na bhasitabbanti vadami. 


Yanca khvassa, brahmana, sutam abhasato kusala 
dhamma parihayanti, akusala dhamma 


abhivaddhanti, evarupam sutam bhasitabbanti 
vadami. 


Yanhi, brahmana, mutam bhasato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanti, 
evarupam mutam na bhasitabbanti vadami. 


Yanca khvassa, brahmana, mutam abhasato kusala 
dhamma parihayanti, akusala dhamma 
abhivaddhanti, evarupam mutam bhasitabbanti 
vadami. 


Yanhi, brahmana, vinnatam bhasato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanti, 
evarupam vinnatam na bhasitabbanti vadami. 


Yanca khvassa, brahmana, vinnatam abhasato kusala 
dhamma parihayanti, akusala dhamma 
abhivaddhanti, evarupam vinnatam bhasitabbanti 
vadami" ti. 


Atha kho vassakaro brahmano magadhamahamatto 
bhagavato bhasitam abhinanditva anumoditva 
utthayasana pakkamiti. 

Then Vassakara the brahmin, having approved and agreed 
with what the Buddha said, got up from his seat and left. 


Tatiyam. 


4.184. 184. Abhayasutta - 184. 


Fearless 
19. Brahmanavagga - 19. Brahmins 


Atha kho janussoni brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the brahmin Janussoni went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho janussoni 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Ahanhi, bho gotama, evamvadi evamditthi: 
“Master Gotama, this is my doctrine and view: 


‘natthi yo maranadhammo samano na bhayati, na 
santasam apajjati maranassa’ ti. 

‘All those liable to death are frightened and terrified of 
death.’” 


“Atthi, brahmana, maranadhammo samano bhayati, 
santasam apajjati maranassa; 

“Brahmin, some of those liable to death are frightened and 
terrified of death. 


atthi pana, brahmana, maranadhammo samano na 
bhayati, na santasam apajjati maranassa. 

But some of those liable to death are not frightened and 
terrified of death. 


Katamo ca, brahmana, maranadhammo samano 
bhayati, santasam apajjati maranassa? 
Who are those frightened of death? 


Idha, brahmana, ekacco kamesu avitarago hoti 
avigatacchando avigatapemo avigatapipaso 
avigataparilaho avigatatanho. 

It’s someone who isn’t free of greed, desire, fondness, 
thirst, passion, and craving for sensual pleasures. 


Tamenam annataro galho rogatanko phusati. 
When they fall seriously ill, 


Tassa annatarena galhena rogatankena phutthassa 
evam hoti: 
they think: 


‘piya vata mam kama jahissanti, piye caham kame 
jahissamz1'ti. 

‘The sensual pleasures that I love so much will leave me, 
and I'll leave them.’ 


So socati kilamati paridevati, urattalim kandati, 
sammoham apajjati. 

They sorrow and wail and lament, beating their breast and 
falling into confusion. 


Ayam kho, brahmana, maranadhammo samano 
bhayati, santasam apajjati maranassa. 
This is someone who is frightened of death. 


Puna caparam, brahmana, idhekacco kaye avitarago 
hoti avigatacchando avigatapemo avigatapipaso 
avigataparilaho avigatatanho. 

Furthermore, it’s someone who isn’t free of greed, desire, 
fondness, thirst, passion, and craving for the body. 


Tamenam annataro galho rogatanko phusati. 
When they fall seriously ill, 


Tassa annatarena galhena rogatankena phutthassa 
evam hoti: 
they think: 


‘piyo vata mam kayo jahissati, piyancaham kayam 
jahissamz1'ti. 

‘This body that I love so much will leave me, and I’ll leave 
it.’ 


So socati kilamati paridevati, urattalim kandati, 
sammoham apajjati. 

They sorrow and wail and lament, beating their breast and 
falling into confusion. 


Ayampi kho, brahmana, maranadhammo samano 
bhayati, santasam apajjati maranassa. 
This, too, is someone who is frightened of death. 


Puna caparam, brahmana, idhekacco akatakalyano 
hoti akatakusalo akatabhiruttano katapapo kataluddo 
katakibbiso. 

Furthermore, it’s someone who hasn’t done good and 
skillful things that keep them safe, but has done bad, 
violent, and corrupt things. 


Tamenam annataro galho rogatanko phusati. 
When they fall seriously ill, 


Tassa annatarena galhena rogatankena phutthassa 
evam hoti: 
they think: 


‘akatam vata me kalyanam, akatam kusalam, akatam 
bhiruttanam; 

‘Well, I haven’t done good and skillful things that keep me 
safe. 


katam papam, katam luddam, katam kibbisam. 
And I have done bad, violent, and corrupt things. 


Yavata, bho, akatakalyananam akatakusalanam 
akatabhiruttananam katapapanam kataluddanam 
katakibbisanam gati tam gatim pecca gacchamyi'ti. 
When I depart, I'll go to the place where people who’ve 
done such things go.’ 


So socati kilamati paridevati, urattalim kandati, 
sammoham apaijjati. 

They sorrow and wail and lament, beating their breast and 
falling into confusion. 


Ayampi kho, brahmana, maranadhammo samano 
bhayati, santasam apajjati maranassa. 
This, too, is someone who is frightened of death. 


Puna caparam, brahmana, idhekacco kankhi hoti 
vicikicchi anitthangato saddhamme. 

Furthermore, it’s someone who’s doubtful, uncertain, and 
undecided about the true teaching. 


Tamenam annataro galho rogatanko phusati. 
When they fall seriously ill, 


Tassa annatarena galhena rogatankena phutthassa 
evam hoti: 
they think: 


‘kankhi vatamhi vicikicchi anitthangato 
saddhamme'’ ti. 

‘I’m doubtful, uncertain, and undecided about the true 
teaching.’ 


So socati kilamati paridevati, urattalim kandati, 
sammoham apajjati. 

They sorrow and wail and lament, beating their breast and 
falling into confusion. 


Ayampi kho, brahmana, maranadhammo samano 
bhayati, santasam apajjati maranassa. 
This, too, is someone who is frightened of death. 


Ime kho, brahmana, cattaro maranadhamma samana 
bhayanti, santasam apajjanti maranassa. 

These are the four people liable to death who are 
frightened and terrified of death. 


Katamo ca, brahmana, maranadhammo samano na 
bhayati, na santasam apajjati maranassa? 
Who are those not frightened of death? 


Idha, brahmana, ekacco kamesu vitarago hoti 
vigatacchando vigatapemo vigatapipaso 
vigataparilaho vigatatanho. 

It’s someone who is rid of greed, desire, fondness, thirst, 
passion, and craving for sensual pleasures. 


Tamenam annataro galho rogatanko phusati. 
When they fall seriously ill, 


Tassa annatarena galhena rogatankena phutthassa 
na evam hoti: 
they don’t think: 


‘piya vata mam kama jahissanti, piye caham kame 
jahissamz1'ti. 

‘The sensual pleasures that I love so much will leave me, 
and I'll leave them.’ 


So na socati na kilamati na paridevati, na urattalim 
kandati, na saammoham apaijjati. 

They don’t sorrow and wail and lament, beating their breast 
and falling into confusion. 


Ayam kho, brahmana, maranadhammo samano na 
bhayati, na santasam apajjati maranassa. 
This is someone who’s not frightened of death. 


Puna caparam, brahmana, idhekacco kaye vitarago 
hoti vigatacchando vigatapemo vigatapipaso 
vigataparilaho vigatatanho. 

Furthermore, it’s someone who is rid of greed, desire, 
fondness, thirst, passion, and craving for the body. 


Tamenam annataro galho rogatanko phusati. 
When they fall seriously ill, 


Tassa annatarena galhena rogatankena phutthassa 
na evam hoti: 
they don’t think: 


‘piyo vata mam kayo jahissati, piyancaham kayam 
jahissamz1'ti. 

‘This body that I love so much will leave me, and I’ll leave 
it.’ 


So na socati na kilamati na paridevati, na urattalim 
kandati, na saammoham apajjati. 

They don’t sorrow and wail and lament, beating their breast 
and falling into confusion. 


Ayampi kho, brahmana, maranadhammo samano na 
bhayati, na santasam apajjati maranassa. 
This, too, is someone who’s not frightened of death. 


Puna caparam, brahmana, idhekacco akatapapo hoti 
akataluddo akatakibbiso katakalyano katakusalo 
katabhiruttano. 

Furthermore, it’s someone who hasn’t done bad, violent, 
and corrupt deeds, but has done good and skillful deeds 
that keep them safe. 


Tamenam annataro galho rogatanko phusati. 
When they fall seriously ill, 


Tassa annatarena galhena rogatankena phutthassa 
evam hoti: 
they think: 


‘akatam vata me papam, akatam luddam, akatam 
kibbisam; 
‘Well, I haven’t done bad, violent, and corrupt things. 


katam kalyanam, katam kusalam, katam 
bhiruttanam. 
And I have done good and skillful deeds that keep me safe. 


Yavata, bho, akatapapanam akataluddanam 
akatakibbisanam katakalyananam katakusalanam 
katabhiruttananam gati tam gatim pecca gacchamr’ti. 
When I depart, I'll go to the place where people who’ve 
done such things go.’ 


So na socati na kilamati na paridevati, na urattalim 
kandati, na saammoham apajjati. 


They don’t sorrow and wail and lament, beating their breast 
and falling into confusion. 


Ayampi kho, brahmana, maranadhammo samano na 
bhayati, na santasam apajjati maranassa. 
This, too, is someone who’s not frightened of death. 


Puna caparam, brahmana, idhekacco akankhi hoti 
avicikicchi nitthangato saddhamme. 

Furthermore, it’s someone who’s not doubtful, uncertain, or 
undecided about the true teaching. 


Tamenam annataro galho rogatanko phusati. 
When they fall seriously ill, 


Tassa annatarena galhena rogatankena phutthassa 
evam hoti: 
they think: 


‘akankhi vatamhi avicikicchi nitthangato 
saddhamme'’ti. 

‘I’m not doubtful, uncertain, or undecided about the true 
teaching.’ 


So na socati na kilamati na paridevati, na urattalim 
kandati, na saammoham apajjati. 

They don’t sorrow and wail and lament, beating their breast 
and falling into confusion. 


Ayampi kho, brahmana, maranadhammo samano na 
bhayati, na santasam apajjati maranassa. 
This, too, is someone who’s not frightened of death. 


Ime kho, brahmana, cattaro maranadhamma samana 
na bhayanti, na santasam apajjanti maranassa’” ti. 


These are the four people liable to death who are not 
frightened and terrified of death.” 


“Abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... upasakam mam bhavam gotamo 
dharetu ajjatagge panupetam saranam gatan" ti. 
“Excellent, Master Gotama! ... From this day forth, may 
Master Gotama remember me as a lay follower who has 
gone for refuge for life.” 


Catuttham. 


4.185. 185. Brahmanasaccasutta 
- 185. Truths of the Brahmins 


19. Brahmanavagga - 19. Brahmins 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

Once the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


enn= 


enne= 


enne= 


enn= 


Now at that time several very well-known wanderers were 
residing in the monastery of the wanderers on the bank of 
the Sappini river. They included Annabhara, Varadhara, 
Sakuludayi, and other very well-known wanderers. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena sippinikatire paribbajakaramo 
tenupasankami. 

Then in the late afternoon, the Buddha came out of retreat 
and went to the wanderer’s monastery on the bank of the 
Sappini river. 


Tena kho pana samayena tesam annatitthiyanam 
paribbajakanam sannisinnanam sannipatitanam 
ayamantara katha udapadi: 

Now at that time this discussion came up while those 
wanderers who follow other paths were sitting together, 


“itipi brahmanasaccani, itipi brahmanasaccan1’ ti. 


“The truths of the brahmins are like this; the truths of the 
brahmins are like that.” 


Atha kho bhagava yena te paribbajaka 
tenupasankami; upasankamitva pannatte asane 
nisidi. Nisajja kho bhagava te paribbajake etadavoca: 
Then the Buddha went up to those wanderers, sat down on 
the seat spread out, and said to them, 


“Kaya nuttha, paribbajaka, etarahi kathaya 
Sannisinna, ka ca pana vo antarakatha vippakata’” ti? 
“Wanderers, what were you sitting talking about just now? 
What conversation was unfinished?” 


“Idha, bho gotama, amhakam sannisinnanam 
sannipatitanam ayamantarakatha udapadi: 

“Well, Master Gotama, this discussion came up among us 
while we were sitting together: 


‘itipi brahmanasaccani, itipi brahmanasaccanyi ” ti. 
‘The truths of the brahmins are like this; the truths of the 
brahmins are like that.’” 


“Cattarimani, paribbajaka, brahmanasaccani maya 
sayam abhinna sacchikatva paveditani. 

“Wanderers, I declare these four truths of the brahmins, 
having realized them with my own insight. 


Katamani cCattari? 
What four? 


Idha, paribbajaka, brahmano evamaha: 
Take a brahmin who says: 


‘sabbe pana avajjha’ti. 
‘No sentient beings should be killed.’ 


Iti vadam brahmano saccam aha, no musa. 
Saying this, a brahmin speaks the truth, not lies. 


So tena na samanoti mannati, na brahmanoti 
mannati, na seyyohamasmiti mannati, na 
sadisohamasmiti mannati, na hinohamasmiti 
mannati. 

But they don’t think of themselves as an ‘ascetic’ or 
‘brahmin’ because of that. Nor do they think ‘I’m better’ or 
‘T’m equal’ or ‘I’m worse’. 


Api ca yadeva tattha saccam tadabhinnaya 
pananamyeva anuddayaya anukampaya patipanno 
hoti. 

Rather, they simply practice out of kindness and 
compassion for living creatures, having had insight into the 
truth of that. 


Puna caparam, paribbajaka, brahmano evamaha: 
Take another brahmin who says: 


‘sabbe kama anicca dukkha viparinamadhamma’ti. 
‘All sensual pleasures are impermanent, suffering, and 
perishable.’ 


Iti vadam brahmano saccamaha, no musa. 
Saying this, a brahmin speaks the truth, not lies. 


So tena na samanoti mannati, na brahmanoti 
mannati, na seyyohamasmiti mannati, na 
sadisohamasmiti mannati, na hinohamasmiti 
mannati. 

But they don’t think of themselves as an ‘ascetic’ or 
‘brahmin’ because of that. Nor do they think ‘I’m better’ or 
‘T’m equal’ or ‘I’m worse’. 


Api ca yadeva tattha saccam tadabhinnaya 
kamanamyeva nibbidaya viragaya nirodhaya 
patipanno hoti. 

Rather, they simply practice for disillusionment, dispassion, 
and cessation regarding sensual pleasures, having had 
insight into the truth of that. 


Puna caparam, paribbajaka, brahmano evamaha: 
Take another brahmin who says: 


‘sabbe bhava anicca ... pe ... tadabhinnaya 
bhavanamyeva nibbidaya viragaya nirodhaya 
patipanno hoti. 

‘All states of existence are impermanent, suffering, and 
perishable.’ ... They simply practice for disillusionment, 
dispassion, and cessation regarding future lives, having had 
insight into the truth of that. 


Puna caparam, paribbajaka, brahmano evamaha: 
Take another brahmin who says: 


‘naham kvacani kassaci kincanatasmim na ca mama 
kvacani katthaci kincanatatthi'ti. 

‘T don’t belong to anyone anywhere. And nothing belongs to 
me anywhere.’ 


Iti vadam brahmano saccam aha, no musa. 
Saying this, a brahmin speaks the truth, not lies. 


So tena na samanoti mannati, na brahmanoti 
mannati, na seyyohamasmiti mannati, na 
sadisohamasmiti mannati, na hinohamasmiti 
mannati. 

But they don’t think of themselves as an ‘ascetic’ or 
‘brahmin’ because of that. Nor do they think ‘I’m better’ or 


‘T’m equal’ or ‘I’m worse’. 


Api ca yadeva tattha saccam tadabhinnaya 
akincannamyeva patipadam patipanno hoti. 

Rather, they simply practice the path of nothingness, having 
had insight into the truth of that. 


Imani kho, paribbajaka, cattari brahmanasaccani 
maya sayam abhinna sacchikatva paveditani’ ti. 
These are the four truths of the brahmins that I declare, 
having realized them with my own insight.” 


Pancamam. 


4.186. 186. Ummaggasutta - 
186. Approach 


19. Brahmanavagga - 19. Brahmins 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then one of the mendicants went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“kena nu kho, bhante, loko niyati, kena loko 
parikassati, kassa ca uppannassa vasam gacchati’ ti? 
“Sir, what leads the world on? What drags it around? What 
arises and takes control?” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Bhaddako kho te, bhikkhu, ummaggo, bhaddakam 
patibhanam, Kalyani paripuccha. 

Your approach and articulation are excellent, and it’s a 
good question. 


Evanhi tvam, bhikkhu, pucchasi: 
For you asked: 


‘kena nu kho, bhante, loko niyati, kena loko 
parikassati, kassa ca uppannassa vasam gacchati’” ti? 
‘What leads the world on? What drags it around? What 
arises and takes control?’” 


“Evam, bhante”. 
“Yes, sir.” 


“Cittena kho, bhikkhu, loko niyati, cittena 
parikassati, cittassa uppannassa vasam gacchati’ ti. 
“Mendicant, the mind leads the world on. The mind drags it 
around. When the mind arises, it takes control.” 


“Sadhu, bhante”ti kho so bhikkhu bhagavato 
bhasitam abhinanditva anumoditva bhagavantam 
uttari panham apucchi: 

Saying “Good, sir”, that mendicant approved and agreed 
with what the Buddha said. Then he asked another 
question: 


“‘hahussuto dhammadharo, bahussuto 
dhammadharo’ti, bhante, vuccati. 
“Sir, they speak of ‘a learned memorizer of the teaching’. 


Kittavata nu kho, bhante, bahussuto dhammadharo 
hoti” ti? 
How is a learned memorizer of the teaching defined?” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Bhaddako kho te, bhikkhu ummaggo, bhaddakam 
patibhanam, Kalyani paripuccha. 

Your approach and articulation are excellent, and it’s a 
good question. ... 


Evanhi tvam, bhikkhu, pucchasi: 


‘bahussuto dhammadharo, bahussuto 
dhammadharoti, bhante, vuccati. 


Kittavata nu kho, bhante, bahussuto dhammadharo 
hoti’”’ ti? 


“Evam, bhante”. 


“Bahu kho, bhikkhu, maya dhamma desita— 
I have taught many teachings: 


suttam, geyyam, veyyakaranam, gatha, udanam, 
itivuttakam, jatakam, abbhutadhammanm, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


Catuppadaya cepi, bhikkhu, gathaya atthamannaya 
dhammamannaya dhammanudhammappatipanno hoti 
bahussuto dhammadharoti alamvacanaya’ ti. 

But if anyone understands the meaning and the text of even 
a four-line verse, and if they practice in line with that 
teaching, they’re qualified to be called a ‘learned 
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memorizer of the teaching’. 


“Sadhu, bhante”ti kho so bhikkhu bhagavato 
bhasitam abhinanditva anumoditva bhagavantam 
uttari panham apucchi: 

Saying “Good, sir”, that mendicant approved and agreed 
with what the Buddha said. Then he asked another 
question: 


“‘sutava nibbedhikapanno, sutava 
nibbedhikapanno’ti, bhante, vuccati. 

“Sir, they speak of ‘a learned person with penetrating 
wisdom’. 


Kittavata nu kho, bhante, sutava nibbedhikapanno 
hoti” ti? 
How is a learned person with penetrating wisdom defined?” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Bhaddako kho te, bhikkhu, ummaggo, bhaddakam 
patibhanam, Kalyani paripuccha. 

Your approach and articulation are excellent, and it’s a 
good question. ... 


Evanhi tvam, bhikkhu, pucchasi: 


‘sutava nibbedhikapanno, sutava nibbedhikapannoti, 
bhante, vuccati. 


Kittavata nu kho, bhante, sutava nibbedhikapanno 
hoti’”’ ti? 


“Evam, bhante”. 


“Idha, bhikkhu, bhikkhuno ‘idam dukkhan’ti sutam 
hoti, pannaya cassa attham ativijjha passati; 

Take a mendicant who has heard: “This is suffering.’ They 
see what it means with penetrating wisdom. 


‘ayam dukkhasamudayo’ti sutam hoti, pannaya Cassa 
attham ativijjha passati; 
They’ve heard: ‘This is the origin of suffering’ ... 


‘ayam dukkhanirodho’ti sutam hoti, pannaya cassa 
attham ativijjha passati; 
‘This is the cessation of suffering’ ... 


‘ayam dukkhanirodhagamin1 patipada’ti sutam hoti, 
pannaya Cassa attham ativijjha passati. 

‘This is the practice that leads to the cessation of suffering. 
They see what it means with penetrating wisdom. 
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Evam kho, bhikkhu, sutava nibbedhikapanno hoti’ ti. 
That’s how a person is learned, with penetrating wisdom.” 


“Sadhu, bhante”ti kho so bhikkhu bhagavato 
bhasitam abhinanditva anumoditva bhagavantam 
uttari panham apucchi: 

Saying “Good, sir”, that mendicant approved and agreed 
with what the Buddha said. Then he asked another 
question: 


“mandito mahapanno, pandito mahapanno’ti, bhante, 
vuccati. 
“Sir, they speak of ‘an astute person with great wisdom’. 


Kittavata nu kho, bhante, pandito mahapanno 
hoti’ ti? 
How is an astute person with great wisdom defined?” 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Bhaddako kho te, bhikkhu, ummaggo, bhaddakam 
patibhanam, Kalyani paripuccha. 

Your approach and articulation are excellent, and it’s a 
good question. ... 

Evanhi tvam bhikkhu pucchasi: 


‘pandito mahapanno, pandito mahapannoti, bhante, 
vuccati. 


Kittavata nu kho, bhante, pandito mahapanno 
hoti’”’ ti? 


“Evam, bhante”. 


“Idha, bhikkhu, pandito mahapanno 
nevattabyabadhaya ceteti na parabyabadhaya ceteti 
na ubhayabyabadhaya ceteti 
attahitaparahitaubhayahitasabbalokahitameva 
cintayamano cinteti. 

An astute person with great wisdom is one who has no 
intention to hurt themselves, or to hurt others, or to hurt 
both. When they think, they only think of the benefit for 
themselves, for others, for both, and for the whole world. 


Evam kho, bhikkhu, pandito mahapanno hoti’ ti. 
That’s how a person is astute, with great wisdom.” 


Chattham. 


4.187. 187. Vassakarasutta - 
187. With Vassakara 


19. Brahmanavagga - 19. Brahmins 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho vassakaro brahmano magadhamahamatto 
yena bhagava tenupasankami; upasankamitva 
bhagavata saddhim sammodi. 

Then Vassakara the brahmin, a chief minister of Magadha, 
went up to the Buddha, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho vassakaro 
brahmano magadhamahamatto bhagavantam 
etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Janeyya nu kho, bho gotama, asappuriso 
asappurisam: 
“Master Gotama, could a bad person know of a bad person: 


‘asappuriso ayam bhavan’” ti? 
‘This fellow is a bad person’?” 


“Atthanam kho etam, brahmana, anavakaso yam 
asappuriso asappurisam janeyya: 
“That’s impossible, brahmin, it can’t happen.” 


‘asappuriso ayam bhavan’” ti. 


“Janeyya pana, bho gotama, asappuriso sappurisam: 
“Could a bad person know of a good person: 


‘sappuriso ayam bhavan’” ti? 
‘This fellow is a good person’?” 


“Etampi kho, brahmana, atthanam anavakaso yam 
asappuriso sappurisam janeyya: 
“That too is impossible, it can’t happen.” 


‘sappuriso ayam bhavan’” ti. 


“Janeyya nu kho, bho gotama, sappuriso sappurisam: 
“Master Gotama, could a good person know of a good 
person: 


‘sappuriso ayam bhavan’” ti? 
‘This fellow is a good person’?” 


“Thanam kho etam, brahmana, vijjati yam sappuriso 
Sappurisam janeyya: 
“That, brahmin, is possible.” 


‘sappuriso ayam bhavan’” ti. 


“Janeyya pana, bho gotama, sappuriso asappurisam: 
“Could a good person know of a bad person: 


‘asappuriso ayam bhavan’” ti? 
‘This fellow is a bad person’?” 


“Etampi kho, brahmana, thanam vijjati yam 
Sappuriso asappurisam janeyya: 
“That too is possible.” 


‘asappuriso ayam bhavan’” ti. 


“Acchariyam, bho gotama, abbhutam, bho gotama. 
“It’s incredible, Master Gotama, it’s amazing, 


Yava subhasitancidam bhota gotamena: 
how well said this was by Master Gotama: 


‘atthanam kho etam, brahmana, anavakaso yam 
asappuriso asappurisam janeyya— 

‘It’s impossible, it can’t happen, that a bad person could 
know... 


asappuriso ayam bhavanti. 


Etampi kho, brahmana, atthanam anavakaso yam 
asappuriso sappurisam janeyya— 


sappuriso ayam bhavanti. 

Thanam kho etam, brahmana, vijjati yam sappuriso 
sappurisam janeyya— 

But it is possible that a good person could know...’ 


sappuriso ayam bhavanti. 


Etampi kho, brahmana, thanam vijjati yam sappuriso 
asappurisam janeyya— 


asappuriso ayam bhavan’ti. 


Ekamidam, bho gotama, samayam todeyyassa 
brahmanassa parisati paruparambham vattenti: 
Once, members of the brahmin Todeyya’s assembly were 
going on complaining about others: 


‘balo ayam raja eleyyo samane ramaputte 
abhippasanno, samane Ca pana ramaputte evarupam 
paramanipaccakaram karoti, yadidam abhivadanam 
paccutthanam anjalikammam samicikammanti. 

‘This King Eleyya is a fool to be so devoted to Ramaputta. 
He even shows him the utmost deference by bowing down 
to him, rising up for him, greeting him with joined palms, 
and observing proper etiquette for him. 


Imepi ranno eleyyassa pariharaka bala— 
And these king’s men are fools too— 


yamako moggallo uggo navindaki gandhabbo 
aggivesso, ye samane ramaputte abhippasanna, 
Samane Ca pana ramaputte evarupam 
paramanipaccakaram karonti, yadidam abhivadanam 
paccutthanam anjalikammam samicikamman’ti. 
Yamaka, Moggalla, Ugga, Navindaki, Gandhabba, and 
Aggivessa—for they show the same kind of deference to 
Ramaputta.’ 


Tyassudam todeyyo brahmano imina nayena neti. 
Then the brahmin Todeyya reasoned with them like this: 


‘Tam kim mannanti, bhonto, 
‘What do you think, sirs? 


pandito raja eleyyo karaniyadhikaraniyesu 
vacaniyadhivacantyesu alamatthadasatarehi 
alamatthadasataro’ti? 

When it comes to the various duties and speeches, isn’t 
King Eleyya astute, even better than the experts?’ 


‘Evam, bho, pandito raja eleyyo 
karaniyadhikaranlyesu vacaniyadhivacaniyesu 
alamatthadasatarehi alamatthadasataroti. 


‘That’s true, sir.’ 


Yasma ca kho, bho, samano ramaputto ranna 
eleyyena panditena panditataro 
karaniyadhikaranliyesu vacaniyadhivacaniyesu 
alamatthadasatarena alamatthadasataro, tasma raja 
eleyyo samane ramaputte abhippasanno, samane ca 
pana ramaputte evarupam paramanipaccakaram 
karoti, yadidam abhivadanam paccutthanam 
anjalikammam samicikammam’. 

‘It’s because Ramaputta is even more astute and expert 
than King Eleyya that the king is so devoted to him. That’s 
why he even shows Ramaputta the utmost deference by 
bowing down to him, rising up for him, greeting him with 
joined palms, and observing proper etiquette for him. 


‘Tam kim mannanti, bhonto, 
What do you think, sirs? 


pandita ranno eleyyassa pariharaka— 


yamako moggallo uggo navindaki gandhabbo 
aggivesso, karanityadhikarantyesu 
vacaniyadhivacaniyesu alamatthadasatarehi 
alamatthadasatara’ ti? 

When it comes to the various duties and speeches, aren’t 
the king’s men—Yamaka, Moggalla, Ugga, Navindaki, 
Gandhabba, and Aggivessa—astute, even better than the 
experts?’ 


‘Evam, bho, pandita ranno eleyyassa pariharaka— 
‘That’s true, sir.’ 


yamako moggallo uggo navindaki gandhabbo 
aggivesso, karanityadhikarantyesu 


vacaniyadhivacaniyesu alamatthadasatarehi 
alamatthadasatarati. 


Yasma ca kho, bho, samano ramaputto ranno 
eleyyassa pariharakehi panditehi panditataro 
karaniyadhikaranlyesu vacaniyadhivacaniyesu 
alamatthadasatarehi alamatthadasataro, tasma ranno 
eleyyassa pariharaka samane ramaputte 
abhippasanna; 

‘It’s because Ramaputta is even more astute and expert 
than the king’s men that they have such devotion to him. ... 


Samane Ca pana ramaputte evarupam 
paramanipaccakaram karonti, yadidam abhivadanam 
paccutthanam anjalikammam samicikamman’ti. 

It’s because Ramaputta is even more astute and expert 
than King Eleyya that the king is so devoted to him. That’s 
why he even shows Ramaputta the utmost deference by 
bowing down to him, rising up for him, greeting him with 
joined palms, and observing proper etiquette for him.’ 


Acchariyam, bho gotama, abbhutam, bho gotama. 
It’s incredible, Master Gotama, it’s amazing, 


Yava subhasitancidam bhota gotamena: 
how well said this was by Master Gotama: 


‘atthanam kho etam, brahmana, anavakaso yam 
asappuriso asappurisam janeyya— 

‘It’s impossible, it can’t happen, that a bad person could 
know... 


asappuriso ayam bhavanti. 


Etampi kho, brahmana, atthanam anavakaso yam 
asappuriso sappurisam janeyya— 


Sappuriso ayam bhavanti. 


Thanam kho etam, brahmana, vijjati yam sappuriso 
sappurisam janeyya— 
But it is possible that a good person could know... 


Sappuriso ayam bhavanti. 


Etampi kho, brahmana, thanam vijjati yam sappuriso 
asappurisam janeyya— 


asappuriso ayam bhavan’ti. 


Handa ca dani mayam, bho gotama, gacchama. 
Well, now, Master Gotama, I must go. 


Bahukicca mayam bahukaraniya’ ti. 
I have many duties, and much to do.” 


“Yassadani tvam, brahmana, kalam mannasi’ ti. 
“Please, brahmin, go at your convenience.” 


Atha kho vassakaro brahmano magadhamahamatto 
bhagavato bhasitam abhinanditva anumoditva 
utthayasana pakkamiti. 

Then Vassakara the brahmin, having approved and agreed 
with what the Buddha said, got up from his seat and left. 


Sattamam. 


4.188. 188. Upakasutta - 188. 
With Upaka 


19. Brahmanavagga - 19. Brahmins 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

Once the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho upako mandikaputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho upako mandikaputto bhagavantam etadavoca: 
Then Upaka the son of Mandika went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“Ahanhi, bhante, evamvadi evamditthi: 
“Sir, this is my doctrine and view: 


‘yo koci paruparambham vatteti, paruparambham 
vattento sabbo so na upapadeti. 

‘Whoever goes on complaining about others without giving 
any reasons 


Anupapadento garayho hoti upavajjo’” ti. 
is reprehensible and at fault.’” 


“Paruparambhance, upaka, vatteti paruparambham 
vattento na upapadeti, anupapadento garayho hoti 
upavajjo. 

“Upaka, if someone goes on complaining about others 
without giving a reason, they’re reprehensible and at fault. 


Tvam kho, upaka, paruparambham vattesi, 
paruparambham vattento na upapadesi, 
anupapadento garayho hosi upavajjo” ti. 

But that’s what you do, so you’re reprehensible and at 
fault!” 


“Seyyathapi, bhante, ummujjamanakamyeva mahata 
pasena bandheyya; 
“Sir, like a fish caught in a big trap just as it rises, 


evamevam kho aham, bhante, ummujjamanakoyeva 
bhagavata mahata vadapasena baddho’ ti. 

so the Buddha caught me in a big trap of words just as I 
rose up.” 


“Idam akusalanti kho, upaka, maya pannattam. 
“Upaka, I’ve declared: “This is unskillful.’ 


Tattha aparimana pada aparimana byanjana 
aparimana tathagatassa dhammadesana— 

And there are limitless words, phrases, and teachings of the 
Realized One about that: 


itipidam akusalanti. 
‘This is another way of saying that this is unskillful.’ 


Tam kho panidam akusalam pahatabbanti kho, 
upaka, maya pannattam. 
I’ve declared: “The unskillful should be given up.’ 


Tattha aparimana pada aparimana byanjana 
aparimana tathagatassa dhammadesana— 

And there are limitless words, phrases, and teachings of the 
Realized One about that: 


itipidam akusalam pahatabbanti. 


‘This is another way of saying that the unskillful should be 
given up.’ 


Idam kusalanti kho, upaka, maya pannattam. 
I’ve declared that: “This is skillful.’ 


Tattha aparimana pada aparimana byanjana 
aparimana tathagatassa dhammadesana— 

And there are limitless words, phrases, and teachings of the 
Realized One about that: 


itipidam kusalanti. 
‘This is another way of saying that this is skillful.’ 


Tam kho panidam kusalam bhavetabbanti kho, 
upaka, maya pannattam. 
I’ve declared: “The skillful should be developed.’ 


Tattha aparimana pada aparimana byanjana 
aparimana tathagatassa dhammadesana— 

And there are limitless words, phrases, and teachings of the 
Realized One about that: 


itipidam kusalam bhavetabban’" ti. 
‘This is another way of saying that the skillful should be 
developed.’” 


Atha kho upako mandikaputto bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva yena raja magadho 
ajatasattu vedehiputto tenupasankami; 
upasankamitva yavatako ahosi bhagavata saddhim 
kathasallapo tam sabbam ranno magadhassa 
ajatasattussa vedehiputtassa arocesi. 

And then Upaka the son of Mandika approved and agreed 
with what the Buddha said. He got up from his seat, bowed, 


and respectfully circled the Buddha, keeping him on his 
right. Then he went up to King Ajatasattu Vedehiputta of 
Magadha. He told the King of all they had discussed. 


Evam vutte, raja magadho ajatasattu vedehiputto 
kupito anattamano upakam mandikaputtam 
etadavoca: 

But Ajatasattu became angry and upset, and said to Upaka, 


“yava dhamsi vatayam lonakaradarako yava mukharo 
yava pagabbo yatra hi nama tam bhagavantam 
arahantam sammasambuddham asadetabbam 
mannissati; 

“How rude of this salt-maker’s boy! How impolite and 
impudent of him to imagine he could attack the Blessed 
One, the perfected one, the fully awakened Buddha! 


apehi tvam, upaka, vinassa, ma tam addasan”" ti. 
Get out, Upaka, go away! Don’t let me see you again.” 


Atthamam. 


4.189. 189. Sacchikarantyasutta 
- 189. Things to be Realized 


19. Brahmanavagga - 19. Brahmins 


“Cattarome, bhikkhave, sacchikaranitya dhamma. 
“Mendicants, these four things should be realized. 


Katame cattaro? 
What four? 


Atthi, bhikkhave, dhamma kayena sacchikarantya; 
There are things to be realized directly. 


atthi, bhikkhave, dhamma satiya sacchikarantya; 
There are things to be realized with mindfulness. 


atthi, bhikkhave, dhamma cakkhuna sacchikarantya; 
There are things to be realized with vision. 


atthi, bhikkhave, dhamma pannaya sacchikaraniya. 
There are things to be realized with wisdom. 


Katame ca, bhikkhave, dhamma kayena 
sacchikaranliya? 
What things are to be realized directly? 


Attha vimokkha, bhikkhave, kayena sacchikaraniya. 
The eight liberations. 


Katame ca, bhikkhave, dhamma satiya 
sacchikaranlya? 
What things are to be realized with mindfulness? 


Pubbenivaso, bhikkhave, satiya sacchikarantyo. 


Past lives. 


Katame ca, bhikkhave, dhamma cakkhuna 
sacchikaranliya? 
What things are to be realized with vision? 


Sattanam cutupapato, bhikkhave, cakkhuna 
sacchikaran1tyo. 
The passing away and rebirth of sentient beings. 


Katame ca, bhikkhave, dhamma pannaya 
sacchikaranliya? 
What things are to be realized with wisdom? 


Asavanam khayo, bhikkhave, pannaya 
sacchikaran1tyo. 
The ending of defilements. 


Ime kho, bhikkhave, cattaro sacchikaraniya 
dhamma” ti. 
These are the four things to be realized.” 


Navamam. 


4.190. 190. Uposathasutta - 190. 
Sabbath 


19. Brahmanavagga - 19. Brahmins 


Ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother. 


Tena kho pana samayena bhagava tadahuposathe 
bhikkhusamghaparivuto nisinno hoti. 

Now, at that time it was the sabbath, and the Buddha was 
sitting surrounded by the Sangha of monks. 


Atha kho bhagava tunhibhutam tunhibhutam 
bhikkhusamgham anuviloketva bhikkhu amantesi: 
Then the Buddha looked around the Sangha of monks, who 
were So very silent. He addressed them: 


“Apalapayam, bhikkhave, parisa nippalapayam, 
bhikkhave, parisa suddha sare patitthita. 

“This assembly has no nonsense, mendicants, it’s free of 
nonsense. It consists purely of the essential core. 


Tatharupo ayam, bhikkhave, bhikkhusamgho, 
tatharupayam, bhikkhave, parisa. 
Such is this Sangha of monks, such is this assembly! 


Yatharupa parisa dullabha dassanayapi lokasmim, 
tatharupo ayam, bhikkhave, bhikkhusamgho, 
tatharupayam, bhikkhave, parisa. 

An assembly such as this is rarely seen in the world. 


Yatharupa parisa ahuneyya pahuneyya dakkhineyya 
anjalikaraniya anuttaram punnakkhettam lokassa, 
tatharupo ayam, bhikkhave, bhikkhusamgho, 
tatharupayam, bhikkhave, parisa. 

An assembly such as this is worthy of offerings dedicated to 
the gods, worthy of hospitality, worthy of a religious 
donation, worthy of greeting with joined palms, and is the 
supreme field of merit for the world. 


Yatharupaya parisaya appam dinnam bahu hoti bahu 
dinnam bahutaram, tatharupo ayam, bhikkhave, 
bhikkhusamgho, tatharupayam, bhikkhave, parisa. 
Even a small gift to an assembly such as this is plentiful, 
while giving more is even more plentiful. 


Yatharupam parisam alam yojanaganananipi 
dassanaya gantum api putosenapi, tatharupo ayam, 
bhikkhave, bhikkhusamgho, tatharupayam, 
bhikkhave, parisa. 

An assembly such as this is worth traveling many leagues to 
see, even if you have to carry your own provisions in a 
shoulder bag. 


Santi, bhikkhave, bhikkhtu imasmim bhikkhusanghe 
devappatta viharanti; 

There are monks staying in this Sangha who have attained 
to the gods. 


santi, bhikkhave, bhikkhu imasmim bhikkhusanghe 
brahmappatta viharanti; 

There are monks staying in this Sangha who have attained 
to Brahma. 


santi, bhikkhave, bhikkhu imasmim bhikkhusanghe 
anenjappatta viharanti; 


There are monks staying in this Sangha who have attained 
to the imperturbable. 


santi, bhikkhave, bhikkhu imasmim bhikkhusanghe 
ariyappatta viharanti. 

There are monks staying in this Sangha who have attained 
to nobility. 


Kathanca, bhikkhave, bhikkhu devappatto hoti? 
And how has a monk attained to the gods? 


Idha, bhikkhave, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati; 

It’s when a monk, quite secluded from sensual pleasures, 
secluded from unskillful qualities, enters and remains in the 
first absorption ... 


vitakkavicaranam vupasama ... pe ... dutiyam jhanam 
.. pe... tatiyam jhanam ... pe ... catuttham jhanam 
upasampajja viharati. 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption ... 
third absorption ... fourth absorption ... 


Evam kho, bhikkhave, bhikkhu devappatto hoti. 
That’s how a monk has attained to the gods. 


Kathanca, bhikkhave, bhikkhu brahmappatto hoti? 
And how has a monk attained to Brahma? 


Idha, bhikkhave, bhikkhu mettasahagatena cetasa 
ekam disam pharitva viharati, tatha dutiyam tatha 
tatiyam tatha catuttham. Iti uddhamadho tiriyam 
sabbadhi sabbattataya sabbavantam lokam 
mettasahagatena cetasa vipulena mahaggatena 
appamanena averena abyapajjena pharitva viharati. 


Firstly, a monk meditates spreading a heart full of love to 
one direction, and to the second, and to the third, and to 
the fourth. In the same way above, below, across, 
everywhere, all around, they spread a heart full of love to 
the whole world—abundant, expansive, limitless, free of 
enmity and ill will. 


Karuna ... 
Furthermore, a monk meditates spreading a heart full of 
compassion ... 


mudita ... 
rejoicing... 


upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam tatha tatiyam tatha 
catuttham. Iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

equanimity to one direction, and to the second, and to the 
third, and to the fourth. In the same way above, below, 
across, everywhere, all around, they spread a heart full of 
equanimity to the whole world—abundant, expansive, 
limitless, free of enmity and ill will. 


Evam kho, bhikkhave, bhikkhu brahmappatto hoti. 
That’s how a monk has attained to Brahma. 


Kathanca, bhikkhave, bhikkhu anenjappatto hoti? 
And how has a monk attained to the imperturbable? 


Idha, bhikkhave, bhikkhu sabbaso rupasannanam 
samatikkama patighasannanam atthangama 
nanattasannanam amanasikara ‘ananto akaso’ti 
akasanancayatanam upasampajja viharati. 


It’s when a monk—going totally beyond perceptions of form, 
with the ending of perceptions of impingement, not 
focusing on perceptions of diversity—aware that ‘space is 
infinite’, enters and remains in the dimension of infinite 
space. 


Sabbaso akasanancayatanam samatikkamma 
‘anantam vinnanan’ti vinnanancayatanam 
upasampajja viharati. 

Going totally beyond the dimension of infinite space, aware 
that ‘consciousness is infinite’, he enters and remains in the 
dimension of infinite consciousness. 


Sabbaso vinnanancayatanam samatikkamma ‘natthi 
kinci’ti akincannayatanam upasampajja viharati. 
Going totally beyond the dimension of infinite 
consciousness, aware that ‘there is nothing at all’, he enters 
and remains in the dimension of nothingness. 


Sabbaso akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharati. 
Going totally beyond the dimension of nothingness, he 
enters and remains in the dimension of neither perception 
nor non-perception. 


Evam kho, bhikkhave, bhikkhu anenjappatto hoti. 
That’s how a monk has attained to the imperturbable. 


Kathanca, bhikkhave, bhikkhu ariyappatto hoti? 
And how has a monk attained to nobility? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 


It’s when they truly understand: “This is suffering’... “This is 
the origin of suffering’... “This is the cessation of suffering’ 
... ‘This is the practice that leads to the cessation of 
suffering’. 


Evam kho, bhikkhave, bhikkhu ariyappatto hot’ ti. 
That’s how a monk has attained to nobility.” 


Dasamam. 

Brahmanavaggo catuttho. 

Yodha patibhogasutam, 

Abhayam brahmanasaccena pancamam; 
Ummaggavassakaro, 


Upako sacchikiriya ca uposathoti. 


4.191. 191. Sotanugatasutta - 


191. Followed by Ear 
20. Mahavagga - 20. The Great Chapter 


“Sotanugatanam, bhikkhave, dhammanam, vacasa 
paricitanam, manasanupekkhitanam, ditthiya 
suppatividdhanam cattaro anisamsa patikankha. 
“Mendicants, you can expect four benefits when the 
teachings have been followed by ear, reinforced by 
recitation, examined by the mind, and well comprehended 
theoretically. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu dhammam pariyapunati— 
Take a mendicant who memorizes the teaching— 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


Tassa te dhamma sotanugata honti, vacasa paricita, 
manasanupekkhita, ditthiya suppatividdha. 

They’ve followed those teachings by ear, reinforced them by 
recitation, examined them by the mind, and well 
comprehended them theoretically. 


So mutthassati kalam kurumano annataram 
devanikayam upapajjati. 

But they die unmindful and are reborn in one of the orders 
of gods. 


Tassa tattha sukhino dhammapada plavanti. 
Being happy there, passages of the teaching come back to 
them. 


Dandho, bhikkhave, satuppado; 
Memory comes up slowly, 


atha so satto khippamyeva visesagamz1 hoti. 
but then that being quickly reaches distinction. 


Sotanugatanam, bhikkhave, dhammanam, vacasa 
paricitanam, manasanupekkhitanam, ditthiya 
suppatividdhanam ayam pathamo anisamso 
patikankho. 

This is the first benefit you can expect when the teachings 
have been followed by ear, reinforced by recitation, 
examined by the mind, and well comprehended 
theoretically. 


Puna caparam, bhikkhave, bhikkhu dhammam 
pariyapunati— 
Take another mendicant who memorizes the teaching— 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhammam, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


Tassa te dhamma sotanugata honti, vacasa paricita, 
manasanupekkhita, ditthiya suppatividdha. 

They’ve followed those teachings by ear, reinforced them by 
recitation, examined them by the mind, and well 
comprehended them theoretically. 


So mutthassati kalam kurumano annataram 
devanikayam upapaijjati. 

But they die unmindful and are reborn in one of the orders 
of gods. 


Tassa tattha na heva kho sukhino dhammapada 
plavanti; 

Though they’re happy there, passages of the teaching don’t 
come back to them. 


api ca kho bhikkhu iddhima cetovasippatto 
devaparisayam dhammam deseti. 

However, a mendicant with psychic powers, who has 
achieved mastery of the mind, teaches Dhamma to the 
assembly of gods. 


Tassa evam hoti: 
They think: 


‘ayam va so dhammavinayo, yatthaham pubbe 
brahmacariyam acarin’ti. 

‘T used to live the spiritual life in this same teaching and 
training.’ 


Dandho, bhikkhave, satuppado; 
Memory comes up slowly, 


atha so satto khippameva visesagami hoti. 
but then that being quickly reaches distinction. 


Seyyathapi, bhikkhave, puriso kusalo bherisaddassa. 
Suppose a person was skilled in the sound of drums. 


So addhanamaggappatipanno bherisaddam suneyya. 
While traveling along a road they hear the sound of drums. 


Tassa na heva kho assa kankha va vimati va: 
They wouldn’t have any doubts or uncertainties about 
whether 


‘bherisaddo nu kho, na nu kho bherisaddo’ti. 
that was the sound of drums or not. 


Atha kho bherisaddotveva nittham gaccheyya. 
They’d just conclude, “That’s the sound of drums.’ 


Evamevam kho, bhikkhave, bhikkhu dhammam 
pariyapunati— 

In the same way, take another mendicant who memorizes 
the teaching... 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhammam, vedallam. 


Tassa te dhamma sotanugata honti, vacasa paricita, 
manasanupekkhita, ditthiya suppatividdha. 


So mutthassati kalam kurumano annataram 
devanikayam upapaijjati. 

But they die unmindful and are reborn in one of the orders 
of gods. ... 


Tassa tattha na heva kho sukhino dhammapada 
plavanti; 


api ca kho bhikkhu iddhima cetovasippatto 
devaparisayam dhammam deseti. 


Tassa evam hoti: 


‘ayam va so dhammavinayo, yatthaham pubbe 
brahmacariyam acarin’ti. 


Dandho, bhikkhave, satuppado; 
Memory comes up slowly, 


atha so satto khippamyeva visesagamz1 hoti. 
but then that being quickly reaches distinction. 


Sotanugatanam, bhikkhave, dhammanam, vacasa 
paricitanam, manasanupekkhitanam, ditthiya 
suppatividdhanam ayam dutiyo anisamso patikankho. 
This is the second benefit you can expect when the 
teachings have been followed by ear, reinforced by 
recitation, examined by the mind, and well comprehended 
theoretically. 


Puna caparam, bhikkhave, bhikkhu dhammam 
pariyapunati— 
Take another mendicant who memorizes the teaching— 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhammanm, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


Tassa te dhamma sotanugata honti, vacasa paricita, 
manasanupekkhita, ditthiya suppatividdha. 

They’ve followed those teachings by ear, reinforced them by 
recitation, examined them by the mind, and well 
comprehended them theoretically. 


So mutthassati kalam kurumano annataram 
devanikayam upapajjati. 

But they die unmindful and are reborn in one of the orders 
of gods. 


Tassa tattha na heva kho sukhino dhammapada 
plavanti, napi bhikkhu iddhima cetovasippatto 
devaparisayam dhammam deseti; 

But passages of the teaching don’t come back to them when 
they’re happy, nor does a mendicant with psychic powers... 
teach Dhamma to the assembly of gods. 


api ca kho devaputto devaparisayam dhammam 
deseti. 
However, a god teaches Dhamma to the assembly of gods. 


Tassa evam hoti: 
They think: 


‘ayam va so dhammavinayo, yatthaham pubbe 
brahmacariyam acarin’ti. 

‘T used to live the spiritual life in this same teaching and 
training.’ 


Dandho, bhikkhave, satuppado; 
Memory comes up slowly, 


atha so satto khippamyeva visesagam1 hoti. 
but then that being quickly reaches distinction. 


Seyyathapi, bhikkhave, puriso kusalo 
sankhasaddassa. 
Suppose a person was skilled in the sound of horns. 


So addhanamaggappatipanno sankhasaddam 
suneyya. 
While traveling along a road they hear the sound of horns. 


Tassa na heva kho assa Kankha va vimati va: 
They wouldn’t have any doubt about whether 


‘sankhasaddo nu kho, na nu kho sankhasaddo’ti. 
that was the sound of horns or not. 


Atha kho sankhasaddotveva nittham gaccheyya. 
They’d just conclude, “That’s the sound of horns.’ 


Evamevam kho, bhikkhave, bhikkhu dhammam 
pariyapunati— 

In the same way, take another mendicant who memorizes 
the teaching... 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam. 


Tassa te dhamma sotanugata honti, vacasa paricita, 
manasanupekkhita, ditthiya suppatividdha. 


So mutthassati kalam kurumano annataram 
devanikayam upapaijjati. 

But they die unmindful and are reborn in one of the orders 
of gods. ... 


Tassa tattha na heva kho sukhino dhammapada 
plavanti, napi bhikkhu iddhima cetovasippatto 
devaparisayam dhammam deseti; 


api ca kho devaputto devaparisayam dhammam 
deseti. 


Tassa evam hoti: 


‘ayam va so dhammavinayo, yatthaham pubbe 
brahmacariyam acarin’ti. 


Dandho, bhikkhave, satuppado; 
Memory comes up slowly, 


atha so satto khippamyeva visesagam1 hoti. 
but then that being quickly reaches distinction. 


Sotanugatanam, bhikkhave, dhammanam, vacasa 
paricitanam, manasanupekkhitanam, ditthiya 
suppatividdhanam ayam tatiyo anisamso patikankho. 
This is the third benefit you can expect when the teachings 
have been followed by ear, reinforced by recitation, 
examined by the mind, and well comprehended 
theoretically. 


Puna caparam, bhikkhave, bhikkhu dhammam 
pariyapunati— 
Take another mendicant who memorizes the teaching— 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


Tassa te dhamma sotanugata honti, vacasa paricita, 
manasanupekkhita, ditthiya suppatividdha. 

They’ve followed those teachings by ear, reinforced them by 
recitation, examined them by the mind, and well 
comprehended them theoretically. 


So mutthassati kalam kurumano annataram 
devanikayam upapajjati. 

But they die unmindful and are reborn in one of the orders 
of gods. 


Tassa tattha na heva kho sukhino dhammapada 
plavanti, napi bhikkhu iddhima cetovasippatto 


devaparisayam dhammam deseti, napi devaputto 
devaparisayam dhammam deseti; 

But passages of the teaching don’t come back to them when 
they’re happy, and neither a mendicant with psychic powers 
.. nor a god teaches Dhamma to the assembly of gods. 


api ca kho opapatiko opapatikam sareti: 
But a being who has been reborn spontaneously reminds 
another such being: 


‘sarasi tvam, marisa, sarasi tvam, marisa, yattha 
mayam pubbe brahmacariyam acarimha’ti. 

‘Do you remember, good sir? Do you remember where we 
used to live the spiritual life?’ 


So evamaha: 
He says: 


‘Sarami, marisa, Ssarami, marisa’ ti. 
‘IT remember, good sir, I remember!’ 


Dandho, bhikkhave, satuppado; 
Memory comes up slowly, 


atha so satto khippamyeva visesagamz1 hoti. 
but then that being quickly reaches distinction. 


Seyyathapi, bhikkhave, dve sahayaka 
sahapamsukilika. 

Suppose there were two friends who had played together in 
the sand. 


Te kadaci karahaci anhamannam samagaccheyyum. 
Some time or other they’d meet. 


Anno pana sahayako sahayakam evam vadeyya: 


And one friend would say to the other: 


‘idampi, Samma, sarasi, idampi, samma, sarasi’ti. 
‘Do you remember this, friend? Do you remember that, 
friend?’ 


So evam vadeyya: 
They’d say: 


‘Sarami, Samma, sarami, Ssamma’ti. 
‘I remember, friend, I remember!’ 


Evamevam kho, bhikkhave, bhikkhu dhammam 
pariyapunati— 

In the same way, take another mendicant who memorizes 
the teaching... 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhammanm, vedallam. 


Tassa te dhamma sotanugata honti, vacasa paricita, 
manasanupekkhita, ditthiya suppatividdha. 


So mutthassati kalam kurumano annataram 
devanikayam upapajjati. 

But they die unmindful and are reborn in one of the orders 
of gods. ... 


Tassa tattha na heva kho sukhino dhammapada 
plavanti, napi bhikkhu iddhima cetovasippatto 
devaparisayam dhammam deseti, napi devaputto 
devaparisayam dhammam deseti; 


api ca kho opapatiko opapatikam sareti: 


‘sarasi tvam, marisa, sarasi tvam, marisa, yattha 
mayam pubbe brahmacariyam acarimha’ti. 


So evamaha: 
‘Sarami, marisa, Sarami, marisa’ti. 


Dandho, bhikkhave, satuppado; 
Memory comes up slowly, 


atha kho so satto khippamyeva visesagami hoti. 
but then that being quickly reaches distinction. 


Sotanugatanam, bhikkhave, dhammanam, vacasa 
paricitanam, manasanupekkhitanam, ditthiya 
suppatividdhanam ayam catuttho anisamso 
patikankho. 

This is the fourth benefit you can expect when the teachings 
have been followed by ear, reinforced by recitation, 
examined by the mind, and well comprehended 
theoretically. 


Sotanugatanam, bhikkhave, dhammanam, vacasa 
paricitanam, manasanupekkhitanam ditthiya 
suppatividdhanam ime cattaro anisamsa 
patikankha’ ti. 

You can expect these four benefits when the teachings have 
been followed by ear, reinforced by recitation, examined by 
the mind, and well comprehended theoretically.” 


Pathamam. 


4.192. 192. Thanasutta - 192. 


Facts 
20. Mahavagga - 20. The Great Chapter 


“Cattarimani, bhikkhave, thanani catuhi thanehi 
veditabbani. 

“Mendicants, these four things can be known in four 
situations. 


Katamani cattari? 
What four? 


Samvasena, bhikkhave, silam veditabbam, tanca kho 
dighena addhuna, na ittaram; manasikarota, no 
amanasikarota; pannavata, no duppannena. 

You can get to know a person’s ethics by living with them. 
But only after a long time, not casually; only when paying 
attention, not when inattentive; and only by the wise, not 
the witless. 


Samvoharena, bhikkhave, soceyyam veditabbam, 
tanca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; pannavata, no 
duppannena. 

You can get to know a person’s purity by dealing with them. 


Apadasu, bhikkhave, thamo veditabbo, so ca kho 
dighena addhuna, na ittaram; manasikarota, no 
amanasikarota; pannavata, no duppannena. 

You can get to know a person’s resilience in times of 
trouble. ... 


Sakacchaya, bhikkhave, panna veditabba, sa ca kho 
dighena addhuna, na ittaram; manasikarota, no 
amanasikarota; pannavata, no duppannenati. 

You can get to know a person’s wisdom by discussion. But 
only after a long time, not casually; only when paying 
attention, not when inattentive; and only by the wise, not 
the witless. 


‘Samvasena, bhikkhave, silam veditabbam, tanca kho 
dighena addhuna, na ittaram; manasikarota, no 
amanasikarota; pannavata, no duppannena’ti, 

‘You can get to know a person’s ethics by living with them. 
But only after a long time, not casually; only when paying 
attention, not when inattentive; and only by the wise, not 
the witless.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, puggalo puggalena saddhim 
SaMvasamano evam janati: 

Take a person who’s living with someone else. They come to 
know: 


‘digharattam kho ayamayasma khandakari 
chiddakari sabalakar1 kammasakar1, na santatakari 
na santatavutti; 

‘For a long time this venerable’s deeds have been broken, 
tainted, spotty, and marred. Their deeds and behavior are 
inconsistent. 


silesu dussilo ayamayasma, nayamayasma Silava’ ti. 
This venerable is unethical, not ethical.’ 


Idha pana, bhikkhave, puggalo puggalena saddhim 
SaMvaSamano evam janati: 


Take another person who’s living with someone else. They 
come to know: 


‘digharattam kho ayamayasma akhandakari 
acchiddakari asabalakari akammasakari santatakari 
santatavutti; 

‘For a long time this venerable’s deeds have been 
unbroken, impeccable, spotless, and unmarred. Their deeds 
and behavior are consistent. 


silesu silava ayamayasma, nayamayasma dussilo’ti. 
This venerable is ethical, not unethical.’ 


‘Samvasena, bhikkhave, silam veditabbam, tanca kho 
dighena addhuna, na ittaram; manasikarota, no 
amanasikarota; pannavata, no duppannena’ti, iti yam 
tam vuttam idametam paticca vuttam. (1) 

That’s why I said that you can get to know a person’s ethics 
by living with them. But only after a long time, not a short 
time; only when paying attention, not when inattentive; and 
only by the wise, not the witless. 


‘Samvoharena, bhikkhave, soceyyam veditabbam, 
tanca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; pannavata, no 
duppannena’ti, 

‘You can get to know a person’s purity by dealing with 
them....’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, puggalo puggalena saddhim 
samvoharamano evam janati: 

Take a person who has dealings with someone else. They 
come to know: 


‘annatha kho ayamayasma ekena eko voharati, 
annatha dvihi, annatha tihi, annatha sambahulehi; 
‘This venerable deals with one person in one way. Then they 
deal with two, three, or many people each in different ways. 


vokkamati ayamayasma purimavohara 
pacchimavoharam; 
They’re not consistent from one deal to the next. 


aparisuddhavoharo ayamayasma, nayamayasma 
parisuddhavoharo'’ti. 
This venerable’s dealings are impure, not pure.’ 


Idha pana, bhikkhave, puggalo puggalena saddhim 
samvoharamano evam janati: 

Take another person who has dealings with someone else. 
They come to know: 


‘yatheva kho ayamayasma ekena eko voharati, tatha 
dvihi, tatha tihi, tatha saambahulehi. 

‘This venerable deals with one person in one way. Then they 
deal with two, three, or many people each in the same way. 


Nayamayasma vokkamati purimavohara 
pacchimavoharam; 
They’re consistent from one deal to the next. 


parisuddhavoharo ayamayasma, nayamayasma 
aparisuddhavoharo'’ti. 
This venerable’s dealings are pure, not impure.’ 


‘Samvoharena, bhikkhave, soceyyam veditabbam, 
tanca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; pannavata, no 


duppannena’ti, iti yam tam vuttam idametam paticca 
vuttam. (2) 

That’s why I said that you can get to know a person’s purity 
by dealing with them. ... 


‘Apadasu, bhikkhave, thamo veditabbo, so ca kho 
dighena addhuna, na ittaram; manasikarota, no 
amanasikarota; pannavata, no duppannena’'ti, 
‘You can get to know a person’s resilience in times of 
trouble....’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, ekacco natibyasanena va phuttho 
samano, bhogabyasanena va phuttho samano, 
rogabyasanena va phuttho samano na iti 
patisancikkhati: 

Take a person who experiences loss of family, wealth, or 
health. But they don’t reflect: 


‘tathabhuto kho ayam lokasannivaso tathabhuto 
ayam attabhavapatilabho yathabhute lokasannivase 
yathabhute attabhavapatilabhe attha lokadhamma 
lokam anuparivattanti loko ca attha lokadhamme 
anuparivattati— 

‘The world’s like that. Reincarnation’s like that. That’s why 
the eight worldly conditions revolve around the world, and 
the world revolves around the eight worldly conditions: 


labho ca, alabho Ca, yaso Ca, ayaso Ca, ninda Ca, 
pasamsa ca, sukhanca, dukkhanca’ti. 

gain and loss, fame and disgrace, praise and blame, 
pleasure and pain.’ 


So natibyasanena va phuttho samano 
bhogabyasanena va phuttho samano rogabyasanena 
va phuttho samano socati kilamati paridevati, 
urattalim kandati, sammoham apaijjati. 

They sorrow and pine and lament, beating their breast and 
falling into confusion. 


Idha pana, bhikkhave, ekacco natibyasanena va 
phuttho samano bhogabyasanena va phuttho samano 
rogabyasanena va phuttho samano iti 
patisancikkhati: 

Take another person who experiences loss of family, wealth, 
or health. But they reflect: 


‘tathabhuto kho ayam lokasannivaso tathabhuto 
ayam attabhavapatilabho yathabhute lokasannivase 
yathabhute attabhavapatilabhe attha lokadhamma 
lokam anuparivattanti loko ca attha lokadhamme 
anuparivattati— 

‘The world’s like that. Reincarnation’s like that. That’s why 
the eight worldly conditions revolve around the world, and 
the world revolves around the eight worldly conditions: 


labho ca, alabho Ca, yaso Ca, ayaso Ca, ninda Ca, 
pasamsa ca, sukhanca, dukkhanca’ti. 

gain and loss, fame and disgrace, praise and blame, 
pleasure and pain.’ 


So natibyasanena va phuttho samano 
bhogabyasanena va phuttho samano rogabyasanena 
va phuttho samano na socati na kilamati na 
paridevati, na urattalim kandati, na sammoham 
apajjati. 

They don’t sorrow or pine or lament, beating their breast 
and falling into confusion. 


‘Apadasu, bhikkhave, thamo veditabbo, so ca kho 
dighena addhuna, na ittaram; manasikarota, no 
amanasikarota; pannavata, no duppannena’ti, 
That’s why I said that you can get to know a person’s 
resilience in times of trouble. ... 


iti yam tam vuttam idametam paticca vuttam. (3) 


‘Sakacchaya, bhikkhave, panna veditabba, sa ca kho 
dighena addhuna, na ittaram; manasikarota, no 
amanasikarota; pannavata, no duppannena’ti, 

‘You can get to know a person’s wisdom by discussion. But 
only after a long time, not casually; only when paying 
attention, not when inattentive; and only by the wise, not 
the witless.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, puggalo puggalena saddhim 
sakacchayamano evam janati: 

Take a person who is discussing with someone else. They 
come to know: 


‘yatha kho imassa ayasmato ummaggo yatha ca 
abhiniharo yatha ca panhasamudaharo, duppanno 
ayamayasma, nayamayasma pannava. 

‘Judging by this venerable’s approach, by what they’re 
getting at, and by how they discuss a question, they’re 
witless, not wise. 


Tam kissa hetu? 
Why is that? 


Tatha hi ayamayasma na ceva gambhiram 
atthapadam udaharati santam panitam 


atakkavacaram nipunam panditavedaniyam. 

This venerable does not interpret a deep and meaningful 
saying that is peaceful, sublime, beyond the scope of 
reason, subtle, comprehensible to the astute. 


Yanca ayamayasma dhammam bhasati tassa ca 
nappatibalo sankhittena va vittharena va attham 
acikkhitum desetum pannapetum patthapetum 
vivaritum vibhajitum uttanikatum. 

When this venerable speaks on Dhamma they’re not able to 
explain the meaning, either briefly or in detail. They can’t 
teach it, assert it, establish it, open it, analyze it, or make it 
clear. 


Duppanno ayamayasma, nayamayasma pannava’ ti. 
This venerable is witless, not wise.’ 


Seyyathapi, bhikkhave, cakkhuma puriso 
udakarahadassa tire thito passeyya parittam 
maccham ummujjamanam. 

Suppose a person with good eyesight was standing on the 
bank of a lake. They’d see a little fish rising, 


Tassa evamassa: 
and think: 


‘yatha kho imassa macchassa ummaggo yatha ca 
umighato yatha ca vegayitattam, paritto ayam 
maccho, nayam maccho mahanto’ti. 

‘Judging by this fish’s approach, by the ripples it makes, and 
by its force, it’s a little fish, not a big one.’ 


Evamevam kho, bhikkhave, puggalo puggalena 
saddhim sakacchayamano evam janati: 

In the same way, a person who is discussing with someone 
else would come to know: 


‘yatha kho imassa ayasmato ummaggo yatha ca 
abhiniharo yatha ca panhasamudaharo, duppanno 
ayamayasma, nayamayasma pannava. 

‘Judging by this venerable’s approach, by what they’re 
getting at, and by how they discuss a question, they’re 
witless, not wise....’ 


Tam kissa hetu? 


Tatha hi ayamayasma na ceva gambhiram 
atthapadam udaharati santam panitam 
atakkavacaram nipunam panditavedaniyam. 


Yanca ayamayasma dhammam bhasati, tassa ca na 
patibalo sankhittena va vittharena va attham 
acikkhitum desetum pannapetum patthapetum 
vivaritum vibhajitum uttanikatum. 


Duppanno ayamayasma, nayamayasma pannava’ ti. 


Idha pana, bhikkhave, puggalo puggalena saddhim 
sakacchayamano evam janati: 

Take another person who is discussing with someone else. 
They come to know: 


‘yatha kho imassa ayasmato ummaggo yatha ca 
abhiniharo yatha ca panhasamudaharo, pannava 
ayamayasma, nayamayasma duppanno. 

‘Judging by this venerable’s approach, by what they’re 
getting at, and by how they discuss a question, they’re wise, 
not witless. 


Tam kissa hetu? 
Why is that? 


Tatha hi ayamayasma gambhiranceva atthapadam 
udaharati santam panitam atakkavacaram nipunam 
panditavedaniyam. 

This venerable interprets a deep and meaningful saying 
that is peaceful, sublime, beyond the scope of reason, 
subtle, comprehensible to the astute. 


Yanca ayamayasma dhammam bhasati, tassa ca 
patibalo sankhittena va vittharena va attham 
acikkhitum desetum pannapetum patthapetum 
vivaritum vibhajitum uttanikatum. 

When this venerable speaks on Dhamma they’re able to 
explain the meaning, either briefly or in detail. They teach 
it, assert it, establish it, open it, analyze it, and make it 
clear. 


Pannava ayamayasma, nayamayasma duppanno'’ti. 
This venerable is wise, not witless.’ 


Seyyathapi, bhikkhave, cakkhuma puriso 
udakarahadassa tire thito passeyya mahantam 
maccham ummujjamanam. 

Suppose a man with good eyesight was standing on the 
bank of a lake. He’d see a big fish rising, 


Tassa evamassa: 
and think: 


‘yatha kho imassa macchassa ummaggo yatha ca 
umighato yatha ca vegayitattam, mahanto ayam 
maccho, nayam maccho paritto’ti. 

‘Judging by this fish’s approach, by the ripples it makes, and 
by its force, it’s a big fish, not a little one.’ 


Evamevam kho, bhikkhave, puggalo puggalena 
saddhim sakacchayamano evam janati: 


In the same way, a person who is discussing with someone 
else would come to know: 


‘yatha kho imassa ayasmato ummaggo yatha ca 
abhiniharo yatha ca panhasamudaharo, pannava 
ayamayasma, nayamayasma duppanno. 

‘Judging by this venerable’s approach, by what they’re 
getting at, and by how they articulate a question, they’re 
wise, not witless. ...’ 


Tam kissa hetu? 


Tatha hi ayamayasma gambhiranceva atthapadam 
udaharati santam panitam atakkavacaram nipunam 
panditavedaniyam. 


Yanca ayamayasma dhammam bhasati, tassa ca 
patibalo sankhittena va vittharena va attham 
acikkhitum desetum pannapetum patthapetum 
vivaritum vibhajitum uttanikatum. 


Pannava ayamayasma, nayamayasma duppanno’ti. (4) 
‘Sakacchaya, bhikkhave, panna veditabba, sa ca kho 
dighena addhuna, na ittaram; manasikarota, no 
amanasikarota; pannavata, no duppannena’ti, iti yam 
tam vuttam idametam paticca vuttam. 

That’s why I said that you can get to know a person’s 
wisdom by discussion. But only after a long time, not 
casually; only when paying attention, not when inattentive; 
and only by the wise, not the witless. 


Imani kho, bhikkhave, cattari thanani imehi catuhi 
thanehi veditabban1’ ti. 

These are the four things that can be known in four 
situations.” 


Dutiyam. 


4.193. 193. Bhaddiyasutta - 193. 


With Bhaddiya 
20. Mahavagga - 20. The Great Chapter 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho bhaddiyo licchavi yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho bhaddiyo licchavi bhagavantam etadavoca: 

Then Bhaddiya the Licchavi went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“Sutam metam, bhante: 
“Sir, I have heard this: 


‘mayavi Samano gotamo avattanim mayam janati yaya 
annatitthiyanam savake avatteti’ti. 

‘The ascetic Gotama is a magician. He knows a conversion 
magic, and uses it to convert the disciples of those who 
follow other paths.’ 


Ye te, bhante, evamahamsu: 


‘mayavi Samano gotamo avattanim mayam janati yaya 
annatitthiyanam savake avatteti’ti, kacci te, bhante, 
bhagavato vuttavadino, na ca bhagavantam abhutena 
abbhacikkhanti, dhammassa ca anudhammam 
byakaronti, na ca koci sahadhammiko vadanupato 
garayham thanam agacchati, anabbhakkhatukama hi 
mayam, bhante, bhagavantan” ti? 


I trust that those who say this repeat what the Buddha has 
said, and do not misrepresent him with an untruth? Is their 
explanation in line with the teaching? Are there any 
legitimate grounds for rebuke and criticism?” 


“Etha tumhe, bhaddiya, ma anussavena, ma 
paramparaya, ma itikiraya, ma pitakasampadanena, 
ma takkahetu, ma nayahetu, ma akaraparivitakkena, 
ma ditthinijjhanakkhantiya, ma bhabbarupataya, ma 
‘Samano no garu’ti. 

“Please, Bhaddiya, don’t go by oral transmission, don’t go 
by lineage, don’t go by testament, don’t go by canonical 
authority, don’t rely on logic, don’t rely on inference, don’t 
go by reasoned contemplation, don’t go by the acceptance 
of a view after consideration, don’t go by the appearance of 
competence, and don’t think “The ascetic is our respected 
teacher.’ 


Yada tumhe, bhaddiya, attanava janeyyatha: 
But when you know for yourselves: 


‘ime dhamma akusala, ime dhamma Savajja, ime 
dhamma vinnugarahita, ime dhamma samatta 
samadinna ahitaya dukkhaya samvattanti’ti, atha 
tumhe, bhaddiya, pajaheyyatha. 

‘These things are unskillful, blameworthy, criticized by 
sensible people, and when you undertake them, they lead to 
harm and suffering’, then you should give them up. 


Tam kim mannatha, bhaddiya, 
What do you think, Bhaddiya? 


lobho purisassa ajjhattam uppajjamano uppajjati 
hitaya va ahitaya va” ti? 
Does greed come up in a person for their welfare or harm?” 


“Ahitaya, bhante”. 
“Harm, sir.” 


“Luddho panayam, bhaddiya, purisapuggalo lobhena 
abhibhuto pariyadinnacitto panampi hanati, 
adinnampi adiyati, paradarampi gacchati, musapi 
bhanati, parampi tathattaya samadapeti yamsa hoti 
digharattam ahitaya dukkhaya’ ti. 

“A greedy individual—overcome by greed—kills living 
creatures, steals, commits adultery, lies, and encourages 
others to do the same. Is that for their lasting harm and 
suffering?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, bhaddiya, 
“What do you think, Bhaddiya? 


doso purisassa ... pe ... moho purisassa ... pe ... 
sarambho purisassa ajjhattam uppajjamano uppaijjati 
hitaya va ahitaya va” ti? 

Does hate... or delusion... or aggression come up ina 
person for their welfare or harm?” 


“Ahitaya, bhante”. 
“Harm, sir.” 


“Saraddho panayam, bhaddiya, purisapuggalo 
sarambhena abhibhuto pariyadinnacitto panampi 
hanati, adinnampi adiyati, paradarampi gacchati, 
musapi bhanati, parampi tathattaya samadapeti 
yamsa hoti digharattam ahitaya dukkhaya’ ti. 

“An aggressive individual kills living creatures, steals, 
commits adultery, lies, and encourages others to do the 
same. Is that for their lasting harm and suffering?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, bhaddiya, ime dhamma kusala 
va akusala va” ti? 

“What do you think, Bhaddiya, are these things skillful or 
unskillful?” 


“Akusala, bhante”. 
“Unskillful, sir.” 


“Savajja va anavajja va” ti? 
“Blameworthy or blameless?” 


“Savajja, bhante”. 
“Blameworthy, sir.” 


“Vinnugarahita va vinnuppasattha va” ti? 
“Criticized or praised by sensible people?” 


“Vinnugarahita, bhante”. 
“Criticized by sensible people, sir.” 


“Samatta samadinna ahitaya dukkhaya samvattanti, 
no va? 

“When you undertake them, do they lead to harm and 
suffering, or not? 


Katham va ettha hoti” ti? 
Or how do you see this?” 


“Samatta, bhante, samadinna ahitaya dukkhaya 
samvattanti. 

“When you undertake them, they lead to harm and 
suffering. 


Evam no ettha hoti’ ti. 
That’s how we see it.” 


“Iti kho, bhaddiya, yam tam te avocumha— 
“So, Bhaddiya, when we said: 


etha tumhe, bhaddiya, ma anussavena, ma 
paramparaya, ma itikiraya, ma pitakasampadanena, 
ma takkahetu, ma nayahetu, ma akaraparivitakkena, 
ma ditthinijjhanakkhantiya, ma bhabbarupataya, ma 
‘Samano no garu’ti. 

‘Please, Bhaddiya, don’t go by oral transmission, don’t go by 
lineage, don’t go by testament, don’t go by canonical 
authority, don’t rely on logic, don’t rely on inference, don’t 
go by reasoned contemplation, don’t go by the acceptance 
of a view after consideration, don’t go by the appearance of 
competence, and don’t think “The ascetic is our respected 
teacher.” 


Yada tumhe, bhaddiya, attanava janeyyatha: 
But when you know for yourselves: 


‘ime dhamma akusala, ime dhamma Savajja, ime 
dhamma vinnugarahita, ime dhamma samatta 
samadinna ahitaya dukkhaya samvattantiti, atha 
tumhe, bhaddiya, pajaheyyatha’ti, 

“These things are unskillful, blameworthy, criticized by 
sensible people, and when you undertake them, they lead to 
harm and suffering”, then you should give them up.’ 


iti yam tam vuttam idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Etha tumhe, bhaddiya, ma anussavena, ma 
paramparaya, ma itikiraya, ma pitakasampadanena, 


ma takkahetu, ma nayahetu, ma akaraparivitakkena, 
ma ditthinijjhanakkhantiya, ma bhabbarupataya, ma 
‘Samano no garu’ti. 

Please, Bhaddiya, don’t rely on oral transmission ... 


Yada tumhe, bhaddiya, attanava janeyyatha: 
But when you know for yourselves: 


‘ime dhamma kusala, ime dhamma anavajja, ime 
dhamma vinnuppasattha, ime dhamma samatta 
samadinna hitaya sukhaya samvattanti’ti, atha 
tumhe, bhaddiya, upasampajja vihareyyathati. 

‘These things are skillful, blameless, praised by sensible 
people, and when you undertake them, they lead to welfare 
and happiness’, then you should acquire them and keep 
them. 


Tam kim mannatha, bhaddiya, 
What do you think, Bhaddiya? 


alobho purisassa ajjhattam uppajjamano uppajjati 
hitaya va ahitaya va” ti? 

Does contentment... love... understanding ... benevolence 
come up in a person for their welfare or harm?” 


“Hitaya, bhante”. 


“Aluddho panayam, bhaddiya, purisapuggalo lobhena 
anabhibhuto apariyadinnacitto neva panam hanati, 
na adinnam adiyati, na paradaram gacchati, na musa 
bhanati, parampi tathattaya na samadapeti yamsa 
hoti digharattam hitaya sukhaya’ ti. 


“Evam, bhante”. 


“Tam kim mannatha, bhaddiya, adoso purisassa ... pe 
.. amoho purisassa ... pe ... asarambho purisassa 
ajjhattam uppajjamano uppajjati hitaya va ahitaya 
va" ti? 


“Hitaya, bhante”. 
“Welfare, sir.” 


“Asaraddho panayam, bhaddiya, purisapuggalo 
sarambhena anabhibhuto apariyadinnacitto neva 
panam hanati, na adinnam adiyati, na paradaram 
gacchati, na musa bhanati, parampi tathattaya na 
samadapeti yamsa hoti digharattam hitaya 
sukhaya’” ti. 

“An individual who is benevolent—not overcome by 
aggression—doesn’t kill living creatures, steal, commit 
adultery, lie, or encourage others to do the same. Is that for 
their lasting welfare and happiness?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, bhaddiya, ime dhamma kusala 
va akusala va” ti? 

“What do you think, Bhaddiya, are these things skillful or 
unskillful?” 


“Kusala, bhante”. 
“Skillful, sir.” 


“Savajja va anavajja va” ti? 
“Blameworthy or blameless?” 


“Anavajja, bhante”. 
“Blameless, sir.” 


“Vinnugarahita va vinnuppasattha va” ti? 
“Criticized or praised by sensible people?” 


“Vinnuppasattha, bhante”. 
“Praised by sensible people, sir.” 


“Samatta samadinna hitaya sukhaya samvattanti no 
va? 

“When you undertake them, do they lead to welfare and 
happiness, or not? 


Katham va ettha hoti” ti? 
Or how do you see this?” 


“Samatta, bhante, samadinna hitaya sukhaya 
samvattanti. 

“When you undertake them, they lead to welfare and 
happiness. 


Evam no ettha hoti’ ti. 
That’s how we see it.” 


“Iti kho, bhaddiya, yam tam te avocumha— 
“So, Bhaddiya, when we said: 


etha tumhe, bhaddiya, ma anussavena, ma 
paramparaya, ma itikiraya, ma pitakasampadanena, 
ma takkahetu, ma nayahetu, ma akaraparivitakkena, 
ma ditthinijjhanakkhantiya, ma bhabbarupataya, ma 
‘Samano no garu’ti. 

‘Please, Bhaddiya, don’t go by oral transmission, don’t go by 
lineage, don’t go by testament, don’t go by canonical 
authority, don’t rely on logic, don’t rely on inference, don’t 
go by reasoned contemplation, don’t go by the acceptance 
of a view after consideration, don’t go by the appearance of 


competence, and don’t think “The ascetic is our respected 
teacher.” 


Yada tumhe, bhaddiya, attanava janeyyatha: 
But when you know for yourselves: 


‘ime dhamma kusala, ime dhamma anavajja, ime 
dhamma vinnuppasattha, ime dhamma samatta 
samadinna hitaya sukhaya samvattantiti, atha tumhe, 
bhaddiya, upasampajja vihareyyatha’ti, 

“These things are skillful, blameless, praised by sensible 
people, and when you undertake them, they lead to welfare 
and happiness”, then you should acquire them and keep 
them.’ 


iti yam tam vuttam idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Ye kho te, bhaddiya, loke santo sappurisa te savakam 
evam samadapenti: 
The good people in the world encourage their disciples: 


‘ehi tvam, ambho purisa, lobham vineyya viharahi. 
‘Please, mister, live rid of greed. 


Lobham vineyya viharanto na lobhajam kammam 
karissasi kayena vacaya manasa. 

Then you won’t act out of greed by way of body, speech, or 
mind. 


Dosam vineyya viharahi. 
Live rid of hate... delusion ... aggression. 


Dosam vineyya viharanto na dosajam kammam 
karissasi kayena vacaya manasa. 


Then you won’t act out of hate... delusion... aggression by 
way of body, speech, or mind.” 


Moham vineyya viharahi. 


Moham vineyya viharanto na mohajam kammam 
karissasi kayena vacaya manasa. 


Sarambham vineyya viharahi. 


Sarambham vineyya viharanto na sarambhajam 
kammam karissasi kayena vacaya manasa’ ’ ti. 


Evam vutte, bhaddiyo licchavi bhagavantam 
etadavoca: 

When he said this, Bhaddiya the Licchavi said to the 
Buddha, 


“abhikkantam, bhante ... pe ... upasakam mam, 
bhante, bhagava dharetu ajjatagge panupetam 
Saranam gatan” ti. 

“Excellent, sir! ... From this day forth, may the Buddha 
remember me as a lay follower who has gone for refuge for 
life.” 


“Api nu taham, bhaddiya, evam avacam: 
“Well, Bhaddiya, did I say to you: 


‘ehi me tvam, bhaddiya, savako hohi; 
‘Please, Bhaddiya, be my disciple, 


aham sattha bhavissamy1’” ti? 
and I will be your teacher’?” 


“No hetam, bhante”. 
“No, sir.” 


“Evamvadim kho mam, bhaddiya, evamakkhayim eke 
Samanabrahmana asata tuccha musa abhutena 
abbhacikkhanti: 

“Though I speak and explain like this, certain ascetics and 
brahmins misrepresent me with the false, hollow, lying, 
untruthful claim: 


‘mayavi Samano gotamo avattanim mayam janati yaya 
annatitthiyanam savake avatteti’”’ ti. 

‘The ascetic Gotama is a magician. He knows a conversion 
magic, and uses it to convert the disciples of those who 
follow other paths.’” 


“Bhaddika, bhante, avattan1 maya. 
“Sir, this conversion magic is excellent. 


Kalyani, bhante, avattan1 maya. 
This conversion magic is lovely! 


Piya me, bhante, natisalohita imaya avattaniya 
avatteyyum, piyanampi me assa natisalohitanam 
digharattam hitaya sukhaya. 

If my loved ones—relatives and kin—were to be converted 
by this, it would be for their lasting welfare and happiness. 


Sabbe cepi, bhante, khattiya imaya avattaniya 
avatteyyum, sabbesampissa khattiyanam digharattam 
hitaya sukhaya. 

If all the aristocrats, brahmins, merchants, and workers 
were to be converted by this, it would be for their lasting 
welfare and happiness.” 


Sabbe cepi, bhante, brahmana ... vessa ... sudda 
imaya avattaniya avatteyyum, sabbesampissa 
suddanam digharattam hitaya sukhaya’ ti. 


“Evametam, bhaddiya, evametam, bhaddiya. 
“That’s so true, Bhaddiya! That’s so true, Bhaddiya! 


Sabbe cepi, bhaddiya, khattiya imaya avattaniya 
avatteyyum akusaladhammappahanaya 
kusaladhammupasampadaya, sabbesampissa 
khattiyanam digharattam hitaya sukhaya. 

If all the aristocrats, brahmins, merchants, and workers 
were to be converted by this, it would be for their lasting 
welfare and happiness. 


Sabbe cepi, bhaddiya, brahmana ... vessa ... sudda 
avatteyyum akusaladhammappahanaya 
kusaladhammupasampadaya, sabbesampissa 
suddanam digharattam hitaya sukhaya. 


Sadevako cepi, bhaddiya, loko samarako sabrahmako 
Sassamanabrahmani paja sadevamanussa imaya 
avattaniya avatteyyum akusaladhammappahanaya 
kusaladhammupasampadaya, sadevakassapissa 
lokassa samarakassa sabrahmakassa 
sassamanabrahmaniya pajaya sadevamanussaya 
digharattam hitaya sukhaya. 

If the whole world—with its gods, Maras and Brahmas, this 
population with its ascetics and brahmins, gods and humans 
—were to be converted by this, for giving up unskillful 
qualities and embracing skillful qualities, it would be for 
their lasting welfare and happiness. 


Ime cepi, bhaddiya, mahasala imaya avattaniya 
avatteyyum akusaladhammappahanaya 
kusaladhammupasampadaya, imesampissa 
mahasalanam digharattam hitaya sukhaya (). 

If these great sal trees were to be converted by this, for 
giving up unskillful qualities and embracing skillful 


qualities, it would be for their lasting welfare and happiness 
—if they were sentient. 


Ko pana vado manussabhutassa’ ti. 
How much more then a human being!” 


Tatiyam. 


4.194. 194. Samugiyasutta - 194. 


At Sapuga 
20. Mahavagga - 20. The Great Chapter 


Ekam samayam ayasma anando koliyesu viharati 
samugam nama koliyanam nigamo. 

At one time Venerable Ananda was staying in the land of the 
Koliyans, where they have a town named Sapuga. 


Atha kho sambahula samugiya koliyaputta yenayasma 
anando tenupasankamimsu; upasankamitva 
ayasmantam anandam abhivadetva ekamantam 
nisidimsu. Ekamantam nisinne kho te samugiye 
koliyaputte ayasma anando etadavoca: 

Then several Koliyans from Saptiga went up to Ananda, 
bowed, and sat down to one side. Then Venerable Ananda 
said to them: 


“Cattarimani, byagghapaijja, 
parisuddhipadhaniyangani tena bhagavata janata 
passata arahata sammasambuddhena 
sammadakkhatani sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya. 
“Byagghapaijjas, these four factors of trying to be pure have 
been rightly explained by the Blessed One, who knows and 
sees, the perfected one, the fully awakened Buddha. They 
are in order to purify sentient beings, to get past sorrow 
and crying, to make an end of pain and sadness, to end the 
cycle of suffering, and to realize extinguishment. 


Katamani cattari? 
What four? 


Silaparisuddhipadhaniyangam, 
cittaparisuddhipadhaniyangam, 
ditthiparisuddhipadhaniyangam, 
vimuttiparisuddhipadhaniyangam. 

The factors of trying to be pure in ethics, mind, view, and 
freedom. 


Katamanca, byagghapajja, 
silaparisuddhipadhaniyangam? 
And what is the factor of trying to be pure in ethics? 


Idha, byagghapajja, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


Ayam vuccati, byagghapaijja, silaparisuddhi. 
This is called purity of ethics. 


Iti evarupim silaparisuddhim aparipuram va 
paripuressami paripuram va tattha tattha pannaya 
anuggahessamiti, yo tattha chando ca vayamo Ca 
ussaho ca ussolhi ca appativani ca sati ca 
Sampajannanca, idam vuccati, byagghapajja, 
silaparisuddhipadhaniyangam. 

They think: ‘I will fulfill such purity of ethics, or, if it’s 
already fulfilled, I’ll support it in every situation by wisdom.’ 
Their enthusiasm for that—their effort, zeal, vigor, 
perseverance, mindfulness, and situational awareness—is 
called the factor of trying to be pure in ethics. 


Katamanca, byagghapajja, 
cittaparisuddhipadhaniyangam? 


And what is the factor of trying to be pure in mind? 


Idha, byagghapajja, bhikkhu vivicceva kamehi ... pe 
... Catuttham jhanam upasampajja viharati. 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption ... second absorption ... third 
absorption ... fourth absorption. 


Ayam vuccati, byagghapajja, cittaparisuddhi. 
This is called purity of mind. 


Iti evarupim cittaparisuddhim aparipuram va 
paripuressami paripuram va tattha tattha pannaya 
anuggahessamiti, yo tattha chando ca vayamo Ca 
ussaho ca ussolhi ca appativani ca sati ca 
Sampajannanca, idam vuccati, byagghapajja, 
cittaparisuddhipadhaniyangam. 

They think: ‘I will fulfill such purity of mind, or, if it’s already 
fulfilled, I’ll support it in every situation by wisdom.’ Their 
enthusiasm for that—their effort, zeal, vigor, perseverance, 
mindfulness, and situational awareness—is called the factor 
of trying to be pure in mind. 


Katamanca, byagghapajja, 
ditthiparisuddhipadhaniyangam? 
And what is the factor of trying to be pure in view? 


Idha, byagghapajja, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

Take a mendicant who truly understands: ‘This is suffering’ 
... ‘This is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Ayam vuccati, byagghapaijja, ditthiparisuddhi. 
This is called purity of view. 


Iti evarupim ditthiparisuddhim aparipuram va ... pe 
... tattha tattha pannaya anuggahessamiti, yo tattha 
chando ca vayamo ca ussaho ca ussolhi ca appativan1 
ca sati ca Sampajannanca, idam vuccati, 
byagghapaijja, ditthiparisuddhipadhaniyangam. 

They think: ‘I will fulfill such purity of view, or, if it’s already 
fulfilled, I’ll support it in every situation by wisdom.’ Their 
enthusiasm for that—their effort, zeal, vigor, perseverance, 
mindfulness, and situational awareness—is called the factor 
of trying to be pure in view. 


Katamanca, byagghapajja, 
vimuttiparisuddhipadhaniyangam? 
And what is the factor of trying to be pure in freedom? 


Sa kho so, byagghapajja, ariyasavako imina ca 
silaparisuddhipadhaniyangena samannagato imina 
ca cittaparisuddhipadhaniyangena samannagato 
imina ca ditthiparisuddhipadhaniyangena 
Samannagato rajaniyesu dhammesu cittam virajeti, 
vimocaniyesu dhammesu cittam vimoceti. 

That noble disciple—who has these factors of trying to be 
pure in ethics, mind, and view—detaches their mind from 
things that arouse greed, and frees their mind from things 
that it should be freed from. 


So rajaniyesu dhammesu cittam virajetva, 
vimocaniyesu dhammesu cittam vimocetva 
Sammavimuttim phusati. 

Doing so, they experience perfect freedom. 


Ayam vuccati, byagghapajja, vimuttiparisuddhi. 


This is called purity of freedom. 


Iti evarupim vimuttiparisuddhim aparipuram va 
paripuressami paripuram va tattha tattha pannaya 
anuggahessamiti, yo tattha chando ca vayamo ca 
ussaho ca ussolhi ca appativani ca sati ca 
Sampajannanca, idam vuccati, byagghapajja, 
vimuttiparisuddhipadhaniyangam. 

They think: ‘I will fulfill such purity of freedom, or, if it’s 
already fulfilled, I’ll support it in every situation by wisdom.’ 
Their enthusiasm for that—their effort, zeal, vigor, 
perseverance, mindfulness, and situational awareness—is 
called the factor of trying to be pure in freedom. 


Imani kho, byagghapajja, cattari 
parisuddhipadhaniyangani tena bhagavata janata 
passata arahata sammasambuddhena 
sammadakkhatani sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya’” ti. 

These four factors of trying to be pure have been rightly 
explained by the Blessed One, who knows and sees, the 
perfected one, the fully awakened Buddha. They are in 
order to purify sentient beings, to get past sorrow and 
crying, to make an end of pain and sadness, to end the cycle 
of suffering, and to realize extinguishment.” 


Catuttham. 


4.195. 195. Vappasutta - 195. 


With Vappa 
20. Mahavagga - 20. The Great Chapter 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho vappo sakko niganthasavako yenayasma 
mahamoggallano tenupasankami; upasankamitva 
ayasmantam mahamoggallanam abhivadetva 
ekamantam nisidi. Ekamantam nisinnam kho vappam 
sakkam niganthasavakam ayasma mahamoggallano 
etadavoca: 

Then Vappa of the Sakyans, a disciple of the Jains, went up 
to Venerable Mahamoggallana, bowed, and sat down to one 
side. Mahamoggallana said to him: 


“Idhassa, vappa, kayena samvuto vacaya samvuto 
manasa samvuto avijjaviraga vijjuppada. 

“Vappa, take a person who is restrained in body, speech, 
and mind. When ignorance fades away and knowledge 
arises, 


Passasi no tvam, vappa, tam thanam yatonidanam 
purisam dukkhavedaniya asava assaveyyum 
abhisamparayan” ti? 

do you see any reason why defilements giving rise to painful 
feelings would defile that person in the next life?” 


“Passamaham, bhante, tam thanam. 
“Sir, I do see such a case. 


Idhassa, bhante, pubbe papakammam katam 
avipakkavipakam. 

Take a person who did bad deeds in a past life. But the 
result of that has not yet ripened. 


Tatonidanam purisam dukkhavedaniya asava 
assaveyyum abhisamparayan” ti. 

For this reason defilements giving rise to painful feelings 
would defile that person in the next life.” 


Ayanceva kho pana ayasmato mahamoggallanassa 
vappena sakkena niganthasavakena saddhim 
antarakatha vippakata hoti. 

But this conversation between Mahamoggallana and Vappa 
was left unfinished. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena upatthanasala tenupasankami; 
upasankamitva pannatte asane nisidi. Nisajja kho 
bhagava ayasmantam mahamoggallanam etadavoca: 
Then in the late afternoon, the Buddha came out of retreat 
and went to the assembly hall. He sat down on the seat 
spread out, and said to Mahamoggallana, 


“Kaya nuttha, moggallana, etarahi kathaya 
sannisinna; 
“Moggallana, what were you sitting talking about just now? 


ka ca pana vo antarakatha vippakata” ti? 
What conversation was unfinished?” 


“Idhaham, bhante, vappam sakkam niganthasavakam 
etadavocam: 

Moggallana repeated the entire conversation to the 
Buddha, and concluded: 


‘idhassa, vappa, kayena samvuto vacaya samvuto 
manasa samvuto avijjaviraga vijjuppada. 


Passasi no tvam, vappa, tam thanam yatonidanam 
purisam dukkhavedaniya asava assaveyyum 
abhisamparayan’ti? 


Evam vutte, bhante, vappo sakko niganthasavako 
mam etadavoca: 


‘passamaham, bhante, tam thanam. 


Idhassa, bhante, pubbe papakammam katam 
avipakkavipakam. 


Tatonidanam purisam dukkhavedaniya asava 
assaveyyum abhisamparayan’ ti. 


Ayam kho no, bhante, vappena sakkena 
niganthasavakena saddhim antarakatha vippakata; 
atha bhagava anuppatto’ ti. 

“This was my conversation with Vappa that was unfinished 
when the Buddha arrived.” 


Atha kho bhagava vappam sakkam niganthasavakam 
etadavoca: 
Then the Buddha said to Vappa, 


“sace me tvam, vappa, anunneyyanceva anujaneyyasi, 
patikkositabbanca patikkoseyyasi, yassa ca me 
bhasitassa attham na janeyyasi mamevettha uttari 
patipuccheyyasi: 

“Vappa, we can discuss this. But only if you allow what 
should be allowed, and reject what should be rejected. And 
if you ask me the meaning of anything you don’t 
understand, saying: 


‘idam, bhante, katham, imassa ko attho’ti, siya no 
ettha kathasallapo’ ti. 
‘Sir, why is this? What’s the meaning of that?’” 


“Anunneyyancevaham, bhante, bhagavato 
anujanissami, patikkositabbanca patikkosissami, 
yassa caham bhagavato bhasitassa attham na 
janissami bhagavantamyevettha uttari 
patipucchissami: 

“Sir, let us discuss this. I will do as you say.” 


‘idam, bhante, katham, imassa ko attho’ti? 
Hotu no ettha kathasallapo’ ti. 


“Tam kim mannasi, vappa, 
“What do you think, Vappa? 


ye kayasamarambhapaccaya uppajjanti asava 
vighataparilaha, kayasamarambha pativiratassa 
evamsa te asava vighataparilaha na honti. 

There are distressing and feverish defilements that arise 
because of undertaking bodily activity. These don’t occur in 
someone who avoids such bodily activity. 


So navanca kammam na karoti, purananca kammam 
phussa phussa byantikaroti, sanditthika nijjara 
akalika ehipassika opaneyyika paccattam veditabba 
vinnthi. 

They don’t perform any new deeds, and old deeds are 
eliminated by experiencing their results little by little. This 
wearing away is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves. 


Passasi no tvam, vappa, tam thanam yatonidanam 
purisam dukkhavedaniya asava assaveyyum 
abhisamparayan” ti? 

Do you see any reason why defilements giving rise to 
painful feelings would defile that person in the next life?” 


“No hetam, bhante”. 
“No, sir.” 


“Tam kim mannasi, vappa, 
“What do you think, Vappa? 


ye vacisamarambhapaccaya uppajjanti asava 
vighataparilaha, vacisamarambha pativiratassa 
evamsa te asava vighataparilaha na honti. 

There are distressing and feverish defilements that arise 
because of undertaking verbal activity. These don’t occur in 
someone who avoids such verbal activity. 


So navanca kammam na karoti, purananca kammam 
phussa phussa byantikaroti. 

They don’t perform any new deeds, and old deeds are 
eliminated by experiencing their results little by little. 


Sanditthika nijjara akalika ehipassika opaneyyika 
paccattam veditabba vinnthi. 

This wearing away is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves. 


Passasi no tvam, vappa, tam thanam yatonidanam 
purisam dukkhavedaniya asava assaveyyum 
abhisamparayan” ti? 

Do you see any reason why defilements giving rise to 
painful feelings would defile that person in the next life?” 


“No hetam, bhante”. 
“No, sir.” 


“Tam kim mannasi, vappa, 
“What do you think, Vappa? 


ye manosamarambhapaccaya uppajjanti asava 
vighataparilaha, manosamarambha pativiratassa 
evamsa te asava vighataparilaha na honti. 

There are distressing and feverish defilements that arise 
because of undertaking mental activity. These don’t occur in 
someone who avoids such mental activity. 


So navanca kammam na karoti, purananca kammam 
phussa phussa byantikaroti. 

They don’t perform any new deeds, and old deeds are 
eliminated by experiencing their results little by little. 


Sanditthika nijjara akalika ehipassika opaneyyika 
paccattam veditabba vinnthi. 

This wearing away is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves. 


Passasi no tvam, vappa, tam thanam yatonidanam 
purisam dukkhavedaniya asava assaveyyum 
abhisamparayan” ti? 

Do you see any reason why defilements giving rise to 
painful feelings would defile that person in the next life?” 


“No hetam, bhante”. 
“No, sir.” 


“Tam kim mannasi, vappa, 
“What do you think, Vappa? 


ye avijjapaccaya uppajjanti asava vighataparilaha, 
avijjaviraga vijjuppada evamsa te asava 
vighataparilaha na honti. 

There are distressing and feverish defilements that arise 
because of ignorance. These don’t occur when ignorance 
fades away and knowledge arises. 


So navanca kammam na karoti, purananca kammam 
phussa phussa byantikaroti. 

They don’t perform any new deeds, and old deeds are 
eliminated by experiencing their results little by little. 


Sanditthika nijjara akalika ehipassika opaneyyika 
paccattam veditabba vinnthi. 

This wearing away is visible in this very life, immediately 
effective, inviting inspection, relevant, so that sensible 
people can know it for themselves. 


Passasi no tvam, vappa, tam thanam yatonidanam 
purisam dukkhavedaniya asava assaveyyum 
abhisamparayan” ti? 

Do you see any reason why defilements giving rise to 
painful feelings would defile that person in the next life?” 


“No hetam, bhante”. 
“NO, sir.” 


“Evam samma vimuttacittassa kho, vappa, bhikkhuno 
cha satatavihara adhigata honti. 

“A mendicant whose mind is rightly freed like this has 
achieved six consistent responses. 


So cakkhuna rupam disva neva sumano hoti na 
dummano; upekkhako viharati sato sampajano. 
Seeing a sight with the eye, they’re neither happy nor sad, 
but remain equanimous, mindful and aware. 


Sotena saddam sutva ... pe ... 
Hearing a sound with the ears... 


ghanena gandham ghayitva ... pe ... 
Smelling an odor with the nose... 


jivhaya rasam Sayitva ... pe ... 
Tasting a flavor with the tongue... 


kayena photthabbam phusitva ... pe ... 
Feeling a touch with the body... 


manasa dhammam vinnaya neva sumano hoti na 
dummano; upekkhako viharati sato sampajano. 
Knowing a thought with the mind, they’re neither happy 
nor sad, but remain equanimous, mindful and aware. 


So kayapariyantikam vedanam vediyamano 
‘kayapariyantikam vedanam vediyami'ti pajanati; 
jivitapariyantikam vedanam vediyamano 
‘jivitapariyantikam vedanam vediyami1’ti pajanati; 
Feeling the end of the body approaching, they understand: 
‘I feel the end of the body approaching.’ Feeling the end of 
life approaching, they understand: ‘I feel the end of life 
approaching.’ 


‘kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani siti bhavissanti’ti 
pajanati. 

They understand: ‘When my body breaks up and my life has 
come to an end, everything that’s felt, being no longer 
relished, will become cool right here.’ 


Seyyathapi, vappa, thunam paticca chaya pannayati. 
Suppose there was a shadow cast by a sacrificial post. 


Atha puriso agaccheyya kuddalapitakam adaya. 
Then along comes a person with a spade and basket. 


So tam thunam mule chindeyya; 
They cut down the sacrificial post at its base, 


mule chinditva palikhaneyya; 
dig it up, 


palikhanitva mulani uddhareyya, antamaso 
usiranalimattanipi. 

and pull it out by its roots, right down to the fibers and 
stems. 


So tam thunam khandakhandikam chindeyya. 
Then they split it apart, 


Khandakhandikam chetva phaleyya. 
cut up the parts, 


Phaletva sakalikam sakalikam kareyya. 
and chop them into splinters. 


Sakalikam sakalikam katva vatatape visoseyya. 
Next they dry the splinters in the wind and sun, 


Vatatape visosetva aggina daheyya. 
burn them with fire, 


Aggina dahetva masim kareyya. 
and reduce them to ashes. 


Masim karitva mahavate va ophuneyya nadiya va 
sighasotaya pavaheyya. 


Then they sweep away the ashes in a strong wind, or float 
them away down a swift stream. 


Evam hissa, vappa, ya thunam paticca chaya sa 
ucchinnamula talavatthukata anabhavamkata ayatim 
anuppadadhamma. 

And so the shadow cast by the post is cut off at the root, 
made like a palm stump, obliterated, and unable to arise in 
the future. 


Evamevam kho, vappa, evam samma vimuttacittassa 
bhikkhuno cha satatavihara adhigata honti. 

In the same way, a mendicant whose mind is rightly freed 
like this has achieved six consistent responses. 


So cakkhuna rupam disva neva sumano hoti na 
dummano; upekkhako viharati sato sampajano. 
Seeing a sight with the eye, they’re neither happy nor sad, 
but remain equanimous, mindful and aware. 


Sotena saddam sutva ... pe ... 
Hearing a sound with the ears... 


ghanena gandham ghayitva ... pe ... 
Smelling an odor with the nose... 


jivhaya rasam Sayitva ... pe ... 
Tasting a flavor with the tongue... 


kayena photthabbam phusitva ... pe ... 
Feeling a touch with the body... 


manasa dhammam vinnaya neva sumano hoti na 
dummano; upekkhako viharati sato sampajano. 
Knowing a thought with the mind, they’re neither happy 
nor sad, but remain equanimous, mindful and aware. 


So kayapariyantikam vedanam vediyamano 
‘kayapariyantikam vedanam vediyami'ti pajanati; 
jivitapariyantikam vedanam vediyamano 
‘jivitapariyantikam vedanam vediyami’ti pajanati; 
Feeling the end of the body approaching, they understand: 
‘I feel the end of the body approaching.’ Feeling the end of 
life approaching, they understand: ‘I feel the end of life 
approaching.’ 


‘kayassa bheda uddham jivitapariyadana idheva 
sabbavedayitani anabhinanditani siti bhavissanti’ti 
pajanati”. 

They understand: ‘When my body breaks up and my life has 
come to an end, everything that’s felt, being no longer 
relished, will become cool right here.’” 


Evam vutte, vappo sakko niganthasavako 
bhagavantam etadavoca: 

When he said this, Vappa the Sakyan, the disciple of the 
Jains, said to the Buddha: 


“seyyathapi, bhante, puriso udayatthiko assapaniyam 
poseyya. 

“Sir, suppose there was a man who raised commercial 
horses for profit. 


So udayanceva nadhigaccheyya, uttarinca 
kilamathassa vighatassa bhag]i assa. 

But he never made any profit, and instead just got weary 
and frustrated. 


Evamevam kho aham, bhante, udayatthiko bale 
niganthe payirupasim. 
In the same way, I paid homage to those Jain fools for profit. 


Svaham udayanceva nadhigacchim, uttarinca 
kilamathassa vighatassa bhag1 ahosim. 

But I never made any profit, and instead just got weary and 
frustrated. 


Esaham, bhante, ajjatagge yo me balesu niganthesu 
pasado tam mahavate va ophunami nadiya va 
sighasotaya pavahemi. 

From this day forth, any confidence I had in those Jain fools 
I sweep away as in a strong wind, or float away as down a 
swift stream. 


Abhikkantam, bhante ... pe ... upasakam mam, 
bhante, bhagava dharetu ajjatagge panupetam 
Ssaranam gatan” ti. 

Excellent, sir! ... From this day forth, may the Buddha 
remember me as a lay follower who has gone for refuge for 
life.” 


Pancamam. 


4.196. 196. Salhasutta - 196. 
With Salha 
20. Mahavagga - 20. The Great Chapter 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho salho ca licchavi abhayo ca licchavi yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinno kho salho licchavi bhagavantam 
etadavoca: 

Then Salha and Abhaya the Licchavis went up to the 
Buddha, bowed, sat down to one side, and said to him: 


“Santi, bhante, eke samanabrahmana dvayena 
oghassa nittharanam pannapenti— 

“There are, sir, some ascetics and brahmins who advocate 
crossing the flood by means of two things: 


silavisuddhihetu ca tapojigucchahetu Ca. 
purification of ethics, and mortification in disgust of sin. 


Idha, bhante, bhagava kimaha’” ti? 
What does the Buddha say about this?” 


“Silavisuddhim kho aham, salha, annataram 
samannanganti vadami. 

“Salha, purification of ethics is one of the factors of the 
ascetic life, I say. 


Ye te, salha, samanabrahmana tapojigucchavada 
tapojigucchasara tapojigucchaallina viharanti, 
abhabba te oghassa nittharanaya. 

But those ascetics and brahmins who teach mortification in 
disgust of sin—regarding it as essential and clinging to it— 
are incapable of crossing the flood. 


Yepi te, salha, samanabrahmana 
aparisuddhakayasamacara aparisuddhavacisamacara 
aparisuddhamanosamacara aparisuddhajiva, abhabba 
te nanadassanaya anuttaraya sambodhaya. 

And those ascetics and brahmins whose behavior by way of 
body, speech, and mind is not pure are also incapable of 
knowing and seeing, of supreme awakening. 


Seyyathapi, salha, puriso nadim taritukamo tinham 
kutharim adaya vanam paviseyya. 

Suppose a man who wanted to cross a river took a sharp 
axe into a wood. 


So tattha passeyya mahatim salalatthim ujum navam 
akukkuccakajatam. 

There he’d see a large green sal tree, straight and young 
and grown free of defects. 


Tamenam mule chindeyya; 
He’d cut it down at the base, 


mule chetva agge chindeyya; 
cut off the top, 


agge chetva sakhapalasam suvisodhitam visodheyya; 
and completely strip off the branches and foliage. 


sakhapalasam suvisodhitam visodhetva kutharthi 
taccheyya; 


Then he’d trim it with axes and 


kutharthi tacchetva vasihi taccheyya; 
machetes, 


vasihi tacchetva lekhaniya likheyya; 
plane it, 


lekhaniya likhitva pasanagulena dhoveyya; 
and sand it with a rock. 


pasanagulena dhovetva nadim patareyya. 
Finally, he’d launch out on the river. 


Tam kim mannasi, salha, 
What do you think, Salha? 


bhabbo nu kho so puriso nadim taritun” ti? 
Is that man capable of crossing the river?” 


“No hetam, bhante”. 
“NO, Sif. 


“Tam kissa hetu”? 
Why not? 


“Asu hi, bhante, salalatthi bahiddha 
suparikammakata anto avisuddha. 

Because that green sal tree is well worked on the outside, 
but inside it’s still not cleared out. 


Tassetam patikankham—salalatthi samsidissati, 
puriso anayabyasanam apajjissati’ ti. 

I’d expect that green sal tree to sink, and the man to come 
to ruin.” 


“Evamevam kho, salha, ye te samanabrahmana 
tapojigucchavada tapojigucchasara 
tapojigucchaallina viharanti, abhabba te oghassa 
nittharanaya. 

“In the same way, Salha, those ascetics and brahmins who 
teach mortification in disgust of sin—regarding it as 
essential and clinging to it—are incapable of crossing the 
flood. 


Yepi te, salha, samanabrahmana 
aparisuddhakayasamacara aparisuddhavacisamacara 
aparisuddhamanosamacara aparisuddhajiva, abhabba 
te nanadassanaya anuttaraya sambodhaya. 

And those ascetics and brahmins whose behavior by way of 
body, speech, and mind is not pure are also incapable of 
knowing and seeing, of supreme awakening. 


Ye ca kho te, salha, saamanabrahmana na 
tapojigucchavada na tapojigucchasara na 
tapojigucchaallina viharanti, bhabba te oghassa 
nittharanaya. 

But those ascetics and brahmins who don’t teach 
mortification in disgust of sin—not regarding it as essential 
or clinging to it—are capable of crossing the flood. 


Yepi te, salha, samanabrahmana 
parisuddhakayasamacara parisuddhavacisamacara 
parisuddhamanosamacara parisuddhajiva, bhabba te 
nanadassanaya anuttaraya sambodhaya. 

And those ascetics and brahmins whose behavior by way of 
body, speech, and mind is pure are also capable of knowing 
and seeing, of supreme awakening. 


Seyyathapi, salha, puriso nadim taritukamo tinham 
kutharim adaya vanam paviseyya. 


Suppose a man who wanted to cross a river took a sharp 
axe into a wood. 


So tattha passeyya mahatim salalatthim ujum navam 
akukkuccakajatam. 

There he’d see a large green Sal tree, straight and young 
and grown free of defects. 


Tamenam mule chindeyya; 
He’d cut it down at the base, 


mule chinditva agge chindeyya; 
cut off the top, 


agge chinditva sakhapalasam suvisodhitam 
visodheyya; 
and completely strip off the branches and foliage. 


sakhapalasam suvisodhitam visodhetva kutharthi 
taccheyya; 
Then he’d trim it with axes and 


kutharthi tacchetva vasihi taccheyya; 
machetes. 


vasihi tacchetva nikhadanam adaya anto 
suvisodhitam visodheyya; 
Then he’d take a chisel and completely clear it out inside. 


anto suvisodhitam visodhetva lekhaniya likheyya; 
Then he’d plane it, 


lekhaniya likhitva pasanagulena dhoveyya; 
sand it with a rock, 


pasanagulena dhovetva navam kareyya; 


and make it into a boat. 


navam katva phiyarittam bandheyya; 
Finally he’d fix it with oars and rudder, 


phiyarittam bandhitva nadim patareyya. 
and launch out on the river. 


Tam kim mannasi, salha, 
What do you think, Salha? 


bhabbo nu kho so puriso nadim taritun” ti? 
Is that man capable of crossing the river?” 


“Evam, bhante”. 
“Yes, SIP. 


“Tam kissa hetu”? 
Why is that? 


“Asu hi, bhante, salalatthi bahiddha 
suparikammakata, anto suvisuddha navakata 
phiyarittabaddha. 

Because that green sal tree is well worked on the outside, 
cleared out on the inside, made into a boat, and fixed with 
oars and rudder. 


Tassetam patikankham: 
I’d expect 


‘Nava na samsidissati, puriso sotthina param 
gamissati’ ’ ti. 

that boat to not sink, and the man to safely make it to the 
far shore.” 


“Evamevam kho, salha, ye te samanabrahmana na 
tapojigucchavada na tapojigucchasara na 
tapojigucchaallina viharanti, bhabba te oghassa 
nittharanaya. 

“In the same way, Salha, those ascetics and brahmins who 
don’t teach mortification in disgust of sin—not regarding it 
as essential or clinging to it—are capable of crossing the 
flood. 


Yepi te, salha, saamanabrahmana 
parisuddhakayasamacara parisuddhavacisamacara 
parisuddhamanosamacara parisuddhajiva, bhabba te 
nanadassanaya anuttaraya sambodhaya. 

And those ascetics and brahmins whose behavior by way of 
body, speech, and mind is pure are also capable of knowing 
and seeing, of supreme awakening. 


Seyyathapi, salha, yodhajivo bahuni cepi 
kandacitrakani janati; 

Suppose there was a warrior who knew lots of fancy 
archery tricks. 


atha kho so tihi thanehi rajaraho hoti rajabhoggo, 
ranno anganteva sankham gacchati. 

It is only with these three factors that he becomes worthy of 
a king, fit to serve a king, and is considered a factor of 
kingship. 


Katamehi tihi? 
What three? 


Durepati ca, akkhanavedhi ca, mahato ca kayassa 
padaleta. 

He’s a long-distance shooter, a marksman, and one who 
shatters large objects. 


Seyyathapi, salha, yodhajivo durepati; 
Just as a warrior is a long-distance shooter, 


evamevam kho, salha, ariyasavako sammasamadhi 
hoti. 
a noble disciple has right immersion. 


Sammasamadhi, salha, ariyasavako yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va sabbam rupam ‘netam mama, 
nesohamasmi, na meso atta’ti evametam 
yathabhutam sammappannaya passati. 

A noble disciple with right immersion truly sees any kind of 
form at all—past, future, or present; internal or external; 
coarse or fine; inferior or superior; far or near: *all* form— 
with right understanding: “This is not mine, I am not this, 
this is not my self.’ 


Ya kaci vedana ... 
They truly see any kind of feeling... 


ya kaci sana ... 
perception ... 


ye keci sankhara ... 
choices... 


yam kinci vinnanam atitanagatapaccuppannam 
ajjhattam va bahiddha va olarikam va sukhumam va 
hinam va panitam va yam dure santike va, saabbam 
vinnanam ‘netam mama, nesohamasmi, na meso 
atta’ti evametam yathabhutam sammappannaya 
passati. 

consciousness at all—past, future, or present; internal or 
external; coarse or fine; inferior or superior; far or near, 


*all* consciousness—with right understanding: “This is not 
mine, I am not this, this is not my self.’ 


Seyyathapi, salha, yodhajivo akkhanavedhi; 
Just as a warrior is a marksman, 


evamevam kho, salha, ariyasavako sammaditthi hoti. 
a noble disciple has right view. 


Sammaditthi, salha, ariyasavako ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

A noble disciple with right view truly understands: ‘This is 
suffering’... “This is the origin of suffering’... “This is the 
cessation of suffering’... “This is the practice that leads to 
the cessation of suffering’. 


Seyyathapi, salha, yodhajivo mahato kayassa 
padaleta; 
Just as a warrior shatters large objects, 


evamevam kho, salha, ariyasavako sammavimutti 
hoti. 
a noble disciple has right freedom. 


Sammavimutti, salha, ariyasavako mahantam 
avijjakkhandham padaleti” ti. 

A noble disciple with right freedom shatters the great mass 
of ignorance.” 


Chattham. 


4.197. 197. Mallikadevisutta - 


197. Queen Mallika 
20. Mahavagga - 20. The Great Chapter 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho mallika devi yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinna kho mallika 
devi bhagavantam etadavoca: 

Then Queen Mallika went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“Ko nu kho, bhante, hetu ko paccayo, yena 
midhekacco matugamo dubbanna Ca hoti durupa 
supapika dassanaya; 

“What is the cause, sir, what is the reason why in this life 
some females are ugly, unattractive, and bad-looking; 


dalidda ca hoti appassaka appabhoga appesakkha ca? 
and poor, with few assets and possessions; and 
insignificant? 


Ko pana, bhante, hetu ko paccayo, yena midhekacco 
matugamo dubbanna ca hoti durupa supapika 
dassanaya; 

And why are some females ugly, unattractive, and bad- 
looking; 


addha ca hoti mahaddhana mahabhoga mahesakkha 
ca? 


but rich, affluent, wealthy, and illustrious? 


Ko nu kho, bhante, hetu ko paccayo, yena 
midhekacco matugamo abhirupa ca hoti dassaniya 
pasadika paramaya vannapokkharataya samannagata; 
And why are some females attractive, good-looking, lovely, 
of surpassing beauty; 


dalidda ca hoti appassaka appabhoga appesakkha ca? 
but poor, with few assets and possessions; and 
insignificant? 


Ko pana, bhante, hetu ko paccayo, yena midhekacco 
matugamo abhirupa ca hoti dassaniya pasadika 
paramaya vannapokkharataya samannagata, addha 
ca hoti mahaddhana mahabhoga mahesakkha ca” ti? 
And why are some females attractive, good-looking, lovely, 
of surpassing beauty; and rich, affluent, wealthy, and 
illustrious?” 


“Idha, mallike, ekacco matugamo kodhana hoti 
upayasabahula. 
“Take a female who is irritable and bad-tempered. 


Appampi vutta samana abhisajjati kuppati byapajjati 
patitthiyati, kopanca dosanca appaccayanca 
patukaroti. 

Even when criticized a little bit she loses her temper, 
becoming annoyed, hostile, and hard-hearted, and 
displaying annoyance, hate, and bitterness. 


Sa na data hoti samanassa va brahmanassa va annam 
panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

She doesn’t give to ascetics or brahmins such things as 
food, drink, clothing, vehicles; garlands, fragrance, and 


makeup; and bed, house, and lighting. 


Issamanika kho pana hoti; 
And she’s jealous, 


paralabhasakkaragarukaramananavandanapujanasu 
issati upadussati issam bandhati. 

envying, resenting, and begrudging the possessions, honor, 
respect, reverence, homage, and veneration given to 
others. 


Sa ce tato cuta itthattam agacchati, sa yattha yattha 
paccajayati dubbanna ca hoti durupa supapika 
dassanaya; 

If she comes back to this state of existence after passing 
away, wherever she is reborn she’s ugly, unattractive, and 
bad-looking; 


dalidda ca hoti appassaka appabhoga appesakkha Ca. 
and poor, with few assets and possessions; and insignificant. 


Idha pana, mallike, ekacco matugamo kodhana hoti 
upayasabahula. 
Take another female who is irritable and bad-tempered. ... 


Appampi vutta samana abhisajjati kuppati byapajjati 
patitthiyati, kopanca dosanca appaccayanca 
patukaroti. 


Sa data hoti samanassa va brahmanassa va annam 
panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

But she does give to ascetics or brahmins. ... 


Anissamanika kho pana hoti; 
And she’s not jealous ... 


paralabhasakkaragarukaramananavandanapujanasu 
na issati na upadussati na issam bandhati. 


Sa ce tato cuta itthattam agacchati, sa yattha yattha 
paccajayati dubbanna ca hoti durupa supapika 
dassanaya; 

If she comes back to this state of existence after passing 
away, wherever she is reborn she’s ugly, unattractive, and 
bad-looking; 


addha ca hoti mahaddhana mahabhoga mahesakkha 
Ca. 
but rich, affluent, wealthy, and illustrious. 


Idha pana, mallike, ekacco matugamo akkodhana 
hoti anupayasabahula. 
Take another female who isn’t irritable and bad-tempered. 


Bahumpi vutta samana nabhisajjati na kuppati na 
byapajjati na patitthiyati, na kopanca dosanca 
appaccayanca patukaroti. 


Sa na data hoti samanassa va brahmanassa va annam 
panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

But she doesn’t give to ascetics or brahmins... 


Issamanika kho pana hoti; 
And she’s jealous ... 


paralabhasakkaragarukaramananavandanapujanasu 
issati upadussati issam bandhati. 


Sa ce tato cuta itthattam agacchati, sa yattha yattha 
paccajayati abhirupa ca hoti dassaniya pasadika 
paramaya vannapokkharataya samannagata; 

If she comes back to this state of existence after passing 
away, wherever she is reborn she’s attractive, good-looking, 
lovely, of surpassing beauty; 


dalidda ca hoti appassaka appabhoga appesakkha Ca. 
but poor, with few assets and possessions; and insignificant. 


Idha pana, mallike, ekacco matugamo akkodhana 
hoti anupayasabahula. 
Take another female who isn’t irritable and bad-tempered. 


Bahumpi vutta samana nabhisajjati na kuppati na 
byapajjati na patitthiyati, na kopanca dosanca 
appaccayanca patukaroti. 


Sa data hoti samanassa va brahmanassa va annam 
panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

She gives to ascetics and brahmins ... 


Anissamanika kho pana hoti; 
And she’s not jealous ... 


paralabhasakkaragarukaramananavandanapujanasu 
na issati na upadussati na issam bandhati. 


Sa ce tato cuta itthattam agacchati, sa yattha yattha 
paccajayati abhirupa ca hoti dassaniya pasadika 
paramaya vannapokkharataya samannagata; 

If she comes back to this state of existence after passing 
away, wherever she is reborn she’s attractive, good-looking, 
lovely, of surpassing beauty; 


addha ca hoti mahaddhana mahabhoga mahesakkha 
Ca. 
and rich, affluent, wealthy, and illustrious. 


Ayam kho, mallike, hetu ayam paccayo, yena 
midhekacco matugamo dubbanna Ca hoti durupa 
supapika dassanaya; 

This is why are some females are ugly... 


dalidda ca hoti appassaka appabhoga appesakkha Ca. 
and poor... and insignificant. 


Ayam pana, mallike, hetu ayam paccayo, yena 
midhekacco matugamo dubbanna ca hoti durupa 
supapika dassanaya; 

And some females are ugly... 


addha ca hoti mahaddhana mahabhoga mahesakkha 
Ca. 
but rich... and illustrious. 


Ayam kho, mallike, hetu ayam paccayo, yena 
midhekacco matugamo abhirupa ca hoti dassaniya 
pasadika paramaya vannapokkharataya samannagata; 
And some females are attractive ... 


dalidda ca hoti appassaka appabhoga appesakkha Ca. 
but poor... and insignificant. 


Ayam pana, mallike, hetu ayam paccayo, yena 
midhekacco matugamo abhirupa ca hoti dassaniya 
pasadika paramaya vannapokkharataya samannagata; 
And some females are attractive ... 


addha ca hoti mahaddhana mahabhoga mahesakkha 
ca” ti. 
and rich... and illustrious.” 


Evam vutte, mallika devi bhagavantam etadavoca: 
When this was said, Queen Mallika said to the Buddha: 


“ya nunaham, bhante, annam jatim kodhana ahosim 
upayasabahula, 

“Sir, in another life I must have been irritable and bad- 
tempered. 


appampi vutta samana abhisajjim kuppim byapajjim 
patitthiyim kopanca dosanca appaccayanca 
patvakasim, 

Even when lightly criticized I must have lost my temper, 
becoming annoyed, hostile, and hard-hearted, and 
displaying annoyance, hate, and bitterness. 


saham, bhante, etarahi dubbanna durupa supapika 
dassanaya. 
For now I am ugly, unattractive, and bad-looking. 


Ya nunaham, bhante, annam jatim data ahosim 
Samanassa va brahmanassa va annam panam vattham 
yanam malagandhavilepanam 
seyyavasathapadipeyyam, saham, bhante, etarahi 
addha mahaddhana mahabhoga. 

In another life I must have given to ascetics or brahmins 
such things as food, drink, clothing, vehicles; garlands, 
fragrance, and makeup; and bed, house, and lighting. For 
now I am rich, affluent, and wealthy. 


Ya nunaham, bhante, annam jatim anissamanika 
ahosim, 
paralabhasakkaragarukaramananavandanapujanasu 


na issim na upadussim na issam bandhim, saham, 
bhante, etarahi mahesakkha. 

In another life, I must not have been jealous, envying, 
resenting, and begrudging the possessions, honor, respect, 
reverence, homage, and veneration given to others. For 
now I am illustrious. 


Santi kho pana, bhante, imasmim rajakule 
khattiyakannapi brahmanakannapi gahapatikannapi, 
tasaham issaradhipaccam karemi. 

In this royal court I command maidens of the aristocrats, 
brahmins, and householders. 


Esaham, bhante, ajjatagge akkodhana bhavissami 
anupayasabahula, 

So, sir, from this day forth I will not be irritable and bad- 
tempered. 


bahumpi vutta samana nabhisajjissami na 
kuppissami na byapajjissami na patitthiyissami, 
kopanca dosanca appaccayanca na patukarissami; 
Even when heavily criticized I won’t lose my temper, 
become annoyed, hostile, and hard-hearted, or display 
annoyance, hate, and bitterness. 


dassami samanassa va brahmanassa va annam panam 
vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

I will give to ascetics or brahmins such things as food, 
drink, clothing, vehicles; garlands, fragrance, and makeup; 
and bed, house, and lighting. 


Anissamanika bhavissami, 
paralabhasakkaragarukaramananavandanapujanasu 
na ississami na upadussissami na issam bandhissami. 


I will not be jealous, envying, resenting, and begrudging the 
possessions, honor, respect, reverence, homage, and 
veneration given to others. 


Abhikkantam, bhante ... pe ... upasikam mam, 
bhante, bhagava dharetu ajjatagge panupetam 
saranam gatan" ti. 

Excellent, sir! ... From this day forth, may the Buddha 
remember me as a lay follower who has gone for refuge for 
life.” 


Sattamam. 


4.198. 198. Attantapasutta - 198. 


Self-mortification 
20. Mahavagga - 20. The Great Chapter 


“Cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these four people are found in the world. 


Katame cattaro? 
What four? 


Idha, bhikkhave, ekacco puggalo attantapo hoti 
attaparitapananuyogamanuyutto. 

One person mortifies themselves, pursuing the practice of 
mortifying themselves. 


Idha pana, bhikkhave, ekacco puggalo parantapo hoti 
paraparitapananuyogamanuyutto. 

One person mortifies others, pursuing the practice of 
mortifying others. 


Idha pana, bhikkhave, ekacco puggalo attantapo ca 
hoti attaparitapananuyogamanuyutto, parantapo ca 
paraparitapananuyogamanuyutto. 

One person mortifies themselves and others, pursuing the 
practice of mortifying themselves and others. 


Idha pana, bhikkhave, ekacco puggalo nevattantapo 
hoti nattaparitapananuyogamanuyutto na parantapo 
na paraparitapananuyogamanuyutto. 

One person neither mortifies themselves nor others, 
pursuing the practice of not mortifying themselves or 
others. 


So neva attantapo na parantapo dittheva dhamme 
nicchato nibbuto sitibhuto sukhappatisamvedi 
brahmabhutena attana viharati. 

They live without wishes in the present life, extinguished, 
cooled, experiencing bliss, having become holy in 
themselves. 


Kathanca, bhikkhave, puggalo attantapo hoti 
attaparitapananuyogamanuyutto? 

And how does one person mortify themselves, pursuing the 
practice of mortifying themselves? 


Idha, bhikkhave, ekacco acelako hoti muttacaro 
hatthapalekhano naehibhaddantiko 
natitthabhaddantiko nabhihatam na uddissakatam na 
nimantanam sadiyati. 

It’s when someone goes naked, ignoring conventions. They 
lick their hands, and don’t come or wait when asked. They 
don’t consent to food brought to them, or food prepared on 
purpose for them, or an invitation for a meal. 


So na kumbhimukha patigganhati, na kalopimukha 
patigganhati, na elakamantaram na dandamantaram 
na musalamantaram na dvinnam bhunjamananam na 
gabbhiniya na payamanaya na purisantaragataya na 
sankittisu na yattha sa upatthito hoti na yattha 
makkhika sandasandacarin1 na maccham na mamsam 
na suram na merayam na thusodakam pivati. 

They don’t receive anything from a pot or bowl; or from 
someone who keeps sheep, or who has a weapon or a 
shovel in their home; or where a couple is eating; or where 
there is a woman who is pregnant, breastfeeding, or who 
has a man in her home; or where there’s a dog waiting or 
flies buzzing. They accept no fish or meat or liquor or wine, 
and drink no beer. 


So ekagariko va hoti ekalopiko dvagariko va hoti 
dvalopiko ... pe ... sattagariko va hoti sattalopiko; 
They go to just one house for alms, taking just one 
mouthful, or two houses and two mouthfuls, up to seven 
houses and seven mouthfuls. 


ekissapi dattiya yapeti dvihipi dattihi yapeti ... pe ... 
sattahipi dattihi yapeti; 

They feed on one saucer a day, two saucers a day, up to 
seven saucers a day. 


ekahikampi aharam ahareti dvahikampi aharam 
ahareti ... pe ... sattahikampi aharam ahareti. Iti 
evarupam addhamasikampi 
pariyayabhattabhojananuyogamanuyutto viharati. 
They eat once a day, once every second day, up to once a 
week, and so on, even up to once a fortnight. They live 
pursuing the practice of eating food at set intervals. 


So sakabhakkhopi hoti samakabhakkhopi hoti 
nivarabhakkhopi hoti daddulabhakkhopi hoti 
hatabhakkhopi hoti kanabhakkhopi hoti 
acamabhakkhopi hoti pinnakabhakkhopi hoti 
tinabhakkhopi hoti gomayabhakkhopi hoti; 
vanamulaphalaharopi yapeti pavattaphalabhoji. 

They eat herbs, millet, wild rice, poor rice, water lettuce, 
rice bran, scum from boiling rice, sesame flour, grass, or 
cow dung. They survive on forest roots and fruits, or eating 
fallen fruit. 


So sananipi dhareti masananipi dhareti 
chavadussanipi dhareti pamsukulanipi dhareti 
tiritanipi dhareti ajinampi dhareti ajinakkhipampi 
dhareti kusacirampi dhareti vakacirampi dhareti 
phalakacirampi dhareti kesakambalampi dhareti 
valakambalampi dhareti ulukapakkhampi dhareti; 


They wear robes of sunn hemp, mixed hemp, corpse- 
wrapping cloth, rags, lodh tree bark, antelope hide (whole 
or in strips), kusa grass, bark, wood-chips, human hair, 
horse-tail hair, or owls’ wings. 


kesamassulocakopi hoti 
kesamassulocananuyogamanuyutto; 
They tear out hair and beard, pursuing this practice. 


ubbhatthakopi hoti asanappatikkhitto; 
They constantly stand, refusing seats. 


ukkutikopi hoti ukkutikappadhanamanuyutto; 
They squat, committed to the endeavor of squatting. 


kantakapassayikopi hoti kantakapassaye seyyam 
kappeti; 

They lie on a mat of thorns, making a mat of thorns their 
bed. 


sayatatiyakampi udakorohananuyogamanuyutto 
viharati. 

They pursue the practice of immersion in water three times 
a day, including the evening. 


Iti evarupam anekavihitam kayassa 
atapanaparitapananuyogamanuyutto viharati. 

And so they live pursuing these various ways of mortifying 
and tormenting the body. 


Evam kho, bhikkhave, puggalo attantapo hoti 
attaparitapananuyogamanuyutto. 

That’s how one person mortifies themselves, pursuing the 
practice of mortifying themselves. 


Kathanca, bhikkhave, puggalo parantapo hoti 
paraparitapananuyogamanuyutto? 

And how does one person mortify others, pursuing the 
practice of mortifying others? 


Idha, bhikkhave, ekacco puggalo orabbhiko hoti 
sukariko sakuniko magaviko luddo macchaghatako 
coro coraghatako goghatako bandhanagariko, ye va 
panannepi keci kurturakammanta. 

It’s when a person is a slaughterer of sheep, pigs, poultry, 
or deer, a hunter or fisher, a bandit, an executioner, a 
butcher of cattle, a jailer, or has some other cruel livelihood. 


Evam kho, bhikkhave, puggalo parantapo hoti 
paraparitapananuyogamanuyutto. 

That’s how one person mortifies others, pursuing the 
practice of mortifying others. 


Kathanca, bhikkhave, puggalo attantapo ca hoti 
attaparitapananuyogamanuyutto parantapo ca 
paraparitapananuyogamanuyutto? 

And how does one person mortify themselves and others, 
pursuing the practice of mortifying themselves and others? 


Idha, bhikkhave, ekacco puggalo raja va hoti khattiyo 
muddhavasitto, brahmano va hoti mahasalo. 

It’s when a person is an anointed king or a well-to-do 
brahmin. 


So puratthimena nagarassa navam santhagaram 
karapetva kesamassum oharetva kharajinam 
nivasetva sappitelena kayam abbhanjitva 
magavisanena pitthim kanduvamano navam 
santhagaram pavisati, saddhim mahesiya 
brahmanena Ca purohitena. 


He has a new temple built to the east of the city. He shaves 
off his hair and beard, dresses in a rough antelope hide, 
and smears his body with ghee and oil. Scratching his back 
with antlers, he enters the temple with his chief queen and 
the brahmin high priest. 


So tattha anantarahitaya bhumiya haritupalittaya 
seyyam kappeti. 
There he lies on the bare ground strewn with grass. 


Ekissaya gaviya Sarupavacchaya yam ekasmim thane 
khiram hoti tena raja yapeti; yam dutiyasmim thane 
khiram hoti tena mahesi yapeti; yam tatiyasmim 
thane khiram hoti tena brahmano purohito yapeti; 
yam catutthasmim thane khiram hoti tena aggim 
juhati; avasesena vacchako yapeti. 

The king feeds on the milk from one teat of a cow that has a 
calf of the same color. The chief queen feeds on the milk 
from the second teat. The brahmin high priest feeds on the 
milk from the third teat. The milk from the fourth teat is 
offered to the flames. The calf feeds on the remainder. 


So evamaha: 
He says: 


‘ettaka usabha hannantu yannatthaya, ettaka 
vacchatara hannantu yannatthaya, ettaka 
vacchatariyo hannantu yannatthaya, ettaka aja 
hannantu yannatthaya, ettaka urabbha hannantu 
yannatthaya, ettaka assa hannantu yannatthaya, 
ettaka rukkha chijjantu yupatthaya, ettaka dabbha 
luyantu barihisatthaya’ti. 

‘Slaughter this many bulls, bullocks, heifers, goats, rams, 
and horses for the sacrifice! Fell this many trees and reap 
this much grass for the sacrificial equipment!’ 


Yepissa te honti dasati va pessati va kammakarati va 
tepi dandatajjita bhayatajjita assumukha rudamana 
parikammani karonti. 

His bondservants, workers, and staff do their jobs under 
threat of punishment and danger, weeping, with tearful 
faces. 


Evam kho, bhikkhave, puggalo attantapo ca hoti 
attaparitapananuyogamanuyutto parantapo Ca 
paraparitapananuyogamanuyutto. 

That’s how one person mortifies themselves and others, 
pursuing the practice of mortifying themselves and others. 


Kathanca, bhikkhave, puggalo nevattantapo hoti 
nattaparitapananuyogamanuyutto na parantapo na 
paraparitapananuyogamanuyutto? 

And how does one person neither mortify themselves nor 
others, pursuing the practice of not mortifying themselves 
or others, 


So anattantapo aparantapo dittheva dhamme 
nicchato nibbuto sitibhuto sukhappatisamvedi 
brahmabhutena attana viharati. 

living without wishes in the present life, extinguished, 
cooled, experiencing bliss, having become holy in 
themselves? 


Idha, bhikkhave, tathagato loke uppajjati araham 
sammasambuddho vijjacaranasampanno sugato 
lokavidu anuttaro purisadammasarathi sattha 
devamanussanam buddho bhagava. 

It’s when a Realized One arises in the world, perfected, a 
fully awakened Buddha, accomplished in knowledge and 
conduct, holy, knower of the world, supreme guide for those 
who wish to train, teacher of gods and humans, awakened, 
blessed. 


So imam lokam sadevakam samarakam sabrahmakam 
sassamanabrahmanim pajam sadevamanussam sayam 
abhinna sacchikatva pavedeti. 

He has realized with his own insight this world—with its 
gods, Maras and Brahmas, this population with its ascetics 
and brahmins, gods and humans—and he makes it known to 
others. 


So dhammam deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 
kevalaparipunnam parisuddham brahmacariyam 
pakaseti. 

He teaches Dhamma that’s good in the beginning, good in 
the middle, and good in the end, meaningful and well- 
phrased. And he reveals a spiritual practice that’s entirely 
full and pure. 


Tam dhammam sunati gahapati va gahapatiputto va 
annatarasmim va kule paccajato. 

A householder hears that teaching, or a householder’s 
child, or someone reborn in some good family. 


So tam dhammam sutva tathagate saddham 
patilabhati. 
They gain faith in the Realized One, 


So tena saddhapatilabhena samannagato iti 
patisancikkhati: 
and reflect: 


‘sambadho gharavaso rajapatho, abbhokaso pabbajja; 
‘Living in a house is cramped and dirty, but the life of one 
gone forth is wide open. 


nayidam sukaram agaram ajjhavasata 
ekantaparipunnam ekantaparisuddham 
sankhalikhitam brahmacariyam caritum; 

It’s not easy for someone living at home to lead the spiritual 
life utterly full and pure, like a polished shell. 


yannunaham kesamassum oharetva kKasayani vatthani 
acchadetva agarasma anagariyam pabbajeyyan’ ti. 
Why don’t I shave off my hair and beard, dress in ocher 
robes, and go forth from the lay life to homelessness?’ 


So aparena samayena appam va bhogakkhandham 
pahaya, mahantam va bhogakkhandham pahaya, 
appam va natiparivattam pahaya, mahantam va 
natiparivattam pahaya, kesamassum oharetva 
kasayani vatthani acchadetva agarasma anagariyam 
pabbajati. 

After some time they give up a large or small fortune, and a 
large or small family circle. They shave off hair and beard, 
dress in ocher robes, and go forth from the lay life to 
homelessness. 


So evam pabbajito samano bhikkhunam 
sikkhasajivasamapanno panatipatam pahaya 
panatipata pativirato hoti nihitadando nihitasattho 
lajji dayapanno, sabbapanabhutahitanukampi 
viharati. 

Once they’ve gone forth, they take up the training and 
livelihood of the mendicants. They give up killing living 
creatures, renouncing the rod and the sword. They’re 
scrupulous and kind, living full of compassion for all living 
beings. 


Adinnadanam pahaya adinnadana pativirato hoti 
dinnadayi dinnapatikankhi, athenena sucibhutena 
attana viharati. 


They give up stealing. They take only what’s given, and 
expect only what’s given. They keep themselves clean by 
not thieving. 


Abrahmacariyam pahaya brahmacar1 hoti aracari 
virato asaddhamma gamadhamma. 

They give up unchastity. They are celibate, set apart, 
avoiding the common practice of sex. 


Musavadam pahaya musavada pativirato hoti 
Saccavadi saccasandho theto paccayiko avisamvadako 
lokassa. 

They give up lying. They speak the truth and stick to the 
truth. They’re honest and trustworthy, and don’t trick the 
world with their words. 


Pisunam vacam pahaya pisunaya vacaya pativirato 
hoti, na ito sutva amutra akkhata imesam bhedaya, 
na amutra va sutva imesam akkhata amusam 
bhedaya; iti bhinnanam va sandhata, sahitanam va 
anuppadata, saamaggaramo samaggarato 
Samagganandi samaggakaranim vacam bhasita hoti. 
They give up divisive speech. They don’t repeat in one place 
what they heard in another so as to divide people against 
each other. Instead, they reconcile those who are divided, 
supporting unity, delighting in harmony, loving harmony, 
speaking words that promote harmony. 


Pharusam vacam pahaya pharusaya vacaya pativirato 
hoti; ya sa vaca nela kannasukha pemantiya 
hadayangama por! bahujanakanta bahujanamanapa 
tatharupim vacam bhasita hoti. 

They give up harsh speech. They speak in a way that’s 
mellow, pleasing to the ear, lovely, going to the heart, polite, 
likable, and agreeable to the people. 


Samphappalapam pahaya samphappalapa pativirato 
hoti kalavadi bhutavadi atthavad1 dhammavadi 
vinayavadi; nidhanavatim vacam bhasita hoti kalena 
Sapadesam pariyantavatim atthasamhitam. 

They give up talking nonsense. Their words are timely, true, 
and meaningful, in line with the teaching and training. They 
say things at the right time which are valuable, reasonable, 
succinct, and beneficial. 


So bijagamabhutagamasamarambha pativirato hoti. 
They refrain from injuring plants and seeds. 


Ekabhattiko hoti rattuparato virato vikalabhojana. 
They eat in one part of the day, abstaining from eating at 
night and food at the wrong time. 


Naccagitavaditavisukadassana pativirato hoti. 
They refrain from dancing, singing, music, and seeing 
shows. 


Malagandhavilepanadharanamandanavibhusanattha 
na pativirato hoti. 

They refrain from beautifying and adorning themselves with 
garlands, fragrance, and makeup. 


Uccasayanamahasayana pativirato hoti. 
They refrain from high and luxurious beds. 


Jataruparajatapatiggahana pativirato hoti. 
They refrain from receiving gold and money, 


Amakadhannapatiggahana pativirato hoti. 
raw grains, 


Amakamamsapatiggahana pativirato hoti. 
raw meat, 


Itthikumarikapatiggahana pativirato hoti. 
women and girls, 


Dasidasapatiggahana pativirato hoti. 
male and female bondservants, 


Ajelakapatiggahana pativirato hoti. 
goats and sheep, 


Kukkutasukarapatiggahana pativirato hoti. 
chickens and pigs, 


Hatthigavassavalavapatiggahana pativirato hoti. 
elephants, cows, horses, and mares, 


Khettavatthupatiggahana pativirato hoti. 
and fields and land. 


Duteyyapahinagamananuyoga pativirato hoti. 
They refrain from running errands and messages; 


Kayavikkaya pativirato hoti. 
buying and selling; 


Tulakutakamsakutamanakuta pativirato hoti. 
falsifying weights, metals, or measures; 


Ukkotanavancananikatisaciyoga pativirato hoti. 
bribery, fraud, cheating, and duplicity; 


Chedanavadhabandhanaviparamosaalopasahasakara 
pativirato hoti. 

mutilation, murder, abduction, banditry, plunder, and 
violence. 


So santuttho hoti kayapariharikena Civarena 
kucchipariharikena pindapatena. So yena yeneva 
pakkamati samadayeva pakkamati. 

They’re content with robes to look after the body and alms- 
food to look after the belly. Wherever they go, they set out 
taking only these things. 


Seyyathapi nama pakkhi sakuno yena yeneva deti, 
sapattabharova deti; 

They’re like a bird: wherever it flies, wings are its only 
burden. 


evamevam bhikkhu santuttho hoti kayapariharikena 
civarena kucchipariharikena pindapatena. So yena 
yeneva pakkamati, samadayeva pakkamati. 

In the same way, a mendicant is content with robes to look 
after the body and alms-food to look after the belly. 
Wherever they go, they set out taking only these things. 


So imina ariyena silakkhandhena samannagato 
ajjhattam anavajjasukham patisamvedeti. 

When they have this entire spectrum of noble ethics, they 
experience a blameless happiness inside themselves. 


So cakkhuna rupam disva na nimittaggah1 hoti 
nanubyanjanaggahi. 

Seeing a sight with the eyes, they don’t get caught up in the 
features and details. 


Yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya Ppatipajjati; 
rakkhati cakkhundriyam; cakkhundriye samvaram 
apajjati. 

If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 


overwhelming. For this reason, they practice restraint, 
protecting the faculty of sight, and achieving restraint over 
it. 


Sotena saddam sutva ... 
Hearing a sound with the ears... 


ghanena gandham ghayitva ... 
Smelling an odor with the nose... 


jivhaya rasam Sayitva ... 
Tasting a flavor with the tongue... 


kayena photthabbam phusitva ... 
Feeling a touch with the body... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi. 

Knowing a thought with the mind, they don’t get caught up 
in the features and details. 


Yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya Ppatipajjati; 
rakkhati manindriyam; manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving restraint over 
it. 


So imina ariyena indriyasamvarena samannagato 
ajjhattam abyasekasukham patisamvedeti. 

When they have this noble sense restraint, they experience 
an unsullied bliss inside themselves. 


So abhikkante patikkante sampajanakari hoti, alokite 
vilokite sampajanakari hoti, saminjite pasarite 
sampajanakari hoti, sanghatipattacivaradharane 
Sampajanakari hoti, asite pite khayite sayite 
sampajanakari hoti, uccarapassavakamme 
sampajanakari hoti, gate thite nisinne sutte jagarite 
bhasite tunhibhave sampajanakari hoti. 

They act with situational awareness when going out and 
coming back; when looking ahead and aside; when bending 
and extending the limbs; when bearing the outer robe, bowl 
and robes; when eating, drinking, chewing, and tasting; 
when urinating and defecating; when walking, standing, 
sitting, sleeping, waking, speaking, and keeping silent. 


So imina Ca ariyena silakkhandhena samannagato, 
imaya Ca ariyaya santutthiya samannagato, imina ca 
ariyena indriyasamvarena Ssamannagato, imina Ca 
ariyena satisampajannena samannagato 

When they have this noble spectrum of ethics, this noble 
sense restraint, and this noble mindfulness and situational 
awareness, 


vivittam senasanam bhajati arannham rukkhamulam 
pabbatam kandaram giriguham susanam 
vanappattham abbhokasam palalapunjam. 

they frequent a secluded lodging—a wilderness, the root of 
a tree, a hill, a ravine, a mountain cave, a charnel ground, a 
forest, the open air, a heap of straw. 


So pacchabhattam pindapatapatikkanto nisidati 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva. 

After the meal, they return from alms-round, sit down cross- 
legged with their body straight, and establish mindfulness 
right there. 


So abhijjham loke pahaya vigatabhijjhena cetasa 
viharati, abhijjhaya cittam parisodheti. 

Giving up desire for the world, they meditate with a heart 
rid of desire, cleansing the mind of desire. 


Byapadapadosam pahaya abyapannacitto viharati 
sabbapanabhutahitanukamp1, byapadapadosa cittam 
parisodheti. 

Giving up ill will and malevolence, they meditate with a 
mind rid of ill will, full of compassion for all living beings, 
cleansing the mind of ill will. 


Thinamiddham pahaya vigatathinamiddho viharati 
alokasanni sato sampajano, thinamiddha cittam 
parisodheti. 

Giving up dullness and drowsiness, they meditate with a 
mind rid of dullness and drowsiness, perceiving light, 
mindful and aware, cleansing the mind of dullness and 
drowsiness. 


Uddhaccakukkuccam pahaya anuddhato viharati 
ajjhattam vupasantacitto, uddhaccakukkucca cittam 
parisodheti. 

Giving up restlessness and remorse, they meditate without 
restlessness, their mind peaceful inside, cleansing the mind 
of restlessness and remorse. 


Vicikiccham pahaya tinnavicikiccho viharati 
akathamkathi kusalesu dhammesu, vicikicchaya 
cittam parisodheti. 

Giving up doubt, they meditate having gone beyond doubt, 
not undecided about skillful qualities, cleansing the mind of 
doubt. 


So ime panca nivarane pahaya cetaso upakkilese 
pannaya dubbalikarane 

They give up these five hindrances, corruptions of the heart 
that weaken wisdom. 


vivicceva kamehi ... pe ... catuttham jhanam 
upasampajja viharati. 

Then, quite secluded from sensual pleasures, secluded from 
unskillful qualities, they enter and remain in the first 
absorption ... second absorption... third absorption ... 
fourth absorption. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhtte kammaniye 
thite anenjappatte pubbenivasanussatinanaya ... pe ... 
When their mind has become immersed in samadhi like this 
—purified, bright, flawless, rid of corruptions, pliable, 
workable, steady, and imperturbable—they extend it toward 
recollection of past lives... 


sattanam cutupapatananaya ... pe ... 
knowledge of the death and rebirth of sentient beings... 


asavanam khayananaya cittam abhininnameti. 
knowledge of the ending of defilements. 


So ‘idam dukkhan’ti yathabhutam pajanati, ‘ayam 
dukkhasamudayo’ti yathabhutam pajanati, ‘ayam 
dukkhanirodho’ti yathabhutam pajanati, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

They truly understand: “This is suffering’... “This is the 
origin of suffering’... “This is the cessation of suffering’ .. 
‘This is the practice that leads to the cessation of suffering’. 


‘Ime asava’ti yathabhutam pajanati, ‘ayam 
asavasamudayo’ti yathabhutam pajanati, ‘ayam 
asavanirodho’ti yathabhutam pajanati, ‘ayam 
asavanirodhagamini patipada’ti yathabhutam 
pajanati. 

They truly understand: ‘These are defilements’ ... “This is 
the origin of defilements’ ... “This is the cessation of 
defilements’... “This is the practice that leads to the 
cessation of defilements’. 


Tassa evam janato evam passato kamasavapi cittam 
vimuccati, bhavasavapi cittam vimuccati, avijjasavapi 
cittam vimuccati; 

Knowing and seeing like this, their mind is freed from the 
defilements of sensuality, desire to be reborn, and 
ignorance. 


vimuttasmim vimuttamiti nanam hoti. 
When they’re freed, they know they’re freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Evam kho, bhikkhave, puggalo nevattantapo hoti 
nattaparitapananuyogamanuyutto na parantapo na 
paraparitapananuyogamanuyutto. 

That’s how one person neither mortifies themselves nor 
others, pursuing the practice of not mortifying themselves 
or others, 


So na attantapo na parantapo dittheva dhamme 
nicchato nibbuto sitibhuto sukhappatisamvedi 
brahmabhutena attana viharati. 


living without wishes in the present life, extinguished, 
cooled, experiencing bliss, having become holy in 
themselves. 


Ime kho, bhikkhave, cattaro puggala santo 
Samvijjamana lokasmin’” ti. 
These are the four people found in the world.” 


Atthamam. 


4.199. 199. Tanhasutta - 199. 


Craving, the Weaver 
20. Mahavagga - 20. The Great Chapter 


Bhagava etadavoca: 
The Buddha said this: 


“tanham vo, bhikkhave, desessami jalinim saritam 
visatam visattikam, yaya ayam loko uddhasto 
pariyonaddho tantakulakajato gulagunthikajato 
munjapabbajabhuto apayam duggatim vinipatam 
Samsaram Nnativattati. 

“Mendicants, I will teach you about craving—the weaver, 
the migrant, the ubiquitous, the clinging. This world is 
choked by it, engulfed by it. It makes the world tangled like 
yarn, knotted like a ball of thread, and matted like rushes 
and reeds, not escaping the places of loss, the bad places, 
the underworld, transmigration. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katama ca sa, bhikkhave, tanha jalin1 sarita visata 
visattika, yaya ayam loko uddhasto pariyonaddho 
tantakulakajato gulagunthikajato 


munjapabbajabhuto apayam duggatim vinipatam 
samsaram nativattati? 
“And what is that craving ...? 


Attharasa kho panimani, bhikkhave, tanhavicaritani 
ajjhattikassa upadaya, attharasa tanhavicaritani 
bahirassa upadaya. 

There are eighteen currents of craving that derive from the 
interior, and eighteen that derive from the exterior. 


Katamani attharasa tanhavicaritani ajjhattikassa 
upadaya? 

What are the eighteen currents of craving that derive from 
the interior? 


Asmiti, bhikkhave, sati itthasmiti hoti, evamsmiti 
hoti, annathasmiti hoti, asasmiti hoti, satasmiti hoti, 
santi hoti, ittham santi hoti, evam santi hoti, annatha 
santi hoti, apiham santi hoti, apiham ittham santi 
hoti, apiham evam santi hoti, apiham annatha santi 
hoti, bhavissanti hoti, ittham bhavissanti hoti, evam 
bhavissanti hoti, annatha bhavissanti hoti. 

When there is the concept ‘I am’, there are the concepts ‘I 
am such’, ‘I am thus’, ‘Iam otherwise’; ‘I am fleeting’, ‘I am 
lasting’; ‘mine’, ‘such is mine’, ‘thus is mine’, ‘otherwise is 
mine’; ‘also mine’, ‘such is also mine’, ‘thus is also mine’, 
‘otherwise is also mine’; ‘I will be’, ‘I will be such’, ‘I will be 
thus’, ‘I will be otherwise’. 


Imani attharasa tanhavicaritani ajjhattikassa 
upadaya. 

These are the eighteen currents of craving that derive from 
the interior. 


Katamani attharasa tanhavicaritani bahirassa 
upadaya? 


What are the eighteen currents of craving that derive from 
the exterior? 


Iminasmiti, bhikkhave, sati imina itthasmiti hoti, 
imina evamsmiti hoti, imina annathasmiti hoti, imina 
asasmiti hoti, imina satasmiti hoti, imina santi hoti, 
imina ittham santi hoti, imina evam santi hoti, imina 
annatha santi hoti, imina apiham santi hoti, imina 
apiham ittham santi hoti, imina apiham evam santi 
hoti, imina apiham annatha santi hoti, imina 
bhavissanti hoti, imina ittham bhavissanti hoti, imina 
evam bhavissanti hoti, imina annatha bhavissanti 
hoti. 

When there is the concept ‘I am because of this’, there are 
the concepts ‘I am such because of this’, ‘I am thus because 
of this’, ‘I am otherwise because of this’; ‘I am fleeting 
because of this’, ‘I am lasting because of this’; ‘mine 
because of this’, ‘such is mine because of this’, ‘thus is mine 
because of this’, ‘otherwise is mine because of this’; ‘also 
mine because of this’, ‘such is also mine because of this’, 
‘thus is also mine because of this’, ‘otherwise is also mine 
because of this’; ‘I will be because of this’, ‘I will be such 
because of this’, ‘I will be thus because of this’, ‘I will be 
otherwise because of this’. 


Imani attharasa tanhavicaritani bahirassa upadaya. 
These are the eighteen currents of craving that derive from 
the exterior. 


Iti attharasa tanhavicaritani ajjhattikassa upadaya, 
attharasa tanhavicaritani bahirassa upadaya. 

So there are eighteen currents of craving that derive from 
the interior, and eighteen that derive from the exterior. 


Imani vuccanti, bhikkhave, chattimsa 
tanhavicaritani. 


These are called the thirty-six currents of craving. 


Iti evarupani atitani chattimsa tanhavicaritani, 
anagatani chattimsa tanhavicaritani, paccuppannani 
chattimsa tanhavicaritani. 

Each of these pertain to the past, future, and present, 


Evam atthasatam tanhavicaritam honti. 
making one hundred and eight currents of craving. 


Ayam kho sa, bhikkhave, tanha jalin1 sarita visata 
visattika, yaya ayam loko uddhasto pariyonaddho 
tantakulakajato gunagunthikajato 
munjapabbajabhuto apayam duggatim vinipatam 
Samsaram nativattati” ti. 

This is that craving—the weaver, the migrant, the 
ubiquitous, the clinging. This world is choked by it, engulfed 
by it. It makes the world tangled like yarn, knotted like a 
ball of thread, and matted like rushes and reeds, not 
escaping the places of loss, the bad places, the underworld, 
transmigration.” 


Navamam. 


4.200. 200. Pemasutta - 200. 


Love and Hate 
20. Mahavagga - 20. The Great Chapter 


“Cattarimani, bhikkhave, pemani jayanti. 
“Mendicants, these four things are born of love and hate. 


Katamani cattari? 
What four? 


Pema pemam jayati, pema doso jayati, dosa pemam 
jayati, dosa doso jayati. 

~ Love is born of love, ~ hate is born of love, ~ love is born of 
hate, and ~ hate is born of hate. 


Kathanca, bhikkhave, pema pemam jayati? 
And how is love born of love? 


Idha, bhikkhave, puggalo puggalassa ittho hoti kanto 
manapo. 
It’s when someone likes, loves, and cares for a person. 


Tam pare itthena kantena manapena samudacaranti. 
Others treat that person with liking, love, and care. 


Tassa evam hoti: 
They think: 


‘yo kho myayam puggalo ittho kanto manapo, tam 
pare itthena kantena manapena samudacarant?i'ti. 
‘These others like the person I like.’ 


So tesu pemam janeti. 
And so love for them springs up. 


Evam kho, bhikkhave, pema pemam jayati. 
That’s how love is born of love. 


Kathanca, bhikkhave, pema doso jayati? 
And how is hate born of love? 


Idha, bhikkhave, puggalo puggalassa ittho hoti kanto 
manapo. 
It’s when someone likes, loves, and cares for a person. 


Tam pare anitthena akantena amanapena 
samudacaranti. 

Others treat that person with disliking, loathing, and 
detestation. 


Tassa evam hoti: 
They think: 


‘yo kho myayam puggalo ittho kanto manapo, tam 
pare anitthena akantena amanapena 
samudacaranty?'ti. 

‘These others dislike the person I like.’ 


So tesu dosam janeti. 
And so hate for them springs up. 


Evam kho, bhikkhave, pema doso jayati. 
That’s how hate is born of love. 


Kathanca, bhikkhave, dosa pemam jayati? 
And how is love born of hate? 


Idha, bhikkhave, puggalo puggalassa anittho hoti 
akanto amanapo. 
It’s when someone dislikes, loathes, and detests a person. 


Tam pare anitthena akantena amanapena 
samudacaranti. 

Others treat that person with disliking, loathing, and 
detestation. 


Tassa evam hoti: 
They think: 


‘yo kho myayam puggalo anittho akanto amanapo, 
tam pare anitthena akantena amanapena 
Samudacaranty ti. 

‘These others dislike the person I dislike.’ 


So tesu pemam janeti. 
And so love for them springs up. 


Evam kho, bhikkhave, dosa pemam jayati. 
That’s how love is born of hate. 


Kathanca, bhikkhave, dosa doso jayati? 
And how is hate born of hate? 


Idha, bhikkhave, puggalo puggalassa anittho hoti 
akanto amanapo. 
It’s when someone dislikes, loathes, and detests a person. 


Tam pare itthena kantena manapena samudacaranti. 
Others treat that person with liking, love, and care. 


Tassa evam hoti: 
They think: 


‘yo kho myayam puggalo anittho akanto amanapo, 
tam pare itthena kantena manapena 
Samudacaranty?'ti. 


‘These others like the person I dislike.’ 


So tesu dosam janeti. 
And so hate for them springs up. 


Evam kho, bhikkhave, dosa doso jayati. 
That’s how hate is born of hate. 


Imani kho, bhikkhave, cattari pemani jayanti. 
These are the four things that are born of love and hate. 


Yasmim, bhikkhave, samaye bhikkhu vivicceva 
kamehi ... pe ... pathamam jhanam upasampajja 
viharati, 

A time comes when a mendicant... enters and remains in 
the first absorption. 


yampissa pema pemam jayati tampissa tasmim 
Ssamaye na hoti, yopissa pema doso jayati sopissa 
tasmim samaye na hoti, yampissa dosa pemam jayati 
tampissa tasmim samaye na hoti, yopissa dosa doso 
jayati sopissa tasmim samaye na hoti. 

At that time they have no love born of love, hate born of 
love, love born of hate, or hate born of hate. 


Yasmim, bhikkhave, samaye bhikkhu 
vitakkavicaranam vupasama ... pe ... dutiyam jhanam 
... pe... tatiyam jhanam ... pe ... catuttham jhanam 
upasampajja viharati, 

A time comes when a mendicant... enters and remains in 
the second absorption... third absorption ... fourth 
absorption. 


yampissa pema pemam jayati tampissa tasmim 
samaye na hoti, yopissa pema doso jayati sopissa 
tasmim samaye na hoti, yampissa dosa pemam jayati 


tampissa tasmim samaye na hoti, yopissa dosa doso 
jayati sopissa tasmim samaye na hoti. 

At that time they have no love born of love, hate born of 
love, love born of hate, or hate born of hate. 


Yasmim, bhikkhave, samaye bhikkhu asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati, yampissa pema pemam jayati tampissa 
pahinam hoti ucchinnamulam talavatthukatam 
anabhavamkatam ayatim anuppadadhammam, 
yopissa pema doso jayati sopissa pahino hoti 
ucchinnamulo talavatthukato anabhavamkato ayatim 
anuppadadhammo, 

A time comes when a mendicant realizes the undefiled 
freedom of heart and freedom by wisdom in this very life. 
And they live having realized it with their own insight due 
to the ending of defilements. 


yampissa dosa pemam jayati tampissa pahinam hoti 
ucchinnamulam talavatthukatam anabhavamkatam 
ayatim anuppadadhammam, yopissa dosa doso jayati 
sopissa pahino hoti ucchinnamulo talavatthukato 
anabhavamkato ayatim anuppadadhammo. 

At that time any love born of love, hate born of love, love 
born of hate, or hate born of hate is given up, cut off at the 
root, made like a palm stump, obliterated, and unable to 
arise in the future. 


Ayam vuccati, bhikkhave, bhikkhu neva usseneti na 
patiseneti na dhupayati na pajjalati na sampajjhayati. 
This is called a mendicant who doesn’t draw close or push 
back or fume or ignite or burn up. 


Kathanca, bhikkhave, bhikkhu usseneti? 
And how does a mendicant draw close? 


Idha, bhikkhave, bhikkhu rupam attato 
SamanupasSati, rupavantam va attanam, attani va 
rupam, rupasmim va attanam; 

It’s when a mendicant regards form as self, self as having 
form, form in self, or self in form. 


vedanam attato samanupassati, vedanavantam va 
attanam, attani va vedanam, vedanaya va attanam; 
They regard feeling as self, self as having feeling, feeling in 
self, or self in feeling. 


Ssannam attato samanupassati, sannavantam va 
attanam, attani va sannam, sannaya va attanam; 
They regard perception as self, self as having perception, 
perception in self, or self in perception. 


sankhare attato saamanupassati, sankharavantam va 
attanam, attani va sankhare, sankharesu va attanam; 
They regard choices as self, self as having choices, choices 
in self, or self in choices. 


vinnanam attato samanupassati, vinnanavantam va 
attanam, attani va vinnanam, vinnanasmim va 
attanam. 

They regard consciousness as self, self as having 
consciousness, consciousness in self, or self in 
consciousness. 


Evam kho, bhikkhave, bhikkhu usseneti. 
That’s how a mendicant draws close. 


Kathanca, bhikkhave, bhikkhu na usseneti? 
And how does a mendicant not draw close? 


Idha, bhikkhave, bhikkhu na rupam attato 
SamanupassSati, na rupavantam va attanam, na attani 
va rupam, na rupasmim va attanam; 

It’s when a mendicant doesn’t regard form as self, self as 
having form, form in self, or self in form. 


na vedanam attato samanupassati, na vedanavantam 
va attanam, na attani va vedanam, na vedanaya va 
attanam; 

They don’t regard feeling as self, self as having feeling, 
feeling in self, or self in feeling. 


na sannam attato samanupassati, na sannavantam va 
attanam, na attani va sannam, na sannaya va 
attanam; 

They don’t regard perception as self, self as having 
perception, perception in self, or self in perception. 


na sankhare attato samanupassati, na 
sankharavantam va attanam, na attani va sankhare, 
na sankharesu va attanam; 

They don’t regard choices as self, self as having choices, 
choices in self, or self in choices. 


na vinnanam attato samanupassati, na 
vinnanavantam va attanam, na attani va vinnanam, 
na vinnanasmim va attanam. 

They don’t regard consciousness as self, self as having 
consciousness, consciousness in self, or self in 
consciousness. 


Evam kho, bhikkhave, bhikkhu na usseneti. 
That’s how a mendicant doesn’t draw close. 


Kathanca, bhikkhave, bhikkhu patiseneti? 
And how does a mendicant push back? 


Idha, bhikkhave, bhikkhu akkosantam paccakkosati, 
rosantam patirosati, bhandantam patibhandati. 

It’s when someone abuses, annoys, or argues with a 
mendicant, and the mendicant abuses, annoys, or argues 
back at them. 


Evam kho, bhikkhave, bhikkhu patiseneti. 
That’s how a mendicant pushes back. 


Kathanca, bhikkhave, bhikkhu na patiseneti? 
And how does a mendicant not push back? 


Idha, bhikkhave, bhikkhu akkosantam na 
paccakkosati, rosantam na patirosati, bhandantam na 
patibhandati. 

It’s when someone abuses, annoys, or argues with a 
mendicant, and the mendicant doesn’t abuse, annoy, or 
argue back at them. 


Evam kho, bhikkhave, bhikkhu na patiseneti. 
That’s how a mendicant doesn’t push back. 


Kathanca, bhikkhave, bhikkhu dhupayati? 
And how does a mendicant fume? 


Asmiti, bhikkhave, sati itthasmiti hoti, evamsmiti 
hoti, annathasmiti hoti, asasmiti hoti, satasmiti hoti, 
santi hoti, ittham santi hoti, evam santi hoti, annatha 
santi hoti, apiham santi hoti, apiham ittham santi 
hoti, apiham evam santi hoti, apiham annatha santi 
hoti, bhavissanti hoti, ittham bhavissanti hoti, evam 
bhavissanti hoti, annatha bhavissanti hoti. 

When there is the concept ‘I am’, there are the concepts ‘I 
am such’, ‘I am thus’, ‘Iam otherwise’; ‘I am fleeting’, ‘I am 
lasting’; ‘mine’, ‘such is mine’, ‘thus is mine’, ‘otherwise is 


mine’; ‘also mine’, ‘such is also mine’, ‘thus is also mine’, 
‘otherwise is also mine’; ‘I will be’, ‘I will be such’, ‘I will be 
thus’, ‘I will be otherwise’. 


Evam kho, bhikkhave, bhikkhu dhupayati. 
That’s how a mendicant fumes. 


Kathanca, bhikkhave, bhikkhu na dhupayati? 
And how does a mendicant not fume? 


Asmiti, bhikkhave, asati itthasmiti na hoti, evamsmiti 
na hoti, annathasmiti na hoti, asasmiti na hoti, 
satasmiti na hoti, santi na hoti, ittham santi na hoti, 
evam santi na hoti, annatha santi na hoti, apiham 
santi na hoti, apiham ittham santi na hoti, apiham 
evam santi na hoti, apiham annatha santi na hoti, 
bhavissanti na hoti, ittham bhavissanti na hoti, evam 
bhavissanti na hoti, annatha bhavissanti na hoti. 
When there is no concept ‘I am’, there are no concepts ‘I 
am such’, ‘I am thus’, ‘I am otherwise’; ‘I am fleeting’, ‘Iam 
lasting’; ‘mine’, ‘such is mine’, ‘thus is mine’, ‘otherwise is 
mine’; ‘also mine’, ‘such is also mine’, ‘thus is also mine’, 
‘otherwise is also mine’; ‘I will be’, ‘I will be such’, ‘I will be 
thus’, ‘I will be otherwise’. 


Evam kho, bhikkhave, bhikkhu na dhupayati. 
That’s how a mendicant doesn’t fume. 


Kathanca, bhikkhave, bhikkhu pajjalati? 
And how is a mendicant ignited? 


Imina asmiti, bhikkhave, sati imina itthasmiti hoti, 
imina evamsmiti hoti, imina annathasmiti hoti, imina 
asasmiti hoti, imina satasmiti hoti, imina santi hoti, 
imina ittham santi hoti, imina evam santi hoti, imina 
annatha santi hoti, imina apiham santi hoti, imina 


apiham ittham santi hoti, imina apiham evam santi 
hoti, imina apiham annatha santi hoti, imina 
bhavissanti hoti, imina ittham bhavissanti hoti, imina 
evam bhavissanti hoti, imina annatha bhavissanti 
hoti. 

When there is the concept ‘I am because of this’, there are 
the concepts ‘I am such because of this’, ‘I am thus because 
of this’, ‘I am otherwise because of this’; ‘I am fleeting 
because of this’, ‘I am lasting because of this’; ‘mine 
because of this’, ‘such is mine because of this’, ‘thus is mine 
because of this’, ‘otherwise is mine because of this’; ‘also 
mine because of this’, ‘such is also mine because of this’, 
‘thus is also mine because of this’, ‘otherwise is also mine 
because of this’; ‘I will be because of this’, ‘I will be such 
because of this’, ‘I will be thus because of this’, ‘I will be 
otherwise because of this’. 


Evam kho, bhikkhave, bhikkhu pajjalati. 
That’s how a mendicant is ignited. 


Kathanca, bhikkhave, bhikkhu na pajjalati? 
And how is a mendicant not ignited? 


Imina asmiti, bhikkhave, asati imina itthasmiti na 
hoti, imina evamsmiti na hoti, imina annathasmiti na 
hoti, imina asasmiti na hoti, imina satasmiti na hoti, 
imina santi na hoti, imina ittham santi na hoti, imina 
evam santi na hoti, imina annatha santi na hoti, 
imina apiham santi na hoti, imina apiham ittham 
santi na hoti, imina apiham evam santi na hoti, imina 
apiham annatha santi na hoti, imina bhavissanti na 
hoti, imina ittham bhavissanti na hoti, imina evam 
bhavissanti na hoti, imina annatha bhavissanti na 
hoti. 

When there is no concept ‘I am because of this’, there are 
no concepts ‘I am such because of this’, ‘I am thus because 


of this’, ‘I am otherwise because of this’; ‘I am fleeting 
because of this’, ‘I am lasting because of this’; ‘mine 
because of this’, ‘such is mine because of this’, ‘thus is mine 
because of this’, ‘otherwise is mine because of this’; ‘also 
mine because of this’, ‘such is also mine because of this’, 
‘thus is also mine because of this’, ‘otherwise is also mine 
because of this’; ‘I will be because of this’, ‘I will be such 
because of this’, ‘I will be thus because of this’, ‘I will be 
otherwise because of this’. 


Evam kho, bhikkhave, bhikkhu na pajjalati. 
That’s how a mendicant is not ignited. 


Kathanca, bhikkhave, bhikkhu sampajjhayati? 
And how does a mendicant burn up? 


Idha, bhikkhave, bhikkhuno asmimano pahino na 
hoti ucchinnamulo talavatthukato anabhavankato 
ayatim anuppadadhammo. 

It’s when a mendicant hasn’t given up the conceit ‘I am’, cut 
it off at the root, made it like a palm stump, obliterated it, so 
it’s unable to arise in the future. 


Evam kho, bhikkhave, bhikkhu sampajjhayati. 
That’s how a mendicant is burned up. 


Kathanca, bhikkhave, bhikkhu na sampajjhayati? 
And how does a mendicant not burn up? 


Idha, bhikkhave, bhikkhuno asmimano pahino hoti 
ucchinnamulo talavatthukato anabhavankato ayatim 
anuppadadhammo. 

It’s when a mendicant has given up the conceit ‘I am’, cut it 
off at the root, made it like a palm stump, obliterated it, so 
it’s unable to arise in the future. 


Evam kho, bhikkhave, bhikkhu na sampajjhayati’ ti. 
That’s how a mendicant is not burned up.” 


Dasamam. 

Mahavaggo pancamo. 
Sotanugatam thanam, 

Bhaddiya samugjiya vappa salha Ca; 
Mallika attantapo, 

Tanha pemena Ca dasa teti. 


Catuttho mahapannasako samatto. 


4.201.201. Sikkhapadasutta - 


201. Training Rules 
21. Sappurisavagga - 21. A Good Person 


“Asappurisanca vo, bhikkhave, desessami, 
asappurisena asappurisatarancCa; 

“Mendicants, I will teach you a bad person and a worse 
person, 


Sappurisanca, sappurisena sappurisataranca. 
a good person and a better person. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante” ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamo ca, bhikkhave, asappuriso? 
“And what is a bad person? 


Idha, bhikkhave, ekacco panatipati hoti, adinnadayi 
hoti, kamesumicchacari hoti, musavadi hoti, 
suramerayamajjapamadatthay1 hoti. 

It’s someone who kills living creatures, steals, commits 
sexual misconduct, lies, and uses alcoholic drinks that cause 
negligence. 


Ayam vuccati, bhikkhave, asappuriso. 


This is called a bad person. 


Katamo ca, bhikkhave, asappurisena asappurisataro? 
And what is a worse person? 


Idha, bhikkhave, ekacco attana ca panatipati hoti, 
paranca panatipate samadapeti; 

It’s someone who kills living creatures, steals, commits 
sexual misconduct, lies, and uses alcoholic drinks that cause 
negligence. And they encourage others to do these things. 


attana ca adinnadayi hoti, paranca adinnadane 
Samadapeti; 


attana ca kamesumicchacari hoti, paranca 
kamesumicchacare samadapeti; 


attana ca musavadi hoti, paranca musavade 
Samadapeti; 


attana ca suramerayamajjapamadatthayi hoti, 
paranca suramerayamajjapamadatthane samadapeti. 


Ayam vuccati, bhikkhave, asappurisena 
asappurisataro. 
This is called a worse person. 


Katamo ca, bhikkhave, sappuriso? 
And what is a good person? 


Idha, bhikkhave, ekacco panatipata pativirato hoti, 
adinnadana pativirato hoti, kamesumicchacara 
pativirato hoti, musavada pativirato hoti, 
suramerayamajjapamadatthana pativirato hoti. 

It’s someone who doesn’t kill living creatures, steal, commit 
sexual misconduct, lie, or use alcoholic drinks that cause 


negligence. 


Ayam vuccati, bhikkhave, sappuriso. 
This is called a good person. 


Katamo ca, bhikkhave, sappurisena sappurisataro? 
And what is a better person? 


Idha, bhikkhave, ekacco attana ca panatipata 
pativirato hoti, paranca panatipata veramaniya 
Samadapeti; 

It’s someone who doesn’t kill living creatures, steal, commit 
sexual misconduct, lie, or use alcoholic drinks that cause 
negligence. And they encourage others to avoid these 
things. 


attana ca adinnadana pativirato hoti, paranca 
adinnadana veramaniya samadapeti; 


attana ca kamesumicchacara pativirato hoti, paranca 
kamesumicchacara veramaniya samadapeti; 


attana ca musavada pativirato hoti, paranca 
musavada veramaniya samadapeti; 


attana ca suramerayamajjapamadatthana pativirato 
hoti, paranca suramerayamajjapamadatthana 
veramaniya samadapeti. 


Ayam vuccati, bhikkhave, sappurisena 
Sappurisataro” ti. 
This is called a better person.” 


Pathamam. 


4.202.202. Assaddhasutta - 202. 


Faithless 
21. Sappurisavagga - 21. A Good Person 


“Asappurisanca vo, bhikkhave, desessami, 
asappurisena asappurisataranca; 

“Mendicants, I will teach you a bad person and a worse 
person, 


Sappurisanca, Sappurisena sappurisataranca. Tam 
sunatha ... pe .... 
a good person and a better person. 


“Katamo ca, bhikkhave, asappuriso? 
And what is a bad person? 


Idha, bhikkhave, ekacco assaddho hoti, ahiriko hoti, 
anottapp1 hoti, appassuto hoti, kusito hoti, 
mutthassati hoti, duppanno hoti. 

It’s someone who is faithless, shameless, imprudent, with 
little learning, lazy, unmindful, and witless. 


Ayam vuccati, bhikkhave, asappuriso. 
This is called a bad person. 


Katamo ca, bhikkhave, asappurisena asappurisataro? 
And what is a worse person? 


Idha, bhikkhave, ekacco attana ca assaddho hoti, 
paranca assaddhiye samadapeti; 

It’s someone who is faithless, shameless, imprudent, with 
little learning, lazy, confused, and witless. And they 
encourage others in these same qualities. 


attana ca ahiriko hoti, paranca ahirikataya 
Samadapeti; 


attana ca anottappi hoti, paranca anottappe 
Samadapeti; 


attana ca appassuto hoti, paranca appassute 
Samadapeti; 


attana ca kusito hoti, paranca kosajje samadapeti; 


attana ca mutthassati hoti, paranca mutthassacce 
Samadapeti; 


attana ca duppanno hoti, paranca duppannataya 
Samadapeti. 


Ayam vuccati, bhikkhave, asappurisena 
asappurisataro. 
This is called a worse person. 


Katamo ca, bhikkhave, sappuriso? 
And what is a good person? 


Idha, bhikkhave, ekacco saddho hoti, hirima hoti, 
ottappi hoti, bahussuto hoti, araddhaviriyo hoti, 
satima hoti, pannava hoti. 

It’s someone who is faithful, conscientious, prudent, 
learned, energetic, mindful, and wise. 


Ayam vuccati, bhikkhave, sappuriso. 
This is called a good person. 


Katamo ca, bhikkhave, sappurisena sappurisataro? 
And what is a better person? 


Idha, bhikkhave, ekacco attana ca saaddhasampanno 
hoti, paranca saddhasampadaya samadapeti; 

It’s someone who is personally accomplished in faith, 
conscience, prudence, learning, energy, mindfulness, and 
wisdom. And they encourage others in these same qualities. 


attana ca hirima hoti, paranca hirimataya 
Samadapeti; 


attana ca ottappi hoti, paranca ottappe samadapeti; 


attana ca bahussuto hoti, paranca bahusacce 
Samadapeti; 


attana ca araddhaviriyo hoti, paranca viriyarambhe 
Samadapeti; 


attana ca upatthitassati hoti, paranca satiupatthane 
Samadapeti; 


attana ca pannasampanno hoti, paranca 
pannasampadaya samadapeti. 


Ayam vuccati, bhikkhave, sappurisena 
Sappurisataro’” ti. 
This is called a better person.” 


Dutiyam. 


4.203.203. Sattakammasutta - 
203. Seven Kinds of Deeds 


21. Sappurisavagga - 21. A Good Person 


“Asappurisanca vo, bhikkhave, desessami, 
asappurisena asappurisatarancCa; 

“Mendicants, I will teach you a bad person and a worse 
person, 


Sappurisanca, sappurisena sappurisataranca. Tam 
sunatha ... pe .... 
a good person and a better person. 


“Katamo ca, bhikkhave, asappuriso? 
And what is a bad person? 


Idha, bhikkhave, ekacco panatipati hoti, adinnadayi 
hoti, kamesumicchacari hoti, musavadi hoti, 
pisunavaco hoti, pharusavaco hoti, samphappalapi 
hoti. 

It’s someone who kills living creatures, steals, commits 
sexual misconduct, and uses speech that’s false, divisive, 
harsh, or nonsensical. 


Ayam vuccati, bhikkhave, asappuriso. 
This is called a bad person. 


Katamo ca, bhikkhave, asappurisena asappurisataro? 
And what is a worse person? 


Idha, bhikkhave, ekacco attana ca panatipati hoti, 
paranca panatipate samadapeti; 

It’s someone who kills living creatures, steals, commits 
sexual misconduct, and uses speech that’s false, divisive, 


harsh, or nonsensical. And they encourage others to do 
these things. 


attana ca adinnadayi hoti, paranca adinnadane 
Samadapeti; 


attana ca kamesumicchacari hoti, paranca 
kamesumicchacare samadapeti; 


attana ca musavadi hoti, paranca musavade 
Samadapeti; 


attana ca pisunavaco hoti, paranca pisunaya vacaya 
Samadapeti; 


attana ca pharusavaco hoti, paranca pharusaya 
vacaya Ssamadapeti; 


attana ca samphappalapi hoti, paranca 
samphappalape samadapeti. 


Ayam vuccati, bhikkhave, asappurisena 
asappurisataro. 
This is called a worse person. 


Katamo ca, bhikkhave, sappuriso? 
And what is a good person? 


Idha, bhikkhave, ekacco panatipata pativirato hoti, 
adinnadana pativirato hoti, kamesumicchacara 
pativirato hoti, musavada pativirato hoti, pisunaya 
vacaya pativirato hoti, pharusaya vacaya pativirato, 
hoti, samphappalapa pativirato hoti. 

It’s someone who doesn’t kill living creatures, steal, commit 
sexual misconduct, or use speech that’s false, divisive, 
harsh, or nonsensical. 


Ayam vuccati, bhikkhave, sappuriso. 
This is called a good person. 


Katamo ca, bhikkhave, sappurisena sappurisataro? 
And what is a better person? 


Idha, bhikkhave, ekacco attana ca panatipata 
pativirato hoti, paranca panatipata veramaniya 
Samadapeti; 

It’s someone who doesn’t kill living creatures, steal, commit 
sexual misconduct, or use speech that’s false, divisive, 
harsh, or nonsensical. And they encourage others to avoid 
these things. 


attana ca adinnadana pativirato hoti, paranca 
adinnadana veramaniya samadapeti; 


attana ca kamesumicchacara pativirato hoti, paranca 
kamesumicchacara veramaniya samadapeti; 


attana ca musavada pativirato hoti, paranca 
musavada veramaniya samadapeti; 


attana ca pisunaya vacaya pativirato hoti, paranca 
pisunaya vacaya veramaniya samadapeti; 


attana ca pharusaya vacaya pativirato hoti, paranca 
pharusaya vacaya veramaniya samadapeti; 


attana ca saamphappalapa pativirato hoti, paranca 
samphappalapa veramaniya samadapeti. 


Ayam vuccati, bhikkhave, sappurisena 
Sappurisataro” ti. 
This is called a better person.” 


Tatiyam. 


4.204. 204. Dasakammasutta - 
204. Ten Kinds of Deeds 


21. Sappurisavagga - 21. A Good Person 


“Asappurisanca vo, bhikkhave, desessami, 
asappurisena asappurisatarancCa; 

“Mendicants, I will teach you a bad person and a worse 
person, 


Sappurisanca, sappurisena sappurisataranca. Tam 
sunatha ... pe .... 
a good person and a better person. 


“Katamo ca, bhikkhave, asappuriso? 
And what is a bad person? 


Idha, bhikkhave, ekacco panatipati hoti, adinnadayi 
hoti, kamesumicchacari hoti, musavadi hoti, 
pisunavaco hoti, pharusavaco hoti, samphappalapi 
hoti, abhijjhalu hoti, byapannacitto hoti, 
micchaditthiko hoti. 

It’s someone who kills living creatures, steals, and commits 
sexual misconduct. They use speech that’s false, divisive, 
harsh, or nonsensical. And they’re covetous, malicious, with 
wrong view. 


Ayam vuccati, bhikkhave, asappuriso. 
This is called a bad person. 


Katamo ca, bhikkhave, asappurisena asappurisataro? 
And what is a worse person? 


Idha, bhikkhave, ekacco attana ca panatipati hoti, 
paranca panatipate samadapeti ... pe ... attana ca 


abhijjhalu hoti, paranca abhijjhaya samadapeti; 

It’s someone who kills living creatures, steals, and commits 
sexual misconduct. They use speech that’s false, divisive, 
harsh, or nonsensical. They’re covetous, malicious, with 
wrong view. And they encourage others to do these things. 


attana ca byapannacitto hoti, paranca byapade 
Samadapeti, attana ca micchaditthiko hoti, paranca 
micchaditthiya samadapeti. 


Ayam vuccati, bhikkhave, asappurisena 
asappurisataro. 
This is called a worse person. 


Katamo ca, bhikkhave, sappuriso? 
And what is a good person? 


Idha, bhikkhave, ekacco panatipata pativirato hoti ... 
pe ... anabhijjhalu hoti, abyapannacitto hoti, 
sammaditthiko hoti. 

It’s someone who doesn’t kill living creatures, steal, or 
commit sexual misconduct. They don’t use speech that’s 
false, divisive, harsh, or nonsensical. And they’re contented, 
kind-hearted, with right view. 


Ayam vuccati, bhikkhave, sappuriso. 
This is called a good person. 


Katamo ca, bhikkhave, sappurisena sappurisataro? 
And what is a better person? 


Idha, bhikkhave, ekacco attana ca panatipata 
pativirato hoti, paranca panatipata veramaniya 
samadapeti ... pe ... attana ca anabhijjhalu hoti, 
paranca anabhijjhaya samadapeti; 


It’s someone who doesn’t kill living creatures, steal, or 
commit sexual misconduct. They don’t use speech that’s 
false, divisive, harsh, or nonsensical. They’re contented, 
kind-hearted, with right view. And they encourage others to 
do these things. 


attana ca abyapannacitto hoti, paranca abyapade 
Samadapeti; 


attana ca sammaditthiko hoti, paranca 
sammaditthiya samadapeti. 


Ayam vuccati, bhikkhave, sappurisena 
Sappurisataro” ti. 
This is called a better person.” 


Catuttham. 


4.205.205. Atthangikasutta - 
205. Eightfold 


21. Sappurisavagga - 21. A Good Person 


“Asappurisanca vo, bhikkhave, desessami, 
asappurisena asappurisatarancCa; 

“Mendicants, I will teach you a bad person and a worse 
person, 


Sappurisanca, sappurisena sappurisataranca. Tam 
sunatha ... pe .... 
a good person and a better person. 


“Katamo ca, bhikkhave, asappuriso? 
And what is a bad person? 


Idha, bhikkhave, ekacco micchaditthiko hoti, 
micchasankappo hoti, micchavaco hoti, 
micchakammanto hoti, micchaajivo hoti, 
micchavayamo hoti, micchasati hoti, micchasamadhi 
hoti. 

It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, and wrong immersion. 


Ayam vuccati, bhikkhave, asappuriso. 
This is called a bad person. 


Katamo ca, bhikkhave, asappurisena asappurisataro? 
And what is a worse person? 


Idha bhikkhave, ekacco attana ca micchaditthiko 
hoti, paranca micchaditthiya samadapeti; 


It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, and wrong immersion. And they 
encourage others in these same qualities. 


attana ca micchasankappo hoti, paranca 
micchasankappe samadapeti; 


attana ca micchavaco hoti, paranca micchavacaya 
Samadapeti; 


attana ca micchakammanto hoti, paranca 
micchakammante samadapeti; 


attana ca micchaajivo hoti, paranca micchaajive 
Samadapeti; 


attana ca micchavayamo hoti, paranca micchavayame 
Samadapeti; 


attana ca micchasati hoti, paranca micchasatiya 
Samadapeti; 


attana ca micchasamadhi hoti, paranca 
micchasamadhimhi samadapeti. 


Ayam vuccati, bhikkhave, asappurisena 
asappurisataro. 
This is called a worse person. 


Katamo ca, bhikkhave, sappuriso? 
And what is a good person? 


Idha, bhikkhave, ekacco sammaditthiko hoti, 
Ssammasankappo hoti, sammavaco hoti, 
sammakammanto hoti, sammaajivo hoti, 


Sammavayamo hoti, saammasati hoti, sammasamadhi 
hoti. 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion. 


Ayam vuccati, bhikkhave, sappuriso. 
This is called a good person. 


Katamo ca, bhikkhave, sappurisena sappurisataro? 
And what is a better person? 


Idha, bhikkhave, ekacco attana ca saammaditthiko 
hoti, paranca sammaditthiya samadapeti; 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, and right immersion. And they encourage 
others in these same qualities. 


attana ca sammasankappo hoti, paranca 
Sammasankappe samadapeti; 


attana ca sammavaco hoti, paranca sammavacaya 
Samadapeti; 


attana ca Ssaammakammanto hoti, paranca 
sammakammante samadapeti; 


attana ca sammaajivo hoti, paranca sammaajive 
Samadapeti; 


attana ca Ssammavayamo hoti, paranca sammavayame 
Samadapeti; 


attana ca sammasati hoti, paranca sammasatiya 
Samadapeti; 


attana ca Sammasamadhi hoti, paranca 
Sammasamadhimhi samadapeti. 


Ayam vuccati, bhikkhave, sappurisena 
Sappurisataro’” ti. 
This is called a better person.” 


Pancamam. 


4.206. 206. Dasamaggasutta - 


206. The Path with Ten Factors 
21. Sappurisavagga - 21. A Good Person 


“Asappurisanca vo, bhikkhave, desessami, 
asappurisena asappurisatarancCa; 

“Mendicants, I will teach you a bad person and a worse 
person, 


Sappurisanca, sappurisena sappurisataranca. Tam 
sunatha ... pe .... 
a good person and a better person. 


“Katamo ca, bhikkhave, asappuriso? 
And what is a bad person? 


Idha, bhikkhave, ekacco micchaditthiko hoti ... pe ... 
micchanani hoti, micchavimutti hoti. 

It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, wrong immersion, wrong knowledge, 
and wrong freedom. 


Ayam vuccati, bhikkhave, asappuriso. 
This is called a bad person. 


Katamo ca, bhikkhave, asappurisena asappurisataro? 
And what is a worse person? 


Idha, bhikkhave, ekacco attana ca micchaditthiko 
hoti, paranca micchaditthiya samadapeti ... pe ... 
attana ca micchanani hoti, paranca micchanane 
Samadapeti; 


It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, wrong immersion, wrong knowledge, 
and wrong freedom. And they encourage others in these 
same qualities. 


attana ca micchavimutti hoti, paranca 
micchavimuttiya samadapeti. 


Ayam vuccati, bhikkhave, asappurisena 
asappurisataro. 
This is called a worse person. 


Katamo ca, bhikkhave, sappuriso? 
And what is a good person? 


Idha, bhikkhave, ekacco saammaditthiko hoti ... pe ... 
sammanani hoti, sammavimutti hoti. 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, right immersion, right knowledge, and right 
freedom. 


Ayam vuccati, bhikkhave, sappuriso. 
This is called a good person. 


Katamo ca, bhikkhave, sappurisena sappurisataro? 
And what is a better person? 


Idha, bhikkhave, ekacco attana ca saammaditthiko 
hoti, paranca sammaditthiya samadapeti ... pe ... 
attana ca sammanani hoti, paranca sammanane 
Samadapeti; 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, right immersion, right knowledge, and right 


freedom. And they encourage others in these same 
qualities. 


attana ca sammavimutti hoti, paranca 
sammavimuttiya samadapeti. 


Ayam vuccati, bhikkhave, sappurisena 
Sappurisataro” ti. 
This is called a better person.” 


Chattham. 


4.207.207. 
Pathamapapadhammasutta - 


207. Bad Character (1st) 
21. Sappurisavagga - 21. A Good Person 


“Papanca vo, bhikkhave, desessami, papena 
papataranca; 
“Mendicants, I will teach you who’s bad and who’s worse, 


kalyananca, kalyanena kalyanataranca. Tam sunatha 
.. pe .... 
who’s good and who’s better. 


Katamo ca, bhikkhave, papo? 
And who’s bad? 


Idha, bhikkhave, ekacco panatipati hoti ... pe ... 
micchaditthiko hoti. 

It’s someone who kills living creatures, steals, and commits 
sexual misconduct. They use speech that’s false, divisive, 
harsh, or nonsensical. And they’re covetous, malicious, with 
wrong view. 


Ayam vuccati, bhikkhave, papo. 
This is called bad. 


Katamo ca, bhikkhave, papena papataro? 
And who’s worse? 


Idha, bhikkhave, ekacco attana ca panatipati hoti, 
paranca panatipate samadapeti ... pe ... attana ca 
micchaditthiko hoti, paranca micchaditthiya 
Samadapeti. 


It’s someone who kills living creatures, steals, and commits 
sexual misconduct. They use speech that’s false, divisive, 
harsh, or nonsensical. They’re covetous, malicious, with 
wrong view. And they encourage others to do these things. 


Ayam vuccati, bhikkhave, papena papataro. 
This is called worse. 


Katamo ca, bhikkhave, kalyano? 
And who’s good? 


Idha, bhikkhave, ekacco panatipata pativirato hoti ... 
pe ... saammaditthiko hoti. 

It’s someone who doesn’t kill living creatures, steal, or 
commit sexual misconduct. They don’t use speech that’s 
false, divisive, harsh, or nonsensical. And they’re contented, 
kind-hearted, with right view. 


Ayam vuccati, bhikkhave, kalyano. 
This is called good. 


“Katamo ca, bhikkhave, kalyanena kalyanataro? 
And who’s better? 


Idha, bhikkhave, ekacco attana ca panatipata 
pativirato hoti, paranca panatipata veramaniya 
samadapeti ... pe ... attana ca sammaditthiko hoti, 
paranca sammaditthiya samadapeti. 

It’s someone who doesn’t kill living creatures, steal, or 
commit sexual misconduct. They don’t use speech that’s 
false, divisive, harsh, or nonsensical. They’re contented, 
kind-hearted, with right view. And they encourage others to 
do these things. 


Ayam vuccati, bhikkhave, kalyanena kalyanataro’ ti. 
This is called better.” 


Sattamam. 


4.208. 208. 
Dutiyapapadhammasutta - 208. 


Bad Character (2nd) 
21. Sappurisavagga - 21. A Good Person 


“Papanca vo, bhikkhave, desessami, papena 
papataranca; 
“Mendicants, I will teach you who’s bad and who’s worse, 


kalyananca, kalyanena kalyanataranca. 
who’s good and who’s better. 


Tam sunatha ... pe ... 


“Katamo ca, bhikkhave, papo? 
And who’s bad? 


Idha, bhikkhave, ekacco micchaditthiko hoti ... pe ... 
micchanani hoti, micchavimutti hoti. 

It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, wrong immersion, wrong knowledge, 
and wrong freedom. 


Ayam vuccati, bhikkhave, papo. 
This is called bad. 


Katamo ca, bhikkhave, papena papataro? 
And who’s worse? 


Idha, bhikkhave, ekacco attana ca micchaditthiko 
hoti, paranca micchaditthiya samadapeti ... pe ... 
attana ca micchanani hoti, paranca micchanane 
Samadapeti; 


It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, wrong immersion, wrong knowledge, 
and wrong freedom. And they encourage others in these 
same qualities. 


attana ca micchavimutti hoti, paranca 
micchavimuttiya samadapeti. 


Ayam vuccati, bhikkhave, papena papataro. 
This is called worse. 


Katamo ca, bhikkhave, kalyano? 
And who’s good? 


Idha, bhikkhave, ekacco saammaditthiko hoti ... pe ... 
Ssammanani hoti, sammavimutti hoti. 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, right immersion, right knowledge, and right 
freedom. 


Ayam vuccati, bhikkhave, kalyano. 
This is called good. 


Katamo ca, bhikkhave, kalyanena kalyanataro? 
And who’s better? 


Idha, bhikkhave, ekacco attana ca saammaditthiko 
hoti, paranca sammaditthiya samadapeti ... pe ... 
attana ca sammanani hoti, paranca sammanane 
Samadapeti; 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, right immersion, right knowledge, and right 


freedom. And they encourage others in these same 
qualities. 


attana ca sammavimutti hoti, paranca 
sammavimuttiya samadapeti. 


Ayam vuccati, bhikkhave, kalyanena kalyanataro’ ti. 
This is called better.” 


Atthamam. 


4.209. 209. 
Tatiyapapadhammasutta - 209. 


Bad Character (3rd) 
21. Sappurisavagga - 21. A Good Person 


“Papadhammanca vo, bhikkhave, desessami, 
papadhammena papadhammataranca; 
“Mendicants, I will teach you bad character and worse 
character, 


kalyanadhammanca, kalyanadhammena 
kalyanadhammataranca. Tam sunatha ... pe .... 
good character and better character. 


“Katamo ca, bhikkhave, papadhammo? 
And who has bad character? 


Idha, bhikkhave, ekacco panatipati hoti ... pe ... 
micchaditthiko hoti. 

It’s someone who kills living creatures, steals, and commits 
sexual misconduct. They use speech that’s false, divisive, 
harsh, or nonsensical. And they’re covetous, malicious, with 
wrong view. 


Ayam vuccati, bhikkhave, papadhammo. 
This is called bad character. 


Katamo ca, bhikkhave, papadhammena 
papadhammataro? 
And who has worse character? 


Idha bhikkhave, ekacco attana ca panatipati hoti, 
paranca panatipate samadapeti ... pe ... attana ca 


micchaditthiko hoti, paranca micchaditthiya 
Samadapeti. 

It’s someone who kills living creatures, steals, and commits 
sexual misconduct. They use speech that’s false, divisive, 
harsh, or nonsensical. They’re covetous, malicious, with 
wrong view. And they encourage others to do these things. 


Ayam vuccati, bhikkhave, papadhammena 
papadhammataro. 
This is called worse character. 


Katamo ca, bhikkhave, kalyanadhammo? 
And who has good character? 


Idha, bhikkhave, ekacco panatipata pativirato hoti ... 
pe ... saammaditthiko hoti. 

It’s someone who doesn’t kill living creatures, steal, or 
commit sexual misconduct. They don’t use speech that’s 
false, divisive, harsh, or nonsensical. And they’re contented, 
kind-hearted, with right view. 


Ayam vuccati, bhikkhave, kalyanadhammo. 
This is called good character. 


Katamo ca, bhikkhave, kalyanadhammena 
kalyanadhammataro? 
And who has better character? 


Idha, bhikkhave, ekacco attana ca panatipata 
pativirato hoti, paranca panatipata veramaniya 
samadapeti ... pe ... attana ca sammaditthiko hoti, 
paranca sammaditthiya samadapeti. 

It’s someone who doesn’t kill living creatures, steal, or 
commit sexual misconduct. They don’t use speech that’s 
false, divisive, harsh, or nonsensical. They’re contented, 


kind-hearted, with right view. And they encourage others to 
do these things. 


Ayam vuccati, bhikkhave, kalyanadhammena 
kalyanadhammataro’ ti. 
This is called better character.” 


Navamam. 


4.210.210. 
Catutthapapadhammasutta - 


210. Bad Character (4th) 
21. Sappurisavagga - 21. A Good Person 


“Papadhammanca vo, bhikkhave, desessami, 
papadhammena papadhammataranca; 
“Mendicants, I will teach you bad character and worse 
character, 


kalyanadhammanca, kalyanadhammena 
kalyanadhammataranca. Tam sunatha ... pe .... 
good character and better character. 


“Katamo ca, bhikkhave, papadhammo? 
And who has bad character? 


Idha, bhikkhave, ekacco micchaditthiko hoti ... pe ... 
micchanani hoti, micchavimutti hoti. 

It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, wrong immersion, wrong knowledge, 
and wrong freedom. 


Ayam vuccati, bhikkhave, papadhammo. 
This is called bad character. 


Katamo ca, bhikkhave, papadhammena 
papadhammataro? 
And who has worse character? 


Idha, bhikkhave, ekacco attana ca micchaditthiko 
hoti, paranca micchaditthiya samadapeti ... pe ... 


attana ca micchanani hoti, paranca micchanane 
Samadapeti; 

It’s someone who has wrong view, wrong thought, wrong 
speech, wrong action, wrong livelihood, wrong effort, 
wrong mindfulness, wrong immersion, wrong knowledge, 
and wrong freedom. And they encourage others in these 
same qualities. 


attana ca micchavimutti hoti, paranca 
micchavimuttiya samadapeti. 


Ayam vuccati, bhikkhave, papadhammena 
papadhammataro. 
This is called worse character. 


Katamo ca, bhikkhave, kalyanadhammo? 
And who has good character? 


Idha, bhikkhave, ekacco saammaditthiko hoti ... pe ... 
sammanani hoti, sammavimutti hoti. 

It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, right immersion, right knowledge, and right 
freedom. 


Ayam vuccati, bhikkhave, kalyanadhammo. 
This is called good character. 


Katamo ca, bhikkhave, kalyanadhammena 
kalyanadhammataro? 
And who has better character? 


Idha, bhikkhave, ekacco attana ca saammaditthiko 
hoti, paranca sammaditthiya samadapeti ... pe ... 
attana ca sammanani hoti, paranca sammanane 
Samadapeti; 


It’s someone who has right view, right thought, right 
speech, right action, right livelihood, right effort, right 
mindfulness, right immersion, right knowledge, and right 
freedom. And they encourage others in these same 
qualities. 


attana ca sammavimutti hoti, paranca 
sammavimuttiya samadapeti. 


Ayam vuccati, bhikkhave, kalyanadhammena 
kalyanadhammataro’ ti. 

This is called better character.” 

Dasamam. 

Sappurisavaggo pathamo. 

Sikkhapadanca assaddham, 

Sattakammam atho ca dasakammam; 


Atthangikanca dasamaggam, 


Dve papadhamma apare dveti. 


4.211.211. Parisasutta - 211. 


Assembly 
22. Parisavagga - 22. Assembly 


“Cattarome, bhikkhave, parisadusana. 
“Mendicants, these four corrupt an assembly. 


Katame cattaro? 
What four? 


Bhikkhu, bhikkhave, dussilo papadhammo 
parisadusano; 

A monk, nun, layman, or laywoman who is unethical, of bad 
character. 


bhikkhun1, bhikkhave, dussila papadhamma 
parisadusana; 


upasako, bhikkhave, dussilo papadhammo 
parisadusano; 


upasika, bhikkhave, dussila papadhamma 
parisadusana. 


Ime kho, bhikkhave, cattaro parisadusana. 
These are the four that corrupt an assembly. 


Cattarome, bhikkhave, parisasobhana. 
Mendicants, these four beautify an assembly. 


Katame cattaro? 
What four? 


Bhikkhu, bhikkhave, silava kalyanadhammo 
parisasobhano; 

A monk, nun, layman, or laywoman who is ethical, of good 
character. 


bhikkhun1, bhikkhave, silavati kalyanadhamma 
parisasobhana; 


upasako, bhikkhave, silava kalyanadhammo 
parisasobhano; 


upasika, bhikkhave, silavati kalyanadhamma 
parisasobhana. 


Ime kho, bhikkhave, cattaro parisasobhana’” ti. 
These are the four that beautify an assembly.” 


Pathamam. 


4.212.212. Ditthisutta - 212. 
View 
22. Parisavagga - 22. Assembly 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Kayaduccaritena, vaciduccaritena, manoduccaritena, 
micchaditthiya— 

Bad conduct by way of body, speech, and mind, and wrong 
View. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these four qualities is cast down to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with four qualities is raised up to heaven. 


Katamehi catuhi? 
What four? 


Kayasucaritena, vacisucaritena, manosucaritena, 
sammaditthiya— 

Good conduct by way of body, speech, and mind, and right 
View. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these four qualities is raised up to heaven.” 


Dutiyam. 


4.213.213. Akatannutasutta - 
213. Ungrateful 


22. Parisavagga - 22. Assembly 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Kayaduccaritena, vaciduccaritena, manoduccaritena, 
akatannuta akatavedita— 

Bad conduct by way of body, speech, and mind, and being 
ungrateful and thankless. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these four qualities is cast down to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with four qualities is raised up to heaven. 


Katamehi catuhi? 
What four? 


Kayasucaritena, vacisucaritena, manosucaritena, 
katannuta katavedita— 

Good conduct by way of body, speech, and mind, and being 
grateful and thankful. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these four qualities is raised up to heaven.” 


Tatiyam. 


4.214, 214. Panatipatisutta - 


214. Killing Living Creatures 
22. Parisavagga - 22. Assembly 


.. pe... Panatipati hoti, adinnadayi hoti, 
kamesumicchacari hoti, musavadi hoti ... pe ... 
panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti. 

“Someone with four qualities is cast down to hell. ... They 
kill living creatures, steal, commit sexual misconduct, and 
lie.... Someone with four qualities is raised up to heaven. ... 
They don’t kill living creatures, steal, commit sexual 
misconduct, or lie....” 


Catuttham. 


4.215.215. Pathamamaggasutta 
- 215. Path (1st) 


22. Parisavagga - 22. Assembly 


.. pe ... Micchaditthiko hoti, micchasankappo hoti, 
micchavaco hoti, micchakammanto hoti ... pe ... 
sammaditthiko hoti, sammasankappo hoti, 
Sammavaco hoti, saammakammanto hoti. 

“Someone with four qualities is cast down to hell.... wrong 
view, wrong thought, wrong speech, wrong action.... 
Someone with four qualities is raised up to heaven.... right 
view, right thought, right speech, right action....” 


Pancamam. 


4.216. 216. Dutiyamaggasutta - 
216. Path (2nd) 


22. Parisavagga - 22. Assembly 


... pe ... Micchaajivo hoti, micchavayamo hoti, 
micchasati hoti, micchasamadhi hoti ... pe ... 
Ssammaajivo hoti, sammavayamo hoti, saammasati hoti, 
sammasamadhi hoti. 

“Someone with four qualities is cast down to hell. ... wrong 
livelihood, wrong effort, wrong mindfulness, and wrong 
immersion. Someone with four qualities is raised up to 
heaven. ... right livelihood, right effort, right mindfulness, 
and right immersion. ...” 


Chattham. 


4.217.217. 
Pathamavoharapathasutta - 217. 


Kinds of Expression (1st) 
22. Parisavagga - 22. Assembly 


.. pe... Aditthe ditthavadi hoti, asute sutavad1 hoti, 
amute mutavadi hoti, avinnate vinnatavadi hoti ... pe 
.. aditthe aditthavadi1 hoti, asute asutavadi hoti, 
amute amutavadi hoti, avinnate avinnatavadi hoti. 
“Someone with four qualities is cast down to hell. ... They 
say they’ve seen, heard, thought, or known something, but 
they haven’t.... Someone with four qualities is raised up to 
heaven.... They say they haven’t seen, heard, thought, or 
known something, and they haven't. ...” 


Sattamam. 


4.218. 218. 
Dutiyavoharapathasutta - 218. 


Kinds of Expression (2nd) 
22. Parisavagga - 22. Assembly 


.. pe... Ditthe aditthavadi hoti, sute asutavad1 hoti, 
mute amutavadi hoti, vinnate avinnatavadi hoti ... pe 
.. ditthe ditthavadi hoti, sute sutavadi hoti, mute 
mutavadi hoti, vinnate vinnatavadi hoti. 

“Someone with four qualities is cast down to hell. ... They 
say they haven’t seen, heard, thought, or known something, 
but they have.... Someone with four qualities is raised up to 
heaven. ... They say they’ve seen, heard, thought, or known 
something, and they have....” 


Atthamam. 


4.219. 219. Ahirikasutta - 219. 


Imprudence 
22. Parisavagga - 22. Assembly 


.. pe ... Assaddho hoti, dussilo hoti, ahiriko hoti, 
anottappi hoti ... pe ... saddho hoti, silava hoti, hirima 
hoti, ottapp1 hoti. 

“Someone with four qualities is cast down to hell. ... They’re 
faithless, unethical, shameless, and imprudent. ... Someone 
with four qualities is raised up to heaven. ... They’re 
faithful, ethical, conscientious, and prudent. ...” 


Navamam. 


4.220. 220. Dussilasutta - 220. 


Unethical 
22. Parisavagga - 22. Assembly 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Assaddho hoti, dussilo hoti, kusito hoti, duppanno 
hoti— 
They’re faithless, unethical, lazy, and witless. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these four qualities is cast down to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with four qualities is raised up to heaven. 


Katamehi catuhi? 
What four? 


Saddho hoti, silava hoti, araddhaviriyo hoti, pannava 
hoti— 
They’re faithful, ethical, energetic, and wise. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these four qualities is raised up to heaven.” 


Dasamam. 
Parisasobhanavaggo dutiyo. 
Parisa ditthi akatannuta, 
Panatipatapi dve magga; 
Dve voharapatha vutta, 


Ahirikam duppannena cati. 


4.221.221. Duccaritasutta - 221. 


Verbal Conduct 
23. Duccaritavagga - 23. Bad Conduct 


“Cattarimani, bhikkhave, vaciduccaritani. 
“Mendicants, there are these four kinds of bad conduct by 
way of speech. 


Katamani cCattari? 
What four? 


Musavado, pisuna vaca, pharusa vaca, 
samphappalapo— 
Speech that’s false, divisive, harsh, or nonsensical. 


Imani kho, bhikkhave, cattari vaciduccaritani. 
These are the four kinds of bad conduct by way of speech. 


Cattarimani, bhikkhave, vacisucaritani. 
There are these four kinds of good conduct by way of 
speech. 


Katamani cCattari? 
What four? 


Saccavaca, apisuna vaca, sanha vaca, mantavaca— 
Speech that’s true, harmonious, gentle, and thoughtful. 


Imani kho, bhikkhave, cattari vacisucaritan1’ ti. 
These are the four kinds of good conduct by way of speech.” 


Pathamam. 


4.222.222. Ditthisutta - 222. 
View 
23. Duccaritavagga - 23. Bad Conduct 


“Catuhi, bhikkhave, dhammehi samannagato balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo vinntnam; 
bahunca apunnam pasavati. 

“When a foolish, incompetent bad person has four qualities 
they keep themselves broken and damaged. They deserve 
to be blamed and criticized by sensible people, and they 
make much bad karma. 


Katamehi catuhi? 
What four? 


Kayaduccaritena, vaciduccaritena, manoduccaritena, 
micchaditthiya— 

Bad conduct by way of body, speech, and mind, and wrong 
view. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato balo abyatto asappuriso khatam 
upahatam attanam pariharati, savajjo ca hoti 
Ssanuvajjo vinnunam, bahunca apunnam pasavati. 
When a foolish, incompetent bad person has these four 
qualities they keep themselves broken and damaged. They 
deserve to be blamed and criticized by sensible people, and 
they make much bad karma. 


Catuhi, bhikkhave, dhammehi samannagato pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo vinnunam, 
bahunca punnam pasavati. 


When an astute, competent good person has four qualities 
they keep themselves healthy and whole. They don’t 
deserve to be blamed and criticized by sensible people, and 
they make much merit. 


Katamehi catuhi? 
What four? 


Kayasucaritena, vacisucaritena, manosucaritena, 
sammaditthiya— 

Good conduct by way of body, speech, and mind, and right 
View. 


imehi kho, bhikkhave, catuhi dhammehi 
Samannagato pandito viyatto sappuriso akkhatam 
anupahatam attanam pariharati, anavajjo ca hoti 
ananuvajjo vinnunam; bahunca punnam pasavati’ ti. 
When an astute, competent good person has these four 
qualities they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit.” 


Dutiyam. 


4.223.223. Akatannutasutta - 
223. Ungrateful 


23. Duccaritavagga - 23. Bad Conduct 


“Catuhi, bhikkhave, dhammehi samannagato balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo vinnhtnam, 
bahunca apunnam pasavati. 

“When a foolish, incompetent bad person has four qualities 
they keep themselves broken and damaged. They deserve 
to be blamed and criticized by sensible people, and they 
make much bad karma. 


Katamehi catuhi? 
What four? 


Kayaduccaritena, vaciduccaritena, manoduccaritena, 
akatannuta akatavedita— 

Bad conduct by way of body, speech, and mind, and being 
ungrateful and thankless. 


imehi ... pe ... kayasucaritena, vacisucaritena, 
manosucaritena katannutakatavedita ... pe .... 

An astute person... makes much merit. ... Good conduct by 
way of body, speech, and mind, and being grateful and 
thankful. ...” 


Tatiyam. 


4.224, 224. Panatipatisutta - 


224. Killing Living Creatures 
23. Duccaritavagga - 23. Bad Conduct 


.. pe... Panatipati hoti, adinnadayi hoti, 
kamesumicchacari hoti, musavadi hoti ... pe ... 
panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti ... pe .... 

“A foolish person... makes much bad karma.... They kill 
living creatures, steal, commit sexual misconduct, and lie.... 
An astute person... makes much merit.... They don’t kill 
living creatures, steal, commit sexual misconduct, or lie....” 


Catuttham. 


4.225.225. Pathamamaggasutta 
- 225. Path (1st) 


23. Duccaritavagga - 23. Bad Conduct 


.. pe ... Micchaditthiko hoti, micchasankappo hoti, 
micchavaco hoti, micchakammanto hoti ... pe ... 
sammaditthiko hoti, sammasankappo hoti, 
Sammavaco hoti, sammakammanto hoti ... pe .... 

“A foolish person... makes much bad karma. ... wrong view, 
wrong thought, wrong speech, wrong action.... An astute 
person... makes much merit. ... right view, right thought, 
right speech, right action. ...” 


Pancamam. 


4.226. 226. Dutiyamaggasutta - 
226. Path (2nd) 


23. Duccaritavagga - 23. Bad Conduct 


... pe ... Micchaajivo hoti, micchavayamo hoti, 
micchasati hoti, micchasamadhi hoti ... pe ... 
Ssammaajivo hoti, sammavayamo hoti, saammasati hoti, 
Sammasamadhi hoti ... pe .... 

“A foolish person... makes much bad karma. ... wrong 
livelihood, wrong effort, wrong mindfulness, and wrong 
immersion.... An astute person... makes much merit. ... 
right livelihood, right effort, right mindfulness, and right 
immersion....” 


Chattham. 


4.227.227. 
Pathamavoharapathasutta - 227. 


Kinds of Expression (1st) 
23. Duccaritavagga - 23. Bad Conduct 


.. pe... Aditthe ditthavadi hoti, asute sutavad1 hoti, 
amute mutavadi hoti, avinnate vinnatavadi hoti ... pe 
.. aditthe aditthavad1 hoti, asute asutavadi hoti, 
amute amutavadi hoti, avinnate avinnatavadi hoti ... 
pe .... 

“A foolish person... makes much bad karma.... They say 
they’ve seen, heard, thought, or known something, but they 
haven’t.... An astute person... makes much merit. ... They 
say they haven’t seen, heard, thought, or known something, 
and they haven’t....” 


Sattamam. 


4.228.228. 
Dutiyavoharapathasutta - 228. 
Kinds of Expression (2nd) 


23. Duccaritavagga - 23. Bad Conduct 


.. pe... Ditthe aditthavadi hoti, sute asutavad1 hoti, 
mute amutavadi hoti, vinnate avinnatavadi hoti ... pe 
.. ditthe ditthavadi hoti, sute sutavadi hoti, mute 
mutavadi hoti, vinnate vinnatavadi hoti ... pe .... 

“A foolish person... makes much bad karma.... They say 
they haven’t seen, heard, thought, or known something, but 
they have.... An astute person... makes much merit. ... 
They say they’ve seen, heard, thought, or known something, 
and they have. ...” 


Atthamam. 


4.229.229. Ahirikasutta - 229. 


Imprudence 
23. Duccaritavagga - 23. Bad Conduct 


.. pe ... Assaddho hoti, dussilo hoti, ahiriko hoti, 
anottappi hoti ... pe ... saddho hoti, silava hoti, hirima 
hoti, ottapp1 hoti ... pe .... 

“A foolish person... makes much bad karma.... They’re 
faithless, unethical, shameless, and imprudent.... An astute 
person ... makes much merit.... They’re faithful, ethical, 
conscientious, and prudent. ...” 


Navamam. 


4.230. 230. Duppannasutta - 
230. Witless 


23. Duccaritavagga - 23. Bad Conduct 


... pe ... Assaddho hoti, dussilo hoti, kusito hoti, 
duppanno hoti ... pe ... saddho hoti, silava hoti, 
araddhaviriyo hoti, pannava hoti— 

“A foolish person... makes much bad karma.... They’re 
faithless, unethical, lazy, and witless. ... An astute person... 
makes much merit.... They’re faithful, ethical, energetic, 
and wise. 


imehi kho, bhikkhave, catuhi dhammehi 
Samannagato pandito viyatto sappuriso akkhatam 
anupahatam attanam pariharati, anavajjo ca hoti 
ananuvajjo vinnunam, bahunca punnam pasavati’ ti. 
When an astute, competent good person has these four 
qualities they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit.” 


Dasamam. 


4.231. 231. Kavisutta - 231. 


Poets 
23. Duccaritavagga - 23. Bad Conduct 


“Cattarome, bhikkhave, kavi. 
“Mendicants, there are these four poets. 


Katame cattaro? 
What four? 


Cintakavi, sutakavi, atthakavi, patibhanakavi— 

A poet who thoughtfully composes their own work, a poet 
who repeats the oral transmission, a poet who educates, 
and a poet who improvises. 


Ime kho, bhikkhave, cattaro kavi’ ti. 
These are the four poets.” 


Ekadasamam. 

Duccaritavaggo tatiyo. 
Duccaritam ditthi akatannut Ca, 
Panatipatapi dve magga; 

Dve voharapatha vutta, 


Ahirikam duppannakavina cati. 


4.232.232. Sankhittasutta - 232. 


Deeds In Brief 
24. Kammavagga - 24. Deeds 


“Cattarimani, bhikkhave, kammani maya sayam 
abhinna sacchikatva paveditani. 

“Mendicants, I declare these four kinds of deeds, having 
realized them with my own insight. 


Katamani cattari? 
What four? 


Atthi, bhikkhave, kammam kanham kanhavipakam; 
There are dark deeds with dark results. 


atthi, bhikkhave, kammam sukkam sukkavipakam; 
There are bright deeds with bright results. 


atthi, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam; 

There are dark and bright deeds with dark and bright 
results. 


atthi, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati. 
There are neither dark nor bright deeds with neither dark 
nor bright results, which lead to the ending of deeds. 


Imani kho, bhikkhave, cattari kammani maya sayam 
abhinna sacchikatva paveditani’ ti. 

These are the four kinds of deeds that I declare, having 
realized them with my own insight.” 


Pathamam. 


4.233.233. Vittharasutta - 233. 


Deeds in Detail 
24. Kammavagga - 24. Deeds 


“Cattarimani, bhikkhave, kammani maya sayam 
abhinna sacchikatva paveditani. 

“Mendicants, I declare these four kinds of deeds, having 
realized them with my own insight. 


Katamani cattari? 
What four? 


Atthi, bhikkhave, kammam kanham kanhavipakam; 
There are dark deeds with dark results; 


atthi, bhikkhave, kammam sukkam sukkavipakam; 
bright deeds with bright results; 


atthi, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam; 
dark and bright deeds with dark and bright results; and 


atthi, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati. 
neither dark nor bright deeds with neither dark nor bright 
results, which lead to the ending of deeds. 


Katamanca, bhikkhave, kammam kanham 
kanhavipakam? 
And what are dark deeds with dark results? 


Idha, bhikkhave, ekacco sabyabajjham 
kayasankharam abhisankharoti, sabyabajjham 


vacisankharam abhisankharoti, sabyabajjham 
manosankharam abhisankharoti. 

It’s when someone makes hurtful choices by way of body, 
speech, and mind. 


So sabyabajjham kayasankharam abhisankharitva, 
sabyabajjham vacisankharam abhisankharitva, 
sabyabajjham manosankharam abhisankharitva 
sabyabajjham lokam upapajjati. 

Having made these choices, they’re reborn in a hurtful 
world, 


Tamenam sabyabajjham lokam upapannam samanam 
sabyabajjha phassa phusanti. 
where hurtful contacts touch them. 


So sabyabajjhehi phassehi phuttho samano 
sabyabajjham vedanam vediyati ekantadukkham, 
seyyathapi satta nerayika. 

Touched by hurtful contacts, they experience hurtful 
feelings that are exclusively painful—like the beings in hell. 


Idam vuccati, bhikkhave, kammam kanham 
kanhavipakam. 
These are called dark deeds with dark results. 


Katamanca, bhikkhave, kammam sukkam 
sukkavipakam? 
And what are bright deeds with bright results? 


Idha, bhikkhave, ekacco abyabajjham kayasankharam 
abhisankharoti, abyabajjham vacisankharam 
abhisankharoti, abyabajjham manosankharam 
abhisankharoti. 

It’s when someone makes pleasing choices by way of body, 
speech, and mind. 


So abyabajjham kayasankharam abhisankharitva, 
abyabajjham vacisankharam abhisankharitva, 
abyabajjham manosankharam abhisankharitva 
abyabajjham lokam upapajjati. 

Having made these choices, they’re reborn in a pleasing 
world, 


Tamenam abyabajjham lokam upapannam samanam 
abyabajjha phassa phusanti. 
where pleasing contacts touch them. 


So abyabajjhehi phassehi phuttho samano 
abyabajjham vedanam vediyati ekantasukham, 
seyyathapi deva subhakinha. 

Touched by pleasing contacts, they experience pleasing 
feelings that are exclusively happy—like the gods replete 
with glory. 


Idam vuccati, bhikkhave, kammam sukkam 
sukkavipakam. 
These are called bright deeds with bright results. 


Katamanca, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam? 

And what are dark and bright deeds with dark and bright 
results? 


Idha, bhikkhave, ekacco sabyabajjhampi 
abyabajjhampi kayasankharam abhisankharoti, 
sabyabajjhampi abyabajjhampi vacisankharam 
abhisankharoti, sabyabajjhampi abyabajjhampi 
manosankharam abhisankharoti. 

It’s when someone makes both hurtful and pleasing choices 
by way of body, speech, and mind. 


So sabyabajjhampi abyabajjhampi kayasankharam 
abhisankharitva, sabyabajjhampi abyabajjhampi 
vacisankharam abhisankharitva, sabyabajjhampi 
abyabajjhampi manosankharam abhisankharitva 
sabyabajjhampi abyabajjhampi lokam upapaijjati. 
Having made these choices, they are reborn in a world that 
is both hurtful and pleasing, 


Tamenam sabyabajjhampi abyabajjhampi lokam 
upapannam samanam sabyabajjhapi abyabajjhapi 
phassa phusanti. 

where hurtful and pleasing contacts touch them. 


So sabyabajjhehipi abyabajjhehipi phassehi phuttho 
samano sabyabajjhampi abyabajjhampi vedanam 
vediyati vokinnasukhadukkham, seyyathapi manussa 
ekacce ca deva ekacce Ca vinipatika. 

Touched by both hurtful and pleasing contacts, they 
experience both hurtful and pleasing feelings that are a 
mixture of pleasure and pain—like humans, some gods, and 
some beings in the underworld. 


Idam vuccati, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam. 

These are called dark and bright deeds with dark and 
bright results. 


Katamanca, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati? 
And what are neither dark nor bright deeds with neither 
dark nor bright results, which lead to the ending of deeds? 


Tatra, bhikkhave, yamidam kammam kanham 
kanhavipakam tassa pahanaya ya cetana, yamidam 
kammam sukkam sukkKavipakam tassa pahanaya ya 


cetana, yamidam kammam kanhasukkam 
kanhasukkavipakam tassa pahanaya ya cetana— 

It’s the intention to give up dark deeds with dark results, 
bright deeds with bright results, and both dark and bright 
deeds with both dark and bright results. 


idam vuccati, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati. 
These are called neither dark nor bright deeds with neither 
dark nor bright results, which lead to the ending of deeds. 


Imani kho, bhikkhave, cattari kammani maya sayam 
abhinna sacchikatva paveditani’ ti. 

These are the four kinds of deeds that I declare, having 
realized them with my own insight.” 


Dutiyam. 


4.234. 234. Sonakayanasutta - 


234. About Sonakayana 
24. Kammavagga - 24. Deeds 


Atha kho sikhamoggallano brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then Sikhamoggallana the brahmin went up to the Buddha, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
sikhamoggallano brahmano bhagavantam etadavoca: 
When the greetings and polite conversation were over, 
Sikhamoggallana sat down to one side, and said to the 
Buddha: 


“Purimani, bho gotama, divasani purimatarani 
sonakayano manavo yenaham tenupasankami; 
upasankamitva mam etadavoca: 

“Master Gotama, a few days ago the student Sonakayana 
came to me and said: 


‘Samano gotamo sabbakammanam akiriyam 
pannapeti, saabbakammanam kho pana akiriyam 
pannapento ucchedam aha lokassa’— 

‘The ascetic Gotama advocates not doing any deeds. So he 
teaches the annihilation of the world!’ 


kammasaccayam, bho, loko 
kammasamarambhatthay1’ ti. 

The world exists through deeds, and it remains because 
deeds are undertaken.” 


“Dassanampi kho aham, brahmana, sonakayanassa 
manavassa nabhijanami; 

“Brahmin, I can’t recall even seeing the student 
Sonakayana, 


kuto panevarupo kathasallapo. 
so how could we possibly have had such a discussion? 


Cattarimani, brahmana, kammani maya sayam 
abhinna sacchikatva paveditani. 

I declare these four kinds of deeds, having realized them 
with my own insight. 


Katamani cattari? 
What four? 


Atthi, brahmana, kammam kanham kanhavipakam; 
There are dark deeds with dark results; 


atthi, brahmana, kammam sukkam sukkavipakam; 
bright deeds with bright results; 


atthi, brahmana, kammam kanhasukkam 
kanhasukkavipakam; 
dark and bright deeds with dark and bright results; and 


atthi, brahmana, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati. 
neither dark nor bright deeds with neither dark nor bright 
results, which lead to the ending of deeds. 


Katamanca, brahmana, kammam kanham 
kanhavipakam? 
And what are the dark deeds with dark results? 


Idha, brahmana, ekacco sabyabajjham 
kayasankharam abhisankharoti, sabyabajjham 
vacisankharam abhisankharoti, sabyabajjham 
manosankharam abhisankharoti. 

It’s when someone makes hurtful choices by way of body, 
speech, and mind. ... 


So sabyabajjham kayasankharam abhisankharitva, 
sabyabajjham vacisankharam abhisankharitva, 
sabyabajjham manosankharam abhisankharitva 
sabyabajjham lokam upapajjati. 


Tamenam sabyabajjham lokam upapannam samanam 
sabyabajjha phassa phusanti. 


So sabyabajjhehi phassehi phuttho samano 
sabyabajjham vedanam vediyati ekantadukkham, 
seyyathapi satta nerayika. 

Touched by hurtful contacts, they experience hurtful 
feelings that are exclusively painful—like the beings in hell. 


Idam vuccati, brahmana, kammam kanham 
kanhavipakam. 
These are called dark deeds with dark results. 


Katamanca, brahmana, kammam sukkam 
sukkavipakam? 
And what are bright deeds with bright results? 


Idha, brahmana, ekacco abyabajjham kayasankharam 
abhisankharoti, abyabajjham vacisankharam 
abhisankharoti, abyabajjham manosankharam 
abhisankharoti. 

It’s when someone makes pleasing choices by way of body, 
speech, and mind. ... 


So abyabajjham kayasankharam abhisankharitva, 
abyabajjham vacisankharam abhisankharitva, 
abyabajjham manosankharam abhisankharitva 
abyabajjham lokam upapajjati. 


Tamenam abyabajjham lokam upapannam samanam 
abyabajjha phassa phusanti. 


So abyabajjhehi phassehi phuttho samano 
abyabajjham vedanam vediyati ekantasukham, 
seyyathapi deva subhakinha. 

Touched by pleasing contacts, they experience pleasing 
feelings that are exclusively happy—like the gods replete 
with glory. 


Idam vuccati, brahmana, kammam sukkam 
sukkavipakam. 
These are called bright deeds with bright results. 


Katamanca, brahmana, kammam kanhasukkam 
kanhasukkavipakam? 

And what are dark and bright deeds with dark and bright 
results? 


Idha, brahmana, ekacco sabyabajjhampi 
abyabajjhampi kayasankharam abhisankharoti, 
sabyabajjhampi abyabajjhampi vacisankharam 
abhisankharoti, sabyabajjhampi abyabajjhampi 
manosankharam abhisankharoti. 

It’s when someone makes both hurtful and pleasing choices 
by way of body, speech, and mind. ... 


So sabyabajjhampi abyabajjhampi kayasankharam 
abhisankharitva, sabyabajjhampi abyabajjhampi 
vacisankharam abhisankharitva, sabyabajjhampi 


abyabajjhampi manosankharam abhisankharitva 
sabyabajjhampi abyabajjhampi lokam upapaijjati. 


Tamenam sabyabajjhampi abyabajjhampi lokam 
upapannam samanam sabyabajjhapi abyabajjhapi 
phassa phusanti. 


So sabyabajjhehipi abyabajjhehipi phassehi phuttho 
samano sabyabajjhampi abyabajjhampi vedanam 
vediyati vokinnasukhadukkham, seyyathapi manussa 
ekacce ca deva ekacce Ca vinipatika. 

Touched by both hurtful and pleasing contacts, they 
experience both hurtful and pleasing feelings that are a 
mixture of pleasure and pain—like humans, some gods, and 
some beings in the underworld. 


Idam vuccati, brahmana, kammam kanhasukkam 
kanhasukkavipakam. 

These are called dark and bright deeds with dark and 
bright results. 


Katamanca, brahmana, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati? 
And what are neither dark nor bright deeds with neither 
dark nor bright results, which lead to the ending of deeds? 


Tatra, brahmana, yamidam kammam kanham 
kanhavipakam tassa pahanaya ya cetana, yamidam 
kammam sukkam sukkKavipakam tassa pahanaya ya 
cetana, yamidam kammam kanhasukkam 
kanhasukkavipakam tassa pahanaya ya cetana— 

It’s the intention to give up dark deeds with dark results, 
bright deeds with bright results, and both dark and bright 
deeds with both dark and bright results. 


idam vuccati, brahmana, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati. 
These are called neither dark nor bright deeds with neither 
dark nor bright results, which lead to the ending of deeds. 


Imani kho, brahmana, cattari kammani maya sayam 
abhinna sacchikatva paveditani’ ti. 

These are the four kinds of deeds that I declare, having 
realized them with my own insight.” 


Tatiyam. 


4.235.235. 
Pathamasikkhapadasutta - 235. 


Training Rules (1st) 
24. Kammavagga - 24. Deeds 


“Cattarimani, bhikkhave, kammani maya sayam 
abhinna sacchikatva paveditani. 

“Mendicants, I declare these four kinds of deeds, having 
realized them with my own insight. 


Katamani cattari? 
What four? 


Atthi, bhikkhave, kammam kanham kanhavipakam; 
There are dark deeds with dark results; 


atthi, bhikkhave, kammam sukkam sukkavipakam; 
bright deeds with bright results; 


atthi, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam; 
dark and bright deeds with dark and bright results; and 


atthi, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati. 
neither dark nor bright deeds with neither dark nor bright 
results, which lead to the ending of deeds. 


Katamanca, bhikkhave, kammam kanham 
kanhavipakam? 
And what are the dark deeds with dark results? 


Idha, bhikkhave, ekacco panatipati hoti, adinnadayi 
hoti, kamesumicchacari hoti, musavadi hoti, 


suramerayamajjapamadatthay1 hoti. 

It’s when someone kills living creatures, steals, commits 
sexual misconduct, lies, and uses alcoholic drinks that cause 
negligence. 


Idam vuccati, bhikkhave, kammam kanham 
kanhavipakam. 
These are called dark deeds with dark results. 


Katamanca, bhikkhave, kammam sukkam 
sukkavipakam? 
And what are bright deeds with bright results? 


Idha, bhikkhave, ekacco panatipata pativirato hoti, 
adinnadana pativirato hoti, kamesumicchacara 
pativirato hoti, musavada pativirato hoti, 
suramerayamajjapamadatthana pativirato hoti. 

It’s when someone doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or use alcoholic drinks that 
cause negligence. 


Idam vuccati, bhikkhave, kammam sukkam 
sukkavipakam. 
These are called bright deeds with bright results. 


Katamanca, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam? 

And what are dark and bright deeds with dark and bright 
results? 


Idha, bhikkhave, ekacco sabyabajjhampi 
abyabajjhampi kayasankharam abhisankharoti ... pe 
.. idam vuccati, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam. 

It’s when someone makes both hurtful and pleasing choices 
by way of body, speech, and mind. These are called dark 


and bright deeds with dark and bright results. 


Katamanca, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati? 
And what are neither dark nor bright deeds with neither 
dark nor bright results, which lead to the ending of deeds? 


Tatra, bhikkhave, yamidam kammam kanham 
kanhavipakanm ... pe ... idam vuccati, bhikkhave, 
kammam akanhaasukkam akanhaasukkavipakam 
kammakkhayaya samvattati. 

It’s the intention to give up dark deeds with dark results, 
bright deeds with bright results, and both dark and bright 
deeds with both dark and bright results. These are called 
neither dark nor bright deeds with neither dark nor bright 
results, which lead to the ending of deeds. 


Imani kho, bhikkhave, cattari kammani maya sayam 
abhinna sacchikatva paveditani’ ti. 

These are the four kinds of deeds that I declare, having 
realized them with my own insight.” 


Catuttham. 


4.236. 236. 
Dutiyasikkhapadasutta - 236. 


Training Rules (2nd) 
24. Kammavagga - 24. Deeds 


“Cattarimani, bhikkhave, kammani maya sayam 
abhinna sacchikatva paveditani. 

“Mendicants, I declare these four kinds of deeds, having 
realized them with my own insight. 


Katamani cattari? 
What four? 


Atthi, bhikkhave, kammam kanham kanhavipakam; 
There are dark deeds with dark results; 


atthi, bhikkhave, kammam sukkam sukkavipakam; 
bright deeds with bright results; 


atthi, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam; 
dark and bright deeds with dark and bright results; and 


atthi, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati. 
neither dark nor bright deeds with neither dark nor bright 
results, which lead to the ending of deeds. 


Katamanca, bhikkhave, kammam kanham 
kanhavipakam? 
And what are dark deeds with dark results? 


tathagatassa dutthena cittena lohitam uppaditam 
hoti, samgho bhinno hoti. 

It's when someone murders their mother or father ora 
perfected one. They maliciously shed the blood of a 
Realized One. Or they cause a schism in the Sangha. 


Idam vuccati, bhikkhave, kammam kanham 
kanhavipakam. 
These are called dark deeds with dark results. 


Katamanca, bhikkhave, kammam sukkam 
sukkavipakam? 
And what are bright deeds with bright results? 


Idha, bhikkhave, ekacco panatipata pativirato hoti, 
adinnadana pativirato hoti, kamesumicchacara 
pativirato hoti, musavada pativirato hoti, pisunaya 
vacaya pativirato hoti, pharusaya vacaya pativirato 
hoti, samphappalapa pativirato hoti, anabhijjhalu 
hoti, abyapannacitto hoti, sammaditthi hoti. 

It’s when someone doesn’t kill living creatures, steal, or 
commit sexual misconduct. They don’t use speech that’s 
false, divisive, harsh, or nonsensical. And they’re content, 
kind-hearted, with right view. 


Idam vuccati, bhikkhave, kammam sukkam 
sukkavipakam. 
These are called bright deeds with bright results. 


Katamanca, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam? 

And what are dark and bright deeds with dark and bright 
results? 


Idha, bhikkhave, ekacco sabyabajjhampi 
abyabajjhampi kayasankharam abhisankharoti ... pe 


.. idam vuccati, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam. 

It’s when someone makes both hurtful and pleasing choices 
by way of body, speech, and mind. These are called dark 
and bright deeds with dark and bright results. 


Katamanca, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati? 
And what are neither dark nor bright deeds with neither 
dark nor bright results, which lead to the ending of deeds? 


Tatra, bhikkhave, yamidam kammam kanham 
kanhavipakan. ... pe ... idam vuccati, bhikkhave, 
kammam akanhaasukkam akanhaasukkKavipakam 
kammakkhayaya samvattati. 

It’s the intention to give up dark deeds with dark results, 
bright deeds with bright results, and both dark and bright 
deeds with both dark and bright results. These are called 
neither dark nor bright deeds with neither dark nor bright 
results, which lead to the ending of deeds. 


Imani kho, bhikkhave, cattari kammani maya sayam 
abhinna sacchikatva paveditani’ ti. 

These are the four kinds of deeds that I declare, having 
realized them with my own insight.” 


Pancamam. 


4.237.237. Artyamaggasutta - 
237. The Noble Path 


24. Kammavagga - 24. Deeds 


“Cattarimani, bhikkhave, kammani maya sayam 
abhinna sacchikatva paveditani. 

“Mendicants, I declare these four kinds of deeds, having 
realized them with my own insight. 


Katamani cattari? 
What four? 


Atthi, bhikkhave, kammam kanham kanhavipakam; 
There are dark deeds with dark results; 


atthi, bhikkhave, kammam sukkam sukkavipakam; 
bright deeds with bright results; 


atthi, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam; 
dark and bright deeds with dark and bright results; and 


atthi, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati. 
neither dark nor bright deeds with neither dark nor bright 
results, which lead to the ending of deeds. 


Katamanca, bhikkhave, kammam kanham 
kanhavipakam? 
And what are dark deeds with dark results? 


Idha, bhikkhave, ekacco sabyabajjham 
kayasankharam abhisankharoti ... pe ... idam vuccati, 
bhikkhave, kammam kanham kanhavipakam. 


It’s when someone makes hurtful choices by way of body, 
speech, and mind. These are called dark deeds with dark 
results. 


Katamanca, bhikkhave, kammam sukkam 
sukkavipakam? 
And what are bright deeds with bright results? 


Idha, bhikkhave, ekacco abyabajjham kayasankharam 
abhisankharoti ... pe ... idam vuccati, bhikkhave, 
kammam sukkam sukkKavipakam. 

It’s when someone makes pleasing choices by way of body, 
speech, and mind. These are called bright deeds with bright 
results. 


Katamanca, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam? 

And what are dark and bright deeds with dark and bright 
results? 


Idha, bhikkhave, ekacco sabyabajjhampi 
abyabajjhampi kayasankharam abhisankharoti ... pe 
.. idam vuccati, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam. 

It’s when someone makes both hurtful and pleasing choices 
by way of body, speech, and mind. These are called dark 
and bright deeds with dark and bright results. 


Katamanca, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati? 
And what are neither dark nor bright deeds with neither 
dark nor bright results, which lead to the ending of deeds? 


Sammaditthi ... pe ... sammasamadhi. 
Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 


immersion. 


Idam vuccati, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati. 
These are called neither dark nor bright deeds with neither 
dark nor bright results, which lead to the ending of deeds. 


Imani kho, bhikkhave, cattari kammani maya sayam 
abhinna sacchikatva paveditani” ti. 

These are the four kinds of deeds that I declare, having 
realized them with my own insight.” 


Chattham. 


4.238.238. Bojjhangasutta - 


238. Awakening Factors 
24. Kammavagga - 24. Deeds 


“Cattarimani, bhikkhave, kammani ... pe ... kanham 
kanhavipakan. ... pe ... 

“Mendicants, I declare these four kinds of deeds, having 
realized them with my own insight.... 


idha, bhikkhave, ekacco sabyabajjham 
kayasankharam abhisankharoti ... pe ... idam vuccati, 
bhikkhave, kammam kanham kanhavipakam. 

And what are dark deeds with dark results? It’s when 
someone makes hurtful choices by way of body, speech, and 
mind. These are called dark deeds with dark results. 


Katamanca, bhikkhave, kammam sukkam 
sukkavipakam? 
And what are bright deeds with bright results? 


Idha, bhikkhave, ekacco abyabajjham kayasankharam 
abhisankharoti ... pe ... idam vuccati, bhikkhave, 
kammam sukkam sukkKavipakam. 

It’s when someone makes pleasing choices by way of body, 
speech, and mind. These are called bright deeds with bright 
results. 


Katamanca, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam? 

And what are dark and bright deeds with dark and bright 
results? 


Idha, bhikkhave, ekacco sabyabajjhampi 
abyabajjhampi kayasankharam abhisankharoti ... pe 


.. idam vuccati, bhikkhave, kammam kanhasukkam 
kanhasukkavipakam. 

It’s when someone makes both hurtful and pleasing choices 
by way of body, speech, and mind. These are called dark 
and bright deeds with dark and bright results. 


Katamanca, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati? 
And what are neither dark nor bright deeds with neither 
dark nor bright results, which lead to the ending of deeds? 


Satisambojjhango, dhammavicayasambojjhango, 
viriyasambojjhango, pitisambojjhango, 
passaddhisambojjhango, samadhisambojjhango, 
upekkhasambojjhango— 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


idam vuccati, bhikkhave, kammam akanhaasukkam 
akanhaasukkavipakam kammakkhayaya samvattati. 
These are called neither dark nor bright deeds with neither 
dark nor bright results, which lead to the ending of deeds. 


Imani kho, bhikkhave, cattari kammani maya sayam 
abhinna sacchikatva paveditani’ ti. 

These are the four kinds of deeds that I declare, having 
realized them with my own insight.” 


Sattamam. 


4.239. 239. Savajjasutta - 239. 


Blameworthy 
24. Kammavagga - 24. Deeds 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Savajjena kayakammena, savajjena vacikammena, 
Savajjena manokammena, Savajjaya ditthiya— 
Blameworthy deeds by way of body, speech, and mind, and 
blameworthy view. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these four qualities is cast down to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with four qualities is raised up to heaven. 


Katamehi catuhi? 
What four? 


Anavajjena kayakammena, anavajjena vacikammena, 
anavajjena manokammena, anavajjaya ditthiya— 
Blameless deeds by way of body, speech, and mind, and 
blameless view. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these four qualities is raised up to heaven.” 


Atthamam. 


4.240. 240. Abyabajjhasutta - 


240. Pleasing 
24. Kammavagga - 24. Deeds 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Sabyabajjhena kayakammena, sabyabajjhena 
vacikammena, sabyabajjhena manokammena, 
sabyabajjhaya ditthiya— 

Hurtful deeds by way of body, speech, and mind, and hurtful 
view. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these four qualities is cast down to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with four qualities is raised up to heaven. 


Katamehi catuhi? 
What four? 


Abyabajjhena kayakammena, abyabajjhena 
vacikammena, abyabajjhena manokammena, 
abyabajjhaya ditthiya— 

Pleasing deeds by way of body, speech, and mind, and 
pleasing view. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these four qualities is raised up to heaven.” 


Navamam. 


4.241.241. Samanasutta - 241. 


Ascetics 
24. Kammavagga - 24. Deeds 


“‘Idheva, bhikkhave, pathamo samano, idha dutiyo 
samano, idha tatiyo samano, idha catuttho samano; 
“Only here is there a true ascetic, here a second ascetic, 
here a third ascetic, and here a fourth ascetic. 


sunna parappavada samanehi annehi’ti— 
Other sects are empty of ascetics.’ 


evametam, bhikkhave, samma sihanadam nadatha. 
This, mendicants, is how you should rightly roar your lion’s 
roar. 


Katamo ca, bhikkhave, pathamo samano? 
And who is the first ascetic? 


Idha, bhikkhave, bhikkhu tinnam samyojananam 
parikkhaya sotapanno hoti avinipatadhammo niyato 
sambodhiparayano. 

It’s a mendicant who—with the ending of three fetters—is a 
stream-enterer, not liable to be reborn in the underworld, 
bound for awakening. 


Ayam, bhikkhave, pathamo samano. 
This is the first ascetic. 


Katamo ca, bhikkhave, dutiyo saamano? 
And who is the second ascetic? 


Idha, bhikkhave, bhikkhu tinnam samyojananam 
parikkhaya ragadosamohanam tanutta sakadagami 


hoti, sakideva imam lokam agantva dukkhassantam 
karoti. 

It’s a mendicant who—with the ending of three fetters, and 
the weakening of greed, hate, and delusion—is a once- 
returner. They come back to this world once only, then 
make an end of suffering. 


Ayam, bhikkhave, dutiyo samano. 
This is the second ascetic. 


Katamo ca, bhikkhave, tatiyo samano? 
And who is the third ascetic? 


Idha, bhikkhave, bhikkhu pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

It’s a mendicant who—with the ending of the five lower 
fetters—is reborn spontaneously. They’re extinguished 
there, and are not liable to return from that world. 


Ayam, bhikkhave, tatiyo samano. 
This is the third ascetic. 


Katamo ca, bhikkhave, catuttho samano? 
And who is the fourth ascetic? 


Idha, bhikkhave, bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati. 

It’s a mendicant who realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements. 


Ayam, bhikkhave, catuttho samano. 


This is the fourth ascetic. 


‘Idheva, bhikkhave, pathamo samano, idha dutiyo 
samano, idha tatiyo samano, idha catuttho samano; 
‘Only here is there a true ascetic, here a second ascetic, 
here a third ascetic, and here a fourth ascetic. 


sunna parappavada samanebhi annehi’ti— 
Other sects are empty of ascetics.’ 


evametam, bhikkhave, samma sihanadam nadatha’” ti. 
This, mendicants, is how you should rightly roar your lion’s 
roar.” 


Dasamam. 


4.242.242. 
Sappurisanisamsasutta - 242. 
Benefits of a Good Person 

24. Kammavagga - 24. Deeds 


“Sappurisam, bhikkhave, nissaya cattaro anisamsa 
patikankha. 

“Mendicants, you can expect four benefits from relying on a 
good person. 


Katame cattaro? 
What four? 


Ariyena silena vaddhati, ariyena samadhina vaddhati, 
ariyaya pannaya vaddhati, ariyaya vimuttiya vaddhati 
Growth in noble ethics, immersion, wisdom, and freedom. 
sappurisam, bhikkhave, nissaya ime cattaro anisamsa 
patikankha’ ti. 

You can expect these four benefits from relying on a good 
person.” 

Ekadasamam. 

Kammavaggo catuttho. 

Sankhitta vitthara sonakayana, 

Sikkhapadam ariyamaggo bojjhangam; 


Savajjanceva abyabajjham, 


Samano Ca sappurisanisamsoti. 


4.243.243. Sanghabhedakasutta 


- 243. Schism in the Sangha 
25. Apattibhayavagga - 25. Perils of Offenses 


Ekam samayam bhagava kosambiyam viharati 
ghositarame. 

At one time the Buddha was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him, 


“api nu tam, ananda, adhikaranam vupasantan’” ti? 
“Well, Ananda, has that disciplinary issue been settled yet?” 


“Kuto tam, bhante, adhikaranam vupasamissati. 
“How could it be, sir? 


Ayasmato, bhante, anuruddhassa bahiyo nama 
saddhivihariko kevalakappam samghabhedaya thito. 
Venerable Anuruddha’s pupil Bahiya remains entirely 
committed to creating a schism in the Sangha. 


Tatrayasma anuruddho na ekavacikampi 
bhanitabbam mannati’ ti. 
But Anuruddha doesn’t think to say a single word about it.” 


“Kada panananda, anuruddho samghamajjhe 
adhikaranesu voyunjati. 


“But Ananda, since when has Anuruddha been involved in 
disciplinary issues in the midst of the Sangha? 


Nanu, ananda, yani kanici adhikaranani uppajjanti, 
sabbani tani tumhe ceva vupasametha 
sariputtamoggallana Ca. 

Shouldn’t you, together with Sariputta and Moggallana, 
settle all disciplinary issues that come up? 


Cattarome, ananda, atthavase sampassamano 
papabhikkhu sanghabhedena nandati. 

A bad monk sees four reasons to relish schism in the 
Sangha. 


Katame cattaro? 
What four? 


Idhananda, papabhikkhu dussilo hoti papadhammo 
asuci sankassarasamacaro paticchannakammanto 
asSamano samanapatinno abrahmacari 
brahmacaripatinno antoputi avassuto kasambujato. 
Take an unethical monk, of bad qualities, filthy, with 
suspicious behavior, underhand, no true ascetic or spiritual 
practitioner—though claiming to be one—rotten inside, 
corrupt, and depraved. 


Tassa evam hoti: 
He thinks: 


‘sace kho mam bhikkhu janissanti— 
‘Suppose the monks know that I’m a bad monk... 


dussilo papadhammo asuci sankassarasamacaro 
paticchannakammanto assamano samanapatinno 
abrahmacari brahmacaripatinno antoputi avassuto 
kasambujatoti, saamagga mam santa nasessanti; 


If they’re in harmony, they’ll expel me, 


vagga pana mam na nasessantv?'ti. 
but if they’re divided they won’t.’ 


Idam, ananda, pathamam atthavasam sampassamano 
papabhikkhu sanghabhedena nandati. 

A bad monk sees this as the first reason to relish schism in 
the Sangha. 


Puna cCaparam, ananda, papabhikkhu micchaditthiko 
hoti, antaggahikaya ditthiya samannagato. 
Furthermore, a bad monk has wrong view, he’s attached to 
an extremist view. 


Tassa evam hoti: 
He thinks: 


‘sace kho mam bhikkhu janissanti— 
‘Suppose the monks know that I have wrong view... 


micchaditthiko antaggahikaya ditthiya 
Samannagatoti, samagga mam santa nasessanti; 
If they’re in harmony they’ll expel me, 


vagga pana mam na nasessanti'ti. 
but if they’re divided they won’t.’ 


Idam, ananda, dutiyam atthavasam sampassamano 
papabhikkhu sanghabhedena nandati. 

A bad monk sees this as the second reason to relish schism 
in the Sangha. 


Puna Caparam, ananda, papabhikkhu micchaajivo 
hoti, micchaajivena jivikam kappeti. 


Furthermore, a bad monk has wrong livelihood and earns a 
living by wrong livelihood. 


Tassa evam hoti: 
He thinks: 


‘sace kho mam bhikkhu janissanti— 
‘Suppose the monks know that I have wrong livelihood ... 


micchaajivo micchaajivena jivikam kappetiti, 
Samagga mam santa nasessanti; 
If they’re in harmony they’ll expel me, 


vagga pana mam na nasessanti'ti. 
but if they’re divided they won’t.’ 


Idam, ananda, tatiyam atthavasam sampassamano 
papabhikkhu samghabhedena nandati. 

A bad monk sees this as the third reason to relish schism in 
the Sangha. 


Puna caparam, ananda, papabhikkhu labhakamo hoti 
sakkarakamo anavannattikamo. 

Furthermore, a bad monk desires material possessions, 
honor, and admiration. 


Tassa evam hoti: 
He thinks: 


‘sace kho mam bhikkhu janissanti— 
‘Suppose the monks know that I desire material 
possessions, honor, and admiration. 


labhakamo sakkarakamo anavannattikamoti, 
Samagga mam santa na sakkarissanti na garum 
karissanti na manessanti na pujessanti; 


If they’re in harmony they won’t honor, respect, revere, or 
venerate me, 


vagga pana mam sakkarissanti garum karissanti 
manessanti pujessanty?’ti. 
but if they’re divided they will.’ 


Idam, ananda, catuttham atthavasam sampassamano 
papabhikkhu sanghabhedena nandati. 

A bad monk sees this as the fourth reason to relish schism 
in the Sangha. 


Ime kho, ananda, cattaro atthavase saampassamano 
papabhikkhu sanghabhedena nandati’ ti. 

A bad monk sees these four reasons to relish schism in the 
Sangha.” 


Pathamam. 


4.244, 244. Apattibhayasutta - 


244. Perils of Offenses 
25. Apattibhayavagga - 25. Perils of Offenses 


“Cattarimani, bhikkhave, apattibhayani. 
“Mendicants, there are these four perils of offenses. 


Katamani cattari? 
What four? 


Seyyathapi, bhikkhave, coram agucarim gahetva 
ranno dasseyyum: 

Suppose they were to arrest a bandit, a criminal and 
present him to the king, saying: 


‘ayam te, deva, coro agucar1. 
‘Your Majesty, this is a bandit, a criminal. 


Imassa devo dandam panetu’ti. 
May Your Majesty punish them!’ 


Tamenam raja evam vadeyya: 
The king would say: 


‘gacchatha, bho, imam purisam dalhaya rajjuya 
pacchabaham galhabandhanam bandhitva 
khuramundam karitva kharassarena panavena 
rathikaya rathikam singhatakena singhatakam 
parinetva dakkhinena dvarena nikkhametva 
dakkhinato nagarassa sisam chindatha’ti. 

‘Go, my men, and tie this man’s arms tightly behind his back 
with a strong rope. Shave his head and march him from 
street to street and square to square to the beating ofa 


harsh drum. Then take him out the south gate and there, to 
the south of the city, chop off his head.’ 


Tamenam ranno purisa dalhaya rajjuya pacchabaham 
galhabandhanam bandhitva khuramundam karitva 
kharassarena panavena rathikaya rathikam 
singhatakena singhatakam parinetva dakkhinena 
dvarena nikkhametva dakkhinato nagarassa sisam 
chindeyyum. 

The king’s men would do as they were told. 


Tatrannatarassa thalatthassa purisassa evamassa: 
Then a bystander might think: 


‘papakam vata, bho, ayam puriso kammam akasi 
garayham sisacchejjam. 

‘This man must have done a truly bad and reprehensible 
deed, a capital offense. 


Yatra hi nama ranno purisa dalhaya rajjuya 
pacchabaham galhabandhanam bandhitva 
khuramundam karitva kharassarena panavena 
rathikaya rathikam singhatakena singhatakam 
parinetva dakkhinena dvarena nikkhametva 
dakkhinato nagarassa sisam chindissanti. 


So vatassaham evarupam papakammam na kareyyam 
garayham sisacchejjan’ ti. 

There’s no way I’d ever do such a bad and reprehensible 
deed, a capital offense.’ 


Evamevam kho, bhikkhave, yassa kassaci bhikkhussa 
va bhikkhuniya va evam tibba bhayasanna 
paccupatthita hoti parajikesu dhammesu. 

In the same way, take any monk or nun who has set up such 
an acute perception of peril regarding expulsion offenses. 


Tassetam patikankham—anapanno va parajikam 
dhammam na apajjissati, apanno va parajikam 
dhammam yathadhammam patikarissati. 

It can be expected that if they haven’t committed an 
expulsion offense they won’t, and if they committed one 
they will deal with it properly. 


Seyyathapi, bhikkhave, puriso kalavattham paridhaya 
kese pakiritva musalam khandhe aropetva 
mahajanakayam upasankamitva evam vadeyya: 
Suppose a man was to put on a black cloth, mess up his 
hair, and put a club on his shoulder. Then he approaches a 
large crowd and says: 


‘aham, bhante, papakammam akasim garayham 
mosallam, yena me ayasmanto attamana honti tam 
karomy'ti. 

‘Sirs, I’ve done a bad and reprehensible deed, deserving of 
clubbing. I submit to your pleasure.’ 


Tatrannatarassa thalatthassa purisassa evamassa: 
Then a bystander might think: 


‘papakam vata, bho, ayam puriso kammam akasi 
garayham mosallam. 

‘This man must have done a truly bad and reprehensible 
deed, deserving of clubbing. ... 


Yatra hi nama kalavattham paridhaya kese pakiritva 
musalam khandhe aropetva mahajanakayam 
upasankamitva evam vakkhati: 


“aham, bhante, papakammam akasim garayham 
mosallam, yena me ayasmanto attamana honti tam 
karomi” ti. 


So vatassaham evarupam papakammam na kKareyyam 
garayham mosallan’ti. 

There’s no way I’d ever do such a bad and reprehensible 
deed, deserving of clubbing.’ 


Evamevam kho, bhikkhave, yassa kassaci bhikkhussa 
va bhikkhuniya va evam tibba bhayasanna 
paccupatthita hoti samghadisesesu dhammesu, 
tassetam patikankham—anapanno va samghadisesam 
dhammam na apajjissati, apanno va samghadisesam 
dhammam yathadhammam patikarissati. 

In the same way, take any monk or nun who has set up such 
an acute perception of peril regarding suspension offenses. 
It can be expected that if they haven’t committed a 
suspension offense they won’t, and if they committed one 
they will deal with it properly. 


Seyyathapi, bhikkhave, puriso kalavattham paridhaya 
kese pakiritva bhasmaputam khandhe aropetva 
mahajanakayam upasankamitva evam vadeyya: 
Suppose a man was to put on a black cloth, mess up his 
hair, and put a sack of ashes on his shoulder. Then he 
approaches a large crowd and says: 


‘aham, bhante, papakammam akasim garayham 
bhasmaputam. 

‘Sirs, I’ve done a bad and reprehensible deed, deserving of 
a sack of ashes. 


Yena me ayasmanto attamana honti tam karomi'’ti. 
I submit to your pleasure.’ 


Tatrannatarassa thalatthassa purisassa evamassa: 
Then a bystander might think: 


‘papakam vata, bho, ayam puriso kammam akasi 
garayham bhasmaputam. 

‘This man must have done a truly bad and reprehensible 
deed, deserving of a sack of ashes. ... 


Yatra hi nama kalavattham paridhaya kese pakiritva 
bhasmaputam khandhe aropetva mahajanakayam 
upasankamitva evam vakkhati: 


“aham, bhante, papakammam akasim garayham 
bhasmaputam; 


yena me ayasmanto attamana honti tam karomi’ ti. 


So vatassaham evarupam papakammam na kareyyam 
garayham bhasmaputan’ti. 

There’s no way I’d ever do such a bad and reprehensible 
deed, deserving of a sack of ashes.’ 


Evamevam kho, bhikkhave, yassa kassaci bhikkhussa 
va bhikkhuniya va evam tibba bhayasanna 
paccupatthita hoti pacittiyesu dhammesu, tassetam 
patikankham—anapanno va pacittiyam dhammam na 
apajjissati, apanno va pacittiyam dhammam 
yathadhammam patikarissati. 

In the same way, take any monk or nun who has set up such 
an acute perception of peril regarding confessable offenses. 
It can be expected that if they haven’t committed a 
confessable offense they won’t, and if they committed one 
they will deal with it properly. 


Seyyathapi, bhikkhave, puriso kalavattham paridhaya 
kese pakiritva mahajanakayam upasankamitva evam 
vadeyya: 

Suppose a man was to put on a black cloth and mess up his 
hair. Then he approaches a large crowd and says: 


‘aham, bhante, papakammam akasim garayham 
upavajjam. 

‘Sirs, I’ve done a bad and reprehensible deed, deserving of 
criticism. 


Yena me ayasmanto attamana honti tam karomi'ti. 
I submit to your pleasure.’ 


Tatrannatarassa thalatthassa purisassa evamassa: 
Then a bystander might think: 


‘papakam vata, bho, ayam puriso kammam akasi 
garayham upavajjam. 

‘This man must have done a truly bad and reprehensible 
deed, deserving of criticism. ... 


Yatra hi nama kalavattham paridhaya kese pakiritva 
mahajanakayam upasankamitva evam vakkhati: 


“aham, bhante, papakammam akasim garayham 
upavajjam; 


yena me ayasmanto attamana honti tam karomi’ ti. 


So vatassaham evarupam papakammam na kKareyyam 
garayham upavaijjan’ti. 

There’s no way I’d ever do such a bad and reprehensible 
deed, deserving of criticism.’ 


Evamevam kho, bhikkhave, yassa kassaci bhikkhussa 
va bhikkhuniya va evam tibba bhayasanna 
paccupatthita hoti patidesaniyesu dhammesu, 
tassetam patikankham—anapanno va patidesaniyam 
dhammam na apajjissati, apanno va patidesaniyam 
dhammam yathadhammam patikarissati. 


In the same way, take any monk or nun who has set up such 
an acute perception of peril regarding acknowledgable 
offenses. It can be expected that if they haven’t committed 
an acknowledgeable offense they won’t, and if they 
committed one they will deal with it properly. 


Imani kho, bhikkhave, cattari apattibhayan1’ ti. 
These are the four perils of offenses.” 


Dutiyam. 


4.245.245. Sikkhanisamsasutta 


- 245. The Benefits of Training 
25. Apattibhayavagga - 25. Perils of Offenses 


“Sikkhanisamsamidam, bhikkhave, brahmacariyam 
vussati pannuttaram vimuttisaram satadhipateyyam. 
“Mendicants, living this spiritual life is benefited by training 
and overseen by wisdom; freedom is its heart, and 
mindfulness is in charge. 


Kathanca, bhikkhave, sikkhanisamsam hoti? 
And how is it benefited by training? 


Idha, bhikkhave, maya savakanam abhisamacarika 
sikkha pannatta appasannanam pasadaya 
pasannanam bhiyyobhavaya. 

Firstly, I laid down for my disciples the training that deals 
with supplementary regulations in order to inspire 
confidence in those without it and to increase confidence in 
those who have it. 


Yatha yatha, bhikkhave, maya savakanam 
abhisamacarika sikkha pannatta appasannanam 
pasadaya pasannanam bhiyyobhavaya tatha tatha so 
tassa sikkhaya akhandakar1 hoti acchiddakari 
asabalakar1 akammasakari, samadaya sikkhati 
sikkhapadesu. 

They undertake whatever supplementary regulations I have 
laid down, keeping them unbroken, impeccable, spotless, 
and unmarred. 


Puna caparam, bhikkhave, maya savakanam 
adibrahmacariyika sikkha pannatta sabbaso saamma 
dukkhakkhayaya. 


Furthermore, I laid down for my disciples the training that 
deals with the fundamentals of the spiritual life in order to 
rightly end suffering in every way. 


Yatha yatha, bhikkhave, maya savakanam 
adibrahmacariyika sikkha pannatta sabbaso saamma 
dukkhakkhayaya tatha tatha so tassa sikkhaya 
akhandakari hoti acchiddakari asabalakari 
akammasakar1, samadaya sikkhati sikkhapadesu. 
They undertake whatever training that deals with the 
fundamentals of the spiritual life I have laid down, keeping 
it unbroken, impeccable, spotless, and unmarred. 


Evam kho, bhikkhave, sikkhanisamsam hoti. 
That’s how it’s benefited by training. 


Kathanca, bhikkhave, pannuttaram hoti? 
And how is it overseen by wisdom? 


Idha, bhikkhave, maya savakanam dhamma desita 
sabbaso samma dukkhakkhayaya. 

I taught the Dhamma to my disciples in order to rightly end 
suffering in every way. 


Yatha yatha, bhikkhave, maya savakanam dhamma 
desita sabbaso samma dukkhakkhayaya tatha 

tathassa te dhamma pannaya samavekkhita honti. 
They examine with wisdom any teachings I taught them. 


Evam kho, bhikkhave, pannuttaram hoti. 
That’s how it’s overseen by wisdom. 


Kathanca, bhikkhave, vimuttisaram hoti? 
And how does it have freedom at its heart? 


Idha, bhikkhave, maya savakanam dhamma desita 
sabbaso samma dukkhakkhayaya. 

I taught the Dhamma to my disciples in order to rightly end 
suffering in every way. 


Yatha yatha, bhikkhave, maya savakanam dhamma 
desita sabbaso saamma dukkhakkhayaya tatha 
tathassa te dhamma vimuttiya phusita honti. 

They experience through freedom any teachings I taught 
them. 


Evam kho, bhikkhave, vimuttisaram hoti. 
That’s how it has freedom at its heart. 


Kathanca, bhikkhave, satadhipateyyam hoti? 
And how is mindfulness in charge? 


‘Iti aparipuram va abhisamacarikam sikkham 
paripuressami, paripuram va abhisamacarikam 
sikkham tattha tattha pannaya anuggahessami’ti— 
ajjhattamyeva sati supatthita hoti. 

Mindfulness is well established in oneself: ‘In this way I’ll 
fulfill the training dealing with supplementary regulations, 
or support with wisdom in every situation the training 
dealing with supplementary regulations I’ve already 
fulfilled.’ 


‘Iti aparipuram va adibrahmacariyikam sikkham 
paripuressami, paripuram va adibrahmacariyikam 
sikkham tattha tattha pannaya anuggahessami’ti— 
ajjhattamyeva sati supatthita hoti. 

Mindfulness is well established in oneself: ‘In this way I’ll 
fulfill the training dealing with the fundamentals of the 
Spiritual life, or support with wisdom in every situation the 
training dealing with the fundamentals of the spiritual life 
I’ve already fulfilled.’ 


‘Iti asamavekkhitam va dhammam pannaya 
samavekkhissami, samavekkhitam va dhammam 
tattha tattha pannaya anuggahessami’ti— 
ajjhattamyeva sati supatthita hoti. 

Mindfulness is well established in oneself: ‘In this way I’ll 
examine with wisdom the teaching that I haven’t yet 
examined, or support with wisdom in every situation the 
teaching I’ve already examined.’ 


‘Iti aphusitam va dhammam vimuttiya phusissami, 
phusitam va dhammam tattha tattha pannaya 
anuggahessamzi’ti—ajjhattamyeva sati supatthita hoti. 
Mindfulness is well established in oneself: ‘In this way I’ll 
experience through freedom the teaching that I haven’t yet 
experienced, or support with wisdom in every situation the 
teaching I’ve already experienced.’ 


Evam kho, bhikkhave, satadhipateyyam hoti. 
That’s how mindfulness is in charge. 


‘Sikkhanisamsamidam, bhikkhave, brahmacariyam 
vussati pannuttaram vimuttisaram 
satadhipateyyan’ti, 

‘Living this spiritual life is benefited by training and 
overseen by wisdom; freedom is its heart, and mindfulness 
is in charge.’ 


iti yam tam vuttam idametam paticca vuttan’” ti. 
That’s what I said, and this is why I said it.” 


Tatiyam. 


4.246. 246. Seyyasutta - 246. 


Lying Postures 
25. Apattibhayavagga - 25. Perils of Offenses 


“Catasso ima, bhikkhave, seyya. 
“Mendicants, there are these four ways of lying down. 


Katama catasso? 
What four? 


Petaseyya, kamabhogiseyya, sihaseyya, 
tathagataseyya. 

The ways a corpse, a pleasure seeker, a lion, and a Realized 
One lie down. 


Katama ca, bhikkhave, petaseyya? 
And how does a corpse lie down? 


Yebhuyyena, bhikkhave, peta uttana senti; 
Corpses usually lie flat on their backs. 


ayam vuccati, bhikkhave, petaseyya. 
This is called the way a corpse lies down. 


Katama ca, bhikkhave, kamabhogiseyya? 
And how does a pleasure seeker lie down? 


Yebhuyyena, bhikkhave, kamabhogi vamena passena 
senti; 
Pleasure seekers usually lie down on their left side. 


ayam vuccati, bhikkhave, kamabhogiseyya. 
This is called the way a pleasure seeker lies down. 


Katama ca, bhikkhave, sihaseyya? 
And how does a lion lie down? 


Stho, bhikkhave, migaraja dakkhinena passena 
seyyam kappeti, pade padam accadhaya, 
antarasatthimhi nanguttham anupakkhipitva. 

The lion, king of beasts, lies down on the right side, placing 
one foot on top of the other, with his tail tucked between his 
thighs. 


So patibujjhitva purimam kayam abbhunnametva 
pacchimam kayam anuviloketi. 

When he wakes, he lifts his front quarters and checks his 
hind quarters. 


Sace, bhikkhave, sitho migaraja kinci passati kayassa 
vikkhittam va visatam va, tena, bhikkhave, siho 
migaraja anattamano hoti. 

If he sees that any part of his body is disordered or 
displaced, he is displeased. 


Sace pana, bhikkhave, siho migaraja na kinci passati 
kayassa vikkhittam va visatam va, tena, bhikkhave, 
siho migaraja attamano hoti. 

But if he sees that no part of his body is disordered or 
displaced, he is pleased. 


Ayam vuccati, bhikkhave, sihaseyya. 
This is called the way a lion lies down. 


Katama ca, bhikkhave, tathagataseyya? 
And how does a Realized One lie down? 


Idha, bhikkhave, tathagato vivicceva kamehi ... pe ... 
catuttham jhanam upasampajja viharati. 


It’s when a Realized One, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption ... second absorption ... third 
absorption ... fourth absorption. 


Ayam vuccati, bhikkhave, tathagataseyya. 
This is called the way a Realized One lies down. 


Ima kho, bhikkhave, catasso seyya” ti. 
These are the four ways of lying down.” 


Catuttham. 


4.247.247. Thuparahasutta - 


247. Worthy of a Monument 
25. Apattibhayavagga - 25. Perils of Offenses 


“Cattarome, bhikkhave, thuparaha. 
“Mendicants, these four are worthy of a monument. 


Katame cattaro? 
What four? 


Tathagato araham sammasambuddho thuparaho, 
paccekabuddho thuparaho, tathagatasavako 
thuparaho, raja cakkavatti thuparaho— 

A Realized One, a perfected one, a fully awakened Buddha; 
a Buddha awakened for themselves; a disciple of a Realized 
One; and a wheel-turning monarch. 


Ime kho, bhikkhave, cattaro thuparaha’” ti. 
These four are worthy of a monument.” 


Pancamam. 


4.248. 248. Pannavuddhisutta - 


248. The Growth of Wisdom 
25. Apattibhayavagga - 25. Perils of Offenses 


“Cattarome, bhikkhave, dhamma pannavuddhiya 
samvattanti. 

“Mendicants, these four things lead to the growth of 
wisdom. 


Katame cattaro? 
What four? 


Sappurisasamsevo, saddhammasavanam, 
yonisomanasikaro, dhammanudhammappatipatti— 
Associating with good people, listening to the true teaching, 
proper attention, and practicing in line with the teaching. 


Ime kho, bhikkhave, cattaro dhamma pannavuddhiya 
samvattanti’ ti. 
These four things lead to the growth of wisdom.” 


Chattham. 


4.249.249. Bahukarasutta - 249. 


Very Helpful 
25. Apattibhayavagga - 25. Perils of Offenses 


“Cattarome, bhikkhave, dhamma manussabhutassa 
bahukara honti. 

“Mendicants, these four things are very helpful to a human 
being. 


Katame cattaro? 
What four? 


Sappurisasamsevo, saddhammasavanam, 
yonisomanasikaro, dhammanudhammappatipatti— 
Associating with good people, listening to the true teaching, 
proper attention, and practicing in line with the teaching. 


Ime kho, bhikkhave, cattaro dhamma 
manussabhutassa bahukara honti’ ti. 
These four things are very helpful to a human being.” 


Sattamam. 


4.250. 250. Pathamavoharasutta 


- 250. Expressions (1st) 
25. Apattibhayavagga - 25. Perils of Offenses 


“Cattarome, bhikkhave, anariyavohara. 
“Mendicants, there are these four ignoble expressions. 


Katame cattaro? 
What four? 


Aditthe ditthavadita, asute sutavadita, amute 
mutavadita, avinnate vinnatavadita— 

Saying you’ve seen, heard, thought, or known something, 
but you haven't. 


Ime kho, bhikkhave, cattaro anariyavohara’” ti. 
These are the four ignoble expressions.” 


Atthamam. 


4.251.251. Dutiyavoharasutta - 


231. Expressions (2nd) 
25. Apattibhayavagga - 25. Perils of Offenses 


“Cattarome, bhikkhave, ariyavohara. 
“Mendicants, there are these four noble expressions. 


Katame cattaro? 
What four? 


Aditthe aditthavadita, asute asutavadita, amute 
amutavadita, avinnate avinnatavadita— 

Saying you haven’t seen, heard, thought, or known 
something, and you haven't. 


Ime kho, bhikkhave, cattaro ariyavohara’” ti. 
These are the four noble expressions.” 


Navamam. 


4.252.252. Tatiyavoharasutta - 


292. Expressions (3rd) 
25. Apattibhayavagga - 25. Perils of Offenses 


“Cattarome, bhikkhave, anariyavohara. 
“Mendicants, there are these four ignoble expressions. 


Katame cattaro? 
What four? 


Ditthe aditthavadita, sute asutavadita, mute 
amutavadita, vinnate avinnatavadita— 

Saying you haven’t seen, heard, thought, or known 
something, and you have. 


Ime kho, bhikkhave, cattaro anariyavohara’ ti. 
These are the four ignoble expressions.” 


Dasamam. 


4.253.253. Catutthavoharasutta 


- 253. Expressions (4th) 
25. Apattibhayavagga - 25. Perils of Offenses 


“Cattarome, bhikkhave, ariyavohara. 
“Mendicants, there are these four noble expressions. 


Katame cattaro? 
What four? 


Ditthe ditthavadita, sute sutavadita, mute 
mutavadita, vinnate vinnatavadita— 

Saying you’ve seen, heard, thought, or known something, 
and you have. 


Ime kho, bhikkhave, cattaro ariyavohara’” ti. 
These are the four noble expressions.” 


Ekadasamam. 
Apattibhayavaggo pancamo. 
Bhedaapatti sikkha ca, 
seyya thuparahena Ca; 
Pannavuddhi bahukara, 
vohara caturo thitati. 


Pancamo pannasako samatto. 


4.254. 254. Abhinnasutta - 254. 


Insight 
26. Abhinnavagga - 26. Insight 


“Cattarome, bhikkhave, dhamma. 
Mendicants, there are these four things. 


Katame cattaro? 
What four? 


Atthi, bhikkhave, dhamma abhinna parinneyya; 
There are things that should be completely understood by 
direct knowledge. 


atthi, bhikkhave, dhamma abhinna pahatabba; 
There are things that should be given up by direct 
knowledge. 


atthi, bhikkhave, dhamma abhinna bhavetabba; 
There are things that should be developed by direct 
knowledge. 


atthi, bhikkhave, dhamma abhinna sacchikatabba. 
There are things that should be realized by direct 
knowledge. 


Katame ca, bhikkhave, dhamma abhinna parinneyya? 
And what are the things that should be completely 
understood by direct knowledge? 


Pancupadanakkhandha— 
The five grasping aggregates. 


ime vuccanti, bhikkhave, dhamma abhinna 
parinneyya. 

These are called the things that should be completely 
understood by direct knowledge. 


Katame ca, bhikkhave, dhamma abhinna pahatabba? 
And what are the things that should be given up by direct 
knowledge? 


Avijja ca bhavatanha ca— 
Ignorance and craving for continued existence. 


ime vuccanti, bhikkhave, dhamma abhinna 
pahatabba. 

These are called the things that should be given up by 
direct knowledge. 


Katame ca, bhikkhave, dhamma abhinna bhavetabba? 
And what are the things that should be developed by direct 
knowledge? 


Samatho ca vipassana ca— 
Serenity and discernment. 


ime vuccanti, bhikkhave, dhamma abhinna 
bhavetabba. 

These are called the things that should be developed by 
direct knowledge. 


Katame ca, bhikkhave, dhamma abhinna 
sacchikatabba? 

And what are the things that should be realized by direct 
knowledge? 


Vijja ca vimutti ca— 
Knowledge and freedom. 


ime vuccanti, bhikkhave, dhamma abhinna 
sacchikatabba. 

These are called the things that should be realized by direct 
knowledge. 


Ime kho, bhikkhave, cattaro dhamma’” ti. 
These are the four things.” 


Pathamam. 


4.255.255. Pariyesanasutta - 


255. Searches 
26. Abhinnavagga - 26. Insight 


“Catasso ima, bhikkhave, anariyapariyesana. 
“Mendicants, there are these four ignoble searches. 


Katama catasso? 
What four? 


Idha, bhikkhave, ekacco attana jaradhammo samano 
jaradhammamyeva pariyesati; 

Someone liable to grow old searches only for what grows 
old. 


attana byadhidhammo samano byadhidhammamyeva 
pariyesati; 
Someone liable to sickness searches only for what gets sick. 


attana maranadhammo samano 
maranadhammamyeva pariyesati; 
Someone liable to death searches only for what dies. 


attana sankilesadhammo samano 
sankilesadhammamyeva pariyesati. 

Someone whose nature is defiled searches only for what is 
defiled. 


Ima kho, bhikkhave, catasso anariyapariyesana. 
These are the four ignoble searches. 


Catasso ima, bhikkhave, ariyapariyesana. 
There are these four noble searches. 


Katama catasso? 
What four? 


Idha, bhikkhave, ekacco attana jaradhammo samano 
jaradhamme adinavam viditva ajaram anuttaram 
yogakkhemam nibbanam pariyesati; 

Someone who is liable to grow old, knowing the drawback 
in what grows old, searches for the unaging supreme 
sanctuary, extinguishment. 


attana byadhidhammo samano byadhidhamme 
adinavam viditva abyadhim anuttaram yogakkhemam 
nibbanam pariyesati; 

Someone who is liable to get sick, knowing the drawback in 
what gets sick, searches for the sickness-free supreme 
sanctuary, extinguishment. 


attana maranadhammo samano maranadhamme 
adinavam viditva amatam anuttaram yogakkhemam 
nibbanam pariyesati; 

Someone who is liable to die, knowing the drawback in 
what dies, searches for the deathless supreme sanctuary, 
extinguishment. 


attana sankilesadhammo samano sankilesadhamme 
adinavam viditva asankilittham anuttaram 
yogakkhemam nibbanam pariyesati. 

Someone whose nature is defiled, knowing the drawback in 
what is defiled, searches for the undefiled supreme 
sanctuary, extinguishment. 


Ima kho, bhikkhave, catasso ariyapariyesana’ ti. 
These are the four noble searches.” 


Dutiyam. 


4.256. 256. Sangahavatthusutta 


- 256. Ways of Being Inclusive 
26. Abhinnavagga - 26. Insight 


“Cattarimani, bhikkhave, sangahavatthuni. 
“Mendicants, there are these four ways of being inclusive. 


Katamani cattari? 
What four? 


Danam, peyyavajjam, atthacariya, samanattata— 
Giving, kindly words, taking care, and equality. 


Imani kho, bhikkhave, cattari sangahavatthun1’ ti. 
These are the four ways of being inclusive.” 


Tatiyam. 


4.257.257. Malukyaputtasutta - 


257. With Malunkyaputta 
26. Abhinnavagga - 26. Insight 


Atha kho ayasma malukyaputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma malukyaputto bhagavantam etadavoca: 
Then Venerable Malunkyaputta went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“Sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Ettha idani, malukyaputta, kim dahare bhikkhu 
vakkhama; 

“Well now, Malunkyaputta, what are we to say to the young 
monks, 


yatra hi nama tvam jinno vuddho mahallako 
tathagatassa samkhittena ovadam yacasi" ti. 

when even an old man like you, elderly and senior, asks the 
Realized One for brief advice?” 


“Desetu me, bhante, bhagava samkhittena 
dhammam; desetu sugato samkhittena dhammam. 
Appeva namaham bhagavato bhasitassa attham 
ajaneyyam; appeva namaham bhagavato bhasitassa 
dayado assan" ti. 


“Sir, may the Buddha teach me the Dhamma in brief! May 
the Holy One teach me the Dhamma in brief! Hopefully I 
can understand the meaning of what the Buddha says! 
Hopefully I can be an heir of the Buddha’s teaching!” 


“Cattarome, malukyaputta, tanhuppada yattha 
bhikkhuno tanha uppajjamana uppaijjati. 
“Malunkyaputta, there are four things that give rise to 
craving in a mendicant. 


Katame cattaro? 
What four? 


Civarahetu va, malukyaputta, bhikkhuno tanha 
uppajjamana uppaijjati. 
For the sake of robes, 


Pindapatahetu va, malukyaputta, bhikkhuno tanha 
uppajjamana uppaijjati. 
alms-food, 


Senasanahetu va, malukyaputta, bhikkhuno tanha 
uppajjamana uppajjati. 
lodgings, 


Itibhavabhavahetu va, malukyaputta, bhikkhuno 
tanha uppajjamana uppajjati. 
or rebirth in this or that state. 


Ime kho, malukyaputta, cattaro tanhuppada yattha 
bhikkhuno tanha uppajjamana uppaijjati. 

These are the four things that give rise to craving ina 
mendicant. 


Yato kho, malukyaputta, bhikkhuno tanha pahina 
hoti ucchinnamula talavatthukata anabhavankata 


ayatim anuppadadhamma, ayam vuccati, 
malukyaputta, ‘bhikkhu acchecchi tanham, vivattayi 
Samyojanam, samma manabhisamaya antamakasi 
dukkhassa’” ti. 

That craving is given up by a mendicant, cut off at the root, 
made like a palm stump, obliterated, and unable to arise in 
the future. Then they’re called a mendicant who has cut off 
craving, untied the fetters, and by rightly comprehending 
conceit has made an end of suffering.” 


Atha kho ayasma malukyaputto bhagavata imina 
ovadena ovadito utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

When Malunkyaputta had been given this advice by the 
Buddha, he got up from his seat, bowed, and respectfully 
circled the Buddha, keeping him on his right, before 
leaving. 


Atha kho ayasma malukyaputto eko vupakattho 
appamatto atap1 pahitatto viharanto nacirasseva— 
yassatthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihasi. 

Then Malunkyaputta, living alone, withdrawn, diligent, 
keen, and resolute, soon realized the supreme culmination 
of the spiritual path in this very life. He lived having 
achieved with his own insight the goal for which gentlemen 
rightly go forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro ca panayasma malukyaputto arahatam 
ahositi. 


And Venerable Malunkyaputta became one of the perfected. 


Catuttham. 


4.258. 258. Kulasutta - 258. 


Families 
26. Abhinnavagga - 26. Insight 


“Yani kanici, bhikkhave, kulani bhogesu mahattam 
pattani na ciratthitikani bhavanti, sabbani tani 
catuhi thanehi, etesam va annatarena. 

“Mendicants, when families don’t stay wealthy for long, it’s 
always for one or more of these four reasons. 


Katamehi catuhi? 
What four? 


Nattham na gavesanti, jinnam na patisankharonti, 
aparimitapanabhojana honti, dussilam itthim va 
purisam va adhipacce thapenti. 

They don’t look for what’s lost; they don’t fix old things; 
they eat and drink too much; or they put an unethical 
woman or man in charge. 


Yani kanici, bhikkhave, kulani bhogesu mahattam 
pattani na ciratthitikani bhavanti, sabbani tani imehi 
catuhi thanehi, etesam va annatarena. 

When families don’t stay wealthy for long, it’s always for 
one or more of these four reasons. 


Yani kanici, bhikkhave, kulani bhogesu mahattam 
pattani ciratthitikani bhavanti, sabbani tani catuhi 
thanehi, etesam va annatarena. 

When families do stay wealthy for long, it’s always for one 
or more of these four reasons. 


Katamehi catuhi? 
What four? 


Nattham gavesanti, jinnam patisankharonti, 
parimitapanabhojana honti, silavantam itthim va 
purisam va adhipacce thapenti. 

They look for what’s lost; they fix old things; they eat and 
drink in moderation; and they put an ethical woman or man 
in charge. 


Yani kanici, bhikkhave, kulani bhogesu mahattam 
pattani ciratthitikani bhavanti, sabbani tani imehi 
catuhi thanehi, etesam va annatarena’ ti. 

When families do stay wealthy for long, it’s always for one 
or more of these four reasons.” 


Pancamam. 


4.259. 259. Pathamaajantyasutta 


- 259. A Thoroughbred (1st) 
26. Abhinnavagga - 26. Insight 


“Catuhi, bhikkhave, angehi samannagato ranno 
bhadro assajaniyo rajaraho hoti rajabhoggo, ranno 
anganteva sankham gacchati. 

“Mendicants, a fine royal thoroughbred with four factors is 
worthy of a king, fit to serve a king, and considered a factor 
of kingship. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ranno bhadro assajaniyo 
vannasampanno Ca hoti balasampanno ca 
javasampanno Ca arohaparinahasampanno Ca. 

It’s when a fine royal thoroughbred is beautiful, strong, 
fast, and well-proportioned. 


Imehi kho, bhikkhave, catuhi angehi samannagato 
ranno bhadro assajaniyo rajaraho hoti rajabhoggo, 
ranno anganteva sankham gacchati. 

A fine royal thoroughbred with these four factors is worthy 
ofa king. ... 


Evamevam kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa. 

In the same way, a mendicant with four factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, bhikkhu vannasampanno Ca hoti 
balasampanno Ca javaSsampanno Ca 
arohaparinahasampanno Ca. 

It’s when a mendicant is beautiful, strong, fast, and well 
proportioned. 


Kathanca, bhikkhave, bhikkhu vannasampanno hoti? 
And how is a mendicant beautiful? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


Evam kho, bhikkhave, bhikkhu vannasampanno hoti. 
That’s how a mendicant is beautiful. 


Kathanca, bhikkhave, bhikkhu balasampanno hoti? 
And how is a mendicant strong? 


Idha, bhikkhave, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Evam kho, bhikkhave, bhikkhu balasampanno hoti. 
That’s how a mendicant is strong. 


Kathanca, bhikkhave, bhikkhu javasampanno hoti? 
And how is a mendicant fast? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati. 

It’s when they truly understand: “This is suffering’... “This is 
the origin of suffering’... “This is the cessation of suffering’ 
... ‘This is the practice that leads to the cessation of 
suffering’. 


Evam kho, bhikkhave, bhikkhu javasampanno hoti. 
That’s how a mendicant is fast. 


Kathanca, bhikkhave, bhikkhu 
arohaparinahasampanno hoti? 
And how is a mendicant well proportioned? 


Idha, bhikkhave, bhikkhu labhi hoti 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam. 

It’s when a mendicant receives robes, alms-food, lodgings, 
and medicines and supplies for the sick. 


Evam kho, bhikkhave, bhikkhu 
arohaparinahasampanno hoti. 
That’s how a mendicant is well proportioned. 


Imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 


A mendicant with these four factors... is the supreme field 
of merit for the world.” 


Chattham. 


4.260. 260. Dutiyaajaniyasutta - 


260. A Thoroughbred (2nd) 
26. Abhinnavagga - 26. Insight 


“Catuhi, bhikkhave, angehi samannagato ranno 
bhadro assajaniyo rajaraho hoti rajabhoggo, ranno 
anganteva sankham gacchati. 

“Mendicants, a fine royal thoroughbred with four factors is 
worthy of a king, fit to serve a king, and considered a factor 
of kingship. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, ranno bhadro assajaniyo 
vannasampanno Ca hoti, balasampanno Ca, 
javasampanno Ca, arohaparinahasampanno Ca. 
It’s when a fine royal thoroughbred is beautiful, strong, 
fast, and well-proportioned. 


Imehi kho, bhikkhave, catuhi angehi samannagato 
ranno bhadro assajaniyo rajaraho hoti rajabhoggo, 
ranno anganteva sankham gacchati. 

A fine royal thoroughbred with these four factors is worthy 
ofa king. ... 


Evamevam kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa. 

In the same way, a mendicant with four factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, bhikkhu vannasampanno Ca hoti, 
balasampanno Ca, javaSampanno Ca, 
arohaparinahasampanno Ca. 

It’s when a mendicant is beautiful, strong, fast, and well 
proportioned. 


Kathanca, bhikkhave, bhikkhu vannasampanno hoti? 
And how is a mendicant beautiful? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


Evam kho, bhikkhave, bhikkhu vannasampanno hoti. 
That’s how a mendicant is beautiful. 


Kathanca, bhikkhave, bhikkhu balasampanno hoti? 
And how is a mendicant strong? 


Idha, bhikkhave, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Evam kho, bhikkhave, bhikkhu balasampanno hoti. 
That’s how a mendicant is strong. 


Kathanca, bhikkhave, bhikkhu javasampanno hoti? 
And how is a mendicant fast? 


Idha, bhikkhave, bhikkhu asavanam khaya ... pe ... 
sacchikatva upasampajja viharati. 

It’s when a mendicant realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements. 


Evam kho, bhikkhave, bhikkhu javasampanno hoti. 
That’s how a mendicant is fast. 


Kathanca, bhikkhave, bhikkhu 
arohaparinahasampanno hoti? 
And how is a mendicant well proportioned? 


Idha, bhikkhave, bhikkhu labhi hoti 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam. 

It’s when a mendicant receives robes, alms-food, lodgings, 
and medicines and supplies for the sick. 


Evam kho, bhikkhave, bhikkhu 
arohaparinahasampanno hoti. 
That’s how a mendicant is well proportioned. 


Imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 

A mendicant with these four factors... is the supreme field 
of merit for the world.” 


Sattamam. 


4.261. 261. Balasutta - 261. 


Powers 
26. Abhinnavagga - 26. Insight 


“Cattarimani, bhikkhave, balani. 
“Mendicants, there are these four powers. 


Katamani cattari? 
What four? 


Viriyabalam, satibalam, samadhibalam, pannabalam 


The powers of energy, mindfulness, immersion, and wisdom. 


Imani kho, bhikkhave, cattari balan1’ ti. 
These are the four powers.” 


Atthamam. 


4.262.262. Arannasutta - 262. 


Wilderness 
26. Abhinnavagga - 26. Insight 


“Catuhi, bhikkhave, dhammehi samannagato 
bhikkhu nalam arannavanapatthani pantani 
senasanani patisevitum. 

“Mendicants, when a mendicant has four qualities they’re 
not ready to frequent remote lodgings in the wilderness 
and the forest. 


Katamehi catuhi? 
What four? 


Kamavitakkena, byapadavitakkena, 
vihimsavitakkena, duppanno hoti jalo elamugo— 

They have sensual, malicious, and cruel thoughts; or they’re 
witless, dull, and stupid. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu nalam arannavanapatthani 
pantani senasanani patisevitum. 

When a mendicant has these four qualities they’re not 
ready to frequent remote lodgings in the wilderness and 
the forest. 


Catuhi, bhikkhave, dhammehi samannagato bhikkhu 
alam arannavanapatthani pantani senasanani 
patisevitum. 

When a mendicant has four qualities they’re ready to 
frequent remote lodgings in the wilderness and the forest. 


Katamehi catuhi? 
What four? 


Nekkhammavitakkena, abyapadavitakkena, 
avihimsavitakkena, pannava hoti ajalo anelamugo— 
They have thoughts of renunciation, good will, and 
harmlessness; and they’re wise, bright, and clever. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu alam arannavanapatthani 
pantani senasanani patisevitun’ ti. 

When a mendicant has these four qualities they’re ready to 
frequent remote lodgings in the wilderness and the forest.” 


Navamam. 


4.263.263. Kammasutta - 263. 


Deeds 
26. Abhinnavagga - 26. Insight 


“Catuhi, bhikkhave, dhammehi samannagato balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo vinnhtnam, 
bahunca apunnam pasavati. 

“When a foolish, incompetent bad person has four qualities 
they keep themselves broken and damaged. They deserve 
to be blamed and criticized by sensible people, and they 
make much bad karma. 


Katamehi catuhi? 
What four? 


Savajjena kayakammena, savajjena vacikammena, 
Savajjena manokammena, Savajjaya ditthiya— 
Blameworthy deeds by way of body, speech, and mind, and 
blameworthy view. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato balo abyatto asappuriso khatam 
upahatam attanam pariharati, savajjo ca hoti 
Ssanuvajjo vinnunam, bahunca apunnam pasavati. 
When a foolish, incompetent bad person has these four 
qualities they keep themselves broken and damaged. They 
deserve to be blamed and criticized by sensible people, and 
they make much bad karma. 


Catuhi, bhikkhave, dhammehi samannagato pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo vinnunam, 
bahunca punnam pasavati. 


When an astute, competent good person has four qualities 
they keep themselves healthy and whole. They don’t 
deserve to be blamed and criticized by sensible people, and 
they make much merit. 


Katamehi catuhi? 
What four? 


Anavajjena kayakammena, anavajjena vacikammena, 
anavajjena manokammena, anavajjaya ditthiya— 
Blameless deeds by way of body, speech, and mind, and 
blameless view. 


imehi kho, bhikkhave, catuhi dhammehi 
Samannagato pandito viyatto sappuriso akkhatam 
anupahatam attanam pariharati, anavajjo ca hoti 
ananuvajjo vinnunam, bahunca punnam pasavati’ ti. 
When an astute, competent good person has these four 
qualities they keep themselves healthy and whole. They 
don’t deserve to be blamed and criticized by sensible 
people, and they make much merit.” 

Dasamam. 

Abhinnavaggo chattho. 

Abhinna pariyesana, 

sangaham malukyaputto; 


Kulam dve ca ajaniya, 


balam arannakammunati. 


4.264. 264. Panatipatisutta - 


264. Killing Living Creatures 
27. Kammapathavagga - 27. Ways of Performing 
Deeds 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Attana ca panatipati hoti, paranca panatipate 
Samadapeti, panatipate ca saamanunno hoti, 
panatipatassa ca vannam bhasati— 

They themselves kill living creatures; they encourage 
others to kill living creatures; they approve of killing living 
creatures; and they praise killing living creatures. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these four qualities is cast down to hell. 


Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with four qualities is raised up to heaven. 


Katamehi catuhi? 
What four? 


Attana ca panatipata pativirato hoti, paranca 
panatipata veramaniya samadapeti, panatipata 


veramaniya ca samanunno hoti, panatipata 
veramaniya ca vannam bhasati— 

They don’t themselves kill living creatures; they encourage 
others to not kill living creatures; they approve of not killing 
living creatures; and they praise not killing living creatures. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these four qualities is raised up to heaven.” 


Pathamam. 


4.265.265. Adinnadayisutta - 
265. Stealing 


27. Kammapathavagga - 27. Ways of Performing 
Deeds 


“Catuhi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with four qualities is cast down to 
hell. 


Katamehi catuhi? 
What four? 


Attana ca adinnadayi hoti, paranca adinnadane 
Samadapeti, adinnadane ca samanunno hoti, 
adinnadanassa ca vannam bhasati— 

They themselves steal... 


imehi kho ... pe .... 
Someone with four qualities is raised up to heaven. ... 


Attana ca adinnadana pativirato hoti, paranca 
adinnadana veramaniya samadapeti, adinnadana 
veramaniya ca samanunno hoti, adinnadana 
veramaniya ca vannam bhasati—imehi kho, 
bhikkhave ... pe .... 

They don’t themselves steal... 


Dutiyam. 


4.266. 266. Micchacarisutta - 


266. Misconduct 


27. Kammapathavagga - 27. Ways of Performing 
Deeds 


... pe ... Attana ca kamesumicchacari hoti, paranca 
kamesumicchacare samadapeti, kamesumicchacare 
ca samanunno hoti, kamesumicchacarassa ca vannam 
bhasati—imehi kho ... pe .... 

... They themselves commit sexual misconduct... 


Attana ca kamesumicchacara pativirato hoti, paranca 
kamesumicchacara veramaniya samadapeti, 
kamesumicchacara veramaniya ca samanunno hoti, 
kamesumicchacara veramaniya ca vannam bhasati— 
imehi kho ... pe .... 

They themselves don’t commit sexual misconduct... 


Tatiyam. 


4.267.267. Musavadisutta - 267. 
Lying 


27. Kammapathavagga - 27. Ways of Performing 
Deeds 


... pe ... Attana ca musavadi hoti, paranca musavade 
Samadapeti, musavade ca samanunno hoti, 
musavadassa Ca vannam bhasati—imehi kho ... pe .... 
... They themselves lie ... 


Attana ca musavada pativirato hoti, paranca 
musavada veramaniya samadapeti, musavada 
veramaniya ca samanunno hoti, musavada 
veramaniya ca vannam bhasati—imehi ... pe .... 
... They themselves don’t lie... 


Catuttham. 


4.268. 268. Pisunavacasutta - 
268. Divisive Speech 


27. Kammapathavagga - 27. Ways of Performing 
Deeds 


... pe ... Attana ca pisunavaco hoti, paranca pisunaya 
vacaya Samadapeti, pisunaya vaCaya ca Samanunno 
hoti, pisunaya vacaya ca vannam bhasati—imehi ... pe 
... They themselves speak divisively ... 

Attana ca pisunaya vacaya pativirato hoti, paranca 
pisunaya vacaya veramaniya samadapeti, pisunaya 
vacaya veramaniya ca samanunno hoti, pisunaya 
vacaya veramaniya ca vannam bhasati—imehi ... pe 


... They themselves don’t speak divisively ... 


Pancamam. 


4.269. 269. Pharusavacasutta - 
269. Harsh Speech 


27. Kammapathavagga - 27. Ways of Performing 
Deeds 


... pe ... Attana ca pharusavaco hoti, paranca 
pharusaya vacaya samadapeti, pharusaya vacaya Ca 
samanunno hoti, pharusaya vacaya ca vannam 
bhasati ... pe .... 

... They themselves speak harshly... 


Attana ca pharusaya vacaya pativirato hoti, paranca 
pharusaya vacaya veramaniya samadapeti, pharusaya 
vacaya veramaniya ca samanunno hoti, pharusaya 
vacaya veramaniya ca vannam bhasati—imehi kho ... 
pe .... 

... They themselves don’t speak harshly... 


Chattham. 


4.270.270. Samphappalapasutta 


- 270. Talking Nonsense 
27. Kammapathavagga - 27. Ways of Performing 
Deeds 


.. pe ... Attana ca samphappalapi hoti, paranca 
samphappalape samadapeti, samphappalape ca 
samanunno hoti, samphappalapassa ca vannam 
bhasati—imehi ... pe .... 

... They themselves talk nonsense... 


Attana ca samphappalapa pativirato hoti, paranca 
samphappalapa veramaniya samadapeti, 
samphappalapa veramaniya ca samanunno hoti, 
samphappalapa veramaniya ca vannam bhasati— 
imehi kho, bhikkhave ... pe .... 

... They themselves don’t talk nonsense ... 


Sattamam. 


4.271. 271. Abhijjhalusutta - 


271. Covetousness 
27. Kammapathavagga - 27. Ways of Performing 
Deeds 


... pe ... Attana ca abhijjhalu hoti, paranca abhijjhaya 
samadapeti, abhijjhaya ca samanunno hoti, 
abhijjhaya ca vannam bhasati ... pe .... 

... They themselves are covetous ... 


Attana ca anabhijjhalu hoti, paranca anabhijjhaya 
samadapeti, anabhijjhaya ca samanunno hoti, 
anabhijjhaya ca vannam bhasati—imehi kho ... pe .... 
... They themselves are content... 


Atthamam. 


4.272.272. Byapannacittasutta - 
272. Til Will 


27. Kammapathavagga - 27. Ways of Performing 
Deeds 


... pe ... Attana ca byapannacitto hoti, paranca 
byapade samadapeti, byapade ca samanunno hoti, 
byapadassa ca vannam bhasati—imehi ... pe .... 

... They themselves have ill will... 


Attana ca abyapannacitto hoti, paranca abyapade 
samadapeti, abyapade ca samanunno hoti, 
abyapadassa ca vannam bhasati—imehi ... pe .... 
... They themselves have good will... 


Navamam. 


4.273.273. Micchaditthisutta - 


273. Wrong View 


27. Kammapathavagga - 27. Ways of Performing 
Deeds 


... pe ... Attana ca micchaditthiko hoti, paranca 
micchaditthiya samadapeti, micchaditthiya ca 
samanunno hoti, micchaditthiya ca vannam bhasati— 
imehi ... pe .... 

... They themselves have wrong view... 


Attana ca sammaditthiko hoti, paranca 
sammaditthiya samadapeti, sammaditthiya ca 
samanunno hoti, sammaditthiya ca vannam bhasati— 
They themselves have right view; they encourage others to 
have right view; they approve of right view; and they praise 
right view. 


imehi kho, bhikkhave, catuhi dhammehi 
samannagato yathabhatam nikkhitto evam saggeti. 
Someone with these four qualities is raised up to heaven.” 


Dasamam. 


Kammapathavaggo sattamo. 


4.274.274. Satipatthanasutta - 


274. Mindfulness Meditation 


28. Ragapeyyala - 28. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, abhinnaya cattaro dhamma 
bhavetabba. 
“For insight into greed, four things should be developed. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atapi Sampajano satima vineyya loke 
abhijjhadomanassam; 

Firstly, a mendicant meditates by observing an aspect of the 
body—keen, aware, and mindful, rid of desire and aversion 
for the world. 


vedanasu ... pe ... citte ... pe ... dhammesu 
dhammanupassi viharati atap1 sampajano satima 
vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of feelings... mind... 
principles—keen, aware, and mindful, rid of desire and 
aversion for the world. 


Ragassa, bhikkhave, abhinnaya ime cattaro dhamma 
bhavetabba’” ti. 

For insight into greed, these four things should be 
developed.” 


Pathamam. 


4.275.275. 
Sammappadhanasutta - 275. 


Right Efforts 


28. Ragapeyyala - 28. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, abhinnaya cattaro dhamma 
bhavetabba. 
“For insight into greed, four things should be developed. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati; 

Firstly, a mendicant generates enthusiasm, tries, makes an 
effort, exerts the mind, and strives so that bad, unskillful 
qualities don’t arise. 


uppannanam papakanam akusalanam dhammanam 
pahanaya ... pe ... anuppannanam kusalanam 
dhammanam uppadaya ... pe ... uppannanam 
kusalanam dhammanam thitiya asammosaya 
bhiyyobhavaya vepullaya bhavanaya paripuriya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati. 

...so that unskillful qualities that have arisen are given up... 
so that skillful qualities arise ... so that skillful qualities that 
have arisen remain, are not lost, but increase, mature, and 
are fulfilled by development. 


Ragassa, bhikkhave, abhinnaya ime cattaro dhamma 
bhavetabba’ ti. 


For insight into greed, these four things should be 
developed.” 


Dutiyam. 


4.276. 276. Iddhipadasutta - 


276. Bases of Psychic Power 
28. Ragapeyyala - 28. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, abhinnaya cattaro dhamma 
bhavetabba. 
“For insight into greed, four things should be developed. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti; 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm, and active effort. 


viriyasamadhi ... pe ... cittasamadhi ... pe ... 
vimamsasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti. 

They develop the basis of psychic power that has immersion 
due to energy... mental development... inquiry, and active 
effort. 


Ragassa, bhikkhave, abhinnaya ime cattaro dhamma 
bhavetabba’” ti. 

For insight into greed, these four things should be 
developed.” 


Tatiyam. 


4.277 -303. 277-303. 
Parinnadisutta - 277-303. 


Complete Understanding, Etc. 
28. Ragapeyyala - 28. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, parinnaya ... pe ... 
parikkhayaya ... pahanaya ... khayaya ... vayaya ... 
viragaya ... nirodhaya ... Cagaya ... patinissaggaya 
cattaro dhamma bhavetabba ... pe .... 


“For the complete understanding ... finishing... giving up... 


ending... vanishing ... fading away... cessation... giving 
away ... letting go of greed, four things should be 
developed.” 


Timsatimam. 


4.304-783. 304-783. 
Dosaabhinnadisutta - 304-783. 


Insight into Hate, Etc. 


28. Ragapeyyala - 28. Abbreviated Texts Beginning 
with Greed 


“Dosassa ... pe ... mohassa ... kodhassa ... upanahassa 
.. makkhassa ... palasassa ... issaya ... macchariyassa 
... Mayaya ... Satheyyassa ... thambhassa ... 
sarambhassa ... Manassa ... atimanassa ... madasSa ... 
pamadassa abhinnaya ... parinnaya ... parikkhayaya ... 
pahanaya ... khayaya ... vayaya ... viragaya ... 
nirodhaya ... Cagaya ... patinissaggaya ime cattaro 
dhamma bhavetabba’” ti. 

“Of hate... delusion... anger... hostility... offensiveness ... 
contempt... jealousy... stinginess... deceit ... deviousness 
... obstinacy... aggression... conceit... arrogance... vanity 
.. negligence... for insight... complete understanding ... 
finishing... giving up... ending... vanishing ... fading away 
... cessation... giving away... letting go... four things 
should be developed.” 


Dasuttarapancasatimam. 
Ragapeyyalam nitthitam. 
Pancamo pannasako samatto. 


Catukkanipatapali nitthita. 
The Book of the Fours is finished. 


5.001. 1. Sankhittasutta - 1. In 
Brief 


1. Sekhabalavagga - 1. Powers of a Trainee 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Pancimani, bhikkhave, sekhabalani. 
“Mendicants, there are these five powers of a trainee. 


Katamani panca? 
What five? 


Saddhabalam, hiribalam, ottappabalam, viriyabalam, 
pannabalam— 

The powers of faith, conscience, prudence, energy, and 
wisdom. 


imani kho, bhikkhave, panca sekhabalani. 
These are the five powers of a trainee. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘saddhabalena samannagata bhavissama 
sekhabalena, hiribalena samannagata bhavissama 
sekhabalena, ottappabalena samannagata 
bhavissama sekhabalena, viriyabalena samannagata 
bhavissama sekhabalena, pannabalena samannagata 
bhavissama sekhabalena’ti. 

‘We will have the trainee’s powers of faith, conscience, 
prudence, energy, and wisdom.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Pathamam. 


5.002. 2. Vitthatasutta - 2. In 
Detail 


1. Sekhabalavagga - 1. Powers of a Trainee 


“Pancimani, bhikkhave, sekhabalani. 
“Mendicants, there are these five powers of a trainee. 


Katamani panca? 
What five? 


Saddhabalam, hiribalam, ottappabalam, viriyabalam, 
pannabalam. 

The powers of faith, conscience, prudence, energy, and 
wisdom. 


Katamanca, bhikkhave, saddhabalam? 
And what is the power of faith? 


Idha, bhikkhave, ariyasavako saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a noble disciple has faith in the Realized One’s 
awakening: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Idam vuccati, bhikkhave, saddhabalam. 
This is called the power of faith. 


Katamanca, bhikkhave, hiribalam? 
And what is the power of conscience? 


Idha, bhikkhave, ariyasavako hirima hoti, hiriyati 
kayaduccaritena vaciduccaritena manoduccaritena, 
hirlyati papakanam akusalanam dhammanam 
samapattiya. 

It’s when a noble disciple has a conscience. They’re 
conscientious about bad conduct by way of body, speech, 
and mind, and conscientious about having any bad, 
unskillful qualities. 


Idam vuccati, bhikkhave, hiribalam. 
This is called the power of conscience. 


Katamanca, bhikkhave, ottappabalam? 
And what is the power of prudence? 


Idha, bhikkhave, ariyasavako ottappi hoti, ottappati 
kayaduccaritena vaciduccaritena manoduccaritena, 
ottappati papakanam akusalanam dhammanam 
Samapattiya. 

It’s when a noble disciple is prudent. They’re prudent when 
it comes to bad conduct by way of body, speech, and mind, 
and prudent when it comes to acquiring any bad, unskillful 
qualities. 


Idam vuccati, bhikkhave, ottappabalam. 
This is called the power of prudence. 


Katamanca, bhikkhave, viriyabalam? 
And what is the power of energy? 


Idha, bhikkhave, ariyasavako araddhaviriyo viharati 
akusalanam dhammanam pahanaya, kusalanam 


dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They’re strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Idam vuccati, bhikkhave, viriyabalam. 
This is called the power of energy. 


Katamanca, bhikkhave, pannabalam? 
And what is the power of wisdom? 


Idha, bhikkhave, ariyasavako pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 

It’s when a noble disciple is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Idam vuccati, bhikkhave, pannabalam. 
This is called the power of wisdom. 


Imani kho, bhikkhave, panca sekhabalani. 
These are the five powers of a trainee. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘saddhabalena samannagata bhavissama 
sekhabalena, hiribalena ... ottappabalena ... 
viriyabalena ... pannabalena samannagata 
bhavissama sekhabalena’ti. 

‘We will have the trainee’s powers of faith, conscience, 
prudence, energy, and wisdom.’ 


Evanhi kho, bhikkhave, sikkhitabban’” ti. 
That’s how you should train.” 


Dutiyam. 


9.003. 3. Dukkhasutta - 3. 
Suffering 


1. Sekhabalavagga - 1. Powers of a Trainee 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu dittheva dhamme dukkham viharati 
savighatam saupayasam sSaparilaham, kayassa ca 
bheda param marana duggati patikankha. 
“Mendicants, when a mendicant has five qualities they live 
unhappily in the present life—with distress, anguish, and 
fever—and when the body breaks up, after death, they can 
expect a bad rebirth. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu assaddho hoti, ahiriko hoti, 
anottappi hoti, kusito hoti, duppanno hoti. 

It’s when a mendicant is faithless, shameless, imprudent, 
lazy, and witless. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu dittheva dhamme dukkham 
viharati savighatam saupayasam saparilaham, 
kayassa ca bheda param marana duggati patikankha. 
When a mendicant has these five qualities they live 
unhappily in the present life—with distress, anguish, and 
fever—and when the body breaks up, after death, they can 
expect a bad rebirth. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu dittheva dhamme sukham viharati 
avighatam anupayasam aparilaham, kKayassa ca bheda 
param marana sugati patikankha. 


When a mendicant has five qualities they live happily in the 
present life—without distress, anguish, or fever—and when 
the body breaks up, after death, they can expect a good 
rebirth. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu saddho hoti, hirima hoti, 
ottappi hoti, araddhaviriyo hoti, pannava hoti. 

It’s when a mendicant is faithful, conscientious, prudent, 
energetic, and wise. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu dittheva dhamme sukham 
viharati avighatam anupayasam aparilaham, kayassa 
ca bheda param marana sugati patikankha’ ti. 

When a mendicant has these five qualities they live happily 
in the present life—without distress, anguish, or fever—and 
when the body breaks up, after death, they can expect a 
good rebirth.” 


Tatiyam. 


5.004. 4. Yathabhatasutta - 4. 


Cast Down 
1. Sekhabalavagga - 1. Powers of a Trainee 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu yathabhatam nikkhitto evam niraye. 
“Mendicants, a mendicant with five qualities is cast down to 
hell. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu assaddho hoti, ahiriko hoti, 
anottappi hoti, kusito hoti, duppanno hoti. 

It’s when a mendicant is faithless, shameless, imprudent, 
lazy, and witless. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu yathabhatam nikkhitto evam 
niraye. 

A mendicant with these five qualities is cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu yathabhatam nikkhitto evam sagge. 
A mendicant with five qualities is raised up to heaven. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu saddho hoti, hirima hoti, 
ottappi hoti, araddhaviriyo hoti, pannava hoti. 

It’s when a mendicant is faithful, conscientious, prudent, 
energetic, and wise. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu yathabhatam nikkhitto evam 
sagge’” ti. 

A mendicant with these five qualities is raised up to 
heaven.” 


Catuttham. 


9.005.5. Sikkhasutta - 5. 


Disrobing 
1. Sekhabalavagga - 1. Powers of a Trainee 


“Yo hi koci, bhikkhave, bhikkhu va bhikkhuni va 
sikkham paccakkhaya hinayavattati, tassa dittheva 
dhamme panca sahadhammika vadanupata garayha 
thana agacchanti. 

“Mendicants, any monk or nun who rejects the training and 
returns to a lesser life deserves rebuke and criticism on five 
legitimate grounds in the present life. 


Katame panca? 
What five? 


Saddhapi nama te nahosi kusalesu dhammesu, hiripi 
nama te nahosi kusalesu dhammesu, ottappampi 
nama te nahosi kusalesu dhammesu, viriyampi nama 
te nahosi kusalesu dhammesu, pannapi nama te 
nahosi kusalesu dhammesu. 

‘You had no faith, conscience, prudence, energy, or wisdom 
regarding skillful qualities.’ 


Yo hi koci, bhikkhave, bhikkhu va bhikkhuni va 
sikkham paccakkhaya hinayavattati, tassa dittheva 
dhamme ime panca sahadhammika vadanupata 
garayha thana agacchanti. 

Any monk or nun who rejects the training and returns toa 
lesser life deserves rebuke and criticism on these five 
legitimate grounds in the present life. 


Yo hi koci, bhikkhave, bhikkhu va bhikkhuni va 
sahapi dukkhena sahapi domanassena assumukho 
rudamano paripunnam parisuddham brahmacariyam 


carati, tassa dittheva dhamme panca sahadhammika 
pasamsa thana agacchanti. 

Any monk or nun who lives the full and pure spiritual life in 
pain and sadness, weeping, with tearful face, deserves 
praise on five legitimate grounds in the present life. 


Katame panca? 
What five? 


Saddhapi nama te ahosi kusalesu dhammesu, hiripi 
nama te ahosi kusalesu dhammesu, ottappampi nama 
te ahosi kusalesu dhammesu, viriyampi nama te 
ahosi kusalesu dhammesu, pannapi nama te ahosi 
kusalesu dhammesu. 

‘You had faith, conscience, prudence, energy, and wisdom 
regarding skillful qualities.’ 


Yo hi koci, bhikkhave, bhikkhu va bhikkhuni va 
sahapi dukkhena sahapi domanassena assumukho 
rudamano paripunnam parisuddham brahmacariyam 
carati, tassa dittheva dhamme ime panca 
sahadhammika pasamsa thana agacchant1’ ti. 

Any monk or nun who lives the full and pure spiritual life in 
pain and sadness, weeping, with tearful face, deserves 
praise on these five legitimate grounds in the present life.” 


Pancamam. 


3.006. 6. Samapattisutta - 6. 


Becoming 
1. Sekhabalavagga - 1. Powers of a Trainee 


“Na tava, bhikkhave, akusalassa samapatti hoti yava 
saddha paccupatthita hoti kusalesu dhammesu. 
“Mendicants, you don’t become unskillful as long as faith is 
established in skillful qualities. 


Yato ca kho, bhikkhave, saddha antarahita hoti, 
assaddhiyam pariyutthaya titthati; 
But when faith vanishes and faithlessness takes over, 


atha akusalassa samapatti hoti. 
you become unskillful. 


Na tava, bhikkhave, akusalassa samapatti hoti yava 
hirl paccupatthita hoti kusalesu dhammesu. 

You don’t become unskillful as long as conscience ... 
prudence... energy... wisdom is established in skillful 
qualities. 


Yato ca kho, bhikkhave, hiri antarahita hoti, 
ahirikam pariyutthaya titthati; 


atha akusalassa samapatti hoti. 


Na tava, bhikkhave, akusalassa samapatti hoti yava 
ottappam paccupatthitam hoti kusalesu dhammesu. 


Yato ca kho, bhikkhave, ottappam antarahitam hoti, 
anottappam pariyutthaya titthati; 


atha akusalassa samapatti hoti. 


Na tava, bhikkhave, akusalassa samapatti hoti yava 
viriyam paccupatthitam hoti kusalesu dhammesu. 


Yato ca kho, bhikkhave, viriyam antarahitam hoti, 
kosajjam pariyutthaya titthati; 


atha akusalassa samapatti hoti. 


Na tava, bhikkhave, akusalassa samapatti hoti yava 
panna paccupatthita hoti kusalesu dhammesu. 


Yato ca kho, bhikkhave, panna antarahita hoti, 
duppanna pariyutthaya titthati; 
But when wisdom vanishes and witlessness takes over, 


atha akusalassa samapatti hoti’ ti. 
you become unskillful.” 


Chattham. 


5.007.7. Kamasutta - 7. Sensual 


Pleasures 
1. Sekhabalavagga - 1. Powers of a Trainee 


“Yebhuyyena, bhikkhave, satta kamesu lalita. 
“Mendicants, sentient beings are mostly charmed by 
sensual pleasures. 


Asitabyabhangim, bhikkhave, kulaputto ohaya 
agarasma anagariyam pabbajito hoti, 
‘saddhapabbajito kulaputto’ti alamvacanaya. 

When a gentleman has abandoned the scythe and flail and 
gone forth from the lay life to homelessness, they’re 
qualified to be called ‘a faithful renunciate from a good 
family’. 


Tam kissa hetu? 
Why is that? 


Labbha, bhikkhave, yobbanena kama te ca kho yadisa 
va tadisa va. 

Because a youth can get sensual pleasures of this kind or 
that. 


Ye ca, bhikkhave, hina kama ye ca majjhima kama ye 
ca panita kama, sabbe kama ‘kama’tveva sankham 
gacchanti. 

Now, all sensual pleasures are just reckoned as ‘sensual 
pleasures’, regardless of whether they’re inferior, average, 
or superior. 


Seyyathapi, bhikkhave, daharo kumaro mando 
uttanaseyyako dhatiya pamadamanvaya kattham va 
kathalam va mukhe ahareyya. 


Suppose there was a little baby boy who, because of his 
nurse’s negligence, puts a stick or stone in his mouth. 


Tamenam dhati sigham sigham manasi Kareyya; 
The nurse would very quickly notice 


sigham sigham manasi karitva sigham sigham 
ahareyya. 
and try to take it out. 


No ce sakkuneyya sigham sigham aharitum, vamena 
hatthena sisam pariggahetva dakkhinena hatthena 
vankangulim karitva salohitampi ahareyya. 

If that didn’t work, she’d cradle his head with her left hand, 
and take it out using a hooked finger of her right hand, 
even if it drew blood. 


Tam kissa hetu? 
Why is that? 


‘Atthesa, bhikkhave, kumarassa vihesa; 
I admit she’d know, ‘This will distress the child, 


nesa natthi’ti vadami. 
there’s no denying.’ 


Karaniyanca kho etam, bhikkhave, dhatiya 
atthakamaya hitesiniya anukampikaya, anukampam 
upadaya. 

Still, it should be done by a nurse who wants what’s best for 
him, out of kindness and compassion. 


Yato ca kho, bhikkhave, so kumaro vuddho hoti 
alampanno, anapekkha dani, bhikkhave, dhati 
tasmim kumare hoti: 


And when the boy has grown up and has enough sense, his 
nurse would not worry about him, thinking: 


‘attagutto dani kumaro nalam pamadaya’ti. 
‘The boy can look after himself. He won’t be negligent.’ 


Evamevam kho, bhikkhave, yavakivanca bhikkhuno 
saddhaya akatam hoti kusalesu dhammesu, hiriya 
akatam hoti kusalesu dhammesu, ottappena akatam 
hoti kusalesu dhammesu, viriyena akatam hoti 
kusalesu dhammesu, pannaya akatam hoti kusalesu 
dhammesu, anurakkhitabbo tava me so, bhikkhave, 
bhikkhu hoti. 

In the same way, I still need to look after a mendicant who 
hasn't finished developing faith, conscience, prudence, 
energy, and wisdom regarding skillful qualities. 


Yato ca kho, bhikkhave, bhikkhuno saddhaya katam 
hoti kusalesu dhammesu, hiriya katam hoti kusalesu 
dhammesu, ottappena katam hoti kusalesu 
dhammesu, viriyena katam hoti kusalesu dhammesu, 
pannaya katam hoti kusalesu dhammesu, anapekkho 
danaham, bhikkhave, tasmim bhikkhusmim homi: 
But when a mendicant has finished developing faith, 
conscience, prudence, energy, and wisdom regarding 
skillful qualities, I need not be concerned, thinking: 


‘attagutto dani bhikkhu nalam pamadaya’ ti. 
‘They can look after themselves. They won’t be negligent. 


an) 


Sattamam. 


5.008. 8. Cavanasutta - 8. Failure 


1. Sekhabalavagga - 1. Powers of a Trainee 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu cavati, nappatitthati saddhamme. 
“Mendicants, a mendicant with five qualities fails, and 
doesn’t establish themselves in the true teaching. 


Katamehi pancahi? 
What five? 


Assaddho, bhikkhave, bhikkhu cavati, nappatitthati 
saddhamme. 
A mendicant who is faithless ... 


Ahiriko, bhikkhave, bhikkhu cavati, nappatitthati 
saddhamme. 
shameless. ... 


Anottapp1, bhikkhave, bhikkhu cavati, nappatitthati 
saddhamme. 
imprudent... 


Kusito, bhikkhave, bhikkhu cavati, nappatitthati 
saddhamme. 
IAZY ss 


Duppanno, bhikkhave, bhikkhu cavati, nappatitthati 
saddhamme. 

witless fails, and doesn’t establish themselves in the true 
teaching. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu cavati, nappatitthati 
saddhamme. 


A mendicant with these five qualities fails, and doesn’t 
establish themselves in the true teaching. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu na cavati, patitthati saddhamme. 

A mendicant with five qualities doesn’t fail, and establishes 
themselves in the true teaching. 


Katamehi pancahi? 
What five? 


Saddho, bhikkhave, bhikkhu na cavati, patitthati 
saddhamme. 
A mendicant who is faithful... 


Hirima, bhikkhave, bhikkhu na cavati, patitthati 
saddhamme. 
conscientious ... 


Ottapp1, bhikkhave, bhikkhu na Cavati, patitthati 
saddhamme. 
prudent... 


Araddhaviriyo, bhikkhave, bhikkhu na cavati, 
patitthati saddhamme. 
energetic... 


Pannava, bhikkhave, bhikkhu na cavati, patitthati 
saddhamme. 

wise doesn’t fail, and establishes themselves in the true 
teaching. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu na Cavati, patitthati 
saddhamme’ ti. 


A mendicant with these five qualities doesn’t fail, and 
establishes themselves in the true teaching.” 


Atthamam. 


3.009. 9. Pathamaagaravasutta - 
9. Disrespect (1st) 


1. Sekhabalavagga - 1. Powers of a Trainee 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu agaravo appatisso cavati, nappatitthati 
saddhamme. 

“Mendicants, a disrespectful and irreverent mendicant with 
five qualities fails, and doesn’t establish themselves in the 
true teaching. 


Katamehi pancahi? 
What five? 


Assaddho, bhikkhave, bhikkhu agaravo appatisso 
cavati, nappatitthati saddhamme. 
A disrespectful and irreverent mendicant who is faithless ... 


Ahiriko, bhikkhave, bhikkhu agaravo appatisso 
Ccavati, nappatitthati saddhamme. 
shameless ... 


Anottappi, bhikkhave, bhikkhu agaravo appatisso 
Ccavati, nappatitthati saddhamme. 
imprudent... 


Kusito, bhikkhave, bhikkhu agaravo appatisso Cavati, 
nappatitthati saaddhamme. 
lazy... 


Duppanno, bhikkhave, bhikkhu agaravo appatisso 
Cavati, nappatitthati saddhamme. 

witless fails, and doesn’t establish themselves in the true 
teaching. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu agaravo appatisso cCavati, 
nappatitthati saaddhamme. 

A disrespectful and irreverent mendicant with these five 
qualities fails, and doesn’t establish themselves in the true 
teaching. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu sagaravo sappatisso na Cavati, patitthati 
saddhamme. 

A respectful and reverent mendicant with five qualities 
doesn’t fail, and establishes themselves in the true 
teaching. 


Katamehi pancahi? 
What five? 


Saddho, bhikkhave, bhikkhu sagaravo sappatisso na 
cavati, patitthati saddhamme. 
A respectful and reverent mendicant who is faithful ... 


Hirima, bhikkhave, bhikkhu sagaravo sappatisso na 
cavati, patitthati saddhamme. 
conscientious ... 


Ottapp1, bhikkhave, bhikkhu sagaravo sappatisso na 
cavati, patitthati saddhamme. 
prudent... 


Araddhaviriyo, bhikkhave, bhikkhu sagaravo 
Sappatisso na Cavati, patitthati saaddhamme. 
energetic... 


Pannava, bhikkhave, bhikkhu sagaravo sappatisso na 
cavati, patitthati saddhamme. 


wise doesn’t fail, and establishes themselves in the true 
teaching. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu sagaravo sappatisso na Cavati, 
patitthati saddhamme’ ti. 

A respectful and reverent mendicant with these five 
qualities doesn’t fail, and establishes themselves in the true 
teaching.” 


Navamam. 


9.010. 10. Dutiyaagaravasutta - 
10. Disrespect (2nd) 


1. Sekhabalavagga - 1. Powers of a Trainee 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu agaravo appatisso abhabbo imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjitum. 

“Mendicants, a disrespectful and irreverent mendicant with 
five qualities can’t achieve growth, improvement, or 
maturity in this teaching and training. 


Katamehi pancahi? 
What five? 


Assaddho, bhikkhave, bhikkhu agaravo appatisso 
abhabbo imasmim dhammavinaye vuddhim virulhim 
vepullam apajjitum. 

A disrespectful and irreverent mendicant who is faithless ... 


Ahiriko, bhikkhave, bhikkhu agaravo appatisso 
abhabbo imasmim dhammavinaye vuddhim virulhim 
vepullam apajjitum. 

shameless. ... 


Anottappi, bhikkhave, bhikkhu agaravo appatisso 
abhabbo imasmim dhammavinaye vuddhim virulhim 
vepullam apajjitum. 

imprudent... 


Kusito, bhikkhave, bhikkhu agaravo appatisso 
abhabbo imasmim dhammavinaye vuddhim virulhim 
vepullam apajjitum. 

lazy... 


Duppanno, bhikkhave, bhikkhu agaravo appatisso 
abhabbo imasmim dhammavinaye vuddhim virulhim 
vepullam apajjitum. 

witless can’t achieve growth, improvement, or maturity in 
this teaching and training. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu agaravo appatisso abhabbo 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjitum. 

A disrespectful and irreverent mendicant with these five 
qualities can’t achieve growth, improvement, or maturity in 
this teaching and training. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu sagaravo sappatisso bhabbo imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjitum. 

A respectful and reverent mendicant with five qualities can 
achieve growth, improvement, and maturity in this teaching 
and training. 


Katamehi pancahi? 
What five? 


Saddho, bhikkhave, bhikkhu sagaravo sappatisso 
bhabbo imasmim dhammavinaye vuddhim virulhim 
vepullam apajjitum. 

A respectful and reverent mendicant who is faithful... 


Hirima, bhikkhave, bhikkhu ... pe ... ottapp1, 
bhikkhave, bhikkhu ... pe ... araddhaviriyo, 
bhikkhave, bhikkhu ... pe ... pannava, bhikkhave, 
bhikkhu sagaravo sappatisso bhabbo imasmim 


dhammavinaye vuddhim virulhim vepullam 
apajjitum. 

conscientious... prudent... energetic... wise can achieve 
growth, improvement, and maturity in this teaching and 
training. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu sagaravo sappatisso bhabbo 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjitun” ti. 

A respectful and reverent mendicant with these five 
qualities can achieve growth, improvement, and maturity in 
this teaching and training.” 

Dasamam. 

Sekhabalavaggo pathamo. 

Sankhittam vitthatam dukkha, 

bhatam sikkhaya pancamam; 


Samapatti ca kamesu, 


Ccavana dve agaravati. 


5.011. 11. Ananussutasutta - 11. 


Not Learned From Anyone Else 
2. Balavagga - 2. Powers 


“Pubbaham, bhikkhave, ananussutesu dhammesu 
abhinnavosanaparamippatto patijanami. 

“I claim to have attained perfection and consummation of 
insight regarding principles not learned before from 
another. 


Pancimani, bhikkhave, tathagatassa tathagatabalani, 
yehi balehi saamannagato tathagato asabham thanam 
patijanati, parisasu sihanadam nadati, 
brahmacakkam pavatteti. 

The Realized One has five powers of a Realized One. With 
these he claims the bull’s place, roars his lion’s roar in the 
assemblies, and turns the holy wheel. 


Katamani panca? 
What five? 


Saddhabalam, hiribalam, ottappabalam, viriyabalam, 
pannabalam— 

The powers of faith, conscience, prudence, energy, and 
wisdom. 


imani kho, bhikkhave, panca tathagatassa 
tathagatabalani yehi balehi samannagato tathagato 
asabham thanam patijanati, parisasu sthanadam 
nadati, brahmacakkam pavatteti” ti. 

These are the five powers of a Realized One. With these he 
claims the bull’s place, roars his lion’s roar in the 
assemblies, and turns the holy wheel.” 


Pathamam. 


9.012. 12. Kutasutta - 12. Peak 


2. Balavagga - 2. Powers 


“Pancimani, bhikkhave, sekhabalani. 
“Mendicants, there are these five powers of a trainee. 


Katamani panca? 
What five? 


Saddhabalam, hiribalam, ottappabalam, viriyabalam, 
pannabalam— 

The powers of faith, conscience, prudence, energy, and 
wisdom. 


imani kho, bhikkhave, panca sekhabalani. 
These are the five powers of a trainee. 


Imesam kho, bhikkhave, pancannam sekhabalanam 
etam aggam etam sangahikam etam sanghataniyam, 
yadidam pannabalam. 

Of these five powers of a trainee, the power of wisdom is 
the chief. It holds and binds everything together. 


Seyyathapi, bhikkhave, kutagarassa etam aggam 
etam sangahikam etam sanghataniyam, yadidam 
kutam. 

It’s like a bungalow. The roof-peak is the chief point, which 
holds and binds everything together. 


Evamevam kho, bhikkhave, imesam pancannam 
sekhabalanam etam aggam etam sangahikam etam 
sanghataniyam, yadidam pannabalam. 

In the same way, of these five powers of a trainee, the 
power of wisdom is the chief. It holds and binds everything 
together. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘saddhabalena samannagata bhavissama 
sekhabalena, hiribalena ... ottappabalena ... 
viriyabalena ... pannabalena samannagata 
bhavissama sekhabalena’ti. 

‘We will have the trainee’s powers of faith, conscience, 
prudence, energy, and wisdom.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Dutiyam. 


5.013. 13. Sankhittasutta - 13. In 
Brief 


2. Balavagga - 2. Powers 


“Pancimani, bhikkhave, balani. 
“Mendicants, there are these five powers. 


Katamani panca? 
What five? 


Saddhabalam, viriyabalam, satibalam, samadhibalam, 
pannabalam— 

The powers of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, panca balani’ ti. 
These are the five powers.” 


Tatiyam. 


5.014. 14. Vitthatasutta - 14. In 
Detail 


2. Balavagga - 2. Powers 


“Pancimani, bhikkhave, balani. 
“Mendicants, there are these five powers. 


Katamani panca? 
What five? 


Saddhabalam, viriyabalam, satibalam, samadhibalam, 
pannabalam. 

The powers of faith, energy, mindfulness, immersion, and 
wisdom. 


Katamanca, bhikkhave, saddhabalam? 
And what is the power of faith? 


Idha, bhikkhave, ariyasavako saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a noble disciple has faith in the Realized One’s 
awakening: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Idam vuccati, bhikkhave, saddhabalam. 
This is called the power of faith. 


Katamanca, bhikkhave, viriyabalam? 
And what is the power of energy? 


Idha, bhikkhave, ariyasavako araddhaviriyo viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They’re strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Idam vuccati, bhikkhave, viriyabalam. 
This is called the power of energy. 


Katamanca, bhikkhave, satibalam? 
And what is the power of mindfulness? 


Idha, bhikkhave, ariyasavako satima hoti paramena 
satinepakkena samannagato, cirakatampi 
cirabhasitampi sarita anussarita. 

It’s when a noble disciple is mindful. They have utmost 
mindfulness and alertness, and can remember and recall 
what was said and done long ago. 


Idam vuccati, bhikkhave, satibalam. 
This is called the power of mindfulness. 


Katamanca, bhikkhave, samadhibalam? 
And what is the power of immersion? 


Idha, bhikkhave, ariyasavako vivicceva kamehi 
vivicca akusalehi dhammehi savitakkam savicaram 


vivekajam pitisukham pathamam jhanam 
upasampajja viharati; 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharati; 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption, 
which has the rapture and bliss born of immersion, with 
internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


pitiya ca viraga upekkhako Ca viharati sato ca 
Ssampajano sukhanca kayena patisamvedeti yam tam 
ariya acikkhanti: ‘upekkhako satima sukhavihart’ti 
tatiyam jhanam upasampaijja viharati; 

And with the fading away of rapture, they enter and remain 
in the third absorption, where they meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati. 

Giving up pleasure and pain, and ending former happiness 
and sadness, they enter and remain in the fourth 
absorption, without pleasure or pain, with pure equanimity 
and mindfulness. 


Idam vuccati, bhikkhave, samadhibalam. 
This is called the power of immersion. 


Katamanca, bhikkhave, pannabalam? 
And what is the power of wisdom? 


Idha, bhikkhave, ariyasavako pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 

It’s when a noble disciple is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Idam vuccati, bhikkhave, pannabalam. 
This is called the power of wisdom. 


Imani kho, bhikkhave, panca balani’ ti. 
These are the five powers.” 


Catuttham. 


9.015. 15. Datthabbasutta - 15. 
Should Be Seen 


2. Balavagga - 2. Powers 


“Pancimani, bhikkhave, balani. 
“Mendicants, there are these five powers. 


Katamani panca? 
What five? 


Saddhabalam, viriyabalam, satibalam, samadhibalam, 
pannabalam. 

The powers of faith, energy, mindfulness, immersion, and 
wisdom. 


Kattha ca, bhikkhave, saddhabalam datthabbam? 
And where should the power of faith be seen? 


Catusu sotapattiyangesu. 
In the four factors of stream-entry. 


Ettha saddhabalam datthabbam. 


Kattha ca, bhikkhave, viriyabalam datthabbam? 
And where should the power of energy be seen? 


Catusu sammappadhanesu. 
In the four right efforts. 


Ettha viriyabalam datthabbam. 


Kattha ca, bhikkhave, satibalam datthabbam? 
And where should the power of mindfulness be seen? 


Catusu satipatthanesu. 
In the four kinds of mindfulness meditation. 


Ettha satibalam datthabbam. 


Kattha ca, bhikkhave, saamadhibalam datthabbam? 
And where should the power of immersion be seen? 


Catusu jhanesu. 
In the four absorptions. 


Ettha samadhibalam datthabbam. 


Kattha ca, bhikkhave, pannabalam datthabbam? 
And where should the power of wisdom be seen? 


Catusu ariyasaccesu. 
In the four noble truths. 


Ettha pannabalam datthabbam. 


Imani kho, bhikkhave, panca balani’ ti. 
These are the five powers.” 


Pancamam. 


39.016. 16. Punakutasutta - 16. 
The Peak, Again 


2. Balavagga - 2. Powers 


“Pancimani, bhikkhave, balani. 
“Mendicants, there are these five powers. 


Katamani panca? 
What five? 


Saddhabalam, viriyabalam, satibalam, samadhibalam, 
pannabalam— 

The powers of faith, energy, mindfulness, immersion, and 
wisdom. 


imani kho, bhikkhave, panca balani. 
These are the five powers. 


Imesam kho, bhikkhave, pancannam balanam etam 
aggam etam sangahikam etam sanghataniyam, 
yadidam pannabalam. 

Of these five powers, the power of wisdom is the chief. It 
holds and binds everything together. 


Seyyathapi, bhikkhave, kutagarassa etam aggam 
etam sangahikam etam sanghataniyam, yadidam 
kutam. 

It’s like a bungalow. The roof-peak is the chief point, which 
holds and binds everything together. 


Evamevam kho, bhikkhave, imesam pancannam 
balanam etam aggam etam sangahikam etam 
sanghataniyam, yadidam pannabalan’ ti. 


In the same way, of these five powers, the power of wisdom 
is the chief. It holds and binds everything together.” 


Chattham. 


9.017. 17. Pathamahitasutta - 
17. One’s Own Welfare 


2. Balavagga - 2. Powers 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu attahitaya patipanno hoti, no parahitaya. 
“Mendicants, a mendicant with five qualities is practicing 
for their own welfare, but not that of others. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu attana silasampanno hoti, 
no param silasampadaya samadapeti; 

It’s when a mendicant is personally accomplished in ethics, 
immersion, wisdom, freedom, and the knowledge and vision 
of freedom. But they don’t encourage others in these 
qualities. 


attana samadhisampanno hoti, no param 
samadhisampadaya samadapeti; 


attana pannasampanno hoti, no param 
pannasampadaya samadapeti; 


attana vimuttisampanno hoti, no param 
vimuttisampadaya samadapeti; 


attana vimuttinanadassanasampanno hoti, no param 
vimuttinanadassanasampadaya Ssamadapeti. 


Imehi kho, bhikkhave, pancahi angehi samannagato 
bhikkhu attahitaya patipanno hoti, no parahitaya’” ti. 


A mendicant with these five qualities is practicing for their 
own welfare, but not that of others.” 


Sattamam. 


39.018. 18. Dutiyahitasutta - 18. 
Welfare of Others (2nd) 


2. Balavagga - 2. Powers 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu parahitaya patipanno hoti, no attahitaya. 
“Mendicants, a mendicant with five qualities is practicing 
for the welfare of others, but not their own. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu attana na silasampanno 
hoti, param silasampadaya samadapeti; 

It’s when a mendicant is not personally accomplished in 
ethics, immersion, wisdom, freedom, or the knowledge and 
vision of freedom. But they encourage others in these 
qualities. 


attana na samadhisampanno hoti, param 
samadhisampadaya samadapeti; 


attana na pannasampanno hoti, param 
pannasampadaya samadapeti; 


attana na vimuttisampanno hoti, param 
vimuttisampadaya samadapeti; 


attana na vimuttinanadassanasampanno hoti, param 
vimuttinanadassanasampadaya Ssamadapeti. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu parahitaya patipanno hoti, no 
attahitaya” ti. 


A mendicant with these five qualities is practicing for the 
welfare of others, but not their own.” 


Atthamam. 


9.019. 19. Tatiyahitasutta - 19. 
The Welfare of Neither 


2. Balavagga - 2. Powers 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu neva attahitaya patipanno hoti, no 
parahitaya. 

“Mendicants, a mendicant with five qualities is practicing 
neither for their own welfare, nor that of others. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu attana na silasampanno 
hoti, no param silasampadaya samadapeti; 

It’s when a mendicant is not personally accomplished in 
ethics, immersion, wisdom, freedom, or the knowledge and 
vision of freedom. Nor do they encourage others in these 
qualities. 


attana na samadhisampanno hoti, no param 
samadhisampadaya samadapeti; 


attana na pannasampanno hoti, no param 
pannasampadaya samadapeti; 


attana na vimuttisampanno hoti, no param 
vimuttisampadaya samadapeti; 


attana na vimuttinanadassanasampanno hoti, no 
param vimuttinanadassanasampadaya samadapeti. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu neva attahitaya patipanno 


hoti, no parahitaya’” ti. 
A mendicant with these five qualities is practicing neither 
for their own welfare, nor that of others.” 


Navamam. 


5.020. 20. Catutthahitasutta - 
20. The Welfare of Both 


2. Balavagga - 2. Powers 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu attahitaya ca patipanno hoti parahitaya Ca. 
“Mendicants, a mendicant with five qualities is practicing 
for both their own welfare and that of others. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu attana ca silasampanno 
hoti, paranca silasampadaya samadapeti; 

It’s when a mendicant is personally accomplished in ethics, 
immersion, wisdom, freedom, and the knowledge and vision 
of freedom. And they encourage others in these qualities. 


attana ca samadhisampanno hoti, paranca 
samadhisampadaya samadapeti, attana ca 
pannasampanno hoti, paranca pannasampadaya 
Samadapeti; 


attana ca vimuttisampanno hoti, paranca 
vimuttisampadaya samadapeti; 


attana ca vimuttinanadassanasampanno hoti, 
paranca vimuttinanadassanasampadaya samadapeti. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu attahitaya ca patipanno hoti 
parahitaya ca” ti. 

A mendicant with these five qualities is practicing both for 
their own welfare and that of others.” 


Dasamam. 

Balavaggo dutiyo. 
Ananussutakutanca, 
sankhittam vitthatena Ca; 
Datthabbanca puna kutam, 


cattaropi hitena cati. 


9.021. 21. Pathamaagaravasutta 
- 21. Disrespect (1st) 


3. Pancangikavagga - 3. With Five Factors 


“So vata, bhikkhave, bhikkhu agaravo appatisso 
asabhagavuttiko ‘sabrahmacarisu abhisamacarikam 
dhammam paripuressati’ti netam thanam vijjati. 
“Mendicants, it’s simply impossible for a disrespectful and 
irreverent mendicant with incompatible lifestyle to fulfill the 
practice dealing with supplementary regulations regarding 
their spiritual companions. 


‘Abhisamacarikam dhammam aparipuretva sekham 
dhammam paripuressati’ti netam thanam vijjati. 
Without fulfilling the practice dealing with supplementary 
regulations, it’s impossible to fulfill the practice of a trainee. 


‘Sekham dhammam aparipuretva silani 
paripuressati’ti netam thanam vijjati. 

Without fulfilling the practice of a trainee, it’s impossible to 
fulfill ethics. 


‘Silani aparipuretva sammaditthim paripuressati’ti 
netam thanam vijjati. 
Without fulfilling ethics, it’s impossible to fulfill right view. 


‘Sammaditthim aparipuretva sammasamadhim 
paripuressati’ti netam thanam vijjati. 

Without fulfilling right view, it’s impossible to fulfill right 
immersion. 


So vata, bhikkhave, bhikkhu sagaravo sappatisso 
sabhagavuttiko ‘sabrahmacarisu abhisamacarikam 
dhammam paripuressati’ti thanametam vijjati. 


But it is possible for a respectful and reverent mendicant 
with compatible lifestyle to fulfill the practice dealing with 
supplementary regulations regarding their spiritual 
companions. 


‘Abhisamacarikam dhammam pariptretva sekham 
dhammam paripuressati’ti thanametam vijjati. 
Having fulfilled the practice dealing with supplementary 
regulations, it’s possible to fulfill the practice of a trainee. 


‘Sekham dhammam paripuretva silani 
paripuressati’ti thanametam vijjati. 

Having fulfilled the practice of a trainee, it’s possible to 
fulfill ethics. 


‘Silani paripuretva sammaditthim paripuressati’ti 
thanametam vijjati. 
Having fulfilled ethics, it’s possible to fulfill right view. 


‘Sammaditthim paripuretva sammasamadhim 
paripuressati’ti thanametam vijjati’ ti. 

Having fulfilled right view, it’s possible to fulfill right 
immersion.” 


Pathamam. 


9.022. 22. Dutiyaagaravasutta - 
22. Disrespect (2nd) 


3. Pancangikavagga - 3. With Five Factors 


“So vata, bhikkhave, bhikkhu agaravo appatisso 
asabhagavuttiko ‘sabrahmacarisu abhisamacarikam 
dhammam paripuressati’ti netam thanam vijjati. 
“Mendicants, it’s simply impossible for a disrespectful and 
irreverent mendicant with incompatible lifestyle to fulfill the 
practice dealing with supplementary regulations regarding 
their spiritual companions. 


‘Abhisamacarikam dhammam aparipuretva sekham 
dhammam paripuressati’ti netam thanam vijjati. 
Without fulfilling the practice dealing with supplementary 
regulations, it’s impossible to fulfill the practice of a trainee. 


‘Sekham dhammam aparipuretva silakkhandham 
paripuressati’ti netam thanam vijjati. 

Without fulfilling the practice of a trainee, it’s impossible to 
fulfill the entire spectrum of ethics. 


‘Silakkhandham aparipuretva samadhikkhandham 
paripuressati’ti netam thanam vijjati. 

Without fulfilling the entire spectrum of ethics, it’s 
impossible to fulfill the entire spectrum of immersion. 


‘Samadhikkhandham aparipuretva pannakkhandham 
paripuressati’ti netam thanam vijjati. 

Without fulfilling the entire spectrum of immersion, it’s 
impossible to fulfill the entire spectrum of wisdom. 


So vata, bhikkhave, bhikkhu sagaravo sappatisso 
sabhagavuttiko ‘sabrahmacarisu abhisamacarikam 


dhammam paripuressati’ti thanametam vijjati. 

But it is possible for a respectful and reverent mendicant 
with compatible lifestyle to fulfill the practice dealing with 
supplementary regulations regarding their spiritual 
companions. 


‘Abhisamacarikam dhammam pariptretva sekham 
dhammam paripuressati’ti thanametam vijjati. 
Having fulfilled the practice dealing with supplementary 
regulations, it’s possible to fulfill the practice of a trainee. 


‘Sekham dhammam paripuretva silakkhandham 
paripuressati’ti thanametam vijjati. 

Having fulfilled the practice of a trainee, it’s possible to 
fulfill the entire spectrum of ethics. 


‘Silakkhandham paripuretva samadhikkhandham 
paripuressati’ti thanametam vijjati. 

Having fulfilled the entire spectrum of ethics, it’s possible to 
fulfill the entire spectrum of immersion. 


‘Samadhikkhandham paripuretva pannakkhandham 
paripuressati’ti thanametam vijjati’ ti. 

Having fulfilled the entire spectrum of immersion, it’s 
possible to fulfill the entire spectrum of wisdom.” 


Dutiyam. 


39.023. 23. Upakkilesasutta - 23. 


Corruptions 
3. Pancangikavagga - 3. With Five Factors 


“Pancime, bhikkhave, jatarupassa upakkilesa, yehi 
upakkilesehi upakkilittham jatarupam na ceva mudu 
hoti na ca kammaniyam na Ca pabhassaram 
pabhangu ca na ca samma upeti kammaya. 
“Mendicants, there are these five corruptions of gold. When 
gold is corrupted by these it’s not pliable, workable, or 
radiant, but is brittle and not completely ready for working. 


Katame panca? 
What five? 


Ayo, loham, tipu, sisam, sajjham— 
Iron, copper, tin, lead, and silver. 


ime kho, bhikkhave, panca jatarupassa upakkilesa, 
yehi upakkilesehi upakkilittham jatarupam na ceva 
mudu hoti na ca kammaniyam na ca pabhassaram 
pabhangu ca na ca samma upeti kammaya. 

When gold is corrupted by these five corruptions it’s not 
pliable, workable, or radiant, but is brittle and not 
completely ready for working. 


Yato ca kho, bhikkhave, jatarupam imehi pancahi 
upakkilesehi vimuttam hoti, tam hoti jatarupam 
mudu ca kammaniyanca pabhassaranca na Ca 
pabhangu samma upeti kammaya. 

But when gold is free of these five corruptions it becomes 
pliable, workable, and radiant, not brittle, and ready to be 
worked. 


Yassa yassa ca pilandhanavikatiya akankhati—yadi 
muddikaya yadi kundalaya yadi giveyyakaya yadi 
suvannamalaya—tancassa attham anubhoti. 

Then the goldsmith can successfully create any kind of 
ornament they want, whether a ring, earrings, a necklace, 
or a golden garland. 


Evamevam kho, bhikkhave, pancime cittassa 
upakkilesa, yehi upakkilesehi upakkilittham cittam 
na ceva mudu hoti na ca kammaniyam na Ca 
pabhassaram pabhangu Ca na ca samma samadhiyati 
asavanam khayaya. 

In the same way, there are these five corruptions of the 
mind. When the mind is corrupted by these it’s not pliable, 
workable, or radiant. It’s brittle, and not completely 
immersed in samadhi for the ending of defilements. 


Katame panca? 
What five? 


Kamacchando, byapado, thinamiddham, 
uddhaccakukkuccam, vicikiccha— 

Sensual desire, ill will, dullness and drowsiness, 
restlessness and remorse, and doubt. 


ime kho, bhikkhave, panca cittassa upakkilesa yehi 
upakkilesehi upakkilittham cittam na ceva mudu hoti 
na ca kammaniyam na ca pabhassaram pabhangu ca 
na Ca samma samadhiyati asavanam khayaya. 

These are the five corruptions of the mind. When the mind 
is corrupted by these it’s not pliable, workable, or radiant. 
It’s brittle, and not completely immersed in samadhi for the 
ending of defilements. 


Yato ca kho, bhikkhave, cittam imehi pancahi 
upakkilesehi vimuttam hoti, tam hoti cittam mudu ca 


kammaniyanca pabhassaranca na ca pabhangu 
Samma samadhiyati asavanam khayaya. 

But when the mind is free of these five corruptions it’s 
pliable, workable, and radiant. It’s not brittle, and is 
completely immersed in samadhi for the ending of 
defilements. 


Yassa yassa ca abhinnasacchikaraniyassa dhammassa 
cittam abhininnameti abhinnasacchikiriyaya tatra 
tatreva sakkhibhabbatam papunati sati sati ayatane. 
You become capable of realizing anything that can be 
realized by insight to which you extend the mind, in each 
and every case. 


So sace akankhati: ‘anekavihitam iddhividham 
paccanubhaveyyam—ekopi hutva bahudha assam, 
bahudhapi hutva eko assam; avibhavam, tirobhavam; 
tirokuttam tiropakaram tiropabbatam asajjamano 
gaccheyyam, seyyathapi akase; pathaviyapi 
ummujjanimujjam kareyyam, seyyathapi udake; 
udakepi abhijjamano gaccheyyam, seyyathapi 
pathaviyam; akasepi pallankena kameyyam, 
seyyathapi pakkhi sakuno; imepi candimasuriye 
evammahiddhike evammahanubhave panina 
parimaseyyam parimajjeyyam yava brahmalokapi 
kayena vasam vatteyyan’ti, 

If you wish: ‘May I wield the many kinds of psychic power— 
multiplying myself and becoming one again; appearing and 
disappearing; going unimpeded through a wall, a rampart, 
or a mountain as if through space; diving in and out of the 
earth as if it were water; walking on water as if it were 
earth; flying cross-legged through the sky like a bird; 
touching and stroking with the hand the sun and moon, so 
mighty and powerful, controlling the body as far as the 
Brahma realm.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
You're capable of realizing it, in each and every case. 


So sace akankhati: ‘dibbaya sotadhatuya visuddhaya 
atikkantamanusikaya ubho sadde suneyyam—dibbe 
Ca manuse Ca ye dure santike ca’ti, 

If you wish: ‘With clairaudience that is purified and 
superhuman, may I hear both kinds of sounds, human and 
divine, whether near or far.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
You’re capable of realizing it, in each and every case. 


So sace akankhati: ‘parasattanam parapuggalanam 
cetasa ceto paricca pajaneyyam— 

If you wish: ‘May I understand the minds of other beings 
and individuals, having comprehended them with my mind. 


Saragam va cittam saragam cittanti pajaneyyam, 
vitaragam va cittam vitaragam cittanti pajaneyyam, 
sadosam va cittam sadosam cittanti pajaneyyam, 
vitadosam va cittam vitadosam cittanti pajaneyyam, 
samoham va cittam samoham cittanti pajaneyyam, 
vitamoham va cittam vitamoham cittanti pajaneyyam, 
sankhittam va cittam sankhittam cittanti 
pajaneyyam, vikkhittam va cittam vikkhittam cittanti 
pajaneyyam, mahaggatam va cittam mahaggatam 
cittanti pajaneyyam, amahaggatam va cittam 
amahaggatam cittanti pajaneyyam, sauttaram va 
cittam sauttaram cittanti pajaneyyam, anuttaram va 
cittam anuttaram cittanti pajaneyyam, samahitam va 
cittam samahitam cittanti pajaneyyam, asamahitam 
va cittam asamahitam cittanti pajaneyyam, vimuttam 


va cittam vimuttam cittanti pajaneyyam, avimuttam 
va cittam avimuttam cittanti pajaneyyan’ti, 

May I understand mind with greed as “mind with greed”, 
and mind without greed as “mind without greed”; mind 
with hate as “mind with hate”, and mind without hate as 
“mind without hate”; mind with delusion as “mind with 
delusion”, and mind without delusion as “mind without 
delusion”; constricted mind as “constricted mind”, and 
scattered mind as “scattered mind”; expansive mind as 
“expansive mind”, and unexpansive mind as “unexpansive 
mind”; mind that is not supreme as “mind that is not 
supreme”, and mind that is supreme as “mind that is 
supreme”; mind immersed in samadhi as “mind immersed 
in samadhi”, and mind not immersed in samadhi as “mind 
not immersed in samadhi”; freed mind as “freed mind”, and 
unfreed mind as “unfreed mind”.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
You're capable of realizing it, in each and every case. 


So sace akankhati: ‘anekavihitam pubbenivasam 
anussareyyam, seyyathidam—ekampi jatim dvepi 
jatiyo tissopi jatiyo catassopi jatiyo pancapi jatiyo 
dasapi jatiyo visampi jatiyo timsampi jatiyo 
cattarisampi jatiyo pannasampi jatiyo jatisatampi 
jatisahassampi jatisatasahassampi anekepi 
samvattakappe anekepi vivattakappe anekepi 
samvattavivattakappe—amutrasim evamnamo 
evamgotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto amutra udapadim; tatrapasim evamnamo 
evamgotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto idhupapannoti, iti saakaram sauddesam 
anekavihitam pubbenivasam anussareyyan ti, 


If you wish: ‘May I recollect many kinds of past lives. That 
is: one, two, three, four, five, ten, twenty, thirty, forty, fifty, a 
hundred, a thousand, a hundred thousand rebirths; many 
eons of the world contracting, many eons of the world 
expanding, many eons of the world contracting and 
expanding. May I remember: “There, I was named this, my 
clan was that, I looked like this, and that was my food. This 
was how I felt pleasure and pain, and that was how my life 
ended. When I passed away from that place I was reborn 
somewhere else. There, too, I was named this, my clan was 
that, I looked like this, and that was my food. This was how I 
felt pleasure and pain, and that was how my life ended. 
When I passed away from that place I was reborn here.” 
May I recollect my many past lives, with features and 
details.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
You're capable of realizing it, in each and every case. 


So sace akankhati: ‘dibbena cakkhuna visuddhena 
atikkantamanusakena satte passeyyam cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajaneyyam—ime 
vata bhonto satta kayaduccaritena samannagata 
vaciduccaritena samannagata manoduccaritena 
Samannagata ariyanam upavadaka micchaditthika 
micchaditthikammasamadana, te kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapanna; ime va pana bhonto satta kayasucaritena 
Samannagata vacisucaritena samannagata 
manosucaritena samannagata ariyanam anupavadaka 
sammaditthika sammaditthikammasamadana, te 
kayassa bheda param marana sugatim saggam lokam 
upapannati, iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passeyyam cavamane 


upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajaneyyan’ti, 

If you wish: ‘With clairvoyance that is purified and 
superhuman, may I see sentient beings passing away and 
being reborn—inferior and superior, beautiful and ugly, ina 
good place or a bad place—and understand how sentient 
beings are reborn according to their deeds: “These dear 
beings did bad things by way of body, speech, and mind. 
They spoke ill of the noble ones; they had wrong view; and 
they acted out of that wrong view. When their body breaks 
up, after death, they’re reborn in a place of loss, a bad 
place, the underworld, hell. These dear beings, however, 
did good things by way of body, speech, and mind. They 
never spoke ill of the noble ones; they had right view; and 
they acted out of that right view. When their body breaks 
up, after death, they’re reborn in a good place, a heavenly 
realm.” And so, with clairvoyance that is purified and 
superhuman, may I see sentient beings passing away and 
being reborn—inferior and superior, beautiful and ugly, ina 
good place or a bad place. And may I understand how 
sentient beings are reborn according to their deeds.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
You’re capable of realizing it, in each and every case. 


So sace akankhati: ‘asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja 
vihareyyan’ ti, 

If you wish: ‘May I realize the undefiled freedom of heart 
and freedom by wisdom in this very life, and live having 
realized it with my own insight due to the ending of 
defilements.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane’ ti. 
You’re capable of realizing it, in each and every case.” 


Tatiyam. 


5.024. 24. Dussilasutta - 24. 


Unethical 
3. Pancangikavagga - 3. With Five Factors 


“Dussilassa, bhikkhave, silavipannassa hatupaniso 
hoti sammasamadhi; 

“Mendicants, an unethical person, who lacks ethics, has 
destroyed a vital condition for right immersion. 


Sammasamadhimhi asati saammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam; 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupaniso hoti 
nibbidavirago; 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment and dispassion. 


nibbidavirage asati nibbidaviragavipannassa 
hatupanisam hoti vimuttinanadassanam. 

When there is no disillusionment and dispassion, one who 
lacks disillusionment and dispassion has destroyed a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, bhikkhave, rukkho sakhapalasavipanno. 
Suppose there was a tree that lacked branches and foliage. 


Tassa papatikapi na paripurim gacchati, tacopi na 
paripurim gacchati, pheggupi na paripurim gacchati, 
saropi na paripurim gacchati; 


Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


evamevam kho, bhikkhave, dussilassa silavipannassa 
hatupaniso hoti sammasamadhi; 

In the same way, an unethical person, who lacks ethics, has 
destroyed a vital condition for right immersion. 


Sammasamadhimhi asati saammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam; 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupaniso hoti 
nibbidavirago; 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment and dispassion. 


nibbidavirage asati nibbidaviragavipannassa 
hatupanisam hoti vimuttinanadassanam. 

When there is no disillusionment and dispassion, one who 
lacks disillusionment and dispassion has destroyed a vital 
condition for knowledge and vision of freedom. 


Silavato, bhikkhave, silasampannassa 
upanisasampanno hoti sammasamadhi; 

An ethical person, who has fulfilled ethics, has fulfilled a 
vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam; 
When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 


and vision. 


yathabhutananadassane sati 
yathabhutananadassanasampannassa 
upanisasampanno hoti nibbidavirago; 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment and dispassion. 


nibbidavirage sati nibbidaviragasampannassa 
upanisasampannam hoti vimuttinanadassanam. 
When there is disillusionment and dispassion, one who has 
fulfilled disillusionment and dispassion has fulfilled a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, bhikkhave, rukkho 
sakhapalasasampanno. Tassa papatikapi paripurim 
gacchati, tacopi paripurim gacchati, pheggupi 
paripurim gacchati, saropi paripurim gacchati; 
Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would all grow to fullness. 


evamevam kho, bhikkhave, silavato silasampannassa 
upanisasampanno hoti sammasamadhi; 

In the same way, an ethical person, who has fulfilled ethics, 
has fulfilled a vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam; 
When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


yathabhutananadassane sati 
yathabhutananadassanasampannassa 


upanisasampanno hoti nibbidavirago; 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment and dispassion. 


nibbidavirage sati nibbidaviragasampannassa 
upanisasampannam hoti vimuttinanadassanan’” ti. 
When there is disillusionment and dispassion, one who has 
fulfilled disillusionment and dispassion has fulfilled a vital 
condition for knowledge and vision of freedom.” 


Catuttham. 


9.025. 25. Anuggahitasutta - 25. 
Supported 


3. Pancangikavagga - 3. With Five Factors 


“Pancahi, bhikkhave, angehi anuggahita 
sammaditthi cetovimuttiphala ca hoti 
cetovimuttiphalanisamsa ca, pannavimuttiphala ca 
hoti pannavimuttiphalanisamsa Ca. 

“Mendicants, when right view is supported by five factors it 
has freedom of heart and freedom by wisdom as its fruit 
and benefit. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, sammaditthi silanuggahita ca hoti, 
sutanuggahita ca hoti, sakacchanuggahita ca hoti, 
samathanuggahita ca hoti, vipassananuggahita ca 
hoti. 

It’s when right view is supported by ethics, learning, 
discussion, serenity, and discernment. 


Imehi kho, bhikkhave, pancahi angehi anuggahita 
sammaditthi cetovimuttiphala ca hoti 
cetovimuttiphalanisamsa ca, pannavimuttiphala ca 
hoti pannavimuttiphalanisamsa ca’ ti. 

When right view is supported by these five factors it has 
freedom of heart and freedom by wisdom as its fruit and 
benefit.” 


Pancamam. 


9.026. 26. Vimuttayatanasutta - 


26. Opportunities for Freedom 
3. Pancangikavagga - 3. With Five Factors 


“Pancimani, bhikkhave, vimuttayatanani yattha 
bhikkhuno appamattassa atapino pahitattassa 
viharato avimuttam va cittam vimuccati, aparikkhina 
va asava parikkhayam gacchanti, ananuppattam va 
anuttaram yogakkhemam anupapunati. 

“Mendicants, there are these five opportunities for 
freedom. If a mendicant stays diligent, keen, and resolute at 
these times, their mind is freed, their defilements are 
ended, and they arrive at the supreme sanctuary. 


Katamani panca? 
What five? 


Idha, bhikkhave, bhikkhuno sattha dhammam deseti 
annataro va garutthaniyo sabrahmacari. 

Firstly, the Teacher or a respected spiritual companion 
teaches Dhamma to a mendicant. 


Yatha yatha, bhikkhave, tassa bhikkhuno sattha 
dhammam deseti, annataro va garutthaniyo 
sabrahmacari tatha tatha so tasmim dhamme 
atthapatisamvedi ca hoti dhammapatisamvedi Ca. 
That mendicant feels inspired by the meaning and the 
teaching in that Dhamma, no matter how the Teacher ora 
respected spiritual companion teaches it. 


Tassa atthapatisamvedino dhammapatisamvedino 
pamojjam jayati. 
Feeling inspired, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedeti. 
When the body is tranquil, one feels bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Idam, bhikkhave, pathamam vimuttayatanam yattha 
bhikkhuno appamattassa atapino pahitattassa 
viharato avimuttam va cittam vimuccati, aparikkhina 
va asava parikkhayam gacchanti, ananuppattam va 
anuttaram yogakkhemam anupapunati. (1) 

This is the first opportunity for freedom. If a mendicant 
stays diligent, keen, and resolute at this time, their mind is 
freed, their defilements are ended, and they arrive at the 
supreme sanctuary. 


Puna caparam, bhikkhave, bhikkhuno na heva kho 
sattha dhammam deseti, annataro va garutthaniyo 
sabrahmacarli, api ca kho yathasutam 
yathapariyattam dhammam vittharena paresam 
deseti. 

Furthermore, it may be that neither the Teacher nora 
respected spiritual companion teaches Dhamma to a 
mendicant. But the mendicant teaches Dhamma in detail to 
others as they learned and memorized it. 


Yatha yatha, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam vittharena paresam 


deseti tatha tatha so tasmim dhamme 
atthapatisamvedi ca hoti dhammapatisamvedi Ca. 
That mendicant feels inspired by the meaning and the 
teaching in that Dhamma, no matter how they teach it in 
detail to others as they learned and memorized it. 


Tassa atthapatisamvedino dhammapatisamvedino 
pamojjam jayati. 
Feeling inspired, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedeti. 
When the body is tranquil, one feels bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Idam, bhikkhave, dutiyam vimuttayatanam yattha 
bhikkhuno appamattassa atapino pahitattassa 
viharato avimuttam va cittam vimuccati, aparikkhina 
va asava parikkhayam gacchanti, ananuppattam va 
anuttaram yogakkhemam anupapunati. (2) 

This is the second opportunity for freedom. ... 


Puna caparam, bhikkhave, bhikkhuno na heva kho 
sattha dhammam deseti, annataro va garutthaniyo 
sabrahmacarl, napi yathasutam yathapariyattam 
dhammam vittharena paresam deseti, api ca kho 
yathasutam yathapariyattam dhammam vittharena 
sajjhayam karoti. 


Furthermore, it may be that neither the Teacher nor... the 
mendicant teaches Dhamma. But the mendicant recites the 
teaching in detail as they learned and memorized it. 


Yatha yatha, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam vittharena sajjhayam 
karoti tatha tatha so tasmim dhamme 
atthapatisamvedi ca hoti dhammapatisamvedi Ca. 
That mendicant feels inspired by the meaning and the 
teaching in that Dhamma, no matter how they recite it in 
detail as they learned and memorized it. 


Tassa atthapatisamvedino dhammapatisamvedino 
pamojjam jayati. 
Feeling inspired, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedeti. 
When the body is tranquil, one feels bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Idam, bhikkhave, tatiyam vimuttayatanam yattha 
bhikkhuno appamattassa atapino ... pe ... 
yogakkhemam anupapunati. (3) 

This is the third opportunity for freedom. ... 


Puna caparam, bhikkhave, bhikkhuno na heva kho 
sattha dhammam deseti, annataro va garutthaniyo 


sabrahmacarl, napi yathasutam yathapariyattam 
dhammam vittharena paresam deseti, napi 
yathasutam yathapariyattam dhammam vittharena 
sajjhayam karoti; 

Furthermore, it may be that neither the Teacher nor... the 
mendicant teaches Dhamma... nor does the mendicant 
recite the teaching. 


api ca kho yathasutam yathapariyattam dhammam 
cetasa anuvitakketi anuvicareti manasanupekkhati. 
But the mendicant thinks about and considers the teaching 
in their heart, examining it with the mind as they learned 
and memorized it. 


Yatha yatha, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam cetasa anuvitakketi 
anuvicareti manasanupekkhati tatha tatha so tasmim 
dhamme atthapatisamvedi ca hoti 
dhammapatisamvedi Ca. 

That mendicant feels inspired by the meaning and the 
teaching in that Dhamma, no matter how they think about 
and consider it in their heart, examining it with the mind as 
they learned and memorized it. 


Tassa atthapatisamvedino dhammapatisamvedino 
pamojjam jayati. 
Feeling inspired, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedeti. 


When the body is tranquil, one feels bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Idam, bhikkhave, catuttham vimuttayatanam yattha 
bhikkhuno appamattassa atapino pahitattassa 
viharato avimuttam va cittam vimuccati, aparikkhina 
va asava parikkhayam gacchanti, ananuppattam va 
anuttaram yogakkhemam anupapunati. (4) 

This is the fourth opportunity for freedom. ... 


Puna caparam, bhikkhave, bhikkhuno na heva kho 
sattha dhammam deseti annataro va garutthaniyo 
sabrahmacarl, napi yathasutam yathapariyattam 
dhammam vittharena paresam deseti, napi 
yathasutam yathapariyattam dhammam vittharena 
sajjhayam karoti, napi yathasutam yathapariyattam 
dhammam cetasa anuvitakketi anuvicareti 
manasanupekkhati; 

Furthermore, it may be that neither the Teacher nor... the 
mendicant teaches Dhamma... nor does the mendicant 
recite the teaching... or think about it. 


api ca khvassa annataram samadhinimittam 
suggahitam hoti sumanasikatam supadharitam 
suppatividdham pannaya. 

But a meditation subject as a foundation of immersion is 
properly grasped, attended, borne in mind, and 
comprehended with wisdom. 


Yatha yatha, bhikkhave, bhikkhuno annataram 
samadhinimittam suggahitam hoti sumanasikatam 
supadharitam suppatividdham pannaya tatha tatha so 
tasmim dhamme atthapatisamvedi ca hoti 
dhammapatisamvedi Ca. 


That mendicant feels inspired by the meaning and the 
teaching in that Dhamma, no matter how a meditation 
subject as a foundation of immersion is properly grasped, 
attended, borne in mind, and comprehended with wisdom. 


Tassa atthapatisamvedino dhammapatisamvedino 
pamojjam jayati. 
Feeling inspired, joy springs up. 


Pamuditassa piti jayati. 
Being joyful, rapture springs up. 


Pitimanassa kayo passambhati. 
When the mind is full of rapture, the body becomes 
tranquil. 


Passaddhakayo sukham vedeti. 
When the body is tranquil, one feels bliss. 


Sukhino cittam samadhiyati. 
And when blissful, the mind becomes immersed in samadhi. 


Idam, bhikkhave, pancamam vimuttayatanam yattha 
bhikkhuno appamattassa atapino pahitattassa 
viharato avimuttam va cittam vimuccati, aparikkhina 
va asava parikkhayam gacchanti, ananuppattam va 
anuttaram yogakkhemam anupapunati. (5) 

This is the fifth opportunity for freedom. ... 


Imani kho, bhikkhave, panca vimuttayatanani yattha 
bhikkhuno appamattassa atapino pahitattassa 
viharato avimuttam va cittam vimuccati, aparikkhina 
va asava parikkhayam gacchanti, ananuppattam va 
anuttaram yogakkhemam anupapunati’ ti. 

These are the five opportunities for freedom. If a mendicant 
stays diligent, keen, and resolute at these times, their mind 


is freed, their defilements are ended, and they arrive at the 
supreme sanctuary.” 


Chattham. 


5.027.227. Samadhisutta - 27. 


Immersion 
3. Pancangikavagga - 3. With Five Factors 


“Samadhim, bhikkhave, bhavetha appamanam nipaka 
patissata. 

“Mendicants, develop limitless immersion, alert and 
mindful. 


Samadhim, bhikkhave, bhavayatam appamanam 
nipakanam patissatanam panca nanani 
paccattanneva uppajjanti. 

When you develop limitless immersion, alert and mindful, 
five knowledges arise for you personally. 


Katamani panca? 
What five? 


‘Ayam samadhi paccuppannasukho ceva ayatinca 
sukhavipako’ti paccattanneva nanam uppaijjati, 
‘This immersion is blissful now, and results in bliss in the 
future.’ ... 


‘ayam samadhi ariyo niramiso’ti paccattanneva 
nanam uppaijjati, 
‘This immersion is noble and spiritual.’ ... 


‘ayam samadhi akapurisasevito’ti paccattanneva 
nanam uppaijjati, 
‘This immersion is not cultivated by sinners.’ ... 


‘ayam samadhi santo panito patippassaddhaladdho 
ekodibhavadhigato, na 


sasankharaniggayhavaritagato’ti paccattanneva 
nanam uppaijjati, 

‘This immersion is peaceful and sublime and tranquil and 
unified, not held in place by forceful suppression.’ ... 


‘sato kho panaham imam samapajjami sato 
vutthahami’ti paccattanneva nanam uppaijjati. 
‘I mindfully enter into and emerge from this immersion. ... 


Samadhim, bhikkhave, bhavetha appamanam nipaka 
patissata. 
Develop limitless immersion, alert and mindful. 


Samadhim, bhikkhave, bhavayatam appamanam 
nipakanam patissatanam imani panca nanani 
paccattanneva uppajjanti” ti. 

When you develop limitless immersion, alert and mindful, 
these five knowledges arise for you personally.” 


Sattamam. 


3.028. 28. Pancangikasutta - 28. 


With Five Factors 
3. Pancangikavagga - 3. With Five Factors 


“Ariyassa, bhikkhave, pancangikassa 
Sammasamadhissa bhavanam desessami. 
“Mendicants, I will teach you how to develop noble right 
immersion with five factors. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katama ca, bhikkhave, ariyassa pancangikassa 
Sammasamadhissa bhavana? 

“And how do you develop noble right immersion with five 
factors? 


Idha, bhikkhave, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

Firstly, a mendicant, quite secluded from sensual pleasures, 
secluded from unskillful qualities, enters and remains in the 
first absorption. It has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


So imameva kayam vivekajena pitisukhena 
abhisandeti parisandeti paripureti parippharati; 


nassa kinci sabbavato kayassa vivekajena pitisukhena 
apphutam hoti. 

They drench, steep, fill, and spread their body with rapture 
and bliss born of seclusion. There’s no part of the body 
that’s not spread with rapture and bliss born of seclusion. 


Seyyathapi, bhikkhave, dakkho nhapako va 
nhapakantevasi va kamsathale nhaniyacunnani 
akiritva udakena paripphosakam paripphosakam 
sanneyya. Sayam nhaniyapindi snehanugata 
snehapareta santarabahira phuta snehena, na ca 
paggharin1i. 

It’s like when a deft bathroom attendant or their apprentice 
pours bath powder into a bronze dish, sprinkling it little by 
little with water. They knead it until the ball of bath powder 
is soaked and saturated with moisture, spread through 
inside and out; yet no moisture oozes out. 


Evamevam kho, bhikkhave, bhikkhu imameva kayam 
vivekajena pitisukhena abhisandeti parisandeti 
paripureti parippharati; 

In the same way, a mendicant drenches, steeps, fills, and 
spreads their body with rapture and bliss born of seclusion. 


nassa kinci sabbavato kayassa vivekajena pitisukhena 
apphutam hoti. 

There’s no part of the body that’s not spread with rapture 
and bliss born of seclusion. 


Ariyassa, bhikkhave, pancangikassa 
Sammasamadhissa ayam pathama bhavana. (1) 

This is the first way to develop noble right immersion with 
five factors. 


Puna caparam, bhikkhave, bhikkhu 
vitakkavicaranam vupasama ... pe ... dutiyam jhanam 


upasampajja viharati. 

Furthermore, as the placing of the mind and keeping it 
connected are stilled, a mendicant enters and remains in 
the second absorption. It has the rapture and bliss born of 
immersion, with internal clarity and confidence, and unified 
mind, without placing the mind and keeping it connected. 


So imameva kayam samadhijena pitisukhena 
abhisandeti parisandeti paripureti parippharati; 
They drench, steep, fill, and spread their body with rapture 
and bliss born of immersion. 


nassa kinci sabbavato kayassa samadhijena 
pitisukhena apphutam hoti. 

There’s no part of the body that’s not spread with rapture 
and bliss born of immersion. 


Seyyathapi, bhikkhave, udakarahado gambhiro 
ubbhidodako. Tassa nevassa puratthimaya disaya 
udakassa ayamukham, na pacchimaya disaya 
udakassa ayamukham, na uttaraya disaya udakassa 
ayamukham, na dakkhinaya disaya udakassa 
ayamukham, devo ca kalena kalam samma dharam 
nanuppaveccheyya. 

It’s like a deep lake fed by spring water. There’s no inlet to 
the east, west, north, or south, and no rainfall to replenish it 
from time to time. 


Atha kho tamhava udakarahada sita varidhara 
ubbhijjitva tameva udakarahadam sitena varina 
abhisandeyya parisandeyya paripureyya 
paripphareyya; nassa kinci sabbavato 
udakarahadassa sitena varina apphutam assa. 

But the stream of cool water welling up in the lake 
drenches, steeps, fills, and spreads throughout the lake. 


There’s no part of the lake that’s not spread through with 
cool water. 


Evamevam kho, bhikkhave, bhikkhu imameva kayam 
samadhijena pitisukhena abhisandeti parisandeti 
paripureti parippharati; 

In the same way, a mendicant drenches, steeps, fills, and 
spreads their body with rapture and bliss born of 
immersion. 


nassa kinci sabbavato kayassa samadhijena 
pitisukhena apphutam hoti. 

There’s no part of the body that’s not spread with rapture 
and bliss born of immersion. 


Ariyassa, bhikkhave, pancangikassa 
Sammasamadhissa ayam dutiya bhavana. (2) 

This is the second way to develop noble right immersion 
with five factors. 


Puna caparam, bhikkhave, bhikkhu pitiya ca viraga 
.. pe... tatiyam jhanam upasampajja viharati. 
Furthermore, with the fading away of rapture, a mendicant 
enters and remains in the third absorption. They meditate 
with equanimity, mindful and aware, personally 
experiencing the bliss of which the noble ones declare, 
‘Equanimous and mindful, one meditates in bliss.’ 


So imameva kayam nippitikena sukhena abhisandeti 
parisandeti paripureti parippharati; 

They drench, steep, fill, and spread their body with bliss 
free of rapture. 


nassa kinci sabbavato kayassa nippitikena sukhena 
apphutam hoti. 


There’s no part of the body that’s not spread with bliss free 
of rapture. 


Seyyathapi, bhikkhave, uppaliniyam va paduminiyam 
va pundarikiniyam va appekaccani uppalani va 
padumani va pundarikani va udake jatani udake 
samvaddhani udakanuggatani anto nimuggaposini. 
It’s like a pool with blue water lilies, or pink or white 
lotuses. Some of them sprout and grow in the water without 
rising above it, thriving underwater. 


Tani yava Cagga yava ca mula sitena varina 
abhisannani parisannani paripurani paripphutani; 
From the tip to the root they’re drenched, steeped, filled, 
and soaked with cool water. 


nassa kinci sabbavatam uppalanam va padumanam va 
pundarikanam va sitena varina apphutam assa. 
There’s no part of them that’s not spread through with cool 
water. 


Evamevam kho, bhikkhave, bhikkhu imameva kayam 
nippitikena sukhena abhisandeti parisandeti 
paripureti parippharati; 

In the same way, a mendicant drenches, steeps, fills, and 
spreads their body with bliss free of rapture. 


nassa kinci sabbavato kayassa nippitikena sukhena 
apphutam hoti. 

There’s no part of the body that’s not spread with bliss free 
of rapture. 


Ariyassa, bhikkhave, pancangikassa 
sammasamadhissa ayam tatiya bhavana. (3) 

This is the third way to develop noble right immersion with 
five factors. 


Puna caparam, bhikkhave, bhikkhu sukhassa ca 
pahana ... pe ... catuttham jhanam upasampajja 
viharati. 

Furthermore, giving up pleasure and pain, and ending 
former happiness and sadness, a mendicant enters and 
remains in the fourth absorption. It is without pleasure or 
pain, with pure equanimity and mindfulness. 


So imameva kayam parisuddhena cetasa 
pariyodatena pharitva nisinno hoti; 

They sit spreading their body through with pure bright 
mind. 


nassa kinci sabbavato kayassa parisuddhena cetasa 
pariyodatena apphutam hoti. 

There’s no part of the body that’s not spread with pure 
bright mind. 


Seyyathapi, bhikkhave, puriso odatena vatthena 
SasiSam parupitva nisinno assa; 

It’s like someone sitting wrapped from head to foot with 
white cloth. 


nassa kinci sabbavato kayassa odatena vatthena 
apphutam assa. 

There’s no part of the body that’s not spread over with 
white cloth. 


Evamevam kho, bhikkhave, bhikkhu imameva kayam 
parisuddhena cetasa pariyodatena pharitva nisinno 
hoti; 

In the same way, they sit spreading their body through with 
pure bright mind. 


nassa kinci sabbavato kayassa parisuddhena cetasa 
pariyodatena apphutam hoti. 

There’s no part of the body that’s not spread with pure 
bright mind. 


Ariyassa, bhikkhave, pancangikassa 
Sammasamadhissa ayam catuttha bhavana. (4) 

This is the fourth way to develop noble right immersion with 
five factors. 


Puna caparam, bhikkhave, bhikkhuno 
paccavekkhananimittam suggahitam hoti 
sumanasikatam supadharitam suppatividdham 
pannaya. 

Furthermore, the meditation that is a foundation for 
reviewing is properly grasped, attended, borne in mind, 
and comprehended with wisdom by a mendicant. 


Seyyathapi, bhikkhave, annova annam 
paccavekkheyya, thito va nisinnam paccavekkheyya, 
nisinno va nipannam paccavekkheyya. 

It’s like when someone views someone else. Someone 
standing might view someone sitting, or someone sitting 
might view someone lying down. 


Evamevam kho, bhikkhave, bhikkhuno 
paccavekkhananimittam suggahitam hoti 
sumanasikatam supadharitam suppatividdham 
pannaya. 

In the same way, the meditation that is a foundation for 
reviewing is properly grasped, attended, borne in mind, 
and comprehended with wisdom by a mendicant. 


Ariyassa, bhikkhave, pancangikassa 
Sammasamadhissa ayam pancama bhavana. (5) 


This is the fifth way to develop noble right immersion with 
five factors. 


Evam bhavite kho, bhikkhave, bhikkhu ariye 
pancangike sammasamadhimhi evam bahulikate 
yassa yassa abhinnasacchikaraniyassa dhammassa 
cittam abhininnameti abhinnasacchikiriyaya, tatra 
tatreva sakkhibhabbatam papunati sati sati ayatane. 
When the noble right immersion with five factors is 
cultivated in this way, a mendicant becomes capable of 
realizing anything that can be realized by insight to which 
they extend the mind, in each and every case. 


Seyyathapi, bhikkhave, udakamaniko adhare thapito 
puro udakassa samatittiko kakapeyyo. 

Suppose a water jar was placed on a stand, full to the brim 
so a crow could drink from it. 


Tamenam balava puriso yato yato avajjeyya, 
agaccheyya udakan” ti? 

If a strong man was to tip it any which way, would water 
pour out?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evamevam kho, bhikkhave, bhikkhu evam bhavite 
ariye pancangike sammasamadhimhi evam 
bahulikate yassa yassa abhinnasacchikaraniyassa 
dhammassa cittam abhininnameti 
abhinnasacchikiriyaya, tatra tatreva 
sakkhibhabbatam papunati sati sati ayatane. 

“In the same way, when noble right immersion with five 
factors is cultivated in this way, a mendicant becomes 
capable of realizing anything that can be realized by insight 
to which they extend the mind, in each and every case. 


Seyyathapi, bhikkhave, same bhumibhage 
pokkharani caturamsa alibaddha pura udakassa 
samatittika kakapeyya. 

Suppose there was a square, walled lotus pond on level 
ground, full to the brim so a crow could drink from it. 


Tamenam balava puriso yato yato alim munceyya, 
agaccheyya udakan’” ti? 

If a strong man was to open the wall on any side, would 
water pour out?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evamevam kho, bhikkhave, bhikkhu evam bhavite 
ariye pancangike sammasamadhimhi evam 
bahulikate yassa yassa abhinnasacchikaraniyassa 
dhammassa ... pe ... sati sati ayatane. 

“In the same way, when noble right immersion with five 
factors is cultivated in this way, a mendicant becomes 
capable of realizing anything that can be realized by insight 
to which they extend the mind, in each and every case. 


Seyyathapi, bhikkhave, subhumiyam catumahapathe 
ajannaratho yutto assa thito odhastapatodo. 

Suppose a Chariot stood harnessed to thoroughbreds at a 
level crossroads, with a goad ready. 


Tamenam dakkho yoggacariyo assadammasarathi 
abhiruhitva vamena hatthena rasmiyo gahetva 
dakkhinena hatthena patodam gahetva yenicchakam 
yadicchakam sareyyapi paccasareyyapi. 

Then a deft horse trainer, a master charioteer, might mount 
the chariot, taking the reins in his right hand and goad in 


the left. He’d drive out and back wherever he wishes, 
whenever he wishes. 


Evamevam kho, bhikkhave, bhikkhu evam bhavite 
ariye pancangike sammasamadhimhi evam 
bahulikate yassa yassa abhinnasacchikaraniyassa 
dhammassa cittam abhininnameti 
abhinnasacchikiriyaya, 

In the same way, when noble right immersion with five 
factors is cultivated in this way, 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 

a mendicant becomes capable of realizing anything that can 
be realized by insight to which they extend the mind, in 
each and every case. 


So sace akankhati: ‘anekavihitam iddhividham 
paccanubhaveyyam—ekopi hutva bahudha assam ... 
pe ... yava brahmalokapi kayena vasam vatteyyan’ti, 
If you wish: ‘May I wield the many kinds of psychic power: 
multiplying myself and becoming one again... controlling 
the body as far as the Brahma realm.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
You’re capable of realizing it, in each and every case. 


So sace akankhati: ‘dibbaya sotadhatuya visuddhaya 
atikkantamanusikaya ubho sadde suneyyam—dibbe 
ca manuse Ca ye dure santike ca’ti, 

If you wish: ‘With clairaudience that is purified and 
superhuman, may I hear both kinds of sounds, human and 
divine, whether near or far.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
You're capable of realizing it, in each and every case. 


So sace akankhati: ‘parasattanam parapuggalanam 
cetasa ceto paricca pajaneyyam—saragam va cittam 
Saragam cittanti pajaneyyam, vitaragam va cittam 
vitaragam cittanti pajaneyyam, sadosam va cittam ... 
vitadosam va cittam ... samoham va cittam ... 
vitamoham va cittam ... sankhittam va cittam ... 
vikkhittam va cittam ... mahaggatam va cittam ... 
amahaggatam va cittam ... sauttaram va cittam ... 
anuttaram va cittam ... samahitam va cittam ... 
asamahitam va cittam ... vimuttam va cittam ... 
avimuttam va cittam avimuttam cittanti 
pajaneyyan’ti, 

If you wish: ‘May I understand the minds of other beings 
and individuals, having comprehended them with my mind. 
May I understand mind with greed as “mind with greed”, 
and mind without greed as “mind without greed”; mind 
with hate as “mind with hate”, and mind without hate as 
“mind without hate”; mind with delusion as “mind with 
delusion”, and mind without delusion as “mind without 
delusion”; constricted mind as “constricted mind”, and 
scattered mind as “scattered mind”; expansive mind as 
“expansive mind”, and unexpansive mind as “unexpansive 
mind”; mind that is not supreme as “mind that is not 
supreme”, and mind that is supreme as “mind that is 
supreme”; mind immersed in samadhi as “mind immersed 
in samadhi”, and mind not immersed in samadhi as “mind 
not immersed in samadhi”; freed mind as “freed mind”, and 
unfreed mind as “unfreed mind”.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
You’re capable of realizing it, in each and every case. 


So sace akankhati: ‘anekavihitam pubbenivasam 
anussareyyam, seyyathidam—ekampi jatim, dvepi 
jatiyo ... pe ... iti sakaram sauddesam anekavihitam 
pubbenivasam anussareyyan’ti, 

If you wish: ‘May I recollect many kinds of past lives, with 
features and details.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
You’re capable of realizing it, in each and every case. 


So sace akankhati: ‘dibbena cakkhuna visuddhena 
atikkantamanusakena ... pe ... yathakammupage satte 
pajaneyyan’ti, 

If you wish: ‘With clairvoyance that is purified and 
superhuman, may I see sentient beings passing away and 
being reborn according to their deeds.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
You’re capable of realizing it, in each and every case. 


So sace akankhati: ‘asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja 
vihareyyan’ ti, 

If you wish: ‘May I realize the undefiled freedom of heart 
and freedom by wisdom in this very life, and live having 
realized it with my own insight due to the ending of 
defilements.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane’ ti. 
You're capable of realizing it, in each and every case.” 


Atthamam. 


5.029. 29. Cankamasutta - 29. 
Walking Meditation 


3. Pancangikavagga - 3. With Five Factors 


“Pancime, bhikkhave, cankame anisamsa. 
“Mendicants, there are five benefits of walking meditation. 


Katame panca? 
What five? 


Addhanakkhamo hoti, padhanakkhamo hoti, 
appabadho hoti, asitam pitam khayitam sayitam 
samma parinamam gacchati, cankamadhigato 
samadhi ciratthitiko hoti. 

You get fit for traveling, fit for striving in meditation, and 
healthy. What’s eaten, drunk, chewed, and tasted is 
properly digested. And immersion gained while walking 
lasts long. 


Ime kho, bhikkhave, panca cankame anisamsa’ ti. 
These are the five benefits of walking meditation.” 


Navamam. 


9.030. 30. Nagitasutta - 30. With 
Nagita 
3. Pancangikavagga - 3. With Five Factors 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosalesu carikam caramano 
mahata bhikkhusamghena saddhim yena 
icchanangalam nama kosalanam brahmanagamo 
tadavasari. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants when 
he arrived at a village of the Kosalan brahmins named 
Icchanangala. 


Tatra sudam bhagava icchanangale viharati 
icchanangalavanasande. 
He stayed in a forest near Icchanangala. 


Assosum kho icchanangalaka brahmanagahapatika: 
The brahmins and householders of Icchanangala heard: 


“samano khalu bho gotamo sakyaputto sakyakula 
pabbajito icchanangalam anuppatto; icchanangale 
viharati icchanangalavanasande. 

“It seems the ascetic Gotama—a Sakyan, gone forth from a 
Sakyan family—has arrived at Icchanangala. He is staying 
in a forest near Icchanangala. 


Tam kho pana bhavantam gotamam evam kalyano 
kittisaddo abbhuggato: 
He has this good reputation: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi, sattha devamanussanam 
buddho bhagavati’. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


So imam lokam sadevakam samarakam sabrahmakam 
sassamanabrahmanim pajam sadevamanussam sayam 
abhinna sacchikatva pavedeti. 

He has realized with his own insight this world—with its 
gods, Maras and Brahmas, this population with its ascetics 
and brahmins, gods and humans—and he makes it known to 
others. 


So dhammam deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 
kevalaparipunnam parisuddham brahmacariyam 
pakaseti. 

He teaches Dhamma that’s good in the beginning, good in 
the middle, and good in the end, meaningful and well- 
phrased. And he reveals a spiritual practice that’s entirely 
full and pure. 


Sadhu kho pana tatharupanam arahatam dassanam 
hoti’ ti. 
It’s good to see such perfected ones.” 


Atha kho icchanangalaka brahmanagahapatika tassa 
rattiya accayena pahutam khadantyam bhojaniyam 
adaya yena icchanangalavanasando 
tenupasankamimsu; upasankamitva 
bahidvarakotthake atthamsu uccasaddamahasadda. 


Then, when the night had passed, they took many different 
foods and went to the forest near Icchanangala, where they 
stood outside the gates making a dreadful racket. 


Tena kho pana samayena ayasma nagito bhagavato 
upatthako hoti. 

Now, at that time Venerable Nagita was the Buddha’s 
attendant. 


Atha kho bhagava ayasmantam nagitam amantesi: 
Then the Buddha said to Nagita, 


“ke pana kho, nagita, uccasaddamahasadda, kevatta 
manne macchavilope” ti? 

“Nagita, who’s making that dreadful racket? You’d think it 
was fishermen hauling in a catch!” 


“Ete, bhante, icchanangalaka brahmanagahapatika 
pahutam khadaniyam bhojaniyam adaya 
bahidvarakotthake thita bhagavantanneva uddissa 
bhikkhusamghanca’” ti. 

“Sir, it’s these brahmins and householders of Icchanangala. 
They’ve brought many different foods, and they’re standing 
outside the gates wanting to offer it specially to the Buddha 
and the mendicant Sangha.” 


“Maham, nagita, yasena Ssaamagamam, ma Ca maya 
yaso. 

“Nagita, may I never become famous. May fame not come 
to me. 


Yo kho, nagita, nayimassa nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi assa akicchalabh1 
akasiralabhi, yassaham nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 


sambodhasukhassa nikamalabhi akicchalabh1 
akasiralabh1. 

There are those who can’t get the bliss of renunciation, the 
bliss of seclusion, the bliss of peace, the bliss of awakening 
when they want, without trouble or difficulty like I can. 


So tam milhasukham middhasukham 
labhasakkarasilokasukham sadiyeyya’” ti. 

Let them enjoy the filthy, lazy pleasure of possessions, 
honor, and popularity.” 


“Adhivasetu dani, bhante, bhagava, adhivasetu 
sugato; 

“Sir, may the Blessed One please relent now! May the Holy 
One relent! 


adhivasanakalo dani, bhante, bhagavato. 
Now is the time for the Buddha to relent. 


Yena yeneva dani bhagava gamissati tamninnava 
gamissanti brahmanagahapatika negama ceva 
janapada Ca. 

Wherever the Buddha now goes, the brahmins and 
householders will incline the same way, as will the people of 
town and country. 


Seyyathapi, bhante, thullaphusitake deve vassante 
yathaninnam udakani pavattanti; 
It’s like when it rains heavily and the water flows downhill. 


evamevam kho, bhante, yena yeneva dani bhagava 
gamissati, tamninnava gamissanti 
brahmanagahapatika negama ceva janapada Ca. 

In the same way, wherever the Buddha now goes, the 
brahmins and householders will incline the same way, as 
will the people of town and country. 


Tam kissa hetu? 
Why is that? 


Tatha hi, bhante, bhagavato silapannanan’ ti. 
Because of the Buddha’s ethics and wisdom.” 


“Maham, nagita, yasena saamagamam, ma Ca maya 
yaso. 

“Nagita, may I never become famous. May fame not come 
to me. 


Yo kho, nagita, nayimassa nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi assa akicchalabh1 
akasiralabhi1, yassaham nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi akicchalabhi 
akasiralabh1. 

There are those who can’t get the bliss of renunciation, the 
bliss of seclusion, the bliss of peace, the bliss of awakening 
when they want, without trouble or difficulty like I can. 


So tam milhasukham middhasukham 
labhasakkarasilokasukham sadiyeyya. 

Let them enjoy the filthy, lazy pleasure of possessions, 
honor, and popularity. 


Asitapitakhayitasayitassa kho, nagita, uccarapassavo 
What you eat, drink, chew, and taste ends up as excrement 
and urine. 


eso tassa nissando. 
This is its outcome. 


Piyanam kho, nagita, viparinamannathabhava 
uppajjanti sokaparidevadukkhadomanassupayasa— 
When loved ones decay and perish, sorrow, lamentation, 
pain, sadness, and distress arise. 


eso tassa nissando. 
This is its outcome. 


Asubhanimittanuyogam anuyuttassa kho, nagita, 
subhanimitte patikulyata santhati— 

When you pursue meditation on the feature of ugliness, 
revulsion at the feature of beauty becomes stabilized. 


eso tassa nissando. 
This is its outcome. 


Chasu kho, nagita, phassayatanesu aniccanupassino 
viharato phasse patikulyata santhati— 

When you meditate observing impermanence in the six 
fields of contact, revulsion at contact becomes stabilized. 


eso tassa nissando. 
This is its outcome. 


Pancasu kho, nagita, upadanakkhandhesu 
udayabbayanupassino viharato upadane patikulyata 
santhati— 

When you meditate observing rise and fall in the five 
grasping aggregates, revulsion at grasping becomes 
stabilized. 


eso tassa nissando’ ti. 
This is its outcome.” 


Dasamam. 


Pancangikavaggo tatiyo. 
Dve agaravupakkilesa, 
Dussilanuggahitena Ca; 
Vimuttisamadhipancangika, 


Cankamam nagitena cati. 


5.031.311. Sumanasutta - 31. 


With Sumana 
4. Sumanavagga - 4. With Sumana 


Ekam samayanm ... pe ... anathapindikassa arame. 
At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho sumana rajakumari pancahi rathasatehi 
pancahi rajakumarisatehi parivuta yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinna 
kho sumana rajakumari bhagavantam etadavoca: 
Then Princess Sumana, escorted by five hundred chariots 
and five hundred royal maidens, went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“Idhassu, bhante, bhagavato dve savaka samasaddha 
Samasila samapanna— 

“Sir, suppose there were two disciples equal in faith, ethics, 
and wisdom. 


eko dayako, eko adayako. 
One is a giver, one is not. 


Te kayassa bheda param marana sugatim saggam 
lokam upapajjeyyum. 

When their body breaks up, after death, they’re reborn ina 
good place, a heavenly realm. 


Devabhutanam pana nesam, bhante, siya viseso, siya 
nanakaranan” ti? 

When they have become gods, would there be any 
distinction or difference between them?” 


“Siya, sumane”ti bhagava avoca: 
“There would be, Sumana,” said the Buddha. 


“yo so, sumane, dayako so amum adayakam 
devabhuto samano pancahi thanehi adhiganhati— 
“As a god, the one who was a giver would surpass the other 
in five respects: 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena. 
divine lifespan, beauty, happiness, fame, and sovereignty. 


Yo so, sumane, dayako so amum adayakam devabhuto 
samano imehi pancahi thanehi adhiganhati”. 

As a god, the one who was a giver would surpass the other 
in these five respects.” 


“Sace pana te, bhante, tato cuta itthattam 
agacchanti, manussabhutanam pana nesam, bhante, 
Siya viseso, siya nanakaranan’” ti? 

“But sir, if they pass away from there and come back to this 
state of existence as human beings, would there still be any 
distinction or difference between them?” 


“Siya, sumane”ti bhagava avoca: 
“There would be, Sumana,” said the Buddha. 


“yo so, sumane, dayako so amum adayakam 
manussabhuto samano pancahi thanehi adhiganhati 
“As a human being, the one who was a giver would surpass 
the other in five respects: 


manusakena ayuna, manusakena vannena, 
manusakena sukhena, manusakena yasena, 


manusakena adhipateyyena. 
human lifespan, beauty, happiness, fame, and sovereignty. 


Yo so, sumane, dayako so amum adayakam 
manussabhuto samano imehi pancahi thanehi 
adhiganhati”. 

As a human being, the one who was a giver would surpass 
the other in these five respects.” 


“Sace pana te, bhante, ubho agarasma anagariyam 
pabbajanti, pabbajitanam pana nesam, bhante, siya 
viseso, siya nanakaranan’” ti? 

“But sir, if they both go forth from the lay life to 
homelessness, would there still be any distinction or 
difference between them?” 


“Siya, sumane”ti bhagava avoca: 
“There would be, Sumana,” said the Buddha. 


“yo so, sumane, dayako so amum adayakam pabbajito 
samano pancahi thanehi adhiganhati— 

“As a renunciate, the one who was a giver would surpass 
the other in five respects. 


yacitova bahulam civaram paribhunjati appam 
ayacito, yacitova bahulam pindapatam paribhunjati 
appam ayacito, yacitova bahulam senasanam 
paribhunjati appam ayacito, yacitova bahulam 
gilanapaccayabhesajjaparikkharam paribhunjati 
appam ayacito. 

They’d usually use only what they’ve been invited to accept 
—robes, alms-food, lodgings, and medicines and supplies 
for the sick—rarely using them without invitation. 


Yehi kho pana sabrahmacarthi saddhim viharati 
tyassa manapeneva bahulam kayakammena 


Samudacaranti appam amanapena, manapeneva 
bahulam vacikammena samudacaranti appam 
amanapena, manapeneva bahulam manokammena 
Samudacaranti appam amanapena, manapamyeva 
bahulam upaharam upaharanti appam amanapam. 
When living with other spiritual practitioners, they usually 
treat them agreeably by way of body, speech, and mind, 
rarely disagreeably. 


Yo so, sumane, dayako so amum adayakam pabbajito 
samano imehi pancahi thanehi adhiganhati’ ti. 

As a renunciate, the one who was a giver would surpass the 
other in these five respects.” 


“Sace pana te, bhante, ubho arahattam papunanti, 
arahattappattanam pana nesam, bhante, siya viseso, 
siya nanakaranan’” ti? 

“But sir, if they both attain perfection, as perfected ones 
would there still be any distinction or difference between 
them?” 


“Ettha kho panesaham, sumane, na kinci 
nanakaranam vadami, yadidam vimuttiya vimuttin” ti. 
“In that case, I say there is no difference between the 
freedom of one and the freedom of the other.” 


“Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing! 


Yavancidam, bhante, alameva danani datum alam 
punnani katum; 

Just this much is quite enough to justify giving gifts and 
making merit. 


yatra hi nama devabhutassapi upakarani punnani, 
manussabhutassapi upakarani punnani, 


pabbajitassapi upakarani punnani’ ti. 
For merit is helpful for those who have become gods, 
human beings, and renunciates.” 


“Evametam, sumane. 
“That’s so true, Sumana. 


Alanhi, sumane, danani datum alam punnani katum. 
It’s quite enough to justify giving gifts and making merit. 


Devabhttassapi upakarani punnani, 
manussabhutassapi upakarani punnani, 
pabbajitassapi upakarani punnani’ ti. 

For merit is helpful for those who have become gods, 
human beings, and renunciates.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Yathapi cando vimalo, 
“The moon so immaculate, 


gaccham akasadhatuya; 
journeying across the dimension of space; 


Sabbe taragane loke, 
outshines with its radiance 


abhaya atirocati. 
all the world’s stars. 


Tatheva silasampanno, 
So too, a faithful individual, 


saddho purisapuggalo; 
perfect in ethics, 


Sabbe maccharino loke, 
outshines with their generosity 


cagena atirocati. 
all the world’s stingy people. 


Yathapi megho thanayam, 
The thundering rain cloud, 


vijjumali satakkaku; 
its hundred peaks wreathed in lightning, 


Thalam ninnanca pureti, 
pours down over the rich earth, 


abhivassam vasundharam. 
soaking the plains and lowlands. 


Evam dassanasampanno, 
Even so, an astute person accomplished in vision, 


Sammasambuddhasavako; 
a disciple of the fully awakened Buddha, 


Maccharim adhiganhati, 
surpasses a stingy person 


pancathanehi pandito. 
in five respects: 


Ayuna yasasa ceva, 
long life and fame, 


vannena ca sukhena Ca; 
beauty and happiness. 


Sa ve bhogaparibyulho, 
Blessed with riches, 


pecca sagge pamodati’ ti. 
they depart to rejoice in heaven.” 


Pathamam. 


5.032. 32. Cundisutta - 32. With 
Cundi 


4. Sumanavagga - 4. With Sumana 


Ekam samayam bhagava rajagahe viharati veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Atha kho cundi rajakumari pancahi rathasatehi 
pancahi ca kumarisatehi parivuta yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinna 
kho cundi rajakumari bhagavantam etadavoca: 

Then Princess Cundi, escorted by five hundred chariots and 
five hundred royal maidens, went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“Amhakam, bhante, bhata cundo nama rajakumaro, 
so evamaha: 
“Sir, my brother, Prince Cunda, says this: 


‘yadeva so hoti itthi va puriso va buddham saranam 
gato, dhammam saranam gato, saangham saranam 
gato, panatipata pativirato, adinnadana pativirato, 
kamesumicchacara pativirato, musavada pativirato, 
suramerayamajjapamadatthana pativirato, so kayassa 
bheda param marana sugatimyeva upapajjati, no 
duggatin’ti. 

‘Take a woman or man who goes for refuge to the Buddha, 
the teaching, and the Sangha, and doesn’t kill living 
creatures, steal, commit sexual misconduct, lie, or take 
alcoholic drinks that cause negligence. Only then do they 


get reborn in a good place, not a bad place, when their 
body breaks up, after death.’ 


Saham, bhante, bhagavantam pucchami: 
And so I ask the Buddha: 


‘kathamrupe kho, bhante, satthari pasanno kayassa 
bheda param marana sugatimyeva upapajjati, no 
duggatim? 

Sir, what kind of teacher should you have confidence in so 
as to be reborn in a good place, not a bad place, when the 
body breaks up, after death? 


Kathamrupe dhamme pasanno kayassa bheda param 
Marana sugatimyeva upapajjati, no duggatim? 

Sir, what kind of teaching should you have confidence in so 
as to be reborn in a good place, not a bad place, when the 
body breaks up, after death? 


Kathamrupe sanghe pasanno kayassa bheda param 
Marana sugatimyeva upapajjati, no duggatim? 

Sir, what kind of Sangha should you have confidence in so 
as to be reborn in a good place, not a bad place, when the 
body breaks up, after death? 


Kathamrupesu silesu paripurakari kayassa bheda 
param marana sugatimyeva upapajjati, no 
duggatin’” ti? 

Sir, what kind of ethics should you fulfill so as to be reborn 
in a good place, not a bad place, when the body breaks up, 
after death?” 


“Yavata, cundi, satta apada va dvipada va catuppada 
va bahuppada va rupino va arupino va sannino va 
asannino va nevasanninasannino va, tathagato tesam 
aggamakkhayati araham sammasambuddho. 


“Cund1, the Realized One, the perfected one, the fully 
awakened Buddha, is said to be the best of all sentient 
beings—be they footless, with two feet, four feet, or many 
feet; with form or formless; with perception or without 
perception or with neither perception nor non-perception. 


Ye kho, cundi, buddhe pasanna, agge te pasanna. 
Those who have confidence in the Buddha have confidence 
in the best. 


Agge kho pana pasannanam aggo vipako hoti. 
Having confidence in the best, the result is the best. 


Yavata, cundi, dhamma sankhata, ariyo atthangiko 
maggo tesam aggamakkhayati. 

The noble eightfold path is said to be the best of all 
conditioned things. 


Ye, cundi, ariye atthangike magge pasanna, agge te 
pasanna, agge kho pana pasannanam aggo vipako 
hoti. 

Those who have confidence in the noble eightfold path have 
confidence in the best. Having confidence in the best, the 
result is the best. 


Yavata, cundi, dhamma sankhata va asankhata va, 
virago tesam aggamakkhayati, yadidam— 

Fading away is said to be the best of all things whether 
conditioned or unconditioned. 


madanimmadano pipasavinayo alayasamugghato 
vattupacchedo tanhakkhayo virago nirodho 
nibbanam. 

That is, the quelling of vanity, the removing of thirst, the 
uprooting of clinging, the breaking of the round, the ending 
of craving, fading away, cessation, extinguishment. 


Ye kho, cundi, virage dhamme pasanna, agge te 
pasanna. 

Those who have confidence in the teaching of fading away 
have confidence in the best. 


Agge kho pana pasannanam aggo vipako hoti. 
Having confidence in the best, the result is the best. 


Yavata, cundi, sangha va gana va, 
tathagatasavakasangho tesam aggamakkhayati, 
yadidam— 

The Sangha of the Realized One’s disciples is said to be the 
best of all communities and groups. 


cattari purisayugani attha purisapuggala, esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 

It consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world. 


Ye kho, cundi, sanghe pasanna, agge te pasanna. 
Those who have confidence in the Sangha have confidence 
in the best. 


Agge kho pana pasannanam aggo vipako hoti. 
Having confidence in the best, the result is the best. 


Yavata, cundi, silani, ariyakantani silani tesam 
aggamakkhayati, yadidam— 

The ethical conduct loved by the noble ones is said to be the 
best of all ethics. 


akhandani acchiddani asabalani akammasani 
bhujissani vinnuppasatthani aparamatthani 
samadhisamvattanikani. 

It is unbroken, impeccable, spotless, and unmarred, 
liberating, praised by sensible people, not mistaken, and 
leading to immersion. 


Ye kho, cundi, ariyakantesu silesu paripurakarino, 
agge te paripurakarino. 

Those who fulfill the ethics loved by the noble ones fulfill the 
best. 


Agge kho pana paripurakarinam aggo vipako hotiti. 
Fulfilling the best, the result is the best. 


Aggato ve pasannanam, 
For those who, knowing the best teaching, 


aggam dhammam vijanatam; 
base their confidence on the best— 


Agge buddhe pasannanam, 
confident in the best Awakened One, 


dakkhineyye anuttare. 
supremely worthy of a religious donation; 


Agge dhamme pasannanam, 
confident in the best teaching, 


viragupasame sukhe; 
the bliss of fading and stilling; 


Agge sanghe pasannanam, 
confident in the best Sangha, 


punnakkhette anuttare. 
the supreme field of merit— 


Aggasmim danam dadatam, 
giving gifts to the best, 


aggam punnam pavaddhati; 
the best of merit grows: 


Aggam ayu Ca vanno Ca, 
the best lifespan, beauty, 


yaso kitti sukham balam. 
fame, reputation, happiness, and strength. 


Aggassa data medhav1i, 
An intelligent person gives to the best, 


aggadhammasamahito; 
settled on the best teaching. 


Devabhuto manusso va, 
When they become a god or human, 


aggappatto pamodati’ ti. 
they rejoice at reaching the best.” 


Dutiyam. 


9.033. 33. Uggahasutta - 33. 
With Uggaha 


4. Sumanavagga - 4. With Sumana 


Ekam samayam bhagava bhaddiye viharati jatiya 
vane. 

At one time the Buddha was staying near Bhaddiya, in 
Jatiya Wood. 


Atha kho uggaho mendakanatta yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho uggaho mendakanatta bhagavantam etadavoca: 
Then Uggaha, Mendaka’s grandson, went up to the 
Buddha, bowed, sat down to one side, and said to him, 


“Adhivasetu me, bhante, bhagava svatanaya 
attacatuttho bhattan’ ti. 

“Sir, may the Buddha please accept tomorrow’s meal from 
me, together with three other monks.” 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho uggaho mendakanatta bhagavato 
adhivasanam viditva utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

Then, knowing that the Buddha had consented, Uggaha got 
up from his seat, bowed, and respectfully circled the 
Buddha, keeping him on his right, before leaving. 


Atha kho bhagava tassa rattiya accayena 
pubbanhasamayam nivasetva pattacivaramadaya yena 
uggahassa mendakanattuno nivesanam 


tenupasankami; upasankamitva pannatte asane 
nisidi. 

Then when the night had passed, the Buddha robed up in 
the morning and, taking his bowl and robe, went to 
Uggaha’s home, where he sat on the seat spread out. 


Atha kho uggaho mendakanatta bhagavantam 
panitena khadaniyena bhojanityena sahattha 
santappesi Sampavaresi. 

Then Uggaha served and satisfied the Buddha with his own 
hands with a variety of delicious foods. 


Atha kho uggaho mendakanatta bhagavantam 
bhuttavim onitapattapanim ekamantam nisidi. 
When the Buddha had eaten and washed his hand and 
bowl, Uggaha sat down to one side, 


Ekamantam nisinno kho uggaho mendakanatta 
bhagavantam etadavoca: 
and said to him, 


“ima me, bhante, kumariyo patikulani gamissanti. 
“Sir, these girls of mine will be going to their husbands’ 
families. 


Ovadatu tasam, bhante, bhagava; 
May the Buddha please advise 


anusasatu tasam, bhante, bhagava, yam tasam assa 
digharattam hitaya sukhaya’” ti. 

and instruct them. It will be for their lasting welfare and 
happiness.” 


Atha kho bhagava ta kumariyo etadavoca: 
Then the Buddha said to those girls: 


“tasmatiha, kumariyo, evam sikkhitabbam: 
“So, girls, you should train like this: 


‘yassa vo matapitaro bhattuno dassanti atthakama 
hitesino anukampaka anukampam upadaya, tassa 
bhavissama pubbutthayiniyo pacchanipatiniyo 
kimkarapatissaviniyo manapacariniyo piyavadiniyo ti. 
‘Our parents will give us to a husband wanting what’s best, 
out of kindness and compassion. We will get up before him 
and go to bed after him, and be obliging, behaving nicely 
and speaking politely.’ 


Evanhi vo, kumariyo, sikkhitabbam. 
That’s how you should train. 


Tasmatiha, kumariyo, evam sikkhitabbam: 
So, girls, you should train like this: 


‘ye te bhattu garuno bhavissanti matati va pitati va 
samanabrahmanati va, te sakkarissama garum 
karissama manessama pujessama abbhagate ca 
asanodakena patipujessama’ ti. 

‘Those our husband respects—mother and father, ascetics 
and brahmins—we will honor, respect, revere, and 
venerate, and serve with a seat and a drink when they come 
as guests.’ 


Evanhi vo, kumariyo, sikkhitabbam. 
That’s how you should train. 


Tasmatiha, kumariyo, evam sikkhitabbam: 
So, girls, you should train like this: 


‘ye te bhattu abbhantara kammanta unnati va 
kappasati va, tattha dakkha bhavissama analasa, 


tatrupayaya vimamsaya samannagata, alam katum 
alam samvidhatun’ ti. 

‘We will be skilled and tireless in doing domestic duties for 
our husband, such as knitting and sewing. We will have an 
understanding of how to go about things in order to 
complete and organize the work.’ 


Evanhi vo, kumariyo, sikkhitabbam. 
That’s how you should train. 


Tasmatiha, kumariyo, evam sikkhitabbam: 
So, girls, you should train like this: 


‘yo so bhattu abbhantaro antojano dasati va pessati 
va kammakarati va, tesam katanca katato janissama 
akatanca akatato janissama, gilanakananca 
balabalam janissama, khadaniyam bhojaniyancassa 
paccamsena samvibhajissama’ti. 

‘We will know what work our husband’s domestic 
bondservants, workers, and staff have completed, and what 
they’ve left incomplete. We will know who is sick, and who is 
fit or unwell. We will distribute to each a fair portion of 
various foods.’ 


Evanhi vo, kumariyo, sikkhitabbam. 
That’s how you should train. 


Tasmatiha, kumariyo, evam sikkhitabbam: 
So, girls, you should train like this: 


‘yam bhatta aharissati dhanam va dhannam va 
rajatam va jatarupam va, tam arakkhena guttiya 
Sampadessama, tattha ca bhavissama adhutti athen1 
asondi avinasikayo’ti. 

‘We will ensure that any income our husbands earn is 
guarded and protected, whether money, grain, silver, or 


gold. We will not overspend, steal, waste, or lose it.’ 


Evanhi vo, kumariyo, sikkhitabbam. 
That’s how you should train. 


Imehi kho, kumariyo, pancahi dhammehi 
Samannagato matugamo kayassa bheda param 
Marana manapakayikanam devanam sahabyatam 
upapajjatiti. 

When they have these five qualities, females—when their 
body breaks up, after death—are reborn in company with 
the Gods of the Lovable Host. 


Yo nam bharati sabbada, 
She’d never look down on her husband, 


niccam atapi ussuko; 
who’s always keen to work hard, 


Sabbakamaharam posam, 
always looking after her, 


bhattaram natimannati. 
and bringing whatever she wants. 


Na capi sotthi bhattaram, 
And a good woman never scolds her husband 


issacarena rosaye; 
with jealous words. 


Bhattu ca garuno sabbe, 
Being astute, she reveres 


patipujeti pandita. 
those respected by her husband. 


Utthahika analasa, 
She gets up early, works tirelessly, 


sangahitaparijjana; 
and manages the domestic help. 


Bhattu manapam Carati, 
She’s loveable to her husband, 


sambhatam anurakkhati. 
and preserves his wealth. 


Ya evam vattati nari, 
A lady who fulfills these duties 


bhattuchandavasanuga; 
according to her husband’s desire, 


Manapa nama te deva, 
is reborn among the gods 


yattha sa upapajjati’ ti. 


called ‘Loveable’. 


Tatiyam. 


9.034. 34. Sihasenapatisutta - 
34. With General Siha 


4. Sumanavagga - 4. With Sumana 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho siho senapati yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho siho 
senapati bhagavantam etadavoca: 

Then General Siha went up to the Buddha, bowed, sat down 
to one side, and asked him, 


“sakka nu kho, bhante, bhagava sanditthikam 
danaphalam pannapetun” ti? 

“Sir, can you point out a fruit of giving that’s apparent in 
the present life?” 


“Sakka, siha”ti bhagava avoca: 
“T can, Siha,” said the Buddha. 


“dayako, siha, danapati bahuno janassa piyo hoti 
manapo. 
“A giver, a donor is dear and beloved to many people. 


Yampi, siha, dayako danapati bahuno janassa piyo 
hoti manapo, idampi sanditthikam danaphalam. 
This is a fruit of giving that’s apparent in the present life. 


Puna caparam, siha, dayakam danapatim santo 
sappurisa bhajanti. 


Furthermore, good people associate with a giver. 


Yampi, siha, dayakam danapatim santo sappurisa 
bhajanti, idampi sanditthikam danaphalam. 

This is another fruit of giving that’s apparent in the present 
life. 


Puna caparam, siha, dayakassa danapatino kalyano 
kittisaddo abbhuggacchati. 
Furthermore, a giver gains a good reputation. 


Yampi, siha, dayakassa danapatino kalyano kittisaddo 
abbhuggacchati, idampi sanditthikam danaphalam. 
This is another fruit of giving that’s apparent in the present 
life. 


Puna caparam, siha, dayako danapati yam yadeva 
parisam upasankamati—yadi khattiyaparisam yadi 
brahmanaparisam yadi gahapatiparisam yadi 
Samanaparisam—visarado upasankamati 
amankubhuto. 

Furthermore, a giver enters any kind of assembly bold and 
assured, whether it’s an assembly of aristocrats, brahmins, 
householders, or ascetics. 


Yampi, siha, dayako danapati yam yadeva parisam 
upasankamati—yadi khattiyaparisam yadi 
brahmanaparisam yadi gahapatiparisam yadi 
Samanaparisam—visarado upasankamati 
amankubhuto, idampi sanditthikam danaphalam. 
This is another fruit of giving that’s apparent in the present 
life. 


Puna caparam, siha, dayako danapati kayassa bheda 
param marana sugatim saggam lokam upapajjati. 


Furthermore, when a giver’s body breaks up, after death, 
they’re reborn in a good place, a heavenly realm. 


Yampi, siha, dayako danapati kayassa bheda param 
Marana sugatim saggam lokam upapaijjati, idam 
samparayikam danaphalan’” ti. 

This is a fruit of giving to do with lives to come.” 


Evam vutte, siho senapati bhagavantam etadavoca: 
When he said this, General Siha said to the Buddha, 


“yanimani, bhante, bhagavata cattari sanditthikani 
danaphalani akkhatani, naham ettha bhagavato 
saddhaya gacchami; aham petani janami. 

“When it comes to those four fruits of giving that are 
apparent in the present life, I don’t have to rely on faith in 
the Buddha, for I know them too. 


Aham, bhante, dayako danapati bahuno janassa piyo 
manapo. 

I’m a giver, a donor, and am dear and beloved to many 
people. 


Aham, bhante, dayako danapati; mam santo 
sappurisa bhajanti. 
I’m a giver, and good people associate with me. 


Aham, bhante, dayako danapati; mayham kalyano 
kittisaddo abbhuggato: ‘siho senapati dayako karako 
sanghupatthako'’ti. 

I’m a giver, and I have this good reputation: ‘General Siha 
gives, serves, and attends on the Sangha.’ 


Aham, bhante, dayako danapati yam yadeva parisam 
upasankamami—yadi khattiyaparisam yadi 
brahmanaparisam yadi gahapatiparisam yadi 


Samanaparisam—visarado upasankamami 
amankubhtto. 

I’m a giver, and I enter any kind of assembly bold and 
assured, whether it’s an assembly of aristocrats, brahmins, 
householders, or ascetics. 


Yanimani, bhante, bhagavata cattari sanditthikani 
danaphalani akkhatani, naham ettha bhagavato 
saddhaya gacchami; aham petani janami. 

When it comes to these four fruits of giving that are 
apparent in the present life, I don’t have to rely on faith in 
the Buddha, for I know them too. 


Yanca kho mam, bhante, bhagava evamaha: 
But when the Buddha says: 


‘dayako, stha, danapati kayassa bheda param marana 
sugatim saggam lokam upapajjati’ti, etaham na 
janami; ettha ca panaham bhagavato saddhaya 
gacchami’ ti. 

‘When a giver’s body breaks up, after death, they’re reborn 
in a good place, a heavenly realm.’ I don’t know this, so I 
have to rely on faith in the Buddha.” 


“Evametam, siha, evametam, siha. 
“That’s so true, Siha! That’s so true! 


Dayako danapati kayassa bheda param marana 
sugatim saggam lokam upapaijjatiti. 

When a giver’s body breaks up, after death, they’re reborn 
in a good place, a heavenly realm. 


Dadam piyo hoti bhajanti nam bahu, 
Giving, you’re loved and befriended by many people. 


Kittinca pappoti yaso ca vaddhati; 


You get a good reputation, and your fame grows. 


Amankubhuto parisam vigahati, 
A generous man enters an assembly 


Visarado hoti naro amaccharl. 
bold and assured. 


Tasma hi danani dadanti pandita, 
So an astute person, seeking happiness, would give gifts, 


Vineyya maccheramalam sukhesino; 
having driven out the stain of stinginess. 


Te digharattam tidive patitthita, 
They live long in the heaven of the Three and Thirty, 


Devanam sahabyagata ramanti te. 
enjoying the company of the gods. 


Katavakasa katakusala ito cuta, 
Having taken the opportunity to do good, when they pass 
from here 


Sayampabha anuvicaranti nandanam; 
they wander radiant in the Garden of Delight. 


Te tattha nandanti ramanti modare, 
There they delight, rejoice, and enjoy themselves, 


Samappita kamagunehi pancahi; 
provided with the five kinds of sensual stimulation. 


Katvana vakyam asitassa tadino, 
Doing what the unattached, the poised one says, 


Ramanti sagge sugatassa savaka’ ti. 
disciples of the Holy One rejoice in heaven.” 


Catuttham. 


9.035. 35. Dananisamsasutta - 
35. The Benefits of Giving 


4. Sumanavagga - 4. With Sumana 


“Pancime, bhikkhave, dane anisamsa. 
“Mendicants, there are five benefits of giving. 


Katame panca? 
What five? 


Bahuno janassa piyo hoti manapo; 
A giver, a donor is dear and beloved by many people. 


santo sappurisa bhajanti; 
Good people associate with them. 


kalyano kittisaddo abbhuggacchati; 
They get a good reputation. 


gihidhamma anapagato hoti; 
They don’t neglect a layperson’s duties. 


kayassa bheda param marana sugatim saggam lokam 
upapajjati. 

When their body breaks up, after death, they’re reborn ina 
good place, a heavenly realm. 


Ime kho, bhikkhave, panca dane anisamsati. 
These are the five benefits of giving. 


Dadamano piyo hoti, 
Giving, one is loved, 


satam dhammam anukkamam; 


and follows the way of the good. 


Santo nam sada bhajanti, 
The good, disciplined spiritual practitioners 


sannata brahmacarayo. 
associate with you. 


Te tassa dhammam desenti, 
They teach you the Dhamma 


Sabbadukkhapanudanam; 
that dispels all suffering. 


Yam so dhammam idhannaya, 
Understanding this teaching, 


Parinibbati anasavo’ ti. 
you’re extinguished without defilements.” 


Pancamam. 


5.036. 36. Kaladanasutta - 36. 
Timely Gifts 


4. Sumanavagga - 4. With Sumana 


“Pancimani, bhikkhave, kaladanani. 
“Mendicants, there are these five timely gifts. 


Katamani panca? 
What five? 


Agantukassa danam deti; 
A gift to a visitor. 


gamikassa danam deti; 
A gift to someone setting out on a journey. 


gilanassa danam deti; 
A gift to someone who is sick. 


dubbhikkhe danam deti; 
A gift at a time of famine. 


yani tani navasassani navaphalani tani pathamam 
silavantesu patitthapeti. 

Presenting the freshly harvested grains and fruits first to 
those who are ethical. 


Imani kho, bhikkhave, panca kaladananiti. 
These are the five timely gifts. 


Kale dadanti sappanna, 
The wise give at the right time, 


vadannu vitamacchara; 


being kind and rid of stinginess. 


Kalena dinnam ariyesu, 
A religious donation at the right time 


ujubhutesu tadisu. 
to the noble ones, upright and poised, 


Vippasannamana tassa, 
given with a clear and confident mind, 


vipula hoti dakkhina; 
is indeed abundant. 


Ye tattha anumodanti, 
Those who rejoice at that, 


veyyavaccam karonti va; 
or do other services, 


Na tena dakkhina una, 
don’t miss out on the offering; 


tepi punnassa bhagino. 
they too have a share in the merit. 


Tasma dade appativanacitto, 
So you should give without holding back, 


Yattha dinnam mahapphalam; 
where a gift is very fruitful. 


Punnani paralokasmim, 
The good deeds of sentient beings 


Patittha honti paninan’ ti. 


support them in the next world.” 


Chattham. 


9.037.37. Bhojanasutta - 37. 
Food 


4. Sumanavagga - 4. With Sumana 


“Bhojanam, bhikkhave, dadamano dayako 
patiggahakanam panca thanani deti. 
“Mendicants, when a giver gives food, they give the 
recipients five things. 


Katamani panca? 
What five? 


Ayum deti, vannam deti, sukham deti, balam deti, 
patibhanam deti. 
Long life, beauty, happiness, strength, and eloquence. 


Ayum kho pana datva ayussa bhagi hoti dibbassa va 
manusSasS§a va; 
Giving long life, they have long life as a god or human. 


vannam datva vannassa bhagi hoti dibbassa va 
manusassSa va; 
Giving beauty, they have beauty as a god or human. 


sukham datva sukhassa bhagi hoti dibbassa va 
manusasSa va; 
Giving happiness, they have happiness as a god or human. 


balam datva balassa bhagi hoti dibbassa va 
manusSasS§a va; 
Giving strength, they have strength as a god or human. 


patibhanam datva patibhanassa bhagi hoti dibbassa 
va ManusSassSa Va. 


Giving eloquence, they are eloquent as a god or human. 
Bhojanam, bhikkhave, dadamano dayako 
patiggahakanam imani panca thanani detiti. 

When a giver gives food, they give the recipients five things. 


Ayudo balado dhiro, 
A wise one is a giver of life, strength, 


vannado patibhanado; 
beauty, and eloquence. 


Sukhassa data medhavli, 
An intelligent giver of happiness 


sukham so adhigacchati. 
gains happiness in return. 


Ayum datva balam vannam, 
Giving life, strength, beauty, 


sukhanca patibhanakam; 
happiness, and eloquence, 


Dighayu yasava hoti, 
they’re long-lived and famous 


yattha yatthupapajjati” ti. 
wherever they’re reborn.” 


Sattamam. 


5.038. 38. Saddhasutta - 38. 
Faith 


4. Sumanavagga - 4. With Sumana 


“Pancime, bhikkhave, saddhe kulaputte anisamsa. 
“Mendicants, a faithful gentleman gets five benefits. 


Katame panca? 
What five? 


Ye te, bhikkhave, loke santo sappurisa te 
saddhanneva pathamam anukampanta anukampanti, 
no tatha assaddham; 

The good persons in the world show compassion first to the 
faithful, not so much to the unfaithful. 


saddhanneva pathamam upasankamanta 
upasankamanti, no tatha assaddham; 
They first approach the faithful, not so much the unfaithful. 


saddhanneva pathamam patigganhanta 
patigganhanti, no tatha assaddham; 

They first receive alms from the faithful, not so much the 
unfaithful. 


saddhanneva pathamam dhammam desenta desenti, 
no tatha assaddham; 

They first teach Dhamma to the faithful, not so much the 
unfaithful. 


saddho kayassa bheda param marana sugatim 
saggam lokam upapajjati. 

When their body breaks up, after death, the faithful are 
reborn in a good place, a heavenly realm. 


Ime kho, bhikkhave, panca saddhe kulaputte 
anisamsa. 
A faithful gentleman gets these five benefits. 


Seyyathapi, bhikkhave, subhumiyam catumahapathe 
mahanigrodho samanta pakkhinam patisaranam hoti; 
Suppose there was a great banyan tree at a level 
crossroads. It would become a refuge for birds from all 
around. 


evamevam kho, bhikkhave, saddho kulaputto bahuno 

janassa patisaranam hoti bhikkhunam bhikkhuninam 
upasakanam upasikananti. 

In the same way, a faithful gentleman becomes a refuge for 

many people—monks, nuns, laywomen, and laymen. 


Sakhapattaphalupeto, 
With its branches, leaves, and fruit, 


khandhimava mahadumo; 
a great tree with its strong trunk, 


Mulava phalasampanno, 
firmly-rooted and fruit-bearing, 


patittha hoti pakkhinam. 
supports many birds. 


Manorame ayatane, 
It’s a lovely place, 


sevanti nam vihangama; 
frequented by the sky-soarers. 


Chayam chayatthika yanti, 


Those that need shade go in the shade, 


phalattha phalabhojino. 
those that need fruit enjoy the fruit. 


Tatheva silasampannam, 
So too, a faithful individual 


saddham purisapuggalam; 
is perfect in ethics, 


Nivatavuttim atthaddham, 
humble and kind, 


soratam sakhilam mudum. 
sweet, friendly, and tender. 


Vitaraga vitadosa, 
Those free of greed, freed of hate, 


vitamoha anasava; 
free of delusion, undefiled, 


Punnakkhettani lokasmim, 
fields of merit for the world, 


sevanti tadisam naram. 
associate with such a person. 


Te tassa dhammam desenti, 
They teach them the Dhamma, 


Sabbadukkhapanudanam; 
that dispels all suffering. 


Yam so dhammam idhannaya, 


Understanding this teaching, 


Parinibbati anasavo’ ti. 
they’re extinguished without defilements.” 


Atthamam. 


5.039. 39. Puttasutta -39.A 
Child 


4. Sumanavagga - 4. With Sumana 


“Pancimani, bhikkhave, thanani sampassanta 
matapitaro puttam icchanti kule jayamanam. 
“Mendicants, parents see five reasons to wish for the birth 
of a child in the family. 


Katamani panca? 
What five? 


Bhato va no bharissati; 
Since we looked after them, they’ll look after us. 


kiccam va no karissati; 
They'll do their duty for us. 


kulavamso ciram thassati; 
The family traditions will last. 


dayajjam patipajjissati; 
They'll take care of the inheritance. 


atha va pana petanam kalankatanam dakkhinam 
anuppadassatiti. 

Or else when we have passed away they’ll give an offering 
on our behalf. 


Imani kho, bhikkhave, panca thanani sampassanta 
matapitaro puttam icchanti kule jayamananti. 
Parents see these five reasons to wish for the birth of a 
child in the family. 


Panca thanani sampassam, 
Seeing five reasons, 


puttam icchanti pandita; 
astute people wish for a child. 


Bhato va no bharissati, 
Since we looked after them, they’ll look after us. 


kiccam va no karissati. 
They'll do their duty for us. 


Kulavamso ciram titthe, 
The family traditions will last. 


dayajjam patipajjati; 
They'll take care of the inheritance. 


Atha va pana petanam, 
Or else when we have passed away 


dakkhinam anuppadassati. 
they’ll give an offering on our behalf. 


Thananetani sampassam, 
Seeing these five reasons 


puttam icchanti pandita; 
astute people wish for a child. 


Tasma santo sappurisa, 
And so good people, 


katannu katavedino. 
grateful and thankful, 


Bharanti matapitaro, 
look after their parents, 


pubbe katamanussaram; 
remembering what was done for them in the past. 


Karonti nesam kiccani, 
They do for their parents, 


yatha tam pubbakarinam. 
as their parents did for them in the past. 


Ovadakari bhatapos1, 
Following their advice, looking after those who raised them, 


kulavamsam ahapayam; 
the family traditions are not lost. 


Saddho silena sampanno, 
Faithful, accomplished in ethics, 


putto hoti pasamsiyo’” ti. 
such a child is praiseworthy.” 


Navamam. 


39.040. 40. Mahasalaputtasutta - 
40. Great Sal Trees 


4. Sumanavagga - 4. With Sumana 


“Himavantam, bhikkhave, pabbatarajam nissaya 
mahasala pancahi vaddhihi vaddhanti. 

“Mendicants, great sal trees grow in five ways supported by 
the Himalayas, the king of mountains. 


Katamahi pancahi? 
What five? 


Sakhapattapalasena vaddhanti; 
The branches, leaves, and foliage; 


tacena vaddhanti; 
the bark; 


papatikaya vaddhanti; 
the shoots; 


phegguna vaddhanti; 
the softwood; 


sarena vaddhanti. 
and the hardwood. 


Himavantam, bhikkhave, pabbatarajam nissaya 
mahasala imahi pancahi vaddhihi vaddhanti. 
Great sal trees grow in these five ways supported by the 
Himalayas, the king of mountains. 


Evamevam kho, bhikkhave, saddham kulaputtam 
nissaya antojano pancahi vaddhihi vaddhati. 


In the same way, a family grows in five ways supported by a 
family head with faith. 


Katamahi pancahi? 
What five? 


Saddhaya vaddhati; 
Faith, 


silena vaddhati; 
ethics, 


sutena vaddhati; 
learning, 


cagena vaddhati; 
generosity, 


pannaya vaddhati. 
and wisdom. 


Saddham, bhikkhave, kulaputtam nissaya antojano 
imahi pancahi vaddhithi vaddhatiti. 

A family grows in these five ways supported by a family 
head with faith. 


Yatha hi pabbato selo, 
Supported by the mountain crags 


arannasmim brahavane; 
in the wilds, the formidable forest, 


Tam rukkha upanissaya, 
the tree grows 


vaddhante te vanappati. 


to become lord of the forest. 


Tatheva silasampannam, 
So too, when the family head 


Saddham kulaputtam imam; 
is ethical and faithful, 


Upanissaya vaddhanti, 
supported by them, they grow: 


Puttadara ca bandhava; 
children, partners, and kin, 


Amacca natisangha Ca, 
colleagues, relatives, 


Ye Cassa anujivino. 
and those dependent for their livelihood. 


Tyassa silavato silam, 
Seeing the ethical conduct of the virtuous, 


Cagam sucaritani Ca; 
the generosity and good deeds, 


Passamananukubbanti, 
those who see clearly 


ye bhavanti vicakkhana. 
do likewise. 


Idha dhammam caritvana, 
Having practiced the teaching here, 


Maggam sugatigaminam; 


the path that goes to a good place, 


Nandino devalokasmim, 
they delight in the heavenly realm, 


modanti kamakamino’ ti. 
enjoying all the pleasures they desire.” 


Dasamam. 
Sumanavaggo catuttho. 
Sumana cund1 uggaho, 
siho dananisamsako; 
Kalabhojanasaddha Ca, 


puttasalehi te dasati. 


5.041. 41. Adiyasutta - 41. 


Getting Rich 
5. Mundarajavagga - 5. With King Munda 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“pancime, gahapati, bhoganam adiya. 
“Householder, there are these five reasons to get rich. 


Katame panca? 
What five? 


Idha, gahapati, ariyasavako utthanaviriyadhigatehi 
bhogehi bahabalaparicitehi sedavakkhittehi 
dhammikehi dhammaladdhehi attanam sukheti 
pineti saamma sukham pariharati; 

Firstly, with his legitimate wealth—earned by his efforts and 
initiative, built up with his own hands, gathered by the 
sweat of the brow—he makes himself happy and pleased, 
keeping himself properly happy. 


matapitaro sukheti pineti saamma sukham pariharati; 
He makes his mother and father happy... 


puttadaradasakammakaraporise sukheti pineti 
samma sukham pariharati. 

He makes his children, partners, bondservants, workers, 
and staff happy... 


Ayam pathamo bhoganam adiyo. 
This is the first reason to get rich. 


Puna caparam, gahapati, ariyasavako 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi 
mittamacce sukheti pineti samma sukham pariharati. 
Furthermore, with his legitimate wealth he makes his 
friends and colleagues happy... 


Ayam dutiyo bhoganam adiyo. 
This is the second reason to get rich. 


Puna caparam, gahapati, ariyasavako 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi ya ta 
honti apada— 

Furthermore, with his legitimate wealth he protects himself 
against losses from such things as fire, water, kings, 
bandits, or unloved heirs. 


aggito va udakato va rajato va corato va appiyato va 
dayadato— 


tatharupasu apadasu bhogehi pariyodhaya vattati, 
sotthim attanam karoti. 
He keeps himself safe. 


Ayam tatiyo bhoganam adiyo. 
This is the third reason to get rich. 


Puna caparam, gahapati, ariyasavako 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi 
pancabalim katta hoti. 

Furthermore, with his legitimate wealth he makes five 
spirit-offerings: 


Natibalim, atithibalim, pubbapetabalim, rajabalim, 
devatabalim— 
to relatives, guests, ancestors, king, and deities. 


ayam catuttho bhoganam adiyo. 
This is the fourth reason to get rich. 


Puna caparam, gahapati, ariyasavako 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi ye te 
Samanabrahmana madappamada pativirata 
khantisoracce nivittha ekamattanam damenti 
ekamattanam samenti ekamattanam parinibbapenti, 
tatharupesu samanabrahmanesu uddhaggikam 
dakkhinam patitthapeti sovaggikam sukhavipakam 
saggasamvattanikam. 

Furthermore, with his legitimate wealth he establishes an 
uplifting religious donation for ascetics and brahmins— 
those who avoid intoxication and negligence, are settled in 
patience and gentleness, and who tame, calm, and 
extinguish themselves—that’s conducive to heaven, ripens 
in happiness, and leads to heaven. 


Ayam pancamo bhoganam adiyo. 
This is the fifth reason to get rich. 


Ime kho, gahapati, panca bhoganam adiya. 
These are the five reasons to get rich. 


Tassa ce, gahapati, ariyasavakassa ime panca 
bhoganam adiye adiyato bhoga parikkhayam 
gacchanti, tassa evam hoti: 

Now if the riches a noble disciple gets for these five reasons 
run out, he thinks: 


‘ye vata bhoganam adiya te caham adiyami bhoga ca 
me parikkhayam gacchantr'ti. 

‘So, the riches I have obtained for these reasons are 
running out.’ 


Itissa hoti avippatisaro. 
And so he has no regrets. 


Tassa ce, gahapati, ariyasavakassa ime panca 
bhoganam adiye adiyato bhoga abhivaddhanti, tassa 
evam hoti: 

But if the riches a noble disciple gets for these five reasons 
increase, he thinks: 


‘ye vata bhoganam adiya te caham adiyami bhoga ca 
me abhivaddhanty’'ti. 

‘So, the riches I have obtained for these reasons are 
increasing.’ 


Itissa hoti ubhayeneva avippatisaroti. 
And so he has no regrets in both cases. 


Bhutta bhoga bhata bhacca, 
‘I’ve enjoyed my wealth, supporting those who depend on 
me; 


vitinna apadasu me; 
I’ve overcome losses; 


Uddhagga dakkhina dinna, 
I’ve given uplifting religious donations; 


atho pancabalikata; 
and made the five spirit-offerings. 


Upatthita silavanto, 
I have looked after the ethical and 


sannata brahmacarayo. 
disciplined spiritual practitioners. 


Yadattham bhogam iccheyya, 
I’ve achieved the purpose 


pandito gharamavasam; 
for which an astute lay person 


So me attho anuppatto, 
wishes to gain wealth. 


katam ananutapiyam. 
I don’t regret what I’ve done.’ 


Etam anussaram macco, 
A mortal person who recollects this 


ariyadhamme thito naro; 
stands firm in the teaching of the noble ones. 


Idheva nam pasamsanti, 
They’re praised in this life by the astute, 


pecca sagge pamodati’ ti. 
and they depart to rejoice in heaven.” 


Pathamam. 


9.042. 42. Sappurisasutta - 42.A 


Good Person 
5. Mundarajavagga - 5. With King Munda 


“Sappuriso, bhikkhave, kule jayamano bahuno 
janassa atthaya hitaya sukhaya hoti; 
“Mendicants, a good person is born in a family for the 
benefit, welfare, and happiness of the people. 


matapitunam atthaya hitaya sukhaya hoti; 
For the benefit, welfare, and happiness of mother and 
father; 


puttadarassa atthaya hitaya sukhaya hoti; 
children and partners; 


dasakammakaraporisassa atthaya hitaya sukhaya 
hoti; 
bondservants, workers, and staff; 


mittamaccanam atthaya hitaya sukhaya hoti; 
friends and colleagues; 


samanabrahmananam atthaya hitaya sukhaya hoti. 
and ascetics and brahmins. 


Seyyathapi, bhikkhave, mahamegho sabbasassani 
sampadento bahuno janassa atthaya hitaya sukhaya 
hoti; 

It’s like a great rain cloud, which nourishes all the crops for 
the benefit, welfare, and happiness of the people. 


evamevam kho, bhikkhave, sappuriso kule jayamano 
bahuno janassa atthaya hitaya sukhaya hoti; 


In the same way, a good person is born in a family for the 
benefit, welfare, and happiness of the people. ... 


matapitunam atthaya hitaya sukhaya hoti; 
puttadarassa atthaya hitaya sukhaya hoti; 


dasakammakaraporisassa atthaya hitaya sukhaya 
hoti; 


mittamaccanam atthaya hitaya sukhaya hoti; 
samanabrahmananam atthaya hitaya sukhaya hotiti. 


Hito bahunnam patipajja bhoge, 
The gods protect one who is guarded by principle, 


Tam devata rakkhati dhammaguttam; 
who uses their wealth for the welfare of the many. 


Bahussutam silavatupapannam, 
One who is learned, with precepts and observances intact, 


Dhamme thitam na vijahati kitti. 
and steady in principle, doesn’t lose their reputation. 


Dhammattham silasampannam, 
Firm in principle, accomplished in ethical conduct, 


saccavadim hirimanam; 
truthful, conscientious, 


Nekkham jambonadasseva, 
like a coin of mountain gold: 


ko tam ninditumarahati; 


who is worthy of criticizing them? 


Devapi nam pasamsanti, 
Even the gods praise them, 


brahmunapi pasamsito’ ti. 
and by Brahma, too, they’re praised.” 


Dutiyam. 


9.043. 43. Itthasutta - 43. 
Likable 


5. Mundarajavagga - 5. With King Munda 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“Pancime, gahapati, dhamma ittha kanta manapa 
dullabha lokasmim. 

“Householder, these five things that are likable, desirable, 
and agreeable are hard to get in the world. 


Katame panca? 
What five? 


Ayu, gahapati, ittho kanto manapo dullabho 
lokasmim; 
Long life, 


vanno ittho kanto manapo dullabho lokasmim; 
beauty, 


sukham ittham kantam manapam dullabham 
lokasmim; 
happiness, 


yaso ittho kanto manapo dullabho lokasmim; 
fame, 


sagga ittha kanta manapa dullabha lokasmim. 
and heaven. 


Ime kho, gahapati, panca dhamma ittha kanta 
manapa dullabha lokasmim. 

These are the five things that are likable, desirable, and 
agreeable, but hard to get in the world. 


Imesam kho, gahapati, pancannam dhammanam 
itthanam kantanam manapanam dullabhanam 
lokasmim na ayacanahetu va patthanahetu va 
patilabham vadami. 

And I say that these five things are not got by praying or 
wishing for them. 


Imesam kho, gahapati, pancannam dhammanam 
itthanam kantanam manapanam dullabhanam 
lokasmim ayacanahetu va patthanahetu va patilabho 
abhavissa, ko idha kena hayetha? 

If they were, who would lack them? 


Na kho, gahapati, arahati ariyasavako ayukamo ayum 
ayacitum va abhinanditum va ayussa vapi hetu. 

A noble disciple who wants to live long ought not pray for it, 
or hope for it, or pine for it. 


Ayukamena, gahapati, ariyasavakena 
ayusamvattanika patipada patipajjitabba. 
Instead, they should practice the way that leads to long life. 


Ayusamvattanika hissa patipada patipanna 
ayupatilabhaya samvattati. 
For by practicing that way they gain long life 


So labh1 hoti ayussa dibbassa va manusassa va. 
as a god or a human being. 


Na kho, gahapati, arahati ariyasavako vannakamo 
vannam ayacitum va abhinanditum va vannassa vapi 
hetu. 

A noble disciple who wants to be beautiful ought not pray 
for it, or hope for it, or pine for it. 


Vannakamena, gahapati, ariyasavakena 
vannasamvattanika patipada patipajjitabba. 
Instead, they should practice the way that leads to beauty. 


Vannasamvattanika hissa patipada patipanna 
vannapatilabhaya samvattati. 
For by practicing that way they gain beauty 


So labhi hoti vannassa dibbassa va manusassa va. 
as a god or a human being. 


Na kho, gahapati, arahati ariyasavako sukhakamo 
sukham ayacitum va abhinanditum va sukhassa vapi 
hetu. 

A noble disciple who wants to be happy ought not pray for 
it, or hope for it, or pine for it. 


Sukhakamena, gahapati, ariyasavakena 
sukhasamvattanika patipada patipajjitabba. 
Instead, they should practice the way that leads to 
happiness. 


Sukhasamvattanika hissa patipada patipanna 
sukhapatilabhaya samvattati. 
For by practicing that way they gain happiness 


So labhi hoti sukhassa dibbassa va manusassa va. 
as a god or a human being. 


Na kho, gahapati, arahati ariyasavako yasakamo 
yasam ayacitum va abhinanditum va yasassa vapi 
hetu. 

A noble disciple who wants to be famous ought not pray for 
it, or hope for it, or pine for it. 


Yasakamena, gahapati, ariyasavakena 
yasasamvattanika patipada patipajjitabba. 
Instead, they should practice the way that leads to fame. 


Yasasamvattanika hissa patipada patipanna 
yasapatilabhaya samvattati. 
For by practicing that way they gain fame 


So labhi hoti yasassa dibbassa va manusassa va. 
as a god or a human being. 


Na kho, gahapati, arahati ariyasavako saggakamo 
Saggam ayacitum va abhinanditum va sagganam vapi 
hetu. 

A noble disciple who wants to go to heaven ought not pray 
for it, or hope for it, or pine for it. 


Saggakamena, gahapati, ariyasavakena 
saggasamvattanika patipada patipajjitabba. 
Instead, they should practice the way that leads to heaven. 


Saggasamvattanika hissa patipada patipanna 
saggapatilabhaya samvattati. 
For by practicing that way they gain heaven, 


So labh1 hoti saggananti. 
they are one who gains the heavens. 


Ayum vannam yasam kittim, 
For one who desires a continuous flow 


Saggam uccakulinatam; 
of exceptional delights— 


Ratiyo patthayanena, 
long life, beauty, fame and reputation, 


Ulara aparapara. 
heaven, and birth in an eminent family— 


Appamadam pasamsanti, 
the astute praise diligence 


punnakiriyasu pandita; 
in making merit. 


Appamatto ubho atthe, 
Being diligent, an astute person 


adhiganhati pandito. 
secures both benefits: 


Ditthe dhamme Ca yo attho, 
the benefit in this life, 


yo cattho samparayiko; 
and in lives to come. 


Atthabhisamaya dhiro, 
A wise one, comprehending the meaning, 


panditoti pavuccati” ti. 


is called ‘astute’. 


Tatiyam. 


9.044. 44. Manapadayisutta - 44. 


Agreeable 
5. Mundarajavagga - 5. With King Munda 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena uggassa gahapatino 
vesalikassa nivesanam tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, went to the home of the householder Ugga 
of Vesali, where he sat on the seat spread out. 


Atha kho uggo gahapati vesaliko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho uggo gahapati vesaliko bhagavantam etadavoca: 
Then Ugga went up to the Buddha, bowed, sat down to one 
side, and said to him, 


“Sammukha metam, bhante, bhagavato sutam 
sammukha patiggahitam: 

“Sir, I have heard and learned this in the presence of the 
Buddha: 


‘manapaday1 labhate manapan’ti. 
‘The giver of the agreeable gets the agreeable.’ 


Manapam me, bhante, salapupphakam khadaniyam; 
My sal flower porridge is agreeable: 


tam me bhagava patigganhatu anukampam 
upadaya’” ti. 
may the Buddha please accept it from me out of 
compassion.” 


Patiggahesi bhagava anukampam upadaya. 
So the Buddha accepted it out of compassion. 


“Sammukha metam, bhante, bhagavato sutam 
sammukha patiggahitam: 

“Sir, I have heard and learned this in the presence of the 
Buddha: 


‘manapaday1 labhate manapan’ti. 
‘The giver of the agreeable gets the agreeable.’ 


Manapam me, bhante, sampannakolakam 
sukaramamsam; 
My pork with jujube is agreeable: 


tam me bhagava patigganhatu anukampam 
upadaya’” ti. 
may the Buddha please accept it from me out of 
compassion.” 


Patiggahesi bhagava anukampam upadaya. 
So the Buddha accepted it out of compassion. 


“Sammukha metam, bhante, bhagavato sutam 
sammukha patiggahitam: 


‘manapadayi labhate manapan’ti. 


Manapam me, bhante, nibbattatelakam naliyasakam; 
“.. My fried vegetable stalks are agreeable: 


tam me bhagava patigganhatu anukampam 
upadaya’” ti. 

may the Buddha please accept them from me out of 
compassion.” 


Patiggahesi bhagava anukampam upadaya. 
So the Buddha accepted them out of compassion. 


“Sammukha metam, bhante, bhagavato sutam 
sammukha patiggahitam: 


‘manapaday1 labhate manapan’ti. 


Manapo me, bhante, salinam odano vicitakalako 
anekasupo anekabyanjano; 

“... My boiled fine rice with the dark grains picked out, 
served with many soups and sauces is agreeable: 


tam me bhagava patigganhatu anukampam 
upadaya’ ti. 
may the Buddha please accept it from me out of 
compassion.” 


Patiggahesi bhagava anukampam upadaya. 
So the Buddha accepted it out of compassion. 


“Sammukha metam, bhante, bhagavato sutam 
sammukha patiggahitam: 


‘manapadayi labhate manapan’ti. 


Manapani me, bhante, kasikani vatthani; 
“... My cloths imported from Kasi are agreeable: 


tani me bhagava patigganhatu anukampam 
upadaya’ ti. 

may the Buddha please accept them from me out of 
compassion.” 


Patiggahesi bhagava anukampam upadaya. 
So the Buddha accepted them out of compassion. 


“Sammukha metam, bhante, bhagavato sutam 
sammukha patiggahitam: 


‘manapadayi labhate manapan’ti. 


Manapo me, bhante, pallanko gonakatthato 
patalikatthato kadalimigapavarapaccattharano 
sauttaracchado ubhatolohitakupadhano. 

“... My couch spread with woolen covers—shag-piled or 
embroidered with flowers—and spread with a fine deer 
hide, with a canopy above and red pillows at both ends is 
agreeable. 


Api ca, bhante, mayampetam janama: 
But, sir, I know that 


‘netam bhagavato kappati’ti. 
this is not proper for the Buddha. 


Idam me, bhante, candanaphalakam agghati 
adhikasatasahassam; 

However, this plank of sandalwood is worth over a thousand 
dollars. 


tam me bhagava patigganhatu anukampam 
upadaya’” ti. 
May the Buddha please accept it from me out of 
compassion.” 


Patiggahesi bhagava anukampam upadaya. 
So the Buddha accepted it out of compassion. 


Atha kho bhagava uggam gahapatim vesalikam imina 
anumodaniyena anumodi: 

And then the Buddha rejoiced with Ugga with these verses 
of appreciation: 


“Manapaday1 labhate manapam, 
“The giver of the agreeable gets the agreeable, 


Yo ujjubhutesu dadati chandasa; 
enthusiastically giving clothing, bedding, 


Acchadanam sayanamannapanam, 
food and drink, and various requisites 


Nanappakarani Ca paccayani. 
to those of upright conduct. 


Cattanca muttanca anuggahitam, 
Knowing the perfected ones to be like a field 


Khettupame arahante viditva; 
for what’s given, offered and not held back, 


So duccajam sappuriso Cajitva, 
a good person gives what’s hard to give: 


Manapadayi labhate manapan’ ti. 
the giver of the agreeable gets the agreeable.” 


Atha kho bhagava uggam gahapatim vesalikam imina 
anumodaniyena anumoditva utthayasana pakkami. 


And then the Buddha, having rejoiced with Ugga with these 
verses of appreciation, got up from his seat and left. 


Atha kho uggo gahapati vesaliko aparena samayena 
kalamakasi. 
Then after some time Ugga passed away, 


Kalankato ca uggo gahapati vesaliko annataram 
manomayam kayam upapajji. 
and was reborn in a host of mind-made gods. 


Tena kho pana samayena bhagava savatthiyam 
viharati jetavane anathapindikassa arame. 

At that time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho uggo devaputto abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thitam kho uggam devaputtam bhagava 
etadavoca: 

Then, late at night, the glorious god Ugga, lighting up the 
entire Jeta’s Grove, went up to the Buddha, bowed, and 
stood to one side. The Buddha said to him, 


“kacci te, ugga, yathadhippayo” ti? 
“Ugga, I trust it is all you wished?” 


“Taggha me, bhagava, yathadhippayo’ ti. 
“Sir, it is indeed just as I wished.” 


Atha kho bhagava uggam devaputtam gathahi 
ajjhabhasi: 
Then the Buddha addressed Ugga in verse: 


“Manapaday1 labhate manapam, 
“The giver of the agreeable gets the agreeable, 


Aggassa data labhate punaggam; 
the giver of the foremost gets the foremost, 


Varassa data varalabhi hoti, 
the giver of the excellent gets the excellent, 


Settham dado setthamupeti thanam. 
the giver of the best gets the best. 


Yo aggadayi varadayl1, 
A person who gives the foremost, 


setthadayl ca yo naro; 
the excellent, the best: 


Dighayu yasava hoti, 
they’re long-lived and famous 


yattha yatthupapajjati” ti. 
wherever they’re reborn.” 


Catuttham. 


5.045. 45. Punnabhisandasutta - 


45. Overflowing Merit 
5. Mundarajavagga - 5. With King Munda 


“Pancime, bhikkhave, punnabhisanda 
kusalabhisanda sukhassahara sovaggika sukhavipaka 
saggasamvattanika itthaya kantaya manapaya hitaya 
sukhaya samvattanti. 

“Mendicants, there are these five kinds of overflowing 
merit, overflowing goodness. They nurture happiness and 
are conducive to heaven, ripening in happiness and leading 
to heaven. They lead to what is likable, desirable, 
agreeable, to welfare and happiness. 


Katame panca? 
What five? 


Yassa, bhikkhave, bhikkhu civaram paribhunjamano 
appamanam cetosamadhim upasampajja viharati, 
appamano tassa punnabhisando kusalabhisando 
sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko itthaya kantaya manapaya hitaya 
sukhaya samvattati. 

When a mendicant enters and remains in a limitless 
immersion of heart while using a robe... 


Yassa, bhikkhave, bhikkhu pindapatam 
paribhunjamano ... pe ... yassa, bhikkhave, bhikkhu 
viharam paribhunjamano ... pe ... yassa, eee 
bhikkhu mancapitham paribhuiijamano .. . pe... 
alms-food ... lodging ... bed and chair.. 


Yassa, bhikkhave, bhikkhu 
gilanappaccayabhesajjaparikkharam paribhunjamano 


appamanam cetosamadhim upasampaijja viharati, 
appamano tassa punnabhisando kusalabhisando 
sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko itthaya kantaya manapaya hitaya 
sukhaya samvattati. 

medicines and supplies for the sick, the overflowing of merit 
for the donor is limitless ... 


Ime kho, bhikkhave, panca punnabhisanda 
kusalabhisanda sukhassahara sovaggika sukhavipaka 
saggasamvattanika itthaya kantaya manapaya hitaya 
sukhaya samvattanti. 

These are the five kinds of overflowing merit, overflowing 
goodness. They nurture happiness, and are conducive to 
heaven, ripening in happiness, and leading to heaven. They 
lead to what is likable, desirable, agreeable, to welfare and 
happiness. 


Imehi ca pana, bhikkhave, pancahi punnabhisandehi 
kusalabhisandehi samannagatassa ariyasavakassa na 
sukaram punnassa pamanam gahetum: 

When a noble disciple has these five kinds of overflowing 
merit and goodness, it’s not easy to grasp how much merit 
they have by saying that 


‘ettako punnabhisando kusalabhisando sukhassaharo 
sovaggiko sukhavipako saggasamvattaniko itthaya 
kantaya manapaya hitaya sukhaya samvattati’ti. 

this is the extent of their overflowing merit... that leads to 
happiness. 


Atha kho asankheyyo appameyyo 
mahapunnakkhandhotveva sankham gacchati. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of merit. 


Seyyathapi, bhikkhave, mahasamudde na sukaram 
udakassa pamanam gahetum: 

It’s like trying to grasp how much water is in the ocean. It’s 
not easy to say: 


‘ettakani udakalhakaniti va ettakani 
udakalhakasataniti va ettakani 
udakalhakasahassaniti va ettakani 
udakalhakasatasahassaniti va; 

‘This is how many gallons, how many hundreds, thousands, 
hundreds of thousands of gallons there are.’ 


atha kho asankheyyo appameyyo 
mahaudakakkhandhotveva sankham gacchati’. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of water. 


Evamevam kho, bhikkhave, imehi pancahi 
punnabhisandehi kusalabhisandehi samannagatassa 
ariyasavakassa na sukaram punnassa pamanam 
gahetum: 

In the same way, when a noble disciple has these five kinds 
of overflowing merit and goodness, it’s not easy to grasp 
how much merit they have: 


‘ettako punnabhisando kusalabhisando sukhassaharo 
sovaggiko sukhavipako saggasamvattaniko itthaya 
kantaya manapaya hitaya sukhaya samvattatyi’ti. 

‘This is how much this overflowing merit... leads to 
happiness.’ 


Atha kho asankheyyo appameyyo 
mahapunnakkhandhotveva sankham gacchatiti. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of merit. 


Mahodadhim aparimitam mahasaram, 
Hosts of people use the rivers, 


Bahubheravam ratnagananamalayam; 
and though the rivers are many, 


Najjo yatha naraganasanghasevita, 
all reach the great deep, the boundless ocean, 


Puthu savanti upayanti sagaram. 
the cruel sea that’s home to precious gems. 


Evam naram annadapanavatthadam, 
So too, when a person gives food, drink, and clothes; 


Seyyanisajjattharanassa dayakam; 
and they’re a giver of beds, seats, and mats— 


Punnassa dhara upayanti panditam, 
the streams of merit reach that astute person, 


Najjo yatha varivahava sagaran’” ti. 
as the rivers bring their waters to the sea.” 


Pancamam. 


3.046. 46. Sampadasutta - 46. 
Success 
5. Mundarajavagga - 5. With King Munda 


“Pancima, bhikkhave, sampada. 
“Mendicants, there are five accomplishments. 


Katama panca? 
What five? 


Saddhasampada, silasampada, sutasampada, 
Cagasampada, pannasampada— 

Accomplishment in faith, ethics, learning, generosity, and 
wisdom. 


ima kho, bhikkhave, panca sampada’” ti. 
These are the five accomplishments.” 


Chattham. 


5.047. 47. Dhanasutta - 47. 


Wealth 
9. Mundarajavagga - 5. With King Munda 


“Pancimani, bhikkhave, dhanani. 
“Mendicants, there are these five kinds of wealth. 


Katamani panca? 
What five? 


Saddhadhanam, siladhanam, sutadhanam, 
cagadhanam, pannadhanam. 

The wealth of faith, ethics, learning, generosity, and 
wisdom. 


Katamanca, bhikkhave, saddhadhanam? 
And what is the wealth of faith? 


Idha, bhikkhave, ariyasavako saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a noble disciple has faith in the Realized One’s 
awakening: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Idam vuccati, bhikkhave, saddhadhanam. 
This is called the wealth of faith. 


Katamanca, bhikkhave, siladhanam? 


And what is the wealth of ethics? 


Idha, bhikkhave, ariyasavako panatipata pativirato 
hoti ... pe ... suramerayamajjapamadatthana 
pativirato hoti. 

It’s when a noble disciple doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or take alcoholic drinks that 
cause negligence. 


Idam vuccati, bhikkhave, siladhanam. 
This is called the wealth of ethics. 


Katamanca, bhikkhave, sutadhanam? 
And what is the wealth of learning? 


Idha, bhikkhave, ariyasavako bahussuto hoti ... pe ... 
ditthiya suppatividdho. 

It’s when a noble disciple is very learned, remembering and 
keeping what they’ve learned. These teachings are good in 
the beginning, good in the middle, and good in the end, 
meaningful and well-phrased, describing a spiritual 
practice that’s totally full and pure. They are very learned 
in such teachings, remembering them, reciting them, 
mentally scrutinizing them, and comprehending them 
theoretically. 


Idam vuccati, bhikkhave, sutadhanam. 
This is called the wealth of learning. 


Katamanca, bhikkhave, cagadhanam? 
And what is the wealth of generosity? 


Idha, bhikkhave, ariyasavako vigatamalamaccherena 
cetasa agaram ajjhavasati muttacago payatapani 
vosaggarato yacayogo danasamvibhagarato. 


It’s when a noble disciple lives at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


Idam vuccati, bhikkhave, cagadhanam. 
This is called the wealth of generosity. 


Katamanca, bhikkhave, pannadhanam? 
And what is the wealth of wisdom? 


Idha, bhikkhave, ariyasavako pannava hoti, 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 

It’s when a noble disciple is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Idam vuccati, bhikkhave, pannadhanam. 
This is called the wealth of wisdom. 


Imani kho, bhikkhave, panca dhananiti. 
These are the five kinds of wealth. 


Yassa saddha tathagate, 
Whoever has faith in the Realized One, 


acala suppatitthita; 
unwavering and well grounded; 


Silanca yassa kalyanam, 
whose ethical conduct is good, 


ariyakantam pasamsitam. 
praised and loved by the noble ones; 


Sanghe pasado yassatthi, 


who has confidence in the Sangha, 


ujubhuttanca dassanam; 
and correct view: 


Adaliddoti tam ahu, 
they’re said to be prosperous, 


amogham tassa jivitam. 
their life is not in vain. 


Tasma saddhanca silanca, 
So let the wise devote themselves 


pasadam dhammadassanam; 
to faith, ethical behavior, 


Anuyunjetha medhavi, 
confidence, and insight into the teaching, 


saram buddhana sasanan’” ti. 
remembering the instructions of the Buddhas.” 


Sattamam. 


3.048. 48. 
Alabbhantyathanasutta - 48. 


Things That Cannot Be Had 
5. Mundarajavagga - 5. With King Munda 


“Pancimani, bhikkhave, alabbhaniyani thanani 
Samanena va brahmanena va devena va marena va 
brahmuna va kenaci va lokasmim. 

“Mendicants, there are five things that cannot be had by 
any ascetic or brahmin or god or Mara or Brahma or by 
anyone in the world. 


Katamani panca? 
What five? 


‘Jaradhammam ma jiri’ti alabbhaniyam thanam 
Samanena va brahmanena va devena va mMarena va 
brahmuna va kenaci va lokasmim. 

That someone liable to old age should not grow old. 


‘Byadhidhammam ma byadhtyr'’ti ... pe ... 
‘maranadhammam ma miyi'ti ... ‘khayadhammam ma 
khiyi'ti ... ‘nassanadhammam ma nass\i'ti 
alabbhanityam thanam samanena va brahmanena va 
devena va marena va brahmuna va kKenaci va 
lokasmim. 

That someone liable to sickness should not get sick. ... That 
someone liable to death should not die. ... That someone 
liable to ending should not end.... That someone liable to 
perishing should not perish. ... 


Assutavato, bhikkhave, puthujjanassa jaradhammam 
jirati. 


An uneducated ordinary person has someone liable to old 
age who grows old. 


So jaradhamme jinne na iti patisancikkhati: 
But they don’t reflect: 


‘na kho mayhevekassa jaradhammam jirati, atha kho 
yavata sattanam agati gati cuti upapatti sabbesam 
sattanam jaradhammam jirati. 

‘It’s not just me who has someone liable to old age who 
grows old. For as long as sentient beings come and go, pass 
away and are reborn, they all have someone liable to old 
age who grows old. 


Ahanceva kho pana jaradhamme jinne soceyyam 
kilameyyam parideveyyam, urattalim kandeyyam, 
sammoham apajjeyyam, bhattampi me nacchadeyya, 
kayepi dubbanniyam okkameyya, kammantapi 
nappavatteyyum, amittapi attamana assu, mittapi 
dummana assu’ti. 

If 1 were to sorrow and pine and lament, beating my breast 
and falling into confusion, just because someone liable to 
old age grows old, I’d lose my appetite and my body would 
become ugly. My work wouldn’t get done, my enemies 
would be encouraged, and my friends would be dispirited.’ 


So jaradhamme jinne socati kilamati paridevati, 
urattalim kandati, sammoham apaijjati. 

And so, when someone liable to old age grows old, they 
sorrow and pine and lament, beating their breast and 
falling into confusion. 


Ayam vuccati, bhikkhave: 
This is called 


‘assutava puthujjano viddho savisena sokasallena 
attanamyeva paritapeti’. 

an uneducated ordinary person struck by sorrow’s poisoned 
arrow, who only mortifies themselves. 


Puna caparam, bhikkhave, assutavato puthujjanassa 
byadhidhammam byadhiyati ... pe ... 
maranadhammam miyati ... khayadhammam khiyati 
... nassanadhammam nassati. 

Furthermore, an uneducated ordinary person has someone 
liable to sickness... death... ending... perishing. 


So nassanadhamme natthe na iti patisancikkhati: 
But they don’t reflect: 


‘na kho mayhevekassa nassanadhammam nassati, 
atha kho yavata sattanam agati gati cuti upapatti 
sabbesam sattanam nassanadhammam nassati. 

‘It’s not just me who has someone liable to perishing who 
perishes. For as long as sentient beings come and go, pass 
away and are reborn, they all have someone liable to 
perishing who perishes. 


Ahanceva kho pana nassanadhamme natthe soceyyam 
kilameyyam parideveyyam, urattalim kandeyyam, 
sammoham apajjeyyam, bhattampi me nacchadeyya, 
kayepi dubbanniyam okkameyya, kammantapi 
nappavatteyyum, amittapi attamana assu, mittapi 
dummana assu’ti. 

If I were to sorrow and pine and lament, beating my breast 
and falling into confusion, just because someone liable to 
perishing perishes, I’d lose my appetite and my body would 
become ugly. My work wouldn’t get done, my enemies 
would be encouraged, and my friends would be dispirited.’ 


So nassanadhamme natthe socati kilamati paridevati, 
urattalim kandati, sammoham apaijjati. 

And so, when someone liable to perishing perishes, they 
sorrow and pine and lament, beating their breast and 
falling into confusion. 


Ayam vuccati, bhikkhave: 
This is called 


‘assutava puthujjano viddho savisena sokasallena 
attanamyeva paritapeti’. 

an uneducated ordinary person struck by sorrow’s poisoned 
arrow, who only mortifies themselves. 


Sutavato ca kho, bhikkhave, ariyasavakassa 
jaradhammam jirati. 

An educated noble disciple has someone liable to old age 
who grows old. 


So jaradhamme jinne iti patisancikkhati: 
And they reflect: 


‘na kho mayhevekassa jaradhammam jirati, atha kho 
yavata sattanam agati gati cuti upapatti sabbesam 
sattanam jaradhammam jirati. 

‘It’s not just me who has someone liable to old age who 
grows old. For as long as sentient beings come and go, pass 
away and are reborn, they all have someone liable to old 
age who grows old. 


Ahanceva kho pana jaradhamme jinne soceyyam 
kilameyyam parideveyyam, urattalim kandeyyam, 
sammoham apajjeyyam, bhattampi me nacchadeyya, 
kayepi dubbanniyam okkameyya, kammantapi 
nappavatteyyum, amittapi attamana assu, mittapi 
dummana assuw’ti. 


If I were to sorrow and pine and lament, beating my breast 
and falling into confusion, just because someone liable to 
old age grows old, I’d lose my appetite and my body would 
become ugly. My work wouldn’t get done, my enemies 
would be encouraged, and my friends would be dispirited.’ 


So jaradhamme jinne na socati na kilamati na 
paridevati, na urattalim kandati, na sammoham 
apajjati. 

And so, when someone liable to old age grows old, they 
don’t sorrow and pine and lament, beating their breast and 
falling into confusion. 


Ayam vuccati, bhikkhave: 
This is called 


‘sutava ariyasavako abbuhi savisam sokasallam, yena 
viddho assutava puthujjano attanamyeva paritapeti. 
an educated noble disciple who has drawn out sorrow’s 
poisoned arrow, struck by which uneducated ordinary 
people only mortify themselves. 


Asoko visallo ariyasavako attanamyeva 
parinibbapeti’. 

Sorrowless, free of thorns, that noble disciple only 
extinguishes themselves. 


Puna caparam, bhikkhave, sutavato ariyasavakassa 
byadhidhammam byadhiyati ... pe ... 
maranadhammam miyati ... khayadhammam khiyati 
... nassanadhammam nassati. 

Furthermore, an educated noble disciple has someone 
liable to sickness... death... ending ... perishing. 


So nassanadhamme natthe iti patisancikkhati: 
And they reflect: 


‘na kho mayhevekassa nassanadhammam nassati, 
atha kho yavata sattanam agati gati cuti upapatti 
sabbesam sattanam nassanadhammam nassati. 

‘It’s not just me who has someone liable to perishing who 
perishes. For as long as sentient beings come and go, pass 
away and are reborn, they all have someone liable to 
perishing who perishes. 


Ahanceva kho pana nassanadhamme natthe soceyyam 
kilameyyam parideveyyam, urattalim kandeyyam, 
sammoham apajjeyyam, bhattampi me nacchadeyya, 
kayepi dubbanniyam okkameyya, kammantapi 
nappavatteyyum, amittapi attamana assu, mittapi 
dummana assu’ti. 

If I were to sorrow and pine and lament, beating my breast 
and falling into confusion, just because someone liable to 
perishing perishes, I’d lose my appetite and my body would 
become ugly. My work wouldn’t get done, my enemies 
would be encouraged, and my friends would be dispirited.’ 


So nassanadhamme natthe na socati na kilamati na 
paridevati, na urattalim kandati, na sammoham 
apajjati. 

And so, when someone liable to perishing perishes, they 
don’t sorrow and pine and lament, beating their breast and 
falling into confusion. 


Ayam vuccati, bhikkhave: 
This is called 


‘sutava ariyasavako abbuhi savisam sokasallam, yena 
viddho assutava puthujjano attanamyeva paritapeti. 
an educated noble disciple who has drawn out sorrow’s 
poisoned arrow, struck by which uneducated ordinary 
people only mortify themselves. 


Asoko visallo ariyasavako attanamyeva 
parinibbapety?’ti. 

Sorrowless, free of thorns, that noble disciple only 
extinguishes themselves. 


Imani kho, bhikkhave, panca alabbhaniyani thanani 
Samanena va brahmanena va devena va marena va 
brahmuna va kenaci va lokasminti. 

These are the five things that cannot be had by any ascetic 
or brahmin or god or Mara or Brahma or by anyone in the 
world. 


Na socanaya paridevanaya, 
Sorrowing and lamenting 


Atthodha labbha api appakopi; 
doesn’t do even a little bit of good. 


Socantamenam dukhitam viditva, 
When they know that you’re sad, 


Paccatthika attamana bhavanti. 
your enemies are encouraged. 


Yato ca kho pandito apadasu, 
When an astute person doesn’t waver in the face of 
adversity, 


Na vedhati atthavinicchayannu; 
as they’re able to assess what’s beneficial, 


Paccatthikassa dukhita bhavanti, 
their enemies suffer, 


Disva mukham avikaram puranam. 


seeing that their normal expression doesn’t change. 


Jappena mantena subhasitena, 
Chants, recitations, fine sayings, 


Anuppadanena paveniya va; 
charity or traditions: 


Yatha yatha yattha labhetha attham, 
if by means of any such things you benefit, 


Tatha tatha tattha parakkameyya. 
then by all means keep doing them. 


Sace pajaneyya alabbhaneyyo, 
But if you understand that ‘this good thing 


Mayava annena va esa attho; 
can’t be had by me or by anyone else’, 


Asocamano adhivasayeyya, 
you should accept it without sorrowing, thinking: 


Kammam dalham kinti karomi dani’ ti. 
‘The karma is strong. What can I do now?’” 


Atthamam. 


5.049. 49. Kosalasutta - 49. The 


King of Kosala 
5. Mundarajavagga - 5. With King Munda 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho raja pasenadi kosalo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then King Pasenadi of Kosala went up to the Buddha, 
bowed, and sat down to one side. 


Tena kho pana samayena mallika devi kalankata hoti. 


Atha kho annataro puriso yena raja pasenadi kosalo 
tenupasankami; upasankamitva ranno pasenadissa 

kosalassa upakannake aroceti: 

Then a man went up to the king and whispered in his ear, 


“mallika devi, deva, kalankata” ti. 
“Your Majesty, Queen Mallika has passed away.” 


Evam vutte, raja pasenadi kosalo dukkhi dummano 
pattakkhandho adhomukho pajjhayanto appatibhano 
nisidi. 

When this was said, King Pasenadi was miserable and sad. 
He sat with his shoulders drooping, downcast, depressed, 
with nothing to say. 


Atha kho bhagava rajanam pasenadim kosalam 
dukkhim dummanam pattakkhandham adhomukham 


pajjhayantam appatibhanam viditva rajanam 
pasenadim kosalam etadavoca: 
Knowing this, the Buddha said to him, 


“pancimani, maharaja, alabbhaniyani thanani 
Samanena va brahmanena va devena va marena va 
brahmuna va kenaci va lokasmim. 

“Great king, there are five things that cannot be had by any 
ascetic or brahmin or god or Mara or Brahma or by anyone 
in the world. 


Katamani panca? 
What five? 


‘Jaradhammam ma jiri’ti alabbhantyam thanam ... pe 
... Na socanaya paridevanaya ... pe ... kammam 
dalham kinti karomi dani’ ti. 

That someone liable to old age should not grow old. ... 
Sorrowing and lamenting doesn’t do even a little bit of good 
... ‘The karma is strong. What can I do now?’” 


Navamam. 


5.050. 50. Naradasutta - 50. 


With Narada 
5. Mundarajavagga - 5. With King Munda 


Ekam samayam ayasma narado pataliputte viharati 
kukkutarame. 

At one time Venerable Narada was staying at Pataliputta, in 
the Chicken Monastery. 


Tena kho pana samayena mundassa ranno bhadda 
devi kalankata hoti piya manapa. 

Now at that time King Munda’s dear and beloved Queen 
Bhadda had just passed away. 


So bhaddaya deviya kalankataya piyaya manapaya 
neva nhayati na vilimpati na bhattam bhunjati na 
kammantam payojeti— 

And since that time, the king did not bathe, anoint himself, 
eat his meals, or apply himself to his work. 


rattindivam bhaddaya deviya sarire ajjhomucchito. 
Day and night he brooded over Queen Bhadda’s corpse. 


Atha kho mundo raja piyakam kosarakkham 
amantesi: 
Then King Munda addressed his treasurer, Piyaka, 


“tena hi, saamma piyaka, bhaddaya deviya sariram 
ayasaya teladoniya pakkhipitva annissa ayasaya 
doniya patikujjatha, yatha mayam bhaddaya deviya 
Ssariram Cirataram passeyyama’” ti. 

“So, my good Piyaka, please place Queen Bhadda’s corpse 
in an iron case filled with oil. Then close it up with another 


case, so that we can view Queen Bhadda’s body even 
longer.” 


“Evam, deva”ti kho piyako kosarakkho mundassa 
ranno patissutva bhaddaya deviya sariram ayasaya 
teladoniya pakkhipitva annissa ayasaya doniya 
patikujji. 

“Yes, Your Majesty,” replied Piyaka the treasurer, and he did 
as the king instructed. 


Atha kho piyakassa kosarakkhassa etadahosi: 
Then it occurred to Piyaka, 


“imassa kho mundassa ranno bhadda devi kalankata 
piya manapa. 

“King Munda’s dear and beloved Queen Bhadda has passed 
away. 


So bhaddaya deviya kalankataya piyaya manapaya 
neva nhayati na vilimpati na bhattam bhunjati na 
kammantam payojeti— 

Since then the king does not bathe, anoint himself, eat his 
meals, or apply himself to his work. 


rattindivam bhaddaya deviya sarire ajjhomucchito. 
Day and night he broods over Queen Bhadda’s corpse. 


Kam nu kho mundo raja saamanam va brahmanam va 
payirupaseyya, yassa dhammam sutva sokasallam 
pajaheyya’ ti. 

Now, what ascetic or brahmin might the king pay homage 
to, whose teaching could help the king give up sorrow’s 
arrow?” 


Atha kho piyakassa kosarakkhassa etadahosi: 
Then it occurred to Piyaka, 


“ayam kho ayasma narado pataliputte viharati 
kukkutarame. 

“This Venerable Narada is staying in the Chicken Monastery 
at Pataliputta. 


Tam kho panayasmantam naradam evam kalyano 
kittisaddo abbhuggato: 
He has this good reputation: 


‘pandito viyatto medhavi bahussuto cittakathi 
kalyanapatibhano vuddho ceva araha Ca’. 

‘He is astute, competent, intelligent, learned, a brilliant 
speaker, eloquent, mature, a perfected one.’ 


Yannuna mundo raja ayasmantam naradam 
payirupaseyya, appeva nama mundo raja ayasmato 
naradassa dhammam sutva sokasallam pajaheyya’ ti. 
What if King Munda was to pay homage to Venerable 
Narada? Hopefully when he hears Narada’s teaching, the 
king could give up sorrow’s arrow.” 


Atha kho piyako kosarakkho yena mundo raja 
tenupasankami; upasankamitva mundam rajanam 
etadavoca: 

Then Piyaka went to the king and said to him, 


“ayam kho, deva, ayasma narado pataliputte viharati 
kukkutarame. 

“Sire, this Venerable Narada is staying in the Chicken 
Monastery at Pataliputta. 


Tam kho panayasmantam naradam evam kalyano 
kittisaddo abbhuggato: 
He has this good reputation: 


‘pandito viyatto medhavi bahussuto cittakathi 
kalyanapatibhano vuddho ceva araha Ca’. 

‘He is astute, competent, intelligent, learned, a brilliant 
speaker, eloquent, mature, a perfected one.’ 


Yadi pana devo ayasmantam naradam payirupaseyya, 
appeva nama devo ayasmato naradassa dhammam 
sutva sokasallam pajaheyya’ ti. 

What if Your Majesty was to pay homage to Venerable 
Narada? Hopefully when you hear Narada’s teaching, you 
could give up sorrow’s arrow.” 


“Tena hi, saamma piyaka, ayasmantam naradam 
pativedehi. 
“Well then, my good Piyaka, let Narada know. 


Kathanhi nama madiso samanam va brahmanam va 
vijite vasantam pubbe appatisamvidito 
upasankamitabbam manneyya’ ti. 

For how could one such as I presume to visit an ascetic or 
brahmin in my realm without first letting them know?” 


“Evam, deva”ti kho piyako kosarakkho mundassa 
ranno patissutva yenayasma narado tenupasankami; 
upasankamitva ayasmantam naradam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho piyako 
kosarakkho ayasmantam naradam etadavoca: 

“Yes, Your Majesty,” replied Piyaka the treasurer. He went 
to Narada, bowed, sat down to one side, and said to him, 


“Imassa, bhante, mundassa ranno bhadda devi 
kalankata piya manapa. 

“Sir, King Munda’s dear and beloved Queen Bhadda has 
passed away. 


So bhaddaya deviya kalankataya piyaya manapaya 
neva nhayati na vilimpati na bhattam bhunjati na 
kammantam payojeti— 

And since she passed away, the king has not bathed, 
anointed himself, eaten his meals, or got his business done. 


rattindivam bhaddaya deviya sarire ajjhomucchito. 
Day and night he broods over Queen Bhadda’s corpse. 


Sadhu, bhante, ayasma narado mundassa ranno tatha 
dhammam desetu yatha mundo raja ayasmato 
naradassa dhammam sutva sokasallam pajaheyya’ ti. 
Sir, please teach the king so that, when he hears your 
teaching, he can give up sorrow’s arrow.” 


“Yassadani, piyaka, mundo raja kalam mannati’ ti. 
“Please, Piyaka, let the king come when he likes.” 


Atha kho piyako kosarakkho utthayasana 
ayasmantam naradam abhivadetva padakkhinam 
katva yena mundo raja tenupasankami; 
upasankamitva mundam rajanam etadavoca: 

Then Piyaka got up from his seat, bowed, and respectfully 
circled Venerable Narada, keeping him on his right, before 
going to the king and saying, 


“katavakaso kho, deva, ayasmata naradena. 
“Sire, the request for an audience with Venerable Narada 
has been granted. 


Yassadani devo kalam mannati’ ti. 
Please, Your Majesty, go at your convenience.” 


“Tena hi, saamma piyaka, bhadrani bhadrani yanani 
yojapehi’ ti. 
“Well then, my good Piyaka, harness the finest chariots.” 


“Evam, deva”ti kho piyako kosarakkho mundassa 
ranno patissutva bhadrani bhadrani yanani yojapetva 
mundam rajanam etadavoca: 

“Yes, Your Majesty,” replied Piyaka the treasurer. He did so, 
then told the king: 


“yuttani kho te, deva, bhadrani bhadrani yanani. 
“Sire, the finest chariots are harnessed. 


Yassadani devo kalam mannati’ ti. 
Please, Your Majesty, go at your convenience.” 


Atha kho mundo raja bhadram yanam abhiruhitva 
bhadrehi bhadrehi yanehi yena kukkutaramo tena 
payasi mahacca rajanubhavena ayasmantam naradam 
dassanaya. 

Then King Munda mounted a fine carriage and, along with 
other fine carriages, set out in full royal pomp to see 
Venerable Narada at the Chicken Monastery. 


Yavatika yanassa bhumi yanena gantva, yana 
paccorohitva pattikova aramam pavisi. 

He went by carriage as far as the terrain allowed, then 
descended and entered the monastery on foot. 


Atha kho mundo raja yena ayasma narado 
tenupasankami; upasankamitva ayasmantam 
naradam abhivadetva ekamantam nisidi. Ekamantam 
nisinnam kho mundam rajanam ayasma narado 
etadavoca: 

Then the king went up to Narada, bowed, and sat down to 
one side. Then Narada said to him: 


“Pancimani, maharaja, alabbhaniyani thanani 
Samanena va brahmanena va devena va marena va 


brahmuna va kenaci va lokasmim. 

“Great king, there are five things that cannot be had by any 
ascetic or brahmin or god or Mara or Brahma or by anyone 
in the world. 


Katamani panca? 
What five? 


‘Jaradhammam ma jiri’ti alabbhaniyam thanam 
Samanena va brahmanena va devena va marena va 
brahmuna va kenaci va lokasmim. 

That someone liable to old age should not grow old. ... 


‘Byadhidhammam ma byadhtyr'’ti ... pe ... 
‘maranadhammam ma miyi'ti ... ‘khayadhammam ma 
khiyi'ti ... ‘nassanadhammam ma nassi'ti 
alabbhanityam thanam samanena va brahmanena va 
devena va marena va brahmuna va kKenaci va 
lokasmim. 

That someone liable to sickness should not get sick. ... That 
someone liable to death should not die. ... That someone 
liable to ending should not end.... That someone liable to 
perishing should not perish. ... 


Assutavato, maharaja, puthujjanassa jaradhammam 
jirati. 

An uneducated ordinary person has someone liable to old 
age who grows old. 


So jaradhamme jinne na iti patisancikkhati: 
But they don’t reflect on the nature of old age: 


‘na kho mayhevekassa jaradhammam jirati, atha kho 
yavata sattanam agati gati cuti upapatti sabbesam 
sattanam jaradhammam jirati. 


‘It’s not just me who has someone liable to old age who 
grows old. For all sentient beings have someone liable to 
old age who grows old, as long as sentient beings come and 
go, pass away and are reborn. 


Ahanceva kho pana jaradhamme jinne soceyyam 
kilameyyam parideveyyam, urattalim kandeyyam, 
sammoham apajjeyyam, bhattampi me nacchadeyya, 
kayepi dubbanniyam okkameyya, kammantapi 
nappavatteyyum, amittapi attamana assu, mittapi 
dummana assu’ti. 

If 1 were to sorrow and pine and lament, beating my breast 
and falling into confusion, just because someone liable to 
old age grows old, I’d lose my appetite and my body would 
become ugly. My work wouldn’t get done, my enemies 
would be encouraged, and my friends would be dispirited.’ 


So jaradhamme jinne socati kilamati paridevati, 
urattalim kandati, sammoham apaijjati. 

And so, when someone liable to old age grows old, they 
sorrow and pine and lament, beating their breast and 
falling into confusion. 


Ayam vuccati, maharaja: 
This is called 


‘assutava puthujjano viddho savisena sokasallena 
attanamyeva paritapeti’. 

an uneducated ordinary person struck by sorrow’s poisoned 
arrow, who only mortifies themselves. 


Puna caparam, maharaja, assutavato puthujjanassa 
byadhidhammam byadhiyati ... pe ... 
maranadhammam miyati ... khayadhammam khiyati 
.. nassanadhammam nassati. 


Furthermore, an uneducated ordinary person has someone 
liable to sickness... death... ending... perishing. 


So nassanadhamme natthe na iti patisancikkhati: 
But they don’t reflect on the nature of perishing: 


‘na kho mayhevekassa nassanadhammam nassati, 
atha kho yavata sattanam agati gati cuti upapatti 
sabbesam sattanam nassanadhammam nassati. 

‘It’s not just me who has someone liable to perishing who 
perishes. For all sentient beings have someone liable to 
perishing who perishes, as long as sentient beings come 
and go, pass away and are reborn. 


Ahanceva kho pana nassanadhamme natthe soceyyam 
kilameyyam parideveyyam, urattalim kandeyyam, 
sammoham apajjeyyam, bhattampi me nacchadeyya, 
kayepi dubbanniyam okkameyya, kammantapi 
nappavatteyyum, amittapi attamana assu, mittapi 
dummana assu’ti. 

If 1 were to sorrow and pine and lament, beating my breast 
and falling into confusion, just because someone liable to 
perishing perishes, I’d lose my appetite and my body would 
become ugly. My work wouldn’t get done, my enemies 
would be encouraged, and my friends would be dispirited.’ 


So nassanadhamme natthe socati kilamati paridevati, 
urattalim kandati, sammoham apaijjati. 

And so, when someone liable to perishing perishes, they 
sorrow and pine and lament, beating their breast and 
falling into confusion. 


Ayam vuccati, maharaja: 
This is called 


‘assutava puthujjano viddho savisena sokasallena 
attanamyeva paritapeti’. 

an uneducated ordinary person struck by sorrow’s poisoned 
arrow, who only mortifies themselves. 


Sutavato ca kho, maharaja, ariyasavakassa 
jaradhammam jirati. 

An educated noble disciple has someone liable to old age 
who grows old. 


So jaradhamme jinne iti patisancikkhati: 
So they reflect on the nature of old age: 


‘na kho mayhevekassa jaradhammam jirati, atha kho 
yavata sattanam agati gati cuti upapatti sabbesam 
sattanam jaradhammanm jirati. 

‘It’s not just me who has someone liable to old age who 
grows old. For all sentient beings have someone liable to 
old age who grows old, as long as sentient beings come and 
go, pass away and are reborn. 


Ahanceva kho pana jaradhamme jinne soceyyam 
kilameyyam parideveyyam, urattalim kandeyyam, 
sammoham apajjeyyam, bhattampi me nacchadeyya, 
kayepi dubbanniyam okkameyya, kammantapi 
nappavatteyyum, amittapi attamana assu, mittapi 
dummana assu’ti. 

If I were to sorrow and pine and lament, beating my breast 
and falling into confusion, just because someone liable to 
old age grows old, I’d lose my appetite and my body would 
become ugly. My work wouldn’t get done, my enemies 
would be encouraged, and my friends would be dispirited.’ 


So jaradhamme jinne na socati na kilamati na 
paridevati, na urattalim kandati, na sammoham 
apajjati. 


And so, when someone liable to old age grows old, they 
don’t sorrow and pine and lament, beating their breast and 
falling into confusion. 


Ayam vuccati, maharaja: 
This is called 


‘sutava ariyasavako abbuhi savisam sokasallam, yena 
viddho assutava puthujjano attanamyeva paritapeti. 
an educated noble disciple who has drawn out sorrow’s 
poisoned arrow, struck by which uneducated ordinary 
people only mortify themselves. 


Asoko visallo ariyasavako attanamyeva 
parinibbapeti’. 

Sorrowless, free of thorns, that noble disciple only 
extinguishes themselves. 


Puna caparam, maharaja, sutavato ariyasavakassa 
byadhidhammam byadhiyati ... pe ... 
maranadhammam miyati ... khayadhammam khiyati 
... nassanadhammam nassati. 

Furthermore, an educated noble disciple has someone 
liable to sickness... death... ending ... perishing. 


So nassanadhamme natthe iti patisancikkhati: 
So they reflect on the nature of perishing: 


‘na kho mayhevekassa nassanadhammam nassati, 
atha kho yavata sattanam agati gati cuti upapatti 
sabbesam sattanam nassanadhammam nassati. 

‘It’s not just me who has someone liable to perishing who 
perishes. For all sentient beings have someone liable to 
perishing who perishes, as long as sentient beings come 
and go, pass away and are reborn. 


Ahanceva kho pana nassanadhamme natthe soceyyam 
kilameyyam parideveyyam, urattalim kandeyyam, 
sammoham apajjeyyam, bhattampi me nacchadeyya, 
kayepi dubbanniyam okkameyya, kammantapi 
nappavatteyyum, amittapi attamana assu, mittapi 
dummana assw’ti. 

If I were to sorrow and pine and lament, beating my breast 
and falling into confusion, just because someone liable to 
perishing perishes, I’d lose my appetite and my body would 
become ugly. My work wouldn’t get done, my enemies 
would be encouraged, and my friends would be dispirited.’ 


So nassanadhamme natthe na socati na kilamati na 
paridevati, na urattalim kandati, na sammoham 
apajjati. 

And so, when someone liable to perishing perishes, they 
don’t sorrow and pine and lament, beating their breast and 
falling into confusion. 


Ayam vuccati, maharaja: 
This is called 


‘sutava ariyasavako abbuhi savisam sokasallam, yena 
viddho assutava puthujjano attanamyeva paritapeti. 
an educated noble disciple who has drawn out sorrow’s 
poisoned arrow, struck by which uneducated ordinary 
people only mortify themselves. 


Asoko visallo ariyasavako attanamyeva 
parinibbapeti’. 

Sorrowless, free of thorns, that noble disciple only 
extinguishes themselves. 


Imani kho, maharaja, panca alabbhaniyani thanani 
Samanena va brahmanena va devena va marena va 
brahmuna va kenaci va lokasminti. 


These are the five things that cannot be had by any ascetic 
or brahmin or god or Mara or Brahma or by anyone in the 
world. 


Na socanaya paridevanaya, 
Sorrowing and lamenting 


Atthodha labbha api appakopi; 
doesn’t do even a little bit of good. 


Socantamenam dukhitam viditva, 
When they know that you’re sad, 


Paccatthika attamana bhavanti. 
your enemies are encouraged. 


Yato ca kho pandito apadasu, 
When an astute person doesn’t waver in the face of 
adversity, 


Na vedhati atthavinicchayannu; 
as they’re able to assess what’s beneficial, 


Paccatthikassa dukhita bhavanti, 
their enemies suffer, 


Disva mukham avikaram puranam. 
seeing that their normal expression doesn’t change. 


Jappena mantena subhasitena, 
Chants, recitations, fine sayings, 


Anuppadanena paveniya va; 
charity or traditions: 


Yatha yatha yattha labhetha attham, 


if by means of any such things you benefit, 


Tatha tatha tattha parakkameyya. 
then by all means keep doing them. 


Sace pajaneyya alabbhaneyyo, 
But if you understand that ‘this good thing 


Mayava annena va esa attho; 
can’t be had by me or by anyone else’, 


Asocamano adhivasayeyya, 
you should accept it without sorrowing, thinking: 


Kammam dalham kinti karomi dani’ ti. 
‘The karma is strong. What can I do now?’” 


Evam vutte, mundo raja ayasmantam naradam 
etadavoca: 
When he said this, King Munda said to Venerable Narada, 


“ko namo ayam, bhante, dhammapariyayo” ti? 
“Sir, what is the name of this exposition of the teaching?” 


“Sokasallaharano nama ayam, maharaja, 
dhammapariyayo’ ti. 
“Great king, this exposition of the teaching is called ‘Pulling 
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Out Sorrow’s Arrow’. 


“Taggha, bhante, sokasallaharano. 
“Indeed, sir, this is the pulling out of sorrow’s arrow! 


Imanhi me, bhante, dhammapariyayam sutva 
sokasallam pahinan’ ti. 

Hearing this exposition of the teaching, I’ve given up 
SOrrow’s arrow.” 


Atha kho mundo raja piyakam kosarakkham 
amantesi: 

Then King Munda addressed his treasurer, Piyaka, 

“tena hi, saamma piyaka, bhaddaya deviya sariram 
jhapetha; thupancassa karotha. 

“Well then, my good Piyaka, cremate Queen Bhadda’s 
corpse and build a monument. 

Ajjatagge dani mayam nhayissama ceva vilimpissama 
bhattanca bhunjissama kammante ca payojessama’” ti. 
From this day forth, I will bathe, anoint myself, eat my 
meals, and apply myself to my work.” 

Dasamam. 

Mundarajavaggo pancamo. 

Adiyo sappuriso ittha, 

manapadayibhisandam; 

Sampada ca dhanam thanam, 


kosalo naradena Cati. 


Pathamo pannasako samatto. 


5.051.51. Avaranasutta - 51. 
Obstacles 


6. Nivaranavagga - 6. Hindrances 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Pancime, bhikkhave, avarana nivarana cetaso 
ajjharuha pannaya dubbalikarana. 

“Mendicants, there are these five obstacles and hindrances, 
parasites of the mind that weaken wisdom. 


Katame panca? 
What five? 


Kamacchando, bhikkhave, avarano nivarano cetaso 
ajjharuho pannaya dubbalikarano. 


Sensual desire ... 


Byapado, bhikkhave, avarano nivarano cetaso 
ajjharuho pannaya dubbalikarano. 
Ill will... 


Thinamiddham, bhikkhave, avaranam nivaranam 
cetaso ajjharuham pannaya dubbalikaranam. 
Dullness and drowsiness ... 


Uddhaccakukkuccam, bhikkhave, avaranam 
nivaranam cetaso ajjharuham pannaya 
dubbalikaranam. 

Restlessness and remorse ... 


Vicikiccha, bhikkhave, avarana nivarana cetaso 
ajjharuha pannaya dubbalikarana. 
Doubt... 


Ime kho, bhikkhave, panca avarana nivarana cetaso 
ajjharuha pannaya dubbalikarana. 

These are the five obstacles and hindrances, parasites of 
the mind that weaken wisdom. 


So vata, bhikkhave, bhikkhu ime panca avarane 
nivarane cetaso ajjharuhe pannaya dubbalikarane 
appahaya, abalaya pannaya dubbalaya attattham va 
nassati parattham va nassati ubhayattham va Nnassati 
uttari va manussadhamma 
alamariyananadassanavisesam sacchikarissatiti 
netam thanam vijjati. 

Take a mendicant who has feeble and weak wisdom, not 
having given up these five obstacles and hindrances, 
parasites of the mind that weaken wisdom. It’s simply 
impossible that they would know what’s for their own good, 
the good of another, or the good of both; or that they would 


realize any superhuman distinction in knowledge and vision 
worthy of the noble ones. 


Seyyathapi, bhikkhave, nadi pabbateyya durangama 
sighasota haraharin1. 

Suppose there was a mountain river that flowed swiftly, 
going far, carrying all before it. 


Tassa puriso ubhato nangalamukhani vivareyya. 
But then a man would open channels on both sides, 


Evanhi so, bhikkhave, majjhe nadiya soto vikkhitto 
visato byadinno neva durangamo assa na sighasoto 
na harahari. 

so the mid-river current would be dispersed, spread out, 
and separated. The river would no longer flow swiftly, going 
far, carrying all before it. 


Evamevam kho, bhikkhave, so vata bhikkhu ime 
panca avarane nivarane cetaso ajjharuhe pannaya 
dubbalikarane appahaya, abalaya pannaya dubbalaya 
attattham va nassati parattham va Nnassati 
ubhayattham va nassati uttari va manussadhamma 
alamariyananadassanavisesam sacchikarissatiti 
netam thanam vijjati. 

In the same way, take a mendicant who has feeble and weak 
wisdom, not having given up these five obstacles and 
hindrances, parasites of the mind that weaken wisdom. It’s 
simply impossible that they would know what’s for their 
own good, the good of another, or the good of both; or that 
they would realize any superhuman distinction in 
knowledge and vision worthy of the noble ones. 


So vata, bhikkhave, bhikkhu ime panca avarane 
nivarane cetaso ajjharuhe pannaya dubbalikarane 
pahaya, balavatiya pannaya attattham va nassati 


parattham va nassati ubhayattham va nassati uttari 
va manussadhamma alamariyananadassanavisesam 
sacchikarissatiti thanametam vijjati. 

Take a mendicant who has powerful wisdom, having given 
up these five obstacles and hindrances, parasites of the 
mind that weaken wisdom. It’s quite possible that they 
would know what’s for their own good, the good of another, 
or the good of both; or that they would realize any 
superhuman distinction in knowledge and vision worthy of 
the noble ones. 


Seyyathapi, bhikkhave, nadi pabbateyya durangama 
sighasota haraharin1. 

Suppose there was a mountain river that flowed swiftly, 
going far, carrying all before it. 


Tassa puriso ubhato nangalamukhani pidaheyya. 
But then a man would close up the channels on both sides, 


Evanhi so, bhikkhave, majjhe nadiya soto avikkhitto 
avisato abyadinno durangamo ceva assa sighasoto ca 
harahari Ca. 

so the mid-river current would not be dispersed, spread 
out, and separated. The river would keep flowing swiftly for 
a long way, carrying all before it. 


Evamevam kho, bhikkhave, so vata bhikkhu ime 
panca avarane nivarane cetaso ajjharuhe pannaya 
dubbalikarane pahaya, balavatiya pannaya attattham 
va nassati parattham va nassati ubhayattham va 
nassati uttari va manussadhamma 
alamariyananadassanavisesam sacchikarissatiti 
thanametam vijjati” ti. 

In the same way, take a mendicant who has powerful 
wisdom, having given up these five obstacles and 
hindrances, parasites of the mind that weaken wisdom. It’s 


quite possible that they would know what’s for their own 
good, the good of another, or the good of both; or that they 
would realize any superhuman distinction in knowledge and 
vision worthy of the noble ones.” 


Pathamam. 


5.052. 52. Akusalarasisutta - 52. 
A Heap of the Unskillful 


6. Nivaranavagga - 6. Hindrances 


“Akusalarasiti, bhikkhave, vadamano panca nivarane 
Samma vadamano vadeyya. 

“Mendicants, rightly speaking, you’d call the five 
hindrances a ‘heap of the unskillful’. 


Kevalo hayam, bhikkhave, akusalarasi yadidam panca 
nivarana. 

For these five hindrances are entirely a heap of the 
unskillful. 


Katame panca? 
What five? 


Kamacchandanivaranam, byapadanivaranam, 
thinamiddhanivaranam, 
uddhaccakukkuccanivaranam, vicikicchanivaranam. 
The hindrances of sensual desire, ill will, dullness and 
drowsiness, restlessness and remorse, and doubt. 


Akusalarasiti, bhikkhave, vadamano ime panca 
nivarane samma vadamano vadeyya. 

Rightly speaking, you’d call these five hindrances a ‘heap of 
the unskillful’. 


Kevalo hayam, bhikkhave, akusalarasi yadidam panca 
nivarana’” ti. 

For these five hindrances are entirely a heap of the 
unskillful.” 


Dutiyam. 


5.053.53. Padhaniyangasutta - 
93. Factors That Support 
Meditation 


6. Nivaranavagga - 6. Hindrances 


“Pancimani, bhikkhave, padhaniyangani. 
“Mendicants, there are these five factors that support 
meditation. 


Katamani panca? 
What five? 


Idha, bhikkhave, bhikkhu saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a mendicant has faith in the Realized One’s 
awakening: 


‘itipi so bhagava araham sammasambuddho 
Vvijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Appabadho hoti appatanko; 
They are rarely ill or unwell. 


samavepakiniya gahaniya samannagato natisitaya 
naccunhaya majjhimaya padhanakkhamaya; 

Their stomach digests well, being neither too hot nor too 
cold, but just right, and fit for meditation. 


asatho hoti amayavi; 
They’re not devious or deceitful. 


yathabhutam attanam avikatta satthari va vinnusu va 
sabrahmacarisu; 

They reveal themselves honestly to the Teacher or sensible 
Spiritual companions. 


araddhaviriyo viharati akusalanam dhammanam 
pahanaya kusalanam dhammanam upasampadaya, 
thamava dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu; 

They live with energy roused up for giving up unskillful 
qualities and embracing skillful qualities. They’re strong, 
staunchly vigorous, not slacking off when it comes to 
developing skillful qualities. 


pannava hoti, udayatthagaminiya pannaya 
sSamannagato ariyaya nibbedhikaya saamma 
dukkhakkhayagaminiya. 

They’re wise. They have the wisdom of arising and passing 
away which is noble, penetrative, and leads to the complete 
ending of suffering. 


Imani kho, bhikkhave, panca padhaniyangani’ ti. 
These are the five factors that support meditation.” 


Tatiyam. 


9.054.54. Samayasutta - 54. 


Times Good for Meditation 
6. Nivaranavagga - 6. Hindrances 


“Pancime, bhikkhave, asamaya padhanaya. 
“Mendicants, there are five times that are not good for 
meditation. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu jinno hoti jarayabhibhuto. 
Firstly, a mendicant is old, overcome with old age. 


Ayam, bhikkhave, pathamo asamayo padhanaya. 
This is the first time that’s not good for meditation. 


Puna caparam, bhikkhave, bhikkhu byadhito hoti 
byadhinabhibhuto. 
Furthermore, a mendicant is sick, overcome by sickness. 


Ayam, bhikkhave, dutiyo asamayo padhanaya. 
This is the second time that’s not good for meditation. 


Puna caparam, bhikkhave, dubbhikkham hoti 
dussassam dullabhapindam, na sukaram unchena 
paggahena yapetum. 

Furthermore, there’s a famine, a bad harvest, so it’s hard to 
get alms-food, and not easy to keep going by collecting 
alms. 


Ayam, bhikkhave, tatiyo asamayo padhanaya. 
This is the third time that’s not good for meditation. 


Puna caparam, bhikkhave, bhayam hoti atavisankopo, 
cakkasamarulha janapada pariyayanti. 

Furthermore, there’s peril from wild savages, and the 
countryfolk mount their vehicles and flee everywhere. 


Ayam, bhikkhave, catuttho asamayo padhanaya. 
This is the fourth time that’s not good for meditation. 


Puna caparam, bhikkhave, sangho bhinno hoti. 
Furthermore, there’s a schism in the Sangha. 


Sanghe kho pana, bhikkhave, bhinne anhamannam 
akkosa ca honti, annhamannam paribhasa ca honti, 
annamannam parikkhepa ca honti, anhamannam 
pariccaja ca honti. 

When the Sangha is split, they abuse, insult, block, and 
reject each other. 


Tattha appasanna ceva nappasidanti, pasannananca 
ekaccanam annathattam hoti. 

This doesn’t inspire confidence in those without it, and it 
causes some with confidence to change their minds. 


Ayam, bhikkhave, pancamo asamayo padhanaya. 
This is the fifth time that’s not good for meditation. 


Ime kho, bhikkhave, panca asamaya padhanayati. 
These are the five times that are not good for meditation. 


Pancime, bhikkhave, samaya padhanaya. 
There are five times that are good for meditation. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu daharo hoti yuva susu 
kalakeso bhadrena yobbanena samannagato 
pathamena vayasa. 

Firstly, a mendicant is a youth, young, black-haired, blessed 
with youth, in the prime of life. 


Ayam, bhikkhave, pathamo samayo padhanaya. 
This is the first time that’s good for meditation. 


Puna caparam, bhikkhave, bhikkhu appabadho hoti 
appatanko, samavepakiniya gahaniya samannagato 
natisitaya naccunhaya majjhimaya 
padhanakkhamaya. 

Furthermore, they are rarely ill or unwell. Their stomach 
digests well, being neither too hot nor too cold, but just 
right, and fit for meditation. 


Ayam, bhikkhave, dutiyo samayo padhanaya. 
This is the second time that’s good for meditation. 


Puna caparam, bhikkhave, subhikkham hoti 
susassam sulabhapindam, sukaram unchena 
paggahena yapetum. 

Furthermore, there’s plenty of food, a good harvest, so it’s 
easy to get alms-food, and easy to keep going by collecting 
alms. 


Ayam, bhikkhave, tatiyo samayo padhanaya. 
This is the third time that’s good for meditation. 


Puna caparam, bhikkhave, manussa samagga 
Sammodamana avivadamana khirodakibhuta 
annamannam piyacakkhuthi sampassanta viharanti. 
Furthermore, people live in harmony, appreciating each 
other, without quarreling, blending like milk and water, and 
regarding each other with kindly eyes. 


Ayam, bhikkhave, catuttho samayo padhanaya. 
This is the fourth time that’s good for meditation. 


Puna caparam, bhikkhave, samgho samaggo 
Sammodamano avivadamano ekuddeso phasu 
viharati. 

Furthermore, the Sangha lives comfortably, in harmony, 
appreciating each other, without quarreling, with one 
recitation. 


Samghe kho pana, bhikkhave, samagge na ceva 
annamannam akkosa honti, na ca anhamannam 
paribhasa honti, na ca annhamannam parikkhepa 
honti, na ca annamannam pariccaja honti. 

When the Sangha is in harmony, they don’t abuse, insult, 
block, or reject each other. 


Tattha appasanna ceva pasidanti, pasannananca 
bhiyyobhavo hoti. 

This inspires confidence in those without it, and increases 
confidence in those who have it. 


Ayam, bhikkhave, pancamo samayo padhanaya. 
This is the fifth time that’s good for meditation. 


Ime kho, bhikkhave, panca samaya padhanaya’ ti. 
These are the five times that are good for meditation.” 


Catuttham. 


9.055.55. Mataputtasutta - 55. 
Mother and Son 


6. Nivaranavagga - 6. Hindrances 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena Savatthiyam ubho 
mataputta vassavasam upagamimsu— 

Now, at that time a mother and son had both entered the 
rainy season residence at Savatthi, 


bhikkhu ca bhikkhuni Ca. 
as a monk and a nun. 


Te annamannassa abhinham dassanakama ahesum. 
They wanted to see each other often. 


Matapi puttassa abhinham dassanakama ahosi; 
The mother wanted to see her son often, 


puttopi mataram abhinham dassanakamo ahosi. 
and the son his mother. 


Tesam abhinham dassana samsaggo ahosi. 
Seeing each other often, they became close. 


Samsagge Sati vissaso ahosi. 
Being so close, they became intimate. 


Vissase sati otaro ahosi. 
And being intimate, lust overcame them. 


Te otinnacitta sikkham apaccakkhaya dubbalyam 
anavikatva methunam dhammam patisevimsu. 

With their minds swamped by lust, without rejecting the 
training and declaring their inability to continue, they had 
Sex. 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then several mendicants went up to the Buddha, bowed, 
sat down to one side, and told him what had happened. 


“idha, bhante, savatthiyam ubho mataputta 
Vvassavasam upagamimsu— 


bhikkhu ca bhikkhuni ca, te annhamannassa 
abhinham dassanakama ahesum, matapi puttassa 
abhinham dassanakama ahosi, puttopi mataram 
abhinham dassanakamo ahosi. 


Tesam abhinham dassana samsaggo ahosi, samsagge 
sati vissaso ahosi, vissase sati otaro ahosi, te 
otinnacitta sikkham apaccakkhaya dubbalyam 
anavikatva methunam dhammam patisevimsu” ti. 


“Kim nu so, bhikkhave, moghapuriso mannati: 
“Mendicants, how could that silly man imagine that 


‘na mata putte sarajjati, putto va pana matari’ti? 
a mother cannot lust for her son, or that a son cannot lust 
for his mother? 


Naham, bhikkhave, annham ekarupampi 
SaManupassami evam rajaniyam evam kamanityam 


evam madaniyam evam bandhaniyam evam 
mucchaniyam evam antarayakaram anuttarassa 
yogakkhemassa adhigamaya yathayidam, bhikkhave, 
itthirupam. 

Compared to the sight of a woman, I do not see a single 
sight that is so arousing, sensuous, intoxicating, captivating, 
and infatuating, and such an obstacle to reaching the 
supreme sanctuary. 


Itthirupe, bhikkhave, satta ratta giddha gathita 
mucchita ajjhosanna. 

Sentient beings are lustful, greedy, tied, infatuated, and 
attached to the sight of a woman. 


Te digharattam socanti itthirupavasanuga. 
They sorrow for a long time under the sway of a woman’s 
sight. 


Naham, bhikkhave, annam ekasaddampi ... 
ekagandhampi ... ekarasampi ... ekaphotthabbampi 
SaManupassami evam rajaniyam evam kamanityam 
evam madanityam evam bandhanityam evam 
mucchaniyam evam antarayakaram anuttarassa 
yogakkhemassa adhigamaya yathayidam, bhikkhave, 
itthiphotthabbam. 

Compared to the sound... smell... taste... touch ofa 
woman, I do not see a single touch that is so arousing, 
sensuous, intoxicating, captivating, and infatuating, and 
such an obstacle to reaching the supreme sanctuary. 


Itthiphotthabbe, bhikkhave, satta ratta giddha 
gathita mucchita ajjhosanna. 

Sentient beings are lustful, greedy, tied, infatuated, and 
attached to the touch of a woman. 


Te digharattam socanti itthiphotthabbavasanuga. 


They sorrow for a long time under the sway of a woman’s 
touch. 


Itthi, bhikkhave, gacchantipi purisassa cittam 
pariyadaya titthati; 
When a woman walks, she occupies a man’s mind. 


thitapi ... pe ... nisinnapi ... sayanapi ... hasantipi ... 
bhanantipi ... gayantipi ... rodantipi ... ugghatitapi ... 
matapi purisassa cittam pariyadaya titthati. 

When a woman stands... sits... lies down... laughs... 
speaks... sings... cries... is injured, she occupies a man’s 
mind. Even when a woman is dead, she occupies a man’s 
mind. 


Yanhi tam, bhikkhave, samma vadamano vadeyya: 
For if anyone should be rightly called ‘an all-round snare of 
Mara’, it’s females. 


‘Samantapaso marassa’ti matugamamyeva samma 
vadamano vadeyya: 


‘Samantapaso marassa’ti. 


Sallape asihatthena, 
You might chat with someone who has knife in hand. 


pisacenapi sallape; 

You might even chat with a goblin. 
Asivisampi aside, 

You might sit close by a viper, 


yena dattho na jivati; 
whose bite would take your life. 


Na tveva eko ekaya, 
But never should you chat 


matugamena Sallape. 
one on one with a female. 


Mutthassatim ta bandhanti, 
They captivate the unmindful 


pekkhitena sitena Ca; 
with a glance and a smile. 


Athopi dunnivatthena, 
Or scantily clad, 


manjuna bhanitena Ca; 
they speak charming words. 


Neso jano svasisado, 
It’s not good to sit with such a person, 


api ugghatito mato. 
even if she’s injured or dead. 


Panca kamaguna ete, 
These five kinds of sensual stimulation 


itthirupasmim dissare; 
are apparent in a woman’s body: 


Rupa sadda rasa gandha, 
sights, sounds, tastes, smells, 


photthabba ca manorama. 
and touches so delightful. 


Tesam kamoghavulhanam, 
Those swept away by the flood of sensual pleasures, 


kame aparijanatam; 
not comprehending them, 


Kalam gati bhavabhavam, 
prioritize transmigration— 


Samsarasmim purakkhata. 
time and destination, and life after life. 


Ye ca kame parinnaya, 
But those who completely understand sensual pleasures 


caranti akutobhaya; 
live fearing nothing from any quarter. 


Te ve parangata loke, 
They are those in the world who’ve crossed over, 


ye patta asavakkhayan’ ti. 
having reached the ending of defilements.” 


Pancamam. 


9.056. 56. Upajjhayasutta - 56. 


Mentor 
6. Nivaranavagga - 6. Hindrances 


Atha kho annataro bhikkhu yena sako upajjhayo 
tenupasankami; upasankamitva sakam upajjhayam 
etadavoca: 

Then a mendicant went up to his own mentor, and said, 


“etarahi me, bhante, madhurakajato ceva kayo, disa 
ca me na pakkhayanti, dhamma ca mam 
nappatibhanti, thinamiddhanca me cittam pariyadaya 
titthati, anabhirato ca brahmacariyam carami, atthi 
ca me dhammesu vicikiccha’” ti. 

“Now, sir, my body feels like it’s drugged. I’m disorientated, 
the teachings don’t spring to mind, and dullness and 
drowsiness fill my mind. I live the spiritual life dissatisfied, 
and have doubts about the teachings.” 


Atha kho so bhikkhu tam saddhiviharikam bhikkhum 
adaya yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 

Then that mendicant took his pupil to the Buddha, bowed, 
sat down to one side, and said to him, 


“ayam, bhante, bhikkhu evamaha: 
“Sir, this mendicant says this: 


‘etarahi me, bhante, madhurakajato ceva kayo, disa 
ca mam na pakkhayanti, dhamma ca me 
nappatibhanti, thinamiddhanca me cittam pariyadaya 


titthati, anabhirato ca brahmacariyam carami, atthi 
ca me dhammesu vicikiccha’” ti. 

‘Now, sir, my body feels like it’s drugged. I’m disorientated, 
the teachings don’t spring to mind, and dullness and 
drowsiness fill my mind. I live the spiritual life dissatisfied, 
and have doubts about the teachings.’” 


“Evanhetam, bhikkhu, hoti indriyesu aguttadvarassa, 
bhojane amattannuno, jagariyam ananuyuttassa, 
avipassakassa kusalanam dhammanam, 
pubbarattapararattam bodhipakkhiyanam 
dhammanam bhavananuyogam ananuyuttassa 
viharato, yam madhurakajato ceva kayo hoti, disa 
cassa na pakkhayanti, dhamma ca tam nappatibhanti, 
thinamiddhancassa cittam pariyadaya titthati, 
anabhirato ca brahmacariyam Carati, hoti cassa 
dhammesu vicikiccha. 

“That’s how it is, mendicant, when your sense doors are 
unguarded, you eat too much, you’re not dedicated to 
wakefulness, you’re unable to discern skillful qualities, and 
you don’t pursue the development of the qualities that lead 
to awakening in the evening and toward dawn. Your body 
feels like it’s drugged. You’re disorientated, the teachings 
don’t spring to mind, and dullness and drowsiness fill your 
mind. You live the spiritual life dissatisfied, and have doubts 
about the teachings. 


Tasmatiha te, bhikkhu, evam sikkhitabbam: 
So you should train like this: 


‘indriyesu guttadvaro bhavissami, bhojane mattannu, 
jagariyam anuyutto, vipassako kusalanam 
dhammanam, pubbarattapararattam 
bodhipakkhiyanam dhammanam bhavananuyogam 
anuyutto viharissamr’ ti. 


‘T will guard my sense doors, eat in moderation, be 
dedicated to wakefulness, discern skillful qualities, and 
pursue the development of the qualities that lead to 
awakening in the evening and toward dawn.’ 


Evanhi te, bhikkhu, sikkhitabban’ ti. 
That’s how you should train.” 


Atha kho so bhikkhu bhagavata imina ovadena 
ovadito utthayasana bhagavantam abhivadetva 
padakkhinam katva pakkami. 

When that mendicant had been given this advice by the 
Buddha, he got up from his seat, bowed, and respectfully 
circled the Buddha, keeping him on his right, before 
leaving. 


Atha kho so bhikkhu eko vupakattho appamatto atapi 
pahitatto viharanto nacirasseva—yassatthaya 
kulaputta saammadeva agarasma anagariyam 
pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja vihasi. 

Then that mendicant, living alone, withdrawn, diligent, 
keen, and resolute, soon realized the supreme culmination 
of the spiritual path in this very life. He lived having 
achieved with his own insight the goal for which gentlemen 
rightly go forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro pana so bhikkhu arahatam ahosi. 
And that mendicant became one of the perfected. 


Atha kho so bhikkhu arahattam patto yena sako 
upajjhayo tenupasankami; upasankamitva sakam 
upajjhayam etadavoca: 

When that mendicant had attained perfection, he went up 
to his own mentor, and said, 


“etarahi me, bhante, na ceva madhurakajato kayo, 
disa ca me pakkhayanti, dhamma ca mam patibhanti, 
thinamiddhanca me cittam na pariyadaya titthati, 
abhirato ca brahmacariyam Carami, natthi ca me 
dhammesu vicikiccha’” ti. 

“Now, sir, my body doesn’t feel like it’s drugged. I’m not 
disorientated, the teachings spring to mind, and dullness 
and drowsiness don’t fill my mind. I live the spiritual life 
satisfied, and have no doubts about the teachings.” 


Atha kho so bhikkhu tam saddhiviharikam bhikkhum 
adaya yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 

Then that mendicant took his pupil to the Buddha, bowed, 
sat down to one side, and said to him, 


“ayam, bhante, bhikkhu evamaha: 
“Sir, this mendicant says this: 


‘etarahi me, bhante, na ceva madhurakajato kayo, 
disa ca me pakkhayanti, dhamma ca mam patibhanti, 
thinamiddhanca me cittam na pariyadaya titthati, 
abhirato ca brahmacariyam carami, natthi ca me 
dhammesu vicikiccha’” ti. 

‘Now, sir, my body doesn’t feel like it’s drugged. I’m not 
disorientated, the teachings spring to mind, and dullness 


and drowsiness don’t fill my mind. I live the spiritual life 
satisfied, and have no doubts about the teachings.’” 


“Evanhetam, bhikkhu, hoti indriyesu guttadvarassa, 
bhojane mattannuno, jagariyam anuyuttassa, 
vipassakassa kusalanam dhammanam, 
pubbarattapararattam bodhipakkhiyanam 
dhammanam bhavananuyogam anuyuttassa viharato, 
yam na ceva madhurakajato kayo hoti, disa cassa 
pakkhayanti, dhamma ca tam patibhanti, 
thinamiddhancassa cittam na pariyadaya titthati, 
abhirato ca brahmacariyam Carati, na cassa hoti 
dhammesu vicikiccha. 

“That’s how it is, mendicant, when your sense doors are 
guarded, you’re moderate in eating, you’re dedicated to 
wakefulness, you’re able to discern skillful qualities, and 
you pursue the development of the qualities that lead to 
awakening in the evening and toward dawn. Your body 
doesn’t feel like it’s drugged. You’re not disorientated, the 
teachings spring to mind, and dullness and drowsiness 
don’t fill your mind. You live the spiritual life satisfied, and 
have no doubts about the teachings. 


Tasmatiha vo, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘indriyesu guttadvara bhavissama, bhojane 
mattannuno, jagariyam anuyutta, vipassaka 
kusalanam dhammanam, pubbarattapararattam 
bodhipakkhiyanam dhammanam bhavananuyogam 
anuyutta viharissama’ ti. 

‘We will guard our sense doors, eat in moderation, be 
dedicated to wakefulness, discern skillful qualities, and 
pursue the development of the qualities that lead to 
awakening in the evening and toward dawn.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Chattham. 


9.057.357. 
Abhinhapaccavekkhitabbathanas 
utta - 57. Subjects for Regular 
Reviewing 

6. Nivaranavagga - 6. Hindrances 


“Pancimani, bhikkhave, thanani abhinham 
paccavekkhitabbani itthiya va purisena va 
gahatthena va pabbajitena va. 

“Mendicants, a woman or a man, a layperson ora 
renunciate should often review these five subjects. 


Katamani panca? 
What five? 


‘Jaradhammonhi, jaram anatito’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va. 

‘Tam liable to grow old, I am not exempt from old age.’ A 
woman or a man, a layperson or a renunciate should often 
review this. 


‘Byadhidhammonhi, byadhim anatito’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va. 

‘Tam liable to get sick, Iam not exempt from sickness.’ ... 


‘Maranadhammomhi, maranam anatito’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va. 

‘Tam liable to die, Iam not exempt from death.’ ... 


‘Sabbehi me piyehi manapehi nanabhavo 
vinabhavo’ti abhinham paccavekkhitabbam itthiya va 
purisena va gahatthena va pabbajitena va. 

‘T must be parted and separated from all I hold dear and 
beloved.’ ... 


‘Kammassakomhi, kammadayado kammayoni 
kammabandhu kammapatisarano. 

‘Tam the owner of my deeds and heir to my deeds. Deeds 
are my womb, my relative, and my refuge. 


Yam kammam kKarissami—kalyanam va papakam va— 
I shall be the heir of whatever deeds I do, whether good or 
bad.’ 


tassa dayado bhavissami’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va. 

A woman or a man, a layperson or a renunciate should 
often review this. 


Kinca, bhikkhave, atthavasam paticca 
‘jaradhammomhi, jaram anatito’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va? 

What is the advantage for a woman or a man, a layperson 
or a renunciate of often reviewing this: ‘I am liable to grow 
old, Iam not exempt from old age’? 


Atthi, bhikkhave, sattanam yobbane yobbanamado, 
yena madena matta kayena duccaritam caranti, 
vacaya duccaritam caranti, manasa duccaritam 
caranti. 

There are sentient beings who, intoxicated with the vanity 
of youth, do bad things by way of body, speech, and mind. 


Tassa tam thanam abhinham paccavekkhato yo 
yobbane yobbanamado so sabbaso va pahiyati tanu va 
pana hoti. 

Reviewing this subject often, they entirely give up the 
vanity of youth, or at least reduce it. 


Idam kho, bhikkhave, atthavasam paticca 
‘jaradhammomhi, jaram anatito’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va. 

This is the advantage for a woman or a man, a layperson or 
a renunciate of often reviewing this: ‘I am liable to grow 
old, Iam not exempt from old age’. 


Kinca, bhikkhave, atthavasam paticca 
‘byadhidhammonhi, byadhim anatito’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va? 

What is the advantage of often reviewing this: ‘I am liable to 
get sick, Iam not exempt from sickness’? 


Atthi, bhikkhave, sattanam arogye arogyamado, yena 
madena matta kayena duccaritam caranti, vacaya 
duccaritam caranti, manasa duccaritam cCaranti. 
There are sentient beings who, drunk on the vanity of 
health, do bad things by way of body, speech, and mind. 


Tassa tam thanam abhinham paccavekkhato yo 
arogye arogyamado so sabbaso va pahtiyati tanu va 
pana hoti. 

Reviewing this subject often, they entirely give up the 
vanity of health, or at least reduce it. 


Idam kho, bhikkhave, atthavasam paticca 
‘byadhidhammonmhi, byadhim anatito’ti abhinham 


paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va. 

This is the advantage of often reviewing this: ‘I am liable to 
get sick, Iam not exempt from sickness’. 


Kinca, bhikkhave, atthavasam paticca 
‘maranadhammomhi, maranam anatito’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va? 

What is the advantage of often reviewing this: ‘I am liable to 
die, Iam not exempt from death’? 


Atthi, bhikkhave, sattanam jivite jivitamado, yena 
madena matta kayena duccaritam caranti, vacaya 
duccaritam caranti, manasa duccaritam caranti. 
There are sentient beings who, drunk on the vanity of life, 
do bad things by way of body, speech, and mind. 


Tassa tam thanam abhinham paccavekkhato yo jivite 
jivitamado so sabbaso va pahiyati tanu va pana hoti. 
Reviewing this subject often, they entirely give up the 
vanity of life, or at least reduce it. 


Idam kho, bhikkhave, atthavasam paticca 
‘maranadhammomhi, maranam anatito’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va. 

This is the advantage of often reviewing this: ‘I am liable to 
die, Iam not exempt from death’. 


Kinca, bhikkhave, atthavasam paticca ‘sabbehi me 
piyehi manapehi nanabhavo vinabhavo’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va? 

What is the advantage of often reviewing this: ‘I must be 
parted and separated from all I hold dear and beloved’? 


Atthi, bhikkhave, sattanam piyesu manapesu yo 
chandarago yena ragena ratta kayena duccaritam 
caranti, vacaya duccaritam caranti, manasa 
duccaritam caranti. 

There are sentient beings who, aroused by desire and lust 
for their dear and beloved, do bad things by way of body, 
speech, and mind. 


Tassa tam thanam abhinham paccavekkhato yo 
piyesu manapesu chandarago so sabbaso va pahtiyati 
tanu va pana hoti. 

Reviewing this subject often, they entirely give up desire 
and lust for their dear and beloved, or at least reduce it. 


Idam kho, bhikkhave, atthavasam paticca ‘sabbehi 
me piyehi manapehi nanabhavo vinabhavo'’ti 
abhinham paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va. 

This is the advantage of often reviewing this: ‘I must be 
parted and separated from all I hold dear and beloved’. 


Kinca, bhikkhave, atthavasam paticca 
‘kammassakomhi, kammadayado kammayoni 
kammabandhu kammapatisarano, yam kammam 
karissami— 

What is the advantage of often reflecting like this: ‘I am the 
owner of my deeds and heir to my deeds. Deeds are my 
womb, my relative, and my refuge. 


kalyanam va papakam va—tassa dayado bhavissam1’ti 
abhinham paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va? 

I shall be the heir of whatever deeds I do, whether good or 
bad’? 


Atthi, bhikkhave, sattanam kayaduccaritam 
vaciduccaritam manoduccaritam. 

There are sentient beings who do bad things by way of 
body, speech, and mind. 


Tassa tam thanam abhinham paccavekkhato sabbaso 
va duccaritam pahiyati tanu va pana hoti. 

Reviewing this subject often, they entirely give up bad 
conduct, or at least reduce it. 


Idam kho, bhikkhave, atthavasam paticca 
‘kammassakomhi, kammadayado kammayoni 
kammabandhu kammapatisarano, yam kammam 
karissami— 

This is the advantage for a woman or a man, a layperson or 
a renunciate of often reflecting like this: ‘Iam the owner of 
my deeds and heir to my deeds. Deeds are my womb, my 
relative, and my refuge. 


kalyanam va papakam va— 
I shall be the heir of whatever deeds I do, whether good or 
bad.’ 


tassa dayado bhavissami’ti abhinham 
paccavekkhitabbam itthiya va purisena va 
gahatthena va pabbajitena va. 


Sa kho so, bhikkhave, ariyasavako iti patisancikkhati: 
Then that noble disciple reflects: 


‘na kho ahanneveko jaradhammo jaram anatito, atha 
kho yavata sattanam agati gati cuti upapatti sabbe 
satta jaradhamma jaram anatita’ti. 

‘It’s not just me who is liable to grow old, not being exempt 
from old age. For all sentient beings grow old according to 


their nature, as long as they come and go, pass away and 
are reborn.’ 


Tassa tam thanam abhinham paccavekkhato maggo 
Ssanjayati. 

When they review this subject often, the path is born in 
them. 


So tam maggam asevati bhaveti bahulikaroti. 
They cultivate, develop, and make much of it. 


Tassa tam maggam asevato bhavayato bahulikaroto 
Samyojanani sabbaso pahtyanti anusaya byantihonti. 
By doing so, they give up the fetters and eliminate the 
underlying tendencies. 


‘Na kho ahanneveko byadhidhammo byadhim anatito, 
atha kho yavata sattanam agati gati cuti upapatti 
sabbe satta byadhidhamma byadhim anatita’ti. 

‘It’s not just me who is liable to get sick, not being exempt 
from sickness. For all sentient beings get sick according to 
their nature, as long as they come and go, pass away and 
are reborn.’ 


Tassa tam thanam abhinham paccavekkhato maggo 
sanjayati. 

When they review this subject often, the path is born in 
them. 


So tam maggam asevati bhaveti bahulikaroti. 
They cultivate, develop, and make much of it. 


Tassa tam maggam asevato bhavayato bahulikaroto 
Samyojanani sabbaso pahtyanti, anusaya byantihonti. 
By doing so, they give up the fetters and eliminate the 
underlying tendencies. 


‘Na kho ahanneveko maranadhammo maranam 
anatito, atha kho yavata sattanam agati gati cuti 
upapatti sabbe satta maranadhamma maranam 
anatita’ti. 

‘It’s not just me who is liable to die, not being exempt from 
death. For all sentient beings die according to their nature, 
as long as they come and go, pass away and are reborn.’ 


Tassa tam thanam abhinham paccavekkhato maggo 
sanjayati. 

When they review this subject often, the path is born in 
them. 


So tam maggam asevati bhaveti bahulikaroti. 
They cultivate, develop, and make much of it. 


Tassa tam maggam asevato bhavayato bahulikaroto 
Samyojanani sabbaso pahtiyanti, anusaya byantihonti. 
By doing so, they give up the fetters and eliminate the 
underlying tendencies. 


‘Na kho mayhevekassa sabbehi piyehi manapehi 
nanabhavo vinabhavo, atha kho yavata sattanam 
agati gati cuti upapatti sabbesam sattanam piyehi 
manapehi nanabhavo vinabhavo'’ti. 

‘It’s not just me who must be parted and separated from all 
I hold dear and beloved. For all sentient beings must be 
parted and separated from all they hold dear and beloved, 
as long as they come and go, pass away and are reborn.’ 


Tassa tam thanam abhinham paccavekkhato maggo 
sanjayati. 

When they review this subject often, the path is born in 
them. 


So tam maggam asevati bhaveti bahulikaroti. 
They cultivate, develop, and make much of it. 


Tassa tam maggam asevato bhavayato bahulikaroto 
Samyojanani sabbaso pahtyanti, anusaya byantihonti. 
By doing so, they give up the fetters and eliminate the 
underlying tendencies. 


‘Na kho ahanneveko kammassako kammadayado 
kammayoni kammabandhu kammapatisarano, yam 
kammam karissami—kalyanam va papakam va—tassa 
dayado bhavissami; 

‘It’s not just me who shall be the owner of my deeds and 
heir to my deeds. 


atha kho yavata sattanam agati gati cuti upapatti 
sabbe satta kammassaka kammadayada kammayoni 
kammabandhu kammapatisarana, yam kammam 
karissanti— kalyanam va papakam va—tassa dayada 
bhavissantyi’ti. 

For all sentient beings shall be the owners of their deeds 
and heirs to their deeds, as long as they come and go, pass 
away and are reborn.’ 


Tassa tam thanam abhinham paccavekkhato maggo 
sanjayati. 

When they review this subject often, the path is born in 
them. 


So tam maggam asevati bhaveti bahulikaroti. 
They cultivate, develop, and make much of it. 


Tassa tam maggam asevato bhavayato bahulikaroto 
Samyojanani sabbaso pahiyanti, anusaya 
byantihontiti. 


By doing so, they give up the fetters and eliminate the 
underlying tendencies. 


Byadhidhamma jaradhamma, 
For others, sickness is natural, 


atho maranadhammino; 
and so are old age and death. 


Yatha dhamma tatha satta, 
Though this is how their nature is, 


jigucchanti puthujjana. 
ordinary people feel disgusted. 


Ahance tam jiguccheyyam, 
If I were to be disgusted 


evam dhammesu panisu; 
with creatures whose nature is such, 


Na metam patirupassa, 
it would not be appropriate for me, 


mama evam viharino. 
since my life is just the same. 


Soham evam viharanto, 
Living in such a way, 


natva dhammam nirupadhim; 
I understood the reality without attachments. 


Arogye yobbanasminca, 
I mastered all vanities— 


jivitasminca ye mada. 
of health, of youth, 


Sabbe made abhibhosmi, 
and even of life— 


Nekkhammam datthu khemato; 
seeing safety in renunciation. 


Tassa me ahu ussaho, 
Zeal sprang up in me 


Nibbanam abhipassato. 
as I looked to extinguishment. 


Naham bhabbo etarahi, 
Now I’m unable 


Kamani patisevitum; 
to indulge in sensual pleasures; 


Anivatti bhavissami, 
there’s no turning back, 


Brahmacariyaparayano’ ti. 
until the spiritual life is complete.” 


Sattamam. 


5.058. 58. 
Licchavikumarakasutta - 58. The 


Licchavi Youths 
6. Nivaranavagga - 6. Hindrances 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya vesalim pindaya pavisi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Vesali for alms. 


Vesaliyam pindaya caritva pacchabhattam 
pindapatapatikkanto mahavanam ajjhogahetva 
annatarasmim rukkhamule divaviharam nisidi. 
Then after the meal, on his return from alms-round, he 
plunged deep into the Great Wood and sat at the root of a 
tree for the day’s meditation. 


Tena kho pana samayena sambahula 
licchavikumaraka sajjani dhanuni adaya 
kukkurasanghaparivuta mahavane anucankamamana 
anuvicaramana addasu bhagavantam annatarasmim 
rukkhamule nisinnam; 

Now at that time several Licchavi youths took strung bows 
and, escorted by a pack of hounds, were going for a walk in 
the Great Wood when they saw the Buddha seated at the 
root of a tree. 


disvana sajjani dhanuni nikkhipitva 
kukkurasangham ekamantam uyyojetva yena 


bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva tunhibhuta tunhibhuta 
panjalika bhagavantam payirupasanti. 

When they saw him, they put down their strung bows, tied 
their hounds up to one side, and went up to him. They 
bowed and silently paid homage to the Buddha with joined 
palms. 


Tena kho pana samayena mahanamo licchavi 
mahavane janghaviharam anucankamamano addasa 
te licchavikumarake tunhibhute tunhibhute 
panjalike bhagavantam payirupasante; 

Now at that time Mahanama the Licchavi was going for a 
walk in the Great Wood when he saw those Licchavi youths 
silently paying homage to the Buddha with joined palms. 


disva yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 

Seeing this, he went up to the Buddha, bowed, sat down to 
one side, 


Ekamantam nisinno kho mahanamo licchavi udanam 
udanesi: 
and was inspired to exclaim, 


“bhavissanti vajj1, bhavissanti vajji” ti. 
“They will make it as Vajjis! They will make it as Vajjis!” 


“Kim pana tvam, mahanama, evam vadesi: 
“But Mahanama, why do you Say that they will make it as 
Vajjis?” 


‘bhavissanti vajj1, bhavissanti vajji’” ti? 


“Ime, bhante, licchavikumaraka canda pharusa 
apanubha. 


“Sir, these Licchavi youths are violent, harsh, and brash. 


Yanipi tani kulesu pahenakani pahiyanti, ucchuti va 
badarati va puvati va modakati va sankulikati va, tani 
vilumpitva vilumpitva khadanti; 

Whenever sweets are left out for families—sugar-cane, 
jujube fruits, pancakes, pies, or fritters—they filch them and 
eat them up. 


kulitthinampi kulakumarinampi pacchaliyam 
khipanti. 

And they hit women and girls of good families on their 
backs. 


Te danime tunhibhuta tunhibhtta panjalika 
bhagavantam payirupasanti’ ti. 

But now they’re silently paying homage to the Buddha with 
joined palms.” 


“Yassa kassaci, mahanama, kulaputtassa panca 
dhamma samvijjanti— 


yadi va ranno khattiyassa muddhavasittassa, yadi va 
ratthikassa pettanikassa, yadi va senaya 
senapatikassa, yadi va gamagamanikassa, yadi va 
pugagamanikassa, ye va pana kulesu 
paccekadhipaccam karenti, vuddhiyeva patikankha, 
no parihani. 

“Mahanama, you can expect only growth, not decline, when 
you find five qualities in any gentleman—whether he’s an 
anointed king, an appointed or hereditary official, an army 
general, a village chief, a guild chief, or a ruler of his own 
clan. 


Katame panca? 
What five? 


Idha, mahanama, kulaputto utthanaviriyadhigatehi 
bhogehi bahabalaparicitehi sedavakkhittehi 
dhammikehi dhammaladdhehi matapitaro sakkaroti 
garum karoti maneti pujeti. 

Firstly, a gentleman uses his legitimate wealth—earned by 
his efforts and initiative, built up with his own hands, 
gathered by the sweat of the brow—to honor, respect, 
esteem, and venerate his mother and father. 


Tamenam matapitaro sakkata garukata manita pujita 
kalyanena manasa anukampanti: 

Honored in this way, his mother and father love him with a 
good heart, wishing: 


‘ciram jiva, dighamayum palehr’ti. 
‘Live long! Stay alive for a long time!’ 


Matapitanukampitassa, mahanama, kulaputtassa 
vuddhiyeva patikankha, no parihani. 

When a gentleman is loved by his mother and father, you 
can expect only growth, not decline. 


Puna caparam, mahanama, kulaputto 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi 
puttadaradasakammakaraporise sakkaroti garum 
karoti maneti pujeti. 

Furthermore, a gentleman uses his legitimate wealth to 
honor, respect, esteem, and venerate his wives and 
children, bondservants, workers, and staff. 


Tamenam puttadaradasakammakaraporisa sakkata 
garukata manita pujita kalyanena manasa 
anukampanti: 


Honored in this way, his wives and children, bondservants, 
workers, and staff love him with a good heart, wishing: 


‘ciram jiva, dighamayum palehr’ti. 
‘Live long! Stay alive for a long time!’ 


Puttadaradasakammakaraporisanukampitassa, 
mahanama, kulaputtassa vuddhiyeva patikankha, no 
parihani. 

When a gentleman is loved by his wives and children, 
bondservants, workers, and staff, you can expect only 
growth, not decline. 


Puna caparam, mahanama, kulaputto 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi 
khettakammantasamantasabyohare sakkaroti garum 
karoti maneti pujeti. 

Furthermore, a gentleman uses his legitimate wealth to 
honor, respect, esteem, and venerate those who work the 
neighboring fields, and those he does business with. 


Tamenam khettakammantasamantasabyohara 
sakkata garukata manita pujita kalyanena manasa 
anukampanti: 

Honored in this way, those who work the neighboring fields, 
and those he does business with love him with a good heart, 
wishing: 


‘ciram jiva, dighamayum palehr'’ti. 
‘Live long! Stay alive for a long time!’ 


Khettakammantasamantasabyoharanukampitassa, 
mahanama, kulaputtassa vuddhiyeva patikankha, no 
parihani. 


When a gentleman is loved by those who work the 
neighboring fields, and those he does business with, you 
can expect only growth, not decline. 


Puna caparam, mahanama, kulaputto 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi 
yavata balipatiggahika devata sakkaroti garum karoti 
maneti pujeti. 

Furthermore, a gentleman uses his legitimate wealth to 
honor, respect, esteem, and venerate the deities who 
receive spirit-offerings. 


Tamenam balipatiggahika devata sakkata garukata 
manita pujita kalyanena manasa anukampanti: 
Honored in this way, the deities who receive spirit-offerings 
love him with a good heart, wishing: 


‘ciram jiva, dighamayum palehr'’ti. 
‘Live long! Stay alive for a long time!’ 


devatanukampitassa, mahanama, kulaputtassa 
vuddhiyeva patikankha, no parihani. 

When a gentleman is loved by the deities, you can expect 
only growth, not decline. 


Puna caparam, mahanama, kulaputto 
utthanaviriyadhigatehi bhogehi bahabalaparicitehi 
sedavakkhittehi dhammikehi dhammaladdhehi 
samanabrahmane sakkaroti garum karoti maneti 
pujeti. 

Furthermore, a gentleman uses his legitimate wealth to 
honor, respect, esteem, and venerate ascetics and 
brahmins. 


Tamenam samanabrahmana sakkata garukata manita 
pujita kalyanena manasa anukampanti: 

Honored in this way, ascetics and brahmins love him with a 
good heart, wishing: 


‘ciram jiva, dighamayum palehr'ti. 
‘Live long! Stay alive for a long time!’ 


Samanabrahmananukampitassa, mahanama, 
kulaputtassa vuddhiyeva patikankha, no parihani. 
When a gentleman is loved by ascetics and brahmins, you 
can expect only growth, not decline. 


Yassa kassaci, mahanama, kulaputtassa ime panca 
dhamma samvijjanti— 

You can expect only growth, not decline, when you find 
these five qualities in any gentleman— 


yadi va ranno khattiyassa muddhabhisittassa, yadi va 
ratthikassa pettanikassa, yadi va senaya 
senapatikassa, yadi va gamagamanikassa, yadi va 
pugagamanikassa, ye va pana kulesu 
paccekadhipaccam karenti, vuddhiyeva patikankha, 
no parihaniti. 

whether he’s an anointed king, an appointed or hereditary 
official, an army general, a village chief, a guild chief, or a 
ruler of his own clan. 


Matapitukiccakaro, 
He’s always dutiful to his mother and father, 


puttadarahito sada; 
and for the good of his wives and children. 


Antojanassa atthaya, 
He looks after those in his household, 


ye Cassa anujivino. 
and those dependent on him for their livelihood. 


Ubhinnanceva atthaya, 

A kind and ethical person 

Vadannu hoti silava; 

looks after the welfare of relatives— 


Natinam pubbapetanam, 
both those who have passed away, 


Ditthe dhamme Ca jivatam. 
and those alive at present. 


Samananam brahmananam, 
While living at home, an astute person 


devatananca pandito; 
uses legitimate means to give rise to joy 


Vittisanjanano hoti, 
for ascetics, brahmins, 


dhammena gharamavasam. 
and also the gods. 


So karitvana kalyanam, 
Having done good, 


pujjo hoti pasamsiyo; 
he’s venerable and praiseworthy. 


Idheva nam pasamsanti, 
They praise him in this life, 


pecca sagge pamodati’ ti. 
and he departs to rejoice in heaven.” 


Atthamam. 


9.059. 59. 
Pathamavuddhapabbajitasutta - 
399. Gone Forth When Old (1st) 


6. Nivaranavagga - 6. Hindrances 


“Pancahi, bhikkhave, dhammehi samannagato 
dullabho vuddhapabbajito. 

“Mendicants, it’s hard to find someone gone forth when old 
who has five qualities. 


Katamehi pancahi? 
What five? 


Dullabho, bhikkhave, vuddhapabbajito nipuno, 
dullabho akappasampanno, dullabho bahussuto, 
dullabho dhammakathiko, dullabho vinayadharo. 
It’s hard to find someone gone forth when old who is 
sophisticated, well-presented, and learned, who can teach 
Dhamma, and has memorized the texts on monastic 
training. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato dullabho vuddhapabbajitoti. 

It’s hard to find someone gone forth when old who has 
these five qualities.” 


Navamam. 


9.060. 60. 
Dutiyavuddhapabbajitasutta - 
60. Gone Forth When Old (2nd) 


6. Nivaranavagga - 6. Hindrances 


Pancahi, bhikkhave, dhammehi samannagato 
dullabho vuddhapabbajito. 

“Mendicants, it’s hard to find someone gone forth when old 
who has five qualities. 


Katamehi pancahi? 
What five? 


Dullabho, bhikkhave, vuddhapabbajito suvaco, 
dullabho suggahitaggah1, dullabho padakkhinaggahi, 
dullabho dhammakathiko, dullabho vinayadharo. 

It’s hard to find someone gone forth when old who is easy to 
admonish, retains what they learn, and learns respectfully, 
who can teach the Dhamma, and has memorized the texts 
on monastic training. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato dullabho vuddhapabbajito” ti. 

It’s hard to find someone gone forth when old who has 
these five qualities.” 

Dasamam. 

Nivaranavaggo pathamo. 


Avaranam rasi angani, 


Samayam matuputtika; 


Upajjha thana licchavi, 


kumara apara duveti. 


5.061. 61. Pathamasannasutta - 
61. Perceptions (1st) 


7. Sannavagga - 7. Perceptions 


“Pancima, bhikkhave, sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, these five perceptions, when developed and 
cultivated, are very fruitful and beneficial. They culminate 
in the deathless and end with the deathless. 


Katama panca? 
What five? 


Asubhasanna, maranasanna, adinavasanna, ahare 
patikulasanna, sabbaloke anabhiratasanna— 

The perceptions of ugliness, death, drawbacks, 
repulsiveness of food, and dissatisfaction with the whole 
world. 


ima kho, bhikkhave, panca sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana’ ti. 

These five perceptions, when developed and cultivated, are 
very fruitful and beneficial. They culminate in the deathless 
and end with the deathless.” 


Pathamam. 


3.062. 62. Dutiyasannasutta - 62. 
Perceptions (2nd) 


7. Sannavagga - 7. Perceptions 


“Pancima, bhikkhave, sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, these five perceptions, when developed and 
cultivated, are very fruitful and beneficial. They culminate 
in the deathless and end with the deathless. 


Katama panca? 
What five? 


Aniccasanna, anattasanna, maranasanna, ahare 
patikulasanna, sabbaloke anabhiratasanna— 

The perceptions of impermanence, not-self, death, 
repulsiveness of food, and dissatisfaction with the whole 
world. 


ima kho, bhikkhave, panca sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana’ ti. 

These five perceptions, when developed and cultivated, are 
very fruitful and beneficial. They culminate in the deathless 
and end with the deathless.” 


Dutiyam. 


9.063. 63. Pathamavaddhisutta - 
63. Growth (1st) 


7. Sannavagga - 7. Perceptions 


“Pancahi, bhikkhave, vaddhihi vaddhamano 
ariyasavako ariyaya vaddhiya vaddhati, saradayi ca 
hoti varaday1 ca kayassa. 

“Mendicants, a male noble disciple who grows in five ways 
grows nobly, taking on what is essential and excellent in this 
life. 


Katamahi pancahi? 
What five? 


Saddhaya vaddhati, silena vaddhati, sutena vaddhati, 
cagena vaddhati, pannaya vaddhati— 
He grows in faith, ethics, learning, generosity, and wisdom. 


imahi kho, bhikkhave, pancahi vaddhihi vaddhamano 
ariyasavako ariyaya vaddhiya vaddhati, saradayi ca 
hoti varadayi ca kayassa” ti. 

A male noble disciple who grows in these five ways grows 
nobly, taking on what is essential and excellent in this life. 


“Saddhaya silena ca yo pavaddhati, 
He who grows in faith and ethics, 


Pannaya Cagena sutena cubhayam; 
wisdom, and both generosity and learning— 


So tadiso sappuriso vicakkhano, 
a good man such as he sees clearly, 


Adiyati saramidheva attano’ ti. 


and takes on what is essential for himself in this life.” 


Tatiyam. 


3.064. 64. Dutiyavaddhisutta - 
64. Growth (2nd) 


7. Sannavagga - 7. Perceptions 


“Pancahi, bhikkhave, vaddhihi vaddhamana 
ariyasavika ariyaya vaddhiya vaddhati, saradayini ca 
hoti varadayini ca kayassa. 

“Mendicants, a female noble disciple who grows in five ways 
grows nobly, taking on what is essential and excellent in this 
life. 


Katamahi pancahi? 
What five? 


Saddhaya vaddhati, silena vaddhati, sutena vaddhati, 
cagena vaddhati, pannaya vaddhati— 
She grows in faith, ethics, learning, generosity, and wisdom. 


imahi kho, bhikkhave, pancahi vaddhihi vaddhamana 
ariyasavika ariyaya vaddhiya vaddhati, saradayini ca 
hoti varadayin1 ca Kayassati. 

A female noble disciple who grows in these five ways grows 
nobly, taking on what is essential and excellent in this life. 


Saddhaya silena ca ya pavaddhati, 
She who grows in faith and ethics, 


Pannaya Cagena sutena cubhayam; 
wisdom, and both generosity and learning— 


Sa tadisi silavati upasika, 
a virtuous laywoman such as she 


Adiyati saramidheva attano’ ti. 


takes on what is essential for herself in this life.” 


Catuttham. 


5.065. 65. Sakacchasutta - 65. 


Discussion 
7. Sannavagga - 7. Perceptions 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu alamsakaccho sabrahmacarinam. 
“Mendicants, a mendicant with five qualities is fit to hold a 
discussion with their spiritual companions. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu attana ca silasampanno 
hoti, silasampadaya kathaya ca agatam panham 
byakatta hoti; 

A mendicant is personally accomplished in ethics, and 
answers questions that come up when discussing 
accomplishment in ethics. 


attana ca samadhisampanno hoti, saamadhisampadaya 
kathaya ca agatam panham byakatta hoti; 

They’re personally accomplished in immersion, and they 
answer questions that come up when discussing 
accomplishment in immersion. 


attana ca pannasampanno hoti, pannasampadaya 
kathaya ca agatam panham byakatta hoti; 

They’re personally accomplished in wisdom, and they 
answer questions that come up when discussing 
accomplishment in wisdom. 


attana ca vimuttisampanno hoti, vimuttisampadaya 
kathaya ca agatam panham byakatta hoti; 


They’re personally accomplished in freedom, and they 
answer questions that come up when discussing 
accomplishment in freedom. 


attana ca vimuttinanadassanasampanno hoti, 
vimuttinanadassanasampadaya kathaya ca agatam 
panham byakatta hoti. 

They’re personally accomplished in the knowledge and 
vision of freedom, and they answer questions that come up 
when discussing accomplishment in the knowledge and 
vision of freedom. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu alamsakaccho 
sabrahmacarinan” ti. 

A mendicant with these five qualities is fit to hold a 
discussion with their spiritual companions.” 


Pancamam. 


9.066. 66. Sajivasutta - 66. 
Sharing Life 


7. Sannavagga - 7. Perceptions 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu alamsajivo sabrahmacarinam. 

“Mendicants, a mendicant with five qualities is fit to share 
their life with their spiritual companions. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu attana ca silasampanno 
hoti, silasampadaya kathaya ca katam panham 
byakatta hoti; 

A mendicant is personally accomplished in ethics, and 
answers questions posed when discussing accomplishment 
in ethics. 


attana ca samadhisampanno hoti, saamadhisampadaya 
kathaya ca katam panham byakatta hoti; 

They’re personally accomplished in immersion, and they 
answer questions posed when discussing accomplishment 
in immersion. 


attana ca pannasampanno hoti, pannhasampadaya 
kathaya ca katam panham byakatta hoti; 

They’re personally accomplished in wisdom, and they 
answer questions posed when discussing accomplishment 
in wisdom. 


attana ca vimuttisampanno hoti, vimuttisampadaya 
kathaya ca katam panham byakatta hoti; 


They’re personally accomplished in freedom, and they 
answer questions posed when discussing accomplishment 
in freedom. 


attana ca vimuttinanadassanasampanno hoti, 
vimuttinanadassanasampadaya kathaya ca katam 
panham byakatta hoti. 

They’re personally accomplished in the knowledge and 
vision of freedom, and they answer questions posed when 
discussing accomplishment in the knowledge and vision of 
freedom. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu alamsajivo 
sabrahmacarinan’" ti. 

A mendicant with these five qualities is fit to share their life 
with their spiritual companions.” 


Chattham. 


3.067. 67. 
Pathamaiddhipadasutta - 67. 


Bases of Psychic Power (1st) 
7. Sannavagga - 7. Perceptions 


“Yo hi koci, bhikkhave, bhikkhu va bhikkhuni va 
panca dhamme bhaveti, panca dhamme bahulikaroti, 
tassa dvinnam phalanam annataram phalam 
patikankham— 

“Mendicants, any monk or nun who develops and cultivates 
five qualities can expect one of two results: 


dittheva dhamme anna, sati va upadisese anagamita. 
enlightenment in the present life, or if there’s something 
left over, non-return. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu 
chandasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti, 

A mendicant develops the basis of psychic power that has 
immersion due to enthusiasm, and active effort... 


viriyasamadhi ... pe ... 
A mendicant develops the basis of psychic power that has 
immersion due to energy, and active effort... 


cittasamadhi ... 
A mendicant develops the basis of psychic power that has 
immersion due to mental development, and active effort... 


vimamsasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti, 

A mendicant develops the basis of psychic power that has 
immersion due to inquiry, and active effort. 


ussolhinneva pancamim. 
And the fifth is sheer vigor. 


Yo hi koci, bhikkhave, bhikkhu va bhikkhuni va ime 
panca dhamme bhaveti, ime panca dhamme 
bahulikaroti, tassa dvinnam phalanam annataram 
phalam patikankham— 

Any monk or nun who develops and cultivates these five 
qualities can expect one of two results: 


dittheva dhamme anna, sati va upadisese 
anagamita’ ti. 

enlightenment in the present life, or if there’s something 
left over, non-return.” 


Sattamam. 


3.068. 68. Dutiyaiddhipadasutta 
- 68. Bases of Psychic Power 
(2nd) 


7. Sannavagga - 7. Perceptions 


“Pubbevaham, bhikkhave, sambodha 
anabhisambuddho bodhisattova samano panca 
dhamme bhavesim, panca dhamme bahulikasim. 
“Mendicants, before my awakening—when I was still not 
awake but intent on awakening—I developed and cultivated 
five things. 


Katame panca? 
What five? 


Chandasamadhipadhanasankharasamannagatam 
iddhipadam bhavesim, viriyasamadhi ... cittasamadhi 
... vimamsasamadhipadhanasankharasamannagatam 
iddhipadam bhavesim, ussolhinneva pancamim. 

The basis of psychic power that has immersion due to 
enthusiasm, and active effort... the basis of psychic power 
that has immersion due to energy, and active effort... the 
basis of psychic power that has immersion due to mental 
development, and active effort... the basis of psychic power 
that has immersion due to inquiry, and active effort. And the 
fifth is sheer vigor. 


So kho aham, bhikkhave, imesam 
ussolhipancamanam dhammanam bhavitatta 
bahulikatatta yassa yassa abhinnasacchikarantiyassa 
dhammassa cittam abhininnamesim 
abhinnasacchikiriyaya, 

When I had developed and cultivated these five things, with 
vigor as fifth, 


tatra tatreva sakkhibhabbatam papunim sati sati 
ayatane. 

I became capable of realizing anything that can be realized 
by insight to which I extended the mind, in each and every 
case. 


So sace akankhim: ‘anekavihitam iddhividham 
paccanubhaveyyan. ... pe ... yava brahmalokapi 
kayena vasam vatteyyan’ti, 

If I wished: ‘May I multiply myself and become one again... 
controlling the body as far as the Brahma realm.’ 


tatra tatreva sakkhibhabbatam papunim sati sati 
ayatane. 
I was capable of realizing it, in each and every case. 


So sace akankhim ... pe ... ‘asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja 
vihareyyan’ ti, 

If I wished: ... ‘May I realize the undefiled freedom of heart 
and freedom by wisdom in this very life, and live having 
realized it with my own insight due to the ending of 
defilements.’ 


tatra tatreva sakkhibhabbatam papunim sati sati 
ayatane’ ti. 
I was capable of realizing it, in each and every case.” 


Atthamam. 


9.069. 69. Nibbidasutta - 69. 


Disillusionment 
7. Sannavagga - 7. Perceptions 


“Pancime, bhikkhave, dhamma bhavita bahulikata 
ekantanibbidaya viragaya nirodhaya upasamaya 
abhinnaya sambodhaya nibbanaya samvattanti. 
“Mendicants, these five things, when developed and 
cultivated, lead solely to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu asubhanupassi kaye 
viharati, ahare patikulasanni, sabbaloke 
anabhiratasanni, sabbasankharesu aniccanupassli, 
maranasanna kho panassa ajjhattam supatthita hoti. 
A mendicant meditates observing the ugliness of the body, 
perceives the repulsiveness of food, perceives 
dissatisfaction with the whole world, observes the 
impermanence of all conditions, and has well established 
the perception of their own death. 


Ime kho, bhikkhave, panca dhamma bhavita 
bahulikata ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattanti’ ti. 

These five things, when developed and cultivated, lead 
solely to disillusionment, dispassion, cessation, peace, 
insight, awakening, and extinguishment.” 


Navamam. 


5.070. 70. Asavakkhayasutta - 
70. The Ending of Defilements 


7. Sannavagga - 7. Perceptions 


“Pancime, bhikkhave, dhamma bhavita bahulikata 
asavanam khayaya samvattanti. 

“Mendicants, these five things, when developed and 
cultivated, lead to the ending of defilements. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu asubhanupassi kaye 
viharati, ahare patikulasanni, sabbaloke 
anabhiratasanni, sabbasankharesu aniccanupassl, 
maranasanna kho panassa ajjhattam supatthita hoti. 
A mendicant meditates observing the ugliness of the body, 
perceives the repulsiveness of food, perceives 
dissatisfaction with the whole world, observes the 
impermanence of all conditions, and has well established 
the perception of their own death. 


Ime kho, bhikkhave, panca dhamma bhavita 
bahulikata asavanam khayaya samvattanti” ti. 
These five things, when developed and cultivated, lead to 
the ending of defilements.” 

Dasamam. 

Sannavaggo dutiyo. 


Dve ca sanna dve vaddhi Ca, 


sakacchena Ca sajivam; 


Iddhipada ca dve vutta, 


nibbida casavakkhayati. 


5.071. 71. 
Pathamacetovimuttiphalasutta - 
71. Freedom of Heart is the Fruit 
(ist) 


8. Yodhajivavagga - 8. Warriors 


“Pancime, bhikkhave, dhamma bhavita bahulikata 
cetovimuttiphala ca honti cetovimuttiphalanisamsa 
ca, pannavimuttiphala ca honti 
pannavimuttiphalanisamsa Ca. 

“Mendicants, these five things, when developed and 
cultivated, have freedom of heart and freedom by wisdom 
as their fruit and benefit. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu asubhanupassi kaye 
viharati, ahare patikulasanni, sabbaloke 
anabhiratasanni, sabbasankharesu aniccanupassl, 
maranasanna kho panassa ajjhattam supatthita hoti. 
A mendicant meditates observing the ugliness of the body, 
perceives the repulsiveness of food, perceives 
dissatisfaction with the whole world, observes the 
impermanence of all conditions, and has well established 
the perception of their own death. 


Ime kho, bhikkhave, panca dhamma bhavita 
bahulikata cetovimuttiphala ca honti 
cetovimuttiphalanisamsa ca, pannavimuttiphala ca 
honti pannavimuttiphalanisamsa Ca. 

These five things, when developed and cultivated, have 
freedom of heart and freedom by wisdom as their fruit and 


benefit. 


Yato kho, bhikkhave, bhikkhu cetovimutto ca hoti 
pannavimutto ca hoti— 

When a mendicant has freedom of heart and freedom by 
wisdom, 


ayam vuccati, bhikkhave, ‘bhikkhu ukkhittapaligho 
itipi, samkinnaparikho itipi, abbulhesiko itipi, 
niraggalo itipi, ariyo pannaddhajo pannabharo 
visamyutto itipi’. 

they’re called a mendicant who has lifted up the cross-bar, 
filled in the trench, and pulled up the pillar; they’re 
unbarred, a noble one with banner and burden put down, 
detached. 


Kathanca, bhikkhave, bhikkhu ukkhittapaligho hoti? 
And how has a mendicant lifted the cross-bar? 


Idha, bhikkhave, bhikkhuno avijja pahina hoti 
ucchinnamula talavatthukata anabhavankata ayatim 
anuppadadhamma. 

It’s when a mendicant has given up ignorance, cut it off at 
the root, made it like a palm stump, obliterated it, so it’s 
unable to arise in the future. 


Evam kho, bhikkhave, bhikkhu ukkhittapaligho hoti. 
That’s how a mendicant has lifted the cross-bar. 


Kathanca, bhikkhave, bhikkhu samkinnaparikho 
hoti? 
And how has a mendicant filled in the trench? 


Idha, bhikkhave, bhikkhuno ponobhaviko jatisamsaro 
pahino hoti ucchinnamulo talavatthukato 
anabhavamkato ayatim anuppadadhammo. 


It’s when a mendicant has given up transmigrating through 
births in future lives, cut it off at the root, made it like a 
palm stump, obliterated it, so it’s unable to arise in the 
future. 


Evam kho, bhikkhave, bhikkhu samkinnaparikho 
hoti. 
That’s how a mendicant has filled in the trench. 


Kathanca, bhikkhave, bhikkhu abbulhesiko hoti? 
And how has a mendicant pulled up the pillar? 


Idha, bhikkhave, bhikkhuno tanha pahina hoti 
ucchinnamula talavatthukata anabhavankata ayatim 
anuppadadhamma. 

It’s when a mendicant has given up craving, cut it off at the 
root, made it like a palm stump, obliterated it, so it’s unable 
to arise in the future. 


Evam kho, bhikkhave, bhikkhu abbulhesiko hoti. 
That’s how a mendicant has pulled up the pillar. 


Kathanca, bhikkhave, bhikkhu niraggalo hoti? 
And how is a mendicant unbarred? 


Idha, bhikkhave, bhikkhuno pancorambhagiyani 
Samyojanani pahinani honti ucchinnamulani 
talavatthukatani anabhavankatani ayatim 
anuppadadhammani. 

It’s when a mendicant has given up the five lower fetters, 
cut them off at the root, made them like a palm stump, 
obliterated them, so they’re unable to arise in the future. 


Evam kho, bhikkhave, bhikkhu niraggalo hoti. 
That’s how a mendicant is unbarred. 


Kathanca, bhikkhave, bhikkhu ariyo pannaddhajo 
pannabharo visamyutto hoti? 

And how is a mendicant a noble one with banner and 
burden put down, detached? 


Idha, bhikkhave, bhikkhuno asmimano pahino hoti 
ucchinnamulo talavatthukato anabhavankato ayatim 
anuppadadhammo. 

It’s when a mendicant has given up the conceit ‘I am’, cut it 
off at the root, made it like a palm stump, obliterated it, so 
it’s unable to arise in the future. 


Evam kho, bhikkhave, bhikkhu ariyo pannaddhajo 
pannabharo visamyutto hoti’ ti. 

That’s how a mendicant is a noble one with banner and 
burden put down, detached.” 


Pathamam. 


5.072. 72. 
Dutiyacetovimuttiphalasutta - 
72. Freedom of Heart is the Fruit 
(2nd) 


8. Yodhajivavagga - 8. Warriors 


“Pancime, bhikkhave, dhamma bhavita bahulikata 
cetovimuttiphala ca honti cetovimuttiphalanisamsa 
ca, pannavimuttiphala ca honti 
pannavimuttiphalanisamsa Ca. 

“Mendicants, these five things, when developed and 
cultivated, have freedom of heart and freedom by wisdom 
as their fruit and benefit. 


Katame panca? 
What five? 


Aniccasanna, anicce dukkhasanna, dukkhe 
anattasanna, pahanasanna, viragasanna— 

The perception of impermanence, the perception of 
suffering in impermanence, the perception of not-self in 
suffering, the perception of giving up, and the perception of 
fading away. 


ime kho, bhikkhave, panca dhamma bhavita 
bahulikata cetovimuttiphala ca honti 
cetovimuttiphalanisamsa ca, pannavimuttiphala ca 
honti pannavimuttiphalanisamsa Ca. 

These five things, when developed and cultivated, have 
freedom of heart and freedom by wisdom as their fruit and 
benefit. 


Yato kho, bhikkhave, bhikkhu cetovimutto ca hoti 
pannavimutto ca— 

When a mendicant has freedom of heart and freedom by 
wisdom, 


ayam vuccati, bhikkhave, ‘bhikkhu ukkhittapaligho 
itipi, sankinnaparikho itipi, abbulhesiko itipi, 
niraggalo itipi, ariyo pannaddhajo pannabharo 
visamyutto itipi’”. 

they’re called a mendicant who has lifted up the cross-bar, 
filled in the trench, and pulled up the pillar; they’re 
unbarred, a noble one with banner and burden put down, 
detached....” 


“Kathanca, bhikkhave, bhikkhu ukkhittapaligho 
hoti? 


Idha, bhikkhave, bhikkhuno avijja pahina hoti 
ucchinnamula talavatthukata anabhavankata ayatim 
anuppadadhamma. 


Evam kho, bhikkhave, bhikkhu ukkhittapaligho hoti. 


Kathanca, bhikkhave, bhikkhu sankinnaparikho 
hoti? 


Idha, bhikkhave, bhikkhuno ponobhaviko jatisamsaro 
pahino hoti ucchinnamulo talavatthukato 
anabhavankato ayatim anuppadadhammo. 

Evam kho, bhikkhave, bhikkhu sankinnaparikho hoti. 
Kathanca, bhikkhave, bhikkhu abbulhesiko hoti? 


Idha, bhikkhave, bhikkhuno tanha pahina hoti 
ucchinnamula talavatthukata anabhavankata ayatim 


anuppadadhamma. 
Evam kho, bhikkhave, bhikkhu abbulhesiko hoti. 
Kathanca, bhikkhave, bhikkhu niraggalo hoti? 


Idha, bhikkhave, bhikkhuno pancorambhagiyani 
Samyojanani pahinani honti ucchinnamulani 
talavatthukatani anabhavankatani ayatim 
anuppadadhammani. 


Evam kho, bhikkhave, bhikkhu niraggalo hoti. 


Kathanca, bhikkhave, bhikkhu ariyo pannaddhajo 
pannabharo visamyutto hoti? 


Idha, bhikkhave, bhikkhuno asmimano pahino hoti 
ucchinnamulo talavatthukato anabhavankato ayatim 
anuppadadhammo. 


Evam kho, bhikkhave, bhikkhu ariyo pannaddhajo 
pannabharo visamyutto hoti’ ti. 


Dutiyam. 


9.073. 73. 
Pathamadhammaviharisutta - 
73. One Who Lives by the 


Teaching (1st) 
8. Yodhajivavagga - 8. Warriors 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“‘dhammavihari, dhammavihari’ti, bhante, vuccati. 
“Sir, they speak of ‘one who lives by the teaching’. 


Kittavata nu kho, bhante, bhikkhu dhammavihari 
hoti” ti? 
How is one who lives by the teaching defined?” 


“Idha, bhikkhu, bhikkhu dhammam pariyapunati— 
“Mendicant, take a mendicant who memorizes the teaching 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


So taya dhammapariyattiya divasam atinameti, 
rincati patisallanam, nanuyunjati ajjhattam 
cetosamatham. 


They spend their days studying that teaching. But they 
neglect retreat, and are not committed to internal serenity 
of heart. 


Ayam vuccati, bhikkhu: ‘bhikkhu pariyattibahulo, no 
dhammavihart’. 

That mendicant is called one who studies a lot, not one who 
lives by the teaching. 


Puna caparam, bhikkhu, bhikkhu yathasutam 
yathapariyattam dhammam vittharena paresam 
deseti. 

Furthermore, a mendicant teaches Dhamma in detail to 
others as they learned and memorized it. 


So taya dhammapannattiya divasam atinameti, 
rincati patisallanam, nanuyunjati ajjhattam 
cetosamatham. 

They spend their days advocating that teaching. But they 
neglect retreat, and are not committed to internal serenity 
of heart. 


Ayam vuccati, bhikkhu: ‘bhikkhu pannattibahulo, no 
dhammaviharv’. 

That mendicant is called one who advocates a lot, not one 
who lives by the teaching. 


Puna caparam, bhikkhu, bhikkhu yathasutam 
yathapariyattam dhammam vittharena sajjhayam 
karoti. 

Furthermore, a mendicant recites the teaching in detail as 
they learned and memorized it. 


So tena sajjhayena divasam atinameti, rincati 
patisallanam, nanuyunjati ajjhattam cetosamatham. 


They spend their days reciting that teaching. But they 
neglect retreat, and are not committed to internal serenity 
of heart. 


Ayam vuccati, bhikkhu: ‘bhikkhu sajjhayabahulo, no 
dhammavihart’. 

That mendicant is called one who recites a lot, not one who 
lives by the teaching. 


Puna caparam, bhikkhu, bhikkhu yathasutam 
yathapariyattam dhammam cetasa anuvitakketi 
anuvicareti manasanupekkhati. 

Furthermore, a mendicant thinks about and considers the 
teaching in their heart, examining it with the mind as they 
learned and memorized it. 


So tehi dhammavitakkehi divasam atinameti, rincati 
patisallanam, nanuyunjati ajjhattam cetosamatham. 
They spend their days thinking about that teaching. But 
they neglect retreat, and are not committed to internal 
serenity of heart. 


Ayam vuccati, bhikkhu: ‘bhikkhu vitakkabahulo, no 
dhammaviharv’. 

That mendicant is called one who thinks a lot, not one who 
lives by the teaching. 


Idha, bhikkhu, bhikkhu dhammam pariyapunati— 
Take a mendicant who memorizes the teaching— 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhammam, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


So taya dhammapariyattiya na divasam atinameti, 
napi rincati patisallanam, anuyunjati ajjhattam 
cetosamatham. 

They don’t spend their days studying that teaching. They 
don’t neglect retreat, and they’re committed to internal 
serenity of heart. 


Evam kho, bhikkhu, bhikkhu dhammavihari hoti. 
That’s how a mendicant is one who lives by the teaching. 


Iti kho, bhikkhu, desito maya pariyattibahulo, desito 
pannattibahulo, desito sajjhayabahulo, desito 
vitakkabahulo, desito dhammavihari. 

So, mendicant, I’ve taught you the one who studies a lot, 
the one who advocates a lot, the one who recites a lot, the 
one who thinks a lot, and the one who lives by the teaching. 


Yam kho, bhikkhu, satthara karanityam savakanam 
hitesina anukampakena anukampam upadaya, katam 
vo tam maya. 

Out of compassion, I’ve done what a teacher should do who 
wants what’s best for their disciples. 


Etani, bhikkhu, rukkhamulani, etani sunnagarani. 
Jhayatha, bhikkhu, ma pamadattha, ma paccha 
vippatisarino ahuvattha. Ayam vo amhakam 
anusasani’ ti. 

Here are these roots of trees, and here are these empty 
huts. Practice absorption, mendicant! Don’t be negligent! 
Don’t regret it later! This is my instruction to you.” 


Tatiyam. 


9.074. 74. 
Dutiyadhammaviharisutta - 7 4. 
One Who Lives by the Teaching 
(2nd) 


8. Yodhajivavagga - 8. Warriors 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“‘dhammavihari, dhammavihari’ti, bhante, vuccati. 
“Sir, they speak of ‘one who lives by the teaching’. 


Kittavata nu kho, bhante, bhikkhu dhammavihari 
hoti” ti? 
How is one who lives by the teaching defined?” 


“Idha, bhikkhu, bhikkhu dhammam pariyapunati— 
“Mendicant, take a mendicant who memorizes the teaching 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam; 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


uttari Cassa pannaya attham nappajanati. 
But they don’t understand the higher meaning. 


Ayam vuccati, bhikkhu: ‘bhikkhu pariyattibahulo, no 
dhammavihart’. 

That mendicant is called one who studies a lot, not one who 
lives by the teaching. 


Puna caparam, bhikkhu, bhikkhu yathasutam 
yathapariyattam dhammam vittharena paresam 
deseti, uttari cassa pannaya attham nappajanati. 
Furthermore, a mendicant teaches Dhamma in detail to 
others as they learned and memorized it. But they don’t 
understand the higher meaning. 


Ayam vuccati, bhikkhu: ‘bhikkhu pannattibahulo, no 
dhammavihar?i’. 

That mendicant is called one who advocates a lot, not one 
who lives by the teaching. 


Puna caparam, bhikkhu, bhikkhu yathasutam 
yathapariyattam dhammam vittharena sajjhayam 
karoti, uttari cassa pannaya attham nappajanati. 
Furthermore, a mendicant recites the teaching in detail as 
they learned and memorized it. But they don’t understand 
the higher meaning. 


Ayam vuccati, bhikkhu: ‘bhikkhu sajjhayabahulo, no 
dhammavihar?v’. 

That mendicant is called one who recites a lot, not one who 
lives by the teaching. 


Puna caparam, bhikkhu, bhikkhu yathasutam 
yathapariyattam dhammam cetasa anuvitakketi 
anuvicareti manasanupekkhati, uttari cassa pannaya 
attham nappajanati. 

Furthermore, a mendicant thinks about and considers the 
teaching in their heart, examining it with the mind as they 


learned and memorized it. But they don’t understand the 
higher meaning. 


Ayam vuccati, bhikkhu: ‘bhikkhu vitakkabahulo, no 
dhammaviharv’. 

That mendicant is called one who thinks a lot, not one who 
lives by the teaching. 


Idha, bhikkhu, bhikkhu dhammam pariyapunati— 
Take a mendicant who memorizes the teaching— 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhamman, vedallam; 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 

uttari cassa pannaya attham pajanati. 

And they do understand the higher meaning. 


Evam kho, bhikkhu, bhikkhu dhammavihari hoti. 
That’s how a mendicant is one who lives by the teaching. 


Iti kho, bhikkhu, desito maya pariyattibahulo, desito 
pannattibahulo, desito sajjhayabahulo, desito 
vitakkabahulo, desito dhammavihari. 

So, mendicant, I’ve taught you the one who studies a lot, 
the one who advocates a lot, the one who recites a lot, the 
one who thinks a lot, and the one who lives by the teaching. 


Yam kho, bhikkhu, satthara karanityam savakanam 
hitesina anukampakena anukampam upadaya, katam 
vo tam maya. 

Out of compassion, I’ve done what a teacher should do who 
wants what’s best for their disciples. 


Etani, bhikkhu, rukkhamulani, etani sunnagarani. 
Jhayatha bhikkhu, ma pamadattha, ma paccha 
vippatisarino ahuvattha. Ayam vo amhakam 
anusasani’ ti. 

Here are these roots of trees, and here are these empty 
huts. Practice absorption, mendicant! Don’t be negligent! 
Don’t regret it later! This is my instruction to you.” 


Catuttham. 


9.075. 75. 
Pathamayodhajivasutta - 75. 


Warriors (1st) 
8. Yodhajivavagga - 8. Warriors 


“Pancime, bhikkhave, yodhajiva santo samvijjamana 
lokasmim. 
“Mendicants, these five warriors are found in the world. 


Katame panca? 
What five? 


Idha, bhikkhave, ekacco yodhajivo rajagganneva 
disva samsidati visidati na santhambhati na sakkoti 
sangamam otaritum. 

Firstly, one warrior falters and founders at the mere sight of 
a cloud of dust. He doesn’t stay firm, and fails to plunge into 
battle. 


Evarupopi, bhikkhave, idhekacco yodhajivo hoti. 
Some warriors are like that. 


Ayam, bhikkhave, pathamo yodhajivo santo 
Samvijjamano lokasmim. 
This is the first warrior found in the world. 


Puna caparam, bhikkhave, idhekacco yodhajivo 
sahati rajaggam; 
Furthermore, one warrior can prevail over a cloud of dust, 


api ca kho dhajagganneva disva samsidati visidati, na 
santhambhati, na sakkoti sangamam otaritum. 

but he falters and founders at the mere sight of a banner’s 
crest. He doesn’t stay firm, and fails to plunge into battle. 


Evarupopi, bhikkhave, idhekacco yodhajivo hoti. 
Some warriors are like that. 


Ayam, bhikkhave, dutiyo yodhajivo santo 
Samvijjamano lokasmim. 
This is the second warrior found in the world. 


Puna caparam, bhikkhave, idhekacco yodhajivo 
sahati rajaggam sahati dhajaggam; 

Furthermore, one warrior can prevail over a cloud of dust 
and a banner’s crest, 


api ca kho ussarananneva sutva samsidati visidati, na 
santhambhati, na sakkoti sangamam otaritum. 

but he falters and founders at the mere sound of turmoil. 
He doesn’t stay firm, and fails to plunge into battle. 


Evarupopi, bhikkhave, idhekacco yodhajivo hoti. 
Some warriors are like that. 


Ayam, bhikkhave, tatiyo yodhajivo santo 
samvijjamano lokasmim. 
This is the third warrior found in the world. 


Puna caparam, bhikkhave, idhekacco yodhajivo 
sahati rajaggam, sahati dhajaggam, sahati 
ussaranam; 

Furthermore, one warrior can prevail over a cloud of dust 
and a banner’s crest and turmoil, 


api ca kho sampahare hannati byapajjati. 
but he’s killed or injured when blows are struck. 


Evarupopi, bhikkhave, idhekacco yodhajivo hoti. 
Some warriors are like that. 


Ayam, bhikkhave, catuttho yodhajivo santo 
samvijjamano lokasmim. 
This is the fourth warrior found in the world. 


Puna caparam, bhikkhave, idhekacco yodhajivo 
sahati rajaggam, sahati dhajaggam, sahati 
ussaranam, sahati sampaharam. 

Furthermore, one warrior can prevail over a cloud of dust 
and a banner’s crest and turmoil and being struck. 


So tam sangamam abhivijinitva vijitasangamo tameva 
Sangamasisam ajjhavasati. 

He wins victory in battle, establishing himself as foremost in 
battle. 


Evarupopi, bhikkhave, idhekacco yodhajivo hoti. 
Some warriors are like that. 


Ayam, bhikkhave, pancamo yodhajivo santo 
samvijjamano lokasmim. 
This is the fifth warrior found in the world. 


Ime kho, bhikkhave, panca yodhajiva santo 
Samvijjamana lokasmim. 
These are the five warriors found in the world. 


Evamevam kho, bhikkhave, pancime yodhajivupama 
puggala santo samvijjamana bhikkhusu. 

In the same way, these five people similar to warriors are 
found among the monks. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu rajagganneva disva 
samsidati visidati, na santhambhati, na sakkoti 
brahmacariyam sandharetum. 

Firstly, one monk falters and founders at the mere sight ofa 
cloud of dust. He doesn’t stay firm, and fails to keep up the 
Spiritual life. 


Sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattati. 

Declaring his inability to continue training, he rejects it and 
returns to a lesser life. 


Kimassa rajaggasmim? 
What is his ‘cloud of dust’? 


Idha, bhikkhave, bhikkhu sunati: 
It’s when a monk hears: 


‘amukasmim nama game va nigame va itthi va 
kumari va abhirupa dassaniya pasadika paramaya 
vannapokkharataya samannagata’ti. 

‘In such and such a village or town there’s a women ora 
girl who is attractive, good-looking, lovely, of surpassing 
beauty.’ 


So tam sutva samsidati visidati, na santhambhati, na 
sakkoti brahmacariyam sandharetum. 

Hearing this, he falters and founders. He doesn’t stay firm, 
and fails to keep up the spiritual life. 


Sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattati. 

Declaring his inability to continue training, he rejects it and 
returns to a lesser life. 


Idamassa rajaggasmim. 


This is his ‘cloud of dust’. 


Seyyathapi so, bhikkhave, yodhajivo rajagganneva 
disva samsidati visidati, na santhambhati, na sakkoti 
sangamam otaritum; 

I say that this person is like the warrior who falters and 
founders at the mere sight of a cloud of dust. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco puggalo hoti. 
Some people are like that. 


Ayam, bhikkhave, pathamo yodhajivupamo puggalo 
santo samvijjamano bhikkhusu. 

This is the first person similar to a warrior found among the 
monks. 


Puna caparam, bhikkhave, bhikkhu sahati rajaggam; 
Furthermore, one monk can prevail over a cloud of dust, 


api ca kho dhajagganneva disva samsidati visidati, na 
santhambhati, na sakkoti brahmacariyam 
sandharetum. 

but at the mere sight of a banner’s crest he falters and 
founders. He doesn’t stay firm, and fails to keep up the 
Spiritual life. 


Sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattati. 

Declaring his inability to continue training, he rejects it and 
returns to a lesser life. 


Kimassa dhajaggasmim? 
What is his ‘banner’s crest’? 


Idha, bhikkhave, bhikkhu na heva kho sunati: 
It’s when a monk doesn’t hear: 


‘amukasmim nama game va nigame va itthi va 
kumari va abhirupa dassaniya pasadika paramaya 
vannapokkharataya samannagata’ti; 

‘In such and such a village or town there’s a women or a 
girl who is attractive, good-looking, lovely, of surpassing 
beauty.’ 


api ca kho samam passati itthim va kumarim va 
abhirupam dassaniyam pasadikam paramaya 
vannapokkharataya samannagatam. 

But he sees for himself a women or a girl who is attractive, 
good-looking, lovely, of surpassing beauty. 


So tam disva samsidati visidati, na santhambhati, na 
sakkoti brahmacariyam sandharetum. 

Seeing her, he falters and founders. He doesn’t stay firm, 
and fails to keep up the spiritual life. 


Sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattati. 

Declaring his inability to continue training, he rejects it and 
returns to a lesser life. 


Idamassa dhajaggasmim. 
This is his ‘banner’s crest’. 


Seyyathapi so, bhikkhave, yodhajivo sahati rajaggam; 
I say that this person is like the warrior who can prevail 
over a cloud of dust, 


api ca kho dhajagganneva disva samsidati visidati, na 
santhambhati, na sakkoti sangamam otaritum; 


but he falters and founders at the mere sight of a banner’s 
crest. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco puggalo hoti. 
Some people are like that. 


Ayam, bhikkhave, dutiyo yodhajivupamo puggalo 
santo samvijjamano bhikkhusu. 

This is the second person similar to a warrior found among 
the monks. 


Puna caparam, bhikkhave, bhikkhu sahati rajaggam, 
sahati dhajaggam; 

Furthermore, one monk can prevail over a cloud of dust 
and a banner’s crest, 


api ca kho ussarananneva sutva samsidati visidati, na 
santhambhati, na sakkoti brahmacariyam 
sandharetum. 

but he falters and founders at the mere sound of turmoil. 
He doesn’t stay firm, and fails to enter the battle. 


Sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattati. 

Declaring his inability to continue training, he rejects it and 
returns to a lesser life. 


Kimassa ussaranaya? 
What is his ‘turmoil’? 


Idha, bhikkhave, bhikkhum arannagatam va 
rukkhamulagatam va sunnagaragatam va matugamo 
upasankamitva thasati ullapati ujjagghati uppandeti. 


It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, when a female comes up 
to him. She smiles, chats, laughs, and flirts with him. 


So matugamena tuhasiyamano ullapiyamano 
ujjagghiyamano uppandiyamano samsidati visidati, 
na santhambhati, na sakkoti brahmacariyam 
sandharetum. 

He falters and founders. He doesn’t stay firm, and fails to 
keep up the spiritual life. 


Sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattati. 

Declaring his inability to continue training, he rejects it and 
returns to a lesser life. 


Idamassa ussaranaya. 
This is his ‘turmoil’. 


Seyyathapi so, bhikkhave, yodhajivo sahati rajaggam, 
sahati dhajaggam; 

I say that this person is like the warrior who can prevail 
over a cloud of dust and a banner’s crest, 


api ca kho ussarananneva sutva samsidati visidati, na 
santhambhati, na sakkoti saangamam otaritum; 
but he falters and founders at the mere sound of turmoil. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco puggalo hoti. 
Some people are like that. 


Ayam, bhikkhave, tatiyo yodhajivupamo puggalo 
santo samvijjamano bhikkhusu. 


This is the third person similar to a warrior found among 
the monks. 


Puna caparam, bhikkhave, bhikkhu sahati rajaggam, 
sahati dhajaggam, sahati ussaranam; 

Furthermore, one monk can prevail over a cloud of dust 
and a banner’s crest and turmoil, 


api ca kho sampahare hannati byapajjati. 
but he’s killed or injured when blows are struck. 


Kimassa sampaharasmim? 
What is his ‘blows are struck’? 


Idha, bhikkhave, bhikkhum arannagatam va 
rukkhamulagatam va sunnagaragatam va matugamo 
upasankamitva abhinisidati abhinipajjati 
ajjhottharati. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, when a female comes up 
to him. She sits right by him, lies down, or embraces him. 


So matugamena abhinisidiyamano abhinipajjiyamano 
ajjhotthariyamano sikkham apaccakkhaya dubbalyam 
anavikatva methunam dhammam patisevati. 

Without rejecting the training and declaring his inability to 
continue, he has sex. 


Idamassa sampaharasmim. 
This is his ‘blows are struck’. 


Seyyathapi so, bhikkhave, yodhajivo sahati rajaggam, 
sahati dhajaggam, sahati ussaranam, api ca kho 
sampahare hannati byapaijjati; 

I say that this person is like the warrior who can prevail 
over a Cloud of dust and a banner’s crest and turmoil, but is 


killed or injured when blows are struck. 
tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco puggalo hoti. 
Some people are like that. 


Ayam, bhikkhave, catuttho yodhajivupamo puggalo 
santo samvijjamano bhikkhusu. 

This is the fourth person similar to a warrior found among 
the monks. 


Puna caparam, bhikkhave, bhikkhu sahati rajaggam, 
sahati dhajaggam, sahati ussaranam, sahati 
sampaharam, so tam sangamam abhivijinitva 
vijitasangamo tameva sangamasisam ajjhavasati. 
Furthermore, one monk can prevail over a cloud of dust 
and a banner’s crest and turmoil, and being struck. He wins 
victory in battle, establishing himself as foremost in battle. 


Kimassa sangamavijayasmim? 
What is his ‘victory in battle’? 


Idha, bhikkhave, bhikkhum arannagatam va 
rukkhamulagatam va sunnagaragatam va matugamo 
upasankamitva abhinisidati abhinipajjati 
ajjhottharati. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, when a female comes up 
to him. She sits right by him, lies down, or embraces him. 


So matugamena abhinisidiyamano abhinipajjiyamano 
ajjhotthariyamano vinivethetva vinimocetva yena 
kamam pakkamati. 

But he disentangles and frees himself, and goes wherever 
he wants. 


So vivittam senasanam bhajati aranham 
rukkhamulam pabbatam kandaram giriguham 
suSsanam vanapattham abbhokasam palalapunjam. 

He frequents a secluded lodging—a wilderness, the root of 
a tree, a hill, a ravine, a mountain cave, a charnel ground, a 
forest, the open air, a heap of straw. 


So arannagato va rukkhamulagato va sunnagaragato 
va nisidati pallankam abhujitva ujum kayam 
panidhaya parimukham satim upatthapetva. 

Gone to a wilderness, or to the root of a tree, or to an empty 
hut, he sits down cross-legged, with his body straight, and 
establishes his mindfulness right there. 


So abhijjham loke pahaya vigatabhijjhena cetasa 
viharati, abhijjhaya cittam parisodheti; 

Giving up desire for the world, he meditates with a heart 
rid of desire, cleansing the mind of desire. 


byapadapadosam pahaya abyapannacitto viharati, 
sabbapanabhutahitanukampi byapadapadosa cittam 
parisodheti; 

Giving up ill will and malevolence, he meditates with a mind 
rid of ill will, full of compassion for all living beings, 
cleansing the mind of ill will. 


thinamiddham pahaya vigatathinamiddho viharati 
alokasanni sato sampajano, thinamiddha cittam 
parisodheti; 

Giving up dullness and drowsiness, he meditates with a 
mind rid of dullness and drowsiness, perceiving light, 
mindful and aware, cleansing the mind of dullness and 
drowsiness. 


uddhaccakukkuccam pahaya anuddhato viharati 
ajjhattam vupasantacitto, uddhaccakukkucca cittam 
parisodheti; 

Giving up restlessness and remorse, he meditates without 
restlessness, his mind peaceful inside, cleansing the mind of 
restlessness and remorse. 


vicikiccham pahaya tinnavicikiccho viharati 
akathankathi kusalesu dhammesu, vicikicchaya 
cittam parisodheti. 

Giving up doubt, he meditates having gone beyond doubt, 
not undecided about skillful qualities, cleansing the mind of 
doubt. 


So ime panca nivarane pahaya cetaso upakkilese 
pannaya dubbalikarane 

He gives up these five hindrances, corruptions of the heart 
that weaken wisdom. 


vivicceva kamehi ... pe ... 

Then, quite secluded from sensual pleasures, secluded from 
unskillful qualities, he enters and remains in the first 
absorption ... 


catuttham jhanam upasampajja viharati. 
second absorption ... third absorption ... fourth absorption. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhtute kammaniye 
thite anenjappatte asavanam khayananaya cittam 
abhininnameti. 

When his mind has become immersed in samadhi like this— 
purified, bright, flawless, rid of corruptions, pliable, 
workable, steady, and imperturbable—he extends it toward 
knowledge of the ending of defilements. 


So ‘idam dukkhan’ti yathabhutam pajanati, ‘ayam 
dukkhasamudayo’ti yathabhutam pajanati, ‘ayam 
dukkhanirodho’ti yathabhutam pajanati, ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 
pajanati, ‘ime asava’ti yathabhutam pajanati, ‘ayam 
asavasamudayo’ti yathabhutam pajanati, ‘ayam 
asavanirodho’ti yathabhutam pajanati, ‘ayam 
asavanirodhagamini patipada’ti yathabhutam 
pajanati. 

He truly understands: “This is suffering’... “This is the origin 
of suffering’... “This is the cessation of suffering’... “This is 
the practice that leads to the cessation of suffering’. He 
truly understands: “These are defilements’ ... “This is the 
origin of defilements’ ... “This is the cessation of 
defilements’... “This is the practice that leads to the 
cessation of defilements’. 


Tassa evam janato evam passato kamasavapi cittam 
vimuccati, bhavasavapi cittam vimuccati, avijjasavapi 
cittam vimuccati, 

Knowing and seeing like this, his mind is freed from the 
defilements of sensuality, desire to be reborn, and 
ignorance. 


vimuttasmim vimuttamiti nanam hoti. 
When it is freed, he knows it is freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

He understands: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’ 


Idamassa sangamavijayasmim. 
This is his ‘victory in battle’. 


Seyyathapi so, bhikkhave, yodhajivo sahati rajaggam, 
sahati dhajaggam, sahati ussaranam, sahati 
sampaharam, so tam sangamam abhivijinitva 
vijitasangamo tameva sangamasisam ajjhavasati; 

I say that this person is like the warrior who can prevail 
over a Cloud of dust and a banner’s crest and turmoil and 
being struck. He wins victory in battle, establishing himself 
as foremost in battle. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco puggalo hoti. 
Some people are like that. 


Ayam, bhikkhave, pancamo yodhajivupamo puggalo 
santo samvijjamano bhikkhusu. 

This is the fifth person similar to a warrior found among the 
monks. 


Ime kho, bhikkhave, panca yodhajivupama puggala 
santo samvijjamana bhikkhusu’ ti. 

These five people similar to warriors are found among the 
monks.” 


Pancamam. 


9.076. 76. Dutiyayodhajivasutta - 
76. Warriors (2nd) 


8. Yodhajivavagga - 8. Warriors 


“Pancime, bhikkhave, yodhajiva santo samvijjamana 
lokasmim. 
“Mendicants, these five warriors are found in the world. 


Katame panca? 
What five? 


Idha, bhikkhave, ekacco yodhajivo asicammam 
gahetva dhanukalapam sannayhitva viyulham 
Sangamam otarati. 

Firstly, one warrior dons his sword and shield, fastens his 
bow and arrows, and plunges into the thick of battle. 


So tasmim sangame ussahati vayamati. 
He strives and struggles in the battle, 


Tamenam ussahantam vayamantam pare hananti 
pariyapadenti. 
but his foes kill him and finish him off. 


Evarupopi, bhikkhave, idhekacco yodhajivo hoti. 
Some warriors are like that. 


Ayam, bhikkhave, pathamo yodhajivo santo 
samvijjamano lokasmim. 
This is the first warrior found in the world. 


Puna caparam, bhikkhave, idhekacco yodhajivo 
asicammam gahetva dhanukalapam sannayhitva 
viyulham sangamam otarati. 


Furthermore, one warrior dons his sword and shield, 
fastens his bow and arrows, and plunges into the thick of 
battle. 


So tasmim sangame ussahati vayamati. 
He strives and struggles in the battle, 


Tamenam ussahantam vayamantam pare 
upalikkhanti, tamenam apanenti; 
but his foes wound him. 


apanetva natakanam nenti. 
He’s carried off and taken to his relatives, 


So natakehi niyamano appatvava natake 
antaramagge kalam karoti. 
but he dies on the road before he reaches them. 


Evarupopi, bhikkhave, idhekacco yodhajivo hoti. 
Some warriors are like that. 


Ayam, bhikkhave, dutiyo yodhajivo santo 
Ssamvijjamano lokasmim. 
This is the second warrior found in the world. 


Puna caparam, bhikkhave, idhekacco yodhajivo 
asicammam gahetva dhanukalapam sannayhitva 
viyulham sangamam otarati. 

Furthermore, one warrior dons his sword and shield, 
fastens his bow and arrows, and plunges into the thick of 
battle. 


So tasmim sangame ussahati vayamati. 
He strives and struggles in the battle, 


Tamenam ussahantam vayamantam pare 
upalikkhanti, tamenam apanenti; 
but his foes wound him. 


apanetva natakanam nenti. 
He’s carried off and taken to his relatives, 


Tamenam nataka upatthahanti paricaranti. 
who nurse him and care for him. 


So natakehi upatthahiyamano paricariyamano teneva 
abadhena kalam karoti. 
But he dies of his injuries while in their care. 


Evarupopi, bhikkhave, idhekacco yodhajivo hoti. 
Some warriors are like that. 


Ayam, bhikkhave, tatiyo yodhajivo santo 
Ssamvijjamano lokasmim. 
This is the third warrior found in the world. 


Puna caparam, bhikkhave, idhekacco yodhajivo 
asicammam gahetva dhanukalapam sannayhitva 
viyulham sangamam otarati. 

Furthermore, one warrior dons his sword and shield, 
fastens his bow and arrows, and plunges into the thick of 
battle. 


So tasmim sangame ussahati vayamati. 
He strives and struggles in the battle, 


Tamenam ussahantam vayamantam pare 
upalikkhanti, tamenam apanenti; 
but his foes wound him. 


apanetva natakanam nenti. 


He’s carried off and taken to his relatives, 


Tamenam nataka upatthahanti paricaranti. 
who nurse him and care for him. 


So natakehi upatthahiyamano paricariyamano 
vutthati tamha abadha. 
And while in their care, he recovers from his injuries. 


Evarupopi, bhikkhave, idhekacco yodhajivo hoti. 
Some warriors are like that. 


Ayam, bhikkhave, catuttho yodhajivo santo 
Samvijjamano lokasmim. 
This is the fourth warrior found in the world. 


Puna caparam, bhikkhave, idhekacco yodhajivo 
asicammam gahetva dhanukalapam sannayhitva 
viyulham sangamam otarati. 

Furthermore, one warrior dons his sword and shield, 
fastens his bow and arrows, and plunges into the thick of 
battle. 


So tam sangamam abhivijinitva vijitasangamo tameva 
Sangamasisam ajjhavasati. 

He wins victory in battle, establishing himself as foremost in 
battle. 


Evarupopi, bhikkhave, idhekacco yodhajivo hoti. 
Some warriors are like that. 


Ayam, bhikkhave, pancamo yodhajivo santo 
samvijjamano lokasmim. 
This is the fifth warrior found in the world. 


Ime kho, bhikkhave, panca yodhajiva santo 
Samvijjamana lokasmim. 
These are the five warriors found in the world. 


Evamevam kho, bhikkhave, pancime yodhajivupama 
puggala santo samvijjamana bhikkhusu. 

In the same way, these five people similar to warriors are 
found among the monks. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu annataram gamam va 
nigamam va upanissaya viharati. 
Firstly, a mendicant lives supported by a town or village. 


So pubbanhasamayam nivasetva pattacivaramadaya 
tameva gamam va nigamam va pindaya pavisati 
arakkhiteneva kayena arakkhitaya vacaya 
arakkhitena cittena anupatthitaya satiya asamvutehi 
indriyehi. 

He robes up in the morning and, taking his bowl and robe, 
enters a village or town for alms without guarding body, 
speech, and mind, without establishing mindfulness, and 
without restraining the sense faculties. 


So tattha passati matugamam dunnivattham va 
dupparutam va. 
There he sees a female scantily clad, with revealing clothes. 


Tassa tam matugamam disva dunnivattham va 
dupparutam va rago cittam anuddhamseti. 
Lust infects his mind, 


So raganuddhamsitena cittena sikkham 
apaccakkhaya dubbalyam anavikatva methunam 


dhammam patisevati. 
and, without rejecting the training and declaring his 
inability to continue, he has sex. 


Seyyathapi so, bhikkhave, yodhajivo asicammam 
gahetva dhanukalapam sannayhitva viyulham 
sangamam otarati, so tasmim sangame ussahati 
vayamati, tamenam ussahantam vayamantam pare 
hananti pariyapadenti; tathupamaham, bhikkhave, 
imam puggalam vadami. Evarupopi, bhikkhave, 
idhekacco puggalo hoti. 

I say that this person is like the warrior who is killed and 
finished off by his foes. Some people are like that. 


Ayam, bhikkhave, pathamo yodhajivupamo puggalo 
santo samvijjamano bhikkhusu. 

This is the first person similar to a warrior found among the 
monks. 


Puna caparam, bhikkhave, bhikkhu annataram 
gamam va nigamam va upanissaya viharati. 
Furthermore, a mendicant lives supported by a town or 
village. 


So pubbanhasamayam nivasetva pattacivaramadaya 
tameva gamam va nigamam va pindaya pavisati 
arakkhiteneva kayena arakkhitaya vacaya 
arakkhitena cittena anupatthitaya satiya asamvutehi 
indriyehi. 

He robes up in the morning and, taking his bowl and robe, 
enters a village or town for alms without guarding body, 
speech, and mind, without establishing mindfulness, and 
without restraining the sense faculties. 


So tattha passati matugamam dunnivattham va 
dupparutam va. 


There he sees a female scantily clad, with revealing clothes. 


Tassa tam matugamam disva dunnivattham va 
dupparutam va rago cittam anuddhamseti. 
Lust infects his mind, 


So raganuddhamsitena cittena paridayhateva kayena 
paridayhati cetasa. 
and his body and mind burn with it. 


Tassa evam hoti: 
He thinks: 


‘yannunaham aramam gantva bhikkhunam 
aroceyyam— 
‘Why don’t I go to the monastery and tell the monks: 


ragapariyutthitomhi, avuso, ragapareto, na sakkomi 
brahmacariyam sandharetum; 

“Reverends, I am overcome with lust, mired in lust. I am 
unable to keep up the spiritual life. 


sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattissam1 ti. 

I declare my inability to continue training. I reject it and will 
return to a lesser life.”’ 


So aramam gacchanto appatvava aramam 
antaramagge sikkhadubbalyam avikatva sikkham 
paccakkhaya hinayavattati. 

But while traveling on the road, before he reaches the 
monastery he declares his inability to continue training. He 
rejects it and returns to a lesser life. 


Seyyathapi so, bhikkhave, yodhajivo asicammam 
gahetva dhanukalapam sannayhitva viyulham 


sangamam otarati, so tasmim sangame ussahati 
vayamati, tamenam ussahantam vayamantam pare 
upalikkhanti, tamenam apanenti; apanetva 
natakanam nenti. So natakehi niyamano appatvava 
natake antaramagge kalam karoti; tathupamaham, 
bhikkhave, imam puggalam vadami. Evarupopi, 
bhikkhave, idhekacco puggalo hoti. 

I say that this person is like the warrior who is taken to his 
relatives for care, but he dies on the road before he reaches 
them. Some people are like that. 


Ayam, bhikkhave, dutiyo yodhajivupamo puggalo 
santo samvijjamano bhikkhusu. 

This is the second person similar to a warrior found among 
the monks. 


Puna caparam, bhikkhave, bhikkhu annataram 
gamam va nigamam va upanissaya viharati. 
Furthermore, a mendicant lives supported by a town or 
village. 


So pubbanhasamayam nivasetva pattacivaramadaya 
tameva gamam va nigamam va pindaya pavisati 
arakkhiteneva kayena arakkhitaya vacaya 
arakkhitena cittena anupatthitaya satiya asamvutehi 
indriyehi. 

He robes up in the morning and, taking his bowl and robe, 
enters a village or town for alms without guarding body, 
speech, and mind, without establishing mindfulness, and 
without restraining the sense faculties. 


So tattha passati matugamam dunnivattham va 
dupparutam va. 
There he sees a female scantily clad, with revealing clothes. 


Tassa tam matugamam disva dunnivattham va 
dupparutam va rago cittam anuddhamseti. 
Lust infects his mind, 


So raganuddhamsitena cittena paridayhateva kayena 
paridayhati cetasa. 
and his body and mind burn with it. 


Tassa evam hoti: 
He thinks: 


‘yannunaham aramam gantva bhikkhunam 
aroceyyam— 
‘Why don’t I go to the monastery and tell the monks: 


ragapariyutthitomhi, avuso, ragapareto, na sakkomi 
brahmacariyam sandharetum; 

“Reverends, I am overcome with lust, mired in lust. I am 
unable to keep up the spiritual life. 


sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattissam1 ti. 

I declare my inability to continue training. I reject it and will 
return to a lesser life.”’ 


So aramam gantva bhikkhunam aroceti: 
He goes to the monastery and tells the monks: 


‘ragapariyutthitomhi, avuso, ragapareto, na sakkomi 
brahmacariyam sandharetum; 

‘Reverends, I am overcome with lust, mired in lust. Iam 
unable to keep up the spiritual life. 


sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattissami ti. 


I declare my inability to continue training. I reject it and will 
return to a lesser life.’ 


Tamenam sabrahmacari ovadanti anusasanti: 
His spiritual companions advise and instruct him: 


‘appassada, avuso, kama vutta bhagavata 
bahudukkha bahupayasa, adinavo ettha bhiyyo. 
‘Reverend, the Buddha says that sensual pleasures give 
little gratification and much suffering and distress, and they 
are all the more full of drawbacks. 


Atthikankalupama kama vutta bhagavata 
bahudukkha bahupayasa, adinavo ettha bhiyyo. 
With the similes of a skeleton... 


Mamsapesupama kama vutta bhagavata bahudukkha 
bahupayasa, adinavo ettha bhiyyo. 
a lump of meat... 


Tinukkupama kama vutta bhagavata bahudukkha 
bahupayasa, adinavo ettha bhiyyo. 
a grass torch... 


Angarakasupama kama vutta bhagavata bahudukkha 
bahupayasa, adinavo ettha bhiyyo. 
a pit of glowing coals... 


Supinakupama kama vutta bhagavata bahudukkha 
bahupayasa, adinavo ettha bhiyyo. 
a dream... 


Yacitakupama kama vutta bhagavata bahudukkha 
bahupayasa, adinavo ettha bhiyyo. 
borrowed goods... 


Rukkhaphalupama kama vutta bhagavata 
bahudukkha bahupayasa, adinavo ettha bhiyyo. 
fruit on a tree... 


Asisunupama kama vutta bhagavata bahudukkha 
bahupayasa, adinavo ettha bhiyyo. 
a butcher’s knife and chopping block... 


Sattisulupama kama vutta bhagavata bahudukkha 
bahupayasa, adinavo ettha bhiyyo. 
a staking sword... 


Sappasirupama kama vutta bhagavata bahudukkha 
bahupayasa, adinavo ettha bhiyyo. 

a snake’s head, the Buddha says that sensual pleasures give 
little gratification and much suffering and distress, and they 
are all the more full of drawbacks. 


Abhiramatayasma brahmacariye; 
Be happy with the spiritual life. 


mayasma sikkhadubbalyam avikatva sikkham 
paccakkhaya hinayavatti’ti. 

Venerable, please don’t declare your inability to continue 
training, reject it and return to a lesser life.’ 


So sabrahmacarihi evam ovadiyamano evam 
anusasiyamano evamaha: 

When thus advised and instructed by his spiritual 
companions, he says: 


‘kincapi, avuso, appassada kama vutta bhagavata 
bahudukkha bahupayasa, adinavo ettha bhiyyo; 
‘Reverends, even though the Buddha says that sensual 
pleasures give little gratification and much suffering and 
distress, and they are all the more full of drawbacks, 


atha kho nevaham sakkomi brahmacariyam 
sandharetum, sikkhadubbalyam avikatva sikkham 
paccakkhaya hinayavattissamz1’ti. 

I am unable to keep up the spiritual life. I declare my 
inability to continue training. I reject it and will return toa 
lesser life.’ 


So sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattati. 

Declaring his inability to continue training, he rejects it and 
returns to a lesser life. 


Seyyathapi so, bhikkhave, yodhajivo asicammam 
gahetva dhanukalapam sannayhitva viyulham 
sangamam otarati, so tasmim sangame ussahati 
vayamati, tamenam ussahantam vayamantam pare 
upalikkhanti, tamenam apanenti; apanetva 
natakanam nenti, tamenam nataka upatthahanti 
paricaranti. So natakehi upatthahiyamano 
paricariyamano teneva abadhena kalam karoti; 
tathupamaham, bhikkhave, imam puggalam vadami. 
Evarupopi, bhikkhave, idhekacco puggalo hoti. 

I say that this person is like the warrior who dies of his 
injuries while in the care of his relatives. Some people are 
like that. 


Ayam, bhikkhave, tatiyo yodhajivupamo puggalo 
santo samvijjamano bhikkhusu. 

This is the third person similar to a warrior found among 
the monks. 


Puna caparam, bhikkhave, bhikkhu annataram 
gamam va nigamam va upanissaya viharati. 
Furthermore, a mendicant lives supported by a town or 
village. 


So pubbanhasamayam nivasetva pattacivaramadaya 
tameva gamam va nigamam va pindaya pavisati 
arakkhiteneva kayena arakkhitaya vacaya 
arakkhitena cittena anupatthitaya satiya asamvutehi 
indriyehi. 

He robes up in the morning and, taking his bowl and robe, 
enters a village or town for alms without guarding body, 
speech, and mind, without establishing mindfulness, and 
without restraining the sense faculties. 


So tattha passati matugamam dunnivattham va 
dupparutam va. 
There he sees a female scantily clad, with revealing clothes. 


Tassa tam matugamam disva dunnivattham va 
dupparutam va rago cittam anuddhamseti. 
Lust infects his mind, 


So raganuddhamsitena cittena paridayhateva kayena 
paridayhati cetasa. 
and his body and mind burn with it. 


Tassa evam hoti: 
He thinks: 


‘yannunaham aramam gantva bhikkhunam 
aroceyyam— 
‘Why don’t I go to the monastery and tell the monks: 


ragapariyutthitomhi, avuso, ragapareto, na sakkomi 
brahmacariyam sandharetum; 

“Reverends, I am overcome with lust, mired in lust. I am 
unable to keep up the spiritual life. 


sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattissam! ti. 

I declare my inability to continue training. I reject it and will 
return to a lesser life.”’ 


So aramam gantva bhikkhunam aroceti: 
He goes to the monastery and tells the monks: 


‘ragapariyutthitomhi, avuso, ragapareto, na sakkomi 
brahmacariyam sandharetum; 

‘Reverends, I am overcome with lust, mired in lust. I am 
unable to keep up the spiritual life. 


sikkhadubbalyam avikatva sikkham paccakkhaya 
hinayavattissam1 ti. 

I declare my inability to continue training. I reject it and will 
return to a lesser life.’ 


Tamenam sabrahmacari ovadanti anusasanti: 
His spiritual companions advise and instruct him: 


‘appassada, avuso, kama vutta bhagavata 
bahudukkha bahupayasa, adinavo ettha bhiyyo. 
‘Reverend, the Buddha says that sensual pleasures give 
little gratification and much suffering and distress, and they 
are all the more full of drawbacks. 


Atthikankalupama kama vutta bhagavata 
bahudukkha bahupayasa, adinavo ettha bhiyyo. 
With the simile of a skeleton ... 


Mamsapesupama kama vutta bhagavata ... pe ... 
tinukkupama kama vutta bhagavata ... 
angarakasupama kama vutta bhagavata ... 
supinakupama kama vutta bhagavata ... 
yacitakupama kama vutta bhagavata ... 


rukkhaphalupama kama vutta bhagavata ... 
asisunupama kama vutta bhagavata ... sattisulupama 
kama vutta bhagavata ... sappasirupama kama vutta 
bhagavata bahudukkha bahupayasa, adinavo ettha 
bhiyyo. 

a lump of meat... a grass torch... a pit of glowing coals... a 
dream... borrowed goods... fruit on a tree... a butcher’s 
knife and chopping block... a staking sword ... a snake’s 
head, the Buddha says that sensual pleasures give little 
gratification and much suffering and distress, and they are 
all the more full of drawbacks. 


Abhiramatayasma brahmacariye; 
Be happy with the spiritual life. 


mayasma sikkhadubbalyam avikatva sikkham 
paccakkhaya hinayavatti’ti. 

Venerable, please don’t declare your inability to continue 
training, reject it and return to a lesser life.’ 


So sabrahmacarthi evam ovadiyamano evam 
anusasiyamano evamaha: 

When thus advised and instructed by his spiritual 
companions, he says: 


‘ussahissami, avuso, vayamissami, avuso, 
abhiramissami, avuso. 
‘T’ll try, reverends, I’ll struggle, I’ll be happy. 


Na danaham, avuso, sikkhadubbalyam avikatva 
sikkham paccakkhaya hinayavattissamy?’ti. 

I won’t now declare my inability to continue training, reject 
it and return to a lesser life.’ 


Seyyathapi so, bhikkhave, yodhajivo asicammam 
gahetva dhanukalapam sannayhitva viyulham 


sangamam otarati, so tasmim sangame ussahati 
vayamati, tamenam ussahantam vayamantam pare 
upalikkhanti, tamenam apanenti; apanetva 
natakanam nenti, tamenam nataka upatthahanti 
paricaranti. So natakehi upatthahiyamano 
paricariyamano vutthati tamha abadha; 
tathupamaham, bhikkhave, imam puggalam vadami. 
I say that this person is like the warrior who recovers from 
his injuries while in the care of his relatives. 


Evarupopi, bhikkhave, idhekacco puggalo hoti. 
Some people are like that. 


Ayam, bhikkhave, catuttho yodhajivupamo puggalo 
santo samvijjamano bhikkhusu. 

This is the fourth person similar to a warrior found among 
the monks. 


Puna caparam, bhikkhave, bhikkhu annataram 
gamam va nigamam va upanissaya viharati. 
Furthermore, a mendicant lives supported by a town or 
village. 


So pubbanhasamayam nivasetva pattacivaramadaya 
tameva gamam va nigamam va pindaya pavisati 
rakkhiteneva kayena rakkhitaya vacaya rakkhitena 
cittena upatthitaya satiya samvutehi indriyehi. 

He robes up in the morning and, taking his bowl and robe, 
enters a village or town, guarding body, speech, and mind, 
establishing mindfulness, and restraining the sense 
faculties. 


So cakkhuna rupam disva na nimittaggah1 hoti 
nanubyanjanaggahi. 

Seeing a sight with his eyes, he doesn’t get caught up in the 
features and details. 


Yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya Ppatipajjati; 
rakkhati cakkhundriyam; cakkhundriye samvaram 
apajjati. 

If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, he practices restraint, 
protecting the faculty of sight, and achieving restraint over 
it. 


Sotena saddam sutva ... 
Hearing a sound with his ears... 


ghanena gandham ghayitva ... 
Smelling an odor with his nose... 


jivhaya rasam Sayitva ... 
Tasting a flavor with his tongue... 


kayena photthabbam phusitva ... 
Feeling a touch with his body... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi. 

Knowing a thought with his mind, he doesn’t get caught up 
in the features and details. 


Yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa Ssamvaraya patipajjati; 
rakkhati manindriyam; manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 


overwhelming. For this reason, he practices restraint, 
protecting the faculty of mind, and achieving restraint over 
it. 


So pacchabhattam pindapatapatikkanto 
Then after the meal, on his return from alms-round, 


vivittam senasanam bhajati arannham rukkhamulam 
pabbatam kandaram giriguham susanam 
vanapattham abbhokasam palalapunjam. 

he frequents a secluded lodging—a wilderness, the root of a 
tree, a hill, a ravine, a mountain cave, a charnel ground, a 
forest, the open air, a heap of straw. 


So arannagato va rukkhamulagato va sunnagaragato 
va nisidati pallankam abhujitva ujum kayam 
panidhaya parimukham satim upatthapetva. 

Gone to a wilderness, or to the root of a tree, or to an empty 
hut, he sits down cross-legged, with his body straight, and 
establishes mindfulness right there. 


So abhijjham loke pahaya ... pe ... so ime panca 
nivarane pahaya cetaso upakkilese pannaya 
dubbalikarane 

He gives up these five hindrances, corruptions of the heart 
that weaken wisdom. 


vivicceva kamehi ... pe ... catuttham jhanam 
upasampajja viharati. 

Then, quite secluded from sensual pleasures, secluded from 
unskillful qualities, he enters and remains in the first 
absorption ... second absorption... third absorption ... 
fourth absorption. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhtute kammaniye 


thite anenjappatte asavanam khayananaya cittam 
abhininnameti. 

When his mind has become immersed in samadhi like this— 
purified, bright, flawless, rid of corruptions, pliable, 
workable, steady, and imperturbable—he extends it toward 
knowledge of the ending of defilements. 


So ‘idam dukkhan’ti yathabhutam pajanati ... pe ... 
naparam itthattayati pajanati. 

He truly understands: “This is suffering’... “This is the origin 
of suffering’... “This is the cessation of suffering’... “This is 
the practice that leads to the cessation of suffering’. He 
truly understands: “These are defilements’... ‘This is the 
origin of defilements’... “This is the cessation of 
defilements’... “This is the practice that leads to the 
cessation of defilements’. Knowing and seeing like this, his 
mind is freed from the defilements of sensuality, desire to 
be reborn, and ignorance. When freed, he knows ‘it is 
freed’. He understands: ‘Rebirth is ended, the spiritual 
journey has been completed, what had to be done has been 
done, there is no return to any state of existence.’ 


Seyyathapi so, bhikkhave, yodhajivo asicammam 
gahetva dhanukalapam sannayhitva viyulham 
Sangamam otarati, so tam sangamam abhivijinitva 
vijitasangamo tameva sangamasisam ajjhavasati; 
tathupamaham, bhikkhave, imam puggalam vadami. 
I say that this person is like the warrior who dons his sword 
and shield, fastens his bow and arrows, and plunges into 
the thick of battle. He wins victory in battle, establishing 
himself as foremost in battle. 


Evarupopi, bhikkhave, idhekacco puggalo hoti. 
Some people are like that. 


Ayam, bhikkhave, pancamo yodhajivupamo puggalo 
santo samvijjamano bhikkhusu. 

This is the fifth person similar to a warrior found among the 
monks. 


Ime kho, bhikkhave, panca yodhajivupama puggala 
santo samvijjamana bhikkhusu’ ti. 

These five people similar to warriors are found among the 
monks.” 


Chattham. 


3.077.77. 
Pathamaanagatabhayasutta - 77. 


Future Perils (1st) 
8. Yodhajivavagga - 8. Warriors 


“Pancimani, bhikkhave, anagatabhayani 
Sampassamanena alameva arannikena bhikkhuna 
appamattena atapina pahitattena viharitum 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya. 

“Mendicants, seeing these five future perils is quite enough 
for a wilderness mendicant to meditate diligently, keenly, 
and resolutely for attaining the unattained, achieving the 
unachieved, and realizing the unrealized. 


Katamani panca? 
What five? 


Idha, bhikkhave, aranniko bhikkhu iti 
patisancikkhati: 
Firstly, a wilderness mendicant reflects: 


‘aham kho etarahi ekako aranne viharami. 
‘Currently I’m living alone in a wilderness. 


Ekakam kho pana mam aranne viharantam ahi va 
mam damseyya, vicchiko va mam damseyya, satapad1 
va mam damseyya, tena me assa kalamkiriya, so 
mamassa antarayo; 

While living here alone I might get bitten by a snake, a 
scorpion, or a centipede. That’d kill me, which would stop 
my practice. 


handaham viriyam arabhami appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya’ti. 

I’d better rouse up energy for attaining the unattained, 
achieving the unachieved, and realizing the unrealized.’ 


Idam, bhikkhave, pathamam anagatabhayam 
Sampassamanena alameva arannikena bhikkhuna 
appamattena atapina pahitattena viharitum 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya. 

This is the first future peril... 


Puna caparam, bhikkhave, aranniko bhikkhu iti 
patisancikkhati: 
Furthermore, a wilderness mendicant reflects: 


‘aham kho etarahi ekako aranne viharami. 
‘Currently I’m living alone in a wilderness. 


Ekako kho panaham aranne viharanto upakkhalitva 
va papateyyam, bhattam va bhuttam me byapajjeyya, 
pittam va me kuppeyya, semham va me kuppeyya, 
satthaka va me vata kuppeyyum, tena me assa 
kalankiriya, so mamassa antarayo; 

While living here alone I might stumble and fall, or get food 
poisoning, or my bile or phlegm or stabbing wind might get 
upset. That’d kill me, which would stop my practice. 


handaham viriyam arabhami appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya’ti. 

I’d better rouse up energy for attaining the unattained, 
achieving the unachieved, and realizing the unrealized.’ 


Idam, bhikkhave, dutiyam anagatabhayam 
Sampassamanena alameva arannikena bhikkhuna 
appamattena atapina pahitattena viharitum 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya. 

This is the second future peril... 


Puna caparam, bhikkhave, aranniko bhikkhu iti 
patisancikkhati: 
Furthermore, a wilderness mendicant reflects: 


‘aham kho etarahi ekako aranne viharami. 
‘Currently I’m living alone in a wilderness. 


Ekako kho panaham aranne viharanto valehi 
Samagaccheyyam, sihena va byagghena va dipina va 
acchena va taracchena va, te mam jivita voropeyyum, 
tena me assa kalankiriya, so mamassa antarayo; 

While living here alone I might encounter wild beasts—a 
lion, a tiger, a leopard, a bear, or a hyena—which might take 
my life. That’d kill me, which would stop my practice. 


handaham viriyam arabhami appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya’ti. 

I’d better rouse up energy for attaining the unattained, 
achieving the unachieved, and realizing the unrealized.’ 


Idam, bhikkhave, tatiyam anagatabhayam 
Sampassamanena alameva arannikena bhikkhuna 
appamattena atapina pahitattena viharitum 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya. 

This is the third future peril... 


Puna caparam, bhikkhave, aranniko bhikkhu iti 
patisancikkhati: 
Furthermore, a wilderness mendicant reflects: 


‘aham kho etarahi ekako aranne viharami. 
‘Currently I’m living alone in a wilderness. 


Ekako kho panaham aranne viharanto manavehi 
Samagaccheyyam katakammehi va akatakammehi va, 
te mam jivita voropeyyum, tena me assa kalankiriya, 
SO Mamassa antarayo; 

While living here alone I might encounter youths escaping a 
crime or on their way to commit one, and they might take 
my life. That’d kill me, which would stop my practice. 


handaham viriyam arabhami appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya’ti. 

I’d better rouse up energy for attaining the unattained, 
achieving the unachieved, and realizing the unrealized.’ 


Idam, bhikkhave, catuttham anagatabhayam 
Sampassamanena alameva arannikena bhikkhuna 
appamattena atapina pahitattena viharitum 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya. 

This is the fourth future peril... 


Puna caparam, bhikkhave, aranniko bhikkhu iti 
patisancikkhati: 
Furthermore, a wilderness mendicant reflects: 


‘aham kho etarahi ekako aranne viharami. 
‘Currently I’m living alone in a wilderness. 


Santi kho panaranne vala amanussa, te mam jivita 
voropeyyum, tena me assa kalamkiriya, so mamassa 
antarayo; 

But in a wilderness there are savage monsters who might 
take my life. That’d kill me, which would stop my practice. 


handaham viriyam arabhami appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya’ti. 

I’d better rouse up energy for attaining the unattained, 
achieving the unachieved, and realizing the unrealized.’ 


Idam, bhikkhave, pancamam anagatabhayam 
Sampassamanena alameva arannikena bhikkhuna 
appamattena atapina pahitattena viharitum 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya. 

This is the fifth future peril... 


Imani kho, bhikkhave, panca anagatabhayani 
Sampassamanena alameva arannikena bhikkhuna 
appamattena atapina pahitattena viharitum 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya’” ti. 

These are the five future perils, seeing which is quite 
enough for a wilderness mendicant to meditate diligently, 
keenly, and resolutely for attaining the unattained, 
achieving the unachieved, and realizing the unrealized.” 


Sattamam. 


9.078. 78. 
Dutiyaanagatabhayasutta - 78. 


Future Perils (2nd) 
8. Yodhajivavagga - 8. Warriors 


“Pancimani, bhikkhave, anagatabhayani 
Sampassamanena alameva bhikkhuna appamattena 
atapina pahitattena viharitum appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

“Mendicants, seeing these five future perils is quite enough 
for a wilderness mendicant to meditate diligently, keenly, 
and resolutely for attaining the unattained, achieving the 
unachieved, and realizing the unrealized. 


Katamani panca? 
What five? 


Idha, bhikkhave, bhikkhu iti patisancikkhati: 
An offending mendicant reflects: 


‘aham kho etarahi daharo yuva susukalakeso 
bhadrena yobbanena samannagato pathamena 
vayasa. 

‘Currently I’m a youth, young, black-haired, blessed with 
youth, in the prime of life. 


Hoti kho pana so samayo yam imam kKayam jara 
phusati. 

But there will come a time when this body is struck with old 
age. 


Jinnena kho pana jaraya abhibhutena na sukaram 
buddhanam sasanam manasi katum, na sukarani 


arannavanapatthani pantani senasanani patisevitum. 
When you’re old, overcome by old age, it’s not easy to focus 
on the instructions of the Buddhas, and it’s not easy to 
frequent remote lodgings in the wilderness and the forest. 


Pura mam so dhammo agacchati anittho akanto 
amanapo; 

Before that unlikable, undesirable, and disagreeable thing 
happens, 


handaham patikacceva viriyam arabhami appattassa 
pattiya anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya, yenaham dhammena samannagato 
jinnakopi phasum viharissamy'ti. 

I’d better preempt it by rousing up energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. That way, when it happens, I’ll live comfortably 
even though I’m old.’ 


Idam, bhikkhave, pathamam anagatabhayam 
Sampassamanena alameva bhikkhuna appamattena 
atapina pahitattena viharitum appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

This is the first future peril... 


Puna caparam, bhikkhave, bhikkhu iti 
patisancikkhati: 
Furthermore, a wilderness mendicant reflects: 


‘aham kho etarahi appabadho appatanko 
samavepakiniya gahaniya samannagato natisitaya 
naccunhaya majjhimaya padhanakkhamaya. 
‘Currently, I’m rarely ill or unwell. My stomach digests well, 
being neither too hot nor too cold, but just right, and fit for 
meditation. 


Hoti kho pana so samayo yam imam kayam byadhi 
phusati. 
But there will come a time when this body is struck with 
sickness. 


Byadhitena kho pana byadhina abhibhutena na 
sukaram buddhanam sasanam manasi katum, na 
sukarani arannavanapatthani pantani senasanani 
patisevitum. 

When you’re sick, overcome by sickness, it’s not easy to 
focus on the instructions of the Buddhas, and it’s not easy to 
frequent remote lodgings in the wilderness and the forest. 


Pura mam so dhammo agacchati anittho akanto 
amanapo; 

Before that unlikable, undesirable, and disagreeable thing 
happens, 


handaham patikacceva viriyam arabhami appattassa 
pattiya anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya, yenaham dhammena samannagato 
byadhitopi phasum viharissamyi'ti. 

I’d better preempt it by rousing up energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. That way, when it happens, I’ll live comfortably 
even though I’m sick.’ 


Idam, bhikkhave, dutiyam anagatabhayam 
Sampassamanena alameva bhikkhuna appamattena 
atapina pahitattena viharitum appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

This is the second future peril... 


Puna caparam, bhikkhave, bhikkhu iti 
patisancikkhati: 
Furthermore, a wilderness mendicant reflects: 


‘etarahi kho subhikkham susassam sulabhapindam, 
sukaram unchena paggahena yapetum. 

‘Currently, there’s plenty of food, a good harvest, so it’s 
easy to get alms-food, and easy to keep going by collecting 
alms. 


Hoti kho pana so samayo yam dubbhikkham hoti 
dussassam dullabhapindam, na sukaram unchena 
paggahena yapetum. 

But there will come a time of famine, a bad harvest, when 
it’s hard to get alms-food, and not easy to keep going by 
collecting alms. 


Dubbhikkhe kho pana manussa yena subhikkham 
tena sankamanti. 

In a time of famine, people move to where there’s plenty of 
food, 


Tattha sanganikaviharo hoti akinnaviharo. 
where they live crowded and cramped together. 


Sanganikavihare kho pana sati akinnavihare na 
sukaram buddhanam sasanam manasi katum, na 
sukarani arannavanapatthani pantani senasanani 
patisevitum. 

When you live crowded and cramped together, it’s not easy 
to focus on the instructions of the Buddhas, and it’s not easy 
to frequent remote lodgings in the wilderness and the 
forest. 


Pura mam so dhammo agacchati anittho akanto 
amanapo; 


Before that unlikable, undesirable, and disagreeable thing 
happens, 


handaham patikacceva viriyam arabhami appattassa 
pattiya anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya, yenaham dhammena samannagato 
dubbhikkhepi phasu viharissam1’ti. 

I’d better preempt it by rousing up energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. That way, when it happens, I’ll live comfortably 
even though there’s a famine.’ 


Idam, bhikkhave, tatiyam anagatabhayam 
Sampassamanena alameva bhikkhuna appamattena 
atapina pahitattena viharitum appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

This is the third future peril... 


Puna caparam, bhikkhave, bhikkhu iti 
patisancikkhati: 
Furthermore, a wilderness mendicant reflects: 


‘etarahi kho manussa samagga sammodamana 
avivadamana khirodakibhtta annamannam 
piyacakkhuhi sampassanta viharanti. 

‘Currently, people live in harmony, appreciating each other, 
without quarreling, blending like milk and water, and 
regarding each other with kindly eyes. 


Hoti kho pana so samayo yam bhayam hoti 
atavisankopo, cakkasamarulha janapada pariyayanti. 
But there will come a time of peril from wild savages, when 
the countryfolk mount their vehicles and flee everywhere. 


Bhaye kho pana sati manussa yena khemam tena 
sankamanti. 
In a time of peril, people move to where there’s sanctuary, 


Tattha sanganikaviharo hoti akinnaviharo. 
where they live crowded and cramped together. 


Sanganikavihare kho pana sati akinnavihare na 
sukaram buddhanam sasanam manasi katum, na 
sukarani arannavanapatthani pantani senasanani 
patisevitum. 

When you live crowded and cramped together, it’s not easy 
to focus on the instructions of the Buddhas, and it’s not easy 
to frequent remote lodgings in the wilderness and the 
forest. 


Pura mam so dhammo agacchati anittho akanto 
amanapo; 

Before that unlikable, undesirable, and disagreeable thing 
happens, 


handaham patikacceva viriyam arabhami appattassa 
pattiya anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya, yenaham dhammena samannagato 
bhayepi phasum viharissamr’ ti. 

I’d better preempt it by rousing up energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. That way, when it happens, I’ll live comfortably 
even in a time of peril.’ 


Idam, bhikkhave, catuttham anagatabhayam 
Sampassamanena alameva bhikkhuna appamattena 
atapina pahitattena viharitum appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

This is the fourth future peril... 


Puna caparam, bhikkhave, bhikkhu iti 
patisancikkhati: 
Furthermore, a wilderness mendicant reflects: 


‘etarahi kho sangho samaggo sammodamano 
avivadamano ekuddeso phasu viharati. 
‘Currently, the Sangha lives comfortably, in harmony, 
appreciating each other, without quarreling, with one 
recitation. 


Hoti kho pana so samayo yam sangho bhijjati. 
But there will come a time of schism in the Sangha. 


Sanghe kho pana bhinne na sukaram buddhanam 
Sasanam manasi katum, na sukarani 
arannavanapatthani pantani senasanani patisevitum. 
When there is schism in the Sangha, it’s not easy to focus 
on the instructions of the Buddhas, and it’s not easy to 
frequent remote lodgings in the wilderness and the forest. 


Pura mam so dhammo agacchati anittho akanto 
amanapo; 

Before that unlikable, undesirable, and disagreeable thing 
happens, 


handaham patikacceva viriyam arabhami appattassa 
pattiya anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya, yenaham dhammena samannagato 
bhinnepi sanghe phasum viharissamy’ti. 

I’d better preempt it by rousing up energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. That way, when it happens, I’ll live comfortably 
even though there’s schism in the Sangha.’ 


Idam, bhikkhave, pancamam anagatabhayam 
Sampassamanena alameva bhikkhuna appamattena 
atapina pahitattena viharitum appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

This is the fifth future peril... 


Imani kho, bhikkhave, panca anagatabhayani 
Sampassamanena alameva bhikkhuna appamattena 
atapina pahitattena viharitum appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya’” ti. 

These are the five future perils, seeing which is quite 
enough for a wilderness mendicant to meditate diligently, 
keenly, and resolutely for attaining the unattained, 
achieving the unachieved, and realizing the unrealized.” 


Atthamam. 


9.079. 79. 
Tatiyaanagatabhayasutta - 79. 


Future Perils (3rd) 
8. Yodhajivavagga - 8. Warriors 


“Pancimani, bhikkhave, anagatabhayani etarahi 
asamuppannani ayatim samuppajjissanti. 
“Mendicants, these five future perils have not currently 
arisen, but they will arise in the future. 


Tani vo patibujjhitabbani; 
You should look out for them 


patibujjhitva ca tesam pahanaya vayamitabbam. 
and try to give them up. 


Katamani panca? 
What five? 


Bhavissanti, bhikkhave, bhikkhu anagatamaddhanam 
abhavitakaya abhavitasila abhavitacitta 
abhavitapanna. 

In a future time there will be mendicants who have not 
developed their physical endurance, ethics, mind, and 
wisdom. 


Te abhavitakaya samana abhavitasila abhavitacitta 
abhavitapanna anne upasampadessanti. 
They will ordain others, 


Tepi na sakkhissanti vinetum adhisile adhicitte 
adhipannaya. 

but be unable to guide them in the higher ethics, mind, and 
wisdom. 


Tepi bhavissanti abhavitakaya abhavitasila 
abhavitacitta abhavitapanna. 

They too will not develop their physical endurance, ethics, 
mind, and wisdom. 


Te abhavitakaya samana abhavitasila abhavitacitta 
abhavitapanna anne upasampadessanti. 
They too will ordain others, 


Tepi na sakkhissanti vinetum adhisile adhicitte 
adhipannaya. 

but be unable to guide them in the higher ethics, mind, and 
wisdom. 


Tepi bhavissanti abhavitakaya abhavitasila 
abhavitacitta abhavitapanna. 

They too will not develop their physical endurance, ethics, 
mind, and wisdom. 


Iti kho, bhikkhave, dhammasandosa vinayasandoso; 
And that is how corrupt training comes from corrupt 
teachings, 


vinayasandosa dhammasandoso. 
and corrupt teachings come from corrupt training. 


Idam, bhikkhave, pathamam anagatabhayam etarahi 
asamuppannam ayatim samuppajjissati. 

This is the first future peril that has not currently arisen, 
but will arise in the future... 


Tam vo patibujjhitabbam; 


patibujjhitva ca tassa pahanaya vayamitabbam. 


Puna caparam, bhikkhave, bhavissanti bhikkhu 
anagatamaddhanam abhavitakaya abhavitasila 
abhavitacitta abhavitapanna. 

Furthermore, in a future time there will be mendicants who 
have not developed their physical endurance, ethics, mind, 
and wisdom. 


Te abhavitakaya samana abhavitasila abhavitacitta 
abhavitapanna annesam nissayam dassanti. 
They will give dependence to others, 


Tepi na sakkhissanti vinetum adhisile adhicitte 
adhipannaya. 

but be unable to guide them in the higher ethics, mind, and 
wisdom. 


Tepi bhavissanti abhavitakaya abhavitasila 
abhavitacitta abhavitapanna. 

They too will not develop their physical endurance, ethics, 
mind, and wisdom. 


Te abhavitakaya samana abhavitasila abhavitacitta 
abhavitapanna annesam nissayam dassanti. 
They too will give dependence to others, 


Tepi na sakkhissanti vinetum adhisile adhicitte 
adhipannaya. 

but be unable to guide them in the higher ethics, mind, and 
wisdom. 


Tepi bhavissanti abhavitakaya abhavitasila 
abhavitacitta abhavitapanna. 

They too will not develop their physical endurance, ethics, 
mind, and wisdom. 


Iti kho, bhikkhave, dhammasandosa vinayasandoso; 


And that is how corrupt training comes from corrupt 
teachings, 


vinayasandosa dhammasandoso. 
and corrupt teachings come from corrupt training. 


Idam, bhikkhave, dutiyam anagatabhayam etarahi 
asamuppannam ayatim samuppajjissati. 

This is the second future peril that has not currently arisen, 
but will arise in the future... 


Tam vo patibujjhitabbam; 
patibujjhitva ca tassa pahanaya vayamitabbam. 


Puna caparam, bhikkhave, bhavissanti bhikkhu 
anagatamaddhanam abhavitakaya abhavitasila 
abhavitacitta abhavitapanna. 

Furthermore, in a future time there will be mendicants who 
have not developed their physical endurance, ethics, mind, 
and wisdom. 


Te abhavitakaya samana abhavitasila abhavitacitta 
abhavitapanna abhidhammakatham vedallakatham 
kathenta kanhadhammam okkamamana na 
bujjhissanti. 

In discussion about the teachings and classifications they’ll 
fall into dark ideas without realizing it. 


Iti kho, bhikkhave, dhammasandosa vinayasandoso; 
And that is how corrupt training comes from corrupt 
teachings, 


vinayasandosa dhammasandoso. 
and corrupt teachings come from corrupt training. 


Idam, bhikkhave, tatiyam anagatabhayam etarahi 
asamuppannam ayatim samuppajjissati. 

This is the third future peril that has not currently arisen, 
but will arise in the future... 


Tam vo patibujjhitabbam; 
patibujjhitva ca tassa pahanaya vayamitabbam. 


Puna caparam, bhikkhave, bhavissanti bhikkhu 
anagatamaddhanam abhavitakaya abhavitasila 
abhavitacitta abhavitapanna. 

Furthermore, in a future time there will be mendicants who 
have not developed their physical endurance, ethics, mind, 
and wisdom. 


Te abhavitakaya samana abhavitasila abhavitacitta 
abhavitapanna ye te suttanta tathagatabhasita 
gambhira gambhirattha lokuttara 
sunnatappatisamyutta, tesu bhannamanesu na 
sussusissanti, na sotam odahissanti, na anna cittam 
upatthapessanti, na ca te dhamme uggahetabbam 
pariyapunitabbam mannissanti. 

When discourses spoken by the Realized One—deep, 
profound, transcendent, dealing with emptiness—are being 
recited they won’t want to listen. They won’t pay attention 
or apply their minds to understand them, nor will they think 
those teachings are worth learning and memorizing. 


Ye pana te suttanta kavita kaveyya cittakkhara 
cittabyanjana bahiraka savakabhasita, tesu 
bhannamanesu sussusissanti, sotam odahissanti, 
anna cittam upatthapessanti, te ca dhamme 
uggahetabbam pariyapunitabbam mannissanti. 

But when discourses composed by poets—poetry, with fancy 
words and phrases, composed by outsiders or spoken by 


disciples—are being recited they will want to listen. They'll 
pay attention and apply their minds to understand them, 
and they'll think those teachings are worth learning and 
memorizing. 


Iti kho, bhikkhave, dhammasandosa vinayasandoso; 
And that is how corrupt training comes from corrupt 
teachings, 


vinayasandosa dhammasandoso. 
and corrupt teachings come from corrupt training. 


Idam, bhikkhave, catuttham anagatabhayam etarahi 
asamuppannam ayatim samuppajjissati. 

This is the fourth future peril that has not currently arisen, 
but will arise in the future... 


Tam vo patibujjhitabbam; 
patibujjhitva ca tassa pahanaya vayamitabbam. 


Puna caparam, bhikkhave, bhavissanti bhikkhu 
anagatamaddhanam abhavitakaya abhavitasila 
abhavitacitta abhavitapanna. 

Furthermore, in a future time there will be mendicants who 
have not developed their physical endurance, ethics, mind, 
and wisdom. 


Te abhavitakaya samana abhavitasila abhavitacitta 
abhavitapanna thera bhikkht bahulika bhavissanti 
sathalika okkamane pubbangama paviveke 
nikkhittadhura, na viriyam arabhissanti appattassa 
pattiya anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

The senior mendicants will be indulgent and slack, leaders 
in backsliding, neglecting seclusion, not rousing energy for 


attaining the unattained, achieving the unachieved, and 
realizing the unrealized. 


Tesam pacchima janata ditthanugatim apajjissati. 
Those who come after them will follow their example. 


Sapi bhavissati bahulika sathalika okkamane 
pubbangama paviveke nikkhittadhura, na viriyam 
arabhissati appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 

They too will become indulgent and slack, leaders in 
backsliding, neglecting seclusion, not rousing energy for 
attaining the unattained, achieving the unachieved, and 
realizing the unrealized. 


Iti kho, bhikkhave, dhammasandosa vinayasandoso; 
And that is how corrupt training comes from corrupt 
teachings, 


vinayasandosa dhammasandoso. 
and corrupt teachings come from corrupt training. 


Idam, bhikkhave, pancamam anagatabhayam etarahi 
asamuppannam ayatim samuppajjissati. 

This is the fifth future peril that has not currently arisen, 
but will arise in the future... 


Tam vo patibujjhitabbam; 

patibujjhitva ca tassa pahanaya vayamitabbam. 

Imani kho, bhikkhave, panca anagatabhayani etarahi 
asamuppannani ayatim samuppajjissanti. 


These are the five future perils that have not currently 
arisen, but will arise in the future. 


Tani vo patibujjhitabbani; 
You should look out for them, 


patibujjhitva ca tesam pahanaya vayamitabban’ ti. 
and try to give them up.” 


Navamam. 


9.080. SO. 
Catutthaanagatabhayasutta - 80. 


Future Perils (4th) 
8. Yodhajivavagga - 8. Warriors 


“Pancimani, bhikkhave, anagatabhayani etarahi 
asamuppannani ayatim samuppajjissanti. 
“Mendicants, these five future perils have not currently 
arisen, but they will arise in the future. 


Tani vo patibujjhitabbani; 
You should look out for them 


patibujjhitva ca tesam pahanaya vayamitabbam. 
and try to give them up. 


Katamani panca? 
What five? 


Bhavissanti, bhikkhave, bhikkhu anagatamaddhanam 
civare kalyanakama. 

In a future time there will be mendicants who like nice 
robes. 


Te civare kalyanakama samana rincissanti 
pamsukulikattam, rincissanti arannavanapatthani 
pantani senasanani; 

They will neglect the practice of wearing rag robes and the 
practice of frequenting remote lodgings in the wilderness 
and the forest. 


gamanigamarajadhanisu osaritva vasam kappessanti, 
civarahetu ca anekavihitam anesanam appatirupam 
apajjissanti. 


They will come down to the villages, towns, and capital 
cities and make their homes there. And they will try to get 
robes in many kinds of wrong and inappropriate ways. 


Idam, bhikkhave, pathamam anagatabhayam etarahi 
asamuppannam ayatim samuppajjissati. 

This is the first future peril that has not currently arisen, 
but will arise in the future ... 


Tam vo patibujjhitabbam; 
patibujjhitva ca tassa pahanaya vayamitabbam. 


Puna caparam, bhikkhave, bhavissanti bhikkhu 
anagatamaddhanam pindapate kalyanakama. 
Furthermore, in a future time there will be mendicants who 
like nice alms-food. 


Te pindapate kalyanakama samana rincissanti 
pindapatikattam, rincissanti arannavanapatthani 
pantani senasanani; 

They will neglect the practice of walking for alms-food and 
the practice of frequenting remote lodgings in the 
wilderness and the forest. 


gamanigamarajadhanisu osaritva vasam kappessanti 
jivhaggena rasaggani pariyesamana, pindapatahetu 
ca anekavihitam anesanam appatirupam apajjissanti. 
They will come down to the villages, towns, and capital 
cities and make their homes there. And they will try to get 
alms-food in many kinds of wrong and inappropriate ways. 


Idam, bhikkhave, dutiyam anagatabhayam etarahi 
asamuppannam ayatim samuppajjissati. 

This is the second future peril that has not currently arisen, 
but will arise in the future... 


Tam vo patibujjhitabbam; 
patibujjhitva ca tassa pahanaya vayamitabbam. 


Puna caparam, bhikkhave, bhavissanti bhikkhu 
anagatamaddhanam senasane kalyanakama. 
Furthermore, in a future time there will be mendicants who 
like nice lodgings. 


Te senasane kalyanakama samana rincissanti 
rukkhamulikattam, rincissanti arannavanapatthani 
pantani senasanani; 

They will neglect the practice of staying at the root of a tree 
and the practice of frequenting remote lodgings in the 
wilderness and the forest. 


gamanigamarajadhanisu osaritva vasam kappessanti, 
senasanahetu ca anekavihitam anesanam 
appatirupam apajjissanti. 

They will come down to the villages, towns, and capital 
cities and make their homes there. And they will try to get 
lodgings in many kinds of wrong and inappropriate ways. 


Idam, bhikkhave, tatiyam anagatabhayam etarahi 
asamuppannam ayatim samuppajjissati. 

This is the third future peril that has not currently arisen, 
but will arise in the future... 

Tam vo patibujjhitabbam; 


patibujjhitva ca tassa pahanaya vayamitabbam. 


Puna caparam, bhikkhave, bhavissanti bhikkhu 
anagatamaddhanam 


bhikkhunisikkhamanasamanuddesehi samsattha 
viharissanti. 

Furthermore, in a future time there will be mendicants who 
mix closely with nuns, trainee nuns, and novice nuns. 


Bhikkhunisikkhamanasamanuddesehi samsagge kho 
pana, bhikkhave, sati etam patikankham: 
In such conditions, it can be expected that 


‘anabhirata va brahmacariyam carissanti, annataram 
va sankilittham apattim apajjissanti, sikkham va 
paccakkhaya hinayavattissanti’. 

they will live the spiritual life dissatisfied, or commit one of 
the corrupt offenses, or reject the training and return toa 
lesser life. 


Idam, bhikkhave, catuttham anagatabhayam etarahi 
asamuppannam ayatim samuppajjissati. 

This is the fourth future peril that has not currently arisen, 
but will arise in the future... 


Tam vo patibujjhitabbam; 
patibujjhitva ca tassa pahanaya vayamitabbam. 


Puna caparam, bhikkhave, bhavissanti bhikkhu 
anagatamaddhanam aramikasamanuddesehi 
samsattha viharissanti. 

Furthermore, in a future time there will be mendicants who 
mix closely with monastery attendants and novices. 


Aramikasamanuddesehi samsagge kho pana, 
bhikkhave, sati etam patikankham: 
In such conditions it can be expected that 


‘anekavihitam sannidhikaraparibhogam anuyutta 
viharissanti, olarikampi nimittam karissanti, 
pathaviyapi haritaggepi’. 

they will engage in storing up goods for their own use, and 
making obvious hints about digging the earth and cutting 
plants. 


Idam, bhikkhave, pancamam anagatabhayam etarahi 
asamuppannam ayatim samuppajjissati. 

This is the fifth future peril that has not currently arisen, 
but will arise in the future... 

Tam vo patibujjhitabbam; 

patibujjhitva ca tassa pahanaya vayamitabbam. 

Imani kho, bhikkhave, panca anagatabhayani etarahi 
asamuppannani ayatim samuppajjissanti. 

These are the five future perils that have not currently 


arisen, but will arise in the future. 


Tani vo patibujjhitabbani; 
You should look out for them 


patibujjhitva ca tesam pahanaya vayamitabban’ ti. 
and try to give them up.” 


Dasamam. 
Yodhajivavaggo tatiyo. 
Dve cetovimuttiphala, 
dve ca dhammaviharino; 


Yodhajiva ca dve vutta, 


cattaro ca anagatati. 


9.081. 81. Rajantyasutta - 81. 


Desirable 
9. Theravagga - 9. Senior Mendicants 


“Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam appiyo ca hoti amanapo 
ca agaru Ca abhavaniyo Ca. 

“Mendicants, a senior mendicant with five qualities is 
unlikable and unlovable to their spiritual companions, not 
respected or admired. 


Katamehi pancahi? 
What five? 


Rajaniye rajjati, dussanitye dussati, mohaniye 
muyhati, kuppaniye kuppati, madantye majjati— 
They desire the desirable, they hate the hateful, they’re 
deluded by the delusory, they’re annoyed by the annoying, 
and they’re intoxicated by the intoxicating. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam 
appiyo ca hoti amanapo Ca agaru ca abhavantyo Ca. 

A senior mendicant with these five qualities is unlikable and 
unlovable by their spiritual companions, not respected or 
admired. 


Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam piyo ca hoti manapo ca 
garu ca bhavaniyo Ca. 

A senior mendicant with five qualities is dear and beloved to 
their spiritual companions, respected and admired. 


Katamehi pancahi? 


What five? 


Rajaniye na rajjati, dussaniye na dussati, mohantye 
na muyhati, kuppaniye na kuppati, madaniye na 
Majjati— 

They don’t desire the desirable, they don’t hate the hateful, 
they’re not deluded by the delusory, they’re not annoyed by 
the annoying, and they’re not intoxicated by the 
intoxicating. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam piyo 
ca hoti manapo ca garu ca bhavaniyo ca” ti. 

A senior mendicant with these five qualities is dear and 
beloved to their spiritual companions, respected and 
admired.” 


Pathamam. 


9.082. 82. Vitaragasutta - 82. 


Free of Greed 
9. Theravagga - 9. Senior Mendicants 


“Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam appiyo ca hoti amanapo 
ca agaru Ca abhavaniyo Ca. 

“Mendicants, a senior mendicant with five qualities is 
unlikable and unlovable to their spiritual companions, not 
respected or admired. 


Katamehi pancahi? 
What five? 


Avitarago hoti, avitadoso hoti, avitamoho hoti, 
makkhi Ca, palasi ca— 

They’re not free of greed, hate, and delusion; they are 
offensive and contemptuous. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam 
appiyo ca hoti amanapo Ca agaru ca abhavantyo Ca. 

A senior mendicant with these five qualities is unlikable and 
unlovable to their spiritual companions, not respected or 
admired. 


Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam piyo ca hoti manapo ca 
garu ca bhavaniyo Ca. 

A senior mendicant with five qualities is dear and beloved to 
their spiritual companions, respected and admired. 


Katamehi pancahi? 
What five? 


Vitarago hoti, vitadoso hoti, vitamoho hoti, amakkhi 
ca, apalasi ca— 

They’re free of greed, hate, and delusion; they’re not 
offensive and contemptuous. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam piyo 
ca hoti manapo ca garu ca bhavaniyo ca” ti. 

A senior mendicant with these five qualities is dear and 
beloved to their spiritual companions, respected and 
admired.” 


Dutiyam. 


5.083. 83. Kuhakasutta - 83. 


Deceiver 
9. Theravagga - 9. Senior Mendicants 


“Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam appiyo ca hoti amanapo 
ca agaru Ca abhavaniyo Ca. 

“Mendicants, a senior mendicant with five qualities is 
unlikable and unlovable to their spiritual companions, not 
respected or admired. 


Katamehi pancahi? 
What five? 


Kuhako ca hoti, lapako ca, nemittiko ca, nippesiko Ca, 
labhena ca labham nijigisita— 

They use deceit, flattery, hinting, and belittling, and they 
use material possessions to pursue other material 
possessions. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam 
appiyo ca hoti amanapo Ca agaru ca abhavantyo Ca. 

A senior mendicant with these five qualities is unlikable and 
unlovable to their spiritual companions, not respected or 
admired. 


Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam piyo ca hoti manapo ca 
garu ca bhavaniyo Ca. 

A senior mendicant with five qualities is dear and beloved to 
their spiritual companions, respected and admired. 


Katamehi pancahi? 


What five? 


Na ca kuhako hoti, na ca lapako, na ca nemittiko, na 
ca nippesiko, na ca labhena labham nijigisita— 

They don’t use deceit, flattery, hinting, or belittling, and 
they don’t use material possessions to pursue other 
material possessions. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam piyo 
ca hoti manapo ca garu ca bhavaniyo ca” ti. 

A senior mendicant with these five qualities is dear and 
beloved to their spiritual companions, respected and 
admired.” 


Tatiyam. 


5.084. 84. Assaddhasutta - 84. 
Faithless 


9. Theravagga - 9. Senior Mendicants 


“Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam appiyo ca hoti, amanapo 
ca agaru Ca abhavantiyo Ca. 

“Mendicants, a senior mendicant with five qualities is 
unlikable and unlovable to their spiritual companions, not 
respected or admired. 


Katamehi pancahi? 
What five? 


Assaddho hoti, ahiriko hoti, anottapp1 hoti, kusito 
hoti, duppanno hoti— 
They’re faithless, shameless, imprudent, lazy, and witless. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam 
appiyo ca hoti amanapo Ca agaru ca abhavantyo Ca. 

A senior mendicant with these five qualities is unlikable and 
unlovable to their spiritual companions, not respected or 
admired. 


Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam piyo ca hoti manapo ca 
garu ca bhavaniyo Ca. 

A senior mendicant with five qualities is dear and beloved to 
their spiritual companions, respected and admired. 


Katamehi pancahi? 
What five? 


Saddho hoti, hirima hoti, ottapp1 hoti, araddhaviriyo 
hoti, pannava hoti— 

They’re faithful, conscientious, prudent, energetic, and 
wise. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam piyo 
ca hoti manapo ca garu ca bhavaniyo ca” ti. 

A senior mendicant with these five qualities is dear and 
beloved to their spiritual companions, respected and 
admired.” 


Catuttham. 


5.085. 85. Akkhamasutta - 85. 


Cannot Endure 
9. Theravagga - 9. Senior Mendicants 


“Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam appiyo ca hoti amanapo 
ca agaru Ca abhavaniyo Ca. 

“Mendicants, a senior mendicant with five qualities is 
unlikable and unlovable to their spiritual companions, not 
respected or admired. 


Katamehi pancahi? 
What five? 


Akkhamo hoti rupanam, akkhamo saddanam, 
akkhamo gandhanam, akkhamo rasanam, akkhamo 
photthabbanam— 

They can’t endure sights, sounds, smells, tastes, and 
touches. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam 
appiyo ca hoti amanapo Ca agaru ca abhavantyo Ca. 

A senior mendicant with these five qualities is unlikable and 
unlovable to their spiritual companions, not respected or 
admired. 


Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam piyo ca hoti manapo ca 
garu ca bhavaniyo Ca. 

A senior mendicant with five qualities is dear and beloved to 
their spiritual companions, respected and admired. 


Katamehi pancahi? 


What five? 


Khamo hoti rupanam, khamo saddanam, khamo 
gandhanam, khamo rasanam, khamo photthabbanam 


They can endure sights, sounds, smells, tastes, and touches. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam piyo 
ca hoti manapo ca garu ca bhavaniyo ca” ti. 

A senior mendicant with these five qualities is dear and 
beloved to their spiritual companions, respected and 
admired.” 


Pancamam. 


9.086. 86. 
Patisambhidapattasutta - 86. 
Attaining the Methods of Textual 


Analysis 
9. Theravagga - 9. Senior Mendicants 


“Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam piyo ca hoti manapo ca 
garu ca bhavaniyo Ca. 

“A senior mendicant with five qualities is dear and beloved 
to their spiritual companions, respected and admired. 


Katamehi pancahi? 
What five? 


Atthapatisambhidapatto hoti, 
dhammapatisambhidapatto hoti, 
niruttipatisambhidapatto hoti, 
patibhanapatisambhidapatto hoti, 

They have attained the textual analysis of meaning, text, 
terminology, and eloquence. 


yani tani sabrahmacarinam uccavacani 
kimkarantiyani tattha dakkho hoti analaso 
tatrupayaya vimamsaya samannagato alam katum 
alam samvidhatum— 

And they are skilled and tireless in a diverse spectrum of 
duties for their spiritual companions, understanding how to 
go about things in order to complete and organize the 
work. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam piyo 


ca hoti manapo ca garu ca bhavaniyo ca” ti. 

A senior mendicant with these five qualities is dear and 
beloved to their spiritual companions, respected and 
admired.” 


Chattham. 


5.087. 87. Silavantasutta - 87. 
Ethical 


9. Theravagga - 9. Senior Mendicants 


“Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu sabrahmacarinam piyo ca hoti manapo ca 
garu ca bhavaniyo Ca. 

“A senior mendicant with five qualities is dear and beloved 
to their spiritual companions, respected and admired. 


Katamehi pancahi? 
What five? 


Silava hoti, patimokkhasamvarasamvuto viharati. 
Acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu; 
They’re ethical, restrained in the monastic code, conducting 
themselves well and seeking alms in suitable places. Seeing 
danger in the slightest fault, they keep the rules they’ve 
undertaken. 


bahussuto hoti sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha; 

They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 


mentally scrutinizing them, and comprehending them 
theoretically. 


kalyanavaco hoti kalyanavakkarano poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 

They’re a good speaker, with a polished, clear, and 
articulate voice that expresses the meaning. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi; 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam piyo 
ca hoti manapo ca garu ca bhavaniyo ca” ti. 

A senior mendicant with these five qualities is dear and 
beloved to their spiritual companions, respected and 
admired.” 


Sattamam. 


9.088. 88. Therasutta - 88. 


Senior Mendicants 
9. Theravagga - 9. Senior Mendicants 


“Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu bahujanaahitaya patipanno hoti 
bahujanaasukhaya bahuno janassa anatthaya ahitaya 
dukkhaya devamanussanam. 

“Mendicants, a senior mendicant who has five qualities is 
acting for the hurt and unhappiness of the people, for the 
harm, hurt, and suffering of gods and humans. 


Katamehi pancahi? 

What five? 

Thero hoti rattannu cirapabbajito; 
They are senior and have long gone forth. 


nato hoti yasassi sagahatthapabbajitanam 
bahujanaparivaro; 

They’re well-known, famous, with a large following that 
includes both laypeople and renunciates. 


labhi hoti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam; 

They receive robes, alms-food, lodgings, and medicines and 
supplies for the sick. 


bahussuto hoti sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 


dhata vacasa paricita manasanupekkhita ditthiya 
appatividdha; 

They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and understanding them with 
view. 


micchaditthiko hoti viparitadassano, so bahujanam 
saddhamma vutthapetva asaddhamme patitthapeti. 
But they have wrong view and distorted perspective. They 
draw many people away from the true teaching and 
establish them in false teachings. 

Thero bhikkhu rattannu cirapabbajito itipissa 
ditthanugatim apajjanti, nato thero bhikkhu yasassi 
sagahatthapabbajitanam bahujanaparivaro itipissa 
ditthanugatim apajjanti, labhi thero bhikkhu 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam itipissa ditthanugatim apajjanti, 
bahussuto thero bhikkhu sutadharo sutasannicayo 
itipissa ditthanugatim apajjanti. 

People follow their example, thinking that the senior 
mendicant is senior and has long gone forth. Or that they’re 
well-known, famous, with a large following that includes 
both laypeople and renunciates. Or that they receive robes, 
alms-food, lodgings, and medicines and supplies for the 
sick. Or that they’re very learned, remembering and 
keeping what they’ve learned. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu bahujanaahitaya 


patipanno hoti bahujanaasukhaya bahuno janassa 
anatthaya ahitaya dukkhaya devamanussanam. 

A senior mendicant who has these five qualities is acting for 
the hurt and unhappiness of the people, for the harm, hurt, 
and suffering of gods and humans. 


Pancahi, bhikkhave, dhammehi samannagato thero 
bhikkhu bahujanahitaya patipanno hoti 
bahujanasukhaya bahuno janassa atthaya hitaya 
sukhaya devamanussanam. 

A senior mendicant who has five qualities is acting for the 
welfare and happiness of the people, for the benefit, 
welfare, and happiness of gods and humans. 


Katamehi pancahi? 

What five? 

Thero hoti rattannu cirapabbajito; 
They are senior and have long gone forth. 


nato hoti yasassi sagahatthapabbajitanam 
bahujanaparivaro; 

They’re well-known, famous, with a large following, 
including both laypeople and renunciates. 


labhi hoti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam; 

They receive robes, alms-food, lodgings, and medicines and 
supplies for the sick. 


bahussuto hoti sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 


dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha; 

They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically. 


sammaditthiko hoti aviparitadassano, so bahujanam 
asaddhamma vutthapetva saddhamme patitthapeti. 
And they have right view and an undistorted perspective. 
They draw many people away from false teachings and 
establish them in the true teaching. 

Thero bhikkhu rattannu cirapabbajito itipissa 
ditthanugatim apajjanti, nato thero bhikkhu yasassi 
sagahatthapabbajitanam bahujanaparivaro itipissa 
ditthanugatim apajjanti, labhi thero bhikkhu 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam itipissa ditthanugatim apajjanti, 
bahussuto thero bhikkhu sutadharo sutasannicayo 
itipissa ditthanugatim apajjanti. 

People follow their example, thinking that the senior 
mendicant is senior and has long gone forth. Or that they’re 
well-known, famous, with a large following that includes 
both laypeople and renunciates. Or that they receive robes, 
alms-food, lodgings, and medicines and supplies for the 
sick. Or that they’re very learned, remembering and 
keeping what they’ve learned. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato thero bhikkhu bahujanahitaya 


patipanno hoti bahujanasukhaya bahuno janassa 
atthaya hitaya sukhaya devamanussanan’” ti. 

A senior mendicant who has these five qualities is acting for 
the welfare and happiness of the people, for the benefit, 
welfare, and happiness of gods and humans.” 


Atthamam. 


39.089. 89. Pathamasekhasutta - 
89. A Trainee (1st) 


9. Theravagga - 9. Senior Mendicants 


“Pancime, bhikkhave, dhamma sekhassa bhikkhuno 
parihanaya samvattanti. 

“These five things lead to the decline of a mendicant 
trainee. 


Katame panca? 
What five? 


Kammaramata, bhassaramata, niddaramata, 
sanganikaramata, yathavimuttam cittam na 
paccavekkhati— 

They relish work, talk, sleep, and company. And they don’t 
review the extent of their mind’s freedom. 


ime kho, bhikkhave, panca dhamma sekhassa 
bhikkhuno parihanaya samvattanti. 
These five things lead to the decline of a mendicant trainee. 


Pancime, bhikkhave, dhamma sekhassa bhikkhuno 
aparihanaya samvattanti. 

These five things don’t lead to the decline of a mendicant 
trainee. 


Katame panca? 
What five? 


Na kammaramata, na bhassaramata, na niddaramata, 
na sanganikaramata, yathavimuttam cittam 
paccavekkhati— 


They don’t relish work, talk, sleep, and company. And they 
review the extent of their mind’s freedom. 


ime kho, bhikkhave, panca dhamma sekhassa 
bhikkhuno aparihanaya samvattanti’ ti. 

These five things don’t lead to the decline of a mendicant 
trainee.” 


Navamam. 


39.090. 90. Dutiyasekhasutta - 90. 
A Trainee (2nd) 


9. Theravagga - 9. Senior Mendicants 


“Pancime, bhikkhave, dhamma sekhassa bhikkhuno 
parihanaya samvattanti. 

“These five things lead to the decline of a mendicant 
trainee. 


Katame panca? 
What five? 


Idha, bhikkhave, sekho bhikkhu bahukicco hoti 
bahukaranityo viyatto kinkaraniyesu; 

Firstly, a mendicant trainee has many duties and 
responsibilities, and is competent in many tasks. 


rincati patisallanam, nanuyunjati ajjhattam 
cetosamatham. 

They neglect retreat, and are not committed to internal 
serenity of heart. 


Ayam, bhikkhave, pathamo dhammo sekhassa 
bhikkhuno parihanaya samvattati. 

This is the first thing that leads to the decline of a 
mendicant trainee. 


Puna caparam, bhikkhave, sekho bhikkhu 
appamattakena kammena divasam atinameti; 
Furthermore, a mendicant trainee spends their day doing 
trivial work. 


rincati patisallanam, nanuyunjati ajjhattam 
cetosamatham. 


They neglect retreat, and are not committed to internal 
serenity of heart. 


Ayam, bhikkhave, dutiyo dhammo sekhassa 
bhikkhuno parihanaya samvattati. 

This is the second thing that leads to the decline ofa 
mendicant trainee. 


Puna caparam, bhikkhave, sekho bhikkhu samsattho 
viharati gahatthapabbajitehi ananulomikena 
gihisamsaggena; 

Furthermore, a mendicant trainee mixes closely with 
laypeople and renunciates, socializing inappropriately like a 
layperson. 


rincati patisallanam, nanuyunjati ajjhattam 
cetosamatham. 

They neglect retreat, and are not committed to internal 
serenity of heart. 


Ayam, bhikkhave, tatiyo dhammo sekhassa 
bhikkhuno parihanaya samvattati. 

This is the third thing that leads to the decline ofa 
mendicant trainee. 


Puna caparam, bhikkhave, sekho bhikkhu akalena 
gamam pavisati, atidiva patikkamati; 

Furthermore, a mendicant trainee enters the town at the 
wrong time, and returns too late in the day. 


rincati patisallanam, nanuyunjati ajjhattam 
cetosamatham. 

They neglect retreat, and are not committed to internal 
serenity of heart. 


Ayam, bhikkhave, catuttho dhammo sekhassa 
bhikkhuno parihanaya samvattati. 

This is the fourth thing that leads to the decline ofa 
mendicant trainee. 


Puna caparam, bhikkhave, sekho bhikkhu yayam 
katha abhisallekhika cetovivaranasappaya, 
seyyathidam— 

Furthermore, a mendicant trainee doesn’t get to take part 
in talk about self-effacement that helps open the heart, 
when they want, without trouble or difficulty. That is, 


appicchakatha santutthikatha pavivekakatha 
asamsaggakatha viriyarambhakatha silakatha 
samadhikatha pannakatha vimuttikatha 
vimuttinanadassanakatha, evarupiya kathaya na 
nikamalabhi hoti na akicchalabhi na akasiralabhi; 
talk about fewness of wishes, contentment, seclusion, 
aloofness, arousing energy, ethics, immersion, wisdom, 
freedom, and the knowledge and vision of freedom. 


rincati patisallanam, nanuyunjati ajjhattam 
cetosamatham. 

They neglect retreat, and are not committed to internal 
serenity of heart. 


Ayam, bhikkhave, pancamo dhammo sekhassa 
bhikkhuno parihanaya samvattati. 

This is the fifth thing that leads to the decline ofa 
mendicant trainee. 


Ime kho, bhikkhave, panca dhamma sekhassa 
bhikkhuno parihanaya samvattanti. 
These five things lead to the decline of a mendicant trainee. 


Pancime, bhikkhave, dhamma sekhassa bhikkhuno 
aparihanaya samvattanti. 

These five things don’t lead to the decline of a mendicant 
trainee. 


Katame panca? 
What five? 


Idha, bhikkhave, sekho bhikkhu na bahukicco hoti na 
bahukaranityo viyatto kinkaraniyesu; 

Firstly, a mendicant trainee doesn’t have many duties and 
responsibilities, even though they are competent in many 
tasks. 


na rincati patisallanam, anuyunjati ajjhattam 
cetosamatham. 

They don’t neglect retreat, and are committed to internal 
serenity of heart. 


Ayam, bhikkhave, pathamo dhammo sekhassa 
bhikkhuno aparihanaya samvattati. 

This is the first thing that doesn’t lead to the decline ofa 
mendicant trainee. 


Puna caparam, bhikkhave, sekho bhikkhu na 
appamattakena kammena divasam atinameti; 
Furthermore, a mendicant trainee doesn’t spend their day 
doing trivial work. 


na rincati patisallanam, anuyunjati ajjhattam 
cetosamatham. 

They don’t neglect retreat, and are committed to internal 
serenity of heart. 


Ayam, bhikkhave, dutiyo dhammo sekhassa 
bhikkhuno aparihanaya samvattati. 


This is the second thing that doesn’t lead to the decline of a 
mendicant trainee. 


Puna caparam, bhikkhave, sekho bhikkhu 
asamsattho viharati gahatthapabbajitehi 
ananulomikena gihisamsaggena; 

Furthermore, a mendicant trainee doesn’t mix closely with 
laypeople and renunciates, socializing inappropriately like a 
layperson. 


na rincati patisallanam, anuyunjati ajjhattam 
cetosamatham. 

They don’t neglect retreat, and are committed to internal 
serenity of heart. 


Ayam, bhikkhave, tatiyo dhammo sekhassa 
bhikkhuno aparihanaya samvattati. 

This is the third thing that doesn’t lead to the decline ofa 
mendicant trainee. 


Puna caparam, bhikkhave, sekho bhikkhu na 
atikalena gamam pavisati, natidiva patikkamati; 
Furthermore, a mendicant trainee doesn’t enter the village 
too early or return too late in the day. 


na rincati patisallanam, anuyunjati ajjhattam 
cetosamatham. 

They don’t neglect retreat, and are committed to internal 
serenity of heart. 


Ayam, bhikkhave, catuttho dhammo sekhassa 
bhikkhuno aparihanaya samvattati. 

This is the fourth thing that doesn’t lead to the decline of a 
mendicant trainee. 


Puna caparam, bhikkhave, sekho bhikkhu yayam 
katha abhisallekhika cetovivaranasappaya, 
seyyathidam— 

Furthermore, a mendicant trainee gets to take part in talk 
about self-effacement that helps open the heart, when they 
want, without trouble or difficulty. That is, 


appicchakatha santutthikatha pavivekakatha 
asamsaggakatha viriyarambhakatha silakatha 
samadhikatha pannakatha vimuttikatha 
vimuttinanadassanakatha, evarupiya kathaya 
nikamalabhi hoti akicchalabhi akasiralabhi; 

talk about fewness of wishes, contentment, seclusion, 
aloofness, arousing energy, ethics, immersion, wisdom, 
freedom, and the knowledge and vision of freedom. 


na rincati patisallanam, anuyunjati ajjhattam 
cetosamatham. 

They don’t neglect retreat, and are committed to internal 
serenity of heart. 


Ayam, bhikkhave, pancamo dhammo sekhassa 
bhikkhuno aparihanaya samvattati. 

This is the fifth thing that doesn't lead to the decline ofa 
mendicant trainee. 


Ime kho, bhikkhave, panca dhamma sekhassa 
bhikkhuno aparihanaya samvattanti’ ti. 

These five things don’t lead to the decline of a mendicant 
trainee.” 

Dasamam. 


Theravaggo catuttho. 


Rajaniyo vitarago, 


kuhakassaddhaakkhama; 
Patisambhida ca silena, 


thero sekha pare duveti. 


39.091. 91. 
Pathamasampadasutta - 91. 
Accomplishments (1st) 

10. Kakudhavagga - 10. With Kakudha 


“Pancima, bhikkhave, sampada. 
“Mendicants, there are five accomplishments. 


Katama panca? 
What five? 


Saddhasampada, silasampada, sutasampada, 
Cagasampada, pannasampada— 

Accomplishment in faith, ethics, learning, generosity, and 
wisdom. 


ima kho, bhikkhave, panca sampada’” ti. 
These are the five accomplishments.” 


Pathamam. 


9.092. 92. Dutiyasampadasutta - 


92. Accomplishment (2nd) 
10. Kakudhavagga - 10. With Kakudha 


“Pancima, bhikkhave, sampada. 
“Mendicants, there are five accomplishments. 


Katama panca? 
What five? 


Silasampada, samadhisampada, pannasampada, 
vimuttisampada, vimuttinanadassanasampada— 
Accomplishment in ethics, immersion, wisdom, freedom, 
and the knowledge and vision of freedom. 


ima kho, bhikkhave, panca sampada’ ti. 
These are the five accomplishments.” 


Dutiyam. 


39.093. 93. Byakaranasutta - 93. 


Declarations 
10. Kakudhavagga - 10. With Kakudha 


“Pancimani, bhikkhave, annabyakaranani. 
“Mendicants, there are five ways of declaring 
enlightenment. 


Katamani panca? 
What five? 


Mandatta momuhatta annam byakaroti; 
One declares enlightenment out of stupidity and folly. 


papiccho icchapakato annam byakaroti; 
Or because of wicked desires, being naturally full of desires. 


ummada cittakkhepa annam byakaroti; 
Or because of madness and mental disorder. 


adhimanena annam byakaroti; 
Or out of overestimation. 


Sammadeva annam byakaroti. 
Or one declares enlightenment rightly. 


Imani kho, bhikkhave, panca annabyakaranani’ ti. 
These are the five ways of declaring enlightenment.” 


Tatiyam. 


5.094. 94. Phasuviharasutta - 94. 


Living Comfortably 
10. Kakudhavagga - 10. With Kakudha 


“Pancime, bhikkhave, phasuvihara. 
“Mendicants, there are these five ways of living comfortably. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati; 

It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


vitakkavicaranam vupasama ... pe ... dutiyam jhanam 
... tatiyam jhanam ... catuttham jhanam upasampajja 
viharati; 

As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption ... 
third absorption ... fourth absorption ... 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Ime kho, bhikkhave, panca phasuvihara’” ti. 
These are the five ways of living comfortably.” 


Catuttham. 


39.095. 95. Akuppasutta - 95. 


Unshakable 
10. Kakudhavagga - 10. With Kakudha 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu nacirasseva akuppam pativijjhati. 
“Mendicants, a mendicant who has five things will soon 
penetrate the unshakable. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu atthapatisambhidapatto 
hoti, dhammapatisambhidapatto hoti, 
niruttipatisambhidapatto hoti, 
patibhanapatisambhidapatto hoti, yathavimuttam 
cittam paccavekkhati. 

It’s when a mendicant has attained the textual analysis of 
meaning, text, terminology, and eloquence, and they review 
the extent of their mind’s freedom. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu nacirasseva akuppam 
pativijjhati”’ ti. 

A mendicant who has these five things will soon penetrate 
the unshakable.” 


Pancamam. 


2.096. 96. Sutadharasutta - 96. 
Remembering What You’ve 


Learned 
10. Kakudhavagga - 10. With Kakudha 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu anapanassatim asevanto nacirasseva 
akuppam pativijjhati. 

“Mendicants, a mendicant cultivating mindfulness of 
breathing who has five things will soon penetrate the 
unshakable. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu appattho hoti appakicco 
subharo susantoso jivitaparikkharesu; 

It’s when a mendicant has few requirements and duties, 
and is easily looked after and contented with life’s 
necessities. 


appaharo hoti anodarikattam anuyutto; 
They eat little, not devoted to filling their stomach. 


appamiddho hoti jagariyam anuyutto; 
They are rarely drowsy, and are dedicated to wakefulness. 


bahussuto hoti sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha; 


They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically. 


yathavimuttam cittam paccavekkhati. 
They review the extent of their mind’s freedom. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu anapanassatim asevanto 
nacirasseva akuppam pativijjhati” ti. 

A mendicant cultivating mindfulness of breathing who has 
these five things will soon penetrate the unshakable.” 


Chattham. 


9.097. 97. Kathasutta - 97. Talk 
10. Kakudhavagga - 10. With Kakudha 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu anapanassatim bhavento nacirasseva 
akuppam pativijjhati. 

“Mendicants, a mendicant developing mindfulness of 
breathing who has five things will soon penetrate the 
unshakable. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu appattho hoti appakicco 
subharo susantoso jivitaparikkharesu; 

It’s when a mendicant has few requirements and duties, 
and is easily looked after and contented with life’s 
necessities. 


appaharo hoti anodarikattam anuyutto; 
They eat little, not devoted to filling their stomach. 


appamiddho hoti jagariyam anuyutto; 
They are rarely drowsy, and are dedicated to wakefulness. 


yayam katha abhisallekhika cetovivaranasappaya, 
seyyathidam— 

They get to take part in talk about self-effacement that 
helps open the heart, when they want, without trouble or 
difficulty. That is, 


appicchakatha ... pe ... vimuttinanadassanakatha, 
evarupiya kathaya nikamalabhi hoti akicchalabhi 
akasiralabhi; 


talk about fewness of wishes, contentment, seclusion, 
keeping your distance, arousing energy, ethics, immersion, 
wisdom, freedom, and the knowledge and vision of freedom. 


yathavimuttam cittam paccavekkhati. 
They review the extent of their mind’s freedom. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu anapanassatim bhavento 
nacirasseva akuppam pativijjhati’ ti. 

A mendicant developing mindfulness of breathing who has 
these five things will soon penetrate the unshakable.” 


Sattamam. 


5.098. 98. Arannakasutta - 98. In 


the Wilderness 
10. Kakudhavagga - 10. With Kakudha 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu anapanassatim bahulikaronto nacirasseva 
akuppam pativijjhati. 

“Mendicants, a mendicant practicing mindfulness of 
breathing who has five things will soon penetrate the 
unshakable. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu appattho hoti appakicco 
subharo susantoso jivitaparikkharesu; 

It’s when a mendicant has few requirements and duties, 
and is easily looked after and contented with life’s 
necessities. 


appaharo hoti anodarikattam anuyutto; 
They eat little, not devoted to filling their stomach. 


appamiddho hoti jagariyam anuyutto; 
They are rarely drowsy, and are dedicated to wakefulness. 


arannako hoti pantasenasano; 
They live in the wilderness, in remote lodgings. 


yathavimuttam cittam paccavekkhati. 
They review the extent of their mind’s freedom. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu anapanassatim bahulikaronto 


nacirasseva akuppam pativijjhati” ti. 
A mendicant practicing mindfulness of breathing who has 
these five things will soon penetrate the unshakable.” 


Atthamam. 


9.099. 99. Sthasutta - 99. The 
Lion 
10. Kakudhavagga - 10. With Kakudha 


“Siho, bhikkhave, migaraja sayanhasamayam asaya 
nikkhamati; 

“Mendicants, towards evening the lion, king of beasts, 
emerges from his den, 


asaya nikkhamitva vijambhati; 
yawns, 


vijambhitva samanta catuddisam anuviloketi; 
looks all around the four directions, 


samanta catuddisam anuviloketva tikkhattum 
sihanadam nadati; 
and roars his lion’s roar three times. 


tikkhattum sihanadam naditva gocaraya pakkamati. 
Then he sets out on the hunt. 


So hatthissa cepi paharam deti, sakkaccanneva 
paharam deti, no asakkaccam; 
If he strikes an elephant, he does it carefully, not carelessly. 


mahimsassa cepi paharam deti, sakkaccanneva 
paharam deti, no asakkaccam; 
If he strikes a buffalo... 


gavassSa cepi paharam deti, saakkaccanneva paharam 
deti, no asakkaccam; 
a cow... 


dipissa cepi paharam deti, sakkaccanneva paharam 
deti, no asakkaccam; 
a leopard... 


khuddakanancepi pananam paharam deti antamaso 
sasabilaranampi, sakkaccanneva paharam deti, no 
asakkaccam. 

or any smaller creatures—even a hare or a cat—he does it 
carefully, not carelessly. 


Tam kissa hetu? 
Why is that? 


‘Ma me yoggapatho nassa’ti. 
Thinking: ‘May I not lose my way.’ 


Sthoti kho, bhikkhave, tathagatassetam adhivacanam 
arahato sammasambuddhassa. 

‘Lion’ is a term for the Realized One, the perfected one, the 
fully awakened Buddha. 


Yam kho, bhikkhave, tathagato parisaya dhammam 
deseti, idamassa hoti sthanadasmim. 

When the Realized One teaches Dhamma to an assembly, 
this is his lion’s roar. 


Bhikkhunancepi, bhikkhave, tathagato dhammam 
deseti, sakkaccanneva tathagato dhammam deseti, no 
asakkaccam; 

When the Realized One teaches the monks... 


bhikkhuninancepi, bhikkhave, tathagato dhammam 
deseti, sakkaccanneva tathagato dhammam deseti, no 
asakkaccam; 

nuns... 


upasakanancepi, bhikkhave, tathagato dhammam 
deseti, sakkaccanneva tathagato dhammam deseti, no 
asakkaccam; 

laymen... 


upasikanancepi, bhikkhave, tathagato dhammam 
deseti, sakkaccanneva tathagato dhammam deseti, no 
asakkaccam; 

laywomen ... 


puthujjananancepi, bhikkhave, tathagato dhammam 
deseti antamaso annabharanesadanampi, 
sakkaccanneva tathagato dhammam deseti, no 
asakkaccam. 

or ordinary people—even food-carriers and hunters—he 
teaches them carefully, not carelessly. 


Tam kissa hetu? 
Why is that? 


Dhammagaru, bhikkhave, tathagato 
dhammagaravo’ ti. 

Because the Realized One has respect and reverence for 
the teaching.” 


Navamam. 


5.100. 100. Kakudhatherasutta - 


100. With Kakudha 
10. Kakudhavagga - 10. With Kakudha 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosambiyam viharati 
ghositarame. 

At one time the Buddha was staying near Kosambi, in 
Ghosita’s Monastery. 


Tena kho pana samayena kakudho nama koliyaputto 
ayasmato mahamoggallanassa upatthako 
adhunakalankato annataram manomayam kayam 
upapanno. 

At that time the Koliyan named Kakudha—Venerable 
Mahamoggallana’s attendant—had recently passed away 
and been reborn in a certain host of mind-made gods. 


Tassa evarupo attabhavapatilabho hoti—seyyathapi 
nama dve va tini va magadhakani gamakkhettani. 
He was reincarnated in a life-form that was two or three 
times the size of a Magadhan village with its fields. 


So tena attabhavapatilabhena neva attanam no 
param byabadheti. 
But with that life-form he didn’t obstruct himself or others. 


Atha kho kakudho devaputto yenayasma 
mahamoggallano tenupasankami; upasankamitva 
ayasmantam mahamoggallanam abhivadetva 
ekamantam atthasi. Ekamantam thito kho kakudho 
devaputto ayasmantam mahamoggallanam etadavoca: 


Then the god Kakudha went up to Venerable 
Mahamoggallana, bowed, stood to one side. and said to him, 


“devadattassa, bhante, evarupam icchagatam uppajji: 
“Sir, this fixed desire arose in Devadatta: 


‘aham bhikkhusangham pariharissamz1'ti. 
‘T will lead the mendicant Sangha.’ 


Sahacittuppada ca, bhante, devadatto tassa iddhiya 
parihino’ ti. 

And as that thought arose, Devadatta lost that psychic 
power.” 


Idamavoca kakudho devaputto. 
That’s what the god Kakudha said. 


Idam vatva ayasmantam mahamoggallanam 
abhivadetva padakkhinam katva tatthevantaradhayi. 
Then he bowed and respectfully circled Mahamoggallana, 
keeping him on his right side, before vanishing right there. 


Atha kho ayasma mahamoggallano yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma mahamoggallano bhagavantam 
etadavoca: 

Then Mahamoggallana went up to the Buddha, bowed, sat 
down to one side, and told him what had happened. 


“Kakudho nama, bhante, koliyaputto mamam 
upatthako adhunakalankato annataram manomayam 
kayam upapanno hoti. 


Tassa evarupo attabhavapatilabho—seyyathapi nama 
dve va tini va magadhakani gamakkhettani. 


So tena attabhavapatilabhena neva attanam no 
param byabadheti. 


Atha kho, bhante, kakudho devaputto yenaham 
tenupasankami; upasankamitva mam abhivadetva 
ekamantam atthasi. Ekamantam thito kho, bhante, 
kakudho devaputto mam etadavoca: 


‘devadattassa, bhante, evarupam icchagatam uppajji 


aham bhikkhusangham pariharissamiti. 


Sahacittuppada ca, bhante, devadatto tassa iddhiya 
parihino’ti. 


Idamavoca, bhante, kakudho devaputto. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhay1’ ti. 


“Kim pana te, moggallana, kakudho devaputto cetasa 
ceto paricca vidito: 

“But Moggallana, did you comprehend the god Kakudha’s 
mind, and know that 


‘yam kinci kakudho devaputto bhasati sabbam tam 
tatheva hoti, no annatha’” ti? 
everything he says is correct and not otherwise?” 


“Cetasa ceto paricca vidito me, bhante, kakudho 
devaputto: 
“Indeed I did, sir.” 


‘yam kinci kakudho devaputto bhasati sabbam tam 
tatheva hoti, no annatha’”’ ti. 


“Rakkhassetam, moggallana, vacam. 
“Mark these words, Moggallana! 


Rakkhassetam, moggallana, vacam. 
Mark these words! 


Idani so moghapuriso attanava attanam 
patukarissati. 

Now that silly man Devadatta will expose himself by his own 
deeds. 


Pancime, moggallana, sattharo santo samvijjamana 
lokasmim. 

Moggallana, there are these five teachers found in the 
world. 


Katame panca? 
What five? 


Idha, moggallana, ekacco sattha aparisuddhasilo 
samano ‘parisuddhasilomhi'ti patijanati 
‘parisuddham me silam pariyodatam asamkilitthan’ti. 
Firstly, some teacher with impure conduct claims: ‘I am 
pure in ethics. My ethical conduct is pure, bright, 
uncorrupted.’ 


Tamenam savaka evam jananti: 
But their disciples know: 


‘ayam kho bhavam sattha aparisuddhasilo samano 
parisuddhasilomhi’ti patijanati ‘parisuddham me 
silam pariyodatam asamkilitthan’ ti. 


‘This teacher has impure ethical conduct, but claims to be 
ethically pure. 


Mayanceva kho pana gihinam aroceyyama, nassassa 
Manapam. 
They wouldn’t like it if we were to tell the laypeople. 


Yam kho panassa amanapam, katham nam mayam 
tena samudacareyyama: 
And how could we treat them in a way that they don’t like? 


‘sammannati kho pana 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena; 

But they consent to robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


yam tumo karissati tumova tena pannayissati’ti. 
A person will be recognized by their own deeds.’ 


Evarupam kho, moggallana, sattharam savaka silato 
rakkhanti; 

The disciples of such a teacher cover up their teacher’s 
conduct, 


evarupo ca pana Sattha savakehi silato rakkham 
paccasisati. (1) 
and the teacher expects them to do so. 


Puna caparam, moggallana, idhekacco sattha 
aparisuddhajivo samano ‘parisuddhajivomht ti 
patijanati ‘parisuddho me ajivo pariyodato 
asankilittho’ti. 

Furthermore, some teacher with impure livelihood claims: 
‘Tam pure in livelihood. My livelihood is pure, bright, 
uncorrupted.’ 


Tamenam savaka evam jananti: 
But their disciples know: 


‘ayam kho bhavam sattha aparisuddhajivo samano 
parisuddhajivomhi’ti patijanati ‘parisuddho me ajivo 
pariyodato asankilittho’ti. 

‘This teacher has impure livelihood, but claims to have pure 
livelihood. 


Mayanceva kho pana gihinam aroceyyama, nassassa 
Manapam. 
They wouldn’t like it if we were to tell the laypeople. 


Yam kho panassa amanapam, katham nam mayam 
tena samudacareyyama: 
And how could we treat them in a way that they don’t like? 


‘sammannati kho pana 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena; 

But they consent to robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


yam tumo karissati tumova tena pannayissati’ti. 
A person will be recognized by their own deeds.’ 


Evarupam kho, moggallana, sattharam savaka ajivato 
rakkhanti; 

The disciples of such a teacher cover up their teacher’s 
livelihood, 


evarupo Ca pana sattha savakehi ajivato rakkham 
paccasisati. (2) 
and the teacher expects them to do so. 


Puna caparam, moggallana, idhekacco sattha 
aparisuddhadhammadesano samano 
‘parisuddhadhammadesanomhi'ti patijanati 
‘parisuddha me dhammadesana pariyodata 
asankilittha’ ti. 

Furthermore, some teacher with impure teaching claims: ‘I 
am pure in teaching. My teaching is pure, bright, 
uncorrupted.’ 


Tamenam savaka evam jananti: 
But their disciples know: 


‘ayam kho bhavam sattha 
aparisuddhadhammadesano samano 
parisuddhadhammadesanomhri'ti patijanati 
‘parisuddha me dhammadesana pariyodata 
asankilittha’ti. 

‘This teacher has impure teaching, but claims to have pure 
teaching. 


Mayanceva kho pana gihinam aroceyyama, nassassa 
Manapam. 
They wouldn’t like it if we were to tell the laypeople. 


Yam kho panassa amanapam, katham nam mayam 
tena samudacareyyama: 
And how could we treat them in a way that they don’t like? 


‘sammannati kho pana 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena; 

But they consent to robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


yam tumo karissati tumova tena pannayissati’ti. 
A person will be recognized by their own deeds.’ 


Evarupam kho, moggallana, sattharam savaka 
dhammadesanato rakkhanti; 

The disciples of such a teacher cover up their teacher’s 
teaching, 


evarupo Ca pana sattha savakehi dhammadesanato 
rakkham paccasisati. (3) 
and the teacher expects them to do so. 


Puna caparam, moggallana, idhekacco sattha 
aparisuddhaveyyakarano samano 
‘parisuddhaveyyakaranomhi'ti patijanati 
‘parisuddham me veyyakaranam pariyodatam 
asankilitthan’ti. 

Furthermore, some teacher with impure answers claims: ‘I 
am pure in how I answer. My answers are pure, bright, 
uncorrupted.’ 


Tamenam savaka evam jananti: 
But their disciples know: 


‘ayam kho bhavam sattha aparisuddhaveyyakarano 
samano parisuddhaveyyakaranomhr'ti patijanati 
‘parisuddham me veyyakaranam pariyodatam 
asankilitthan’ti. 

‘This teacher has impure answers, but claims to have pure 
answers. 


Mayanceva kho pana gihinam aroceyyama, nassassa 
Manapam. 
They wouldn’t like it if we were to tell the laypeople. 


Yam kho panassa amanapam, katham nam mayam 
tena samudacareyyama: 
And how could we treat them in a way that they don’t like? 


‘sammannati kho pana 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena; 

But they consent to robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


yam tumo karissati tumova tena pannayissati’ti. 
A person will be recognized by their own deeds.’ 


Evarupam kho, moggallana, sattharam savaka 
veyyakaranato rakkhanti; 

The disciples of such a teacher cover up their teacher’s 
answers, 


evarupo Ca pana sattha savakehi veyyakaranato 
rakkham paccasisati. (4) 
and the teacher expects them to do so. 


Puna caparam, moggallana, idhekacco sattha 
aparisuddhananadassano samano 
‘parisuddhananadassanomhi'ti patijanati 
‘parisuddham me nanadassanam pariyodatam 
asankilitthan’ti. 

Furthermore, some teacher with impure knowledge and 
vision claims: ‘I am pure in knowledge and vision. My 
knowledge and vision are pure, bright, uncorrupted.’ 


Tamenam savaka evam jananti: 
But their disciples know: 


‘ayam kho bhavam sattha aparisuddhananadassano 
Samano parisuddhananadassanomhi'ti patijanati 
‘parisuddham me nanadassanam pariyodatam 
asankilitthan’ti. 


‘This teacher has impure knowledge and vision, but claims 
to have pure knowledge and vision. 


Mayanceva kho pana gihinam aroceyyama, nassassa 
Manapam. 
They wouldn’t like it if we were to tell the laypeople. 


Yam kho panassa amanapam, katham nam mayam 
tena samudacareyyama: 
And how could we treat them in a way that they don’t like? 


‘sammannati kho pana 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena; 

But they consent to robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


yam tumo karissati tumova tena pannayissati’ti. 
A person will be recognized by their own deeds.’ 


Evarupam kho, moggallana, sattharam savaka 
nanadassanato rakkhanti; 

The disciples of such a teacher cover up their teacher’s 
knowledge and vision, 


evarupo Ca pana sattha savakehi nanadassanato 
rakkham paccasisati. 
and the teacher expects them to do so. 


Ime kho, moggallana, panca sattharo santo 
Ssamvijjamana lokasmim. (5) 
These are the five teachers found in the world. 


Aham kho pana, moggallana, parisuddhasilo samano 
‘parisuddhasilomhi’ti patijanami ‘parisuddham me 
silam pariyodatam asankilitthan’ti. 


But Moggallana, I have pure ethical conduct, and I claim: ‘I 
am pure in ethical conduct. My ethical conduct is pure, 
bright, uncorrupted.’ 


Na ca mam savaka silato rakkhanti, na caham 
savakehi silato rakkham paccasisami. 

My disciples don’t cover up my conduct, and I don’t expect 
them to. 


Parisuddhajivo samano ‘parisuddhajivomhr'ti 
patijanami ‘parisuddho me ajivo pariyodato 
asankilittho’ti. 

I have pure livelihood, and I claim: ‘I am pure in livelihood. 
My livelihood is pure, bright, uncorrupted.’ 


Na ca mam savaka ajivato rakkhanti, na caham 
savakehi ajivato rakkham paccasisami. 

My disciples don’t cover up my livelihood, and I don’t expect 
them to. 


Parisuddhadhammadesano samano 
‘parisuddhadhammadesanomhi' ti patijanami 
‘parisuddha me dhammadesana pariyodata 
asankilittha’ti. 

I have pure teaching, and I claim: ‘I am pure in teaching. 
My teaching is pure, bright, uncorrupted.’ 


Na ca mam savaka dhammadesanato rakkhanti, na 
caham savakehi dhammadesanato rakkham 
paccasisami. 

My disciples don’t cover up my teaching, and I don’t expect 
them to. 


Parisuddhaveyyakarano samano 
‘parisuddhaveyyakaranomhi'ti patijanami 


‘parisuddham me veyyakaranam pariyodatam 
asankilitthan’ti. 

I have pure answers, and I claim: ‘I am pure in how I 
answer. My answers are pure, bright, uncorrupted.’ 


Na ca mam savaka veyyakaranato rakkhanti, na 
caham savakehi veyyakaranato rakkham paccasisami. 
My disciples don’t cover up my answers, and I don’t expect 
them to. 


Parisuddhananadassano samano 
‘parisuddhananadassanomhi'ti patijanami 
‘parisuddham me nanadassanam pariyodatam 
asankilitthan’ti. 

I have pure knowledge and vision, and I claim: ‘I am pure in 
knowledge and vision. My knowledge and vision are pure, 
bright, uncorrupted.’ 


Na ca mam savaka nanadassanato rakkhanti, na 
caham savakehi nanadassanato rakkham 
paccasisami” ti. 

My disciples don’t cover up my knowledge and vision, and I 
don’t expect them to.” 

Dasamam. 

Kakudhavaggo pancamo. 

Dve sampada byakaranam, 

phasu akuppapancamam; 


Sutam katha arannako, 


siho ca kakudho dasati. 


Dutiyo pannasako samatto. 


5.101. 101. Sarajjasutta - 101. 


Assurance 
11. Phasuviharavagga - 11. Living Comfortably 


“Pancime, bhikkhave, sekhavesarajjakarana dhamma. 
“Mendicants, these five qualities make a trainee assured. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu saddho hoti, silava hoti, 
bahussuto hoti, araddhaviriyo hoti, pannava hoti. 

It’s when a mendicant is faithful, ethical, learned, energetic, 
and wise. 


Yam, bhikkhave, assaddhassa sarajjam hoti, 
saddhassa tam sarajjam na hoti. 

A person of faith doesn’t have the insecurities of someone 
who lacks faith. 


Tasmayam dhammo sekhavesarajjakarano. 
So this quality makes a trainee assured. 


Yam, bhikkhave, dussilassa sarajjam hoti, silavato 
tam sarajjam na hoti. 

An ethical person doesn’t have the insecurities of someone 
who is unethical. 


Tasmayam dhammo sekhavesarajjakarano. 
So this quality makes a trainee assured. 


Yam, bhikkhave, appassutassa sarajjam hoti, 
bahussutassa tam sarajjam na hoti. 


A learned person doesn’t have the insecurities of a person 
of little learning. 


Tasmayam dhammo sekhavesarajjakarano. 
So this quality makes a trainee assured. 


Yam, bhikkhave, kusitassa sarajjam hoti, 
araddhaviriyassa tam sarajjam na hoti. 

An energetic person doesn’t have the insecurities of a lazy 
person. 


Tasmayam dhammo sekhavesarajjakarano. 
So this quality makes a trainee assured. 


Yam, bhikkhave, duppannassa sarajjam hoti, 
pannavato tam sarajjam na hoti. 

A wise person doesn’t have the insecurities of someone who 
is witless. 


Tasmayam dhammo sekhavesarajjakarano. 
So this quality makes a trainee assured. 


Ime kho, bhikkhave, panca sekhavesarajjakarana 
dhamma’ ti. 
These are the five qualities that make a trainee assured.” 


Pathamam. 


9.102. 102. Ussankitasutta - 102. 


Suspected 
11. Phasuviharavagga - 11. Living Comfortably 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu ussankitaparisankito hoti papabhikkhuti api 
akuppadhammopi. 

“Mendicants, even if a monk is of impeccable character, he 
might be suspected and distrusted as a ‘bad monk’ for five 
reasons. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu vesiyagocaro va hoti, 
vidhavagocaro va hoti, thullakumarikagocaro va hoti, 
pandakagocaro va hoti, bhikkhunigocaro va hoti. 

It’s when a monk frequently collects alms from prostitutes, 
widows, voluptuous girls, eunuchs, or nuns. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu ussankitaparisankito hoti 
papabhikkhuti api akuppadhammopi’ ti. 

Even if a monk is of impeccable character, he might be 
suspected and distrusted as a ‘bad monk’ for these five 
reasons.” 


Dutiyam. 


5.103. 103. Mahacorasutta - 103. 


A Master Thief 
11. Phasuviharavagga - 11. Living Comfortably 


“Pancahi, bhikkhave, angehi samannagato mahacoro 
sandhimpi chindati, nillopampi harati, ekagarikampi 
karoti, paripanthepi titthati. 

“Mendicants, a master thief with five factors breaks into 
houses, plunders wealth, steals from isolated buildings, and 
commits highway robbery. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, mahacoro visamanissito ca hoti, 
gahananissito ca, balavanissito ca, bhogacagli Ca, 
ekacari Ca. 

A master thief relies on rough ground, on thick cover, and 
on powerful individuals; they pay bribes, and they act alone. 


Kathanca, bhikkhave, mahacoro visamanissito hoti? 
And how does a master thief rely on rough ground? 


Idha, bhikkhave, mahacoro nadividuggam va nissito 
hoti pabbatavisamam va. 

It’s when a master thief relies on inaccessible riverlands or 
rugged mountains. 


Evam kho, bhikkhave, mahacoro visamanissito hoti. 
That’s how a master thief relies on rough ground. 


Kathanca, bhikkhave, mahacoro gahananissito hoti? 
And how does a master thief rely on thick cover? 


Idha, bhikkhave, mahacoro tinagahanam va nissito 
hoti rukkhagahanam va rodham va mahavanasandam 
va. 

It’s when a master thief relies on thick grass, thick trees, a 
ridge, or a large dense wood. 


Evam kho, bhikkhave, mahacoro gahananissito hoti. 
That’s how a master thief relies on thick cover. 


Kathanca, bhikkhave, mahacoro balavanissito hoti? 
And how does a master thief rely on powerful individuals? 


Idha, bhikkhave, mahacoro rajanam va 
rajamahamattanam va nissito hoti. 
It’s when a master thief relies on rulers or their ministers. 


Tassa evam hoti: 
They think: 


‘sace mam koci kinci vakkhati, ime me rajano va 
rajamahamatta va pariyodhaya attham bhanissanti’ti. 
‘If anyone accuses me of anything, these rulers or their 
ministers will speak in my defense in the case.’ 


Sace nam koci kinci aha, tyassa rajano va 
rajamahamatta va pariyodhaya attham bhananti. 
And that’s exactly what happens. 


Evam kho, bhikkhave, mahacoro balavanissito hoti. 
That’s how a master thief relies on powerful individuals. 


Kathanca, bhikkhave, mahacoro bhogacagji hoti? 
And how does a master thief pay bribes? 


Idha, bhikkhave, mahacoro addho hoti mahaddhano 
mahabhogo. 


It’s when a master thief is rich, affluent, and wealthy. 


Tassa evam hoti: 
They think: 


‘sace mam koci kinci vakkhati, ito bhogena 
patisantharissam1’ti. 
‘If anyone accuses me of anything, I’ll settle it with a bribe.’ 


Sace nam koci kinci aha, tato bhogena 
patisantharati. 
And that’s exactly what happens. 


Evam kho, bhikkhave, mahacoro bhogacag1 hoti. 
That’s how a master thief pays bribes. 


Kathanca, bhikkhave, mahacoro ekacari hoti? 
And how does a master thief act alone? 


Idha, bhikkhave, mahacoro ekakova gahanani katta 
hoti. 
It’s when a master thief carries out robbery all alone. 


Tam kissa hetu? 
Why is that? 


‘Ma me guyhamanta bahiddha sambhedam 
agamamsu’ti. 
So that their secret plans are not leaked to others. 


Evam kho, bhikkhave, mahacoro ekacari hoti. 
That’s how a master thief acts alone. 


Imehi kho, bhikkhave, pancahangehi samannagato 
mahacoro sandhimpi chindati nillopampi harati 
ekagarikampi karoti paripanthepi titthati. 


A master thief with these five factors breaks into houses, 
plunders wealth, steals from isolated buildings, and 
commits highway robbery. 


Evamevam kho, bhikkhave, pancahi dhammehi 
Samannagato papabhikkhu khatam upahatam 
attanam pariharati, savajjo ca hoti sanuvajjo 
vinnunam, bahunca apunnam pasavati. 

In the same way, when a bad mendicant has five factors, 
they keep themselves broken and damaged. They deserve 
to be blamed and criticized by sensible people, and they 
make much bad karma. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, papabhikkhu visamanissito ca hoti, 
gahananissito ca, balavanissito ca, bhogacagli Ca, 
ekacari Ca. 

A bad mendicant relies on rough ground, on thick cover, 
and on powerful individuals; they pay bribes, and they act 
alone. 


Kathanca, bhikkhave, papabhikkhu visamanissito 
hoti? 
And how does a bad mendicant rely on rough ground? 


Idha, bhikkhave, papabhikkhu visamena 
kayakammena samannagato hoti, visamena 
vacikammena samannagato hoti, visamena 
manokammena samannagato hoti. 

It’s when a bad mendicant has unethical conduct by way of 
body, speech, and mind. 


Evam kho, bhikkhave, papabhikkhu visamanissito 
hoti. 


That’s how a bad mendicant relies on rough ground. 


Kathanca, bhikkhave, papabhikkhu gahananissito 
hoti? 
And how does a bad mendicant rely on thick cover? 


Idha, bhikkhave, papabhikkhu micchaditthiko hoti 
antaggahikaya ditthiya samannagato. 

It’s when a bad mendicant has wrong view, he’s attached to 
an extremist view. 


Evam kho, bhikkhave, papabhikkhu gahananissito 
hoti. 
That’s how a bad mendicant relies on thick cover. 


Kathanca, bhikkhave, papabhikkhu balavanissito 
hoti? 

And how does a bad mendicant rely on powerful 
individuals? 


Idha, bhikkhave, papabhikkhu rajanam va 
rajamahamattanam va nissito hoti. 

It’s when a bad mendicant relies on rulers or their 
ministers. 


Tassa evam hoti: 
They think: 


‘sace mam koci kinci vakkhati, ime me rajano va 
rajamahamatta va pariyodhaya attham bhanissanti’ti. 
‘If anyone accuses me of anything, these rulers or their 
ministers will speak in my defense in the case.’ 


Sace nam koci kinci aha, tyassa rajano va 
rajamahamatta va pariyodhaya attham bhananti. 
And that’s exactly what happens. 


Evam kho, bhikkhave, papabhikkhu balavanissito 
hoti. 
That’s how a bad mendicant relies on powerful individuals. 


Kathanca, bhikkhave, papabhikkhu bhogacagi hoti? 
And how does a bad mendicant pay bribes? 


Idha, bhikkhave, papabhikkhu labhi hoti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

It’s when a bad mendicant receives robes, alms-food, 
lodgings, and medicines and supplies for the sick. 


Tassa evam hoti: 
They think: 


‘sace mam koci kinci vakkhati, ito labhena 
patisantharissamz1'ti. 
‘If anyone accuses me of anything, I’ll settle it with a bribe.’ 


Sace nam koci kinci aha, tato labhena patisantharati. 
And that’s exactly what happens. 


Evam kho, bhikkhave, papabhikkhu bhogacagi hoti. 
That’s how a bad mendicant pays bribes. 


Kathanca, bhikkhave, papabhikkhu ekacari hoti? 
And how does a bad mendicant act alone? 


Idha, bhikkhave, papabhikkhu ekakova paccantimesu 
janapadesu nivasam kappeti. 
It’s when a bad mendicant dwells alone in the borderlands. 


So tattha kulani upasankamanto labham labhati. 
They visit families there to get material possessions. 


Evam kho, bhikkhave, papabhikkhu ekacar1 hoti. 
That’s how a bad mendicant acts alone. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato papabhikkhu khatam upahatam 
attanam pariharati, savajjo ca hoti sanuvajjo 
vinnunam, bahunca apunnam pasavati” ti. 

When a bad mendicant has these five factors, they keep 
themselves broken and damaged. They deserve to be 
blamed and criticized by sensible people, and they make 
much bad karma.” 


Tatiyam. 


39.104. 104. 
Samanasukhumalasutta - 104. 


An Exquisite Ascetic of Ascetics 
11. Phasuviharavagga - 11. Living Comfortably 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu samanesu samanasukhumalo hoti. 
“Mendicants, a mendicant with five qualities is an exquisite 
ascetic of ascetics. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu yacitova bahulam civaram 
paribhunjati, appam ayacito; yacitova bahulam 
pindapatam paribhunjati, appam ayacito; yacitova 
bahulam senasanam paribhunjati, appam ayacito; 
yacitova bahulam gilanapaccayabhesajjaparikkharam 
paribhunjati, appam ayacito. 

It’s when a mendicant usually uses only what they’ve been 
invited to accept—robes, alms-food, lodgings, and 
medicines and supplies for the sick—rarely using them 
without invitation. 


Yehi kho pana sabrahmacarthi saddhim viharati, 
tyassa manapeneva bahulam kayakammena 
Samudacaranti, appam amanapena; manapeneva 
bahulam vacikammena samudacaranti, appam 
amanapena; manapeneva bahulam manokammena 
Samudacaranti, appam amanapena; 

When living with other spiritual practitioners, they usually 
treat them agreeably by way of body, speech, and mind, and 
rarely disagreeably. 


Manapamyeva upaharam upaharanti, appam 
amanapam. 

And they usually present them with agreeable things, rarely 
with disagreeable ones. 


Yani kho pana tani vedayitani pittasamutthanani va 
semhasamutthanani va vatasamutthanani va 
sannipatikani va utuparinamajani va 
visamapariharajani va opakkamikani va 
kammavipakajani va, tanissa na bahudeva uppajjanti. 
They’re healthy, so the various unpleasant feelings— 
stemming from disorders of bile, phlegm, wind, or their 
conjunction; or caused by change in weather, by not taking 
care of themselves, by overexertion, or as the result of past 
deeds—usually don’t come up. 


Appabadho hoti, catunnam jhananam 
abhicetasikanam ditthadhammasukhaviharanam 
nikamalabhi hoti akicchalabhi akasiralabhi, 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

And they realize the undefiled freedom of heart and 
freedom by wisdom in this very life. And they live having 
realized it with their own insight due to the ending of 
defilements. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu samanesu samanasukhumalo 
hoti. 

A mendicant with these five qualities is an exquisite ascetic 
of ascetics. 


Yanhi tam, bhikkhave, samma vadamano vadeyya: 
‘Samanesu samanasukhumalo’ti, mameva tam, 
bhikkhave, saamma vadamano vadeyya: ‘Samanesu 
samanasukhumalo’ti. 

And if anyone should be rightly called an exquisite ascetic of 
ascetics, it’s me. 


Ahanhi, bhikkhave, yacitova bahulam civaram 
paribhunjami, appam ayacito; yacitova bahulam 
pindapatam paribhunjami, appam ayacito; yacitova 
bahulam senasanam paribhunjami, appam ayacito; 
yacitova bahulam gilanapaccayabhesajjaparikkharam 
paribhunjami, appam ayacito. 

For I usually use only what I’ve been invited to accept. 


Yehi kho pana bhikkhuhi saddhim viharami, te mam 
manapeneva bahulam kayakammena samudacaranti, 
appam amanapena; manapeneva bahulam 
vacikammena samudacaranti, appam amanapena; 
manapeneva bahulam manokammena samudacaranti, 
appam amanapena; 

When living with other spiritual practitioners, I usually 
treat them agreeably. 


Manapamyeva upaharam upaharanti, appam 
aMmanapam. 
And I usually present them with agreeable things. 


Yani kho pana tani vedayitani— pittasamutthanani va 
semhasamutthanani va vatasamutthanani va 
sannipatikani va utuparinamajani va 
visamapariharajani va opakkamikani va 
kammavipakajani va—tani me na bahudeva 
uppajjanti. Appabadhohamasmi. 

I’m healthy. 


catunnam kho panasmi jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi 
akicchalabhi akasiralabh1, 

I get the four absorptions when I want, without trouble or 
difficulty. 


asavanam khaya ... pe ... sacchikatva upasampajja 
viharami. 

And I’ve realized the undefiled freedom of heart and 
freedom by wisdom in this very life. 


Yanhi tam, bhikkhave, samma vadamano vadeyya: 
‘Samanesu samanasukhumalo’ti, mameva tam, 
bhikkhave, samma vadamano vadeyya: ‘Samanesu 
samanasukhumalo’” ti. 

So if anyone should be rightly called an exquisite ascetic of 
ascetics, it’s me.” 


Catuttham. 


5.105. 105. Phasuviharasutta - 
105. Living Comfortably 


11. Phasuviharavagga - 11. Living Comfortably 


“Pancime, bhikkhave, phasuvihara. 
“Mendicants, there are these five ways of living comfortably. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhuno mettam kayakammam 
paccupatthitam hoti sabrahmacarisu avi ceva raho 
ca, mettam vacikammam ... mettam manokammam 
paccupatthitam hoti sabrahmacarisu avi ceva raho 
Ca. 

It’s when a mendicant consistently treats their spiritual 
companions with kindness by way of body, speech, and 
mind, both in public and in private. 


Yani tani silani akhandani acchiddani asabalani 
akammasani bhujissani vinnuppasatthani 
aparamatthani samadhisamvattanikani, tatharupehi 
silehi silasamannagato viharati sabrahmacarihi avi 
ceva raho Ca. 

They live according to the precepts shared with their 
Spiritual companions, both in public and in private. Those 
precepts are unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Yayam ditthi ariya niyyanika niyyati takkarassa 
samma dukkhakkhayaya, tatharupaya ditthiya 
ditthisamannagato viharati sabrahmacarthi avi ceva 
raho Ca. 


They live according to the view shared with their spiritual 
companions, both in public and in private. That view is 
noble and emancipating, and brings one who practices it to 
the complete ending of suffering. 


Ime kho, bhikkhave, panca phasuvihara’” ti. 
These are the five ways of living comfortably.” 


Pancamam. 


5.106. 106. Anandasutta - 106. 


With Ananda 
11. Phasuviharavagga - 11. Living Comfortably 


Ekam samayam bhagava kosambiyam viharati 
ghositarame. 

At one time the Buddha was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him, 


“Kittavata nu kho, bhante, bhikkhu samghe 
viharanto phasum vihareyya’” ti? 

“Sir, how could a mendicant live comfortably while staying 
in a monastic community?” 


“Yato kho, ananda, bhikkhu attana silasampanno 
hoti, no param adhisile sampavatta; 

“It’s when a mendicant is accomplished in their own ethical 
conduct, but they don’t motivate others to be ethical. 


ettavatapi kho, ananda, bhikkhu samghe viharanto 
phasum vihareyya’ ti. 

That’s how a mendicant could live comfortably while staying 
in a monastic community.” 


“Siya pana, bhante, annopi pariyayo yatha bhikkhu 
samghe viharanto phasum vihareyya’” ti? 


“But sir, could there be another way for a mendicant to live 
comfortably while staying in a monastic community?” 


“Siya, ananda. 
“There could, Ananda. 


Yato kho, ananda, bhikkhu attana silasampanno hoti, 
no param adhisile sampavatta; 

It’s when a mendicant is accomplished in their own ethical 
conduct, but they don’t motivate others to be ethical. 


attanupekkhi ca hoti, no paranupekkhi; 
And they watch themselves, but don’t watch others. 


ettavatapi kho, ananda, bhikkhu samghe viharanto 
phasum vihareyya’ ti. 

That’s how a mendicant could live comfortably while staying 
in a monastic community.” 


“Siya pana, bhante, annopi pariyayo yatha bhikkhu 
sanghe viharanto phasum vihareyya’” ti? 

“But sir, could there be another way for a mendicant to live 
comfortably while staying in a monastic community?” 


“Siya, ananda. 
“There could, Ananda. 


Yato kho, ananda, bhikkhu attana silasampanno hoti, 
no param adhisile sampavatta; 

It’s when a mendicant is accomplished in their own ethical 
conduct, but they don’t motivate others to be ethical. 


attanupekkhi ca hoti, no paranupekkhi; 
And they watch themselves, but don’t watch others. 


apannato ca hoti, tena ca apannatakena no 
paritassati; 
And they’re not well-known, but aren’t bothered by that. 


ettavatapi kho, ananda, bhikkhu sanghe viharanto 
phasum vihareyya’ ti. 

That’s how a mendicant could live comfortably while staying 
in a monastic community.” 


“Siya pana, bhante, annopi pariyayo yatha bhikkhu 
samghe viharanto phasum vihareyya’” ti? 

“But sir, could there be another way for a mendicant to live 
comfortably while staying in a monastic community?” 


“Siya, ananda. 
“There could, Ananda. 


Yato kho, ananda, bhikkhu attana silasampanno hoti, 
no param adhisile sampavatta; 

It’s when a mendicant is accomplished in their own ethical 
conduct, but they don’t motivate others to be ethical. 


attanupekkhi ca hoti, no paranupekkhi; 
And they watch themselves, but don’t watch others. 


apannato ca hoti, tena ca apannatakena no 
paritassati; 
And they’re not well-known, but aren’t bothered by that. 


catunnanca jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabh1 hoti 
akicchalabhi akasiralabhi; 

And they get the four absorptions—blissful meditations in 
the present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


ettavatapi kho, ananda, bhikkhu samghe viharanto 
phasum vihareyya’ ti. 

That’s how a mendicant could live comfortably while staying 
in a monastic community.” 


“Siya pana, bhante, annopi pariyayo yatha bhikkhu 
samghe viharanto phasum vihareyya’” ti? 

“But sir, might there be another way for a mendicant to live 
comfortably while staying in a monastic community?” 


“Siya, ananda. 
“There could, Ananda. 


Yato kho, ananda, bhikkhu attana silasampanno hoti, 
no param adhisile sampavatta; 

It’s when a mendicant is accomplished in their own ethical 
conduct, but they don’t motivate others to be ethical. 


attanupekkhi ca hoti, no paranupekkhi; 
And they watch themselves, but don’t watch others. 


apannato ca hoti, tena ca apannatakena no 
paritassati; 
And they’re not well-known, but aren’t bothered by that. 


catunnanca jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi; 

And they get the four absorptions—blissful meditations in 
the present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavananca khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati; 


And they realize the undefiled freedom of heart and 
freedom by wisdom in this very life. And they live having 
realized it with their own insight due to the ending of 
defilements. 


ettavatapi kho, ananda, bhikkhu samghe viharanto 
phasum vihareyya. 

That’s how a mendicant could live comfortably while staying 
in a monastic community. 


Imamha caham, ananda, phasuvihara anno 
phasuviharo uttaritaro va panitataro va natthiti 
vadami1" ti. 

And I say that there is no better or finer way of living 
comfortably than this.” 


Chattham. 


9.107. 107. Silasutta - 107. 


Ethics 
11. Phasuviharavagga - 11. Living Comfortably 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu ahuneyyo hoti pahuneyyo dakkhineyyo 
anjalikaraniyo anuttaram punnakkhettam lokassa. 
“Mendicants, a mendicant with five factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu silasampanno hoti, 
samadhisampanno hoti, pannasampanno hoti, 
vimuttisampanno hoti, vimuttinanadassanasampanno 
hoti. 

It’s when a mendicant is accomplished in ethics, immersion, 
wisdom, freedom, and the knowledge and vision of freedom. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these five qualities is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Sattamam. 


5.108. 108. Asekhasutta - 108. 


An adept 
11. Phasuviharavagga - 11. Living Comfortably 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu ahuneyyo hoti pahuneyyo dakkhineyyo ... pe 
... anuttaram punnakkhettam lokassa. 

“Mendicants, a mendicant with five factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi, pancahi? 
What five? 


Idha, bhikkhave, bhikkhu asekhena silakkhandhena 
samannagato hoti, asekhena samadhikkhandhena 
samannagato hoti, asekhena pannakkhandhena 
samannagato hoti, asekhena vimuttikkhandhena 
samannagato hoti, asekhena 
vimuttinanadassanakkhandhena samannagato hoti. 
It’s when they have the entire spectrum of the master’s 
ethics, immersion, wisdom, freedom, and knowledge and 
vision of freedom. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 

A mendicant with these five qualities ... is the supreme field 
of merit for the world.” 


Atthamam. 


5.109. 109. Catuddisasutta - 


109. All Four Directions 
11. Phasuviharavagga - 11. Living Comfortably 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu catuddiso hoti. 

“Mendicants, a mendicant with five qualities has all four 
directions covered. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu; 

It’s when mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


bahussuto hoti sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha; 

They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 


mentally scrutinizing them, and comprehending them 
theoretically. 


santuttho hoti 
itaritaracivarapindapatasenasanagilanappaccayabhes 
ajjaparikkharena; 

They’re content with any kind of robes, alms-food, lodgings, 
and medicines and supplies for the sick. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi; 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Imehi, kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu catuddiso hoti’ ti. 

A mendicant with these five qualities has all four directions 
covered.” 


Navamam. 


5.110. 110. Arannasutta - 110. 


Wilderness 
11. Phasuviharavagga - 11. Living Comfortably 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu alam arannavanapatthani pantani 
senasanani patisevitum. 

“Mendicants, when a mendicant has five qualities they’re 
ready to frequent remote lodgings in the wilderness and 
the forest. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu; 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


bahussuto hoti ... pe ... ditthiya suppatividdha; 
They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s totally 
full and pure. They are very learned in such teachings, 
remembering them, reciting them, mentally scrutinizing 
them, and understanding them with right view. 


araddhaviriyo viharati thamava dalhaparakkamo 
anikkhittadhuro kusalesu dhammesu; 

They live with energy roused up for giving up unskillful 
qualities and gaining skillful qualities. They’re strong, 


staunchly vigorous, not slacking off when it comes to 
developing skillful qualities. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi; 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu alam arannavanapatthani 
pantani senasanani patisevitun’ ti. 

When a mendicant has these five qualities they’re ready to 
frequent remote lodgings in the wilderness and the forest.” 
Dasamam. 

Phasuviharavaggo pathamo. 

Sarajjam sankito coro, 

Sukhumalam phasu pancamam; 


Ananda silasekha Ca, 


Catuddiso arannena cati. 


9.111. 111. Kulupakasutta - 111. 
Visiting Families 
12. Andhakavindavagga - 12. At Andhakavinda 


“Pancahi, bhikkhave, dhammehi samannagato 
kulupako bhikkhu kulesu appiyo ca hoti amanapo ca 
agaru ca abhavantyo Ca. 

“Mendicants, a mendicant with five qualities who visits 
families is unlikable and unlovable, not respected or 
admired. 


Katamehi pancahi? 
What five? 


Asanthavavissasi ca hoti, anissaravikappi Ca, 
vissatthupasevi ca, upakannakajappi ca, atiyacanako 
Ca. 

They act as though they're close to people they hardly 
know. They give away things they don’t own. They over- 
associate with close friends. They whisper in the ear. And 
they ask for too much. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato kulupako bhikkhu kulesu appiyo ca 
hoti amanapo Ca agaru ca abhavaniyo Ca. 

A mendicant with these five qualities who visits families is 
unlikable and unlovable, not respected or admired. 


Pancahi, bhikkhave, dhammehi samannagato 
kulupako bhikkhu kulesu piyo ca hoti manapo ca 
garu ca bhavaniyo Ca. 

A mendicant with five qualities who visits families is dear 
and beloved, respected and admired. 


Katamehi pancahi? 
What five? 


Na asanthavavissasi ca hoti, na anissaravikappi Ca, 
na vissatthupasevi ca, na upakannakajappi ca, na 
atiyacanako Ca. 

They don’t act as though they're close to people they hardly 
know. They don’t give away things they don’t own. They 
don’t over-associate with close friends. They don’t whisper 
in the ear. And they don’t ask for too much. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato kulupako bhikkhu kulesu piyo ca hoti 
Manapo Ca garu ca bhavaniyo ca” ti. 

A mendicant with these five qualities who visits families is 
dear and beloved, respected and admired.” 


Pathamam. 


9.112. 112. Pacchasamanasutta - 
112. An Ascetic to Follow Behind 


on Almsround 
12. Andhakavindavagga - 12. At Andhakavinda 


“Pancahi, bhikkhave, dhammehi samannagato 
pacchasamano na adatabbo. 

“Mendicants, you shouldn’t take an ascetic with five 
qualities to follow behind on almsround. 


Katamehi pancahi? 
What five? 


Atidure va gacchati accasanne va, na 
pattapariyapannam ganhati, apattisamanta 
bhanamanam na nivareti, bhanamanassa antarantara 
katham opateti, duppanno hoti jalo elamugo. 

They walk too far away or too close behind. They don’t take 
your bowl when it’s full. They don’t warn you when your 
speech is bordering on an offense. They keep on 
interrupting while you’re speaking. And they’re witless, 
dull, and stupid. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato pacchasamano na adatabbo. 

You shouldn’t take an ascetic with these five qualities to 
follow behind on almsround. 


Pancahi, bhikkhave, dhammehi samannagato 
pacchasamano adatabbo. 

You should take an ascetic with five qualities to follow 
behind on almsround. 


Katamehi pancahi? 


What five? 


Natidure gacchati na accasanne, pattapariyapannam 
ganhati, apattisamanta bhanamanam nivareti, 
bhanamanassa na antarantara katham opateti, 
pannava hoti ajalo anelamugo. 

They don’t walk too far away or too close behind. They take 
your bowl when it is full. They warn you when your speech 
is bordering on an offense. They don’t interrupt while 
you’re speaking. And they’re wise, bright, and clever. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato pacchasamano adatabbo’ ti. 

You should take an ascetic with these five qualities to follow 
behind on almsround.” 


Dutiyam. 


5.113. 113. Sammasamadhisutta 


- 113. Right Immersion 
12. Andhakavindavagga - 12. At Andhakavinda 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu abhabbo sammasamadhim upasampajja 
viharitum. 

“Mendicants, a mendicant who has five qualities can’t enter 
and remain in right immersion. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu akkhamo hoti rupanam, 
akkhamo saddanam, akkhamo gandhanam, akkhamo 
rasanam, akkhamo photthabbanam. 

It’s when a mendicant can’t endure sights, sounds, smells, 
tastes, and touches. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu abhabbo sammasamadhim 
upasampajja viharitum. 

A mendicant who has these five qualities can’t enter and 
remain in right immersion. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu bhabbo sammasamadhim upasampajja 
viharitum. 

A mendicant who has five qualities can enter and remain in 
right immersion. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu khamo hoti rupanam, 
khamo saddanam, khamo gandhanam, khamo 
rasanam, khamo photthabbanam. 

It’s when a mendicant can endure sights, sounds, smells, 
tastes, and touches. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu bhabbo sammasamadhim 
upasampajja viharitun’” ti. 

A mendicant who has these five qualities can enter and 
remain in right immersion.” 


Tatiyam. 


5.114. 114. Andhakavindasutta - 


114. At Andhakavinda 
12. Andhakavindavagga - 12. At Andhakavinda 


Ekam samayam bhagava magadhesu viharati 
andhakavinde. 

At one time the Buddha was staying in the land of the 
Magadhans at Andhakavinda. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him: 


“Ye te, ananda, bhikkhu nava acirapabbajita 
adhunagata imam dhammavinayam, te vo, ananda, 
bhikkhu pancasu dhammesu samadapetabba 
nivesetabba patitthapetabba. 

“Ananda, those mendicants who are junior, recently gone 
forth, newly come to this teaching and training should be 
encouraged, supported, and established in five things. 


Katamesu pancasu? 
What five? 


‘Etha tumhe, avuso, silava hotha, 
patimokkhasamvarasamvuta viharatha 
acCaragocarasampanna anumattesu vajjesu 
bhayadassavino, samadaya sikkhatha sikkhapadesu’ ti 
—iti patimokkhasamvare samadapetabba nivesetabba 
patitthapetabba. 


They should be encouraged, supported, and established in 
restraint in the monastic code: ‘Reverends, please be 
ethical. Live restrained in the code of conduct, conducting 
yourselves well and seeking alms in suitable places. Seeing 
danger in the slightest fault, keep the rules you’ve 
undertaken.’ 


‘Etha tumhe, avuso, indriyesu guttadvara viharatha 
arakkhasatino nipakkasatino, sarakkhitamanasa 
satarakkhena cetasa samannagata’ti—iti 
indriyasamvare samadapetabba nivesetabba 
patitthapetabba. 

They should be encouraged, supported, and established in 
sense restraint: ‘Reverends, please live with sense doors 
guarded, mindfully alert and on guard, with protected 
mind, having a heart protected by mindfulness.’ 


‘Etha tumhe, avuso, appabhassa hotha, bhasse 
pariyantakarino’ti—iti bhassapariyante 
Samadapetabba nivesetabba patitthapetabba. 

They should be encouraged, supported, and established in 
limiting their speech: ‘Reverends, please speak little. Puta 
limit on your speech.’ 


‘Etha tumhe, avuso, arannika hotha, 
arannavanapatthani pantani senasanani 
patisevatha’ti—iti kayavupakase samadapetabba 
nivesetabba patitthapetabba. 

They should be encouraged, supported, and established in 
retreat: ‘Reverends, please live in the wilderness. Frequent 
remote lodgings in the wilderness and the forest.’ 


‘Etha tumhe, avuso, saammaditthika hotha 
Sammadassanena samannagata’ti—iti sammadassane 
samadapetabba nivesetabba patitthapetabba. 


They should be encouraged, supported, and established in 
right perspective: ‘Reverends, please hold right view and 
have right perspective.’ 


Ye te, ananda, bhikkhu nava acirapabbajita 
adhunagata imam dhammavinayam, te vo, ananda, 
bhikkhu imesu pancasu dhammesu samadapetabba 
nivesetabba patitthapetabba’ ti. 

Those mendicants who are junior, recently gone forth, 
newly come to this teaching and training should be 
encouraged, supported, and established in these five 
things.” 


Catuttham. 


5.115. 115. Maccharinisutta - 


115. Stingy 
12. Andhakavindavagga - 12. At Andhakavinda 


“Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam niraye. 
“Mendicants, a nun with five qualities is cast down to hell. 


Katamehi pancahi? 
What five? 


Avasamaccharini hoti, kulamaccharini hoti, 
labhamaccharin1 hoti, vannamaccharini hoti, 
dhammamaccharin1 hoti. 

She is stingy with dwellings, families, material possessions, 
praise, and the teaching. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
niraye. 

A nun with these five qualities is cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam sagge. 
A nun with five qualities is raised up to heaven. 


Katamehi pancahi? 
What five? 


Na avasamaccharini1 hoti, na kulamaccharini hoti, na 
labhamaccharin1 hoti, na vannamaccharin1 hoti, na 
dhammamaccharini hoti. 

She is not stingy with dwellings, families, material 
possessions, praise, or the teaching. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
sagge’” ti. 

A nun with these five qualities is raised up to heaven.” 


Pancamam. 


9.116. 116. Vannanasutta - 116. 


Praise 
12. Andhakavindavagga - 12. At Andhakavinda 


“Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam niraye. 
“Mendicants, a nun with five qualities is cast down to hell. 


Katamehi pancahi? 
What five? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati, 

Without examining or scrutinizing, she praises those 
deserving of criticism, 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati, 
and criticizes those deserving of praise. 


ananuvicca apariyogahetva appasadaniye thane 
pasadam upadamseti, 
She arouses faith in things that are dubious, 


ananuvicca apariyogahetva pasadaniye thane 
appasadam upadamseti, 
and doesn’t arouse faith in things that are inspiring. 


saddhadeyyam vinipateti. 
And she wastes gifts given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
niraye. 


A nun with these five qualities is cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam sagge. 
A nun with five qualities is raised up to heaven. 


Katamehi pancahi? 
What five? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati, 

After examining and scrutinizing, she criticizes those 
deserving of criticism, 


anuvicca pariyogahetva vannarahassa vannam 
bhasati, 
and praises those deserving of praise. 


anuvicca pariyogahetva appasadantye thane 
appasadam upadamseti, 
She doesn’t arouse faith in things that are dubious, 


anuvicca pariyogahetva pasadaniye thane pasadam 
upadamseti, 
and does arouse faith in things that are inspiring. 


saddhadeyyam na vinipateti. 
And she doesn’t waste gifts given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
Ssagge’” ti. 

A nun with these five qualities is raised up to heaven.” 


Chattham. 


5.117.117. Issukinisutta - 117. 


Jealous 
12. Andhakavindavagga - 12. At Andhakavinda 


“Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam niraye. 
“Mendicants, a nun with five qualities is cast down to hell. 


Katamehi pancahi? 
What five? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati, 

Without examining or scrutinizing, she praises those 
deserving of criticism, 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati, 
and criticizes those deserving of praise. 


issukin1 ca hoti, 
She is jealous, 


maccharini Ca, 
stingy, 


saddhadeyyam vinipateti. 
and wastes gifts given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
niraye. 

A nun with these five qualities is cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam sagge. 
A nun with five qualities is raised up to heaven. 


Katamehi pancahi? 
What five? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati, 

After examining and scrutinizing, she criticizes those 
deserving of criticism, 


anuvicca pariyogahetva vannarahassa vannam 
bhasati, 
and praises those deserving of praise. 


anissukini ca hoti, 
She is not jealous, 


amaccharini Ca, 
or stingy, 


saddhadeyyam na vinipateti. 
and doesn’t waste gifts given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
sagge’” ti. 

A nun with these five qualities is raised up to heaven.” 


Sattamam. 


9.118. 118. Micchaditthikasutta 


- 118. Having Wrong View 
12. Andhakavindavagga - 12. At Andhakavinda 


“Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam niraye. 
“Mendicants, a nun with five qualities is cast down to hell. 


Katamehi pancahi? 
What five? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati, 

Without examining or scrutinizing, she praises those 
deserving of criticism, 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati, 
and criticizes those deserving of praise. 


micchaditthika ca hoti, 
She has wrong view 


micchasankappa Ca, 
and wrong thought, 


saddhadeyyam vinipateti. 
and wastes gifts given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
niraye. 

A nun with these five qualities is cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam sagge. 
A nun with five qualities is raised up to heaven. 


Katamehi pancahi? 
What five? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati, 

After examining and scrutinizing, she criticizes those 
deserving of criticism, 


anuvicca pariyogahetva vannarahassa vannam 
bhasati, 
and praises those deserving of praise. 


sammaditthika ca hoti, 
She has right view 


Sammasankappa Ca, 
and right thought, 


saddhadeyyam na vinipateti. 
and doesn’t waste gifts given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
sagge’” ti. 

A nun with these five qualities is raised up to heaven.” 


Atthamam. 


5.119. 119. Micchavacasutta - 


119. Wrong Speech 
12. Andhakavindavagga - 12. At Andhakavinda 


“Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam niraye. 
“Mendicants, a nun with five qualities is cast down to hell. 


Katamehi pancahi? 
What five? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati, 

Without examining or scrutinizing, she praises those 
deserving of criticism, 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati, 
and criticizes those deserving of praise. 


micchavaca Ca hoti, 
She has wrong speech 


micchakammanta Ca, 
and wrong action, 


saddhadeyyam vinipateti. 
and wastes gifts given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
niraye. 

A nun with these five qualities is cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam sagge. 
A nun with five qualities is raised up to heaven. 


Katamehi pancahi? 
What five? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati, 

After examining and scrutinizing, she criticizes those 
deserving of criticism, 


anuvicca pariyogahetva vannarahassa vannam 
bhasati, 
and praises those deserving of praise. 


Sammavaca Ca hoti, 
She has right speech 


sammakammanta Ca, 
and right action, 


saddhadeyyam na vinipateti. 
and doesn’t waste gifts given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
sagge’” ti. 

A nun with these five qualities is raised up to heaven.” 


Navamam. 


9.120. 120. Micchavayamasutta - 


120. Wrong Effort 
12. Andhakavindavagga - 12. At Andhakavinda 


“Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam niraye. 
“Mendicants, a nun with five qualities is cast down to hell. 


Katamehi pancahi? 
What five? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati, 

Without examining or scrutinizing, she praises those 
deserving of criticism, 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati, 
and criticizes those deserving of praise. 


micchavayama Ca hoti, 
She has wrong effort and 


micchasatini Ca, 
wrong mindfulness, 


saddhadeyyam vinipateti. 
and wastes gifts given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
niraye. 

A nun with these five qualities is cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 yathabhatam nikkhitta evam sagge. 
A nun with five qualities is raised up to heaven. 


Katamehi pancahi? 
What five? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati, 

After examining and scrutinizing, she criticizes those 
deserving of criticism, 


anuvicca pariyogahetva vannarahassa vannam 
bhasati, 
and praises those deserving of praise. 


Sammavayama Ca hoti, 
She has right effort and 


Sammasatin1 Ca, 
right mindfulness, 


saddhadeyyam na vinipateti. 
and doesn’t waste gifts given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagata bhikkhuni yathabhatam nikkhitta evam 
sagge’” ti. 

A nun with these five qualities is raised up to heaven.” 
Dasamam. 


Andhakavindavaggo dutiyo. 


Kulupako pacchasamano, 


samadhiandhakavindam; 
Macchari vannana issa, 


ditthivacaya vayamati. 


9.121. 121. Gilanasutta - 121. 
Sick 
13. Gilanavagga - 13. Sick 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena gilanasala tenupasankami. 

Then in the late afternoon, the Buddha came out of retreat 
and went to the infirmary, where 


Addasa kho bhagava annataram bhikkhum dubbalam 
gilanakam; 
he saw a certain mendicant who was weak and sick. 


disva pannatte asane nisidi. 
He sat down on the seat spread out, 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants: 


“Yam kinci, bhikkhave, bhikkhum dubbalam 
gilanakam panca dhamma na vijahanti, tassetam 
patikankham: 

“Mendicants, ifa weak and sick mendicant does not neglect 
five things, it can be expected that 


‘nacirasseva asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharissati’ti. 


they will soon realize the undefiled freedom of heart and 
freedom by wisdom in this very life, and live having realized 
it with their own insight due to the ending of defilements. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu asubhanupassi kaye 
viharati, ahare patikulasanni, sabbaloke 
anabhiratasanni, sabbasankharesu aniccanupassl, 
maranasanna kho panassa ajjhattam supatthita hoti. 
It’s when a mendicant meditates observing the ugliness of 
the body, perceives the repulsiveness of food, perceives 
dissatisfaction with the whole world, observes the 
impermanence of all conditions, and has well established 
the perception of their own death. 


Yam kinci, bhikkhave, bhikkhum dubbalam 
gilanakam ime panca dhamma na vijahanti, tassetam 
patikankham: 

If a weak and sick mendicant does not neglect these five 
things, it can be expected that 


‘nacirasseva asavanam khaya ... pe ... sacchikatva 
upasampajja viharissati’” ti. 

they will soon realize the undefiled freedom of heart and 
freedom by wisdom in this very life, and live having realized 
it with their own insight due to the ending of defilements.” 


Pathamam. 


9.122. 122. Satisupatthitasutta - 
122. Mindfulness Well 


Established 
13. Gilanavagga - 13. Sick 


“Yo hi koci, bhikkhave, bhikkhu va bhikkhuni va 
panca dhamme bhaveti panca dhamme bahulikaroti, 
tassa dvinnam phalanam annataram phalam 
patikankham— 

“Mendicants, any monk or nun who develops and cultivates 
five qualities can expect one of two results: 


dittheva dhamme anna, sati va upadisese anagamita. 
enlightenment in the present life, or if there’s something 
left over, non-return. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhuno ajjhattanneva sati 
supatthita hoti dhammanam udayatthagaminiya 
pannaya, asubhanupassi kaye viharati, ahare 
patikulasanni, sabbaloke anabhiratasanni, 
sabbasankharesu aniccanupassl. 

It’s when a mendicant has well established mindfulness 
inside themselves in order to understand the arising and 
passing away of phenomena, meditates observing the 
ugliness of the body, perceives the repulsiveness of food, 
perceives dissatisfaction with the whole world, and 
observes the impermanence of all conditions. 


Yo hi koci, bhikkhave, bhikkhu va bhikkhuni va ime 
panca dhamme bhaveti ime panca dhamme 


bahulikaroti, tassa dvinnam phalanam annataram 
phalam patikankham— 

Any monk or nun who develops and cultivates these five 
qualities can expect one of two results: 


dittheva dhamme anna, sati va upadisese 
anagamita’ ti. 

enlightenment in the present life, or if there’s something 
left over, non-return.” 


Dutiyam. 


9.123. 123. 
Pathamaupatthakasutta - 123. A 


Carer (1st) 
13. Gilanavagga - 13. Sick 


“Pancahi, bhikkhave, dhammehi samannagato gilano 
dupatthako hoti. 
“Mendicants, a patient with five qualities is hard to care for. 


Katamehi pancahi? 
What five? 


Asappayakari hoti, sappaye mattam na janati, 
bhesajjam nappatisevita hoti, atthakamassa 
gilanupatthakassa na yathabhutam abadham avikatta 
hoti abhikkamantam va abhikkamatiti 
patikkamantam va patikkamatiti thitam va thitoti, 
uppannanam saririkanam vedananam dukkhanam 
tibbanam kharanam katukanam asatanam 
amanapanam panaharanam anadhivasakajatiko hoti. 
They do what is unsuitable. They don’t know moderation in 
what is suitable. They don’t take their medicine. Though 
their carer wants what’s best for them, they don’t 
accurately report their symptoms by saying when they’re 
getting worse, getting better, or staying the same. And they 
cannot endure physical pain—sharp, severe, acute, 
unpleasant, disagreeable, and life-threatening. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato gilano dupatthako hoti. 
A patient with these five qualities is hard to care for. 


Pancahi, bhikkhave, dhammehi samannagato gilano 
supatthako hoti. 


A patient with five qualities is easy to care for. 


Katamehi pancahi? 
What five? 


Sappayakari hoti, sappaye mattam janati, bhesajjam 
patisevita hoti, atthakamassa gilanupatthakassa 
yathabhutam abadham avikatta hoti abhikkamantam 
va abhikkamatiti patikkamantam va patikkamatiti 
thitam va thitoti, uppannanam saririkanam 
vedananam dukkhanam tibbanam kharanam 
katukanam asatanam amanapanam panaharanam 
adhivasakajatiko hoti. 

They do what is suitable. They know moderation in what is 
suitable. They take their medicine. Because their carer 
wants what’s best for them, they accurately report their 
symptoms by saying when they’re getting worse, getting 
better, or staying the same. And they can endure physical 
pain—sharp, severe, acute, unpleasant, disagreeable, and 
life-threatening. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato gilano supatthako hoti’ ti. 
A patient with these five qualities is easy to care for.” 


Tatiyam. 


9.124, 124. 
Dutiyaupatthakasutta - 124. A 


Carer (2nd) 
13. Gilanavagga - 13. Sick 


“Pancahi, bhikkhave, dhammehi samannagato 
gilanupatthako nalam gilanam upatthatum. 
“Mendicants, a carer with five qualities is not competent to 
care for a patient. 


Katamehi pancahi? 
What five? 


Nappatibalo hoti bhesajjam samvidhatum; 
They’re unable to prepare medicine. 


SappayaSappayam na janati, asappayam upanameti, 
Sappayam apanameti; 

They don’t know what is suitable and unsuitable, so they 
supply what is unsuitable and remove what is suitable. 


amisantaro gilanam upatthati, no mettacitto; 
They care for the sick for the sake of material benefits, not 
out of love. 


jegucchi hoti uccaram va passavam va vantam va 
khelam va niharitum; 
They’re disgusted to remove feces, urine, vomit, or spit. 


nappatibalo hoti gilanam kalena kalam dhammiya 
kathaya sandassetum samadapetum samuttejetum 
Sampahamsetum. 

They’re unable to educate, encourage, fire up, and inspire 
the patient with a Dhamma talk from time to time. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato gilanupatthako nalam gilanam 
upatthatum. 

A carer with these five qualities is not competent to care for 
a patient. 


Pancahi, bhikkhave, dhammehi samannagato 
gilanupatthako alam gilanam upatthatum. 
A carer with five qualities is competent to care for a patient. 


Katamehi pancahi? 
What five? 


Patibalo hoti bhesajjam samvidhatum; 
They’re able to prepare medicine. 


SappayaSappayam janati, asappayam apanameti, 
Sappayam upanameti; 

They know what is suitable and unsuitable, so they remove 
what is unsuitable and supply what is suitable. 


mettacitto gilanam upatthati, no amisantaro; 
They care for the sick out of love, not for the sake of 
material benefits. 


ajegucchi1 hoti uccaram va passavam va vantam va 
khelam va niharitum; 
They’re not disgusted to remove feces, urine, vomit, or spit. 


patibalo hoti gilanam kalena kalam dhammiya 
kathaya sandassetum samadapetum samuttejetum 
Sampahamsetum. 

They’re able to educate, encourage, fire up, and inspire the 
patient with a Dhamma talk from time to time. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato gilanupatthako alam gilanam 
upatthatun’ ti. 

A carer with these five qualities is competent to care for a 
patient.” 


Catuttham. 


9.125.125. 
Pathamaanayussasutta - 125. 


Longevity (1st) 
13. Gilanavagga - 13. Sick 


“Pancime, bhikkhave, dhamma anayussa. 
“Mendicants, these five things impede longevity. 


Katame panca? 
What five? 


Asappayakari hoti, sappaye mattam na janati, 
aparinatabhoji ca hoti, akalacari ca hoti, 
abrahmacari Ca. 

Doing what is unsuitable, not knowing moderation in what 
is suitable, eating food unfit for consumption, activity at 
unsuitable times, and unchastity. 


Ime kho, bhikkhave, panca dhamma anayussa. 
These are the five things that impede longevity. 


Pancime, bhikkhave, dhamma ayussa. 
These five things promote longevity. 


Katame panca? 
What five? 


Sappayakari hoti, sappaye mattam janati, 
parinatabhoji ca hoti, kalacari ca hoti, brahmacari 
Ca. 

Doing what is suitable, knowing moderation in what is 
suitable, eating food fit for consumption, activity at suitable 
times, and celibacy. 


Ime kho, bhikkhave, panca dhamma ayussa’ ti. 
These are the five things that promote longevity.” 


Pancamam. 


9.126. 126. Dutiyaanayussasutta 


- 126. Longevity (2nd) 
13. Gilanavagga - 13. Sick 


“Pancime, bhikkhave, dhamma anayussa. 
“Mendicants, these five things impede longevity. 


Katame panca? 
What five? 


Asappayakari hoti, sappaye mattam na janati, 
aparinatabhoji ca hoti, dussilo ca, papamitto ca. 
Doing what is unsuitable, not knowing moderation in what 
is suitable, eating food unfit for consumption, unethical 
behavior, and bad friends. 


Ime kho, bhikkhave, panca dhamma anayussa. 
These are the five things that impede longevity. 


Pancime, bhikkhave, dhamma ayussa. 
These five things promote longevity. 


Katame panca? 
What five? 


Sappayakari hoti, sappaye mattam janati, 
parinatabhoji ca hoti, silava ca, kalyanamitto Ca. 
Doing what is suitable, knowing moderation in what is 
suitable, eating food fit for consumption, ethical conduct, 
and good friends. 


Ime kho, bhikkhave, panca dhamma ayussa’ ti. 
These are the five things that promote longevity.” 


Chattham. 


9.127. 127. Vapakasasutta - 127. 
Living Apart 
13. Gilanavagga - 13. Sick 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu nalam samghamha vapakasitum. 
“Mendicants, a mendicant with five qualities is not fit to live 
apart from a Sangha community. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu asantuttho hoti itaritarena 
Civarena, asantuttho hoti itaritarena pindapatena, 
asantuttho hoti itaritarena senasanena, asantuttho 
hoti itaritarena gilanappaccayabhesajjaparikkharena, 
kamasankappabahulo ca viharati. 

It’s when a mendicant is not content with any kind of robe, 
alms-food, lodging, and medicines and supplies for the sick. 
And they have a lot of sensual thoughts. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu nalam samghamha 
vapakasitum. 

A mendicant with these five qualities is not fit to live apart 
from a Sangha community. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu alam samghamha vapakasitum. 

A mendicant with five qualities is fit to live apart from a 
Sangha community. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu santuttho hoti itaritarena 
Civarena, santuttho hoti itaritarena pindapatena, 
santuttho hoti itaritarena senasanena, santuttho hoti 
itaritarena gilanappaccayabhesajjaparikkharena, 
nekkhammasankappabahulo ca viharati. 

It’s when a mendicant is content with any kind of robe, 
alms-food, lodging, and medicines and supplies for the sick. 
And they think a lot about renunciation. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu alam samghamha 
vapakasitun’" ti. 

A mendicant with these five qualities is fit to live apart from 
a Sangha community.” 


Sattamam. 


9.128. 128. Samanasukhasutta - 


128. An Ascetic’s Happiness 
13. Gilanavagga - 13. Sick 


“Pancimani, bhikkhave, samanadukkhani. 
“Mendicants, there are these five kinds of suffering for an 
ascetic. 


Katamani panca? 
What five? 


Idha, bhikkhave, bhikkhu asantuttho hoti itaritarena 
Ccivarena, asantuttho hoti itaritarena pindapatena, 
asantuttho hoti itaritarena senasanena, asantuttho 
hoti itaritarena gilanappaccayabhesajjaparikkharena, 
anabhirato ca brahmacariyam Carati. 

It’s when a mendicant is not content with any kind of robe, 
alms-food, lodging, and medicines and supplies for the sick. 
And they live the spiritual life dissatisfied. 


Imani kho, bhikkhave, panca samanadukkhani. 
These are five kinds of suffering for an ascetic. 


Pancimani, bhikkhave, saamanasukhani. 
There are these five kinds of happiness for an ascetic. 


Katamani panca? 
What five? 


Idha, bhikkhave, bhikkhu santuttho hoti itaritarena 
civarena, santuttho hoti itaritarena pindapatena, 
santuttho hoti itaritarena senasanena, santuttho hoti 
itaritarena gilanappaccayabhesajjaparikkharena, 
abhirato ca brahmacariyam Carati. 


It’s when a mendicant is content with any kind of robe, 
alms-food, lodging, and medicines and supplies for the sick. 
And they live the spiritual life satisfied. 


Imani kho, bhikkhave, panca samanasukhani’ ti. 
These are five kinds of happiness for an ascetic.” 


Atthamam. 


9.129. 129. Parikuppasutta - 


129. Fatal Wounds 
13. Gilanavagga - 13. Sick 


“Pancime, bhikkhave, apayika nerayika parikuppa 
atekiccha. 

“Mendicants, these five fatal wounds lead to a place of loss, 
to hell. 


Katame panca? 
What five? 


araham jivita voropito hoti, tathagatassa dutthena 
cittena lohitam uppaditam hoti, samgho bhinno hoti. 
Murdering your mother or father or a perfected one; 
maliciously shedding the blood of a Realized One; and 
causing a schism in the Sangha. 


Ime kho, bhikkhave, panca apayika nerayika 
parikuppa atekiccha’” ti. 
These five fatal wounds lead to a place of loss, to hell.” 


Navamam. 


9.130. 130. Byasanasutta - 130. 


Loss 
13. Gilanavagga - 13. Sick 


“Pancimani, bhikkhave, byasanani. 
“Mendicants, there are these five losses. 


Katamani panca? 
What five? 


Natibyasanam, bhogabyasanam, rogabyasanam, 
silabyasanam, ditthibyasanam. 
Loss of relatives, wealth, health, ethics, and view. 


Na, bhikkhave, satta natibyasanahetu va 
bhogabyasanahetu va rogabyasanahetu va kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapajjanti. 

It is not because of loss of relatives, wealth, or health that 
sentient beings, when their body breaks up, after death, are 
reborn in a place of loss, a bad place, the underworld, hell. 


Silabyasanahetu va, bhikkhave, satta 
ditthibyasanahetu va kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjanti. 
It is because of loss of ethics or view that sentient beings, 
when their body breaks up, after death, are reborn ina 
place of loss, a bad place, the underworld, hell. 


Imani kho, bhikkhave, panca byasanani. 
These are the five losses. 


Pancima, bhikkhave, sampada. 
There are these five endowments. 


Katama panca? 
What five? 


Natisampada, bhogasampada, arogyasampada, 
silasampada, ditthisampada. 
Endowment with relatives, wealth, health, ethics, and view. 


Na, bhikkhave, satta natisampadahetu va 
bhogasampadahetu va arogyasampadahetu va 
kayassa bheda param marana sugatim saggam lokam 
upapajjanti. 

It is not because of endowment with relatives, wealth, or 
health that sentient beings, when their body breaks up, 
after death, are reborn in a good place, a heavenly realm. 


Silasampadahetu va, bhikkhave, satta 
ditthisampadahetu va kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 

It is because of endowment with ethics or view that sentient 
beings, when their body breaks up, after death, are reborn 
in a good place, a heavenly realm. 


Ima kho, bhikkhave, panca sampada’ ti. 
These are the five endowments.” 


Dasamam. 

Gilanavaggo tatiyo. 
Gilano satisupatthi, 

Dve upatthaka duvayusa; 


Vapakasasamanasukha, 


Parikuppam byasanena cati. 


9.131. 131. 
Pathamacakkanuvattanasutta - 


131. Wielding Power (1st) 
14. Rajavagga - 14. Kings 


“Pancahi, bhikkhave, angehi samannagato raja 
cakkavatti dhammeneva cakkam vatteti; 
“Mendicants, possessing five factors a wheel-turning 
monarch wields power only in a principled manner. 


tam hoti cakkam appativattiyam kenaci 
manussabhutena paccatthikena panina. 

And this power cannot be undermined by any human 
enemy. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, raja cakkavatti atthannu ca hoti, 
dhammanntu Ca, mattannu ca, kalannu ca, parisannu 
Ca. 

A wheel-turning monarch knows what is right, knows 
principle, knows moderation, knows the right time, and 
knows the assembly. 


Imehi kho, bhikkhave, pancahi angehi samannagato 
raja cakkavatti dhammeneva cakkam pavatteti; 

A wheel-turning monarch who possesses these five factors 
wields power only in a principled manner. 


tam hoti cakkam appativattiyam kenaci 
manussabhutena paccatthikena panina. 

And this power cannot be undermined by any human 
enemy. 


Evamevam kho, bhikkhave, pancahi dhammehi 
samannagato tathagato araham sammasambuddho 
dhammeneva anuttaram dhammacakkam pavatteti; 
In the same way, possessing five factors a Realized One, a 
perfected one, a fully awakened Buddha rolls forth the 
supreme Wheel of Dhamma only in a principled manner. 


tam hoti cakkam appativattiyam samanena va 
brahmanena va devena va marena va brahmuna va 
kenaci va lokasmim. 

And that wheel cannot be rolled back by any ascetic or 
brahmin or god or Mara or Brahma or by anyone in the 
world. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, tathagato araham 
Sammasambuddho atthannu, dhammannu, mattannu, 
kalannu, parisannu. 

A Realized One knows what is right, knows principle, knows 
moderation, knows the right time, and knows the assembly. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato tathagato araham sammasambuddho 
dhammeneva anuttaram dhammacakkam pavatteti; 
Possessing these five factors a Realized One, a perfected 
one, a fully awakened Buddha rolls forth the supreme 
Wheel of Dhamma only in a principled manner. 


tam hoti dhammacakkam appativattiyam samanena 
va brahmanena va devena va marena va brahmuna va 
kenaci va lokasmin’” ti. 

And that wheel cannot be rolled back by any ascetic or 
brahmin or god or Mara or Brahma or by anyone in the 


world.” 


Pathamam. 


9.132. 132. 
Dutiyacakkanuvattanasutta - 


132. Wielding Power (2nd) 
14. Rajavagga - 14. Kings 


“Pancahi, bhikkhave, angehi samannagato ranno 
cakkavattissa jettho putto pitara pavattitam cakkam 
dhammeneva anuppavatteti; 

“Mendicants, possessing five factors a wheel-turning 
monarch’s eldest son continues to wield the power set in 
motion by his father only in a principled manner. 


tam hoti cakkam appativattiyam kenaci 
manussabhutena paccatthikena panina. 

And this power cannot be undermined by any human 
enemy. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, ranno cakkavattissa jettho putto 
atthannu ca hoti, dhammannut ca, mattannu Ca, 
kalannt Ca, parisannt Ca. 

A wheel-turning monarch’s oldest son knows what is right, 
knows principle, knows moderation, knows the right time, 
and knows the assembly. 


Imehi kho, bhikkhave, pancahi angehi samannagato 
ranno cakkavattissa jettho putto pitara pavattitam 
cakkam dhammeneva anuppavatteti; 

A wheel-turning monarch’s oldest son who possesses these 
five factors continues to wield the power set in motion by 
his father only in a principled manner. 


tam hoti cakkam appativattiyam kenaci 
manussabhutena paccatthikena panina. 

And this power cannot be undermined by any human 
enemy. 


Evamevam kho, bhikkhave, pancahi dhammehi 
Samannagato sariputto tathagatena anuttaram 
dhammacakkam pavattitam sammadeva 
anuppavatteti; 

In the same way, possessing five factors Sariputta rightly 
keeps rolling the supreme Wheel of Dhamma that was 
rolled forth by the Realized One. 


tam hoti cakkam appativattiyam samanena va 
brahmanena va devena va marena va brahmuna va 
kenaci va lokasmim. 

And that wheel cannot be turned back by any ascetic or 
brahmin or god or Mara or Brahma or by anyone in the 
world. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, sariputto atthannu, dhammannu, 
mattannu, kalannu, parisannu. 

Sariputta knows what is right, knows principle, knows 
moderation, knows the right time, and knows the assembly. 


Imehi kho, bhikkhave, pancahi dhammehi 
Ssamannagato sariputto tathagatena anuttaram 
dhammacakkam pavattitam sammadeva 
anuppavatteti; 

Possessing these five factors Sariputta rightly keeps rolling 
the supreme Wheel of Dhamma that was rolled forth by the 
Realized One. 


tam hoti cakkam appativattiyam samanena va 
brahmanena va devena va marena va brahmuna va 
kenaci va lokasmin’” ti. 

And that wheel cannot be turned back by any ascetic or 
brahmin or god or Mara or Brahma or by anyone in the 
world.” 


Dutiyam. 


9.133. 133. Dhammarajasutta - 


133. A Principled King 
14. Rajavagga - 14. Kings 


“Yopi so, bhikkhave, raja cakkavatti dhammiko 
dhammaraja, sopi na arajakam cakkam vatteti’ ti. 
“Mendicants, even a wheel-turning monarch, a just and 
principled king, does not wield power without having their 
own king.” 


Evam vutte annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants asked the 
Buddha, 


“ko pana, bhante, ranno cakkavattissa dhammikassa 
dhammaranno raja” ti? 

“But who is the king of the wheel-turning monarch, the just 
and principled king?” 


“Dhammo, bhikkhu”ti bhagava avoca. 
“It is principle, monk,” said the Buddha. 


“Idha, bhikkhu, raja cakkavatti dhammiko 
dhammaraja dhammanneva nissaya dhammam 
sakkaronto dhammam garum karonto dhammam 
apacayamano dhammaddhajo dhammaketu 
dhammadhipateyyo dhammikam rakkhavaranaguttim 
samvidahati antojanasmim. 

“Monk, a wheel-turning monarch provides just protection 
and security for his court, relying only on principle— 
honoring, respecting, and venerating principle, having 
principle as his flag, banner, and authority. 


Puna caparam, bhikkhu, raja cakkavatti dhammiko 
dhammaraja dhammanneva nissaya dhammam 
sakkaronto dhammam garum karonto dhammam 
apacayamano dhammaddhajo dhammaketu 
dhammadhipateyyo dhammikam rakkhavaranaguttim 
samvidahati khattiyesu anuyantesu ... pe ... 
balakayasmim brahmanagahapatikesu 
negamajanapadesu samanabrahmanesu 
migapakkhisu. 

He provides just protection and security for his aristocrats, 
vassals, troops, brahmins and householders, people of town 
and country, ascetics and brahmins, beasts and birds. 


Sa kho so, bhikkhu, raja cakkavatti dhammiko 
dhammaraja dhammanneva nissaya dhammam 
sakkaronto dhammam garum karonto dhammam 
apacayamano dhammaddhajo dhammaketu 
dhammadhipateyyo dhammikam rakkhavaranaguttim 
samvidahitva antojanasmim dhammikam 
rakkhavaranaguttim samvidahitva khattiyesu 
anuyantesu balakayasmim brahmanagahapatikesu 
negamajanapadesu samanabrahmanesu 
migapakkhisu dhammeneva cakkam pavatteti; 

When he has done this, he wields power only in a principled 
manner. 


tam hoti cakkam appativattiyam kenaci 
manussabhutena paccatthikena panina. 

And this power cannot be undermined by any human 
enemy. 


Evamevam kho, bhikkhu, tathagato araham 
sammasambuddho dhammiko dhammaraja 
dhammanneva nissaya dhammam sakkaronto 
dhammam garum karonto dhammam apacayamano 
dhammaddhajo dhammaketu dhammadhipateyyo 


dhammikam rakkhavaranaguttim samvidahati 
bhikkhusu: 

In the same way, monk, a Realized One, a perfected one, a 
fully awakened Buddha, a just and principled king, provides 
just protection and security for the monks, relying only on 
principle—honoring, respecting, and venerating principle, 
having principle as his flag, banner, and authority. 


‘evarupam kayakammam sevitabbam, evarupam 
kayakammam na sevitabbam; 

‘This kind of bodily action should be cultivated. This kind of 
bodily action should not be cultivated. 


evarupam vacikammam sevitabbam, evarupam 
vacikammam na sevitabbam; 

This kind of verbal action should be cultivated. This kind of 
verbal action should not be cultivated. 


evarupam manokammam sevitabbam, evarupam 
manokammam na sevitabbam; 

This kind of mental action should be cultivated. This kind of 
mental action should not be cultivated. 


evarupo ajivo sevitabbo, evarupo ajivo na sevitabbo; 
This kind of livelihood should be cultivated. This kind of 
livelihood should not be cultivated. 


evarupo gamanigamo sevitabbo, evarupo 
gamanigamo na sevitabbo’ti. 

This kind of market town should be cultivated. This kind of 
market town should not be cultivated.’ 


Puna caparam, bhikkhu, tathagato araham 
sammasambuddho dhammiko dhammaraja 
dhammanneva nissaya dhammam sakkaronto 
dhammam garum karonto dhammam apacayamano 


dhammaddhajo dhammaketu dhammadhipateyyo 
dhammikam rakkhavaranaguttim samvidahati 
bhikkhunisu ... pe ... upasakesu ... pe ... upasikasu: 

In the same way, monk, a Realized One, a perfected one, a 
fully awakened Buddha, a just and principled king, provides 
just protection and security for the nuns... laymen... 
laywomen, relying only on principle—honoring, respecting, 
and venerating principle, having principle as his flag, 
banner, and authority. 


‘evarupam kayakammam sevitabbam, evarupam 
kayakammam na sevitabbam; 

‘This kind of bodily action should be cultivated. This kind of 
bodily action should not be cultivated. 


evarupam vacikammam sevitabbam, evarupam 
vacikammam na sevitabbam; 

This kind of verbal action should be cultivated. This kind of 
verbal action should not be cultivated. 


evarupam manokammam sevitabbam, evarupam 
manokammam na sevitabbam; 

This kind of mental action should be cultivated. This kind of 
mental action should not be cultivated. 


evarupo ajivo sevitabbo, evarupo ajivo na sevitabbo; 
This kind of livelihood should be cultivated. This kind of 
livelihood should not be cultivated. 


evarupo gamanigamo sevitabbo, evarupo 
gamanigamo na sevitabbo’ti. 

This kind of market town should be cultivated. This kind of 
market town should not be cultivated.’ 


Sa kho so, bhikkhu, tathagato araham 
sammasambuddho dhammiko dhammaraja 


dhammanneva nissaya dhammam sakkaronto 
dhammam garum karonto dhammam apacayamano 
dhammaddhajo dhammaketu dhammadhipateyyo 
dhammikam rakkhavaranaguttim samvidahitva 
bhikkhusu, dhammikam rakkhavaranaguttim 
samvidahitva bhikkhunisu, dhammikam 
rakkhavaranaguttim samvidahitva upasakesu, 
dhammikam rakkhavaranaguttim samvidahitva 
upasikasu dhammeneva anuttaram dhammacakkam 
pavatteti; 

When a Realized One, a perfected one, a fully awakened 
Buddha has provided just protection and security for the 
monks, nuns, laymen, and laywomen, he rolls forth the 
supreme Wheel of Dhamma only in a principled manner. 


tam hoti cakkam appativattiyam samanena va 
brahmanena va devena va marena va brahmuna va 
kenaci va lokasmin’” ti. 

And that wheel cannot be rolled back by any ascetic or 
brahmin or god or Mara or Brahma or by anyone in the 
world.” 


Tatiyam. 


9.134. 134. Yassamdisamsutta - 


134. In Whatever Region 
14. Rajavagga - 14. Kings 


“Pancahi, bhikkhave, angehi samannagato raja 
khattiyo muddhavasitto yassam yassam disayam 
viharati, sakasmimyeva vijite viharati. 

“Mendicants, with five factors an anointed aristocratic king 
lives in his own realm, no matter what region he lives in. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, raja khattiyo muddhavasitto ubhato 
sujato hoti matito ca pitito ca, samsuddhagahaniko, 
yava sattama pitamahayuga akkhitto anupakkuttho 
jativadena; 

An anointed aristocratic king is well born on both his 
mother’s and father’s side, of pure descent, irrefutable and 
impeccable in questions of ancestry back to the seventh 
paternal generation. 


addho hoti mahaddhano mahabhogo 
paripunnakosakotthagaro; 

He is rich, affluent, and wealthy, with a full treasury and 
storehouses. 


balava kho pana hoti caturanginiya senaya 
Samannagato assavaya Ovadapatikaraya; 

He is powerful, having an army of four divisions that is 
obedient and carries out instructions. 


parinayako kho panassa hoti pandito viyatto medhavi 
patibalo atitanagatapaccuppanne atthe cintetum; 


He has a counselor who is astute, competent, and 
intelligent, able to think issues through as they bear upon 
the past, future, and present. 


tassime cattaro dhamma yasam paripacenti. 
These four things bring his fame to fruition. 


So imina yasapancamena dhammena samannagato 
yassam yassam disayam viharati, sakasmimyeva vijite 
viharati. 

With these five factors, including fame, an anointed 
aristocratic king lives in his own realm, no matter what 
direction he lives in. 


Tam kissa hetu? 
Why is that? 


Evanhetam, bhikkhave, hoti vijitavinam. 
Because that is how it is for victors. 


Evamevam kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu yassam yassam disayam 
viharati, vimuttacittova viharati. 

In the same way, a mendicant with five qualities lives with 
mind freed, no matter what region they live in. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu— 
It’s when mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 


suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


rajava khattiyo muddhavasitto jatisampanno; 
This is like the anointed aristocratic king’s impeccable 
lineage. 


bahussuto hoti sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha— 

They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically. 


rajava khattiyo muddhavasitto addho mahaddhano 
mahabhogo paripunnakosakotthagaro; 

This is like the anointed aristocratic king being rich, 
affluent, and wealthy, with full treasury and storehouses. 


araddhaviriyo viharati akusalanam dhammanam 
pahanaya kusalanam dhammanam upasampadaya 
thamava dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu— 

They live with energy roused up for giving up unskillful 
qualities and embracing skillful qualities. They’re strong, 
staunchly vigorous, not slacking off when it comes to 
developing skillful qualities. 


rajava khattiyo muddhavasitto balasampanno; 
This is like the anointed aristocratic king having power. 


pannava hoti udayatthagaminiya pannaya 
samannagato ariyaya nibbedhikaya samma 
dukkhakkhayagaminiya— 

They’re wise. They have the wisdom of arising and passing 
away which is noble, penetrative, and leads to the complete 
ending of suffering. 


rajava khattiyo muddhavasitto parinayakasampanno; 
This is like the anointed aristocratic king having a 
counselor. 


tassime cattaro dhamma vimuttim paripacenti. 
These four qualities bring their freedom to fruition. 


So imina vimuttipancamena dhammena samannagato 
yassam yassam disayam viharati vimuttacittova 
viharati. 

With these five qualities, including freedom, they live in 
their own realm, no matter what region they live in. 


Tam kissa hetu? 
Why is that? 


Evanhetam, bhikkhave, hoti vimuttacittanan’” ti. 
Because that is how it is for those whose mind is free.” 


Catuttham. 


9.135. 135. 
Pathamapatthanasutta - 135. 


Aspiration (1st) 
14. Rajavagga - 14. Kings 


“Pancahi, bhikkhave, angehi samannagato ranno 
khattiyassa muddhavasittassa jettho putto rajjam 
pattheti. 

“Mendicants, an anointed aristocratic king’s eldest son with 
five factors aspires to kingship. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, ranno khattiyassa muddhavasittassa 
jettho putto ubhato sujato hoti matito ca pitito ca, 
samsuddhagahaniko, yava sattama pitamahayuga 
akkhitto anupakkuttho jativadena; 

It’s when an anointed aristocratic king’s eldest son is well 
born on both his mother’s and father’s side, of pure 
descent, irrefutable and impeccable in questions of 
ancestry back to the seventh paternal generation. 


abhirupo hoti dassaniyo pasadiko paramaya 
vannapokkharataya samannagato; 
He is attractive, good-looking, lovely, of surpassing beauty. 


matapitunam piyo hoti manapo; 
He is dear and beloved to his parents. 


negamajanapadassa piyo hoti manapo; 
He is dear and beloved to the people of town and country. 


yani tani rannam khattiyanam muddhavasittanam 
sippatthanani hatthismim va assasmim va rathasmim 
va dhanusmim va tharusmim va tattha sikkhito hoti 
anavayo. 

He is trained and skilled in the arts of anointed aristocratic 
kings, such as elephant riding, horse riding, driving a 
chariot, archery, and swordsmanship. 


Tassa evam hoti: 
He thinks: 


‘aham khomhi ubhato sujato matito ca pitito ca, 
samsuddhagahaniko, yava sattama pitamahayuga 
akkhitto anupakkuttho jativadena. 

‘I’m well born on both my mother’s and father’s side, of 
pure descent, irrefutable and impeccable in questions of 
ancestry back to the seventh paternal generation. 


Kasmaham rajjam na pattheyyam. 
Why shouldn’t I aspire to kingship? 


Aham khomhi abhirupo dassantyo pasadiko paramaya 
vannapokkharataya samannagato. 
I’m attractive, good-looking, lovely, of surpassing beauty. 


Kasmaham rajjam na pattheyyam. 
Why shouldn’t I aspire to kingship? 


Aham khomhi matapitunam piyo manapo. 
I’m dear and beloved to my parents. 


Kasmaham rajjam na pattheyyam. 
Why shouldn’t I aspire to kingship? 


Aham khomhi negamajanapadassa piyo manapo. 
I’m dear and beloved to the people of town and country. 


Kasmaham rajjam na pattheyyam. 
Why shouldn’t I aspire to kingship? 


Aham khomhi yani tani rannham khattiyanam 
muddhavasittanam sippatthanani hatthismim va 
assasmim va rathasmim va dhanusmim va tharusmim 
va, tattha sikkhito anavayo. 

I’m trained and skilled in the arts of anointed aristocratic 
kings, such as elephant riding, horse riding, driving a 
chariot, archery, and swordsmanship. 


Kasmaham rajjam na pattheyyan’ti. 
Why shouldn’t I aspire to kingship?’ 


Imehi kho, bhikkhave, pancahi angehi samannagato 
ranno khattiyassa muddhavasittassa jettho putto 
rajjam pattheti. 

An anointed aristocratic king’s eldest son with these five 
factors aspires to kingship. 


Evamevam kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu asavanam khayam pattheti. 
In the same way, a mendicant with five qualities aspires to 
end the defilements. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a mendicant has faith in the Realized One’s 
awakening: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 


purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Appabadho hoti appatanko, samavepakiniya gahaniya 
samannagato natisitaya naccunhaya majjhimaya 
padhanakkhamaya; 

They are rarely ill or unwell. Their stomach digests well, 
being neither too hot nor too cold, but just right, and fit for 
meditation. 


asatho hoti amayavi, yathabhutam attanam avikatta 
satthari va vinnusu va sabrahmacarisu; 

They’re not devious or deceitful. They reveal themselves 
honestly to the Teacher or sensible spiritual companions. 


araddhaviriyo viharati akusalanam dhammanam 
pahanaya, kusalanam dhammanam upasampadaya, 
thamava dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu; 

They live with energy roused up for giving up unskillful 
qualities and embracing skillful qualities. They’re strong, 
staunchly vigorous, not slacking off when it comes to 
developing skillful qualities. 


pannava hoti udayatthagaminiya pannaya 
samannagato ariyaya nibbedhikaya saamma 
dukkhakkhayagaminiya. 

They’re wise. They have the wisdom of arising and passing 
away which is noble, penetrative, and leads to the complete 
ending of suffering. 


Tassa evam hoti: 


They think: 


‘aham khomhi saddho, saddahami tathagatassa 
bodhim: 

‘Tam a person of faith; I have faith in the Realized One’s 
awakening ... 


“itipi so bhagava araham sammasambuddho ... pe ... 
sattha devamanussanam buddho bhagava’ ti. 


Kasmaham asavanam khayam na pattheyyam. 
Why shouldn’t I aspire to end the defilements? 


Aham khomhi appabadho appatanko samavepakiniya 
gahaniya samannagato natisitaya naccunhaya 
majjhimaya padhanakkhamaya. 

I’m rarely ill or unwell. My stomach digests well, being 
neither too hot nor too cold, but just right, and fit for 
meditation. 


Kasmaham asavanam khayam na pattheyyam. 
Why shouldn’t I aspire to end the defilements? 


Aham khomhi asatho amayavi yathabhutam attanam 
avikatta satthari va vinnusu va sabrahmacarisu. 

I reveal myself honestly to the Teacher or sensible spiritual 
companions. 


Kasmaham asavanam khayam na pattheyyam. 
Why shouldn’t I aspire to end the defilements? 


Aham khomhi araddhaviriyo viharami akusalanam 
dhammanam pahanaya, kusalanam dhammanam 
upasampadaya, thamava dalhaparakkamo 
anikkhittadhuro kusalesu dhammesu. 


I live with energy roused up for giving up unskillful qualities 
and embracing skillful qualities. I’m strong, staunchly 
vigorous, not slacking off when it comes to developing 
skillful qualities. 


Kasmaham asavanam khayam na pattheyyam. 
Why shouldn’t I aspire to end the defilements? 


Aham khomhi pannava udayatthagaminiya pannaya 
samannagato ariyaya nibbedhikaya saamma 
dukkhakkhayagaminiya. 

I’m wise. I have the wisdom of arising and passing away 
which is noble, penetrative, and leads to the complete 
ending of suffering. 


Kasmaham asavanam khayam na pattheyyan’ ti. 
Why shouldn’t I aspire to end the defilements?’ 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu asavanam khayam pattheti’ ti. 
A mendicant with these five qualities aspires to end the 
defilements.” 


Pancamam. 


9.136. 136. Dutiyapatthanasutta 


- 136. Aspiration (2nd) 
14. Rajavagga - 14. Kings 


“Pancahi, bhikkhave, angehi samannagato ranno 
khattiyassa muddhavasittassa jettho putto oparajjam 
pattheti. 

“Mendicants, an anointed aristocratic king’s eldest son with 
five factors aspires to become a viceroy. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, ranno khattiyassa muddhavasittassa 
jettho putto ubhato sujato hoti matito ca pitito ca, 
samsuddhagahaniko, yava sattama pitamahayuga 
akkhitto anupakkuttho jativadena; 

It’s when an anointed aristocratic king’s eldest son is well 
born on both his mother’s and father’s side, of pure 
descent, irrefutable and impeccable in questions of 
ancestry back to the seventh paternal generation. 


abhirupo hoti dassantyo pasadiko paramaya 
vannapokkharataya samannagato; 
He is attractive, good-looking, lovely, of surpassing beauty. 


matapitunam piyo hoti manapo, 
He is dear and beloved to his parents. 


balakayassa piyo hoti manapo; 
He is dear and beloved to the armed forces. 


pandito hoti viyatto medhavi patibalo 
atitanagatapaccuppanne atthe cintetum. 


He is astute, competent, and intelligent, able to think issues 
through as they bear upon the past, future, and present. 


Tassa evam hoti: 
He thinks: 


‘aham khomhi ubhato sujato matito ca pitito ca, 
samsuddhagahaniko, yava sattama pitamahayuga 
akkhitto anupakkuttho jativadena. 

‘T’m well born... 


Kasmaham oparajjam na pattheyyam. 

Aham khomhi abhirupo dassantyo pasadiko paramaya 
vannapokkharataya samannagato. 

attractive ... 


Kasmaham oparajjam na pattheyyam. 


Aham khomhi matapitunam piyo manapo. 
dear and beloved to my parents... 


Kasmaham oparajjam na pattheyyam. 


Aham khomhi balakayassa piyo manapo. 
dear and beloved to the armed forces. ... 


Kasmaham oparajjam na pattheyyam. 


Aham khomhi pandito viyatto medhavi patibalo 
atitanagatapaccuppanne atthe cintetum. 

I’m astute, competent, and intelligent, able to think issues 
through as they bear upon the past, future, and present. 


Kasmaham oparajjam na pattheyyan’ti. 
Why shouldn’t I aspire to become a viceroy?’ 


Imehi kho, bhikkhave, pancahi angehi samannagato 
ranno khattiyassa muddhavasittassa jettho putto 
oparajjam pattheti. 

An anointed aristocratic king’s eldest son with these five 
factors aspires to become a viceroy. 


Evamevam kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu asavanam khayam pattheti. 
In the same way, a mendicant with five qualities aspires to 
end the defilements. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu; 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


bahussuto hoti ... pe ... ditthiya suppatividdha; 
They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s totally 
full and pure. They are very learned in such teachings, 
remembering them, reciting them, mentally scrutinizing 
them, and understanding them with right view. 


catusu satipatthanesu suppatitthitacitto hoti; 
Their mind is firmly established in the four kinds of 
mindfulness meditation. 


araddhaviriyo viharati akusalanam dhammanam 
pahanaya, kusalanam dhammanam upasampadaya, 
thamava dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu; 

They live with energy roused up for giving up unskillful 
qualities and embracing skillful qualities. They’re strong, 
staunchly vigorous, not slacking off when it comes to 
developing skillful qualities. 


pannava hoti, udayatthagaminiya pannaya 
Samannagato ariyaya nibbedhikaya samma 
dukkhakkhayagaminiya. 

They’re wise. They have the wisdom of arising and passing 
away which is noble, penetrative, and leads to the complete 
ending of suffering. 


Tassa evam hoti: 
They think: 


‘aham khomhi silava, patimokkhasamvarasamvuto 
viharami acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhami sikkhapadesu. 
‘I’m ethical... 


Kasmaham asavanam khayam na pattheyyam. 


Aham khomhi bahussuto sutadharo sutasannicayo, ye 
te dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupa me dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha. 

learned ... 


Kasmaham asavanam khayam na pattheyyam. 


Aham khomhi catusu satipatthanesu 
suppatitthitacitto. 
mindful... 


Kasmaham asavanam khayam na pattheyyam. 


Aham khomhi araddhaviriyo viharami akusalanam 
dhammanam pahanaya, kusalanam dhammanam 
upasampadaya, thamava dalhaparakkamo 
anikkhittadhuro kusalesu dhammesu. 

energetic... 


Kasmaham asavanam khayam na pattheyyam. 


Aham khomhi pannava udayatthagaminiya pannaya 
Samannagato ariyaya nibbedhikaya saamma 
dukkhakkhayagaminiya. 

wise. I have the wisdom of arising and passing away which 
is noble, penetrative, and leads to the complete ending of 
suffering. 


Kasmaham asavanam khayam na pattheyyan’ ti. 
Why shouldn’t I aspire to end the defilements?’ 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu asavanam khayam pattheti’ ti. 
A mendicant with these five qualities aspires to end the 
defilements.” 


Chattham. 


9.137.137. Appamsupatisutta - 


137. Little Sleep 
14. Rajavagga - 14. Kings 


“Pancime, bhikkhave, appam rattiya supanti, bahum 
jagganti. 

“Mendicants, these five sleep little at night, staying mostly 
awake. 


Katame panca? 
What five? 


Itthi, bhikkhave, purisadhippaya appam rattiya 
supati, bahum jaggati. 
A woman longing for a man. 


Puriso, bhikkhave, itthadhippayo appam rattiya 
supati, bahum jaggati. 
A man longing for a woman. 


Coro, bhikkhave, adanadhippayo appam rattiya 
supati, bahum jaggati. 
A thief longing for their loot. 


Raja, bhikkhave, rajakaraniyesu yutto appam rattiya 
supati, bahum jaggati. 
A king busy with his duties. 


Bhikkhu, bhikkhave, visamyogadhippayo appam 
rattiya supati, bahum jaggati. 
A mendicant longing for freedom from attachment. 


Ime kho, bhikkhave, panca appam rattiya supanti, 
bahum jagganti’ ti. 


These five sleep little at night, staying mostly awake.” 


Sattamam. 


5.138. 138. Bhattadakasutta - 


138. Eating Food 
14. Rajavagga - 14. Kings 


“Pancahi, bhikkhave, angehi samannagato ranno 
nago bhattadako ca hoti okasapharano ca 
landasarano ca salakaggahi ca ranno nagotveva 
sankham gacchati. 

“Mendicants, a royal bull elephant with five factors eats 
food, takes up space, drops dung, and takes a ticket, yet is 
still considered to be a royal bull elephant. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, ranno nago akkhamo hoti rupanam, 
akkhamo saddanam, akkhamo gandhanam, akkhamo 
rasanam, akkhamo photthabbanam. 

It’s when a royal bull elephant can’t endure sights, sounds, 
smells, tastes, and touches. 


Imehi kho, bhikkhave, pancahi angehi samannagato 
ranno nago bhattadako ca okasapharano ca 
landasarano ca salakaggahi ca, ranno nagotveva 
sankham gacchati. 

A royal bull elephant with these five factors eats food, takes 
up space, drops dung, and takes a ticket, yet is still 
considered to be a royal bull elephant. 


Evamevam kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu bhattadako ca hoti, 
okasapharano ca mancapithamaddano Ca salakaggahi 
ca, bhikkhutveva sankham gacchati. 


In the same way, a mendicant with five qualities eats food, 
takes up space, tramples beds and chairs, and takes a 
ticket, yet is still considered to be a mendicant. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu akkhamo hoti rupanam, 
akkhamo saddanam, akkhamo gandhanam, akkhamo 
rasanam, akkhamo photthabbanam. 

It’s when a mendicant can’t endure sights, sounds, smells, 
tastes, and touches. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu bhattadako ca hoti 
okasapharano ca mancapithamaddano Ca salakaggahi 
ca, bhikkhutveva sankham gacchati’ ti. 

A mendicant with these five qualities eats food, takes up 
space, tramples beds and chairs, and takes a ticket, yet is 
still considered to be a mendicant.” 


Atthamam. 


9.139. 139. Akkhamasutta - 139. 


Cannot Endure 
14. Rajavagga - 14. Kings 


“Pancahi, bhikkhave, angehi samannagato ranno 
nago na rajaraho hoti na rajabhoggo, na ranno 
angamtveva sankham gacchati. 

“Mendicants, a royal bull elephant with five factors is not 
worthy of a king, not fit to serve a king, and is not 
considered a factor of kingship. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, ranno nago akkhamo hoti rupanam, 
akkhamo saddanam, akkhamo gandhanam, akkhamo 
rasanam, akkhamo photthabbanam. 

It’s when a royal bull elephant can’t endure sights, sounds, 
smells, tastes, and touches. 


Kathanca, bhikkhave, ranno nago akkhamo hoti 
rupanam? 
And how is it that a royal bull elephant can’t endure sights? 


Idha, bhikkhave, ranno nago sangamagato 
hatthikayam va disva assakayam va disva rathakayam 
va disva pattikayam va disva samsidati visidati, na 
santhambhati na sakkoti sangamam otaritum. 

It’s when a royal bull elephant gone to battle falters and 
founders at the sight of a division of elephants, of cavalry, of 
chariots, or of infantry. It doesn’t stay firm, and fails to 
plunge into battle. 


Evam kho, bhikkhave, ranno nago akkhamo hoti 
rupanam. (1) 
That’s how a royal bull elephant can’t endure sights. 


Kathanca, bhikkhave, ranno nago akkhamo hoti 
saddanam? 

And how is it that a royal bull elephant can’t endure 
sounds? 


Idha, bhikkhave, ranno nago sangamagato 
hatthisaddam va sutva assasaddam va sutva 
rathasaddam va sutva pattisaddam va sutva 
bheripanavasankhatinavaninnadasaddam va sutva 
samsidati visidati, na santhambhati na sakkoti 
sangamam otaritum. 

It’s when a royal bull elephant gone to battle falters and 
founders at the sound of a division of elephants, of cavalry, 
of chariots, or of infantry, or the thunder of the drums, 
kettledrums, horns, and cymbals. It doesn’t stay firm, and 
fails to plunge into battle. 


Evam kho, bhikkhave, ranno nago akkhamo hoti 
saddanam. (2) 
That’s how a royal bull elephant can’t endure sounds. 


Kathanca, bhikkhave, ranno nago akkhamo hoti 
gandhanam? 
And how is it that a royal bull elephant can’t endure smells? 


Idha, bhikkhave, ranno nago sangamagato ye te 
ranno naga abhijata sangamavacara tesam 
muttakarisassa gandham ghayitva samsidati visidati, 
na santhambhati na sakkoti sangamam otaritum. 

It’s when a royal bull elephant gone to battle falters and 
founders when it smells the odor of the feces and urine of 


battle-hardened, pedigree royal bull elephants. It doesn’t 
stay firm, and fails to plunge into battle. 


Evam kho, bhikkhave, ranno nago akkhamo hoti 
gandhanam. (3) 
That’s how a royal bull elephant can’t endure smells. 


Kathanca, bhikkhave, ranno nago akkhamo hoti 
rasanam? 
And how is it that a royal bull elephant can’t endure tastes? 


Idha, bhikkhave, ranno nago sangamagato ekissa va 
tinodakadattiya vimanito dvihi va tihi va catuhi va 
pancahi va tinodakadattihi vimanito samsidati 
visidati, na santhambhati na sakkoti saangamam 
otaritum. 

It’s when a royal bull elephant gone to battle falters and 
founders when it misses a meal of grass and water, or it 
misses two, three, four, or five meals. It doesn’t stay firm, 
and fails to plunge into battle. 


Evam kho, bhikkhave, ranno nago akkhamo hoti 
rasanam. (4) 
That’s how a royal bull elephant can’t endure tastes. 


Kathanca, bhikkhave, ranno nago akkhamo hoti 
photthabbanam? 

And how is it that a royal bull elephant can’t endure 
touches? 


Idha, bhikkhave, ranno nago sangamagato ekena va 
saravegena viddho, dvihi va tihi va catuhi va pancahi 
va saravegehi viddho samsidati visidati, na 
santhambhati na sakkoti sangamam otaritum. 

It’s when a royal bull elephant gone to battle falters and 
founders when struck by a swift arrow, or by two, three, 


four, or five swift arrows. It doesn’t stay firm, and fails to 
plunge into battle. 


Evam kho, bhikkhave, ranno nago akkhamo hoti 
photthabbanam. (5) 
That’s how a royal bull elephant can’t endure touches. 


Imehi kho, bhikkhave, pancahi angehi samannagato 

ranno nago na rajaraho hoti na rajabhoggo na ranno 
angamtveva sankham gacchati. 

A royal bull elephant with these five factors is not worthy of 
a king, not fit to serve a king, and is not considered a factor 
of kingship. 


Evamevam kho, bhikkhave, pancahi angehi 
samannagato bhikkhu na ahuneyyo hoti na 
pahuneyyo na dakkhineyyo na anjalikaraniyo na 
anuttaram punnakkhettam lokassa. 

In the same way, a mendicant with five qualities is not 
worthy of offerings dedicated to the gods, not worthy of 
hospitality, not worthy of a religious donation, not worthy of 
veneration with joined palms, and is not the supreme field 
of merit for the world. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu akkhamo hoti rupanam, 
akkhamo saddanam, akkhamo gandhanam, akkhamo 
rasanam, akkhamo photthabbanam. 

It’s when a mendicant can’t endure sights, sounds, smells, 
tastes, and touches. 


Kathanca, bhikkhave, bhikkhu akkhamo hoti 
rupanam? 
And how is it that a mendicant can’t endure sights? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 
rajaniye rupe Sarajjati, na sakkoti cittam 
samadahitum. 

It’s when a mendicant, seeing a sight with their eyes, is 
aroused by a desirable sight, so is not able to still the mind. 


Evam kho, bhikkhave, bhikkhu akkhamo hoti 
rupanam. (1) 
That’s how a mendicant can’t endure sights. 


Kathanca, bhikkhave, bhikkhu akkhamo hoti 
saddanam? 
And how is it that a mendicant can’t endure sounds? 


Idha, bhikkhave, bhikkhu sotena saddam sutva 
rajaniye sadde sarajjati, na sakkoti cittam 
samadahitum. 

It’s when a mendicant, hearing a sound with their ears, is 
aroused by a desirable sound, so is not able to still the 
mind. 


Evam kho, bhikkhave, bhikkhu akkhamo hoti 
saddanam. (2) 
That’s how a mendicant can’t endure sounds. 


Kathanca, bhikkhave, bhikkhu akkhamo hoti 
gandhanam? 
And how is it that a mendicant can’t endure smells? 


Idha, bhikkhave, bhikkhu ghanena gandham 
ghayitva rajaniye gandhe sarajjati, na sakkoti cittam 
samadahitum. 

It’s when a mendicant, smelling an odor with their nose, is 
aroused by a desirable smell, so is not able to still the mind. 


Evam kho, bhikkhave, bhikkhu akkhamo hoti 
gandhanam. (3) 
That’s how a mendicant can’t endure smells. 


Kathanca, bhikkhave, bhikkhu akkhamo hoti 
rasanam? 
And how is it that a mendicant can’t endure tastes? 


Idha, bhikkhave, bhikkhu jivhaya rasam sayitva 
rajaniye rase Sarajjati, na sakkoti cittam 
samadahitum. 

It’s when a mendicant, tasting a flavor with their tongue, is 
aroused by desirable tastes, so is not able to still the mind. 


Evam kho, bhikkhave, bhikkhu akkhamo hoti 
rasanam. (4) 
That’s how a mendicant can’t endure tastes. 


Kathanca, bhikkhave, bhikkhu akkhamo hoti 
photthabbanam? 
And how is it that a mendicant can’t endure touches? 


Idha, bhikkhave, bhikkhu kayena photthabbam 
phusitva rajaniye photthabbe sarajjati, na sakkoti 
cittam samadahitum. 

It’s when a mendicant, feeling a touch with their body, is 
aroused by a desirable touch, so is not able to still the mind. 


Evam kho, bhikkhave, bhikkhu akkhamo hoti 
photthabbanam. (5) 
That’s how a mendicant can’t endure touches. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu na ahuneyyo hoti na 
pahuneyyo na dakkhineyyo na anjalikaraniyo na 
anuttaram punnakkhettam lokassa. 


A mendicant with these five qualities is not worthy of 
offerings dedicated to the gods, not worthy of hospitality, 
not worthy of a religious donation, not worthy of veneration 
with joined palms, and is not the supreme field of merit for 
the world. 


Pancahi, bhikkhave, angehi samannagato ranno nago 
rajaraho hoti rajabhoggo, ranno angamtveva 
sankham gacchati. 

A royal bull elephant with five factors is worthy of a king, fit 
to serve a king, and is considered a factor of kingship. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, ranno nago khamo hoti rupanam, 
khamo saddanam, khamo gandhanam, khamo 
rasanam, khamo photthabbanam. 

It’s when a royal bull elephant can endure sights, sounds, 
smells, tastes, and touches. 


Kathanca, bhikkhave, ranno nago khamo hoti 
rupanam? 
And how is it that a royal bull elephant can endure sights? 


Idha, bhikkhave, ranno nago sangamagato 
hatthikayam va disva assakayam va disva rathakayam 
va disva pattikayam va disva na samsidati na visidati, 
santhambhati sakkoti sangamam otaritum. 

It’s when a royal bull elephant gone to battle does not falter 
or founder at the sight of a division of elephants, of cavalry, 
of chariots, or of infantry. It stays firm, and plunges into 
battle. 


Evam kho, bhikkhave, ranno nago khamo hoti 
rupanam. (1) 


That’s how a royal bull elephant can endure sights. 


Kathanca, bhikkhave, ranno nago khamo hoti 
saddanam? 
And how is it that a royal bull elephant can endure sounds? 


Idha, bhikkhave, ranno nago sangamagato 
hatthisaddam va sutva assasaddam va sutva 
rathasaddam va sutva pattisaddam va sutva 
bheripanavasankhatinavaninnadasaddam va sutva na 
samsidati na visidati, santhambhati sakkoti 
sangamam otaritum. 

It’s when a royal bull elephant does not falter or founder at 
the sound of a division of elephants, of cavalry, of chariots, 
or of infantry, or the thunder of the drums, kettledrums, 
horns, and cymbals. It stays firm, and plunges into battle. 


Evam kho, bhikkhave, ranno nago khamo hoti 
saddanam. (2) 
That’s how a royal bull elephant can endure sounds. 


Kathanca, bhikkhave, ranno nago khamo hoti 
gandhanam? 
And how is it that a royal bull elephant can endure smells? 


Idha, bhikkhave, ranno nago sangamagato ye te 
ranno naga abhijata sangamavacara tesam 
muttakarisassa gandham ghayitva na samsidati na 
visidati, santhambhati sakkoti sangamam otaritum. 
It’s when a royal bull elephant gone to battle does not falter 
or founder when it smells the odor of the feces and urine of 
battle-hardened, pedigree royal bull elephants. It stays 
firm, and plunges into battle. 


Evam kho, bhikkhave, ranno nago khamo hoti 
gandhanam. (3) 


That’s how a royal bull elephant can endure smells. 


Kathanca, bhikkhave, ranno nago khamo hoti 
rasanam? 
And how is it that a royal bull elephant can endure tastes? 


Idha, bhikkhave, ranno nago sangamagato ekissa va 
tinodakadattiya vimanito dvihi va tihi va catuhi va 
pancahi va tinodakadattihi vimanito na samsidati na 
visidati, santhambhati sakkoti sangamam otaritum. 
It’s when a royal bull elephant gone to battle does not falter 
or founder when it misses a meal of grass and water, or it 
misses two, three, four, or five meals. It stays firm, and 
plunges into battle. 


Evam kho, bhikkhave, ranno nago khamo hoti 
rasanam. (4) 
That’s how a royal bull elephant can endure tastes. 


Kathanca, bhikkhave, ranno nago khamo hoti 
photthabbanam? 
And how is it that a royal bull elephant can endure touches? 


Idha, bhikkhave, ranno nago sangamagato ekena va 
saravegena viddho, dvihi va tihi va catuhi va pancahi 
va saravegehi viddho na samsidati na visidati, 
santhambhati sakkoti sangamam otaritum. 

It’s when a royal bull elephant gone to battle does not falter 
or founder when struck by a swift arrow, or by two, three, 
four, or five swift arrows. It stays firm, and plunges into 
battle. 


Evam kho, bhikkhave, ranno nago khamo hoti 
photthabbanam. (5) 
That’s how a royal bull elephant can endure touches. 


Imehi kho, bhikkhave, pancahi angehi samannagato 
ranno nago rajaraho hoti rajabhoggo, ranno 
angamtveva sankham gacchati. 

A royal bull elephant with these five factors is worthy ofa 
king, fit to serve a king, and is considered a factor of 
kingship. 


Evamevam kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 

In the same way, a mendicant with five qualities is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu khamo hoti rupanam, 
khamo saddanam, khamo gandhanam, khamo 
rasanam, khamo photthabbanam. 

It’s when a mendicant can endure sights, sounds, smells, 
tastes, and touches. 


Kathanca, bhikkhave, bhikkhu khamo hoti rupanam? 
And how is it that a mendicant can endure sights? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 
rajaniye rupe na Sarajjati, sakkoti cittam 
samadahitum. 

It’s when a mendicant, seeing a sight with their eyes, is not 
aroused by a desirable sight, so is able to still the mind. 


Evam kho, bhikkhave, bhikkhu khamo hoti rupanam. 
(1) 


That’s how a mendicant can endure sights. 


Kathanca, bhikkhave, bhikkhu khamo hoti 
saddanam? 
And how is it that a mendicant can endure sounds? 


Idha, bhikkhave, bhikkhu sotena saddam sutva 
rajaniye sadde na Sarajjati, sakkoti cittam 
samadahitum. 

It’s when a mendicant, hearing a sound with their ears, is 
not aroused by desirable sounds, so is able to still the mind. 


Evam kho, bhikkhave, bhikkhu khamo hoti 
saddanam. (2) 
That’s how a mendicant can endure sounds. 


Kathanca, bhikkhave, bhikkhu khamo hoti 
gandhanam. 
And how is it that a mendicant can endure smells? 


Idha, bhikkhave, bhikkhu ghanena gandham 
ghayitva rajaniye gandhe na Sarajjati, sakkoti cittam 
samadahitum. 

It’s when a mendicant, smelling an odor with their nose, is 
not aroused by a desirable smell, so is able to still the mind. 


Evam kho, bhikkhave, bhikkhu khamo hoti 
gandhanam. (3) 
That’s how a mendicant can endure smells. 


Kathanca, bhikkhave, bhikkhu khamo hoti rasanam? 
And how is it that a mendicant can endure tastes? 


Idha, bhikkhave, bhikkhu jivhaya rasam sayitva 
rajaniye rase na Sarajjati, sakkoti cittam 
samadahitum. 

It’s when a mendicant, tasting a flavor with their tongue, is 
not aroused by desirable tastes, so is able to still the mind. 


Evam kho, bhikkhave, bhikkhu khamo hoti rasanam. 
(4) 


That’s how a mendicant can endure tastes. 


Kathanca, bhikkhave, bhikkhu khamo hoti 
photthabbanam? 
And how is it that a mendicant can endure touches? 


Idha, bhikkhave, bhikkhu kayena photthabbam 
phusitva rajaniye photthabbe na sarajjati, sakkoti 
cittam samadahitum. 

It’s when a mendicant, feeling a touch with their body, is not 
aroused by a desirable touch, so is able to still the mind. 


Evam kho, bhikkhave, bhikkhu khamo hoti 
photthabbanam. (5) 
That’s how a mendicant can endure touches. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these five qualities is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Navamam. 


5.140. 140. Sotasutta - 140. A 


Listener 
14. Rajavagga - 14. Kings 


“Pancahi, bhikkhave, angehi samannagato ranno 
nago rajaraho hoti rajabhoggo, ranno angamtveva 
sankham gacchati. 

“Mendicants, a royal bull elephant with five factors is 
worthy of a king, fit to serve a king, and is considered a 
factor of kingship. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, ranno nago sota ca hoti, hanta ca, 
rakkhita ca, khanta ca, ganta ca. 

A royal bull elephant listens, destroys, protects, endures, 
and goes fast. 


Kathanca, bhikkhave, ranno nago sota hoti? 
And how does a royal bull elephant listen? 


Idha, bhikkhave, ranno nago yamenam 
hatthidammasarathi karanam kareti— 

It’s when a royal bull elephant pays heed, pays attention, 
engages wholeheartedly, and lends an ear to whatever task 
the elephant trainer has it do, 


yadi va katapubbam yadi va akatapubbam— 
whether or not it has done it before. 


tam atthim katva manasi katva sabbam cetasa 
samannaharitva ohitasoto sunati. 


Evam kho, bhikkhave, ranno nago sota hoti. (1) 
That’s how a royal bull elephant listens. 


Kathanca, bhikkhave, ranno nago hanta hoti? 
And how does a royal bull elephant destroy? 


Idha, bhikkhave, ranno nago sangamagato hatthimpi 
hanati, hattharuhampi hanati, assampi hanati, 
assaruhampi hanati, rathampi hanati, rathikampi 
hanati, pattikampi hanati. 

It’s when a royal bull elephant in battle destroys elephants 
with their riders, horses with their riders, chariots and 
charioteers, and foot soldiers. 


Evam kho, bhikkhave, ranno nago hanta hoti. (2) 
That’s how a royal bull elephant destroys. 


Kathanca, bhikkhave, ranno nago rakkhita hoti? 
And how does a royal bull elephant protect? 


Idha, bhikkhave, ranno nago sangamagato rakkhati 
purimam kayam, rakkhati pacchimam kayam, 
rakkhati purime pade, rakkhati pacchime pade, 
rakkhati sisam, rakkhati kanne, rakkhati dante, 
rakkhati sondam, rakkhati valadhim, rakkhati 
hattharuham. 

It’s when a royal bull elephant in battle protects its fore- 
quarters and hind-quarters, its fore-feet and hind-feet, and 
its head, ears, tusks, trunk, tail, and rider. 


Evam kho, bhikkhave, ranno nago rakkhita hoti. (3) 
That’s how a royal bull elephant protects. 


Kathanca, bhikkhave, ranno nago khanta hoti? 
And how does a royal bull elephant endure? 


Idha, bhikkhave, ranno nago sangamagato khamo 
hoti sattippaharanam asippaharanam 
usuppaharanam pharasuppaharanam 
bheripanavasankhatinavaninnadasaddanam. 

It’s when a royal bull elephant in battle endures being 
struck by spears, swords, arrows, and axes; it endures the 
thunder of the drums, kettledrums, horns, and cymbals. 


Evam kho, bhikkhave, ranno nago khanta hoti. (4) 
That’s how a royal bull elephant endures. 


Kathanca, bhikkhave, ranno nago ganta hoti? 
And how does a royal bull elephant go fast? 


Idha, bhikkhave, ranno nago yamenam 
hatthidammasarathi disam peseti— 

It’s when a royal bull elephant swiftly goes in whatever 
direction the elephant trainer sends it, 


yadi va gatapubbam yadi va agatapubbam— 
whether or not it has been there before. 


tam khippameva ganta hoti. 


Evam kho, bhikkhave, ranno nago ganta hoti. (5) 
That’s how a royal bull elephant goes fast. 


Imehi kho, bhikkhave, pancahi angehi samannagato 
ranno nago rajaraho hoti rajabhoggo, ranno 
angantveva sankham gacchati. 

A royal bull elephant with these five factors is worthy ofa 
king, fit to serve a king, and is considered a factor of 
kingship. 


Evamevam kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo 


dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 

In the same way, a mendicant with five qualities is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu sota ca hoti, hanta ca, 
rakkhita ca, khanta ca, ganta Ca. 

A mendicant listens, destroys, protects, endures, and goes 
fast. 


Kathanca, bhikkhave, bhikkhu sota hoti? 
And how does a mendicant listen? 


Idha, bhikkhave, bhikkhu tathagatappavedite 
dhammavinaye desiyamane atthinkatva manasi katva 
sabbam cetasa samannaharitva ohitasoto dhammam 
sunati. 

It’s when a mendicant pays heed, pays attention, engages 
wholeheartedly, and lends an ear when the teaching and 
training proclaimed by a Realized One is being taught. 


Evam kho, bhikkhave, bhikkhu sota hoti. (1) 
That’s how a mendicant listens. 


Kathanca, bhikkhave, bhikkhu hanta hoti? 
And how does a mendicant destroy? 


Idha, bhikkhave, bhikkhu uppannam kamavitakkam 
nadhivaseti, pajahati vinodeti hanati byantikaroti 
anabhavam gameti; uppannam byapadavitakkanm ... 


pe ... uppannam vihimsavitakkan ... pe ... 
uppannuppanne papake akusale dhamme 
nadhivaseti, pajahati vinodeti hanati byantikaroti 
anabhavam gameti. 

It’s when a mendicant doesn’t tolerate a sensual, malicious, 
or cruel thought. They don’t tolerate any bad, unskillful 
qualities that have arisen, but give them up, get rid of them, 
calm them, eliminate them, and obliterate them. 


Evam kho, bhikkhave, bhikkhu hanta hoti. (2) 
That’s how a mendicant destroys. 


Kathanca, bhikkhave, bhikkhu rakkhita hoti? 
And how does a mendicant protect? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva na 
nimittaggahi hoti nanubyanjanaggahi. 

When a mendicant sees a sight with the eyes, they don’t get 
caught up in the features and details. 


Yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya Ppatipajjati; 
rakkhati cakkhundriyam; cakkhundriye samvaram 
apajjati. 

If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of sight, and achieving restraint over 
it. 


Sotena saddam sutva ... 
Hearing a sound with the ears... 


ghanena gandham ghayitva ... 
Smelling an odor with the nose... 


jivhaya rasam Sayitva ... 
Tasting a flavor with the tongue... 


kayena photthabbam phusitva ... 
Feeling a touch with the body... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi. 

Knowing a thought with the mind, they don’t get caught up 
in the features and details. 


Yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati; 
rakkhati manindriyam; manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving restraint over 
it, 


Evam kho, bhikkhave, bhikkhu rakkhita hoti. (3) 
That’s how a mendicant protects. 


Kathanca, bhikkhave, bhikkhu khanta hoti? 
And how does a mendicant endure? 


Idha, bhikkhave, bhikkhu khamo hoti sitassa unhassa 
jighacchaya pipasaya 
damsamakasavatatapasarisapasamphassanam; 
duruttanam duragatanam vacanapathanam 
uppannanam saririkanam vedananam dukkhanam 
tibbanam kharanam katukanam asatanam 
aMmanapanam panaharanam adhivasakajatiko hoti. 


It’s when a mendicant endures cold, heat, hunger, and 
thirst; the touch of flies, mosquitoes, wind, sun, and 
reptiles; rude and unwelcome criticism; and puts up with 
physical pain—sharp, severe, acute, unpleasant, 
disagreeable, and life-threatening. 


Evam kho, bhikkhave, bhikkhu khanta hoti. (4) 
That’s how a mendicant endures. 


Kathanca, bhikkhave, bhikkhu ganta hoti? 
And how does a mendicant go fast? 


Idha, bhikkhave, bhikkhu ya sa disa agatapubba 
imina dighena addhuna, yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanam, tam 
khippanneva ganta hoti. 

It’s when a mendicant swiftly goes in the direction they’ve 
never gone before in all this long time; that is, the stilling of 
all activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment. 


Evam kho, bhikkhave, bhikkhu ganta hoti. (5) 
That’s how a mendicant goes fast. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 

A mendicant with these five qualities ... is the supreme field 
of merit for the world.” 

Dasamam. 


Rajavaggo catuttho. 


Cakkanuvattana raja, 


Yassamdisam dve ceva patthana; 
Appamsupati bhattado, 


Akkhamo Ca sotena cati. 


9.141. 141. Avajanatisutta - 141. 


Scom 
15. Tikandakivagga - 15. At Tikandaki 


“Pancime, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these five people are found in the world. 


Katame panca? 
What five? 


Datva avajanati, samvasena avajanati, adheyyamukho 
hoti, lolo hoti, mando momuho hoti. 

One gives then scorns, one lives together then scorns, one 
is gullible for gossip, one is impulsive, and one is dull and 
stupid. 


Kathanca, bhikkhave, puggalo datva avajanati? 
And how does a person give then scorn? 


Idha, bhikkhave, puggalo puggalassa deti 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharam. 

It’s when a person gives someone robes, alms-food, 
lodgings, and medicines and supplies for the sick. 


Tassa evam hoti: 
They think: 


‘aham demi; 
‘I give; 


ayam patigganhatr’ti. 
this one receives.’ 


Tamenam datva avajanati. 
They give to that person, then they scorn them. 


Evam kho, bhikkhave, puggalo datva avajanati. 
That’s how a person gives then scorns. 


Kathanca, bhikkhave, puggalo samvasena avajanati? 
And how does a person live together then scorn? 


Idha, bhikkhave, puggalo puggalena saddhim 
Samvasati dve va tini va vassani. 

It’s when a person lives with someone else for two or three 
years. 


Tamenam samvasena avajanati. 
They live together with that person, then they scorn them. 


Evam kho, bhikkhave, puggalo samvasena avajanati. 
That’s how a person live together then scorns. 


Kathanca, bhikkhave, puggalo adheyyamukho hoti? 
And how is a person gullible for gossip? 


Idha, bhikkhave, ekacco puggalo parassa vanne va 
avanne va bhasiyamane tam khippanneva 
adhimuccita hoti. 

It’s when they’re very quick to believe what a certain 
person says in praise or criticism of another. 


Evam kho, bhikkhave, puggalo adheyyamukho hoti. 
That’s how a person is gullible for gossip. 


Kathanca, bhikkhave, puggalo lolo hoti? 
And how is a person impulsive? 


Idha, bhikkhave, ekacco puggalo ittarasaddho hoti 
ittarabhatti ittarapemo ittarappasado. 

It’s when a certain person is fickle in faith, devotion, 
fondness, and confidence. 


Evam kho, bhikkhave, puggalo lolo hoti. 
That’s how a person is impulsive. 


Kathanca, bhikkhave, puggalo mando momtho hoti? 
And how is a person dull and stupid? 


Idha, bhikkhave, ekacco puggalo kusalakusale 
dhamme na janati, savajjanavajje dhamme na janati, 
hinappanite dhamme na janati, 
kanhasukkasappatibhage dhamme na janati. 

It’s when they don’t know the difference between qualities 
that are skillful and unskillful, blameworthy and blameless, 
inferior and superior, and those on the side of dark and 
bright. 


Evam kho, bhikkhave, puggalo mando momuho hoti. 
That’s how a person is dull and stupid. 


Ime kho, bhikkhave, panca puggala santo 
Ssamvijjamana lokasmin’” ti. 
These are the five people found in the world.” 


Pathamam. 


5.142. 142. Arabhatisutta - 142. 


Violation 
15. Tikandakivagga - 15. At Tikandaki 


“Pancime, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these five people are found in the world. 


Katame panca? 
What five? 


Idha, bhikkhave, ekacco puggalo arabhati ca 
vippatisari ca hoti; 
One person violates and regrets it. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. (1) 

And they don’t truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


Idha pana, bhikkhave, ekacco puggalo arabhati, na 
vippatisar1 hoti; 
One person violates and doesn’t regret it. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. (2) 

And they don’t understand... 


Idha pana, bhikkhave, ekacco puggalo na arabhati, 
vippatisar1 hoti; 
One person doesn’t violate yet still feels regret. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. (3) 

And they don’t understand... 


Idha pana, bhikkhave, ekacco puggalo na arabhati na 
vippatisar1 hoti; 
One person neither violates nor regrets. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. (4) 

But they don’t understand... 


Idha pana, bhikkhave, ekacco puggalo na arabhati na 
vippatisar1 hoti; 
One person neither violates nor regrets. 


tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti. (5) 

And they do understand where those arisen bad, unskillful 
qualities cease without anything left over. 


Tatra, bhikkhave, yvayam puggalo arabhati ca 
vippatisari ca hoti, 
Take the case of the person who violates and regrets it. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti, 

And they don’t truly understand the freedom of heart and 
freedom by wisdom where those arisen bad, unskillful 
qualities cease without anything left over. 


SO €vamassSa vaCcanlyo: 
They should be told: 


‘ayasmato kho arambhaja asava samvijjanti, 
vippatisaraja asava pavaddhanti, sadhu vatayasma 
arambhaje asave pahaya vippatisaraje asave 
pativinodetva cittam pannanca bhavetu; 

‘Venerable, the defilements born of violation are found in 
you, and the defilements born of regret grow. You would do 
well to give up the defilements born of violation and get rid 
of the defilements born of regret, and then develop the 
mind and wisdom. 


evamayasma amuna pancamena puggalena 
Samasamo bhavissati’ti. (1) 
In this way you'll become just like the fifth person.’ 


Tatra, bhikkhave, yvayam puggalo arabhati na 
vippatisari hoti, 

Take the case of the person who violates and doesn’t regret 
it. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti, 

And they don’t understand... 


SO €vamassSa vaCcanlyo: 
They should be told: 


‘ayasmato kho arambhaja asava samvijjanti, 
vippatisaraja asava na pavaddhanti, sadhu vatayasma 
arambhaje asave pahaya cittam pannanca bhavetu; 
‘Venerable, the defilements born of violation are found in 
you, but the defilements born of regret don’t grow. You 


would do well to give up the defilements born of violation, 
and then develop the mind and wisdom. 


evamayasma amuna pancamena puggalena 
Samasamo bhavissati’ti. (2) 
In this way you'll become just like the fifth person.’ 


Tatra, bhikkhave, yvayam puggalo na arabhati 
vippatisari hoti, 

Take the case of the person who doesn’t violate yet feels 
regret. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti, 

And they don’t understand... 


SO €vamassa vacaniyo: 
They should be told: 


‘ayasmato kho arambhaja asava na samvijjanti, 
vippatisaraja asava pavaddhanti, sadhu vatayasma 
vippatisaraje asave pativinodetva cittam pannanca 
bhavetu; 

‘Venerable, the defilements born of violation are not found 
in you, yet the defilements born of regret grow. You would 
do well to get rid of the defilements born of regret, and 
then develop the mind and wisdom. 


evamayasma amuna pancamena puggalena 
samasamo bhavissati’ti. (3) 
In this way you'll become just like the fifth person.’ 


Tatra, bhikkhave, yvayam puggalo na arabhati na 
vippatisari hoti, 


Take the case of the person who neither violates nor 
regrets. 


tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa te uppanna papaka akusala 
dhamma aparisesa nirujjhanti, 

But they don’t understand... 


SO €vamassa vacanliyo: 
They should be told: 


‘ayasmato kho arambhaja asava na samvijjanti, 
vippatisaraja asava na pavaddhanti, sadhu vatayasma 
cittam pannanca bhavetu; 

‘Venerable, the defilements born of violation are not found 
in you, and the defilements born of regret don’t grow. You 
would do well to develop the mind and wisdom. 


evamayasma amuna pancamena puggalena 
Samasamo bhavissati’ti. (4) 
In this way you'll become just like the fifth person.’ 


Iti kho, bhikkhave, ime cattaro puggala amuna 
pancamena puggalena evam ovadiyamana evam 
anusasiyamana anupubbena asavanam khayam 
papunanti’ ti. 

And so, mendicants, when these four people are advised 
and instructed by comparison with the fifth person, they 
gradually attain the ending of defilements.” 


Dutiyam. 


5.143. 143. Sarandadasutta - 


143. At Sarandada 
15. Tikandakivagga - 15. At Tikandaki 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya vesalim pindaya pavisi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Vesali for alms. 


Tena kho pana samayena pancamattanam 
licchavisatanam sarandade cetiye sannisinnanam 
sannipatitanam ayamantarakatha udapadi: 

Now at that time around five hundred Licchavis were 
sitting together at the Sarandada shrine, and this 
discussion came up among them, 


“pancannam ratananam patubhavo dullabho 
lokasmim. 
“The appearance of five treasures is rare in the world. 


Katamesam pancannam? 
What five? 


Hatthiratanassa patubhavo dullabho lokasmim, 
assaratanassa patubhavo dullabho lokasmim, 
maniratanassa patubhavo dullabho lokasmim, 
itthiratanassa patubhavo dullabho lokasmim, 
gahapatiratanassa patubhavo dullabho lokasmim. 


The elephant-treasure, the horse-treasure, the jewel- 
treasure, the woman-treasure, and the householder- 
treasure. 


Imesam pancannam ratananam patubhavo dullabho 
lokasmin’” ti. 

The appearance of these five treasures is rare in the 
world.” 


Atha kho te licchavi magge purisam thapesum: 
Then those Licchavis sent a man out on to the road, saying, 


“yada tvam, ambho purisa, passeyyasi bhagavantam, 
atha amhakam aroceyyasi’ ti. 
“Mister, please tell us when you see the Buddha.” 


Addasa kho so puriso bhagavantam duratova 
agacchantam; 
That man saw the Buddha coming off in the distance. 


disvana yena te licchavi tenupasankami; 
upasankamitva te licchavi etadavoca: 
He went to the Licchavis and said, 


“ayam so, bhante, bhagava gacchati araham 
Ssammasambuddho; 

“Sirs, the Blessed One, the perfected one, the fully 
awakened Buddha is coming. 


yassadani kalam mannatha’ ti. 
Please go at your convenience.” 


Atha kho te licchavi yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam atthamsu. Ekamantam thita 
kho te licchavi bhagavantam etadavocum: 


Then those Licchavis went up to the Buddha, bowed, stood 
to one side, and said to him, 


“Sadhu, bhante, yena sarandadam cetiyam 
tenupasankamatu anukampam upadaya’ ti. 
“Please go to the Sarandada shrine, out of compassion.” 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho bhagava yena sarandadam cetiyam 
tenupasankami; upasankamitva pannatte asane 
nisidi. Nisajja kho bhagava te licchavi etadavoca: 
Then the Buddha went up to the Sarandada shrine, where 
he sat on the seat spread out, and said to the Licchavis, 


“kaya nuttha, licchavi, etarahi kathaya sannisinna, 
ka ca pana vo antarakatha vippakata” ti? 

“Licchavis, what were you sitting talking about just now? 
What conversation was unfinished?” 


“Idha, bhante, amhakam sannisinnanam 
sannipatitanam ayamantarakatha udapadi: 

“Well, Master Gotama, this discussion came up among us 
while we were sitting together: 


‘pancannam ratananam patubhavo dullabho 
lokasmim. 
‘The appearance of five treasures is rare in the world....’” 


Katamesam pancannam? 
Hatthiratanassa patubhavo dullabho lokasmim, 


assaratanassa patubhavo dullabho lokasmim, 
maniratanassa patubhavo dullabho lokasmim, 


itthiratanassa patubhavo dullabho lokasmim, 
gahapatiratanassa patubhavo dullabho lokasmim. 


Imesam pancannam ratananam patubhavo dullabho 
lokasmin’” ti. 


“Kamadhimuttanam vata bho licchavinam 
kamamyeva arabbha antarakatha udapadi. 

“You Licchavis are so fixated on sensual pleasures, that’s 
the only discussion that came up! 


Pancannam, licchavi, ratananam patubhavo dullabho 
lokasmim. 

Licchavis, the appearance of five treasures is rare in the 
world. 


Katamesam pancannam? 
What five? 


Tathagatassa arahato sammasambuddhassa 
patubhavo dullabho lokasmim, 

The appearance of a Realized One, a perfected one, a fully 
awakened Buddha. 


tathagatappaveditassa dhammavinayassa deseta 
puggalo dullabho lokasmim, 

A person who explains the teaching and training 
proclaimed by a Realized One. 


tathagatappaveditassa dhammavinayassa desitassa 


enne= 


A person who understands the teaching and training 
proclaimed by a Realized One. 


tathagatappaveditassa dhammavinayassa desitassa 


enn= 


dullabho lokasmim, 
A person who practices in line with the teaching. 


katannu katavedi puggalo dullabho lokasmim. 
A person who is grateful and thankful. 


Imesam kho, licchavi, pancannam ratananam 
patubhavo dullabho lokasmin’” ti. 

The appearance of these five treasures is rare in the 
world.” 


Tatiyam. 


9.144. 144. Tikandakisutta - 


144. At Tikandak1 
15. Tikandakivagga - 15. At Tikandaki 


Ekam samayam bhagava sakete viharati 
tikandakivane. 

At one time the Buddha was staying near Saketa, in 
Tikandaki Wood. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Sadhu, bhikkhave, bhikkhu kalena kalam 
appatikule patikulasanni vihareyya. 

“Mendicants, a mendicant would do well to meditate from 
time to time perceiving the following: 


appatikule patikulasanni vihareyya. 
the repulsive in the unrepulsive, 


Sadhu, bhikkhave, bhikkhu kalena kalam patikule 


appatikulasanni vihareyya. 
the unrepulsive in the repulsive, 


Sadhu, bhikkhave, bhikkhu kalena kalam appatikule 
ca patikule ca patikulasanni vihareyya. 
the repulsive in both the unrepulsive and the repulsive, and 


Sadhu, bhikkhave, bhikkhu kalena kalam patikule ca 
appatikule ca appatikulasanni vihareyya. 
the unrepulsive in both the repulsive and the unrepulsive. 


Sadhu, bhikkhave, bhikkhu kalena kalam 
patikulanca appatikulanca tadubhayam 
abhinivajjetva upekkhako vihareyya sato sampajano. 
A mendicant would do well to meditate from time to time 
staying equanimous, mindful and aware, rejecting both the 
repulsive and the unrepulsive. 


Kinca, bhikkhave, bhikkhu atthavasam paticca 
appatikule patikulasanni vihareyya? 

For what reason should a mendicant meditate perceiving 
the repulsive in the unrepulsive? 


‘Ma me rajaniyesu dhammesu rago udapadi’ti— 
‘May greed not arise in me for things that arouse greed.’ 


idam kho, bhikkhave, bhikkhu atthavasam paticca 
appatikule patikulasanni vihareyya. 

A mendicant should meditate perceiving the repulsive in 
the unrepulsive for this reason. 


Kinca, bhikkhave, bhikkhu atthavasam paticca 
patikule appatikulasanni vihareyya? 

For what reason should a mendicant meditate perceiving 
the unrepulsive in the repulsive? 


‘Ma me dosaniyesu dhammesu doso udapadi’ti— 
‘May hate not arise in me for things that provoke hate.’ ... 


idam kho, bhikkhave, bhikkhu atthavasam paticca 
patikule appatikulasanni vihareyya. 


Kinca, bhikkhave, bhikkhu atthavasam paticca 
appatikule ca patikule ca patikulasanni vihareyya? 
For what reason should a mendicant meditate perceiving 
the repulsive in both the unrepulsive and the repulsive? 


‘Ma me rajaniyesu dhammesu rago udapadi, ma me 
dosaniyesu dhammesu doso udapadi’ti— 

‘May greed not arise in me for things that arouse greed. 
May hate not arise in me for things that provoke hate.’ ... 


idam kho, bhikkhave, bhikkhu atthavasam paticca 
appatikule ca patikule ca patikulasanni vihareyya. 


Kinca, bhikkhave, bhikkhu atthavasam paticca 
patikule ca appatikule ca appatikulasanni vihareyya? 
For what reason should a mendicant meditate perceiving 
the unrepulsive in both the repulsive and the unrepulsive? 


‘Ma me dosaniyesu dhammesu doso udapadi, ma me 
rajaniyesu dhammesu rago udapadi’ti— 

‘May hate not arise in me for things that provoke hate. May 
greed not arise in me for things that arouse greed.’ ... 


idam kho, bhikkhave, bhikkhu atthavasam paticca 
patikule ca appatikule ca appatikulasanni vihareyya. 


Kinca, bhikkhave, bhikkhu atthavasam paticca 
patikulanca appatikulanca tadubhayam 
abhinivajjetva upekkhako vihareyya? 

For what reason should a mendicant meditate staying 
equanimous, mindful and aware, rejecting both the 
repulsive and the unrepulsive? 


‘Sato Ssampajano ma me kvacani katthaci kincanam 
rajaniyesu dhammesu rago udapadi, ma me kvacani 
katthaci kincanam dosaniyesu dhammesu doso 
udapadi, ma me kvacani katthaci kincanam 
mohaniyesu dhammesu moho udapadi’ti— 

‘May no greed for things that arouse greed, hate for things 
that provoke hate, or delusion for things that promote 
delusion arise in me in any way at all.’ 


idam kho, bhikkhave, bhikkhu atthavasam paticca 
patikulanca appatikulanca tadubhayam 
abhinivajjetva upekkhako vihareyya sato 
Sampajano’” ti. 

For this reason a mendicant should meditate staying 
equanimous, mindful and aware, rejecting both the 
repulsive and the unrepulsive.” 


Catuttham. 


9.145. 145. Nirayasutta - 145. 


Hell 
15. Tikandakivagga - 15. At Tikandaki 


“Pancahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 

“Mendicants, someone with five qualities is cast down to 
hell. 


Katamehi pancahi? 
What five? 


Panatipati hoti, adinnadayi hoti, kamesumicchacari 
hoti, musavadi hoti, suramerayamajjapamadatthayli 
hoti. 

They kill living creatures, steal, commit sexual misconduct, 
lie, and use alcoholic drinks that cause negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these five qualities is cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with five qualities is raised up to heaven 


Katamehi pancahi? 
What five? 


Panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti, suramerayamajjapamadatthana 
pativirato hoti. 


They don’t kill living creatures, steal, commit sexual 
misconduct, lie, or use alcoholic drinks that cause 
negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these five qualities is raised up to heaven.” 


Pancamam. 


5.146. 146. Mittasutta - 146. A 


Friend 
15. Tikandakivagga - 15. At Tikandaki 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu mitto na sevitabbo. 

“Mendicants, you shouldn’t associate with a mendicant 
friend who has five qualities. 


Katamehi pancahi? 
What five? 


Kammantam kareti, adhikaranam adiyati, 
pamokkhesu bhikkhusu pativiruddho hoti, 
dighacarikam anavatthacarikam anuyutto viharati, 
nappatibalo hoti kalena kalam dhammiya kathaya 
sandassetum samadapetum samuttejetum 
Sampahamsetum. 

They start up work projects. They take up disciplinary 
issues. They conflict with leading mendicants. They like long 
and aimless wandering. They’re unable to educate, 
encourage, fire up, and inspire you from time to time with a 
Dhamma talk. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu mitto na sevitabbo. 
Mendicants, you shouldn’t associate with a mendicant 
friend who has these five qualities. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu mitto sevitabbo. 

You should associate with a mendicant friend who has five 
qualities. 


Katamehi pancahi? 
What five? 


Na kammantam kareti, na adhikaranam adiyati, na 
pamokkhesu bhikkhusu pativiruddho hoti, na 
dighacarikam anavatthacarikam anuyutto viharati, 
patibalo hoti kalena kalam dhammiya kathaya 
sandassetum samadapetum samuttejetum 
Sampahamsetum. 

They don’t start up work projects. They don’t take up 
disciplinary issues. They don’t conflict with leading 
mendicants. They don’t like long and aimless wandering. 
They’re able to educate, encourage, fire up, and inspire you 
from time to time with a Dhamma talk. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu mitto sevitabbo’ ti. 

You should associate with a mendicant friend who has these 
five qualities.” 


Chattham. 


9.147. 147. Asappurisadanasutta 


- 147. Gifts of a Bad Person 
15. Tikandakivagga - 15. At Tikandaki 


“Pancimani, bhikkhave, asappurisadanani. 
“Mendicants, there are these five gifts of a bad person. 


Katamani panca? 
What five? 


Asakkaccam deti, acittikatva deti, asahattha deti, 
apaviddham deti, anagamanaditthiko deti. 

They give carelessly. They give thoughtlessly. They don’t 
give with their own hand. They give the dregs. They give 
without consideration for consequences. 


Imani kho, bhikkhave, panca asappurisadanani. 
These are the five gifts of a bad person. 


Pancimani, bhikkhave, sappurisadanani. 
There are these five gifts of a good person. 


Katamani panca? 
What five? 


Sakkaccam deti, cittikatva deti, sahattha deti, 
anapaviddham deti, agamanaditthiko deti. 

They give carefully. They give thoughtfully. They give with 
their own hand. They don’t give the dregs. They give with 
consideration for consequences. 


Imani kho, bhikkhave, panca sappurisadanani’ ti. 
These are the five gifts of a good person.” 


Sattamam. 


9.148. 148. Sappurisadanasutta - 


148. Gifts of a Good Person 
15. Tikandakivagga - 15. At Tikandaki 


“Pancimani, bhikkhave, sappurisadanani. 
“There are these five gifts of a good person. 


Katamani panca? 
What five? 


Saddhaya danam deti, sakkaccam danam deti, kalena 
danam deti, anuggahitacitto danam deti, attananca 
paranca anupahacca danam deti. 

They give a gift out of faith. They give a gift carefully. They 
give a gift at the right time. They give a gift with no strings 
attached. They give a gift without hurting themselves or 
others. 


Saddhaya kho pana, bhikkhave, danam datva yattha 
yattha tassa danassa vipako nibbattati, addho ca hoti 
mahaddhano mahabhogo, abhirupo ca hoti dassaniyo 
pasadiko paramaya vannapokkharataya samannagato. 
Having given a gift out of faith, in whatever place the result 
of that gift manifests they become rich, affluent, and 
wealthy. And they’re attractive, good-looking, lovely, of 
surpassing beauty. 


Sakkaccam kho pana, bhikkhave, danam datva yattha 
yattha tassa danassa vipako nibbattati, addho ca hoti 
mahaddhano mahabhogo. 

Having given a gift carefully, in whatever place the result of 
that gift manifests they become rich, affluent, and wealthy. 


Yepissa te honti puttati va darati va dasati va pessati 
va kammakarati va, tepi sussusanti sotam odahanti 
anna cittam upatthapenti. 

And their children, wives, bondservants, workers, and staff 
want to listen. They pay attention and try to understand. 


Kalena kho pana, bhikkhave, danam datva yattha 
yattha tassa danassa vipako nibbattati, addho ca hoti 
mahaddhano mahabhogo; 

Having given a gift at the right time, in whatever place the 
result of that gift manifests they become rich, affluent, and 
wealthy. 


kalagata cassa attha pacura honti. 
And when the time is right, they get all that they need. 


Anuggahitacitto kho pana, bhikkhave, danam datva 
yattha yattha tassa danassa vipako nibbattati, addho 
ca hoti mahaddhano mahabhogo; 

Having given a gift with no strings attached, in whatever 
place the result of that gift manifests they become rich, 
affluent, and wealthy. 


ularesu ca pancasu kamagunesu bhogaya cittam 
namati. 

And their mind tends to enjoy the five refined kinds of 
sensual stimulation. 


Attananca paranca anupahacca kho pana, bhikkhave, 
danam datva yattha yattha tassa danassa vipako 
nibbattati, addho ca hoti mahaddhano mahabhogo; 
Having given a gift without hurting themselves or others, in 
whatever place the result of that gift manifests they become 
rich, affluent, and wealthy. 


na cassa kutoci bhoganam upaghato agacchati aggito 
va udakato va rajato va corato va appiyato va 
dayadato. 

And no damage comes to their property from anywhere, 
whether fire, flood, rulers, bandits, or unloved heirs. 


Imani kho, bhikkhave, panca sappurisadanani’ ti. 
These are the five gifts of a good person.” 


Atthamam. 


9.149. 149. 
Pathamasamayavimuttasutta - 


149. Temporarily Free (1st) 
15. Tikandakivagga - 15. At Tikandaki 


“Pancime, bhikkhave, dhamma samayavimuttassa 
bhikkhuno parihanaya samvattanti. 

“Mendicants, these five things lead to the decline of a 
mendicant who is temporarily free. 


Katame panca? 
What five? 


Kammaramata, bhassaramata, niddaramata, 
sanganikaramata, yathavimuttam cittam na 
paccavekkhati. 

They relish work, talk, sleep, and company. And they don’t 
review the extent of their mind’s freedom. 


Ime kho, bhikkhave, panca dhamma 
Samayavimuttassa bhikkhuno parihanaya 
samvattanti. 

These five things lead to the decline of a mendicant who is 
temporarily free. 


Pancime, bhikkhave, dhamma samayavimuttassa 
bhikkhuno aparihanaya samvattanti. 

These five things don’t lead to the decline of a mendicant 
who is temporarily free. 


Katame panca? 
What five? 


Na kammaramata, na bhassaramata, na niddaramata, 
na sanganikaramata, yathavimuttam cittam 
paccavekkhati. 

They don’t relish work, talk, sleep, and company. And they 
review the extent of their mind’s freedom. 


Ime kho, bhikkhave, panca dhamma 
Samayavimuttassa bhikkhuno aparihanaya 
samvattanti’ ti. 

These five things don’t lead to the decline of a mendicant 
who is temporarily free.” 


Navamam. 


9.150. 150. 
Dutiyasamayavimuttasutta - 150. 


Temporarily Free (2nd) 
15. Tikandakivagga - 15. At Tikandaki 


“Pancime, bhikkhave, dhamma samayavimuttassa 
bhikkhuno parihanaya samvattanti. 

“Mendicants, these five things lead to the decline of a 
mendicant who is temporarily free. 


Katame panca? 
What five? 


Kammaramata, bhassaramata, niddaramata, 
indriyesu aguttadvarata, bhojane amattannuta. 
They relish work, talk, and sleep. They don’t guard the 
sense doors and they eat too much. 


Ime kho, bhikkhave, panca dhamma 
Samayavimuttassa bhikkhuno parihanaya 
samvattanti. 

These five things lead to the decline of a mendicant who is 
temporarily free. 


Pancime, bhikkhave, dhamma samayavimuttassa 
bhikkhuno aparihanaya samvattanti. 

These five things don’t lead to the decline of a mendicant 
who is temporarily free. 


Katame panca? 
What five? 


Na kammaramata, na bhassaramata, na niddaramata, 
indriyesu guttadvarata, bhojane mattannuta. 


They don’t relish work, talk, sleep, and company. They 
guard the sense doors and they have moderation in eating. 


Ime kho, bhikkhave, panca dhamma 
Samayavimuttassa bhikkhuno aparihanaya 
samvattanti’ ti. 

These five things don’t lead to the decline of a mendicant 
who is temporarily free.” 

Dasamam. 

Tikandakivaggo pancamo. 

Datva avajanati arabhati ca, 

Sarandada tikanda nirayena Ca; 

Mitto asappurisasappurisena, 


Samayavimuttam apare dveti. 


Tatiyo pannasako samatto. 


9.151.151. 
Pathamasammattaniyamasutta - 
151. Inevitability Regarding the 


Right Path (1st) 
16. Saddhammavagga - 16. The True Teaching 


“Pancahi, bhikkhave, dhammehi samannagato 
sunantopi saddhammam abhabbo niyamam 
okkamitum kusalesu dhammesu sammattam. 
“Mendicants, someone with five qualities is unable to enter 
the sure path with regards to skillful qualities even when 
listening to the true teaching. 


Katamehi pancahi? 
What five? 


Katham paribhoti, kathikam paribhoti, attanam 
paribhoti, vikkhittacitto dhammam sunati, 
anekaggacitto ayoniso ca manasi karoti. 

They disparage the talk, the speaker, or themselves. They 
listen with distracted and scattered mind. They attend 
improperly. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato sunantopi saddhammam abhabbo 
niyamam okkamitum kusalesu dhammesu 
sammattam. 

Someone with these five qualities is unable to enter the 
sure path with regards to skillful qualities, even when 
listening to the true teaching. 


Pancahi, bhikkhave, dhammehi samannagato 
sunanto saddhammam bhabbo niyamam okkamitum 


kusalesu dhammesu sammattam. 

Someone with five qualities is able to enter the sure path 
with regards to skillful qualities when listening to the true 
teaching. 


Katamehi pancahi? 
What five? 


Na katham paribhoti, na kathikam paribhoti, na 
attanam paribhoti, avikkhittacitto dhammam sunati, 
ekaggacitto yoniso ca manasi karoti. 

They don’t disparage the talk, the speaker, or themselves. 
They listen with undistracted and unified mind. They attend 


properly. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato sunanto saddhammam bhabbo 
niyamam okkamitum kusalesu dhammesu 
sammattan "ti. 

Someone with these five qualities is able to enter the sure 
path with regards to skillful qualities when listening to the 
true teaching.” 


Pathamam. 


9.152. 152. 
Dutiyasammattaniyamasutta - 
152. Inevitability Regarding the 
Right Path (2nd) 


16. Saddhammavagga - 16. The True Teaching 


“Pancahi, bhikkhave, dhammehi samannagato 
sunantopi saddhammam abhabbo niyamam 
okkamitum kusalesu dhammesu sammattam. 
“Mendicants, someone with five qualities is unable to enter 
the sure path with regards to skillful qualities even when 
listening to the true teaching. 


Katamehi pancahi? 
What five? 


Katham paribhoti, kathikam paribhoti, attanam 
paribhoti, duppanno hoti jalo elamtgo, anannate 
annatamani hoti. 

They disparage the talk, the speaker, or themselves. 
They’re witless, dull, and stupid. They think they know what 
they don’t know. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato sunantopi saddhammam abhabbo 
niyamam okkamitum kusalesu dhammesu 
sammattam. 

Someone with these five qualities is unable to enter the 
sure path with regards to skillful qualities, even when 
listening to the true teaching. 


Pancahi, bhikkhave, dhammehi samannagato 
sunanto saddhammam bhabbo niyamam okkamitum 


kusalesu dhammesu sammattam. 

Someone with five qualities is able to enter the sure path 
with regards to skillful qualities when listening to the true 
teaching. 


Katamehi pancahi? 
What five? 


Na katham paribhoti, na kathikam paribhoti, na 
attanam paribhoti, pannava hoti ajalo anelamugo, na 
anannate annatamani hoti. 

They don’t disparage the talk, the speaker, or themselves. 
They’re wise, bright, and clever. They don’t think they know 
what they don’t know. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato sunanto saddhammam bhabbo 
niyamam okkamitum kusalesu dhammesu 
sammattan" ti. 

Someone with these five qualities is able to enter the sure 
path with regards to skillful qualities when listening to the 
true teaching.” 


Dutiyam. 


9.153. 153. 
Tatiyasammattaniyamasutta - 
153. Inevitability Regarding the 
Right Path (3rd) 


16. Saddhammavagga - 16. The True Teaching 


“Pancahi, bhikkhave, dhammehi samannagato 
sunantopi saddhammam abhabbo niyamam 
okkamitum kusalesu dhammesu sammattam. 
“Mendicants, someone with five qualities is unable to enter 
the sure path with regards to skillful qualities even when 
listening to the true teaching. 


Katamehi pancahi? 
What five? 


Makkhi dhammam sunati makkhapariyutthito, 
uparambhacitto dhammam sunati randhagavesl1, 
dhammadesake ahatacitto hoti khilajato, duppanno 
hoti jalo elamugo, anannate annatamani hoti. 

They listen to the teaching bent only on putting it down. 
They listen to the teaching with a hostile, fault-finding mind. 
They’re antagonistic to the teacher, planning to attack 
them. They’re witless, dull, and stupid. And they think they 
know what they don’t know. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato sunantopi saddhammam abhabbo 
niyamam okkamitum kusalesu dhammesu 
sammattam. 

Someone with these five qualities is unable to enter the 
sure path with regards to skillful qualities even when 
listening to the true teaching. 


Pancahi, bhikkhave, dhammehi samannagato 
sunanto saddhammam bhabbo niyamam okkamitum 
kusalesu dhammesu sammattam. 

Someone with five qualities is able to enter the sure path 
with regards to skillful qualities when listening to the true 
teaching. 


Katamehi pancahi? 
What five? 


Amakkhi dhammam sunati na makkhapariyutthito, 
anuparambhacitto dhammam sunati na 
randhagavesi1, dhammadesake anahatacitto hoti 
akhilajato, pannava hoti ajalo anelamugo, na 
anannate annatamani hoti. 

They don’t listen to the teaching bent only on putting it 
down. They don’t listen to the teaching with a hostile, fault- 
finding mind. They’re not antagonistic to the teacher, and 
not planning to attack them. They’re wise, bright, and 
clever. And they don’t think they know what they don’t 
know. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato sunanto saddhammam bhabbo 
niyamam okkamitum kusalesu dhammesu 
sammattan" ti. 

Someone with these five qualities is able to enter the sure 
path with regards to skillful qualities when listening to the 
true teaching.” 


Tatiyam. 


9.154. 154. 
Pathamasaddhammasammosasu 
tta - 154. The Decline of the 


True Teaching (1st) 
16. Saddhammavagga - 16. The True Teaching 


“Pancime, bhikkhave, dhamma saddhammassa 
Sammosaya antaradhanaya samvattanti. 
“Mendicants, these five things lead to the decline and 
disappearance of the true teaching. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu na sakkaccam dhammam 
sunanti, na sakkaccam dhammam pariyapunanti, na 
sakkaccam dhammam dharenti, na sakkaccam 
dhatanam dhammanam attham upaparikkhanti, na 
sakkaccam atthamannaya dhammamannaya 
dhammanudhammam patipajjanti. 

It’s when mendicants don’t carefully listen to the teachings, 
memorize them, and remember them. They don’t carefully 
examine the meaning of teachings that they remember. And 
they don’t carefully practice in line with the meaning and 
the teaching they’ve understood. 


Ime kho, bhikkhave, panca dhamma saddhammassa 
Sammosaya antaradhanaya samvattanti. 

These five things lead to the decline and disappearance of 
the true teaching. 


Pancime, bhikkhave, dhamma saddhammassa thitiya 
asammosaya anantaradhanaya samvattanti. 


These five things lead to the continuation, persistence, and 
enduring of the true teaching. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu sakkaccam dhammam 
sunanti, sakkaccam dhammam pariyapunanti, 
sakkaccam dhammam dharenti, sakkaccam dhatanam 
dhammanam attham upaparikkhanti, sakkaccam 
atthamannaya dhammamannaya 
dhammanudhammam patipajjanti. 

It’s when mendicants carefully listen to the teachings, 
memorize them, and remember them. They carefully 
examine the meaning of teachings that they remember. And 
they carefully practice in line with the meaning and the 
teaching they’ve understood. 


Ime kho, bhikkhave, panca dhamma saddhammassa 
thitiya asammosaya anantaradhanaya samvattanti’ ti. 
These five things lead to the continuation, persistence, and 
enduring of the true teaching.” 


Catuttham. 


9.155. 155. 
Dutiyasaddhammasammosasutta 
- 155. The Decline of the True 
Teaching (2nd) 


16. Saddhammavagga - 16. The True Teaching 


“Pancime, bhikkhave, dhamma saddhammassa 
Sammosaya antaradhanaya samvattanti. 
“Mendicants, these five things lead to the decline and 
disappearance of the true teaching. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu dhammam na 
pariyapunanti— 
It’s when the mendicants don’t memorize the teaching— 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhammam, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


Ayam, bhikkhave, pathamo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 

This is the first thing that leads to the decline and 
disappearance of the true teaching. 


Puna caparam, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam na vittharena paresam 
desenti. 


Furthermore, the mendicants don’t explain the teaching in 
detail to others as they learned and memorized it. 


Ayam, bhikkhave, dutiyo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 
This is the second thing... 


Puna caparam, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam na vittharena param 
vacenti. 

Furthermore, the mendicants don’t make others recite the 
teaching in detail as they learned and memorized it. 


Ayam, bhikkhave, tatiyo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 
This is the third thing... 


Puna caparam, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam na vittharena sajjhayam 
karonti. 

Furthermore, the mendicants don’t recite the teaching in 
detail as they learned and memorized it. 


Ayam, bhikkhave, catuttho dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 
This is the fourth thing... 


Puna caparam, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam na cetasa anuvitakkenti 
anuvicarenti manasanupekkhanti. 

Furthermore, the mendicants don’t think about and 
consider the teaching in their hearts, examining it with 
their minds as they learned and memorized it. 


Ayam, bhikkhave, pancamo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 


This is the fifth thing that leads to the decline and 
disappearance of the true teaching. 


Ime kho, bhikkhave, panca dhamma saddhammassa 
Sammosaya antaradhanaya samvattanti. 

These five things lead to the decline and disappearance of 
the true teaching. 


Pancime, bhikkhave, dhamma saddhammassa thitiya 
asammosaya anantaradhanaya samvattanti. 

These five things lead to the continuation, persistence, and 
enduring of the true teaching. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu dhammam pariyapunanti— 
It’s when the mendicants memorize the teaching— 


suttam, geyyam, veyyakaranam, gatham, udanam, 
itivuttakam, jatakam, abbhutadhammam, vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


Ayam, bhikkhave, pathamo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the first thing that leads to the continuation, 
persistence, and enduring of the true teaching. 


Puna caparam, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam vittharena paresam 
desenti. 

Furthermore, the mendicants explain the teaching in detail 
to others as they learned and memorized it. 


Ayam, bhikkhave, dutiyo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the second thing... 


Puna caparam, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam vittharena param vacenti. 
Furthermore, the mendicants make others recite the 
teaching in detail as they learned and memorized it. 


Ayam, bhikkhave, tatiyo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the third thing... 


Puna caparam, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam vittharena sajjhayam 
karonti. 

Furthermore, the mendicants recite the teaching in detail 
as they learned and memorized it. 


Ayam, bhikkhave, catuttho dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the fourth thing... 


Puna caparam, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam cetasa anuvitakkenti 
anuvicarenti manasanupekkhanti. 

Furthermore, the mendicants think about and consider the 
teaching in their hearts, examining it with their minds as 
they learned and memorized it. 


Ayam, bhikkhave, pancamo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the fifth thing that leads to the continuation, 
persistence, and enduring of the true teaching. 


Ime kho, bhikkhave, panca dhamma saddhammassa 
thitiya asammosaya anantaradhanaya samvattanti’ ti. 
These five things lead to the continuation, persistence, and 
enduring of the true teaching.” 


Pancamam. 


9.156. 156. 
Tatiyasaddhammasammosasutta 
- 156. The Decline of the True 
Teaching (3rd) 


16. Saddhammavagga - 16. The True Teaching 


“Pancime, bhikkhave, dhamma saddhammassa 
Sammosaya antaradhanaya samvattanti. 
“Mendicants, these five things lead to the decline and 
disappearance of the true teaching. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu duggahitam suttantam 
pariyapunanti dunnikkhittehi padabyanjanehi. 

It’s when the mendicants memorize discourses that they 
learned incorrectly, with misplaced words and phrases. 


Dunnikkhittassa, bhikkhave, padabyanjanassa 
atthopi dunnayo hoti. 

When the words and phrases are misplaced, the meaning is 
misinterpreted. 


Ayam, bhikkhave, pathamo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 

This is the first thing that leads to the decline and 
disappearance of the true teaching. 


Puna caparam, bhikkhave, bhikkhu dubbaca honti, 
dovacassakaranehi dhammehi samannagata, 
akkhama appadakkhinaggahino anusasanim. 


Furthermore, the mendicants are hard to admonish, having 
qualities that make them hard to admonish. They’re 
impatient, and don’t take instruction respectfully. 


Ayam, bhikkhave, dutiyo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 
This is the second thing... 


Puna caparam, bhikkhave, ye te bhikkhu bahussuta 
agatagama dhammadhara vinayadhara matikadhara, 
te na sakkaccam suttantam param vacenti; 
Furthermore, the mendicants who are very learned— 
knowledgeable in the scriptures, who have memorized the 
teachings, the texts on monastic training, and the outlines— 
don’t carefully make others recite the discourses. 


tesam accayena chinnamulako suttanto hoti 
appatisarano. 

When they pass away, the discourses are cut off at the root, 
with no-one to preserve them. 


Ayam, bhikkhave, tatiyo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 
This is the third thing... 


Puna caparam, bhikkhave, thera bhikkhu bahulika 
honti sathalika okkamane pubbangama paviveke 
nikkhittadhura, na viriyam arabhanti appattassa 
pattiya anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

Furthermore, the senior mendicants are indulgent and 
slack, leaders in backsliding, neglecting seclusion, not 
rousing energy for attaining the unattained, achieving the 
unachieved, and realizing the unrealized. 


Tesam pacchima janata ditthanugatim apajjati. 


Those who come after them follow their example. 


Sapi hoti bahulika sathalika okkamane pubbangama 
paviveke nikkhittadhura, na viriyam arabhati 
appattassa pattiya anadhigatassa adhigamaya 
asacchikatassa sacchikiriyaya. 

They too are indulgent and slack... 


Ayam, bhikkhave, catuttho dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 
This is the fourth thing... 


Puna caparam, bhikkhave, samgho bhinno hoti. 
Furthermore, there’s a schism in the Sangha. 


Samghe kho pana, bhikkhave, bhinne annhamannam 
akkosa ca honti, annamannam paribhasa ca honti, 
annamannam parikkhepa ca honti, annhamannam 
pariccajana ca honti. 

When the Sangha is split, they abuse, insult, block, and 
reject each other. 


Tattha appasanna ceva nappasidanti, pasannananca 
ekaccanam annathattam hoti. 

This doesn’t inspire confidence in those without it, and it 
causes some with confidence to change their minds. 


Ayam, bhikkhave, pancamo dhammo saddhammassa 
Sammosaya antaradhanaya samvattati. 

This is the fifth thing that leads to the decline and 
disappearance of the true teaching. 


Ime kho, bhikkhave, panca dhamma saddhammassa 
Sammosaya antaradhanaya samvattanti. 

These five things lead to the decline and disappearance of 
the true teaching. 


Pancime, bhikkhave, dhamma saddhammassa thitiya 
asammosaya anantaradhanaya samvattanti. 

These five things lead to the continuation, persistence, and 
enduring of the true teaching. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu suggahitam suttantam 
pariyapunanti sunikkhittehi padabyanjanehi. 

It’s when the mendicants memorize discourses that have 
been learned correctly, with well placed words and phrases. 


Sunikkhittassa, bhikkhave, padabyanjanassa atthopi 
sunayo hoti. 

When the words and phrases are well organized, the 
meaning is correctly interpreted. 


Ayam, bhikkhave, pathamo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the first thing that leads to the continuation, 
persistence, and enduring of the true teaching. 


Puna caparam, bhikkhave, bhikkhu suvaca honti 
sovacassakaranehi dhammehi samannagata, khama 
padakkhinaggahino anusasanim. 

Furthermore, the mendicants are easy to admonish, having 
qualities that make them easy to admonish. They’re patient, 
and take instruction respectfully. 


Ayam, bhikkhave, dutiyo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the second thing... 


Puna caparam, bhikkhave, ye te bhikkhu bahussuta 
agatagama dhammadhara vinayadhara matikadhara, 
te sakkaccam suttantam param vacenti; 

Furthermore, the mendicants who are very learned— 
knowledgeable in the scriptures, who have memorized the 
teachings, the texts on monastic training, and the outlines— 
carefully make others recite the discourses. 


tesam accayena na chinnamulako suttanto hoti 
Sappatisarano. 

When they pass away, the discourses aren’t cut off at the 
root, and they have someone to preserve them. 


Ayam, bhikkhave, tatiyo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the third thing... 


Puna caparam, bhikkhave, thera bhikkhu na 
bahulika honti na sathalika, okkamane 
nikkhittadhura paviveke pubbangama; viriyam 
arabhanti appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 
Furthermore, the senior mendicants are not indulgent and 
slack, leaders in backsliding, neglecting seclusion. They 
rouse energy for attaining the unattained, achieving the 
unachieved, and realizing the unrealized. 


Tesam pacchima janata ditthanugatim apajjati. 
Those who come after them follow their example. 


Sapi hoti na bahulika na sathalika, okkamane 
nikkhittadhura paviveke pubbangama, viriyam 
arabhati appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 
They too are not indulgent or slack... 


Ayam, bhikkhave, catuttho dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the fourth thing... 


Puna caparam, bhikkhave, sangho samaggo 
Sammodamano avivadamano ekuddeso phasum 
viharati. 

Furthermore, the Sangha lives comfortably, in harmony, 
appreciating each other, without quarreling, with one 
recitation. 


Sanghe kho pana, bhikkhave, samagge na ceva 
annamannam akkosa honti, na ca annamannam 
paribhasa honti, na ca annamannam parikkhepa 
honti, na ca annamannam pariccajana honti. 

When the Sangha is in harmony, they don’t abuse, insult, 
block, or reject each other. 


Tattha appasanna ceva pasidanti, pasannananca 
bhiyyobhavo hoti. 

This inspires confidence in those without it, and increases 
confidence in those who have it. 


Ayam, bhikkhave, pancamo dhammo saddhammassa 
thitiya asammosaya anantaradhanaya samvattati. 
This is the fifth thing that leads to the continuation, 
persistence, and enduring of the true teaching. 


Ime kho, bhikkhave, panca dhamma saddhammassa 
thitiya asammosaya anantaradhanaya samvattanti’ ti. 
These five things lead to the continuation, persistence, and 
enduring of the true teaching.” 


Chattham. 


5.157.157. Dukkathasutta - 157. 


Inappropriate Talk 
16. Saddhammavagga - 16. The True Teaching 


“Pancannam, bhikkhave, puggalanam katha 
dukkatha puggale puggalam upanidhaya. 
“Mendicants, there are certain topics that are 
inappropriate to talk about, taking into consideration which 
specific one of five people you are talking to. 


Katamesam pancannam? 
What five? 


Assaddhassa, bhikkhave, saddhakatha dukkatha; 
It’s inappropriate to talk to an unfaithful person about faith. 


dussilassa silakatha dukkatha; 
It’s inappropriate to talk to an unethical person about 
ethics. 


appassutassa bahusaccakatha dukkatha; 
It’s inappropriate to talk to an unlearned person about 
learning. 


maccharissa cagakatha dukkatha; 
It’s inappropriate to talk to a stingy person about 
generosity. 


duppannassa pannakatha dukkatha. 
It’s inappropriate to talk to a witless person about wisdom. 


Kasma ca, bhikkhave, assaddhassa saddhakatha 
dukkatha? 


And why is it inappropriate to talk to an unfaithful person 
about faith? 


Assaddho, bhikkhave, saddhakathaya kacchamanaya 
abhisajjati kuppati byapajjati patitthtyati kopanca 
dosanca appaccayanca patukaroti. 

When an unfaithful person is spoken to about faith they lose 
their temper, becoming annoyed, hostile, and hard-hearted, 
and displaying annoyance, hate, and bitterness. 


Tam kissa hetu? 
Why is that? 


Tanhi so, bhikkhave, saddhasampadam attani na 
Samanupassati, na ca labhati tatonidanam 
pitipamojjam. 

Not seeing that faith in themselves, they don’t get the 
rapture and joy that faith brings. 


Tasma assaddhassa saddhakatha dukkatha. 
That’s why it’s inappropriate to talk to an unfaithful person 
about faith. 


Kasma ca, bhikkhave, dussilassa silakatha dukkatha? 
And why is it inappropriate to talk to an unethical person 
about ethics? 


Dussilo, bhikkhave, silakathaya kacchamanaya 
abhisajjati kuppati byapajjati patitthtyati kopanca 
dosanca appaccayanca patukaroti. 

When an unethical person is spoken to about ethics they 
lose their temper... 


Tam kissa hetu? 
Why is that? 


Tanhi so, bhikkhave, silasampadam attani na 
Samanupassati na ca labhati tatonidanam 
pitipamojjam. 

Not seeing that ethical conduct in themselves, they don’t 
get the rapture and joy that ethical conduct brings. 


Tasma dussilassa silakatha dukkatha. 
That’s why it’s inappropriate to talk to an unethical person 
about ethics. 


Kasma ca, bhikkhave, appassutassa bahusaccakatha 
dukkatha? 

And why is it inappropriate to talk to an unlearned person 
about learning? 


Appassuto, bhikkhave, bahusaccakathaya 
kacchamanaya abhisajjati kuppati byapajjati 
patitthiyati kopanca dosanca appaccayanca 
patukaroti. 

When an unlearned person is spoken to about learning they 
lose their temper... 


Tam kissa hetu? 
Why is that? 


Tanhi so, bhikkhave, sutasampadam attani na 
SamanupassSati, na ca labhati tatonidanam 
pitipamojjam. 

Not seeing that learning in themselves, they don’t get the 
rapture and joy that learning brings. 


Tasma appassutassa bahusaccakatha dukkatha. 
That’s why it’s inappropriate to talk to an unlearned person 
about learning. 


Kasma ca, bhikkhave, maccharissa cagakatha 
dukkatha? 

And why is it inappropriate to talk to a stingy person about 
generosity? 


Macchari, bhikkhave, cagakathaya kacchamanaya 
abhisajjati kuppati byapajjati patitthtyati kopanca 
dosanca appaccayanca patukaroti. 

When an stingy person is spoken to about generosity they 
lose their temper... 


Tam kissa hetu? 
Why is that? 


Tanhi so, bhikkhave, cagasampadam attani na 
SamanupassSati na ca labhati tatonidanam 
pitipamojjam. 

Not seeing that generosity in themselves, they don’t get the 
rapture and joy that generosity brings. 


Tasma maccharissa cagakatha dukkatha. 
That’s why it’s inappropriate to talk to a stingy person 
about generosity. 


Kasma ca, bhikkhave, duppannassa pannakatha 
dukkatha? 

And why is it inappropriate to talk to a witless person about 
wisdom? 


Duppanno, bhikkhave, pannakathaya kacchamanaya 
abhisajjati kuppati byapajjati patitthtyati kopanca 
dosanca appaccayanca patukaroti. 

When a witless person is spoken to about wisdom they lose 
their temper, becoming annoyed, hostile, and hard-hearted, 
and displaying annoyance, hate, and bitterness. 


Tam kissa hetu? 
Why is that? 


Tanhi so, bhikkhave, pannasampadam attani na 
Samanupassati, na ca labhati tatonidanam 
pitipamojjam. 

Not seeing that wisdom in themselves, they don’t get the 
rapture and joy that wisdom brings. 


Tasma duppannassa pannakatha dukkatha. 
That’s why it’s inappropriate to talk to a witless person 
about wisdom. 


Imesam kho, bhikkhave, pancannam puggalanam 
katha dukkatha puggale puggalam upanidhaya. 

These are topics that are inappropriate to talk about, taking 
into consideration which specific one of five people you are 
talking to. 


Pancannam, bhikkhave, puggalanam katha sukatha 
puggale puggalam upanidhaya. 

There are certain topics that are appropriate to talk about, 
taking into consideration which specific one of five people 
you are talking to. 


Katamesam pancannam? 
What five? 


Saddhassa, bhikkhave, saddhakatha sukatha; 
It’s appropriate to talk to a faithful person about faith. 


silavato silakatha sukatha; 
It’s appropriate to talk to an ethical person about ethical 
conduct. 


bahussutassa bahusaccakatha sukatha; 


It’s appropriate to talk to a learned person about learning. 


Cagavato cagakatha sukatha; 
It’s appropriate to talk to a generous person about 
generosity. 


pannavato pannakatha sukatha. 
It’s appropriate to talk to a wise person about wisdom. 


Kasma ca, bhikkhave, saddhassa saddhakatha 
sukatha? 

And why is it appropriate to talk to a faithful person about 
faith? 


Saddho, bhikkhave, saddhakathaya kacchamanaya 
nabhisajjati na kuppati na byapajjati na patitthiyati 
na kopanca dosanca appaccayanca patukaroti. 

When a faithful person is spoken to about faith they don’t 
lose their temper, they don’t get annoyed, hostile, and hard- 
hearted, or display annoyance, hate, and bitterness. 


Tam kissa hetu? 
Why is that? 


Tanhi so, bhikkhave, saddhasampadam attani 
Samanupassati labhati ca tatonidanam pitipamojjam. 
Seeing that faith in themselves, they get the rapture and joy 
that faith brings. 


Tasma saddhassa saddhakatha sukatha. 
That’s why it’s appropriate to talk to a faithful person about 
faith. 


Kasma ca, bhikkhave, silavato silakatha sukatha? 
And why is it appropriate to talk to an ethical person about 
ethical conduct? 


Silava, bhikkhave, silakathaya kacchamanaya 
nabhisajjati na kuppati na byapajjati na patitthiyati 
na kopanca dosanca appaccayanca patukaroti. 

When an ethical person is spoken to about ethical conduct 
they don’t lose their temper... 


Tam kissa hetu? 
Why is that? 


Tanhi so, bhikkhave, silasampadam attani 
Samanupassati, labhati ca tatonidanam pitipamojjam. 
Seeing that ethical conduct in themselves, they get the 
rapture and joy that ethical conduct brings. 


Tasma silavato silakatha sukatha. 
That’s why it’s appropriate to talk to an ethical person 
about ethical conduct. 


Kasma ca, bhikkhave, bahussutassa bahusaccakatha 
sukatha? 
And why is it appropriate to talk to a learned person about 
learning? 


Bahussuto, bhikkhave, bahusaccakathaya 
kacchamanaya nabhisajjati na kuppati na byapajjati 
na patitthiyati na kopanca dosanca appaccayanca 
patukaroti. 

When a learned person is spoken to about learning they 
don’t lose their temper... 


Tam kissa hetu? 
Why is that? 


Tanhi so, bhikkhave, sutasampadam attani 
Samanupassati, labhati ca tatonidanam pitipamojjam. 


Seeing that learning in themselves, they get the rapture 
and joy that learning brings. 


Tasma bahussutassa bahusaccakatha sukatha. 
That’s why it’s appropriate to talk to a learned person about 
learning. 


Kasma ca, bhikkhave, cagavato cagakatha sukatha? 
And why is it appropriate to talk to a generous person 
about generosity? 


Cagava, bhikkhave, cagakathaya kacchamanaya 
nabhisajjati na kuppati na byapajjati na patitthiyati 
na kopanca dosanca appaccayanca patukaroti. 

When a generous person is spoken to about generosity they 
don’t lose their temper... 


Tam kissa hetu? 
Why is that? 


Tanhi so, bhikkhave, cagasampadam attani 
Samanupassati, labhati ca tatonidanam pitipamojjam. 
Seeing that generosity in themselves, they get the rapture 
and joy that generosity brings. 


Tasma Cagavato cagakatha sukatha. 
That’s why it’s appropriate to talk to a generous person 
about generosity. 


Kasma ca, bhikkhave, pannavato pannakatha 
sukatha? 

And why is it appropriate to talk to a wise person about 
wisdom? 


Pannava, bhikkhave, pannakathaya kacchamanaya 
nabhisajjati na kuppati na byapajjati na patitthiyati 


na kopanca dosanca appaccayanca patukaroti. 

When a wise person is spoken to about wisdom they don’t 
lose their temper, they don’t get annoyed, hostile, and hard- 
hearted, or display annoyance, hate, and bitterness. 


Tam kissa hetu? 
Why is that? 


Tanhi so, bhikkhave, pannasampadam attani 
samanupassati labhati ca tatonidanam pitipamojjam. 
Seeing that wisdom in themselves, they get the rapture and 
joy that wisdom brings. 


Tasma pannavato pannakatha sukatha. 
That’s why it’s appropriate to talk to a wise person about 
wisdom. 


Imesam kho, bhikkhave, pancannam puggalanam 
katha sukatha puggale puggalam upanidhaya’ ti. 
These are topics that are appropriate to talk about, taking 
into consideration which specific one of five people you are 
talking to.” 


Sattamam. 


9.158. 158. Sarajjasutta - 158. 
Timidity 
16. Saddhammavagga - 16. The True Teaching 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu sarajjam okkanto hoti. 

“Mendicants, a mendicant with five qualities is overcome by 
timidity. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu assaddho hoti, dussilo hoti, 
appassuto hoti, kusito hoti, duppanno hoti. 

It’s when a mendicant is faithless, unethical, with little 
learning, lazy, and witless. 


Imehi kho, bhikkhave, pancahi, dhammehi 
samannagato bhikkhu sarajjam okkanto hoti. 
A mendicant with these five qualities is overcome by 
timidity. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu visarado hoti. 
A mendicant with five qualities is self-assured. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu saddho hoti, silava hoti, 
bahussuto hoti, araddhaviriyo hoti, pannava hoti. 

It’s when a mendicant is faithful, ethical, learned, energetic, 
and wise. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu visarado hoti’ ti. 
A mendicant with these five qualities is selfassured.” 


Atthamam. 


5.159. 159. Udayisutta - 159. 
With Udayi 


16. Saddhammavagga - 16. The True Teaching 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosambiyam viharati 
ghositarame. 

At one time the Buddha was staying near Kosambi, in 
Ghosita’s Monastery. 


Tena kho pana samayena ayasma udayi mahatiya 
gihiparisaya parivuto dhammam desento nisinno 
hoti. 

Now, at that time Venerable Udayi was sitting teaching 
Dhamma, surrounded by a large assembly of laypeople. 


Addasa kho ayasma anando ayasmantam udayim 
mahatiya gihiparisaya parivutam dhammam 
desentam nisinnam. 

Seeing this, Venerable Ananda 


Disva yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho ayasma anando 
bhagavantam etadavoca: 

went up to the Buddha, bowed, sat down to one side, and 
said to him: 


“ayasma, bhante, udayi mahatiya gihiparisaya 
parivuto dhammam deseti’ ti. 

“Sir, Venerable Udayi is teaching Dhamma, surrounded by a 
large assembly of laypeople.” 


“Na kho, ananda, sukaram paresam dhammam 
desetum. 
“Ananda, it’s not easy to teach Dhamma to others. 


Paresam, ananda, dhammam desentena panca 
dhamme ajjhattam upatthapetva paresam dhammo 
desetabbo. 

You should establish five things in yourself before teaching 
Dhamma to others. 


Katame panca? 
What five? 


‘Anupubbim katham kathessami’ti paresam dhammo 
desetabbo; 

You should teach Dhamma to others thinking: ‘I will teach 
step by step.’ ... 


‘pariyayadassavi katham kathessam1’ti paresam 
dhammo desetabbo; 
‘T will teach explaining my methods.’ ... 


‘anuddayatam paticca katham kathessami’ti paresam 
dhammo desetabbo; 
‘T will teach out of kindness.’ ... 


‘na amisantaro katham kathessami’ti paresam 
dhammo desetabbo; 
‘T will not teach while secretly hoping to profit.’ ... 


‘attananca paranca anupahacca katham kathessam’i'ti 
paresam dhammo desetabbo. 
‘T will teach without hurting myself or others.’ 


Na kho, ananda, sukaram paresam dhammam 
desetum. 
It’s not easy to teach Dhamma to others. 


Paresam, ananda, dhammam desentena ime panca 
dhamme ajjhattam upatthapetva paresam dhammo 
desetabbo’ ti. 

You should establish these five things in yourself before 
teaching Dhamma to others.” 


Navamam. 


39.160. 160. 
Duppativinodayasutta - 160. 


Hard to Get Rid Of 

16. Saddhammavagga - 16. The True Teaching 
“Pancime, bhikkhave, uppanna duppativinodaya. 
“Mendicants, these five things are hard to get rid of once 
they’ve arisen. 


Katame panca? 
What five? 


Uppanno rago duppativinodayo, uppanno doso 
duppativinodayo, uppanno moho duppativinodayo, 
uppannam patibhanam duppativinodayam, 
uppannam gamikacittam duppativinodayam. 

Greed, hate, delusion, the feeling of being inspired to speak 
out, and thoughts of traveling. 

Ime kho, bhikkhave, panca uppanna 
duppativinodaya’ ti. 

These five things are hard to get rid of once they’ve arisen.” 
Dasamam. 

Saddhammavaggo pathamo. 

Tayo sammattaniyama, 

tayo saaddhammasammosa; 


Dukkatha ceva sarajjam, 


udayidubbinodayati. 


5.161. 161. 
Pathamaaghatapativinayasutta - 
161. Getting Rid of Resentment 
(ist) 


17. Aghatavagga - 17. Resentment 


“Pancime, bhikkhave, aghatapativinaya yattha 
bhikkhuno uppanno aghato sabbaso pativinetabbo. 
“Mendicants, a mendicant should use these five methods to 
completely get rid of resentment when it has arisen toward 
anyone. 


Katame panca? 
What five? 


Yasmim, bhikkhave, puggale aghato jayetha, metta 
tasmim puggale bhavetabba; 
You should develop love for a person you resent. 


evam tasmim puggale aghato pativinetabbo. 
That’s how to get rid of resentment for that person. 


Yasmim, bhikkhave, puggale aghato jayetha, karuna 
tasmim puggale bhavetabba; 

You should develop compassion for a person you resent. ... 
evam tasmim puggale aghato pativinetabbo. 

Yasmim, bhikkhave, puggale aghato jayetha, upekkha 
tasmim puggale bhavetabba; 


You should develop equanimity for a person you resent. ... 


evam tasmim puggale aghato pativinetabbo. 


Yasmim, bhikkhave, puggale aghato jayetha, 
asatiamanasikaro tasmim puggale apajjitabbo; 
You should disregard a person you resent, paying no 
attention to them. ... 


evam tasmim puggale aghato pativinetabbo. 


Yasmim, bhikkhave, puggale aghato jayetha, 
kammassakata tasmim puggale adhitthatabba: 

You should apply the concept that we are the owners of our 
deeds to that person: 


‘kammassako ayamayasma kammadayado kammayoni 
kammabandhu kammapatisarano, 

‘This venerable is the owner of their deeds and heir to their 
deeds. Deeds are their womb, their relative, and their 
refuge. 


yam kammam karissati kalyanam va papakam va 
tassa dayado bhavissati’ti; 

They shall be the heir of whatever deeds they do, whether 
good or bad.’ 


evam tasmim puggale aghato pativinetabbo. 
That’s how to get rid of resentment for that person. 


Ime kho, bhikkhave, panca aghatapativinaya, yattha 
bhikkhuno uppanno aghato sabbaso pativinetabbo’ ti. 
A mendicant should use these five methods to completely 
get rid of resentment when it has arisen toward anyone.” 


Pathamam. 


9.162. 162. 
Dutiyaaghatapativinayasutta - 
162. Getting Rid of Resentment 
(2nd) 


17. Aghatavagga - 17. Resentment 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Venerable Sariputta addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht: ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Pancime, avuso, aghatapativinaya yattha bhikkhuno 
uppanno aghato sabbaso pativinetabbo. 

“Reverends, a mendicant should use these five methods to 
completely get rid of resentment when it has arisen toward 
anyone. 


Katame panca? 
What five? 


Idhavuso, ekacco puggalo aparisuddhakayasamacaro 
hoti parisuddhavacisamacaro; 

In the case of a person whose behavior by way of body is 
impure, but whose behavior by way of speech is pure, 


evarupepi, avuso, puggale aghato pativinetabbo. 
you should get rid of resentment for that kind of person. 


Idha panavuso, ekacco puggalo 
aparisuddhavacisamacaro hoti 
parisuddhakayasamacaro; 

In the case of a person whose behavior by way of speech is 
impure, but whose behavior by way of body is pure, ... 


evarupepi, avuso, puggale aghato pativinetabbo. 


Idha panavuso, ekacco puggalo 
aparisuddhakayasamacaro hoti 
aparisuddhavacisamacaro, labhati ca kalena kalam 
cetaso vivaram cetaso pasadam; 

In the case of a person whose behavior by way of body and 
speech is impure, but who gets an openness and clarity of 
heart from time to time, ... 


evarupepi, avuso, puggale aghato pativinetabbo. 


Idha panavuso, ekacco puggalo 
aparisuddhakayasamacaro hoti 
aparisuddhavacisamacaro, na Ca labhati kalena 
kalam cetaso vivaram cetaso pasadam; 

In the case of a person whose behavior by way of body and 
speech is impure, and who doesn’t get an openness and 
clarity of heart from time to time, ... 


evarupepi, avuso, puggale aghato pativinetabbo. 


Idha panavuso, ekacco puggalo 
parisuddhakayasamacaro parisuddhavacisamacaro, 
labhati ca kalena va kalam cetaso vivaram cetaso 
pasadam; 


In the case of a person whose behavior by way of body and 
speech is pure, and who gets an openness and clarity of 
heart from time to time, 


evarupepi, avuso, puggale aghato pativinetabbo. 
you should get rid of resentment for that kind of person. 


Tatravuso, yvayam puggalo 
aparisuddhakayasamacaro parisuddhavacisamacaro, 
katham tasmim puggale aghato pativinetabbo? 

How should you get rid of resentment for a person whose 
behavior by way of body is impure, but whose behavior by 
way of speech is pure? 


Seyyathapi, avuso, bhikkhu pamsukuliko rathiyaya 
nantakam disva vamena padena nigganhitva 
dakkhinena padena pattharitva, yo tattha saro tam 
paripatetva adaya pakkameyya; 

Suppose a mendicant wearing rag robes sees a rag by the 
side of the road. They’d hold it down with the left foot, 
spread it out with the right foot, tear out what was intact, 
and take it away with them. 


evamevam khvavuso, yvayam puggalo 
aparisuddhakayasamacaro parisuddhavacisamacaro, 
yassa aparisuddhakayasamacarata na sassa tasmim 
Samaye manasi katabba, ya ca khvassa 
parisuddhavacisamacarata sassa tasmim samaye 
manasi katabba. 

In the same way, at that time you should ignore that 
person’s impure behavior by way of body and focus on their 
pure behavior by way of speech. 


Evam tasmim puggale aghato pativinetabbo. (1) 
That’s how to get rid of resentment for that person. 


Tatravuso, yvayam puggalo aparisuddhavacisamacaro 
parisuddhakayasamacaro, katham tasmim puggale 
aghato pativinetabbo? 

How should you get rid of resentment for a person whose 
behavior by way of speech is impure, but whose behavior by 
way of body is pure? 


Seyyathapi, avuso, pokkharan1 
sevalapanakapariyonaddha. 

Suppose there was a lotus pond covered with moss and 
aquatic plants. 


Atha puriso agaccheyya ghammabhitatto 
ghammapareto kilanto tasito pipasito. 

Then along comes a person struggling in the oppressive 
heat, weary, thirsty, and parched. 


ca sevalapanakam apaviyuhitva anjalina pivitva 
pakkameyya. 

They’d plunge into the lotus pond, sweep apart the moss 
and aquatic plants, drink from their cupped hands, and be 
on their way. 


Evamevam kho, avuso, yvayam puggalo 
aparisuddhavacisamacaro parisuddhakayasamacaro, 
yassa aparisuddhavacisamacarata na sassa tasmim 
Samaye manasi katabba, ya ca khvassa 
parisuddhakayasamacarata sassa tasmim samaye 
manasi katabba. 

In the same way, at that time you should ignore that 
person’s impure behavior by way of speech and focus on 
their pure behavior by way of body. 


Evam tasmim puggale aghato pativinetabbo. (2) 
That’s how to get rid of resentment for that person. 


Tatravuso, yvayam puggalo 
aparisuddhakayasamacaro aparisuddhavacisamacaro 
labhati ca kalena kalam cetaso vivaram cetaso 
pasadam, katham tasmim puggale aghato 
pativinetabbo? 

How should you get rid of resentment for a person whose 
behavior by way of body and speech is impure, but who gets 
an openness and clarity of heart from time to time? 


Seyyathapi, avuso, parittam gopade udakam. 
Suppose there was a little water in a cow’s hoofprint. 


Atha puriso agaccheyya ghammabhitatto 
ghammapareto kilanto tasito pipasito. 

Then along comes a person struggling in the oppressive 
heat, weary, thirsty, and parched. 


Tassa evamassa: 
They might think: 


‘idam kho parittam gopade udakam. 
‘This little bit of water is in a cow’s hoofprint. 


Sacaham anjalina va pivissami bhajanena va 
khobhessamipi tam lolessamipi tam apeyyampi tam 
karissami. 

If I drink it with my cupped hands or a bowl, I'll stir it and 
disturb it, making it undrinkable. 


Yannunaham catukkundiko nipatitva gopitakam 
pivitva pakkameyyan’ ti. 

Why don’t I get down on all fours and drink it up like a cow, 
then be on my way?’ 


So catukkundiko nipatitva gopitakam pivitva 
pakkameyya. 
So that’s what they do. 


Evamevam kho, avuso, yvayam puggalo 
aparisuddhakayasamacaro aparisuddhavacisamacaro 
labhati ca kalena kalam cetaso vivaram cetaso 
pasadam, yassa aparisuddhakayasamacarata na sassa 
tasmim samaye manasi katabba; 

In the same way, at that time you should ignore that 
person’s impure behavior by way of speech and body, 


yapissa aparisuddhavacisamacarata na sapissa 
tasmim samaye manasi katabba. 


Yanca kho so labhati kalena kalam cetaso vivaram 
cetaso pasadam, tamevassa tasmim Samaye manasi 
katabbam. 

and focus on the fact that they get an openness and clarity 
of heart from time to time. 


Evam tasmim puggale aghato pativinetabbo. (3) 
That’s how to get rid of resentment for that person. 


Tatravuso, yvayam puggalo 
aparisuddhakayasamacaro aparisuddhavacisamacaro 
na ca labhati kalena kalam cetaso vivaram cetaso 
pasadam, katham tasmim puggale aghato 
pativinetabbo? 

How should you get rid of resentment for a person whose 
behavior by way of body and speech is impure, and who 
doesn’t get an openness and clarity of heart from time to 
time? 


Seyyathapi, avuso, puriso abadhiko dukkhito 
balhagilano addhanamaggappatipanno. 


Suppose a person was traveling along a road, and they 
were sick, suffering, gravely ill. 


Tassa puratopissa dure gamo pacchatopissa dure 
gamo. 
And it was a long way to a village, whether ahead or behind. 


So na labheyya sappayani bhojanani, na labheyya 
sappayani bhesajjani, na labheyya patirupam 
upatthakam, na labheyya gamantanayakam. 

And they didn’t have any suitable food or medicine, or a 
competent carer, or someone to bring them to the 
neighborhood of a village. 


Tamenam annataro puriso passeyya 
addhanamaggappatipanno. 
Then another person traveling along the road sees them, 


So tasmim purise karunnamyeva upatthapeyya, 
anuddayamyeva upatthapeyya, anukampamyeva 
upatthapeyya: 

and thinks of them with nothing but compassion, kindness, 
and sympathy: 


‘aho vatayam puriso labheyya sappayani bhojanani, 
labheyya sappayani bhesajjani, labheyya patirupam 
upatthakam, labheyya gamantanayakam. 

‘Oh, may this person get suitable food or medicine, or a 
competent carer, or someone to bring them to the 
neighborhood of a village. 


Tam kissa hetu? 
Why is that? 


Mayam puriso idheva anayabyasanam apajji’ti. 
So that they don’t come to ruin right here.’ 


Evamevam kho, avuso, yvayam puggalo 
aparisuddhakayasamacaro aparisuddhavacisamacaro 
na ca labhati kalena kalam cetaso vivaram cetaso 
pasadam, evarupepi, avuso, puggale karunnamyeva 
upatthapetabbam anuddayayeva upatthapetabba 
anukampayeva upatthapetabba: 

In the same way, at that time you should ignore that 
person’s impure behavior by way of speech and body, and 
the fact that they don’t get an openness and clarity of heart 
from time to time, and think of them with nothing but 
compassion, kindness, and sympathy: 


‘aho vata ayamayasma kayaduccaritam pahaya 
kayasucaritam bhaveyya, vaciduccaritam pahaya 
vacisucaritam bhaveyya, manoduccaritam pahaya 
manosucaritam bhaveyya. 

‘Oh, may this person give up bad conduct by way of body, 
speech, and mind, and develop good conduct by way of 
body, speech, and mind. 


Tam kissa hetu? 
Why is that? 


Mayam ayasma kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajji’ti. 

So that, when their body breaks up, after death, they’re not 
reborn in a place of loss, a bad place, the underworld, hell.’ 


Evam tasmim puggale aghato pativinetabbo. (4) 
That’s how to get rid of resentment for that person. 


Tatravuso, yvayam puggalo parisuddhakayasamacaro 
parisuddhavacisamacaro labhati ca kalena kalam 
cetaso vivaram cetaso pasadam, katham tasmim 
puggale aghato pativinetabbo? 


How should you get rid of resentment for a person whose 
behavior by way of body and speech is pure, and who gets 
an openness and clarity of heart from time to time? 


Seyyathapi, avuso, pokkharan1 acchodaka satodaka 
sitodaka setaka supatittha ramaniya nanarukkhehi 
sanchanna. 

Suppose there was a lotus pond with clear, sweet, cool 
water, Clean, with smooth banks, delightful, and shaded by 
many trees. 


Atha puriso agaccheyya ghammabhitatto 
ghammapareto kilanto tasito pipasito. 

Then along comes a person struggling in the oppressive 
heat, weary, thirsty, and parched. 


So tam pokkharanim ogahetva nhatva Ca pivitva ca 
paccuttaritva tattheva rukkhacchayaya nisideyya va 
nipajjeyya va. 

They’d plunge into the lotus pond to bathe and drink. And 
after emerging they’d sit or lie down right there in the 
Shade of the trees. 


Evamevam kho, avuso, yvayam puggalo 
parisuddhakayasamacaro parisuddhavacisamacaro 
labhati ca kalena kalam cetaso vivaram cetaso 
pasadam, yapissa parisuddhakayasamacarata sapissa 
tasmim samaye manasi katabba; 

In the same way, at that time you should focus on that 
person’s pure behavior by way of body and speech, and on 
the fact that they get an openness and clarity of heart from 
time to time. 


yapissa parisuddhavacisamacarata sapissa tasmim 
Samaye manasi katabba; 


yampi labhati kalena kalam cetaso vivaram cetaso 
pasadam, tampissa tasmim samaye manasi katabbam. 


Evam tasmim puggale aghato pativinetabbo. 
That’s how to get rid of resentment for that person. 


Samantapasadikam, avuso, puggalam agamma cittam 
pasidati. (5) 

Relying on a person who is impressive all around, the mind 
becomes confident. 


Ime kho, avuso, panca aghatapativinaya, yattha 
bhikkhuno uppanno aghato sabbaso pativinetabbo’ ti. 
A mendicant should use these five methods to completely 
get rid of resentment when it has arisen toward anyone.” 


Dutiyam. 


5.163. 163. Sakacchasutta - 163. 


Discussions 
17. Aghatavagga - 17. Resentment 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Venerable Sariputta addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht: ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Pancahavuso, dhammehi samannagato bhikkhu 
alam sakaccho sabrahmacarinam. 

“A mendicant with five qualities is fit to hold a discussion 
with their spiritual companions. 


Katamehi pancahi? 
What five? 


Idhavuso, bhikkhu attana ca silasampanno hoti, 
silasampadakathaya ca agatam panham byakatta 
hoti; 

A mendicant is personally accomplished in ethics, and 
answers questions that come up when discussing 
accomplishment in ethics. 


attana ca samadhisampanno hoti, 
samadhisampadakathaya ca agatam panham byakatta 


hoti; 
They’re personally accomplished in immersion. ... 


attana ca pannasampanno hoti, 
pannasampadakathaya ca agatam panham byakatta 
hoti; 

They’re personally accomplished in wisdom, ... 


attana ca vimuttisampanno hoti, 
vimuttisampadakathaya ca agatam panham byakatta 
hoti; 

They’re personally accomplished in freedom, ... 


attana ca vimuttinanadassanasampanno hoti, 
vimuttinanadassanasampadakathaya ca agatam 
panham byakatta hoti. 

They’re personally accomplished in the knowledge and 
vision of freedom, and they answer questions that come up 
when discussing accomplishment in the knowledge and 
vision of freedom. 


Imehi kho, avuso, pancahi dhammehi samannagato 
bhikkhu alam sakaccho sabrahmacarinan’” ti. 

A mendicant with these five qualities is fit to hold a 
discussion with their spiritual companions.” 


Tatiyam. 


9.164. 164. Sajivasutta - 164. 
Sharing a Way of Life 


17. Aghatavagga - 17. Resentment 


Tatra kho ayasma sariputto bhikkhu amantesi ... pe ... 
There Venerable Sariputta addressed the mendicants: 


pancahi, avuso, dhammehi samannagato bhikkhu 
alamsajivo sabrahmacarinam. 

“A mendicant with five qualities is fit to share their life with 
their spiritual companions. 


Katamehi pancahi? 
What five? 


Idhavuso, bhikkhu attana ca silasampanno hoti, 
silasampadakathaya ca agatam panham byakatta 
hoti; 

A mendicant is personally accomplished in ethics, and 
answers questions that come up when discussing 
accomplishment in ethics. 


attana ca samadhisampanno hoti, 
samadhisampadakathaya ca agatam panham byakatta 
hoti; 

They’re personally accomplished in immersion. ... 


attana ca pannasampanno hoti, 
pannasampadakathaya ca agatam panham byakatta 
hoti; 

They’re personally accomplished in wisdom, ... 


attana ca vimuttisampanno hoti, 
vimuttisampadakathaya ca agatam panham byakatta 


hoti; 
They’re personally accomplished in freedom, ... 


attana ca vimuttinanadassanasampanno hoti, 
vimuttinanadassanasampadakathaya ca agatam 
panham byakatta hoti. 

They’re personally accomplished in the knowledge and 
vision of freedom, and they answer questions that come up 
when discussing accomplishment in the knowledge and 
vision of freedom. 


Imehi kho, avuso, pancahi dhammehi samannagato 
bhikkhu alamsajivo sabrahmacarinan’ ti. 

A mendicant with these five qualities is fit to share their life 
with their spiritual companions.” 


Catuttham. 


5.165. 165. Panhapucchasutta - 
165. Asking Questions 


17. Aghatavagga - 17. Resentment 


Tatra kho ayasma sariputto bhikkhu amantesi ... pe ... 
“yo hi koci, avuso, param panham pucchati, sabbo so 
pancahi thanehi, etesam va annatarena. 

There Venerable Sariputta addressed the mendicants: ... 
“Whoever asks a question of another, does so for one or 
other of these five reasons. 


Katamehi pancahi? 
What five? 


Mandatta momuhatta param panham pucchati, 
papiccho icchapakato param panham pucchati, 
paribhavam param panham pucchati, annatukamo 
param panham pucchati, atha va panevamcitto param 
panham pucchati: 

Someone asks a question of another from stupidity and folly. 
Or they ask from wicked desires, being naturally full of 
desires. Or they ask in order to disparage. Or they ask 
wanting to understand. Or they ask with the thought, 


‘sace me panham puttho sammadeva byakarissati 
iccetam kusalam, no ce me panham puttho 
sammadeva byakarissati ahamassa sammadeva 
byakarissamr' ti. 

‘If they correctly answer the question I ask it’s good. If not, 
I’ll correctly answer it for them.’ 


Yo hi koci, avuso, param panham pucchati, sabbo so 
imehi pancahi thanehi, etesam va annatarena. 


Whoever asks a question of another, does so for one or 
other of these five reasons. 


Aham kho panavuso, evamcitto param panham 
pucchami: 
As for myself, I ask with the thought, 


‘sace me panham puttho sammadeva byakarissati 
iccetam kusalam, no ce me panham puttho 
sammadeva byakarissati, ahamassa sammadeva 
byakarissamy’ "ti. 

‘If they correctly answer the question I ask it’s good. If not, 
I’ll correctly answer it for them.’” 


Pancamam. 


5.166. 166. Nirodhasutta - 166. 


Cessation 
17. Aghatavagga - 17. Resentment 


Tatra kho ayasma sariputto bhikkhu amantesi ... pe ... 
There Venerable Sariputta addressed the mendicants: 


“idhavuso, bhikkhu silasampanno samadhisampanno 
pannasampanno sannavedayitanirodham 
Samapajjeyyapi vutthaheyyapi— 

“Reverends, take a mendicant who is accomplished in 
ethics, immersion, and wisdom. They might enter into and 
emerge from the cessation of perception and feeling. 


atthetam thanam. 
That is possible. 


No ce dittheva dhamme annam aradheyya, 
atikkammeva kabalikaraharabhakkhanam devanam 
sahabyatam annataram manomayam kayam 
upapanno sannavedayitanirodham samapajjeyyapi 
vutthaheyyapi— 

If they don’t reach enlightenment in this very life, then, 
surpassing the company of gods that consume solid food, 
they’re reborn in a certain host of mind-made gods. There 
they might enter into and emerge from the cessation of 
perception and feeling. 


atthetam thanan’" ti. 
That is possible.” 


Evam vutte, ayasma udayi ayaSsmantam sariputtam 
etadavoca: 
When he said this, Venerable Udayi said to him, 


“atthanam kho etam, avuso sariputta, anavakaso yam 
so bhikkhu atikkammeva 
kabalikaraharabhakkhanam devanam sahabyatam 
annataram manomayam kayam upapanno 
sannavedayitanirodham samapajjeyyapi 
vutthaheyyapi— 

“This is not possible, Reverend Sariputta, it cannot 
happen!” 


natthetam thanan’ti. 


Dutiyampi kho ... pe ... tatiyampi kho ayasma 
sariputto bhikkhu amantesi: 

But for a second... and a third time Sariputta repeated his 
statement. 


“idhavuso, bhikkhu silasampanno samadhisampanno 
pannasampanno sannavedayitanirodham 
Samapajjeyyapi vutthaheyyapi— 


atthetam thanam. 


No ce dittheva dhamme annam aradheyya, 
atikkammeva kabalikaraharabhakkhanam devanam 
sahabyatam annataram manomayam kayam 
upapanno sannavedayitanirodham samapajjeyyapi 
vutthaheyyapi— 


atthetam thanan’"ti. 
Tatiyampi kho ayasma udayi ayasmantam sariputtam 


etadavoca: 
And for a third time, Udayi said to him, 


“atthanam kho etam, avuso sariputta, anavakaso yam 
so bhikkhu atikkammeva 
kabalikaraharabhakkhanam devanam sahabyatam 
annataram manomayam kayam upapanno 
sannavedayitanirodham samapajjeyyapi 
vutthaheyyapi— 

“This is not possible, Reverend Sariputta, it cannot 
happen!” 


natthetam thanan’ti. 


Atha kho ayasmato sariputtassa etadahosi: 
Then Venerable Sariputta thought, 


“yavatatiyakampi kho me ayasma udayi1 patikkosati, 
na ca me koci bhikkhu anumodati. 

“Venerable Udayi disagrees with me three times, and not 
one mendicant agrees with me. 


Yannunaham yena bhagava tenupasankameyyan’ ti. 
Why don’t I go to see the Buddha?” 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then Sariputta went up to the Buddha, bowed, sat down to 
one side, 


Ekamantam nisinno kho ayasma sariputto bhikkhu 
amantesi: 
and said to the mendicants: 


“idhavuso, bhikkhu silasampanno samadhisampanno 
pannasampanno sannavedayitanirodham 
Samapajjeyyapi vutthaheyyapi— 


“Reverends, take a mendicant who is accomplished in 
ethics, immersion, and wisdom. They might enter into and 
emerge from the cessation of perception and feeling. 


atthetam thanam. 
There is such a possibility. 


No ce dittheva dhamme annam aradheyya, 
atikkammeva kabalikaraharabhakkhanam devanam 
sahabyatam annataram manomayam kayam 
upapanno sannavedayitanirodham samapajjeyyapi 
vutthaheyyapi— 

If they don’t reach enlightenment in this very life, they’re 
reborn in the company of a certain host of mind-made gods, 
who surpass the gods that consume solid food. There they 
might enter into and emerge from the cessation of 
perception and feeling. 


atthetam thanan’"ti. 
That is possible.” 


Evam vutte, ayasma udayl ayaSsmantam sariputtam 
etadavoca: 
When he said this, Udayi said to him, 


“atthanam kho etam, avuso sariputta, anavakaso yam 
so bhikkhu atikkammeva 
kabalikaraharabhakkhanam devanam sahabyatam 
annataram manomayam kayam upapanno 
sannavedayitanirodham samapajjeyyapi 
vutthaheyyapi— 

“This is not possible, Reverend Sariputta, it cannot 
happen!” 


natthetam thanan’ti. 


Dutiyampi kho ... pe ... tatiyampi kho ayasma 
sariputto bhikkhu amantesi: 

But for a second... and a third time Sariputta repeated his 
statement. 


“idhavuso, bhikkhu silasampanno samadhisampanno 
pannasampanno sannavedayitanirodham 
Samapajjeyyapi vutthaheyyapi— 


atthetam thanam. 


No ce dittheva dhamme annam aradheyya, 
atikkammeva kabalikaraharabhakkhanam devanam 
sahabyatam annataram manomayam kayam 
upapanno sannavedayitanirodham samapajjeyyapi 
vutthaheyyapi— 


atthetam thanan’"ti. 


Tatiyampi kho ayasma udayi ayaSsmantam sariputtam 
etadavoca: 
And for a third time, Udayi said to him, 


“atthanam kho etam, avuso sariputta, anavakaso yam 
so bhikkhu atikkammeva 
kabalikaraharabhakkhanam devanam sahabyatam 
annataram manomayam kayam upapanno 
sannavedayitanirodham samapajjeyyapi 
vutthaheyyapi— 

“This is not possible, Reverend Sariputta, it cannot 
happen!” 


natthetam thanan’ti. 


Atha kho ayasmato sariputtassa etadahosi: 
Then Venerable Sariputta thought, 


“bhagavatopi kho me sammukha ayasma udayl 
yavatatiyakam patikkosati, na ca me koci bhikkhu 
anumodati. 

“Even in front of the Buddha Venerable Udayi disagrees 
with me three times, and not one mendicant agrees with 
me. 


Yannunaham tunhi assan" ti. 
I’d better stay silent.” 


Atha kho ayasma sariputto tunhi ahosi. 
Then Sariputta fell silent. 


Atha kho bhagava ayasmantam udayim amantesi: 
Then the Buddha said to Venerable Udayi, 


“kam pana tvam, udayi, manomayam kayam 
paccesi” ti? 
“But Udayi, do you believe in a mind-made body?” 


“Ye te, bhante, deva arupino sannamaya’ ti. 
“For those gods, sir, who are formless, made of perception.” 


“Kim nu kho tuyham, udayi, balassa abyattassa 
bhanitena. 
“Udayi, what has an incompetent fool like you got to say? 


Tvampi nama bhanitabbam mannasi’ ti. 
How on earth could you imagine you’ve got something 
worth saying!” 


Atha kho bhagava ayasmantam anandam amantesi: 
Then the Buddha said to Venerable Ananda, 


“atthi nama, ananda, theram bhikkhum 
vihesiyamanam ajjhupekkhissatha. 

“Ananda! There’s a senior mendicant being harassed, and 
you just watch it happening. 


Na hi nama, ananda, karunnampi bhavissati 
theramhi bhikkhumhi vihesiyamanamhi’ ti. 

Don’t you have any compassion for a senior mendicant who 
is being harassed?” 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha addressed the mendicants: 


“idha, bhikkhave, bhikkhu silasampanno 
Samadhisampanno pannasampanno 
sannavedayitanirodham samapajjeyyapi 
vutthaheyyapi— 

“Mendicants, take a mendicant who is accomplished in 
ethics, immersion, and wisdom. They might enter into and 
emerge from the cessation of perception and feeling. 


atthetam thanam. 
That is possible. 


No ce dittheva dhamme annam aradheyya, 
atikkammeva kabalikaraharabhakkhanam devanam 
sahabyatam annataram manomayam kayam 
upapanno sannavedayitanirodham samapajjeyyapi 
vutthaheyyapi— 

If they don’t reach enlightenment in this very life, they’re 
reborn in the company of a certain host of mind-made gods, 
who surpass the gods that consume solid food. There they 
might enter into and emerge from the cessation of 
perception and feeling. 


atthetam thanan’" ti. 


That is possible.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato utthayasana viharam pavisi. 
When he had spoken, the Holy One got up from his seat and 
entered his dwelling. 


Atha kho ayasma anando acirapakkantassa bhagavato 
yenayasma upavano tenupasankami; upasankamitva 
ayasmantam upavanam etadavoca: 

Then, not long after the Buddha had left, Venerable Ananda 
went to Venerable Upavana and said to him, 


“idhavuso upavana, anne there bhikkhu vihesenti. 
“Reverend Upavana, they’ve been harassing other senior 
mendicants, 


Mayam tena na muccama. 
but I didn’t question them. 


Anacchariyam kho, panetam avuso upavana, yam 
bhagava sayanhasamayam patisallana vutthito 
etadeva arabbha udahareyya yatha 
ayasmantamyevettha upavanam patibhaseyya. 

I wouldn’t be surprised if the Buddha makes a statement 
about this when he comes out of retreat later this 
afternoon. He might even call upon Venerable Upavana 
himself. 


Idaneva amhakam sarajjam okkantan” ti. 
And right now I feel timid.” 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena upatthanasala tenupasankami; 


upasankamitva pannatte asane nisidi. Nisajja kho 
bhagava ayasmantam upavanam etadavoca: 

Then in the late afternoon, the Buddha came out of retreat 
and went to the assembly hall, where he sat on the seat 
spread out, and said to Upavana, 


“Katihi nu kho, upavana, dhammehi samannagato 
thero bhikkhu sabrahmacarinam piyo ca hoti manapo 
ca garu ca bhavaniyo ca” ti? 

“Upavana, how many qualities should a senior mendicant 
have to be dear and beloved to their spiritual companions, 
respected and admired?” 


“Pancahi, bhante, dhammehi samannagato thero 
bhikkhu sabrahmacarinam piyo ca hoti manapo ca 
garu ca bhavaniyo Ca. 

“Sir, a senior mendicant with five qualities is dear and 
beloved to their spiritual companions, respected and 
admired. 


Katamehi pancahi? 
What five? 


Idha, bhante, thero bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu; 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


bahussuto hoti ... pe ... ditthiya suppatividdha; 
They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s totally 
full and pure. They are very learned in such teachings, 


remembering them, reciting them, mentally scrutinizing 
them, and understanding them with right view. 


kalyanavaco hoti kalyanavakkarano poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 

They’re a good speaker, with a polished, clear, and 
articulate voice that expresses the meaning. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi; 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Imehi kho, bhante, pancahi dhammehi samannagato 
thero bhikkhu sabrahmacarinam piyo ca hoti manapo 
ca garu ca bhavaniyo ca’ ti. 

A senior mendicant with these five qualities is dear and 
beloved to their spiritual companions, respected and 
admired.” 


“Sadhu sadhu, upavana. 
“Good, good, Upavana! 


Imehi kho, upavana, pancahi dhammehi 
samannagato thero bhikkhu sabrahmacarinam piyo 
ca hoti manapo ca garu ca bhavaniyo Ca. 


A senior mendicant with these five qualities is dear and 
beloved to their spiritual companions, respected and 
admired. 


Ime ce, upavana, panca dhamma therassa bhikkhuno 
na samvijjeyyum, tam sabrahmacari na sakkareyyum 
na garum kareyyum na maneyyum na pujeyyum 
khandiccena paliccena valittacataya. 

If these five qualities are not found in a senior mendicant, 
why would their spiritual companions honor, respect, 
revere, or venerate them? Because of their broken teeth, 
gray hair, and wrinkled skin? 


Yasma ca kho, upavana, ime panca dhamma therassa 
bhikkhuno samvijjanti, tasma tam sabrahmacarl 
sakkaronti garum karonti manenti pujenti’ ti. 

But since these five qualities are found in a senior 
mendicant, their spiritual companions honor, respect, 
revere, or venerate them.” 


Chattham. 


5.167. 167. Codanasutta - 167. 


Accusation 
17. Aghatavagga - 17. Resentment 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“codakena, avuso, bhikkhuna param codetukamena 
panca dhamme ajjhattam upatthapetva paro 
codetabbo. 

“Reverends, a mendicant who wants to accuse another 
should first establish five things in themselves. 


Katame panca? 
What five? 


Kalena vakkhami, no akalena; 
I will speak at the right time, not at the wrong time. 


bhutena vakkhami, no abhutena; 
I will speak truthfully, not falsely. 


sanhena vakkhami, no pharusena; 
I will speak gently, not harshly. 


atthasamhitena vakkhami, no anatthasamhitena; 
I will speak beneficially, not harmfully. 


mettacitto vakkhami, no dosantaro. 
I will speak lovingly, not from secret hate. 


Codakena, avuso, bhikkhuna param codetukamena 
ime panca dhamme ajjhattam upatthapetva paro 
codetabbo. 


A mendicant who wants to accuse another should first 
establish these five things in themselves. 


Idhaham, avuso, ekaccam puggalam passami akalena 
codiyamanam no kalena kupitam, abhutena 
codiyamanam no bhutena kupitam, pharusena 
codiyamanam no sanhena kupitam, 
anatthasamhitena codiyamanam no atthasamhitena 
kupitam, dosantarena codiyamanam no mettacittena 
kupitam. 

Take a case where I see a certain person being accused at 
the wrong time, not being disturbed at the right time. 
They’re accused falsely, not disturbed truthfully. They’re 
accused harshly, not disturbed gently. They’re accused 
harmfully, not disturbed beneficially. They’re accused with 
secret hate, not disturbed lovingly. 


Adhammacuditassa, avuso, bhikkhuno pancahakarehi 
avippatisaro upadahatabbo: 

The mendicant who is accused improperly should be 
reassured in five ways. 


‘akalenayasma cudito no kalena, alam te 
avippatisaraya; 

‘Venerable, you were accused at the wrong time, not at the 
right time. There’s no need for you to feel remorse. 


abhutenayasma cudito no bhutena, alam te 
avippatisaraya; 
You were accused falsely, not truthfully. ... 


pharusenayasma cudito no sanhena, alam te 
avippatisaraya; 
You were accused harshly, not gently. ... 


anatthasamhitenayasma cudito no atthasamhitena, 
alam te avippatisaraya; 
You were accused harmfully, not beneficially. ... 


dosantarenayasma cudito no mettacittena, alam te 
avippatisaraya’ ti. 

You were accused with secret hate, not lovingly. There’s no 
need for you to feel remorse.’ 


Adhammacuditassa, avuso, bhikkhuno imehi 
pancahakarehi avippatisaro upadahatabbo. 
A mendicant who is accused improperly should be 
reassured in these five ways. 


Adhammacodakassa, avuso, bhikkhuno 
pancahakarehi vippatisaro upadahatabbo: 

The mendicant who makes improper accusations should be 
chastened in five ways. 


‘akalena te, avuso, codito no kalena, alam te 
vippatisaraya; 

‘Reverend, you made an accusation at the wrong time, not 
at the right time. There’s a reason for you to feel remorse. 


abhutena te, avuso, codito no bhutena, alam te 
vippatisaraya; 
You made an accusation falsely, not truthfully. ... 


pharusena te, avuso, codito no sanhena, alam te 
vippatisaraya; 
You made an accusation harshly, not gently. ... 


anatthasamhitena te, avuso, codito no 
atthasamhitena, alam te vippatisaraya; 
You made an accusation harmfully, not beneficially. ... 


dosantarena te, avuso, codito no mettacittena, alam 
te vippatisaraya’ti. 

You made an accusation with secret hate, not lovingly. 
There’s a reason for you to feel remorse.’ 


Adhammacodakassa, avuso, bhikkhuno imehi 
pancahakarehi vippatisaro upadahatabbo. 

The mendicant who makes improper accusations should be 
chastened in these five ways. 


Tam kissa hetu? 
Why is that? 


Yatha na annopi bhikkhu abhutena codetabbam 
manneyyati. 

So that another mendicant wouldn’t think to make a false 
accusation. 


Idha panaham, avuso, ekaccam puggalam passami 
kalena codiyamanam no akalena kupitam, bhutena 
codiyamanam no abhutena kupitam, sanhena 
codiyamanam no pharusena kupitam, atthasamhitena 
codiyamanam no anatthasamhitena kupitam, 
mettacittena codiyamanam no dosantarena kupitam. 
Take a case where I see a certain person being accused at 
the right time, not being disturbed at the wrong time. 
They’re accused truthfully, not disturbed falsely. They’re 
accused gently, not disturbed harshly. They’re accused 
beneficially, not disturbed harmfully. They’re accused 
lovingly, not disturbed with secret hate. 


Dhammacuditassa, avuso, bhikkhuno pancahakarehi 
vippatisaro upadahatabbo: 

The mendicant who is accused properly should be 
chastened in five ways. 


‘kalenayasma cudito no akalena, alam te 
vippatisaraya; 

‘Venerable, you were accused at the right time, not at the 
wrong time. There’s a reason for you to feel remorse. 


bhutenayasma cudito no abhutena, alam te 
vippatisaraya; 
You were accused truthfully, not falsely. ... 


sanhenayasma cudito no pharusena, alam te 
vippatisaraya; 
You were accused gently, not harshly. ... 


atthasamhitenayasma cudito no anatthasamhitena, 
alam te vippatisaraya; 
You were accused beneficially, not harmfully. ... 


mettacittenayasma cudito no dosantarena, alam te 
vippatisaraya’ ti. 

You were accused lovingly, not with secret hate. There’s a 
reason for you to feel remorse.’ 


Dhammacuditassa, avuso, bhikkhuno imehi 
pancahakarehi vippatisaro upadahatabbo. 
The mendicant who is accused properly should be 
chastened in these five ways. 


Dhammacodakassa, avuso, bhikkhuno pancahakarehi 
avippatisaro upadahatabbo: 

The mendicant who makes proper accusations should be 
reassured in five ways. 


‘kalena te, avuso, codito no akalena, alam te 
avippatisaraya; 

‘Reverend, you made an accusation at the right time, not at 
the wrong time. There’s no need for you to feel remorse. 


bhutena te, avuso, codito no abhutena, alam te 
avippatisaraya; 
You made an accusation truthfully, not falsely. ... 


sanhena te, avuso, codito no pharusena, alam te 
avippatisaraya; 
You made an accusation gently, not harshly. ... 


atthasamhitena te, avuso, codito no 
anatthasamhitena, alam te avippatisaraya; 
You made an accusation beneficially, not harmfully. ... 


mettacittena te, avuso, codito no dosantarena, alam 
te avippatisaraya’ti. 

You made an accusation lovingly, not with secret hate. 
There’s no need for you to feel remorse.’ 


Dhammacodakassa, avuso, bhikkhuno imehi 
pancahakarehi avippatisaro upadahatabbo. 

The mendicant who makes proper accusations should be 
reassured in these five ways. 


Tam kissa hetu? 
Why is that? 


Yatha annopi bhikkhu bhutena coditabbam 
manneyyati. 

So that another mendicant would think to make a true 
accusation. 


Cuditena, avuso, puggalena dvisu dhammesu 
patitthatabbam— 

A person who is accused should ground themselves in two 
things: 


sacce ca, akuppe Ca. 
truth and an even temper. 


Mancepi, avuso, pare codeyyum kalena va akalena va 
bhutena va abhutena va sanhena va pharusena va 
atthasamhitena va anatthasamhitena va mettacitta va 
dosantara va, ahampi dvisuyeva dhammesu 
patitthaheyyam— 

Even if others accuse me—at the right time or the wrong 
time, truthfully or falsely, gently or harshly, lovingly or with 
secret hate—I will still ground myself in two things: 


sacce ca, akuppe Ca. 
truth and an even temper. 


Sace janeyyam: 
If I know that 


‘attheso mayi dhammo’ti, ‘atthi’ti nam vadeyyam: 
that quality is found in me, I will tell them that it is. 


‘samvijjateso mayi dhammo'’ti. 


Sace janeyyam: 
If I know that 


‘nattheso mayi dhammo’ti, ‘natthi’ti nam vadeyyam: 
that quality is not found in me, I will tell them that it is not.” 


‘neso dhammo mayi samvijjati’” ti. 


“Evampi kho te, sariputta, vuccamana atha ca 
panidhekacce moghapurisa na padakkhinam 
ganhanti’ ti. 

“Even when you speak like this, Sariputta, there are still 
some foolish people here who do not respectfully take it 


yw 


up. 


“Ye te, bhante, puggala assaddha jivikattha na 
saddha agarasma anagariyam pabbajita satha 
mayavino ketabino uddhata unnala capala mukhara 
vikinnavaca indriyesu aguttadvara bhojane 
amattannuno jagariyam ananuyutta samanne 
anapekkhavanto sikkhaya na tibbagarava bahulika 
sathalika okkamane pubbangama paviveke 
nikkhittadhura kusita hinaviriya mutthassatino 
asampajana asamahita vibbhantacitta duppanna 
elamuga, te maya evam vuccamana na padakkhinam 
ganhanti. 

“Sir, there are those faithless people who went forth from 
the lay life to homelessness not out of faith but to earn a 
livelihood. They’re devious, deceitful, and sneaky. They’re 
restless, insolent, fickle, gossipy, and loose-tongued. They 
do not guard their sense doors or eat in moderation, and 
they are not dedicated to wakefulness. They don’t care 
about the ascetic life, and don’t keenly respect the training. 
They’re indulgent and slack, leaders in backsliding, 
neglecting seclusion, lazy, and lacking energy. They’re 
unmindful, lacking situational awareness and immersion, 
with straying minds, witless and stupid. When I speak to 
them like this, they don’t respectfully take it up. 


Ye pana te, bhante, kulaputta saddha agarasma 
anagariyam pabbajita asatha amayavino aketabino 
anuddhata anunnala acapala amukhara avikinnavaca 
indriyesu guttadvara bhojane mattannuno jagariyam 
anuyutta samanne apekkhavanto sikkhaya 
tibbagarava na bahulika na sathalika okkamane 
nikkhittadhura paviveke pubbangama araddhaviriya 
pahitatta upatthitassatino sampajana samahita 
ekaggacitta pannavanto anelamuga, te maya evam 
vuccamana padakkhinam ganhanti’ ti. 


Sir, there are those gentlemen who went forth from the lay 
life to homelessness out of faith. They’re not devious, 
deceitful, and sneaky. They’re not restless, insolent, fickle, 
gossipy, and loose-tongued. They guard their sense doors 
and eat in moderation, and they are dedicated to 
wakefulness. They care about the ascetic life, and keenly 
respect the training. They’re not indulgent or slack, nor are 
they leaders in backsliding, neglecting seclusion. They’re 
energetic and determined. They’re mindful, with situational 
awareness, immersion, and unified minds; wise, not stupid. 
When I speak to them like this, they do respectfully take it 
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“Ye te, sariputta, puggala assaddha jivikattha na 
saddha agarasma anagariyam pabbajita satha 
mayavino ketabino uddhata unnala capala mukhara 
vikinnavaca indriyesu aguttadvara bhojane 
amattannuno jagariyam ananuyutta samanne 
anapekkhavanto sikkhaya na tibbagarava bahulika 
sathalika okkamane pubbangama paviveke 
nikkhittadhura kusita hinaviriya mutthassatino 
asampajana asamahita vibbhantacitta duppanna 
elamuga, titthantu te. 

“Sariputta, those faithless people who went forth from the 
lay life to homelessness not out of faith but to earna 
livelihood ... Leave them be. 


Ye pana te, sariputta, kulaputta saddha agarasma 
anagariyam pabbajita asatha amayavino aketabino 
anuddhata anunnala acapala amukhara avikinnavaca 
indriyesu guttadvara bhojane mattannuno jagariyam 
anuyutta samanne apekkhavanto sikkhaya 
tibbagarava na bahulika na sathalika okkamane 
nikkhittadhura paviveke pubbangama araddhaviriya 
pahitatta upatthitassatino sampajana samahita 


ekaggacitta pannavanto anelamuga, te tvam, 
sariputta, vadeyyasi. 

But those gentlemen who went forth from the lay life to 
homelessness out of faith... You should speak to them. 


Ovada, sariputta, sabrahmacar1; 
Sariputta, you should advise your spiritual companions! 


anusaSa, Sariputta, sabrahmacarli: 
You should instruct your spiritual companions! 


‘asaddhamma vutthapetva saddhamme 
patitthapessami sabrahmacart1'ti. 

Thinking: ‘I will draw my spiritual companions away from 
false teachings and ground them in true teachings.’ 


Evanhi te, sariputta, sikkhitabban’ ti. 
That’s how you should train.” 


Sattamam. 


9.168. 168. Silasutta - 168. 


Ethics 
17. Aghatavagga - 17. Resentment 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Venerable Sariputta addressed the mendicants: 


“dussilassa, avuso, silavipannassa hatupaniso hoti 
Sammasamadhi; 

“Reverends, an unethical person, who lacks ethics, has 
destroyed a vital condition for right immersion. 


Sammasamadhimhi asati saammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam; 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupaniso hoti 
nibbidavirago; 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment and dispassion. 


nibbidavirage asati nibbidaviragavipannassa 
hatupanisam hoti vimuttinanadassanam. 

When there is no disillusionment and dispassion, one who 
lacks disillusionment and dispassion has destroyed a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, avuso, rukkho sakhapalasavipanno. 
Suppose there was a tree that lacked branches and foliage. 


Tassa papatikapi na paripurim gacchati, tacopi 
pheggupi saropi na paripurim gacchati. 

Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


Evamevam kho, avuso, dussilassa silavipannassa 
hatupaniso hoti sammasamadhi; 

In the same way, an unethical person, who lacks ethics, has 
destroyed a vital condition for right immersion. 


sSammasamadhimhi asati saammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam; 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupaniso hoti 
nibbidavirago; 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment and dispassion. 


nibbidavirage asati nibbidaviragavipannassa 
hatupanisam hoti vimuttinanadassanam. 

When there is no disillusionment and dispassion, one who 
lacks disillusionment and dispassion has destroyed a vital 
condition for knowledge and vision of freedom. 


Silavato, avuso, silasampannassa upanisasampanno 
hoti sammasamadhi; 

An ethical person, who has fulfilled ethics, has fulfilled a 
vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam; 


When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


yathabhutananadassane sati 
yathabhutananadassanasampannassa 
upanisasampanno hoti nibbidavirago; 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment and dispassion. 


nibbidavirage sati nibbidaviragasampannassa 
upanisasampannam hoti vimuttinanadassanam. 
When there is disillusionment and dispassion, one who has 
fulfilled disillusionment and dispassion has fulfilled a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, avuso, rukkho, sakhapalasasampanno. 
Tassa papatikapi paripurim gacchati, tacopi pheggupi 
Ssaropi paripurim gacchati. 

Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would grow to fullness. 


Evamevam kho, avuso, silavato silasampannassa 
upanisasampanno hoti sammasamadhi; 

In the same way, an ethical person, who has fulfilled ethics, 
has fulfilled a vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam; 
When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


yathabhutananadassane Sati 
yathabhutananadassanasampannassa 
upanisasampanno hoti nibbidavirago; 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment and dispassion. 


nibbidavirage sati nibbidaviragasampannassa 
upanisasampannam hoti vimuttinanadassanan’” ti. 
When there is disillusionment and dispassion, one who has 
fulfilled disillusionment and dispassion has fulfilled a vital 
condition for knowledge and vision of freedom.” 


Atthamam. 


39.169. 169. Khippanisantisutta - 
169. Quick-witted 


17. Aghatavagga - 17. Resentment 


Atha kho ayasma anando yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then Venerable Ananda went up to Venerable Sariputta, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anando ayasmantam sariputtam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to him: 


“Kittavata nu kho, avuso sariputta, bhikkhu 
khippanisanti ca hoti, kusalesu dhammesu 
suggahitaggahi ca, bahunca ganhati, gahitancassa 
nappamussati” ti? 

“Reverend Sariputta, how are we to define a mendicant 
who is quick-witted when it comes to skillful principles, who 
learns well, learns much, and does not forget what they’ve 
learned?” 


“Ayasma kho anando bahussuto. 
“Well, Venerable Ananda, you’re very learned. 


Patibhatu ayasmantamyeva anandan’ ti. 
Why don’t you clarify this yourself?” 


“Tenahavuso sariputta, sunahi, saadhukam manasi 
karohi; bhasissami’ ti. 


“Well then, Reverend Sariputta, listen and pay close 
attention, I will speak.” 


“Evamavuso”ti kho ayasma sariputto ayasmato 
anandassa paccassosi. 
“Yes, reverend,” Sariputta replied. 


Ayasma anando etadavoca: 
Venerable Ananda said this: 


“Idhavuso sariputta, bhikkhu atthakusalo ca hoti, 
dhammakusalo ca, byanjanakusalo ca, niruttikusalo 
ca, pubbaparakusalo Ca. 

“It’s when a mendicant is skilled in the meaning, skilled in 
the teaching, skilled in terminology, skilled in phrasing, and 
skilled in sequence. 


Ettavata kho, avuso sariputta, bhikkhu khippanisanti 
ca hoti kusalesu dhammesu, suggahitaggahi Ca, 
bahunca ganhati, gahitancassa nappamussati” ti. 
That is how to define a mendicant who is quick-witted when 
it comes to skillful principles, who learns well, learns much, 
and does not forget what they’ve learned.” 


“Acchariyam, avuso, abbhutam, avuso. 
“It’s incredible, it’s amazing! 


Yava subhasitancidam ayasmata anandena. 
How well this was said by Venerable Ananda! 


Imehi ca mayam pancahi dhammehi samannagatam 
ayasmantam anandam dharema: 

And we will remember Venerable Ananda as someone who 
has these five qualities: 


‘ayasma anando atthakusalo dhammakusalo 
byanjanakusalo niruttikusalo pubbaparakusalo’” ti. 
‘Reverend Ananda is skilled in the meaning, skilled in the 
teaching, skilled in terminology, skilled in phrasing, and 
skilled in sequence.’” 


Navamam. 


9.170. 170. Bhaddajisutta - 170. 
With Bhaddaji 


17. Aghatavagga - 17. Resentment 


Ekam samayam ayasma anando kosambiyam viharati 
ghositarame. 

At one time Venerable Ananda was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho ayasma bhaddaji yenayasma anando 
tenupasankami; upasankamitva ayasmata anandena 
saddhim sammodi. 

Then Venerable Bhaddaji went up to Venerable Ananda, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinnam kho 
ayasmantam bhaddajim ayasma anando etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side, and Venerable Ananda said to him: 


“kim nu kho, avuso bhaddaji, dassananam aggam, 
kim savananam aggam, kim sukhanam aggam, kim 
sannanam aggam, kim bhavanam aggan’” ti? 
“Reverend Bhaddaji, what is the best sight, the best sound, 
the best happiness, the best perception, and the best state 
of existence?” 


“Atthavuso, brahma abhibhu anabhibhuto 
annadatthudaso vasavatti, yo tam brahmanam 
passati, idam dassananam aggam. 

“Reverend, there is this Brahma, the undefeated, the 
champion, the universal seer, the wielder of power. When 
you see Brahma, that’s the best sight. 


Atthavuso, abhassara nama deva sukhena abhisanna 
parisanna. 

There are the gods called ‘of streaming radiance’, who are 
drenched and steeped in pleasure. 


Te kadaci karahaci udanam udanenti: 
Every so often they feel inspired to exclaim: 


‘aho sukham, aho sukhan’ti. 
‘Oh, what bliss! Oh, what bliss!’ 


Yo tam saddam sunati, idam savananam aggam. 
When you hear that, it’s the best sound. 


Atthavuso, subhakinha nama deva. 
There are the gods called ‘replete with glory’. 


Te santamyeva tusita sukham pativedenti, idam 
sukhanam aggam. 

Since they’re truly content, they experience pleasure. This 
is the best happiness. 


Atthavuso, akincannayatantupaga deva, idam 
sannanam aggam. 

There are the gods reborn in the dimension of nothingness. 
This is the best perception. 


Atthavuso, nevasannanasannayatanupaga deva, idam 
bhavanam aggan’ ti. 

There are the gods reborn in the dimension of neither 
perception nor non-perception. This is the best state of 
existence.” 


“Sameti kho idam ayasmato bhaddajissa, yadidam 
bahuna janena’” ti? 


“So, Venerable Bhaddaji, do you agree with what most 
people say about this?” 


“Ayasma kho anando bahussuto. 
“Well, Venerable Ananda, you’re very learned. 


Patibhatu ayasmantamyeva anandan’ ti. 
Why don’t you clarify this yourself?” 


“Tenahavuso bhaddaji, sunahi, sadhukam manasi 
karohi; bhasissami’ ti. 

“Well then, Reverend Bhaddaji, listen and pay close 
attention, I will speak.” 


“Evamavuso” ti kho ayasma bhaddaji ayasmato 
anandassa paccassosi. 
“Yes, reverend,” Bhaddaji replied. 


Ayasma anando etadavoca: 
Ananda said this: 


“Yatha passato kho, avuso, anantara asavanam khayo 
hoti, idam dassananam aggam. 

“What you see when the defilements end in the present life 
is the best sight. 


Yatha sunato anantara asavanam khayo hoti, idam 
Savananam aggam. 

What you hear when the defilements end in the present life 
is the best sound. 


Yatha sukhitassa anantara asavanam khayo hoti, 
idam sukhanam aggam. 

The happiness you feel when the defilements end in the 
present life is the best happiness. 


Yatha sannissa anantara asavanam khayo hoti, idam 
sannanam aggam. 

What you perceive when the defilements end in the present 
life is the best perception. 

Yatha bhutassa anantara asavanam khayo hoti, idam 
bhavanam aggan’ ti. 

The state of existence in which the defilements end in the 
present life is the best state of existence.” 

Dasamam. 

Aghatavaggo dutiyo. 

Dve aghatavinaya, 

sakaccha sajivato panham; 


Puccha nirodho codana, 


silam nisanti bhaddajiti. 


9.171. 171. Sarajjasutta - 171. 
Timidity 
18. Upasakavagga - 18. A Lay Follower 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Pancahi, bhikkhave, dhammehi samannagato 
upasako sarajjam okkanto hoti. 
“A lay follower with five qualities is overcome by timidity. 


Katamehi pancahi? 
What five? 


Panatipati hoti, adinnadayi hoti, kamesumicchacari 
hoti, musavadi hoti, suramerayamajjapamadatthayli 
hoti. 


They kill living creatures, steal, commit sexual misconduct, 
lie, and use alcoholic drinks that cause negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato upasako sarajjam okkanto hoti. 

A lay follower with these five qualities is overcome by 
timidity. 


Pancahi, bhikkhave, dhammehi samannagato 
upasako visarado hoti. 
A lay follower with five qualities is self-assured. 


Katamehi pancahi? 
What five? 


Panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti, suramerayamajjapamadatthana 
pativirato hoti. 

They don’t kill living creatures, steal, commit sexual 
misconduct, lie, or use alcoholic drinks that cause 
negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato upasako visarado hoti’ ti. 
A lay follower with these five qualities is self-assured.” 


Pathamam. 


5.172. 172. Visaradasutta - 172. 


Assured 
18. Upasakavagga - 18. A Lay Follower 


“Pancahi, bhikkhave, dhammehi samannagato 
upasako avisarado agaram ajjhavasati. 

“A lay follower living at home with five qualities is not self- 
assured. 


Katamehi pancahi? 
What five? 


Panatipati hoti ... pe ... 
suramerayamajjapamadatthay1 hoti. 

They kill living creatures, steal, commit sexual misconduct, 
lie, and use alcoholic drinks that cause negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato upasako avisarado agaram ajjhavasati. 
A lay follower living at home with these five qualities is not 
self-assured. 


Pancahi, bhikkhave, dhammehi samannagato 
upasako visarado agaram ajjhavasati. 

A lay follower living at home with these five qualities is self 
assured. 


Katamehi pancahi? 
What five? 


Panatipata pativirato hoti ... pe ... 
suramerayamajjapamadatthana pativirato hoti. 
They don’t kill living creatures, steal, commit sexual 
misconduct, lie, or use alcoholic drinks that cause 


negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato upasako visarado agaram ajjhavasati” ti. 
A lay follower living at home with these five qualities is self 
assured.” 


Dutiyam. 


9.173. 173. Nirayasutta - 173. 


Hell 
18. Upasakavagga - 18. A Lay Follower 


“Pancahi, bhikkhave, dhammehi samannagato 
upasako yathabhatam nikkhitto evam niraye. 
“Mendicants, a lay follower with five qualities is cast down 
to hell. 


Katamehi pancahi? 
What five? 


Panatipati hoti ... pe ... 
suramerayamajjapamadatthay1 hoti. 

They kill living creatures, steal, commit sexual misconduct, 
lie, and use alcoholic drinks that cause negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato upasako yathabhatam nikkhitto evam 
niraye. 

A lay follower with these five qualities is cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagato 
upasako yathabhatam nikkhitto evam sagge. 
A lay follower with five qualities is raised up to heaven. 


Katamehi pancahi? 
What five? 


Panatipata pativirato hoti ... pe ... 
suramerayamajjapamadatthana pativirato hoti. 
They don’t kill living creatures, steal, commit sexual 
misconduct, lie, or use alcoholic drinks that cause 
negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato upasako yathabhatam nikkhitto evam 
sagge” ti. 

A lay follower with these five qualities is raised up to 
heaven.” 


Tatiyam. 


5.174. 174. Verasutta - 174. 


Threats 
18. Upasakavagga - 18. A Lay Follower 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“Panca, gahapati, bhayani verani appahaya ‘dussilo’ 
iti vuccati, nirayanca upapajjati. 

“Householder, unless these five dangers and threats are 
given up, one is Said to be unethical, and is reborn in hell. 


Katamani panca? 
What five? 


Panatipatam, adinnadanam, kamesumicchacaram, 
musavadam, suramerayamajjapamadatthanam— 
Killing living creatures, stealing, committing sexual 
misconduct, lying, and using alcoholic drinks that cause 
negligence. 


imani kho, gahapati, panca bhayani verani appahaya 
‘dussilo’ iti vuccati, nirayanca upapaijjati. 

Unless these five dangers and threats are given up, one is 
said to be unethical, and is reborn in hell. 


Panca, gahapati, bhayani verani pahaya ‘silava’ iti 
vuccati, sugatinca upapajjati. 


Once these five dangers and threats are given up, one is 
said to be ethical, and is reborn in heaven. 


Katamani panca? 
What five? 


Panatipatam, adinnadanam, kamesumicchacaram, 
musavadam, suramerayamajjapamadatthanam— 
Killing living creatures, stealing, committing sexual 
misconduct, lying, and using alcoholic drinks that cause 
negligence. 


imani kho, gahapati, panca bhayani verani pahaya 
‘silava’ iti vuccati, sugatinca upapaijjati. 

Once these five dangers and threats are given up, one is 
said to be ethical, and is reborn in heaven. 


Yam, gahapati, panatipati panatipatapaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvedeti, panatipata 
pativirato neva ditthadhammikam bhayam veram 
pasavati, na samparayikam bhayam veram pasavati, 
na cetasikam dukkham domanassam patisamvedeti. 
Anyone who kills living creatures creates dangers and 
threats both in the present life and in lives to come, and 
experiences mental pain and sadness. Anyone who refrains 
from killing living creatures creates no dangers and threats 
either in the present life or in lives to come, and doesn’t 
experience mental pain and sadness. 


Panatipata pativiratassa evam tam bhayam veram 
vupasantam hoti. 

So that danger and threat is quelled for anyone who 
refrains from killing living creatures. 


Yam, gahapati, adinnaday! ... pe .... 
Anyone who steals... 


Yam, gahapati, kamesumicchacari ... pe .... 
Anyone who commits sexual misconduct... 


Yam, gahapati, musavadi ... pe .... 
Anyone who lies... 


Yam, gahapati, suramerayamajjapamadatthayi 
suramerayamajjapamadatthanapaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvedeti, 
suramerayamajjapamadatthana pativirato neva 
ditthadhammikam bhayam veram pasavati, na 
samparayikam bhayam veram pasavati, na cetasikam 
dukkham domanassam patisamvedeti. 

Anyone who uses alcoholic drinks that cause negligence 
creates dangers and threats both in the present life and in 
lives to come, and experiences mental pain and sadness. 
Anyone who refrains from using alcoholic drinks that cause 
negligence creates no dangers and threats either in the 
present life or in lives to come, and doesn’t experience 
mental pain and sadness. 


Suramerayamajjapamadatthana pativiratassa evam 
tam bhayam veram vupasantam hotiti. 

So that danger and threat is quelled for anyone who 
refrains from using alcoholic drinks that cause negligence. 


Yo panamatipateti, 
A person in the world kills living creatures, 


musavadanca bhasati; 
speaks falsely, 


Loke adinnam adiyati, 
steals, 


paradaranca gacchati; 
commits adultery, 


SuramerayapanancCa, 
and indulges in drinking 


yo naro anuyunjati. 
alcohol and liquor. 


Appahaya panca verani, 
Unless they give up these five threats, 


dussilo iti vuccati; 
they’re said to be unethical. 


Kayassa bheda duppanno, 
When their body breaks up, that witless person 


nirayam sopapaijjati. 
is reborn in hell. 


Yo panam natipateti, 
A person in the world doesn’t kill living creatures, 


musavadam na bhasati; 
speak falsely, 


Loke adinnam nadiyati, 
steal, 


paradaram na gacchati; 
commit adultery, 


SuramerayapanancCa, 
or indulge in drinking 


yo naro nanuyunjati. 
alcohol and liquor. 


Pahaya panca verani, 
Giving up these five threats, 


Silava iti vuccati; 
they’re said to be ethical. 


Kayassa bheda sappanno, 
When their body breaks up, that wise person 


sugatim sopapajjati” ti. 
is reborn in a good place.” 


Catuttham. 


9.175. 175. Candalasutta - 175. 


Outcaste 
18. Upasakavagga - 18. A Lay Follower 


“Pancahi, bhikkhave, dhammehi samannagato 
upasako upasakacandalo ca hoti upasakamalanca 
upasakapatikuttho ca. 

“Mendicants, a lay follower with five qualities is an outcaste, 
a stain, and a reject among lay followers. 


Katamehi pancahi? 
What five? 


Assaddho hoti; 
They’re faithless. 


dussilo hoti; 
They’re unethical. 


kotuhalamangaliko hoti, mangalam pacceti no 
kammam; 

They practice noisy, superstitious rites, believing in omens 
rather than deeds. 


ito ca bahiddha dakkhineyyam gavesati; 
They seek outside of the Buddhist community for those 
worthy of religious donations. 


tattha ca pubbakaram karoti. 
And they make offerings there first. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato upasako upasakacandalo ca hoti 
upasakamalanca upasakapatikuttho ca. 


A lay follower with these five qualities is an outcaste, a 
stain, and a reject among lay followers. 


Pancahi, bhikkhave, dhammehi samannagato 
upasako upasakaratananca hoti upasakapadumanca 
upasakapundarikanca. 

A lay follower with five qualities is a gem, a pink lotus, anda 
white lotus among lay followers. 


Katamehi pancahi? 
What five? 


Saddho hoti; 
They’re faithful. 


Silava hoti; 
They’re ethical. 


akotuhalamangaliko hoti, kammam pacceti no 
mangalam; 

They don’t practice noisy, superstitious rites, and believe in 
deeds rather than omens. 


na ito bahiddha dakkhineyyam gavesati; 
They don’t seek outside of the Buddhist community for 
those worthy of religious donations. 


idha ca pubbakaram karoti. 
And they don’t make offerings there first. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato upasako upasakaratananca hoti 
upasakapadumanca upasakapundarikanca’ ti. 

A lay follower with these five qualities is a gem, a pink lotus, 
and a white lotus among lay followers.” 


Pancamam. 


5.176. 176. Pitisutta - 176. 


Rapture 
18. Upasakavagga - 18. A Lay Follower 


Atha kho anathapindiko gahapati pancamattehi 
upasakasatehi parivuto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika, escorted by around 
five hundred lay followers, went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to him: 


“Tumhe kho, gahapati, bhikkhusangham 
paccupatthita 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena. 

“Householders, you have supplied the mendicant Sangha 
with robes, alms-food, lodgings, and medicines and supplies 
for the sick. 


Na kho, gahapati, tavatakeneva tutthi karantya: 
But you should not be content with just this much. 


‘mayam bhikkhusangham paccupatthita 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena’ ti. 


Tasmatiha, gahapati, evam sikkhitabbam: 
So you should train like this: 


‘kinti mayam kalena kalam pavivekam pitim 
upasampajja vihareyyama’ ti. 


‘How can we, from time to time, enter and dwell in the 
rapture of seclusion?’ 


Evanhi vo, gahapati, sikkhitabban’ ti. 
That’s how you should train.” 


Evam vutte, ayasma sariputto bhagavantam 
etadavoca: 
When he said this, Venerable Sariputta said to the Buddha, 


“acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing! 


Yava subhasitancidam, bhante, bhagavata: 
How well said this was by the Buddha: 


‘tumhe kho, gahapati, bhikkhusamgham 
paccupatthita 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena. 

‘Householders, you have supplied the mendicant Sangha 
with robes, alms-food, lodgings, and medicines and supplies 
for the sick. 


Na kho, gahapati, tavatakeneva tutthi karaniya— 
But you should not be content with just this much. 


mayam bhikkhusamgham paccupatthita 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharenati. 


Tasmatiha, gahapati, evam sikkhitabbam— 
So you should train like this: 


kinti mayam kalena kalam pavivekam pitim 
upasampajja vihareyyamati. 


“How can we, from time to time, enter and dwell in the 
rapture of seclusion?” 


Evanhi vo, gahapati, sikkhitabban’ ti. 
That’s how you should train.’ 


Yasmim, bhante, samaye ariyasavako pavivekam pitim 
upasampajja viharati, pancassa thanani tasmim 
samaye na honti. 

At a time when a noble disciple enters and dwells in the 
rapture of seclusion, five things aren’t present in him. 


Yampissa kamupasamhitam dukkham domanassam, 
tampissa tasmim samaye na hoti. 
The pain and sadness connected with sensual pleasures. 


Yampissa kamupasamhitam sukham somanassam, 
tampissa tasmim samaye na hoti. 

The pleasure and happiness connected with sensual 
pleasures. 


Yampissa akusalupasamhitam dukkham domanassam, 
tampissa tasmim samaye na hoti. 
The pain and sadness connected with the unskillful. 


Yampissa akusalupasamhitam sukham somanassam, 
tampissa tasmim samaye na hoti. 
The pleasure and happiness connected with the unskillful. 


Yampissa kusalupasamhitam dukkham domanassam, 
tampissa tasmim samaye na hoti. 
The pain and sadness connected with the skillful. 


Yasmim, bhante, samaye ariyasavako pavivekam pitim 
upasampaijja viharati, imanissa panca thanani tasmim 
samaye na honti’ ti. 


At a time when a noble disciple enters and dwells in the 
rapture of seclusion, these five things aren’t present in 
him.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Yasmim, sariputta, samaye ariyasavako pavivekam 
pitim upasampajja viharati, pancassa thanani tasmim 
samaye na honti. 

At a time when a noble disciple enters and dwells in the 
rapture of seclusion, five things aren’t present in him. 


Yampissa kamupasamhitam dukkham domanassam, 
tampissa tasmim samaye na hoti. 
The pain and sadness connected with sensual pleasures. 


Yampissa kamupasamhitam sukham somanassam, 
tampissa tasmim samaye na hoti. 

The pleasure and happiness connected with sensual 
pleasures. 


Yampissa akusalupasamhitam dukkham domanassam, 
tampissa tasmim samaye na hoti. 
The pain and sadness connected with the unskillful. 


Yampissa akusalupasamhitam sukham somanassam, 
tampissa tasmim samaye na hoti. 
The pleasure and happiness connected with the unskillful. 


Yampissa kusalupasamhitam dukkham domanassam, 
tampissa tasmim samaye na hoti. 
The pain and sadness connected with the skillful. 


Yasmim, sariputta, samaye ariyasavako pavivekam 
pitim upasampajja viharati, imanissa panca thanani 


tasmim samaye na honti’ti. 

At a time when a noble disciple enters and dwells in the 
rapture of seclusion, these five things aren’t present in 
him.” 


Chattham. 


5.177. 177. Vanijjasutta - 177. 


Trades 
18. Upasakavagga - 18. A Lay Follower 


“Pancima, bhikkhave, vanijja upasakena akaraniya. 
“Mendicants, a lay follower should not engage in these five 
trades. 


Katama panca? 
What five? 


Satthavanijja, sattavanijja, mamsavanijja, 
Majjavanijja, visavanijja— 

Trade in weapons, living creatures, meat, intoxicants, and 
poisons. 


ima kho, bhikkhave, panca vanijja upasakena 
akaraniya’” ti. 
A lay follower should not engage in these five trades.” 


Sattamam. 


9.178. 178. Rajasutta - 178. 
Kings 
18. Upasakavagga - 18. A Lay Follower 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘ayam puriso panatipatam pahaya panatipata 
pativiratoti. 
of a person who has given up killing living creatures, 


Tamenam rajano gahetva panatipata veramanihetu 
hananti va bandhanti va pabbajenti va 
yathapaccayam va karonti’” ti? 

and then the kings have them arrested for that, and 
execute, imprison, or banish them, or do what the case 
requires?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘ayam puriso panatipatam pahaya panatipata 
pativiratoti. 


Tamenam rajano gahetva panatipata veramanihetu 
hananti va bandhanti va pabbajenti va 
yathapaccayam va karontr’ti. 


Api ca khvassa tatheva papakammam pavedenti: 
Rather, the kings are informed of someone’s bad deed: 


‘ayam puriso itthim va purisam va jivita voropesiti. 
‘This person has murdered a man or a woman.’ 


Tamenam rajano gahetva panatipatahetu hananti va 
bandhanti va pabbajenti va yathapaccayam va 
karonti. 

Then the kings have them arrested for killing, and execute, 
imprison, or banish them, or do what the case requires. 


Api nu tumhehi evarupam dittham va sutam va’” ti? 
Have you ever seen or heard of such a case?” 


“Ditthanca no, bhante, sutanca suyyissati ca” ti. 
“Sir, we have seen it and heard of it, and we will hear of it 
again.” 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘ayam puriso adinnadanam pahaya adinnadana 
pativiratoti. 
of a person who has given up stealing, 


Tamenam rajano gahetva adinnadana veramanihetu 
hananti va bandhanti va pabbajenti va 
yathapaccayam va karonti’” ti? 


and then the kings have them arrested for that ...?” 


“No hetam bhante”. 
“NO, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘ayam puriso adinnadanam pahaya adinnadana 
pativiratoti. 


Tamenam rajano gahetva adinnadana veramanihetu 
hananti va bandhanti va pabbajenti va 
yathapaccayam va karonti’ti. 


Api ca khvassa tatheva papakammam pavedenti: 
Rather, the kings are informed of someone’s bad deed: 


‘ayam puriso gama va aranna va adinnam 
theyyasankhatam adiyiti. 

‘This person took something from a village or wilderness, 
with the intention to commit theft.’ 


Tamenam rajano gahetva adinnadanahetu hananti va 
bandhanti va pabbajenti va yathapaccayam va 
karonti. 

Then the kings have them arrested for stealing ... 


Api nu tumhehi evarupam dittham va sutam va’” ti? 
Have you ever seen or heard of such a case?” 


“Ditthanca no, bhante, sutanca suyyissati ca” ti. 


“Sir, we have seen it and heard of it, and we will hear of it 
again.” 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘ayam puriso kamesumicchacaram pahaya 
kamesumicchacara pativiratoti. 
of a person who has given up sexual misconduct, 


Tamenam rajano gahetva kamesumicchacara 
veramanihetu hananti va bandhanti va pabbajenti va 
yathapaccayam va karonti’” ti? 

and then the kings have them arrested for that...?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘ayam puriso kamesumicchacaram pahaya 
kamesumicchacara pativiratoti. 


Tamenam rajano gahetva kamesumicchacara 
veramanihetu hananti va bandhanti va pabbajenti va 
yathapaccayam va karonti’ti. 


Api ca khvassa tatheva papakammam pavedenti: 
Rather, the kings are informed of someone’s bad deed: 


‘ayam puriso paritthisu parakumarisu carittam 
apajjiti. 

‘This person had sexual relations with women or maidens 
under someone else’s protection.’ 


Tamenam rajano gahetva kamesumicchacarahetu 
hananti va bandhanti va pabbajenti va 
yathapaccayam va karonti. 

Then the kings have them arrested for that... 


Api nu tumhehi evarupam dittham va sutam va’” ti? 
Have you ever seen or heard of such a case?” 


“Ditthanca no, bhante, sutanca suyyissati ca” ti. 
“Sir, we have seen it and heard of it, and we will hear of it 
again.” 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘ayam puriso musavadam pahaya musavada 
pativiratoti. 
of a person who has given up lying, 


Tamenam rajano gahetva musavada veramanihetu 
hananti va bandhanti va pabbajenti va 
yathapaccayam va karonti’” ti? 

and then the kings have them arrested for that ...?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘ayam puriso musavadam pahaya musavada 
pativiratoti. 


Tamenam rajano gahetva musavada veramanihetu 
hananti va bandhanti va pabbajenti va 
yathapaccayam va karonti’ti. 


Api ca khvassa tatheva papakammam pavedenti: 
Rather, the kings are informed of someone’s bad deed: 


‘ayam puriso gahapatissa va gahapatiputtassa va 
musavadena attham pabhanjiti. 

‘This person has ruined a householder or householder’s 
child by lying.’ 


Tamenam rajano gahetva musavadahetu hananti va 
bandhanti va pabbajenti va yathapaccayam va 
karonti. 

Then the kings have them arrested for that... 


Api nu tumhehi evarupam dittham va sutam va’” ti? 
Have you ever seen or heard of such a case?” 


“Ditthanca no, bhante, sutanca suyyissati ca” ti. 
“Sir, we have seen it and heard of it, and we will hear of it 
again.” 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘ayam puriso suramerayamajjapamadatthanam 
pahaya suramerayamajjapamadatthana pativiratoti. 
of a person who has given up alcoholic drinks that cause 
negligence, 


Tamenam rajano gahetva 
suramerayamajjapamadatthana veramanihetu 
hananti va bandhanti va pabbajenti va 
yathapaccayam va karonti’” ti? 

and then the kings have them arrested for that, and 
execute, imprison, or banish them, or do what the case 
requires?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘ayam puriso suramerayamajjapamadatthanam 
pahaya suramerayamajjapamadatthana pativiratoti. 


Tamenam rajano gahetva 
suramerayamajjapamadatthana veramanihetu 
hananti va bandhanti va pabbajenti va 
yathapaccayam va karonti’ti. 


Api ca khvassa tatheva papakammam pavedenti: 
Rather, the kings are informed of someone’s bad deed: 


‘ayam puriso suramerayamajjapamadatthanam 
anuyutto itthim va purisam va jivita voropesi; 
‘While under the influence of alcoholic drinks that cause 
negligence, this person murdered a woman or a man. 


ayam puriso suramerayamajjapamadatthanam 
anuyutto gama va aranna va adinnam 
theyyasankhatam adiyi; 

Or they stole something from a village or wilderness. 


ayam puriso suramerayamajjapamadatthanam 
anuyutto paritthisu parakumarisu carittam apajji; 

Or they had sexual relations with women or maidens under 
someone else’s protection. 


ayam puriso suramerayamajjapamadatthanam 
anuyutto gahapatissa va gahapatiputtassa va 
musavadena attham pabhanjiti. 

Or they ruined a householder or householder’s child by 


lying.’ 


Tamenam rajano gahetva 
suramerayamajjapamadatthanahetu hananti va 
bandhanti va pabbajenti va yathapaccayam va 
karonti. 

Then the kings have them arrested for being under the 
influence of alcoholic drinks that cause negligence, and 
execute, imprison, or banish them, or do what the case 
requires. 


Api nu tumhehi evarupam dittham va sutam va’” ti? 
Have you ever seen or heard of such a case?” 


“Ditthanca no, bhante, sutanca suyyissati ca” ti. 
“Sir, we have seen it and heard of it, and we will hear of it 
again.” 


Atthamam. 


9.179. 179. Gihisutta - 179. A 


Layperson 
18. Upasakavagga - 18. A Lay Follower 


Atha kho anathapindiko gahapati pancamattehi 
upasakasatehi parivuto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then the householder Anathapindika, escorted by around 
five hundred lay followers, went up to the Buddha, bowed, 
and sat down to one side. 


Atha kho bhagava ayasmantam sariputtam amantesi: 
Then the Buddha said to Venerable Sariputta: 


“yam kanci, sariputta, janeyyatha gihim 
odatavasanam pancasu sikkhapadesu 
samvutakammantam catunnam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhim 
akicchalabhim akasiralabhim, so akankhamano 
attanava attanam byakareyya: 

“You should know this, Sariputta, about those white-clothed 
laypeople whose actions are restrained in the five precepts, 
and who get four blissful meditations in the present life 
belonging to the higher mind when they want, without 
trouble or difficulty. They may, if they wish, declare of 
themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano'’ti. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 


the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’ 


Katamesu pancasu sikkhapadesu samvutakammanto 
hoti? 

And what are the five precepts in which their actions are 
restrained? 


Idha, sariputta, ariyasavako panatipata pativirato 
hoti, adinnadana pativirato hoti, kamesumicchacara 
pativirato hoti, musavada pativirato hoti, 
suramerayamajjapamadatthana pativirato hoti. 

It’s when a noble disciple doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or use alcoholic drinks that 
cause negligence. 


Imesu pancasu sikkhapadesu samvutakammanto hoti. 
These are the five precepts in which their actions are 
restrained. 


Katamesam catunnam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabhi? 

And what are the four blissful meditations in the present life 
belonging to the higher mind that they get when they want, 
without trouble or difficulty? 


Idha, sariputta, ariyasavako buddhe aveccappasadena 
samannagato hoti: 

It’s when a noble disciple has experiential confidence in the 
Buddha: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi, sattha devamanussanam 
buddho bhagava’ti. 


‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Ayamassa pathamo abhicetasiko 
ditthadhammasukhaviharo adhigato hoti 
avisuddhassa cittassa visuddhiya apariyodatassa 
cittassa pariyodapanaya. 

This is the first blissful meditation in the present life 
belonging to the higher mind, which they achieve in order 
to purify the unpurified mind and cleanse the unclean mind. 


Puna Caparam, sariputta, ariyasavako dhamme 
aveccappasadena samannagato hoti: 

Furthermore, a noble disciple has experiential confidence 
in the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi'ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Ayamassa dutiyo abhicetasiko 
ditthadhammasukhaviharo adhigato hoti 
avisuddhassa cittassa visuddhiya apariyodatassa 
cittassa pariyodapanaya. 

This is the second blissful meditation ... 


Puna Caparam, sariputta, ariyasavako sanghe 
aveccappasadena samannagato hoti: 

Furthermore, a noble disciple has experiential confidence 
in the Sangha: 


‘suppatipanno bhagavato savakasangho 
ujuppatipanno bhagavato savakasangho 
nayappatipanno bhagavato savakasangho 
Ssamicippatipanno bhagavato savakasangho, yadidam 
cattari purisayugani attha purisapuggala esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Ayamassa tatiyo abhicetasiko 
ditthadhammasukhaviharo adhigato hoti 
avisuddhassa cittassa visuddhiya apariyodatassa 
cittassa pariyodapanaya. 

This is the third blissful meditation ... 


Puna Caparam, sariputta, ariyasavako ariyakantehi 
silehi samannagato hoti akhandehi acchiddehi 
asabalehi akammasehi bhujissehi vinnuppasatthehi 
aparamatthehi samadhisamvattanikehi. 
Furthermore, a noble disciple’s ethical conduct is loved by 
the noble ones, unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Ayamassa Catuttho abhicetasiko 
ditthadhammasukhaviharo adhigato hoti 
avisuddhassa cittassa visuddhiya apariyodatassa 
cittassa pariyodapanaya. 


This is the fourth blissful meditation in the present life 
belonging to the higher mind, which they achieve in order 
to purify the unpurified mind and cleanse the unclean mind. 


Imesam catunnam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi. 

These are the four blissful meditations in the present life 
belonging to the higher mind that they get when they want, 
without trouble or difficulty. 


Yam kanci, sariputta, janeyyatha gihim odatavasanam 
—imesu pancasu sikkhapadesu samvutakammantam, 
imesanca catunnam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhim 
akicchalabhim akasiralabhim, so akankhamano 
attanava attanam byakareyya: 

You should know this, Sariputta, about those white-clothed 
laypeople whose actions are restrained in the five precepts, 
and who get four blissful meditations in the present life 
belonging to the higher mind when they want, without 
trouble or difficulty. They may, if they wish, declare of 
themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano'’ti. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’ 


Nirayesu bhayam disva, 
Seeing the peril in the hells, 


papani parivajjaye; 
you should shun bad deeds. 


Ariyadhammam samadaya, 
Taking up the teaching of the noble ones, 


pandito parivajjaye. 
an astute person should shun them. 


Na himse panabhutani, 
You shouldn’t harm living beings, 


vijjamane parakkame; 
as far as that’s possible to do. 


Musa ca na bhane janam, 
Nor should you knowingly speak falsehood, 


adinnam na paramase. 
or take what is not given. 


Sehi darehi santuttho, 
Content with your own partners, 


paradaranca arame; 
you should stay away from the partners of others. 


Merayam varunim jantu, 
A man shouldn’t drink liquor or wine, 


na pive cittamohanim. 
as they confuse the mind. 


Anussareyya sambuddham, 
You should recollect the Buddha, 


dhammancanuvitakkaye; 
and reflect on the teaching. 


Abyapajjam hitam cittam, 
You should develop a harmless mind of welfare, 


devalokaya bhavaye. 
which leads to the realms of gods. 


Upatthite deyyadhamme, 
When suitable gifts to give are available 


punnatthassa jigisato; 
to someone who wants and needs merit, 


Santesu pathamam dinna, 
a religious donation is abundant 


vipula hoti dakkhina. 
if given first to the peaceful ones. 


Santo have pavakkhami, 
I will tell of the peaceful ones, 


sariputta sunohi me; 
Sariputta, listen to me. 


Iti kanhasu setasu, 
Cows may be black or white, 


rohinisu harisu va. 
red or tawny, 


Kammasasu Sarupasu, 
mottled or uniform, 


gosu parevatasu va; 
or pigeon-colored. 


Yasu kasuci etasu, 
But when one is born among them, 


danto jayati pungavo. 
the bull that’s tamed, 


Dhorayho balasampanno, 
—a behemoth, powerful, 


kalyanajavanikkamo; 
well-paced in pulling forward— 


Tameva bhare yunjanti, 
they yoke the load just to him, 


nassa vannam parikkhare. 
regardless of his color. 


Evamevam manussesu, 
So it is for humans, 
yasmim kisminci jatiye; 
wherever they may be born, 


Khattiye brahmane vesse, 
—among aristocrats, brahmins, merchants, 


sudde candalapukkuse. 
workers, or outcastes and scavengers— 


Yasu kasuci etasu, 
but when one is born among them, 


danto jayati subbato; 
tamed, true to their vows. 


Dhammattho silasampanno, 
Firm in principle, accomplished in ethical conduct, 


saccavadi hirimano. 
truthful, conscientious, 


Pahinajatimarano, 
they’ve given up birth and death, 


brahmacariyassa kevalli; 
and have completed the spiritual journey. 


Pannabharo visamyutto, 
With burden put down, detached, 


katakicco anasavo. 
they’ve completed the task and are free of defilements. 


Paragu sabbadhammanam, 
Gone beyond all things, 


anupadaya nibbuto; 
they’re extinguished by not grasping. 


Tasminca viraje khette, 
In that flawless field, 


vipula hoti dakkhina. 

a religious donation is abundant. 
Bala ca avijananta, 

Fools who don’t understand 


dummedha assutavino; 
—stupid, uneducated— 


Bahiddha dadanti danani, 
give their gifts to those outside, 


na hi sante upasare. 
and don’t attend the peaceful ones. 


Ye ca sante upasanti, 
But those who do attend the peaceful ones 


Sappanne dhirasammate; 
—wise, esteemed as sages— 


Saddha ca nesam sugate, 
and whose faith in the Holy One 


mulajata patitthita. 
has roots planted deep, 


Devalokanca te yanti, 
they go to the realm of the gods, 


kule va idha jayare; 
or are born here in a good family. 


Anupubbena nibbanam, 
Gradually those astute ones 


adhigacchanti pandita” ti. 
reach extinguishment.” 


Navamam. 


5.180. 180. Gavesisutta - 180. 


About Gavesi 
18. Upasakavagga - 18. A Lay Follower 


Ekam samayam bhagava kosalesu carikam carati 
mahata bhikkhusamghena saddhim. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants. 


Addasa kho bhagava addhanamaggappatipanno 
annatarasmim padese mahantam salavanam; 
While traveling along a road the Buddha saw a large sal 
grove in a certain spot. 


disvana magga okkamma yena tam salavanam 
tenupasankami; upasankamitva tam salavanam 
ajjhogahetva annatarasmim padese sitam patvakasi. 
He left the road, went to the sal grove, and plunged deep 
into it. And at a certain spot he smiled. 


Atha kho ayasmato anandassa etadahosi: 
Then Venerable Ananda thought, 


“ko nu kho hetu ko paccayo bhagavato sitassa 
patukammaya? 

“What is the cause, what is the reason why the Buddha 
smiled? 


Na akaranena tathagata sitam patukaronti’ ti. 
Realized Ones do not smile for no reason.” 


Atha kho ayasma anando bhagavantam etadavoca: 
So Venerable Ananda said to the Buddha, 


“ko nu kho, bhante, hetu ko paccayo bhagavato 
sitassa patukammaya? 

“What is the cause, what is the reason why the Buddha 
smiled? 


Na akaranena tathagata sitam patukaronti’ ti. 
Realized Ones do not smile for no reason.” 


“Bhutapubbam, ananda, imasmim padese nagaram 
ahosi iddhanceva phitanca bahujanam 
akinnamanussam. 

“Once upon a time, Ananda, there was a city in this spot 
that was successful and prosperous and full of people. 


Tam kho panananda, nagaram Kassapo bhagava 
araham sammasambuddho upanissaya vihasi. 
And Kassapa, a blessed one, a perfected one, a fully 
awakened Buddha, lived supported by that city. 


Kassapassa kho panananda, bhagavato arahato 
Sammasambuddhassa gavesi nama upasako ahosi 
silesu aparipurakar1. 

He had a lay follower called Gavesi who had not fulfilled all 
the precepts. 


Gavesina kho, ananda, upasakena pancamattani 
upasakasatani patidesitani samadapitani ahesum 
silesu aparipurakarino. 

And the five hundred lay followers who were taught and 
advised by Gavesi also had not fulfilled all the precepts. 


Atha kho, ananda, gavesissa upasakassa etadahosi: 
Then Gavesi thought: 


‘aham kho imesam pancannam upasakasatanam 
bahupakaro pubbangamo samadapeta, ahancamhi 


silesu aparipurakari, imani ca panca upasakasatani 
silesu aparipurakarino. 

‘I’m the helper, leader, and adviser of these five hundred lay 
followers, yet neither I nor they have fulfilled the precepts. 


Iccetam samasamam, natthi kinci atirekam; 
We’re the same, I’m in no way better. 


handaham atirekaya’ti. 
So let me do better.’ 


Atha kho, ananda, gavesi upasako yena tani panca 
upasakasatani tenupasankami; upasankamitva tani 
panca upasakasatani etadavoca: 

Then Gavesi went to those five hundred lay followers and 
said to them: 


‘ajjatagge mam ayasmanto silesu paripurakarim 
dharetha’ti. 

‘From this day forth may the venerables remember me as 
one who has fulfilled the precepts.’ 


Atha kho, ananda, tesam pancannam 
upasakasatanam etadahosi: 
Then those five hundred lay followers thought: 


‘ayyo kho gavesi amhakam bahupakaro pubbangamo 
Samadapeta. 
‘The venerable Gavesi is our helper, leader, and adviser, 


Ayyo hi nama gavesi silesu paripurakar1 bhavissati. 
and now he will fulfill the precepts. 


Kimangam pana mayan’ ti. 
Why don’t we do the same?’ 


Atha kho, ananda, tani panca upasakasatani yena 
gavesi upasako tenupasankamimsu; upasankamitva 
gavesim upasakam etadavocum: 

Then those five hundred lay followers went to Gavesi and 
said to him: 


‘ajjatagge ayyo gavesi imanipi panca upasakasatani 
silesu paripurakarino dharetuw’ti. 

‘From this day forth may Venerable Gavesi remember these 
five hundred lay followers as having fulfilled the precepts.’ 


Atha kho, ananda, gavesissa upasakassa etadahosi: 
Then Gavesi thought: 


‘aham kho imesam pancannam upasakasatanam 
bahupakaro pubbangamo samadapeta, ahancamhi 
silesu paripurakari, imanipi panca upasakasatani 
silesu paripurakarino. 

‘I’m the helper, leader, and adviser of these five hundred lay 
followers, and both I and they have fulfilled the precepts. 


Iccetam samasamam, natthi kinci atirekam; 
We’re the same, I’m in no way better. 


handaham atirekaya’ti. 
So let me do better.’ 


Atha kho, ananda, gavesi upasako yena tani panca 
upasakasatani tenupasankami; upasankamitva tani 
panca upasakasatani etadavoca: 

Then Gavesi went to those five hundred lay followers and 
said to them: 


‘ajjatagge mam ayasmanto brahmacarim dharetha 
aracarim viratam methuna gamadhamma’ti. 


‘From this day forth may the venerables remember me as 
one who is celibate, set apart, avoiding the common 
practice of sex.’ 


Atha kho, ananda, tesam pancannam 
upasakasatanam etadahosi: 
Then those five hundred lay followers did the same. ... 


‘ayyo kho gavesi amhakam bahupakaro pubbangamo 
Samadapeta. 


Ayyo hi nama gavesi1 brahmacari bhavissati aracari 
virato methuna gamadhamma. 


Kimangam pana mayan’ti. 

Atha kho, ananda, tani panca upasakasatani yena 
gavesi upasako tenupasankamimsu; upasankamitva 
gavesim upasakam etadavocum: 

‘ajjatagge ayyo gavesi imanipi panca upasakasatani 
brahmacarino dharetu aracarino virata methuna 


gamadhamma’ti. 


Atha kho, ananda, gavesissa upasakassa etadahosi: 
Then Gavesi thought: 


‘aham kho imesam pancannam upasakasatanam 
bahupakaro pubbangamo samadapeta. 
‘These five hundred lay followers... 


Ahancamhi silesu pariptrakari. 


Imanipi panca upasakasatani silesu paripurakarino. 


Ahancamhi brahmacari aracari virato methuna 
gamadhamma. 


Imanipi panca upasakasatani brahmacarino 
aracarino virata methuna gamadhamma. 

are celibate, set apart, avoiding the common practice of 
Sex. 


Iccetam samasamam, natthi kinci atirekam; 
We’re the same, I’m in no way better. 


handaham atirekaya’ti. 
So let me do better.’ 


Atha kho, ananda, gavesi upasako yena tani panca 
upasakasatani tenupasankami; upasankamitva tani 
panca upasakasatani etadavoca: 

Then Gavesi went to those five hundred lay followers and 
said to them: 


‘ajjatagge mam ayasmanto ekabhattikam dharetha 
rattuparatam viratam vikalabhojana’ti. 

‘From this day forth may the venerables remember me as 
one who eats in one part of the day, abstaining from eating 
at night, and from food at the wrong time.’ 


Atha kho, ananda, tesam pancannam 
upasakasatanam etadahosi: 
Then those five hundred lay followers did the same. ... 


‘ayyo kho gavesi bahupakaro pubbangamo 
Samadapeta. 


Ayyo hi nama gavesi ekabhattiko bhavissati 
rattuparato virato vikalabhojana. 


Kimangam pana mayan’ti. 


Atha kho, ananda, tani panca upasakasatani yena 
gavesi upasako tenupasankamimsu; upasankamitva 
gavesim upasakam etadavocum: 


‘ajjatagge ayyo gavesi imanipi panca upasakasatani 
ekabhattike dharetu rattuparate virate 
vikalabhojana’ ti. 


Atha kho, ananda, gavesissa upasakassa etadahosi: 
Then Gavesi thought: 


‘aham kho imesam pancannam upasakasatanam 
bahupakaro pubbangamo samadapeta. 

‘These five hundred lay followers. ... 

Ahancamhi silesu paripurakari. 


Imanipi panca upasakasatani silesu paripurakarino. 


Ahancamhi brahmacari aracari virato methuna 
gamadhamma. 


Imanipi panca upasakasatani brahmacarino 
aracarino virata methuna gamadhamma. 


Ahancamhi ekabhattiko rattuparato virato 
vikalabhojana. 


Imanipi panca upasakasatani ekabhattika rattuparata 
virata vikalabhojana. 

eat in one part of the day, abstaining from eating at night, 
and food at the wrong time. 


Iccetam samasamam, natthi kinci atirekam; 


We’re the same, I’m in no way better. 


handaham atirekaya’ti. 
So let me do better.’ 


Atha kho, ananda, gavesi upasako yena kassapo 
bhagava araham sammasambuddho tenupasankami; 
upasankamitva kassapam bhagavantam arahantam 
Sammasambuddham etadavoca: 

Then the lay follower Gavesi went up to the blessed one 
Kassapa, the perfected one, the fully awakened Buddha and 
said to him: 


‘labheyyaham, bhante, bhagavato santike pabbajjam 
labheyyam upasampadan’ti. 

‘Sir, may I receive the going forth, the ordination in the 
Buddha’s presence?’ 


Alattha kho, ananda, gavesi upasako kassapassa 
bhagavato arahato saammasambuddhassa santike 
pabbajjam, alattha upasampadam. 

And he received the going forth, the ordination in the 

Buddha’s presence. 


Acirupasampanno kho panananda, gavesi bhikkhu 
eko vupakattho appamatto atapi pahitatto viharanto 
nacirasseva—yassatthaya kulaputta sammadeva 
agarasma anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampaijja vihasi. 

Not long after his ordination, the mendicant Gavesi, living 
alone, withdrawn, diligent, keen, and resolute, realized the 
supreme culmination of the spiritual path in this very life. 
He lived having achieved with his own insight the goal for 
which gentlemen rightly go forth from the lay life to 
homelessness. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti abbhannasi. 

He understood: ‘Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.’ 


Annataro Ca panananda, gavesi bhikkhu arahatam 
ahosi. 
And the mendicant Gavesi became one of the perfected. 


Atha kho, ananda, tesam pancannam 
upasakasatanam etadahosi: 
Then those five hundred lay followers thought: 


‘ayyo kho gavesi amhakam bahupakaro pubbangamo 
Samadapeta. 
‘Venerable Gavesi is our helper, leader, and adviser, 


Ayyo hi nama gavesi kesamassum oharetva kasayani 
vatthani acchadetva agarasma anagariyam 
pabbajissati. 

He has shaved off his hair and beard, dressed in ocher 
robes, and gone forth from the lay life to homelessness. 


Kimangam pana mayan’ ti. 
Why don’t we do the same?’ 


Atha kho, ananda, tani panca upasakasatani yena 
kassapo bhagava araham sammasambuddho 
tenupasankamimsu; upasankamitva kassapam 
bhagavantam arahantam sammasambuddham 
etadavocum: 

Then those five hundred lay followers went up to the 
blessed one Kassapa, the perfected one, the fully awakened 
Buddha and said to him: 


‘labheyyama mayam, bhante, bhagavato santike 
pabbajjam, labheyyama upasampadan’ ti. 

‘Sir, may we receive the going forth and ordination in the 
Buddha’s presence?’ 


Alabhimsu kho, ananda, tani panca upasakasatani 
kassapassa bhagavato arahato saammasambuddhassa 
santike pabbajjam, alabhimsu upasampadam. 

And they did receive the going forth and ordination in the 
Buddha’s presence. 


Atha kho, ananda, gavesissa bhikkhuno etadahosi: 
Then the mendicant Gavesi thought: 


‘aham kho imassa anuttarassa vimuttisukhassa 
nikamalabhi homi akicchalabhi akasiralabhi. 

‘I get the supreme bliss of freedom whenever I want, 
without trouble or difficulty. 


Aho vatimanipi panca bhikkhusatani imassa 
anuttarassa vimuttisukhassa nikamalabhino assu 
akicchalabhino akasiralabhino’ti. 

Oh, may these five hundred mendicants do the same!’ 


Atha kho, ananda, tani panca bhikkhusatani 
vupakattha appamatta atapino pahitatta viharanta 
nacirasseva—yassatthaya kulaputta sammadeva 
agarasma anagariyam pabbajanti, tadanuttaram— 
Then those five hundred mendicants, living alone, 
withdrawn, diligent, keen, and resolute, soon realized the 
supreme culmination of the spiritual path in this very life. 
They lived having achieved with their own insight the goal 
for which gentlemen rightly go forth from the lay life to 
homelessness. 


brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja viharimsu. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti abbhannimsu. 
They understood: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Iti kho, ananda, tani panca bhikkhusatani 
gavesipamukhani uttaruttari panitapanitam 
vayamamana anuttaram vimuttim sacchakamsu. 

And so, Ananda, those five hundred mendicants headed by 
Gavesi, trying to go higher and higher, better and better, 
realized the supreme bliss of freedom. 


Tasmatiha, ananda, evam sikkhitabbam: 
So you should train like this: 


‘uttaruttari panitapanitam vayamamana anuttaram 
vimuttim sacchikarissama’ ti. 

‘Trying to go higher and higher, better and better, we will 
realize the supreme bliss of freedom.’ 


Evanhi vo, ananda, sikkhitabban’ ti. 
That’s how you should train.” 


Dasamam. 

Upasakavaggo tatiyo. 
Sarajjam visarado nirayam, 
Veram candalapancamam; 


Piti vanijja rajano, 


Gihi ceva gavesinati. 


5.181. 181. Arannikasutta - 181. 


Wilderness Dwellers 
19. Arannavagga - 19. Wilderness Dwellers 


“Pancime, bhikkhave, arannika. 
“Mendicants, there are these five kinds of wilderness 
dwellers. 


Katame panca? 
What five? 


Mandatta momuhatta aranniko hoti, papiccho 
icchapakato aranniko hoti, ummada cittakkhepa 
aranniko hoti, vannitam buddhehi buddhasavakehiti 
aranniko hoti, appicchatamyeva nissaya 
santutthimyeva nissaya sallekhamyeva nissaya 
pavivekamyeva nissaya idamatthitamyeva nissaya 
aranniko hoti. 

A person may be wilderness dweller because of stupidity 
and folly. Or because of wicked desires, being naturally full 
of desires. Or because of madness and mental disorder. Or 
because it is praised by the Buddhas and their disciples. Or 
for the sake of having few wishes, for the sake of 
contentment, self-effacement, seclusion, and simplicity. 


Ime kho, bhikkhave, panca arannika. 
These are the five kinds of wilderness dwellers. 


Imesam kho, bhikkhave, pancannam arannikanam 
yvayam aranniko appicchatamyeva nissaya 
santutthimyeva nissaya sallekhamyeva nissaya 
pavivekamyeva nissaya idamatthitamyeva nissaya 
aranniko hoti, ayam imesam pancannam 


arannikanam aggo ca settho ca mokkho ca uttamo Ca 
Ppavaro Ca. 

But the person who dwells in the wilderness for the sake of 
having few wishes is the foremost, best, chief, highest, and 
finest of the five. 


Seyyathapi, bhikkhave, gava khiram, khiramha 
dadhi, dadhimha navanitam, navanitamha sappi, 
sappimha sappimando, sappimando tattha 
aggamakkhayati; 

From a cow comes milk, from milk comes curds, from curds 
come butter, from butter comes ghee, and from ghee comes 
cream of ghee. And the cream of ghee is said to be the best 
of these. 


evamevam kho, bhikkhave, imesam pancannam 
arannikanam yvayam aranniko appicchatamyeva 
nissaya santutthimyeva nissaya sallekhamyeva 
nissaya pavivekamyeva nissaya idamatthitamyeva 
nissaya aranniko hoti, ayam imesam pancannam 
arannikanam aggo ca settho ca mokkho ca uttamo ca 
pavaro ca’ ti. 

In the same way, the person who dwells in the wilderness 
for the sake of having few wishes is the foremost, best, 
chief, highest, and finest of the five.” 


Pathamam. 


5.182. 182. Civarasutta - 182. 
Robes 


19. Arannavagga - 19. Wilderness Dwellers 


“Pancime, bhikkhave, pamsukulika. 
“Mendicants there are these five kinds of people who wear 
rag robes. 


Katame panca? 
What five? 


Mandatta momuhatta pamsukuliko hoti ... pe ... 
idamatthitamyeva nissaya pamsukuliko hoti. 

A person may wear rag robes because of stupidity... bad 
desires... madness... because it is praised by the Buddhas 
.. or for the sake of having few wishes... 


Ime kho, bhikkhave, panca pamsukulika’” ti. 
These are the five kinds of people who wear rag robes.” 


Dutiyam. 


5.183. 183. Rukkhamulikasutta - 
183. Dwelling at the Root ofa 


Tree 
19. Arannavagga - 19. Wilderness Dwellers 


“Pancime, bhikkhave, rukkhamulika. 
“Mendicants, there are these five kinds of people who dwell 
at the root of a tree. 


Katame panca? 
What five? 


Mandatta momuhatta rukkhamuliko hoti ... pe ... 
idamatthitamyeva nissaya rukkhamuliko hoti. 

A person may dwell at the root of a tree because of stupidity 
... bad desires... madness... because it is praised by the 
Buddhas... or for the sake of having few wishes... 


Ime kho, bhikkhave, panca rukkhamulika’ ti. 
These are the five kinds of people who dwell at the root ofa 
tree.” 


Tatiyam. 


9.184. 184. Sosanikasutta - 184. 


Charnel Ground Dwellers 
19. Arannavagga - 19. Wilderness Dwellers 


“Pancime, bhikkhave, sosanika. 
“Mendicants, there are these five kinds of people who dwell 
in a charnel ground. 


Katame panca? 
What five? 


Mandatta momuhatta sosaniko hoti ... pe ... 
idamatthitamyeva nissaya sosaniko hoti. 

A person may dwell in a charnel ground because of 
stupidity... bad desires... madness... because it is praised 
by the Buddhas... or for the sake of having few wishes... 


Ime kho, bhikkhave, panca sosanika” ti. 
These are the five kinds of people who dwell in a charnel 
ground.” 


Catuttham. 


9.185. 185. Abbhokasikasutta - 
185. Open Air Dwellers 


19. Arannavagga - 19. Wilderness Dwellers 


“Pancime, bhikkhave, abbhokasika ... pe .... 


“There are these five kinds of people who dwell in the open 
Ai 


Pancamam. 


9.186. 186. Nesajjikasutta - 186. 


Those Who Never Lie Down 
19. Arannavagga - 19. Wilderness Dwellers 


“Pancime, bhikkhave, nesajjika ... pe .... 
“There are these five kinds of people who never lie down. 


Chattham. 


5.187. 187. Yathasanthatikasutta 
- 187. Those Who Sleep 


Wherever a Mat is Laid 

19. Arannavagga - 19. Wilderness Dwellers 
“Pancime, bhikkhave, yathasanthatika ... pe .... 
“There are these five kinds of people who sleep wherever 
they lay their mat....” 


Sattamam. 


9.188. 188. Ekasanikasutta - 
188. Those Who Eat in One 
Sitting 

19. Arannavagga - 19. Wilderness Dwellers 


“Pancime, bhikkhave, ekasanika ... pe .... 
“There are these five kinds of people who eat in one sitting 
per day....” 


Atthamam. 


9.189. 189. 
Khalupacchabhattikasutta - 189. 


Refusers of Late Food 

19. Arannavagga - 19. Wilderness Dwellers 
“Pancime, bhikkhave, khalupacchabhattika ... pe .... 
“There are these five kinds of people who refuse to accept 
food offered after the meal has begun. ...” 


Navamam. 


29.190. 190. Pattapindikasutta - 
190. Those Who Eat Only From 
the Almsbowl 


19. Arannavagga - 19. Wilderness Dwellers 


“Pancime, bhikkhave, pattapindika. 
“Mendicants, there are these five kinds of people who eat 
only from the almsbowl. 


Katame panca? 
What five? 


Mandatta momuhatta pattapindiko hoti, papiccho 
icchapakato pattapindiko hoti, ummada cittakkhepa 
pattapindiko hoti, ‘vannitam buddhehi 
buddhasavakehi’ti pattapindiko hoti, 
appicchatamyeva nissaya santutthimyeva nissaya 
sallekhamyeva nissaya pavivekamyeva nissaya 
idamatthitamyeva nissaya pattapindiko hoti. 

A person may eat only from the almsbowl because of 
stupidity and folly. Or because of wicked desires, being 
naturally full of desires. Or because of madness and mental 
disorder. Or because it is praised by the Buddhas and their 
disciples. Or for the sake of having few wishes, for the sake 
of contentment, self-effacement, seclusion, and simplicity. 


Ime kho, bhikkhave, panca pattapindika. 
These are the five kinds of people who eat only from the 
almsbowl. 


Imesam kho, bhikkhave, pancannam 
pattapindikanam yvayam pattapindiko 
appicchatamyeva nissaya santutthimyeva nissaya 
sallekhamyeva nissaya pavivekamyeva nissaya 


idamatthitamyeva nissaya pattapindiko hoti, ayam 
imesam pancannam pattapindikanam aggo ca settho 
ca mokkho ca uttamo Ca pavaro Ca. 

But the person who eats only from the almsbowl for the 
sake of having few wishes is the foremost, best, chief, 
highest, and finest of the five. 


Seyyathapi, bhikkhave, gava khiram, khiramha 
dadhi, dadhimha navanitam, navanitamha sappi, 
sappimha sappimando, sappimando tattha 
aggamakkhayati; 

From a cow comes milk, from milk comes curds, from curds 
come butter, from butter comes ghee, and from ghee comes 
cream of ghee. And the cream of ghee is said to be the best 
of these. 


evamevam kho, bhikkhave, imesam pancannam 
pattapindikanam yvayam pattapindiko 
appicchatamyeva nissaya santutthimyeva nissaya 
sallekhamyeva nissaya pavivekamyeva nissaya 
idamatthitamyeva nissaya pattapindiko hoti, ayam 
imesam pancannam pattapindikanam aggo ca settho 
ca mokkho ca uttamo Ca pavaro ca’ ti. 

In the same way, the person who eats only from the 
almsbow/l for the sake of having few wishes is the foremost, 
best, chief, highest, and finest of the five.” 


Dasamam. 

Arannavaggo catuttho. 
Arannam civaram rukkha, 
Susanam abbhokasikam; 


Nesajjam santhatam ekasanikam, 


Khalupacchapindikena cati. 


9.191. 191. Sonasutta - 191. 
Dogs 


20. Brahmanavagga - 20. Brahmins 


“Pancime, bhikkhave, porana brahmanadhamma 
etarahi sunakhesu sandissanti, no brahmanesu. 
“Mendicants, these five traditions of the brahmins are seen 
these days among dogs, but not among brahmins. 


Katame panca? 
What five? 


Pubbe sudam, bhikkhave, brahmana brahmanimyeva 
gacchanti, no abrahmanim. 

In the past brahmins had sex only with brahmin women, not 
with others. 


Etarahi, bhikkhave, brahmana brahmanimpi 
gacchanti, abrahmanimpi gacchanti. 

These days brahmins have sex with both brahmin women 
and others. 


Etarahi, bhikkhave, sunakha sunakhimyeva 
gacchanti, no asunakhim. 

But these days dogs have sex only with female dogs, not 
with other species. 


Ayam, bhikkhave, pathamo porano brahmanadhammo 
etarahi sunakhesu sandissati, no brahmanesu. 

This is the first tradition of the brahmins seen these days 
among dogs, but not among brahmins. 


Pubbe sudam, bhikkhave, brahmana brahmanim 
utunimyeva gacchanti, no anutunim. 


In the past brahmins had sex only with brahmin women in 
the fertile half of the month that starts with menstruation, 
not at other times. 


Etarahi, bhikkhave, brahmana brahmanim utunimpi 
gacchanti, anutunimpi gacchanti. 

These days brahmins have sex with brahmin women both in 
the fertile half of the month and at other times. 


Etarahi, bhikkhave, sunakha sunakhim utunimyeva 
gacchanti, no anutunim. 

But these days dogs have sex only with female dogs when 
they are in heat, not at other times. 


Ayam, bhikkhave, dutiyo porano brahmanadhammo 
etarahi sunakhesu sandissati, no brahmanesu. 

This is the second tradition of the brahmins seen these days 
among dogs, but not among brahmins. 


Pubbe sudam, bhikkhave, brahmana brahmanim 
neva kinanti no vikkinanti, saampiyeneva samvasam 
sambandhaya sampavattenti. 

In the past brahmins neither bought nor sold brahmin 
women. They lived together because they loved each other 
and wanted their family line to continue. 


Etarahi, bhikkhave, brahmana brahmanim kinantipi 
vikkinantipi, sampiyenapi samvasam sambandhaya 
Sampavattenti. 

These days brahmins both buy and sell brahmin women. 
They live together whether they love each other or not and 
they want their family line to continue. 


Etarahi, bhikkhave, sunakha sunakhim neva kinanti 
no vikkinanti, sampiyeneva samvasam sambandhaya 
Sampavattenti. 


But these days dogs neither buy nor sell female dogs. They 
live together because they’re attracted to each other and 
want their family line to continue. 


Ayam, bhikkhave, tatiyo porano brahmanadhammo 
etarahi sunakhesu sandissati, no brahmanesu. 

This is the third tradition of the brahmins seen these days 
among dogs, but not among brahmins. 


Pubbe sudam, bhikkhave, brahmana na sannidhim 
karonti dhanassapi dhannassapi rajatassapi 
jatarupassapi. 

In the past brahmins did not store up money, grain, silver, 
or gold. 


Etarahi, bhikkhave, brahmana sannidhim karonti 
dhanassapi dhannassapi rajatassapi jatarupassapi. 
These days brahmins do store up money, grain, silver, and 
gold. 


Etarahi, bhikkhave, sunakha na sannidhim karonti 
dhanassapi dhannassapi rajatassapi jatarupassapi. 
But these days dogs don’t store up money, grain, silver, or 
gold. 


Ayam, bhikkhave, catuttho porano brahmanadhammo 
etarahi sunakhesu sandissati, no brahmanesu. 

This is the fourth tradition of the brahmins seen these days 
among dogs, but not among brahmins. 


Pubbe sudam, bhikkhave, brahmana sayam 
Sayamasaya pato patarasaya bhikkham pariyesanti. 
In the past brahmins went looking for almsfood for dinner 
in the evening, and for breakfast in the morning. 


Etarahi, bhikkhave, brahmana yavadattham 
udaravadehakam bhunjitva avasesam adaya 
pakkamanti. 

These days brahmins eat as much as they like until their 
bellies are full, then take away the leftovers. 


Etarahi, bhikkhave, sunakha sayam sayamasaya pato 
patarasaya bhikkham pariyesanti. 

But these days dogs go looking for dinner in the evening, 
and for breakfast in the morning. 


Ayam, bhikkhave, pancamo porano 
brahmanadhammo etarahi sunakhesu sandissati, no 
brahmanesu. 

This is the fifth tradition of the brahmins seen these days 
among dogs, but not among brahmins. 


Ime kho, bhikkhave, panca porana brahmanadhamma 
etarahi sunakhesu sandissanti, no brahmanesu’ ti. 
These five traditions of the brahmins are seen these days 
among dogs, but not among brahmins.” 


Pathamam. 


9.192. 192. Donabrahmanasutta 
- 192. With the Brahmin Dona 


20. Brahmanavagga - 20. Brahmins 


Atha kho dono brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then Dona the brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho dono 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, 
Dona sat down to one side, and said to the Buddha: 


“Sutam metam, bho gotama: 
“Master Gotama, I have heard that 


‘na samano gotamo brahmane jinne vuddhe 
mahallake addhagate vayoanuppatte abhivadeti va 
paccuttheti va asanena va nimanteti’ti. 

the ascetic Gotama doesn’t bow to old brahmins, the elderly 
and senior, who are advanced in years and have reached 
the final stage of life; nor does he rise in their presence or 
offer them a seat. 


Tayidam, bho gotama, tatheva. 
And this is indeed the case, 


Na hi bhavam gotamo brahmane jinne vuddhe 
mahallake addhagate vayoanuppatte abhivadeti va 
paccuttheti va asanena va nimanteti. 


for Master Gotama does not bow to old brahmins, elderly 
and senior, who are advanced in years and have reached 
the final stage of life; nor does he rise in their presence or 
offer them a seat. 


Tayidam, bho gotama, na sampannameva’ ti. 
This is not appropriate, Master Gotama.” 


“Tvampi no, dona, brahmano patijanasi” ti? 
“Dona, do you too claim to be a brahmin?” 


“Yanhi tam, bho gotama, samma vadamano vadeyya: 
“Master Gotama, if anyone should be rightly called 


‘brahmano ubhato sujato— 
a brahmin, it’s me. 


matito ca pitito ca, samsuddhagahaniko, yava 
sattama pitamahayuga akkhitto anupakkuttho 
jativadena, ajjhayako mantadharo, tinnam vedanam 
paragu sanighanduketubhanam 
sakkharappabhedanam itihasapancamanam, padako 
veyyakarano lokayatamahapurisalakkhanesu 
anavayo’ti, mameva tam, bho gotama, saamma 
vadamano vadeyya. 


Ahanhi, bho gotama, brahmano ubhato sujato— 


matito ca pitito ca, samsuddhagahaniko, yava 
sattama pitamahayuga akkhitto anupakkuttho 
jativadena, ajjhayako mantadharo, tinnam vedanam 
paragu sanighanduketubhanam 
sakkharappabhedanam itihasapancamanam, padako 
veyyakarano lokayatamahapurisalakkhanesu 
anavayo’ ti. 


For I am well born on both my mother’s and father’s side, of 
pure descent, irrefutable and impeccable in questions of 
ancestry back to the seventh paternal generation. I recite 
and remember the hymns, and have mastered the three 
Vedas, together with their vocabularies, ritual, phonology 
and etymology, and the testament as fifth. I know philology 
and grammar, and am well versed in cosmology and the 
marks of a great man.” 


“Ye kho te, dona, brahmananam pubbaka isayo 
mantanam kattaro mantanam pavattaro, yesamidam 
etarahi brahmana poranam mantapadam gitam 
pavuttam samihitam tadanugayanti tadanubhasanti 
bhasitamanubhasanti sajjhayitamanusajjhayanti 
vacitamanuvacenti, seyyathidam—atthako, vamako, 
vamadevo, vessamitto, yamadaggi, angiraso, 
bharadvajo, vasettho, kassapo, bhagu; 

“Dona, the brahmin hermits of the past were Atthaka, 
Vamaka, Vamadeva, Vessamitta, Yamadaggi, Angirasa, 
Bharadvaja, Vasettha, Kassapa, and Bhagu. They were the 
authors and propagators of the hymns, whose hymnal was 
sung and propagated and compiled in ancient times. These 
days, brahmins continue to sing and chant it. They continue 
chanting what was chanted, reciting what was recited, and 
teaching what was taught. 


tyassume panca brahmane pannapenti— 
Those seers described five kinds of brahmins. 


brahmasamam, devasamam, mariyadam, 
sambhinnamariyadam, brahmanacandalamyeva 
pancamam. 

A brahmin who is equal to Brahma, one who is equal to a 
god, one who toes the line, one who crosses the line, and 
the fifth is a brahmin outcaste. 


Tesam tvam dona, katamo’” ti? 
Which one of these are you, Dona?” 


“Na kho mayam, bho gotama, panca brahmane 
janama, atha kho mayam brahmanatveva janama. 
“Master Gotama, we don’t know about these five kinds of 
brahmins. We just know the word ‘brahmin’. 


Sadhu me bhavam gotamo tatha dhammam desetu 
yatha aham ime panca brahmane janeyyan’ ti. 
Master Gotama, please teach me this matter so I can learn 
about these five brahmins.” 


“Tena hi, brahmana, sunohhi, saadhukam manasi 
karohi; bhasissami’ ti. 

“Well then, brahmin, listen and pay close attention, I will 
speak.” 


“Evam, bho”ti kho dono brahmano bhagavato 
paccassosi. 
“Yes sir,” Dona replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Kathanca, dona, brahmano brahmasamo hoti? 
“Dona, how is a brahmin equal to Brahma? 


Idha, dona, brahmano ubhato sujato hoti— 

It’s when a brahmin is well born on both the mother’s and 
the father’s sides, coming from a clean womb back to the 
seventh paternal generation, incontestable and 
irreproachable in discussions about ancestry. 


matito ca pitito ca, samsuddhagahaniko, yava 
sattama pitamahayuga akkhitto anupakkuttho 


jativadena. 


So atthacattalisavassani komarabrahmacariyam 
carati mante adhiyamano. 

For forty-eight years he lives the spiritual life, from 
childhood, studying the hymns. 


Atthacattalisavassani komarabrahmacariyam caritva 
mante adhiyitva acariyassa acariyadhanam pariyesati 
dhammeneva, no adhammena. 

Then he seeks a fee for his teacher, but only by legitimate 
means, not illegitimate. 


Tattha ca, dona, ko dhammo? 
In this context, Dona, what is legitimate? 


Neva kasiya na vanijjaya na gorakkhena na 
issatthena na rajaporisena na sippannatarena, 
kevalam bhikkhacariyaya kapalam anatimannamano. 
Not by farming, trade, raising cattle, archery, government 
service, or one of the professions, but solely by living on 
alms, not scorning the alms bowl. 


So acariyassa acariyadhanam niyyadetva kesamassum 
oharetva kasayani vatthani acchadetva agarasma 
anagariyam pabbajati. 

Having offered the fee to his teacher, he shaves off his hair 
and beard, dresses in ocher robes, and goes forth from the 
lay life to homelessness. 


So evam pabbajito samano mettasahagatena cetasa 
ekam disam pharitva viharati, tatha dutiyam tatha 
tatiyam tatha catuttham, iti uddhamadho tiriyam 
sabbadhi sabbattataya sabbavantam lokam 
mettasahagatena cetasa vipulena mahaggatena 
appamanena averena abyapajjena pharitva viharati. 


Then they meditate spreading a heart full of love to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, they spread a heart full of love to the whole 
world—abundant, expansive, limitless, free of enmity and ill 
will. 


Karuna ... pe ... 
They meditate spreading a heart full of compassion ... 


mudita ... 
rejoicing ... 


upekkhasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam tatha tatiyam tatha 
catuttham, iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam upekkhasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

equanimity to one direction, and to the second, and to the 
third, and to the fourth. In the same way above, below, 
across, everywhere, all around, they spread a heart full of 
equanimity to the whole world—abundant, expansive, 
limitless, free of enmity and ill will. 


So ime cattaro brahmavihare bhavetva kayassa bheda 
param marana sugatim brahmalokam upapajjati. 
Having developed these four Brahma meditations, when the 
body breaks up, after death, they’re reborn in a good place, 
a Brahma realm. 


Evam kho, dona, brahmano brahmasamo hoti. (1) 
That’s how a brahmin is equal to Brahma. 


Kathanca, dona, brahmano devasamo hoti? 
And how is a brahmin equal to a god? 


Idha, dona, brahmano ubhato sujato hoti— 
It’s when a brahmin is well born on both the mother’s and 
the father’s sides... 


matito ca pitito ca, samsuddhagahaniko, yava 
sattama pitamahayuga akkhitto anupakkuttho 
jativadena. 


So atthacattalisavassani komarabrahmacariyam 
carati mante adhiyamano. 


Atthacattalisavassani komarabrahmacariyam caritva 
mante adhiyitva acariyassa acariyadhanam pariyesati 
dhammeneva, no adhammena. 


Tattha ca, dona, ko dhammo? 


Neva kasiya na vanijjaya na gorakkhena na 
issatthena na rajaporisena na sippannatarena, 
kevalam bhikkhacariyaya kapalam anatimannamano. 


So acariyassa acariyadhanam niyyadetva daram 
pariyesati dhammeneva, no adhammena. 

Having offered the fee to his teacher, he seeks a wife, but 
only by legitimate means, not illegitimate. 


Tattha ca, dona, ko dhammo? 
In this context, Dona, what is legitimate? 


Neva kayena na vikkayena, brahmanimyeva 
udakupassattham. 

Not by buying or selling, he only accepts a brahmin woman 
by the pouring of water. 


So brahmanimyeva gacchati, na khattiyim na vessim 
na suddim na candalim na nesadim na venim na 
rathakarim na pukkusim gacchati, na gabbhinim 
gacchati, na payamanam gacchati, na anutunim 
gacchati. 

He has sex only with a brahmin woman. He does not have 
sex with a woman from a caste of aristocrats, merchants, 
workers, outcastes, hunters, bamboo workers, chariot- 
makers, or waste-collectors. Nor does he have sex with 
women who are pregnant, breastfeeding, or outside the 
fertile half of the month that starts with menstruation. 


Kasma Ca, dona, brahmano na gabbhinim gacchati? 
And why does the brahmin not have sex with a pregnant 
woman? 


Sace, dona, brahmano gabbhinim gacchati, 
atimilhajo nama so hoti manavako va manavika va. 
If a brahmin had sex with a pregnant woman, the boy or 
girl would be born in too much filth. 


Tasma, dona, brahmano na gabbhinim gacchati. 
That’s why the brahmin doesn’t have sex with a pregnant 
woman. 


Kasma Ca, dona, brahmano na payamanam gacchati? 
And why does the brahmin not have sex with a 
breastfeeding woman? 


Sace, dona, brahmano payamanam gacchati, 
asucipatipilito nama so hoti manavako va manavika 
va. 

If a brahmin had sex with a breastfeeding woman, the boy 
or girl would drink back the semen. 


Tasma, dona, brahmano na payamanam gacchati. 


That’s why the brahmin doesn’t have sex with a 
breastfeeding woman. 


Tassa sa hoti brahmani neva kamattha na davattha na 
ratattha, pajatthava brahmanassa brahmani hoti. 

And why does the brahmin not have sex outside the fertile 
half of the month that starts with menstruation? Because 
his brahmin wife is not there for sensual pleasure, fun, and 
enjoyment, but only for procreation. 


So methunam uppadetva kesamassum oharetva 
kasayani vatthani acchadetva agarasma anagariyam 
pabbajati. 

Having ensured his progeny through sex, he shaves off his 
hair and beard, dresses in ocher robes, and goes forth from 
the lay life to homelessness. 


So evam pabbajito samano vivicceva kamehi ... pe ... 
catuttham jhanam upasampajja viharati. 

When he has gone forth, quite secluded from sensual 
pleasures, secluded from unskillful qualities, he enters and 
remains in the first absorption ... second absorption ... third 
absorption ... fourth absorption. 


So ime cattaro jhane bhavetva kayassa bheda param 
Marana sugatim saggam lokam upapaijjati. 

Having developed these four absorptions, when the body 
breaks up, after death, they’re reborn in a good place, a 
heavenly realm. 


Evam kho, dona, brahmano devasamo hoti. (2) 
That’s how a brahmin is equal to god. 


Kathanca, dona, brahmano mariyado hoti? 
And how does a brahmin toe the line? 


Idha, dona, brahmano ubhato sujato hoti— 
It’s when a brahmin is well born on both the mother’s and 
the father’s sides... 


matito ca pitito ca, samsuddhagahaniko, yava 
sattama pitamahayuga akkhitto anupakkuttho 
jativadena. 


So atthacattalisavassani komarabrahmacariyam 
carati mante adhiyamano. 


Atthacattalisavassani komarabrahmacariyam Caritva 
mante adhiyitva acariyassa acariyadhanam pariyesati 
dhammeneva, no adhammena. 


Tattha ca, dona, ko dhammo? 


Neva kasiya na vanijjaya na gorakkhena na 
issatthena na rajaporisena na sippannatarena, 
kevalam bhikkhacariyaya kapalam anatimannamano. 


So acariyassa acariyadhanam niyyadetva daram 
pariyesati dhammeneva, no adhammena. 


Tattha ca, dona, ko dhammo? 


Neva kayena na vikkayena, brahmanimyeva 
udakupassattham. 

Not by buying or selling, he only accepts a brahmin woman 
by the pouring of water. 


So brahmanimyeva gacchati, na khattiyim na vessim 
na suddim na candalim na nesadim na venim na 
rathakarim na pukkusim gacchati, na gabbhinim 
gacchati, na payamanam gacchati, na anutunim 
gacchati. 


Kasma Ca, dona, brahmano na gabbhinim gacchati? 


Sace, dona, brahmano gabbhinim gacchati, 
atimilhajo nama so hoti manavako va manavika va. 


Tasma, dona, brahmano na gabbhinim gacchati. 
Kasma Ca, dona, brahmano na payamanam gacchati? 


Sace, dona, brahmano payamanam gacchati, 
asucipatipilito nama so hoti manavako va manavika 
va. 


Tasma, dona, brahmano na payamanam gacchati. 


Tassa sa hoti brahmani neva kamattha na davattha na 
ratattha, pajatthava brahmanassa brahmani hoti. 


So methunam uppadetva tameva puttassadam 
nikamayamano kutumbam ajjhavasati, na agarasma 
anagariyam pabbajati. 

Having ensured his progeny through sex, his child makes 
him happy. Because of this attachment he stays in his family 
property, and does not go forth from the lay life to 
homelessness. 


Yava porananam brahmananam mariyado tattha 
titthati, tam na vitikkamati. 

As far as the line of the ancient brahmins extends, he 
doesn’t cross over it. 


‘Yava porananam brahmananam mariyado tattha 
brahmano thito tam na vitikkamati’ti, kho, dona, 
tasma brahmano mariyadoti vuccati. 

That’s why he’s called a brahmin who toes the line. 


Evam kho, dona, brahmano mariyado hoti. (3) 
That’s how a brahmin toes the line. 


Kathanca, dona, brahmano sambhinnamariyado hoti? 
And how does a brahmin cross the line? 


Idha, dona, brahmano ubhato sujato hoti— 
It’s when a brahmin is well born on both the mother’s and 
the father’s sides... 


matito ca pitito ca, samsuddhagahaniko, yava 
sattama pitamahayuga akkhitto anupakkuttho 
jativadena. 


So atthacattalisavassani komarabrahmacariyam 
carati mante adhiyamano. 


Atthacattalisavassani komarabrahmacariyam Ccaritva 
mante adhiyitva acariyassa acariyadhanam pariyesati 
dhammeneva, no adhammena. 


Tattha ca, dona, ko dhammo? 


Neva kasiya na vanijjaya na gorakkhena na 
issatthena na rajaporisena na sippannatarena, 
kevalam bhikkhacariyaya kapalam anatimannamano. 


So acariyassa acariyadhanam niyyadetva daram 
pariyesati dhammenapi adhammenapi kayenapi 
vikkayenapi brahmanimpi udakupassattham. 

Having offered a fee for his teacher, he seeks a wife by both 
legitimate and illegitimate means. That is, by buying or 
selling, as well as accepting a brahmin woman by the 
pouring of water. 


So brahmanimpi gacchati khattiyimpi gacchati 
vessimpi gacchati suddimpi gacchati candalimpi 
gacchati nesadimpi gacchati venimpi gacchati 
rathakarimpi gacchati pukkusimpi gacchati 
gabbhinimpi gacchati payamanampi gacchati 
utunimpi gacchati anutunimpi gacchati. 

He has sex with a brahmin woman, as well as with a woman 
from a caste of aristocrats, merchants, workers, outcastes, 
hunters, bamboo workers, chariot-makers, or waste- 
collectors. And he has sex with women who are pregnant, 
breastfeeding, or outside the fertile half of the month that 
starts with menstruation. 


Tassa sa hoti brahmani kamatthapi davatthapi 
ratatthapi pajatthapi brahmanassa brahmani hoti. 
His brahmin wife is there for sensual pleasure, fun, and 
enjoyment, as well as for procreation. 


Yava porananam brahmananam mariyado tattha na 
titthati, tam vitikkamati. 

As far as the line of the ancient brahmins extends, he 
crosses over it. 


‘Yava porananam brahmananam mariyado tattha 
brahmano na thito tam vitikkamati’ti kho, dona, 
tasma brahmano sambhinnamariyadoti vuccati. 

That’s why he’s called a brahmin who crosses the line. 


Evam kho, dona, brahmano sambhinnamariyado hoti. 
(4) 


That’s how a brahmin crosses the line. 


Kathanca, dona, brahmano brahmanacandalo hoti? 
And how is a brahmin a brahmin outcaste? 


Idha, dona, brahmano ubhato sujato hoti— 


It’s when a brahmin is well born on both the mother’s and 
the father’s sides, coming from a clean womb back to the 
seventh paternal generation, incontestable and 
irreproachable in discussions about ancestry. 


matito ca pitito ca, samsuddhagahaniko, yava 
sattama pitamahayuga akkhitto anupakkuttho 
jativadena. 


So atthacattalisavassani komarabrahmacariyam 
carati mante adhiyamano. 

For forty-eight years he lives the spiritual life, from 
childhood, studying the hymns. 


Atthacattalisavassani komarabrahmacariyam caritva 
mante adhiyitva acariyassa acariyadhanam pariyesati 
dhammenapi adhammenapi 

Then he seeks a fee for his teacher by legitimate means and 
illegitimate means. 


kasiyapi vanijjayapi gorakkhenapi issatthenapi 
rajaporisenapi sippannatarenapi, kevalampi 
bhikkhacariyaya, kapalam anatimannamano. 

By farming, trade, raising cattle, archery, government 
service, or one of the professions, not solely by living on 
alms, not scorning the alms bowl. 


So acariyassa acariyadhanam niyyadetva daram 
pariyesati dhammenapi adhammenapi kayenapi 
vikkayenapi brahmanimpi udakupassattham. 

Having offered a fee for his teacher, he seeks a wife by both 
legitimate and illegitimate means. That is, by buying or 
selling, as well as accepting a brahmin woman by the 
pouring of water. 


So brahmanimpi gacchati khattiyimpi gacchati 
vessimpi gacchati suddimpi gacchati candalimpi 
gacchati nesadimpi gacchati venimpi gacchati 
rathakarimpi gacchati pukkusimpi gacchati 
gabbhinimpi gacchati payamanampi gacchati 
utunimpi gacchati anutunimpi gacchati. 

He has sex with a brahmin woman, as well as with a woman 
from a caste of aristocrats, merchants, workers, outcastes, 
hunters, bamboo workers, chariot-makers, or waste- 
collectors. And he has sex with women who are pregnant, 
breastfeeding, or outside the fertile half of the month that 
starts with menstruation. 


Tassa sa hoti brahmani kamatthapi davatthapi 
ratatthapi pajatthapi brahmanassa brahmani hoti. 
His brahmin wife is there for sensual pleasure, fun, and 
enjoyment, as well as for procreation. 


So sabbakammehi jivikam kappeti. 
He earns a living by any kind of work. 


Tamenam brahmana evamahamsu: 
The brahmins say to him, 


‘kasma bhavam brahmano patijanamano 
sabbakammehi jivikam kappeti’ti? 

‘My good man, why is it that you claim to be a brahmin, but 
you earn a living by any kind of work?’ 


So evamaha: 
He says, 


‘seyyathapi, bho, aggi sucimpi dahati asucimpi 
dahati, na ca tena aggi upalippati; 

‘It’s like a fire that burns both pure and filthy substances, 
but doesn’t become corrupted by them. 


evamevam kho, bho, sabbakammehi cepi brahmano 
jivikam kappeti, na ca tena brahmano upalippati. 

In the same way, my good man, if a brahmin earns a living 
by any kind of work, he is not corrupted by that.’ 


Sabbakammehi jivikam kappeti’ti kho, dona, tasma 
brahmano brahmanacandaloti vuccati. 

A brahmin is called a brahmin outcaste because he earns a 
living by any kind of work. 


Evam kho, dona, brahmano brahmanacandalo hoti. 
That’s how a brahmin is a brahmin outcaste. 


Ye kho te, dona, brahmananam pubbaka isayo 
mantanam kattaro mantanam pavattaro yesamidam 
etarahi brahmana poranam mantapadam gitam 
pavuttam samihitam tadanugayanti tadanubhasanti 
bhasitamanubhasanti sajjhayitamanusajjhayanti 
vacitamanuvacenti, seyyathidam—atthako, vamako, 
vamadevo, vessamitto, yamadaggi, angiraso, 
bharadvajo, vasettho, kassapo, bhagu; 

Dona, the brahmin hermits of the past were Atthaka, 
Vamaka, Vamadeva, Vessamitta, Yamadaggi, Angirasa, 
Bharadvaja, Vasettha, Kassapa, and Bhagu. They were the 
authors and propagators of the hymns, whose hymnal was 
sung and propagated and compiled in ancient times. These 
days, brahmins continue to sing and chant it. They continue 
chanting what was chanted, reciting what was recited, and 
teaching what was taught. 


tyassume panca brahmane pannapenti— 
Those hermits described five kinds of brahmins. 


brahmasamam, devasamam, mariyadam, 
sambhinnamariyadam, brahmanacandalamyeva 


pancamam. 

A brahmin who is equal to Brahma, one who is equal to a 
god, one who toes the line, one who crosses the line, and 
the fifth is a brahmin outcaste. 


Tesam tvam, dona, katamoti? 
Which one of these are you, Dona?” 


Evam sante mayam, bho gotama, 
brahmanacandalampi na purema. 

“This being so, Master Gotama, I don’t even qualify asa 
brahmin outcaste. 


Abhikkantam, bho gotama ... pe ... upasakam mam 
bhavam gotamo dharetu ajjatagge panupetam 
Saranam gatan" ti. 

Excellent, Master Gotama! ... From this day forth, may 
Master Gotama remember me as a lay follower who has 
gone for refuge for life.” 


Dutiyam. 


9.193. 193. Sangaravasutta - 
193. With Sangarava 


20. Brahmanavagga - 20. Brahmins 


Atha kho sangaravo brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then Sangarava the brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
sangaravo brahmano bhagavantam etadavoca: 
When the greetings and polite conversation were over, 
Sangarava sat down to one side, and said to the Buddha: 


“ko nu kho, bho gotama, hetu ko paccayo, yena 
kadaci digharattam sajjhayakatapi manta 
nappatibhanti, pageva asajjhayakata? 

“What is the cause, Master Gotama, what is the reason why 
sometimes even hymns that are long-practiced don’t spring 
to mind, let alone those that are not practiced? 


Ko pana, bho gotama, hetu ko paccayo, yena kadaci 
digharattam asajjhayakatapi manta patibhanti, 
pageva Sajjhayakata” ti? 

And why is it that sometimes even hymns that are long- 
unpracticed spring to mind, let alone those that are 
practiced?” 


Yasmim, brahmana, samaye kamaragapariyutthitena 
cetasa viharati kamaragaparetena, uppannassa Ca 
kamaragassa nissaranam yathabhutam nappajanati, 
attatthampi tasmim samaye yathabhutam nappajanati 


na passati, paratthampi tasmim samaye yathabhutam 
nappajanati na passati, ubhayatthampi tasmim 
samaye yathabhutam nappajanati na passati, 
digharattam sajjhayakatapi manta nappatibhanti, 
pageva aSajjhayakata. 

“Brahmin, there’s a time when your heart is overcome and 
mired in sensual desire and you don’t truly understand the 
escape from sensual desire that has arisen. At that time you 
don’t truly know or see your own good, the good of another, 
or the good of both. Even hymns that are long-practiced 
don’t spring to mind, let alone those that are not practiced. 


Seyyathapi, brahmana, udapatto samsattho lakhaya 
va haliddiya va niliya va manjitthaya va. 

Suppose there was a bowl of water that was mixed with dye 
such as red lac, turmeric, indigo, or rose madder. 


Tattha cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam nappajaneyya na 
passeyya. 

Even a person with good eyesight checking their own 
reflection wouldn’t truly know it or see it. 


Evamevam kho, brahmana, yasmim samaye 
kamaragapariyutthitena cetasa viharati 
kamaragaparetena, uppannassa ca kamaragassa 
nissaranam yathabhutam nappajanati, attatthampi 
tasmim samaye yathabhutam nappajanati na passati, 
paratthampi ... pe ... ubhayatthampi tasmim samaye 
yathabhutam nappajanati na passati, digharattam 
sajjhayakatapi manta nappatibhanti, pageva 
asajjhayakata. (1) 

In the same way, when your heart is overcome and mired in 
sensual desire... Even hymns that are long-practiced don’t 
spring to mind, let alone those that are not practiced. 


Puna caparam, brahmana, yasmim samaye 
byapadapariyutthitena cetasa viharati 
byapadaparetena, uppannassa ca byapadassa 
nissaranam yathabhutam nappajanati, attatthampi 
tasmim samaye yathabhutam nappajanati na passati, 
paratthampi ... pe ... ubhayatthampi tasmim samaye 
yathabhutam nappajanati na passati, digharattam 
sajjhayakatapi manta nappatibhanti, pageva 
asajjhayakata. 

Furthermore, when your heart is overcome and mired in ill 
will... Even hymns that are long-practiced don’t spring to 
mind, let alone those that are not practiced. 


Seyyathapi, brahmana, udapatto aggina santatto 
ukkudhito ussadakajato. 

Suppose there was a bowl of water that was heated by fire, 
boiling and bubbling. 


Tattha cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam nappajaneyya na 
passeyya. 

Even a person with good eyesight checking their own 
reflection wouldn’t truly know it or see it. 


Evamevam kho, brahmana, yasmim samaye 
byapadapariyutthitena cetasa viharati 
byapadaparetena, uppannassa ca byapadassa 
nissaranam yathabhutam nappajanati, attatthampi 
tasmim samaye yathabhutam nappajanati na passati, 
paratthampi ... pe ... ubhayatthampi tasmim samaye 
yathabhutam nappajanati na passati, digharattam 
sajjhayakatapi manta nappatibhanti, pageva 
asajjhayakata. (2) 

In the same way, when your heart is overcome and mired in 
ill will... Even hymns that are long-practiced don’t spring to 
mind, let alone those that are not practiced. 


Puna caparam, brahmana, yasmim samaye 
thinamiddhapariyutthitena cetasa viharati 
thinamiddhaparetena, uppannassa Ca 
thinamiddhassa nissaranam yathabhutam 
nappajanati, attatthampi tasmim samaye 
yathabhutam nappajanati na passati, paratthampi ... 
pe ... ubhayatthampi tasmim samaye yathabhutam 
nappajanati na passati, digharattam sajjhayakatapi 
manta nappatibhanti, pageva asajjhayakata. 
Furthermore, when your heart is overcome and mired in 
dullness and drowsiness... Even hymns that are long- 
practiced don’t spring to mind, let alone those that are not 
practiced. 


Seyyathapi, brahmana, udapatto 
sevalapanakapariyonaddho. 

Suppose there was a bowl of water overgrown with moss 
and aquatic plants. 


Tattha cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam nappajaneyya na 
passeyya. 

Even a person with good eyesight checking their own 
reflection wouldn’t truly know it or see it. 


Evamevam kho, brahmana, yasmim samaye 
thinamiddhapariyutthitena cetasa viharati 
thinamiddhaparetena, uppannassa Ca 
thinamiddhassa nissaranam yathabhutam 
nappajanati, attatthampi tasmim samaye 
yathabhutam nappajanati na passati, paratthampi ... 
pe ... ubhayatthampi tasmim samaye yathabhutam 
nappajanati na passati, digharattam sajjhayakatapi 
manta nappatibhanti, pageva asajjhayakata. (3) 


In the same way, when your heart is overcome and mired in 
dullness and drowsiness... Even hymns that are long- 
practiced don’t spring to mind, let alone those that are not 
practiced. 


Puna caparam, brahmana, yasmim samaye 
uddhaccakukkuccapariyutthitena cetasa viharati 
uddhaccakukkuccaparetena, uppannassa Ca 
uddhaccakukkuccassa nissaranam yathabhutam 
nappajanati, attatthampi tasmim samaye 
yathabhutam nappajanati na passati, paratthampi ... 
pe ... ubhayatthampi tasmim samaye yathabhutam 
nappajanati na passati, digharattam sajjhayakatapi 
manta nappatibhanti, pageva asajjhayakata. 
Furthermore, when your heart is overcome and mired in 
restlessness and remorse... Even hymns that are long- 
practiced don’t spring to mind, let alone those that are not 
practiced. 


Seyyathapi, brahmana, udapatto vaterito calito 
bhanto umijato. 

Suppose there was a bowl of water stirred by the wind, 
churning, swirling, and rippling. 


Tattha cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam nappajaneyya na 
passeyya. 

Even a person with good eyesight checking their own 
reflection wouldn’t truly know it or see it. 


Evamevam kho, brahmana, yasmim samaye 
uddhaccakukkuccapariyutthitena cetasa viharati 
uddhaccakukkuccaparetena, uppannassa Ca 
uddhaccakukkuccassa nissaranam yathabhutam 
nappajanati, attatthampi tasmim samaye 
yathabhutam nappajanati na passati, paratthampi ... 


pe ... ubhayatthampi tasmim samaye yathabhutam 
nappajanati na passati, digharattam sajjhayakatapi 
manta nappatibhanti, pageva asajjhayakata. (4) 

In the same way, when your heart is overcome and mired in 
restlessness and remorse... Even hymns that are long- 
practiced don’t spring to mind, let alone those that are not 
practiced. 


Puna caparam, brahmana, yasmim samaye 
vicikicchapariyutthitena cetasa viharati 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam nappajanati, attatthampi 
tasmim samaye yathabhutam nappajanati na passati, 
paratthampi ... pe ... ubhayatthampi tasmim samaye 
yathabhutam nappajanati na passati, digharattam 
sajjhayakatapi manta nappatibhanti, pageva 
asajjhayakata. 

Furthermore, when your heart is overcome and mired in 
doubt... Even hymns that are long-practiced don’t spring to 
mind, let alone those that are not practiced. 


Seyyathapi, brahmana, udapatto avilo lulito 
kalalibhuto andhakare nikkhitto. 

Suppose there was a bowl of water that was cloudy, murky, 
and muddy, hidden in the darkness. 


Tattha cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam nappajaneyya na 
passeyya. 

Even a person with good eyesight checking their own 
reflection wouldn’t truly know it or see it. 


Evamevam kho, brahmana, yasmim samaye 
vicikicchapariyutthitena cetasa viharati 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam nappajanati, attatthampi 


tasmim samaye yathabhutam nappajanati na passati, 
paratthampi ... pe ... ubhayatthampi tasmim samaye 
yathabhutam nappajanati na passati, digharattam 
sajjhayakatapi manta nappatibhanti, pageva 
asajjhayakata. (5) 

In the same way, there’s a time when your heart is 
overcome and mired in doubt and you don’t truly 
understand the escape from doubt that has arisen. At that 
time you don’t truly know or see your own good, the good of 
another, or the good of both. Even hymns that are long- 
practiced don’t spring to mind, let alone those that are not 
practiced. 


Yasminca kho, brahmana, samaye na 
kamaragapariyutthitena cetasa viharati na 
kamaragaparetena, uppannassa ca kamaragassa 
nissaranam yathabhutam pajanati, attatthampi 
tasmim samaye yathabhutam pajanati passati, 
paratthampi tasmim samaye yathabhutam pajanati 
passati, ubhayatthampi tasmim samaye yathabhutam 
pajanati passati, digharattam asajjhayakatapi manta 
patibhanti, pageva sajjhayakata. 

There’s a time when your heart is not overcome and mired 
in sensual desire and you truly understand the escape from 
sensual desire that has arisen. At that time you truly know 
and see your own good, the good of another, and the good 
of both. Even hymns that are long-unpracticed spring to 
mind, let alone those that are practiced. 


Seyyathapi, brahmana, udapatto asamsattho lakhaya 
va haliddiya va niliya va manjitthaya va. 

Suppose there was a bowl of water that was not mixed with 
dye such as red lac, turmeric, indigo, or rose madder. 


Tattha cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam pajaneyya passeyya. 


A person with good eyesight checking their own reflection 
would truly know it and see it. 


Evamevam kho, brahmana, yasmim samaye na 
kamaragapariyutthitena cetasa viharati ... pe .... (1) 
In the same way, when your heart is not overcome and 
mired in sensual desire ... Even hymns that are long- 
unpracticed spring to mind, let alone those that are 
practiced. 


Puna caparam, brahmana, yasmim samaye na 
byapadapariyutthitena cetasa viharati ... pe ... 
Furthermore, when your heart is not overcome and mired 
in ill will... Even hymns that are long-unpracticed spring to 
mind, let alone those that are practiced. 


seyyathapi, brahmana, udapatto aggina asantatto 
anukkudhito anussadakajato. 

Suppose there was a bowl of water that’s not heated by a 
fire, boiling and bubbling. 


Tattha cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam pajaneyya passeyya. 
A person with good eyesight checking their own reflection 
would truly know it and see it. 


Evamevam kho, brahmana, yasmim samaye na 
byapadapariyutthitena cetasa viharati ... pe .... (2) 
In the same way, when your heart is not overcome and 
mired in ill will... Even hymns that are long-unpracticed 
spring to mind, let alone those that are practiced. 


Puna caparam, brahmana, yasmim samaye na 
thinamiddhapariyutthitena cetasa viharati ... pe ... 
Furthermore, when your heart is not overcome and mired 
in dullness and drowsiness... Even hymns that are long- 


unpracticed spring to mind, let alone those that are 
practiced. 


seyyathapi, brahmana, udapatto na 
sevalapanakapariyonaddho. 

Suppose there was a bowl of water that’s not overgrown 
with moss and aquatic plants. 


Tattha cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam pajaneyya passeyya. 
A person with good eyesight checking their own reflection 
would truly know it and see it. 


Evamevam kho, brahmana, yasmim samaye na 
thinamiddhapariyutthitena cetasa viharati ... pe .... 
(3) 

In the same way, when your heart is not overcome and 
mired in dullness and drowsiness... Even hymns that are 
long-unpracticed spring to mind, let alone those that are 
practiced. 


Puna caparam, brahmana, yasmim samaye na 
uddhaccakukkuccapariyutthitena cetasa viharati ... 
pe ... 

Furthermore, when your heart is not overcome and mired 
in restlessness and remorse... Even hymns that are long- 
unpracticed spring to mind, let alone those that are 
practiced. 


seyyathapi, brahmana, udapatto na vaterito na calito 
na bhanto na umijato. 

Suppose there was a bowl of water that’s not stirred by the 
wind, churning, swirling, and rippling. 


Tattha cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam pajaneyya passeyya. 


A person with good eyesight checking their own reflection 
would truly know it and see it. 


Evamevam kho, brahmana, yasmim samaye na 
uddhaccakukkuccapariyutthitena cetasa viharati ... 
pe .... (4) 

In the same way, when your heart is not overcome and 
mired in restlessness and remorse... Even hymns that are 
long-unpracticed spring to mind, let alone those that are 
practiced. 


Puna caparam, brahmana, yasmim samaye na 
vicikicchapariyutthitena cetasa viharati na 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam pajanati, attatthampi 
tasmim samaye yathabhutam pajanati passati, 
paratthampi tasmim samaye yathabhutam pajanati 
passati, ubhayatthampi tasmim samaye yathabhutam 
pajanati passati, digharattam asajjhayakatapi manta 
patibhanti, pageva sajjhayakata. 

Furthermore, when your heart is not overcome and mired 
in doubt... Even hymns that are long-unpracticed spring to 
mind, let alone those that are practiced. 


Seyyathapi, brahmana, udapatto accho vippasanno 
anavilo aloke nikkhitto. 

Suppose there was a bowl of water that’s transparent, 
clear, and unclouded, brought into the light. 


Tattha cakkhuma puriso sakam mukhanimittam 
paccavekkhamano yathabhutam pajaneyya passeyya. 
A person with good eyesight checking their own reflection 
would truly know it and see it. 


Evamevam kho, brahmana, yasmim samaye na 
vicikicchapariyutthitena cetasa viharati na 


vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam pajanati, attatthampi 
tasmim samaye yathabhutam pajanati passati, 
paratthampi ... pe ... ubhayatthampi tasmim samaye 
yathabhutam pajanati passati, digharattam 
asajjhayakatapi manta patibhanti, pageva 
Sajjhayakata. (5) 

In the same way, there’s a time when your heart is not 
overcome and mired in doubt and you truly understand the 
escape from doubt that has arisen. At that time you truly 
know and see your own good, the good of another, and the 
good of both. Even hymns that are long-unpracticed spring 
to mind, let alone those that are practiced. 


Ayam kho, brahmana, hetu ayam paccayo, yena 
kadaci digharattam sajjhayakatapi manta 
nappatibhanti, pageva asajjhayakata. 

This is the cause, brahmin, this is the reason why 
sometimes even hymns that are long-practiced don’t spring 
to mind, let alone those that are not practiced. 


Ayam pana, brahmana, hetu ayam paccayo, yena 
kadaci digharattam asajjhayakatapi manta 
patibhanti, pageva sajjhayakata’” ti. 

And this is why sometimes even hymns that are long- 
unpracticed spring to mind, let alone those that are 
practiced.” 


“Abhikkantam, bho gotama ... pe ... upasakam mam 
bhavam gotamo dharetu ajjatagge panupetam 
saranam gatan’” ti. 

“Excellent, Master Gotama! ... From this day forth, may 
Master Gotama remember me as a lay follower who has 
gone for refuge for life.” 


Tatiyam. 


9.194. 194. Karanapalisutta - 
194. With Karanapali 


20. Brahmanavagga - 20. Brahmins 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Tena kho pana samayena karanapali brahmano 
licchavinam kammantam kareti. 

Now at that time the brahmin Karanapali was working for 
the Licchavis. 


Addasa kho karanapali brahmano pingiyanim 
brahmanam duratova agacchantam; 
He saw the brahmin Pingiyani coming off in the distance 


disva pingiyanim brahmanam etadavoca: 
and said to him, 


“Handa kuto nu bhavam pingiyani agacchati diva 
divassa” ti? 

“So, Pingiyani, where are you coming from in the middle of 
the day?” 


“Itoham, bho, agacchami samanassa gotamassa 
santika” ti. 

“I’m coming, my good man, from the presence of the ascetic 
Gotama.” 


“Tam kim mannati bhavam pingiyani samanassa 
gotamassa pannaveyyattiyam? Pandito manne” ti? 


“What do you think of the ascetic Gotama’s lucidity of 
wisdom? Do you think he’s astute?” 


“Ko caham, bho, ko ca Samanassa gotamassa 
pannaveyyattiyam janissami. 

“My good man, who am I to judge the ascetic Gotama’s 
lucidity of wisdom? 


Sopi nunassa tadisova yo samanassa gotamassa 
pannaveyyattiyam janeyya’ ti. 

You’d really have to be on the same level to judge his 
lucidity of wisdom.” 


“Ularaya khalu bhavam pingiyani samanam gotamam 
pasamsaya pasamsati” ti. 

“Master Pingiyani praises the ascetic Gotama with 
magnificent praise indeed.” 


“Ko caham, bho, ko ca samanam gotamam 
pasamsissami. 
“Who am I to praise the ascetic Gotama? 


Pasatthappasatthova so bhavam gotamo settho 
devamanussanan" ti. 

He is praised by the praised as the best of gods and 
humans.” 


“Kim pana bhavam pingiyani atthavasam 
Sampassamano samane gotame evam 
abhippasanno” ti? 

“But for what reason are you so devoted to the ascetic 
Gotama?” 


“Seyyathapi, bho, puriso aggarasaparititto na 
annesam hinanam rasanam piheti; 


“Suppose a person was completely satisfied by the best 
tasting food. They wouldn’t be attracted to anything that 
tasted inferior. 


evamevam kho, bho, yato yato tassa bhoto gotamassa 
dhammam sunati— 

In the same way, when you hear the ascetic Gotama’s 
teaching— 


yadi suttaso, yadi geyyaso, yadi veyyakaranaso, yadi 
abbhutadhammaso— 

whatever it may be, whether statements, songs, 
discussions, or amazing stories— 


tato tato na annesam 
puthusamanabrahmanappavadanam piheti. 

then you’re not attracted to the doctrines of the various 
ascetics and brahmins. 


Seyyathapi, bho, puriso jighacchadubbalyapareto 
madhupindikam adhigaccheyya. 

Suppose a person who was weak with hunger was to obtain 
a honey-cake. 


So yato yato sayetha, labhateva sadurasam 
asecanakam; 

Wherever they taste it, they would enjoy a sweet, delicious 
flavor. 


evamevam kho, bho, yato yato tassa bhoto gotamassa 
dhammam sunati— 

In the same way, when you hear the ascetic Gotama’s 
teaching— 


yadi suttaso, yadi geyyaso, yadi veyyakaranaso, yadi 
abbhutadhammaso— 


whatever it may be, whether statements, songs, 
discussions, or amazing stories— 


tato tato labhateva attamanatam, labhati cetaso 
pasadam. 
then you get a sense of uplift, a confidence of the heart. 


Seyyathapi, bho, puriso candanaghatikam 
adhigaccheyya— 
Suppose a person were to obtain a piece of sandalwood, 


haricandanassa va lohitacandanassa va. 
whether yellow or red. 


So yato yato ghayetha— 
Wherever they smelled it— 


yadi mulato, yadi majjhato, yadi aggato— 
whether at the root, the middle, or the top— 


adhigacchateva surabhigandham asecanakam; 
they’d enjoy a delicious fragrance. 


evamevam kho, bho, yato yato tassa bhoto gotamassa 
dhammam sunati— 

In the same way, when you hear the ascetic Gotama’s 
teaching— 


yadi suttaso, yadi geyyaso, yadi veyyakaranaso, yadi 
abbhutadhammaso— 

whatever it may be, whether statements, songs, 
discussions, or amazing stories— 


tato tato adhigacchati pamojjam adhigacchati 
somanassam. 
then you become filled with joy and happiness. 


Seyyathapi, bho, puriso abadhiko dukkhito 
balhagilano. 

Suppose there was a person who was sick, suffering, 
gravely ill. 


Tassa kusalo bhisakko thanaso abadham nihareyya; 
A good doctor would cure them on the spot. 


evamevam kho, bho, yato yato tassa bhoto gotamassa 
dhammam sunati— 

In the same way, when you hear the ascetic Gotama’s 
teaching— 


yadi suttaso, yadi geyyaso, yadi veyyakaranaso, yadi 
abbhutadhammaso— 

whatever it may be, whether statements, songs, 
discussions, or amazing stories— 


tato tato sokaparidevadukkhadomanassupayasa 
abbhattham gacchanti. 

then you make an end of sorrow, lamentation, pain, sadness, 
and distress. 


Seyyathapi, bho, pokkharani acchodaka satodaka 
sitodaka setaka supatittha ramaniya. 

Suppose there was a lotus pond with clear, sweet, cool 
water, clean, with smooth banks, delightful. 


Atha puriso agaccheyya ghammabhitatto 
ghammapareto kilanto tasito pipasito. 

Then along comes a person struggling in the oppressive 
heat, weary, thirsty, and parched. 


So tam pokkharanim ogahetva nhatva Ca pivitva ca 
sabbadarathakilamathaparilaham 


patippassambheyya. 

They’d plunge into the lotus pond to bathe and drink. And 
all their stress, weariness, and heat exhaustion would die 
down. 


Evamevam kho, bho, yato yato tassa bhoto gotamassa 
dhammam sunati— 

In the same way, when you hear the ascetic Gotama’s 
teaching— 


yadi suttaso, yadi geyyaso, yadi veyyakaranaso, yadi 
abbhutadhammaso— 

whatever it may be, whether statements, songs, 
discussions, or amazing stories— 


tato tato sabbadarathakilamathaparilaha 
patippassambhanti’ ti. 
then all your stress, weariness, and exhaustion die down.” 


Evam vutte, karanapali brahmano utthayasana 
ekamsam uttarasangam karitva dakkhinam 
janumandalam pathaviyam nihantva yena bhagava 
tenanjalim panametva tikkhattum udanam udanesi: 
When this was said, the brahmin Karanapali got up from his 
seat, arranged his robe over one shoulder, knelt on his right 
knee, raised his joined palms toward the Buddha, and was 
inspired to exclaim three times: 


“Namo tassa bhagavato arahato 
sammasambuddhassa. 

“Homage to that Blessed One, the perfected one, the fully 
awakened Buddha! 


Namo tassa bhagavato arahato sammasambuddhassa. 
Homage to that Blessed One, the perfected one, the fully 
awakened Buddha! 


Namo tassa bhagavato arahato 
sammasambuddhassati. 

Homage to that Blessed One, the perfected one, the fully 
awakened Buddha! 


Abhikkantam, bho pingiyani, abhikkantam, bho 
pingiyani. 
Excellent, Master Pingiyani! Excellent! 


Seyyathapi, bho pingiyani, nikkujjitam va ukkujjeyya 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
pingiyanina anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Pingiyani has made the teaching clear in 
many ways. 


Esaham, bho pingiyani, tam bhavantam gotamam 
Saranam gacchami dhammanca bhikkhusamghanca. 
I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasakam mam bhavam pingiyani dharetu, ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Pingiyani remember me as 
a lay follower who has gone for refuge for life.” 


Catuttham. 


5.195. 195. Pingiyanisutta - 195. 
Pingiyan1 
20. Brahmanavagga - 20. Brahmins 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Tena kho pana samayena pancamattani licchavisatani 
bhagavantam payirupasanti. 

Now at that time around five hundred Licchavis were 
visiting the Buddha. 


Appekacce licchavi nila honti nilavanna nilavattha 
nilalankara, appekacce licchavi pita honti pitavanna 
pitavattha pitalankara, appekacce licchavi lohitaka 
honti lohitakavanna lohitakavattha lohitakalankara, 
appekacce licchavi odata honti odatavanna 
odatavattha odatalankara. 

Some of the Licchavis were in blue, of blue color, clad in 
blue, adorned with blue. And some were similarly colored in 
yellow, red, or white. 


Tyassudam bhagava atirocati vannena Ceva yasasSa Ca. 
But the Buddha outshone them all in beauty and glory. 


Atha kho pingiyani brahmano utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

Then the brahmin Pingiyani got up from his seat, arranged 
his robe over one shoulder, raised his joined palms toward 
the Buddha, and said, 


“patibhati mam, bhagava, patibhati mam, sugata’” ti. 
“I feel inspired to speak, Blessed One! I feel inspired to 
speak, Holy One!” 


“Patibhatu tam pingiyani” ti bhagava avoca. 
“Then speak as you feel inspired,” said the Buddha. 


Atha kho pingiyani brahmano bhagavato sammukha 
saruppaya gathaya abhitthavi: 

So the brahmin Pingiyani extolled the Buddha in his 
presence with a fitting verse. 


“Padmam yatha kokanadam sugandham, 
“Like a fragrant pink lotus 


Pato siya phullamavitagandham; 
that blooms in the morning, its fragrance unfaded— 


Angirasam passa virocamanam, 
see Angirasa shine, 


Tapantamadiccamivantalikkhe’ ti. 
bright as the sun in the sky!” 


Atha kho te licchavi pancahi uttarasangasatehi 
pingiyanim brahmanam acchadesum. 

Then those Licchavis clothed Pingiyani with five hundred 
upper robes. 


Atha kho pingiyani brahmano tehi pancahi 
uttarasangasatehi bhagavantam acchadesi. 
And Pingiyani clothed the Buddha with them. 


Atha kho bhagava te licchavi etadavoca: 
Then the Buddha said to the Licchavis: 


“pancannam, licchavi, ratananam patubhavo 
dullabho lokasmim. 

“Licchavis, the appearance of five treasures is rare in the 
world. 


Katamesam pancannam? 
What five? 


Tathagatassa arahato sammasambuddhassa 
patubhavo dullabho lokasmim. 
A Realized One, a perfected one, a fully awakened Buddha. 


Tathagatappaveditassa dhammavinayassa deseta 
puggalo dullabho lokasmim. 

A person who explains the teaching and training 
proclaimed by a Realized One. 


Tathagatappaveditassa dhammavinayassa desitassa 
A person who understands the teaching and training 
proclaimed by a Realized One. 


Tathagatappaveditassa dhammavinayassa desitassa 
dullabho lokasmim. 
A person who practices in line with the teaching. 


Katannu katavedi puggalo dullabho lokasmim. 
A person who is grateful and thankful. 


Imesam kho, licchavi, pancannam ratananam 
patubhavo dullabho lokasmin’ ti. 

The appearance of these five treasures is rare in the 
world.” 


Pancamam. 


3.196. 196. Mahasupinasutta - 
196. The Great Dreams 


20. Brahmanavagga - 20. Brahmins 


“Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato panca 
mahasupina paturahesum. 

“Mendicants, before his awakening five great dreams 
appeared to the Realized One, the perfected one, the fully 
awakened Buddha, when he was still not awake but intent 
on awakening. 


Katame panca? 
What five? 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato ayam 
mahapathavi mahasayanam ahosi, himava 
pabbataraja bibbohanam ahosi, puratthime samudde 
vamo hattho ohito ahosi, pacchime samudde 
dakkhino hattho ohito ahosi, dakkhine samudde 
ubho pada ohita ahesum. 

This great earth was his bed. Himalaya, king of mountains, 
was his pillow. His left hand was laid down in the eastern 
sea. His right hand was laid down in the western sea. And 
both his feet were laid down in the southern sea. 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato ayam 
pathamo mahasupino paturahosi. 


This is the first great dream that appeared to the Realized 
One before his awakening. 


Puna caparam, bhikkhave, tathagatassa arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato tiriya 
nama tinajati nabhiya uggantva nabham ahacca thita 
ahosi. 

Next, a kind of grass called ‘the crosser’ grew up from his 
navel and stood pressing against the cloudy sky. 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato ayam 
dutiyo mahasupino paturahosi. 

This is the second great dream that appeared to the 
Realized One before his awakening. 


Puna caparam, bhikkhave, tathagatassa arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato seta kim1 
kanhasisa padehi ussakkitva () yava janumandala 
paticchadesum. 

Next, white caterpillars with black heads crawled up from 
his feet and covered his knees. 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato ayam 
tatiyo mahasupino paturahosi. 

This is the third great dream that appeared to the Realized 
One before his awakening. 


Puna caparam, bhikkhave, tathagatassa arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato cattaro 


sakuna nanavanna catuhi disahi agantva padamule 
nipatitva sabbaseta sampajjimsu. 

Next, four birds of different colors came from the four 
directions. They fell at his feet, turning pure white. 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato ayam 
catuttho mahasupino paturahosi. 

This is the fourth great dream that appeared to the 
Realized One before his awakening. 


Puna caparam, bhikkhave, tathagato araham 
Sammasambuddho pubbeva sambodha 
anabhisambuddho bodhisattova samano mahato 
milhapabbatassa uparupari cankamati alippamano 
milhena. 

Next, he walked back and forth on top of a huge mountain 
of filth while remaining unsoiled. 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato ayam 
pancamo mahasupino paturahosi. 

This is the fifth great dream that appeared to the Realized 
One before his awakening. 


Yampi, bhikkhave, tathagatassa arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato ayam 
mahapathavi mahasayanam ahosi, himava 
pabbataraja bibbohanam ahosi, puratthime samudde 
vamo hattho ohito ahosi, pacchime samudde 
dakkhino hattho ohito ahosi, dakkhine samudde 
ubho pada ohita ahesum; 


Now, as to when, before his awakening, the Realized One, 
the perfected one, the fully awakened Buddha was still not 
awake but intent on awakening. This great earth was his 
bed. Himalaya, king of mountains, was his pillow. His left 
hand was laid down in the eastern sea. His right hand was 
laid down in the western sea. And both his feet were laid 
down in the southern sea. 


tathagatena, bhikkhave, arahata 
Sammasambuddhena anuttara sammasambodhi 
abhisambuddha. 

This was fulfilled when the Buddha awakened to the perfect 
awakening. 


Tassa abhisambodhaya ayam pathamo mahasupino 
paturahosi. 

This was the first great dream that appeared to him while 
he was still not awakened. 


Yampi, bhikkhave, tathagatassa arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato tiriya 
nama tinajati nabhiya uggantva nabham ahacca thita 
ahosi; 

As to when a kind of grass called ‘the crosser’ grew up from 
his navel and stood pressing against the cloudy sky. 


tathagatena, bhikkhave, arahata 
sammasambuddhena ariyo atthangiko maggo 
abhisambujjhitva yava devamanussehi suppakasito. 
This was fulfilled when, after the Buddha had awakened to 
the noble eightfold path, it was well proclaimed wherever 
there are gods and humans. 


Tassa abhisambodhaya ayam dutiyo mahasupino 
paturahosi. 


This was the second great dream that appeared to him 
while he was still not awakened. 


Yampi, bhikkhave, tathagatassa arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato seta kimi 
kanhasisa padehi ussakkitva yava janumandala 
paticchadesum; 

As to when white caterpillars with black heads crawled up 
from his feet and covered his knees. 


bahu, bhikkhave, gihi odatavasana tathagatam 
panupeta saranam gata. 

This was fulfilled when many white-clothed laypeople went 
for refuge to him for life. 


Tassa abhisambodhaya ayam tatiyo mahasupino 
paturahosi. 

This was the third great dream that appeared to him while 
he was still not awakened. 


Yampi, bhikkhave, tathagatassa arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato cattaro 
sakuna nanavanna catuhi disahi agantva padamule 
nipatitva sabbaseta sampajjimsu; 

As to when four birds of different colors came from the four 
directions. They fell at his feet, turning pure white. 


cattarome, bhikkhave, vanna khattiya brahmana 
vessa sudda te tathagatappavedite dhammavinaye 
agarasma anagariyam pabbajitva anuttaram vimuttim 
sacchikaronti. 

This was fulfilled when members of the four castes— 
aristocrats, brahmins, merchants, and workers—went forth 
from the lay life to homelessness in the teaching and 


training proclaimed by the Realized One and realized 
supreme freedom. 


Tassa abhisambodhaya ayam catuttho mahasupino 
paturahosi. 

This was the fourth great dream that appeared to him while 
he was still not awakened. 


Yampi, bhikkhave, tathagato araham 
Ssammasambuddho pubbeva sambodha 
anabhisambuddho bodhisattova samano mahato 
milhapabbatassa uparupari cankamati alippamano 
milhena; 

As to when he walked back and forth on top of a huge 
mountain of filth while remaining unsoiled. 


labhi, bhikkhave, tathagato 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam, tam tathagato agathito amucchito 
anajjhosanno adinavadassavi nissaranapanno 
paribhunjati. 

This was fulfilled when the Realized One received robes, 
alms-food, lodgings, and medicines and supplies for the 
sick. And he used them untied, uninfatuated, unattached, 
seeing the drawbacks, and understanding the escape. 


Tassa abhisambodhaya ayam pancamo mahasupino 
paturahosi. 

This was the fifth great dream that appeared to him while 
he was still not awakened. 


Tathagatassa, bhikkhave, arahato 
Sammasambuddhassa pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato ime panca 
mahasupina paturahesun’" ti. 


Before his awakening these five great dreams appeared to 
the Realized One, the perfected one, the fully awakened 
Buddha, when he was still not awake but intent on 
awakening.” 


Chattham. 


5.197. 197. Vassasutta - 197. 


Obstacles to Rain 
20. Brahmanavagga - 20. Brahmins 


“Pancime, bhikkhave, vassassa antaraya, yam nemitta 
na jananti, yattha nemittanam cakkhu na kamati. 
“Mendicants, there are these five obstacles to rain, which 
the forecasters don’t know, and which their vision does not 
traverse. 


Katame panca? 
What five? 


Upari, bhikkhave, akase tejodhatu pakuppati. 
In the upper atmosphere the fire element flares up, 


Tena uppanna megha pativigacchanti. 
which disperses the clouds. 


Ayam, bhikkhave, pathamo vassassa antarayo, yam 
nemitta na jananti, yattha nemittanam cakkhu na 
kamati. 

This is the first obstacle to rain, which the forecasters don’t 
know, and which their vision does not traverse. 


Puna caparam, bhikkhave, upari akase vayodhatu 
pakuppati. 

Furthermore, in the upper atmosphere the air element 
flares up, 


Tena uppanna megha pativigacchanti. 
which disperses the clouds. 


Ayam, bhikkhave, dutiyo vassassa antarayo, yam 
nemitta na jananti, yattha nemittanam cakkhu na 
kamati. 

This is the second obstacle to rain... 


Puna caparam, bhikkhave, rahu asurindo panina 
udakam sampaticchitva mahasamudde chaddeti. 
Furthermore, Rahu, lord of demons, receives water in his 
hand and tosses it in the ocean. 


Ayam, bhikkhave, tatiyo vassassa antarayo, yam 
nemitta na jananti, yattha nemittanam cakkhu na 
kamati. 

This is the third obstacle to rain... 


Puna caparam, bhikkhave, vassavalahaka deva 
pamatta honti. 
Furthermore, the gods of the rain clouds become negligent. 


Ayam, bhikkhave, catuttho vassassa antarayo, yam 
nemitta na jananti, yattha nemittanam cakkhu na 
kamati. 

This is the fourth obstacle to rain... 


Puna caparam, bhikkhave, manussa adhammika 
honti. 
Furthermore, humans become unprincipled. 


Ayam, bhikkhave, pancamo vassassa antarayo, yam 
nemitta na jananti, yattha nemittanam cakkhu na 
kamati. 

This is the fifth obstacle to rain, which the forecasters don’t 
know, and which their vision does not traverse. 


Ime kho, bhikkhave, panca vassassa antaraya, yam 
nemitta na jananti, yattha nemittanam cakkhu na 


kamati’ ti. 
These are the five obstacles to rain, which the forecasters 
don’t know, and which their vision does not traverse.” 


Sattamam. 


9.198. 198. Vacasutta - 198. 
Well-Spoken Words 


20. Brahmanavagga - 20. Brahmins 


“Pancahi, bhikkhave, angehi samannagata vaca 
subhasita hoti, no dubbhasita, anavajja ca ananuvaijja 
ca vinnunam. 

“Mendicants, speech that has five factors is well spoken, not 
poorly spoken. It’s blameless and is not criticized by 
sensible people. 


Katamehi pancahi? 
What five? 


Kalena ca bhasita hoti, sacca ca bhasita hoti, sanha 
ca bhasita hoti, atthasamhita ca bhasita hoti, 
mettacittena ca bhasita hoti. 

It is speech that is timely, true, gentle, beneficial, and 
loving. 


Imehi kho, bhikkhave, pancahi angehi samannagata 
vaca subhasita hoti, no dubbhasita, anavajja ca 
ananuvajja ca vinnunan’ ti. 

Speech with these five factors is well spoken, not poorly 
spoken. It’s blameless and is not criticized by sensible 
people.” 


Atthamam. 


5.199. 199. Kulasutta - 199. 


Families 
20. Brahmanavagga - 20. Brahmins 


“Yam, bhikkhave, silavanto pabbajita kulam 
upasankamanti, tattha manussa pancahi thanehi 
bahum punnam pasavanti. 

“When ethical renunciates come to a family, the people 
make much merit for five reasons. 


Katamehi pancahi? 
What five? 


Yasmim, bhikkhave, samaye silavante pabbajite 
kulam upasankamante manussa disva cittani 
pasadenti, saggasamvattanikam, bhikkhave, tam 
kulam tasmim samaye patipadam patipannam hoti. 
When they see ethical renunciates coming to their family, 
the people bring up confidence in their hearts. At that time 
the family is practicing a path leading to heaven. 


Yasmim, bhikkhave, samaye silavante pabbajite 
kulam upasankamante manussa paccutthenti 
abhivadenti asanam denti, 
uccakulinasamvattanikam, bhikkhave, tam kulam 
tasmim samaye patipadam patipannam hoti. 

When ethical renunciates come to their family, the people 
rise from their seats, bow down, and offer them a seat. At 
that time the family is practicing a path leading to a birth in 
an eminent family. 


Yasmim, bhikkhave, samaye silavante pabbajite 
kulam upasankamante manussa maccheramalam 
pativinenti, mahesakkhasamvattanikam, bhikkhave, 


tam kulam tasmim samaye patipadam patipannam 
hoti. 

When ethical renunciates come to their family, the people 
get rid of the stain of stinginess. At that time the family is 
practicing a path leading to being illustrious. 


Yasmim, bhikkhave, samaye silavante pabbajite 
kulam upasankamante manussa yathasatti 
yathabalam samvibhajanti, 
mahabhogasamvattanikam, bhikkhave, tam kulam 
tasmim samaye patipadam patipannam hoti. 

When ethical renunciates come to their family, the people 
share what they have as best they can. At that time the 
family is practicing a path leading to great wealth. 


Yasmim, bhikkhave, samaye silavante pabbajite 
kulam upasankamante manussa paripucchanti 
paripanhanti dhammam sunanti, 
mahapannasamvattanikam, bhikkhave, tam kulam 
tasmim samaye patipadam patipannam hoti. 

When ethical renunciates come to their family, the people 
ask questions and listen to the teachings. At that time the 
family is practicing a path leading to great wisdom. 


Yam, bhikkhave, silavanto pabbajita kulam 
upasankamanti, tattha manussa imehi pancahi 
thanehi bahum punnam pasavanti’ ti. 


When ethical renunciates come to a family, the people make 


much merit for these five reasons.” 


Navamam. 


9.200. 200. Nissaraniyasutta - 
200. Elements of Escape 


20. Brahmanavagga - 20. Brahmins 


“Pancima, bhikkhave, nissaraniya dhatuyo. 
“Mendicants, there are these five elements of escape. 


Katama panca? 
What five? 


Idha, bhikkhave, bhikkhuno kamam manasikaroto 
kamesu cittam na pakkhandati nappasidati na 
santitthati na vimuccati. 

Take a case where a mendicant focuses on sensual 
pleasures, but their mind isn’t eager, confident, settled, and 
decided about them. 


Nekkhammam kho panassa manasikaroto 
nekkhamme cittam pakkhandati pasidati santitthati 
vimuccati. 

But when they focus on renunciation, their mind is eager, 
confident, settled, and decided about it. 


Tassa tam cittam sugatam subhavitam suvutthitam 
suvimuttam suvisamyuttam kamehi; 

Their mind is in a good state, well developed, well risen, 
well freed, and well detached from sensual pleasures. 


ye ca kamapaccaya uppajjanti asava vighataparilaha, 
mutto so tehi, na so tam vedanam vediyati. 

They’re freed from the distressing and feverish defilements 
that arise because of sensual pleasures, so they don’t 
experience that kind of feeling. 


Idamakkhatam kamanam nissaranam. (1) 
This is how the escape from sensual pleasures is explained. 


Puna caparam, bhikkhave, bhikkhuno byapadam 
manasikaroto byapade cittam na pakkhandati 
nappasidati na santitthati na vimuccati. 

Take another case where a mendicant focuses on ill will, but 
their mind isn’t eager... 


Abyapadam kho panassa manasikaroto abyapade 
cittam pakkhandati pasidati santitthati vimuccati. 
But when they focus on good will, their mind is eager... 


Tassa tam cittam sugatam subhavitam suvutthitam 
suvimuttam suvisamyuttam byapadena; 
Their mind is in a good state... well detached from ill will. 


ye ca byapadapaccaya uppajjanti asava 
vighataparilaha, mutto so tehi, na so tam vedanam 
vediyati. 

They’re freed from the distressing and feverish defilements 
that arise because of ill will, so they don’t experience that 
kind of feeling. 


Idamakkhatam byapadassa nissaranam. (2) 
This is how the escape from ill will is explained. 


Puna caparam, bhikkhave, bhikkhuno vihesam 
manasikaroto vihesaya cittam na pakkhandati 
nappasidati na santitthati na vimuccati. 

Take another case where a mendicant focuses on harming, 
but their mind isn’t eager... 


Avihesam kho panassa manasikaroto avihesaya 
cittam pakkhandati pasidati santitthati vimuccati. 
But when they focus on compassion, their mind is eager... 


Tassa tam cittam sugatam subhavitam suvutthitam 
suvimuttam suvisamyuttam vihesaya; 

Their mind is in a good state... well detached from 
harming. 


ye ca vihesapaccaya uppajjanti asava vighataparilaha, 
mutto so tehi, na so tam vedanam vediyati. 

They’re freed from the distressing and feverish defilements 

that arise because of harming, so they don’t experience that 
kind of feeling. 


Idamakkhatam vihesaya nissaranam. (3) 
This is how the escape from harming is explained. 


Puna caparam, bhikkhave, bhikkhuno rupam 
manasikaroto rupe cittam na pakkhandati 
nappasidati na santitthati na vimuccati. 

Take another case where a mendicant focuses on form, but 
their mind isn’t eager... 


Arupam kho panassa manasikaroto arupe cittam 
pakkhandati pasidati santitthati vimuccati. 
But when they focus on the formless, their mind is eager... 


Tassa tam cittam sugatam subhavitam suvutthitam 
suvimuttam suvisamyuttam rupehi; 
Their mind is in a good state... well detached from forms. 


ye Ca rupapaccaya uppajjanti asava vighataparilaha, 
mutto so tehi, na so tam vedanam vediyati. 

They’re freed from the distressing and feverish defilements 
that arise because of form, so they don’t experience that 
kind of feeling. 


Idamakkhatam rupanam nissaranam. (4) 


This is how the escape from forms is explained. 


Puna caparam, bhikkhave, bhikkhuno sakkayam 
manasikaroto sakkaye cittam na pakkhandati 
nappasidati na santitthati na vimuccati. 

Take a case where a mendicant focuses on identity, but 
their mind isn’t eager, confident, settled, and decided about 
it. 


Sakkayanirodham kho panassa manasikaroto 
sakkayanirodhe cittam pakkhandati pasidati 
santitthati vimuccati. 

But when they focus on the ending of identity, their mind is 
eager, confident, settled, and decided about it. 


Tassa tam cittam sugatam subhavitam suvutthitam 
suvimuttam suvisamyuttam sakkayena; 

Their mind is in a good state, well developed, well risen, 
well freed, and well detached from identity. 


ye ca sakkayapaccaya uppajjanti asava 
vighataparilaha, mutto so tehi, na so tam vedanam 
vediyati. 

They’re freed from the distressing and feverish defilements 
that arise because of identity, so they don’t experience that 
kind of feeling. 


Idamakkhatam sakkayassa nissaranam. (5) 
This is how the escape from identity is explained. 


Tassa kamanandipi nanuseti, byapadanandipi 
nanuseti, vihesanandipi nanuseti, rupanandipi 
nanuseti, sakkayanandipi nanuseti so kamanandiyapi 
ananusaya, byapadanandiyapi ananusaya, 
vihesanandiyapi ananusaya, rupanandiyapi 
ananusaya, sakkayanandiyapi ananusaya. 


Delight in sensual pleasures, ill will, harming, form, and 
identity don’t linger within them. 


Ayam vuccati, bhikkhave, bhikkhu niranusayo, 
acchecchi tanham, vivattayi samyojanam, samma 
manabhisamaya antamakasi dukkhassa. 

That’s why they’re called a mendicant who is without 
underlying tendencies, who has cut off craving, untied the 
fetters, and by rightly comprehending conceit has made an 
end of suffering. 


Ima kho, bhikkhave, panca nissaraniya dhatuyo’ ti. 
These are the five elements of escape.” 


Dasamam. 
Brahmanavaggo pancamo. 
Sono dono sangaravo, 
Karanapali ca pingiyani; 
Supina Ca vassa vaCa, 
Kulam nissarantyena Cati. 


Catuttho pannasako samatto. 


9.201.201. Kimilasutta - 201. 
With Kimbila 
21. Kimilavagga - 21. With Kimbila 


Ekam samayam bhagava kimilayam viharati 
veluvane. 

At one time the Buddha was staying near Kimbila in the 
Freshwater Mangrove Wood. 


Atha kho ayasma kimilo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma kimilo bhagavantam etadavoca: 

Then Venerable Kimbila went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“ko nu kho, bhante, hetu ko paccayo, yena tathagate 
parinibbute saddhammo na ciratthitiko hoti’ ti? 
“What is the cause, sir, what is the reason why the true 
teaching does not last long after the final extinguishment of 
the Realized One?” 


“Idha, kimila, tathagate parinibbute bhikkhu 
bhikkhuniyo upasaka upasikayo satthari agarava 
viharanti appatissa, dhamme agarava viharanti 
appatissa, samghe agarava viharanti appatissa, 
sikkhaya agarava viharanti appatissa, anhamannam 
agarava Viharanti appatissa. 

“Kimbila, it’s when the monks, nuns, laymen, and laywomen 
lack respect and reverence for the Teacher, the teaching, 
the Sangha, the training, and each other after the final 
extinguishment of the Realized One. 


Ayam kho, kimila, hetu ayam paccayo, yena tathagate 
parinibbute saddhammo na ciratthitiko hoti’ ti. 

This is the cause, this is the reason why the true teaching 
does not last long after the final extinguishment of the 
Realized One.” 


“Ko pana, bhante, hetu ko paccayo, yena tathagate 
parinibbute saddhammo ciratthitiko hoti” ti? 

“What is the cause, sir, what is the reason why the true 
teaching does last long after the final extinguishment of the 
Realized One?” 


“Idha, kimila, tathagate parinibbute bhikkhu 
bhikkhuniyo upasaka upasikayo satthari sagarava 
viharanti sappatissa, dhamme sagarava viharanti 
Ssappatissa, sanghe sagarava viharanti sappatissa, 
sikkhaya sagarava viharanti sappatissa, annhamannam 
Sagarava Viharanti sappatissa. 

“Kimbila, it’s when the monks, nuns, laymen, and laywomen 
maintain respect and reverence for the Teacher, the 
teaching, the Sangha, the training, and each other after the 
final extinguishment of the Realized One. 


Ayam kho, kimila, hetu ayam paccayo, yena tathagate 
parinibbute saddhammo ciratthitiko hot’ ti. 

This is the cause, this is the reason why the true teaching 
does last long after the final extinguishment of the Realized 
One.” 


Pathamam. 


5.202. 202. 
Dhammassavanasutta - 202. 


Listening to the Teaching 
21. Kimilavagga - 21. With Kimbila 


“Pancime, bhikkhave, anisamsa dhammassavane. 
“Mendicants, there are these five benefits of listening to the 
teaching. 


Katame panca? 
What five? 


Assutam sunati, sutam pariyodapeti, kankham 
vitarati, ditthim ujum karoti, cittamassa pasidati. 
You learn new things, clarify what you’ve learned, get over 
uncertainty, correct your views, and inspire confidence in 
your mind. 


Ime kho, bhikkhave, panca anisamsa 
dhammassavane’ ti. 
These are the five benefits of listening to the teaching.” 


Dutiyam. 


9.203.203. Assajantyasutta - 
203. A Thoroughbred 


21. Kimilavagga - 21. With Kimbila 


“Pancahi, bhikkhave, angehi samannagato ranno 
bhadro assajaniyo rajaraho hoti rajabhoggo, ranno 
angantveva sankham gacchati. 

“Mendicants, a fine royal thoroughbred with five factors is 
worthy of a king, fit to serve a king, and is considered a 
factor of kingship. 


Katamehi pancahi? 
What five? 


Ajjavena, javena, maddavena, khantiya, soraccena— 
Integrity, speed, gentleness, patience, and sweetness. 


imehi kho, bhikkhave, pancahi angehi samannagato 
ranno bhadro assajaniyo rajaraho hoti rajabhoggo, 
ranno angantveva sankham gacchati. 

A fine royal thoroughbred with these five factors is worthy 
of a king. ... 


Evamevam kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 

In the same way, a mendicant with five qualities is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi pancahi? 


What five? 


Ajjavena, javena, maddavena, khantiya, soraccena— 
Integrity, speed, gentleness, patience, and sweetness. 


imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these five qualities is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Tatiyam. 


9.204. 204. Balasutta - 204. 


Powers 
21. Kimilavagga - 21. With Kimbila 


“Pancimani, bhikkhave, balani. 
“Mendicants, there are these five powers. 


Katamani panca? 
What five? 


Saddhabalam, hiribalam, ottappabalam, viriyabalam, 
pannabalam— 
Faith, conscience, prudence, energy, and wisdom. 


imani kho, bhikkhave, panca balani’ ti. 
These are the five powers.” 


Catuttham. 


5.205. 205. Cetokhilasutta - 205. 


Emotional Barrenness 
21. Kimilavagga - 21. With Kimbila 


“Pancime, bhikkhave, cetokhila. 
“Mendicants, there are these five kinds of emotional 
barrenness. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu satthari kankhati 
vicikicchati nadhimuccati na sampasidati. 

Firstly, a mendicant has doubts about the Teacher. They’re 
uncertain, undecided, and lacking confidence. 


Yo so, bhikkhave, bhikkhu satthari kankhati 
vicikicchati nadhimuccati na sampasidati, tassa 
cittam na namati atappaya anuyogaya Sataccaya 
padhanaya. 

This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, ayam pathamo cetokhilo. 
This is the first kind of emotional barrenness. 


Puna caparam, bhikkhave, bhikkhu dhamme 
kankhati ... pe ... 
Furthermore, a mendicant has doubts about the teaching... 


sanghe kankhati ... pe ... 
the Sangha... 


sikkhaya kankhati ... pe ... 
the training... 


sabrahmacarisu kupito hoti anattamano ahatacitto 
khilajato. 

A mendicant is angry and upset with their spiritual 
companions, resentful and closed off. 


Yo so, bhikkhave, bhikkhu sabrahmacarisu kupito 
hoti anattamano ahatacitto khilajato, tassa cittam na 
namati atappaya anuyogaya sataccaya padhanaya. 
This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, ayam pancamo cetokhilo. 
This is the fifth kind of emotional barrenness. 


Ime kho, bhikkhave, panca cetokhila’” ti. 
These are the five kinds of emotional barrenness.” 


Pancamam. 


5.206. 206. Vinibandhasutta - 
206. Shackles 


21. Kimilavagga - 21. With Kimbila 


“Pancime, bhikkhave, cetasovinibandha. 
“Mendicants, there are these five emotional shackles. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu kamesu avitarago hoti 
avigatacchando avigatapemo avigatapipaso 
avigataparilaho avigatatanho. 

Firstly, a mendicant isn’t free of greed, desire, fondness, 
thirst, passion, and craving for sensual pleasures. 


Yo so, bhikkhave, bhikkhu kamesu avitarago hoti 
avigatacchando avigatapemo avigatapipaso 
avigataparilaho avigatatanho, tassa cittam na namati 
atappaya anuyogaya sataccaya padhanaya. 

This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, ayam pathamo cetasovinibandho. 
This is the first emotional shackle. 


Puna caparam, bhikkhave, bhikkhu kaye avitarago 
hoti ... pe ... 
Furthermore, a mendicant isn’t free of greed for the body 


rupe avitarago hoti... pe ... 
They’re not free of greed for form... 


yavadattham udaravadehakam bhunijitva 
seyyasukham passasukham middhasukham anuyutto 
viharati ... pe ... 

They eat as much as they like until their belly is full, then 
indulge in the pleasures of sleeping, lying, and drowsing ... 


annataram devanikayam panidhaya brahmacariyam 
carati: ‘iminaham silena va vatena va tapena va 
brahmacariyena va devo va bhavissami devannataro 
va’ ti. 

They live the spiritual life hoping to be reborn in one of the 
orders of gods, thinking: ‘By this precept or observance or 
mortification or spiritual life, may I become one of the 
gods!’ 


Yo so, bhikkhave, bhikkhu annataram devanikayam 
panidhaya brahmacariyam Carati: ‘iminaham silena 
va vatena va tapena va brahmacariyena va devo va 
bhavissami devannataro va’ti, tassa cittam na namati 
atappaya anuyogaya sSataccaya padhanaya. 

This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, ayam pancamo cetasovinibandho. 
This is the fifth emotional shackle. 


Ime kho, bhikkhave, panca cetasovinibandha’ ti. 
These are the five emotional shackles.” 


Chattham. 


9.207.207. Yagusutta - 207. 


Porridge 
21. Kimilavagga - 21. With Kimbila 


“Pancime, bhikkhave, anisamsa yaguya. 
“Mendicants, there are these five benefits of porridge. 


Katame panca? 
What five? 


Khuddam patihanati, pipasam pativineti, vatam 
anulometi, vatthim sodheti, amavasesam paceti. 
It wards off hunger, quenches thirst, settles the wind, 
cleans the bladder, and helps digestion. 


Ime kho, bhikkhave, panca anisamsa yaguya’ ti. 
These are the five benefits of porridge.” 


Sattamam. 


39.208. 208. Dantakatthasutta - 
2038. Chew Sticks 


21. Kimilavagga - 21. With Kimbila 


“Pancime, bhikkhave, adinava dantakatthassa 
akhadane. 

“Mendicants, there are these five drawbacks of not using 
chew sticks. 


Katame panca? 
What five? 


Acakkhussam, mukham duggandham hoti, 
rasaharaniyo na visujjhanti, pittam semham bhattam 
pariyonandhati, bhattamassa nacchadeti. 

It’s not good for your eyes, you get bad breath, your taste- 
buds aren’t cleaned, bile and phlegm cover your food, and 
you lose your appetite. 


Ime kho, bhikkhave, panca adinava dantakatthassa 
akhadane. 
These are the five drawbacks of not using chew sticks. 


Pancime, bhikkhave, anisamsa dantakatthassa 
khadane. 
There are these five benefits of using chew sticks. 


Katame panca? 
What five? 


Cakkhussam, mukham na duggandham hoti, 
rasaharaniyo visujjhanti, pittam semham bhattam na 
pariyonandhati, bhattamassa chadeti. 


It’s good for your eyes, you don’t get bad breath, your taste- 
buds are cleaned, bile and phlegm don’t cover your food, 
and food agrees with you. 


Ime kho, bhikkhave, panca anisamsa dantakatthassa 
khadane’” ti. 
These are the five benefits of using chew sticks.” 


Atthamam. 


5.209. 209. Gitassarasutta - 209. 


The Sound of Singing 
21. Kimilavagga - 21. With Kimbila 


“Pancime, bhikkhave, adinava ayatakena gitassarena 
dhammam bhanantassa. 

“Mendicants, there are these five drawbacks in reciting 
with a drawn-out singing sound. 


Katame panca? 
What five? 


Attanapi tasmim sare sarajjati, parepi tasmim sare 
Sarajjanti, gahapatikapi ujjhayanti: 

You relish the sound of your own voice. Others relish the 
sound of your voice. Householders complain: 


‘yatheva mayam gayama, evamevam kho samana 
sakyaputtiya gayanti’ti, sarakuttimpi 
nikamayamanassa samadhissa bhango hoti, pacchima 
janata ditthanugatim apajjati. 

‘These ascetics, followers of the Sakyan, sing just like us!’ 
When you’re enjoying the melody, your immersion breaks 
up. Those who come after follow your example. 


Ime kho, bhikkhave, panca adinava ayatakena 
gitassarena dhammam bhanantassa’ ti. 

These are the five drawbacks in reciting with a drawn-out 
singing sound.” 


Navamam. 


9.210.210. Mutthassatisutta - 
210. Unmindful 


21. Kimilavagga - 21. With Kimbila 


“Pancime, bhikkhave, adinava mutthassatissa 
asampajanassa niddam okkamayato. 

“Mendicants, there are these five drawbacks of falling 
asleep unmindful and unaware. 


Katame panca? 
What five? 


Dukkham supati, dukkham patibujjhati, papakam 
supinam passati, devata na rakkhanti, asuci muccati. 
You sleep badly and wake miserably. You have bad dreams. 
The deities don’t protect you. And you emit semen. 


Ime kho, bhikkhave, panca adinava mutthassatissa 
asampajanassa niddam okkamayato. 

These are the five drawbacks of falling asleep unmindful 
and unaware. 


Pancime, bhikkhave, anisamsa upatthitassatissa 
Sampajanassa niddam okkamayato. 

There are these five benefits of falling asleep mindful and 
aware. 


Katame panca? 
What five? 


Sukham supati, sukham patibujjhati, na papakam 
supinam passati, devata rakkhanti, asuci na muccati. 
You sleep well and wake happily. You don’t have bad 
dreams. The deities protect you. And you don’t emit semen. 


Ime kho, bhikkhave, panca anisamsa 
upatthitassatissa sampajanassa niddam 
okkamayato’” ti. 

These are the five benefits of falling asleep mindful and 
aware.” 

Dasamam. 

Kimilavaggo pathamo. 

Kimilo dhammassavanam, 

ajantyo balam khilam; 


Vinibandham yagu kattham, 


gitam mutthassatina cati. 


5.211.211. Akkosakasutta - 211. 


An Abuser 
22. Akkosakavagga - 22. Abuse 


“Yo so, bhikkhave, bhikkhu akkosakaparibhasako 
ariyupavadi sabrahmacarinam, tassa panca adinava 
patikankha. 

“Mendicants, a mendicant who abuses and insults their 
spiritual companions, speaking ill of the noble ones, can 
expect these five drawbacks. 


Katame panca? 
What five? 


Parajiko va hoti chinnaparipantho, annataram va 
samkilittham apattim apajjati, balham va rogatankam 
phusati, saammulho kalam karoti, kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapaijjati. 

They’re expelled, cut off, shut out; or they commit a corrupt 
offense; or they contract a severe illness. They die confused. 
And when their body breaks up, after death, they’re reborn 
in a place of loss, a bad place, the underworld, hell. 


Yo so, bhikkhave, bhikkhu akkosakaparibhasako 
ariyupavadi sabrahmacarinam, tassa ime panca 
adinava patikankha’ ti. 

A mendicant who abuses and insults their spiritual 
companions, speaking ill of the noble ones, can expect these 
five drawbacks.” 


Pathamam. 


9.212.212. 
Bhandanakarakasutta - 212. 


Starting Arguments 
22. Akkosakavagga - 22. Abuse 


“Yo so, bhikkhave, bhikkhu bhandanakarako 
kalahakarako vivadakarako bhassakarako samghe 
adhikaranakarako, tassa panca adinava patikankha. 
“Mendicants, a mendicant who starts arguments, quarrels, 
fights, debates, and disciplinary issues in the Sangha can 
expect five drawbacks. 


Katame panca? 
What five? 


Anadhigatam nadhigacchati, adhigata parihayati, 
papako kittisaddo abbhuggacchati, sammulho kalam 
karoti, kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapaijjati. 

They don’t achieve the unachieved. What they have 
achieved falls away. They get a bad reputation. They feel 
lost when they die. And when their body breaks up, after 
death, they are reborn in a place of loss, a bad place, the 
underworld, hell. 


Yo so, bhikkhave, bhikkhu bhandanakarako 
kalahakarako vivadakarako bhassakarako samghe 
adhikaranakarako, tassa ime panca adinava 
patikankha’ ti. 

A mendicant who starts arguments, quarrels, fights, 
debates, and disciplinary issues in the Sangha can expect 
these five drawbacks.” 


Dutiyam. 


9.213.213. Silasutta - 213. 


Ethics 
22. Akkosakavagga - 22. Abuse 


“Pancime, bhikkhave, adinava dussilassa 
silavipattiya. 

“Mendicants, there are these five drawbacks for an 
unethical person because of their failure in ethics. 


Katame panca? 
What five? 


Idha, bhikkhave, dussilo silavipanno 
pamadadhikaranam mahatim bhogajanim nigacchati. 
Firstly, an unethical person loses substantial wealth on 
account of negligence. 


Ayam, bhikkhave, pathamo adinavo dussilassa 
silavipattiya. 
This is the first drawback. 


Puna caparam, bhikkhave, dussilassa silavipannassa 
papako kittisaddo abbhuggacchati. 
Furthermore, an unethical person gets a bad reputation. 


Ayam, bhikkhave, dutiyo adinavo dussilassa 
Ssilavipattiya. 
This is the second drawback. 


Puna caparam, bhikkhave, dussilo silavipanno 
yannadeva parisam upasankamati—yadi 
khattiyaparisam, yadi brahmanaparisam, yadi 
gahapatiparisam, yadi samanaparisam—avisarado 
upasankamati mankubhtutto. 


Furthermore, an unethical person enters any kind of 
assembly timid and embarrassed, whether it’s an assembly 
of aristocrats, brahmins, householders, or ascetics. 


Ayam, bhikkhave, tatiyo adinavo dussilassa 
silavipattiya. 
This is the third drawback. 


Puna caparam, bhikkhave, dussilo silavipanno 
sammulho kalam karoti. 
Furthermore, an unethical person dies feeling lost. 


Ayam, bhikkhave, catuttho adinavo dussilassa 
silavipattiya. 
This is the fourth drawback. 


Puna caparam, bhikkhave, dussilo silavipanno 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjati. 

Furthermore, an unethical person, when their body breaks 
up, after death, is reborn in a place of loss, a bad place, the 
underworld, hell. 


Ayam, bhikkhave, pancamo adinavo dussilassa 
silavipattiya. 
This is the fifth drawback. 


Ime kho, bhikkhave, panca adinava dussilassa 
silavipattiya. 

These are the five drawbacks for an unethical person 
because of their failure in ethics. 


Pancime, bhikkhave, anisamsa silavato 
silasampadaya. 

There are these five benefits for an ethical person because 
of their accomplishment in ethics. 


Katame panca? 
What five? 


Idha, bhikkhave, silava silasampanno 
appamadadhikaranam mahantam bhogakkhandham 
adhigacchati. 

Firstly, an ethical person gains substantial wealth on 
account of diligence. 


Ayam, bhikkhave, pathamo anisamso silavato 
silasampadaya. 
This is the first benefit. 


Puna caparam, bhikkhave, silavato silasampannassa 
kalyano kittisaddo abbhuggacchati. 
Furthermore, an ethical person gets a good reputation. 


Ayam, bhikkhave, dutiyo anisamso silavato 
silasampadaya. 
This is the second benefit. 


Puna caparam, bhikkhave, silava silasampanno 
yannadeva parisam upasankamati—yadi 
khattiyaparisam, yadi brahmanaparisam, yadi 
gahapatiparisam, yadi samanaparisam—visarado 
upasankamati amankubhutto. 

Furthermore, an ethical person enters any kind of assembly 
bold and self-assured, whether it’s an assembly of 
aristocrats, brahmins, householders, or ascetics. 


Ayam bhikkhave, tatiyo anisamso silavato 
silasampadaya. 
This is the third benefit. 


Puna caparam, bhikkhave, silava silasampanno 
asammulho kalam karoti. 
Furthermore, an ethical person dies not feeling lost. 


Ayam, bhikkhave, catuttho anisamso silavato 
silasampadaya. 
This is the fourth benefit. 


Puna caparam, bhikkhave, silava silasampanno 
kayassa bheda param marana sugatim saggam lokam 
upapajjati. 

Furthermore, when an ethical person’s body breaks up, 
after death, they’re reborn in a good place, a heavenly 
realm. 


Ayam, bhikkhave, pancamo anisamso silavato 
silasampadaya. 
This is the fifth benefit. 


Ime kho, bhikkhave, panca anisamsa silavato 
silasampadaya’” ti. 

These are the five benefits for an ethical person because of 
their accomplishment in ethics.” 


Tatiyam. 


5.214. 214. Bahubhanisutta - 


214. Someone Who Talks a Lot 
22. Akkosakavagga - 22. Abuse 


“Pancime, bhikkhave, adinava bahubhanismim 
puggale. 

“Mendicants, there are these five drawbacks for a person 
who talks a lot. 


Katame panca? 
What five? 


Musa bhanati, pisunam bhanati, pharusam bhanati, 
samphappalapam bhanati, kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjati. 

They use speech that’s false, divisive, harsh, and 
nonsensical. When their body breaks up, after death, 
they’re reborn in a place of loss, a bad place, the 
underworld, hell. 


Ime kho, bhikkhave, panca adinava bahubhanismim 


puggale. 
These are the five drawbacks for a person who talks a lot. 


Pancime, bhikkhave, anisamsa mantabhanismim 
puggale. 

There are these five benefits for a person who talks 
thoughtfully. 


Katame panca? 
What five? 


Na musa bhanati, na pisunam bhanati, na pharusam 
bhanati, na samphappalapam bhanati, kayassa bheda 
param marana sugatim saggam lokam upapajjati. 
They don’t use speech that’s false, divisive, harsh, and 
nonsensical. When their body breaks up, after death, 
they’re reborn in a good place, a heavenly realm. 


Ime kho, bhikkhave, panca anisamsa 
mantabhanismim puggale’” ti. 

These are the five benefits for a person who talks 
thoughtfully.” 


Catuttham. 


2321042139; 
Pathamaakkhantisutta - 215. 


Intolerance (1st) 
22. Akkosakavagga - 22. Abuse 


“Pancime, bhikkhave, adinava akkhantiya. 
“Mendicants, there are these five drawbacks of intolerance. 


Katame panca? 
What five? 


Bahuno janassa appiyo hoti amanapo, verabahulo ca 
hoti, vajjabahulo ca, saammulho kalam kKaroti, kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapajjati. 

Most people find you unlikable and unloveable. You have 
lots of enmity and many faults. You feel lost when you die. 
And when your body breaks up, after death, you’re reborn 
in a place of loss, a bad place, the underworld, hell. 


Ime kho, bhikkhave, panca adinava akkhantiya. 
These are the five drawbacks to intolerance. 


Pancime, bhikkhave, anisamsa khantiya. 
There are these five benefits of tolerance. 


Katame panca? 
What five? 


Bahuno janassa piyo hoti manapo, na verabahulo 
hoti, na vajjabahulo, asammulho kalam karoti, 
kayassa bheda param marana sugatim saggam lokam 
upapaijjati. 


Most people find you dear and lovable. You have little 
enmity and few faults. You don’t feel lost when you die. And 
when your body breaks up, after death, you’re reborn ina 
good place, a heavenly realm. 


Ime kho, bhikkhave, panca anisamsa khantiya” ti. 
These are the five benefits of tolerance.” 


Pancamam. 


9.216. 216. Dutiyaakkhantisutta 


- 216. Intolerance (2nd) 
22. Akkosakavagga - 22. Abuse 


“Pancime, bhikkhave, adinava akkhantiya. 
“Mendicants, there are these five drawbacks of intolerance. 


Katame panca? 
What five? 


Bahuno janassa appiyo hoti amanapo, luddo ca hoti, 
vippatisari1 ca, saammulho kalam karoti, kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapajjati. 

Most people find you unlikable and unlovable. You’re cruel 
and remorseful. You feel lost when you die. And when your 
body breaks up, after death, you’re reborn in a place of 
loss, a bad place, the underworld, hell. 


Ime kho, bhikkhave, panca adinava akkhantiya. 
These are the five drawbacks to intolerance. 


Pancime, bhikkhave, anisamsa khantiya. 
There are these five benefits of tolerance. 


Katame panca? 
What five? 


Bahuno janassa piyo hoti manapo, aluddo ca hoti, 
avippatisari ca, asammulho kalam karoti, kayassa 
bheda param marana sugatim saggam lokam 
upapajjati. 

Most people find you likable and lovable. You’re neither 
cruel nor remorseful. You don’t feel lost when you die. And 


when your body breaks up, after death, you’re reborn ina 
good place, a heavenly realm. 


Ime kho, bhikkhave, panca anisamsa khantiya” ti. 
These are the five benefits of tolerance.” 


Chattham. 


9.217.217. 
Pathamaapasadikasutta - 217. 


Uninspiring Conduct (1st) 
22. Akkosakavagga - 22. Abuse 


“Pancime, bhikkhave, adinava apasadike. 
“Mendicants, there are these five drawbacks of uninspiring 
conduct. 


Katame panca? 
What five? 


Attapi attanam upavadati, 
You blame yourself. 


anuvicca vinnu garahanti, 
After examination, sensible people criticize you. 


papako kittisaddo abbhuggacchati, 
You get a bad reputation. 


sammulho kalam karoti, 
You feel lost when you die. 


kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjati. 

And when your body breaks up, after death, you’re reborn 
in a place of loss, a bad place, the underworld, hell. 


Ime kho, bhikkhave, panca adinava apasadike. 
These are the five drawbacks of uninspiring conduct. 


Pancime, bhikkhave, anisamsa pasadike. 
There are these five benefits of inspiring conduct. 


Katame panca? 
What five? 


Attapi attanam na upavadati, 
You don’t blame yourself. 


anuvicca vinnu pasamsanti, 
After examination, sensible people praise you. 


kalyano kittisaddo abbhuggacchati, 
You get a good reputation. 


asammulho kalam karoti, 
You don’t feel lost when you die. 


kayassa bheda param marana sugatim saggam lokam 
upapajjati. 

And when the body breaks up, after death, you’re reborn in 
a good place, a heavenly realm. 


Ime kho, bhikkhave, panca anisamsa pasadike’” ti. 
These are the five benefits of inspiring conduct.” 


Sattamam. 


9.218.218. 
Dutiyaapasadikasutta - 218. 


Uninspiring Conduct (2nd) 
22. Akkosakavagga - 22. Abuse 


“Pancime, bhikkhave, adinava apasadike. 
“Mendicants, there are these five drawbacks of uninspiring 
conduct. 


Katame panca? 
What five? 


Appasanna nappasidanti, pasannananca ekaccanam 
annathattam hoti, satthusasanam akatam hoti, 
pacchima janata ditthanugatim apajjati, cittamassa 
nappasidati. 

You don’t inspire confidence in those without it. You cause 
some with confidence to change their minds. You don’t 
follow the Teacher’s instructions. Those who come after you 
follow your example. And your mind doesn’t become clear. 


Ime kho, bhikkhave, panca adinava apasadike. 
These are the five drawbacks of uninspiring conduct. 


Pancime, bhikkhave, anisamsa pasadike. 
There are these five benefits of inspiring conduct. 


Katame panca? 
What five? 


Appasanna pasidanti, pasannananca bhiyyobhavo 
hoti, satthusasanam katam hoti, pacchima janata 
ditthanugatim apajjati, cittamassa pasidati. 


You inspire confidence in those without it. You increase 
confidence in those who have it. You follow the Teacher’s 
instructions. Those who come after you follow your 
example. And your mind becomes clear. 


Ime kho, bhikkhave, panca anisamsa pasadike’” ti. 
These are the five benefits of inspiring conduct.” 


Atthamam. 


9.219.219. Aggisutta - 219. Fire 
22. Akkosakavagga - 22. Abuse 


“Pancime, bhikkhave, adinava aggismim. 
“Mendicants, there are these five drawbacks of a fire. 


Katame panca? 
What five? 


Acakkhusso, dubbannakarano, dubbalakarano, 
sanganikapavaddhano, tiracchanakathapavattaniko 
hoti. 

It’s bad for your eyes. It’s bad for your complexion. It makes 
you weak. It draws in groups. And it encourages unworthy 
talk. 


Ime kho, bhikkhave, panca adinava aggismin’” ti. 
These are the five drawbacks of a fire.” 


Navamam. 


5.220. 220. Madhurasutta - 220. 


About Madhura 
22. Akkosakavagga - 22. Abuse 


“Pancime, bhikkhave, adinava madhurayam. 
“Mendicants, there are these five drawbacks of Madhura. 


Katame panca? 
What five? 


Visama, bahuraja, candasunakha, valayakkha, 
dullabhapinda. 

The ground is uneven and dusty, the dogs are fierce, the 
native spirits are vicious, and it’s hard to get almsfood. 


Ime kho, bhikkhave, panca adinava madhurayan’ ti. 
These are the five drawbacks of Madhura.” 


Dasamam. 
Akkosakavaggo dutiyo. 
Akkosabhandanasilam, 
bahubhani dve akhantiyo; 
Apasadika dve vutta, 


aggismim madhurena Cati. 


S221, 221, 
Pathamadighacarikasutta - 221. 


Long Wandering (1st) 
23. Dighacarikavagga - 23. Long Wandering 


“Pancime, bhikkhave, adinava dighacarikam 
anavatthacarikam anuyuttassa viharato. 
“Mendicants, there are these five drawbacks for someone 
who likes long and aimless wandering. 


Katame panca? 
What five? 


Assutam na sunati, sutam na pariyodapeti, 
sutenekaccena avisarado hoti, galham rogatankam 
phusati, na ca mittava hoti. 

You don’t learn new things. You don’t clarify what you’ve 
learned. You lack confidence in some things you have 
learned. You contract a severe illness. You don’t have any 
friends. 


Ime kho, bhikkhave, panca adinava dighacarikam 
anavatthacarikam anuyuttassa viharato. 

These are the five drawbacks for someone who likes long 
and aimless wandering. 


Pancime, bhikkhave, anisamsa samavatthacare. 
There are these five benefits of a reasonable amount of 
wandering. 


Katame panca? 
What five? 


Assutam sunati, sutam pariyodapeti, sutenekaccena 
visarado hoti, na galham rogatankam phusati, 
mittava ca hoti. 

You learn new things. You clarify what you’ve learned. You 
have confidence in some things you have learned. You don’t 
contract severe illness. You have friends. 


Ime kho, bhikkhave, panca anisamsa 
Samavatthacare’ ti. 

These are the five benefits of a reasonable amount of 
wandering.” 


Pathamam. 


De22. 22. 
Dutiyadighacarikasutta - 222. 


Long Wandering (2nd) 
23. Dighacarikavagga - 23. Long Wandering 


“Pancime, bhikkhave, adinava dighacarikam 
anavatthacarikam anuyuttassa viharato. 
“Mendicants, there are these five drawbacks for someone 
who likes long and aimless wandering. 


Katame panca? 
What five? 


Anadhigatam nadhigacchati, adhigata parihayati, 
adhigatenekaccena avisarado hoti, galham 
rogatankam phusati, na ca mittava hoti. 

You don’t achieve the unachieved. What you have achieved 
falls away. You lose confidence in some things you’ve 
achieved. You contract a severe illness. You don’t have any 
friends. 


Ime kho, bhikkhave, panca adinava dighacarikam 
anavatthacarikam anuyuttassa viharato. 

These are the five drawbacks for someone who likes long 
and aimless wandering. 


Pancime, bhikkhave, anisamsa samavatthacare. 
There are these five benefits of a reasonable amount of 
wandering. 


Katame panca? 
What five? 


Anadhigatam adhigacchati, adhigata na parihayati, 
adhigatenekaccena visarado hoti, na galham 
rogatankam phusati, mittava ca hoti. 

You achieve the unachieved. What you have achieved 
doesn’t fall away. You’re confident in some things you’ve 
achieved. You don’t contract severe illness. You have 
friends. 


Ime kho, bhikkhave, panca anisamsa 
Samavatthacare’ ti. 

These are the five benefits of a reasonable amount of 
wandering.” 


Dutiyam. 


5.223.223. Atinivasasutta - 223. 


Overstaying 
23. Dighacarikavagga - 23. Long Wandering 


“Pancime, bhikkhave, adinava atinivase. 
“Mendicants, there are these five drawbacks of overstaying. 


Katame panca? 
What five? 


Bahubhando hoti bahubhandasannicayo, 
bahubhesajjo hoti bahubhesajjasannicayo, bahukicco 
hoti bahukaraniyo byatto kinkaraniyesu, samsattho 
viharati gahatthapabbajitehi ananulomikena 
gihisamsaggena, tamha ca avasa pakkamanto 
sapekkho pakkamati. 

You have a lot of stuff and store it up. You have a lot of 
medicine and store it up. You have a lot of duties and 
responsibilities, and become capable in whatever needs to 
be done. You mix closely with laypeople and renunciates, 
socializing inappropriately like a layperson. And when you 
leave that monastery, you miss it. 


Ime kho, bhikkhave, panca adinava atinivase. 
These are the five drawbacks of overstaying. 


Pancime, bhikkhave, anisamsa samavatthavase. 
There are these five benefits of staying for a reasonable 
length of time. 


Katame panca? 
What five? 


Na bahubhando hoti na bahubhandasannicayo, na 
bahubhesajjo hoti na bahubhesajjasannicayo, na 
bahukicco hoti na bahukaraniyo na byatto 
kinkaraniyesu, asamsattho viharati 
gahatthapabbajitehi ananulomikena gihisamsaggena, 
tamha ca avasa pakkamanto anapekkho pakkamati. 
You don’t have a lot of stuff and store it up. You don’t have a 
lot of medicine and store it up. You don’t have a lot of duties 
and responsibilities, or become capable in whatever needs 
to be done. You don’t mix closely with laypeople and 
renunciates, socializing inappropriately like a layperson. 
And when you leave that monastery, you don’t miss it. 


Ime kho, bhikkhave, panca anisamsa 
samavatthavase’” ti. 

These are the five benefits of staying for a reasonable 
length of time.” 


Tatiyam. 


5.224. 224. Macchanisutta - 224. 


Stingy 
23. Dighacarikavagga - 23. Long Wandering 


“Pancime, bhikkhave, adinava atinivase. 
“Mendicants, there are these five drawbacks of overstaying. 


Katame panca? 
What five? 


Avasamacchari hoti, kulamacchari hoti, 
labhamacchari hoti, vannamacchari hoti, 
dhammamacchari hoti. 

You become stingy with dwellings, families, material 
possessions, praise, and the teaching. 


Ime kho, bhikkhave, panca adinava atinivase. 
These are the five drawbacks of overstaying. 


Pancime, bhikkhave, anisamsa samavatthavase. 
There are these five benefits of staying for a reasonable 
length of time. 


Katame panca? 
What five? 


Na avasamacchar! hoti, na kulamacchari hoti, na 
labhamacchari hoti, na vannamacchari hoti, na 
dhammamacchari hoti. 

You're not stingy with dwellings, families, material 
possessions, praise, and the teaching. 


Ime kho, bhikkhave, panca anisamsa 
Samavatthavase’ ti. 


These are the five benefits of staying for a reasonable 
length of time.” 


Catuttham. 


D206 220 
Pathamakulupakasutta - 225. 


Visiting Families (1st) 
23. Dighacarikavagga - 23. Long Wandering 


“Pancime, bhikkhave, adinava kulupake. 
“Mendicants, there are these five drawbacks of visiting 
families. 


Katame panca? 
What five? 


Anamantacare apajjati, raho nisajjaya apajjati, 
paticchanne asane apajjati, matugamassa uttari 
chappancavacahi dhammam desento apajjati, 
kamasankappabahulo viharati. 

You fall into an offense for wandering without leave. You fall 
into an offense for sitting in a private place with someone of 
the opposite sex. You fall into an offense for sitting in a 
hidden place with someone of the opposite sex. You fall into 
an offense for teaching more than five or six sentences to 
someone of the opposite sex. You have a lot of sensual 
thoughts. 


Ime kho, bhikkhave, panca adinava kulupake’ ti. 
These are the five drawbacks of visiting families.” 


Pancamam. 


9.226. 226. Dutiyakulupakasutta 


- 226. Visiting Families (2nd) 
23. Dighacarikavagga - 23. Long Wandering 


“Pancime, bhikkhave, adinava kulupakassa 
bhikkhuno ativelam kulesu samsatthassa viharato. 
“Mendicants, there are these five drawbacks for a 
mendicant who visits families for too long, mixing closely 
with them. 


Katame panca? 
What five? 


Matugamassa abhinhadassanam, 
You often see members of the opposite sex. 


dassane sati samsaggo, 
Seeing them, you become close. 


Ssamsagge Sati vissaso, 
Being so close, you become intimate. 


vissase Sati otaro, 
Being intimate, lust overcomes you. 


otinnacittassetam patikankham: ‘anabhirato va 
brahmacariyam Carissati annataram va sankilittham 
apattim apajjissati sikkham va paccakkhaya 
hinayavattissati’. 

When your mind is swamped by lust, you can expect that 
you will live the spiritual life dissatisfied, or commit one of 
the corrupt offenses, or reject the training and return toa 
lesser life. 


Ime kho, bhikkhave, panca adinava kulupakassa 
bhikkhuno ativelam kulesu samsatthassa viharato’” ti. 
These are the five drawbacks for a mendicant who visits 
families for too long, mixing closely with them.” 


Chattham. 


9.227.227. Bhogasutta - 227. 


Riches 
23. Dighacarikavagga - 23. Long Wandering 


“Pancime, bhikkhave, adinava bhogesu. 
“Mendicants, there are these five drawbacks of riches. 


Katame panca? 
What five? 


Aggisadharana bhoga, udakasadharana bhoga, 
rajasadharana bhoga, corasadharana bhoga, appiyehi 
dayadehi sadharana bhoga. 

Fire, water, kings, thieves, and unloved heirs all take a 
share. 


Ime kho, bhikkhave, panca adinava bhogesu. 
These are the five drawbacks of riches. 


Pancime, bhikkhave, anisamsa bhogesu. 
There are these five benefits of riches. 


Katame panca? 
What five? 


Bhoge nissaya attanam sukheti pineti samma sukham 
pariharati, matapitaro sukheti pineti samma sukham 
pariharati, puttadaradasakammakaraporise sukheti 
pineti saamma sukham pariharati, mittamacce sukheti 
pineti saamma sukham pariharati, 
samanabrahmanesu uddhaggikam dakkhinam 
patitthapeti sovaggikam sukhavipakam 
saggasamvattanikam. 


Riches enable you to bring pleasure and joy to yourself; 
your mother and father; your children, partners, 
bondservants, workers, and staff; and your friends and 
colleagues; and to keep them all happy. And they enable you 
to establish an uplifting religious donation for ascetics and 
brahmins that’s conducive to heaven, ripens in happiness, 
and leads to heaven. 


Ime kho, bhikkhave, panca anisamsa bhogesu’” ti. 
These are the five benefits of riches.” 


Sattamam. 


5.228. 228. Ussurabhattasutta - 


2238. Eating Late 
23. Dighacarikavagga - 23. Long Wandering 


“Pancime, bhikkhave, adinava ussurabhatte kule. 
“Mendicants, there are these five drawbacks for a family 
who takes their meals late in the day. 


Katame panca? 
What five? 


Ye te atithi1 pahuna, te na kalena patipujenti; 
When guests visit, they are not served on time. 


ya ta balipatiggahika devata, ta na kalena 
patipujenti; 

The deities who accept spirit-offerings are not served on 
time. 


ye te saamanabrahmana ekabhattika rattuparata 
virata vikalabhojana, te na kalena patipujenti; 
Ascetics and brahmins who eat in one part of the day, 
abstaining from eating at night, and from food at the wrong 
time are not served on time. 


dasakammakaraporisa vimukha kammam karonti; 
Bondservants, workers, and staff do their duties 
neglectfully. 


tavatakamyeva asamayena bhuttam anojavantam 
hoti. 
A meal eaten during the wrong period is not nutritious. 


Ime kho, bhikkhave, panca adinava ussurabhatte 
kule. 

These are the five drawbacks for a family who takes their 
meals late in the day. 


Pancime, bhikkhave, anisamsa samayabhatte kule. 
There are these five benefits for a family who takes their 
meals at a proper time. 


Katame panca? 
What five? 


Ye te atith1 pahuna, te kalena patipujenti; 
When guests visit, they are served on time. 


ya ta balipatiggahika devata, ta kalena patipujenti; 
The deities who accept spirit-offerings are served on time. 


ye te samanabrahmana ekabhattika rattuparata 
virata vikalabhojana, te kalena patipujenti; 

Ascetics and brahmins who eat in one part of the day, 
abstaining from eating at night, and from food at the wrong 
time are served on time. 


dasakammakaraporisa avimukha kammam karonti; 
Bondservants, workers, and staff do their duties attentively. 


tavatakamyeva samayena bhuttam ojavantam hoti. 
A meal eaten during the proper period is nutritious. 


Ime kho, bhikkhave, panca anisamsa samayabhatte 
kule” ti. 

These are the five benefits for a family who takes their 
meals at a proper time.” 


Atthamam. 


23229,229, 
Pathamakanhasappasutta - 229. 


Black Snakes (1st) 
23. Dighacarikavagga - 23. Long Wandering 


“Pancime, bhikkhave, adinava kanhasappe. 
“Mendicants, there are these five drawbacks of a black 
snake. 


Katame panca? 
What five? 


Asuci, duggandho, sabhiru, sappatibhayo, 
mittadubbhi. 
It’s filthy, stinking, cowardly, frightening, and treacherous. 


Ime kho, bhikkhave, panca adinava kanhasappe. 
These are the five dangers of a black snake. 


Evamevam kho, bhikkhave, pancime adinava 
matugame. 
In the same way there are five drawbacks of a female. 


Katame panca? 
What five? 


Asuci, duggandho, sabhiru, sappatibhayo, 
mittadubbhi. 

She’s filthy, stinking, cowardly, frightening, and 
treacherous. 


Ime kho, bhikkhave, panca adinava matugame’ ti. 
These are the five drawbacks of a female.” 


Navamam. 


9.230. 230. 
Dutiyakanhasappasutta - 230. 


Black Snakes (2nd) 
23. Dighacarikavagga - 23. Long Wandering 


“Pancime, bhikkhave, adinava kanhasappe. 
“Mendicants, there are these five drawbacks of a black 
snake. 


Katame panca? 
What five? 


Kodhano, upanah1, ghoraviso, dujjivho, mittadubbhi. 
It’s irritable, hostile, venomous, fork-tongued, and 
treacherous. 


Ime kho, bhikkhave, panca adinava kanhasappe. 
These are the five dangers of a black snake. 


Evamevam kho, bhikkhave, pancime adinava 
matugame. 
In the same way there are five drawbacks of a female. 


Katame panca? 
What five? 


Kodhano, upanah1, ghoraviso, dujjivho, mittadubbhi. 
She’s irritable, hostile, venomous, fork-tongued, and 
treacherous. 


Tatridam, bhikkhave, matugamassa ghoravisata— 
This is a female’s venom: 


yebhuyyena, bhikkhave, matugamo tibbarago. 


usually she’s very lustful. 


Tatridam, bhikkhave, matugamassa dujjivhata— 
This is a female’s forked tongue: 


yebhuyyena, bhikkhave, matugamo pisunavaco. 
usually she speaks divisively. 


Tatridam, bhikkhave, matugamassa mittadubbhita— 
This is a female’s treachery: 


yebhuyyena, bhikkhave, matugamo aticarin1. 
usually she’s an adulteress. 


Ime kho, bhikkhave, panca adinava matugame’ ti. 
These are the five drawbacks of a female.” 


Dasamam. 
Dighacarikavaggo tatiyo. 
Dve dighacarika vutta, 
atinivasamacchari; 

Dve ca kulupaka bhoga, 


bhattam sappapare duveti. 


5.231. 231. Avasikasutta - 231. A 


Resident Mendicant 
24. Avasikavagga - 24. A Resident Mendicant 


“Pancahi, bhikkhave, dhammehi samannagato 
avasiko bhikkhu abhavantyo hoti. 

“Mendicants, a resident mendicant with five qualities is not 
admirable. 


Katamehi pancahi? 
What five? 


Na akappasampanno hoti na vattasampanno; 
They’re not accomplished in being well-presented and 
doing their duties. 


na bahussuto hoti na sutadharo; 
They’re not very learned and don’t remember what they’ve 
learned. 


na patisallekhita hoti na patisallanaramo; 
They’re not self-effacing and don’t enjoy self-effacement. 


na kalyanavaco hoti na kalyanavakkarano; 
They’re not a good speaker and don’t speak well. 


duppanno hoti jalo elamugo. 
They’re witless, dull, and stupid. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato avasiko bhikkhu abhavaniyo hoti. 
A resident mendicant with these five qualities is not 
admirable. 


Pancahi, bhikkhave, dhammehi samannagato avasiko 
bhikkhu bhavaniyo hoti. 
A resident mendicant with these five qualities is admirable. 


Katamehi pancahi? 
What five? 


Akappasampanno hoti vattasampanno; 
They’re accomplished in being well-presented and doing 
their duties. 


bahussuto hoti sutadharo; 
They’re very learned and remember what they’ve learned. 


patisallekhita hoti patisallanaramo; 
They’re self-effacing and enjoy self-effacement. 


kalyanavaco hoti kalyanavakkarano; 
They’re a good speaker and speak well. 


pannava hoti ajalo anelamugo. 
They’re wise, bright, and clever. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato avasiko bhikkhu bhavantyo hoti’ ti. 
A resident mendicant with these five qualities is admirable.” 


Pathamam. 


5.232. 232. Piyasutta - 232. 
Liked 


24. Avasikavagga - 24. A Resident Mendicant 


“Pancahi, bhikkhave, dhammehi samannagato 
avasiko bhikkhu sabrahmacarinam piyo ca hoti 
Manapo ca garu ca bhavaniyo Ca. 

“Mendicants, a resident mendicant with five qualities is 
dear and beloved to their spiritual companions, respected 
and admired. 


Katamehi pancahi? 
What five? 


Silava hoti, patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu; 
They’re ethical, restrained in the monastic code, conducting 
themselves well and seeking alms in suitable places. Seeing 
danger in the slightest fault, they keep the rules they’ve 
undertaken. 


bahussuto hoti sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha; 

They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 


remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically. 


kalyanavaco hoti kalyanavakkarano poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 

They’re a good speaker, with a polished, clear, and 
articulate voice that expresses the meaning. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi; 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato avasiko bhikkhu sabrahmacarinam piyo 
ca hoti manapo ca garu ca bhavaniyo ca” ti. 

A resident mendicant with these five qualities is dear and 
beloved to their spiritual companions, respected and 
admired.” 


Dutiyam. 


5.233.233. Sobhanasutta - 233. 


Beautification 
24. Avasikavagga - 24. A Resident Mendicant 


“Pancahi, bhikkhave, dhammehi samannagato 
avasiko bhikkhu avasam sobheti. 

“Mendicants, a resident mendicant with five qualities 
beautifies the monastery. 


Katamehi pancahi? 
What five? 


Silava hoti ... pe ... samadaya sikkhati sikkhapadesu; 
They’re ethical, restrained in the code of conduct, with 
good behavior and supporters. Seeing danger in the 
slightest fault, they keep the rules they’ve undertaken. 


bahussuto hoti ... pe ... ditthiya suppatividdha; 
They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s totally 
full and pure. They are very learned in such teachings, 
remembering them, reciting them, mentally scrutinizing 
them, and understanding them with right view. 


kalyanavaco hoti kalyanavakkarano poriya vacaya 
samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 

They’re a good speaker, with a polished, clear, and 
articulate voice that expresses the meaning. 


patibalo hoti upasankamante dhammiya kathaya 
sandassetum samadapetum samuttejetum 


Sampahamsetum; 
They’re able to educate, encourage, fire up, and inspire 
those who approach them with a Dhamma talk. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi. 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato avasiko bhikkhu avasam sobheti’ ti. 

A resident mendicant with these five qualities beautifies the 
monastery.” 


Tatiyam. 


9.234. 234. Bahupakarasutta - 
234. Very Helpful 


24. Avasikavagga - 24. A Resident Mendicant 


“Pancahi, bhikkhave, dhammehi samannagato 
avasiko bhikkhu avasassa bahupakaro hoti. 
“Mendicants, a resident mendicant with five qualities is 
very helpful to the monastery. 


Katamehi pancahi? 
What five? 


Silava hoti ... pe ... samadaya sikkhati sikkhapadesu; 
They’re ethical, restrained in the code of conduct, with 
good behavior and supporters. Seeing danger in the 
slightest fault, they keep the rules they’ve undertaken. 


bahussuto hoti ... pe ... ditthiya suppatividdha; 
They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s totally 
full and pure. They are very learned in such teachings, 
remembering them, reciting them, mentally scrutinizing 
them, and understanding them with right view. 


khandaphullam patisankharoti; 
They repair what is decayed and damaged. 


maha kho pana bhikkhusangho abhikkanto 
nanaverajjaka bhikkhu gihinam upasankamitva 
aroceti: 

When a large mendicant Sangha is arriving with 
mendicants from abroad, they go to the lay people and 


announce: 


‘maha kho, avuso, bhikkhusangho abhikkanto 
nanaverajjaka bhikkhu, karotha punnani, samayo 
punnani katun’ti; 

‘A large mendicant Sangha is arriving with mendicants from 
abroad. Make merit! Now is the time to make merit!’ 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabhi. 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato avasiko bhikkhu avasassa bahupakaro 
hoti’ ti. 

A resident mendicant with these five qualities is very helpful 
to the monastery.” 


Catuttham. 


9.239.235. Anukampasutta - 
235. A Compassionate 


Mendicant 
24. Avasikavagga - 24. A Resident Mendicant 


“Pancahi, bhikkhave, dhammehi samannagato 
avasiko bhikkhu gihinam anukampati. 

“Mendicants, a resident mendicant with five qualities shows 
compassion to the lay people. 


Katamehi pancahi? 
What five? 


Adhisile samadapeti; 
They encourage them in higher ethics. 


dhammadassane niveseti; 
They equip them to see the truth of the teachings. 


gilanake upasankamitva satim uppadeti: 
When they are sick, they go to them and prompt their 
mindfulness, saying: 


‘arahaggatam ayasmanto satim upatthapetha’ti; 
‘Establish your mindfulness, good sirs, in what is worthy.’ 


maha kho pana bhikkhusamgho abhikkanto 
nanaverajjaka bhikkhu gihinam upasankamitva 
aroceti: 

When a large mendicant Sangha is arriving with 
mendicants from abroad, they go to the lay people and 
announce: 


‘maha kho, avuso, bhikkhusamgho abhikkanto 
nanaverajjaka bhikkhu, karotha punnani, samayo 
punnani katun’ti; 

‘A large mendicant Sangha is arriving with mendicants from 
abroad. Make merit! Now is the time to make merit!’ 


yam kho panassa bhojanam denti lukham va panitam 
va tam attana paribhunjati, saddhadeyyam na 
vinipateti. 

And they eat whatever food they give them, coarse or fine, 
not wasting a gift given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato avasiko bhikkhu gihinam 
anukampati” ti. 

A resident mendicant with these five qualities shows 
compassion to the lay people.” 


Pancamam. 


9.236. 236. 
Pathamaavannarahasutta - 236. 


Deserving Criticism (1st) 
24. Avasikavagga - 24. A Resident Mendicant 


“Pancahi, bhikkhave, dhammehi samannagato 
avasiko bhikkhu yathabhatam nikkhitto evam niraye. 
“Mendicants, a resident mendicant with five qualities is cast 
down to hell. 


Katamehi pancahi? 
What five? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati; 

Without examining or scrutinizing, they praise those 
deserving of criticism, 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati; 
and they criticize those deserving of praise. 


ananuvicca apariyogahetva appasadantye thane 
pasadam upadamseti; 

Without examining or scrutinizing, they arouse faith in 
things that are dubious, 


ananuvicca apariyogahetva pasadaniye thane 
appasadam upadamseti; 
and they don’t arouse faith in things that are inspiring. 


saddhadeyyam vinipateti. 
And they waste a gift given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato avasiko bhikkhu yathabhatam nikkhitto 
evam niraye. 

A resident mendicant with these five qualities is cast down 
to hell. 


Pancahi, bhikkhave, dhammehi samannagato avasiko 
bhikkhu yathabhatam nikkhitto evam sagge. 

A resident mendicant with five qualities is raised up to 
heaven. 


Katamehi pancahi? 
What five? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati; 

After examining and scrutinizing, they criticize those 
deserving of criticism, 


anuvicca pariyogahetva vannarahassa vannam 
bhasati; 
and they praise those deserving of praise. 


anuvicca pariyogahetva appasadaniye thane 
appasadam upadamseti; 
They don’t arouse faith in things that are dubious, 


anuvicca pariyogahetva pasadaniye thane pasadam 
upadamseti; 
and they do arouse faith in things that are inspiring. 


saddhadeyyam na vinipateti. 
And they don’t waste a gift given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato avasiko bhikkhu yathabhatam nikkhitto 


evam sagge’ ti. 
A resident mendicant with these five qualities is raised up 
to heaven.” 


Chattham. 


i237 ears 
Dutiyaavannarahasutta - 237. 


Deserving Criticism (2nd) 
24. Avasikavagga - 24. A Resident Mendicant 


“Pancahi, bhikkhave, dhammehi samannagato 
avasiko bhikkhu yathabhatam nikkhitto evam niraye. 
“Mendicants, a resident mendicant with five qualities is cast 
down to hell. 


Katamehi pancahi? 
What five? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati; 

Without examining or scrutinizing, they praise those 
deserving of criticism, 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati; 
and they criticize those deserving of praise. 


avasamacchari hoti avasapaligedh1; 
They’re stingy and avaricious regarding monasteries. 


kulamacchari hoti kulapaligedhi; 
They’re stingy and avaricious regarding families. 


saddhadeyyam vinipateti. 
And they waste a gift given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato avasiko bhikkhu yathabhatam nikkhitto 
evam niraye. 


A resident mendicant with these five qualities is cast down 
to hell. 


Pancahi, bhikkhave, dhammehi samannagato avasiko 
bhikkhu yathabhatam nikkhitto evam sagge. 

A resident mendicant with five qualities is raised up to 
heaven. 


Katamehi pancahi? 
What five? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati; 

After examining and scrutinizing, they criticize those 
deserving of criticism, 


anuvicca pariyogahetva vannarahassa vannam 
bhasati; 
and they praise those deserving of praise. 


na avasamacchari hoti na avasapaligedh1; 
They’re not stingy and avaricious regarding monasteries. 


na kulamacchari hoti na kulapaligedhi; 
They’re not stingy and avaricious regarding families. 


saddhadeyyam na vinipateti. 
And they don’t waste a gift given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato avasiko bhikkhu yathabhatam nikkhitto 
evam sagge’ ti. 

A resident mendicant with these five qualities is raised up 
to heaven.” 


Sattamam. 


9.238. 238. 
Tatiyaavannarahasutta - 238. 


Deserving Criticism (3rd) 
24. Avasikavagga - 24. A Resident Mendicant 


“Pancahi, bhikkhave, dhammehi samannagato 
avasiko bhikkhu yathabhatam nikkhitto evam niraye. 
“Mendicants, a resident mendicant with five qualities is cast 
down to hell. 


Katamehi pancahi? 
What five? 


Ananuvicca apariyogahetva avannarahassa vannam 
bhasati; 

Without examining or scrutinizing, they praise those 
deserving of criticism, 


ananuvicca apariyogahetva vannarahassa avannam 
bhasati; 
and they criticize those deserving of praise. 


avasamacchari hoti; 
They’re stingy regarding monasteries, 


kulamacchari hoti; 
families, 


labhamacchari hoti. 
and material possessions. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato avasiko bhikkhu yathabhatam nikkhitto 
evam niraye. 


A resident mendicant with these five qualities is cast down 
to hell. 


Pancahi, bhikkhave, dhammehi samannagato avasiko 
bhikkhu yathabhatam nikkhitto evam sagge. 

A resident mendicant with five qualities is raised up to 
heaven. 


Katamehi pancahi? 
What five? 


Anuvicca pariyogahetva avannarahassa avannam 
bhasati; 

After examining and scrutinizing, they criticize those 
deserving of criticism, 


anuvicca pariyogahetva vannarahassa vannam 
bhasati; 
and they praise those deserving of praise. 


na avasamacchari hoti; 
They’re not stingy regarding monasteries, 


na kulamacchari hoti; 
families, 


na labhamacchari hoti. 
and material possessions. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato avasiko bhikkhu yathabhatam nikkhitto 
evam sagge’ ti. 

A resident mendicant with these five qualities is raised up 
to heaven.” 


Atthamam. 


9.239.239. 
Pathamamacchariyasutta - 239. 


Stinginess (1st) 
24. Avasikavagga - 24. A Resident Mendicant 


“Pancahi, bhikkhave, dhammehi samannagato 
avasiko bhikkhu yathabhatam nikkhitto evam niraye. 
“Mendicants, a resident mendicant with five qualities is cast 
down to hell. 


Katamehi pancahi? 
What five? 


Avasamacchari hoti; 
They’re stingy regarding monasteries, 


kulamacchari hoti; 
families, 


labhamacchari hoti; 
material possessions, 


vannamacchari hoti; 
and praise. 


saddhadeyyam vinipateti. 
And they waste a gift given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato avasiko bhikkhu yathabhatam nikkhitto 
evam niraye. 

A resident mendicant with these five qualities is cast down 
to hell. 


Pancahi, bhikkhave, dhammehi samannagato avasiko 
bhikkhu yathabhatam nikkhitto evam sagge. 

A resident mendicant with five qualities is raised up to 
heaven. 


Katamehi pancahi? 
What five? 


Na avasamacchari hoti; 
They’re not stingy regarding monasteries, 


na kulamacchari hoti; 
families, 


na labhamacchari hoti; 
material possessions, 


na vannamacchar1 hoti; 
and praise. 


saddhadeyyam na vinipateti. 
And they don’t waste a gift given in faith. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato avasiko bhikkhu yathabhatam nikkhitto 
evam sagge’ ti. 

A resident mendicant with these five qualities is raised up 
to heaven.” 


Navamam. 


9.240. 240. 
Dutiyamacchariyasutta - 240. 


Stinginess (2nd) 
24. Avasikavagga - 24. A Resident Mendicant 


“Pancahi, bhikkhave, dhammehi samannagato 
avasiko bhikkhu yathabhatam nikkhitto evam niraye. 
“Mendicants, a resident mendicant with five qualities is cast 
down to hell. 


Katamehi pancahi? 
What five? 


Avasamacchari hoti; 
They’re stingy regarding monasteries, 


kulamacchari hoti; 
families, 


labhamacchari hoti; 
material possessions, 


vannamacchari hoti; 
praise, 


dhammamacchar1 hoti. 
and the teachings. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato avasiko bhikkhu yathabhatam nikkhitto 
evam niraye. 

A resident mendicant with these five qualities is cast down 
to hell. 


Pancahi, bhikkhave, dhammehi samannagato avasiko 
bhikkhu yathabhatam nikkhitto evam sagge. 

A resident mendicant with five qualities is raised up to 
heaven. 


Katamehi pancahi? 
What five? 


Na avasamacchari hoti; 
They’re not stingy regarding monasteries, 


na kulamacchari hoti; 
families, 


na labhamacchar1 hoti; 
material possessions, 


na vannamacchar1 hoti; 
praise, 


na dhammamacchari hoti. 
and the teachings. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato avasiko bhikkhu yathabhatam nikkhitto 
evam sagge” ti. 

A resident mendicant with these five qualities is raised up 
to heaven.” 

Dasamam. 

Avasikavaggo catuttho. 


Avasiko piyo ca sobhano, 


Bahupakaro anukampako Ca; 


Tayo avannaraha Ceva, 


Macchariya duvepi cati. 


9.241. 241. 
Pathamaduccaritasutta - 241. 
Bad Conduct (1st) 


25. Duccaritavagga - 25. Bad Conduct 


“Pancime, bhikkhave, adinava duccarite. 
“Mendicants, there are these five drawbacks of bad 
conduct. 


Katame panca? 
What five? 


Attapi attanam upavadati; 
You blame yourself. 


anuvicca vinnu garahanti; 
After examination, sensible people criticize you. 


papako kittisaddo abbhuggacchati; 
You get a bad reputation. 


sammulho kalam karoti; 
You feel lost when you die. 


kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapaijjati. 

And when your body breaks up, after death, you’re reborn 
in a place of loss, a bad place, the underworld, hell. 


Ime kho, bhikkhave, panca adinava duccarite. 
These are the five drawbacks of bad conduct. 


Pancime, bhikkhave, anisamsa sucarite. 
There are these five benefits of good conduct. 


Katame panca? 
What five? 


Attapi attanam na upavadati; 
You don’t blame yourself. 


anuvicca vinnu pasamsanti; 
After examination, sensible people praise you. 


kalyano kittisaddo abbhuggacchati; 
You get a good reputation. 


asammulho kalam karoti; 
You don’t feel lost when you die. 


kayassa bheda param marana sugatim saggam lokam 
upapajjati. 

When your body breaks up, after death, you’re reborn ina 
good place, a heavenly realm. 


Ime kho, bhikkhave, panca anisamsa sucarite’” ti. 
These are the five benefits of good conduct.” 


Pathamam. 


9.242.242. 
Pathamakayaduccaritasutta - 
242. Bad Bodily Conduct (1st) 


25. Duccaritavagga - 25. Bad Conduct 


“Pancime, bhikkhave, adinava kayaduccarite ... pe ... 
anisamsa kayasucarite ... pe .... 

“Mendicants, there are these five drawbacks in bad bodily 
conduct... benefits in good bodily conduct...” 


Dutiyam. 


9.243.243. 
Pathamavaciduccaritasutta - 
243. Bad Verbal Conduct (1st) 


25. Duccaritavagga - 25. Bad Conduct 


“Pancime, bhikkhave, adinava vaciduccarite ... pe ... 
anisamsa vacisucarite ... pe .... 

“Mendicants, there are these five drawbacks in bad verbal 
conduct... benefits in good verbal conduct...” 


Tatiyam. 


5.244, 244. 
Pathamamanoduccaritasutta - 
244. Bad Mental Conduct (1st) 


25. Duccaritavagga - 25. Bad Conduct 

“Pancime, bhikkhave, adinava manoduccarite ... pe ... 
anisamsa manosucarite. 

“Mendicants, there are these five drawbacks in bad mental 
conduct... benefits in good mental conduct...” 

Katame panca? 

Attapi attanam na upavadati; 

anuvicca vinnu pasamsanti; 

kalyano kittisaddo abbhuggacchati; 


asammulho kalam kKaroti; 


kayassa bheda param marana sugatim saggam lokam 
upapaijjati. 


Ime kho, bhikkhave, panca anisamsa 
manosucarite” ti. 


Catuttham. 


9.245.245. Dutiyaduccaritasutta 
- 245. Bad Conduct (2nd) 


25. Duccaritavagga - 25. Bad Conduct 


“Pancime, bhikkhave, adinava duccarite. 
“Mendicants, there are these five drawbacks of bad 
conduct. 


Katame panca? 
What five? 


Attapi attanam upavadati; 
You blame yourself. 


anuvicca vinnu garahanti; 
After examination, sensible people criticize you. 


papako kittisaddo abbhuggacchati; 
You get a bad reputation. 


saddhamma vutthati; 
You drift away from true teachings. 


asaddhamme patitthati. 
You settle on untrue teachings. 


Ime kho, bhikkhave, panca adinava duccarite. 
These are the five drawbacks of bad conduct. 


Pancime, bhikkhave, anisamsa sucarite. 
There are these five benefits of good conduct. 


Katame panca? 
What five? 


Attapi attanam na upavadati; 
You don’t blame yourself. 


anuvicca vinnu pasamsanti; 
After examination, sensible people praise you. 


kalyano kittisaddo abbhuggacchati; 
You get a good reputation. 


asaddhamma vutthati; 
You drift away from untrue teachings. 


saddhamme patitthati. 
You settle on true teachings. 


Ime kho, bhikkhave, panca anisamsa sucarite’” ti. 
These are the five benefits of good conduct.” 


Pancamam. 


9.246. 246. 
Dutiyakayaduccaritasutta - 246. 
Bad Bodily Conduct (2nd) 


25. Duccaritavagga - 25. Bad Conduct 


“Pancime, bhikkhave, adinava kayaduccarite ... pe ... 
anisamsa kayasucarite ... pe .... 

“Mendicants, there are these five drawbacks in bad bodily 
conduct... benefits in good bodily conduct...” 


Chattham. 


9.247.247. 
Dutiyavaciduccaritasutta - 247. 
Bad Verbal Conduct (2nd) 


25. Duccaritavagga - 25. Bad Conduct 


“Pancime, bhikkhave, adinava vaciduccarite ... pe ... 
anisamsa vacisucarite ... pe .... 

“Mendicants, there are these five drawbacks in bad verbal 
conduct... benefits in good verbal conduct...” 


Sattamam. 


9.248. 248. 
Dutiyamanoduccaritasutta - 248. 
Bad Mental Conduct (2nd) 


25. Duccaritavagga - 25. Bad Conduct 

“Pancime, bhikkhave, adinava manoduccarite ... pe ... 
anisamsa manosucarite. 

“Mendicants, there are these five drawbacks in bad mental 
conduct... benefits in good mental conduct...” 

Katame panca? 

Attapi attanam na upavadati; 

anuvicca vinnu pasamsanti; 

kalyano kittisaddo abbhuggacchati; 

asaddhamma vutthati; 


saddhamme patitthati. 


Ime kho, bhikkhave, panca anisamsa 
manosucarite” ti. 


Atthamam. 


5.249. 249. Sivathikasutta - 249. 
A Charnel Ground 


25. Duccaritavagga - 25. Bad Conduct 


“Pancime, bhikkhave, adinava sivathikaya. 
“Mendicants, there are these five drawbacks to a charnel 
ground. 


Katame panca? 
What five? 


Asuci, duggandha, sappatibhaya, valanam 
amanussanam avaso, bahuno janassa arodana— 

It’s filthy, stinking, frightening, a gathering place for savage 
monsters, and a weeping place for many people. 


ime kho, bhikkhave, panca adinava sivathikaya. 
These are the five drawbacks of a charnel ground. 


Evamevam kho, bhikkhave, pancime adinava 
sivathikupame puggale. 

In the same way there are five drawbacks of a person like a 
charnel ground. 


Katame panca? 
What five? 


Idha, bhikkhave, ekacco puggalo asucina 
kayakammena samannagato hoti; 

To start with, some person has filthy conduct by way of 
body, speech, and mind. 


asucina vacikammena samannagato hoti; 


asucina manokammena samannagato hoti. 


Idamassa asucitaya vadami. 
This is how they’re filthy, I say. 


Seyyathapi sa, bhikkhave, sivathika asuci; 
That person is just as filthy as a charnel ground. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Tassa asucina kayakammena samannagatassa, 
asucina vacikammena samannagatassa, asucina 
manokammena samannagatassa papako kittisaddo 
abbhuggacchati. 

Because of their filthy conduct, they get a bad reputation. 


Idamassa duggandhataya vadami. 
This is how they’re stinky, I say. 


Seyyathapi sa, bhikkhave, sivathika duggandha; 
That person is just as stinky as a charnel ground. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Tamenam asucina kayakammena samannagatam, 
asucina vacikammena samannagatam, asucina 
manokammena samannagatam pesala sabrahmacar1 
araka parivajjanti. 

Because of their filthy conduct, good-hearted spiritual 
companions avoid them from afar. 


Idamassa sappatibhayasmim vadami. 
That’s how they’re frightening, I say. 


Seyyathapi sa, bhikkhave, sivathika sappatibhaya; 
That person is just as frightening as a charnel ground. 


tathupamaham, bhikkhave, imam puggalam vadami. 


So asucina kayakammena samannagato, asucina 
vacikammena samannagato, asucina manokammena 
samannagato sabhagehi puggalehi saddhim 
SamvasSati. 

Because of their filthy conduct, they live together with 
people of a similar character. 


Idamassa valavasasmim vadami. 
This is how they gather with savage monsters, I say. 


Seyyathapi sa, bhikkhave, sivathika valanam 
amanussanam avaso; 

That person is just as much a gathering place of savage 
monsters as a charnel ground. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Tamenam asucina kayakammena samannagatam, 
asucina vacikammena samannagatam, asucina 
manokammena samannagatam pesala sabrahmacar1 
disva khiyadhammam apajjanti: 

Because of their filthy conduct, when good-hearted spiritual 
companions see them they complain: 


‘aho vata no dukkham ye mayam evarupehi 
puggalehi saddhim samvasama’ ti. 

‘Oh, it’s so painful for us to have to live together with such 
as these.’ 


Idamassa arodanaya vadami. 
This is how there’s weeping, I say. 


Seyyathapi sa, bhikkhave, sivathika bahuno janassa 
arodana; 

This person is just as much a weeping place for many 
people as a charnel ground. 


tathupamaham, bhikkhave, imam puggalam vadami. 
Ime kho, bhikkhave, panca adinava sivathikupame 
puggale’ ti. 

These are the five drawbacks of a person like a charnel 


ground.” 


Navamam. 


9.250. 250. 
Puggalappasadasutta - 250. 


Faith in Individuals 
25. Duccaritavagga - 25. Bad Conduct 


“Pancime, bhikkhave, adinava puggalappasade. 
“Mendicants, there are these five drawbacks of placing 
faith in an individual. 


Katame panca? 
What five? 


Yasmim, bhikkhave, puggale puggalo abhippasanno 
hoti, so tatharupam apattim apanno hoti yatharupaya 
apattiya sangho ukkhipati. 

The individual to whom a person is devoted falls into an 
offense such that the Sangha suspends them. 


Tassa evam hoti: 
It occurs to them: 


‘yo kho myayam puggalo piyo manapo so sanghena 
ukkhitto’ti. 

‘This person dear and beloved to me has been suspended 
by the Sangha.’ 


Bhikkhusu appasadabahulo hoti. 
They lose much of their faith in mendicants. 


Bhikkhusu appasadabahulo samano anne bhikkht na 
bhajati. 
So they don’t frequent other mendicants, 


Anne bhikkht abhajanto saddhammam na sunati. 


they don’t hear the true teaching, 


Saddhammam asunanto saddhamma parihayati. 
and they fall away from the true teaching. 


Ayam, bhikkhave, pathamo adinavo puggalappasade. 
This is the first drawback in placing faith in an individual. 


Puna caparam, bhikkhave, yasmim puggale puggalo 
abhippasanno hoti, so tatharupam apattim apanno 
hoti yatharupaya apattiya sangho ante nisidapeti. 
Furthermore, the individual to whom a person is devoted 
falls into an offense such that the Sangha makes them sit at 
the end of the line. ... 


Tassa evam hoti: 


‘yo kho myayam puggalo piyo manapo so sanghena 
ante nisidapito’ti. 


Bhikkhusu appasadabahulo hoti. 


Bhikkhusu appasadabahulo samano anne bhikkht na 
bhajati. 


Anne bhikkht abhajanto saddhammam na sunati. 
Saddhammam asunanto saddhamma parihayati. 


Ayam, bhikkhave, dutiyo adinavo puggalappasade. 
This is the second drawback in placing faith in an individual. 


Puna caparam, bhikkhave, yasmim puggale puggalo 
abhippasanno hoti, so disapakkanto hoti ... pe ... so 
vibbhanto hoti ... pe ... so kalankato hoti. 


Furthermore, the individual to whom a person is devoted 
departs for another region... disrobes... passes away. 


Tassa evam hoti: 
It occurs to them: 


‘yo kho myayam puggalo piyo manapo so kalankato’ti. 
‘This person dear and beloved to me has passed away.’ 


Anne bhikkht na bhajati. 
So they don’t frequent other mendicants, 


Anne bhikkht abhajanto saddhammam na sunati. 
they don’t hear the true teaching, 


Saddhammam asunanto saddhamma parihayati. 
and they fall away from the true teaching. 


Ayam, bhikkhave, pancamo adinavo puggalappasade. 
This is the fifth drawback in placing faith in an individual. 


Ime kho, bhikkhave, panca adinava 
puggalappasade’ ti. 

These are the five drawbacks of placing faith in an 
individual.” 

Dasamam. 

Duccaritavaggo pancamo. 

Duccaritam kayaduccaritam, 


Vaciduccaritam manoduccaritam; 


Catuhi pare dve sivathika, 


Puggalappasadena Cati. 


Pancamo pannasako samatto. 


5.251.251. 
Upasampadetabbasutta - 251. 


Who Should Give Ordination 
26. Upasampadavagga - 26. Ordination 


“Pancahi, bhikkhave, dhammehi samannagatena 
bhikkhuna upasampadetabbam. 

“Mendicants, ordination should be given by a mendicant 
with five qualities. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu asekhena silakkhandhena 
samannagato hoti; 

It’s a mendicant who has the entire spectrum of an adept’s 
ethics, 


asekhena samadhikkhandhena samannagato hoti; 
immersion, 


asekhena pannakkhandhena samannagato hoti; 
wisdom, 


asekhena vimuttikkhandhena samannagato hoti; 
freedom, 


asekhena vimuttinanadassanakkhandhena 
samannagato hoti. 
and the knowledge and vision of freedom. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagatena bhikkhuna upasampadetabban’" ti. 


Ordination should be given by a mendicant with these five 
qualities.” 


Pathamam. 


9.292.252. Nissayasutta - 252. 


Who Should Give Dependence 
26. Upasampadavagga - 26. Ordination 


“Pancahi, bhikkhave, dhammehi samannagatena 
bhikkhuna nissayo databbo. 

“Mendicants, dependence should be given by a mendicant 
with five qualities. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu asekhena silakkhandhena 
samannagato hoti ... pe ... asekhena 
vimuttinanadassanakkhandhena samannagato hoti. 
It’s a mendicant who has the entire spectrum of an adept’s 
ethics, immersion, wisdom, freedom, and the knowledge 
and vision of freedom. 


Imehi ... pe ... nissayo databbo’ ti. 
Dependence should be given by a mendicant with these five 
qualities.” 


Dutiyam. 


9.293.253. Samanerasutta - 253. 
Who Should Have a Novice as 


Attendant 
26. Upasampadavagga - 26. Ordination 


“Pancahi, bhikkhave, dhammehi samannagatena 
bhikkhuna samanero upatthapetabbo. 

“Mendicants, a novice should attend on a mendicant with 
five qualities. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu asekhena silakkhandhena 
samannagato hoti; asekhena samadhikkhandhena .... 
asekhena pannakkhandhena ... asekhena 
vimuttikkhandhena ... asekhena 
vimuttinanadassanakkhandhena samannagato hoti. 
It’s a mendicant who has the entire spectrum of an adept’s 
ethics, immersion, wisdom, freedom, and the knowledge 
and vision of freedom. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagatena bhikkhuna samanero 
upatthapetabbo’ ti. 

A novice should attend on a mendicant with these five 
qualities.” 


Tatiyam. 


5.254, 254. 
Pancamacchariyasutta - 254. 


Five Kinds of Stinginess 
26. Upasampadavagga - 26. Ordination 


“Pancimani, bhikkhave, macchariyani. 
“Mendicants, there are these five kinds of stinginess. 


Katamani panca? 
What five? 


Avasamacchariyam, kulamacchariyam, 
labhamacchariyam, vannamacchariyam, 
dhammamacchariyam— 

Stinginess with dwellings, families, material possessions, 
praise, and the teachings. 


imani kho, bhikkhave, panca macchariyani. 
These are the five kinds of stinginess. 


Imesam kho, bhikkhave, pancannam macchariyanam 
etam patikuttham, yadidam dhammamacchariyan’” ti. 
The most contemptible of these five kinds of stinginess is 
stinginess with the teachings.” 


Catuttham. 


9.299.290. 
Macchariyappahanasutta - 255. 
Giving Up Stinginess 

26. Upasampadavagga - 26. Ordination 


“Pancannam, bhikkhave, macchariyanam pahanaya 
samucchedaya brahmacariyam vussati. 

“Mendicants, the spiritual life is lived to give up and cut out 
these five kinds of stinginess. 


Katamesam pancannam? 
What five? 


Avasamacchariyassa pahanaya samucchedaya 
brahmacariyam vussati; 

Stinginess with dwellings, families, material possessions, 
praise, and the teachings. 


kulamacchariyassa ... labhamacchariyassa ... 
vannamacchariyassa ... dhammamacchariyassa 
pahanaya samucchedaya brahmacariyam vussati. 


Imesam kho, bhikkhave, pancannam macchariyanam 
pahanaya samucchedaya brahmacariyam vussat1” ti. 
The spiritual life is lived to give up and cut out these five 
kinds of stinginess.” 


Pancamam. 


9.296. 256. Pathamajhanasutta - 


296. The First Absorption 
26. Upasampadavagga - 26. Ordination 


“Pancime, bhikkhave, dhamme appahaya abhabbo 
pathamam jhanam upasampaijja viharitum. 
“Mendicants, without giving up these five qualities you can’t 
enter and remain in the first absorption. 


Katame panca? 
What five? 


Avasamacchariyam, kulamacchariyam, 
labhamacchariyam, vannamacchariyam, 
dhammamacchariyam. 

Stinginess with dwellings, families, material possessions, 
praise, and the teachings. 


Ime kho, bhikkhave, panca dhamme appahaya 
abhabbo pathamam jhanam upasampaijja viharitum. 
Without giving up these five qualities you can’t enter and 
remain in the first absorption. 


Pancime, bhikkhave, dhamme pahaya bhabbo 
pathamam jhanam upasampaijja viharitum. 

But after giving up these five qualities you can enter and 
remain in the first absorption. 


Katame panca? 
What five? 


Avasamacchariyam, kulamacchariyam, 
labhamacchariyam, vannamacchariyam, 
dhammamacchariyam. 


Stinginess with dwellings, families, material possessions, 
praise, and the teachings. 


Ime kho, bhikkhave, panca dhamme pahaya bhabbo 
pathamam jhanam upasampaijja viharitun’ ti. 

After giving up these five qualities you can enter and 
remain in the first absorption.” 


Chattham. 


9.297-263. 257-263. 
Dutiyajhanasuttadisattaka - 257- 
263. The Second Absorption, 


Etc. 
26. Upasampadavagga - 26. Ordination 


“Pancime, bhikkhave, dhamme appahaya abhabbo 
dutiyam jhanam ... pe ... abhabbo tatiyam jhanan ... 
abhabbo catuttham jhanam ... abhabbo 
sotapattiphalam ... abhabbo sakadagamiphalanm ... 
abhabbo anagamiphalam ... abhabbo arahattam 
sacchikatum. 

“Mendicants, without giving up these five qualities you can’t 
enter and remain in the second absorption... third 
absorption ... fourth absorption... or realize the fruit of 
stream-entry ... the fruit of once-return ... the fruit of non- 
return... perfection. 


Katame panca? 
What five? 


Avasamacchariyam, kulamacchariyam, 
labhamacchariyam, vannamacchariyam, 
dhammamacchariyam. 

Stinginess with dwellings, families, material possessions, 
praise, and the teachings. 


Ime kho, bhikkhave, panca dhamme appahaya 
abhabbo arahattam sacchikatum. 

Without giving up these five qualities you can’t realize 
perfection. 


Pancime, bhikkhave, dhamme pahaya bhabbo 
dutiyam jhanam ... pe ... bhabbo tatiyam jhanam ... 
bhabbo catuttham jhanam ... bhabbo sotapattiphalam 
... bhabbo sakadagamiphalam ... bhabbo 
anagamiphalam ... bhabbo arahattam sacchikatum. 
But after giving up these five qualities you can enter and 
remain in the second absorption ... third absorption ... 
fourth absorption ... and realize the fruit of stream-entry ... 
the fruit of once-return ... the fruit of non-return ... 
perfection. 


Katame panca? 
What five? 


Avasamacchariyam, kulamacchariyam, 
labhamacchariyam, vannamacchariyam, 
dhammamacchariyam. 

Stinginess with dwellings, families, material possessions, 
praise, and the teachings. 


Ime kho, bhikkhave, panca dhamme pahaya bhabbo 
arahattam sacchikatun’" ti. 

After giving up these five qualities you can realize 
perfection.” 


Terasamam. 


9.264. 264. 
Aparapathamajhanasutta - 264. 
Another Discourse on the First 


Absorption 
26. Upasampadavagga - 26. Ordination 


“Pancime, bhikkhave, dhamme appahaya abhabbo 
pathamam jhanam upasampaijja viharitum. 
“Mendicants, without giving up these five qualities you can’t 
enter and remain in the first absorption. 


Katame panca? 
What five? 


Avasamacchariyam, kulamacchariyam, 
labhamacchariyam, vannamacchariyam, 
akatannutam akataveditam. 

Stinginess with dwellings, families, material possessions, 
praise, and lack of gratitude and thankfulness. 


Ime kho, bhikkhave, panca dhamme appahaya 
abhabbo pathamam jhanam upasampaijja viharitum. 
Without giving up these five qualities you can’t enter and 
remain in the first absorption. 


Pancime, bhikkhave, dhamme pahaya bhabbo 
pathamam jhanam upasampaijja viharitum. 

But after giving up these five qualities you can enter and 
remain in the first absorption. 


Katame panca? 
What five? 


Avasamacchariyam, kulamacchariyam, 
labhamacchariyam, vannamacchariyam, 
akatannutam akataveditam. 

Stinginess with dwellings, families, material possessions, 
praise, and lack of gratitude and thankfulness. 


Ime kho, bhikkhave, panca dhamme pahaya bhabbo 
pathamam jhanam upasampaijja viharitun’ ti. 

After giving up these five qualities you can enter and 
remain in the first absorption.” 


Cuddasamam. 


5.265-271. 265-271. 
Aparadutiyajhanasuttadi - 265- 
271. Another Discourse on the 


Second Absorption, Etc. 
26. Upasampadavagga - 26. Ordination 


“Pancime, bhikkhave, dhamme appahaya abhabbo 
dutiyam jhanam ... tatiyam jhanam ... catuttham 
jhanam ... sotapattiphalam ... sakadagamiphalanm ... 
anagamiphalam ... arahattam sacchikatum. 
“Mendicants, without giving up these five qualities you can’t 
enter and remain in the second absorption ... third 
absorption ... fourth absorption... or realize the fruit of 
stream-entry ... the fruit of once-return ... the fruit of non- 
return... perfection. 


Katame panca? 
What five? 


Avasamacchariyam, kulamacchariyam, 
labhamacchariyam, vannamacchariyam, 
akatannutam akataveditam. 

Stinginess with dwellings, families, material possessions, 
praise, and lack of gratitude and thankfulness. 


Ime kho, bhikkhave, panca dhamme appahaya 
abhabbo arahattam sacchikatum. 

Without giving up these five qualities you can’t realize 
perfection. 


Pancime, bhikkhave, dhamme pahaya bhabbo 
dutiyam jhanam ... tatiyam jhanam ... catuttham 


jhanam ... sotapattiphalam ... sakadagamiphalanm ... 
anagamiphalam ... arahattam sacchikatum. 

But after giving up these five qualities you can enter and 
remain in the second absorption ... third absorption ... 
fourth absorption ... and realize the fruit of stream-entry ... 
the fruit of once-return ... the fruit of non-return ... 
perfection. 


Katame panca? 
What five? 


Avasamacchariyam, kulamacchariyam, 
labhamacchariyam, vannamacchariyam, 
akatannutam akataveditam. 

Stinginess with dwellings, families, material possessions, 
praise, and lack of gratitude and thankfulness. 


Ime kho, bhikkhave, panca dhamme pahaya bhabbo 
arahattam sacchikatun’" ti. 

After giving up these five qualities you can realize 
perfection.” 


Ekavisatimam. 


Upasampadavaggo chattho. 


5.272.272. Bhattuddesakasutta 
- 272. A Meal Assigner 


27. Sammutipeyyala - 27. Abbreviated Texts on 
Appointments 


“Pancahi, bhikkhave, dhammehi samannagato 
bhattuddesako na sammannitabbo. 

“Mendicants, a person with five qualities should not be 
appointed as meal assigner. 


Katamehi pancahi? 
What five? 


Chandagatim gacchati, dosagatim gacchati, 
mohagatim gacchati, bhayagatim gacchati, 
udditthanuddittham na janati. 

They make decisions prejudiced by favoritism, hostility, 
stupidity, and cowardice. And they don’t know if a meal has 
been assigned or not. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhattuddesako na sammannitabbo. 

A person with these five qualities should not be appointed 
as meal assigner. 


Pancahi, bhikkhave, dhammehi samannagato 
bhattuddesako sammannitabbo. 

A person with five qualities should be appointed as meal 
assigner. 


Katamehi pancahi? 
What five? 


Na chandagatim gacchati, na dosagatim gacchati, na 
mohagatim gacchati, na bhayagatim gacchati, 
udditthanuddittham janati. 

They don’t make decisions prejudiced by favoritism, 
hostility, stupidity, and cowardice. And they know if a meal 
has been assigned or not. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhattuddesako sammannitabboti. 

A person with these five qualities should be appointed as 
meal assigner. 


Pancahi, bhikkhave, dhammehi samannagato 
bhattuddesako sammato na pesetabbo ... pe ... 
sammato pesetabbo ... balo veditabbo ... pandito 
veditabbo ... khatam upahatam attanam pariharati ... 
akkhatam anupahatam attanam pariharati ... 
yathabhatam nikkhitto evam niraye ... yathabhatam 
nikkhitto evam sagge. 

A person with five qualities who has been appointed as meal 
assigner should not be called upon... should be called upon 
.. Should be known as a fool... should be known as astute 
... they keep themselves broken and damaged... they keep 
themselves unbroken and undamaged... is cast down to 
hell... is raised up to heaven. 


Katamehi pancahi? 
What five? 


Na chandagatim gacchati, na dosagatim gacchati, na 
mohagatim gacchati, na bhayagatim gacchati, 
udditthanuddittham janati. 

They don’t make decisions prejudiced by favoritism, 
hostility, stupidity, and cowardice. And they know if a meal 
has been assigned or not. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhattuddesako yathabhatam nikkhitto 
evam sagge” ti. 

A meal assigner with these five qualities is raised up to 
heaven.” 


Pathamam. 


9.273-285. 273-285. 
Senasanapannapakasuttadi - 
273-285. A Lodgings Assigner 


27. Sammutipeyyala - 27. Abbreviated Texts on 
Appointments 


“Pancahi, bhikkhave, dhammehi samannagato 
Senasanapannapako na sammannitabbo ... pe ... 
pannattapannattam na janati ... pe ... 
senasanapannapako sammannitabbo ... pe ... 
pannattapannattam janati ... pe .... 

“Mendicants, a person with five qualities should not be 
appointed as lodgings assigner ... they don’t know if a 
lodging has been assigned or not... A person with five 
qualities should be appointed as lodgings assigner ... they 
know if a lodging has been assigned or not... 


Senasanagahapako na sammannitabbo ... pe ... 
gahitagahitam na janati ... pe ... senasanagahapako 
sammannitabbo ... pe ... gahitagahitam janati ... pe .... 
A person should not be appointed as lodgings allocator... 
they don’t know if a lodging has been allocated or not... A 
person should be appointed as lodgings allocator... they 
know if a lodging has been allocated or not... 


Bhandagariko na sammannitabbo ... pe ... 
guttaguttam na janati ... bhandagariko 
Sammannitabbo ... pe ... guttaguttam janati .... 

A person should not be appointed as storeperson... they 
don’t know if stores are protected or not... A person should 
be appointed as storeperson ... they know if stores are 
protected or not... 


Civarapatiggahako na sammannitabbo ... pe ... 
gahitagahitam na janati ... clvarapatiggahako 
sammannitabbo ... pe ... gahitagahitam janati .... 
... robe receiver ... 


Civarabhajako na sammannitabbo ... pe ... 
bhajitabhajitam na janati ... civarabhajako 
sammannitabbo ... pe ... bhajitabhajitam janati .... 
... robe distributor ... 


Yagubhajako na sammannitabbo ... pe ... yagubhajako 
Sammannitabbo ... pe .... 
... porridge distributor ... 


Phalabhajako na sammannitabbo ... pe ... 
phalabhajako sammannitabbo ... pe .... 
... fruit distributor ... 


Khajjakabhajako na sammannitabbo ... pe ... 
bhajitabhajitam na janati ... khajjakabhajako 
sammannitabbo ... pe ... bhajitabhajitam janati .... 
.. cake distributor ... 


Appamattakavissajjako na sammannitabbo ... pe ... 
visSajjitavissajjitam na janati ... 
appamattakavissajjako sammannitabbo ... pe ... 
visSajjitavissajjitam janati .... 

... dispenser of minor accessories ... 


Satiyaggahapako na sammannitabbo ... pe ... 
gahitagahitam na janati ... satiyaggahapako 
sammannitabbo ... pe ... gahitagahitam janati .... 
... allocator of bathing cloths... 


Pattaggahapako na sammannitabbo ... pe ... 
gahitagahitam na janati ... pattaggahapako 


sammannitabbo ... pe ... gahitagahitam janati .... 
... bowl allocator ... 


Aramikapesako na sammannitabbo ... pe ... 
aramikapesako sammannitabbo ... pe .... 
.. supervisor of monastery staff... 


Samanerapesako na sammannitabbo ... pe ... 
Samanerapesako sammannitabbo ... pe .... Sammato 
na pesetabbo ... pe ... sammato pesetabbo ... pe .... 
... Supervisor of novices... 


Samanerapesako balo veditabbo ... pe ... pandito 
veditabbo ... khatam upahatam attanam pariharati ... 
akkhatam anupahatam attanam pariharati ... 
yathabhatam nikkhitto evam niraye ... yathabhatam 
nikkhitto evam sagge. 


Katamehi pancahi? 
What five? 


Na chandagatim gacchati, na dosagatim gacchati, na 
mohagatim gacchati, na bhayagatim gacchati, 
pesitapesitam janati. 

They don’t make decisions prejudiced by favoritism, 
hostility, stupidity, and cowardice. And they know if a novice 
has been supervised or not. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagato samanerapesako yathabhatam 
nikkhitto evam sagge’ ti. 

A supervisor of novices with these five qualities is raised up 
to heaven.” 


Cuddasamam. 


Sammutipeyyalam nitthitam. 


9.286. 286. Bhikkhusutta - 286. 


A Monk 


28. Sikkhapadapeyyala - 28. Abbreviated Texts on 
Training Rules 


“Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu yathabhatam nikkhitto evam niraye. 
“Mendicants, a monk with five qualities is cast down to hell. 


Katamehi pancahi? 
What five? 


Panatipati hoti, adinnadayi hoti, abrahmacar1i hoti, 
musavadi hoti, suramerayamajjapamadatthayi hoti. 
He kills living creatures, steals, has sex, lies, and uses 
alcoholic drinks that cause negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu yathabhatam nikkhitto evam 
niraye. 

A monk with these five qualities is cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu yathabhatam nikkhitto evam sagge. 
A monk with five qualities is raised up to heaven. 


Katamehi pancahi? 
What five? 


Panatipata pativirato hoti, adinnadana pativirato 
hoti, abrahmacariya pativirato hoti, musavada 
pativirato hoti, suramerayamajjapamadatthana 
pativirato hoti. 


He doesn’t kill living creatures, steal, have sex, lie, or use 
alcoholic drinks that cause negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu yathabhatam nikkhitto evam 
Ssagge’” ti. 

A monk with these five qualities is raised up to heaven.” 


Pathamam. 


5.287 -292. 287-292. 
Bhikkhunisuttadi - 287-292.A 


Nun 


28. Sikkhapadapeyyala - 28. Abbreviated Texts on 
Training Rules 


“Pancahi, bhikkhave, dhammehi samannagata 
bhikkhun1 ... pe ... sikkhamana ... samanero ... 
samanerl ... upasako ... upasika yathabhatam 
nikkhitta evam niraye. 

“A nun... trainee nun... novice monk... novice nun... 
layman... laywoman... with five qualities is cast down to 
hell. 


Katamehi pancahi? 
What five? 


Panatipatini hoti, adinnadayin1 hoti, 
kamesumicchacarin1 hoti, musavadini hoti, 
suramerayamajjapamadatthayin1 hoti. 

They kill living creatures, steal, commit sexual misconduct, 
lie, and use alcoholic drinks that cause negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagata upasika yathabhatam nikkhitta evam 
niraye. 

With these five qualities they’re cast down to hell. 


Pancahi, bhikkhave, dhammehi samannagata upasika 
yathabhatam nikkhitta evam sagge. 

A nun... female intern... novice monk... novice nun... 
layman... laywoman... with five qualities is raised up to 
heaven. 


Katamehi pancahi? 
What five? 


Panatipata pativirata hoti, adinnadana pativirata 
hoti, kamesumicchacara pativirata hoti, musavada 
pativirata hoti, suramerayamajjapamadatthana 
pativirata hoti. 

They don’t kill living creatures, steal, commit sexual 
misconduct, lie, or use alcoholic drinks that cause 
negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
Samannagata upasika yathabhatam nikkhitta evam 
Ssagge’” ti. 

With these five qualities they’re raised up to heaven.” 


Sattamam. 


5.293.293. Ajivakasutta - 293. 


An Ajivaka 


28. Sikkhapadapeyyala - 28. Abbreviated Texts on 
Training Rules 


“Pancahi, bhikkhave, dhammehi samannagato 
ajivako yathabhatam nikkhitto evam niraye. 
“Mendicants, an Ajivaka ascetic with five qualities is cast 
down to hell. 


Katamehi pancahi? 
What five? 


Panatipati hoti, adinnadayi hoti, abrahmacari hoti, 
musavadi hoti, suramerayamajjapamadatthayi hoti. 
They kill living creatures, steal, have sex, lie, and use 
alcoholic drinks that cause negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato ajivako yathabhatam nikkhitto evam 
niraye’ ti. 

An Ajivaka ascetic with these five qualities is cast down to 
hell.” 


Atthamam. 


9 .294-302. 294-302. 
Niganthasuttadi - 294-302.A 


Nigantha, Etc. 
28. Sikkhapadapeyyala - 28. Abbreviated Texts on 
Training Rules 


“Pancahi, bhikkhave, dhammehi samannagato 
nigantho ... mundasavako ... jatilako ... paribbajako ... 
magandiko ... tedandiko ... aruddhako ... gotamakeo ... 
devadhammiko yathabhatam nikkhitto evam niraye. 

A Jain... disciple of the shavelings ... a matted-hair ascetic 
... a wanderer... a follower of Magandiya... a trident- 
bearing ascetic... a follower of the unobstructed... a 
follower of Gotama... one who performs rituals for the gods 
... with five qualities is cast down to hell. 


Katamehi pancahi? 
What five? 


Panatipati hoti, adinnadayi hoti ... pe ... 
suramerayamajjapamadatthay1 hoti. 

They kill living creatures, steal, commit sexual misconduct, 
lie, and use alcoholic drinks that cause negligence. 


Imehi kho, bhikkhave, pancahi dhammehi 
Ssamannagato devadhammiko yathabhatam nikkhitto 
evam niraye’” ti. 

With these five qualities they’re cast down to hell.” 


Sattarasamam. 


Sikkhapadapeyyalam nitthitam. 


9.303.303 - 303 


29. Ragapeyyala - 29. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya panca dhamma 
bhavetabba. 
“For insight into greed, five things should be developed. 


Katame panca? 
What five? 


Asubhasanna, maranasanna, adinavasanna, ahare 
patikulasanna, sabbaloke anabhiratasanna— 

The perceptions of ugliness, death, drawbacks, 
repulsiveness of food, and dissatisfaction with the whole 
world. 


ragassa, bhikkhave, abhinnaya ime panca dhamma 
bhavetabba’ ti. (1) 

For insight into greed, these five things should be 
developed.” 


0.304. 304 - 304 


29. Ragapeyyala - 29. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya panca dhamma 
bhavetabba. 
“For insight into greed, five things should be developed. 


Katame panca? 
What five? 


Aniccasanna, anattasanna, maranasanna, ahare 
patikulasanna, sabbaloke anabhiratasanna— 

The perceptions of impermanence, not-self, death, 
repulsiveness of food, and dissatisfaction with the whole 
world. 


ragassa, bhikkhave, abhinnaya ime panca dhamma 
bhavetabba’ ti. (2) 

For insight into greed, these five things should be 
developed.” 


9.305.305 - 305 


29. Ragapeyyala - 29. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya panca dhamma 
bhavetabba. 
“For insight into greed, five things should be developed. 


Katame panca? 

What five? 

Aniccasanna, anicce dukkhasanna, dukkhe 
anattasanna, pahanasanna, viragasanna— 

The perception of impermanence, the perception of 
suffering in impermanence, the perception of not-self in 
suffering, the perception of giving up, and the perception of 
fading away. 


ragassa, bhikkhave, abhinnaya ime panca dhamma 
bhavetabba’ ti. (3) 

For insight into greed, these five things should be 
developed.” 


9.306. 306 - 306 


29. Ragapeyyala - 29. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya panca dhamma 
bhavetabba. 
“For insight into greed, five things should be developed. 


Katame panca? 
What five? 


Saddhindriyam, viriyindriyam, satindriyam, 
samadhindriyam, pannindriyam— 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. 


ragassa, bhikkhave, abhinnaya ime panca dhamma 
bhavetabba’ ti. (4) 

For insight into greed, these five things should be 
developed.” 


9.307.307 - 307 


29. Ragapeyyala - 29. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya panca dhamma 
bhavetabba. 
“For insight into greed, five things should be developed. 


Katame panca? 
What five? 


Saddhabalam, viriyabalam, satibalam, samadhibalam, 
pannabalam— 

The powers of faith, energy, mindfulness, immersion, and 
wisdom. 


ragassa, bhikkhave, abhinnaya ime panca dhamma 
bhavetabba’ ti. (5) 

For insight into greed, these five things should be 
developed.” 


9.308-1152. 308-1152 - 308- 
1152 


29. Ragapeyyala - 29. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, parinnaya ... parikkhayaya ... 
pahanaya ... khayaya ... vayaya ... viragaya ... 
nirodhaya ... Cagaya ... patinissaggaya panca dhamma 
bhavetabba. 

“For the complete understanding ... finishing... giving up... 
ending... vanishing ... fading away... cessation... giving 
away ... letting go of greed, five things should be 
developed.” 


Dosassa ... mohassa ... kodhassa ... upanahassa ... 
makkhassa ... palasassa ... issaya ... macchariyassa ... 
mayaya ... Satheyyassa ... thambhassa ... sarambhassa 
... Manassa ... atimanassa ... madassSa ... pamadassa 
abhinnaya ... parinnaya ... parikkhayaya ... pahanaya 
... khayaya ... vayaya ... viragaya ... nirodhaya ... 
Cagaya ... patinissaggaya panca dhamma bhavetabba. 
(6-849.) 

“Of hate... delusion... anger... hostility... offensiveness ... 
contempt... jealousy... stinginess... deceit ... deviousness 
... obstinacy... aggression... conceit... arrogance... vanity 
.. negligence ... for insight... complete understanding ... 
finishing... giving up... ending... vanishing ... fading away 
... cessation... giving away... letting go... five things 
should be developed. 


Katame panca? 
What five? 


Saddhabalam, viriyabalam, satibalam, samadhibalam, 
pannabalam— 

The powers of faith, energy, mindfulness, immersion, and 
wisdom. 

pamadassa, bhikkhave, patinissaggaya ime panca 
dhamma bhavetabba’ ti. (850) 

For the letting go of negligence, these five things should be 
developed.” 

Ragapeyyalam nitthitam. 

Abhinnaya parinnaya parikkhayaya, 

Pahanaya khayaya vayena Ca; 

Viraganirodha caganca, 

Patinissaggo ime dasati. 

Pancakanipato nitthito. 

Sekhabalam balanceva, 

Pancangikanca sumanam; 

Mundanivarananca sannanca, 

Yodhajivanca atthamam; 

Theram kakudhaphasunca, 


Andhakavindadvadasam; 


Gilanarajatikandam, 


Saddhammaghatupasakam; 
Arannabrahmananceva, 
Kimilakkosakam tatha; 
Dighacaravasikanca, 
Duccaritupasampadanti. 


Pancakanipatapali nitthita. 
The Book of the Fives is finished. 


6.001. 1. Pathamaahuneyyasutta 


- 1. Worthy of Offerings (1st) 
1. Ahuneyyavagga - 1. Worthy of Offerings 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
ahuneyyo hoti pahuneyyo dakkhineyyo anjalikaraniyo 
anuttaram punnakkhettam lokassa. 

“Mendicants, a mendicant with six factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi chahi? 


What six? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 
neva sumano hoti na dummano, upekkhako viharati 
sato sampajano. 

It’s a mendicant who, when they see a sight with their eyes, 
is neither happy nor sad. They remain equanimous, mindful 
and aware. 


Sotena saddam sutva ... 
When they hear a sound with their ears... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue... 


kayena photthabbam phusitva ... 
When they feel a touch with their body... 


manasa dhammam vinnaya neva sumano hoti na 
dummano, upekkhako viharati sato sampajano. 
When they know a thought with their mind, they’re neither 
happy nor sad. They remain equanimous, mindful and 
aware. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu ahuneyyo hoti pahuneyyo dakkhineyyo 
anjalikaraniyo anuttaram punnakkhettam lokassa” ti. 
A mendicant with these six factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Idamavoca bhagava. 


That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Pathamam. 


6.002. 2. Dutiyaahuneyyasutta - 


2. Worthy of Offerings (2nd) 
1. Ahuneyyavagga - 1. Worthy of Offerings 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
ahuneyyo hoti ... pe ... anuttaram punnakkhettam 
lokassa. 

“Mendicants, a mendicant with six factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu anekavihitam iddhividham 
paccanubhoti—ekopi hutva bahudha hoti, bahudhapi 
hutva eko hoti; avibhavam tirobhavam; tirokuttam 
tiropakaram tiropabbatam asajjamano gacchati, 
seyyathapi akase; pathaviyapi ummujjanimujjam 
karoti, seyyathapi udake; udakepi abhijjamane 
gacchati, seyyathapi pathaviyam; akasepi pallankena 
kamati, seyyathapi pakkhi sakuno; imepi 
candimasuriye evammahiddhike evammahanubhave 
panina parimasati parimajjati; yava brahmalokapi 
kayena vasam vatteti. (1) 

It’s a mendicant who wields the many kinds of psychic 
power: multiplying themselves and becoming one again; 
appearing and disappearing; going unimpeded through a 
wall, a rampart, or a mountain as if through space; diving in 
and out of the earth as if it were water; walking on water as 
if it were earth; flying cross-legged through the sky like a 
bird; touching and stroking with the hand the sun and 


moon, so mighty and powerful. They control the body as far 
as the Brahma realm. 


Dibbaya, sotadhatuya visuddhaya 
atikkantamanusikaya ubho sadde sunati—dibbe ca 
manuse Ca, ye dure santike Ca. (2) 

With clairaudience that is purified and superhuman, they 
hear both kinds of sounds, human and divine, whether near 
or far. 


Parasattanam parapuggalanam cetasa ceto paricca 
pajanati. Saragam va cittam saragam cittanti 
pajanati, vitaragam va cittam ... sadosam va cittam ... 
vitadosam va cittam ... samoham va cittam ... 
vitamoham va cittam ... sankhittam va cittam ... 
vikkhittam va cittam ... mahaggatam va cittam ... 
amahaggatam va cittam ... sauttaram va cittam ... 
anuttaram va cittam ... samahitam va cittam ... 
asamahitam va cittam ... vimuttam va cittam ... 
avimuttam va cittam avimuttam cittanti pajanati. (3) 
They understand the minds of other beings and individuals, 
having comprehended them with their own mind. They 
understand mind with greed as ‘mind with greed’, and mind 
without greed as ‘mind without greed’. They understand 
mind with hate... mind without hate... mind with delusion 
.. mind without delusion ... constricted mind ... scattered 
mind... expansive mind... unexpansive mind... mind that is 
not supreme... mind that is supreme... mind immersed in 
samadhi... mind not immersed in samadhi... freed mind... 
They understand unfreed mind as ‘unfreed mind’. 


Anekavihitam pubbenivasam anussarati, seyyathidam 
—ekampi jatim dvepi jatiyo ... pe .... Iti sakaram 
sauddesam anekavihitam pubbenivasam anussarati. 


(4) 


They recollect many kinds of past lives. That is: one, two, 
three, four, five, ten, twenty, thirty, forty, fifty, a hundred, a 
thousand, a hundred thousand rebirths; many eons of the 
world contracting, many eons of the world expanding, many 
eons of the world contracting and expanding. They 
remember: “There, I was named this, my clan was that, I 
looked like this, and that was my food. This was how I felt 
pleasure and pain, and that was how my life ended. When I 
passed away from that place I was reborn somewhere else. 
There, too, I was named this, my clan was that, I looked like 
this, and that was my food. This was how I felt pleasure and 
pain, and that was how my life ended. When I passed away 
from that place I was reborn here.’ And so they recollect 
their many kinds of past lives, with features and details. 


Dibbena cakkhuna visuddhena atikkantamanusakena 
satte passati Ccavamane upapajjamane hine panite 
suvanne dubbanne, sugate duggate yathakammupage 
satte pajanati: ‘ime vata bhonto satta 
kayaduccaritena samannagata vaciduccaritena 
Samannagata manoduccaritena samannagata 
ariyanam upavadaka micchaditthika 
micchaditthikammasamadana, te kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapanna. Ime va pana bhonto satta kayasucaritena 
Samannagata vacisucaritena samannagata 
manosucaritena samannagata ariyanam anupavadaka 
sammaditthika sammaditthikammasamadana, te 
kayassa bheda param marana sugatim saggam lokam 
upapanna’ti. Iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passati cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanati. (5) 

With clairvoyance that is purified and superhuman, they see 
sentient beings passing away and being reborn—inferior 
and superior, beautiful and ugly, in a good place or a bad 


place. They understand how sentient beings are reborn 
according to their deeds: “These dear beings did bad things 
by way of body, speech, and mind. They spoke ill of the 
noble ones; they had wrong view; and they acted out of that 
wrong view. When their body breaks up, after death, 
they’re reborn in a place of loss, a bad place, the 
underworld, hell. These dear beings, however, did good 
things by way of body, speech, and mind. They never spoke 
ill of the noble ones; they had right view; and they acted out 
of that right view. When their body breaks up, after death, 
they’re reborn in a good place, a heavenly realm.’ And so, 
with clairvoyance that is purified and superhuman, they see 
sentient beings passing away and being reborn—inferior 
and superior, beautiful and ugly, in a good place or a bad 
place. They understand how sentient beings are reborn 
according to their deeds. 


Asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. (6) 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these six factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Dutiyam. 


6.003. 3. Indriyasutta - 3. 


Faculties 
1. Ahuneyyavagga - 1. Worthy of Offerings 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
ahuneyyo hoti ... pe ... anuttaram punnakkhettam 
lokassa. 

“Mendicants, a mendicant with six factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi chahi? 
What six? 


Saddhindriyena, viriyindriyena, satindriyena, 
samadhindriyena, pannindriyena, asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

The faculties of faith, energy, mindfulness, immersion, and 
wisdom. And they realize the undefiled freedom of heart 
and freedom by wisdom in this very life, and live having 
realized it with their own insight due to the ending of 
defilements. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu ahuneyyo hoti pahuneyyo dakkhineyyo 
anjalikaraniyo anuttaram punnakkhettam lokassa” ti. 
A mendicant with these six factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Tatiyam. 


6.004. 4. Balasutta - 4. Powers 
1. Ahuneyyavagga - 1. Worthy of Offerings 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
ahuneyyo hoti ... pe ... anuttaram punnakkhettam 
lokassa. 

“Mendicants, a mendicant with six factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi chahi? 
What six? 


Saddhabalena, viriyabalena, satibalena, 
samadhibalena, pannabalena, asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

The powers of faith, energy, mindfulness, immersion, and 
wisdom. And they realize the undefiled freedom of heart 
and freedom by wisdom in this very life, and live having 
realized it with their own insight due to the ending of 
defilements. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these six factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Catuttham. 


6.005.5. Pathamaajantiyasutta - 


3. The Thoroughbred (1st) 
1. Ahuneyyavagga - 1. Worthy of Offerings 


“Chahi, bhikkhave, angehi samannagato ranno 
bhadro assajaniyo rajaraho hoti rajabhoggo, ranno 
angantveva sankham gacchati. 

“Mendicants, a fine royal thoroughbred with six factors is 
worthy of a king, fit to serve a king, and is considered a 
factor of kingship. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, ranno bhadro assajaniyo khamo hoti 
rupanam, khamo saddanam, khamo gandhanam, 
khamo rasanam, khamo photthabbanam, 
vannasampanno Ca hoti. 

It’s when a fine royal thoroughbred can endure sights, 
sounds, smells, tastes, and touches. And it’s beautiful. 


Imehi kho, bhikkhave, chahi angehi samannagato 
ranno bhadro assajaniyo rajaraho hoti rajabhoggo, 
ranno angantveva sankham gacchati. 

A fine royal thoroughbred with these six factors is worthy of 
a king, fit to serve a king, and is considered a factor of 
kingship. 


Evamevam kho, bhikkhave, chahi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa. 

In the same way, a mendicant with six factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 


joined palms, and is the supreme field of merit for the 
world. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu khamo hoti rupanam, 
khamo saddanam, khamo gandhanam, khamo 
rasanam, khamo photthabbanam, khamo 
dhammanam. 

It’s when a mendicant can endure sights, sounds, smells, 
tastes, touches, and thoughts. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these six factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Pancamam. 


6.006. 6. Dutiyaajaniyasutta - 6. 


The Thoroughbred (2nd) 
1. Ahuneyyavagga - 1. Worthy of Offerings 


“Chahi, bhikkhave, angehi samannagato ranno 
bhadro assajaniyo rajaraho hoti rajabhoggo, ranno 
angantveva sankham gacchati. 

“Mendicants, a fine royal thoroughbred with six factors is 
worthy of a king, fit to serve a king, and is considered a 
factor of kingship. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, ranno bhadro assajaniyo khamo hoti 
rupanam, khamo saddanam, khamo gandhanam, 
khamo rasanam, khamo photthabbanam, 
balasampanno ca hoti. 

It’s when a fine royal thoroughbred can endure sights, 
sounds, smells, tastes, and touches. And it’s strong. 


Imehi kho, bhikkhave, chahi angehi samannagato 
ranno bhadro assajaniyo rajaraho hoti rajabhoggo, 
ranno angantveva sankham gacchati. 

A fine royal thoroughbred with these six factors is worthy of 
a king, fit to serve a king, and is considered a factor of 
kingship. 


Evamevam kho, bhikkhave, chahi dhammehi 
samannagato bhikkhu ahuneyyo ... pe ... anuttaram 
punnakkhettam lokassa. 

In the same way, a mendicant with six factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 


joined palms, and is the supreme field of merit for the 
world. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu khamo hoti rupanam ... pe 
.. khamo dhammanam. 

It’s when a mendicant can endure sights, sounds, smells, 
tastes, touches, and thoughts. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these six factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Chattham. 


6.007. 7. Tatiyaajaniyasutta - 7. 
The Thoroughbred (3rd) 


1. Ahuneyyavagga - 1. Worthy of Offerings 


“Chahi, bhikkhave, angehi samannagato ranno 
bhadro assajaniyo rajaraho hoti rajabhoggo, ranno 
angantveva sankham gacchati. 

“Mendicants, a fine royal thoroughbred with six factors is 
worthy of a king, fit to serve a king, and is considered a 
factor of kingship. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, ranno bhadro assajaniyo khamo hoti 
rupanam, khamo saddanam, khamo gandhanam, 
khamo rasanam, khamo photthabbanam, 
javasampanno Ca hoti. 

It’s when a fine royal thoroughbred can endure sights, 
sounds, smells, tastes, and touches. And it’s fast. 


Imehi kho, bhikkhave, chahi angehi samannagato 
ranno bhadro assajaniyo rajaraho hoti rajabhoggo, 
ranno angantveva sankham gacchati. 

A fine royal thoroughbred with these six factors is worthy of 
a king, fit to serve a king, and is considered a factor of 
kingship. 


Evamevam kho, bhikkhave, chahi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa. 

In the same way, a mendicant with six factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 


joined palms, and is the supreme field of merit for the 
world. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu khamo hoti rupanam ... pe 
.. khamo dhammanam. 

It’s when a mendicant can endure sights, sounds, smells, 
tastes, touches, and thoughts. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these six factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Sattamam. 


6.008. 8. Anuttariyasutta - 8. 


Unsurpassable 
1. Ahuneyyavagga - 1. Worthy of Offerings 


“Chayimani, bhikkhave, anuttariyani. 
“Mendicants, these six things are unsurpassable. 


Katamani cha? 
What six? 


Dassananuttariyam, savananuttariyam, 
labhanuttariyam, sikkhanuttariyam, 
paricariyanuttariyam, anussatanuttariyam. 

The unsurpassable seeing, listening, acquisition, training, 
service, and recollection. 


Imani kho, bhikkhave, cha anuttariyan1’ ti. 
These are the six unsurpassable things.” 


Atthamam. 


6.009. 9. Anussatitthanasutta - 


9. Topics for Recollection 
1. Ahuneyyavagga - 1. Worthy of Offerings 


“Chayimani, bhikkhave, anussatitthanani. 
“Mendicants, there are these six topics for recollection. 


Katamani cha? 
What six? 


Buddhanussati, dhammanussati, samghanussati, 
silanussati, Caganussati, devatanussati. 

The recollection of the Buddha, the teaching, the Sangha, 
ethics, generosity, and the deities. 


Imani kho, bhikkhave, cha anussatitthanan1” ti. 
These are the six topics for recollection.” 


Navamam. 


6.010. 10. Mahanamasutta - 10. 


With Mahanama 
1. Ahuneyyavagga - 1. Worthy of Offerings 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno, 
kho mahanamo sakko bhagavantam etadavocCa: 

Then Mahanama the Sakyan went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“yo so, bhante, ariyasavako agataphalo 
vinnatasasano, so katamena viharena bahulam 
viharati” ti? 

“Sir, when a noble disciple has reached the fruit and 
understood the instructions, what kind of meditation do 
they frequently practice?” 


“Yo so, mahanama, ariyasavako agataphalo 
vinnatasasano, so imina viharena bahulam viharati. 
“Mahanama, when a noble disciple has reached the fruit 
and understood the instructions they frequently practice 
this kind of meditation. 


Idha, mahanama, ariyasavako tathagatam anussarati: 
Firstly, a noble disciple recollects the Realized One: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 


purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Yasmim, mahanama, samaye ariyasavako tathagatam 
anussarati nevassa tasmim samaye ragapariyutthitam 
cittam hoti, na dosapariyutthitam cittam hoti, na 
mohapariyutthitam cittam hoti; 

When a noble disciple recollects the Realized One their 
mind is not full of greed, hate, and delusion. 


ujugatamevassa tasmim samaye cittam hoti 
tathagatam arabbha. 

At that time their mind is unswerving, based on the 
Realized One. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 

A noble disciple whose mind is unswerving finds joy in the 
meaning and the teaching, and finds joy connected with the 
teaching. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 

When they’re joyful, rapture springs up. When the mind is 
full of rapture, the body becomes tranquil. When the body is 
tranquil, they feel bliss. And when they’re blissful, the mind 
becomes immersed in samadhi. 


Ayam vuccati, mahanama: 
This is called 


‘ariyasavako visamagataya pajaya Samappatto 
viharati, sabyapajjaya pajaya abyapajjo viharati, 
dhammasotam samapanno buddhanussatim bhaveti’. 
(1) 

a noble disciple who lives in balance among people who are 
unbalanced, and lives untroubled among people who are 
troubled. They’ve entered the stream of the teaching and 
develop the recollection of the Buddha. 


Puna caparam, mahanama, ariyasavako dhammam 
anussarati: 
Furthermore, a noble disciple recollects the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi'ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Yasmim, mahanama, samaye ariyasavako dhammam 
anussarati nevassa tasmim samaye ragapariyutthitam 
cittam hoti, na dosapariyutthitam cittam hoti, na 
mohapariyutthitam cittam hoti; 

When a noble disciple recollects the teaching their mind is 
not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti 
dhammam arabbha. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 


Ayam vuccati, mahanama: 
This is called 


‘ariyasavako visamagataya pajaya Samappatto 
viharati, sabyapajjaya pajaya abyapajjo viharati, 
dhammasotam samapanno dhammanussatim 
bhaveti’. (2) 

a noble disciple who lives in balance among people who are 
unbalanced, and lives untroubled among people who are 
troubled. They’ve entered the stream of the teaching and 
develop the recollection of the teaching. 


Puna caparam, mahanama, ariyasavako sangham 
anussarati: 
Furthermore, a noble disciple recollects the Sangha: 


‘suppatipanno bhagavato savakasangho, 
ujuppatipanno bhagavato savakasangho, 
nhayappatipanno bhagavato savakasangho, 
samicippatipanno bhagavato savakasangho, yadidam 
cattari purisayugani attha purisapuggala esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Yasmim, mahanama, samaye ariyasavako sangham 
anussarati nevassa tasmim samaye ragapariyutthitam 
cittam hoti, na dosapariyutthitam cittam hoti, na 
mohapariyutthitam cittam hoti; 

When a noble disciple recollects the Sangha their mind is 
not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti saangham 
arabbha. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 


Ayam vuccati, mahanama: 
This is called 


‘ariyasavako visamagataya pajaya Samappatto 
viharati, sabyapajjaya pajaya abyapajjo viharati, 
dhammasotam samapanno sanghanussatim bhaveti’. 
(3) 

a noble disciple who lives in balance among people who are 
unbalanced, and lives untroubled among people who are 
troubled. They’ve entered the stream of the teaching and 
develop the recollection of the Sangha. 


Puna caparam, mahanama, ariyasavako attano silani 
anussarati akhandani acchiddani asabalani 
akammasani bhujissani vinnuppasatthani 
aparamatthani samadhisamvattanikani. 

Furthermore, a noble disciple recollects their own ethical 
conduct, which is unbroken, impeccable, spotless, and 


unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Yasmim, mahanama, samaye ariyasavako silam 
anussarati nevassa tasmim samaye ragapariyutthitam 
cittam hoti, na dosapariyutthitam cittam hoti, na 
mohapariyutthitam cittam hoti; 

When a noble disciple recollects their ethical conduct their 
mind is not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti silam 
arabbha. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 


Ayam vuccati, mahanama: 
This is called 


‘ariyasavako visamagataya pajaya Ssamappatto 
viharati, sabyapajjaya pajaya abyapajjo viharati, 
dhammasotam samapanno silanussatim bhaveti’. (4) 
a noble disciple who lives in balance among people who are 
unbalanced, and lives untroubled among people who are 
troubled. They’ve entered the stream of the teaching and 
develop the recollection of ethics. 


Puna caparam, mahanama, ariyasavako attano cagam 
anussarati: 

Furthermore, a noble disciple recollects their own 
generosity: 


‘labha vata me, suladdham vata me. 
‘I’m so fortunate, so very fortunate! 


Yoham maccheramalapariyutthitaya pajaya 
vigatamalamaccherena cetasa agaram ajjhavasami 
muttacago payatapani vosaggarato yacayogo 
danasamvibhagarato ti. 

Among people full of the stain of stinginess I live at home 
rid of stinginess, freely generous, open-handed, loving to let 
go, committed to charity, loving to give and to share.’ 


Yasmim, mahanama, samaye ariyasavako cagam 
anussarati nevassa tasmim samaye ragapariyutthitam 
cittam hoti, na dosapariyutthitam cittam hoti, na 
mohapariyutthitam cittam hoti; 

When a noble disciple recollects their own generosity their 
mind is not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti cagam 
arabbha. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 


Ayam vuccati, mahanama: 
This is called 


‘ariyasavako visamagataya pajaya Samappatto 
viharati, sabyapajjaya pajaya abyapajjo viharati, 
dhammasotam samapanno caganussatim bhaveti’. (5) 


a noble disciple who lives in balance among people who are 
unbalanced, and lives untroubled among people who are 
troubled. They’ve entered the stream of the teaching and 
develop the recollection of generosity. 


Puna caparam, mahanama, ariyasavako 
devatanussatim bhaveti: 
Furthermore, a noble disciple recollects the deities: 


‘santi deva catumaharajika, santi deva tavatimsa, 
santi deva yama, santi deva tusita, santi deva 
nimmanaratino, santi deva paranimmitavasavattino, 
santi deva brahmakayika, santi deva tatuttari. 
‘There are the Gods of the Four Great Kings, the Gods of 
the Thirty-Three, the Gods of Yama, the Joyful Gods, the 
Gods Who Love to Create, the Gods Who Control the 
Creations of Others, the Gods of Brahma’s Host, and gods 
even higher than these. 


Yatharupaya saddhaya samannagata ta devata ito 
cuta tattha upapanna, mayhampi tatharupa saddha 
samvijjati. 

When those deities passed away from here, they were 
reborn there because of their faith, ethics, learning, 
generosity, and wisdom. I, too, have the same kind of faith, 
ethics, learning, generosity, and wisdom.’ 


Yatharupena silena samannagata ta devata ito cuta 
tattha upapanna, mayhampi tatharupam silam 
samvijjati. 


Yatharupena sutena samannagata ta devata ito cuta 
tattha upapanna, mayhampi tatharupam sutam 
samvijjati. 


Yatharupena cagena samannagata ta devata ito cuta 
tattha upapanna, mayhampi tatharupo cago 
samvijjati. 


Yatharupaya pannaya Ssamannagata ta devata ito cuta 
tattha upapanna, mayhampi tatharupa panna 
samvijjati’ti. 


Yasmim, mahanama, samaye ariyasavako attano ca 
tasanca devatanam saddhanca silanca sutanca 
Caganca pannanca anussarati nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects the faith, ethics, learning, 
generosity, and wisdom of both themselves and the deities 
their mind is not full of greed, hate, and delusion. 


ujugatamevassa tasmim samaye cittam hoti ta devata 
arabbha. 
At that time their mind is unswerving, based on the deities. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 

A noble disciple whose mind is unswerving finds joy in the 
meaning and the teaching, and finds joy connected with the 
teaching. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 

When you’re joyful, rapture springs up. When the mind is 
full of rapture, the body becomes tranquil. When the body is 
tranquil, you feel bliss. And when you’re blissful, the mind 
becomes immersed in samadhi. 


Ayam vuccati, mahanama: 
This is called 


‘ariyasavako visamagataya pajaya Samappatto 
viharati, sabyapajjaya pajaya abyapajjo viharati, 
dhammasotam samapanno devatanussatim bhaveti’. 
(6) 

a noble disciple who lives in balance among people who are 
unbalanced, and lives untroubled among people who are 
troubled. They’ve entered the stream of the teaching and 
develop the recollection of the deities. 


Yo so, mahanama, ariyasavako agataphalo 
vinnatasasano, so imina viharena bahulam 
viharati” ti. 

When a noble disciple has reached the fruit and understood 
the instructions this is the kind of meditation they 
frequently practice.” 

Dasamam. 

Ahuneyyavaggo pathamo. 

Dve ahuneyya indriya, 

balani tayo ajaniya; 

Anuttariya anussati, 


mahanamena te dasati. 


6.011. 11. Pathamasaraniyasutta 
- 11. Warm-hearted (1st) 


2. Saraniyavagga - 2. Warm-hearted 


“Chayime, bhikkhave, dhamma saraniya. 
“Mendicants, there are these six warm-hearted qualities. 


Katame cha? 
What six? 


Idha, bhikkhave, bhikkhuno mettam kayakammam 
paccupatthitam hoti sabrahmacarisu avi ceva raho 
ca, ayampi dhammo saraniyo. (1) 

Firstly, a mendicant consistently treats their spiritual 
companions with bodily kindness, both in public and in 
private. This is a warm-hearted quality. 


Puna caparam, bhikkhave, bhikkhuno mettam 
vacikammam paccupatthitam hoti sabrahmacarisu 
avi ceva raho ca, ayampi dhammo sarantyo. (2) 
Furthermore, a mendicant consistently treats their spiritual 
companions with verbal kindness, both in public and in 
private. This too is a warm-hearted quality. 


Puna caparam, bhikkhave, bhikkhuno mettam 
manokammam paccupatthitam hoti sabrahmacarisu 
avi ceva raho ca, ayampi dhammo sarantyo. (3) 
Furthermore, a mendicant consistently treats their spiritual 
companions with mental kindness... 


Puna caparam, bhikkhave, bhikkhu ye te labha 
dhammika dhammaladdha antamaso 
pattapariyapannamattampi tatharupehi labhehi 


appativibhattabhog}i hoti silavantehi sabrahmacarthi 
sadharanabhogl1, ayampi dhammo saraniyo. (4) 
Furthermore, a mendicant shares without reservation any 
material possessions they have gained by legitimate means, 
even the food placed in the alms-bowl, using them in 
common with their ethical spiritual companions. This too is 
a warm-hearted quality. 


Puna caparam, bhikkhave, bhikkhu yani tani silani 
akhandani acchiddani asabalani akammasani 
bhujissani vinnuppasatthani aparamatthani 
samadhisamvattanikani tatharupehi silehi 
silasamannagato viharati sabrahmacarthi avi ceva 
raho ca, ayampi dhammo sarantyo. (5) 

Furthermore, a mendicant lives according to the precepts 
shared with their spiritual companions, both in public and 
in private. Those precepts are unbroken, impeccable, 
spotless, and unmarred, liberating, praised by sensible 
people, not mistaken, and leading to immersion. This too is 
a warm-hearted quality. 


Puna caparam, bhikkhave, bhikkhu yayam ditthi 
ariya niyyanika niyyati takkarassa saamma 
dukkhakkhayaya tatharupaya ditthiya 
ditthisamannagato viharati sabrahmacarthi avi ceva 
raho ca, ayampi dhammo sarantyo. (6) 

Furthermore, a mendicant lives according to the view 
shared with their spiritual companions, both in public and 
in private. That view is noble and emancipating, and leads 
one who practices it to the complete ending of suffering. 
This too is a warm-hearted quality. 


Ime kho, bhikkhave, cha dhamma sarantya’” ti. 
These are the six warm-hearted qualities.” 


Pathamam. 


6.012. 12. Dutiyasaraniyasutta - 
12. Warm-hearted (2nd) 


2. Saraniyavagga - 2. Warm-hearted 


“Chayime, bhikkhave, dhamma sarantya piyakarana 
garukarana sangahaya avivadaya samaggiya 
ekibhavaya samvattanti. 

“Mendicants, these six warm-hearted qualities make for 
fondness and respect, conducing to inclusion, harmony, and 
unity, without quarreling. 


Katame cha? 
What six? 


Idha, bhikkhave, bhikkhuno mettam kayakammam 
paccupatthitam hoti sabrahmacarisu avi ceva raho 
Ca, 

Firstly, a mendicant consistently treats their spiritual 
companions with bodily kindness, both in public and in 
private. 


ayampi dhammo saraniyo piyakarano garukarano 
sangahaya avivadaya samaggiya ekibhavaya 
samvattati. (1) 

This warm-hearted quality makes for fondness and respect, 
conducing to inclusion, harmony, and unity, without 
quarreling. 


Puna caparam, bhikkhave, bhikkhuno mettam 
vacikammam paccupatthitam hoti ... pe .... (2) 
Furthermore, a mendicant consistently treats their spiritual 
companions with verbal kindness ... 


Mettam manokammam paccupatthitam hoti 
sabrahmacarisu avi ceva raho ca, ayampi dhammo 
saraniyo piyakarano garukarano sangahaya 
avivadaya samaggiya ekibhavaya samvattati. (3) 
Furthermore, a mendicant consistently treats their spiritual 
companions with mental kindness... 


Puna caparam, bhikkhave, bhikkhu ye te labha 
dhammika dhammaladdha antamaso 
pattapariyapannamattampi tatharupehi labhehi 
appativibhattabhogi hoti silavantehi sabrahmacarthi 
sadharanabhogl1, ayampi dhammo saraniyo 
piyakarano garukarano sangahaya avivadaya 
samaggiya ekibhavaya samvattati. (4) 

Furthermore, a mendicant shares without reservation any 
material possessions they have gained by legitimate means 


Puna caparam, bhikkhave, bhikkhu yani tani silani 
akhandani acchiddani asabalani akammasani 
bhujissani vinnuppasatthani aparamatthani 
samadhisamvattanikani tatharupehi silehi 
silasamannagato viharati sabrahmacarthi avi ceva 
raho ca, ayampi dhammo sarantyo piyakarano 
garukarano sangahaya avivadaya samaggiya 
ekibhavaya samvattati. (5) 

Furthermore, a mendicant lives according to the precepts 
shared with their spiritual companions ... 


Puna caparam, bhikkhave, bhikkhu yayam ditthi 
ariya niyyanika niyyati takkarassa saamma 
dukkhakkhayaya tatharupaya ditthiya 
ditthisamannagato viharati sabrahmacarthi avi ceva 
raho Ca, 

Furthermore, a mendicant lives according to the view 
shared with their spiritual companions, both in public and 


in private. That view is noble and emancipating, and leads 
one who practices it to the complete ending of suffering. 


ayampi dhammo saraniyo piyakarano garukarano 
sangahaya avivadaya samaggiya ekibhavaya 
samvattati. (6) 

This warm-hearted quality makes for fondness and respect, 
conducing to inclusion, harmony, and unity, without 
quarreling. 


Ime kho, bhikkhave, cha dhamma saraniya 
piyakarana garukarana sangahaya avivadaya 
Ssamaggiya ekibhavaya samvattant1’ ti. 

These six warm-hearted qualities make for fondness and 
respect, conducing to inclusion, harmony, and unity, without 
quarreling.” 


Dutiyam. 


6.013. 13. Nissaraniyasutta - 13. 


Flements of Escape 
2. Saraniyavagga - 2. Warm-hearted 


“Chayima, bhikkhave, nissaraniya dhatuyo. 
“Mendicants, there are these six elements of escape. 


Katama cha? 
What six? 


Idha, bhikkhave, bhikkhu evam vadeyya: 
Take a mendicant who says: 


‘metta hi kho me cetovimutti bhavita bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha; 

‘I’ve developed the heart’s release by love. I’ve cultivated it, 
made it my vehicle and my basis, kept it up, consolidated it, 
and properly implemented it. 


atha ca pana me byapado cittam pariyadaya 
titthati’ti. 
Yet somehow ill will still occupies my mind.’ 


So ‘ma hevan’tissa vacantyo: ‘mayasma evam avaCa; 
ma bhagavantam abbhacikkhi, na hi sadhu bhagavato 
abbhakkhanam, na hi bhagava evam vadeyya. 

They should be told, ‘Not so, venerable! Don’t say that. 
Don’t misrepresent the Buddha, for misrepresentation of 
the Buddha is not good. And the Buddha would not say that. 


Atthanametam, avuso, anavakaso yam mettaya 
cetovimuttiya bhavitaya bahulikataya yanikataya 
vatthukataya anutthitaya paricitaya susamaraddhaya; 


It’s impossible, reverend, it cannot happen that the heart’s 
release by love has been developed and properly 
implemented, 


atha ca panassa byapado cittam pariyadaya thassati, 
netam thanam vijjati. 
yet somehow ill will still occupies the mind. 


Nissarananhetam, avuso, byapadassa yadidam 
mettacetovimutti'ti. (1) 

For it is the heart’s release by love that is the escape from 
ill will.’ 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘karuna hi kho me cetovimutti bhavita bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha; 

‘I’ve developed the heart’s release by compassion. I’ve 
cultivated it, made it my vehicle and my basis, kept it up, 
consolidated it, and properly implemented it. 


atha ca pana me vihesa cittam pariyadaya titthati’ti. 
Yet somehow the thought of harming still occupies my 
mind.’ 


So ‘ma hevan’tissa vacantyo: ‘mayasma evam avaCa; 
ma bhagavantam abbhacikkhi, na hi sadhu bhagavato 
abbhakkhanam, na hi bhagava evam vadeyya. 

They should be told, ‘Not so, venerable! ... 


Atthanametam, avuso, anavakaso yam Karunaya 
cetovimuttiya bhavitaya bahulikataya yanikataya 
vatthukataya anutthitaya paricitaya susamaraddhaya; 


atha ca panassa vihesa cittam pariyadaya thassati, 
netam thanam vijjati. 


Nissarananhetam, avuso, vihesaya yadidam 
karunacetovimutt?'ti. (2) 

For it is the heart’s release by compassion that is the 
escape from thoughts of harming.’ 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘mudita hi kho me cetovimutti bhavita bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha; 

‘I’ve developed the heart’s release by rejoicing. I’ve 
cultivated it, made it my vehicle and my basis, kept it up, 
consolidated it, and properly implemented it. 


atha ca pana me arati cittam pariyadaya titthati’ti. 
Yet somehow negativity still occupies my mind.’ 


So ‘ma hevan’tissa vacantyo: ‘mayasma evam avaCca; 
ma bhagavantam abbhacikkhi, na hi sadhu bhagavato 
abbhakkhanam, na hi bhagava evam vadeyya. 

They should be told, ‘Not so, venerable! ... 


Atthanametam, avuso, anavakaso yam muditaya 
cetovimuttiya bhavitaya bahulikataya yanikataya 
vatthukataya anutthitaya paricitaya susamaraddhaya; 


atha ca panassa arati cittam pariyadaya thassati, 
netam thanam vijjati. 


Nissarananhetam, avuso, aratiya yadidam 
muditacetovimutt?'ti. (3) 


For it is the heart’s release by rejoicing that is the escape 
from negativity.’ 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘upekkha hi kho me cetovimutti bhavita bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha; 

‘I’ve developed the heart’s release by equanimity. I’ve 
cultivated it, made it my vehicle and my basis, kept it up, 
consolidated it, and properly implemented it. 


atha ca pana me rago cittam pariyadaya titthati’ti. 
Yet somehow desire still occupies my mind.’ 


So ‘ma hevan’tissa vacantyo: ‘mayasma evam avaCa; 
ma bhagavantam abbhacikkhi, na hi sadhu bhagavato 
abbhakkhanam, na hi bhagava evam vadeyya. 

They should be told, ‘Not so, venerable! ... 


Atthanametam, avuso, anavakaso yam upekkhaya 
cetovimuttiya bhavitaya bahulikataya yanikataya 
vatthukataya anutthitaya paricitaya susamaraddhaya; 


atha ca panassa rago cittam pariyadaya thassati, 
netam thanam vijjati. 


Nissarananhetam, avuso, ragassa yadidam 
upekkhacetovimutt?'ti. (4) 

For it is the heart’s release by equanimity that is the escape 
from desire.’ 


Idha pana, bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘animitta hi kho me cetovimutti bhavita bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha; 

‘I’ve developed the signless release of the heart. I’ve 
cultivated it, made it my vehicle and my basis, kept it up, 
consolidated it, and properly implemented it. 


atha ca pana me nimittanusari vinnanam hoti'’ti. 
Yet somehow my consciousness still follows after signs.’ 


So ‘ma hevan’tissa vacantyo: ‘mayasma evam avaCca; 
ma bhagavantam abbhacikkhi, na hi sadhu bhagavato 
abbhakkhanam, na hi bhagava evam vadeyya. 

They should be told, ‘Not so, venerable! ... 


Atthanametam, avuso, anavakaso yam animittaya 
cetovimuttiya bhavitaya bahulikataya yanikataya 
vatthukataya anutthitaya paricitaya susamaraddhaya; 


atha ca panassa nimittanusari vinnanam bhavissati, 
netam thanam vijjati. 


Nissarananhetam, avuso, sabbanimittanam yadidam 
animittacetovimutti'ti. (5) 

For it is the signless release of the heart that is the escape 
from all signs.’ 


Idha pana bhikkhave, bhikkhu evam vadeyya: 
Take another mendicant who says: 


‘asmiti kho me vigatam, ayamahamasmiti ca na 
Samanupassami; 

‘I’m rid of the conceit “I am”. And I don’t regard anything 
as “I am this”. 


atha ca pana me vicikicchakathamkathasallam cittam 
pariyadaya titthati’ti. 

Yet somehow the dart of doubt and indecision still occupies 
my mind.’ 


So ‘ma hevan’tissa vacantyo: ‘mayasma evam avaCa; 
ma bhagavantam abbhacikkhi, na hi sadhu bhagavato 
abbhakkhanam, na hi bhagava evam vadeyya. 

They should be told, ‘Not so, venerable! Don’t say that. 
Don’t misrepresent the Buddha, for misrepresentation of 
the Buddha is not good. And the Buddha would not say that. 


Atthanametam, avuso, anavakaso yam asmiti vigate 
ayamahamasmiti ca na samanupassato; 

It’s impossible, reverend, it cannot happen that the conceit 
“Tam” has been done away with, and nothing is regarded 
as “I am this”, 


atha ca panassa vicikicchakathamkathasallam cittam 
pariyadaya thassati, netam thanam vijjati. 

yet somehow the dart of doubt and indecision still occupies 
the mind. 


Nissarananhetam, avuso, 
vicikicchakathamkathasallassa yadidam asmiti 
manasamugghato'’ti. (6) 

For it is the uprooting of the conceit “I am” that is the 
escape from the dart of doubt and indecision.’ 


Ima kho, bhikkhave, cha nissaraniya dhatuyo’ ti. 
These are the six elements of escape.” 


Tatiyam. 


6.014. 14. Bhaddakasutta - 14. A 
Good Death 


2. Saraniyavagga - 2. Warm-hearted 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht: ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Tatha tatha, avuso, bhikkhu viharam kappeti yatha 
yathassa viharam kappayato na bhaddakam maranam 
hoti, na bhaddika kalakiriya. 

“A mendicant lives life so as to not have a good death. 


Kathancavuso, bhikkhu tatha tatha viharam kappeti 
yatha yathassa viharam kappayato na bhaddakam 
maranam hoti, na bhaddika kalakiriya? 

And how do they live life so as to not have a good death? 


Idhavuso, bhikkhu kammaramo hoti kammarato 
kammaramatam anuyutto, bhassaramo hoti 
bhassarato bhassaramatam anuyutto, niddaramo hoti 
niddarato niddaramatam anuyutto, sanganikaramo 
hoti sanganikarato sanganikaramatam anuyutto, 
sSamsaggaramo hoti samsaggarato samsaggaramatam 


anuyutto, papancaramo hoti papancarato 
papancaramatam anuyutto. 

Take a mendicant who relishes work, talk, sleep, company, 
closeness, and proliferation. They love these things and like 
to relish them. 


Evam kho, avuso, bhikkhu tatha tatha viharam 
kappeti yatha yathassa viharam kappayato na 
bhaddakam maranam hoti, na bhaddika kalakiriya. 
A mendicant who lives life like this does not have a good 
death. 


Ayam vuccatavuso: 
This is called 


‘bhikkhu sakkayabhirato nappajahasi sakkayam 
samma dukkhassa antakiriyaya’. 

a mendicant who enjoys identity, who hasn’t given up 
identity to rightly make an end of suffering. 


Tatha tathavuso, bhikkhu viharam kappeti yatha 
yathassa viharam kappayato bhaddakam maranam 
hoti, bhaddika kalakiriya. 

A mendicant lives life so as to have a good death. 


Kathancavuso, bhikkhu tatha tatha viharam kappeti 
yatha yathassa viharam kappayato bhaddakam 
maranam hoti, bhaddika kalakiriya? 

And how do they live life so as to have a good death? 


Idhavuso, bhikkhu na kammaramo hoti na 
kammarato na kammaramatam anuyutto, na 
bhassaramo hoti na bhassarato na bhassaramatam 
anuyutto, na niddaramo hoti na niddarato na 
niddaramatam anuyutto, na sanganikaramo hoti na 
sanganikarato na sanganikaramatam anuyutto, na 


samsaggaramo hoti na samsaggarato na 
Samsaggaramatam anuyutto, na papancaramo hoti na 
papancarato na papancaramatam anuyutto. 

Take a mendicant who doesn’t relish work, talk, sleep, 
company, closeness, and proliferation. They don’t love these 
things or like to relish them. 


Evam kho, avuso, bhikkhu tatha tatha viharam 
kappeti yatha yathassa viharam kappayato 
bhaddakam maranam hoti, bhaddika kalakiriya. 
A mendicant who lives life like this has a good death. 


Ayam vuccatavuso: 
This is called 


‘bhikkhu nibbanabhirato pajahasi sakkayam samma 
dukkhassa antakiriyaya’ti. 

a mendicant who delights in extinguishment, who has given 
up identity to rightly make an end of suffering. 


Yo papancamanuyutto, 
A beast who likes to proliferate, 


papancabhirato mago; 
enjoying proliferation, 


Viradhayi so nibbanam, 
fails to win extinguishment, 


yogakkhemam anuttaram. 
the supreme sanctuary. 


Yo ca papancam hitvana, 
But one who gives up proliferation, 


nippapancapade rato; 


enjoying the state of non-proliferation, 


Aradhayi so nibbanam, 
wins extinguishment, 


yogakkhemam anuttaran’ ti. 
the supreme sanctuary.” 


Catuttham. 


6.015. 15. Anutapptyasutta - 15. 
Regret 


2. Saraniyavagga - 2. Warm-hearted 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“tatha tathavuso, bhikkhu viharam kappeti yatha 
yathassa viharam kappayato kalakiriya anutappa 
hoti. 

“As a mendicant makes their bed, so they must lie in it, and 
die tormented by regrets. 


Kathancavuso, bhikkhu tatha tatha viharam kappeti 
yatha yathassa viharam kappayato kalakiriya 
anutappa hoti? 

And how do they die tormented by regrets? 


Idhavuso, bhikkhu kammaramo hoti kammarato 
kammaramatam anuyutto, bhassaramo hoti ... 

Take a mendicant who relishes work, talk, sleep, company, 
closeness, and proliferation. They love these things and like 
to relish them. 

niddaramo hoti ... 

sanganikaramo hoti ... 


samsaggaramo hoti ... 


papancaramo hoti papancarato papancaramatam 
anuyutto. 


Evam kho, avuso, bhikkhu tatha tatha viharam 
kappeti yatha yathassa viharam kappayato kalakiriya 
anutappa hoti. 

A mendicant who makes their bed like this must lie in it, 
and die tormented by regrets. 


Ayam vuccatavuso: 
This is called 


‘bhikkhu sakkayabhirato nappajahasi sakkayam 
samma dukkhassa antakiriyaya’. 

a mendicant who enjoys identity, who hasn’t given up 
identity to rightly make an end of suffering. 


Tatha tathavuso, bhikkhu viharam kappeti yatha 
yathassa viharam kappayato kalakiriya ananutappa 
hoti. 

As a mendicant makes their bed, so they must lie in it, and 
die free of regrets. 


Kathancavuso, bhikkhu tatha tatha viharam kappeti 
yatha yathassa viharam kappayato kalakiriya 
ananutappa hoti? 

And how do they die free of regrets? 


Idhavuso, bhikkhu na kammaramo hoti na 
kammarato na kammaramatam anuyutto, na 
bhassaramo hoti ... 

Take a mendicant who doesn’t relish work, talk, sleep, 
company, closeness, and proliferation. They don’t love these 
things or like to relish them. 


na niddaramo hoti ... 


na sanganikaramo hoti ... 


na samsaggaramo hoti ... 


na papancaramo hoti na papancarato na 
papancaramatam anuyutto. 


Evam kho, avuso, bhikkhu tatha tatha viharam 
kappeti yatha yathassa viharam kappayato kalakiriya 
ananutappa hoti. 

A mendicant who makes their bed like this must lie in it, 
and die free of regrets. 


Ayam vuccatavuso: 
This is called 


‘bhikkhu nibbanabhirato pajahasi sakkayam samma 
dukkhassa antakiriyaya’ti. 

a mendicant who delights in extinguishment, who has given 
up identity to rightly make an end of suffering. 


Yo papancamanuyutto, 
A beast who likes to proliferate, 


papancabhirato mago; 
enjoying proliferation, 


Viradhayi so nibbanam, 
fails to win extinguishment, 


yogakkhemam anuttaram. 
the supreme sanctuary. 


Yo ca papancam hitvana, 
But one who gives up proliferation, 


nippapancapade rato; 
enjoying the state of non-proliferation, 


Aradhayi so nibbanam, 
wins extinguishment, 


yogakkhemam anuttaran’ ti. 
the supreme sanctuary.” 


Pancamam. 


6.016. 16. Nakulapitusutta - 16. 
Nakula’s Father 


2. Saraniyavagga - 2. Warm-hearted 


Ekam samayam bhagava bhaggesu viharati 
susumaragire bhesakalavane migadaye. 

At one time the Buddha was staying in the land of the 
Bhaggas on Crocodile Hill, in the deer park at Bhesakala’s 
Wood. 


Tena kho pana samayena nakulapita gahapati 
abadhiko hoti dukkhito balhagilano. 

Now at that time the householder Nakula’s father was sick, 
suffering, gravely ill. 


Atha kho nakulamata gahapatani nakulapitaram 
gahapatim etadavoca: 
Then the housewife Nakula’s mother said to him: 


“Ma kho tvam, gahapati, sapekkho kalamakasi. 
“Householder, don’t pass away with concerns. 


Dukkha, gahapati, sapekkhassa kalakiriya; 
Such concern is suffering, 


garahita ca bhagavata sapekkhassa kalakiriya. 
and it’s criticized by the Buddha. 


Siya kho pana te, gahapati, evamassa: 
Householder, you might think: 


‘na nakulamata gahapatan1 mamaccayena sakkhissati 
darake posetum, gharavasam santharitun’ti. 


‘When I’ve gone, the housewife Nakula’s mother won’t be 
able to provide for the children and keep up the household 
carpets.’ 


Na kho panetam, gahapati, evam datthabbam. 
But you should not see it like this. 


Kusalaham, gahapati, kappasam kantitum venim 
olikhitum. 
I’m skilled at spinning cotton and carding wool. 


Sakkomaham, gahapati, tavaccayena darake posetum, 
gharavasam santharitum. 

I’m able to provide for the children and keep up the 
household carpets. 


Tasmatiha tvam, gahapati, ma sapekkho kalamakasi. 
So householder, don’t pass away with concerns ... 


Dukkha, gahapati, sapekkhassa kalakiriya; 
garahita ca bhagavata sapekkhassa kalakiriya. (1) 


Siya kho pana te, gahapati, evamassa: 
Householder, you might think: 


‘nakulamata gahapatani mamaccayena annam 
gharam gamissati'ti. 

‘When I’ve gone, the housewife Nakula’s mother will take 
another husband.’ 


Na kho panetam, gahapati, evam datthabbam. 
But you should not see it like this. 


Tvanceva kho, gahapati, janasi ahanca, yam no 
solasavassani gahatthakam brahmacariyam 


Samacinnam. 
Both you and I know that we have remained celibate while 
at home for the past sixteen years. 


Tasmatiha tvam, gahapati, ma sapekkho kalamakasi. 
So householder, don’t pass away with concerns. ... 


Dukkha, gahapati, sapekkhassa kalakiriya; 
garahita ca bhagavata sapekkhassa kalakiriya. (2) 


Siya kho pana te, gahapati, evamassa: 
Householder, you might think: 


‘nakulamata gahapatani mamaccayena na 
dassanakama bhavissati bhagavato na dassanakama 
bhikkhusanghassa’ ti. 

‘When I’ve gone, the housewife Nakula’s mother won’t want 
to see the Buddha and his Sangha of mendicants.’ 


Na kho panetam, gahapati, evam datthabbam. 
But you should not see it like this. 


Ahanhi, gahapati, tavaccayena dassanakamatara ceva 
bhavissami bhagavato, dassanakamatara ca 
bhikkhusanghassa. 

When you’ve gone, I’ll want to see the Buddha and his 
mendicant Sangha even more. 


Tasmatiha tvam, gahapati, ma sapekkho kalamakasi. 
So householder, don’t pass away with concerns ... 


Dukkha, gahapati, sapekkhassa kalakiriya; 


garahita ca bhagavata sapekkhassa kalakiriya. (3) 


Siya kho pana te, gahapati, evamassa: 
Householder, you might think: 


‘na nakulamata gahapatani mamaccayena silesu 
paripurakarinyr’ ti. 
‘The housewife Nakula’s mother won’t fulfill ethics.’ 


Na kho panetam, gahapati, evam datthabbam. 
But you should not see it like this. 


Yavata kho, gahapati, tassa bhagavato savika gih1 
odatavasana silesu paripurakariniyo, aham tasam 
annatara. 

I am one of those white-robed disciples of the Buddha who 
fulfills their ethics. 


Yassa kho panassa kankha va vimati va—ayam so 
bhagava araham sammasambuddho bhaggesu 
viharati susumaragire bhesakalavane migadaye—tam 
bhagavantam upasankamitva pucchatu. 

Whoever doubts this can go and ask the Buddha. He is 
staying in the land of the Bhaggas on Crocodile Hill, in the 
deer park at Bhesakala’s Wood. 


Tasmatiha tvam, gahapati, ma sapekkho kalamakasi. 
So householder, don’t pass away with concerns ... 


Dukkha, gahapati, sapekkhassa kalakiriya; 
garahita ca bhagavata sapekkhassa kalakiriya. (4) 


Siya kho pana te, gahapati, evamassa: 
Householder, you might think: 


‘na nakulamata gahapatani labhini ajjhattam 
cetosamathassa’ ti. 


‘The housewife Nakula’s mother doesn’t have internal 
serenity of heart.’ 


Na kho panetam, gahapati, evam datthabbam. 
But you should not see it like this. 


Yavata kho, gahapati, tassa bhagavato savika gih1 
odatavasana labhiniyo ajjhattam cetosamathassa, 
aham tasam annatara. 

I am one of those white-robed disciples of the Buddha who 
has internal serenity of heart. 


Yassa kho panassa kankha va vimati va—ayam so 
bhagava araham sammasambuddho bhaggesu 
viharati susumaragire bhesakalavane migadaye—tam 
bhagavantam upasankamitva pucchatu. 

Whoever doubts this can go and ask the Buddha. He is 
staying in the land of the Bhaggas on Crocodile Hill, in the 
deer park at Bhesakala’s Wood. 


Tasmatiha tvam, gahapati, ma sapekkho kalamakasi. 
So householder, don’t pass away with concerns ... 


Dukkha, gahapati, sapekkhassa kalakiriya; 
garahita ca bhagavata sapekkhassa kalakiriya. (5) 


Siya kho pana te, gahapati, evamassa: 
Householder, you might think: 


‘na nakulamata gahapatani imasmim dhammavinaye 
ogadhappatta patigadhappatta assasappatta 
tinnavicikiccha vigatakathankatha vesarajjappatta 
aparappaccaya satthusasane viharati’ti. 

‘The housewife Nakula’s mother has not gained a basis, a 
firm basis, and solace in this teaching and training. She has 


not gone beyond doubt, got rid of indecision, and gained 
assurance. And she’s not independent of others in the 
Teacher’s instructions.’ 


Na kho panetam, gahapati, evam datthabbam. 
But you should not see it like this. 


Yavata kho, gahapati, tassa bhagavato savika gih1 
odatavasana imasmim dhammavinaye ogadhappatta 
patigadhappatta assasappatta tinnavicikiccha 
vigatakathankatha vesarajjappatta aparappaccaya 
satthusasane viharanti, aham tasam annatara. 

I am one of those white-robed disciples of the Buddha who 
has gained a basis, a firm basis, and solace in this teaching 
and training. I have gone beyond doubt, got rid of 
indecision, and gained assurance. And I am independent of 
others in the Teacher’s instructions. 


Yassa kho panassa kankha va vimati va—ayam so 
bhagava araham sammasambuddho bhaggesu 
viharati susumaragire bhesakalavane migadaye—tam 
bhagavantam upasankamitva pucchatu. 

Whoever doubts this can go and ask the Buddha. He is 
staying in the land of the Bhaggas on Crocodile Hill, in the 
deer park at Bhesakala’s Wood. 


Tasmatiha tvam, gahapati, ma sapekkho kalamakasi. 
So householder, don’t pass away with concerns. 


Dukkha, gahapati, sapekkhassa kalakiriya; 
Such concern is suffering, 


garahita ca bhagavata sapekkhassa kalakiriya” ti. (6) 
and it’s criticized by the Buddha.” 


Atha kho nakulapituno gahapatissa nakulamatara 
gahapataniya imina ovadena ovadiyamanassa so 
abadho thanaso patippassambhi. 

And then, as Nakula’s mother was giving this advice to 
Nakula’s father, his illness died down on the spot. 


Vutthahi ca nakulapita gahapati tamha abadha; 
And that’s how Nakula’s father recovered from that illness. 


tatha pahino ca pana nakulapituno gahapatissa so 
abadho ahosi. 


Atha kho nakulapita gahapati gilana vutthito 
aciravutthito gelanna dandamolubbha yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho nakulapitaram gahapatim bhagava etadavoca: 
Soon after recovering, leaning on a staff he went to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“Labha te, gahapati, suladdham te, gahapati. 
“You’re fortunate, householder, so very fortunate, 


Yassa te nakulamata gahapatani anukampika 
atthakama ovadika anusasika. 

to have the housewife Nakula’s mother advise and instruct 
you out of kindness and compassion. 


Yavata kho, gahapati, mama savika gihi odatavasana 
silesu paripurakariniyo, nakulamata gahapatan1 
tasam annatara. 

She is one of those white-robed disciples of the Buddha who 
fulfills their ethics. 


Yavata kho, gahapati, mama savika gihi odatavasana 
labhiniyo ajjhattam cetosamathassa, nakulamata 
gahapatani tasam annatara. 

She is one of those white-robed disciples of the Buddha who 
has internal serenity of heart. 


Yavata kho, gahapati, mama savika gihi odatavasana 
imasmim dhammavinaye ogadhappatta 
patigadhappatta assasappatta tinnavicikiccha 
vigatakathankatha vesarajjappatta aparappaccaya 
satthusasane viharanti, nakulamata gahapatani 
tasam annatara. 

She is one of those white-robed disciples of the Buddha who 
has gained a basis, a firm basis, and solace in this teaching 
and training. She has gone beyond doubt, got rid of 
indecision, and gained assurance. And she is independent of 
others in the Teacher’s instructions. 


Labha te, gahapati, suladdham te, gahapati. 
You're fortunate, householder, so very fortunate, 


Yassa te nakulamata gahapatani anukampika 
atthakama ovadika anusasika’” ti. 

to have the housewife Nakula’s mother advise and instruct 
you out of kindness and compassion.” 


Chattham. 


6.017. 17. Soppasutta - 17. Sleep 


2. Saraniyavagga - 2. Warm-hearted 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yenupatthanasala tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then in the late afternoon, the Buddha came out of retreat, 
went to the assembly hall, and sat down on the seat spread 
out. 


Ayasmapi kho sariputto sayanhasamayam patisallana 
vutthito yenupatthanasala tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. 

Venerable Sariputta also came out of retreat, went to the 
assembly hall, bowed to the Buddha and sat down to one 
side. 


Ayasmapi kho mahamoggallano ... 
Venerables Mahamoggallana, 


ayasmapi kho mahakassapo ... 
Mahakassapa, 


ayasmapi kho mahakaccano ... 
Mahakaccana, 


ayasmapi kho mahakotthiko ... 
Mahakotthita, 


ayasmapi kho mahacundo ... 
Mahacunda, 


ayasmapi kho mahakappino ... 
Mahakappina, 


ayasmapi kho anuruddho ... 
Anuruddha, 


ayasmapi kho revato ... 
Revata, 


ayasmapi kho anando sayanhasamayam patisallana 
vutthito yenupatthanasala tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. 

and Ananda did the same. 


Atha kho bhagava bahudeva rattim nisajjaya 
vitinametva utthayasana viharam pavisi. 

The Buddha spent most of the night sitting meditation, then 
got up from his seat and entered his dwelling. 


Tepi kho ayasmanto acirapakkantassa bhagavato 
utthayasana yathaviharam agamamsu. 

And soon after the Buddha left those venerables each went 
to their own dwelling. 


Ye pana tattha bhikkhu nava acirapabbajita 
adhunagata imam dhammavinayam te yava 
suriyuggamana kakacchamana supimsu. 

But those mendicants who were junior, recently gone forth, 
newly come to this teaching and training slept until the sun 
came up, snoring. 


Addasa kho bhagava dibbena cakkhuna visuddhena 
atikkantamanusakena te bhikkhu yava 
suriyuggamana kakacchamane supante. 

The Buddha saw them doing this, with his clairvoyance that 
is purified and superhuman. 


Disva yenupatthanasala tenupasankami; 
upasankamitva pannatte asane nisidi. 

He went to the assembly hall, sat down on the seat spread 
out, 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants: 


“Kaham nu kho, bhikkhave, sariputto? 
“Mendicants, where is Sariputta? 


Kaham mahamoggallano? 
Where are Mahamoggallana, 


Kaham mahakassapo? 
Mahakassapa, 


Kaham mahakaccano? 
Mahakaccana, 


Kaham mahakotthiko? 
Mahakotthita, 


Kaham mahacundo? 
Mahacunda, 


Kaham mahakappino? 
Mahakappina, 


Kaham anuruddho? 


Anuruddha, 


Kaham revato? 
Revata, 


Kaham anando? 
and Ananda? 


Kaham nu kho te, bhikkhave, thera savaka gata” ti? 
Where have these senior disciples gone?” 


“Tepi kho, bhante, ayasmanto acirapakkantassa 
bhagavato utthayasana yathaviharam agamamsu’ ti. 
“Soon after the Buddha left those venerables each went to 
their own dwelling.” 


“Tena no tumhe, bhikkhave, thera bhikkhu nagatati 
yava suriyuggamana kakacchamana supatha? 

“So, mendicants, when the senior mendicants left, why did 
you sleep until the sun came up, snoring? 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘raja khattiyo muddhavasitto yavadattham 
seyyasukham passasukham middhasukham anuyutto 
viharanto yavajivam rajjam karento janapadassa va 
piyo manapo’” ti? 

of an anointed king who rules his whole life, dear and 
beloved to the country, while indulging in the pleasures of 
sleeping, lying, and drowsing as much as he likes?” 


“No hetam, bhante”. 


“No, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘raja khattiyo muddhavasitto yavadattham 
seyyasukham passasukham middhasukham anuyutto 
viharanto yavajivam rajjam karento janapadassa va 
piyo manapo'’ti. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘ratthiko ... pe ... 
of an appointed official ... 


pettaniko ... 
a hereditary official ... 


senapatiko ... 
a general... 


gamagamaniko ... 
a village chief... 


pugagamaniko yavadattham seyyasukham 
passasukham middhasukham anuyutto viharanto 
yavajivam pugagamanikattam karento pugassa va 
piyo manapo’” ti? 


or a guild head who runs the guild his whole life, dear and 
beloved to the guild, while indulging in the pleasures of 
sleeping, lying, and drowsing as much as he likes?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘pugagamaniko yavadattham seyyasukham 
passasukham middhasukham anuyutto viharanto 
yavajivam pugagamanikattam va karento pugassa va 
piyo manapo'’ti. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘samano va brahmano va yavadattham seyyasukham 
passasukham middhasukham anuyutto indriyesu 
aguttadvaro bhojane amattannu jagariyam 
ananuyutto avipassako kusalanam dhammanam 
pubbarattapararattam bodhipakkhiyanam 
dhammanam bhavananuyogam ananuyutto asavanam 
khaya anasavam cetovimuttim pannavimuttim 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja viharanto’” ti? 

of an ascetic or brahmin who indulges in the pleasures of 
sleeping, lying, and drowsing as much as they like? Their 
sense doors are unguarded, they eat too much, they’re not 


dedicated to wakefulness, they’re unable to discern skillful 
qualities, and they don’t pursue the development of the 
qualities that lead to awakening in the evening and toward 
dawn. Yet they realize the undefiled freedom of heart and 
freedom by wisdom in this very life. And they live having 
realized it with their own insight due to the ending of 
defilements.” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘samano va brahmano va yavadattham seyyasukham 
passasukham middhasukham anuyutto indriyesu 
aguttadvaro bhojane amattannu jagariyam 
ananuyutto avipassako kusalanam dhammanam 
pubbarattapararattam bodhipakkhiyanam 
dhammanam bhavananuyogam ananuyutto asavanam 
khaya anasavam cetovimuttim pannavimuttim 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja viharanto’ ti. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘indriyesu guttadvara bhavissama, bhojane 
mattannuno, jagariyam anuyutta, vipassaka 
kusalanam dhammanam, pubbarattapararattam 
bodhipakkhiyanam dhammanam, 
bhavananuyogamanuyutta viharissama’ti. 


‘We will guard our sense doors, eat in moderation, be 
dedicated to wakefulness, discern skillful qualities, and 
pursue the development of the qualities that lead to 
awakening in the evening and toward dawn.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Sattamam. 


6.018. 18. Macchabandhasutta - 
18. A Fish Dealer 


2. Saraniyavagga - 2. Warm-hearted 


Ekam samayam bhagava kosalesu carikam Carati 
mahata bhikkhusanghena saddhim. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants. 


Addasa kho bhagava addhanamaggappatipanno 
annatarasmim padese macchikam macchabandham 
macche vadhitva vadhitva vikkinamanam. 

While walking along the road he saw a fish dealer ina 
certain spot selling fish that he had killed himself. 


Disva magga okkamma annatarasmim rukkhamule 
pannatte asane nisidi. 

Seeing this he left the road, sat at the root of a tree on the 
seat spread out, 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants, 


“passatha no tumhe, bhikkhave, amum macchikam 
macchabandham macche vadhitva vadhitva 
vikkinamanan’” ti? 

“Mendicants, do you see that fish dealer selling fish that he 
killed himself?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, bhikkhave, 
“What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘macchiko macchabandho macche vadhitva vadhitva 
vikkinamano tena kammena tena ajivena hatthiyay1 
va asSayayl va rathayayl va yanayayi1 va bhogabhogi 
va mahantam va bhogakkhandham ajjhavasanto’” ti? 
of a fish dealer selling fish that he killed himself who, by 
means of that work and livelihood, got to travel by elephant, 
horse, chariot, or vehicle, or to enjoy wealth, or to live offa 
large fortune?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘macchiko macchabandho macche vadhitva vadhitva 
vikkinamano tena kammena tena ajivena hatthiyay1 
va asSayayl va rathayayl va yanayay1 va bhogabhogi 
va mahantam va bhogakkhandham ajjhavasanto’ ti. 


Tam kissa hetu? 
Why is that? 


Te hi so, bhikkhave, macche vajjhe vadhayupanite 
papakena manasanupekkhati, tasma so neva 
hatthiyay1 hoti na assayayi na rathayayi na yanayay1 
na bhogabhogi, na mahantam bhogakkhandham 
ajjhavasati. 


Because when the fish are brought for the slaughter he 
regards them with bad intentions. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘goghatako gavo vadhitva vadhitva vikkinamano tena 
kammena tena ajivena hatthiyayi va assayayl1 va 
rathayayl va yanayay1 va bhogabhogi va mahantam va 
bhogakkhandham ajjhavasanto’” ti? 

of a butcher of cattle selling cattle that he killed himself 
who, by means of that work and livelihood, got to travel by 
elephant, horse, chariot, or vehicle, or to enjoy wealth, or to 
live off a large fortune?” 


“No hetam, bhante”. 
“NO, sir.” 


“Sadhu, bhikkhave. 
“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘goghatako gavo vadhitva vadhitva vikkinamano tena 
kammena tena ajivena hatthiyayi1 va assayayl1 va 
rathayayl va yanayay1 va bhogabhogi va mahantam va 
bhogakkhandham ajjhavasanto’ti. 


Tam kissa hetu? 
Why is that? 


Te hi so, bhikkhave, gavo vajjhe vadhayupanite 
papakena manasanupekkhati, tasma so neva 
hatthiyay1 hoti na assayayi na rathayayi na yanayayl 
na bhogabhogi, na mahantam bhogakkhandham 
ajjhavasati. 

Because when the cattle are brought for the slaughter he 
regards them with bad intentions. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


api nu tumhehi dittham va sutam va: 
Have you ever seen or heard 


‘orabbhiko ... pe ... 
of a butcher of sheep... 


sukariko ... pe ... 
a butcher of pigs... 


sakuniko ... pe ... 
a butcher of poultry ... 


magaviko mage vadhitva vadhitva vikkinamano tena 
kammena tena ajivena hatthiyayi1 va assayayl1 va 
rathayayl va yanayay1 va bhogabhogi va mahantam va 
bhogakkhandham ajjhavasanto’” ti? 

or a deer-hunter selling deer which he killed himself who, 
by means of that work and livelihood, got to travel by 
elephant, horse, chariot, or vehicle, or to enjoy wealth, or to 
live off a large fortune?” 


“No hetam, bhante”. 
“No, sir.” 


“Sadhu, bhikkhave. 


“Good, mendicants! 


Mayapi kho etam, bhikkhave, neva dittham na sutam: 
I too have never seen or heard of such a thing. 


‘magaviko mage vadhitva vadhitva vikkinamano tena 
kammena tena ajivena hatthiyayi va assayayl1 va 
rathayayl va yanayay1 va bhogabhogi va mahantam va 
bhogakkhandham ajjhavasanto’ti. 


Tam kissa hetu? 
Why is that? 


Te hi so, bhikkhave, mage vajjhe vadhayupanite 
papakena manasanupekkhati, tasma so neva 
hatthiyay1 hoti na assayayi na rathayayi na yanayay1 
na bhogabhogi, na mahantam bhogakkhandham 
ajjhavasati. 

Because when the deer are brought for the slaughter he 
regards them with bad intentions. 


Te hi nama so, bhikkhave, tiracchanagate pane vajjhe 
vadhayupanite papakena manasanupekkhamano neva 
hatthiyayi bhavissati na assayayi na rathayayi na 
yanayayl1 na bhogabhogi, na mahantam 
bhogakkhandham ajjhavasissati. 

By regarding even animals brought for the slaughter with 
bad intentions you don’t get to travel by elephant, horse, 
chariot, or vehicle, or to enjoy wealth, or to live off a large 
fortune. 


Ko pana vado yam manussabhutam vajjham 
vadhayupanitam papakena manasanupekkhati. 
How much worse is someone who regards human beings 
brought to the slaughter with bad intentions! 


Tanhi tassa, bhikkhave, hoti digharattam ahitaya 
dukkhaya. 
This will be for their lasting harm and suffering. 


Kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjati’ ti. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell.” 


Atthamam. 


6.019. 19. 
Pathamamaranassatisutta - 19. 
Mindfulness of Death (1st) 


2. Saraniyavagga - 2. Warm-hearted 


Ekam samayam bhagava natike viharati 
ginjakavasathe. 

At one time the Buddha was staying at Nadika in the brick 
house. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“maranassati, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, when mindfulness of death is developed and 
cultivated it’s very fruitful and beneficial. It culminates in 
the deathless and ends with the deathless. 


Bhavetha no tumhe, bhikkhave, maranassatin” ti? 
But do you develop mindfulness of death?” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 


When he said this, one of the mendicants said to the 
Buddha, 


“aham kho, bhante, bhavemi maranassatin” ti. 
“Sir, I develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham rattindivam jiveyyam, bhagavato 
sasanam manasi kareyyam, bahu vata me katam 
assa’ti. 

‘Oh, if I’d only live for another day and night, I’d focus on 
the Buddha’s instructions and I could really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin’” ti. 
(1) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham divasam jiveyyam, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti. 

‘Oh, if I’d only live for another day, I’d focus on the 
Buddha’s instructions and I could really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin’” ti. 
(2) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham tadantaram jiveyyam yadantaram 
ekapindapatam bhunjami, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti. 

‘Oh, if I’d only live as long as it takes to eat a meal of alms- 
food, I’d focus on the Buddha’s instructions and I could 
really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin” ti. 


(3) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham tadantaram jiveyyam yadantaram 
cattaro panca alope sankhaditva ajjhoharami, 
bhagavato sasanam manasi kareyyam, bahu vata me 
katam assa’ti. 

‘Oh, if I’d only live as long as it takes to chew and swallow 
four or five mouthfuls, I’d focus on the Buddha’s 
instructions and I could really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin’” ti. 
(4) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham tadantaram jiveyyam yadantaram ekam 

alopam sankhaditva ajjhoharami, bhagavato sasanam 

manasi kareyyam, bahu vata me katam assa’ti. 

‘Oh, if I’d only live as long as it takes to chew and swallow a 

single mouthful, I’d focus on the Buddha’s instructions and I 
could really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin” ti. 


(5) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham tadantaram jiveyyam yadantaram 
assasSitva va passasami passasitva va assasami, 
bhagavato sasanam manasi kareyyam, bahu vata me 
katam assa’ti. 

‘Oh, if I’d only live as long as it takes to breathe out after 
breathing in, or to breathe in after breathing out, I’d focus 
on the Buddha’s instructions and I could really achieve a 
lot.’ 


Evam kho aham, bhante, bhavemi maranassatin’” ti. 


(6) 
That’s how I develop mindfulness of death.” 


Evam vutte, bhagava te bhikkhu etadavoca: 
When this was said, the Buddha said to those mendicants: 


“yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 

“As to the mendicants who develop mindfulness of death by 
wishing 


‘aho vataham rattindivam jiveyyam, bhagavato 
sasanam manasi kareyyam, bahu vata me katam 
assa’ti. (1) 

to live for a day and night... 


Yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 


‘aho vataham divasam jiveyyam, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti. (2) 
or to live for a day... 


Yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 


‘aho vataham tadantaram jiveyyam yadantaram 
ekapindapatam bhunjami, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti. (3) 
or to live as long as it takes to eat a meal of alms-food ... 


Yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 


‘aho vataham tadantaram jiveyyam yadantaram 
cattaro panca alope sankhaditva ajjhoharami, 
bhagavato sasanam manasi kareyyam, bahu vata me 
katam assa’ti. (4) 


or to live as long as it takes to chew and swallow four or five 
mouthfuls— 


Ime vuccanti, bhikkhave, bhikkhu pamatta viharanti 
dandham maranassatim bhaventi asavanam khayaya. 
(1-4.) 

these are called mendicants who live negligently. They 
slackly develop mindfulness of death for the ending of 
defilements. 


Yo ca khvayam, bhikkhave, bhikkhu evam 
maranassatim bhaveti: 

But as to the mendicants who develop mindfulness of death 
by wishing 


‘aho vataham tadantaram jiveyyam yadantaram ekam 
alopam sankhaditva ajjhoharami, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti. (5) 

to live as long as it takes to chew and swallow a single 
mouthful... 


Yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 


‘aho vataham tadantaram jiveyyam yadantaram 
assSasSitva va passasami passasitva va assasami, 
bhagavato sasanam manasi kareyyam, bahu vata me 
katam assa’ti. (6) 

or to live as long as it takes to breathe out after breathing 
in, or to breathe in after breathing out— 


Ime vuccanti, bhikkhave, bhikkhu appamatta 
viharanti tikkham maranassatim bhaventi asavanam 
khayaya. (5-6.) 

these are called mendicants who live diligently. They keenly 
develop mindfulness of death for the ending of defilements. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘appamatta viharissama, tikkham maranassatim 
bhavessama asavanam khayaya’ti. 

‘We will live diligently. We will keenly develop mindfulness 
of death for the ending of defilements.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Navamam. 


6.020. 20. 
DutiyamaranassSatisutta - 20. 
Mindfulness of Death (2nd) 


2. Saraniyavagga - 2. Warm-hearted 


Ekam samayam bhagava natike viharati 
ginjakavasathe. 

At one time the Buddha was staying at Nadika in the brick 
house. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“maranassati, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, when mindfulness of death is developed and 
cultivated it’s very fruitful and beneficial. It culminates in 
the deathless and ends with the deathless. 


Katham bhavita ca, bhikkhave, maranassati katham 
bahulikata mahapphala hoti mahanisamsa 
amatogadha amatapariyosana? 

And how is mindfulness of death developed and cultivated 
to be very fruitful and beneficial, to culminate in the 
deathless and end with the deathless? 


Idha, bhikkhave, bhikkhu divase nikkhante rattiya 
patihitaya iti patisancikkhati: 

As day passes by and night draws close, a mendicant 
reflects: 


‘bahuka kho me paccaya maranassa— 
‘I might die of many causes. 


ahi va mam damseyya, vicchiko va mam damseyya, 
satapadi va mam damseyya; 

A snake might bite me, or a scorpion or centipede might 
sting me. 


tena me assa kalakiriya, so mamassa antarayo. 
And if I died from that it would be an obstacle to me. 


Upakkhalitva va papateyyam, bhattam va me bhuttam 
byapajjeyya, pittam va me kuppeyya, semham va me 
kuppeyya, satthaka va me vata kuppeyyum; 

Or I might stumble off a cliff, or get food poisoning, or suffer 
a disturbance of bile, phlegm, or piercing winds. 


tena me assa kalakiriya, so mamassa antarayo'’ti. 
And if I died from that it would be an obstacle to me.’ 


Tena, bhikkhave, bhikkhuna iti patisancikkhitabbam: 
That mendicant should reflect: 


‘atthi nu kho me papaka akusala dhamma appahina, 
ye me assu rattim kalam karontassa antarayaya’ti. (1) 
‘Are there any bad, unskillful qualities that I haven’t given 
up, which might be an obstacle to me if I die tonight?’ 


Sace, bhikkhave, bhikkhu paccavekkhamano evam 
janati: 
Suppose that, upon checking, a mendicant knows that 


‘atthi me papaka akusala dhamma appahina, ye me 
assu rattim kalam karontassa antarayaya’ti, tena, 
bhikkhave, bhikkhuna tesamyeva papakanam 
akusalanam dhammanam pahanaya adhimatto 
chando ca vayamo ca ussaho Ca ussolhi ca appativani 
ca sati ca Sampajannanca karaniyam. 


there are such bad, unskillful qualities. Then in order to 
give them up they should apply outstanding enthusiasm, 
effort, zeal, vigor, perseverance, mindfulness, and 
situational awareness. 


Seyyathapi, bhikkhave, adittacelo va adittasiso va 
tasseva celassa va sisassa va nibbapanaya 
adhimattam chandanca vayamanca ussahanca 
ussolhinca appativaninca satinca sampajannanca 
kareyya; 

Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply intense enthusiasm, effort, zeal, 
vigor, perseverance, mindfulness, and situational 
awareness. 


evamevam kho, bhikkhave, tena bhikkhuna 
tesamyeva papakanam akusalanam dhammanam 
pahanaya adhimatto chando ca vayamo ca ussaho ca 
ussolhi ca appativani ca sati ca sampajannanca 
karaniyam. (2) 

In the same way, in order to give up those bad, unskillful 
qualities, that mendicant should apply outstanding 
enthusiasm ... 


Sace pana, bhikkhave, bhikkhu paccavekkhamano 
evam janati: 
But suppose that, upon checking, a mendicant knows that 


‘natthi me papaka akusala dhamma appahina, ye me 
assu rattim kalam karontassa antarayaya’ti, tena, 
bhikkhave, bhikkhuna teneva pitipamojjena 
vihatabbam ahorattanusikkhina kusalesu dhammesu. 
(3) 

there are no such bad, unskillful qualities. Then that 
mendicant should meditate with rapture and joy, training 
day and night in skillful qualities. 


Idha pana, bhikkhave, bhikkhu rattiya nikkhantaya 
divase patihite iti patisancikkhati: 

Or else, as night passes by and day draws close, a 
mendicant reflects: 


‘bahuka kho me paccaya maranassa— 
‘I might die of many causes. 


ahi va mam damseyya, vicchiko va mam damseyya, 
satapadi va mam damseyya; 

A snake might bite me, or a scorpion or centipede might 
sting me. 


tena me assa kalakiriya so mamassa antarayo. 
And if I died from that it would be an obstacle to me. 


Upakkhalitva va papateyyam, bhattam va me bhuttam 
byapajjeyya, pittam va me kuppeyya, semham va me 
kuppeyya, satthaka va me vata kuppeyyum; 

Or I might stumble off a cliff, or get food poisoning, or suffer 
a disturbance of bile, phlegm, or piercing winds. 


tena me assa kalakiriya so mamassa antarayo’ti. 
And if I died from that it would be an obstacle to me.’ 


Tena, bhikkhave, bhikkhuna iti patisancikkhitabbam: 
That mendicant should reflect: 


‘atthi nu kho me papaka akusala dhamma appahina, 
ye me assu diva kalam karontassa antarayaya ti. (4) 

‘Are there any bad, unskillful qualities that I haven’t given 
up, which might be an obstacle to me if I die today?’ 


Sace, bhikkhave, bhikkhu paccavekkhamano evam 
janati: 


Suppose that, upon checking, a mendicant knows that 


‘atthi me papaka akusala dhamma appahina, ye me 
assu diva kalam karontassa antarayaya’ti, tena, 
bhikkhave, bhikkhuna tesamyeva papakanam 
akusalanam dhammanam pahanaya adhimatto 
chando ca vayamo ca ussaho ca ussolhi ca appativan1 
ca sati ca Sampajannanca karaniyam. 

there are such bad, unskillful qualities. Then in order to 
give them up they should apply outstanding enthusiasm, 
effort, zeal, vigor, perseverance, mindfulness, and 
situational awareness. 


Seyyathapi, bhikkhave, adittacelo va adittasiso va 
tasseva celassa va sisassa va nibbapanaya 
adhimattam chandanca vayamanca ussahanca 
ussolhinca appativaninca satinca sampajannanca 
kareyya; 

Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply intense enthusiasm, effort, zeal, 
vigor, perseverance, mindfulness, and situational 
awareness. 


evamevam kho, bhikkhave, tena bhikkhuna 
tesamyeva papakanam akusalanam dhammanam 
pahanaya adhimatto chando ca vayamo ca ussaho ca 
ussolhi ca appativani ca sati ca sampajannanca 
karaniyam. (5) 

In the same way, in order to give up those bad, unskillful 
qualities, that mendicant should apply outstanding 
enthusiasm ... 


Sace pana, bhikkhave, bhikkhu paccavekkhamano 
evam janati: 
But suppose that, upon checking, a mendicant knows that 


‘natthi me papaka akusala dhamma appahina, ye me 
assu diva kalam karontassa antarayaya’ti, tena, 
bhikkhave, bhikkhuna teneva pitipamojjena 
vihatabbam ahorattanusikkhina kusalesu dhammesu. 
(6) 

there are no such bad, unskillful qualities. Then that 
mendicant should meditate with rapture and joy, training 
day and night in skillful qualities. 


Evam bhavita kho, bhikkhave, maranassati evam 
bahulikata mahapphala hoti mahanisamsa 
amatogadha amatapariyosana’ ti. 

Mindfulness of death, when developed and cultivated in this 
way, is very fruitful and beneficial. It culminates in the 
deathless and ends with the deathless.” 

Dasamam. 

Sarantyavaggo dutiyo. 

Dve sarani nisaraniyam, 

bhaddakam anutappiyam; 


Nakulam soppamaccha Ca, 


dve honti maranassatiti. 


6.021.21. Samakasutta - 21. At 


Sama Village 
3. Anuttariyavagga - 3. Unsurpassable 


Ekam samayam bhagava sakkesu viharati 
samagamake pokkharaniyayam. 

At one time the Buddha was staying among the Sakyans 
near the little village of Sama, by a lotus pond. 


Atha kho annatara devata abhikkantaya rattiya 
abhikkantavanna kevalakappam pokkharaniyam 
obhasetva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthasi. Ekamantam thita kho sa devata 
bhagavantam etadavoca: 

Then, late at night, a glorious deity, lighting up the entire 
lotus pond, went up to the Buddha, bowed, stood to one 
side, and said to him, 


“Tayome, bhante, dhamma bhikkhuno parihanaya 
samvattanti. 
“Sir, three qualities lead to the decline of a mendicant. 


Katame tayo? 
What three? 


Kammaramata, bhassaramata, niddaramata— 
Relishing work, talk, and sleep. 


ime kho, bhante, tayo dhamma bhikkhuno 
parihanaya samvattanti’ ti. 
These three qualities lead to the decline of a mendicant.” 


Idamavoca sa devata. 


That’s what that deity said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Atha kho sa devata “samanunno me sattha’ ti 
bhagavantam abhivadetva padakkhinam katva 
tatthevantaradhayi. 

Then that deity, knowing that the teacher approved, bowed, 
and respectfully circled the Buddha, keeping him on his 
right, before vanishing right there. 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 

Then, when the night had passed, the Buddha told the 
mendicants all that had happened, adding: 


“imam, bhikkhave, rattim annatara devata 
abhikkantaya rattiya abhikkantavanna kevalakappam 
pokkharaniyam obhasetva yenaham tenupasankami; 
upasankamitva mam abhivadetva ekamantam atthasi. 
Ekamantam thita kho, bhikkhave, sa devata mam 
etadavoca: 


‘tayome, bhante, dhamma bhikkhuno parihanaya 
samvattanti. 


Katame tayo? 
Kammaramata, bhassaramata, niddaramata— 


ime kho, bhante, tayo dhamma bhikkhuno 
parihanaya samvattantr’ti. 


Idamavoca, bhikkhave, sa devata. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhayi. 


Tesam vo, bhikkhave, alabha tesam dulladdham, ye 
vo devatapi jananti kusalehi dhammehi 
parihayamane. 

“It’s unfortunate for those of you who even the deities know 
are declining in skillful qualities. 


Aparepi, bhikkhave, tayo parihaniye dhamme 
desessami. 
I will teach you three more qualities that lead to decline. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“katame ca, bhikkhave, tayo parihaniya dhamma? 
“And what, mendicants, are three qualities that lead to 
decline? 


Sanganikaramata, dovacassata, papamittata— 
Enjoyment of company, being hard to admonish, and having 
bad friends. 


ime kho, bhikkhave, tayo parihaniya dhamma. 
These three qualities lead to decline. 


Ye hi keci, bhikkhave, atitamaddhanam parihayimsu 
kusalehi dhammehi, sabbete imeheva chahi 
dhammehi parihayimsu kusalehi dhammehi. 
Whether in the past, future, or present, all those who 
decline in skillful qualities do so because of these six 
qualities.” 


Yepi hi keci, bhikkhave, anagatamaddhanam 
parihayissanti kusalehi dhammehi, sabbete imeheva 
chahi dhammehi parihayissanti kusalehi dhammehi. 


Yepi hi keci, bhikkhave, etarahi parihayanti kusalehi 
dhammehi, sabbete imeheva chahi dhammehi 
parihayanti kusalehi dhammehi’ ti. 


Pathamam. 


6.022. 22. Aparihaniyasutta - 22. 


Non-decline 
3. Anuttariyavagga - 3. Unsurpassable 


“Chayime, bhikkhave, aparihaniye dhamme 
desessami, tam sunatha ... pe ... 

“Mendicants, I will teach you these six qualities that 
prevent decline. ... 


katame ca, bhikkhave, cha aparihaniya dhamma? 
And what, mendicants, are the six qualities that prevent 
decline? 


Na kammaramata, na bhassaramata, na niddaramata, 
na sanganikaramata, sovacassata, kalyanamittata— 
Not relishing work, talk, sleep, and company, being easy to 
admonish, and having good friends. 


ime kho, bhikkhave, cha aparihaniya dhamma. 
These six qualities prevent decline. 


Ye hi keci, bhikkhave, atitamaddhanam na 
parihayimsu kusalehi dhammehi, sabbete imeheva 
chahi dhammehi na parihayimsu kusalehi 
dhammehi. 

Whether in the past, future, or present, all those who have 
not declined in skillful qualities do so because of these six 
qualities.” 


Yepi hi keci, bhikkhave, anagatamaddhanam na 
parihayissanti kusalehi dhammehi, sabbete imeheva 
chahi dhammehi na parihayissanti kusalehi 
dhammehi. 


Yepi hi keci, bhikkhave, etarahi na parihayanti 
kusalehi dhammehi, sabbete imeheva chahi 
dhammehi na parihayanti kusalehi dhammehi’ ti. 


Dutiyam. 


6.023. 23. Bhayasutta - 23. 


Dangers 
3. Anuttariyavagga - 3. Unsurpassable 


“‘Bhayan’ti, bhikkhave, kamanametam adhivacanam; 
“‘Danger’, mendicants, is a term for sensual pleasures. 


‘dukkhan’ti, bhikkhave, kamanametam adhivacanam; 
‘Suffering’, 


‘rogo’ti, bhikkhave, kamanametam adhivacanam; 
‘disease’, 


‘gando’ti, bhikkhave, kamanametam adhivacanam; 
‘boil’, 


‘sango’ti, bhikkhave, kamanametam adhivacanam; 
‘tie’, 


‘panko’ti, bhikkhave, kamanametam adhivacanam. 
and ‘bog’ are terms for sensual pleasures. 


Kasma ca, bhikkhave, ‘bhayan’ti kamanametam 
adhivacanam? 
And why is ‘danger’ a term for sensual pleasures? 


Kamaragarattayam, bhikkhave, 
chandaragavinibaddho ditthadhammikapi bhaya na 
parimuccati, samparayikapi bhaya na parimuccati, 
tasma ‘bhayan’ti kamanametam adhivacanam. 
Someone who is caught up in sensual greed and shackled 
by lustful desire is not freed from dangers in the present 
life or in lives to come. That is why ‘danger’ is a term for 
sensual pleasures. 


Kasma ca, bhikkhave, dukkhanti ... pe ... 
And why are ‘suffering’, 


rogoti ... 
‘disease’, 


gandoti ... 
‘boil’, 


sangoti ... 


‘tie’, 


pankoti kamanametam adhivacanam? 
and ‘bog’ terms for sensual pleasures? 


Kamaragarattayam, bhikkhave, 
chandaragavinibaddho ditthadhammikapi panka na 
parimuccati, samparayikapi panka na parimuccati, 
tasma ‘panko’ti kamanametam adhivacananti. 
Someone who is caught up in sensual greed and shackled 
by lustful desire is not freed from suffering, disease, boils, 
ties, or bogs in the present life or in lives to come. That is 
why these are terms for sensual pleasures. 


Bhayam dukkham rogo gando, 
Danger, suffering, disease, boils, 


sango panko ca ubhayam; 
and ties and bogs both. 


Ete kama pavuccanti, 
These describe the sensual pleasures 


yattha satto puthujjano. 
to which ordinary people are attached. 


Upadane bhayam disva, 
Seeing the danger in grasping, 


jatimaranasambhave; 
the origin of birth and death, 


Anupada vimuccanti, 
they’re freed by not grasping, 


jatimaranasankhaye. 
with the ending of birth and death. 


Te khemappatta sukhino, 
Happy, they’ve come to a safe place, 


ditthadhammabhinibbuta; 
extinguished in this very life. 


Sabbaverabhayatita, 
They’ve gone beyond all threats and dangers, 


sabbadukkham upaccagun’ ti. 
and risen above all suffering.” 


Tatiyam. 


6.024. 24. Himavantasutta - 24. 
The Himalaya 


3. Anuttariyavagga - 3. Unsurpassable 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
himavantam pabbatarajam padaleyya, ko pana vado 
chavaya avijjaya. 

“Mendicants, a mendicant who has six qualities could 
shatter Himalaya, the king of mountains, let alone this 
wretched ignorance! 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu samadhissa 
samapattikusalo hoti, samadhissa thitikusalo hoti, 
samadhissa vutthanakusalo hoti, samadhissa 
kallitakusalo hoti, samadhissa gocarakusalo hoti, 
samadhissa abhintharakusalo hoti. 

It’s when a mendicant is skilled in entering immersion, 
skilled in remaining in immersion, skilled in emerging from 
immersion, skilled in gladdening the mind for immersion, 
skilled in the meditation subjects for immersion, and skilled 
in projecting the mind purified by immersion. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu himavantam pabbatarajam padaleyya, ko 
pana vado chavaya avijjaya’” ti. 

A mendicant who has these six qualities could shatter 
Himalaya, the king of mountains, let alone this wretched 
ignorance!” 


Catuttham. 


6.025. 25. Anussatitthanasutta - 


29. Topics for Recollection 
3. Anuttariyavagga - 3. Unsurpassable 


“Chayimani, bhikkhave, anussatitthanani. 
“Mendicants, there are these six topics for recollection. 


Katamani cha? 
What six? 


Idha, bhikkhave, ariyasavako tathagatam anussarati: 
Firstly, a noble disciple recollects the Realized One: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Yasmim, bhikkhave, samaye ariyasavako tathagatam 
anussarati, nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects the Realized One their 
mind is not full of greed, hate, and delusion. 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 

At that time their mind is unswerving. They’ve left behind 
greed; they’re free of it and have risen above it. 


‘Gedho’ti kho, bhikkhave, pancannetam 
kamagunanam adhivacanam. 


‘Greed’ is a term for the five kinds of sensual stimulation. 


Idampi kho, bhikkhave, arammanam karitva 
evam’idhekacce satta visujjhanti. (1) 
Relying on this some sentient beings are purified. 


Puna caparam, bhikkhave, ariyasavako dhammam 
anussarati: 
Furthermore, a noble disciple recollects the teaching: 


‘svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnthi ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Yasmim, bhikkhave, samaye ariyasavako dhammam 
anussarati, nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects the teaching their mind is 
not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 


‘Gedho’ti kho, bhikkhave, pancannetam 
kamagunanam adhivacanam. 


Idampi kho, bhikkhave, arammanam karitva 
evam’idhekacce satta visujjhanti. (2) 


Puna caparam, bhikkhave, ariyasavako sangham 
anussarati: 
Furthermore, a noble disciple recollects the Sangha: 


‘suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassa’ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Yasmim, bhikkhave, samaye ariyasavako sangham 
anussarati, nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects the Sangha their mind is 
not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 


‘Gedho’ti kho, bhikkhave, pancannetam 
kamagunanam adhivacanam. 


Idampi kho, bhikkhave, arammanam karitva 
evam’idhekacce satta visujjhanti. (3) 


Puna caparam, bhikkhave, ariyasavako attano silani 
anussarati akhandani ... pe ... 
samadhisamvattanikani. 

Furthermore, a noble disciple recollects their own ethical 
precepts, which are unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Yasmim, bhikkhave, samaye ariyasavako silam 
anussarati, nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects their ethical precepts their 
mind is not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 


‘Gedho’ti kho, bhikkhave, pancannetam 
kamagunanam adhivacanam. 


Idampi kho, bhikkhave, arammanam karitva 
evam’idhekacce satta visujjhanti. (4) 


Puna caparam, bhikkhave, ariyasavako attano cagam 
anussarati: 

Furthermore, a noble disciple recollects their own 
generosity: 


‘labha vata me. Suladdham vata me ... pe ... 
‘I’m so fortunate, so very fortunate! 


yacayogo danasamvibhagarato' ti. 

Among people full of the stain of stinginess I live at home 
rid of the stain of stinginess, freely generous, open-handed, 
loving to let go, committed to charity, loving to give and to 
share.’ 


va DO sus 
When a noble disciple recollects their generosity their mind 
is not full of greed, hate, and delusion. ... 


Evam’idhekacce satta visujjhanti. (5) 


Puna caparam, bhikkhave, ariyasavako devata 
anussarati: 
Furthermore, a noble disciple recollects the deities: 


‘santi deva catumaharajika, santi deva tavatimsa, 
santi deva yama, santi deva tusita, santi deva 
nimmanaratino, santi deva paranimmitavasavattino, 
santi deva brahmakayika, santi deva tatuttari. 
‘There are the Gods of the Four Great Kings, the Gods of 
the Thirty-Three, the Gods of Yama, the Joyful Gods, the 
Gods Who Love to Create, the Gods Who Control the 
Creations of Others, the Gods of Brahma’s Host, and gods 
even higher than these. 


Yatharupaya saddhaya samannagata ta devata ito 
cuta tattha upapanna; 

When those deities passed away from here, they were 
reborn there because of their faith, ethics, learning, 
generosity, and wisdom. 


mayhampi tatharupa saddha samvijjati. Yatharupena 
silena ... sutena ... Cagena ... pahnaya Ssamannagata ta 
devata ito cuta tattha upapanna; mayhampi 
tatharupa panna samvijjati’ti. 

I, too, have the same kind of faith, ethics, learning, 
generosity, and wisdom.’ 


Yasmim, bhikkhave, samaye ariyasavako attano ca 
tasanca devatanam saddhanca silanca sutanca 
Caganca pannanca anussarati nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects the faith, ethics, learning, 
generosity, and wisdom of both themselves and the deities 
their mind is not full of greed, hate, and delusion. 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 

At that time their mind is unswerving. They’ve left behind 
greed; they’re free of it and have risen above it. 


‘Gedho’ti kho, bhikkhave, pancannetam 
kamagunanam adhivacanam. 
‘Greed’ is a term for the five kinds of sensual stimulation. 


Idampi kho, bhikkhave, arammanam karitva 
evam’idhekacce satta visujjhanti. (6) 
Relying on this some sentient beings are purified. 


Imani kho, bhikkhave, cha anussatitthanan1’ ti. 
These are the six topics for recollection.” 


Pancamam. 


6.026. 26. Mahakaccanasutta - 
26. With Mahakaccana 


3. Anuttariyavagga - 3. Unsurpassable 


Tatra kho ayasma mahakaccano bhikkhu amantesi: 
There Mahakaccana addressed the mendicants: 


“avuso bhikkhave’” ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht: ayasmato mahakaccanassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma mahakaccano etadavoca: 
Venerable Mahakaccana said this: 


“acchariyam, avuso; 
“It’s incredible, reverends, 


abbhutam, avuso. 
it’s amazing! 


Yavancidam tena bhagavata janata passata arahata 
Sammasambuddhena sambadhe okasadhigamo 
anubuddho sattanam visuddhiya sokaparidevanam 
samatikkamaya dukkhadomanassanam atthangamaya 
nayassa adhigamaya nibbanassa sacchikiriyaya, 
yadidam cha anussatitthanani. 

How this Blessed One who knows and sees, the perfected 
one, the fully awakened Buddha, has found an opening in a 
confined space; that is, the six topics for recollection. They 
are in order to purify sentient beings, to get past sorrow 


and crying, to make an end of pain and sadness, to end the 
cycle of suffering, and to realize extinguishment. 


Katamani cha? 
What six? 


Idhavuso, ariyasavako tathagatam anussarati: 
Firstly, a noble disciple recollects the Realized One: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Yasmim, avuso, samaye ariyasavako tathagatam 
anussarati nevassa tasmim samaye ragapariyutthitam 
cittam hoti, na dosapariyutthitam cittam hoti, na 
mohapariyutthitam cittam hoti; 

When a noble disciple recollects the Realized One their 
mind is not full of greed, hate, and delusion. 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 

At that time their mind is unswerving. They’ve left behind 
greed; they’re free of it and have risen above it. 


‘Gedho’ti kho, avuso, pancannetam kamagunanam 
adhivacanam. 
‘Greed’ is a term for the five kinds of sensual stimulation. 


Sa kho so, avuso, ariyasavako sabbaso akasasamena 
cetasa viharati vipulena mahaggatena appamanena 
averena abyapajjena. 


That noble disciple meditates with a heart just like space, 
abundant, expansive, limitless, free of enmity and ill will. 


Idampi kho, avuso, arammanam karitva 
evam’idhekacce satta visuddhidhamma bhavanti. (1) 
Relying on this, some sentient beings have the factors for 
purity. 


Puna Caparam, avuso, ariyasavako dhammam 
anussarati: 
Furthermore, a noble disciple recollects the teaching: 


‘svakkhato bhagavata dhammo ... pe ... paccattam 
veditabbo vinnthi'ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Yasmim, avuso, Samaye ariyasavako dhammam 
anussarati nevassa tasmim samaye ragapariyutthitam 
cittam hoti, na dosapariyutthitam cittam hoti, na 
mohapariyutthitam cittam hoti; 

When a noble disciple recollects the teaching their mind is 
not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 


‘Gedho’ti kho, avuso, pancannetam kamagunanam 
adhivacanam. 


Sa kho so, avuso, ariyasavako sabbaso akasasamena 
cetasa viharati vipulena mahaggatena appamanena 
averena abyapajjena. 


Idampi kho, avuso, arammanam karitva 
evam’idhekacce satta visuddhidhamma bhavanti. (2) 


Puna Caparam, avuso, ariyasavako sangham 
anussarati: 
Furthermore, a noble disciple recollects the Sangha: 


‘suppatipanno bhagavato savakasangho ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Yasmim, avuso, Ssamaye ariyasavako sangham 
anussarati nevassa tasmim samaye ragapariyutthitam 
cittam hoti, na dosapariyutthitam cittam hoti, na 
mohapariyutthitam cittam hoti; 

When a noble disciple recollects the Sangha their mind is 
not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 


‘Gedho’ti kho, avuso, pancannetam kamagunanam 
adhivacanam. 


Sa kho so, avuso, ariyasavako sabbaso akasasamena 
cetasa viharati vipulena mahaggatena appamanena 
averena abyapajjena. 


Idampi kho, avuso, arammanam karitva 
evam’idhekacce satta visuddhidhamma bhavanti. (3) 


Puna Caparam, avuso, ariyasavako attano silani 
anussarati akhandani ... pe ... 
samadhisamvattanikani. 

Furthermore, a noble disciple recollects their own ethical 
precepts, which are unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Yasmim, avuso, samaye ariyasavako attano silam 
anussarati nevassa tasmim samaye ragapariyutthitam 
cittam hoti, na dosapariyutthitam cittam hoti, na 
mohapariyutthitam cittam hoti; 

When a noble disciple recollects their ethical precepts their 
mind is not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 


‘Gedho’ti kho, avuso, pancannetam kamagunanam 
adhivacanam. 


Sa kho so, avuso, ariyasavako sabbaso akasasamena 
cetasa viharati vipulena mahaggatena appamanena 
averena abyapajjena. 


Idampi kho, avuso, arammanam karitva 
evam’idhekacce satta visuddhidhamma bhavanti. (4) 


Puna Caparam, avuso, ariyasavako attano cagam 
anussarati: 

Furthermore, a noble disciple recollects their own 
generosity: 


‘labha vata me, suladdham vata me ... pe ... 
‘I’m so fortunate, so very fortunate! 


yacayogo danasamvibhagarato ti. 

Among people full of the stain of stinginess I live at home 
rid of the stain of stinginess, freely generous, open-handed, 
loving to let go, committed to charity, loving to give and to 
share.’ 


Yasmim, avuso, samaye ariyasavako attano cagam 
anussarati nevassa tasmim samaye ragapariyutthitam 
cittam hoti, na dosapariyutthitam cittam hoti, na 
mohapariyutthitam cittam hoti; 

When a noble disciple recollects their own generosity their 
mind is not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 


‘Gedho’ti kho, avuso, pancannetam kamagunanam 
adhivacanam. 


Sa kho so, avuso, ariyasavako sabbaso akasasamena 
cetasa viharati vipulena mahaggatena appamanena 
averena abyapajjena. 


Idampi kho, avuso, arammanam karitva 
evam’idhekacce satta visuddhidhamma bhavanti. (5) 


Puna Caparam, avuso, ariyasavako devata anussarati: 
Furthermore, a noble disciple recollects the deities: 


‘santi deva catumaharajika, santi deva ... pe ... 
tatuttari. 

‘There are the Gods of the Four Great Kings, the Gods of 
the Thirty-Three, the Gods of Yama, the Joyful Gods, the 
Gods Who Love to Create, the Gods Who Control the 


Creations of Others, the Gods of Brahma’s Host, and gods 
even higher than these. 


Yatharupaya saddhaya samannagata ta devata ito 
cuta tattha upapanna; 

When those deities passed away from here, they were 
reborn there because of their faith, ethics, learning, 
generosity, and wisdom. 


mayhampi tatharupa saddha samvijjati. Yatharupena 
silena ... sutena ... Cagena ... pannhaya samannagata ta 
devata ito cuta tattha upapanna; mayhampi 
tatharupa panna samvijjati’ti. 

I, too, have the same kind of faith, ethics, learning, 
generosity, and wisdom.’ 


Yasmim, avuso, Samaye ariyasavako attano ca tasanca 
devatanam saddhanca silanca sutanca caganca 
pannanca anussarati nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects the faith, ethics, learning, 
generosity, and wisdom of both themselves and the deities 
their mind is not full of greed, hate, and delusion. 


ujugatamevassa tasmim samaye cittam hoti, 
nikkhantam muttam vutthitam gedhamha. 

At that time their mind is unswerving. They’ve left behind 
greed; they’re free of it and have risen above it. 


‘Gedho’ti kho, avuso, pancannetam kamagunanam 
adhivacanam. 
‘Greed’ is a term for the five kinds of sensual stimulation. 


Sa kho so, avuso, ariyasavako sabbaso akasasamena 
cetasa viharati vipulena mahaggatena appamanena 


averena abyapajjena. 
That noble disciple meditates with a heart just like space, 
abundant, expansive, limitless, free of enmity and ill will. 


Idampi kho, avuso, arammanam karitva 
evam’idhekacce satta visuddhidhamma bhavanti. (6) 
Relying on this, some sentient beings have the factors for 
purity. 


Acchariyam, avuso, abbhutam, avuso. 
It’s incredible, reverends, it’s amazing! 


Yavancidam tena bhagavata janata passata arahata 
Sammasambuddhena sambadhe okasadhigamo 
anubuddho sattanam visuddhiya sokaparidevanam 
samatikkamaya dukkhadomanassanam atthangamaya 
nayassa adhigamaya nibbanassa sacchikiriyaya, 
yadidam cha anussatitthanan1i’ ti. 

How this Blessed One who knows and sees, the perfected 
one, the fully awakened Buddha, has found an opening ina 
confined space; that is, the six topics for recollection. They 
are in order to purify sentient beings, to get past sorrow 
and crying, to make an end of pain and sadness, to end the 
cycle of suffering, and to realize extinguishment.” 


Chattham. 


6.027.27. Pathamasamayasutta - 


27. Proper Occasions (1st) 
3. Anuttariyavagga - 3. Unsurpassable 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“kati nu kho, bhante, samaya manobhavaniyassa 
bhikkhuno dassanaya upasankamitun” ti? 

“Sir, how many occasions are there for going to see an 
esteemed mendicant?” 


“Chayime, bhikkhu, samaya manobhavaniyassa 
bhikkhuno dassanaya upasankamitum. 
“Mendicant, there are six occasions for going to see an 
esteemed mendicant. 


Katame cha? 
What six? 


Idha, bhikkhu, yasmim samaye bhikkhu 
kamaragapariyutthitena cetasa viharati 
kamaragaparetena, uppannassa ca kamaragassa 
nissaranam yathabhutam nappajanati tasmim samaye 
manobhavaniyo bhikkhu upasankamitva evamassa 
vacanlyo: 

Firstly, there’s a time when a mendicant’s heart is overcome 
and mired in sensual desire, and they don’t truly 
understand the escape from sensual desire that has arisen. 


On that occasion they should go to an esteemed mendicant 
and say: 


‘aham kho, avuso, kamaragapariyutthitena cetasa 
viharami kamaragaparetena, uppannassa Ca 
kamaragassa nissaranam yathabhutam nappajanami. 
‘My heart is overcome and mired in sensual desire, and I 
don’t truly understand the escape from sensual desire that 
has arisen. 


Sadhu vata me ayasma kamaragassa pahanaya 
dhammam desetu’ti. 
Venerable, please teach me how to give up sensual desire.’ 


Tassa manobhavantiyo bhikkhu kamaragassa 
pahanaya dhammam deseti. 

Then that esteemed mendicant teaches them how to give 
up sensual desire. 


Ayam, bhikkhu, pathamo samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitum. (1) 

This is the first occasion for going to see an esteemed 
mendicant. 


Puna caparam, bhikkhu, yasmim samaye bhikkhu 
byapadapariyutthitena cetasa viharati 
byapadaparetena, uppannassa ca byapadassa 
nissaranam yathabhutam nappajanati tasmim samaye 
manobhavaniyo bhikkhu upasankamitva evamassa 
vacanlyo: 

Furthermore, there’s a time when a mendicant’s heart is 
overcome and mired in ill will... 


‘aham kho, avuso, byapadapariyutthitena cetasa 
viharami byapadaparetena, uppannassa Ca 
byapadassa nissaranam yathabhutam nappajanami. 


Sadhu vata me ayasma byapadassa pahanaya 
dhammam desetu’ti. 


Tassa manobhavaniyo bhikkhu byapadassa pahanaya 
dhammam deseti. 


Ayam, bhikkhu, dutiyo samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitum. (2) 

This is the second occasion for going to see an esteemed 
mendicant. 


Puna caparam, bhikkhu, yasmim samaye bhikkhu 
thinamiddhapariyutthitena cetasa viharati 
thinamiddhaparetena, uppannassa Ca 
thinamiddhassa nissaranam yathabhutam 
nappajanati tasmim samaye manobhavantiyo bhikkhu 
upasankamitva evamassa vacaniyo: 

Furthermore, there’s a time when a mendicant’s heart is 
overcome and mired in dullness and drowsiness ... 


‘aham kho, avuso, thinamiddhapariyutthitena cetasa 
viharami thinamiddhaparetena, uppannassa Ca 
thinamiddhassa nissaranam yathabhutam 
nappajanami. 


Sadhu vata me ayasma thinamiddhassa pahanaya 
dhammam desetu’ti. 


Tassa manobhavantyo bhikkhu thinamiddhassa 
pahanaya dhammam deseti. 


Ayam, bhikkhu, tatiyo samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitum. (3) 

This is the third occasion for going to see an esteemed 
mendicant. 


Puna caparam, bhikkhu, yasmim samaye bhikkhu 
uddhaccakukkuccapariyutthitena cetasa viharati 
uddhaccakukkuccaparetena, uppannassa Ca 
uddhaccakukkuccassa nissaranam yathabhutam 
nappajanati tasmim samaye manobhavantiyo bhikkhu 
upasankamitva evamassa vacaniyo: 

Furthermore, there’s a time when a mendicant’s heart is 
overcome and mired in restlessness and remorse ... 


‘aham kho, avuso, uddhaccakukkuccapariyutthitena 
cetasa viharami uddhaccakukkuccaparetena, 
uppannassa ca uddhaccakukkuccassa nissaranam 
yathabhutam nappajanami. 


Sadhu vata me ayasma uddhaccakukkuccassa 
pahanaya dhammam desetu’ti. 


Tassa manobhavantyo bhikkhu uddhaccakukkuccassa 
pahanaya dhammam deseti. 


Ayam, bhikkhu, catuttho samayo manobhavantyassa 
bhikkhuno dassanaya upasankamitum. (4) 

This is the fourth occasion for going to see an esteemed 
mendicant. 


Puna caparam, bhikkhu, yasmim samaye bhikkhu 
vicikicchapariyutthitena cetasa viharati 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam nappajanati tasmim samaye 
manobhavaniyo bhikkhu upasankamitva evamassa 
vacanlyo: 

Furthermore, there’s a time when a mendicant’s heart is 
overcome and mired in doubt... 


‘aham, avuso, vicikicchapariyutthitena cetasa 
viharami vicikicchaparetena, uppannaya ca 
vicikicchaya nissaranam yathabhutam nappajanami. 


Sadhu vata me ayasma vicikicchaya pahanaya 
dhammam desetu’ti. 


Tassa manobhavaniyo bhikkhu vicikicchaya pahanaya 
dhammam deseti. 


Ayam, bhikkhu, pancamo samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitum. (5) 

This is the fifth occasion for going to see an esteemed 
mendicant. 


Puna caparam, bhikkhu, yasmim samaye bhikkhu 
yam nimittam agamma yam nimittam manasikaroto 
anantara asavanam khayo hoti tam nimittam 
nappajanati tasmim samaye manobhavantiyo bhikkhu 
upasankamitva evamassa vacaniyo: 

Furthermore, there’s a time when a mendicant doesn’t 
understand what kind of meditation they need to focus on in 
order to end the defilements in the present life. On that 
occasion they should go to an esteemed mendicant and say: 


‘aham kho, avuso, yam nimittam agamma yam 
nimittam manasikaroto anantara asavanam khayo 
hoti, tam nimittam nappajanami. 

‘I don’t understand what kind of meditation to focus on in 
order to end the defilements in the present life. 


Sadhu vata me ayasma asavanam khayaya dhammam 
desetu’ti. 
Venerable, please teach me how to end the defilements.’ 


Tassa manobhavantyo bhikkhu asavanam khayaya 
dhammam deseti. 

Then that esteemed mendicant teaches them how to end 
the defilements. 


Ayam, bhikkhu, chattho samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitum. (6) 

This is the sixth occasion for going to see an esteemed 
mendicant. 


Ime kho, bhikkhu, cha samaya manobhavaniyassa 
bhikkhuno dassanaya upasankamitun’ ti. 

These are the six occasions for going to see an esteemed 
mendicant.” 


Sattamam. 


6.028. 28. Dutiyasamayasutta - 


28. Proper Occasions (2nd) 
3. Anuttariyavagga - 3. Unsurpassable 


Ekam samayam sambahula thera bhikkhu 
baranasiyam viharanti isipatane migadaye. 

At one time several senior mendicants were staying near 
Benares, in the deer park at Isipatana. 


Atha kho tesam theranam bhikkhunam 
pacchabhattam pindapatapatikkantanam 
mandalamale sannisinnanam sannipatitanam 
ayamantarakatha udapadi: 

Then after the meal, on their return from alms-round, this 
discussion came up among them while sitting together in 
the pavilion. 


“ko nu kho, avuso, samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitun” ti? 

“Reverends, how many occasions are there for going to see 
an esteemed mendicant?” 


Evam vutte, annataro bhikkhu there bhikkht 
etadavoca: 

When this was said, one of the mendicants said to the 
senior mendicants: 


“yasmim, avuso, samaye manobhavaniyo bhikkhu 
pacchabhattam pindapatapatikkanto pade 
pakkhaletva nisinno hoti pallankam abhujitva ujum 
kayam panidhaya parimukham satim upatthapetva, 
sO Samayo manobhavaniyassa bhikkhuno dassanaya 
upasankamitun’” ti. 


“Reverends, there’s a time after an esteemed mendicant’s 
meal when they return from alms-round. Having washed 
their feet they sit down cross-legged, with their body 
straight, and establish mindfulness right there. That is the 
proper occasion for going to see an esteemed mendicant.” 


Evam vutte, annataro bhikkhu tam bhikkhum 
etadavoca: 

When this was said, one of the mendicants said to that 
mendicant: 


“na kho, avuso, so samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitum. 

“Reverend, that’s not the proper occasion for going to see 
an esteemed mendicant. 


Yasmim, avuso, samaye manobhavaniyo bhikkhu 
pacchabhattam pindapatapatikkanto pade 
pakkhaletva nisinno hoti pallankam abhujitva ujum 
kayam panidhaya parimukham satim upatthapetva, 
carittakilamathopissa tasmim samaye 
appatippassaddho hoti, bhattakilamathopissa tasmim 
Samaye appatippassaddho hoti. 

For at that time the fatigue from walking and from eating 
has not faded away. 


Tasma so asamayo manobhavantiyassa bhikkhuno 
dassanaya upasankamitum. 


Yasmim, avuso, Ssamaye manobhavaniyo bhikkhu 
sayanhasamayam patisallana vutthito 
viharapacchayayam nisinno hoti pallankam abhujitva 
ujum kayam panidhaya parimukham satim 
upatthapetva, so samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitun’ ti. 


There’s a time late in the afternoon when an esteemed 
mendicant comes out of retreat. They sit in the shade of 
their porch cross-legged, with their body straight, and 
establish mindfulness right there. That is the proper 
occasion for going to see an esteemed mendicant.” 


Evam vutte, annataro bhikkhu tam bhikkhum 
etadavoca: 

When this was said, one of the mendicants said to that 
mendicant: 


“na kho, avuso, so samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitum. 

“Reverend, that’s not the proper occasion for going to see 
an esteemed mendicant. 


Yasmim, avuso, samaye manobhavaniyo bhikkhu 
sayanhasamayam patisallana vutthito 
viharapacchayayam nisinno hoti pallankam abhujitva 
ujum kayam panidhaya parimukham satim 
upatthapetva, yadevassa diva samadhinimittam 
manasikatam hoti tadevassa tasmim samaye 
Samudacarati. 

For at that time they are still practicing the same 
meditation subject as a foundation of immersion that they 
focused on during the day. 


Tasma so asamayo manobhavantiyassa bhikkhuno 
dassanaya upasankamitum. 


Yasmim, avuso, samaye manobhavaniyo bhikkhu 
rattiya paccusasamayam paccutthaya nisinno hoti 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva, so samayo 
manobhavantyassa bhikkhuno dassanaya 
upasankamitun’” ti. 


There’s a time when an esteemed mendicant has risen at 
the crack of dawn. They sit down cross-legged, with their 
body straight, and establish mindfulness right there. That is 
the proper occasion for going to see an esteemed 
mendicant.” 


Evam vutte, annataro bhikkhu tam bhikkhum 
etadavoca: 

When this was said, one of the mendicants said to that 
mendicant: 


“na kho, avuso, so samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitum. 

“Reverend, that’s not the proper occasion for going to see 
an esteemed mendicant. 


Yasmim, avuso, samaye manobhavaniyo bhikkhu 
rattiya paccusasamayam paccutthaya nisinno hoti 
pallankam abhujitva ujum kayam panidhaya 
parimukham satim upatthapetva, ojatthayissa tasmim 
samaye kayo hoti phasussa hoti buddhanam sasanam 
manasi katum. 

For at that time their body is full of vitality and they find it 
easy to focus on the instructions of the Buddhas.” 


Tasma so asamayo manobhavantyassa bhikkhuno 
dassanaya upasankamitun’” ti. 


Evam vutte ayasma mahakaccano there bhikkhu 
etadavoca: 

When this was said, Venerable Mahakaccana said to those 
senior mendicants: 


“sammukha metam, avuso, bhagavato sutam 
sammukha patiggahitam: 


“Reverends, I have heard and learned this in the presence 
of the Buddha: 


‘chayime, bhikkhu, samaya manobhavantiyassa 
bhikkhuno dassanaya upasankamitum. 
‘Mendicants, there are six occasions for going to see an 
esteemed mendicant. 


Katame cha? 
What six? 


Idha, bhikkhu, yasmim samaye bhikkhu 
kamaragapariyutthitena cetasa viharati 
kamaragaparetena, uppannassa ca kamaragassa 
nissaranam yathabhutam nappajanati, tasmim 
Samaye manobhavaniyo bhikkhu upasankamitva 
e€vamassSa vacaniyo: 

Firstly, there’s a time when a mendicant’s heart is overcome 
and mired in sensual desire, and they don’t truly 
understand the escape from sensual desire that has arisen. 
On that occasion they should go to an esteemed mendicant 
and say: 


“aham kho, avuso, kamaragapariyutthitena cetasa 
viharami kamaragaparetena, uppannassa Ca 
kamaragassa nissaranam yathabhutam nappajanami. 
“My heart is overcome and mired in sensual desire, and I 
don’t truly understand the escape from sensual desire that 
has arisen. 


Sadhu vata me ayasma kamaragassa pahanaya 
dhammam desetu’” ti. 
Venerable, please teach me how to give up sensual desire.” 


Tassa manobhavantiyo bhikkhu kamaragassa 
pahanaya dhammam deseti. 


Then that esteemed mendicant teaches them how to give 
up sensual desire. 


Ayam, bhikkhu, pathamo samayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitum. (1) 

This is the first occasion for going to see an esteemed 
mendicant. 


Puna caparam, bhikkhu, yasmim samaye bhikkhu 
byapadapariyutthitena cetasa viharati ... pe .... (2) 
Furthermore, there’s a time when a mendicant’s heart is 
overcome and mired in ill will... 


Thinamiddhapariyutthitena cetasa viharati .... (3) 
dullness and drowsiness ... 


Uddhaccakukkuccapariyutthitena cetasa viharati .... 
(4) 


restlessness and remorse... 


Vicikicchapariyutthitena cetasa viharati .... (5) 
doubt .:. 


Yam nimittam agamma yam nimittam manasikaroto 
anantara asavanam khayo hoti, tam nimittam na 
janati na passati, tasmim samaye manobhavaniyo 
bhikkhu upasankamitva evamassa vacaniyo: 
Furthermore, there’s a time when a mendicant doesn’t 
understand what kind of meditation they need to focus on in 
order to end the defilements in the present life. On that 
occasion they should go to an esteemed mendicant and Say, 


“aham kho, avuso, yam nimittam agamma yam 
nimittam manasikaroto anantara asavanam khayo 
hoti tam nimittam na janami na passami. 


“T don’t understand what kind of meditation to focus on in 
order to end the defilements in the present life. 


Sadhu vata me ayasma asavanam khayaya dhammam 
desetu’ ti. 
Venerable, please teach me how to end the defilements.” 


Tassa manobhavantyo bhikkhu asavanam khayaya 
dhammam deseti. 

Then that esteemed mendicant teaches them how to end 
the defilements. 


Ayam, bhikkhu, chattho saamayo manobhavaniyassa 
bhikkhuno dassanaya upasankamitum’. (6) 

This is the sixth occasion for going to see an esteemed 
mendicant.’ 


Sammukha metam, avuso, bhagavato sutam 
sammukha patiggahitam: 

Reverends, I have heard and learned this in the presence of 
the Buddha: 


‘ime kho, bhikkhu, cha samaya manobhavaniyassa 
bhikkhuno dassanaya upasankamitun’ "ti. 

‘These are the six occasions for going to see an esteemed 
mendicant.’” 


Atthamam. 


6.029. 29. Udayisutta - 29. With 
Udayi 
3. Anuttariyavagga - 3. Unsurpassable 


Atha kho bhagava ayasmantam udayim amantesi: 
Then the Buddha said to Udayi, 


“kati nu kho, udayi, anussatitthanani” ti? 
“Udayi, how many topics for recollection are there?” 


Evam vutte, ayasma udayi tunhi ahosi. 
When he said this, Udayi kept silent. 


Dutiyampi kho bhagava ayasmantam udayim 
amantesi: 
And a second time... 


“kati nu kho, udayi, anussatitthanani” ti? 
Dutiyampi kho ayasma udayi tunhi ahosi. 
Tatiyampi kho bhagava ayasmantam udayim 
amantesi: 


and a third time, the Buddha said to him, 


“kati nu kho, udayi, anussatitthanani” ti? 
“Udayi, how many topics for recollection are there?” 


Tatiyampi kho ayasma udayi tunhi ahosi. 
And a second time and a third time Udayi kept silent. 


Atha kho ayasma anando ayasmantam udayim 
etadavoca: ; 
Then Venerable Ananda said to Venerable Udayi, 


“sattha tam, avuso udayi, amantesi’ ti. 
“Reverend Udayi, the teacher is addressing you.” 


“Sunomaham, avuso ananda, bhagavato. 
“Reverend Ananda, I hear the Buddha. 


Idha, bhante, bhikkhu anekavihitam pubbenivasam 
anussarati— Seyyathidam—ekampi jatim dvepi jatiyo 
.. pe.... Iti sakaram sauddesam anekavihitam 
pubbenivasam anussarati. 

It’s when a mendicant recollects many kinds of past lives. 
That is: one, two, three, four, five, ten, twenty, thirty, forty, 
fifty, a hundred, a thousand, a hundred thousand rebirths; 
many eons of the world contracting, many eons of the world 
expanding, many eons of the world contracting and 
expanding. They remember: “There, I was named this, my 
clan was that, I looked like this, and that was my food. This 
was how I felt pleasure and pain, and that was how my life 
ended. When I passed away from that place I was reborn 
somewhere else. There, too, I was named this, my clan was 
that, I looked like this, and that was my food. This was how I 
felt pleasure and pain, and that was how my life ended. 
When I passed away from that place I was reborn here.’ 
And so they recollect their many kinds of past lives, with 
features and details. 


Idam, bhante, anussatitthanan’ ti. 
This is a topic for recollection.” 


Atha kho bhagava ayasmantam anandam amantesi: 
Then the Buddha said to Venerable Ananda: 


“annasim kho aham, ananda: 
“Ananda, I know that 


‘nevayam uday1 moghapuriso adhicittam anuyutto 
viharatyi’ti. 
this silly man Udayi is not committed to the higher mind. 


Kati nu kho, ananda, anussatitthanan1’ ti? 
Ananda, how many topics for recollection are there?” 


“Panca, bhante, anussatitthanani. 
“Sir, there are five topics for recollection. 


Katamani panca? 
What five? 


Idha, bhante, bhikkhu vivicceva kamehi ... pe ... 
tatiyam jhanam upasampajja viharati. 

Firstly, a mendicant, quite secluded from sensual pleasures, 
secluded from unskillful qualities, enters and remains in the 
first absorption ... second absorption ... third absorption. 


Idam, bhante, anussatitthanam evam bhavitam evam 
bahulikatam ditthadhammasukhaviharaya 
samvattati. (1) 

When this topic of recollection is developed and cultivated 
in this way it leads to blissful meditation in this very life. 


“Puna caparam, bhante, bhikkhu alokasannam 
manasi karoti, diva sannam adhitthati, yatha diva 
tatha rattim, yatha rattim tatha diva; 

Furthermore, a mendicant focuses on the perception of 
light, concentrating on the perception of day regardless of 
whether it is night or day. 


iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveti. 

And so, with an open and unenveloped heart, they develop 
a mind that’s full of radiance. 


Idam, bhante, anussatitthanam evam bhavitam evam 
bahulikatam nanadassanappatilabhaya samvattati. 
(2) 

When this topic of recollection is developed and cultivated 
in this way it leads to knowledge and vision. 


Puna caparam, bhante, bhikkhu imameva kayam 
uddham padatala adho kesamatthaka tacapariyantam 
puram nanappakarassa asucino paccavekkhati: 
Furthermore, a mendicant examines their own body up 
from the soles of the feet and down from the tips of the 
hairs, wrapped in skin and full of many kinds of filth. 


‘atthi imasmim kaye kesa loma nakha danta taco, 
mamsam nharu atthi atthiminjam vakkam, hadayam 
yakanam kilomakam pihakam papphasam, antam 
antagunam udariyam karisam, pittam semham pubbo 
lohitam sedo medo, assu vasa khelo singhanika lasika 
muttan’ti. 

‘In this body there is head hair, body hair, nails, teeth, skin, 
flesh, sinews, bones, bone marrow, kidneys, heart, liver, 
diaphragm, spleen, lungs, intestines, mesentery, undigested 
food, feces, bile, phlegm, pus, blood, sweat, fat, tears, 
grease, Saliva, snot, synovial fluid, urine.’ 


Idam, bhante, anussatitthanam evam bhavitam evam 
bahulikatam kamaragappahanaya samvattati. (3) 
When this topic of recollection is developed and cultivated 
in this way it leads to giving up sensual desire. 


Puna caparam, bhante, bhikkhu seyyathapi passeyya 
sariram sivathikaya chattitam ekahamatam va 
dvihamatam va tihamatam va uddhumatakam 
vinilakam vipubbakajatam. 


Furthermore, suppose a mendicant were to see a corpse 
thrown in a charnel ground. And it had been dead for one, 
two, or three days, bloated, livid, and festering. 


So imameva kayam evam upasamharati: 
They’d compare it with their own body: 


‘ayampi kho kayo evamdhammo evambhavi 
evamanatito’ti. (4) 

‘This body is also of that same nature, that same kind, and 
cannot go beyond that.’ 


Seyyathapi va pana passeyya Sariram sivathikaya 
chattitam kakehi va khajjamanam kulalehi va 
khajjamanam gijjhehi va khajjamanam sunakhehi va 
khajjamanam singalehi va khajjamanam vividhehi va 
panakajatehi khajjamanam. 

Or suppose they were to see a corpse thrown in a charnel 
ground being devoured by crows, hawks, vultures, herons, 
dogs, tigers, leopards, jackals, and many kinds of little 
creatures. 


So imameva kayam evam upasamharati: 
They’d compare it with their own body: 


‘ayampi kho kayo evamdhammo evambhavi 
evamanatito’ti. 

‘This body is also of that same nature, that same kind, and 
cannot go beyond that.’ 


Seyyathapi va pana passeyya Sariram sivathikaya 
chattitam atthikasankhalikam samamsalohitam 
nharusambandhanm ... pe ... 

Furthermore, suppose they were to see a corpse thrown in 
a charnel ground, a skeleton with flesh and blood, held 
together by sinews. ... 


atthikasankhalikam nimmamsalohitamakkhitam 
nharusambandhanm ... 

A skeleton without flesh but smeared with blood, and held 
together by sinews. ... 


atthikasankhalikam apagatamamsalohitam 
nharusambandham. 
A skeleton rid of flesh and blood, held together by sinews... 


Atthikani apagatasambandhani disavidisavikkhittani, 
annena hatthatthikam annena padatthikam annena 
janghatthikam annena trutthikam annena 
katitthikam annena phasukatthikam annena 
pitthikantakatthikam annena khandhatthikam 
annena givatthikam annena hanukatthikam annena 
dantakatthikam annena sisakataham, atthikani 
setani sankhavannappatibhagani atthikani 
punjakitani terovassikani atthikani putini 
cunnakajatani. 

Bones rid of sinews scattered in every direction. Here a 
hand-bone, there a foot-bone, here a shin-bone, there a 
thigh-bone, here a hip-bone, there a rib-bone, here a back- 
bone, there an arm-bone, here a neck-bone, there a jaw- 
bone, here a tooth, there the skull... White bones, the color 
of shells... Decrepit bones, heaped in a pile... Bones rotted 
and crumbled to powder. 


So imameva kayam evam upasamharati: 
They’d compare it with their own body: 


‘ayampi kho kayo evamdhammo evambhavi 
evamanatito’ti. 

‘This body is also of that same nature, that same kind, and 
cannot go beyond that.’ 


Idam, bhante, anussatitthanam evam bhavitam evam 
bahulikatam asmimanasamugghataya samvattati. 
When this topic of recollection is developed and cultivated 
in this way it leads to uprooting the conceit ‘I am’. 


Puna caparam, bhante, bhikkhu sukhassa ca pahana 
.. pe... catuttham jhanam upasampaijja viharati. 
Furthermore, a mendicant, giving up pleasure and pain, 
and ending former happiness and sadness, enters and 
remains in the fourth absorption, without pleasure or pain, 
with pure equanimity and mindfulness. 


Idam, bhante, anussatitthanam evam bhavitam evam 
bahulikatam anekadhatupativedhaya samvattati. 
When this topic of recollection is developed and cultivated 
in this way it leads to the penetration of many elements. 


Imani kho, bhante, panca anussatitthanani’ ti. (5) 
These are the five topics for recollection.” 


“Sadhu sadhu, ananda. 
“Good, good, Ananda. 


Tena hi tvam, ananda, idampi chattham 
anussatitthanam dharehi. 

Well then, Ananda, you should also remember this sixth 
topic for recollection. 


Idhananda, bhikkhu satova abhikkamati satova 
patikkamati satova titthati satova nisidati satova 
seyyam kappeti satova kammam adhitthati. 

In this case, a mendicant goes out mindfully, returns 
mindfully, stands mindfully, sits mindfully, lies down 
mindfully, and applies themselves to work mindfully. 


Idam, ananda, anussatitthanam evam bhavitam evam 
bahulikatam satisampajannaya samvattati” ti. (6) 
When this topic of recollection is developed and cultivated 
in this way it leads to mindfulness and situational 
awareness.” 


Navamam. 


6.030. 30. Anuttariyasutta - 30. 


Unsurpassable 
3. Anuttariyavagga - 3. Unsurpassable 


“Chayimani, bhikkhave, anuttariyani. 
“Mendicants, these six things are unsurpassable. 


Katamani cha? 
What six? 


Dassananuttariyam, savananuttariyam, 
labhanuttariyam, sikkhanuttariyam, 
paricariyanuttariyam, anussatanuttariyanti. 

The unsurpassable seeing, listening, acquisition, training, 
service, and recollection. 


Katamanca, bhikkhave, dassananuttariyam? 
And what is the unsurpassable seeing? 


Idha, bhikkhave, ekacco hatthiratanampi dassanaya 
gacchati, assaratanampi dassanaya gacchati, 
Mmaniratanampi dassanaya gacchati, uccavacam va 
pana dassanaya gacchati, samanam va brahmanam va 
micchaditthikam micchapatipannam dassanaya 
gacchati. 

Some people go to see an elephant-treasure, a horse- 
treasure, a jewel-treasure, or a diverse spectrum of sights; 
or ascetics and brahmins of wrong view and wrong 
practice. 


Atthetam, bhikkhave, dassanam; netam natthiti 
vadami. 
There is such a seeing, I don’t deny it. 


Tanca kho etam, bhikkhave, dassanam hinam 
gammam pothujjanikam anariyam anatthasamhitam, 
na nibbidaya na viragaya na nirodhaya na upasamaya 
na abhinnaya na sambodhaya na nibbanaya 
samvattati. 

That seeing is low, crude, ordinary, ignoble, and pointless. It 
doesn’t lead to disillusionment, dispassion, cessation, peace, 
insight, awakening, and extinguishment. 


Yo ca kho, bhikkhave, tathagatam va 
tathagatasavakam va dassanaya gacchati 
nivitthasaddho nivitthapemo ekantagato 
abhippasanno, etadanuttariyam, bhikkhave, 
dassananam sattanam visuddhiya sokaparidevanam 
samatikkamaya dukkhadomanassanam atthangamaya 
nayassa adhigamaya nibbanassa sacchikiriyaya, 
yadidam tathagatam va tathagatasavakam va 
dassanaya gacchati nivitthasaddho nivitthapemo 
ekantagato abhippasanno. 

The unsurpassable seeing is when someone with settled 
faith and love, sure and devoted, goes to see a Realized One 
or their disciple. This is in order to purify sentient beings, to 
get past sorrow and crying, to make an end of pain and 
sadness, to end the cycle of suffering, and to realize 
extinguishment. 


Idam vuccati, bhikkhave, dassananuttariyam. 
This is called the unsurpassable seeing. 


Iti dassananuttariyam. (1) 
Such is the unsurpassable seeing. 


Savananuttariyanca katham hoti? 
But what of the unsurpassable hearing? 


Idha, bhikkhave, ekacco bherisaddampi savanaya 
gacchati, vinasaddampi savanaya gacchati, 
gitasaddampi savanaya gacchati, uccavacam va pana 
Savanaya gacchati, samanassa va brahmanassa va 
micchaditthikassa micchapatipannassa 
dhammassavanaya gacchati. 

Some people go to hear the sound of drums, arched harps, 
singing, or a diverse spectrum of sounds; or ascetics and 
brahmins of wrong view and wrong practice. 


Atthetam, bhikkhave, savanam; netam natthiti 
vadami. 
There is such a hearing, I don’t deny it. 


Tanca kho etam, bhikkhave, savanam hinam 
gammam pothujjanikam anariyam anatthasamhitam, 
na nibbidaya na viragaya na nirodhaya na upasamaya 
na abhinnaya na sambodhaya na nibbanaya 
samvattati. 

That hearing ... doesn’t lead to extinguishment. 


Yo ca kho, bhikkhave, tathagatassa va 
tathagatasavakassa va dhammassavanaya gacchati 
nivitthasaddho nivitthapemo ekantagato 
abhippasanno, etadanuttariyam, bhikkhave, 
Savananam sattanam visuddhiya sokaparidevanam 
samatikkamaya dukkhadomanassanam atthangamaya 
nayassa adhigamaya nibbanassa sacchikiriyaya, 
yadidam tathagatassa va tathagatasavakassa va 
dhammassavanaya gacchati nivitthasaddho 
nivitthapemo ekantagato abhippasanno. 

The unsurpassable hearing is when someone with settled 
faith and love, sure and devoted, goes to hear the teaching 
of a Realized One or one of his disciples. ... 


Idam vuccati, bhikkhave, savananuttariyam. 


This is called the unsurpassable hearing. 


Iti dassananuttariyam, savananuttariyam. (2) 
Such is the unsurpassable seeing and hearing. 


Labhanuttariyanca katham hoti? 
But what of the unsurpassable acquisition? 


Idha, bhikkhave, ekacco puttalabhampi labhati, 
daralabhampi labhati, dhanalabhampi labhati, 
uccavacam va pana labham labhati, samane va 
brahmane va micchaditthike micchapatipanne 
saddham patilabhati. 

Some people acquire a child, a wife, wealth, or a diverse 
spectrum of things; or they acquire faith in an ascetic or 
brahmin of wrong view and wrong practice. 


Attheso, bhikkhave, labho; neso natthiti vadami. 
There is such an acquisition, I don’t deny it. 


So ca kho eso, bhikkhave, labho hino gammo 
pothujjaniko anariyo anatthasamhito, na nibbidaya 
na viragaya na nirodhaya na upasamaya na 
abhinnaya na sambodhaya na nibbanaya samvattati. 
That acquisition ... doesn’t lead to extinguishment. 


Yo ca kho, bhikkhave, tathagate va tathagatasavake 
va saddham patilabhati nivitthasaddho nivitthapemo 
ekantagato abhippasanno, etadanuttariyam, 
bhikkhave, labhanam sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam 
tathagate va tathagatasavake va saddham patilabhati 
nivitthasaddho nivitthapemo ekantagato 
abhippasanno. 


The unsurpassable acquisition is when someone with 
settled faith and love, sure and devoted, acquires faith in a 
Realized One or their disciple. ... 


Idam vuccati, bhikkhave, labhanuttariyam. 
This is called the unsurpassable acquisition. 


Iti dassananuttariyam, savananuttariyam, 
labhanuttariyam. (3) 
Such is the unsurpassable seeing, hearing, and acquisition. 


Sikkhanuttariyanca katham hoti? 
But what of the unsurpassable training? 


Idha, bhikkhave, ekacco hatthismimpi sikkhati, 
assasmimpi sikkhati, rathasmimpi sikkhati, 
dhanusmimpi sikkhati, tharusmimpi sikkhati, 
uccavacam va pana sikkhati, samanassa va 
brahmanassa va micchaditthikassa 
micchapatipannassa sikkhati. 

Some people train in elephant riding, horse riding, chariot 
driving, archery, swordsmanship, or a diverse spectrum of 
things; or they train under an ascetic or brahmin of wrong 
view and wrong practice. 


Atthesa, bhikkhave, sikkha; nesa natthiti vadami. 
There is such a training, I don’t deny it. 


Sa ca kho esa, bhikkhave, sikkha hina gamma 
pothujjanika anariya anatthasamhita, na nibbidaya 
na viragaya na nirodhaya na upasamaya na 
abhinnaya na sambodhaya na nibbanaya samvattati. 
That training ... doesn’t lead to extinguishment. 


Yo ca kho, bhikkhave, tathagatappavedite 
dhammavinaye adhisilampi sikkhati, adhicittampi 


sikkhati, adhipannampi sikkhati nivitthasaddho 
nivitthapemo ekantagato abhippasanno, 
etadanuttariyam, bhikkhave, sikkhanam sattanam 
visuddhiya sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam 
tathagatappavedite dhammavinaye adhisilampi 
sikkhati, adhicittampi sikkhati, adhipannampi 
sikkhati, nivitthasaddho nivitthapemo ekantagato 
abhippasanno. 

The unsurpassable training is when someone with settled 
faith and love, sure and devoted, trains in the higher ethics, 
the higher mind, and the higher wisdom in the teaching and 
training proclaimed by a Realized One.... 


Idam vuccati, bhikkhave, sikkhanuttariyam. 
This is called the unsurpassable training. 


Iti dassananuttariyam, savananuttariyam, 
labhanuttariyam, sikkhanuttariyam. (4) 

Such is the unsurpassable seeing, hearing, acquisition, and 
training. 


Paricariyanuttariyanca katham hoti? 
But what of the unsurpassable service? 


Idha, bhikkhave, ekacco khattiyampi paricarati, 
brahmanampi paricarati, gahapatimpi paricarati, 
ucCavacCam va pana paricarati, Ssamanam va 
brahmanam va micchaditthikam micchapatipannam 
paricarati. 

Some people serve an aristocrat, a brahmin, a householder, 
or a diverse spectrum of people; or they serve ascetics and 
brahmins of wrong view and wrong practice. 


Atthesa, bhikkhave, paricariya; nesa natthiti vadami. 


There is such service, I don’t deny it. 


Sa ca kho esa, bhikkhave, paricariya hina gamma 
pothujjanika anariya anatthasamhita, na nibbidaya ... 
pe ... na nibbanaya samvattati. 

That service ... doesn’t lead to extinguishment. 


Yo ca kho, bhikkhave, tathagatam va 
tathagatasavakam va paricarati nivitthasaddho 
nivitthapemo ekantagato abhippasanno, 
etadanuttariyam, bhikkhave, paricariyanam sattanam 
visuddhiya sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam 
tathagatam va tathagatasavakam va paricarati 
nivitthasaddho nivitthapemo ekantagato 
abhippasanno. 

The unsurpassable service is when someone with settled 
faith and love, sure and devoted, serves a Realized One or 
their disciple. ... 


Idam vuccati, bhikkhave, paricariyanuttariyam. 
This is called the unsurpassable service. 


Iti dassananuttariyam, savananuttariyam, 
labhanuttariyam, sikkhanuttariyam, 
paricariyanuttariyam. (5) 

Such is the unsurpassable seeing, listening, acquisition, 
training, and service. 


Anussatanuttariyanca katham hoti? 
But what of the unsurpassable recollection? 


Idha, bhikkhave, ekacco puttalabhampi anussarati, 
daralabhampi anussarati, dhanalabhampi anussarati, 
uccavacam va pana labham anussarati, Ssamanam va 


brahmanam va micchaditthikam micchapatipannam 
anussarati. 

Some people recollect a child, a wife, wealth, or a diverse 
spectrum of things; or they recollect an ascetic or brahmin 
of wrong view and wrong practice. 


Atthesa, bhikkhave, anussati; nesa natthiti vadami. 
There is such recollection, I don’t deny it. 


Sa ca kho esa, bhikkhave, anussati hina gamma 
pothujjanika anariya anatthasamhita, na nibbidaya 
na viragaya na nirodhaya na upasamaya na 
abhinnaya na sambodhaya na nibbanaya samvattati. 
That recollection is low, crude, ordinary, ignoble, and 
pointless. It doesn’t lead to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment. 


Yo ca kho, bhikkhave, tathagatam va 
tathagatasavakam va anussarati nivitthasaddho 
nivitthapemo ekantagato abhippasanno, 
etadanuttariyam, bhikkhave, anussatinam sattanam 
visuddhiya sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, yadidam 
tathagatam va tathagatasavakam va anussarati 
nivitthasaddho nivitthapemo ekantagato 
abhippasanno. 

The unsurpassable recollection is when someone with 
settled faith and love, sure and devoted, recollects a 
Realized One or their disciple. ... 


Idam vuccati, bhikkhave, anussatanuttariyam. (6) 
This is called the unsurpassable recollection. 


Imani kho, bhikkhave, cha anuttariyaniti. 
These are the six unsurpassable things. 


Ye dassananuttaram laddha, 
They’ve gained the unsurpassed seeing, 


Savananca anuttaram; 
the unsurpassed hearing, 


Labhanuttariyam laddha, 
and the unsurpassable acquisition. 


sikkhanuttariye rata. 
They enjoy the unsurpassable training 


Upatthita paricariya, 
and serve with care. 


bhavayanti anussatim; 
Then they develop recollection 


Vivekappatisamyuttam, 
connected with seclusion, 


khemam amatagaminim. 
which is safe, and leads to the deathless. 


Appamade pamudita, 
They rejoice in diligence, 


nipaka silasamvuta; 
alert and ethically restrained. 


Te ve kalena paccenti, 
And in time they understand 


yattha dukkham nirujjhati’ ti. 
where suffering ceases.” 


Dasamam. 
Anuttariyavaggo tatiyo. 
Samako aparihaniyo, 
Bhayam himavanussati; 
Kaccano dve ca samaya, 


Udayi anuttariyenati. 


6.031.31. Sekhasutta -31.A 


Trainee 
4. Devatavagga - 4. Deities 


“Chayime, bhikkhave, dhamma sekhassa bhikkhuno 
parihanaya samvattanti. 
“These six things lead to the decline of a mendicant trainee. 


Katame cha? 
What six? 


Kammaramata, bhassaramata, niddaramata, 
sanganikaramata, indriyesu aguttadvarata, bhojane 
amattannuta— 

They relish work, talk, sleep, and company. They don’t 
guard the sense doors, and they eat too much. 


ime kho, bhikkhave, cha dhamma sekhassa 
bhikkhuno parihanaya samvattanti. 
These six things lead to the decline of a mendicant trainee. 


Chayime, bhikkhave, dhamma sekhassa bhikkhuno 
aparihanaya samvattanti. 

These six things don’t lead to the decline of a mendicant 
trainee. 


Katame cha? 
What six? 


Na kammaramata, na bhassaramata, na niddaramata, 
na sanganikaramata, indriyesu guttadvarata, bhojane 
mattannuta— 

They don’t relish work, talk, sleep, and company. They 
guard the sense doors, and they don’t eat too much. 


ime kho, bhikkhave, cha dhamma sekhassa 
bhikkhuno aparihanaya samvattanti’ ti. 

These six things don’t lead to the decline of a mendicant 
trainee.” 


Pathamam. 


6.032. 32. 
Pathamaaparihanasutta - 32. 
Non-decline (1st) 


4. devatavagga - 4. Deities 


Atha kho annatara devata abhikkantaya rattiya 
abhikkantavanna kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thita kho sa devata bhagavantam 
etadavoca: 

Then, late at night, a glorious deity, lighting up the entire 
Jeta’s Grove, went up to the Buddha, bowed, stood to one 
side, and said to him: 


“Chayime, bhante, dhamma bhikkhuno aparihanaya 
samvattanti. 

“Sir, these six things don’t lead to the decline of a 
mendicant. 


Katame cha? 
What six? 


Satthugaravata, dhammagaravata, samghagaravata, 
sikkhagaravata, appamadagaravata, 
patisantharagaravata— 

Respect for the Teacher, for the teaching, for the Sangha, 
for the training, for diligence, and for hospitality. 


ime kho, bhante, cha dhamma bhikkhuno 
aparihanaya samvattanti” ti. 
These six things don’t lead to the decline of a mendicant.” 


Idamavoca sa devata. 


That’s what that deity said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Atha kho sa devata “samanunno me sattha’ ti 
bhagavantam abhivadetva padakkhinam katva 
tatthevantaradhayi. 

Then that deity, knowing that the teacher approved, bowed, 
and respectfully circled the Buddha, keeping him on his 
right, before vanishing right there. 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 

Then, when the night had passed, the Buddha told the 
mendicants all that had happened, adding: 


“imam, bhikkhave, rattim annatara devata 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yenaham tenupasankami; 
upasankamitva mam abhivadetva ekamantam atthasi. 
Ekamantam thita kho, bhikkhave, sa devata mam 
etadavoca: 


‘chayime, bhante, dhamma bhikkhuno aparihanaya 
samvattanti. 


Katame cha? 


Satthugaravata, dhammagaravata, sanghagaravata, 
sikkhagaravata, appamadagaravata, 
patisantharagaravata— 


ime kho, bhante, cha dhamma bhikkhuno 
aparihanaya samvattant?’ ti. 


Idamavoca, bhikkhave, sa devata. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhayiti. 


Satthugaru dhammagaru, 
“Respect for the Teacher and the teaching, 


sanghe ca tibbagaravo; 
and keen respect for the Sangha; 


Appamadagaru bhikkhu, 
a mendicant who respects diligence 


patisantharagaravo; 
and hospitality 


Abhabbo parihanaya, 
can’t decline, 


nibbanasseva santike’” ti. 
and has drawn near to extinguishment.” 


Dutiyam. 


6.033. 33. Dutiyaaparihanasutta 
- 33. Non-decline (2nd) 


4. devatavagga - 4. Deities 


“Imam, bhikkhave, rattim annatara devata 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yenaham tenupasankami; 
upasankamitva mam abhivadetva ekamantam atthasi. 
Ekamantam thita kho, bhikkhave, sa devata mam 
etadavoca: 

“Tonight, a glorious deity, lighting up the entire Jeta’s 
Grove, came to me, bowed, stood to one side, and said to 
me: 


‘chayime, bhante, dhamma bhikkhuno aparihanaya 
samvattanti. 

‘Sir, these six things don’t lead to the decline ofa 
mendicant. 


Katame cha? 
What six? 


Satthugaravata, dhammagaravata, sanghagaravata, 
sikkhagaravata, hirigaravata, ottappagaravata— 
Respect for the Teacher, for the teaching, for the Sangha, 
for the training, for conscience, and for prudence. 


ime kho, bhante, cha dhamma bhikkhuno 
aparihanaya samvattant?’ ti. 
These six things don’t lead to the decline of a mendicant.’ 


Idamavoca, bhikkhave, sa devata. 
That is what that deity said. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhayiti. 

Then he bowed and respectfully circled me, keeping me on 
his right side, before vanishing right there. 


Satthugaru dhammagaru, 
Respect for the Teacher and the teaching, 


sanghe ca tibbagaravo; 
and keen respect for the Sangha; 


Hiriottappasampanno, 
having both conscience and prudence, 


Sappatisso Sagaravo; 
reverential and respectful, 


Abhabbo parihanaya, 
such a one can’t decline, 


nibbanasseva santike’” ti. 
and has drawn near to extinguishment.” 


Tatiyam. 


6.034. 34. Mahamoggallanasutta 
- 34. With Mahamoggallana 


4. devatavagga - 4. Deities 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho ayasmato mahamoggallanassa rahogatassa 
patisallinassa evam cetaso parivitakko udapadi: 
Then as Venerable Mahamoggallana was in private retreat 
this thought came to his mind, 


“katamesanam devanam evam nanam hoti: 
“Which gods know that they are 


‘sotapanna nama avinipatadhamma niyata 
sambodhiparayana’ ” ti? 

stream-enterers, not liable to be reborn in the underworld, 
bound for awakening?” 


Tena kho pana samayena tisso nama bhikkhu 
adhunakalankato annataram brahmalokam upapanno 
hoti. 

Now, at that time a monk called Tissa had recently passed 
away and been reborn in a Brahma realm. 


Tatrapi nam evam jananti: 
There they knew that 


“tisso brahma mahiddhiko mahanubhavo’ ti. 
Tissa the Brahma was very mighty and powerful. 


Atha kho ayasma mahamoggallano—seyyathapi nama 
balava puriso saminjitam va baham pasareyya 
pasaritam va baham saminjeyya; evamevam—jetavane 
antarahito tasmim brahmaloke paturahosi. 

And then Venerable Mahamoggallana, as easily as a strong 
person would extend or contract their arm, vanished from 
Jeta’s Grove and reappeared in that Brahma realm. 


Addasa kho tisso brahma ayasmantam 
mahamoggallanam duratova agacchantam. 
Tissa saw Moggallana coming off in the distance, 


Disvana ayasmantam mahamoggallanam etadavoca: 
and said to him, 


“ehi kho, marisa moggallana; svagatam, marisa 
moggallana; 

“Come, my good Moggallana! Welcome, my good 
Moggallana! 


cirassam kho, marisa moggallana; imam 
pariyayamakasi, yadidam idhagamanaya. 

It’s been a long time since you took the opportunity to come 
here. 


Nisida, marisa moggallana, idamasanam 
pannattan” ti. 
Sit, my good Moggallana, this seat is for you.” 


Nisidi kho ayasma mahamoggallano pannatte asane. 
Moggallana sat down on the seat spread out. 


Tissopi kho brahma ayasmantam mahamoggallanam 
abhivadetva ekamantam nisidi. 
Then Tissa bowed to Moggallana and sat to one side. 


Ekamantam nisinnam kho tissam brahmanam ayasma 
mahamoggallano etadavoca: 
Moggallana said to him, 


“Katamesanam kho, tissa, devanam evam nanam hoti: 
‘sotapanna nama avinipatadhamma niyata 
sambodhiparayana’ ” ti? 

“Tissa, which gods know that they are stream-enterers, not 
liable to be reborn in the underworld, bound for 
awakening?” 


“Catumaharajikanam kho, marisa moggallana, 
devanam evam nanam hoti: ‘sotapanna nama 
avinipatadhamma niyata sambodhiparayana’ ’ ti. 
“The gods of the Four Great Kings know this.” 


“Sabbesanneva nu kho, tissa, catumaharajikanam 
devanam evam nanam hoti: ‘sotapanna nama 
avinipatadhamma niyata sambodhiparayana’” ti? 
“But do all of them know this?” 


“Na kho, marisa moggallana, sabbesam 
catumaharajikanam devanam evam nanam hoti: 
‘sotapanna nama avinipatadhamma niyata 
sambodhiparayana’ ti. 

“No, my good Moggallana, not all of them. 


Ye kho te, marisa moggallana, catumaharajika deva 
buddhe aveccappasadena asamannagata dhamme 
aveccappasadena aSamannagata sanghe 
aveccappasadena asamannagata ariyakantehi silehi 
aSamannagata na tesam devanam evam nanam hoti: 
‘sotapanna nama avinipatadhamma niyata 
sambodhiparayana’ti. 

Those who lack experiential confidence in the Buddha, the 
teaching, and the Sangha, and lack the ethics loved by the 


noble ones, do not know that they are stream-enterers. 


Ye ca kho te, marisa moggallana, catumaharajika 
deva buddhe aveccappasadena samannagata, 
dhamme aveccappasadena samannagata, sanghe 
aveccappasadena samannagata ariyakantehi silehi 
Samannagata, tesam evam nanam hoti: ‘sotapanna 
nama avinipatadhamma niyata 
sambodhiparayana’ ’ ti. 

But those who have experiential confidence in the Buddha, 
the teaching, and the Sangha, and have the ethics loved by 
the noble ones, do know that they are stream-enterers.” 


“Catumaharajikananneva nu kho, tissa, devanam 
evam nanam hoti: ‘sotapanna nama avinipatadhamma 
niyata sambodhiparayana’ti udahu tavatimsanampi 
devanam ... pe ... 

“But Tissa, is it only the gods of the Four Great Kings who 
know that they are stream-enterers, or do the gods of the 
Thirty Three ... 


yamanampi devananm ... 
the Gods of Yama... 


tusitanampi devanam ... 
the Joyful Gods... 


nimmanaratinampi devanam ... 
the Gods Who Love to Create... 


paranimmitavasavattinampi devanam evam nanam 
hoti: ‘sotapanna nama avinipatadhamma niyata 
sambodhiparayana’” ti? 

and the Gods Who Control the Creations of Others know 
that they are stream-enterers, not liable to be reborn in the 
underworld, bound for awakening?” 


“Paranimmitavasavattinampi kho, marisa 
moggallana, devanam evam nanam hoti: ‘sotapanna 
nama avinipatadhamma niyata 
sambodhiparayana’ ’ ti. 

“The gods of these various classes know this.” 


“Sabbesanneva nu kho, tissa, 
paranimmitavasavattinam devanam evam nanam 
hoti: ‘sotapanna nama avinipatadhamma niyata 
sambodhiparayana’” ti? 

“But do all of them know this?” 


“Na kho, marisa moggallana, sabbesam 
paranimmitavasavattinam devanam evam nanam 
hoti: ‘sotapanna nama avinipatadhamma niyata 
sambodhiparayana’ti. 

“No, my good Moggallana, not all of them. 


Ye kho te, marisa moggallana, paranimmitavasavatti 
deva buddhe aveccappasadena asamannagata, 
dhamme aveccappasadena asamannagata, sanghe 
aveccappasadena asamannagata, ariyakantehi silehi 
asamannagata, na tesam devanam evam nanam hoti: 
‘sotapanna nama avinipatadhamma niyata 
sambodhiparayana’ ti. 

Those who lack experiential confidence in the Buddha, the 
teaching, and the Sangha, and lack the ethics loved by the 
noble ones, do not know that they are stream-enterers. 


Ye ca kho te, marisa moggallana, 
paranimmitavasavatti deva buddhe aveccappasadena 
Samannagata, dhamme aveccappasadena 
Samannagata, sanghe aveccappasadena 
samannagata, ariyakantehi silehi samannagata tesam 


evam nanam hoti: ‘sotapanna nama avinipatadhamma 
niyata sambodhiparayana’” ti. 

But those who have experiential confidence in the Buddha, 
the teaching, and the Sangha, and have the ethics loved by 
the noble ones, do know that they are stream-enterers.” 


Atha kho ayasma mahamoggallano tissassa brahmuno 
bhasitam abhinanditva anumoditva: “seyyathapi 
nama balava puriso saminjitam va baham pasareyya, 
pasaritam va baham saminjeyya; evamevam: 
‘brahmaloke antarahito jetavane paturahosyi’ "ti. 
Moggallana approved and agreed with what Tissa the 
Brahma said. Then, as easily as a strong person would 
extend or contract their arm, he vanished from that 
Brahma realm and reappeared in Jeta’s Grove. 


Catuttham. 


6.035. 35. Vijjabhagiyasutta - 35. 
Things That Play a Part in 


Realization 
4. devatavagga - 4. Deities 


“Chayime, bhikkhave, dhamma vijjabhagiya. 
“These six things play a part in realization. 


Katame cha? 
What six? 


Aniccasanna, anicce dukkhasanna, dukkhe 
anattasanna, pahanasanna, viragasanna, 
nirodhasanna— 

The perception of impermanence, the perception of 
suffering in impermanence, the perception of not-self in 
suffering, the perception of giving up, the perception of 
fading away, and the perception of cessation. 


ime kho, bhikkhave, cha dhamma vijjabhagiya’” ti. 
These are the six things that play a part in realization.” 


Pancamam. 


6.036. 36. Vivadamulasutta - 36. 


Roots of Quarrels 
4. devatavagga - 4. Deities 


“Chayimani, bhikkhave, vivadamulani. 
“Mendicants, there are these six roots of quarrels. 


Katamani cha? 
What six? 


Idha, bhikkhave, bhikkhu kodhano hoti upanah1i. 
Firstly, a mendicant is irritable and hostile. 


Yo so, bhikkhave, bhikkhu kodhano hoti upanahi so 
sattharipi agaravo viharati appatisso, dhammepi 
agaravo viharati appatisso, samghepi agaravo 
viharati appatisso, sikkhayapi na paripurakari hoti. 
Such a mendicant lacks respect and reverence for the 
Teacher, the teaching, and the Sangha, and they don’t fulfill 
the training. 


Yo so, bhikkhave, bhikkhu satthari agaravo viharati 
appatisso, dhamme agaravo viharati appatisso, 
samghe agaravo viharati appatisso, sikkhaya na 
paripurakari so samghe vivadam janeti, yo hoti 
vivado bahujanahitaya bahujanasukhaya bahuno 
janassa anatthaya ahitaya dukkhaya 
devamanussanam. 

They create a dispute in the Sangha, which is for the hurt 
and unhappiness of the people, for the harm, hurt, and 
suffering of gods and humans. 


Evarupance tumhe, bhikkhave, vivadamtlam 
ajjhattam va bahiddha va samanupasseyyatha. Tatra 


tumhe, bhikkhave, tasseva papakassa vivadamulassa 
pahanaya vayameyyatha. 

If you see such a root of quarrels in yourselves or others, 
you should try to give up this bad thing. 


Evarupance tumhe, bhikkhave, vivadamtlam 
ajjhattam va bahiddha va na samanupasseyyatha, 
tatra tumhe, bhikkhave, tasseva papakassa 
vivadamulassa ayatim anavassavaya patipajjeyyatha. 
If you don’t see it, you should practice so that it doesn’t 
come up in the future. 


Evametassa papakassa vivadamulassa pahanam hoti. 
Evametassa papakassa vivadamulassa ayatim 
anavassavo hoti. 

That’s how to give up this bad root of quarrels, so it doesn’t 
come up in the future. 


Puna caparam, bhikkhave, bhikkhu makkhi hoti 
palasi ... pe ... 
Furthermore, a mendicant is offensive and contemptuous... 


issuk1 hoti macchari ... 
They’re jealous and stingy... 


satho hoti mayavl ... 
devious and deceitful ... 


papiccho hoti micchaditthi ... 
with wicked desires and wrong view... 


sanditthiparamasi hoti adhanaggahi duppatinissaggl. 
They’re attached to their own views, holding them tight, 
and refusing to let go. 


Yo so, bhikkhave, bhikkhu sanditthiparamasi hoti 
adhanaggahi duppatinissaggl1, so sattharipi agaravo 
viharati appatisso, dhammepi agaravo viharati 
appatisso, sanghepi agaravo viharati appatisso, 
sikkhayapi na paripurakari hoti. 

Such a mendicant lacks respect and reverence for the 
Teacher, the teaching, and the Sangha, and they don’t fulfill 
the training. 


Yo so, bhikkhave, bhikkhu satthari agaravo viharati 
appatisso, dhamme ... sanghe agaravo viharati 
appatisso, sikkhaya na paripurakari, so sanghe 
vivadam janeti, yo hoti vivado bahujanahitaya 
bahujanasukhaya bahuno janassa anatthaya ahitaya 
dukkhaya devamanussanam. 

They create a dispute in the Sangha, which is for the hurt 
and unhappiness of the people, for the harm, hurt, and 
suffering of gods and humans. 


Evarupance tumhe, bhikkhave, vivadamtlam 
ajjhattam va bahiddha va samanupasseyyatha. Tatra 
tumhe, bhikkhave, tasseva papakassa vivadamulassa 
pahanaya vayameyyatha. 

If you see such a root of quarrels in yourselves or others, 
you should try to give up this bad thing. 


Evarupance tumhe, bhikkhave, vivadamulam 
ajjhattam va bahiddha va na samanupasseyyatha. 
Tatra tumhe, bhikkhave, tasseva papakassa 
vivadamulassa ayatim anavassavaya patipajjeyyatha. 
If you don’t see it, you should practice so that it doesn’t 
come up in the future. 


Evametassa papakassa vivadamulassa pahanam hoti. 
Evametassa papakassa vivadamulassa ayatim 
anavassavo hoti. 


That’s how to give up this bad root of quarrels, so it doesn’t 
come up in the future. 


Imani kho, bhikkhave, cha vivadamulani’ ti. 
These are the six roots of quarrels.” 


Chattham. 


6.037.37. Chalangadanasutta - 
37. A Gift With Six Factors 


4. devatavagga - 4. Deities 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena velukandaki nandamata 
upasika sariputtamoggallanappamukhe 
bhikkhusamghe chalangasamannagatam dakkhinam 
patitthapeti. 

Now at that time Velukantaki, Nanda’s mother, was 
preparing a religious donation for the mendicant Sangha 
headed by Sariputta and Moggallana. 


Addasa kho bhagava dibbena cakkhuna visuddhena 
atikkantamanusakena velukandakim nandamataram 
upasikam sariputtamoggallanappamukhe 
bhikkhusamghe chalangasamannagatam dakkhinam 
patitthapentim. 

The Buddha saw her doing this, with his clairvoyance that is 
purified and superhuman, 


Disva bhikkhu amantesi: 
and he addressed the mendicants: 


“esa, bhikkhave, velukandaki nandamata upasika 
sariputtamoggallanappamukhe bhikkhusamghe 
chalangasamannagatam dakkhinam patitthapeti. 
“This Velukantaki, Nanda’s mother, is preparing a religious 
donation for the mendicant Sangha headed by Sariputta 
and Moggallana. 


Kathanca, bhikkhave, chalangasamannagata 
dakkhina hoti? 
And how does a religious donation have six factors? 


Idha, bhikkhave, dayakassa tinangani honti, 
patiggahakanam tinangani. 

Three factors apply to the donor and three to the 
recipients. 


Katamani dayakassa tinangani? 
What three factors apply to the donor? 


Idha, bhikkhave, dayako pubbeva dana sumano hoti, 
dadam cittam pasadeti, datva attamano hoti. 

It’s when a donor is in a good mood before giving, while 
giving they feel confident, and after giving they’re uplifted. 


Imani dayakassa tinangani. 
These three factors apply to the donor. 


Katamani patiggahakanam tinangani? 
What three factors apply to the recipients? 


Idha, bhikkhave, patiggahaka vitaraga va honti 
ragavinayaya va patipanna, vitadosa va honti 
dosavinayaya va patipanna, vitamoha va honti 
mohavinayaya va patipanna. 

It’s when the recipients are free of greed, hate, and 
delusion, or practicing to be free of them. 


Imani patiggahakanam tinangani. 
These three factors apply to the recipients. 


Iti dayakassa tinangani, patiggahakanam tinangani. 


Thus three factors apply to the donor and three to the 
recipients. 


Evam kho, bhikkhave, chalangasamannagata 
dakkhina hoti. 
That’s how a religious donation has six factors. 


Evam chalangasamannagataya, bhikkhave, 
dakkhinaya na sukaram punnassa pamanam 
gahetum: 

It’s not easy to grasp the merit of such an offering by saying 
that 


‘ettako punnabhisando kusalabhisando sukhassaharo 
sovaggiko sukhavipako saggasamvattaniko itthaya 
kantaya manapaya hitaya sukhaya samvattati’ti. 

this is the extent of their overflowing merit, overflowing 
goodness that nurtures happiness and is conducive to 
heaven, ripening in happiness and leading to heaven. And it 
leads to what is likable, desirable, agreeable, to welfare and 
happiness. 


Atha kho asankhyeyyo appameyyo 
mahapunnakkhandhotveva sankham gacchati. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of merit. 


Seyyathapi, bhikkhave, mahasamudde na sukaram 
udakassa pamanam gahetum: 

It’s like trying to grasp how much water is in the ocean. It’s 
not easy to say 


‘ettakani udakalhakaniti va ettakani 
udakalhakasataniti va ettakani 
udakalhakasahassaniti va ettakani 
udakalhakasatasahassan1’ti va. 


how many gallons, how many hundreds, thousands, 
hundreds of thousands of gallons there are. 


Atha kho asankhyeyyo appameyyo 
mahaudakakkhandhotveva sankham gacchati. 
It’s simply reckoned as an incalculable, immeasurable, 
great mass of water. 


Evamevam kho, bhikkhave, evam 
chalangasamannagataya dakkhinaya na sukaram 
punnassa pamanam gahetum: 

In the same way, it’s not easy to grasp the merit of such an 
offering ... 


‘ettako punnabhisando kusalabhisando sukhassaharo 
sovaggiko sukhavipako saggasamvattaniko itthaya 
kantaya manapaya hitaya sukhaya samvattati’ti. 


Atha kho asankhyeyyo appameyyo 
mahapunnakkhandhotveva sankham gacchati” ti. 


“Pubbeva dana sumano, 
A good mood before giving, 


dadam cittam pasadaye; 
confidence while giving, 


Datva attamano hoti, 
feeling uplifted after giving: 


esa yannassa sampada. 
this is the perfect sacrifice. 


Vitaraga vitadosa, 
Free of greed, free of hate, 


vitamoha anasava; 
free of delusion, undefiled; 


Khettam yannassa sampannam, 
this is the field for the perfect sacrifice, 


sannata brahmacarayo. 
the disciplined spiritual practitioners. 


Sayam acamayitvana, 
After rinsing, 


datva sakehi panibhi; 
you give with your own hands. 


Attano parato ceso, 
This sacrifice is very fruitful 


yanno hoti mahapphalo. 
for both yourself and others. 


Evam yajitva medhav1, 
When an intelligent, faithful person, 


saddho muttena cetasa; 
sacrifices like this, with a mind of letting go, 


Abyapajjam sukham lokam, 
that astute one is reborn 


pandito upapajjati’ ti. 
in a happy, pleasing world.” 


Sattamam. 


6.038. 38. Attakanrisutta - 38. 


One’s Own Volition 
4. devatavagga - 4. Deities 


Atha kho annataro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then a certain brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho so 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“ahanhi, bho gotama, evamvadi evamditthi: 
“Master Gotama, this is my doctrine and view: 


‘natthi attakaro, natthi parakaro’” ti. 
One does not act of one’s own volition, nor does one act of 
another’s volition.” 


“Maham, brahmana, evamvadim evamditthim 
addasam va assosim va. 

“Well, brahmin, I’ve never seen or heard of anyone holding 
such a doctrine or view. 


Kathanhi nama sayam abhikkamanto, sayam 
patikkamanto evam vakkhati: 

How on earth can someone who comes and goes on his own 
say that 


‘natthi attakaro, natthi parakaro’ti. 


one does not act of one’s own volition, nor does one act of 
another’s volition? 


Tam kim mannasi, brahmana, atthi arabbhadhatu” ti? 
What do you think, brahmin, is there an element of 
initiative?” 


“Evam, bho”. 
“Yes, sir.” 


“Arabbhadhatuya sati arabbhavanto satta 
pannayanti” ti? 

“Since this is so, do we find sentient beings who initiate 
activity?” 


“Evam, bho”. 
“Yes, sir.” 


“Yam kho, brahmana, arabbhadhatuya sati 
arabbhavanto satta pannayanti, ayam sattanam 
attakaro ayam parakaro. 

“Since there is an element of initiative, and sentient beings 
who initiate activity are found, sentient beings act of their 
own volition or that of another. 


Tam kim mannasi, brahmana, atthi nikkamadhatu ... 
pe ... 

What do you think, brahmin, is there an element of 
persistence ... 


atthi parakkamadhatu ... 
exertion ... 


atthi thamadhatu ... 
strength... 


atthi thitidhatu ... 
persistence ... 


atthi upakkamadhatu” ti? 
energy?” 


“Evam, bho”. 
“Yes, sir.” 


“Upakkamadhatuya sati upakkamavanto satta 
pannayanti” ti? 

“Since this is so, do we find sentient beings who have 
energy?” 


“Evam, bho”. 
“Yes, sir.” 


“Yam kho, brahmana, upakkamadhatuya sati 
upakkamavanto satta pannayanti, ayam sattanam 
attakaro ayam parakaro. 

“Since there is an element of energy, and sentient beings 
who have energy are found, sentient beings act of their own 
volition or that of another. 


Maham, brahmana, evamvadim evamditthim addasam 
va assosim va. 

Well, brahmin, I’ve never seen or heard of anyone holding 
such a doctrine or view. 


Kathanhi nama sayam abhikkamanto sayam 
patikkamanto evam vakkhati: 

How on earth can someone who comes and goes on his own 
say that 


‘natthi attakaro natthi parakaro’” ti. 


one does not act of one’s own volition, nor does one act of 
another’s volition?” 


“Abhikkantam, bho gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


ajjatagge panupetam saranam gatan" ti. 
From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Atthamam. 


6.039. 39. Nidanasutta - 39. 


Sources 
4. devatavagga - 4. Deities 


“Tinimani, bhikkhave, nidanani kammanam 
Samudayaya. 

“Mendicants, there are these three sources that give rise to 
deeds. 


Katamani tini? 
What three? 


Lobho nidanam kammanam samudayaya, doso 
nidanam kammanam samudayaya, moho nidanam 
kammanam samudayaya. 

Greed, hate, and delusion are sources that give rise to 
deeds. 


Na, bhikkhave, lobha alobho samudeti; 
Greed doesn’t give rise to contentment. 


atha kho, bhikkhave, lobha lobhova samudeti. 
Rather, greed just gives rise to greed. 


Na, bhikkhave, dosa adoso samudeti; 
Hate doesn’t give rise to love. 


atha kho, bhikkhave, dosa dosova samudeti. 
Rather, hate just gives rise to hate. 


Na, bhikkhave, moha amoho samudeti; 
Delusion doesn’t give rise to understanding. 


atha kho, bhikkhave, moha mohova samudeti. 


Rather, delusion just gives rise to delusion. 


Na, bhikkhave, lobhajena kammena dosajena 
kammena mohajena kammena deva pannayanti, 
manussa pannayanti, ya va panannapi kaci sugatiyo. 
It’s not because of deeds born of greed, hate, and delusion 
that gods, humans, or those in any other good places are 
found. 


Atha kho, bhikkhave, lobhajena kammena dosajena 
kammena mohajena kammena nirayo pannayati 
tiracchanayoni pannayati pettivisayo pannayati, ya va 
panannapi kaci duggatiyo. 

Rather, it’s because of deeds born of greed, hate, and 
delusion that hell, the animal realm, the ghost realm, or any 
other bad places are found. 


Imani kho, bhikkhave, tini nidanani kammanam 
Samudayaya. 
These are three sources that give rise to deeds. 


Tinimani, bhikkhave, nidanani kammanam 
Samudayaya. 

Mendicants, there are these three sources that give rise to 
deeds. 


Katamani tini? 
What three? 


Alobho nidanam kammanam samudayaya, adoso 
nidanam kammanam samudayaya, amoho nidanam 
kammanam samudayaya. 

Contentment, love, and understanding are sources that give 
rise to deeds. 


Na, bhikkhave, alobha lobho samudeti; 


Contentment doesn’t give rise to greed. 


atha kho, bhikkhave, alobha alobhova samudeti. 
Rather, contentment just gives rise to contentment. 


Na, bhikkhave, adosa doso samudeti; 
Love doesn’t give rise to hate. 


atha kho, bhikkhave, adosa adosova samudeti. 
Rather, love just gives rise to love. 


Na, bhikkhave, amoha moho samudeti; 
Understanding doesn’t give rise to delusion. 


atha kho, bhikkhave, amoha amohova samudeti. 
Rather, understanding just gives rise to understanding. 


Na, bhikkhave, alobhajena kammena adosajena 
kammena amohajena kammena nirayo pannayati 
tiracchanayoni pannayati pettivisayo pannayati, ya va 
panannapi kaci duggatiyo. 

It’s not because of deeds born of contentment, love, and 
understanding that hell, the animal realm, the ghost realm, 
or any other bad places are found. 


Atha kho, bhikkhave, alobhajena kammena adosajena 
kammena amohajena kammena deva pannayanti, 
manussa pannayanti, ya va panannapi kaci sugatiyo. 
Rather, it’s because of deeds born of contentment, love, and 
understanding that gods, humans, or those in any other 
good places are found. 


Imani kho, bhikkhave, tini nidanani kammanam 
samudayaya’ ti. 
These are three sources that give rise to deeds.” 


Navamam. 


6.040. 40. Kimilasutta - 40. With 
Kimbila 
4. devatavagga - 4. Deities 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kimilayam viharati 
niculavane. 

At one time the Buddha was staying near Kimbila in the 
Freshwater Mangrove Wood. 


Atha kho ayasma kimilo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma kimilo bhagavantam etadavoca: 

Then Venerable Kimbila went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“ko nu kho, bhante, hetu ko paccayo yena tathagate 
parinibbute saddhammo na ciratthitiko hoti” ti? 
“What is the cause, sir, what is the reason why the true 
teaching does not last long after the final extinguishment of 
the Realized One?” 


“Idha, kimila, tathagate parinibbute bhikkhu 
bhikkhuniyo upasaka upasikayo satthari agarava 
viharanti appatissa, dhamme agarava viharanti 
appatissa, samghe agarava viharanti appatissa, 
sikkhaya agarava viharanti appatissa, appamade 
agarava viharanti appatissa, patisanthare agarava 
viharanti appatissa. 

“Kimbila, it’s when the monks, nuns, laymen, and laywomen 
lack respect and reverence for the Teacher, the teaching, 


the Sangha, the training, diligence, and hospitality after the 
final extinguishment of the Realized One. 


Ayam kho, kimila, hetu ayam paccayo yena tathagate 
parinibbute saddhammo na ciratthitiko hoti”. 

This is the cause, this is the reason why the true teaching 
does not last long after the final extinguishment of the 
Realized One.” 


“Ko pana, bhante, hetu ko paccayo yena tathagate 
parinibbute saddhammo ciratthitiko hoti” ti? 

“What is the cause, sir, what is the reason why the true 
teaching does last long after the final extinguishment of the 
Realized One?” 


“Idha, kimila, tathagate parinibbute bhikkhu 
bhikkhuniyo upasaka upasikayo satthari sagarava 
viharanti sappatissa, dhamme sagarava viharanti 
sappatissa, sanghe sagarava viharanti sappatissa, 
sikkhaya sagarava viharanti sappatissa, appamade 
Sagarava Viharanti sappatissa, patisanthare sagarava 
viharanti sappatissa. 

“Kimbila, it’s when the monks, nuns, laymen, and laywomen 
maintain respect and reverence for the Teacher, the 
teaching, the Sangha, the training, diligence, and 
hospitality after the final extinguishment of the Realized 
One. 


Ayam kho, kimila, hetu ayam paccayo yena tathagate 
parinibbute saddhammo ciratthitiko hoti’ ti. 

This is the cause, this is the reason why the true teaching 
does last long after the final extinguishment of the Realized 
One.” 


Dasamam. 


6.041. 41. Darukkhandhasutta - 
41. A Tree Trunk 


4. devatavagga - 4. Deities 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma Sariputto rajagahe viharati 
gijjhakute pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho ayasma sariputto pubbanhasamayam 
nivasetva pattacivaramadaya sambahulehi bhikkhuhi 
saddhim gijjhakuta pabbata orohanto addasa 
annatarasmim padese mahantam darukkhandham. 
Then Venerable Sariputta robed up in the morning and, 
taking his bowl and robe, descended the Vulture’s Peak 
together with several mendicants. At a certain spot he saw 
a large tree trunk, 


Disva bhikkhu amantesi: 
and he addressed the mendicants, 


“passatha no, avuso, tumhe amum mahantam 
darukkhandhan’” ti? 
“Reverends, do you see this large tree trunk?” 


“Evamavuso’ ti. 
“Yes, reverend.” 


“Akankhamano, avuso, bhikkhu iddhima 
cetovasippatto amum darukkhandham pathavitveva 
adhimucceyya. 


“If they wanted to, a mendicant with psychic powers who 
has mastered their mind could determine this tree trunk to 
be nothing but earth. 


Tam kissa hetu? 
Why is that? 


Atthi, avuso, amumhi darukkhandhe pathavidhatu, 
yam nissaya bhikkhu iddhima cetovasippatto amum 
darukkhandham pathavitveva adhimucceyya. 

Because the earth element exists in the tree trunk. Relying 
on that a mendicant with psychic powers could determine it 
to be nothing but earth. 


Akankhamano, avuso, bhikkhu iddhima 
cetovasippatto amum darukkhandham apotveva 
adhimucceyya ... pe ... 

If they wanted to, a mendicant with psychic powers who has 
mastered their mind could determine this tree trunk to be 
nothing but water. ... 


tejotveva adhimucceyya ... 
Or they could determine it to be nothing but fire ... 


vayotveva adhimucceyya ... 
Or they could determine it to be nothing but air... 


subhantveva adhimucceyya ... 
Or they could determine it to be nothing but beautiful ... 


asubhantveva adhimucceyya. 
Or they could determine it to be nothing but ugly. 


Tam kissa hetu? 
Why is that? 


Atthi, avuso, amumhi darukkhandhe asubhadhatu, 
yam nissaya bhikkhu iddhima cetovasippatto amum 
darukkhandham asubhantveva adhimucceyya’” ti. 
Because the element of ugliness exists in the tree trunk. 
Relying on that a mendicant with psychic powers could 
determine it to be nothing but ugly.” 


Ekadasamam. 


6.042. 42. Nagitasutta - 42. With 
Nagita 
4. Devatavagga - 4. Deities 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosalesu carikam caramano 
mahata bhikkhusamghena saddhim yena 
icchanangalam nama kosalanam brahmanagamo 
tadavasari. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants when 
he arrived at a village of the Kosalan brahmins named 
Icchanangala. 


Tatra sudam bhagava icchanangale viharati 
icchanangalavanasande. 
He stayed in a forest near Icchanangala. 


Assosum kho icchanangalaka brahmanagahapatika: 
The brahmins and householders of Icchanangala heard: 


“samano khalu, bho, gotamo sakyaputto sakyakula 
pabbajito icchanangalam anuppatto icchanangale 
viharati icchanangalavanasande. 

“It seems the ascetic Gotama—a Sakyan, gone forth from a 
Sakyan family—has arrived at Icchanangala. He is staying 
in a forest near Icchanangala. 


Tam kho pana bhavantam gotamam evam kalyano 
kittisaddo abbhuggato: 
He has this good reputation: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno ... pe ... buddho bhagava’ti. 
‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


So imam lokam sadevakanm. ... pe ... arahatam 
dassanam hoti" ti. 

He has realized with his own insight this world—with its 
gods, Maras and Brahmas, this population with its ascetics 
and brahmins, gods and humans—and he makes it known to 
others. He teaches Dhamma that’s good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased; and he explains a spiritual practice that’s 
entirely full and pure. It’s good to see such perfected ones.” 


Atha kho icchanangalaka brahmanagahapatika tassa 
rattiya accayena pahutam khadantyam bhojaniyam 
adaya yena icchanangalavanasando 
tenupasankamimsu; upasankamitva 
bahidvarakotthake atthamsu uccasadda mahasadda. 
Then, when the night had passed, they took many different 
foods and went to the forest near Icchanangala, where they 
stood outside the gates making a dreadful racket. 


Tena kho pana samayena ayasma nagito bhagavato 
upatthako hoti. 

Now, at that time Venerable Nagita was the Buddha’s 
attendant. 


Atha kho bhagava ayasmantam nagitam amantesi: 
Then the Buddha said to Nagita, 


“ke pana te, nagita, uccasadda mahasadda kevatta 
manne macchavilope” ti? 


“Nagita, who’s making that dreadful racket? You’d think it 
was fishermen hauling in a catch!” 


“Ete, bhante, icchanangalaka brahmanagahapatika 
pahutam khadaniyam bhojaniyam adaya 
bahidvarakotthake thita bhagavantamyeva uddissa 
bhikkhusanghanca’ ti. 

“Sir, it’s these brahmins and householders of Icchanangala. 
They’ve brought many different foods, and they’re standing 
outside the gates wanting to offer it specially to the Buddha 
and the mendicant Sangha.” 


“Maham, nagita, yasena Ssaamagamam, ma Ca maya 
yaso. 

“Nagita, may I never become famous. May fame not come 
to me. 


Yo kho, nagita, nayimassa nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi assa akicchalabh1 
akasiralabhi, yassaham nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi akicchalabhi 
akasiralabhi, 

There are those who can’t get the bliss of renunciation, the 
bliss of seclusion, the bliss of peace, the bliss of awakening 
when they want, without trouble or difficulty like I can. 


so tam milhasukham middhasukham 
labhasakkarasilokasukham sadiyeyya’” ti. 

Let them enjoy the filthy, lazy pleasure of possessions, 
honor, and popularity.” 


“Adhivasetu dani, bhante, bhagava; 
“Sir, may the Blessed One please relent now! May the Holy 
One relent! 


adhivasetu, sugato; 


adhivasanakalo dani, bhante, bhagavato. 
Now is the time for the Buddha to relent. 


Yena yeneva dani, bhante, bhagava gamissati, 
tanninnava bhavissanti brahmanagahapatika negama 
ceva janapada Ca. 

Wherever the Buddha now goes, the brahmins and 
householders will incline the same way, as will the people of 
town and country. 


Seyyathapi, bhante, thullaphusitake deve vassante 
yathaninnam udakani pavattanti; 
It’s like when it rains heavily and the water flows downhill. 


evamevam kho, bhante, yena yeneva dani bhagava 
gamissati, tanninnava bhavissanti 
brahmanagahapatika negama ceva janapada Ca. 

In the same way, wherever the Buddha now goes, the 
brahmins and householders will incline the same way, as 
will the people of town and country. 


Tam kissa hetu? 
Why is that? 


Tatha hi, bhante, bhagavato silapannanan’ ti. 
Because of the Buddha’s ethics and wisdom.” 


“Maham, nagita, yasena saamagamam, ma Ca maya 
yaso. 

“Nagita, may I never become famous. May fame not come 
to me. 


Yo kho, nagita, nayimassa nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi assa akicchalabhi 
akasiralabhi, yassaham nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi akicchalabhi 
akasiralabhi, 

There are those who can’t get the bliss of renunciation, the 
bliss of seclusion, the bliss of peace, the bliss of awakening 
when they want, without trouble or difficulty like I can. 


so tam milhasukham middhasukham 
labhasakkarasilokasukham sadiyeyya. 

Let them enjoy the filthy, lazy pleasure of possessions, 
honor, and popularity. 


Idhaham, nagita, bhikkhum passami gamantaviharim 
samahitam nisinnam. 

Take a mendicant living in the neighborhood of a village 
who I see sitting immersed in samadhi. 


Tassa mayham, nagita, evam hoti: 
I think to myself: 


‘idanimam ayasmantam aramiko va upatthahissati 
Samanuddeso va tam tamha samadhimha Cavessati’ti. 
‘Now a monastery worker, a novice, or a fellow practitioner 
will make this venerable fall from immersion.’ 


Tenaham, nagita, tassa bhikkhuno na attamano homi 
gamantaviharena. (1) 

So I’m not pleased that that mendicant is living in the 
neighborhood of a village. 


Idha panaham, nagita, bhikkhum passami arannikam 
aranne pacalayamanam nisinnam. 


Take a mendicant in the wilderness who I see sitting 
nodding in meditation. 


Tassa mayham, nagita, evam hoti: 
I think to myself: 


‘idani ayamayasma imam niddakilamatham 
pativinodetva arannasannamyeva manasi karissati 
ekattan’ti. 

‘Now this venerable, having dispelled that sleepiness and 
weariness, will focus just on the unified perception of 
wilderness.’ 


Tenaham, nagita, tassa bhikkhuno attamano homi 
arannaviharena. (2) 

So I’m pleased that that mendicant is living in the 
wilderness. 


Idha panaham, nagita, bhikkhum passami arannikam 
aranne asamahitam nisinnam. 

Take a mendicant in the wilderness who I see sitting 
without being immersed in samadhi. 


Tassa mayham, nagita, evam hoti: 
I think to myself: 


‘idani ayamayasma asamahitam va cittam 
samadahissati, samahitam va cittam 
anurakkhissat?i’ti. 

‘Now if this venerable’s mind is not immersed in samadhi 
they will immerse it, or if it is immersed in samadhi, they 
will preserve it.’ 


Tenaham, nagita, tassa bhikkhuno attamano homi 
arannaviharena. (3) 


So I’m pleased that that mendicant is living in the 
wilderness. 


Idha panaham, nagita, bhikkhum passami arannikam 
aranne samahitam nisinnam. 

Take a mendicant in the wilderness who I see sitting 
immersed in samadhi. 


Tassa mayham, nagita, evam hoti: 
I think to myself: 


‘idani ayamayasma avimuttam va cittam vimocessati, 
vimuttam va cittam anurakkhissat?’ ti. 

‘Now this venerable will free the unfreed mind or preserve 
the freed mind.’ 


Tenaham, nagita, tassa bhikkhuno attamano homi 
arannaviharena. (4) 

So I’m pleased that that mendicant is living in the 
wilderness. 


Idha panaham, nagita, bhikkhum passami 
gamantaviharim labhim 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

Take a mendicant who I see living in the neighborhood of a 
village receiving robes, alms-food, lodgings, and medicines 
and supplies for the sick. 


So tam labhasakkarasilokam nikamayamano rincati 
patisallanam rincati arannavanapatthani pantani 
senasanani; 

Enjoying possessions, honor, and popularity they neglect 
retreat, and they neglect remote lodgings in the wilderness 
and the forest. 


gamanigamarajadhanim osaritva vasam kappeti. 
They come down to villages, towns, and capital cities and 
make their home there. 


Tenaham, nagita, tassa bhikkhuno na attamano homi 
gamantaviharena. (5) 

So I’m not pleased that that mendicant is living in the 
neighborhood of a village. 


Idha panaham, nagita, bhikkhum passami arannikam 
labhim 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam. 

Take a mendicant who I see in the wilderness receiving 
robes, alms-food, lodgings, and medicines and supplies for 
the sick. 


So tam labhasakkarasilokam patipanametva na 
rincati patisallanam na rincati arannavanapatthani 
pantani senasanani. 

Fending off possessions, honor, and popularity they don’t 
neglect retreat, and they don’t neglect remote lodgings in 
the wilderness and the forest. 


Tenaham, nagita, tassa bhikkhuno attamano homi 
arannaviharena. (6) 

So I’m pleased that that mendicant is living in the 
wilderness. 


Yasmaham, nagita, samaye addhanamaggappatipanno 
na kanci passami purato va pacchato va, phasu me, 
nagita, tasmim samaye hoti antamaso 
uccarapassavakammaya’ ti. 

Nagita, when I’m walking along a road and I don’t see 
anyone ahead or behind I feel relaxed, even if I need to 
urinate or defecate.” 


Dvadasamam. 

Devatavaggo catuttho. 
Sekha dve aparihani, 
Moggallana vijjabhagiya; 
Vivadadanattakari nidanam, 


Kimiladarukkhandhena nagitoti. 


6.043. 43. Nagasutta - 43. The 


Giant 
5. Dhammikavagga - 5. About Dhammika 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya savatthiyam pindaya pavisi. 
Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Savatthi for alms. 


Savatthiyam pindaya caritva pacchabhattam 
pindapatapatikkanto ayasmantam anandam 
amantesi: 

Then, after the meal, on his return from alms-round, he 
addressed Venerable Ananda, 


“ayamananda, yena pubbaramo migaramatupasado 
tenupasankamissama divaviharaya’” ti. 

“Come, Ananda, let’s go to the Eastern Monastery, the stilt 
longhouse of Migara’s mother for the day’s meditation.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
paccassosi. 
“Yes, sir,” Ananda replied. 


Atha kho bhagava ayasmata anandena saddhim yena 
pubbaramo migaramatupasado tenupasankami. 
So the Buddha went with Ananda to the Eastern Monastery. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito ayasmantam anandam amantesi: 

In the late afternoon the Buddha came out of retreat and 
addressed Ananda, 


“ayamananda, yena pubbakotthako 
tenupasankamissama gattani parisincitun’ ti. 
“Come, Ananda, let’s go to the eastern gate to bathe.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
paccassosi. 
“Yes, sir,” Ananda replied. 


Atha kho bhagava ayasmata anandena saddhim yena 
pubbakotthako tenupasankami gattani parisincitum. 
So the Buddha went with Ananda to the eastern gate to 
bathe. 


Pubbakotthake gattani parisincitva paccuttaritva 
ekacivaro atthasi gattani pubbapayamano. 

When he had bathed and emerged from the water he stood 
in one robe drying himself. 


Tena kho pana samayena ranno pasenadissa 
kosalassa seto nama nago mahaturiyatalitavaditena 
pubbakotthaka paccuttarati. 

Now, at that time King Pasenadi had a giant bull elephant 
called “White”. It emerged from the eastern gate to the 
beating and playing of musical instruments. 


Apissu tam jano disva evamaha: 
When people saw it they said, 


“abhirtpo vata bho ranno nago; dassaniyo vata bho 
ranno nago; pasadiko vata, bho, ranno nago, 
kayupapanno vata bho ranno nago’ ti. 


“The royal giant is so handsome! The royal giant is so good- 
looking! The royal giant is so lovely! The royal giant has 
such a huge body!” 


Evam vutte, ayasma uday1 bhagavantam etadavoca: 
When they said this, Venerable Udayi said to the Buddha, 


“hatthimeva nu kho, bhante, mahantam brahantam 
kayupapannam jano disva evamaha: 

“Sir, is it only when they see elephants with such a huge, 
formidable body that people say: 


‘nago vata bho nago’ti, udahu annampi kanci 
mahantam brahantam kayupapannam jano disva 
evamaha: ‘nago vata bho nago’” ti? 

‘A giant, such a giant’? Or do they say it when they see any 
other creatures with huge, formidable bodies?” 


“Hatthimpi kho, udayi, mahantam brahantam 
kayupapannam jano disva evamaha: 

“Udayi, when they see elephants with such a huge, 
formidable body people say: 


‘nago vata bho nago’ti. 
‘A giant, such a giant!’ 


Assampi kho, udayi, mahantam brahantam ... pe ... 
And also when they see a horse with a huge, formidable 
body... 


gonampi kho, udayi, mahantam brahantan. ... pe ... 
When they see a bull with a huge, formidable body... 


uragampi kho, udayi, mahantam brahantan. ... pe ... 
When they see a snake with a huge, formidable body... 


rukkhampi kho, udayi, mahantam brahantan ... pe ... 
When they see a tree with a huge, formidable body... 


manussampi kho, udayi, mahantam brahantam 
kayupapannam jano disva evamaha: 

And when they see a human being with such a huge, 
formidable body people say: 


‘nago vata, bho, nago’ti. 
‘A giant, such a giant!’ 


Api ca, udayi, yo sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya agum na karoti kayena vacaya 
manasa, tamaham ‘nago’ti brum1’ ti. 

But Udayi, one who does nothing monstrous by way of body, 
speech, and mind is who I call a ‘giant’ in this world with its 
gods, Maras, and Brahmas, this population with its ascetics 
and brahmins, its gods and humans.” 


“Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing! 


Yava subhasitancidam, bhante, bhagavata— 
How well said this was by the Buddha: 


api ca, udayi, yo sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
agum na karoti kayena vacaya manasa, tamaham 
‘nago’ti brumiti. 

‘But Udayi, one who does nothing monstrous by way of 
body, speech, and mind is who I calla “giant” in this world 
with its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans.’ 


Idanca panaham, bhante, bhagavata subhasitam 
imahi gathahi anumodami— 

And I celebrate the well-spoken words of the Buddha with 
these verses: 


Manussabhutam sambuddham, 
Awakened as a human being, 


attadantam samahitam; 
self-tamed and immersed in samadhi, 


Iriyamanam brahmapathe, 
following the spiritual path, 


cittassupasame ratam. 
he loves peace of mind. 


Yam manussa namassanti, 
Revered by people, 


sabbadhammana paragum; 
gone beyond all things, 


Devapi tam namassanti, 
even the gods revere him; 


iti me arahato sutam. 
so I’ve heard from the perfected one. 


Sabbasamyojanatitam, 
He has transcended all fetters 


vana nibbanamagatam; 
and escaped from entanglements. 


Kamehi nekkhammaratam, 


Delighting to renounce sensual pleasures, 


muttam selava kancanam. 
he’s freed like gold from stone. 


Sabbe accaruci nago, 
That giant outshines all, 


himavanne siluccaye; 
like the Himalaya beside other mountains. 


Sabbesam naganamanam, 
Of all those named ‘giant’, 


Saccanamo anuttaro. 
he is truly named, supreme. 


Nagam vo kittayissami, 
I’ll extol the giant for you, 


na hi agum karoti so; 
for he does nothing monstrous. 


Soraccam avihimsa Ca, 
Gentleness and harmlessness 


pada nagassa te duve. 
are two feet of the giant. 


Tapo ca brahmacariyam, 
Austerity and celibacy 


Carana nagassSa tyapare; 
are his two other feet. 


Saddhahattho mahanago, 


Faith is the giant’s trunk, 


upekkhasetadantava. 
and equanimity his white tusks. 


Sati giva siro panna, 
Mindfulness is his neck, his head is wisdom— 


vimamsa dhammacintana; 
inquiry and thinking about principles. 


Dhammakucchisamatapo, 
His belly is the sacred hearth of the Dhamma, 


viveko tassa valadhi. 
and his tail is seclusion. 


So jhayi assasarato, 
Practicing absorption, enjoying the breath, 


ajjhattam susamahito; 
he is serene within. 


Gaccham samahito nago, 
The giant is serene when walking, 


thito nago samahito. 
the giant is serene when standing, 


Seyyam samahito nago, 
the giant is serene when lying down, 


nisinnopi samahito; 
and when sitting, the giant is serene. 


Sabbattha samvuto nago, 


The giant is restrained everywhere: 


esa Nagassa sampada. 
this is the accomplishment of the giant. 


Bhunjati anavajjani, 
He eats blameless things, 


Savajjani na bhunjati; 
he doesn’t eat blameworthy things. 


Ghasamacchadanam laddha, 
When he gets food and clothes, 


sannidhim parivajjayam. 
he avoids storing them up. 


Samyojanam anum thulam, 
Having severed all bonds, 


sabbam chetvana bandhanam; 
fetters large and small, 


Yena yeneva gacchati, 
wherever he goes, 


anapekkhova gacchati. 
he goes without concern. 


Yathapi udake jatam, 
A white lotus, 


pundarikam pavaddhati; 
fragrant and delightful, 


Nupalippati toyena, 


sprouts in water and grows there, 


sucigandham manoramam. 
but the water doesn’t cling to it. 


Tatheva loke sujato, 
Just so the Buddha is born in the world, 


buddho loke viharati; 
and lives in the world, 


Nupalippati lokena, 
but the world doesn’t stick to him, 


toyena padumam yatha. 
as the water does not stick to the lotus. 


Mahaginiva jalito, 
A great blazing fire 


anaharupasammati; 
dies down when the fuel runs out. 


Sankharestpasantesu, 
When the coals have gone out 


nibbutoti pavuccati. 
it’s said to be ‘extinguished’. 


Atthassayam vinnapani, 
This simile is taught by the discerning 


upama vinnuthi desita; 
to express the meaning clearly. 


Vinnassanti mahanaga, 


Great giants will understand 


nagam nagena desitam. 
what the giant taught the giant. 


Vitarago vitadoso, 
Free of greed, free of hate, 


Vitamoho anasavo; 
free of delusion, undefiled; 


Sariram vijaham nago, 
the giant, giving up his body, 


Parinibbissati anasavo’ ti. 
will become extinguished without defilements.” 


Pathamam. 


6.044. 44. Migasalasutta - 44. 
With Migasala 
5. Dhammikavagga - 5. About Dhammika 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya yena migasalaya 
upasikaya nivesanam tenupasankami; upasankamitva 
pannatte asane nisidi. 

Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, went to the home of the 
laywoman Migasala, where he sat on the seat spread out. 


Atha kho migasala upasika yenayasma anando 
tenupasankami; upasankamitva ayasmantam 
anandam abhivadetva ekamantam nisidi. Ekamantam 
nisinna kho migasala upasika ayasmantam anandam 
etadavoca: 

Then the laywoman Migasala went up to Ananda, bowed, 
sat down to one side, and said to him, 


“Katham katham namayam, bhante ananda, 
bhagavata dhammo desito anneyyo, yatra hi nama 
brahmacari ca abrahmacari ca ubho samasamagatika 
bhavissanti abhisamparayam? 

“Sir, Ananda, how on earth are we supposed to understand 
the teaching taught by the Buddha, when the chaste and 
the unchaste are both reborn in exactly the same place in 
the next life? 


Pita me, bhante, purano brahmacar1 ahosi aracar1i 
virato methuna gamadhamma. 

My father Purana was celibate, set apart, avoiding the 
common practice of sex. 


So kalankato bhagavata byakato sakadagami satto 
tusitam kayam upapannoti. 

When he passed away the Buddha declared that he was a 
once-returner, who was reborn in the host of Joyful Gods. 


Petteyyopi me, bhante, isidatto abrahmacar1 ahosi 
sadarasantuttho. 

But my uncle Isidatta was not celibate; he lived content 
with his wife. 


Sopi kalankato bhagavata byakato sakadagamipatto 
tusitam kayam upapannoti. 

When he passed away the Buddha declared that he was 
also a once-returner, who was reborn in the host of Joyful 
Gods. 


Katham katham namayam, bhante ananda, bhagavata 
dhammo desito anneyyo, yatra hi nama brahmacari 
ca abrahmacari ca ubho samasamagatika bhavissanti 
abhisamparayan” ti? 

How on earth are we supposed to understand the teaching 
taught by the Buddha, when the chaste and the unchaste 
are both reborn in exactly the same place in the next life?” 


“Evam kho panetam, bhagini, bhagavata byakatan” ti. 
“You’re right, sister, but that’s how the Buddha declared it.” 


Atha kho ayasma anando migasalaya upasikaya 
nivesane pindapatam gahetva utthayasana pakkami. 
Then Ananda, after receiving almsfood at Migasala’s house, 
rose from his seat and left. 


Atha kho ayasma anando pacchabhattam 
pindapatapatikkanto yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 


ekamantam nisidi. Ekamantam nisinno kho ayasma 
anando bhagavantam etadavoca: 

Then after the meal, on his return from alms-round, Ananda 
went to the Buddha, bowed, sat down to one side, and told 
him what had happened. 


“Idhaham, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya yena migasalaya upasikaya 
nivesanam tenupasankamim; upasankamitva 
pannatte asane nisidim. 


Atha kho, bhante, migasala upasika yenaham 
tenupasankami; upasankamitva mam abhivadetva 
ekamantam nisidi. Ekamantam nisinna kho, bhante, 
migasala upasika mam etadavoca: 


‘katham katham namayam, bhante ananda, 
bhagavata dhammo desito anneyyo, yatra hi nama 
brahmacari ca abrahmacari ca ubho samasamagatika 
bhavissanti abhisamparayam. 


Pita me, bhante, purano brahmacari ahosi aracari 
virato methuna gamadhamma. 


So kalankato bhagavata byakato sakadagamipatto 
tusitam kayam upapannoti. 


Petteyyopi me, bhante, isidatto abrahmacar1 ahosi 
sadarasantuttho. 


Sopi kalankato bhagavata byakato sakadagamipatto 
tusitam kayam upapannoti. 


Katham katham namayam, bhante ananda, bhagavata 
dhammo desito anneyyo, yatra hi nama brahmacari 


ca abrahmacari ca ubho samasamagatika bhavissanti 
abhisamparayan’ti? 


Evam vutte, aham, bhante, migasalam upasikam 
etadavocam: 


‘evam kho panetam, bhagini, bhagavata byakatan’ ti. 


“Ka cananda, migasala upasika bala abyatta ammaka 
ammakapanna, ke ca purisapuggalaparopariyanane? 
“Ananda, who is this laywoman Migasala, a foolish 
incompetent matron, with an matron’s wit? And who is it 
that knows how to assess individuals? 


Chayime, ananda, puggala santo samvijjamana 
lokasmim. 
These six people are found in the world. 


Katame cha? 
What six? 


Idhananda, ekacco puggalo sorato hoti 
sukhasamvaso, abhinandanti sabrahmacari 
ekattavasena. 

Take a certain person who is sweet-natured and pleasant to 
be with. And spiritual companions enjoy living together with 
them. 


Tassa savanenapi akatam hoti, bahusaccenapi akatam 
hoti, ditthiyapi appatividdham hoti, samayikampi 
vimuttim na labhati. 

And they’ve not listened or learned or comprehended 
theoretically or found even temporary freedom. 


So kayassa bheda param marana hanaya pareti no 
visesaya, hanagamiyeva hoti no visesagam1. (1) 


When their body breaks up, after death, they’re headed for 
a lower place, not a higher. They’re going to a lower place, 
not a higher. 


Idha panananda, ekacco puggalo sorato hoti 
sukhasamvaso, abhinandanti sabrahmacari 
ekattavasena. 

Take another person who is sweet-natured and pleasant to 
be with. And spiritual companions enjoy living together with 
them. 


Tassa savanenapi katam hoti, bahusaccenapi katam 
hoti, ditthiyapi patividdham hoti, samayikampi 
vimuttim labhati. 

And they’ve listened and learned and comprehended 
theoretically and found temporary freedom. 


So kayassa bheda param marana visesaya pareti no 
hanaya, visesagamiyeva hoti no hanagam1. (2) 

When their body breaks up, after death, they’re headed for 
a higher place, not a lower. They’re going to a higher place, 
not a lower. 


Tatrananda, pamanika paminanti: 
Judgmental people compare them, saying: 


‘imassapi teva dhamma aparassapi teva dhamma, 
kasma tesam eko hino eko panito’ti. 

‘This one has just the same qualities as the other, so why is 
one worse and one better?’ 


Tanhi tesam, ananda, hoti digharattam ahitaya 
dukkhaya. 
This will be for their lasting harm and suffering. 


Tatrananda, yvayam puggalo sorato hoti 
sukhasamvaso, abhinandanti sabrahmacari 
ekattavasena, tassa savanenapi katam hoti, 
bahusaccenapi katam hoti, ditthiyapi patividdham 
hoti, samayikampi vimuttim labhati. 

In this case, the person who is sweet-natured... and has 
listened, learned, comprehended theoretically, and found 
temporary freedom 


Ayam, ananda, puggalo amuna purimena puggalena 
abhikkantataro ca panitataro Ca. 
is better and finer than the other person. 


Tam kissa hetu? 
Why is that? 


Imam hananda, puggalam dhammasoto nibbahati, 
Because the stream of the teaching carries them along. 


tadantaram ko janeyya annatra tathagatena. 
But who knows the difference between them except a 
Realized One? 


Tasmatihananda, ma puggalesu pamanika ahuvattha; 
So, Ananda, don’t be judgmental about people. 


ma puggalesu pamanam ganhittha. 
Don’t pass judgment on people. 


Khannati hananda, puggalesu pamanam ganhanto. 
Those who pass judgment on people harm themselves. 


Aham va, ananda, puggalesu pamanam ganheyyam, 
yO va panassa madiso. 
I, or someone like me, may pass judgment on people. 


Idha panananda, ekaccassa puggalassa kodhamano 
adhigato hoti, samayena samayancassa lobhadhamma 
uppajjanti. 

Take another person who is angry and conceited, and from 
time to time has greedy thoughts. 


Tassa savanenapi akatam hoti, bahusaccenapi akatam 
hoti, ditthiyapi appatividdham hoti, samayikampi 
vimuttim na labhati. 

And they’ve not listened or learned or comprehended 
theoretically or found even temporary freedom. 


So kayassa bheda param marana hanaya pareti no 
visesaya, hanagamziyeva hoti no visesagam1. (3) 

When their body breaks up, after death, they’re headed for 
a lower place, not a higher. They’re going to a lower place, 
not a higher. 


Idha panananda, ekaccassa puggalassa kodhamano 
adhigato hoti, samayena samayancassa lobhadhamma 
uppajjanti. 

Take another person who is angry and conceited, and from 
time to time has greedy thoughts. ... 


Tassa savanenapi katam hoti ... pe ... 
Because the stream of the teaching carries them along. ... 


no hanagam1. (4) 

When their body breaks up, after death, they’re headed for 
a better place, not a worse. They’re going to a better place, 
not a worse. 


Tatrananda, pamanika paminanti ... pe ... 
Judgmental people compare them... 


yO va panassa madiso. 


I, or someone like me, may pass judgment on people. 


Idha panananda, ekaccassa puggalassa kodhamano 
adhigato hoti, samayena samayancassa vacisankhara 
uppajjanti. 

Take another person who is angry and conceited, and from 
time to time has the impulse to speak inappropriately. 


Tassa savanenapi akatam hoti... pe ... samayikampi 
vimuttim na labhati. 

And they’ve not listened or learned or comprehended 
theoretically or found even temporary freedom. 


So kayassa bheda param marana hanaya pareti no 
visesaya, hanagamziyeva hoti no visesagam1. (5) 

When their body breaks up, after death, they’re headed for 
a lower place, not a higher. They’re going to a lower place, 
not a higher. 


Idha panananda, ekaccassa puggalassa kodhamano 
adhigato hoti, samayena samayancassa vacisankhara 
uppajjanti. 

Take another person who is angry and conceited, and from 
time to time has the impulse to speak inappropriately. 


Tassa savanenapi katam hoti, bahusaccenapi katam 
hoti, ditthiyapi patividdham hoti, samayikampi 
vimuttim labhati. 

But they’ve listened and learned and comprehended 
theoretically and found temporary freedom. 


So kayassa bheda param marana visesaya pareti no 
hanaya, visesagamiyeva hoti no hanagam1. (6) 

When their body breaks up, after death, they’re headed for 
a higher place, not a lower. They’re going to a higher place, 
not a lower. 


Tatrananda, pamanika paminanti: 
Judgmental people compare them, saying: 


‘imassapi teva dhamma, aparassapi teva dhamma. 
Kasma tesam eko hino, eko panito’ti? 

‘This one has just the same qualities as the other, so why is 
one worse and one better?’ 


Tanhi tesam, ananda, hoti digharattam ahitaya 
dukkhaya. 
This will be for their lasting harm and suffering. 


Tatrananda, yassa puggalassa kodhamano adhigato 
hoti, samayena samayancassa vacisankhara 
uppajjanti, tassa savanenapi katam hoti, 
bahusaccenapi katam hoti, ditthiyapi patividdham 
hoti, samayikampi vimuttim labhati. 

In this case, the person who is angry and conceited, but has 
listened, learned, comprehended theoretically, and found 
temporary freedom 


Ayam, ananda, puggalo amuna purimena puggalena 
abhikkantataro ca panitataro Ca. 
is better and finer than the other person. 


Tam kissa hetu? 
Why is that? 


Imam hananda, puggalam dhammasoto nibbahati. 
Because the stream of the teaching carries them along. 


Tadantaram ko janeyya annatra tathagatena. 
But who knows the difference between them except a 
Realized One? 


Tasmatihananda, ma puggalesu pamanika ahuvattha; 
So, Ananda, don’t be judgmental about people. 


ma puggalesu pamanam ganhittha. 
Don’t pass judgment on people. 


Khannati hananda, puggalesu pamanam ganhanto. 
Those who pass judgment on people harm themselves. 


Aham va, ananda, puggalesu pamanam ganheyyam, 
yO va panassa madiso. 
I, or someone like me, may pass judgment on people. 


Ka cananda, migasala upasika bala abyatta ammaka 
ammakapanna, ke ca purisapuggalaparopariyanane. 
Who is this laywoman Migasala, a foolish incompetent 
matron, with a matron’s wit? And who is it that knows how 
to assess individuals? 


Ime kho, ananda, cha puggala santo samvijjamana 
lokasmim. 
These six people are found in the world. 


Yatharupena, ananda, silena purano samannagato 
ahosi, tatharupena silena isidatto samannagato 
abhavissa. Nayidha purano isidattassa gatimpi 
annassa. 

If Isidatta had achieved Purana’s level of ethical conduct, 
Purana could not have even known Isidatta’s destination. 


Yatharupaya ca, ananda, pannaya isidatto 
samannagato ahosi, tatharupaya pannaya purano 
Samannagato abhavissa. Nayidha isidatto puranassa 
gatimpi annassa. 

And if Purana had achieved Isidatta’s level of wisdom, 
Isidatta could not have even known Purana’s destination. 


Iti kho, ananda, ime puggala ubho ekangahina’ ti. 
So both individuals were lacking in one respect.” 


Dutiyam. 


6.045. 45. Inasutta - 45. Debt 


5. Dhammikavagga - 5. About Dhammika 


“Daliddiyam, bhikkhave, dukkham lokasmim 
kamabhogino’” ti? 

“Mendicants, isn’t poverty suffering in the world for a 
person who enjoys sensual pleasures?” 


“Evam, bhante”. (1) 
“Yes, sir.” 


“Yampi, bhikkhave, daliddo assako analhiko inam 
adiyati, inadanampi, bhikkhave, dukkham lokasmim 
kamabhogino’” ti? 

“When a poor, penniless person falls into debt, isn’t being in 
debt also suffering in the world for a person who enjoys 
sensual pleasures?” 


“Evam, bhante”. (2) 
“Yes, sir.” 


“Yampi, bhikkhave, daliddo assako analhiko inam 
adiyitva vaddhim patissunati, vaddhipi, bhikkhave, 
dukkha lokasmim kamabhogino’” ti? 

“When a poor person who has fallen into debt agrees to pay 
interest, isn’t the interest also suffering in the world for a 
person who enjoys sensual pleasures?” 


“Evam, bhante”. (3) 
“Yes, sir.” 


“Yampi, bhikkhave, daliddo assako analhiko vaddhim 
patissunitva kalabhatam vaddhim na deti, codentipi 
nam, 


“When a poor person who has fallen into debt and agreed 
to pay interest fails to pay it when it falls due, they get a 
warning. 


codanapi, bhikkhave, dukkha lokasmim 
kamabhogino’” ti? 

Isn’t being warned suffering in the world for a person who 
enjoys sensual pleasures?” 


“Evam, bhante”. (4) 
“Yes, sir.” 


“Yampi, bhikkhave, daliddo assako analhiko 
codiyamano na deti, anucarantipi nam; 

“When a poor person fails to pay after getting a warning, 
they’re prosecuted. 


anucariyapi, bhikkhave, dukkha lokasmim 
kamabhogino’” ti? 

Isn’t being prosecuted suffering in the world for a person 
who enjoys sensual pleasures?” 


“Evam, bhante”. (5) 
“Yes, sir.” 


“Yampi, bhikkhave, daliddo assako analhiko 
anucariyamano na deti, bandhantipi nam; 

“When a poor person fails to pay after being prosecuted, 
they’re imprisoned. 


bandhanampi, bhikkhave, dukkham lokasmim 
kamabhogino’” ti? 

Isn’t being imprisoned suffering in the world for a person 
who enjoys sensual pleasures?” 


“Evam, bhante”. (6) 


“Yes, sir.” 


“Iti kho, bhikkhave, daliddiyampi dukkham lokasmim 
kamabhogino, inadanampi dukkham lokasmim 
kamabhogino, vaddhipi dukkha lokasmim 
kamabhogino, codanapi dukkha lokasmim 
kamabhogino, anucariyapi dukkha lokasmim 
kamabhogino, bandhanampi dukkham lokasmim 
kamabhogino; 

“So mendicants, poverty, debt, interest, warnings, 
prosecution, and imprisonment are suffering in the world 
for those who enjoy sensual pleasures. 


evamevam kho, bhikkhave, yassa kassaci saddha 
natthi kusalesu dhammesu, hiri natthi kusalesu 
dhammesu, ottappam natthi kusalesu dhammesu, 
viriyam natthi kusalesu dhammesu, panna natthi 
kusalesu dhammesu— 

In the same way, whoever has no faith, conscience, 
prudence, energy, and wisdom when it comes to skillful 
qualities 


ayam vuccati, bhikkhave, ariyassa vinaye daliddo 
assako analhiko. 
is called poor and penniless in the training of the noble one. 


Sa kho so, bhikkhave, daliddo assako analhiko 
saddhaya asati kusalesu dhammesu, hiriya asati 
kusalesu dhammesu, ottappe asati kusalesu 
dhammesu, viriye asati kusalesu dhammesu, pannaya 
asati kusalesu dhammesu, Kayena duccaritam carati, 
vacaya duccaritam cCarati, manasa duccaritam Carati. 
Since they have no faith, conscience, prudence, energy, or 
wisdom when it comes to skillful qualities, they do bad 
things by way of body, speech, and mind. 


Idamassa inadanasmim vadami. 
This is how they’re in debt, I say. 


So tassa kayaduccaritassa paticchadanahetu papikam 
iccham panidahati. 

In order to conceal the bad things they do by way of body, 
speech, and mind they harbour corrupt wishes. 


‘Ma mam jannuw’ti icchati, ‘ma mam jannw’ti 
sankappati, ‘ma mam jannu’ti vacam bhasati, ‘ma 
mam jannu’ti kayena parakkamati. So tassa 
vaciduccaritassa paticchadanahetu ... pe ... so tassa 
manoduccaritassa paticchadanahetu ... pe ... ‘ma 
mam jannu’ti kayena parakkamati. 

They wish, plan, speak, and act with the thought: ‘May no- 
one find me out!’ 


Idamassa vaddhiya vadami. 
This is how they pay interest, I say. 


Tamenam pesala sabrahmacari evamahamsu: 
Good-hearted spiritual companions say this about them: 


‘ayanca so ayasma evankari evamsamacaro ti. 
‘This venerable acts like this, and behaves like that.’ 


Idamassa codanaya vadami. 
This is how they’re warned, I say. 


Tamenam arannagatam va rukkhamulagatam va 
sunnagaragatam va vippatisarasahagata papaka 
akusalavitakka samudacaranti. 

When they go to a wilderness, the root of a tree, or an 
empty hut, they’re beset by remorseful, unskillful thoughts. 


Idamassa anuCariyaya vadami. 


This is how they’re prosecuted, I say. 


Sa kho so, bhikkhave, daliddo assako analhiko 
kayena duccaritam Caritva vacaya duccaritam Caritva 
manasa duccaritam caritva kayassa bheda param 
marana nirayabandhane va bajjhati 
tiracchanayonibandhane va. 

That poor, penniless person has done bad things by way of 
body, speech, and mind. When their body breaks up, after 
death, they’re trapped in the prison of hell or the animal 
realm. 


Naham, bhikkhave, annam ekabandhanampi 
Samanupassami evamdarunam evamkatukam 
evamantarayakaram anuttarassa yogakkhemassa 
adhigamaya, yathayidam, bhikkhave, 
nirayabandhanam va tiracchanayonibandhanam vati. 
I don’t see a single prison that’s as brutal, as vicious, and 
such an obstacle to reaching the supreme sanctuary as the 
prison of hell or the animal realm. 


Daliddiyam dukkham loke, 
Poverty is said to be suffering in the world, 


inadananca vuccati; 
and so is being in debt. 


Daliddo inamadaya, 

A poor person who has fallen in debt 
bhunjamano vihannati. 

wotries even when spending the loan. 


Tato anucaranti nam, 
And then they’re prosecuted, 


bandhanampi nigacchati; 
or even thrown in jail. 


Etanhi bandhanam dukkham, 
Such imprisonment is true suffering 


kamalabhabhijappinam. 
for someone who prays for pleasure and possessions. 


Tatheva ariyavinaye, 
In the same way, in the noble one’s training 


saddha yassa na vijjati; 
whoever has no faith, 


Ahiriko anottappi, 
no conscience or prudence, 


papakammavinibbayo. 
contemplates bad deeds. 


Kayaduccaritam katva, 
After doing bad things 


vaciduccaritani Ca; 
by way of body, 


Manoduccaritam katva, 

speech, and mind, 

‘ma mam jannu’ti icchati. 

they wish, ‘May no-one find me out!’ 


So samsappati kayena, 
Their behavior is creepy 


vacaya uda cetasa; 
by body, speech, and mind. 


Papakammam pavaddhento, 
They pile up bad deeds 


tattha tattha punappunam. 
on and on, life after life. 


So papakammo dummedho, 
That stupid evildoer, 


janam dukkatamattano; 
knowing their own misdeeds, 


Daliddo inamadaya, 

is a poor person who has fallen in debt, 
bhunjamano vihannati. 

and worries even when spending the loan. 


Tato anucaranti nam, 
And when in village or wilderness 


sankappa manasa dukha; 
they’re prosecuted 

Game va yadi varanne, 
by painful mental plans, 


yassa vippatisaraja. 
which are born of remorse. 


So papakammo dummedho, 
That stupid evildoer, 


janam dukkatamattano; 
knowing their own misdeeds, 


Yonimannataram gantva, 
goes to one of the animal realms, 


niraye vapi bajjhati. 
or is trapped in hell. 


Etanhi bandhanam dukkham, 
Such imprisonment is true suffering, 


yamha dhiro pamuccati; 
from which a wise one is released. 


Dhammaladdhehi bhogehi, 
With confident heart, they give 


dadam cittam pasadayam. 
with wealth that is properly earned. 


Ubhayattha kataggaho, 
That faithful householder 


saddhassa gharamesino; 
wins both ways: 


Ditthadhammahitatthaya, 
welfare and benefit in this life, 


samparayasukhaya Ca; 
and happiness in the next. 


Evametam gahatthanam, 
This is how, for a householder, 


Cago punnam pavaddhati. 
merit grows by generosity. 


Tatheva ariyavinaye, 
In the same way, in the noble one’s training, 


saddha yassa patitthita; 
whoever is grounded in faith, 


Hirimano Ca ottappi, 
with conscience and prudence, 


pannava silasamvuto. 
wise, and ethically restrained, 


Eso kho ariyavinaye, 
is said to live happily 


‘sukhajivi’ti vuccati; 
in the noble one’s training. 


Niramisam sukham laddha, 
After gaining spiritual bliss, 


upekkham adhititthati. 
they concentrate on equanimity. 


Panca nivarane hitva, 
They give up the five hindrances, 


niccam araddhaviriyo; 
constantly energetic, 


Jhanani upasampajja, 
and enter the absorptions, 


ekodi nipako sato. 
unified, alert, and mindful. 


Evam natva yathabhttam, 
Truly knowing in this way 


sabbasamyojanakkhaye; 
the end of all fetters, 


Sabbaso anupadaya, 
by not grasping in any way, 


Samma cittam vimuccati. 
their mind is rightly freed. 


Tassa samma vimuttassa, 
To that poised one, rightly freed 


nanance hoti tadino; 
with the end of the fetters of rebirth, 


‘Akuppa me vimutti'ti, 
the knowledge comes: 


bhavasamyojanakkhaye. 
‘My freedom is unshakable.’ 


Etam kho paramam nanam, 
This is the ultimate knowledge. 


etam sukhamanuttaram; 
This is the supreme happiness. 


Asokam virajam khemam, 
Sorrowless, stainless, secure: 


etam ananyamuttaman’ ti. 
this is the highest freedom from debt.” 


Tatiyam. 


6.046. 46. Mahacundasutta - 46. 


By Mahacunda 
5. Dhammikavagga - 5. About Dhammika 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma mahacundo cetisu viharati 
sayamjatiyam. 

At one time Venerable Mahacunda was staying in the land 
of the Cetis at Sahajati. 


Tatra kho ayasma mahacundo bhikkhu amantesi: 
There he addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht: ayasmato mahacundassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma mahacundo etadavoca: 
Venerable Mahacunda said this: 


“Idhavuso, dhammayoga bhikkhu jhay1 bhikkhu 
apasadenti: 

“Take a case where mendicants who practice discernment 
of principles rebuke mendicants who practice absorption 
meditation: 


‘ime pana jhayinomha, jhayinomhati jhayanti 
pajjhayanti nijjhayanti avajjhayanti. 


‘They say, ‘We practice absorption meditation! We practice 
absorption meditation!’ And they meditate and concentrate 
and contemplate and ruminate. 


Kimime jhayanti, kintime jhayanti, katham ime 
jhayanti’ti? 

Why do they practice absorption meditation? In what way 
do they practice absorption meditation? How do they 
practice absorption meditation?’ 


Tattha dhammayoga ca bhikkhu nappasidanti, jhayi 
ca bhikkhu nappasidanti, na ca bahujanahitaya 
patipanna honti bahujanasukhaya bahuno janassa 
atthaya hitaya sukhaya devamanussanam. (1) 

In this case the mendicants who practice discernment of 
principles are not inspired, and the mendicants who 
practice absorption meditation are not inspired. And 
they’re not acting for the welfare and happiness of the 
people, for the benefit, welfare, and happiness of gods and 
humans. 


Idha panavuso, jhayi bhikkhu dhammayoge bhikkhu 
apasadenti: 

Now, take a case where mendicants who practice 
absorption meditation rebuke mendicants who practice 
discernment of principles: 


‘ime pana dhammayogamha, dhammayogamhati 
uddhata unnala capala mukhara vikinnavaca 
mutthassati asampajana asamahita vibbhantacitta 
pakatindriya. 

‘They say, “We practice discernment of principles! We 
practice discernment of principles!” But they’re restless, 
insolent, fickle, gossipy, loose-tongued, unmindful, lacking 
situational awareness and immersion, with straying minds 
and undisciplined faculties. 


Kimime dhammayoga, kintime dhammayoga, katham 
ime dhammayoga’ ti? 

Why do they practice discernment of principles? In what 
way do they practice discernment of principles? How do 
they practice discernment of principles?’ 


Tattha jhayi ca bhikkhu nappasidanti, dhammayoga 
ca bhikkhu nappasidanti, na ca bahujanahitaya 
patipanna honti bahujanasukhaya bahuno janassa 
atthaya hitaya sukhaya devamanussanam. (2) 

In this case the mendicants who practice absorption 
meditation are not inspired, and the mendicants who 
practice discernment of principles are not inspired. And 
they’re not acting for the welfare and happiness of the 
people, for the benefit, welfare, and happiness of gods and 
humans. 


Idha panavuso, dhammayoga bhikkhu 
dhammayogananneva bhikkhunam vannam bhasanti, 
no jhayinam bhikkhunam vannam bhasanti. 

Now, take a case where mendicants who practice 
discernment of principles praise only others like them, not 
mendicants who practice absorption meditation. 


Tattha dhammayoga ca bhikkhu nappasidanti, jhayi 
ca bhikkhu nappasidanti, na ca bahujanahitaya 
patipanna honti bahujanasukhaya bahuno janassa 
atthaya hitaya sukhaya devamanussanam. (3) 

In this case the mendicants who practice discernment of 
principles are not inspired, and the mendicants who 
practice absorption meditation are not inspired. And 
they’re not acting for the welfare and happiness of the 
people, for the benefit, welfare, and happiness of gods and 
humans. 


Idha panavuso, jhayi bhikkhu jhayinanneva 
bhikkhunam vannam bhasanti, no dhammayoganam 
bhikkhunam vannam bhasanti. 

And take a case where mendicants who practice absorption 
meditation praise only others like them, not mendicants 
who practice discernment of principles. 


Tattha jhayi ca bhikkhu nappasidanti, dhammayoga 
ca bhikkhu nappasidanti, na ca bahujanahitaya 
patipanna honti bahujanasukhaya bahuno janassa 
atthaya hitaya sukhaya devamanussanam. (4) 

In this case the mendicants who practice absorption 
meditation are not inspired, and the mendicants who 
practice discernment of principles are not inspired. And 
they’re not acting for the welfare and happiness of the 
people, for the benefit, welfare, and happiness of gods and 
humans. 


Tasmatihavuso, evam sikkhitabbam: 
So you should train like this: 


‘dhammayoga samana jhayinam bhikkhunam vannam 
bhasissama’ ti. 

‘As mendicants who practice discernment of principles, we 
will praise mendicants who practice absorption meditation.’ 


Evanhi vo, avuso, sikkhitabbam. 
That’s how you should train. 


Tam kissa hetu? 
Why is that? 


Acchariya hete, avuso, puggala dullabha lokasmim, 
ye amatam dhatum kayena phusitva viharanti. (5) 
Because it’s incredibly rare to find individuals in the world 
who have direct meditative experience of the deathless. 


Tasmatihavuso, evam sikkhitabbam: 
So you should train like this: 


‘jhayil samana dhammayoganam bhikkhunam vannam 
bhasissama’ ti. 

‘As mendicants who practice absorption meditation, we will 
praise mendicants who practice discernment of principles.’ 


Evanhi vo, avuso, sikkhitabbam. 
That’s how you should train. 


Tam kissa hetu? 
Why is that? 


Acchariya hete, avuso, puggala dullabha lokasmim ye 
gambhiram atthapadam pannaya ativijjha passanti” ti. 
(6) 

Because it’s incredibly rare to find individuals in the world 
who see the meaning of a deep saying with penetrating 
wisdom.” 


Catuttham. 


6.047. 47. 
Pathamasanditthikasutta - 47. 


Visible in This Very Life (1st) 
5. Dhammikavagga - 5. About Dhammika 


Atha kho moliyasivako paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

And then the wanderer Moliyasivaka went up to the 
Buddha, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
moliyasivako paribbajako bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“‘sanditthiko dhammo, sanditthiko dhammo'’ti, 
bhante, vuccati. 
“Sir, they speak of ‘a teaching visible in this very life’. 


Kittavata nu kho, bhante, sanditthiko dhammo hoti 
akaliko ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi’ ti? 

In what way is the teaching visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves?” 


“Tena hi, sivaka, tannevettha patipucchami. Yatha te 
khameyya tatha nam byakareyyasi. 

“Well then, Sivaka, I’ll ask you about this in return, and you 
can answer as you like. 


Tam kim mannasi, sivaka, 


What do you think, Sivaka? 


santam va ajjhattam lobham ‘atthi me ajjhattam 
lobho’ti pajanasi, asantam va ajjhattam lobham 
‘natthi me ajjhattam lobho’ti pajanasi” ti? 

When there’s greed in you, do you understand ‘I have 
greed in me’? And when there’s no greed in you, do you 
understand ‘I have no greed in me’?” 


“Evam, bhante”. 
“Yes, sir.” 


“Yam kho tvam, sivaka, santam va ajjhattam lobham 
‘atthi me ajjhattam lobho’ti pajanasi, asantam va 
ajjhattam lobham ‘natthi me ajjhattam lobho’ti 
pajanasi— 

“Since you know this, 

evampi kho, sivaka, sanditthiko dhammo hoti ... pe .... 
this is how the teaching is visible in this very life, 


immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves. 


Tam kim mannasi, sivaka, 
What do you think, Sivaka? 


santam va ajjhattam dosanm. ... pe ... 
When there’s hate... 


santam va ajjhattam mohanm ... pe ... 
delusion ... 


santam va ajjhattam lobhadhamman. ... pe ... 
greedy thoughts... 


santam va ajjhattam dosadhamman ... pe ... 


hateful thoughts ... 


santam va ajjhattam mohadhammam ‘atthi me 
ajjhattam mohadhammo’ti pajanasi, asantam va 
ajjhattam mohadhammam ‘natthi me ajjhattam 
mohadhammo'’ti pajanas1” ti? 

When there are delusional thoughts in you, do you 
understand ‘I have delusional thoughts in me’? And when 
there are no delusional thoughts in you, do you understand 
‘T have no delusional thoughts in me’?” 


“Evam, bhante”. 
“Yes, sir.” 


“Yam kho tvam, sivaka, santam va ajjhattam 
mohadhammam ‘atthi me ajjhattam mohadhammo' ti 
pajanasi, asantam va ajjhattam mohadhammam 
‘natthi me ajjhattam mohadhammo’ti pajanasi— 
“Since you know this, 


evam kho, sivaka, sanditthiko dhammo hoti akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi’ ti. 

this is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves.” 


“Abhikkantam, bhante, abhikkantam, bhante ... pe ... 
“Excellent, sir! Excellent! 


upasakam mam, bhante, bhagava dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


Pancamam. 


6.048. 48. 
Dutiyasanditthikasutta - 48. 
Visible in This Very Life (2nd) 


5. Dhammikavagga - 5. About Dhammika 


Atha kho annataro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then a certain brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho so 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“‘sanditthiko dhammo, sanditthiko dhammo’ti, bho 
gotama, vuccati. 

“Master Gotama, they speak of ‘a teaching visible in this 
very life’. 


Kittavata nu kho, bho gotama, sanditthiko dhammo 
hoti akaliko ehipassiko opaneyyiko paccattam 
veditabbo vinnthi” ti? 

In what way is the teaching visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves?” 


“Tena hi, brahmana, tannevettha patipucchissami. 
Yatha te khameyya tatha nam byakareyyasi. 

“Well then, brahmin, I’ll ask you about this in return, and 
you can answer as you like. 


Tam kim mannasi, brahmana, 
What do you think, brahmin? 


santam va ajjhattam ragam ‘atthi me ajjhattam 
rago’ti pajanasi, asantam va ajjhattam ragam ‘natthi 
me ajjhattam rago’ti pajanas1” ti? 

When there’s greed in you, do you understand ‘I have 
greed in me’? And when there’s no greed in you, do you 
understand ‘I have no greed in me’?” 


“Evam, bho”. 
“Yes, sir.” 


“Yam kho tvam, brahmana, santam va ajjhattam 
ragam ‘atthi me ajjhattam rago’ti pajanasi, asantam 
va ajjhattam ragam ‘natthi me ajjhattam rago’ti 
pajanasi— 

“Since you know this, 


evampi kho, brahmana, sanditthiko dhammo hoti ... 
pe .... 

this is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves. 


Tam kim mannasi, brahmana, 
What do you think, brahmin? 


santam va ajjhattam dosanm ... pe ... 
When there’s hate... 


santam va ajjhattam mohanm ... pe ... 
delusion ... 


santam va ajjhattam kayasandosanm ... pe ... 
corruption that leads to physical deeds... 


santam va ajjhattam vacisandosan. ... pe ... 
corruption that leads to speech... 


santam va ajjhattam manosandosam ‘atthi me 
ajjhattam manosandoso’ti pajanasi, asantam va 
ajjhattam manosandosam ‘natthi me ajjhattam 
manosandoso’ti pajanasi” ti? 

When there’s corruption that leads to mental deeds in you, 
do you understand ‘I have corruption that leads to mental 
deeds in me’? And when there’s no corruption that leads to 
mental deeds in you, do you understand ‘I have no 
corruption that leads to mental deeds in me’?” 


“Evam, bho”. 
“Yes, sir.” 


“Yam kho tvam, brahmana, santam va ajjhattam 
manosandosam ‘atthi me ajjhattam manosandoso’ti 
pajanasi, asantam va ajjhattam manosandosam 
‘natthi me ajjhattam manosandoso’ti pajanasi— 
“Since you know this, 


evam kho, brahmana, sanditthiko dhammo hoti 
akaliko ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi’ ti. 

this is how the teaching is visible in this very life, 
immediately effective, inviting inspection, relevant, so that 
sensible people can know it for themselves.” 


“Abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 


From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Chattham. 


6.049. 49. Khemasutta - 49. With 


Khema 
5. Dhammikavagga - 5. About Dhammika 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena ayasma ca khemo ayasma Ca 
sumano savatthiyam viharanti andhavanasmim. 

Now at that time Venerable Khema and Venerable Sumana 
were staying near Savatthi in the Dark Forest. 


Atha kho ayasma ca khemo ayasma Ca sumano yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinno kho ayasma khemo bhagavantam 
etadavoca: 

Then they went up to the Buddha, bowed, and sat down to 
one side. Venerable Khema said to the Buddha: 


“Yo so, bhante, bhikkhu araham khinasavo vusitava 
katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto 
tassa na evam hoti: 

“Sir, a mendicant who is perfected—with defilements 
ended, who has completed the spiritual journey, done what 
had to be done, laid down the burden, achieved their own 
true goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—does not think: 


‘atthi me seyyoti va atthi me sadisoti va atthi me 
hinoti va’” ti. 


‘There is someone better than me, or equal to me, or worse 
than me.’” 


Idamavocayasma khemo. 
That is what Khema said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Atha kho ayasma khemo “samanunno me sattha” ti 
utthayasana bhagavantam abhivadetva padakkhinam 
katva pakkami. 

Then Khema, knowing that the teacher approved, got up 
from his seat, bowed, and respectfully circled the Buddha, 
keeping him on his right, before leaving. 


Atha kho ayasma sumano acirapakkante ayasmante 
kheme bhagavantam etadavoca: 

And then, not long after Khema had left, Sumana said to the 
Buddha: 


“yo so, bhante, bhikkhu araham khinasavo vusitava 
katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto 
tassa na evam hoti: 

“Sir, a mendicant who is perfected—with defilements 
ended, who has completed the spiritual journey, done what 
had to be done, laid down the burden, achieved their own 
true goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—does not think: 


‘natthi me seyyoti va natthi me sadisoti va natthi me 
hinoti va’”’ ti. 

‘There is someone better than me, or equal to me, or worse 
than me.’” 


Idamavocayasma sumano. 
That is what Sumana said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Atha kho ayasma sumano “samanunno me sattha’ ti 
utthayasana bhagavantam abhivadetva padakkhinam 
katva pakkami. 

Then Sumana, knowing that the teacher approved, got up 
from his seat, bowed, and respectfully circled the Buddha, 
keeping him on his right, before leaving. 


Atha kho bhagava acirapakkantesu ayasmante ca 
kheme ayasmante ca sumane bhikkhu amantesi: 
And then, soon after Khema and Sumana had left, the 
Buddha addressed the mendicants: 


“evam kho, bhikkhave, kulaputta annam byakaronti. 
“Mendicants, this is how gentlemen declare enlightenment. 


Attho ca vutto atta ca anupanito. 
The goal is spoken of, but the self is not involved. 


Atha ca pana idhekacce moghapurisa hasamanaka 
manne annam byakaronti. 

But it seems that there are some foolish people here who 
declare enlightenment as a joke. 


Te paccha vighatam apajjantiti. 
Later they will fall into anguish. 


Na ussesu na omesu, 
They don’t rank themselves 


Samatte nopaniyare; 


as being higher, or lower, or equal. 


Khina jati vusitam brahmacariyam, 
Rebirth is ended, the spiritual journey has been completed. 


Caranti samyojanavippamutta’” ti. 
They live freed from fetters.” 


Sattamam. 


6.050. 50. Indriyasamvarasutta - 


90. Sense Restraint 
5. Dhammikavagga - 5. About Dhammika 


“Indriyasamvare, bhikkhave, asati 
indriyaSsamvaravipannassa hatupanisam hoti silam; 
“Mendicants, when there is no sense restraint, one who 
lacks sense restraint has destroyed a vital condition for 
ethical conduct. 


sile asati silavipannassa hatupaniso hoti 
Sammasamadhi; 

When there is no ethical conduct, one who lacks ethics has 
destroyed a vital condition for right immersion. 


Sammasamadhimhi asati saammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam; 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupaniso hoti 
nibbidavirago; 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment and dispassion. 


nibbidavirage asati nibbidaviragavipannassa 
hatupanisam hoti vimuttinanadassanam. 

When there is no disillusionment and dispassion, one who 
lacks disillusionment and dispassion has destroyed a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, bhikkhave, rukkho sakhapalasavipanno. 
Suppose there was a tree that lacked branches and foliage. 


Tassa papatikapi na paripurim gacchati, tacopi na 
paripurim gacchati, pheggupi na paripurim gacchati, 
Ssaropi na paripurim gacchati. 

Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


Evamevam kho, bhikkhave, indriyasamvare asati 
indriyasamvaravipannassa hatupanisam hoti silam ... 
pe ... 

In the same way, when there is no sense restraint, one who 
lacks sense restraint has destroyed a vital condition for 
ethical conduct. ... 


vimuttinanadassanam. 
One who lacks disillusionment and dispassion has destroyed 
a vital condition for knowledge and vision of freedom. 


Indriyasamvare, bhikkhave, sati 
indriyaSamvarasampannassa upanisasampannam hoti 
silam; 

When there is sense restraint, one who has sense restraint 
has fulfilled a vital condition for ethical conduct. 


sile sati silasampannassa upanisasampanno hoti 
Sammasamadhi; 

When there is ethical conduct, one who has fulfilled ethical 
conduct has fulfilled a vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam; 
When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


yathabhutananadassane sati 
yathabhutananadassanasampannassa 
upanisasampanno hoti nibbidavirago; 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment and dispassion. 


nibbidavirage sati nibbidaviragasampannassa 
upanisasampannam hoti vimuttinanadassanam. 
When there is disillusionment and dispassion, one who has 
fulfilled disillusionment and dispassion has fulfilled a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, bhikkhave, rukkho 
sakhapalasasampanno. Tassa papatikapi paripurim 
gacchati, tacopi paripurim gacchati, pheggupi 
paripurim gacchati, saropi paripurim gacchati. 
Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would all grow to fullness. 


Evamevam kho, bhikkhave, indriyasamvare sati 
indriyaSamvarasampannassa upanisasampannam hoti 
Ssilam ... pe ... 

In the same way, when there is sense restraint, one who has 
fulfilled sense restraint has fulfilled a vital condition for 
ethical conduct. ... 


vimuttinanadassanan’ ti. 

One who has fulfilled disillusionment and dispassion has 
fulfilled a vital condition for knowledge and vision of 
freedom.” 


Atthamam. 


6.051.51. Anandasutta - 51. 


With Ananda 
5. Dhammikavagga - 5. About Dhammika 


Atha kho ayasma anando yenayasma Sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then Venerable Ananda went up to Venerable Sariputta, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anando ayasmantam sariputtam etadavoca: 

When the greetings and polite conversation were over, 
Ananda sat down to one side, and said to Sariputta: 


“Kittavata nu kho, avuso sariputta, bhikkhu 
assutanceva dhammam sunati, suta cassa dhamma na 
Sammosam gacchanti, ye cassa dhamma pubbe cetasa 
samphutthapubba te ca samudacaranti, avinnatanca 
vijanati” ti? 

“Reverend Sariputta, how does a mendicant get to hear a 
teaching they haven’t heard before? How do they 
remember those teachings they have heard? How do they 
keep rehearsing the teachings they’ve already got to know? 
And how do they come to understand what they haven’t 
understood before?” 


“Ayasma kho anando bahussuto. 
“Well, Venerable Ananda, you’re very learned. 


Patibhatu ayasmantamyeva anandan’” ti. 
Why don’t you clarify this yourself?” 


“Tenahavuso sariputta, sunahi, saadhukam manasi 
karohi; bhasissami’ ti. 

“Well then, Reverend Sariputta, listen and pay close 
attention, I will speak.” 


“Evamavuso” ti kho ayasma sariputto ayasmato 
anandassa paccassosi. 
“Yes, reverend,” Sariputta replied. 


Ayasma anando etadavoca: 
Ananda said this: 


“Idhavuso sariputta, bhikkhu dhammam pariyapunati 
“Reverend Sariputta, take a mendicant who memorizes the 
teaching— 


suttam geyyam veyyakaranam gatham udanam 
itivuttakam jatakam abbhutadhammam vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


So yathasutam yathapariyattam dhammam vittharena 
paresam deseti, yathasutam yathapariyattam 
dhammam vittharena paresam vaceti, yathasutam 
yathapariyattam dhammam vittharena sajjhayam 
karoti, yathasutam yathapariyattam dhammam cetasa 
anuvitakketi anuvicareti manasanupekkhati. 

Then, just as they learned and memorized it, they teach 
others in detail, make them recite in detail, practice 
reciting in detail, and think about and consider the teaching 
in their heart, examining it with the mind. 


Yasmim avase thera bhikkhu viharanti bahussuta 
agatagama dhammadhara vinayadhara matikadhara 


tasmim avase vassam upeti. 

They enter the rains retreat in a monastery with senior 
mendicants who are very learned, knowledgeable in the 
scriptures, who have memorized the teachings, the texts on 
monastic training, and the outlines. 


Te kalena kalam upasankamitva paripucchati 
paripanhati: 

From time to time they go up to those mendicants and ask 
them questions: 


‘idam, bhante, katham; imassa kvattho’ti? 
‘Why, sir, does it say this? What does that mean?’ 


Te tassa ayasmato avivatanceva vivaranti, 
anuttanikatanca uttanikaronti, anekavihitesu ca 
kankhathaniyesu dhammesu kankham pativinodenti. 
Those venerables clarify what is unclear, reveal what is 
obscure, and dispel doubt regarding the many doubtful 
matters. 


Ettavata kho, avuso sariputta, bhikkhu assutanceva 
dhammam sunati, suta cassa dhamma na sammosam 
gacchanti, ye cassa dhamma pubbe cetasa 
samphutthapubba te ca samudacaranti, avinnatanca 
vijanati” ti. 

This is how a mendicant gets to hear a teaching they 
haven’t heard before. It’s how they remember those 
teachings they have heard. It’s how they keep rehearsing 
the teachings they’ve already got to know. And it’s how they 
come to understand what they haven’t understood before.” 


“Acchariyam, avuso, abbhutam, avuso, yava 
subhasitancidam ayasmata anandena. 

“It’s incredible, reverend, it’s amazing! How well said this 
was by Venerable Ananda! 


Imehi ca mayam chahi dhammehi samannagatam 
ayasmantam anandam dharema. 

And we will remember Venerable Ananda as someone who 
has these six qualities. 


Ayasma hi anando dhammam pariyapunati— 
For Ananda memorizes the teaching ... 


suttam geyyam veyyakaranam gatham udanam 
itivuttakam jatakam abbhutadhammam vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 
and classifications. 


Ayasma anando yathasutam yathapariyattam 
dhammam vittharena paresam deseti, ayasma anando 
yathasutam yathapariyattam dhammam vittharena 
paresam vaceti, ayasma anando yathasutam 
yathapariyattam dhammam vittharena sajjhayam 
karoti, ayasma anando yathasutam yathapariyattam 
dhammam cetasa anuvitakketi anuvicareti 
manasanupekkhati. 


Ayasma anando yasmim avase thera bhikkhu 
viharanti bahussuta agatagama dhammadhara 
vinayadhara matikadhara tasmim avase vassam upeti. 


Te ayasma anando kalena kalam upasankamitva 
paripucchati paripanhati: 


‘idam, bhante, katham; imassa kvattho’ti? 


Te ayasmato anandassa avivatanceva vivaranti, 
anuttanikatanca uttanikaronti, anekavihitesu ca 


kankhathaniyesu dhammesu kankham 
pativinodenti’ ti. 

Those venerables clarify to Ananda what is unclear, reveal 
what is obscure, and dispel doubt regarding the many 
doubtful matters.” 


Navamam. 


6.052. 52. Khattiyasutta - 52. 


Aristocrats 
5. Dhammikavagga - 5. About Dhammika 


Atha kho janussoni brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

And then the brahmin Janussoni went up to the Buddha, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho janussoni 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Khattiya, bho gotama, kimadhippaya, kimupavicara, 
kimadhitthana, kimabhinivesa, kimpariyosana” ti? 
“Aristocrats, Master Gotama, have what as their ambition? 
What is their preoccupation? What are they dedicated to? 
What do they insist on? What is their ultimate goal?” 


“Khattiya kho, brahmana, bhogadhippaya 
pannupavicara baladhitthana pathavibhinivesa 
issariyapariyosana’ ti. (1) 

“Aristocrats, brahmin, have wealth as their ambition. 
They’re preoccupied with wisdom. They’re dedicated to 
power. They insist on territory. Their ultimate goal is 
authority.” 


“Brahmana pana, bho gotama, kimadhippaya, 
kimupavicara, kimadhitthana, kimabhinivesa, 
kimpariyosana” ti? 


“Brahmins, Master Gotama, have what as their ambition? 
What is their preoccupation? What are they dedicated to? 
What do they insist on? What is their ultimate goal?” 


“Brahmana kho, brahmana, bhogadhippaya 
pannupavicara mantadhitthana yannabhinivesa 
brahmalokapariyosana’” ti. (2) 

“Brahmins have wealth as their ambition. They’re 
preoccupied with wisdom. They’re dedicated to the hymns. 
They insist on sacrifice. Their ultimate goal is the Brahma 
realm.” 


“Gahapatika pana, bho gotama, kimadhippaya, 
kimupavicara, kimadhitthana, kimabhinivesa, 
kimpariyosana” ti? 

“Householders, Master Gotama, have what as their 
ambition? What is their preoccupation? What are they 
dedicated to? What do they insist on? What is their ultimate 
goal?” 


“Gahapatika kho, brahmana, bhogadhippaya 
pannupavicara sippadhitthana kammantabhinivesa 
nitthitakammantapariyosana’ ti. (3) 

“Householders have wealth as their ambition. They’re 
preoccupied with wisdom. They’re dedicated to their 
profession. They insist on work. Their ultimate goal is to 
complete their work.” 


“Itthi pana, bho gotama, kimadhippaya, 
kimupavicara, kimadhitthana, kimabhinivesa, 
kimpariyosana” ti? 

“Women, Master Gotama, have what as their ambition? 
What is their preoccupation? What are they dedicated to? 
What do they insist on? What is their ultimate goal?” 


“Itthi kho, brahmana, purisadhippaya 
alankarupavicara puttadhitthana asapattibhinivesa 
issariyapariyosana’ ti. (4) 

“Women have a man as their ambition. They’re preoccupied 
with adornments. They’re dedicated to their children. They 
insist on being without a co-wife. Their ultimate goal is 
authority.” 


“Cora pana, bho gotama, kimadhippaya, 
kimupavicara, kimadhitthana, kimabhinivesa, 
kimpariyosana” ti? 

“Bandits, Master Gotama, have what as their ambition? 
What is their preoccupation? What are they dedicated to? 
What do they insist on? What is their ultimate goal?” 


“Cora kho, brahmana, adanadhippaya 
gahanupavicara satthadhitthana andhakarabhinivesa 
adassanapariyosana’ ti. (5) 

“Bandits have theft as their ambition. They’re preoccupied 
with a hiding place. They’re dedicated to their sword. They 
insist on darkness. Their ultimate goal is invisibility.” 


“Samana pana, bho gotama, kimadhippaya, 
kimupavicara, kimadhitthana, kimabhinivesa, 
kimpariyosana” ti? 

“Ascetics, Master Gotama, have what as their ambition? 
What is their preoccupation? What are they dedicated to? 
What do they insist on? What is their ultimate goal?” 


“Samana kho, brahmana, khantisoraccadhippaya 
pannupavicara siladhitthana akincannabhinivesa 
nibbanapariyosana’” ti. (6) 

“Ascetics have patience and gentleness as their ambition. 
They’re preoccupied with wisdom. They’re dedicated to 
ethical conduct. They insist on owning nothing. Their 
ultimate goal is extinguishment.” 


“Acchariyam, bho gotama, abbhutam, bho gotama. 
“It’s incredible, Master Gotama, it’s amazing! 


Khattiyanampi bhavam gotamo janati adhippayanca 
upavicaranca adhitthananca abhinivesanca 
pariyosananca. Brahmananampi bhavam gotamo 
janati ... pe ... gahapatinampi bhavam gotamo janati 
... itthinampi bhavam gotamo janati ... coranampi 
bhavam gotamo janati ... samananampi bhavam 
gotamo janati adhippayanca upavicaranca 
adhitthananca abhinivesanca pariyosananca. 
Master Gotama knows the ambition, preoccupation, 
dedication, insistence, and ultimate goal of aristocrats, 
brahmins, householders, women, bandits, and ascetics. 


Abhikkantam, bho gotama ... pe ... 
Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Dasamam. 


6.053.53. Appamadasutta - 53. 


Diligence 
5. Dhammikavagga - 5. About Dhammika 


Atha kho annataro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then a certain brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho so 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Atthi nu kho, bho gotama, eko dhammo bhavito 
bahulikato yo ubho atthe samadhiggayha titthati— 
ditthadhammikanceva attham, yo ca attho 
samparayiko” ti? 

“Master Gotama, is there one thing that, when developed 
and cultivated, secures benefits for both the present life 
and lives to come?” 


“Atthi kho, brahmana, eko dhammo bhavito 
bahulikato yo ubho atthe samadhiggayha titthati— 
ditthadhammikanceva attham, yo ca attho 
samparayiko’ ti. 

“There is, brahmin.” 


“Katamo pana, bho gotama, eko dhammo bhavito 
bahulikato yo ubho atthe samadhiggayha titthati— 
ditthadhammikanceva attham, yo ca attho 
samparayiko” ti? 


“So what is it?” 


“Appamado kho, brahmana, eko dhammo bhavito 
bahulikato ubho atthe samadhiggayha titthati— 
ditthadhammikanceva attham, yo ca attho 
samparayiko. 

“Diligence, brahmin, is one thing that, when developed and 
cultivated, secures benefits for both the present life and 
lives to come. 


Seyyathapi, brahmana, yani kanici jangalanam 
pananam padajatani, sabbani tani hatthipade 
samodhanam gacchanti; hatthipadam tesam 
aggamakkhayati, yadidam mahantattena. 

The footprints of all creatures that walk can fit inside an 
elephant’s footprint. So an elephant’s footprint is said to be 
the biggest of them all. 


Evamevam kho, brahmana, appamado eko dhammo 
bhavito bahulikato ubho atthe samadhiggayha 
titthati— ditthadhammikanceva attham, yo ca attho 
samparayiko. (1) 

In the same way, diligence is one thing that, when 
developed and cultivated, secures benefits for both the 
present life and lives to come. 


Seyyathapi, brahmana, kutagarassa ya kaci 
gopanasiyo sabba ta kutangama kutaninna 
kutasamosarana, kutam tasam aggamakkhayati; 

The rafters of a bungalow all lean to the peak, slope to the 
peak, and meet at the peak, so the peak is said to be the 
topmost of them all. 


evamevam kho, brahmana ... pe .... (2) 
In the same way, diligence is one thing... 


Seyyathapi, brahmana, pabbajalayako pabbajam 
layitva agge gahetva odhunati nidhunati nicchadeti; 
A reed-cutter, having cut the reeds, grabs them at the top 
and shakes them down, shakes them about, and shakes 
them off. 


evamevam kho, brahmana ... pe .... (3) 
In the same way, diligence is one thing... 


Seyyathapi, brahmana, ambapindiya vantacchinnaya 
yani kanici ambani vantupanibandhanani sabbani 
tani tadanvayani bhavanti; 

When the stalk of a bunch of mangoes is cut, all the 
mangoes attached to the stalk will follow along. 


evamevam kho, brahmana ... pe .... (4) 
In the same way, diligence is one thing... 


Seyyathapi, brahmana, ye keci khuddarajano sabbete 
ranno cakkavattissa anuyanta bhavanti, raja tesam 
cakkavatti aggamakkhayati; 

All lesser rulers are vassals of a wheel-turning monarch, so 
the wheel-turning monarch is said to be the foremost of 
them all. 


evamevam kho, brahmana ... pe .... (5) 
In the same way, diligence is one thing... 


Seyyathapi, brahmana, ya Kaci tarakarupanam pabha 
sabba ta candassa pabhaya kalam nagghanti solasim, 
candappabha tasam aggamakkhayati; 

The radiance of all the stars is not worth a sixteenth part of 
the moon’s radiance, so the moon’s radiance is said to be 
the best of them all. 


evamevam kho, brahmana, appamado eko dhammo 
bhavito bahulikato ubho atthe samadhiggayha 
titthati— ditthadhammikanceva attham yo Ca attho 
samparayiko. (6) 

In the same way, diligence is one thing that, when 
developed and cultivated, secures benefits for both the 
present life and lives to come. 


Ayam kho, brahmana, eko dhammo bhavito 
bahulikato ubho atthe samadhiggayha titthati— 
ditthadhammikanceva attham, yo ca attho 
samparayiko’ ti. 

This is the one thing that, when developed and cultivated, 
secures benefits for both the present life and lives to come.” 


“Abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Ekadasamam. 


6.054. 54. Dhammikasutta - 54. 


About Dhammika 
5. Dhammikavagga - 5. About Dhammika 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Tena kho pana samayena ayasma dhammiko 
jatibhumiyam avasiko hoti sabbaso jatibhumiyam 
sattasu avasesu. 

Now at that time Venerable Dhammika was a resident in all 
seven monasteries of his native land. 


Tatra sudam ayasma dhammiko agantuke bhikkhu 
akkosati paribhasati vihimsati vitudati roseti vacaya. 
There he abused visiting mendicants; he insulted, harmed, 
attacked, and harassed them. 


Te ca agantuka bhikkhu ayasmata dhammikena 
akkosiyamana paribhasiyamana vihesiyamana 
vitudiyamana rosiyamana vacaya pakkamanti, na 
santhanti, rincanti avasam. 

The visiting mendicants who were treated in this way did 
not stay. They left, abandoning the monastery. 


Atha kho jatibhumakanam upasakanam etadahosi: 
Then the local lay followers thought to themselves, 


“mayam kho bhikkhusamgham paccupatthita 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena. 


“We have supplied the mendicant Sangha with robes, alms- 
food, lodgings, and medicines and supplies for the sick. 


Atha ca pana agantuka bhikkhu pakkamanti, na 
santhanti, rincanti avasam. 

But the visiting mendicants don’t stay. They leave, 
abandoning the monastery. 


Ko nu kho hetu ko paccayo yena agantuka bhikkhu 
pakkamanti, na santhanti, rincanti avasan” ti? 
What is the cause, what is the reason for this?” 


Atha kho jatibhumakanam upasakanam etadahosi: 
Then the local lay followers thought to themselves, 


“ayam kho ayasma dhammiko agantuke bhikkhu 
akkosati paribhasati vihimsati vitudati roseti vacaya. 
“This Venerable Dhammika abuses visiting mendicants; he 
insults, harms, attacks, and harasses them. 


Te ca agantuka bhikkhu ayasmata dhammikena 
akkosiyamana paribhasiyamana vihesiyamana 
vitudiyamana rosiyamana vacaya pakkamanti, na 
santhanti, rincanti avasam. 

The visiting mendicants who were treated in this way do not 
stay. They leave, abandoning the monastery. 


Yannuna mayam ayasmantam dhammikam 
pabbajeyyama’ ti. 
Why don’t we banish Venerable Dhammika?” 


Atha kho jatibhumaka upasaka yena ayasma 
dhammiko tenupasankamimsu; upasankamitva 
ayasmantam dhammikam etadavocum: 

Then the local lay followers went up to Venerable 
Dhammika and said to him, 


“pakkamatu, bhante, ayasma dhammiko imamha 
avaSa; 
“Sir, please leave this monastery. 


alam te idha vasena’ ti. 
You’ve stayed here long enough.” 


Atha kho ayasma dhammiko tamha avasa annam 
avaSam agamasi. 

Then Venerable Dhammika left and went to another 
monastery. 


Tatrapi sudam ayasma dhammiko agantuke bhikkhu 
akkosati paribhasati vihimsati vitudati roseti vacaya. 
There he abused visiting mendicants; he insulted, harmed, 
attacked, and harassed them. 


Te ca agantuka bhikkhu ayasmata dhammikena 
akkosiyamana paribhasiyamana vihesiyamana 
vitudiyamana rosiyamana vacaya pakkamanti, na 
santhanti, rincanti avasam. 

The visiting mendicants who were treated in this way did 
not stay. They left, abandoning the monastery. 


Atha kho jatibhumakanam upasakanam etadahosi: 
Then the local lay followers thought to themselves: ... 


“mayam kho bhikkhusangham paccupatthita 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena. 


Atha ca pana agantuka bhikkhu pakkamanti, na 
santhanti, rincanti avasam. 


Ko nu kho hetu ko paccayo yena agantuka bhikkhu 
pakkamanti, na santhanti, rincanti avasan” ti? 


Atha kho jatibhumakanam upasakanam etadahosi: 


“ayam kho ayasma dhammiko agantuke bhikkhu 
akkosati paribhasati vihimsati vitudati roseti vacaya. 


Te ca agantuka bhikkhu ayasmata dhammikena 
akkosiyamana paribhasiyamana vihesiyamana 
vitudiyamana rosiyamana vacaya pakkamanti, na 
santhanti, rincanti avasam. 


Yannuna mayam ayasmantam dhammikam 
pabbajeyyama’ ti. 


Atha kho jatibhumaka upasaka yenayasma dhammiko 
tenupasankamimsu; upasankamitva ayasmantam 
dhammikam etadavocum: 

They said to Venerable Dhammika, 


“pakkamatu, bhante, ayasma dhammiko imamhapi 
avaSa; 
“Sir, please leave this monastery. 


alam te idha vasena’ ti. 
You’ve stayed here long enough.” 


Atha kho ayasma dhammiko tamhapi avasa annam 
avaSsam agamasi. 

Then Venerable Dhammika left and went to another 
monastery. 


Tatrapi sudam ayasma dhammiko agantuke bhikkhu 
akkosati paribhasati vihimsati vitudati roseti vacaya. 


There he abused visiting mendicants; he insulted, harmed, 
attacked, and harassed them. 


Te ca agantuka bhikkhu ayasmata dhammikena 
akkosiyamana paribhasiyamana vihesiyamana 
vitudiyamana rosiyamana vacaya pakkamanti, na 
santhanti, rincanti avasam. 

The visiting mendicants who were treated in this way did 
not stay. They left, abandoning the monastery. 


Atha kho jatibhumakanam upasakanam etadahosi: 
Then the local lay followers thought to themselves, 


“mayam kho bhikkhusangham paccupatthita 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharena. 


Atha ca pana agantuka bhikkhu pakkamanti, na 
santhanti, rincanti avasam. 


Ko nu kho hetu ko paccayo yena agantuka bhikkhu 
pakkamanti, na santhanti, rincanti avasan” ti? 


Atha kho jatibhumakanam upasakanam etadahosi: 
“ayam kho ayasma dhammiko agantuke bhikkhu 
akkosati ... pe .... 


Yannuna mayam ayasmantam dhammikam 
pabbajeyyama sabbaso jatibhumiyam sattahi 
avasehi’ ti. 

“Why don’t we banish Venerable Dhammika from all seven 
monasteries in our native land?” 


Atha kho jatibhumaka upasaka yenayasma dhammiko 
tenupasankamimsu; upasankamitva ayasmantam 
dhammikam etadavocum: 


Then the local lay followers went up to Venerable 
Dhammika and said to him, 


“pakkamatu, bhante, ayasma dhammiko sabbaso 
jatibhumiyam sattahi avasehi’ ti. 
“Sir, please leave all seven monasteries in our native land.” 


Atha kho ayasmato dhammikassa etadahosi: 
Then Venerable Dhammika thought, 


“pabbajito khomhi jatibhumakehi upasakehi sabbaso 
jatibhumiyam sattahi avasehi. 

“T’ve been banished by the local lay followers from all seven 
monasteries in my native land. 


Kaham nu kho dani gacchami’ ti? 
Where am I to go now?” 


Atha kho ayasmato dhammikassa etadahosi: 
He thought, 


“yannunaham yena bhagava tenupasankameyyan’” ti. 
“Why don’t I go to see the Buddha?” 


Atha kho ayasma dhammiko pattacivaramadaya yena 
rajagaham tena pakkami. 

Then Venerable Dhammika took his bowl and robe and set 
out for Rajagaha. 


Anupubbena yena rajagaham gijjhakuto pabbato yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinnam kho ayasmantam dhammikam 
bhagava etadavoca: 

Eventually he came to Rajagaha and the Vulture’s Peak. He 
went up to the Buddha, bowed, and sat down to one side. 


The Buddha said to him, 


“handa kuto nu tvam, brahmana dhammika, 
agacchasi” ti? 
“So, Brahmin Dhammika, where have you come from?” 


“Pabbajito aham, bhante, jatibhumakehi upasakehi 
sabbaso jatibhumiyam sattahi avasehi’ ti. 

“Sir, I’ve been banished by the local lay followers from all 
seven monasteries in my native land.” 


“Alam, brahmana dhammika, kim te imina, yam tam 
tato tato pabbajenti, so tvam tato tato pabbajito 
mameva santike agacchasi. 

“Enough, Brahmin Dhammika, what’s that to you? Now that 
you’ve been banished from all of those places, you have 
come to me. 


Bhutapubbam, brahmana dhammika, samuddika 
vanija tiradassim sakunam gahetva navaya 
samuddam ajjhogahanti. 

Once upon a time, some sea-merchants set sail for the 
ocean deeps, taking with them a land-spotting bird. 


Te atiradakkhiniya navaya tiradassim sakunam 
muncanti. 

When their ship was out of sight of land, they released the 
bird. 


So gacchateva puratthimam disam, gacchati 
pacchimam disam, gacchati uttaram disam, gacchati 
dakkhinam disam, gacchati uddham, gacchati 
anudisam. 

It flew right away to the east, the west, the north, the south, 
upwards, and in-between. 


Sace so samanta tiram passati, tathagatakova hoti. 
If it saw land on any side, it went there and stayed. 


Sace pana so samanta tiram na passati tameva navam 
paccagacchati. 
But if it saw no land on any side it returned to the ship. 


Evamevam kho, brahmana dhammika, yam tam tato 
tato pabbajenti so tvam tato tato pabbajito mameva 
santike agacchasi. 

In the same way, now that you’ve been banished from all of 
those places, you have come to me. 


Bhutapubbam, brahmana dhammika, ranno 
korabyassa suppatittho nama nigrodharaja ahosi 
pancasakho sitacchayo manoramo. 

Once upon a time, King Koravya had a royal banyan tree 
with five trunks called ‘Well Planted’. It was shady and 
lovely. 


Suppatitthassa kho pana, brahmana dhammika, 
nigrodharajassa dvadasayojanani abhiniveso ahosi, 
panca yojanani mutlasantanakanam. 

Its canopy spread over twelve leagues, while the network of 
roots spread for five leagues. 


Suppatitthassa kho pana, brahmana dhammika, 
nigrodharajassa tava mahantani phalani ahesum; 
Its fruits were as large as 


seyyathapi nama alhakathalika. 
a rice pot. 


Evamassa saduni phalani ahesum; 
And they were as sweet as 


seyyathapi nama khuddam madhum anelakam. 
pure wild honey. 


Suppatitthassa kho pana, brahmana dhammika, 
nigrodharajassa ekam khandham raja paribhunjati 
saddhim itthagarena, ekam khandham balakayo 
paribhunjati, ekam khandham negamajanapada 
paribhunjanti, ekam khandham samanabrahmana 
paribhunjanti, ekam khandham miga paribhunjanti. 
The king and harem made use of one trunk, the troops 
another, the people of town and country another, ascetics 
and brahmins another, and beasts and birds another. 


Suppatitthassa kho pana, brahmana dhammika, 
nigrodharajassa na koci phalani rakkhati, na ca 
sudam annamannassa phalani himsanti. 

No-one guarded the fruit, yet no-one damaged another’s 
fruits. 


Atha kho, brahmana dhammika, annataro puriso 
suppatitthassa nigrodharajassa yavadattham phalani 
bhakkhitva sakham bhanjitva pakkami. 

Then a certain person ate as much as he liked of the fruit, 
then broke off a branch and left. 


Atha kho, brahmana dhammika, suppatitthe 
nigrodharaje adhivatthaya devataya etadahosi: 
Then the deity haunting the royal banyan tree thought, 


‘acchariyam vata bho, abbhutam vata bho. 
‘It’s incredible, it’s amazing! 


Yava papo manusso, yatra hi nama suppatitthassa 
nigrodharajassa yavadattham phalani bhakkhitva 
sakham bhanijitva pakkamissati, yannuna suppatittho 
nigrodharaja ayatim phalam na dadeyya’ti. 


How wicked this person is, to eat as much as they like, then 
break off a branch and leave! Why don’t I make sure that 
the royal banyan tree gives no fruit in future?’ 


Atha kho, brahmana dhammika, suppatittho 
nigrodharaja ayatim phalam na adasi. 
Then the royal banyan tree gave no more fruit. 


Atha kho, brahmana dhammika, raja korabyo yena 
sakko devanamindo tenupasankami; upasankamitva 
sakkam devanamindam etadavoca: 

Then King Koravya went up to Sakka, lord of gods, and said 
to him, 


‘yagghe, marisa, janeyyasi suppatittho nigrodharaja 
phalam na detri’ti. 

‘Please sir, you should know that the royal banyan tree 
called Well Planted gives no fruit.’ 


Atha kho, brahmana dhammika, sakko devanamindo 
tatharupam iddhabhisankharam abhisankhasi, yatha 
bhusa vatavutthi agantva suppatittham 
nigrodharajam pavattesi ummulamakasi. 

Then Sakka used his psychic powers to will that a violent 
storm come. And it felled and uprooted the royal banyan 
Lree. 


Atha kho, brahmana dhammika, suppatitthe 
nigrodharaje adhivattha devata dukkhi dummana 
assumukhi rudamana ekamantam atthasi. 

Then the deity haunting the tree stood to one side, 
miserable and sad, weeping, with a tearful face. 


Atha kho, brahmana dhammika, sakko devanamindo 
yena suppatitthe nigrodharaje adhivattha devata 


tenupasankami; upasankamitva suppatitthe 
nigrodharaje adhivattham devatam etadavoca: 
Then Sakka went up to that deity, and said, 


‘kim nu tvam, devate, dukkhi dummana assumukhi 
rudamana ekamantam thita’ti? 

‘Why, god, are you standing to one side, miserable and sad, 
weeping, with a tearful face?’ 


‘Tatha hi pana me, marisa, bhusa vatavutthi agantva 
bhavanam pavattesi ummulamakasi'ti. 

‘Because, my good sir, a violent storm came and felled and 
uprooted my home.’ 


‘Api nu tvam, devate, rukkhadhamme thitaya bhusa 
vatavutthi agantva bhavanam pavattesi 
ummulamakasy ti? 

‘Well, did you stand by your tree’s duty when the storm 
came?’ 


‘Katham pana, marisa, rukkho rukkhadhamme thito 
hoti’ti? 
‘But my good sir, how does a tree stand by its duty?’ 


‘Idha, devate, rukkhassa mulam mulatthika haranti, 
tacam tacatthika haranti, pattam pattatthika haranti, 
puppham pupphatthika haranti, phalam phalatthika 
haranti. 

‘It’s when those who need the tree’s roots, bark, leaves, 
flowers, or fruit take what they need. 


Na ca tena devataya anattamanata va anabhinandi va 
karaniya. 
Yet the deity is not displeased or upset because of this. 


Evam kho, devate, rukkho rukkhadhamme thito 
hoti’ti. 
This is how a tree stands by its duty.’ 


‘Atthitayeva kho me, marisa, rukkhadhamme bhusa 
vatavutthi agantva bhavanam pavattesi 
ummulamakasy ti. 

‘I was not standing by a tree’s duty when the storm came 
and felled and uprooted my home.’ 


‘Sace kho tvam, devate, rukkhadhamme tittheyyasi, 
siya te bhavanam yathapure'’ ti. 

‘God, if you were to stand by a tree’s duty, your home may 
be as it was before.’ 


‘Thassamaham, marisa, rukkhadhamme, hotu me 
bhavanam yathapure'’ ti. 

‘T will stand by a tree’s duty! May my home be as it was 
before!’ 


Atha kho, brahmana dhammika, sakko devanamindo 
tatharupam iddhabhisankharam abhisankhasi, yatha 
bhusa vatavutthi agantva suppatittham 
nigrodharajam ussapesi, sacchavini mulani ahesum. 
Then Sakka used his psychic power to will that a violent 
storm come. And it raised up that mighty banyan tree and 
the bark of the roots was healed. 


Evamevam kho, brahmana dhammika, api nu tam 
samanadhamme thitam jatibhumaka upasaka 
pabbajesum sabbaso jatibhumiyam sattahi 
avasehi” ti? 

In the same way, Brahmin Dhammika, were you standing by 
an ascetic’s duty when the local lay followers banished you 
from all seven of the monasteries in your native land?” 


“Katham pana, bhante, samano samanadhamme thito 
hoti” ti? 
“But sir, how do I stand by an ascetic’s duty?” 


“Idha, brahmana dhammika, samano akkosantam na 
paccakkosati, rosantam na patirosati, bhandantam na 
patibhandati. 

“When someone abuses, annoys, or argues with an ascetic, 
the ascetic doesn’t abuse, annoy, or argue back at them. 


Evam kho, brahmana dhammika, samano 
samanadhamme thito hoti’ ti. 
That’s how an ascetic stands by an ascetic’s duty.” 


“Atthitamyeva mam, bhante, samanadhamme 
jatibhumaka upasaka pabbajesum sabbaso 
jatibhumiyam sattahi avasehi’ ti. 

“I was not standing by an ascetic’s duty when the local lay 
followers banished me from all seven of the monasteries in 
my native land.” 


“Bhutapubbam, brahmana dhammika, sunetto nama 
sattha ahosi titthakaro kamesu vitarago. 

“Once upon a time, there was a Teacher called Sunetta. He 
was a religious founder and was free of sensual desire. 


Sunettassa kho pana, brahmana dhammika, satthuno 
anekani savakasatani ahesum. 
He had many hundreds of disciples. 


Sunetto sattha savakanam brahmalokasahabyataya 
dhammam desesi. 

He taught them the path to rebirth in the company of 
Brahma. 


Ye kho pana, brahmana dhammika, sunettassa 
satthuno brahmalokasahabyataya dhammam 
desentassa cittani na pasadesum te kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjimsu. 

Those lacking confidence in Sunetta were—when their body 
broke up, after death—reborn in a place of loss, a bad 
place, the underworld, hell. 


Ye kho pana, brahmana dhammika, sunettassa 
satthuno brahmalokasahabyataya dhammam 
desentassa cittani pasadesum te kayassa bheda 
param marana sugatim saggam lokam upapajjimsu. 
(1) 

Those full of confidence in Sunetta were—when their body 
broke up, after death—reborn in a good place, a heavenly 
realm. 


Bhutapubbam, brahmana dhammika, mugapakkho 
nama sattha ahosi ... pe ... (2) 
Once upon a time there was a teacher called Mugapakkha 


Aranemi nama sattha ahosi ... (3) 
Aranemi... 


.. Kuddalako nama sattha ahosi ... (4) 
Kuddalaka ... 


.. Hatthipalo nama sattha ahosi ... (5) 
Hatthipala ... 


... Jotipalo nama sattha ahosi titthakaro kamesu 
vitarago. 

Jotipala. He was a religious founder and was free of sensual 
desire. 


Jotipalassa kho pana, brahmana dhammika, satthuno 
anekani savakasatani ahesum. 
He had many hundreds of disciples. 


Jotipalo sattha savakanam brahmalokasahabyataya 
dhammam desesi. 

He taught them the way to rebirth in the company of 
Brahma. 


Ye kho pana, brahmana dhammika, jotipalassa 
satthuno brahmalokasahabyataya dhammam 
desentassa cittani na pasadesum te kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjimsu. 

Those lacking confidence in Jotipala were—when their body 
broke up, after death—reborn in a place of loss, a bad 
place, the underworld, hell. 


Ye kho pana, brahmana dhammika, jotipalassa 
satthuno brahmalokasahabyataya dhammam 
desentassa cittani pasadesum te kayassa bheda 
param marana sugatim saggam lokam upapajjimsu. 
(6) 

Those full of confidence in Jotipala were—when their body 
broke up, after death—reborn in a good place, a heavenly 
realm. 


Tam kim mannasi, brahmana dhammika, 
What do you think, Brahmin Dhammika? 


yo ime cha satthare titthakare kamesu vitarage, 
anekasataparivare sasavakasamghe padutthacitto 
akkoseyya paribhaseyya, bahum so apunnam 
pasaveyya’” ti? 


If someone with malicious intent were to abuse and insult 
these six teachers with their hundreds of followers, would 
they not make much bad karma?” 


“Evam, bhante”. 
“Yes, sir.” 


“Yo kho, brahmana dhammika, ime cha satthare 
titthakare kamesu vitarage anekasataparivare 
sasavakasamghe padutthacitto akkoseyya 
paribhaseyya, bahum so apunnam pasaveyya. 
“They would indeed. 


Yo ekam ditthisampannam puggalam padutthacitto 
akkosati paribhasati, ayam tato bahutaram apunnam 
pasavati. 

But someone who abuses and insults a single person 
accomplished in view with malicious intent makes even 
more bad karma. 


Tam kissa hetu? 
Why is that? 


Naham, brahmana dhammika, ito bahiddha evarupim 
khantim vadami, yathamam sabrahmacarisu. 

Brahmin Dhammika, I say that any injury done by those 
outside of the Buddhist community does not compare with 
what is done to one’s own spiritual companions. 


Tasmatiha, brahmana dhammika, evam 
sikkhitabbam: 
So you should train like this: 


‘na no samasabrahmacarisu cittani padutthani 
bhavissanty’ti. 


‘We will have no malicious intent for those who we want to 
have as our spiritual companions.’ 


Evanhi te, brahmana dhammika, sikkhitabbanti. 
That is how you should train. 


Sunetto mugapakkho Ca, 
Sunetta and Mugapakkha, 


aranemi ca brahmano; 
and Aranemi the brahmin, 


Kuddalako ahu sattha, 
Hatthipala the student, 


hatthipalo ca manavo. 
and Kuddalaka were Teachers. 


Jotipalo ca govindo, 
And Jotipala Govinda 


ahu sattapurohito; 
was priest for seven kings. 


Ahimsaka atitamse, 
These six famous teachers, 


cha sattharo yasassino. 
harmless ones of the past, 


Niramagandha karunedhimutta, 
were free of the stench of decay, compassionate, 


Kamasamyojanatiga; 
gone beyond the fetter of sensuality. 


Kamaragam virajetva, 
Detached from sensual desire, 


Brahmalokupaga ahum. 
they were reborn in the Brahma realm. 


Ahesum savaka tesam, 
Many hundreds of 
Anekani satanipi; 
their disciples were also 


Niramagandha karunedhimutta, 
free of the stench of decay, compassionate, 


Kamasamyojanatiga; 
gone beyond the fetter of sensuality. 


Kamaragam virajetva, 
Detached from sensual desire, 


Brahmalokupaga ahum. 
they were reborn in the Brahma realm. 


Yete isi bahirake, 
A man who insults 


vitarage samahite; 
with hateful intent 


Padutthamanasankappo, 
these outside hermits, 


yo naro paribhasati; 
free of desire, immersed in samadhi, 


Bahunca so pasavati, 
makes much bad karma. 


apunnam tadiso naro. 


Yo cekam ditthisampannam, 
But the man who insults 


Bhikkhum buddhassa savakam; 
with hateful intent 


Padutthamanasankappo, 
a single person accomplished in view, 


Yo naro paribhasati; 
a mendicant disciple of the Buddha, 


Ayam tato bahutaram, 
makes even more bad karma. 


Apunnam pasave naro. 


Na sadhurupam aside, 
You shouldn’t attack a holy person, 


ditthitthanappahayinam; 
who has given up the grounds for views. 


Sattamo puggalo eso, 
This person is called 


ariyasanghassa vuccati. 
the seventh of the noble Sangha. 


Avitarago kamesu, 
They’re not free of desire for sensual pleasures, 


yassa pancindriya mudut; 
and their faculties are still immature: 


Saddha sati ca viriyam, 
faith, mindfulness, and energy, 


samatho ca vipassana. 
serenity and discernment. 


Tadisam bhikkhumasaijja, 
If you attack such a mendicant, 


pubbeva upahannati; 
you first hurt yourself. 


Attanam upahantvana, 
Having hurt yourself, 


paccha annam vihimsati. 
you harm the other. 


Yo ca rakkhati attanam, 
But if you protect yourself, 


rakkhito tassa bahiro; 
the other is also protected. 


Tasma rakkheyya attanam, 
So you should protect yourself. 


akkhato pandito sada” ti. 
An astute person is always uninjured.” 


Dvadasamam. 


Dhammikavaggo pancamo. 
Nagamigasala inam, 

Cundam dve sanditthika duve; 
Khemaindriya ananda, 

Khattiya appamadena dhammikoti. 


Pathamo pannasako samatto. 


6.055.55. Sonasutta - 55. With 


Sona 
6. Mahavagga - 6. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Tena kho pana samayena ayasma sono rajagahe 
viharati sitavanasmim. 

Now at that time Venerable Sona was staying at Rajagaha 
in the Cool Wood. 


Atha kho ayasmato sonassa rahogatassa 
patisallinassa evam cetaso parivitakko udapadi: 
Then as he was in private retreat this thought came to his 
mind, 


“ye kho keci bhagavato savaka araddhaviriya 
viharanti, aham tesam annataro. 
“Tam one of the Buddha’s most energetic disciples. 


Atha ca pana me na anupadaya asavehi cittam 
vimuccati, samvijjanti kho pana me kule bhoga, 
sakka bhoga ca bhunjitum punnani ca katum. 

Yet my mind is not freed from defilements by not grasping. 
But my family has wealth. I could enjoy that wealth and 
make merit. 


Yannunaham sikkham paccakkhaya hinayavattitva 
bhoge ca bhunjeyyam punnani ca kareyyan’ ti. 

Why don’t I reject the training and return to a lesser life, so 
I can enjoy my wealth and make merit?” 


Atha kho bhagava ayasmato sonassa cetasa 
cetoparivitakkamannaya—seyyathapi nama balava 
puriso saminjitam va baham pasareyya, pasaritam va 
baham saminjeyya; evamevam kho—gijjhakute 
pabbate antarahito sitavane ayasmato sonassa 
sammukhe paturahosi. 

Then the Buddha knew what Venerable Sona was thinking. 
As easily as a strong person would extend or contract their 
arm, he vanished from the Vulture’s Peak and reappeared 
in the Cool Wood in front of Sona, 


Nisidi bhagava pannatte asane. 
and sat on the seat spread out. 


Ayasmapi kho sono bhagavantam abhivadetva 
ekamantam nisidi. 
Sona bowed to the Buddha and sat down to one side. 


Ekamantam nisinnam kho ayasmantam sonam 
bhagava etadavoca: 
The Buddha said to him, 


“Nanu te, sona, rahogatassa patisallinassa evam 
cetaso parivitakko udapadi: 

“Sona, as you were in private retreat didn’t this thought 
come to your mind: 


‘ye kho keci bhagavato savaka araddhaviriya 
viharanti, aham tesam annataro. 
‘Tam one of the Buddha’s most energetic disciples. 


Atha ca pana me na anupadaya asavehi cittam 
vimuccati, samvijjanti kho pana me kule bhoga, 
sakka bhoga ca bhunjitum punnani ca katum. 

Yet my mind is not freed from defilements by not grasping. 
But my family has wealth. I could enjoy that wealth and 
make merit. 


Yannunaham sikkham paccakkhaya hinayavattitva 
bhoge ca bhunjeyyam punnani ca kareyyan’” ti? 

Why don’t I reject the training and return to a lesser life, so 
I can enjoy my wealth and make merit?’” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannasi, sona, 
“What do you think, Sona? 


kusalo tvam pubbe agariyabhuto vinaya 
tantissare” ti? 

When you were still a layman, weren’t you a good harp 
player?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannasi, sona, yada te vinaya tantiyo 
accayata honti, api nu te vina tasmim samaye 
saravati va hoti kammanna va” ti? 

“When your harp’s strings were tuned too tight, was it 
resonant and playable?” 


“No hetam, bhante”. 
“No, sir.” 


“Tam kim mannasi, sona, yada te vinaya tantiyo 
atisithila honti, api nu te vina tasmim samaye 
saravati va hoti kammanna va” ti? 

“When your harp’s strings were tuned too slack, was it 
resonant and playable?” 


“No hetam, bhante”. 
“No, sir.” 


“Yada pana te, sona, vinaya tantiyo na accayata honti 
natisithila same gune patitthita, api nu te vina 
tasmim samaye Saravati va hoti kammanna va” ti? 
“But when your harp’s strings were tuned neither too tight 
nor too slack, but fixed at an even tension, was it resonant 
and playable?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evamevam kho, sona, accaraddhaviriyam 
uddhaccaya samvattati, atisithilaviriyam kosajjaya 
samvattati. 

“In the same way, Sona, when energy is too forceful it leads 
to restlessness. When energy is too slack it leads to 
laziness. 


Tasmatiha tvam, sona, viriyasamatham adhitthaha, 
indriyananca samatam pativijjha, tattha ca nimittam 
ganhahi’ ti. 

So, Sona, you should apply yourself to energy and serenity, 
find a balance of the faculties, and learn the pattern of this 
situation.” 


“Evam, bhante”ti kho ayasma sono bhagavato 
Ppaccassosi. 
“Yes, sir,” Sona replied. 


Atha kho bhagava ayasmantam sonam imina ovadena 
ovaditva—seyyathapi nama balava puriso saminjitam 
va baham pasareyya, pasaritam va baham saminjeyya; 
evamevam kho—sitavane antarahito gijjhakute 
pabbate paturahosi. 

After advising Sona like this, the Buddha, as easily as a 
strong person would extend or contract their arm, vanished 
from the Cool Wood and reappeared on the Vulture’s Peak. 


Atha kho ayasma sono aparena samayena 
viriyasamatham adhitthasi, indriyananca samatam 
pativijjhi, tattha ca nimittam aggahesi. 

After some time Sona applied himself to energy and 
serenity, found a balance of the faculties, and learned the 
pattern of this situation. 


Atha kho ayasma sono eko vupakattho appamatto 
atap1 pahitatto viharanto nacirasseva—yassatthaya 
kulaputta sammadeva agarasma anagariyam 
pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja vihasi. 

Then Sona, living alone, withdrawn, diligent, keen, and 
resolute, soon realized the supreme culmination of the 
spiritual path in this very life. He lived having achieved with 
his own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma sono arahatam ahosi. 


And Venerable Sona became one of the perfected. 


Atha kho ayasmato sonassa arahattappattassa 
etadahosi: 
Then, when Sona had attained perfection, he thought, 


“yannunaham yena bhagava tenupasankameyyam; 
upasankamitva bhagavato santike annam 
byakareyyan’ ti. 

“Why don’t I go to the Buddha and declare my 
enlightenment in his presence?” 


Atha kho ayasma sono yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
sono bhagavantam etadavoca: 

Then Sona went up to the Buddha, bowed, sat down to one 
side, and said to him: 


“Yo so, bhante, bhikkhu araham khinasavo vusitava 
katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto, so 
cha thanani adhimutto hoti— 

“Sir, a mendicant who is perfected—with defilements 
ended, who has completed the spiritual journey, done what 
had to be done, laid down the burden, achieved their own 
true goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—is dedicated to six things. 


nekkhammadhimutto hoti, pavivekadhimutto hoti, 
abyapajjadhimutto hoti, tanhakkhayadhimutto hoti, 
upadanakkhayadhimutto hoti, asammohadhimutto 
hoti. 

They are dedicated to renunciation, seclusion, kindness, the 
ending of craving, the ending of grasping, and mental 
Clarity. 


Siya kho pana, bhante, idhekaccassa ayasmato 
evamassa: 
It may be, sir, that one of the venerables here thinks: 


‘kevalamsaddhamattakam nuna ayamayasma nissaya 
nekkhammadhimutto’ti. 

‘Maybe this venerable is dedicated to renunciation solely 
out of mere faith.’ 


Na kho panetam, bhante, evam datthabbam. 
But it should not be seen like this. 


Khinasavo, bhante, bhikkhu vusitava katakaraniyo 
karaniyam attano asamanupassanto katassa va 
paticayam khaya ragassa vitaragatta 
nekkhammadhimutto hoti, khaya dosassa vitadosatta 
nekkhammadhimutto hoti, khaya mohassa 
vitamohatta nekkhammadhimutto hoti. (1) 

A mendicant with defilements ended does not see in 
themselves anything more to do, or anything that needs 
improvement. They’re dedicated to renunciation because 
they’re free of greed, hate, and delusion with the end of 
greed, hate, and delusion. 


Siya kho pana, bhante, idhekaccassa ayasmato 
evamassa: 
It may be, sir, that one of the venerables here thinks: 


‘labhasakkarasilokam nuna ayamayasma 
nikamayamano pavivekadhimutto’ti. 

‘Maybe this venerable is dedicated to seclusion because 
they enjoy possessions, honor, and popularity.’ 


Na kho panetam, bhante, evam datthabbam. 
But it should not be seen like this. ... 


Khinasavo, bhante, bhikkhu vusitava katakaraniyo 
karaniyam attano asamanupassanto katassa va 
paticayam khaya ragassa vitaragatta 
pavivekadhimutto hoti, khaya dosassa vitadosatta 
pavivekadhimutto hoti, khaya mohassa vitamohatta 
pavivekadhimutto hoti. (2) 


Siya kho pana, bhante, idhekaccassa ayasmato 
evamassa: 
It may be, sir, that one of the venerables here thinks: 


‘silabbataparamasam nuna ayamayasma sarato 
paccagacchanto abyapajjadhimutto’ ti. 

‘Maybe this venerable is dedicated to kindness because 
they believe that adhering to precepts and observances is 
the most important thing.’ 


Na kho panetam, bhante, evam datthabbam. 
But it should not be seen like this. ... 


Khinasavo, bhante, bhikkhu vusitava katakaraniyo 
karaniyam attano asamanupassanto katassa va 
paticayam khaya ragassa vitaragatta 
abyapajjadhimutto hoti, khaya dosassa vitadosatta 
abyapajjadhimutto hoti, khaya mohassa vitamohatta 
abyapajjadhimutto hoti. (3) 


Khaya ragassa vitaragatta tanhakkhayadhimutto hoti, 
khaya dosassa vitadosatta tanhakkhayadhimutto hoti, 
khaya mohassa vitamohatta tanhakkhayadhimutto 
hoti. (4) 

They’re dedicated to the ending of craving because they’re 
free of greed, hate, and delusion with the end of greed, 
hate, and delusion. 


Khaya ragassa vitaragatta upadanakkhayadhimutto 
hoti, khaya dosassa vitadosatta 
upadanakkhayadhimutto hoti, khaya mohassa 
vitamohatta upadanakkhayadhimutto hoti. (5) 
They’re dedicated to the ending of grasping because 
they’re free of greed, hate, and delusion with the end of 
greed, hate, and delusion. 


Khaya ragassa vitaragatta asammohadhimutto hoti, 
khaya dosassa vitadosatta asammohadhimutto hoti, 
khaya mohassa vitamohatta asammohadhimutto hoti. 
(6) 

They’re dedicated to clarity of mind because they’re free of 
greed, hate, and delusion with the end of greed, hate, and 
delusion. 


Evam samma vimuttacittassa, bhante, bhikkhuno 
bhusa cepi cakkhuvinneyya rupa cakkhussa apatham 
agacchanti, nevassa cittam pariyadiyanti. 

When a mendicant’s mind is rightly freed like this, even if 
compelling sights come into the range of vision they don’t 
overcome their mind. 


Amissikatamevassa cittam hoti thitam anenjappattam 
vayancassanupassati. 

The mind remains unaffected. It is steady, imperturbable, 
observing disappearance. 


Bhusa cepi sotavinneyya sadda ... 
Even if compelling sounds... 


ghanavinneyya gandha ... 
smells... 

jivhavinneyya rasa ... 
LaSles avs 


kayavinneyya photthabba ... 
touches... 


manovinneyya dhamma manassa apatham 
agacchanti, nevassa cittam pariyadiyanti. 

and thoughts come into the range of the mind they don’t 
overcome the mind. 


Amissikatamevassa cittam hoti thitam anenjappattam 
vayancassanupassati. 

The mind remains unaffected. It is steady, imperturbable, 
observing disappearance. 


Seyyathapi, bhante, selo pabbato acchiddo asusiro 
ekagghano. 

Suppose there was a mountain that was one solid mass of 
rock, without cracks or holes. 


Atha puratthimaya cepi disaya agaccheyya bhusa 
vatavutthi neva nam sankampeyya na 
sampakampeyya na sampavedheyya, atha pacchimaya 
cepi disaya agaccheyya bhusa vatavutthi ... 

Even if violent storms were to blow up out of the east, the 
west, the north, and the south, 


atha uttaraya cepi disaya agaccheyya bhusa 
vatavutthi ... 


atha dakkhinaya cepi disaya agaccheyya bhusa 
vatavutthi neva nam sankampeyya na 
sampakampeyya na sampavedheyya; 

they couldn’t make it shake or rock or tremble. 


evamevam kho, bhante, evam sammavimuttacittassa 
bhikkhuno bhusa cepi cakkhuvinneyya rupa 


cakkhussa apatham agacchanti, nevassa cittam 
pariyadiyanti. 

In the same way, when a mendicant’s mind is rightly freed 
like this, even if compelling sights come into the range of 
vision they don’t overcome their mind. ... 


Amissikatamevassa cittam hoti, thitam 
anenjappattam vayancassanupassati. 


Bhusa cepi sotavinneyya sadda ... 
ghanavinneyya gandha ... 
jivhavinneyya rasa ... 
kayavinneyya photthabba ... 


manovinneyya dhamma manassa apatham 
agacchanti, nevassa cittam pariyadiyanti. 


Amissikatamevassa cittam hoti thitam anenjappattam 
vayancassanupassatiti. 

The mind remains unaffected. It is steady, imperturbable, 
observing disappearance. 


Nekkhammam adhimuttassa, 
When you’re dedicated to renunciation 


pavivekanca cetaso; 
and seclusion of the heart; 


Abyapajjadhimuttassa, 
when you’re dedicated to kindness 


upadanakkhayassa Ca. 
and the end of grasping; 


Tanhakkhayadhimuttassa, 
when you’re dedicated to the ending of craving 


asammohanca cetaso; 
and clarity of heart; 


Disva ayatanuppadam, 
and you’ve seen the arising of the senses, 


Samma cittam vimuccati. 
your mind is rightly freed. 


Tassa samma vimuttassa, 
For that one, rightly freed, 


santacittassa bhikkhuno; 
a mendicant with peaceful mind, 


Katassa paticayo natthi, 
there’s nothing to be improved, 


karaniyam na vijjati. 
and nothing more to do. 


Selo yatha ekagghano, 
As the wind cannot stir 


vatena na samirati; 
a solid mass of rock, 


Evam rupa rasa sadda, 
so too sights, tastes, sounds, 


gandha phassa ca kevala. 
smells, and touches—the lot— 


Ittha dhamma anittha Ca, 
and thoughts, whether liked or disliked, 


nappavedhenti tadino; 
don’t disturb the poised one. 


Thitam cittam vippamuttam, 
Their mind is steady and free 


vayancassanupassati’” ti. 
as they observe disappearance.” 


Pathamam. 


6.056. 56. Phaggunasutta - 56. 


With Phagguna 
6. Mahavagga - 6. The Great Chapter 


Tena kho pana samayena ayasma phagguno abadhiko 
hoti dukkhito balhagilano. 

Now at that time Venerable Phagguna was sick, suffering, 
gravely ill. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“ayasma, bhante, phagguno abadhiko dukkhito 
balhagilano. 
“Sir, Venerable Phagguna is sick. 


Sadhu, bhante, bhagava yenayasma phagguno 
tenupasankamatu anukampam upadaya’ ti. 
Sir, please go to Venerable Phagguna out of compassion.” 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yenayasma phagguno tenupasankami. 

Then in the late afternoon, the Buddha came out of retreat 
and went to Venerable Phagguna. 


Addasa kho ayasma phagguno bhagavantam duratova 
agacchantam. 


Venerable Phagguna saw the Buddha coming off in the 
distance 


Disvana mancake samadhosi. 
and tried to rise on his cot. 


Atha kho bhagava ayasmantam phaggunam 
etadavoca: 
The Buddha said to him, 


“alam, phagguna, ma tvam mancake samadhosi. 
“It’s all right, Phagguna, don’t get up. 


Santimani asanani parehi pannattani, tatthaham 
nisidissam1” ti. 

There are some seats spread out by others, I will sit there.” 
Nisidi bhagava pannatte asane. 

He sat on the seat spread out 


Nisajja kho bhagava ayasmantam phaggunam 
etadavoca: 
and said to Venerable Phagguna: 


“Kacci te, phagguna, khamanityam kacci yapanityam? 
Kacci te dukkha vedana patikkamanti, no 
abhikkamanti; patikkamosanam pannayati, no 
abhikkamo’” ti? 

“Phagguna, I hope you’re keeping well; I hope you’re 
alright. And I hope the pain is fading, not growing, that its 
fading is evident, not its growing.” 


“Na me, bhante, khamaniyam na yapantyam. Balha 
me dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamo. 


“Sir, I’m not keeping well, I’m not alright. The pain is 
terrible and growing, not fading; its growing is evident, not 
its fading. 


Seyyathapi, bhante, balava puriso tinhena sikharena 
muddhani abhimattheyya; evamevam kho me, 
bhante, adhimatta vata muddhani thananti. 

The winds piercing my head are so severe, it feels like a 
strong man drilling into my head with a sharp point. 


Na me, bhante, khamaniyam na yapaniyam. Balha me 
dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamo. 

I’m not keeping well. 


Seyyathapi, bhante, balava puriso dalhena 
varattakkhandena sisavethanam dadeyya; evamevam 
kho me, bhante, adhimatta sise sisavedana. 

The pain in my head is so severe, it feels like a strong man 
tightening a tough leather strap around my head. 


Na me, bhante, khamaniyam na yapaniyam. Balha me 
dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamo. 

I’m not keeping well. 


Seyyathapi, bhante, dakkho goghatako va 
goghatakantevasi va tinhena govikantanena kucchim 
parikanteyya; evamevam kho me, bhante, adhimatta 
vata kucchim parikantanti. 

The winds piercing my belly are so severe, it feels like a deft 
butcher or their apprentice is slicing my belly open witha 
meat cleaver. 


Na me, bhante, khamaniyam na yapaniyam. Balha me 
dukkha vedana abhikkamanti, no patikkamanti; 


abhikkamosanam pannayati, no patikkamo. 
I’m not keeping well. 


Seyyathapi, bhante, dve balavanto purisa 
dubbalataram purisam nanabahasu gahetva 
angarakasuya santapeyyum samparitapeyyum; 
evamevam kho me, bhante, adhimatto kayasmim 
daho. 

The burning in my body is so severe, it feels like two strong 
men grabbing a weaker man by the arms to burn and 
scorch him on a pit of glowing coals. 


Na me, bhante, khamaniyam na yapaniyam. Balha me 
dukkha vedana abhikkamanti, no patikkamanti; 
abhikkamosanam pannayati, no patikkamo’ ti. 

I’m not keeping well, I’m not alright. The pain is terrible 
and growing, not fading; its growing is evident, not its 
fading.” 


Atha kho bhagava ayasmantam phaggunam 
dhammiya kathaya sandassetva samadapetva 
samuttejetva sampahamsetva utthayasana pakkami. 
Then the Buddha educated, encouraged, fired up, and 
inspired Venerable Phagguna with a Dhamma talk, after 
which he got up from his seat and left. 


Atha kho ayasma phagguno acirapakkantassa 
bhagavato kalamakasi. 

Not long after the Buddha left, Venerable Phagguna passed 
away. 


Tamhi cassa samaye maranakale indriyani 
vippasidimsu. 
At the time of his death, his faculties were bright and clear. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him, 


“ayasma, bhante, phagguno acirapakkantassa 
bhagavato kalamakasi. 
“Sir, soon after the Buddha left, Venerable Phagguna died. 


Tamhi cassa samaye maranakale indriyani 
vippasidimsu” ti. 
At the time of his death, his faculties were bright and clear.” 


“Kim hananda, phaggunassa bhikkhuno indriyani na 
vippasidissanti. 
“And why shouldn’t his faculties be bright and clear? 


Phaggunassa, ananda, bhikkhuno pancahi 
orambhagiyehi samyojanehi cittam avimuttam ahosi. 
The mendicant Phagguna’s mind was not freed from the 
five lower fetters. 


Tassa tam dhammadesanam sutva pancahi 
orambhagiyehi samyojanehi cittam vimuttam. 

But when he heard that teaching his mind was freed from 
them. 


Chayime, ananda, anisamsa kalena dhammassavane 
kalena atthupaparikkhaya. 

Ananda, there are these six benefits to hearing the teaching 
at the right time and examining the meaning at the right 
time. 


Katame cha? 


What six? 


Idhananda, bhikkhuno pancahi orambhagiyehi 
samyojanehi cittam avimuttam hoti. 

Firstly, take the case of a mendicant whose mind is not 
freed from the five lower fetters. 


So tamhi samaye maranakale labhati tathagatam 
dassanaya. 
At the time of death they get to see the Realized One. 


Tassa tathagato dhammam deseti adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakaseti. 

The Realized One teaches them Dhamma that’s good in the 
beginning, good in the middle, and good in the end, 
meaningful and well-phrased. And he reveals a spiritual 
practice that’s entirely full and pure. 


Tassa tam dhammadesanam sutva pancahi 
orambhagiyehi samyojanehi cittam vimuccati. 

When they hear that teaching their mind is freed from the 
five lower fetters. 


Ayam, ananda, pathamo anisamso kalena 
dhammassavane. (1) 
This is the first benefit of listening to the teaching. 


Puna Caparam, ananda, bhikkhuno pancahi 
orambhagiyehi samyojanehi cittam avimuttam hoti. 
Next, take the case of another mendicant whose mind is not 
freed from the five lower fetters. 


So tamhi samaye maranakale na heva kho labhati 
tathagatam dassanaya, api ca kho tathagatasavakam 


labhati dassanaya. 
At the time of death they don’t get to see the Realized One, 
but they get to see a Realized One’s disciple. 


Tassa tathagatasavako dhammam deseti adikalyanam 
majjhekalyanam pariyosanakalyanam sattham 
sabyanjanam, kevalaparipunnam parisuddham 
brahmacariyam pakaseti. 

The Realized One’s disciple teaches them Dhamma... 


Tassa tam dhammadesanam sutva pancahi 
orambhagiyehi samyojanehi cittam vimuccati. 

When they hear that teaching their mind is freed from the 
five lower fetters. 


Ayam, ananda, dutiyo anisamso kalena 
dhammassavane. (2) 
This is the second benefit of listening to the teaching. 


Puna Caparam, ananda, bhikkhuno pancahi 
orambhagiyehi samyojanehi cittam avimuttam hoti. 
Next, take the case of another mendicant whose mind is not 
freed from the five lower fetters. 


So tamhi samaye maranakale na heva kho labhati 
tathagatam dassanaya, napi tathagatasavakam 
labhati dassanaya; 

At the time of death they don’t get to see the Realized One, 
or to see a Realized One’s disciple. 


api ca kho yathasutam yathapariyattam dhammam 
cetasa anuvitakketi anuvicareti manasanupekkhati. 
But they think about and consider the teaching in their 
heart, examining it with the mind as they learned and 
memorized it. 


Tassa yathasutam yathapariyattam dhammam cetasa 
anuvitakkayato anuvicarayato manasanupekkhato 
pancahi orambhagiyehi samyojanehi cittam 
vimuccati. 

As they do so their mind is freed from the five lower fetters. 


Ayam, ananda, tatiyo anisamso kalena 
atthupaparikkhaya. (3) 
This is the third benefit of listening to the teaching. 


Idhananda, bhikkhuno pancahi orambhagiyehi 
samyojanehi cittam vimuttam hoti, anuttare ca kho 
upadhisankhaye cittam avimuttam hoti. 

Next, take the case of a mendicant whose mind is freed 
from the five lower fetters, but not with the supreme ending 
of attachments. 


So tamhi samaye maranakale labhati tathagatam 
dassanaya. 
At the time of death they get to see the Realized One. 


Tassa tathagato dhammam deseti adikalyanam 
majjhekalyanam ... pe ... brahmacariyam pakaseti. 
The Realized One teaches them Dhamma... 


Tassa tam dhammadesanam sutva anuttare 
upadhisankhaye cittam vimuccati. 

When they hear that teaching their mind is freed with the 
supreme ending of attachments. 


Ayam, ananda, catuttho anisamso kalena 
dhammassavane. (4) 
This is the fourth benefit of listening to the teaching. 


Puna Caparam, ananda, bhikkhuno pancahi 
orambhagiyehi samyojanehi cittam vimuttam hoti, 


anuttare ca kho upadhisankhaye cittam avimuttam 
hoti. 

Next, take the case of another mendicant whose mind is 
freed from the five lower fetters, but not with the supreme 
ending of attachments. 


So tamhi samaye maranakale na heva kho labhati 
tathagatam dassanaya, api ca kho tathagatasavakam 
labhati dassanaya. 

At the time of death they don’t get to see the Realized One, 
but they get to see a Realized One’s disciple. 


Tassa tathagatasavako dhammam deseti adikalyanam 
.. pe... parisuddham brahmacariyam pakaseti. 
The Realized One’s disciple teaches them Dhamma... 


Tassa tam dhammadesanam sutva anuttare 
upadhisankhaye cittam vimuccati. 

When they hear that teaching their mind is freed with the 
supreme ending of attachments. 


Ayam, ananda, pancamo anisamso kalena 
dhammassavane. (5) 
This is the fifth benefit of listening to the teaching. 


Puna Caparam, ananda, bhikkhuno pancahi 
orambhagiyehi samyojanehi cittam vimuttam hoti, 
anuttare ca kho upadhisankhaye cittam avimuttam 
hoti. 

Next, take the case of another mendicant whose mind is 
freed from the five lower fetters, but not with the supreme 
ending of attachments. 


So tamhi samaye maranakale na heva kho labhati 
tathagatam dassanaya, napi tathagatasavakam 
labhati dassanaya; 


At the time of death they don’t get to see the Realized One, 
or to see a Realized One’s disciple. 


api ca kho yathasutam yathapariyattam dhammam 
cetasa anuvitakketi anuvicareti manasanupekkhati. 
But they think about and consider the teaching in their 
heart, examining it with the mind as they learned and 
memorized it. 


Tassa yathasutam yathapariyattam dhammam cetasa 
anuvitakkayato anuvicarayato manasanupekkhato 
anuttare upadhisankhaye cittam vimuccati. 

As they do so their mind is freed with the supreme ending 
of attachments. 


Ayam, ananda, chattho anisamso kalena 
atthupaparikkhaya. (6) 
This is the sixth benefit of listening to the teaching. 


Ime kho, ananda, cha anisamsa kalena 
dhammassavane kalena atthupaparikkhaya’ ti. 
These are the six benefits to hearing the teaching at the 
right time and examining the meaning at the right time.” 


Dutiyam. 


6.057.537. Chalabhijatisutta - 57. 


The Six Classes of Rebirth 
6. Mahavagga - 6. The Great Chapter 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“puranena, bhante, kassapena chalabhijatiyo 
pannatta— 
“Sir, Purana Kassapa describes six classes of rebirth: 


kanhabhijati pannatta, nilabhijati pannatta, 
lohitabhijati pannatta, haliddabhijati pannatta, 
sukkabhijati pannatta, paramasukkabhijati pannatta. 
black, blue, red, yellow, white, and ultimate white. 


Tatridam, bhante, puranena kassapena kanhabhijati 
pannatta, orabbhika sukarika sakunika magavika 
ludda macchaghataka cora coraghataka 
bandhanagarika ye va panannepi keci 
kururakammanta. (1) 

The black class of rebirth consists of slaughterers of sheep, 
pigs, poultry, or deer, hunters or fishers, bandits, 
executioners, butchers of cattle, jailers, and any others with 
a cruel livelihood. 


Tatridam, bhante, puranena Kassapena nilabhijati 
pannatta, bhikkhu kantakavuttika ye va panannepi 
keci kammavada kriyavada. (2) 

The blue class of rebirth consists of mendicants who live on 
thorns, and any others who teach the efficacy of deeds and 
action. 


Tatridam, bhante, puranena kassapena lohitabhijati 
pannatta, nigantha ekasataka. (3) 

The red class of rebirth consists of the Jain ascetics who 
wear one cloth. 


Tatridam, bhante, puranena kassapena haliddabhijati 
pannatta, gihi odatavasana acelakasavaka. (4) 

The yellow class of rebirth consists of the lay people 
dressed in white who are disciples of the naked ascetics. 


Tatridam, bhante, puranena Kassapena sukkabhijati 
pannatta, ajivaka ajivakiniyo. (5) 

The white class of rebirth consists of male and female 
Ajivaka ascetics. 


Tatridam, bhante, puranena kassapena 
paramasukkabhijati pannatta, nando vaccho kiso 
sankicco makkhali gosalo. (6) 

And the ultimate white class of rebirth consists of Nanda 
Vaccha, Kisa Sankicca, and Makkhali Gosala. 


Puranena, bhante, kassapena ima chalabhijatiyo 
pannatta” ti. 

These are the six classes of rebirth that Purana Kassapa 
describes.” 


“Kim panananda, puranassa kassapassa sabbo loko 
etadabbhanujanati ima chalabhijatiyo 


pannapetun’ ti? 
“But Ananda, did the whole world authorize Purana 
Kassapa to describe these six classes of rebirth?” 


“No hetam, bhante. 
“No, sir.” 


Seyyathapi, ananda, puriso daliddo assako analhiko, 
tassa akamakassa bilam olaggeyyum: ‘idam te, ambho 
purisa, mamsanca khaditabbam, mulanca 
anuppadatabban’ ti. 

“It’s as if they were to force a steak on a poor, penniless 
person, telling them they must eat it and then pay for it. 


Evamevam kho, ananda, puranena kassapena 
appatinnaya etesam samanabrahmananam ima 
chalabhijatiyo pannatta, yatha tam balena abyattena 
akhettannuna akusalena. 

In the same way, Purana Kassapa has described these six 
classes of rebirth without the consent of those ascetics and 
brahmins. And he has done so in a foolish, incompetent, 
unskilled way, lacking common sense. 


Aham kho panananda, chalabhijatiyo pannapemi. 
I, however, also describe six classes of rebirth. 


Tam sunahi, saadhukam manasi karohi; bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
paccassosi. 
“Yes, sir,” Ananda replied. 


Bhagava etadavoca: 
The Buddha said this: 


“katama cananda, chalabhijatiyo? 
“And what, Ananda, are the six classes of rebirth? 


Idhananda, ekacco kanhabhijatiyo saamano kanham 
dhammam abhijayati. 
Someone born into a dark class gives rise to a dark result. 


Idha panananda, ekacco kanhabhijatiyo saamano 
sukkam dhammam abhijayati. 
Someone born into a dark class gives rise to a bright result. 


Idha panananda, ekacco kanhabhijatiyo samano 
akanham asukkam nibbanam abhijayati. 
Someone born into a dark class gives rise to 
extinguishment, which is neither dark nor bright. 


Idha panananda, ekacco sukkabhijatiyo samano 
kanham dhammam abhijayati. 
Someone born into a bright class gives rise to a dark result. 


Idha panananda, ekacco sukkabhijatiyo samano 
sukkam dhammam abhijayati. 

Someone born into a bright class gives rise to a bright 
result. 


Idha panananda, ekacco sukkabhijatiyo samano 
akanham asukkam nibbanam abhijayati. 
Someone born into a bright class gives rise to 
extinguishment, which is neither dark nor bright. 


Kathancananda, kanhabhijatiyo samano kanham 
dhammam abhijayati? 

And how does someone born into a dark class give rise to a 
dark result? 


Idhananda, ekacco nice kule paccajato hoti— 
candalakule va nesadakule va venakule va 
rathakarakule va pukkusakule va, dalidde 
appannapanabhojane kasiravuttike, yattha kasirena 
ghasacchado labbhati. 

It’s when someone is reborn in a low family—a family of 
outcastes, bamboo-workers, hunters, chariot-makers, or 
waste-collectors—poor, with little to eat or drink, where life 
is tough, and food and shelter are hard to find. 


So ca hoti dubbanno duddasiko okotimako 
bavhabadho kano va kuni va khanjo va pakkhahato 
va, na labhi annassa panassa vatthassa yanassa 
malagandhavilepanassa seyyavasathapadipeyyassa. 
And they’re ugly, unsightly, deformed, chronically ill—one- 
eyed, crippled, lame, or half-paralyzed. They don’t get to 
have food, drink, clothes, and vehicles; garlands, fragrance, 
and makeup; or bed, house, and lighting. 


So kayena duccaritam carati, vacaya duccaritam 
carati, manasa duccaritam carati. 
And they do bad things by way of body, speech, and mind. 


So kayena duccaritam caritva, vacaya duccaritam 
caritva, manasa duccaritam caritva kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapaijjati. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Evam kho, ananda, kanhabhijatiyo saamano kanham 
dhammam abhijayati. (1) 

That’s how someone born into a dark class gives rise toa 
dark result. 


Kathancananda, kanhabhijatiyo samano sukkam 
dhammam abhijayati? 

And how does someone born into a dark class give rise to a 
bright result? 


Idhananda, ekacco nice kule paccajato hoti— 
candalakule va... pe ... 
It’s when some person is reborn in a low family... 


seyyavasathapadipeyyassa. 


So kayena sucaritam cCarati, vacaya sucaritam Carati, 
manasa sucaritam Carati. 
But they do good things by way of body, speech, and mind. 


So kayena sucaritam Caritva, vacaya sucaritam 
caritva, manasa sucaritam caritva kayassa bheda 
param marana sugatim saggam lokam upapajjati. 
When their body breaks up, after death, they’re reborn ina 
good place, a heavenly realm. 


Evam kho, ananda, kanhabhijatiyo saamano sukkam 
dhammam abhijayati. (2) 

That’s how someone born into a dark class gives rise to a 
bright result. 


Kathancananda, kanhabhijatiyo samano akanham 
asukkam nibbanam abhijayati? 

And how does someone born into a dark class give rise to 
extinguishment, which is neither dark nor bright? 


Idhananda, ekacco nice kule paccajato hoti— 
candalakule va... pe ... 
It’s when some person is reborn in a low family... 


so ca hoti dubbanno duddasiko okotimako. 


So kesamassum oharetva kasayani vatthani 
acchadetva agarasma anagariyam pabbajati. 

They shave off their hair and beard, dress in ocher robes, 
and go forth from the lay life to homelessness. 


So evam pabbajito samano panca nivarane pahaya 
cetaso upakkilese pannaya dubbalikarane, catusu 
satipatthanesu suppatitthitacitto, satta bojjhange 
yathabhutam bhavetva akanham asukkam nibbanam 
abhijayati. 

They give up the five hindrances, corruptions of the heart 
that weaken wisdom. They firmly establish their mind in the 
four kinds of mindfulness meditation. They truly develop the 
seven awakening factors. And then they give rise to 
extinguishment, which is neither dark nor bright. 


Evam kho, ananda, Kkanhabhijatiyo saamano akanham 
asukkam nibbanam abhijayati. (3) 

That’s how someone born in a dark class gives rise to 
extinguishment, which is neither dark nor bright. 


Kathancananda, sukkabhijatiyo saamano kanham 
dhammam abhijayati? 

And how does someone born into a bright class give rise to 
a dark result? 


Idhananda, ekacco ucce kule paccajato hoti— 
khattiyamahasalakule va brahmanamahasalakule va 
gahapatimahasalakule va, addhe mahaddhane 
mahabhoge pahutajataruparajate 
pahttavittupakarane pahutadhanadhanne. 

It’s when some person is reborn in an eminent family—a 
well-to-do family of aristocrats, brahmins, or householders 
—rich, affluent, and wealthy, with lots of gold and silver, lots 
of property and assets, and lots of money and grain. 


So ca hoti abhirupo dassantyo pasadiko paramaya 
vannapokkharataya samannagato, labhi annassa 
panassa vatthassa yanassa malagandhavilepanassa 
seyyavasathapadipeyyassa. 

And they’re attractive, good-looking, lovely, of surpassing 
beauty. They get to have food, drink, clothes, and vehicles; 
garlands, fragrance, and makeup; and bed, house, and 
lighting. 


So kayena duccaritam carati, vacaya duccaritam 
carati, manasa duccaritam carati. 
But they do bad things by way of body, speech, and mind. 


So kayena duccaritam Caritva, vacaya duccaritam 
caritva, manasa duccaritam caritva kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Evam kho, ananda, sukkabhijatiyo samano kanham 
dhammam abhijayati. (4) 

That’s how someone born into a bright class gives rise toa 
dark result. 


Kathancananda, sukkabhijatiyo saamano sukkam 
dhammam abhijayati? 

And how does someone born into a bright class give rise to 
a bright result? 


Idhananda, ekacco ucce kule paccajato hoti— 
khattiyamahasalakule va ... pe ... 
It’s when some person is reborn in an eminent family ... 


seyyavasathapadipeyyassa. 


So kayena sucaritam Carati, vacaya sucaritam Carati, 
manasa sucaritam Carati. 
And they do good things by way of body, speech, and mind. 


So kayena sucaritam Caritva, vacaya sucaritam 
caritva, manasa sucaritam caritva kayassa bheda 
param marana sugatim saggam lokam upapajjati. 
When their body breaks up, after death, they’re reborn ina 
good place, a heavenly realm. 


Evam kho, ananda, sukkabhijatiyo samano sukkam 
dhammam abhijayati. (5) 

That’s how someone born into a bright class give rise to a 
bright result. 


Kathancananda, sukkabhijatiyo samano akanham 
asukkam nibbanam abhijayati? 

And how does someone born into a bright class give rise to 
extinguishment, which is neither dark nor bright? 


Idhananda, ekacco ucce kule paccajato hoti— 
khattiyamahasalakule va brahmanamahasalakule va 
gahapatimahasalakule va, addhe mahaddhane 
mahabhoge pahutajataruparajate 
pahttavittupakarane pahutadhanadhanne. 

It’s when some person is reborn in an eminent family ... 


So ca hoti abhirupo dassantyo pasadiko paramaya 
vannapokkharataya samannagato, labhi annassa 
panassa vatthassa yanassa malagandhavilepanassa 
seyyavasathapadipeyyassa. 


So kesamassum oharetva kasayani vatthani 
acchadetva agarasma anagariyam pabbajati. 


They shave off their hair and beard, dress in ocher robes, 
and go forth from the lay life to homelessness. 


So evam pabbajito samano panca nivarane pahaya 
cetaso upakkilese pannaya dubbalikarane, catusu 
satipatthanesu suppatitthitacitto, satta bojjhange 
yathabhutam bhavetva akanham asukkam nibbanam 
abhijayati. 

They give up the five hindrances, corruptions of the heart 
that weaken wisdom. They firmly establish their mind in the 
four kinds of mindfulness meditation. They truly develop the 
seven awakening factors. And then they give rise to 
extinguishment, which is neither dark nor bright. 


Evam kho, ananda, sukkabhijatiyo samano akanham 
asukkam nibbanam abhijayati. (6) 

That’s how someone born into a bright class gives rise to 
extinguishment, which is neither dark nor bright. 


Ima kho, ananda, chalabhijatiyo’ ti. 
These are the six classes of rebirth.” 


Tatiyam. 


6.058. 58. Asavasutta - 58. 


Defilements 
6. Mahavagga - 6. The Great Chapter 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
ahuneyyo hoti pahuneyyo dakkhineyyo anjalikaraniyo 
anuttaram punnakkhettam lokassa. 

“Mendicants, a mendicant with six factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhuno ye asava samvara 
pahatabba te samvarena pahina honti, 

It’s a mendicant who, by restraint, has given up the 
defilements that should be given up by restraint. 


ye asava patisevana pahatabba te patisevanaya 
pahina honti, 

By using, they’ve given up the defilements that should be 
given up by using. 


ye asava adhivasana pahatabba te adhivasanaya 
pahina honti, 

By enduring, they’ve given up the defilements that should 
be given up by enduring. 


ye aSava parivajjana pahatabba te parivajjanaya 
pahina honti, 


By avoiding, they’ve given up the defilements that should be 
given up by avoiding. 


ye asava vinodana pahatabba te vinodanaya pahina 
honti, 

By getting rid, they’ve given up the defilements that should 
be given up by getting rid. 


ye asava bhavana pahatabba te bhavanaya pahina 
honti. 

By developing, they’ve given up the defilements that should 
be given up by developing. 


Katame ca, bhikkhave, asava samvara pahatabba ye 
Samvarena pahina honti? 

And what are the defilements that should be given up by 
restraint? 


Idha, bhikkhave, bhikkhu patisankha yoniso 
cakkhundriyasamvarasamvuto viharati. 

Take a mendicant who, reflecting properly, lives restraining 
the eye faculty. 


Yam hissa, bhikkhave, cakkhundriyasamvaram 
asamvutassa viharato uppajjeyyum asava 
vighataparilaha, cakkhundriyasamvaram samvutassa 
viharato evamsa te asava vighataparilaha na honti. 
For the distressing and feverish defilements that might 
arise in someone who lives without restraint of the eye 
faculty do not arise when there is such restraint. 


Patisankha yoniso sotindriya ... pe ... 
Reflecting properly, they live restraining the ear faculty ... 


ghanindriya ... 
the nose faculty ... 


jivhindriya ... 
the tongue faculty... 


kayindriya ... 
the body faculty ... 


manindriyasamvarasamvuto viharati. 
the mind faculty. 


Yam hissa, bhikkhave, manindriyasamvaram 
asamvutassa viharato uppajjeyyum asava 
vighataparilaha, manindriyasamvaram samvutassa 
viharato evamsa te asava vighataparilaha na honti. 
For the distressing and feverish defilements that might 
arise in someone who lives without restraint of the mind 
faculty do not arise when there is such restraint. 


Ime vuccanti, bhikkhave, asava samvara pahatabba 
ye samvarena pahina honti. (1) 

These are called the defilements that should be given up by 
restraint. 


Katame ca, bhikkhave, asava patisevana pahatabba 
ye patisevanaya pahina honti? 

And what are the defilements that should be given up by 
using? 


Idha, bhikkhave, bhikkhu patisankha yoniso civaram 
patisevati: 

Take a mendicant who, reflecting properly, makes use of 
robes: 


‘yavadeva sitassa patighataya, unhassa patighataya, 
damsamakasavatatapasarisapasamphassanam 
patighataya, yavadeva hirikopinapaticchadanattham’. 


‘Only for the sake of warding off cold and heat; for warding 
off the touch of flies, mosquitoes, wind, sun, and reptiles; 
and for covering up the private parts.’ 


Patisankha yoniso pindapatam patisevati: 
Reflecting properly, they make use of almsfood: 


‘neva davaya na madaya na mandanaya na 
vibhusanaya, yavadeva imassa kayassa thitiya 
yapanaya, vihimsuparatiya brahmacariyanuggahaya, 
iti purananca vedanam patihankhami, navanca 
vedanam na uppadessami, yatra ca me bhavissati 
anavajjata ca phasuviharo Ca’. 

‘Not for fun, indulgence, adornment, or decoration, but only 
to sustain this body, to avoid harm, and to support spiritual 
practice. In this way, I shall put an end to old discomfort 
and not give rise to new discomfort, and I will live 
blamelessly and at ease.’ 


Patisankha yoniso senasanam patisevati: 
Reflecting properly, they make use of lodgings: 


‘yavadeva sitassa patighataya, unhassa patighataya, 
damsamakasavatatapasarisapasamphassanam 
patighataya, yavadeva 
utuparissayavinodanapatisallanaramattham’. 

‘Only for the sake of warding off cold and heat; for warding 
off the touch of flies, mosquitoes, wind, sun, and reptiles; to 
shelter from harsh weather and to enjoy retreat.’ 


Patisankha yoniso 
gilanapaccayabhesajjaparikkharam patisevati: 
Reflecting properly, they make use of medicines and 
supplies for the sick: 


‘yavadeva uppannanam veyyabadhikanam vedananam 
patighataya, abyabajjhaparamataya’ti. 

‘Only for the sake of warding off the pains of illness and to 
promote good health.’ 


Yam hissa, bhikkhave, appatisevato uppajjeyyum 
asava vighataparilaha, patisevato evamsa te asava 
vighataparilaha na honti. 

For the distressing and feverish defilements that might 
arise in someone who lives without using these things do 
not arise when they are used. 


Ime vuccanti, bhikkhave, asava patisevana pahatabba 
ye patisevanaya pahina honti. (2) 

These are called the defilements that should be given up by 
using. 


Katame ca, bhikkhave, asava adhivasana pahatabba 
ye adhivasanaya pahina honti? 

And what are the defilements that should be given up by 
enduring? 


Idha, bhikkhave, bhikkhu patisankha yoniso khamo 
hoti sitassa unhassa, jighacchaya, pipasaya, 
damsamakasavatatapasarisapasamphassanam, 
duruttanam duragatanam vacanapathanam, 
uppannanam saririkanam vedananam dukkhanam 
tibbanam kharanam katukanam asatanam 
aMmanapanam panaharanam adhivasakajatiko hoti. 
Take a mendicant who, reflecting properly, endures cold, 
heat, hunger, and thirst. They endure the touch of flies, 
mosquitoes, wind, sun, and reptiles. They endure rude and 
unwelcome criticism. And they put up with physical pain— 
sharp, severe, acute, unpleasant, disagreeable, and life- 
threatening. 


Yam hissa, bhikkhave, anadhivasato uppajjeyyum 
asava vighataparilaha, adhivasato evamsa te asava 
vighataparilaha na honti. 

For the distressing and feverish defilements that might 
arise in someone who lives without enduring these things 
do not arise when they are endured. 


Ime vuccanti, bhikkhave, asava adhivasana 
pahatabba ye adhivasanaya pahina honti. (3) 

These are called the defilements that should be given up by 
enduring. 


Katame ca, bhikkhave, asava parivajjana pahatabba 
ye parivajjanaya pahina honti? 

And what are the defilements that should be given up by 
avoiding? 


Idha, bhikkhave, bhikkhu patisankha yoniso candam 
hatthim parivajjeti, candam assam parivajjeti, 
candam gonam parivajjeti, candam kukkuram 
parivajjeti, ahim khanum kantakatthanam sobbham 
papatam candanikam oligallam, yatharupe anasane 
nisinnam, yatharupe agocare carantam, yatharupe 
papake mitte bhajantam vinnu sabrahmacari 
papakesu thanesu okappeyyum, so tanca anasanam 
tanca agocaram te ca papake mitte patisankha yoniso 
parivajjeti. 

Take a mendicant who, reflecting properly, avoids a wild 
elephant, a wild horse, a wild ox, a wild dog, a snake, a 
stump, thorny ground, a pit, a cliff, a swamp, and a sewer. 
Reflecting properly, they avoid sitting on inappropriate 
seats, walking in inappropriate neighborhoods, and mixing 
with bad friends—whatever sensible spiritual companions 
would believe to be a bad setting. 


Yam hissa, bhikkhave, aparivajjayato uppajjeyyum 
asava vighataparilaha, parivajjayato evamsa te asava 
vighataparilaha na honti. 

For the distressing and feverish defilements that might 
arise in someone who lives without avoiding these things do 
not arise when they are avoided. 


Ime vuccanti, bhikkhave, asava parivajjana 
pahatabba ye parivajjanaya pahina honti. (4) 

These are called the defilements that should be given up by 
avoiding. 


Katame ca, bhikkhave, asava vinodana pahatabba ye 
vinodanaya pahina honti? 

And what are the defilements that should be given up by 
getting rid? 


Idha, bhikkhave, bhikkhu patisankha yoniso 
uppannam kamavitakkam nadhivaseti pajahati 
vinodeti byantikaroti anabhavam gameti, patisankha 
yoniso uppannam byapadavitakkam ... uppannam 
vihimsavitakkam ... uppannuppanne papake akusale 
dhamme nadhivaseti pajahati vinodeti byantikaroti 
anabhavam gameti. 

Take a mendicant who, reflecting properly, doesn’t tolerate 
a sensual, malicious, or cruel thought that has arisen. They 
don’t tolerate any bad, unskillful qualities that have arisen, 
but give them up, get rid of them, eliminate them, and 
obliterate them. 


Yam hissa, bhikkhave, avinodayato uppajjeyyum 
asava vighataparilaha, vinodayato evamsa te asava 
vighataparilaha na honti. 

For the distressing and feverish defilements that might 
arise in someone who lives without getting rid of these 
things do not arise when they are gotten rid of. 


Ime vuccanti, bhikkhave, asava vinodana pahatabba 
ye vinodanaya pahina honti. (5) 

These are called the defilements that should be given up by 
getting rid. 


Katame ca, bhikkhave, asava bhavana pahatabba ye 
bhavanaya pahina honti? 

And what are the defilements that should be given up by 
developing? 


Idha, bhikkhave, bhikkhu patisankha yoniso 
satisambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vosaggaparinamim, 
patisankha yoniso dhammavicayasambojjhangam 
bhaveti ... viriyasambojjhangam bhaveti ... 
pitisambojjhangam bhaveti ... 
passaddhisambojjhangam bhaveti ... 
samadhisambojjhangam bhaveti ... 
upekkhasambojjhangam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vosaggaparinamim. 
Take a mendicant who, reflecting properly, develops the 
awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity, which rely on seclusion, fading away, and 
cessation, and ripen as letting go. 


Yam hissa, bhikkhave, abhavayato uppajjeyyum asava 
vighataparilaha, bhavayato evamsa te asava 
vighataparilaha na honti. 

For the distressing and feverish defilements that might 
arise in someone who lives without developing these things 
do not arise when they are developed. 


Ime vuccanti, bhikkhave, asava bhavana pahatabba 
ye bhavanaya pahina honti. (6) 


These are called the defilements that should be given up by 
developing. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu ahuneyyo hoti pahuneyyo dakkhineyyo 
anjalikaraniyo anuttaram punnakkhettam lokassa’” ti. 
A mendicant with these six factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Catuttham. 


6.059.59. Darukammikasutta - 


99. With Darukammika 
6. Mahavagga - 6. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava natike viharati 
ginjakavasathe. 

At one time the Buddha was staying at Nadika in the brick 
house. 


Atha kho darukammiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho darukammikam gahapatim bhagava etadavoca: 
Then the householder Darukammika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him, 


“api nu te, gahapati, kule danam diyati” ti? 
“Householder, I wonder whether your family gives gifts?” 


“Diyati me, bhante, kule danam. 
“It does, sir. 


Tanca kho ye te bhikkhu arannika pindapatika 
pamsukulika arahanto va arahattamaggam va 
Samapanna, tatharupesu me, bhante, bhikkhusu 
danam diyati’ ti. 

Gifts are given to those mendicants who are perfected or on 
the path to perfection; they live in the wilderness, eat only 
alms-food, and wear rag robes.” 


“Dujjanam kho etam, gahapati, taya gihina 
kamabhogina puttasambadhasayanam 
ajjhavasantena, kasikacandanam paccanubhontena, 
malagandhavilepanam dharayantena, 
jataruparajatam sadiyantena ime va arahanto ime va 
arahattamaggam samapannati. 

“Householder, as a layman enjoying sensual pleasures, 
living at home with your children, using sandalwood 
imported from Kasi, wearing garlands, fragrance, and 
makeup, and accepting gold and money, it’s hard for you to 
know who is perfected or on the path to perfection. 


Aranniko cepi, gahapati, bhikkhu hoti uddhato 
unnalo capalo mukharo vikinnavaco mutthassati 
asampajano asamahito vibbhantacitto pakatindriyo. 
If a mendicant living in the wilderness is restless, insolent, 
fickle, gossipy, loose-tongued, unmindful, lacking situational 
awareness and immersion, with straying mind and 
undisciplined faculties, 


Evam so tenangena garayho. 
then in this respect they’re reprehensible. 


Aranniko cepi, gahapati, bhikkhu hoti anuddhato 
anunnalo acapalo amukharo avikinnavaco 
upatthitassati sampajano samahito ekaggacitto 
samvutindriyo. 

If a mendicant living in the wilderness is not restless, 
insolent, fickle, gossipy, or loose-tongued, but has 
established mindfulness, situational awareness and 
immersion, with unified mind and restrained faculties, 


Evam so tenangena pasamso. (1) 
then in this respect they’re praiseworthy. 


Gamantavihari cepi, gahapati, bhikkhu hoti uddhato 
.. pe... 

If a mendicant who lives in the neighborhood of a village is 
restless ... 


evam so tenangena garayho. 
then in this respect they’re reprehensible. 


Gamantavihari cepi, gahapati, bhikkhu hoti 
anuddhato ... pe ... 

If a mendicant who lives in the neighborhood of a village is 
not restless ... 


evam so tenangena pasamso. (2) 
then in this respect they’re praiseworthy. 


Pindapatiko cepi, gahapati, bhikkhu hoti uddhato ... 


pe ... 
If a mendicant who eats only alms-food is restless ... 


evam so tenangena garayho. 
then in this respect they’re reprehensible. 


Pindapatiko cepi, gahapati, bhikkhu hoti anuddhato 
.. pe... 
If a mendicant who eats only alms-food is not restless. ... 


evam so tenangena pasamso. (3) 
then in this respect they’re praiseworthy. 


Nemantaniko cepi, gahapati, bhikkhu hoti uddhato ... 


pe ... 
If a mendicant who accepts invitations is restless... 


evam so tenangena garayho. 
then in this respect they’re reprehensible. 


Nemantaniko cepi, gahapati, bhikkhu hoti anuddhato 
.. pe... 
If a mendicant who accepts invitations is not restless. ... 


evam so tenangena pasamso. (4) 
then in this respect they’re praiseworthy. 


Pamsukuliko cepi, gahapati, bhikkhu hoti uddhato ... 


pe eee 
If a mendicant who wears rag robes is restless ... 


evam so tenangena garayho. 
then in this respect they’re reprehensible. 


Pamsukuliko cepi, gahapati, bhikkhu hoti anuddhato 
.. pe ... 
If a mendicant who wears rag robes is not restless. ... 


evam so tenangena pasamso. (5) 
then in this respect they’re praiseworthy. 


Gahapaticivaradharo cepi, gahapati, bhikkhu hoti 
uddhato unnalo capalo mukharo vikinnavaco 
mutthassati asampajano asamahito vibbhantacitto 
pakatindriyo. 

If a mendicant who wears robes offered by householders is 
restless, insolent, fickle, gossipy, loose-tongued, unmindful, 
lacking situational awareness and immersion, with straying 
mind and undisciplined faculties, 


Evam so tenangena garayho. 
then in this respect they’re reprehensible. 


Gahapaticivaradharo cepi, gahapati, bhikkhu hoti 
anuddhato anunnalo acapalo amukharo avikinnavaco 


upatthitassati sampajano samahito ekaggacitto 
samvutindriyo. 

If a mendicant who wears robes offered by householders is 
not restless, insolent, fickle, gossipy, or loose-tongued, but 
has established mindfulness, situational awareness and 
immersion, with unified mind and restrained faculties, 


Evam so tenangena pasamso. (6) 
then in this respect they’re praiseworthy. 


Ingha tvam, gahapati, samghe danam dehi. 
Go ahead, householder, give gifts to the Sangha. 


Samghe te danam dadato cittam pasidissati. 
Your mind will become bright and clear, 


So tvam pasannacitto kayassa bheda param marana 
sugatim saggam lokam upapajjissas1” ti. 

and when your body breaks up, after death, you'll be 
reborn in a good place, a heavenly realm.” 


“Esaham, bhante, ajjatagge samghe danam 
dassam1’ ti. 
“Sir, from this day forth I will give gifts to the Sangha.” 


Pancamam. 


6.060. 60. Hatthisariputtasutta - 


60. With Hatthisariputta 
6. Mahavagga - 6. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava baranasiyam viharati 
isipatane migadaye. 

At one time the Buddha was staying near Benares, in the 
deer park at Isipatana. 


Tena kho pana samayena sambahula thera bhikkhu 
pacchabhattam pindapatapatikkanta mandalamale 
sannisinna sannipatita abhidhammakatham kathenti. 
Now at that time several senior mendicants, after the meal, 
on their return from alms-round, sat together in the 
pavilion talking about the teachings. 


Tatra sudam ayasma citto hatthisariputto theranam 
bhikkhunam abhidhammakatham kathentanam 
antarantara katham opateti. 

Venerable Citta Hatthisariputta interrupted them while 
they were talking. 


Atha kho ayasma mahakotthiko ayasmantam cittam 
hatthisariputtam etadavoca: 

Then Venerable Mahakotthita said to Venerable Citta 
Hatthisariputta, 


“mayasma citto hatthisariputto theranam 
bhikkhunam abhidhammakatham kathentanam 
antarantara katham opatesi, yava kathapariyosanam 
ayasma citto agametu” ti. 


“Venerable, please don’t interrupt the senior mendicants 
while they’re talking about the teachings. Wait until the end 
of the discussion.” 


Evam vutte, ayasmato cittassa hatthisariputtassa 
sahayaka bhikkhu ayasmantam mahakotthikam 
etadavocum: 

When he said this, Citta Hatthisariputta’s companions said 
to Mahakotthita, 


“mayasma mahakotthiko ayasmantam cittam 
hatthisariputtam apasadesi, pandito ayasma citto 
hatthisariputto. 

“Venerable, please don’t rebuke Citta Hatthisariputta. He is 
astute, 


Pahoti cayasma citto hatthisariputto theranam 
bhikkhunam abhidhammakatham kathetun’ ti. 

and quite capable of talking about the teachings with the 
senior mendicants.” 


“Dujjanam kho etam, avuso, parassa cetopariyayam 
ajanantehi. 

“It’s not easy to know this, reverends, for those who don’t 
comprehend another’s mind. 


Idhavuso, ekacco puggalo tavadeva soratasorato hoti, 
nivatanivato hoti, upasantupasanto hoti, yava 
sattharam upanissaya viharati annataram va 
garutthaniyam sabrahmacarim. 

Take a person who is the sweetest of the sweet, the most 
unruffled of the unruffled, the calmest of the calm, so long 
as they live relying on the Teacher or a spiritual companion 
in a teacher’s role. 


Yato ca kho so vapakassateva satthara, vapakassati 
garutthaniyehi sabrahmacarthi, so samsattho 
viharati bhikkhuhi bhikkhunthi upasakehi upasikahi 
ranna rajamahamattehi titthiyehi titthiyasavakehi. 
But when they’re separated from the Teacher or a spiritual 
companion in a teacher’s role, they mix closely with monks, 
nuns, laymen, and laywomen; with rulers and their 
ministers, and with teachers of other paths and their 
followers. 


Tassa samsatthassa vissatthassa pakatassa 
bhassamanuyuttassa viharato rago cittam 
anuddhamseti. 

As they mix closely, they become intimate and loose, 
spending time chatting, and so lust infects their mind. 


So raganuddhamsitena cittena sikkham paccakkhaya 
hinayavattati. 
They reject the training and return to a lesser life. 


Seyyathapi, avuso, gono kitthado damena va baddho 
vaje va oruddho. 
Suppose an ox fond of crops was tied up or shut in a pen. 


Yo nu kho, avuso, evam vadeyya: ‘na danayam gono 
kitthado punadeva kittham otarissati’ti, samma nu 
kho so, avuso, vadamano vadeyya’” ti? 

Would it be right to say that that ox will never again invade 
the crops?” 


“No hidam, avuso”. 
“No it would not, reverend. 


“Thananhetam, avuso, vijjati, yam so gono kitthado 
damam va chetva vajam va bhinditva, atha punadeva 
kittham otareyyati. 


For it’s quite possible that that ox will snap the ropes or 
break out of the pen, and then invade the crops.” 


Evamevam kho, avuso, idhekacco puggalo tavadeva 
soratasorato hoti, nivatanivato hoti, upasantupasanto 
hoti yava sattharam upanissaya viharati annataram 
va garutthaniyam sabrahmacarim. 

“In the same way, take a person who is the sweetest of the 
sweet... 


Yato ca kho so vapakassateva satthara, vapakassati 
garutthaniyehi sabrahmacarthi, so samsattho 
viharati bhikkhtuhi bhikkhunthi upasakehi upasikahi 
ranna rajamahamattehi titthiyehi titthiyasavakehi. 


Tassa samsatthassa vissatthassa pakatassa 
bhassamanuyuttassa viharato rago cittam 
anuddhamseti. 

As they mix closely, they become intimate and loose, 
spending time chatting, and so lust infects their mind. 


So raganuddhamsitena cittena sikkham paccakkhaya 
hinayavattati. (1) 
They reject the training and return to a lesser life. 


Idha panavuso, ekacco puggalo vivicceva kamehi ... 
pe ... pathamam jhanam upasampajja viharati. 

Take the case of a person who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


So ‘labhimhi pathamassa jhanassa’ti samsattho 
viharati bhikkhuhi ... pe ... 

Thinking, ‘I get the first absorption!’ they mix closely with 
monks... 


sikkham paccakkhaya hinayavattati. 


They reject the training and return to a lesser life. 


Seyyathapi, avuso, catumahapathe thullaphusitako 
devo vassanto rajam antaradhapeyya, cikkhallam 
patukareyya. 

Suppose it was raining heavily at the crossroads so that the 
dust vanished and mud appeared. 


Yo nu kho, avuso, evam vadeyya: ‘na dani amusmim 
catumahapathe punadeva rajo patubhavissati’ti, 
samma nu kho so, avuso, vadamano vadeyya” ti? 
Would it be right to say that now dust will never appear at 
this crossroad again?” 


“No hidam, avuso”. 
“No it would not, reverend. 


“Thananhetam, avuso, vijjati, yam amusmim 
catumahapathe manussa va atikkameyyum, gopasu 
va atikkameyyum, vatatapo va snehagatam 
pariyadiyeyya, atha punadeva rajo patubhaveyyati. 
For it is quite possible that people or cattle and so on will 
cross over the crossroad, or that the wind and sun will 
evaporate the moisture so that the dust appears again.” 


Evamevam kho, avuso, idhekacco puggalo vivicceva 
kamehi ... pe ... pathamam jhanam upasampajja 
viharati. 

“In the same way, take the case of a person who, quite 
secluded from sensual pleasures... enters and remains in 
the first absorption. 


So ‘labhimhi pathamassa jhanassa’ti samsattho 
viharati bhikkhuthi ... pe ... 

Thinking, ‘I get the first absorption!’ they mix closely with 
monks... 


sikkham paccakkhaya hinayavattati. (2) 
They reject the training and return to a lesser life. 


Idha panavuso, ekacco puggalo vitakkavicaranam 
vupasama ... pe ... dutiyam jhanam upasampajja 
viharati. 

Take another case of a mendicant who, as the placing of the 
mind and keeping it connected are stilled ... enters and 
remains in the second absorption. 


So ‘labhimhi dutiyassa jhanassa’ti samsattho viharati 
bhikkhthi ... pe ... 

Thinking, ‘I get the second absorption!’ they mix closely 
with monks... 


sikkham paccakkhaya hinayavattati. 
They reject the training and return to a lesser life. 


Seyyathapi, avuso, gamasSa va nigamassa va avidure 
mahantam talakam. 

Suppose there was a large pond not far from a town or 
village. 


Tattha thullaphusitako devo vuttho sippisambukampi 
sakkharakathalampi antaradhapeyya. 

After it rained heavily there the clams and mussels, and 
pebbles and gravel would vanish. 


Yo nu kho, avuso, evam vadeyya: ‘na dani amusmim 
talake punadeva sippisambuka va sakkharakathala va 
patubhavissanti’ti, samma nu kho so, avuso, 
vadamano vadeyya’” ti? 

Would it be right to say that now the clams and mussels, 
and pebbles and gravel will never appear here again?” 


“No hidam, avuso”. 
“No it would not, reverend. 


“Thananhetam, avuso, vijjati, yam amusmim talake 
ManusSa va piveyyum, gopasu va piveyyum, vatatapo 
va snehagatam pariyadiyeyya, atha punadeva 
sippisambukapi sakkharakathalapi patubhaveyyunti. 
For it’s quite possible that people or cattle and so on will 
drink from the pond, or that the wind and sun will 
evaporate it so that the clams and mussels, and pebbles and 
gravel appear again.” 


Evamevam kho, avuso, idhekacco puggalo 
vitakkavicaranam vupasama ... pe ... dutiyam jhanam 
upasampajja viharati. 

“In the same way, take another case of a mendicant who, as 
the placing of the mind and keeping it connected are stilled 
.. enters and remains in the second absorption. 


So ‘labhimhi dutiyassa jhanassa’ti samsattho viharati 
bhikkhuhi ... pe ... 

Thinking, ‘I get the second absorption!’ they mix closely 
with monks... 


sikkham paccakkhaya hinayavattati. (3) 
They reject the training and return to a lesser life. 


Idha panavuso, ekacco puggalo pitiya ca viraga ... pe 
... tatiyam jhanam upasampajja viharati. 

Take the case of another person who, with the fading away 
of rapture ... enters and remains in the third absorption. 


So ‘labhimhi tatiyassa jhanassa’ti samsattho viharati 
bhikkhuhi ... pe ... 

Thinking, ‘I get the third absorption!’ they mix closely with 
monks... 


sikkham paccakkhaya hinayavattati. 
They reject the training and return to a lesser life. 


Seyyathapi, avuso, purisam panitabhojanam 
bhuttavim abhidosikam bhojanam nacchadeyya. 
Suppose a person had finished a delicious meal. They’d 
have no appetite for leftovers. 


Yo nu kho, avuso, evam vadeyya: ‘na dani amum 
purisam punadeva bhojanam chadessati’ti, saamma nu 
kho so, avuso, vadamano vadeyya’” ti? 

Would it be right to say that now food will never appeal to 
this person again?” 


“No hidam, avuso”. 
“No it would not, reverend. 


“Thananhetam, avuso, vijjati, amum purisam 
panitabhojanam bhuttavim yavassa sa oja kaye 
thassati tava na annam bhojanam chadessati. 

For it’s quite possible that other food won’t appeal to that 
person as long as the nourishment is still present. 


Yato ca khvassa sa oja antaradhayissati, atha 
punadeva tam bhojanam chadeyyati. 
But when the nourishment vanishes food will appeal again.” 


Evamevam kho, avuso, idhekacco puggalo pitiya ca 
viraga ... pe ... tatiyam jhanam upasampajja viharati. 
“In the same way, take the case of a person who, with the 
fading away of rapture... enters and remains in the third 
absorption. 


So ‘labhimhi tatiyassa jhanassa’ti samsattho viharati 
bhikkhuhi ... pe ... 


Thinking, ‘I get the third absorption!’ they mix closely with 
monks... 


sikkham paccakkhaya hinayavattati. (4) 
They reject the training and return to a lesser life. 


Idha, panavuso, ekacco puggalo sukhassa ca pahana 
dukkhassa ca pahana ... pe ... catuttham jhanam 
upasampajja viharati. 

Take the case of another person who, giving up pleasure 
and pain... enters and remains in the fourth absorption. 


So ‘labhimhi catutthassa jhanassa’ti samsattho 
viharati bhikkhuthi ... pe ... 

Thinking, ‘I get the fourth absorption!’ they mix closely with 
monks... 


sikkham paccakkhaya hinayavattati. 
They reject the training and return to a lesser life. 


Seyyathapi, avuso, pabbatasankhepe udakarahado 
nivato vigataumiko. 

Suppose that in a mountain glen there was a lake, unruffled 
and free of waves. 


Yo nu kho, avuso, evam vadeyya: ‘na dani amusmim 
udakarahade punadeva umi patubhavissati’ti, samma 
nu kho so, avuso, vadamano vadeyya” ti? 

Would it be right to say that now waves will never appear in 
this lake again?” 


“No hidam, avuso”. 
“No it would not, reverend. 


“Thananhetam, avuso, vijjati, ya puratthimaya disaya 
agaccheyya bhusa vatavutthi. Sa tasmim 


udakarahade umim janeyya. Ya pacchimaya disaya 
agaccheyya ... pe ... ya uttaraya disaya agaccheyya ... 
ya dakkhinaya disaya agaccheyya bhusa vatavutthi. 
Sa tasmim udakarahade umim janeyyati. 

For it is quite possible that a violent storm could blow up 
out of the east, west, north, or south, and stir up waves in 
that lake.” 


Evamevam kho, avuso, idhekacco puggalo sukhassa 
ca pahana dukkhassa ca pahana ... pe ... catuttham 
jhanam upasampajja viharati. 

“In the same way, take the case of a person who, giving up 
pleasure and pain... enters and remains in the fourth 
absorption. 


So ‘labhimhi catutthassa jhanassa’ti samsattho 
viharati bhikkhuthi ... pe ... 

Thinking, ‘I get the fourth absorption!’ they mix closely with 
monks... 


sikkham paccakkhaya hinayavattati. (5) 
They reject the training and return to a lesser life. 


Idha, panavuso, ekacco puggalo sabbanimittanam 
amanasikara animittam cetosamadhim upasampajja 
viharati. 

Take the case of another person who, not focusing on any 
signs, enters and remains in the signless immersion of the 
heart. 


So ‘labhimhi animittassa cetosamadhissa’ti 
samsattho viharati bhikkhuhi bhikkhunthi upasakehi 
upasikahi ranna rajamahamattehi titthiyehi 
titthiyasavakehi. 

Thinking, ‘I get the signless immersion of the heart!’ they 
mix closely with monks, nuns, laymen, and laywomen; with 


rulers and their ministers, and with teachers of other paths 
and their followers. 


Tassa samsatthassa vissatthassa pakatassa 
bhassamanuyuttassa viharato rago cittam 
anuddhamseti. 

As they mix closely, they become intimate and loose, 
spending time chatting, and so lust infects their mind. 


So raganuddhamsitena cittena sikkham paccakkhaya 
hinayavattati. 
They reject the training and return to a lesser life. 


Seyyathapi, avuso, raja va rajamahamatto va 
caturanginiya senaya addhanamaggappatipanno 
annatarasmim vanasande ekarattim vasam 
upagaccheyya. 

Suppose a ruler or their minister, while walking along the 
road with an army of four divisions, was to arrive at a forest 
grove where they set up camp for the night. 


Tatra hatthisaddena assasaddena rathasaddena 
pattisaddena 
bheripanavasankhatinavaninnadasaddena 
cirikasaddo antaradhayeyya. 

There, because of the noise of the elephants, horses, 
chariots, soldiers, and the drums, kettledrums, horns, and 
cymbals, the chirping of crickets would vanish. 


Yo nu kho, avuso, evam vadeyya: ‘na dani amusmim 
vanasande punadeva cirikasaddo patubhavissati’ti, 
samma nu kho so, avuso, vadamano vadeyya” ti? 
Would it be right to say that now the chirping of crickets 
will never be heard in this woodland grove again?” 


“No hidam, avuso”. 


“No it would not, reverend. 


“Thananhetam, avuso, vijjati, yam so raja va 
rajamahamatto va tamha vanasanda pakkameyya, 
atha punadeva cirikasaddo patubhaveyyati. 

For it is quite possible that the ruler or their minister will 
depart from that woodland grove so that the chirping of 
crickets will be heard there again.” 


Evamevam kho, avuso, idhekacco puggalo 
sabbanimittanam amanasikara animittam 
cetosamadhim upasampajja viharati. 

“In the same way, take the case of a person who, not 
focusing on any signs, enters and remains in the signless 
immersion of the heart... 


So ‘labhimhi animittassa cetosamadhissa’ti 
samsattho viharati bhikkhuhi bhikkhunthi upasakehi 
upasikahi ranna rajamahamattehi titthiyehi 
titthiyasavakehi. 


Tassa samsatthassa vissatthassa pakatassa 
bhassamanuyuttassa viharato rago cittam 
anuddhamseti. 


So raganuddhamsitena cittena sikkham paccakkhaya 
hinayavattati” ti. (6) 
They reject the training and return to a lesser life.” 


Atha kho ayasma citto hatthisariputto aparena 
samayena sikkham paccakkhaya hinayavattati. 
Then after some time Venerable Citta Hatthisariputta 
rejected the training and returned to a lesser life. 


Atha kho cittassa hatthisariputtassa sahayaka 
bhikkhu yenayasma mahakotthiko 


tenupasankamimsu; upasankamitva ayasmantam 
mahakotthikam etadavocum: 

Then the mendicants who were his companions went up to 
Venerable Mahakotthita and said, 


“kim nu kho ayasmata mahakotthikena citto 
hatthisariputto cetasa ceto paricca vidito: 
“Did Venerable Mahakotthita comprehend Citta 
Hatthisariputta’s mind and know that 


‘imasanca imasanca viharasamapattinam citto 
hatthisariputto labhi, atha ca pana sikkham 
paccakkhaya hinayavattissati’ti; 

he had gained such and such meditative attainments, yet he 
would still reject the training and return to a lesser life? 


udahu devata etamattham arocesum: 
Or did deities tell you about it?” 


‘citto, bhante, hatthisariputto imasanca imasanca 
viharasamapattinam labhi, atha ca pana sikkham 
paccakkhaya hinayavattissati’” ti? 


“Cetasa ceto paricca vidito me, avuso: 
“Reverends, I comprehended his mind and knew this. 


‘citto hatthisariputto imasanca imasanca 
viharasamapattinam labhi, atha ca pana sikkham 
paccakkhaya hinayavattissati’ti. 


Devatapi me etamattham arocesum: 
And deities also told me.” 


‘citto, bhante, hatthisariputto imasanca imasanca 
viharasamapattinam labhi, atha ca pana sikkham 
paccakkhaya hinayavattissati’” ti. 


Atha kho cittassa hatthisariputtassa sahayaka 
bhikkht yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu bhagavantam etadavocum: 

Then the mendicants who were Citta Hatthisariputta’s 
companions went up to the Buddha, bowed, sat down to one 
side, and said to him, 


“citto, bhante, hatthisariputto imasanca imasanca 
viharasamapattinam labhi, atha ca pana sikkham 
paccakkhaya hinayavattati” ti. 

“Sir, Citta Hatthisariputta, who had gained such and such 
meditative attainments, has still rejected the training and 
returned to a lesser life.” 


“Na, bhikkhave, citto ciram sarissati 
nekkhammassa’” ti. 
“Mendicants, soon Citta will remember renunciation.” 


Atha kho citto hatthisariputto nacirasseva 
kesamassum oharetva kasayani vatthani acchadetva 
agarasma anagariyam pabbaji. 

And not long after Citta Hatthisariputta shaved off his hair 
and beard, dressed in ocher robes, and went forth from the 
lay life to homelessness. 


Atha kho ayasma citto hatthisariputto eko vupakattho 
appamatto atapi pahitatto viharanto nacirasseva— 
yassatthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihasi. 

Then Citta Hatthisariputta, living alone, withdrawn, 
diligent, keen, and resolute, soon realized the supreme 


culmination of the spiritual path in this very life. He lived 
having achieved with his own insight the goal for which 
gentlemen rightly go forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro ca panayasma citto hatthisariputto 
arahatam ahositi. 

And Venerable Citta Hatthisariputta became one of the 
perfected. 


Chattham. 


6.061.61. Majjhesutta - 61. In 


the Middle 
6. Mahavagga - 6. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava baranasiyam viharati 
isipatane migadaye. 

At one time the Buddha was staying near Benares, in the 
deer park at Isipatana. 


Tena kho pana samayena sambahulanam theranam 
bhikkhunam pacchabhattam 
pindapatapatikkantanam mandalamale 
sannisinnanam sannipatitanam ayamantarakatha 
udapadi: 

Now at that time, after the meal, on return from alms- 
round, several senior mendicants sat together in the 
pavilion and this discussion came up among them, 


“vuttamidam, avuso, bhagavata parayane 
metteyyapanhe: 

“Reverends, this was said by the Buddha in “The Way to the 
Beyond’, in ‘The Questions of Metteyya’: 


‘Yo ubhonte viditvana, 
‘The sage has known both ends, 


majjhe manta na lippati; 
and is not stuck in the middle. 


Tam brumi mahapurisoti, 
He is a great man, I declare, 


sodha sibbini maccaga’ ti. 
he has escaped the seamstress here.’ 


“Katamo nu kho, avuso, eko anto, katamo dutiyo 
anto, kim majjhe, ka sibbin1” ti? 

But what is one end? What’s the second end? What’s the 
middle? And who is the seamstress?” 


Evam vutte, annataro bhikkhu there bhikkht 
etadavoca: 

When this was said, one of the mendicants said to the 
senior mendicants: 


“phasso kho, avuso, eko anto, phassasamudayo dutiyo 
anto, phassanirodho majjhe, tanha sibbin1; 

“Contact, reverends, is one end. The origin of contact is the 
second end. The cessation of contact is the middle. And 
craving is the seamstress, 


tanha hi nam sibbati tassa tasseva bhavassa 
abhinibbattiya. 

for craving weaves one to rebirth in this or that state of 
existence. 


Ettavata kho, avuso, bhikkhu abhinneyyam 
abhijanati, parinneyyam parijanati, abhinneyyam 
abhijananto parinneyyam parijananto dittheva 
dhamme dukkhassantakaro hoti’ ti. (1) 

That’s how a mendicant directly knows what should be 
directly known and completely understands what should be 
completely understood. Knowing and understanding thus 
they make an end of suffering in this very life.” 


Evam vutte, annataro bhikkhu there bhikkht 
etadavoca: 


When this was said, one of the mendicants said to the 
senior mendicants: 


“atitam kho, avuso, eko anto, anagatam dutiyo anto, 
paccuppannam majjhe, tanha sibbin1; 

“The past, reverends, is one end. The future is the second 
end. The present is the middle. And craving is the 
seamstress ... 


tanha hi nam sibbati tassa tasseva bhavassa 
abhinibbattiya. 


Ettavata kho, avuso, bhikkhu abhinneyyam 
abhijanati, parinneyyam parijanati, abhinneyyam 
abhijananto, parinnheyyam parijananto dittheva 
dhamme dukkhassantakaro hoti’ ti. (2) 

That’s how a mendicant directly knows... an end of 
suffering in this very life.” 


Evam vutte, annataro bhikkhu there bhikkht 
etadavoca: 

When this was said, one of the mendicants said to the 
senior mendicants: 


“sukha, avuso, vedana eko anto, dukkha vedana 
dutiyo anto, adukkhamasukha vedana majjhe, tanha 
sibbin1; 

“Pleasant feeling, reverends, is one end. Painful feeling is 
the second end. Neutral feeling is the middle. And craving 
is the seamstress. ... 


tanha hi nam sibbati tassa tasseva bhavassa 
abhinibbattiya. 


Ettavata kho, avuso, bhikkhu abhinneyyam 
abhijanati, parinneyyam parijanati, abhinneyyam 


abhijananto, parinnheyyam parijananto dittheva 
dhamme dukkhassantakaro hoti’ ti. (3) 

That’s how a mendicant directly knows... an end of 
suffering in this very life.” 


Evam vutte, annataro bhikkhu there bhikkht 
etadavoca: 

When this was said, one of the mendicants said to the 
senior mendicants: 


“namam kho, avuso, eko anto, rupam dutiyo anto, 
vinnanam majjhe, tanha sibbini; 

“Name, reverends, is one end. Form is the second end. 
Consciousness is the middle. And craving is the seamstress 


tanha hi nam sibbati tassa tasseva bhavassa 
abhinibbattiya. 


Ettavata kho, avuso, bhikkhu abhinneyyam 
abhijanati, parinneyyam parijanati, abhinneyyam 
abhijananto parinneyyam parijananto dittheva 
dhamme dukkhassantakaro hoti’ ti. (4) 

That’s how a mendicant directly knows... an end of 
suffering in this very life.” 


Evam vutte annataro bhikkhu there bhikkhu 
etadavoca: 

When this was said, one of the mendicants said to the 
senior mendicants: 


“cha kho, avuso, ajjhattikani ayatanani eko anto, cha 
bahirani ayatanani dutiyo anto, vinnanam majjhe, 
tanha sibbin1; 

“The six interior sense fields, reverends, are one end. The 
six exterior sense fields are the second end. Consciousness 


is the middle. And craving is the seamstress ... 


tanha hi nam sibbati tassa tasseva bhavassa 
abhinibbattiya. 


Ettavata kho, avuso, bhikkhu abhinneyyam 
abhijanati, parinneyyam parijanati, abhinneyyam 
abhijananto parinneyyam parijananto dittheva 
dhamme dukkhassantakaro hoti’ ti. (5) 

That’s how a mendicant directly knows... an end of 
suffering in this very life.” 


Evam vutte annataro bhikkhu there bhikkhu 
etadavoca: 

When this was said, one of the mendicants said to the 
senior mendicants: 


“sakkayo kho, avuso, eko anto, sakkayasamudayo 
dutiyo anto, sakkayanirodho majjhe, tanha sibbin1; 
“Identity, reverends, is one end. The origin of identity is the 
second end. The cessation of identity is the middle. And 
craving is the seamstress, 


tanha hi nam sibbati tassa tasseva bhavassa 
abhinibbattiya. 

for craving weaves one to rebirth in this or that state of 
existence. 


Ettavata kho, avuso, bhikkhu abhinneyyam 
abhijanati, parinneyyam parijanati, abhinneyyam 
abhijananto parinneyyam parijananto dittheva 
dhamme dukkhassantakaro hoti’ ti. (6) 

That’s how a mendicant directly knows what should be 
directly known and completely understands what should be 
completely understood. Knowing and understanding thus 
they make an end of suffering in this very life.” 


Evam vutte, annataro bhikkhu there bhikkht 
etadavoca: 

When this was said, one of the mendicants said to the 
senior mendicants: 


“byakatam kho, avuso, amhehi sabbeheva 
yathasakam patibhanam. 
“Each of us has spoken from the heart. 


Ayamavuso, yena bhagava tenupasankamissama; 
upasankamitva bhagavato etamattham arocessama. 
Come, reverends, let’s go to the Buddha, and inform him 
about this. 


Yatha no bhagava byakarissati tatha nam 
dharessama’” ti. (7) 
As he answers, so we'll remember it.” 


“Evamavuso” ti kho thera bhikkhu tassa bhikkhuno 
paccassosum. 
“Yes, reverend,” those senior mendicants replied. 


Atha kho thera bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. 

Then those senior mendicants went up to the Buddha, 
bowed, sat down to one side, 


Ekamantam nisinna kho thera bhikkhu yavatako 
ahosi sabbeheva saddhim kathasallapo, tam sabbam 
bhagavato arocesum. 

and informed the Buddha of all they had discussed. They 
asked, 


“Kassa nu kho, bhante, subhasitan” ti? 


“Sir, who has spoken well?” 


“Sabbesam vo, bhikkhave, subhasitam pariyayena, 
api ca yam maya sandhaya bhasitam parayane 
metteyyapanhe: 

“Mendicants, you’ve all spoken well in a way. However, this 
is what I was referring to in “The Way to the Beyond’, in 
‘The Questions of Metteyya’ when I said: 


‘Yo ubhonte viditvana, 
‘The sage has known both ends, 


majjhe manta na lippati; 
and is not stuck in the middle. 


Tam brumi mahapurisoti, 
He is a great man, I declare, 


sodha sibbinimaccaga’ti. 
he has escaped the seamstress here.’ 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho thera bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“phasso kho, bhikkhave, eko anto, phassasamudayo 
dutiyo anto, phassanirodho majjhe, tanha sibbin1; 
“Contact, mendicants, is one end. The origin of contact is 
the second end. The cessation of contact is the middle. And 


craving is the seamstress, 


tanha hi nam sibbati tassa tasseva bhavassa 
abhinibbattiya. 

for craving weaves one to rebirth in this or that state of 
existence. 


Ettavata kho, bhikkhave, bhikkhu abhinneyyam 
abhijanati, parinneyyam parijanati, abhinneyyam 
abhijananto parinneyyam parijananto dittheva 
dhamme dukkhassantakaro hoti’ ti. 

That’s how a mendicant directly knows what should be 
directly known and completely understands what should be 
completely understood. Knowing and understanding thus 
they make an end of suffering in this very life.” 


Sattamam. 


6.062. 62. Purisindriyananasutta 
- 62. Knowledge of the Faculties 
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Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosalesu carikam caramano 
mahata bhikkhusanghena saddhim yena 
dandakappakam nama kosalanam nigamo tadavasari. 
At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants when 
he arrived at a town of the Kosalans named Dandakappaka. 


Atha kho bhagava magga okkamma annatarasmim 
rukkhamule pannatte asane nisidi. 

The Buddha left the road and sat at the root of a tree on the 
seat spread out. 


Te ca bhikkhu dandakappakam pavisimsu avasatham 
pariyesitum. 

The mendicants entered Dandakappaka to look for a guest 
house. 


Atha kho ayasma anando sambahulehi bhikkhuhi 
saddhim yena aciravati nadi tenupasankami gattani 
parisincitum. 

Then Venerable Ananda together with several mendicants 
went to the Aciravati River to bathe. 


Aciravatiya nadiya gattani parisincitva paccuttaritva 
ekacivaro atthasi gattani pubbapayamano. 


When he had bathed and emerged from the water he stood 
in one robe drying himself. 


Atha kho annataro bhikkhu yenayasma anando 
tenupasankami; upasankamitva ayasmantam 
anandam etadavoca: 

Then a certain mendicant went up to Venerable Ananda, 
and said to him, 


“kim nu kho, avuso ananda, sabbam cetaso 
samannaharitva nu kho devadatto bhagavata byakato: 
“Reverend Ananda, when the Buddha declared that 
Devadatta was 


‘apayiko devadatto nerayiko kappattho atekiccho’ti, 
udahu kenacideva pariyayenati? 

going to a place of loss, to hell, there to remain for an eon, 
irredeemable, did he do so after wholeheartedly 
deliberating, or was this just a way of speaking?” 


Evam kho panetam, avuso, bhagavata byakatan’” ti. 
“You’re right, reverend, that’s how the Buddha declared it.” 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and told him what had happened. 


“idhaham, bhante, saambahulehi bhikkhuhi saddhim 
yena aciravati nadi tenupasankamim gattani 
parisincitum. 


Aciravatiya nadiya gattani parisincitva paccuttaritva 
ekacivaro atthasim gattani pubbapayamano. 


Atha kho, bhante, annataro bhikkhu yenaham 
tenupasankami; upasankamitva mam etadavoca: 


‘kim nu kho, avuso ananda, sabbam cetaso 
samannaharitva nu kho devadatto bhagavata byakato 


apayiko devadatto nerayiko kappattho atekicchoti, 
udahu kenacideva pariyayena’ti? 


Evam vutte, aham, bhante, tam bhikkhum 
etadavocam: 


‘evam kho panetam, avuso, bhagavata byakatan’” ti. 


“So va kho, ananda, bhikkhu navo bhavissati 
acirapabbajito, thero va pana balo abyatto. 
“Ananda, that mendicant must be junior, recently gone 
forth, or else a foolish, incompetent senior mendicant. 


Kathanhi nama yam maya ekamsena byakatam tattha 
dvejjham apajjissati. 

How on earth can he take something that I have declared 
definitively to be ambiguous? 


Naham, ananda, annam ekapuggalampi 
SaManupassami, yo evam maya sabbam cetaso 
samannaharitva byakato, yathayidam devadatto. 

I do not see a single other person concerning whom I have 
made a declaration about after giving such wholehearted 
deliberation as Devadatta. 


Yavakivancaham, ananda, devadattassa 
valaggakotinittudanamattampi sukkadhammam 
addasam; 


As long as I saw even a fraction of a hair’s tip of goodness in 
Devadatta 


neva tavaham devadattam byakasim: 
I did not declare that he was 


‘apayiko devadatto nerayiko kappattho atekiccho’ti. 
going to a place of loss, to hell, there to remain for an eon, 
irredeemable. 


Yato ca kho aham, ananda, devadattassa 
valaggakotinittudanamattampi sukkadhammam na 
addasam; 

But when I saw that there was not even a fraction ofa 
hair’s tip of goodness in Devadatta 


athaham devadattam byakasim: 
I declared that he was 


‘apayiko devadatto nerayiko kappattho atekiccho’ti. 
going to a place of loss, to hell, there to remain for an eon, 
irredeemable. 


Seyyathapi, ananda, guthakupo sadhikaporiso puro 
guthassa samatittiko. 

Suppose there was a sewer deeper than a man’s height, full 
to the brim with feces, 


Tatra puriso sasisako nimuggo assa. 
and someone was sunk into it over their head. 


Tassa kocideva puriso uppajjeyya atthakamo 
hitakamo yogakkhemakamo tamha guthakupa 
uddharitukamo. 

Then along comes a person who wants to help make them 
safe, who wants to lift them out of that sewer. 


So tam guthakupam samantanuparigacchanto neva 
passeyya tassa purisassa 
valaggakotinittudanamattampi guthena amakkhitam, 
yattha tam gahetva uddhareyya. 

But circling all around the sewer they couldn’t see even a 
fraction of a hair’s tip on that person that was not smeared 
with feces. 


Evamevam kho aham, ananda, yato devadattassa 
valaggakotinittudanamattampi sukkadhammam na 
addasam; 

In the same way, when I saw that there was not even a 
fraction of a hair’s tip of goodness in Devadatta 


athaham devadattam byakasim: 
I declared that he was 


‘apayiko devadatto nerayiko kappattho atekiccho’ti. 
going to a place of loss, to hell, there to remain for an eon, 
irredeemable. 


Sace tumhe, ananda, suneyyatha tathagatassa 
purisindriyananani vibhajissami” ti? 

Ananda, if only you would all listen to the Realized One’s 
analysis of the knowledges of the faculties of individuals.” 


“Etassa, bhagava, kalo; etassa, sugata, kalo 
“Now is the time, Blessed One! Now is the time, Holy One! 


yam bhagava purisindriyananani vibhajeyya. 
Bhagavato sutva bhikkhu dharessanti’ ti. 

Let the Buddha analyze the faculties of persons. The 
mendicants will listen and remember it.” 


“Tenahananda, sunahi, sadhukam manasi karohi; 
bhasissami’ ti. 

“Well then, Ananda, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
paccassosi. 
“Yes, sir,” Ananda replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Idhaham, ananda, ekaccam puggalam evam cetasa 
ceto paricca pajanami: 

“Ananda, when I’ve comprehended the mind of a person, I 
understand: 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ ti. 

‘Both skillful and unskillful qualities are found in this 
person.’ 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 
After some time I comprehend their mind and understand: 


‘imassa kho puggalassa kusala dhamma antarahita, 
akusala dhamma sammukhibhuta. 

‘The skillful qualities of this person have vanished, but the 
unskillful qualities are still present. 


Atthi ca khvassa kusalamulam asamucchinnam, 
tamha tassa kusala kusalam patubhavissati. 
Nevertheless, their skillful root is unbroken, and from that 
the skillful will appear. 


Evamayam puggalo ayatim aparihanadhammo 
bhavissati’ti. 
So this person is not liable to decline in the future.’ 


Seyyathapi, ananda, bijani akhandani aputini 
avatatapahatani saradani sukhasayitani sukhette 
suparikammakataya bhumiya nikkhittani. 

Suppose some seeds were intact, unspoiled, not weather- 
damaged, fertile, and well-kept. They’re sown in a well- 
prepared, productive field. 


Janeyyasi tvam, ananda, imani bijani vuddhim 
virulhim vepullam apajjissanti” ti? 

Wouldn’t you know that those seeds would grow, increase, 
and mature?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evamevam kho aham, ananda, idhekaccam 
puggalam evam cetasa ceto paricca pajanami: 

“In the same way, when I’ve comprehended the mind of a 
person, I understand ... 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ti. 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 


‘imassa kho puggalassa kusala dhamma antarahita, 
akusala dhamma sammukhibhuta. 


Atthi ca khvassa kusalamulam asamucchinnam, 
tamha tassa kusala kusalam patubhavissati. 


Evamayam puggalo ayatim aparihanadhammo 
bhavissati’ti. 
This person is not liable to decline in the future... 


Evampi kho, ananda, tathagatassa purisapuggalo 
cetasa ceto paricca vidito hoti. 

This is how another individual is known to the Realized One 
by comprehending their mind. 


Evampi kho, ananda, tathagatassa purisindriyananam 
cetasa ceto paricca viditam hoti. 

And this is how the Realized One knows a person’s faculties 
by comprehending their mind. 


Evampi kho, ananda, tathagatassa ayatim 
dhammasamuppado cetasa ceto paricca vidito hoti. 
(1) 

And this is how the Realized One knows the future 
origination of a person’s qualities by comprehending their 
mind. 


Idha panaham, ananda, ekaccam puggalam evam 
cetasa ceto paricca pajanami: 

When I’ve comprehended the mind of a person, I 
understand: 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ ti. 

‘Both skillful and unskillful qualities are found in this 
person.’ 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 
After some time I comprehend their mind and understand: 


‘imassa kho puggalassa akusala dhamma antarahita, 
kusala dhamma sammukhibhuta. 

‘The unskillful qualities of this person have vanished, but 
the skillful qualities are still present. 


Atthi ca khvassa akusalamulam asamucchinnam, 
tamha tassa akusala akusalam patubhavissati. 
Nevertheless, their unskillful root is unbroken, and from 
that the unskillful will appear. 


Evamayam puggalo ayatim parihanadhammo 
bhavissati’ti. 
So this person is still liable to decline in the future.’ 


Seyyathapi, ananda, bijani akhandani aputini 
avatatapahatani saradani sukhasayitani puthusilaya 
nikkhittani. 

Suppose some seeds were intact, unspoiled, not weather- 
damaged, fertile, and well-kept. And they were sown on a 
broad rock. 


Janeyyasi tvam, ananda, nayimani bijani vuddhim 
virulhim vepullam apajjissanti” ti? 

Wouldn’t you know that those seeds would not grow, 
increase, and mature?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evamevam kho aham, ananda, idhekaccam 
puggalam evam cetasa ceto paricca pajanami: 

“In the same way, when I’ve comprehended the mind of a 
person, I understand ... 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ ti. 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 


‘imassa kho puggalassa akusala dhamma antarahita, 
kusala dhamma sammukhibhuta. 


Atthi ca khvassa akusalamulam asamucchinnam, 
tamha tassa akusala akusalam patubhavissati. 


Evamayam puggalo ayatim parihanadhammo 
bhavissatr’ti. 
This person is still liable to decline in the future... 


Evampi kho, ananda, tathagatassa purisapuggalo 
cetasa ceto paricca vidito hoti. 
This is how another individual is known to the Realized One 


Evampi kho, ananda, tathagatassa purisindriyananam 
cetasa ceto paricca viditam hoti. 


Evampi kho, ananda, tathagatassa ayatim 
dhammasamuppado cetasa ceto paricca vidito hoti. 


(2) 


Idha panaham, ananda, ekaccam puggalam evam 
cetasa ceto paricca pajanami: 

When I’ve comprehended the mind of a person, I 
understand: 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ti. 

‘Both skillful and unskillful qualities are found in this 
person.’ 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 
After some time I comprehend their mind and understand: 


‘natthi imassa puggalassa 
valaggakotinittudanamattopi sukko dhammo, 
sSamannagatoyam puggalo ekantakalakehi akusalehi 
dhammehi, kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapaijjissati’ti. 

‘This person has not even a fraction of a hair’s tip of 
goodness. They have exclusively dark, unskillful qualities. 
When their body breaks up, after death, they will be reborn 
in a place of loss, a bad place, the underworld, hell.’ 


Seyyathapi, ananda, bijani khandani putini 
vatatapahatani sukhette suparikammakataya 
bhumiya nikkhittani. 

Suppose some seeds were broken, spoiled, weather- 
damaged. They’re sown in a well-prepared, productive field. 


Janeyyasi tvam, ananda, nayimani bijani vuddhim 
virulhim vepullam apajjissanti” ti? 

Wouldn’t you know that those seeds would not grow, 
increase, and mature?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evamevam kho aham, ananda, idhekaccam 
puggalam evam cetasa ceto paricca pajanami: 

“In the same way, when I’ve comprehended the mind of a 
person, I understand ... 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ ti. 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 


‘natthi imassa puggalassa 
valaggakotinittudanamattopi sukko dhammo, 
sSamannagatoyam puggalo ekantakalakehi akusalehi 
dhammehi, kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjissati’ ti. 

‘This person has not even a fraction of a hair’s tip of 
goodness. They have exclusively dark, unskillful qualities. 
When their body breaks up, after death, they will be reborn 
in a place of loss, a bad place, the underworld, hell.’ ...” 


Evampi kho, ananda, tathagatassa purisapuggalo 
cetasa ceto paricca vidito hoti. 


Evampi kho, ananda, tathagatassa purisindriyananam 
cetasa ceto paricca viditam hoti. 


Evampi kho, ananda, tathagatassa ayatim 
dhammasamuppado cetasa ceto paricca vidito hoti’ ti. 


(3) 


Evam vutte, ayasma anando bhagavantam etadavoca: 
When he said this, Venerable Ananda said to the Buddha, 


“sakka nu kho, bhante, imesam tinnam puggalanam 
aparepi tayo puggala sappatibhaga pannapetun” ti? 
“Sir, can you describe three other persons who are 
counterparts of these three?” 


“Sakka, ananda” ti bhagava avoca: 
“T can, Ananda,” said the Buddha. 


“idhaham, ananda, ekaccam puggalam evam cetasa 
ceto paricca pajanami: 


“Ananda, when I’ve comprehended the mind of a person, I 
understand: 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ ti. 

‘Both skillful and unskillful qualities are found in this 
person.’ 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 
After some time I comprehend their mind and understand: 


‘imassa kho puggalassa kusala dhamma antarahita, 
akusala dhamma sammukhibhuta. 

‘The skillful qualities of this person have vanished, but the 
unskillful qualities are still present. 


Atthi ca khvassa kusalamulam asamucchinnam, 
tampi sabbena sabbam samugghatam gacchati. 
Nevertheless, their skillful root is unbroken, but it’s about 
to be totally destroyed. 


Evamayam puggalo ayatim parihanadhammo 
bhavissati’ti. 
So this person is still liable to decline in the future.’ 


Seyyathapi, ananda, angarani adittani sampajjalitani 
sajotibhutani puthusilaya nikkhittani. 

Suppose that there were some burning coals, blazing and 
glowing. And they were placed on a broad rock. 


Janeyyasi tvam, ananda, nayimani angarani vuddhim 
virulhim vepullam apajjissanti” ti? 

Wouldn’t you know that those coals would not grow, 
increase, and spread?” 


“Evam, bhante”. 
“Yes, sir.” 


“Seyyathapi va pana, ananda, sayanhasamayam 
suriye ogacchante, janeyyasi tvam, ananda, aloko 
antaradhayissati andhakaro patubhavissati” ti? 

“Or suppose it was the late afternoon and the sun was 
going down. Wouldn’t you know that the light was about to 
vanish and darkness appear?” 


“Evam, bhante”. 
“Yes, sir.” 


“Seyyathapi va, panananda, abhido addharattam 

bhattakalasamaye, janeyyasi tvam, ananda, aloko 
antarahito andhakaro patubhuto” ti? 

“Or suppose that it’s nearly time for the midnight meal. 
Wouldn’t you know that the light had vanished and the 
darkness appeared?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evamevam kho aham, ananda, idhekaccam 
puggalam evam cetasa ceto paricca pajanami: 

“In the same way, when I’ve comprehended the mind of a 
person, I understand ... 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ti. 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 


‘imassa kho puggalassa kusala dhamma antarahita, 
akusala dhamma sammukhibhuta. 


Atthi ca khvassa kusalamulam asamucchinnam, 
tampi sabbena sabbam samugghatam gacchati. 


Evamayam puggalo ayatim parihanadhammo 
bhavissati’ti. 
This person is still liable to decline in the future... 


Evampi kho, ananda, tathagatassa purisapuggalo 
cetasa ceto paricca vidito hoti. 


Evampi kho, ananda, tathagatassa purisindriyananam 
cetasa ceto paricca viditam hoti. 


Evampi kho, ananda, tathagatassa ayatim 
dhammasamuppado cetasa ceto paricca vidito hoti. 


(4) 


Idha panaham, ananda, ekaccam puggalam evam 
cetasa ceto paricca pajanami: 

When I’ve comprehended the mind of a person, I 
understand: 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ti. 

‘Both skillful and unskillful qualities are found in this 
person.’ 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 
After some time I comprehend their mind and understand: 


‘imassa kho puggalassa akusala dhamma antarahita, 
kusala dhamma sammukhibhuta. 

‘The unskillful qualities of this person have vanished, but 
the skillful qualities are still present. 


Atthi ca khvassa akusalamulam asamucchinnam, 
tampi sabbena sabbam samugghatam gacchati. 
Nevertheless, their unskillful root is unbroken, but it’s 
about to be totally destroyed. 


Evamayam puggalo ayatim aparihanadhammo 
bhavissati’ti. 
So this person is not liable to decline in the future.’ 


Seyyathapi, ananda, angarani adittani sampajjalitani 
sajotibhutani sukkhe tinapunje va katthapunje va 
nikkhittani. 

Suppose that there were some burning coals, blazing and 
glowing. They were placed on a pile of grass or timber. 


Janeyyasi tvam, ananda, imani angarani vuddhim 
virulhim vepullam apajjissanti” ti? 

Wouldn’t you know that those coals would grow, increase, 
and spread?” 


“Evam, bhante”. 
“Yes, sir.” 


“Seyyathapi va panananda, rattiya paccusasamayam 
suriye uggacchante, janeyyasi tvam, ananda, 
andhakaro antaradhayissati, aloko patubhavissati” ti? 
“Suppose it’s the crack of dawn and the sun is rising. 
Wouldn’t you know that the dark will vanish and the light 
appear?” 


“Evam, bhante”. 
“Yes, sir.” 


“Seyyathapi va panananda, abhido majjhanhike 
bhattakalasamaye, janeyyasi tvam, ananda, 


andhakaro antarahito aloko patubhuto” ti? 

“Or suppose that it’s nearly time for the midday meal. 
Wouldn’t you know that the dark had vanished and the light 
appeared?” 


“Evam, bhante”. 
“Yes, Sir.” 


“Evamevam kho aham, ananda, idhekaccam 
puggalam evam cetasa ceto paricca pajanami: 

“In the same way, when I’ve comprehended the mind of a 
person, I understand ... 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ti. 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 


‘imassa kho puggalassa akusala dhamma antarahita, 
kusala dhamma sammukhibhuta. 


Atthi ca khvassa akusalamulam asamucchinnam, 
tampi sabbena sabbam samugghatam gacchati. 


Evamayam puggalo ayatim aparihanadhammo 
bhavissati’ti. 
This person is not liable to decline in the future... 


Evampi kho, ananda, tathagatassa purisapuggalo 
cetasa ceto paricca vidito hoti. 


Evampi kho, ananda, tathagatassa purisindriyananam 
cetasa ceto paricca viditam hoti. 


Evampi kho, ananda, tathagatassa ayatim 
dhammasamuppado cetasa ceto paricca vidito hoti. 


(5S) 


Idha panaham, ananda, ekaccam puggalam cetasa 
ceto paricca pajanami: 

When I’ve comprehended the mind of a person, I 
understand: 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ ti. 

‘Both skillful and unskillful qualities are found in this 
person.’ 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 
After some time I comprehend their mind and understand: 


‘natthi imassa puggalassa 
valaggakotinittudanamattopi akusalo dhammo, 
Samannagatoyam puggalo ekantasukkehi anavajjehi 
dhammehi, dittheva dhamme parinibbayissati’ti. 
‘This person has not even a fraction of a hair’s tip of 
unskillful qualities. They have exclusively bright, blameless 
qualities. They will become extinguished in this very life.’ 


Seyyathapi, ananda, angarani sitani nibbutani 
sukkhe tinapunje va katthapunje va nikkhittani. 
Suppose that there were some cool, extinguished coals. 
They were placed on a pile of grass or timber. 


Janeyyasi tvam, ananda, nayimani angarani vuddhim 
virulhim vepullam apajjissanti” ti? 

Wouldn’t you know that those coals would not grow, 
increase, and spread?” 


“Evam, bhante”. 
“Yes, sir.” 


“Evamevam kho aham, ananda, idhekaccam 
puggalam evam cetasa ceto paricca pajanami: 

“In the same way, when I’ve comprehended the mind of a 
person, I understand ... 


‘imassa kho puggalassa vijjamana kusalapi dhamma 
akusalapi dhamma’ti. 


Tamenam aparena samayena evam cetasa ceto 
paricca pajanami: 


‘natthi imassa puggalassa 
valaggakotinittudanamattopi akusalo dhammo, 
Samannagatoyam puggalo ekantasukkehi anavajjehi 
dhammehi, dittheva dhamme parinibbayissati’ti. 
‘This person has not even a fraction of a hair’s tip of 
unskillful qualities. They have exclusively bright, blameless 
qualities. They will become extinguished in this very life.’ 


Evampi kho, ananda, tathagatassa purisapuggalo 
cetasa ceto paricca vidito hoti. 

This is how another individual is known to the Realized One 
by comprehending their mind. 


Evampi kho, ananda, tathagatassa purisindriyananam 
cetasa ceto paricca viditam hoti. 

And this is how the Realized One knows a person’s faculties 
by comprehending their mind. 


Evampi kho, ananda, tathagatassa ayatim 
dhammasamuppado cetasa ceto paricca vidito hoti. 


(6) 


And this is how the Realized One knows the future 
origination of a person’s qualities by comprehending their 
mind. 


Tatrananda, ye te purima tayo puggala tesam tinnam 
puggalanam eko aparihanadhammo, eko 
parihanadhammo, eko apayiko nerayiko. 

And so, Ananda, of the first three people one is not liable to 
decline, one is liable to decline, and one is bound for a place 
of loss, hell. 


Tatrananda, yeme pacchima tayo puggala imesam 
tinnam puggalanam eko parihanadhammo, eko 
aparihanadhammo, eko parinibbanadhammo’ ti. 

And of the second three people, one is liable to decline, one 
is not liable to decline, and one is bound to become 
extinguished.” 


Atthamam. 


6.063. 63. Nibbedhikasutta - 63. 


Penetrative 
6. Mahavagga - 6. The Great Chapter 


“Nibbedhikapariyayam vo, bhikkhave, 
dhammapariyayam desessami. 

“Mendicants, I will teach you a penetrative exposition of the 
teaching. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamo ca so, bhikkhave, nibbedhikapariyayo 
dhammapariyayo? 

“Mendicants, what is the penetrative exposition of the 
teaching? 


Kama, bhikkhave, veditabba, kamanam 
nidanasambhavo veditabbo, kamanam vemattata 
veditabba, kamanam vipako veditabbo, kamanirodho 
veditabbo, kamanirodhagamin1 patipada veditabba. 
(1) 

Sensual pleasures should be known. And their source, 
diversity, result, cessation, and the practice that leads to 
their cessation should be known. 


Vedana, bhikkhave, veditabba, vedananam 
nidanasambhavo veditabbo, vedananam vemattata 
veditabba, vedananam vipako veditabbo, 
vedananirodho veditabbo, vedananirodhagamin1 
patipada veditabba. (2) 

Feelings should be known. And their source, diversity, 
result, cessation, and the practice that leads to their 
cessation should be known. 


Sanna, bhikkhave, veditabba, sannanam 
nidanasambhavo veditabbo, sannanam vemattata 
veditabba, sannanam vipako veditabbo, sannanirodho 
veditabbo, sannanirodhagamini patipada veditabba. 
(3) 

Perceptions should be known. And their source, diversity, 
result, cessation, and the practice that leads to their 
cessation should be known. 


Asava, bhikkhave, veditabba, asavanam 
nidanasambhavo veditabbo, asavanam vemattata 
veditabba, asavanam vipako veditabbo, asavanirodho 
veditabbo, asavanirodhagamin1 patipada veditabba. 
(4) 

Defilements should be known. And their source, diversity, 
result, cessation, and the practice that leads to their 
cessation should be known. 


Kammam, bhikkhave, veditabbam, kammanam 
nidanasambhavo veditabbo, kammanam vemattata 
veditabba, kammanam vipako veditabbo, 
kammanirodho veditabbo, kammanirodhagamin1 
patipada veditabba. (5) 

Deeds should be known. And their source, diversity, result, 
cessation, and the practice that leads to their cessation 
should be known. 


Dukkham, bhikkhave, veditabbam, dukkhassa 
nidanasambhavo veditabbo, dukkhassa vemattata 
veditabba, dukkhassa vipako veditabbo, 
dukkhanirodho veditabbo, dukkhanirodhagamin1 
patipada veditabba. (6) 

Suffering should be known. And its source, diversity, result, 
cessation, and the practice that leads to its cessation should 
be known. 


‘Kama, bhikkhave, veditabba, kamanam 
nidanasambhavo veditabbo, kamanam vemattata 
veditabba, kamanam vipako veditabbo, kamanirodho 
veditabbo, kamanirodhagamin1 patipada veditabba’ti, 
iti kho panetam vuttam. 

‘Sensual pleasures should be known. And their source, 
diversity, result, cessation, and the practice that leads to 
their cessation should be known.’ That’s what I said, 


Kincetam paticca vuttam? 
but why did I say it? 


Pancime, bhikkhave, kamaguna— 
There are these five kinds of sensual stimulation. 


cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya, 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


sotavinneyya Sadda ... 
Sounds known by the ear... 


ghanavinneyya gandha ... 
Smells known by the nose... 


jivhavinneyya rasa ... 


Tastes known by the tongue... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajaniya. 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Api ca kho, bhikkhave, nete kama kamaguna namete 
ariyassa vinaye vuccanti— 

However, these are not sensual pleasures. In the training of 
the noble one they’re called ‘kinds of sensual stimulation’. 


Sankapparago purisassa kamo, 
Greedy intention is a person’s sensual pleasure. 


Nete kama yani citrani loke; 
The world’s pretty things aren’t sensual pleasures. 


Sankapparago purisassa kamo, 
Greedy intention is a person’s sensual pleasure. 


Titthanti citrani tatheva loke; 
The world’s pretty things stay just as they are, 


Athettha dhira vinayanti chandanti. 
but a wise one removes desire for them. 


Katamo ca, bhikkhave, kamanam nidanasambhavo? 
And what is the source of sensual pleasures? 


Phasso, bhikkhave, kamanam nidanasambhavo. 
Contact is their source. 


Katama ca, bhikkhave, kamanam vemattata? 
And what is the diversity of sensual pleasures? 


Anno, bhikkhave, kamo rupesu, anno kamo saddesu, 
anno kamo gandhesu, anno kamo rasesu, anno kamo 
photthabbesu. 

The sensual desire for sights, sounds, smells, tastes, and 
touches are all different. 


Ayam vuccati, bhikkhave, kamanam vemattata. 
This is called the diversity of sensual pleasures. 


Katamo ca, bhikkhave, kamanam vipako? 
And what is the result of sensual pleasures? 


Yam kho, bhikkhave, kamayamano tajjam tajjam 
attabhavam abhinibbatteti punnabhagiyam va 
apunnabhagiyam va, ayam vuccati, bhikkhave, 
kamanam vipako. 

When one who desires sensual pleasures creates a 
corresponding life-form, with the attributes of either good 
or bad deeds—this is called the result of sensual pleasures. 


Katamo ca, bhikkhave, kamanirodho? 
And what is the cessation of sensual pleasures? 


Phassanirodho, bhikkhave, kamanirodho. 
When contact ceases, sensual pleasures cease. 


Ayameva ariyo atthangiko maggo 
kamanirodhagamini patipada, seyyathidam— 

The practice that leads to the cessation of sensual pleasures 
is simply this noble eightfold path, that is: 


Ssammaditthi, sammasankappo, sammavaca, 
sammakammanto, Ssammaajivo, Sammavayamo, 
Sammasati, Ssammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 


immersion. 


Yato kho, bhikkhave, ariyasavako evam kame 
pajanati, evam kamanam nidanasambhavam pajanati, 
evam kamanam vemattatam pajanati, evam kamanam 
vipakam pajanati, evam kamanirodham pajanati, 
evam kamanirodhagaminim patipadam pajanati, so 
imam nibbedhikam brahmacariyam pajanati 
kamanirodham. 

When a noble disciple understands sensual pleasures in this 
way—and understands their source, diversity, result, 
cessation, and the practice that leads to their cessation— 
they understand that this penetrative spiritual life is the 
cessation of sensual pleasures. 


Kama, bhikkhave, veditabba ... pe ... 
kamanirodhagamini patipada veditabbati, 

‘Sensual pleasures should be known. And their source, 
diversity, result, cessation, and the practice that leads to 
their cessation should be known.’ 


iti yam tam vuttam idametam paticca vuttam. (1) 
That’s what I said, and this is why I said it. 


Vedana, bhikkhave, veditabba ... pe ... 
vedananirodhagamin1 patipada veditabbati, 
‘Feelings should be known. And their source, diversity, 
result, cessation, and the practice that leads to their 
cessation should be known.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tisso ima, bhikkhave, vedana— 
There are these three feelings: 


sukha vedana, dukkha vedana, adukkhamasukha 
vedana. 
pleasant, painful, and neutral. 


Katamo ca, bhikkhave, vedananam nidanasambhavo? 
And what is the source of feelings? 


Phasso, bhikkhave, vedananam nidanasambhavo. 
Contact is their source. 


Katama ca, bhikkhave, vedananam vemattata? 
And what is the diversity of feelings? 


Atthi, bhikkhave, samisa sukha vedana, atthi 
niramisa sukha vedana, atthi samisa dukkha vedana, 
atthi niramisa dukkha vedana, atthi samisa 
adukkhamasukha vedana, atthi niramisa 
adukkhamasukha vedana. 

There are material pleasant feelings, spiritual pleasant 
feelings, material painful feelings, spiritual painful feelings, 
material neutral feelings, and spiritual neutral feelings. 


Ayam vuccati, bhikkhave, vedananam vemattata. 
This is called the diversity of feelings. 


Katamo ca, bhikkhave, vedananam vipako? 
And what is the result of feelings? 


Yam kho, bhikkhave, vediyamano tajjam tajjam 
attabhavam abhinibbatteti punnabhagiyam va 
apunnabhagiyam va, 

When one who feels creates a corresponding life-form, with 
the attributes of either good or bad deeds— 


ayam vuccati, bhikkhave, vedananam vipako. 
this is called the result of feelings. 


Katamo ca, bhikkhave, vedananirodho? 
And what is the cessation of feelings? 


Phassanirodho, bhikkhave, vedananirodho. 
When contact ceases, feelings cease. 


Ayameva ariyo atthangiko maggo 
vedananirodhagamin1 patipada, seyyathidam— 

The practice that leads to the cessation of feelings is simply 
this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yato kho, bhikkhave, ariyasavako evam vedanam 
pajanati, evam vedananam nidanasambhavam 
pajanati, evam vedananam vemattatam pajanati, 
evam vedananam vipakam pajanati, evam 
vedananirodham pajanati, evam 
vedananirodhagaminim patipadam pajanati. So imam 
nibbedhikam brahmacariyam pajanati 
vedananirodham. 

When a noble disciple understands feelings in this way ... 
they understand that this penetrative spiritual life is the 
cessation of feelings. 


Vedana, bhikkhave, veditabba ... pe ... 
vedananirodhagamin1 patipada veditabbati, 
‘Feelings should be known. And their source, diversity, 
result, cessation, and the practice that leads to their 
cessation should be known.’ 


iti yam tam vuttam idametam paticca vuttam. (2) 


That’s what I said, and this is why I said it. 


Sanna, bhikkhave, veditabba ... pe ... 
sannanirodhagamini patipada veditabbati, 
‘Perceptions should be known. And their source, diversity, 
result, cessation, and the practice that leads to their 
cessation should be known.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Chayima, bhikkhave, sanna— 
There are these six perceptions: 


rupasanna, saddasanna, gandhasanna, rasasanna, 
photthabbasanna, dhammasanna. 

perceptions of sights, sounds, smells, tastes, touches, and 
thoughts. 


Katamo ca, bhikkhave, sannanam nidanasambhavo? 
And what is the source of perceptions? 


Phasso, bhikkhave, sannanam nidanasambhavo. 
Contact is their source. 


Katama ca, bhikkhave, sannanam vemattata? 
And what is the diversity of perceptions? 


Anna, bhikkhave, sanna rupesu, anna sanna saddesu, 
anna sanna gandhesu, anna sanna rasesu, anna 
sanna photthabbesu, anna sanna dhammesu. 

The perceptions of sights, sounds, smells, tastes, touches, 
and thoughts are all different. 


Ayam vuccati, bhikkhave, sannanam vemattata. 
This is called the diversity of perceptions. 


Katamo ca, bhikkhave, sannanam vipako? 
And what is the result of perceptions? 


Voharavepakkam, bhikkhave, sannam vadami. 
Communication is the result of perception, I say. 


Yatha yatha nam sanjanati tatha tatha voharati, evam 
sanni ahosinti. 

You communicate something in whatever manner you 
perceive it, saying “That’s what I perceived.’ 


Ayam vuccati, bhikkhave, sannanam vipako. 
This is called the result of perceptions. 


Katamo ca, bhikkhave, sannanirodho? 
And what is the cessation of perception? 


Phassanirodho, bhikkhave, sannanirodho. 
When contact ceases, perception ceases. 


Ayameva ariyo atthangiko maggo 
sannanirodhagamini patipada, seyyathidam— 

The practice that leads to the cessation of perceptions is 
simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yato kho, bhikkhave, ariyasavako evam sannam 
pajanati, evam sannanam nidanasambhavam 
pajanati, evam sannanam vemattatam pajanati, evam 
sannanam vipakam pajanati, evam sannanirodham 
pajanati, evam sannanirodhagaminim patipadam 


pajanati, so imam nibbedhikam brahmacariyam 
pajanati sannanirodham. 

When a noble disciple understands perception in this way 
... they understand that this penetrative spiritual life is the 
cessation of perception. 


Sanna, bhikkhave, veditabba ... pe ... 
sannanirodhagamini patipada veditabbati. 
‘Perceptions should be known. And their source, diversity, 
result, cessation, and the practice that leads to their 
cessation should be known.’ 


Iti yam tam vuttam idametam paticca vuttam. (3) 
That’s what I said, and this is why I said it. 


Asava, bhikkhave, veditabba ... pe ... 
asavanirodhagamin1 patipada veditabbati, 
‘Defilements should be known. And their source, diversity, 
result, cessation, and the practice that leads to their 
cessation should be known.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tayome, bhikkhave, asava— 
There are these three defilements: 


kamasavo, bhavaSavo, avijjaSavo. 
the defilements of sensuality, desire to be reborn, and 
ignorance. 


Katamo ca, bhikkhave, asavanam nidanasambhavo? 
And what is the source of defilements? 


Avijja, bhikkhave, asavanam nidanasambhavo. 
Ignorance is the source of defilements. 


Katama ca, bhikkhave, asavanam vemattata? 
And what is the diversity of defilements? 


Atthi, bhikkhave, asava nirayagamantya, atthi asava 
tiracchanayonigamaniya, atthi asava 
pettivisayagamaniya, atthi asava 
manussalokagamaniya, atthi asava 
devalokagamaniya. 

There are defilements that lead to rebirth in hell, the 
animal realm, the ghost realm, the human world, and the 
world of the gods. 


Ayam vuccati, bhikkhave, asavanam vemattata. 
This is called the diversity of defilements. 


Katamo ca, bhikkhave, asavanam vipako? 
And what is the result of defilements? 


Yam kho, bhikkhave, avijjagato tajjam tajjam 
attabhavam abhinibbatteti punnabhagiyam va 
apunnabhagiyam va, ayam vuccati, bhikkhave, 
asavanam vipako. 

When one who is ignorant creates a corresponding life- 
form, with the attributes of either good or bad deeds—this 
is called the result of defilements. 


Katamo ca, bhikkhave, asavanirodho? 
And what is the cessation of defilements? 


Avijjanirodho, bhikkhave, asavanirodho. 
When ignorance ceases, defilements cease. 


Ayameva ariyo atthangiko maggo 
asavanirodhagamini patipada, seyyathidam— 


The practice that leads to the cessation of defilements is 
simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yato kho, bhikkhave, ariyasavako evam asave 
pajanati, evam asavanam nidanasambhavam pajanati, 
evam aSavanam vemattatam pajanati, evam asavanam 
vipakam pajanati, evam asavanam nirodham pajanati, 
evam aSavanam nirodhagaminim patipadam pajanati, 
so imam nibbedhikam brahmacariyam pajanati 
asavanirodham. 

When a noble disciple understands defilements in this way 
... they understand that this penetrative spiritual life is the 
cessation of defilements. 


Asava, bhikkhave, veditabba ... pe ... 
asavanirodhagamin1 patipada veditabbati. 
‘Defilements should be known. And their source, diversity, 
result, cessation, and the practice that leads to their 
cessation should be known.’ 


Iti yam tam vuttam idametam paticca vuttam. (4) 
That’s what I said, and this is why I said it. 


Kammam, bhikkhave, veditabbam ... pe ... 
kammanirodhagamini patipada veditabbati, iti kho 
panetam vuttam. 

‘Deeds should be known. And their source, diversity, result, 
cessation, and the practice that leads to their cessation 
should be known.’ That’s what I said, 


Kincetam paticca vuttam? 


but why did I say it? 


Cetanaham, bhikkhave, kammam vadami. 
It is intention that I call deeds. 


Cetayitva kammam karoti— 
For after making a choice one acts 


kayena vacaya manasa. 
by way of body, speech, and mind. 


Katamo ca, bhikkhave, kammanam nidanasambhavo? 
And what is the source of deeds? 


Phasso, bhikkhave, kammanam nidanasambhavo. 
Contact is their source. 


Katama ca, bhikkhave, kammanam vemattata? 
And what is the diversity of deeds? 


Atthi, bhikkhave, kammam nirayavedaniyam, atthi 
kammam tiracchanayonivedaniyam, atthi kammam 
pettivisayavedaniyam, atthi kammam 
manussalokavedaniyam, atthi kammam 
devalokavedantyam. 

There are deeds that lead to rebirth in hell, the animal 
realm, the ghost realm, the human world, and the world of 
the gods. 


Ayam vuccati, bhikkhave, kammanam vemattata. 
This is called the diversity of deeds. 


Katamo ca, bhikkhave, kammanam vipako? 
And what is the result of deeds? 


Tividhaham, bhikkhave, kammanam vipakam vadami 
The result of deeds is threefold, I say: 


dittheva dhamme, upapajje va, apare va pariyaye. 
in this very life, on rebirth in the next life, or at some later 
time. 


Ayam vuccati, bhikkhave, kammanam vipako. 
This is called the result of deeds. 


Katamo ca, bhikkhave, kammanirodho? 
And what is the cessation of deeds? 


Phassanirodho, bhikkhave, kammanirodho. 
When contact ceases, deeds cease. 


Ayameva ariyo atthangiko maggo 
kammanirodhagamini patipada, seyyathidam— 

The practice that leads to the cessation of deeds is simply 
this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yato kho, bhikkhave, ariyasavako evam kammam 
pajanati, evam kammanam nidanasambhavam 
pajanati, evam kammanam vemattatam pajanati, 
evam kammanam vipakam pajanati, evam 
kammanirodham pajanati, evam 
kammanirodhagaminim patipadam pajanati, so imam 
nibbedhikam brahmacariyam pajanati 
kammanirodham. 


When a noble disciple understands deeds in this way... 
they understand that this penetrative spiritual life is the 
cessation of deeds. 


Kammam, bhikkhave, veditabbam ... pe ... 
kammanirodhagamini patipada veditabbati, 

‘Deeds should be known. And their source, diversity, result, 
cessation, and the practice that leads to their cessation 
should be known.’ 


iti yam tam vuttam idametam paticca vuttam. (5) 
That’s what I said, and this is why I said it. 


Dukkham, bhikkhave, veditabbam, dukkhassa 
nidanasambhavo veditabbo, dukkhassa vemattata 
veditabba, dukkhassa vipako veditabbo, 
dukkhanirodho veditabbo, dukkhanirodhagamini 
patipada veditabbati. 

‘Suffering should be known. And its source, diversity, result, 
cessation, and the practice that leads to its cessation should 
be known.’ 


Iti kho panetam vuttam, kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Jatipi dukkha, jarapi dukkha, byadhipi dukkho, 
maranampi dukkham, 
sokaparidevadukkhadomanassupayasapi dukkha, 
yampiccham na labhati tampi dukkham, samkhittena 
pancupadanakkhandha dukkha. 

Rebirth is suffering; old age is suffering; illness is suffering; 
death is suffering; sorrow, lamentation, pain, sadness, and 
distress are suffering; not getting what you wish for is 
suffering. In brief, the five grasping aggregates are 
suffering. 


Katamo ca, bhikkhave, dukkhassa nidanasambhavo? 
And what is the source of suffering? 


Tanha, bhikkhave, dukkhassa nidanasambhavo. 
Craving is the source of suffering. 


Katama ca, bhikkhave, dukkhassa vemattata? 
And what is the diversity of suffering? 


Atthi, bhikkhave, dukkham adhimattam, atthi 
parittam, atthi dandhaviragi, atthi khippaviragi. 
There is suffering that is severe, mild, slow to fade, and 
quick to fade. 


Ayam vuccati, bhikkhave, dukkhassa vemattata. 
This is called the diversity of suffering. 


Katamo ca, bhikkhave, dukkhassa vipako? 
And what is the result of suffering? 


Idha, bhikkhave, ekacco yena dukkhena abhibhuto 
pariyadinnacitto socati kilamati paridevati, urattalim 
kandati, sammoham apajjati, yena va pana dukkhena 
abhibhuto pariyadinnacitto bahiddha pariyetthim 
apajjati: 

It’s when someone who is overcome and overwhelmed by 
suffering sorrows and pines and cries, beating their breast 
and falling into confusion. Or else, overcome by that 
suffering, they begin an external search, wondering: 


‘ko ekapadam dvipadam janati imassa dukkhassa 
nirodhaya’ti? 
‘Who knows one or two phrases to stop this suffering?’ 


Sammohavepakkam vaham, bhikkhave, dukkham 
vadami pariyetthivepakkam va. 


The result of suffering is either confusion or a search, I say. 


Ayam vuccati, bhikkhave, dukkhassa vipako. 
This is called the result of suffering. 


Katamo ca, bhikkhave, dukkhanirodho? 
And what is the cessation of suffering? 


Tanhanirodho, bhikkhave, dukkhanirodho. 
When craving ceases, suffering ceases. 


Ayameva ariyo atthangiko maggo dukkhassa 
nirodhagamini patipada, seyyathidam— 

The practice that leads to the cessation of suffering is 
simply this noble eightfold path, that is: 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Yato kho, bhikkhave, ariyasavako evam dukkham 
pajanati, evam dukkhassa nidanasambhavam 
pajanati, evam dukkhassa vemattatam pajanati, evam 
dukkhassa vipakam pajanati, evam dukkhanirodham 
pajanati, evam dukkhanirodhagaminim patipadam 
pajanati, so imam nibbedhikam brahmacariyam 
pajanati dukkhanirodham. 

When a noble disciple understands suffering in this way... 
they understand that this penetrative spiritual life is the 
cessation of suffering. 


Dukkham, bhikkhave, veditabbam, dukkhassa 
nidanasambhavo veditabbo, dukkhassa vemattata 
veditabba, dukkhassa vipako veditabbo, 


dukkhanirodho veditabbo, dukkhanirodhagamini 
patipada veditabbati. 

‘Suffering should be known. And its source, diversity, result, 
cessation, and the practice that leads to its cessation should 
be known.’ 


Iti yam tam vuttam idametam paticca vuttam. (6) 
That’s what I said, and this is why I said it. 


Ayam kho so, bhikkhave, nibbedhikapariyayo 
dhammapariyayo’ ti. 
This is the penetrative exposition of the teaching.” 


Navamam. 


6.064. 64. Sithanadasutta - 64. 


The Lion’s Roar 
6. Mahavagga - 6. The Great Chapter 


“Chayimani, bhikkhave, tathagatassa 
tathagatabalani, yehi balehi samannagato tathagato 
asabham thanam patijanati, parisasu sthanadam 
nadati, brahmacakkam pavatteti. 

“Mendicants, the Realized One possesses six powers of a 
Realized One. With these he claims the bull’s place, roars 
his lion’s roar in the assemblies, and turns the holy wheel. 


Katamani cha? 
What six? 


Idha, bhikkhave, tathagato thananca thanato 
atthananca atthanato yathabhutam pajanati. 

Firstly, the Realized One truly understands the possible as 
possible and the impossible as impossible. 


Yampi, bhikkhave, tathagato thananca thanato 
atthananca atthanato yathabhuttam pajanati, idampi, 
bhikkhave, tathagatassa tathagatabalam hoti, yam 
balam agamma tathagato asabham thanam patijanati, 
parisasu sihanadam nadati, brahmacakkam pavatteti. 
(1) 

Since he truly understands this, this is a power of the 
Realized One. Relying on this he claims the bull’s place, 
roars his lion’s roar in the assemblies, and turns the holy 
wheel. 


Puna caparam, bhikkhave, tathagato 
atitanagatapaccuppannanam kammasamadananam 
thanaso hetuso vipakam yathabhutam pajanati. 


Furthermore, the Realized One truly understands the result 
of deeds undertaken in the past, future, and present in 
terms of causes and reasons. 


Yampi, bhikkhave, tathagato 
atitanagatapaccuppannanam kammasamadananam 
thanaso hetuso vipakam yathabhutam pajanati, 
idampi, bhikkhave, tathagatassa tathagatabalam hoti, 
yam balam agamma tathagato asabham thanam 
patijanati, parisasu sthanadam nadati, 
brahmacakkam pavatteti. (2) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato 
jhanavimokkhasamadhisamapattinam sankilesam 
vodanam vutthanam yathabhutam pajanati. 
Furthermore, the Realized One truly understands 
corruption, cleansing, and emergence regarding the 
absorptions, liberations, immersions, and attainments. 


Yampi, bhikkhave, tathagato ... pe ... idampi, 
bhikkhave, tathagatassa tathagatabalam hoti, yam 
balam agamma tathagato asabham thanam patijanati, 
parisasu sihanadam nadati, brahmacakkam pavatteti. 
(3) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato anekavihitam 
pubbenivasam anussarati, seyyathidam—ekampi 
jatim, dvepi jatiyo ... pe ... iti sakaram sauddesam 
anekavihitam pubbenivasam anussarati. 
Furthermore, the Realized One recollects many kinds of 
past lives. That is: one, two, three, four, five, ten, twenty, 
thirty, forty, fifty, a hundred, a thousand, a hundred 


thousand rebirths; many eons of the world contracting, 
many eons of the world expanding, many eons of the world 
contracting and expanding. He remembers: “There, I was 
named this, my clan was that, I looked like this, and that 
was my food. This was how I felt pleasure and pain, and that 
was how my life ended. When I passed away from that place 
I was reborn somewhere else. There, too, I was named this, 
my clan was that, I looked like this, and that was my food. 
This was how I felt pleasure and pain, and that was how my 
life ended. When I passed away from that place I was 
reborn here.’ And so he recollects his many kinds of past 
lives, with features and details. 


Yampi, bhikkhave, tathagato anekavihitam 
pubbenivasam anussarati, seyyathidam—ekampi 
jatim, dvepi jatiyo ... pe ... iti sakaram sauddesam 
anekavihitam pubbenivasam anussarati, idampi, 
bhikkhave, tathagatassa tathagatabalam hoti, yam 
balam agamma tathagato asabham thanam patijanati, 
parisasu sihanadam nadati, brahmacakkam pavatteti. 
(4) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato dibbena 
cakkhuna visuddhena atikkantamanusakena ... pe ... 
yathakammupage satte pajanati. 

Furthermore, with clairvoyance that is purified and 
superhuman, the Realized One sees sentient beings passing 
away and being reborn—inferior and superior, beautiful 
and ugly, in a good place or a bad place. He understands 
how sentient beings are reborn according to their deeds. 


Yampi, bhikkhave, tathagato dibbena cakkhuna 
visuddhena atikkantamanusakena ... pe ... 
yathakammupage satte pajanati, idampi, bhikkhave, 


tathagatassa tathagatabalam hoti, yam balam 
agamma tathagato asabham thanam patijanati, 
parisasu sihanadam nadati, brahmacakkam pavatteti. 
(5) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato asavanam khaya 
.. pe ... sacchikatva upasampajja viharati. 
Furthermore, the Realized One has realized the undefiled 
freedom of heart and freedom by wisdom in this very life. 
And he lives having realized it with his own insight due to 
the ending of defilements. 


Yampi, bhikkhave, tathagato asavanam khaya ... pe ... 
sacchikatva upasampajja viharati, idampi, bhikkhave, 
tathagatassa tathagatabalam hoti, yam balam 
agamma tathagato asabham thanam patijanati, 
parisasu sihanadam nadati, brahmacakkam pavatteti. 
Since he truly understands this, this is a power of the 
Realized One. Relying on this he claims the bull’s place, 
roars his lion’s roar in the assemblies, and turns the holy 
wheel. 


Imani kho, bhikkhave, cha tathagatassa 
tathagatabalani, yehi balehi samannagato tathagato 
asabham thanam patijanati, parisasu sthanadam 
nadati, brahmacakkam pavatteti. (6) 

These are the six powers of a Realized One that the 
Realized One possesses. With these he claims the bull’s 
place, roars his lion’s roar in the assemblies, and turns the 
holy wheel. 


Tatra ce, bhikkhave, pare tathagatam thananca 
thanato atthananca atthanato yathabhutam nanena 
upasankamitva panham pucchanti. 


If others come to the Realized One and ask questions about 
his true knowledge of the possible as possible and the 
impossible as impossible, 


Yatha yatha, bhikkhave, tathagatassa thananca 
thanato atthananca atthanato yathabhutam nanam 
viditam tatha tatha tesam tathagato thananca 
thanato atthananca atthanato yathabhutam nanena 
panham puttho byakaroti. (1) 

the Realized One answers them in whatever manner he has 
truly known it. 


Tatra ce, bhikkhave, pare tathagatam 
atitanagatapaccuppannanam kammasamadananam 
thanaso hetuso vipakam yathabhutam nhanena 
upasankamitva panham pucchanti. 

If others come to the Realized One and ask questions about 
his true knowledge of the result of deeds undertaken in the 
past, future, and present in terms of causes and reasons, 


Yatha yatha, bhikkhave, tathagatassa 
atitanagatapaccuppannanam kammasamadananam 
thanaso hetuso vipakam yathabhutam hanam viditam 
tatha tatha tesam tathagato 
atitanagatapaccuppannanam kammasamadananam 
thanaso hetuso vipakam yathabhutam nhanena 
panham puttho byakaroti. (2) 

the Realized One answers them in whatever manner he has 
truly known it. 


Tatra ce, bhikkhave, pare tathagatam 
jhanavimokkhasamadhisamapattinam sankilesam 
vodanam vutthanam yathabhttam nanena 
upasankamitva panham pucchanti. 

If others come to the Realized One and ask questions about 
his true knowledge of corruption, cleansing, and 


emergence regarding the absorptions, liberations, 
immersions, and attainments, 


Yatha yatha, bhikkhave, tathagatassa 
jhanavimokkhasamadhisamapattinam sankilesam 
vodanam vutthanam yathabhttam nanam viditam 
tatha tatha tesam tathagato 
jhanavimokkhasamadhisamapattinam sankilesam 
vodanam vutthanam yathabhttam nanena panham 
puttho byakaroti. (3) 

the Realized One answers them in whatever manner he has 
truly known it. 


Tatra ce, bhikkhave, pare tathagatam 
pubbenivasanussatim yathabhutam nanena 
upasankamitva panham pucchanti. 

If others come to the Realized One and ask questions about 
his true knowledge of recollection of past lives, 


Yatha yatha, bhikkhave, tathagatassa 
pubbenivasanussatim yathabhutam nanam viditam 
tatha tatha tesam tathagato pubbenivasanussatim 
yathabhutam nanena panham puttho byakaroti. (4) 
the Realized One answers them in whatever manner he has 
truly known it. 


Tatra ce, bhikkhave, pare tathagatam sattanam 
cutupapatam yathabhutam nanena upasankamitva 
panham pucchanti. 

If others come to the Realized One and ask questions about 
his true knowledge of passing away and rebirth of sentient 
beings, 


Yatha yatha, bhikkhave, tathagatassa sattanam 
cutupapatam yathabhutam nanam viditam tatha 


tatha tesam tathagato sattanam cutupapatam 
yathabhutam nanena panham puttho byakaroti. (5) 
the Realized One answers them in whatever manner he has 
truly known it. 


Tatra ce, bhikkhave, pare tathagatam asavanam 
khaya ... pe ... yathabhutam nanena upasankamitva 
panham pucchanti. 

If others come to the Realized One and ask questions about 
his true knowledge of the ending of defilements, 


Yatha yatha, bhikkhave, tathagatassa asavanam 
khaya ... pe ... yathabhutam nanam viditam tatha 
tatha tesam tathagato asavanam khaya ... pe ... 
yathabhutam nanena panham puttho byakaroti. (6) 
the Realized One answers them in whatever manner he has 
truly known it. 


Tatra, bhikkhave, yampidam thananca thanato 
atthananca atthanato yathabhtutam nanam tampi 
samahitassa vadami no asamahitassa. 

And I say that true knowledge of the possible as possible 
and the impossible as impossible is for those with 
immersion, not for those without immersion. 


Yampidam atitanagatapaccuppannanam 
kammasamadananam thanaso hetuso vipakam 
yathabhutam hanam tampi samahitassa vadami no 
asamahitassa. 

And true knowledge of the result of deeds undertaken in 
the past, future, and present in terms of causes and reasons 
is for those with immersion, not for those without 
immersion. 


Yampidam jhanavimokkhasamadhisamapattinam 
samkilesam vodanam vutthanam yathabhttam nanam 


tampi samahitassa vadami no asamahitassa. 

And true knowledge of corruption, cleansing, and 
emergence regarding the absorptions, liberations, 
immersions, and attainments is for those with immersion, 
not for those without immersion. 


Yampidam pubbenivasanussatim yathabhttam nanam 
tampi samahitassa vadami no asamahitassa. 

And true knowledge of the recollection of past lives is for 
those with immersion, not for those without immersion. 


Yampidam sattanam cutupapatam yathabhutam 
nhanam tampi samahitassa vadami no asamahitassa. 
And true knowledge of the passing away and rebirth of 
sentient beings is for those with immersion, not for those 
without immersion. 


Yampidam asavanam khaya ... pe ... yathabhutam 
nanam tampi samahitassa vadami no asamahitassa. 
And true knowledge of the ending of defilements is for 
those with immersion, not for those without immersion. 
Iti kho, bhikkhave, samadhi maggo, asamadhi 
kummaggo’ ti. 

And so, mendicants, immersion is the path. No immersion is 
the wrong path.” 

Dasamam. 

Mahavaggo chattho. 

Sono phagguno bhijati, 


asava daruhatthi ca; 


Majjhe nanam nibbedhikam, 


sihanadoti te dasati. 


6.065. 65. Anagamiphalasutta - 


65. The Fruit of Non-Return 
7. Devatavagga - 7. A God 


“Cha, bhikkhave, dhamme appahaya abhabbo 
anagamiphalam sacchikatum. 

“Mendicants, without giving up six things you can’t realize 
the fruit of non-return. 


Katame cha? 
What six? 


Assaddhiyam, ahirikam, anottappam, kosajjam, 
mutthassaccam, duppannatam— 

Lack of faith, conscience, and prudence; laziness, 
unmindfulness, and witlessness. 


ime kho, bhikkhave, cha dhamme appahaya abhabbo 
anagamiphalam sacchikatum. 

Without giving up these six things you can’t realize the fruit 
of non-return. 


Cha, bhikkhave, dhamme pahaya bhabbo 
anagamiphalam sacchikatum. 

After giving up six things you can realize the fruit of non- 
return. 


Katame cha? 
What six? 


Assaddhiyam, ahirikam, anottappam, kosajjam, 
mutthassaccam, duppannatam— 

Lack of faith, conscience, and prudence; laziness, 
unmindfulness, and witlessness. 


ime kho, bhikkhave, cha dhamme pahaya bhabbo 
anagamiphalam sacchikatun’ ti. 

After giving up these six things you can realize the fruit of 
non-return.” 


Pathamam. 


6.066. 66. Arahattasutta - 66. 


Perfection 
7. Devatavagga - 7. A God 


“Cha, bhikkhave, dhamme appahaya abhabbo 
arahattam sacchikatum. 

“Mendicants, without giving up six things you can’t realize 
perfection. 


Katame cha? 
What six? 


Thinam, middham, uddhaccam, kukkuccam, 
assaddhiyam, pamadam— 

Dullness, drowsiness, restlessness, remorse, lack of faith, 
and negligence. 


ime kho, bhikkhave, cha dhamme appahaya abhabbo 
arahattam sacchikatum. 

Without giving up these six things you can’t realize 
perfection. 


Cha, bhikkhave, dhamme pahaya bhabbo arahattam 
sacchikatum. 
After giving up six things you can realize perfection. 


Katame cha? 
What six? 


Thinam, middham, uddhaccam, kukkuccam, 
assaddhiyam, pamadam— 

Dullness, drowsiness, restlessness, remorse, lack of faith, 
and negligence. 


ime kho, bhikkhave, cha dhamme pahaya bhabbo 
arahattam sacchikatun’" ti. 
After giving up these six things you can realize perfection.” 


Dutiyam. 


6 .067.67. Mittasutta - 67. 


Friends 
7. Devatavagga - 7. A God 


“So vata, bhikkhave, bhikkhu papamitto papasahayo 
papasampavanko, papamitte sevamano bhajamano 
payirupasamano, tesanca ditthanugatim apajjamano 
abhisamacarikam dhammam paripuressati’ti netam 
thanam vijjati. 

“Mendicants, it’s totally impossible that a mendicant with 
bad friends, companions, and associates, while frequenting, 
accompanying, and attending, and following their example, 
will fulfill the practice dealing with the supplementary 
regulations. 


‘Abhisamacarikam dhammam aparipuretva sekham 
dhammam paripuressati’ti netam thanam vijjati. 
Without fulfilling the practice dealing with supplementary 
regulations, it’s impossible to fulfill the practice of a trainee. 


‘Sekham dhammam aparipuretva silani 
paripuressati’ti netam thanam vijjati. 

Without fulfilling the practice of a trainee, it’s impossible to 
fulfill ethics. 


‘Silani aparipuretva kamaragam va ruparagam va 
aruparagam va pajahissati’ti netam thanam vijjati. 
Without fulfilling ethics, it’s impossible give up desire to be 
reborn in the realm of luminous form or in the formless 
realm. 


‘So vata, bhikkhave, bhikkhu kalyanamitto 
kalyanasahayo kalyanasampavanko, kalyanamitte 
sevamano bhajamano payirupasamano, tesanca 


ditthanugatim apajjamano abhisamacarikam 
dhammam paripuressati’ti thanametam vijjati. 

It’s possible that a mendicant with good friends, 
companions, and associates, while frequenting, 
accompanying, and attending, and following their example, 
will fulfill the practice dealing with the supplementary 
regulations. 


‘Abhisamacarikam dhammam pariptretva sekham 
dhammam paripuressati’ti thanametam vijjati. 
Having fulfilled the practice dealing with supplementary 
regulations, it’s possible to fulfill the practice of a trainee. 


‘Sekham dhammam paripuretva silani 
paripuressati’ti thanametam vijjati. 

Having fulfilled the practice of a trainee, it’s possible to 
fulfill ethics. 


‘Silani paripuretva kamaragam va ruparagam va 
aruparagam va pajahissati’ti thanametam vijjati” ti. 
Having fulfilled ethics, it’s possible give up desire to be 
reborn in the realm of luminous form or in the formless 
realm.” 


Tatiyam. 


6.068. 68. Sanganikaramasutta - 
68. Enjoying Company 


7. Devatavagga - 7. A God 


“*So vata, bhikkhave, bhikkhu sanganikaramo 
sanganikarato sanganikaramatam anuyutto, 
ganaramo ganarato ganaramatam anuyutto, eko 
paviveke abhiramissati’ti netam thanam vijjati. 
“Mendicants, it’s totally impossible that a mendicant who 
enjoys company and groups, who loves them and likes to 
enjoy them, should take pleasure in being alone in 
seclusion. 


‘Eko paviveke anabhiramanto cittassa nimittam 
gahessati’ti netam thanam vijjati. 

Without taking pleasure in being alone in seclusion, it’s 
impossible to learn the patterns of the mind. 


‘Cittassa nimittam aganhanto sammaditthim 
paripuressati’ti netam thanam vijjati. 

Without learning the patterns of the mind, it’s impossible to 
fulfill right view. 


‘Sammaditthim aparipuretva sammasamadhim 
paripuressati’ti netam thanam vijjati. 

Without fulfilling right view, it’s impossible to fulfill right 
immersion. 


‘Sammasamadhim aparipuretva samyojanani 
pajahissati’ti netam thanam vijjati. 

Without fulfilling right immersion, it’s impossible to give up 
the fetters. 


‘Samyojanani appahaya nibbanam sacchikarissati’ti 
netam thanam vijjati. 

Without giving up the fetters, it’s impossible to realize 
extinguishment. 


‘So vata, bhikkhave, bhikkhu na sanganikaramo na 
sanganikarato na sanganikaramatam anuyutto, na 
ganaramo na ganarato na ganaramatam anuyutto, 
eko paviveke abhiramissati’ti thanametam vijjati. 
It’s totally possible that a mendicant who doesn’t enjoy 
company and groups, who doesn’t love them and like to 
enjoy them, should take pleasure in being alone in 
seclusion. 


‘Eko paviveke abhiramanto cittassa nimittam 
gahessati’ti thanametam vijjati. 

For someone who takes pleasure in being alone in 
seclusion, it’s possible to learn the patterns of the mind. 


‘Cittassa nimittam ganhanto sammaditthim 
paripuressati’ti thanametam vijjati. 

For someone who learns the patterns of the mind, it’s 
possible to fulfill right view. 


‘Sammaditthim paripuretva sammasamadhim 
paripuressati’ti thanametam vijjati. 

Having fulfilled right view, it’s possible to fulfill right 
immersion. 


‘Sammasamadhim paripuretva samyojanani 
pajahissati’ti thanametam vijjati. 

Having fulfilled right immersion, it’s possible to give up the 
fetters. 


‘Samyojanani pahaya nibbanam sacchikarissat1’ti 
thanametam vijjati” ti. 


Having given up the fetters, it’s possible to realize 
extinguishment.” 


Catuttham. 


6.069. 69. Devatasutta -69.A 
God 


7. Devatavagga - 7. A God 


Atha kho annatara devata abhikkantaya rattiya 
abhikkantavanna kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thita kho sa devata bhagavantam 
etadavoca: 

Then, late at night, a glorious deity, lighting up the entire 
Jeta’s Grove, went up to the Buddha, bowed, stood to one 
side, and said to him: 


“chayime, bhante, dhamma bhikkhuno aparihanaya 
samvattanti. 

“Sir, these six things don’t lead to the decline of a 
mendicant. 


Katame cha? 
What six? 


Satthugaravata, dhammagaravata, sanghagaravata, 
sikkhagaravata, sovacassata, kalyanamittata— 
Respect for the Teacher, for the teaching, for the Sangha, 
for the training; being easy to admonish, and good 
friendship. 


ime kho, bhante, cha dhamma bhikkhuno 
aparihanaya samvattanti” ti. 
These six things don’t lead to the decline of a mendicant.” 


Idamavoca sa devata. 
That’s what that deity said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Atha kho sa devata “Ssamanunno me sattha’ ti 
bhagavantam abhivadetva padakkhinam kKatva 
tatthevantaradhayi. 

Then that deity, knowing that the teacher approved, bowed, 
and respectfully circled the Buddha, keeping him on his 
right, before vanishing right there. 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 

Then, when the night had passed, the Buddha addressed 
the mendicants: 


“imam, bhikkhave, rattim annatara devata 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yenaham tenupasankami; 
upasankamitva mam abhivadetva ekamantam atthasi. 
Ekamantam thita kho, bhikkhave, sa devata mam 
etadavoca: 

“Tonight, a glorious deity, lighting up the entire Jeta’s 
Grove, came to me, bowed, stood to one side, and said to 
me: 


‘chayime, bhante, dhamma bhikkhuno aparihanaya 
samvattanti. 

‘Sir, these six things don’t lead to the decline ofa 
mendicant. 


Katame cha? 
What six? 


Satthugaravata, dhammagaravata, sanghagaravata, 
sikkhagaravata, sovacassata, kalyanamittata— 


Respect for the Teacher, for the teaching, for the Sangha, 
for the training; being easy to admonish, and good 
friendship. 


ime kho, bhante, cha dhamma bhikkhuno 
aparihanaya samvattanty?’ti. 
These six things don’t lead to the decline of a mendicant.’ 


Idamavoca, bhikkhave, sa devata. 
That is what that deity said. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhayi’” ti. 

Then he bowed and respectfully circled me, keeping me on 
his right side, before vanishing right there.” 


Evam vutte ayasma sariputto bhagavantam 
abhivadetva etadavoca: 
When he said this, Venerable Sariputta said to the Buddha: 


“imassa kho aham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami. 

“Sir, this is how I understand the detailed meaning of the 
Buddha’s brief statement. 


Idha, bhante, bhikkhu attana ca satthugaravo hoti 
satthugaravataya Ca vannavadi. 

It’s when a mendicant personally respects the Teacher and 
praises such respect. 


Ye canne bhikkhut na satthugarava te ca 
satthugaravataya samadapeti. 

And they encourage other mendicants who lack such 
respect to respect the Teacher. 


Ye canne bhikkhu satthugarava tesanca vannam 
bhanati bhutam taccham kalena. 

And they praise other mendicants who respect the Teacher 
at the right time, truthfully and substantively. 


Attana ca dhammagaravo hoti ... 
They personally respect the teaching... 


sanghagaravo hoti ... 
They personally respect the Sangha... 


sikkhagaravo hoti ... 
They personally respect the training ... 


suvaco hoti ... 
They are personally easy to admonish ... 


kalyanamitto hoti kalyanamittataya ca vannavadi. 
They personally have good friends, and praise such 
friendship. 


Ye canne bhikkhu na kalyanamitta te ca 
kalyanamittataya samadapeti. 

And they encourage other mendicants who lack good 
friends to develop good friendship. 


Ye canne bhikkhu kalyanamitta tesanca vannam 
bhanati bhutam taccham kalena. 

And they praise other mendicants who have good friends at 
the right time, truthfully and substantively. 


Imassa kho aham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha's brief statement.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Sadhu kho tvam, sariputta, imassa maya sankhittena 
bhasitassa evam vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Idha, sariputta, bhikkhu attana ca satthugaravo hoti 
satthugaravataya Ca vannavadi. 
It’s when a mendicant personally respects the Teacher... 


Ye canne bhikkhut na satthugarava te ca 
satthugaravataya samadapeti. 


Ye canne bhikkhu satthugarava tesanca vannam 
bhanati bhutam taccham kalena. 


Attana ca dhammagaravo hoti ... 
They personally respect the teaching... 


sanghagaravo hoti ... 
They personally respect the Sangha... 


sikkhagaravo hoti ... 
They personally respect the training ... 


suvaco hoti ... 
They are personally easy to admonish ... 


kalyanamitto hoti kalyanamittataya ca vannavadi. 
They personally have good friends, and praise such 
friendship. 


Ye canne bhikkhu na kalyanamitta te ca 
kalyanamittataya samadapeti. 


And they encourage other mendicants who lack good 
friends to develop good friendship. 


Ye canne bhikkhu kalyanamitta tesanca vannam 
bhanati bhutam taccham kalena. 

And they praise other mendicants who have good friends at 
the right time, truthfully and substantively. 


Imassa kho, sariputta, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti. 

This is how to understand the detailed meaning of what I 
said in brief.” 


Pancamam. 


6.070. 70. Samadhisutta - 70. 


Immersion 
7. Devatavagga - 7. A God 


“*So vata, bhikkhave, bhikkhu na santena samadhina 
na panitena na patippassaddhiladdhena na 
ekodibhavadhigatena anekavihitam iddhividham 
paccanubhavissati—ekopi hutva bahudha bhavissati, 
bahudhapi hutva eko bhavissati ... pe ... yava 
brahmalokapi kayena vasam vattessati’ti netam 
thanam vijjati. 

“Mendicants, it’s totally impossible that a mendicant 
without immersion that is peaceful, refined, tranquil, and 
unified will wield the many kinds of psychic power: 
multiplying themselves and becoming one again; appearing 
and disappearing; going unimpeded through a wall, a 
rampart, or a mountain as if through space; diving in and 
out of the earth as if it were water; walking on water as if it 
were earth; flying cross-legged through the sky like a bird; 
touching and stroking with the hand the sun and moon, so 
mighty and powerful. They control the body as far as the 
Brahma realm. 


‘Dibbaya sotadhatuya visuddhaya 
atikkantamanusikaya ubho sadde sunissati—dibbe ca 
manuse Ca ye dure santike ca’ti netam thanam vijjati. 
It’s impossible that with clairaudience that is purified and 
superhuman, they’ll hear both kinds of sounds, human and 
divine, whether near or far. 


‘Parasattanam parapuggalanam cetasa ceto paricca 
pajanissati—saragam va cittam saragam cittanti 
pajanissati ... pe ... vimuttam va cittam vimuttam 
cittanti pajanissati’ti netam thanam vijjati. 


It’s impossible that they’ll understand the minds of other 
beings and individuals, having comprehended them with 
their own mind, understanding mind with greed as ‘mind 
with greed’... and freed mind as ‘freed mind’. 


‘Anekavihitam pubbenivasam anussarissati, 
seyyathidam—ekampi jatim, dvepi jatiyo ... pe ... iti 
sakaram sauddesam anekavihitam pubbenivasam 
anussarissati’ti netam thanam vijjati. 

It’s impossible that they’ll recollect many kinds of past lives, 
with features and details. 


‘Dibbena cakkhuna visuddhena 
atikkantamanusakena sSatte passissati ... pe ... 
yathakammupage satte pajanissati’ti netam thanam 
Vijjati. 

It’s impossible that with clairvoyance that is purified and 
surpasses the human, they’ll understand how sentient 
beings are reborn according to their deeds. 


‘Asavanam khaya ... pe ... sacchikatva upasampajja 
viharissati’ti netam thanam vijjati. 

It’s impossible that they’ll realize the undefiled freedom of 
heart and freedom by wisdom in this very life, and live 
having realized it with their own insight due to the ending 
of defilements. 


‘So vata, bhikkhave, bhikkhu santena samadhina 
panitena patippassaddhiladdhena 
ekodibhavadhigatena anekavihitam iddhividham 
paccanubhavissati ... pe ... yava brahmalokapi kayena 
vasam vattessati’ti thanametam vijjati. 

But it’s totally possible that a mendicant who has immersion 
that is peaceful, refined, tranquil, and unified will wield the 
many kinds of psychic power ... 


‘Dibbaya sotadhatuya visuddhaya 
atikkantamanusikaya ubho sadde sunissati—dibbe ca 
manuse Ca ye dure santike ca’ti thanametam vijjati. 
It’s possible that with clairaudience that is purified and 
superhuman, they'll hear both kinds of sounds... 


‘Parasattanam parapuggalanam cetasa ceto paricca 
pajanissati—saragam va cittam saragam cittanti 
pajanissati ... pe ... vimuttam va cittam vimuttam 
cittanti pajanissati’ti thanametam vijjati. 

It’s possible that they’ll understand the minds of other 
beings... 


‘Anekavihitam pubbenivasam anussarissati, 
seyyathidam—ekampi jatim, dvepi jatiyo ... pe ... iti 
sakaram sauddesam anekavihitam pubbenivasam 
anussarissati’ti thanametam vijjati. 

It’s possible that they'll recollect many kinds of past lives, 
with features and details. 


‘Dibbena cakkhuna visuddhena 
atikkantamanusakena satte passissati cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanissati’ti 
thanametam vijjati. 

It’s possible that with clairvoyance that is purified and 
superhuman, they’ll understand how sentient beings are 
reborn according to their deeds. 


‘Asavanam khaya anasavam cetovimuttim ... pe ... 
sacchikatva upasampajja viharissati’ti thanametam 
Vijjati” ti. 

It’s possible that they’ll realize the undefiled freedom of 
heart and freedom by wisdom in this very life, and live 
having realized it with their own insight due to the ending 
of defilements.” 


Chattham. 


6.071.71. Sakkhibhabbasutta - 


71. Capable of Realizing 
7. Devatavagga - 7. A God 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
abhabbo tatra tatreva sakkhibhabbatam papunitum 
sati sati ayatane. 

“Mendicants, a mendicant with six qualities is incapable of 
realizing anything that can be realized, in each and every 
case. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu ‘ime hanabhagiya 
dhamma’ti yathabhutam nappajanati, ‘ime 
thitibhagiya dhamma’ti yathabhutam nappajanati, 
‘ime visesabhagiya dhamma’ti yathabhutam 
nappajanati, ‘ime nibbedhabhagiya dhamma’ti 
yathabhutam nappajanati, asakkaccakari ca hoti, 
asappayakari Ca. 

It’s when a mendicant doesn’t truly understand which 
qualities make things worse, which keep things steady, 
which lead to distinction, and which lead to penetration. 
And they don’t practice carefully or do what’s suitable. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu abhabbo tatra tatreva sakkhibhabbatam 
papunitum sati sati ayatane. 

A mendicant with these six qualities is incapable of realizing 
anything that can be realized, in each and every case. 


Chahi, bhikkhave, dhammehi samannagato bhikkhu 
bhabbo tatra tatreva sakkhibhabbatam papunitum 


sati sati ayatane. 
A mendicant with six qualities is capable of realizing 
anything that can be realized, in each and every case. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu ‘ime hanabhagiya 
dhamma’ti yathabhutam pajanati, ‘ime thitibhagiya 
dhamma’ti yathabhutam pajanati, ‘ime visesabhagiya 
dhamma’ti yathabhutam pajanati, ‘ime 
nibbedhabhagiya dhamma’ti yathabhutam pajanati, 
sakkaccakari ca hoti, sappayakari Ca. 

It’s when a mendicant truly understands which qualities 
make things worse, which keep things steady, which lead to 
distinction, and which lead to penetration. And they 
practice carefully and do what’s suitable. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu bhabbo tatra tatreva sakkhibhabbatam 
papunitum Sati sati ayatane’” ti. 

A mendicant with these six qualities is capable of realizing 
anything that can be realized, in each and every case.” 


Sattamam. 


6.072. 72. Balasutta - 72. 


Strength 
7. Devatavagga - 7. A God 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
abhabbo samadhismim balatam papunitum. 
“Mendicants, a mendicant who has six qualities can’t attain 
strength in immersion. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu na samadhissa 
samapattikusalo hoti, na samadhissa thitikusalo hoti, 
na samadhissa vutthanakusalo hoti, asakkaccakari ca 
hoti, asataccakari ca, asappayakari Ca. 

It’s when a mendicant is not skilled in entering immersion, 
skilled in remaining in immersion, or skilled in emerging 
from immersion. And they don’t practice carefully and 
persistently, and they don’t do what’s suitable. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu abhabbo samadhismim balatam papunitum. 
A mendicant who has these six qualities can’t attain 
strength in immersion. 


Chahi, bhikkhave, dhammehi samannagato bhikkhu 
bhabbo samadhismim balatam papunitum. 

A mendicant who has six qualities can attain strength in 
immersion. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu samadhissa 
samapattikusalo hoti, samadhissa thitikusalo hoti, 
samadhissa vutthanakusalo hoti, sakkaccakari ca 
hoti, sataccakari ca, sappayakari Ca. 

It’s when a mendicant is skilled in entering immersion, 
skilled in remaining in immersion, and skilled in emerging 
from immersion. And they practice carefully and 
persistently, and do what’s suitable. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu bhabbo samadhismim balatam papunitun’"ti. 
A mendicant who has these six qualities can attain strength 
in immersion.” 


Atthamam. 


6.073. 73. Pathamatajjhanasutta 


- 73. First Absorption (1st) 
7. Devatavagga - 7. A God 


“Cha, bhikkhave, dhamme appahaya abhabbo 
pathamam jhanam upasampaijja viharitum. 
“Mendicants, without giving up these six qualities you can’t 
enter and remain in the first absorption. 


Katame cha? 
What six? 


Kamacchandam, byapadam, thinamiddham, 

uddhaccakukkuccam, vicikiccham. 

Desire for sensual pleasures, ill will, dullness and 
drowsiness, restlessness and remorse, and doubt. 


Kamesu kho panassa adinavo na yathabhutam 
Sammappannaya sudittho hoti. 

And the drawbacks of sensual pleasures haven’t been truly 
seen clearly with right wisdom. 


Ime kho, bhikkhave, cha dhamme appahaya abhabbo 
pathamam jhanam upasampaijja viharitum. 

Without giving up these six qualities you can’t enter and 
remain in the first absorption. 


Cha, bhikkhave, dhamme pahaya bhabbo pathamam 
jhanam upasampajja viharitum. 

But after giving up these six qualities you can enter and 
remain in the first absorption. 


Katame cha? 
What six? 


Kamacchandam, byapadam, thinamiddham, 

uddhaccakukkuccam, vicikiccham, 

Desire for sensual pleasures, ill will, dullness and 
drowsiness, restlessness and remorse, and doubt. 


kamesu kho panassa adinavo na yathabhutam 
Sammappannaya sudittho hoti. 

And the drawbacks of sensual pleasures have been truly 
seen clearly with right wisdom. 


Ime kho, bhikkhave, cha dhamme pahaya bhabbo 
pathamam jhanam upasampaijja viharitun’ ti. 

After giving up these six qualities you can enter and remain 
in the first absorption.” 


Navamam. 


6.074. 74. Dutiyatajjhanasutta - 


74. First Absorption (2nd) 
7. Devatavagga - 7. A God 


“Cha, bhikkhave, dhamme appahaya abhabbo 
pathamam jhanam upasampaijja viharitum. 
“Mendicants, without giving up these six qualities you can’t 
enter and remain in the first absorption. 


Katame cha? 
What six? 


Kamavitakkam, byapadavitakkam, vihimsavitakkam, 
kamasannam, byapadasannam, vihimsasannam— 
Sensual, malicious, and cruel thoughts and perceptions. 


ime kho, bhikkhave, cha dhamme appahaya abhabbo 
pathamam jhanam upasampaijja viharitum. 

Without giving up these six qualities you can’t enter and 
remain in the first absorption. 


Cha, bhikkhave, dhamme pahaya bhabbo pathamam 
jhanam upasampajja viharitum. 

But after giving up these six qualities you can enter and 
remain in the first absorption. 


Katame cha? 
What six? 


Kamavitakkam, byapadavitakkam, vihimsavitakkam, 
kamasannam, byapadasannam, vihimsasanhnam— 
Sensual, malicious, and cruel thoughts and perceptions. 


ime kho, bhikkhave, cha dhamme pahaya bhabbo 
pathamam jhanam upasampaijja viharitun’ ti. 

After giving up these six qualities you can enter and remain 
in the first absorption.” 

Dasamam. 

Devatavaggo sattamo. 

Anagami araham mitta, 

sanganikaramadevata; 


Samadhisakkhibhabbam balam, 


tajjhana apare duveti. 


6.075. 75. Dukkhasutta - 75. 
Suffering 


8. Arahattavagga - 8. Perfection 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
dittheva dhamme dukkham viharati savighatam 
Saupayasam saparilaham, kayassa bheda param 
marana duggati patikankha. 

“Mendicants, when a mendicant has six qualities they live 
unhappily in the present life—with distress, anguish, and 
fever—and when the body breaks up, after death, they can 
expect a bad rebirth. 


Katamehi chahi? 
What six? 


Kamavitakkena, byapadavitakkena, 
vihimsavitakkena, kamasannaya, byapadasannaya, 
vihimsasannaya— 

Sensual, malicious, and cruel thoughts and perceptions. 


imehi, kho, bhikkhave, chahi dhammehi 
samannagato bhikkhu dittheva dhamme dukkham 
viharati savighatam saupayasam saparilaham, 
kayassa bheda param marana duggati patikankha. 
When a mendicant has these six qualities they live 
unhappily in the present life—with distress, anguish, and 
fever—and when the body breaks up, after death, they can 
expect a bad rebirth. 


Chahi, bhikkhave, dhammehi samannagato bhikkhu 
dittheva dhamme sukham viharati avighatam 
anupayasam aparilaham, kayassa bheda param 
marana sugati patikankha. 


When a mendicant has six qualities they live happily in the 
present life—without distress, anguish, or fever—and when 
the body breaks up, after death, they can expect a good 
rebirth. 


Katamehi chahi? 
What six? 


Nekkhammavitakkena, abyapadavitakkena, 
avihimsavitakkena, nekkhammasannaya, 
abyapadasannaya, avihimsasannaya— 

Thoughts of renunciation, good will, and harmlessness. And 
perceptions of renunciation, good will, and harmlessness. 


imehi, kho, bhikkhave, chahi dhammehi 
samannagato bhikkhu dittheva dhamme sukham 
viharati avighatam anupayasam aparilaham, kayassa 
bheda param marana sugati patikankha’ ti. 

When a mendicant has these six qualities they live happily 
in the present life—without distress, anguish, or fever—and 
when the body breaks up, after death, they can expect a 
good rebirth.” 


Pathamam. 


6.076. 76. Arahattasutta - 76. 


Perfection 
8. Arahattavagga - 8. Perfection 


“Cha, bhikkhave, dhamme appahaya abhabbo 
arahattam sacchikatum. 

“Mendicants, without giving up six things you can’t realize 
perfection. 


Katame cha? 
What six? 


Manam, omanam, atimanam, adhimanam, thambham, 
atinipatam. 

Conceit, inferiority complex, superiority complex, 
overestimation, obstinacy, and groveling. 


Ime kho, bhikkhave, cha dhamme appahaya abhabbo 
arahattam sacchikatum. 

Without giving up these six qualities you can’t realize 
perfection. 


Cha, bhikkhave, dhamme pahaya bhabbo arahattam 
sacchikatum. 
After giving up six things you can realize perfection. 


Katame cha? 
What six? 


Manam, omanam, atimanam, adhimanam, thambham, 
atinipatam. 

Conceit, inferiority complex, superiority complex, 
overestimation, obstinacy, and groveling. 


Ime kho, bhikkhave, cha dhamme pahaya bhabbo 
arahattam sacchikatun’" ti. 
After giving up these six things you can realize perfection.” 


Dutiyam. 


6.077.77. 
Uttarimanussadhammasutta - 


77. Superhuman States 
8. Arahattavagga - 8. Perfection 


“Cha, bhikkhave, dhamme appahaya abhabbo uttari 
manussadhammam alamariyananadassanavisesam 
sacchikatum. 

“Mendicants, without giving up six qualities you can’t 
realize a superhuman distinction in knowledge and vision 
worthy of the noble ones. 


Katame cha? 
What six? 


Mutthassaccam, asampajannam, indriyesu 
aguttadvaratam, bhojane amattannutam, kuhanam, 
lapanam. 

Lack of mindfulness and situational awareness, not 
guarding the sense doors, eating too much, deceit, and 
flattery. 


Ime kho, bhikkhave, cha dhamme appahaya abhabbo 
uttari manussadhammam 
alamariyananadassanavisesam sacchikatum. 

Without giving up these six qualities you can’t realize a 
superhuman distinction in knowledge and vision worthy of 
the noble ones. 


Cha, bhikkhave, dhamme pahaya bhabbo uttari 
manussadhammam alamariyananadassanavisesam 
sacchikatum. 

But after giving up six qualities you can realize a 
superhuman distinction in knowledge and vision worthy of 


the noble ones. 


Katame cha? 
What six? 


Mutthassaccam, asampajannam, indriyesu 
aguttadvaratam, bhojane amattannutam, kuhanam, 
lapanam. 

Lack of mindfulness and situational awareness, not 
guarding the sense doors, eating too much, deceit, and 
flattery. 


Ime kho, bhikkhave, cha dhamme pahaya bhabbo 
uttari manussadhammam 
alamariyananadassanavisesam sacchikatun’ ti. 

After giving up these six qualities you can realize a 
superhuman distinction in knowledge and vision worthy of 
the noble ones.” 


Tatiyam. 


6.078. 78. Sukhasomanassasutta 
- 78. Joy and Happiness 


8. Arahattavagga - 8. Perfection 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
dittheva dhamme sukhasomanassabahulo viharati, 
yoni cassa araddha hoti asavanam khayaya. 
“Mendicants, when a mendicant has six things they’re full of 
joy and happiness in the present life, and they have laid the 
groundwork for ending the defilements. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu dhammaramo hoti, 
bhavanaramo hoti, pahanaramo hoti, pavivekaramo 
hoti, abyapajjharamo hoti, nippapancaramo hoti. 
It’s when a mendicant enjoys the teaching, meditation, 
giving up, seclusion, kindness, and non-proliferation. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu dittheva dhamme sukhasomanassabahulo 
viharati, yoni cassa araddha hoti asavanam 
khayaya’” ti. 

When a mendicant has these six things they’re full of joy 
and happiness in the present life, and they have laid the 
groundwork for ending the defilements.” 


Catuttham. 


6.079. 79. Adhigamasutta - 79. 


Achievement 
8. Arahattavagga - 8. Perfection 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
abhabbo anadhigatam va kusalam dhammam 
adhigantum, adhigatam va kusalam dhammam 
phatim katum. 

“Mendicants, a mendicant who has six factors is unable to 
acquire more skillful qualities or to increase the skillful 
qualities they’ve already acquired. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu na ayakusalo ca hoti, na 
apayakusalo ca hoti, na upayakusalo ca hoti, 
anadhigatanam kusalanam dhammanam adhigamaya 
na chandam janeti, adhigate kusale dhamme na 
arakkhati, sataccakiriyaya na sampadeti. 

It’s when a mendicant is not skilled in profit, skilled in loss, 
and skilled in means. They don’t generate enthusiasm to 
achieve skillful qualities not yet achieved. They don’t 
protect skillful qualities they have achieved. And they don’t 
try to persevere in the task. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu abhabbo anadhigatam va kusalam 
dhammam adhigantum, adhigatam va kusalam 
dhammam phatim katum. 

A mendicant who has these six factors is unable to acquire 
more skillful qualities or to increase the skillful qualities 
they’ve already acquired. 


Chahi, bhikkhave, dhammehi samannagato bhikkhu 
bhabbo anadhigatam va kusalam dhammam 
adhigantum, adhigatam va kusalam dhammam 
phatim katum. 

A mendicant who has six factors is able to acquire more 
skillful qualities or to increase the skillful qualities they’ve 
already acquired. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu ayakusalo ca hoti, 
apayakusalo ca hoti, upayakusalo ca hoti, 
anadhigatanam kusalanam dhammanam adhigamaya 
chandam janeti, adhigate kusale dhamme arakkhati, 
sataccakiriyaya sampadeti. 

It’s when a mendicant is skilled in profit, skilled in loss, and 
skilled in means. They generate enthusiasm to achieve 
skillful qualities not yet achieved. They protect skillful 
qualities they have achieved. And they try to persevere in 
the task. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu bhabbo anadhigatam va kusalam dhammam 
adhigantum, adhigatam va kusalam dhammam 
phatim katun’ ti. 

A mendicant who has these six factors is able to acquire 
more skillful qualities or to increase the skillful qualities 
they’ve already acquired.” 


Pancamam. 


6.080. 80. Mahantattasutta - 80. 


Greatness 
8. Arahattavagga - 8. Perfection 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
nacirasseva mahantattam vepullattam papunati 
dhammesu. 

“Mendicants, a mendicant with six qualities soon acquires 
great and abundant good qualities. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu alokabahulo ca hoti 
yogabahulo ca vedabahulo ca asantutthibahulo ca 
anikkhittadhuro ca kusalesu dhammesu uttari ca 
patareti. 

It’s when a mendicant is full of light, full of practice, full of 
inspiration, and full of eagerness. They don’t slack off when 
it comes to developing skillful qualities. They reach further. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu nacirasseva mahantattam vepullattam 
papunati dhammesu" ti. 

A mendicant who has these six qualities soon acquires great 
and abundant good qualities.” 


Chattham. 


6.081. 81. Pathamanirayasutta - 
81. Hell (ist) 


8. Arahattavagga - 8. Perfection 


“Chahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Mendicants, someone with six qualities is cast down to hell. 


Katamehi chahi? 
What six? 


Panatipati hoti, adinnadayi hoti, kamesumicchacari 
hoti, musavadi hoti, papiccho ca, micchaditthi ca. 
They kill living creatures, steal, commit sexual misconduct, 
and lie. And they have wicked desires and wrong view. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
Someone with these six qualities is cast down to hell. 


Chahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with six qualities is raised up to heaven. 


Katamehi chahi? 
What six? 


Panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti, appiccho ca, sammaditthi ca. 

They don’t kill living creatures, steal, commit sexual 
misconduct, or lie. And they have few desires and right 
view. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
yathabhatam nikkhitto evam sagge’ ti. 
Someone with these six qualities is raised up to heaven.” 


Sattamam. 


6.082. 82. Dutiyanirayasutta - 
82. Hell (2nd) 


8. Arahattavagga - 8. Perfection 


“Chahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Mendicants, someone with six qualities is cast down to hell. 


Katamehi chahi? 
What six? 


Panatipati hoti, adinnadayi hoti, kamesumicchacari 
hoti, musavadi hoti, luddho ca, pagabbho Ca. 

They kill living creatures, steal, commit sexual misconduct, 
and lie. And they’re greedy and impudent. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
Someone with these six qualities is cast down to hell. 


Chahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with six qualities is raised up to heaven. 


Katamehi chahi? 
What six? 


Panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti, aluddho ca, appagabbho Ca. 

They don’t kill living creatures, steal, commit sexual 
misconduct, or lie. And they’re not greedy or impudent. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
yathabhatam nikkhitto evam sagge’ ti. 
Someone with these six qualities is raised up to heaven.” 


Atthamam. 


6.083. 83. Aggadhammasutta - 
63. The Best Thing 


8. Arahattavagga - 8. Perfection 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
abhabbo aggam dhammam arahattam sacchikatum. 
“Mendicants, a mendicant with six qualities can’t realize the 
best thing, perfection. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu assaddho hoti, ahiriko hoti, 
anottappi hoti, kusito hoti, duppanno hoti, kaye ca 
jivite ca sapekkho hoti. 

It’s when a mendicant is faithless, shameless, imprudent, 
lazy, and witless. And they’re concerned with their body and 
their life. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu abhabbo aggam dhammam arahattam 
sacchikatum. 

A mendicant with these six qualities can’t realize the best 
thing, perfection. 


Chahi, bhikkhave, dhammehi samannagato bhikkhu 
bhabbo aggam dhammam arahattam sacchikatum. 
A mendicant with six qualities can realize the best thing, 
perfection. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu saddho hoti, hirima hoti, 
ottappi hoti, araddhaviriyo hoti, pannava hoti, kaye 
Ca jivite ca anapekkho hoti. 

It’s when a mendicant is faithful, conscientious, prudent, 
energetic, and wise. And they have no concern for their 
body and their life. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu bhabbo aggam dhammam arahattam 
sacchikatun’ ti. 

A mendicant with these six qualities can realize the best 
thing, perfection.” 


Navamam. 


6.084. 84. Rattidivasasutta - 84. 
Day and Night 


8. Arahattavagga - 8. Perfection 


“Chahi, bhikkhave, dhammehi samannagatassa 
bhikkhuno ya ratti va divaso va agacchati haniyeva 
patikankha kusalesu dhammesu, no vuddhi. 
“Mendicants, a mendicant with six qualities can expect 
decline, not growth, in skillful qualities, whether by day or 
by night. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu mahiccho hoti, vighatava, 
asantuttho, 
itaritaracivarapindapatasenasanagilanappaccayabhes 
ajjaparikkharena, assaddho hoti, dussilo hoti, kusito 
hoti, mutthassati hoti, duppanno hoti. 

It’s when a mendicant has many desires—they’re frustrated 
and not content with any kind of robes, alms-food, lodgings, 
and medicines and supplies for the sick. And they’re 
faithless, unethical, unmindful, and witless. 


Imehi kho, bhikkhave, chahi dhammehi 
Samannagatassa bhikkhuno ya ratti va divaso va 
agacchati haniyeva patikankha kusalesu dhammesu, 
no vuddhi. 

A mendicant with these six qualities can expect decline, not 
growth, in skillful qualities, whether by day or by night. 


Chahi, bhikkhave, dhammehi samannagatassa 
bhikkhuno ya ratti va divaso va agacchati vuddhiyeva 
patikankha kusalesu dhammesu, no parihani. 


A mendicant with six qualities can expect growth, not 
decline, in skillful qualities, whether by day or by night. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu na mahiccho hoti, 
avighatava, santuttho, 
itaritaracivarapindapatasenasanagilanappaccayabhes 
ajjaparikkharena, saddho hoti, silava hoti, 
araddhaviriyo hoti, satima hoti, pannava hoti. 

It’s when a mendicant doesn’t have many desires—they’re 
not frustrated but content with any kind of robes, alms- 
food, lodgings, and medicines and supplies for the sick. And 
they’re faithful, ethical, mindful, and wise. 


Imehi kho, bhikkhave, chahi dhammehi 
Samannagatassa bhikkhuno ya ratti va divaso va 
agacchati vuddhiyeva patikankha, kusalesu 
dhammesu no parihan1’ ti. 

A mendicant with these six qualities can expect growth, not 
decline, in skillful qualities, whether by day or by night.” 
Dasamam. 

Arahattavaggo atthamo. 

Dukkham arahattam uttari Ca, 

Sukham adhigamena Ca; 


Mahantattam dvayam niraye, 


Aggadhammanca rattiyoti. 


6.085. 85. Sitibhavasutta - 85. 


Coolness 
9. Sitivagga - 9. Coolness 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
abhabbo anuttaram sitibhavam sacchikatum. 
“Mendicants, a mendicant with six qualities can’t realize 
supreme coolness. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu yasmim samaye cittam 
niggahetabbam tasmim samaye cittam na nigganhati, 
yasmim samaye cittam paggahetabbam tasmim 
Ssamaye cittam na pagganhati, yasmim samaye cittam 
sampahamsitabbam tasmim samaye cittam na 
sampahamseti, yasmim samaye cittam 
ajjhupekkhitabbam tasmim samaye cittam na 
ajjhupekkhati, hinadhimuttiko ca hoti, 
sakkayabhirato Ca. 

It’s when a mendicant doesn’t keep their mind in check 
when they should. They don’t exert their mind when they 
should. They don’t encourage the mind when they should. 
They don’t watch over the mind with equanimity when they 
should. They have a bad attitude. They delight in identity. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu abhabbo anuttaram sitibhavam 
sacchikatum. 

A mendicant with these six qualities can’t realize supreme 
coolness. 


Chahi, bhikkhave, dhammehi samannagato bhikkhu 
bhabbo anuttaram sitibhavam sacchikatum. 

A mendicant with six qualities can realize supreme 
coolness. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu yasmim samaye cittam 
niggahetabbam tasmim samaye cittam nigganhati, 
yasmim samaye cittam paggahetabbam tasmim 
Ssamaye cittam pagganhati, yasmim samaye cittam 
sampahamsitabbam tasmim samaye cittam 
sampahamseti, yasmim samaye cittam 
ajjhupekkhitabbam tasmim samaye cittam 
ajjhupekkhati, panitadhimuttiko ca hoti 
nibbanabhirato Ca. 

It’s when a mendicant keeps their mind in check when they 
should. They exert their mind when they should. They 
encourage the mind when they should. They watch over the 
mind with equanimity when they should. They have an 
excellent attitude. They delight in extinguishment. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu bhabbo anuttaram sitibhavam 
sacchikatun’ ti. 

A mendicant with these six qualities can realize supreme 
coolness.” 


Pathamam. 


6.086. 86. Avaranasutta - 86. 


Obstacles 
9. Sitivagga - 9. Coolness 


“Chahi, bhikkhave, dhammehi samannagato 
sunantopi saddhammam abhabbo niyamam 
okkamitum kusalesu dhammesu sammattam. 
“Mendicants, someone with six qualities is unable to enter 
the sure path with regards to skillful qualities even when 
listening to the true teaching. 


Katamehi chahi? 
What six? 


Kammavaranataya samannagato hoti, 
kilesavaranataya samannagato hoti, 
vipakavaranataya samannagato hoti, assaddho ca 
hoti, acchandiko ca, duppanno Ca. 

They’re obstructed by deeds, defilements, or results. And 
they’re faithless, unenthusiastic, and witless. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
sunantopi saddhammam abhabbo niyamam 
okkamitum kusalesu dhammesu sammattam. 
Someone with these six qualities is unable to enter the sure 
path with regards to skillful qualities, even when listening 
to the true teaching. 


Chahi, bhikkhave, dhammehi samannagato sunanto 
saddhammam bhabbo niyamam okkamitum kusalesu 
dhammesu sammattam. 

Someone with six qualities is able to enter the sure path 
with regards to skillful qualities when listening to the true 
teaching. 


Katamehi chahi? 
What six? 


Na kammavaranataya samannagato hoti, na 
kilesavaranataya samannagato hoti, na 
vipakavaranataya samannagato hoti, saddho ca hoti, 
chandiko ca, pannava Ca. 

They’re not obstructed by deeds, defilements, or results. 
And they’re faithful, enthusiastic, and wise. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
sunanto saddhammam bhabbo niyamam okkamitum 
kusalesu dhammesu sammattan" ti. 

Someone with these six qualities is able to enter the sure 
path with regards to skillful qualities when listening to the 
true teaching.” 


Dutiyam. 


6.087. 87. Voropitasutta - 87. A 


Murderer 
9. Sitivagga - 9. Coolness 


“Chahi, bhikkhave, dhammehi samannagato 
sunantopi saddhammam abhabbo niyamam 
okkamitum kusalesu dhammesu sammattam. 
“Mendicants, someone with six qualities is unable to enter 
the sure path with regards to skillful qualities even when 
listening to the true teaching. 


Katamehi chahi? 
What six? 


araham jivita voropito hoti, tathagatassa dutthena 
cittena lohitam uppaditam hoti, samgho bhinno hoti, 
duppanno hoti jalo elamugo. 

They murder their mother or father or a perfected one. 
They maliciously shed the blood of a Realized One. They 
cause a schism in the Sangha. They’re witless, dull, and 
stupid. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
sunantopi saddhammam abhabbo niyamam 
okkamitum kusalesu dhammesu sammattam. 
Someone with these six qualities is unable to enter the sure 
path with regards to skillful qualities, even when listening 
to the true teaching. 


Chahi, bhikkhave, dhammehi samannagato sunanto 
saddhammam bhabbo niyamam okkamitum kusalesu 
dhammesu sammattam. 


Someone with six qualities is able to enter the sure path 
with regards to skillful qualities when listening to the true 
teaching. 


Katamehi chahi? 
What six? 


hoti, na araham jivita voropito hoti, na tathagatassa 
dutthena cittena lohitam uppaditam hoti, na sangho 
bhinno hoti, pannava hoti ajalo anelamugo. 

They don’t murder their mother or father or a perfected 
one. They don’t maliciously shed the blood of a Realized 
One. They don’t cause a schism in the Sangha. They’re wise, 
bright, and clever. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
sunanto saddhammam bhabbo niyamam okkamitum 
kusalesu dhammesu sammattan’" ti. 

Someone with these six qualities is able to enter the sure 
path with regards to skillful qualities when listening to the 
true teaching.” 


Tatiyam. 


6.088. 88. Sussusatisutta - 88. 


Wanting to Listen 
9. Sitivagga - 9. Coolness 


“Chahi, bhikkhave, dhammehi samannagato 
sunantopi saddhammam abhabbo niyamam 
okkamitum kusalesu dhammesu sammattam. 
“Mendicants, someone with six qualities is unable to enter 
the sure path with regards to skillful qualities even when 
listening to the true teaching. 


Katamehi chahi? 
What six? 


Tathagatappavedite dhammavinaye desiyamane na 
sussuSati, na sotam odahati, na anna cittam 
upatthapeti, anattham ganhati, attham rincati, 
ananulomikaya khantiya samannagato hoti. 

When the teaching and practice proclaimed by the Realized 
One is being taught they don’t want to listen. They don’t 
lend an ear or apply their mind to understand them. They 
learn the incorrect meaning and reject the correct 
meaning. They accept views that contradict the teaching. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
sunantopi saddhammam abhabbo niyamam 
okkamitum kusalesu dhammesu sammattam. 
Someone with these six qualities is unable to enter the sure 
path with regards to skillful qualities, even when listening 
to the true teaching. 


Chahi, bhikkhave, dhammehi samannagato sunanto 
saddhammam bhabbo niyamam okkamitum kusalesu 
dhammesu sammattam. 


Someone with six qualities is able to enter the sure path 
with regards to skillful qualities when listening to the true 
teaching. 


Katamehi chahi? 
What six? 


Tathagatappavedite dhammavinaye desiyamane 
sussuSati, sotam odahati, anna cittam upatthapeti, 
attham ganhati, anattham rincati, anulomikaya 
khantiya samannagato hoti. 

When the teaching and practice proclaimed by the Realized 
One is being taught they want to listen. They lend an ear 
and apply their mind to understand them. They learn the 
correct meaning and reject the incorrect meaning. They 
accept views that agree with the teaching. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
sunanto saddhammam bhabbo niyamam okkamitum 
kusalesu dhammesu sammattan’ ti. 

Someone with these six qualities is able to enter the sure 
path with regards to skillful qualities when listening to the 
true teaching.” 


Catuttham. 


6.089. 89. Appahayasutta - 89. 
Not Giving Up 


9. Sitivagga - 9. Coolness 


“Cha, bhikkhave, dhamme appahaya abhabbo 
ditthisampadam sacchikatum. 

“Mendicants, without giving up six things you can’t become 
accomplished in view. 


Katame cha? 
What six? 


Sakkayaditthim, vicikiccham, silabbataparamasam, 
apayagamaniyam ragam, apayagamaniyam dosam, 
apayagamaniyam moham. 

Identity view, doubt, misapprehension of precepts and 
observances, and forms of greed, hate, and delusion that 
lead to rebirth in places of loss. 


Ime kho, bhikkhave, cha dhamme appahaya abhabbo 
ditthisampadam sacchikatum. 

Without giving up these six things you can’t become 
accomplished in view. 


Cha, bhikkhave, dhamme pahaya bhabbo 
ditthisampadam sacchikatum. 

After giving up six things you can become accomplished in 
view. 


Katame cha? 
What six? 


Sakkayaditthim, vicikiccham, silabbataparamasam, 
apayagamaniyam ragam, apayagamaniyam dosam, 


apayagamaniyam moham. 

Identity view, doubt, misapprehension of precepts and 
observances, and forms of greed, hate, and delusion that 
lead to rebirth in places of loss. 


Ime kho, bhikkhave, cha dhamme pahaya bhabbo 
ditthisampadam sacchikatun’” ti. 

After giving up these six things you can become 
accomplished in view.” 


Pancamam. 


6.090. 90. Pahinasutta - 90. 
Given Up 


9. Sitivagga - 9. Coolness 


“Chayime, bhikkhave, dhamma ditthisampannassa 
puggalassa pahina. 

“Mendicants, a person accomplished in view has given up 
six things. 


Katame cha? 
What six? 


Sakkayaditthi, vicikiccha, silabbataparamaso, 
apayagamaniyo rago, apayagamantiyo doso, 
apayagamaniyo moho. 

Identity view, doubt, misapprehension of precepts and 
observances, and forms of greed, hate, and delusion that 
lead to rebirth in places of loss. 


Ime kho, bhikkhave, cha dhamma ditthisampannassa 
puggalassa pahina’ ti. 

A person accomplished in view has given up these six 
things.” 


Chattham. 


6.091. 91. Abhabbasutta - 91. 


Can’t Give Rise 
9. Sitivagga - 9. Coolness 


“Cha, bhikkhave, dhamme abhabbo ditthisampanno 
puggalo uppadetum. 

“Mendicants, a person accomplished in view can’t give rise 
to six things. 


Katame cha? 
What six? 


Sakkayaditthim, vicikiccham, silabbataparamasam, 
apayagamaniyam ragam, apayagamaniyam dosam, 
apayagamaniyam moham. 

Identity view, doubt, misapprehension of precepts and 
observances, and forms of greed, hate, and delusion that 
lead to rebirth in places of loss. 


Ime kho, bhikkhave, cha dhamme abhabbo 
ditthisampanno puggalo uppadetun’" ti. 

A person accomplished in view can’t give rise to these six 
things.” 


Sattamam. 


6.092. 92. 
Pathamaabhabbatthanasutta - 
92. Things That Can’t Be Done 
(ist) 


9. Sitivagga - 9. Coolness 


“Chayimani, bhikkhave, abhabbatthanani. 
“Mendicants, these six things can’t be done. 


Katamani cha? 
What six? 


Abhabbo ditthisampanno puggalo satthari agaravo 
viharitum appatisso, abhabbo ditthisampanno 
puggalo dhamme agaravo viharitum appatisso, 
abhabbo ditthisampanno puggalo sanghe agaravo 
viharitum appatisso, abhabbo ditthisampanno 
puggalo sikkhaya agaravo viharitum appatisso, 
abhabbo ditthisampanno puggalo anagamaniyam 
vatthum paccagantum, abhabbo ditthisampanno 
puggalo atthamam bhavam nibbattetum. 

A person accomplished in view can’t live disrespectful and 
irreverent toward the Teacher, the teaching, the Sangha, or 
the training. They can’t establish their belief on unreliable 
grounds. And they can’t generate an eighth rebirth. 


Imani kho, bhikkhave, cha abhabbatthanani’ ti. 
These are the six things that can’t be done.” 


Atthamam. 


6.093. 93. 
Dutiyaabhabbatthanasutta - 93. 
Things That Can’t Be Done 
(2nd) 


9. Sitivagga - 9. Coolness 


“Chayimani, bhikkhave, abhabbatthanani. 
“Mendicants, these six things can’t be done. 


Katamani cha? 
What six? 


Abhabbo ditthisampanno puggalo kanci sankharam 
niccato upagantum, abhabbo ditthisampanno 
puggalo kanci sankharam sukhato upagantum, 
abhabbo ditthisampanno puggalo kanci dhammam 
attato upagantum, abhabbo ditthisampanno puggalo 
anantariyam kammam katum, abhabbo 
ditthisampanno puggalo kotuhalamangalena 
suddhim paccagantum, abhabbo ditthisampanno 
puggalo ito bahiddha dakkhineyyam gavesitum. 

A person accomplished in view can’t take conditions to be 
permanent, happiness, or self. They can’t do deeds with 
fixed result in the next life. They can’t fall back on 
purification through noisy, superstitious rites. They can’t 
seek outside of the Buddhist community for those worthy of 
religious donations. 


Imani kho, bhikkhave, cha abhabbatthanani’ ti. 
These are the six things that can’t be done.” 


Navamam. 


6.094. 94. 
Tatiyaabhabbatthanasutta - 94. 
Things That Can’t Be Done (3rd) 


9. Sitivagga - 9. Coolness 


“Chayimani, bhikkhave, abhabbatthanani. 
“Mendicants, these six things can’t be done. 


Katamani cha? 
What six? 


Abhabbo ditthisampanno puggalo mataram jivita 
voropetum, abhabbo ditthisampanno puggalo pitaram 
jivita voropetum, abhabbo ditthisampanno puggalo 
arahantam jivita voropetum, abhabbo ditthisampanno 
puggalo tathagatassa dutthena cittena lohitam 
uppadetum, abhabbo ditthisampanno puggalo 
sangham bhinditum, abhabbo ditthisampanno 
puggalo annam sattharam uddisitum. 

A person accomplished in view can’t murder their mother 
or father or a perfected one. They can’t maliciously shed 

the blood of the Realized One. They can’t cause a schism in 
the Sangha. They can’t acknowledge another teacher. 


Imani kho, bhikkhave, cha abhabbatthanani’ ti. 
These are the six things that can’t be done.” 


Dasamam. 


6.095. 95. 
Catutthaabhabbatthanasutta - 
95. Things That Can’t Be Done 
(4th) 


9. Sitivagga - 9. Coolness 


“Chayimani, bhikkhave, abhabbatthanani. 
“Mendicants, these six things can’t be done. 


Katamani cha? 
What six? 


Abhabbo ditthisampanno puggalo sayamkatam 
sukhadukkham paccagantum, abhabbo 
ditthisampanno puggalo paramkatam sukhadukkham 
paccagantum, abhabbo ditthisampanno puggalo 
sayamkatanca paramkatanca sukhadukkham 
paccagantum, abhabbo ditthisampanno puggalo 
asayamkaram adhiccasamuppannam sukhadukkham 
paccagantum, abhabbo ditthisampanno puggalo 
aparankaram adhiccasamuppannam sukhadukkham 
paccagantum, abhabbo ditthisampanno puggalo 
asayankaranca aparankaranca adhiccasamuppannam 
sukhadukkham paccagantum. 

A person accomplished in view can’t fall back on the idea 
that pleasure and pain are made by oneself, or that they’re 
made by another, or that they’re made by both. Nor can 
they fall back on the idea that pleasure and pain arise by 
chance, not made by oneself, by another, or by both. 


Tam kissa hetu? 
Why is that? 


Tatha hissa, bhikkhave, ditthisampannassa 
puggalassa hetu ca sudittho hetusamuppanna ca 
dhamma. 

It is because a person accomplished in view has clearly seen 
causes and the phenomena that arise from causes. 


Imani kho, bhikkhave, cha abhabbatthanani’ ti. 
These are the six things that can’t be done.” 


Ekadasamam. 

Sitivaggo navamo. 
Sitibhavam avaranam, 
voropita sussusati; 
Appahaya pahinabhabbo, 


tatthana caturopi cati. 


6.096. 96. Patubhavasutta - 96. 


Appearance 
10. Anisamsavagga - 10. Benefit 


“Channam, bhikkhave, patubhavo dullabho 
lokasmim. 

“Mendicants, the appearance of six things is rare in the 
world. 


Katamesam channam? 
What six? 


Tathagatassa arahato sammasambuddhassa 
patubhavo dullabho lokasmim, tathagatappaveditassa 
dhammavinayassa deseta puggalo dullabho 
lokasmim, ariyayatane paccajati dullabha lokasmim, 
indriyanam avekallata dullabha lokasmim, ajalata 
anelamugata dullabha lokasmim, kusale dhamme 
chando dullabho lokasmim. 

A Realized One, a perfected one, a fully awakened Buddha. 
A person who teaches the teaching and training proclaimed 
by a Realized One. Rebirth in a civilized region. Unimpaired 
sense faculties. Being bright and clever. Enthusiasm for 
skillful qualities. 


Imesam kho, bhikkhave, channam patubhavo 
dullabho lokasmin’" ti. 
The appearance of these six things is rare in the world.” 


Pathamam. 


6.097. 97. Anisamsasutta - 97. 
Benefit 


10. Anisamsavagga - 10. Benefit 


“Chayime, bhikkhave, anisamsa 
sotapattiphalasacchikiriyaya. 

“Mendicants, these are the six benefits of realizing the fruit 
of stream-entry. 


Katame cha? 
What six? 


Saddhammaniyato hoti, aparihanadhammo hoti, 
pariyantakatassa dukkham hoti, asadharanena 
nanena samannagato hoti, hetu cassa sudittho, 
hetusamuppanna ca dhamma. 

You’re bound for the true teaching. You’re not liable to 
decline. You suffer only for a limited period. You have 
unshared knowledge. You’ve clearly seen causes and the 
phenomena that arise from causes. 


Ime kho, bhikkhave, cha anisamsa 
sotapattiphalasacchikiriyaya’” ti. 

These are the six benefits of realizing the fruit of stream- 
entry.” 


Dutiyam. 


6.098. 98. Aniccasutta - 98. 


Impermanence 
10. Anisamsavagga - 10. Benefit 


“So vata, bhikkhave, bhikkhu kanci sankharam 
niccato samanupassanto anulomikaya khantiya 
samannagato bhavissati’ti netam thanam vijjati. 
“Mendicants, it’s totally impossible for a mendicant who 
regards any condition as permanent to accept views that 
agree with the teaching. 


‘Anulomikaya khantiya asamannagato 
sammattaniyamam okkamissati’ti netam thanam 
Vijjati. 

Without accepting views that agree with the teaching, it’s 
impossible to enter the sure path with regards to skillful 
qualities. 


‘Sammattaniyamam anokkamamano sotapattiphalam 
va sakadagamiphalam va anagamiphalam va 
arahattam va sacchikarissati’ti netam thanam vijjati. 
Without entering the sure path, it’s impossible to realize the 
fruit of stream-entry, once-return, non-return, or perfection. 


‘So vata, bhikkhave, bhikkhu sabbasankhare aniccato 
Samanupassanto anulomikaya khantiya saamannagato 
bhavissati’ti thanametam vijjati. 

It’s totally possible for a mendicant who regards all 
conditions as impermanent to accept views that agree with 
the teaching. 


‘Anulomikaya khantiya samannagato 
sammattaniyamam okkamissati’ti thanametam vijjati. 


Having accepted views that agree with the teaching, it’s 
possible to enter the sure path. 


‘Sammattaniyamam okkamamano sotapattiphalam va 
sakadagamiphalam va anagamiphalam va arahattam 
va sacchikarissati’ti thanametam vijjati’ ti. 

Having entered the sure path, it’s possible to realize the 
fruit of stream-entry, once-return, non-return, or 
perfection.” 


Tatiyam. 


6.099. 99. Dukkhasutta - 99. 
Suffering 


10. Anisamsavagga - 10. Benefit 


“So vata, bhikkhave, bhikkhu kanci sankharam 
sukhato samanupassanto ... pe ... 

“Mendicants, it’s totally impossible for a mendicant who 
regards any condition as pleasurable to accept views that 
agree with the teaching. ... 


sabbasankhare dukkhato samanupassanto ... pe ... 
It’s totally possible for a mendicant who regards all 
conditions as suffering to accept views that agree with the 
teaching. ...” 


thanametam vijjati”. 


Catuttham. 


6.100. 100. Anattasutta - 100. 
Not-Self 


10. Anisamsavagga - 10. Benefit 


“So vata, bhikkhave, bhikkhu kanci dhammam attato 
Samanupassanto ... pe ... 

“Mendicants, it’s totally impossible for a mendicant who 
regards any condition as self to accept views that agree 
with the teaching. ... 


sabbadhamme anattato samanupassanto ... pe ... 
It’s totally possible for a mendicant who regards all things 
as not-self to accept views that agree with the teaching. ...” 


thanametam vijjati”. 


Pancamam. 


6.101. 101. Nibbanasutta - 101. 


Extinguished 
10. Anisamsavagga - 10. Benefit 


“So vata, bhikkhave, bhikkhu nibbanam dukkhato 
Samanupassanto anulomikaya khantiya samannagato 
bhavissati’ti netam thanam vijjati. 

“Mendicants, it’s totally impossible for a mendicant who 
regards extinguishment as suffering to accept views that 
agree with the teaching. ... 


‘Anulomikaya khantiya asamannagato 
sammattaniyamam okkamissati’ti netam thanam 
Vijjati. 


‘Sammattaniyamam anokkamamano sotapattiphalam 
va sakadagamiphalam va anagamiphalam va 
arahattam va sacchikarissati’ti netam thanam vijjati. 


‘So vata, bhikkhave, bhikkhu nibbanam sukhato 
Samanupassanto anulomikaya khantiya saamannagato 
bhavissati’ti thanametam vijjati. 

It’s totally possible for a mendicant who regards 
extinguishment as pleasurable to accept views that agree 
with the teaching. ...” 


‘Anulomikaya khantiya samannagato 
sammattaniyamam okkamissati’ti thanametam vijjati. 


‘Sammattaniyamam okkamamano sotapattiphalam va 
sakadagamiphalam va anagamiphalam va arahattam 
va sacchikarissati’ti thanametam vijjati’ ti. 


Chattham. 


6.102. 102. Anavatthitasutta - 


102. Transience 
10. Anisamsavagga - 10. Benefit 


“Cha, bhikkhave, anisamse sampassamanena 
alameva bhikkhuna sabbasankharesu anodhim 
karitva aniccasannam upatthapetum. 

“Mendicants, seeing six benefits is quite enough to establish 
the perception of impermanence in all conditions without 
qualification. 


Katame cha? 
What six? 


‘Sabbasankhara ca me anavatthita khayissanti, 
sabbaloke ca me mano nabhiramissati, sabbaloka ca 
me mano vutthahissati, nibbanaponanca me 
manasam bhavissati, samyojana ca me pahanam 
gacchissanti, paramena ca samannena samannagato 
bhavissam1'ti. 

‘All conditions will appear to me as transient.’ ‘My mind will 
not delight anywhere in the world.’ ‘My mind will rise above 
the whole world.’ ‘My mind will incline to extinguishment.’ 
‘My fetters will be given up.’ ‘I will achieve the ultimate goal 
of the ascetic life.’ 


Ime kho, bhikkhave, cha anisamse sampassamanena 
alameva bhikkhuna sabbasankharesu anodhim 
karitva aniccasannam upatthapetun’ ti. 

Seeing these six benefits is quite enough to establish the 
perception of impermanence in all conditions without 
qualification.” 


Sattamam. 


6.103. 103. Ukkhittasikasutta - 
103. With a Drawn Sword 


10. Anisamsavagga - 10. Benefit 


“Cha, bhikkhave, anisamse sampassamanena 
alameva bhikkhuna sabbasankharesu anodhim 
karitva dukkhasannam upatthapetum. 

“Mendicants, seeing six benefits is quite enough to establish 
the perception of suffering in all conditions without 
qualification. 


Katame cha? 
What six? 


‘Sabbasankharesu ca me nibbidasanna paccupatthita 
bhavissati, seyyathapi ukkhittasike vadhake. 
‘Perception of disillusionment will be established in me for 
all conditions, like a killer with a drawn sword.’ 


Sabbaloka ca me mano vutthahissati, nibbane ca 
santadassavi bhavissami, anusaya ca me 
samugghatam gacchissanti, kiccakari ca bhavissami, 
sattha ca me paricinno bhavissati mettavataya’ti. 

‘My mind will rise above the whole world.’ ‘I will see 
extinguishment as peaceful.’ ‘My underlying tendencies will 
be uprooted.’ ‘I will fulfill my duty.’ ‘I will have served my 
Teacher with love.’ 


Ime kho, bhikkhave, cha anisamse sampassamanena 
alameva bhikkhuna sabbasankharesu anodhim 
karitva dukkhasannam upatthapetun’ ti. 

Seeing these six benefits is quite enough to establish the 
perception of suffering in all conditions without 
qualification.” 


Atthamam. 


6.104. 104. Atammayasutta - 


104. Non-identification 
10. Anisamsavagga - 10. Benefit 


“Cha, bhikkhave, anisamse sampassamanena 
alameva bhikkhuna sabbadhammesu anodhim 
karitva anattasannam upatthapetum. 

“Mendicants, seeing six benefits is quite enough to establish 
the perception of not-self in all things without qualification. 


Katame cha? 
What six? 


Sabbaloke ca atammayo bhavissami, ahankara ca me 
uparujjhissanti, mamankara ca me uparujjhissanti, 
asadharanena ca nanena samannagato bhavissami, 
hetu ca me sudittho bhavissati, hetusamuppanna ca 
dhamma. 

‘T will be without identification in the whole world.’ ‘My I- 
makings will stop.’ ‘My mine-makings will stop.’ ‘I will have 
unshared knowledge.’ ‘I will clearly see causes and the 
phenomena that arise from causes.’ 


Ime kho, bhikkhave, cha anisamse sampassamanena 
alameva bhikkhuna sabbadhammesu anodhim 
karitva anattasannam upatthapetun’ ti. 

Seeing these six benefits is quite enough to establish the 
perception of not-self in all things without qualification.” 


Navamam. 


6.105. 105. Bhavasutta - 105. 


States of Existence 
10. Anisamsavagga - 10. Benefit 


“Tayome, bhikkhave, bhava pahatabba, tisu sikkhasu 
sikkhitabbam. 

“Mendicants, you should give up these three states of 
existence. And you should train in three trainings. 


Katame tayo bhava pahatabba? 
What are the three states of existence you should give up? 


Kamabhavo, rupabhavo, arupabhavo— 
Existence in the sensual realm, the realm of luminous form, 
and the formless realm. 


ime tayo bhava pahatabba. 
These are the three states of existence you should give up. 


Katamasu tisu sikkhasu sikkhitabbam? 
What are the three trainings you should train in? 


Adhisilasikkhaya, adhicittasikkhaya, 
adhipannasikkhaya— 

The training in the higher ethics, the higher mind, and the 
higher wisdom. 


imasu tisu sikkhasu sikkhitabbam. 
These are the three trainings you should train in. 


Yato kho, bhikkhave, bhikkhuno ime tayo bhava 
pahina honti, imasu ca tisu sikkhasu sikkhitasikkho 
hoti— 


When a mendicant has given up these three states of 
existence and has trained in these three trainings 


ayam vuccati, bhikkhave, bhikkhu acchecchi tanham, 
vivattayi samyojanam, samma manabhisamaya 
antamakasi dukkhassa’” ti. 

they’re called a mendicant who has cut off craving, untied 
the fetters, and by rightly comprehending conceit has made 
an end of suffering.” 


Dasamam. 


6.106. 106. Tanhasutta - 106. 


Craving 
10. Anisamsavagga - 10. Benefit 


“Tisso ima, bhikkhave, tanha pahatabba, tayo ca 
mana. 

“Mendicants, you should give up these three cravings and 
three conceits. 


Katama tisso tanha pahatabba? 
What three cravings should you give up? 


Kamatanha, bhavatanha, vibhavatanha— 
Craving for sensual pleasures, craving for continued 
existence, and craving to end existence. 


ima tisso tanha pahatabba. 
These are the three cravings you should give up. 


Katame tayo mana pahatabba? 
What three conceits should you give up? 


Mano, omano, atimano— 
Conceit, inferiority complex, and superiority complex. 


ime tayo mana pahatabba. 
These are the three conceits you should give up. 


Yato kho, bhikkhave, bhikkhuno ima tisso tanha 
pahina honti, ime ca tayo mana; 

When a mendicant has given up these three cravings and 
these three conceits 


ayam vuccati, bhikkhave, bhikkhu acchecchi tanham, 
vivattayi samyojanam, samma manabhisamaya 
antamakasi dukkhassa’” ti. 

they’re called a mendicant who has cut off craving, untied 
the fetters, and by rightly comprehending conceit has made 
an end of suffering.” 

Ekadasamam. 

Anisamsavaggo dasamo. 

Patubhavo anisamso, 

aniccadukkhaanattato; 

Nibbanam anavatthi, 

ukkhittasi atammayo; 


Bhava tanhayeka dasati. 


Dutiyo pannasako samatto. 


6.107. 107. Ragasutta - 107. 
Greed 


11. Tikavagga - 11. Triads 


“Tayome, bhikkhave, dhamma. 
“Mendicants, there are these three things. 


Katame tayo? 
What three? 


Rago, doso, moho. 
Greed, hate, and delusion. 


Ime kho, bhikkhave, tayo dhamma. 
These are the three things. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya tayo dhamma bhavetabba. 

To give up these three things you should develop three 
things. 


Katame tayo? 
What three? 


Ragassa pahanaya asubha bhavetabba, dosassa 
pahanaya metta bhavetabba, mohassa pahanaya 
panna bhavetabba. 

You should develop the perception of ugliness to give up 
greed, love to give up hate, and wisdom to give up delusion. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya ime tayo dhamma bhavetabba’” ti. 

These are the three things you should develop to give up 
those three things.” 


Pathamam. 


6.108. 108. Duccaritasutta - 108. 


Bad Conduct 
11. Tikavagga - 11. Triads 


“Tayome, bhikkhave, dhamma. 
“Mendicants, there are these three things. 


Katame tayo? 
What three? 


Kayaduccaritam, vaciduccaritam, manoduccaritam. 
Bad conduct by way of body, speech, and mind. 


Ime kho, bhikkhave, tayo dhamma. 
These are the three things. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya tayo dhamma bhavetabba. 

To give up these three things you should develop three 
things. 


Katame tayo? 
What three? 


Kayaduccaritassa pahanaya kayasucaritam 
bhavetabbam, vaciduccaritassa pahanaya 
vacisucaritam bhavetabbam, manoduccaritassa 
pahanaya manosucaritam bhavetabbam. 

You should develop good bodily conduct to give up bad 
bodily conduct, good verbal conduct to give up bad verbal 
conduct, and good mental conduct to give up bad mental 
conduct. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya ime tayo dhamma bhavetabba’ ti. 

These are the three things you should develop to give up 
those three things.” 


Dutiyam. 


6.109. 109. Vitakkasutta - 109. 


Thoughts 
11. Tikavagga - 11. Triads 


“Tayome, bhikkhave, dhamma. 
“Mendicants, there are these three things. 


Katame tayo? 
What three? 


Kamavitakko, byapadavitakko, vihimsavitakko. 
Sensual, malicious, and cruel thoughts. 


Ime kho, bhikkhave, tayo dhamma. 
These are the three things. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya tayo dhamma bhavetabba. 

To give up these three things you should develop three 
things. 


Katame tayo? 
What three? 


Kamavitakkassa pahanaya nekkhammavitakko 
bhavetabbo, byapadavitakkassa pahanaya 
abyapadavitakko bhavetabbo, vihimsavitakkassa 
pahanaya avihimsavitakko bhavetabbo. 

You should develop thoughts of renunciation to give up 
sensual thoughts, thoughts of good will to give up malicious 
thoughts, and thoughts of harmlessness to give up cruel 
thoughts. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya ime tayo dhamma bhavetabba’ ti. 

These are the three things you should develop to give up 
those three things.” 


Tatiyam. 


6.110. 110. Sannasutta - 110. 


Perceptions 
11. Tikavagga - 11. Triads 


“Tayome, bhikkhave, dhamma. 
“Mendicants, there are these three things. 


Katame tayo? 
What three? 


Kamasanna, byapadasanna, vihimsasanna. 
Sensual, malicious, and cruel perceptions. 


Ime kho, bhikkhave, tayo dhamma. 
These are the three things. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya tayo dhamma bhavetabba. 

To give up these three things you should develop three 
things. 


Katame tayo? 
What three? 


Kamasannaya pahanaya nekkhammasanna 
bhavetabba, byapadasannaya pahanaya 
abyapadasanna bhavetabba, vihimsasannaya 
pahanaya avihimsasanna bhavetabba. 

You should develop perceptions of renunciation to give up 
sensual perceptions, perceptions of good will to give up 
malicious perceptions, and perceptions of harmlessness to 
give up cruel perceptions. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya ime tayo dhamma bhavetabba’ ti. 

These are the three things you should develop to give up 
those three things.” 


Catuttham. 


6.111. 111. Dhatusutta - 111. 


Elements 
11. Tikavagga - 11. Triads 


“Tayome, bhikkhave, dhamma. 
“Mendicants, there are these three things. 


Katame tayo? 
What three? 


Kamadhatu, byapadadhatu, vihimsadhatu. 
The elements of sensuality, malice, and cruelty. 


Ime kho, bhikkhave, tayo dhamma. 
These are the three things. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya tayo dhamma bhavetabba. 

To give up these three things you should develop three 
things. 


Katame tayo? 
What three? 


Kamadhatuya pahanaya nekkhammadhatu 
bhavetabba, byapadadhatuya pahanaya 
abyapadadhatu bhavetabba, vihimsadhatuya 
pahanaya avihimsadhatu bhavetabba. 

You should develop the element of renunciation to give up 
the element of sensuality, the element of good will to give 
up the element of malice, and the element of harmlessness 
to give up the element of cruelty. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya ime tayo dhamma bhavetabba’ ti. 

These are the three things you should develop to give up 
those three things.” 


Pancamam. 


6.112. 112. Assadasutta - 112. 


Gratification 
11. Tikavagga - 11. Triads 


“Tayome, bhikkhave, dhamma. 
“Mendicants, there are these three things. 


Katame tayo? 
What three? 


Assadaditthi, attanuditthi, micchaditthi. 
The view that things are gratifying, the view of self, and 
wrong view. 


Ime kho, bhikkhave, tayo dhamma. 
These are the three things. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya tayo dhamma bhavetabba. 

To give up these three things you should develop three 
things. 


Katame tayo? 
What three? 


Assadaditthiya pahanaya aniccasanna bhavetabba, 
attanuditthiya pahanaya anattasanna bhavetabba, 
micchaditthiya pahanaya sammaditthi bhavetabba. 
You should develop the perception of impermanence to give 
up the view that things are gratifying; the perception of 
not-self to give up the view of self; and right view to give up 
wrong view. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya ime tayo dhamma bhavetabba’ ti. 

These are the three things you should develop to give up 
those three things.” 


Chattham. 


6.113. 113. Aratisutta - 113. 


Dissatisfaction 
11. Tikavagga - 11. Triads 


“Tayome, bhikkhave, dhamma. 
“Mendicants, there are these three things. 


Katame tayo? 
What three? 


Arati, vihimsa, adhammacariya. 
Dissatisfaction, cruelty, and unprincipled conduct. 


Ime kho, bhikkhave, tayo dhamma. 
These are the three things. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya tayo dhamma bhavetabba. 

To give up these three things you should develop three 
things. 


Katame tayo? 
What three? 


Aratiya pahanaya mudita bhavetabba, vihimsaya 
pahanaya avihimsa bhavetabba, adhammacariyaya 
pahanaya dhammacariya bhavetabba. 

You should develop rejoicing to give up negativity, 
harmlessness to give up cruelty, and principled conduct to 
give up unprincipled conduct. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya ime tayo dhamma bhavetabba’ ti. 


These are the three things you should develop to give up 
those three things.” 


Sattamam. 


6.114. 114. Santutthitasutta - 


114. Contentment 
11. Tikavagga - 11. Triads 


“Tayome, bhikkhave, dhamma. 
“Mendicants, there are these three things. 


Katame tayo? 
What three? 


Asantutthita, asampajannam, mahicchata. 
Lack of contentment, lack of situational awareness, and 
having many wishes. 


Ime kho, bhikkhave, tayo dhamma. 
These are the three things. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya tayo dhamma bhavetabba. 

To give up these three things you should develop three 
things. 


Katame tayo? 
What three? 


Asantutthitaya pahanaya santutthita bhavetabba, 
asampajannassa pahanaya sampajannam 
bhavetabbam, mahicchataya pahanaya appicchata 
bhavetabba. 

You should develop contentment to give up lack of 
contentment, situational awareness to give up lack of 
situational awareness, and having few wishes to give up 
having many wishes. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya ime tayo dhamma bhavetabba’ ti. 

These are the three things you should develop to give up 
those three things.” 


Atthamam. 


6.115. 115. Dovacassatasutta - 


115. Hard to Admonish 
11. Tikavagga - 11. Triads 


“Tayome, bhikkhave, dhamma. 
“Mendicants, there are these three things. 


Katame tayo? 
What three? 


Dovacassata, papamittata, cetaso vikkhepo. 
Being hard to admonish, bad friendship, and a distracted 
mind. 


Ime kho, bhikkhave, tayo dhamma. 
These are the three things. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya tayo dhamma bhavetabba. 

To give up these three things you should develop three 
things. 


Katame tayo? 
What three? 


Dovacassataya pahanaya sovacassata bhavetabba, 
papamittataya pahanaya kalyanamittata bhavetabba, 
cetaso vikkhepassa pahanaya anapanassati 
bhavetabba. 

You should develop being easy to admonish to give up being 
hard to admonish, good friendship to give up bad 
friendship, and mindfulness of breathing to give up a 
distracted mind. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya ime tayo dhamma bhavetabba’ ti. 

These are the three things you should develop to give up 
those three things.” 


Navamam. 


6.116. 116. Uddhaccasutta - 116. 


Restlessness 
11. Tikavagga - 11. Triads 


“Tayome, bhikkhave, dhamma. 
“Mendicants, there are these three things. 


Katame tayo? 
What three? 


Uddhaccam, asamvaro, pamado. 
Restlessness, lack of restraint, and negligence. 


Ime kho, bhikkhave, tayo dhamma. 
These are the three things. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya tayo dhamma bhavetabba. 

To give up these three things you should develop three 
things. 


Katame tayo? 
What three? 


Uddhaccassa pahanaya samatho bhavetabbo, 
asamvarassa pahanaya samvaro bhavetabbo, 
pamadassa pahanaya appamado bhavetabbo. 

You should develop serenity to give up restlessness, 
restraint to give up lack of restraint, and diligence to give 
up negligence. 


Imesam kho, bhikkhave, tinnam dhammanam 
pahanaya ime tayo dhamma bhavetabba’ ti. 


These are the three things you should develop to give up 
those three things.” 


Dasamam. 

Tikavaggo ekadasamo. 
Ragaduccaritavitakka, 
Sanna dhatuti vuccati; 
Assadaaratitutthi, 


Duve ca uddhaccena vaggoti. 


6.117. 117. Kayanupassisutta - 
117. Observing the Body 


12. Samannavagga - 12. The Ascetic Life 


“Cha, bhikkhave, dhamme appahaya abhabbo kaye 
kayanupassi viharitum. 

“Mendicants, without giving up these six qualities you can’t 
meditate observing an aspect of the body. 


Katame cha? 
What six? 


Kammaramatam, bhassaramatam, niddaramatam, 
sanganikaramatam, indriyesu aguttadvaratam, 
bhojane amattannutam. 

Relishing work, talk, sleep, and company, not guarding the 
sense doors, and eating too much. 


Ime kho, bhikkhave, cha dhamme appahaya abhabbo 
kaye kayanupassi viharitum. 

Without giving up these six qualities you can’t meditate 
observing an aspect of the body. 


Cha, bhikkhave, dhamme pahaya bhabbo kaye 
kayanupassi viharitum. 

But after giving up these six qualities you can meditate 
observing an aspect of the body. 


Katame cha? 
What six? 


Kammaramatam, bhassaramatam, niddaramatam, 
sanganikaramatam, indriyesu aguttadvaratam, 
bhojane amattannutam. 


Relishing work, talk, sleep, and company, not guarding the 
sense doors, and eating too much. 


Ime kho, bhikkhave, cha dhamme pahaya bhabbo 
kaye kayanupassi viharitun’” ti. 

After giving up these six qualities you can meditate 
observing an aspect of the body.” 


Pathamam. 


6.118. 118. 
Dhammanupassisutta - 118. 
Observing Principles, Etc. 
12. Samannavagga - 12. The Ascetic Life 


“Cha, bhikkhave, dhamme appahaya abhabbo 
ajjhattam kaye ... pe ... 
“Mendicants, without giving up six things you can’t 


meditate observing an aspect of the body internally ... 


bahiddha kaye ... pe ... 
body externally ... 


ajjhattabahiddha kaye ... pe ... 
body internally and externally ... 


ajjhattam vedanasu ... pe ... 
feelings internally ... 


bahiddha vedanasu ... pe ... 
feelings externally ... 


ajjhattabahiddha vedanasu ... pe ... 
feelings internally and externally ... 


ajjhattam citte ... pe ... 
mind internally ... 


bahiddha citte ... pe ... 
mind externally ... 


ajjhattabahiddha citte ... pe ... 
mind internally and externally ... 


ajjhattam dhammesu ... pe ... 
principles internally ... 


bahiddha dhammesu ... pe ... 
principles externally ... 


ajjhattabahiddha dhammesu dhammanupassi 
viharitum. 
principles internally and externally. 


Katame cha? 
What six? 


Kammaramatam, bhassaramatam, niddaramatam, 
sanganikaramatam, indriyesu aguttadvaratam, 
bhojane amattannutam. 

Relishing work, talk, sleep, and company, not guarding the 
sense doors, and eating too much. 


Ime kho, bhikkhave, cha dhamme pahaya bhabbo 
ajjhattabahiddha dhammesu dhammanupassi 
viharitun’ ti. 

After giving up these six qualities you can meditate 
observing an aspect of principles internally and externally.” 


Dutiyam. 


6.119. 119. Tapussasutta - 119. 


About Tapussa 
12. Samannavagga - 12. The Ascetic Life 


“Chahi, bhikkhave, dhammehi samannagato tapusso 
gahapati tathagate nitthangato amataddaso amatam 
sacchikatva iriyati. 

“Mendicants, having six qualities the householder Tapussa 
is certain about the Realized One, sees the deathless, and 
lives having realized the deathless. 


Katamehi chahi? 
What six? 


Buddhe aveccappasadena, dhamme aveccappasadena, 
samghe aveccappasadena, ariyena silena, ariyena 
nanena, ariyaya vimuttiya. 

Experiential confidence in the Buddha, the teaching, and 
the Sangha, and noble ethics, knowledge, and freedom. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
tapusso gahapati tathagate nitthangato amataddaso 
amatam sacchikatva iriyati” ti. 

Having these six qualities the householder Tapussa is 
certain about the Realized One, sees the deathless, and 
lives having realized the deathless.” 


Tatiyam. 


6.120-139. 120-139. 
Bhallikadisutta - 120-139. About 
Bhallika, Etc. 


12. Samannavagga - 12. The Ascetic Life 


“Chahi, bhikkhave, dhammehi samannagato bhalliko 
gahapati ... pe ... 
“Mendicants, having six qualities the householders Bhallika 


sudatto gahapati anathapindiko ... 
Sudatta Anathapindika ... 


citto gahapati macchikasandiko ... 
Citta of Macchikasanda ... 


hatthako alavako ... 
Hatthaka of Alavi... 


mahanamo sakko ... 
Mahanama the Sakyan... 


uggo gahapati vesaliko ... 
Ugga of Vesali... 


uggato gahapati ... 
Uggata... 


surambattho ... 
Sura of Ambattha... 


jivako komarabhacco ... 
Jivaka Komarabhacca ... 


nakulapita gahapati ... 
Nakula’s father ... 


tavakanniko gahapati ... 
Tavakannika ... 


purano gahapati ... 
Purana... 


isidatto gahapati ... 
Isidatta ... 


sandhano gahapati ... 
Sandhana... 


vicayo gahapati ... 
Vijaya ... 


vijayamahiko gahapati ... 
Vijayamahita ... 


mendako gahapati ... 
Mendaka... 


vasettho upasako ... 
the lay followers Vasettha ... 


arittho upasako ... 
Arittha ... 


saraggo upasako tathagate nitthangato amataddaso 
amatam sacchikatva iriyati. 

and Saragga are certain about the Realized One, see the 
deathless, and live having realized the deathless. 


Katamehi chahi? 


What six? 


Buddhe aveccappasadena, dhamme aveccappasadena, 
samghe aveccappasadena, ariyena silena, ariyena 
nanena, ariyaya vimuttiya. 

Experiential confidence in the Buddha, the teaching, and 
the Sangha, and noble ethics, knowledge, and freedom. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
saraggo upasako tathagate nitthangato amataddaso 
amatam sacchikatva iriyati” ti. 

Having these six qualities the lay follower Saragga is 
certain about the Realized One, sees the deathless, and 
lives having realized the deathless.” 


Tevisatimam. 


Samannavaggo dvadasamo. 


6.140. 140 - 140 


13. Ragapeyyala - 13. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, abhinnaya cha dhamma 
bhavetabba. 
“For insight into greed, six things should be developed. 


Katame cha? 
What six? 


Dassananuttariyam, savananuttariyam, 
labhanuttariyam, sikkhanuttariyam, 
paricariyanuttariyam, anussatanuttariyam. 

The unsurpassable seeing, listening, acquisition, training, 
service, and recollection. 


Ragassa, bhikkhave, abhinnaya ime cha dhamma 
bhavetabba’ ti. 

For insight into greed, these six things should be 
developed.” 


6.141. 141 - 141 


13. Ragapeyyala - 13. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, abhinnaya cha dhamma 
bhavetabba. 
“For insight into greed, six things should be developed. 


Katame cha? 
What six? 


Buddhanussati, dhammanussati, sanghanussati, 
silanussati, caganussati, devatanussati. 

The recollection of the Buddha, the teaching, the Sangha, 
ethics, generosity, and the deities. 


Ragassa, bhikkhave, abhinnaya ime cha dhamma 
bhavetabba’ ti. 

For insight into greed, these six things should be 
developed.” 


6.142. 142 - 142 


13. Ragapeyyala - 13. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, abhinnaya cha dhamma 
bhavetabba. 
“For insight into greed, six things should be developed. 


Katame cha? 

What six? 

Aniccasanna, anicce dukkhasanna, dukkhe 
anattasanna, pahanasanna, viragasanna, 
nirodhasanna. 

The perception of impermanence, the perception of 
suffering in impermanence, the perception of not-self in 
suffering, the perception of giving up, the perception of 
fading away, and the perception of cessation. 


Ragassa, bhikkhave, abhinnaya ime cha dhamma 
bhavetabba’ ti. 

For insight into greed, these six things should be 
developed.” 


6.143-1609. 143-169 - 143-169 


13. Ragapeyyala - 13. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, parinnaya ... pe ... 
“For the complete understanding of greed... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing... 


viragaya ... 
fading away... 


nirodhaya ... 
cessation ... 


Cagaya ... 
giving away... 


patinissaggaya cha dhamma bhavetabba”. 
letting go of greed these six things should be developed.” 


6.170-649. 170-649 - 170-649 


13. Ragapeyyala - 13. Abbreviated Texts Beginning 
with Greed 


“DosSasSa ... pe ... 
“Of hate... 


mohassa ... 
delusion ... 


kodhassa ... 
anger... 


upanahassa ... 
hostility ... 


makkhassa ... 
offensiveness... 


palasassa ... 
contempt... 


issaya ... 
jealousy... 


macchariyassa ... 
stinginess ... 


mayaya ... 
deceitfulness ... 


satheyyassa ... 
deviousness... 


thambhassa ... 


obstinacy ... 


sarambhassa ... 
aggression ... 


ManasSa ... 
conceit... 


atimanassSa ... 
arrogance... 


MadasSa ... 
vanity ... 


pamadassa abhinnaya ... pe ... 


for insight into negligence ... 


parinnaya ... 
complete understanding ... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing ... 


viragaya ... 
fading away... 


nirodhaya ... 


cessation ... 


Cagaya ... 
giving away... 


patinissaggaya ... pe ... 
letting go of negligence 


ime cha dhamma bhavetabba’ ti. 
these six things should be developed.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Ragapeyyalam nitthitam. 


Chakkanipatapali nitthita. 
The Book of the Sixes is finished. 


7.001. 1. Pathamapztiyasutta - 1. 


Pleasing (1st) 
1. Dhanavagga - 1. Wealth 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu sabrahmacarinam appiyo ca hoti amanapo 
ca agaru Ca abhavaniyo Ca. 

“Mendicants, a mendicant with seven qualities is disliked 
and disapproved by their spiritual companions, not 
respected or admired. 


Katamehi sattahi? 
What seven? 


Idha, bhikkhave, bhikkhu labhakamo ca hoti, 
sakkarakamo ca hoti, anavannattikamo ca hoti, 
ahiriko ca hoti, anottappi ca, papiccho Ca, 
micchaditthi ca. 

It’s when a mendicant desires material possessions, honor, 
and to be looked up to. They lack conscience and prudence. 
They have wicked desires and wrong view. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu sabrahmacarinam appiyo ca 
hoti amanapo Ca agaru ca abhavaniyo Ca. 

A mendicant with these seven qualities is disliked and 
disapproved by their spiritual companions, not respected or 
admired. 


Sattahi, bhikkhave, dhammehi samannagato bhikkhu 
sabrahmacarinam piyo ca hoti, manapo Ca garu Ca 
bhavantyo Ca. 

A mendicant with seven qualities is liked and approved by 
their spiritual companions, respected and admired. 


Katamehi sattahi? 
What seven? 


Idha, bhikkhave, bhikkhu na labhakamo ca hoti, na 
sakkarakamo ca hoti, na anavannattikamo ca hoti, 
hirima ca hoti, ottappi ca, appiccho ca, sammaditthi 
Ca. 

It’s when a mendicant doesn’t desire material possessions, 
honor, and to be looked up to. They have conscience and 
prudence. They have few desires and right view. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu sabrahmacarinam piyo ca hoti 
Manapo ca garu ca bhavaniyo ca” ti. 


A mendicant with these seven qualities is liked and 


approved by their spiritual companions, respected and 
admired.” 


Pathamam. 


7.002. 2. Dutiyapiyasutta - 2. 
Pleasing (2nd) 


1. Dhanavagga - 1. Wealth 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu sabrahmacarinam appiyo ca hoti amanapo 
ca agaru Ca abhavaniyo Ca. 

“Mendicants, a mendicant with seven qualities is disliked 
and disapproved by their spiritual companions, not 
respected or admired. 


Katamehi sattahi? 
What seven? 


Idha, bhikkhave, bhikkhu labhakamo Ca hoti, 
sakkarakamo ca hoti, anavannattikamo ca hoti, 
ahiriko ca hoti, anottappi ca, issuki ca, macchari Ca. 
It’s when a mendicant desires material possessions, honor, 
and to be looked up to. They lack conscience and prudence. 
They’re jealous and stingy. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu sabrahmacarinam appiyo ca 
hoti amanapo Ca agaru ca abhavaniyo Ca. 

A mendicant with these seven qualities is disliked and 
disapproved by their spiritual companions, not respected or 
admired. 


Sattahi, bhikkhave, dhammehi samannagato bhikkhu 
sabrahmacarinam piyo ca hoti manapo Ca garu Ca 
bhavantyo Ca. 

A mendicant with seven qualities is liked and approved by 
their spiritual companions, respected and admired. 


Katamehi sattahi? 
What seven? 


Idha, bhikkhave, bhikkhu na labhakamo ca hoti, na 
sakkarakamo ca hoti, na anavannattikamo ca hoti, 
hirima ca hoti, ottappi ca, anissuki ca, amacchari Ca. 
It’s when a mendicant doesn’t desire material possessions, 
honor, and to be looked up to. They have conscience and 
prudence. They’re not jealous or stingy. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu sabrahmacarinam piyo ca hoti 
Manapo ca garu ca bhavaniyo ca” ti. 

A mendicant with these seven qualities is liked and 
approved by their spiritual companions, respected and 
admired.” 


Dutiyam. 


7.003. 3. Sankhittabalasutta - 3. 


Powers in Brief 
1. Dhanavagga - 1. Wealth 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame ... pe ... 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. ... 


sattimani, bhikkhave, balani. 
“Mendicants, there are these seven powers. 


Katamani satta? 
What seven? 


Saddhabalam, viriyabalam, hiribalam, ottappabalam, 
satibalam, samadhibalam, pannabalam. 

The powers of faith, energy, conscience, prudence, 
mindfulness, immersion, and wisdom. 


Imani kho, bhikkhave, satta balaniti. 
These are the seven powers. 


Saddhabalam viriyanca, 
The powers are faith and energy, 


hirl ottappiyam balam; 
conscience and prudence, 


Satibalam samadhi Ca, 
mindfulness and immersion, 


panna ve sattamam balam; 
and wisdom as the seventh power. 


Etehi balava bhikkhu, 
Empowered by these, 


sukham jivati pandito. 
an astute mendicant lives happily. 


Yoniso vicine dhammam, 
They should examine the teaching rationally, 


pannayattham vipassati; 
discerning the meaning with wisdom. 


Pajjotasseva nibbanam, 
The liberation of their heart 


vimokkho hoti cetaso” ti. 
is like a lamp going out.” 


Tatiyam. 


7 OO4A. 4. Vitthatabalasutta - 4. 


Powers in Detail 
1. Dhanavagga - 1. Wealth 


“Sattimani, bhikkhave, balani. 
“Mendicants, there are these seven powers. 


Katamani satta? 
What seven? 


Saddhabalam, viriyabalam, hiribalam, ottappabalam, 
satibalam, samadhibalam, pannabalam. 

The powers of faith, energy, conscience, prudence, 
mindfulness, immersion, and wisdom. 


Katamanca, bhikkhave, saddhabalam? 
And what is the power of faith? 


Idha, bhikkhave, ariyasavako saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a noble disciple has faith in the Realized One’s 
awakening: 


‘itipi so bhagava araham sammasambuddho ... pe ... 
sattha devamanussanam buddho bhagava’ ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Idam vuccati, bhikkhave, saddhabalam. (1) 
This is called the power of faith. 


Katamanca, bhikkhave, viriyabalam? 


And what is the power of energy? 


Idha, bhikkhave, ariyasavako araddhaviriyo viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s when a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They’re strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Idam vuccati, bhikkhave, viriyabalam. (2) 
This is called the power of energy. 


Katamanca, bhikkhave, hiribalam? 
And what is the power of conscience? 


Idha, bhikkhave, ariyasavako hirima hoti, hiriyati 
kayaduccaritena vaciduccaritena manoduccaritena, 
hirlyati papakanam akusalanam dhammanam 
Ssamapattiya. 

It’s when a noble disciple has a conscience. They’re 
conscientious about bad conduct by way of body, speech, 
and mind, and conscientious about acquiring any bad, 
unskillful qualities. 


Idam vuccati, bhikkhave, hiribalam. (3) 
This is called the power of conscience. 


Katamanca, bhikkhave, ottappabalam? 
And what is the power of prudence? 


Idha, bhikkhave, ariyasavako ottappi hoti, ottappati 
kayaduccaritena vaciduccaritena manoduccaritena, 


ottappati papakanam akusalanam dhammanam 
samapattiya. 

It’s when a noble disciple is prudent. They’re prudent when 
it comes to bad conduct by way of body, speech, and mind, 
and prudent when it comes to the acquiring of any bad, 
unskillful qualities. 


Idam vuccati, bhikkhave, ottappabalam. (4) 
This is called the power of prudence. 


Katamanca, bhikkhave, satibalam? 
And what is the power of mindfulness? 


Idha, bhikkhave, ariyasavako satima hoti paramena 
satinepakkena samannagato cirakatampi 
cirabhasitampi sarita anussarita. 

It’s when a noble disciple is mindful. They have utmost 
mindfulness and alertness, and can remember and recall 
what was said and done long ago. 


Idam vuccati, bhikkhave, satibalam. (5) 
This is called the power of mindfulness. 


Katamanca, bhikkhave, samadhibalam? 
And what is the power of immersion? 


Idha, bhikkhave, ariyasavako vivicceva kamehi ... pe 


It’s when a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. ... 


catuttham jhanam upasampajja viharati. 


Giving up pleasure and pain, and ending former happiness 
and sadness, they enter and remain in the fourth 
absorption, without pleasure or pain, with pure equanimity 
and mindfulness. 


Idam vuccati, bhikkhave, samadhibalam. (6) 
This is called the power of immersion. 


Katamanca, bhikkhave, pannabalam? 
And what is the power of wisdom? 


Idha, bhikkhave, ariyasavako pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 

It’s when a noble disciple is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Idam vuccati, bhikkhave, pannabalam. (7) 
This is called the power of wisdom. 


Imani kho, bhikkhave, satta balaniti. 
These are the seven powers. 


Saddhabalam viriyanca, 
The powers are faith and energy, 


hirl ottappiyam balam; 
conscience and prudence, 


Satibalam samadhi Ca, 
mindfulness and immersion, 


panna ve sattamam balam; 
and wisdom as the seventh power. 


Etehi balava bhikkhu, 
Empowered by these, 


sukham jivati pandito. 
an astute mendicant lives happily. 


Yoniso vicine dhammam, 
They should examine the teaching rationally, 


pannayattham vipassati; 
discerning the meaning with wisdom. 


Pajjotasseva nibbanam, 
The liberation of their heart 


vimokkho hoti cetaso’ ti. 
is like a lamp going out.” 


Catuttham. 


7.005. 5. Sankhittadhanasutta - 


>. Wealth in Brief 
1. Dhanavagga - 1. Wealth 


“Sattimani, bhikkhave, dhanani. 
“Mendicants, there are these seven kinds of wealth. 


Katamani satta? 
What seven? 


Saddhadhanam, siladhanam, hiridhanam, 
ottappadhanam, sutadhanam, cagadhanam, 
pannadhanam. 

The wealth of faith, ethical conduct, conscience, prudence, 
learning, generosity, and wisdom. 


Imani kho, bhikkhave, satta dhananiti. 
These are the seven kinds of wealth. 


Saddhadhanam siladhanam, 
Faith and ethical conduct are kinds of wealth, 


hirl ottappiyam dhanam; 
as are conscience and prudence, 


Sutadhananca Cago Ca, 
learning and generosity, 


panna ve sattamam dhanam. 
and wisdom is the seventh kind of wealth. 


Yassa ete dhana atthi, 
When a woman or man 


itthiya purisassa va; 
has these kinds of wealth, 


Adaliddoti tam ahu, 
they’re said to be prosperous, 


amogham tassa jivitam. 
their life is not in vain. 


Tasma saddhanca silanca, 
So let the wise devote themselves 


Pasadam dhammadassanam; 
to faith, ethical behavior, 


Anuyunjetha medhavi, 
confidence, and insight into the teaching, 


Saram buddhana sasanan’ ti. 
remembering the instructions of the Buddhas.” 


Pancamam. 


7.006. 6. Vitthatadhanasutta - 6. 


Wealth in Detail 
1. Dhanavagga - 1. Wealth 


“Sattimani, bhikkhave, dhanani. 
“Mendicants, there are these seven kinds of wealth. 


Katamani satta? 
What seven? 


Saddhadhanam, siladhanam, hiridhanam, 
ottappadhanam, sutadhanam, cagadhanam, 
pannadhanam. 

The wealth of faith, ethical conduct, conscience, prudence, 
learning, generosity, and wisdom. 


Katamanca, bhikkhave, saddhadhanam? 
And what is the wealth of faith? 


Idha, bhikkhave, ariyasavako saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a noble disciple has faith in the Realized One’s 
awakening ... 


‘itipi so bhagava araham sammasambuddho ... pe ... 
buddho bhagava’ti. 


Idam vuccati, bhikkhave, saddhadhanam. (1) 
This is called the wealth of faith. 


Katamanca, bhikkhave, siladhanam? 
And what is the wealth of ethical conduct? 


Idha, bhikkhave, ariyasavako panatipata pativirato 
hoti ... pe ... suramerayamajjapamadatthana 
pativirato hoti. 

It’s when a noble disciple doesn’t kill living creatures, steal, 
commit sexual misconduct, use speech that’s false, divisive, 
harsh, or nonsensical, or consume alcoholic drinks that 
cause negligence. 


Idam vuccati, bhikkhave, siladhanam. (2) 
This is called the wealth of ethical conduct. 


Katamanca, bhikkhave, hiridhanam? 
And what is the wealth of conscience? 


Idha, bhikkhave, ariyasavako hirima hoti, hiriyati 
kayaduccaritena vaciduccaritena manoduccaritena, 
hirlyati papakanam akusalanam dhammanam 
samapattiya. 

It’s when a noble disciple has a conscience. They’re 
conscientious about bad conduct by way of body, speech, 
and mind, and conscientious about having any bad, 
unskillful qualities. 


Idam vuccati, bhikkhave, hiridhanam. (3) 
This is called the wealth of conscience. 


Katamanca, bhikkhave, ottappadhanam? 
And what is the wealth of prudence? 


Idha, bhikkhave, ariyasavako ottappi hoti, ottappati 
kayaduccaritena vaciduccaritena manoduccaritena, 
ottappati papakanam akusalanam dhammanam 
Samapattiya. 

It’s when a noble disciple is prudent. They’re prudent when 
it comes to bad conduct by way of body, speech, and mind, 


and prudent when it comes to the acquiring of any bad, 
unskillful qualities. 


Idam vuccati, bhikkhave, ottappadhanam. (4) 
This is called the wealth of prudence. 


Katamanca, bhikkhave, sutadhanam? 
And what is the wealth of learning? 


Idha, bhikkhave, ariyasavako bahussuto hoti 
sutadharo sutasannicayo. Ye te dhamma adikalyana 
majjhekalyana pariyosanakalyana sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam abhivadanti. Tatharupassa dhamma 
bahussuta honti dhata vacasa paricita 
manasanupekkhita ditthiya suppatividdha. 

It’s when a noble disciple is very learned, remembering and 
keeping what they’ve learned. These teachings are good in 
the beginning, good in the middle, and good in the end, 
meaningful and well-phrased, describing a spiritual 
practice that’s entirely full and pure. They are very learned 
in such teachings, remembering them, reciting them, 
mentally scrutinizing them, and comprehending them 
theoretically. 


Idam vuccati, bhikkhave, sutadhanam. (5) 
This is called the wealth of learning. 


Katamanca, bhikkhave, cagadhanam? 
And what is the wealth of generosity? 


Idha, bhikkhave, ariyasavako vigatamalamaccherena 
cetasa agaram ajjhavasati muttacago payatapani 
vosaggarato yacayogo danasamvibhagarato. 

It’s when a noble disciple lives at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 


committed to charity, loving to give and to share. 


Idam vuccati, bhikkhave, cagadhanam. (6) 
This is called the wealth of generosity. 


Katamanca, bhikkhave, pannadhanam? 
And what is the wealth of wisdom? 


Idha, bhikkhave, ariyasavako pannava hoti ... pe ... 
samma dukkhakkhayagaminiya. 

It’s when a noble disciple is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Idam vuccati, bhikkhave, pannadhanam. (7) 
This is called the wealth of wisdom. 


Imani kho, bhikkhave, sattadhananiti. 
These are the seven kinds of wealth. 


Saddhadhanam siladhanam, 
Faith and ethical conduct are kinds of wealth, 


hirl ottappiyam dhanam; 
as are conscience and prudence, 


Sutadhananca Cago Ca, 
learning and generosity, 


panna ve sattamam dhanam. 
and wisdom is the seventh kind of wealth. 


Yassa ete dhana atthi, 
When a woman or man 


itthiya purisassa va; 


has these kinds of wealth, 


Adaliddoti tam ahu, 
they’re said to be prosperous, 


amogham tassa jivitam. 
their life is not in vain. 


Tasma saddhanca silanca, 
So let the wise devote themselves 


pasadam dhammadassanam; 
to faith, ethical behavior, 


Anuyunjetha medhavi, 
confidence, and insight into the teaching, 


saram buddhana sasanan" ti. 
remembering the instructions of the Buddhas.” 


Chattham. 


7 .007.'7. Uggasutta - 7. With 
Ugga 


1. Dhanavagga - 1. Wealth 


Atha kho uggo rajamahamatto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho uggo rajamahamatto bhagavantam etadavoca: 
Then Ugga the government minister went up to the 
Buddha, bowed, sat down to one side, and said to him, 


“Acchariyam, bhante, abbhutam, bhante. 
“It’s incredible, sir, it’s amazing! 


Yava addho cayam, bhante, migaro rohaneyyo yava 
mahaddhano yava mahabhogo’ ti. 
Migara of Rohana is so rich, so very wealthy.” 


“Kiva addho panugga, migaro rohaneyyo, kiva 
mahaddhano, kiva mahabhogo’” ti? 
“But Ugga, how rich is he?” 


“Satam, bhante, satasahassanam hirannassa, ko pana 
vado rupiyassa’” ti. 

“He has a hundred thousand gold coins, not to mention the 
silver!” 


“Atthi kho etam, ugga, dhanam netam ‘natthi'’ti 
vadamiti. 
“Well, Ugga, that is wealth, I can’t deny it. 


Tanca kho etam, ugga, dhanam sadharanam aggina 
udakena rajuhi corehi appiyehi dayadehi. 


But fire, water, rulers, thieves, and unloved heirs all take a 
share of that wealth. 


Satta kho imani, ugga, dhanani asadharanani aggina 
udakena rajuhi corehi appiyehi dayadehi. 

There are these seven kinds of wealth that they can’t take a 
share of. 


Katamani satta? 
What seven? 


Saddhadhanam, siladhanam, hiridhanam, 
ottappadhanam, sutadhanam, cagadhanam, 
pannadhanam. 

The wealth of faith, ethical conduct, conscience, prudence, 
learning, generosity, and wisdom. 


Imani kho, ugga, satta dhanani asadharanani aggina 
udakena rajuhi corehi appiyehi dayadehiti. 

There are these seven kinds of wealth that fire, water, 
rulers, thieves, and unloved heirs can’t take a share of. 


Saddhadhanam siladhanam, 
Faith and ethical conduct are kinds of wealth, 


hirl ottappiyam dhanam; 
as are conscience and prudence, 


Sutadhananca Cago Ca, 
learning and generosity, 


panna ve sattamam dhanam. 
and wisdom is the seventh kind of wealth. 


Yassa ete dhana atthi, 
When a woman or man 


itthiya purisassa va; 
has these kinds of wealth, 


Sa ve mahaddhano loke, 
they’re really rich in the world, 


ajeyyo devamanuse. 
invincible among gods and humans. 


Tasma saddhanca silanca, 
So let the wise devote themselves 


pasadam dhammadassanam; 
to faith, ethical behavior, 


Anuyunjetha medhavi, 
confidence, and insight into the teaching, 


saram buddhana sasanan’" ti. 
remembering the instructions of the Buddhas.” 


Sattamam. 


7.008. 8. Samyojanasutta - 8. 


Fetters 
1. Dhanavagga - 1. Wealth 


“Sattimani, bhikkhave, samyojanani. 
“Mendicants, there are these seven fetters. 


Katamani satta? 
What seven? 


Anunayasamyojanam, patighasamyojanam, 
ditthisamyojanam, vicikicchasamyojanam, 
Manasamyojanam, bhavaragasamyojanam, 
avijjaSsamyojanam. 

The fetters of attraction, repulsion, views, doubt, conceit, 
desire to be reborn, and ignorance. 


Imani kho, bhikkhave, satta samyojanan1’ ti. 
These are the seven fetters.” 


Atthamam. 


7.009. 9. Pahanasutta - 9. Giving 
Up 


1. Dhanavagga - 1. Wealth 


“Sattannam, bhikkhave, samyojananam pahanaya 
samucchedaya brahmacariyam vussati. 

“Mendicants, the spiritual life is lived to give up and cut out 
these seven fetters. 


Katamesam sattannam? 
What seven? 


Anunayasamyojanassa pahanaya samucchedaya 
brahmacariyam vussati, patighasamyojanassa ... pe ... 
The fetters of attraction, repulsion, views, doubt, conceit, 
desire to be reborn, and ignorance. 

ditthisamyojanassa ... 

vicikicchasamyojanassa ... 

manasamyojanassSa ... 


bhavaragasamyojanassSa ... 


avijjasamyojanassa pahanaya samucchedaya 
brahmacariyam vussati. 


Imesam kho, bhikkhave, sattannam samyojananam 
pahanaya samucchedaya brahmacariyam vussati. 
The spiritual life is lived to give up and cut out these seven 
fetters. 


Yato ca kho, bhikkhave, bhikkhuno 
anunayasamyojanam pahinam hoti ucchinnamulam 
talavatthukatam anabhavamkatam ayatim 
anuppadadhammam. 

When a mendicant has given up the fetters of attraction, 
repulsion, views, doubt, conceit, desire to be reborn, and 
ignorance—cut them off at the root, made them like a palm 
stump, obliterated them, so they are unable to arise in the 
future— 


Patighasamyojanan. ... pe ... 

ditthisamyojananm ... 

vicikicchasamyojanam ... 

Manasamyojanam ... 

bhavaragasamyojanam ... 

avijjasamyojanam pahinam hoti ucchinnamulam 
talavatthukatam anabhavamkatam ayatim 
anuppadadhammam. 

Ayam vuccati, bhikkhave, bhikkhu acchecchi tanham, 
vivattayi samyojanam, samma manabhisamaya 
antamakasi dukkhassa’ ti. 

they’re called a mendicant who has cut off craving, untied 
the fetters, and by rightly comprehending conceit has made 


an end of suffering.” 


Navamam. 


7.010. 10. Macchariyasutta - 10. 


Stinginess 
1. Dhanavagga - 1. Wealth 


“Sattimani, bhikkhave, samyojanani. 
“Mendicants, there are these seven fetters. 


Katamani satta? 
What seven? 


Anunayasamyojanam, patighasamyojanam, 
ditthisamyojanam, vicikicchasamyojanam, 
Manasamyojanam, issasamyojanam, 
macchariyasamyojanam. 

The fetters of attraction, repulsion, views, doubt, conceit, 
jealousy, and stinginess. 


Imani kho, bhikkhave, satta samyojanan1’ ti. 
These are the seven fetters.” 


Dasamam. 

Dhanavaggo pathamo. 

Dve piyani balam dhanam, 
Sankhittanceva vitthatam; 
Uggam samyojananceva, 


Pahanam macchariyena Cati. 


7.011. 11. Pathamaanusayasutta 
- 11. Underlying Tendencies 
(ist) 


2. Anusayavagga - 2. Tendencies 


“Sattime, bhikkhave, anusaya. 
“Mendicants, there are these seven underlying tendencies. 


Katame satta? 
What seven? 


Kamaraganusayo, patighanusayo, ditthanusayo, 
vicikicchanusayo, mananusayo, bhavaraganusayo, 
avijjanusayo. 

The underlying tendencies of sensual desire, repulsion, 
views, doubt, conceit, desire to be reborn, and ignorance. 


Ime kho, bhikkhave, satta anusaya’” ti. 
These are the seven underlying tendencies.” 


Pathamam. 


7.012. 12. Dutiyaanusayasutta - 
12. Underlying Tendencies (2nd) 


2. Anusayavagga - 2. Tendencies 


“Sattannam, bhikkhave, anusayanam pahanaya 
samucchedaya brahmacariyam vussati. 

“Mendicants, the spiritual life is lived to give up and cut out 
these seven underlying tendencies. 


Katamesam sattannam? 
What seven? 


Kamaraganusayassa pahanaya samucchedaya 
brahmacariyam vussati, patighanusayassa ... pe ... 
The underlying tendencies of sensual desire, repulsion, 
views, doubt, conceit, desire to be reborn, and ignorance. 
ditthanusayassa ... 

vicikicchanusayassa ... 

mMananusSayasS§a ... 


bhavaraganusayassSa ... 


avijjanusayassa pahanaya samucchedaya 
brahmacariyam vussati. 


Imesam kho, bhikkhave, sattannam anusayanam 
pahanaya samucchedaya brahmacariyam vussati. 
The spiritual life is lived to give up and cut out these seven 
underlying tendencies. 


Yato ca kho, bhikkhave, bhikkhuno kamaraganusayo 
pahino hoti ucchinnamulo talavatthukato 
anabhavankato ayatim anuppadadhammo. 

When a mendicant has given up the underlying tendencies 
of sensual desire, repulsion, views, doubt, conceit, desire to 
be reborn, and ignorance—cut them off at the root, made 
them like a palm stump, obliterated them, so they are 
unable to arise in the future— 


Patighanusayo ... pe ... 

ditthanusayo ... 

vicikicchanusayo ... 

Mananusgayjo ... 

bhavaraganusayo ... 

avijjanusayo pahino hoti ucchinnamulo 
talavatthukato anabhavankato ayatim 
anuppadadhammo. 

Ayam vuccati, bhikkhave, bhikkhu acchecchi tanham, 
vivattayi samyojanam, samma manabhisamaya 
antamakasi dukkhassa’ ti. 

they’re called a mendicant who has cut off craving, untied 
the fetters, and by rightly comprehending conceit has made 


an end of suffering.” 


Dutiyam. 


7.013. 13. Kulasutta - 13.A 
Family 


2. Anusayavagga - 2. Tendencies 


“Sattahi, bhikkhave, angehi samannagatam kulam 
anupagantva va nalam upagantum, upagantva va 
nalam upanisiditum. 

“Mendicants, visiting a family with seven factors is not 
worthwhile, or if you’ve already arrived, sitting down is not 
worthwhile. 


Katamehi sattahi? 
What seven? 


Na manapena paccutthenti, na manapena 
abhivadenti, na manapena asanam denti, santamassa 
pariguhanti, bahukampi thokam denti, panitampi 
lukham denti, asakkaccam denti no sakkaccam. 

They don’t politely rise, bow, or offer a seat. They hide what 
they have. Even when they have much they give little. Even 
when they have refined things they give coarse things. They 
give carelessly, not carefully. 


Imehi kho, bhikkhave, sattahi angehi samannagatam 
kulam anupagantva va nalam upagantum, upagantva 
va nalam upanisiditum. 

Visiting a family with these seven factors is not worthwhile, 
or if you’ve already arrived, sitting down is not worthwhile. 


Sattahi, bhikkhave, angehi samannagatam kulam 
anupagantva va alam upagantum, upagantva va alam 
upanisiditum. 

Visiting a family with seven factors is worthwhile, or if 
you’ve already arrived, sitting down is worthwhile. 


Katamehi sattahi? 
What seven? 


Manapena paccutthenti, manapena abhivadenti, 
Manapena asanam denti, santamassa na pariguhanti, 
bahukampi bahukam denti, panitampi panitam denti, 
sakkaccam denti no asakkaccam. 

They politely rise, bow, and offer a seat. They don’t hide 
what they have. When they have much they give much. 
When they have refined things they give refined things. 
They give carefully, not carelessly. 


Imehi kho, bhikkhave, sattahi angehi samannagatam 
kulam anupagantva va alam upagantum, upagantva 
va alam upanisiditun” ti. 

Visiting a family with these seven factors is worthwhile, or if 
you’ve already arrived, sitting down is worthwhile.” 


Tatiyam. 


7.014. 14. Puggalasutta - 14. 


Persons 
2. Anusayavagga - 2. Tendencies 


“Sattime, bhikkhave, puggala ahuneyya pahuneyya 
dakkhineyya anjalikaraniya anuttaram 
punnakkhettam lokassa. 

“Mendicants, these seven people are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world. 


Katame satta? 
What seven? 


Ubhatobhagavimutto, pannavimutto, kayasakkhi, 
ditthippatto, saddhavimutto, dhammanusar1, 
saddhanusarl. 

The one freed both ways, the one freed by wisdom, the 
personal witness, the one attained to view, the one freed by 
faith, the follower of the teachings, and the follower by 
faith. 


Ime kho, bhikkhave, satta puggala ahuneyya 
pahuneyya dakkhineyya anjalikaraniya anuttaram 
punnakkhettam lokassa” ti. 

These are the seven people who are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world.” 


Catuttham. 


7.015. 15. Udakupamasutta - 15. 
A Simile With Water 


2. Anusayavagga - 2. Tendencies 


“Sattime, bhikkhave, udakupama puggala santo 
Samvijjamana lokasmim. 

“Mendicants, these seven people found in the world are like 
those in water. 


Katame satta? 
What seven? 


Idha, bhikkhave, ekacco puggalo sakim nimuggo 
nimuggova hoti; 
One person sinks under once and stays under. 


idha pana, bhikkhave, ekacco puggalo ummujjitva 
nimujjati; 
One person rises up then sinks under. 


idha pana, bhikkhave, ekacco puggalo ummujjitva 
thito hoti; 
One person rises up then stays put. 


idha pana, bhikkhave, ekacco puggalo ummujjitva 
vipassati viloketi; 
One person rises up then sees and discerns. 


idha pana, bhikkhave, ekacco puggalo ummujjitva 
patarati; 
One person rises up then crosses over. 


idha pana, bhikkhave, ekacco puggalo ummujjitva 
patigadhappatto hoti; 


One person rises up then finds a footing. 


idha pana, bhikkhave, ekacco puggalo ummujjitva 
tinno hoti parangato thale titthati brahmano. 

One person has risen up, crossed over, and gone beyond, 
and that brahmin stands on the shore. 


Kathanca, bhikkhave, puggalo sakim nimuggo 
nimuggova hoti? 
And what kind of person sinks under once and stays under? 


Idha, bhikkhave, ekacco puggalo samannagato hoti 
ekantakalakehi akusalehi dhammehi. 

It’s the kind of person who has exclusively dark, unskillful 
qualities. 


Evam kho, bhikkhave, puggalo sakim nimuggo 
nimuggova hoti. (1) 
This kind of person sinks under once and stays under. 


Kathanca, bhikkhave, puggalo ummujjitva nimujjati? 
And what kind of person rises up then sinks under? 


Idha, bhikkhave, ekacco puggalo ummujjati sadhu 
saddha kusalesu dhammesu, sadhu hir1 ... pe ... 

It’s the kind of person who, rising up, thinks: ‘It’s good to 
have faith, conscience, prudence, energy, and wisdom 
regarding skillful qualities.’ 

sadhu ottappam ... 


sadhu viriyam ... 


sadhu panna kusalesu dhammestti. 


Tassa sa saddha neva titthati no vaddhati hayatiyeva, 
tassa sa hir1... pe ... 

However their faith, conscience, prudence, energy, and 
wisdom don’t last or grow, but dwindle away. 


tassa tam ottappam ... 

tassa tam viriyam ... 

tassa Sa panna neva titthati no vaddhati hayatiyeva. 
a kho, bhikkhave, puggalo ummujjitva nimujjati. 
(2 


This kind of person rises up then sinks under. 


Kathanca, bhikkhave, puggalo ummujjitva thito hoti? 
And what kind of person rises up then stays put? 


Idha, bhikkhave, ekacco puggalo ummujjati sadhu 
saddha kusalesu dhammesu, sadhu hiri ... pe ... 

It’s the kind of person who, rising up, thinks: ‘It’s good to 
have faith, conscience, prudence, energy, and wisdom 
regarding skillful qualities.’ 

sadhu ottappam ... 

sadhu viriyam ... 

sadhu panna kusalesu dhammestti. 

Tassa sa saddha neva hayati no vaddhati thita hoti. 
And their faith, conscience, prudence, energy, and wisdom 


lasts, neither dwindling nor growing. 


Tassa Sa hirl... pe ... 


tassa tam ottappam ... 
tassa tam viriyam ... 
tassa Sa panna neva hayati no vaddhati thita hoti. 


Evam kho, bhikkhave, puggalo ummuijjitva thito hoti. 
(3) 


This kind of person rises up then stays put. 


Kathanca, bhikkhave, puggalo ummujjitva vipassati 
viloketi? 
And what kind of person rises up then sees and discerns? 


Idha, bhikkhave, ekacco puggalo ummujjati sadhu 
saddha kusalesu dhammesu, sadhu hir1 ... pe ... 

It’s the kind of person who, rising up, thinks: ‘It’s good to 
have faith, conscience, prudence, energy, and wisdom 
regarding skillful qualities.’ 


sadhu ottappam ... 
sadhu viriyam ... 
sadhu panna kusalesu dhammestti. 


So tinnam samyojananam parikkhaya sotapanno hoti 
avinipatadhammo niyato sambodhiparayano. 

With the ending of three fetters they’re a stream-enterer, 
not liable to be reborn in the underworld, bound for 
awakening. 


Evam kho, bhikkhave, puggalo ummuijjitva vipassati 
viloketi. (4) 
This kind of person rises up then sees and discerns. 


Kathanca, bhikkhave, puggalo ummujjitva patarati? 
And what kind of person rises up then crosses over? 


Idha, bhikkhave, ekacco puggalo ummujjati sadhu 
saddha kusalesu dhammesu, sadhu hir1 ... pe ... 

It’s the kind of person who, rising up, thinks: ‘It’s good to 
have faith, conscience, prudence, energy, and wisdom 
regarding skillful qualities.’ 


sadhu ottappam ... 
sadhu viriyam ... 
sadhu panna kusalesu dhammestti. 


So tinnam samyojananam parikkhaya 
ragadosamohanam tanutta sakadagami hoti, sakideva 
imam lokam agantva dukkhassantam karoti. 

With the ending of three fetters, and the weakening of 
greed, hate, and delusion, they’re a once-returner. They 
come back to this world once only, then make an end of 
suffering. 


Evam kho, bhikkhave, puggalo ummuijjitva patarati. 
(5) 


This kind of person rises up then crosses over. 


Kathanca, bhikkhave, puggalo ummujjitva 
patigadhappatto hoti? 
And what kind of person rises up then finds a footing? 


Idha, bhikkhave, ekacco puggalo ummujjati sadhu 
saddha kusalesu dhammesu, sadhu hir ... pe ... 

It’s the kind of person who, rising up, thinks: ‘It’s good to 
have faith, conscience, prudence, energy, and wisdom 
regarding skillful qualities.’ 


sadhu ottappam ... 
sadhu viriyam ... 
sadhu panna kusalesu dhammestti. 


So pancannam orambhagiyanam samyojananam 
parikkhaya opapatiko hoti tattha parinibbayi 
anavattidhammo tasma loka. 

With the ending of the five lower fetters they’re reborn 
spontaneously. They are extinguished there, and are not 
liable to return from that world. 


Evam kho, bhikkhave, puggalo ummujjitva 
patigadhappatto hoti. (6) 
This kind of person rises up then finds a footing. 


Kathanca, bhikkhave, puggalo ummujjitva tinno hoti 
parangato thale titthati brahmano. 

And what kind of person has risen up, crossed over, and 
gone beyond, a brahmin who stands on the shore? 


Idha, bhikkhave, ekacco puggalo ummujjati sadhu 
saddha kusalesu dhammesu, sadhu hir1 ... pe ... 

It’s the kind of person who, rising up, thinks: ‘It’s good to 
have faith, conscience, prudence, energy, and wisdom 
regarding skillful qualities.’ 

sadhu ottappam ... 


sadhu viriyam ... 


sadhu panna kusalesu dhammestti. 


So asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampaijja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Evam kho, bhikkhave, puggalo ummuijjitva tinno hoti 
parangato thale titthati brahmano. (7) 

This kind of person has risen up, crossed over, and gone 
beyond, a brahmin who stands on the shore. 


Ime kho, bhikkhave, satta udakupama puggala santo 
Samvijjamana lokasmin’” ti. 

These seven people found in the world are like those in 
water.” 


Pancamam. 


7.016. 16. Aniccanupassisutta - 


16. Observing Impermanence 
2. Anusayavagga - 2. Tendencies 


“Sattime, bhikkhave, puggala ahuneyya pahuneyya 
dakkhineyya anjalikaraniya anuttaram 
punnakkhettam lokassa. 

“Mendicants, these seven people are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world. 


Katame satta? 
What seven? 


Idha, bhikkhave, ekacco puggalo sabbasankharesu 
aniccanupassi viharati, aniccasanni, 
aniccapatisamvedi satatam samitam abbokinnam 
cetasa adhimuccamano pannaya pariyogahamano. 
First, take a person who meditates observing 
impermanence in all conditions. They perceive 
impermanence and experience impermanence. Constantly, 
continually, and without stopping, they apply the mind and 


fathom with wisdom. 


So asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They’ve realized the undefiled freedom of heart and 
freedom by wisdom in this very life, and live having realized 
it with their own insight due to the ending of defilements. 


Ayam, bhikkhave, pathamo puggalo ahuneyyo 
pahuneyyo dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 


This is the first person. 


Puna caparam, bhikkhave, idhekacco puggalo 
sabbasankharesu aniccanupassi viharati, 
aniccasanni, aniccapatisamvedi satatam samitam 
abbokinnam cetasa adhimuccamano pannaya 
pariyogahamano. 

Next, take a person who meditates observing 
impermanence in all conditions. 


Tassa apubbam acarimam asavapariyadananca hoti 
jivitapariyadananca. 

Their defilements and their life come to an end at exactly 
the same time. 


Ayam, bhikkhave, dutiyo puggalo ahuneyyo ... pe ... 
anuttaram punnakkhettam lokassa. 
This is the second person. 


Puna caparam, bhikkhave, idhekacco puggalo 
sabbasankharesu aniccanupassi viharati, 
aniccasanni, aniccapatisamvedi satatam samitam 
abbokinnam cetasa adhimuccamano pannaya 
pariyogahamano. 

Next, take a person who meditates observing 
impermanence in all conditions. 


So pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbayi hoti ... pe ... 

With the ending of the five lower fetters they’re 
extinguished between one life and the next.... 


upahaccaparinibbayi hoti ... pe ... 
With the ending of the five lower fetters they’re 
extinguished upon landing. ... 


asankharaparinibbayi hoti ... pe ... 
With the ending of the five lower fetters they’re 
extinguished without extra effort. ... 


sasankharaparinibbayi hoti ... pe ... 
With the ending of the five lower fetters they’re 
extinguished with extra effort. ... 


uddhamsoto hoti akanitthagam1. 
With the ending of the five lower fetters they head 
upstream, going to the Akanittha realm. 


Ayam, bhikkhave, sattamo puggalo ahuneyyo 
pahuneyyo dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 

This is the seventh person. 


Ime kho, bhikkhave, satta puggala ahuneyya 
pahuneyya dakkhineyya anjalikaraniya anuttaram 
punnakkhettam lokassa” ti. 

These are the seven people who are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world.” 


Chattham. 


7.017. 17. Dukkhanupassisutta - 
17. Observing Suffering 


2. Anusayavagga - 2. Tendencies 


Sattime, bhikkhave, puggala ahuneyya ... pe ... 
anuttaram punnakkhettam lokassa. 

“Mendicants, these seven people are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world. 


Katame satta? 
What seven? 


Idha, bhikkhave, ekacco puggalo sabbasankharesu 
dukkhanupassi viharati ... pe .... 

First, take a person who meditates observing suffering in all 
conditions. They perceive suffering and experience 
suffering. Constantly, continually, and without stopping, 
they apply the mind and fathom with wisdom. ...” 


Sattamam. 


7.018. 18. Anattanupassisutta - 
18. Observing Not-self 


2. Anusayavagga - 2. Tendencies 


Sabbesu dhammesu anattanupassi viharati ... pe .... 
“First, take a person who meditates observing not-self in all 
things. They perceive not-self and experience not-self. 
Constantly, continually, and without stopping, they apply the 
mind and fathom with wisdom. ...” 


Atthamam. 


7.019. 19. Nibbanasutta - 19. 


Extinguishment 
2. Anusayavagga - 2. Tendencies 


“Nibbane sukhanupassi viharati sukhasanni 
sukhapatisamvedi satatam samitam abbokinnam 
cetasa adhimuccamano pannaya pariyogahamano. 
“First, take a person who meditates observing the 
happiness in extinguishment. They perceive happiness and 
experience happiness. Constantly, continually, and without 


stopping, they apply the mind and fathom with wisdom. 


So asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They’ve realized the undefiled freedom of heart and 
freedom by wisdom in this very life, and live having realized 
it with their own insight due to the ending of defilements. 


Ayam bhikkhave, pathamo puggalo ahuneyyo ... pe ... 
punnakkhettam lokassa. 
This is the first person worthy of offerings. 


Puna caparam, bhikkhave, idhekacco puggalo 
nibbane sukhanupassi viharati sukhasanni 
sukhapatisamvedi satatam samitam abbokinnam 
cetasa adhimuccamano pannaya pariyogahamano. 
Next, take a person who meditates observing the happiness 
in extinguishment. They perceive happiness and experience 
happiness. Constantly, continually, and without stopping, 
they apply the mind and fathom with wisdom. 


Tassa apubbam acarimam asavapariyadananca hoti 
jivitapariyadananca. 


Their defilements and their life come to an end at exactly 
the same time. 


Ayam, bhikkhave, dutiyo puggalo ahuneyyo ... pe ... 
anuttaram punnakkhettam lokassa. 
This is the second person. 


Puna caparam, bhikkhave, idhekacco puggalo 
nibbane sukhanupassi viharati sukhasanni 
sukhapatisamvedi satatam samitam abbokinnam 
cetasa adhimuccamano pannaya pariyogahamano. 
Next, take a person who meditates observing the happiness 
in extinguishment. They perceive happiness and experience 
happiness. Constantly, continually, and without stopping, 
they apply the mind and fathom with wisdom. 


So pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti ... pe ... 

With the ending of the five lower fetters they’re 
extinguished between one life and the next.... 


upahaccaparinibbayi hoti ... pe ... 
With the ending of the five lower fetters they’re 
extinguished upon landing. ... 


asankharaparinibbayi hoti ... pe ... 
With the ending of the five lower fetters they’re 
extinguished without extra effort. ... 


sasankharaparinibbayi hoti ... pe ... 
With the ending of the five lower fetters they’re 
extinguished with extra effort. ... 


uddhamsoto hoti akanitthagam1. 
With the ending of the five lower fetters they head 
upstream, going to the Akanittha realm. 


Ayam, bhikkhave, sattamo puggalo ahuneyyo ... pe ... 


anuttaram punnakkhettam lokassa. 
This is the seventh person. 


Ime kho, bhikkhave, satta puggala ahuneyya ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 

These are the seven people who are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world.” 


Navamam. 


7.020. 20. Niddasavatthusutta - 


20. Qualifications for Graduation 
2. Anusayavagga - 2. Tendencies 


“Sattimani, bhikkhave, niddasavatthuni. 
“Mendicants, there are these seven qualifications for 
graduation. 


Katamani satta? 
What seven? 


Idha, bhikkhave, bhikkhu sikkhasamadane 
tibbacchando hoti ayatinca sikkhasamadane 
avigatapemo, 

It’s when a mendicant has a keen enthusiasm to undertake 
the training... 


dhammanisantiya tibbacchando hoti ayatinca 
dhammanisantiya avigatapemo, 
to examine the teachings... 


icchavinaye tibbacchando hoti ayatinca icchavinaye 
avigatapemo, 
to get rid of desires... 


patisallane tibbacchando hoti ayatinca patisallane 
avigatapemo, 
for retreat... 


viriyarambhe tibbacchando hoti ayatinca 
viriyarambhe avigatapemo, 
to rouse up energy... 


satinepakke tibbacchando hoti ayatinca satinepakke 
avigatapemo, 

for mindfulness and alertness... 

ditthipativedhe tibbacchando hoti ayatinca 
ditthipativedhe avigatapemo. 

to penetrate theoretically. And they don’t lose these desires 
in the future. 


Imani kho, bhikkhave, satta niddasavatthun1’ ti. 
These are the seven qualifications for graduation.” 


Dasamam. 

Anusayavaggo dutiyo. 

Duve anusaya kulam, 
Puggalam udakupamam; 
Aniccam dukkham anatta Ca, 


Nibbanam niddasavatthu cati. 


7.021. 21. Sarandadasutta - 21. 


At Sarandada 
3. Vajjisattakavagga - 3. The Vajji Seven 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati 
sarandade cetiye. 

At one time the Buddha was staying near Vesali, at the 
Sarandada Tree-shrine. 


Atha kho sambahula licchavi yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinne kho te licchavi bhagava etadavoca: 

Then several Licchavis went up to the Buddha, bowed, sat 
down to one side, and the Buddha said to these Licchavis: 


“satta vo, licchavi, aparihaniye dhamme desessami. 
“Licchavis, I will teach you these seven principles that 
prevent decline. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 

Listen and pay close attention, I will speak.” 
“Evam, bhante” ti kho te licchavi bhagavato 


paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katame Ca, licchavi, satta aparihaniya dhamma? 
“And what are the seven principles that prevent decline? 


Yavakivanca, licchavi, vajji abhinham sannipata 
bhavissanti sannipatabahula; 

As long as the Vajjis meet frequently and have many 
meetings, 


vuddhiyeva, licchavi, vajjinam patikankha, no 
parihani. (1) 
they can expect growth, not decline. 


Yavakivanca, licchavi, vajji Ssamagga sannipatissanti, 
samagga vutthahissanti, samagga vajjikaraniyani 
karissanti; 

As long as the Vajjis meet in harmony, leave in harmony, and 
carry on their business in harmony, 


vuddhiyeva, licchavi, vajjinam patikankha, no 
parihani. (2) 
they can expect growth, not decline. 


Yavakivanca, licchavi, vajji apannattam na 
pannapessanti, pannattam na samucchindissanti, 
yathapannatte porane vajjidhamme samadaya 
vattissanti; 

As long as the Vajjis don’t make new decrees or abolish 
existing decrees, but undertake and follow the traditional 
Vajjian principles as they have been decreed, 


vuddhiyeva, licchavi, vajjinam patikankha, no 
parihani. (3) 
they can expect growth, not decline. 


Yavakivanca, licchavi, vajji ye te vajjinam 
vajjimahallaka te sakkarissanti garum karissanti 


manessanti pujessanti, tesanca sotabbam 
mannissanti; 

As long as the Vajjis honor, respect, esteem, and venerate 
Vajjian elders, and think them worth listening to, 


vuddhiyeva, licchavi, vajjinam patikankha, no 
parihani. (4) 
they can expect growth, not decline. 


Yavakivanca, licchavi, vajji ya ta kulitthiyo 
kulakumariyo ta na okassa pasayha vasessanti; 

As long as the Vajjis don’t rape or abduct women or girls 
from their families and force them to live with them, 


vuddhiyeva, licchavi, vajjinam patikankha, no 
parihani. (5) 
they can expect growth, not decline. 


Yavakivanca, licchavi, vajji yani tani vajjinam 
vajjicetiyani abbhantarani ceva bahirani ca tani 
sakkarissanti garum karissanti manessanti 
pujessanti, tesanca dinnapubbam katapubbam 
dhammikam balim no parihapessanti; 

As long as the Vajjis honor, respect, esteem, and venerate 
the Vajjian shrines, whether inner or outer, not neglecting 
the proper spirit-offerings that were given and made in the 
past, 


vuddhiyeva, licchavi, vajjinam patikankha, no 
parihani. (6) 
they can expect growth, not decline. 


Yavakivanca, licchavi, vajjinam arahantesu 
dhammika rakkhavaranagutti susamvihita bhavissati: 
As long as the Vajjis arrange for proper protection, shelter, 
and security for perfected ones, so that 


‘kinti anagata ca arahanto vijitam agaccheyyum, 
agata ca arahanto vijite phasum vihareyyun’ ti; 
more perfected ones might come to the realm and those 
already here may live in comfort, 


vuddhiyeva, licchavi, vajjinam patikankha, no 
parihani. (7) 
they can expect growth, not decline. 


Yavakivanca, licchavi, ime satta aparihaniya dhamma 
vajjisu thassanti, imesu ca sattasu aparihaniyesu 
dhammesu vajji sandississanti; 

As long as these seven principles that prevent decline last 
among the Vajjis, and as long as the Vajjis are seen following 
them, 


vuddhiyeva, licchavi, vajjinam patikankha, no 
parihani’ ti. 
they can expect growth, not decline.” 


Pathamam. 


7.022.22. Vassakarasutta - 22. 


With Vassakara 
3. Vajjisattakavagga - 3. The Vajji Seven 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Tena kho pana samayena raja magadho ajatasattu 
vedehiputto vajji abhiyatukamo hoti. 

Now at that time King Ajatasattu Vedehiputta of Magadha 
wanted to invade the Vajjis. 


So evamaha: 
He declared: 


“aham hime vajjil evammahiddhike 
evammahanubhave ucchecchami, vajji vinasessami, 
vajj1 anayabyasanam apadessami’ ti. 

“IT shall wipe out these Vajjis, so mighty and powerful! I shall 
destroy them, and lay ruin and devastation upon them!” 


Atha kho raja magadho ajatasattu vedehiputto 
vassakaram brahmanam magadhamahamattam 
amantesi: 

And then King Ajatasattu addressed Vassakara the brahmin 
minister of Magadha, 


“ehi tvam, brahmana, yena bhagava tenupasankama; 
upasankamitva mama vacanena bhagavato pade 


sirasa vandahi, appabadham appatankam 
lahutthanam balam phasuviharam puccha: 

“Please, brahmin, go to the Buddha, and in my name bow 
with your head to his feet. Ask him if he is healthy and well, 
nimble, strong, and living comfortably. 


‘raja, bhante, magadho ajatasattu vedehiputto 
bhagavato pade sirasa vandati, appabadham 
appatankam lahutthanam balam phasuviharam 
pucchat?’ti. 


Evanca vadehi: 
And then say: 


‘raja, bhante, magadho ajatasattu vedehiputto vajji 
abhiyatukamo. 

‘Sir, King Ajatasattu Vedehiputta of Magadha wants to 
invade the Vaijjis. 


So evamaha— 
He has declared: 


aham hime vajji evammahiddhike evammahanubhave 
ucchecchami, vajji vinasessami, vajj1 anayabyasanam 
apadessamzr'ti. 

“T shall wipe out these Vajjis, so mighty and powerful! I shall 
destroy them, and lay ruin and devastation upon them!”’ 


Yatha te bhagava byakaroti, tam sadhukam 
uggahetva mama aroceyyasi. 
Remember well how the Buddha answers and tell it to me. 


Na hi tathagata vitatham bhananti’ ti. 
For Realized Ones say nothing that is not so.” 


“Evam, bho” ti kho vassakaro brahmano 
magadhamahamatto ranno magadhassa ajatasattussa 
vedehiputtassa patissutva yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

“Yes, sir,” Vassakara replied. He went to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho vassakaro 
brahmano magadhamahamatto bhagavantam 
etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“raja, bho gotama, magadho ajatasattu vedehiputto 
bhoto gotamassa pade sirasa vandati, appabadham 
appatankam lahutthanam balam phasuviharam 
pucchati. 

“Master Gotama, King Ajatasattu bows with his head to 
your feet. He asks if you are healthy and well, nimble, 
strong, and living comfortably. 


Raja, bho gotama, magadho ajatasattu vedehiputto 
vajj1 abhiyatukamo. 
King Ajatasattu wants to invade the Vaijjis. 


So evamaha: 
He has declared: 


‘aham hime vajji1 evammahiddhike 
evammahanubhave ucchecchami, vajji vinasessami, 
vajj1 anayabyasanam apadessami’” ti. 

‘T shall wipe out these Vajjis, so mighty and powerful! I shall 
destroy them, and lay ruin and devastation upon them!’” 


Tena kho pana samayena ayasma anando bhagavato 
pitthito thito hoti bhagavantam bijayamano. 

Now at that time Venerable Ananda was standing behind 
the Buddha fanning him. 


Atha kho bhagava ayasmantam anandam amantesi: 
Then the Buddha said to him: 


“kinti te, ananda, sutam: ‘vajji1 abhinham sannipata 
sannipatabahula’” ti? 

“Ananda, have you heard that the Vajjis meet frequently 
and have many meetings?” 


“Sutam metam, bhante: ‘vajji abhinham sannipata 
sannipatabahula’” ti. 
“T have heard that, sir.” 


“Yavakivanca, ananda, vajji abhinham sannipata 
bhavissanti sannipatabahula; vuddhiyeva, ananda, 
vajjinam patikankha, no parihani. (1) 

“As long as the Vajjis meet frequently and have many 
meetings, they can expect growth, not decline. 


Kinti te, ananda, sutam: ‘vajji samagga sannipatanti, 
samagga vutthahanti, samagga vajjikarantyani 
karonti’” ti? 

Ananda, have you heard that the Vajjis meet in harmony, 
leave in harmony, and carry on their business in harmony?” 


“Sutam metam, bhante: ‘vajji samagga sannipatanti, 
Samagga vutthahanti, samagga vajjikarantyani 
karonti’” ti. 

“T have heard that, sir.” 


“Yavakivanca, ananda, vajji Samagga sannipatissanti, 
samagga vutthahissanti, samagga vajjikaraniyani 


karissanti; vuddhiyeva, ananda, vajjinam patikankha, 
no parihani. (2) 

“As long as the Vajjis meet in harmony, leave in harmony, 
and carry on their business in harmony, they can expect 
growth, not decline. 


Kinti te, ananda, sutam: ‘vajji apannattam na 
pannapenti, pannattam na samucchindanti, 
yathapannatte porane vajjidhamme samadaya 
vattanti’” ti? 

Ananda, have you heard that the Vajjis don’t make new 
decrees or abolish existing decrees, but proceed having 
undertaken the ancient Vajjian principles as they have been 
decreed?” 


“Sutam metam, bhante: ‘vajji apannattam na 
pannapenti, pannattam na samucchindanti, 
yathapannatte porane vajjidhamme samadaya 
vattanti’”’ ti. 

“T have heard that, sir.” 


“Yavakivanca, ananda, vajji apannattam na 
pannapessanti, pannattam na samucchindissanti, 
yathapannatte porane vajjidhamme samadaya 
vattissanti; vuddhiyeva, ananda, vajjinam patikankha, 
no parihani. (3) 

“As long as the Vajjis don’t make new decrees or abolish 
existing decrees, but proceed having undertaken the 
traditional Vajjian principles as they have been decreed, 
they can expect growth, not decline. 


Kinti te, ananda, sutam: ‘vajji ye te vajjinam 
vajjimahallaka te sakkaronti garum karonti manenti 
pujenti, tesanca sotabbam mannanti’” ti? 

Ananda, have you heard that the Vajjis honor, respect, 
esteem, and venerate Vajjian elders, and think them worth 


listening to?” 


“Sutam metam, bhante: ‘vajji ye te vajjinam 
vajjimahallaka te sakkaronti garum karonti manenti 
pujenti, tesanca sotabbam mannanti’”’ ti. 

“T have heard that, sir.” 


“Yavakivanca, ananda, vajji ye te vajjinam 
vajjimahallaka te sakkarissanti garum karissanti 
manessanti pujessanti, tesanca sotabbam 
mannissanti; vuddhiyeva, ananda, vajjinam 
patikankha, no parihani. (4) 

“As long as the Vajjis honor, respect, esteem, and venerate 
Vajjian elders, and think them worth listening to, they can 
expect growth, not decline. 


Kinti te, ananda, sutam: ‘vajji ya ta kulitthiyo 
kulakumariyo ta na okassa pasayha vasenti’” ti? 
Ananda, have you heard that the Vajjis don’t rape or abduct 
women or girls from their families and force them to live 
with them?” 


“Sutam metam, bhante: ‘vajji ya ta kulitthiyo 
kulakumariyo ta na okassa pasayha vasenti’” ti. 
“T have heard that, sir.” 


“Yavakivanca, ananda, vajji ya ta kulitthiyo 
kulakumariyo ta na okassa pasayha vasessanti; 
vuddhiyeva, ananda, vajjinam patikankha, no 
parihani. (5) 

“As long as the Vajjis don’t rape or abduct women or girls 
from their families and force them to live with them, they 
can expect growth, not decline. 


Kinti te, ananda, sutam: ‘vajji yani tani vajjinam 
vajjicetiyani abbhantarani ceva bahirani ca tani 


sakkaronti garum karonti manenti pujenti, tesanca 
dinnapubbam katapubbam dhammikam balim no 
parihapenti’” ti? 

Ananda, have you heard that the Vajjis honor, respect, 
esteem, and venerate the Vajjian shrines, whether inner or 
outer, not neglecting the proper spirit-offerings that were 
given and made in the past?” 


“Sutam metam, bhante: ‘vajji yani tani vajjinam 
vajjicetiyani abbhantarani ceva bahirani ca tani 
sakkaronti garum karonti manenti pujenti, tesanca 
dinnapubbam katapubbam dhammikam balim no 
parihapenti’” ti. 

“T have heard that, sir.” 


“Yavakivanca, ananda, vajji yani tani vajjinam 
vajjicetiyani abbhantarani ceva bahirani ca tani 
sakkarissanti garum karissanti manessanti 
pujessanti, tesanca dinnapubbam katapubbam 
dhammikam balim no parihapessanti; vuddhiyeva, 
ananda, vajjinam patikankha, no parihani. (6) 

“As long as the Vajjis honor, respect, esteem, and venerate 
the Vajjian shrines, whether inner or outer, not neglecting 
the proper spirit-offerings that were given and made in the 
past, they can expect growth, not decline. 


Kinti te, ananda, sutam: ‘vajjinam arahantesu 
dhammika rakkhavaranagutti susamvihita—kinti 
anagata ca arahanto vijitam agaccheyyum, agata ca 
arahanto vijite phasum vihareyyun’” ti? 

Ananda, have you heard that the Vajjis arrange for proper 
protection, shelter, and security for perfected ones, so that 
more perfected ones might come to the realm and those 
already here may live in comfort?” 


“Sutam metam, bhante: ‘vajjinam arahantesu 
dhammika rakkhavaranagutti susamvihita bhavissati 
—kinti anagata ca arahanto vijitam agaccheyyum, 
agata ca arahanto vijite phasum vihareyyun’” ti. 

“T have heard that, sir.” 


“Yavakivanca, ananda, vajjinam arahantesu 
dhammika rakkhavaranagutti susamvihita bhavissati: 
‘kinti anagata ca arahanto vijitam agaccheyyum, 
agata ca arahanto vijite phasum vihareyyun’ti; 
vuddhiyeva, ananda, vajjinam patikankha, no 
parihani’ ti. (7) 

“As long as the Vajjis arrange for proper protection, shelter, 
and security for perfected ones, so that more perfected 
ones might come to the realm and those already here may 
live in comfort, they can expect growth, not decline.” 


Atha kho bhagava vassakaram brahmanam 
magadhamahamattam amantesi: 
Then the Buddha said to Vassakara: 


“ekamidaham, brahmana, samayam vesaliyam 
viharami sarandade cetiye. 

“Brahmin, one time I was staying near Vesali at the 
Sarandada woodland shrine. 


Tatraham, brahmana, vajjinam ime satta aparihaniye 
dhamme desesim. 

There I taught the Vajjis these principles that prevent 
decline. 


Yavakivanca, brahmana, ime satta aparihaniya 
dhamma vajjisu thassanti, imesu ca sattasu 
aparihaniyesu dhammesu vajji sandississanti; 
vuddhiyeva, brahmana, vajjinam patikankha, no 
parihani’ ti. 


As long as these seven principles that prevent decline last 
among the Vajjis, and as long as the Vajjis are seen following 
them, they can expect growth, not decline.” 


“Ekamekenapi, bho gotama, aparihaniyena 
dhammena samannagatanam vajjinam vuddhiyeva 
patikankha, no parihani; 

When the Buddha had spoken, Vassakara said to him: 
“Master Gotama, if the Vajjis follow even a single one of 
these principles they can expect growth, not decline. 


ko pana vado sattahi aparihaniyehi dhammehi. 
How much more so all seven! 


Akaraniya ca, bho gotama, vajji rannha magadhena 
ajatasattuna vedehiputtena yadidam yuddhassa, 
annatra upalapanaya, annatra mithubheda. 

King Ajatasattu cannot defeat the Vajjis in war, unless by 
diplomacy or by sowing dissension. 


Handa ca dani mayam, bho gotama, gacchama, 
bahukicca mayam bahukaraniya’” ti. 

Well, now, Master Gotama, I must go. I have many duties, 
and much to do.” 


“Yassadani tvam, brahmana, kalam mannasi’ ti. 
“Please, brahmin, go at your convenience.” 


Atha kho vassakaro brahmano magadhamahamatto 
bhagavato bhasitam abhinanditva anumoditva 
utthayasana pakkamiti. 

Then Vassakara the brahmin, having approved and agreed 
with what the Buddha said, got up from his seat and left. 


Dutiyam. 


7023.23. Pathamasattakasutta - 
23. Non-Decline for Mendicants 


(ist) 
3. Vajjisattakavagga - 3. The Vajji Seven 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“satta vo, bhikkhave, aparihaniye dhamme 
desessami. 

“Mendicants, I will teach you these seven principles that 
prevent decline. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 

Listen and pay close attention, I will speak.” 
“Evam, bhante”ti kho te bhikkhu bhagavato 


paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katame ca, bhikkhave, satta aparihaniya dhamma? 
“What are the seven principles that prevent decline? 


Yavakivanca, bhikkhave, bhikkht: abhinham 
sannipata bhavissanti sannipatabahula; vuddhiyeva, 
bhikkhave, bhikkhtnam patikankha, no parihani. (1) 
As long as the mendicants meet frequently and have many 
meetings, they can expect growth, not decline. 


Yavakivanca, bhikkhave, bhikkht. samagga 
sannipatissanti, samagga vutthahissanti, saamagga 
sanghakaraniyani karissanti; vuddhiyeva, bhikkhave, 
bhikkhtinam patikankha, no parihani. (2) 

As long as the mendicants meet in harmony, leave in 
harmony, and carry on their business in harmony, they can 
expect growth, not decline. 


Yavakivanca, bhikkhave, bhikkht apannattam na 
pannapessanti, pannattam na samucchindissanti, 
yathapannattesu sikkhapadesu samadaya vattissanti; 
vuddhiyeva, bhikkhave, bhikkhunam patikankha, no 
parihani. (3) 

As long as the mendicants don’t make new decrees or 
abolish existing decrees, but undertake and follow the 
training rules as they have been decreed, they can expect 
growth, not decline. 


Yavakivanca, bhikkhave, bhikkhu ye te bhikkhu 
thera rattannu cirapabbajita sanghapitaro 
sanghaparinayaka te sakkarissanti garum karissanti 
manessanti pujessanti, tesanca sotabbam 
mannissanti; vuddhiyeva, bhikkhave, bhikkhunam 
patikankha, no parihani. (4) 

As long as the mendicants honor, respect, esteem, and 
venerate the senior mendicants—of long standing, long 
gone forth, fathers and leaders of the Sangha—and think 
them worth listening to, they can expect growth, not 
decline. 


Yavakivanca, bhikkhave, bhikkht. uppannaya tanhaya 
ponobhavikaya na vasam gacchissanti; vuddhiyeva, 
bhikkhave, bhikkhtnam patikankha, no parihani. (5) 
As long as the mendicants don’t fall under the sway of 
arisen craving for future lives, they can expect growth, not 
decline. 


Yavakivanca, bhikkhave, bhikkhu arannakesu 
senasanesu sapekkha bhavissanti; vuddhiyeva, 
bhikkhave, bhikkhtnam patikankha, no parihani. (6) 
As long as the mendicants take care to live in wilderness 
lodgings, they can expect growth, not decline. 


Yavakivanca, bhikkhave, bhikkht paccattanneva 
satim upatthapessanti: ‘kinti anagata ca pesala 
sabrahmacari agaccheyyum, agata ca pesala 
sabrahmacari phasum vihareyyun’ti; vuddhiyeva, 
bhikkhave, bhikkhtnam patikankha, no parihani. (7) 
As long as the mendicants individually establish 
mindfulness, so that more good-hearted spiritual 
companions might come, and those that have already come 
may live comfortably, they can expect growth, not decline. 


Yavakivanca, bhikkhave, ime satta aparihaniya 
dhamma bhikkhusu thassanti, imesu ca sattasu 
aparihaniyesu dhammesu bhikkhu sandississanti; 
vuddhiyeva, bhikkhave, bhikkhunam patikankha, no 
parihani’ ti. 

As long as these seven principles that prevent decline last 
among the mendicants, and as long as the mendicants are 
seen following them, they can expect growth, not decline.” 


Tatiyam. 


7.024. 24. Dutiyasattakasutta - 
24. Non-Decline for Mendicants 
(2nd) 


3. Vajjisattakavagga - 3. The Vajji Seven 


“Satta vo, bhikkhave, aparihaniye dhamme 
desessami. 

“Mendicants, I will teach you seven principles that prevent 
decline. 


Tam sunatha, sadhukam manasi karotha ... pe ... 
Listen and pay close attention ... 


katame ca, bhikkhave, satta aparihaniya dhamma? 
And what are the seven principles that prevent decline? 


Yavakivanca, bhikkhave, bhikkhu na kammarama 
bhavissanti, na kammarata, na kammaramatam 
anuyutta; vuddhiyeva, bhikkhave, bhikkhunam 
patikankha, no parihani. 

As long as the mendicants don’t relish work, loving it and 
liking to relish it, they can expect growth, not decline. 


Yavakivanca, bhikkhave, bhikkhu na bhassarama 
bhavissanti ... pe ... 
As long as they don’t enjoy talk... 


na niddarama bhavissanti ... 
Sleep ... 


na sanganikarama bhavissanti ... 
company... 


na papiccha bhavissanti na papikanam icchanam 
vasam gata ... 

they don’t have wicked desires, falling under the sway of 
wicked desires. ... 


na papamitta bhavissanti na papasahaya na 
papasampavanka ... 
they don’t have bad friends, companions, and associates ... 


na oramattakena visesadhigamena antaravosanam 
apajjissanti; vuddhiyeva, bhikkhave, bhikkhunam 
patikankha, no parihani. 

they don’t stop half-way after achieving some insignificant 
distinction, they can expect growth, not decline. 


Yavakivanca, bhikkhave, ime satta aparihaniya 
dhamma bhikkhusu thassanti, imesu ca sattasu 
aparihaniyesu dhammesu bhikkhu sandississanti; 
vuddhiyeva, bhikkhave, bhikkhunam patikankha, no 
parihani’ ti. 

As long as these seven principles that prevent decline last 
among the mendicants, and as long as the mendicants are 
seen following them, they can expect growth, not decline.” 


Catuttham. 


7.025. 25. Tatiyasattakasutta - 
25. Non-Decline for Mendicants 
(3rd) 


3. Vajjisattakavagga - 3. The Vajji Seven 


“Satta vo, bhikkhave, aparihaniye dhamme 
desessami. 

“Mendicants, I will teach you seven principles that prevent 
decline. 


Tam sunatha, sadhukam manasi karotha ... pe ... 
Listen and pay close attention ... 


katame ca, bhikkhave, satta aparihaniya dhamma? 
And what are the seven principles that prevent decline? 


Yavakivanca, bhikkhave, bhikkhu saddha bhavissanti; 
vuddhiyeva, bhikkhave, bhikkhunam patikankha, no 
parihani. 

As long as the mendicants are faithful... 

Yavakivanca, bhikkhave, bhikkhu hirimanto 


bhavissanti ... pe ... 
conscientious ... 


ottappino bhavissanti ... 
prudent... 


bahussuta bhavissanti ... 
learned ... 


araddhaviriya bhavissanti ... 
energetic... 


satimanto bhavissanti ... 
mindful... 


pannavanto bhavissanti; vuddhiyeva, bhikkhave, 
bhikkhtnam patikankha, no parihani. 
wise, they can expect growth, not decline. 


Yavakivanca, bhikkhave, ime satta aparihaniya 
dhamma bhikkhusu thassanti, imesu ca sattasu 
aparihaniyesu dhammesu bhikkhu sandississanti; 
vuddhiyeva, bhikkhave, bhikkhunam patikankha, no 
parihani’ ti. 

As long as these seven principles that prevent decline last 
among the mendicants, and as long as the mendicants are 
seen following them, they can expect growth, not decline.” 


Pancamam. 


7 026. 26. Bojjhangasutta - 26. 


Awakening Factors 
3. Vajjisattakavagga - 3. The Vajji Seven 


“Satta vo, bhikkhave, aparihaniye dhamme 
desessami. 

“Mendicants, I will teach you seven principles that prevent 
decline. 


Tam sunatha, sadhukam manasi karotha ... pe ... 
Listen and pay close attention ... 


katame ca, bhikkhave, satta aparihaniya dhamma? 
And what are the seven principles that prevent decline? 


Yavakivanca, bhikkhave, bhikkht satisambojjhangam 
bhavessanti; vuddhiyeva, bhikkhave, bhikkhunam 
patikankha, no parihani. 

As long as the mendicants develop the awakening factor of 
mindfulness ... 


Yavakivanca, bhikkhave, bhikkhu 
dhammavicayasambojjhangam bhavessanti ... pe ... 
investigation of principles ... 


viriyasambojjhangam bhavessanti ... 
energy ... 


pitisambojjhangam bhavessanti ... 
rapture... 


passaddhisambojjhangam bhavessanti ... 
tranquility ... 


samadhisambojjhangam bhavessanti ... 
immersion ... 


upekkhasambojjhangam bhavessanti; vuddhiyeva, 
bhikkhave, bhikkhtnam patikankha, no parihani. 
equanimity, they can expect growth, not decline. 


Yavakivanca, bhikkhave, ime satta aparihaniya 
dhamma bhikkhusu thassanti, imesu ca sattasu 
aparihaniyesu dhammesu bhikkhu sandississanti; 
vuddhiyeva, bhikkhave, bhikkhunam patikankha, no 
parihani’ ti. 

As long as these seven principles that prevent decline last 
among the mendicants, and as long as the mendicants are 
seen following them, they can expect growth, not decline.” 


Chattham. 


7.027.27. Sannasutta - 27. 


Perceptions 
3. Vajjisattakavagga - 3. The Vajji Seven 


“Satta vo, bhikkhave, aparihaniye dhamme 
desessami. 

“Mendicants, I will teach you seven principles that prevent 
decline. 


Tam sunatha, sadhukam manasi karotha ... pe .... 
Listen and pay close attention ... 


Katame ca, bhikkhave, satta aparihaniya dhamma? 
And what are the seven principles that prevent decline? 


Yavakivanca, bhikkhave, bhikkht: aniccasanham 
bhavessanti; vuddhiyeva, bhikkhave, bhikkhunam 
patikankha, no parihani. 

As long as the mendicants develop the perception of 
impermanence... 


Yavakivanca, bhikkhave, bhikkht anattasannam 
bhavessanti ... pe ... 
not-self... 


asubhasannam bhavessanti ... 
ugliness ... 


adinavasannam bhavessanti ... 
drawbacks ... 


pahanasannam bhavessanti ... 
giving up... 


viragasannam bhavessanti ... 
fading away... 


nirodhasannam bhavessanti; 
cessation, 


vuddhiyeva, bhikkhave, bhikkhunam patikankha, no 
parihani. Yavakivanca, bhikkhave, ime satta 
aparihaniya dhamma bhikkhusu thassanti, imesu ca 
sattasu aparihaniyesu dhammesu, bhikkhu 
sandississanti; vuddhiyeva, bhikkhave, bhikkhunam 
patikankha, no parihani’ ti. 

they can expect growth, not decline. As long as these seven 
principles that prevent decline last among the mendicants, 
and as long as the mendicants are seen following them, 
they can expect growth, not decline.” 


Sattamam. 


7.028. 28. Pathamaparihanisutta 
-28. Non-decline for a 


Mendicant Trainee 
3. Vajjisattakavagga - 3. The Vajji Seven 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“sattime, bhikkhave, dhamma sekhassa bhikkhuno 
parihanaya samvattanti. 

“These seven things lead to the decline of a mendicant 
trainee. 


Katame satta? 
What seven? 


Kammaramata, bhassaramata, niddaramata, 
sanganikaramata, indriyesu aguttadvarata, bhojane 
amattannuta, santi kho pana samghe 
samghakaraniyani; tatra sekho bhikkhu iti 
patisancikkhati: 

They relish work, talk, sleep, and company. They don’t 
guard the sense doors and they eat too much. And when 
there is Sangha business to be carried out, they don’t 
reflect: 


‘santi kho pana samghe thera rattannu cirapabbajita 
bharavahino, te tena pannayissanti’ti attana tesu 
yogam apaijjati. 

‘There are senior mendicants in the Sangha of long 
standing, long gone forth, responsible. They’ll be known for 
taking care of this.’ So they try to do it themselves. 


Ime kho, bhikkhave, satta dhamma sekhassa 
bhikkhuno parihanaya samvattanti. 

These seven things lead to the decline of a mendicant 
trainee. 


Sattime, bhikkhave, dhamma sekhassa bhikkhuno 
aparihanaya samvattanti. 

These seven things don’t lead to the decline of a mendicant 
trainee. 


Katame satta? 
What seven? 


Na kammaramata, na bhassaramata, na niddaramata, 
na sanganikaramata, indriyesu guttadvarata, bhojane 
mattannuta, santi kho pana sanghe 
sanghakaraniyani; tatra sekho bhikkhu iti 
patisancikkhati: 

They don’t relish work, talk, sleep, and company. They 
guard the sense doors and don’t they eat too much. And 
when there is Sangha business to be carried out, they 
reflect: 


‘santi kho pana sanghe thera rattannut cirapabbajita 
bharavahino, te tena pannayissanti’ti attana na tesu 
yogam apajjati. 

‘There are senior mendicants in the Sangha of long 
standing, long gone forth, responsible. They’ll be known for 
taking care of this.’ So they don’t try to do it themselves. 


Ime kho, bhikkhave, satta dhamma sekhassa 
bhikkhuno aparihanaya samvattanti’ ti. 

These seven things don’t lead to the decline of a mendicant 
trainee.” 


Atthamam. 


7.029. 29. Dutiyaparihanisutta - 
29. Non-decline for a Lay 


Follower 
3. Vajjisattakavagga - 3. The Vajji Seven 


“Sattime, bhikkhave, dhamma upasakassa 
parihanaya samvattanti. 
“These seven things lead to the decline of a lay follower. 


Katame satta? 
What seven? 


Bhikkhudassanam hapeti, 
They stop seeing the mendicants. 


saddhammassavanam pamaijjati, 
They neglect listening to the true teaching. 


adhisile na sikkhati, 
They don’t train in higher ethical conduct. 


appasadabahulo hoti, 
They’re very suspicious about mendicants, whether senior, 
junior, or middle. 


bhikkhusu theresu ceva navesu ca majjhimesu ca 
uparambhacitto dhammam sunati randhagavesl1, 
They listen to the teaching with a hostile, fault-finding mind. 


ito bahiddha dakkhineyyam gavesati, 
They seek outside of the Buddhist community for those 
worthy of religious donations. 


tattha ca pubbakaram karoti. 


And they serve them first. 


Ime kho, bhikkhave, satta dhamma upasakassa 
parihanaya samvattanti. 
These seven things lead to the decline of a lay follower. 


Sattime, bhikkhave, dhamma upasakassa 
aparihanaya samvattanti. 

These seven things don’t lead to the decline of a lay 
follower. 


Katame satta? 
What seven? 


Bhikkhudassanam na hapeti, 
They don’t stop seeing the mendicants. 


saddhammassavanam nappamaijjati, 
They don’t neglect listening to the true teaching. 


adhisile sikkhati, 
They train in higher ethical conduct. 


pasadabahulo hoti, 
They’re very confident about mendicants, whether senior, 
junior, or middle. 


bhikkhusu theresu ceva navesu ca majjhimesu ca 
anuparambhacitto dhammam sunati na 
randhagavesl1, 

They don’t listen to the teaching with a hostile, fault-finding 
mind. 


na ito bahiddha dakkhineyyam gavesati, 
They don’t seek outside of the Buddhist community for 
those worthy of religious donations. 


idha ca pubbakaram karoti. 
And they serve the Buddhist community first. 


Ime kho, bhikkhave, satta dhamma upasakassa 
aparihanaya samvattanti’ ti. 

These seven things don’t lead to the decline of a lay 
follower.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Dassanam bhavitattanam, 
“A lay follower stops seeing 


Yo hapeti upasako; 
those who have developed themselves 


Savananca ariyadhammanam, 
and listening to the teaching of the noble ones. 


Adhisile na sikkhati. 
They don’t train in higher ethical conduct, 


Appasado ca bhikkhusu, 
and their suspicion about mendicants 


bhiyyo bhiyyo pavaddhati; 
just grows and grows. 


Uparambhakacitto ca, 
They want to listen to the true teaching 


saddhammam sotumicchati. 
with a fault-finding mind. 


Ito ca bahiddha annam, 
They seek outside the Buddhist community 


dakkhineyyam gavesati; 
for someone else worthy of religious donations, 


Tattheva ca pubbakaram, 
and that lay follower 


yo karoti upasako. 
serves them first. 


Ete kho parihaniye, 
These seven principles leading to decline 


satta dhamme sudesite; 
have been well taught. 


Upasako sevamano, 
A lay follower who practices them 


saddhamma parihayati. 
falls away from the true teaching. 


Dassanam bhavitattanam, 
A lay follower doesn’t stop seeing 


Yo na hapeti upasako; 
those who have developed themselves 


Savananca ariyadhammanam, 
and listening to the teaching of the noble ones. 


Adhisile ca sikkhati. 
They train in higher ethical conduct, 


Pasado cassa bhikkhtusu, 
and their confidence in mendicants 


bhiyyo bhiyyo pavaddhati; 
just grows and grows. 


Anuparambhacitto Ca, 
They want to listen to the true teaching 


saddhammam sotumicchati. 
without a fault-finding mind. 


Na ito bahiddha annam, 
They don’t seek outside the Buddhist community 


dakkhineyyam gavesati; 
for someone else worthy of religious donations, 


Idheva ca pubbakaram, 
and that lay follower 


yo karoti upasako. 
serves the Buddhist community first. 


Ete kho aparihaniye, 
These seven principles that prevent decline 


Satta dhamme sudesite; 
have been well taught. 


Upasako sevamano, 
A lay follower who practices them 


Saddhamma na parihayati’ ti. 
doesn’t fall away from the true teaching.” 


Navamam. 


7.030. 30. Vipattisutta - 30. 


Failures for a Lay Follower 
3. Vajjisattakavagga - 3. The Vajji Seven 


Sattima, bhikkhave, upasakassa vipattiyo ... pe ... 
“Mendicants, there are these seven failures for a lay 
follower ... 


sattima, bhikkhave, upasakassa sampada ... pe .... 
There are these seven accomplishments for a lay follower 


yw 


Dasamam. 


7.031. 31. Parabhavasutta - 31. 


Downfalls for a Lay Follower 
3. Vajjisattakavagga - 3. The Vajji Seven 


“Sattime, bhikkhave, upasakassa parabhava ... pe ... 
“Mendicants, there are these seven downfalls for a lay 
follower ... 


sattime, bhikkhave, upasakassa sambhava. 
There are these seven successes for a lay follower. 


Katame satta? 
What seven? 


Bhikkhudassanam na hapeti, 
They don’t stop seeing the mendicants. 


saddhammassavanam nappamaijjati, 
They don’t neglect listening to the true teaching. 


adhisile sikkhati, 
They train in higher ethical conduct. 


pasadabahulo hoti, 
They’re very confident about mendicants, whether senior, 
junior, or middle. 


bhikkhusu theresu ceva navesu ca majjhimesu ca 
anuparambhacitto dhammam sunati na 
randhagavesl, 

They don’t listen to the teaching with a hostile, fault-finding 
mind. 


na ito bahiddha dakkhineyyam gavesati, 


They don’t seek outside of the Buddhist community for 
those worthy of religious donations. 


idha ca pubbakaram karoti. 
And they serve the Buddhist community first. 


Ime kho, bhikkhave, satta upasakassa sambhavati. 
These are the seven successes for a lay follower. 


Dassanam bhavitattanam, 
A lay follower stops seeing 


Yo hapeti upasako; 
those who have developed themselves ... 


Savananca ariyadhammanam, 
Adhisile na sikkhati. 
Appasado ca bhikkhusu, 
bhiyyo bhiyyo pavaddhati; 
Uparambhakacitto ca, 
saddhammam sotumicchati. 
Ito ca bahiddha annam, 
dakkhineyyam gavesati; 
Tattheva ca pubbakaram, 

yo karoti upasako. 


Ete kho parihaniye, 


satta dhamme sudesite; 


Upasako sevamano, 
A lay follower who practices these 


saddhamma parihayati. 
falls away from the true teaching. 


Dassanam bhavitattanam, 
A lay follower doesn’t stop seeing 


Yo na hapeti upasako; 


those who have developed themselves ... 


Savananca ariyadhammanam, 
Adhisile ca sikkhati. 

Pasado cassa bhikkhusu, 
bhiyyo bhiyyo pavaddhati; 
Anuparambhacitto Ca, 
saddhammam sotumicchati. 
Na ito bahiddha annam, 
dakkhineyyam gavesati; 
Idheva ca pubbakaram, 

yo karoti upasako. 


Ete kho aparihaniye, 


Satta dhamme sudesite; 


Upasako sevamano, 
A lay follower who practices these 


Saddhamma na parihayati’ ti. 
doesn’t fall away from the true teaching.’ 


Ekadasamam. 
Vajjisattakavaggo tatiyo. 
Saranda vassakaro Ca, 
tisattakani bhikkhuka; 


Bodhisanna dve ca hani, 


vipatti ca parabhavoti. 


7 032.32. Appamadagaravasutta 
- 32. Respect for Diligence 


4. devatavagga - 4. Deities 


Atha kho annatara devata abhikkantaya rattiya 
abhikkantavanna kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thita kho sa devata bhagavantam 
etadavoca: 

Then, late at night, a glorious deity, lighting up the entire 
Jeta’s Grove, went up to the Buddha, bowed, stood to one 
side, and said to him: 


“Sattime, bhante, dhamma bhikkhuno aparihanaya 
samvattanti. 

“Sir, these seven things don’t lead to the decline ofa 
mendicant trainee. 


Katame satta? 
What seven? 


Satthugaravata, dhammagaravata, sanghagaravata, 
sikkhagaravata, samadhigaravata, 
appamadagaravata, patisantharagaravata. 

Respect for the Teacher, for the teaching, for the Sangha, 
for the training, for immersion, for diligence, and for 
hospitality. 


Ime kho, bhante, satta dhamma bhikkhuno 
aparihanaya samvattanti” ti. 

These seven things don’t lead to the decline of a mendicant 
trainee.” 


Idamavoca sa devata. 
That’s what that deity said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Atha kho sa devata “Ssamanunno me sattha’ ti 
bhagavantam abhivadetva padakkhinam katva 
tatthevantaradhayi. 

Then that deity, knowing that the teacher approved, bowed 
and respectfully circled the Buddha, keeping him on his 
right, before vanishing right there. 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 

Then, when the night had passed, the Buddha told the 
mendicants all that had happened, adding: 


“imam, bhikkhave, rattim annatara devata 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yenaham tenupasankami; 
upasankamitva mam abhivadetva ekamantam atthasi. 
Ekamantam thita kho, bhikkhave, sa devata mam 
etadavoca: 


‘sattime, bhante, dhamma bhikkhuno aparihanaya 
samvattanti. 


Katame satta? 
Satthugaravata, dhammagaravata, sanghagaravata, 
sikkhagaravata, samadhigaravata, 


appamadagaravata, patisantharagaravata— 


ime kho, bhante, satta dhamma bhikkhuno 
aparihanaya samvattant?’ ti. 


Idamavoca, bhikkhave, sa devata. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhayiti. 


Satthugaru dhammagaru, 
“Respect for the Teacher and the teaching, 


samghe ca tibbagaravo; 
and keen respect for the Sangha; 


Samadhigaru atapi, 
respect for immersion, being energetic, 


sikkhaya tibbagaravo. 
and keen respect for the training. 


Appamadagaru bhikkhu, 
A mendicant who respects diligence 


patisantharagaravo; 
and hospitality 


Abhabbo parihanaya, 
can’t decline, 


nibbanasseva santike’” ti. 
and has drawn near to extinguishment.” 


Pathamam. 


7.033. 33. Hirigaravasutta - 33. 


Respect for Conscience 
4. devatavagga - 4. Deities 


“Imam, bhikkhave, rattim annatara devata 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yenaham tenupasankami; 
upasankamitva mam abhivadetva ekamantam atthasi. 
Ekamantam thita kho, bhikkhave, sa devata mam 
etadavoca: 

“Mendicants, tonight, a glorious deity, lighting up the entire 
Jeta’s Grove, came to me, bowed, stood to one side, and 
said to me: 


‘sattime, bhante, dhamma bhikkhuno aparihanaya 
samvattanti. 

‘Sir, these seven things don’t lead to the decline ofa 
mendicant trainee. 


Katame satta? 
What seven? 


Satthugaravata, dhammagaravata, sanghagaravata, 
sikkhagaravata, samadhigaravata, hirigaravata, 
ottappagaravata. 

Respect for the Teacher, for the teaching, for the Sangha, 
for the training, for immersion, for conscience, and for 
prudence. 


Ime kho, bhante, satta dhamma bhikkhuno 
aparihanaya samvattant?’ ti. 

These seven things don’t lead to the decline of a mendicant 
trainee.’ 


Idamavoca, bhikkhave, sa devata. 
That is what that deity said. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhayiti. 

Then he bowed and respectfully circled me, keeping me on 
his right side, before vanishing right there. 


Satthugaru dhammagaru, 
Respect for the Teacher and the teaching, 


sanghe ca tibbagaravo; 
and keen respect for the Sangha; 


Samadhigaru atap1, 
respect for immersion, being energetic, 


sikkhaya tibbagaravo. 
and keen respect for the training. 


Hiriottappasampanno, 
One with both conscience and prudence, 


Sappatisso sagaravo; 
reverential and respectful, 


Abhabbo parihanaya, 
can’t decline, 


nibbanasseva santike’” ti. 
and has drawn near to extinguishment.” 


Dutiyam. 


7.034. 34. 
Pathamasovacassatasutta - 34. 
Easy to Admonish (1st) 


4. devatavagga - 4. Deities 


“Imam, bhikkhave, rattim annatara devata ... pe ... 
mam etadavoca: 
“Mendicants, tonight a deity... said to me: 


‘sattime, bhante, dhamma bhikkhuno aparihanaya 
samvattanti. 

‘Sir, these seven things don’t lead to the decline ofa 
mendicant trainee. 


Katame satta? 
What seven? 


Satthugaravata, dhammagaravata, sanghagaravata, 
sikkhagaravata, samadhigaravata, sovacassata, 
kalyanamittata. 

Respect for the Teacher, for the teaching, for the Sangha, 
for the training, for immersion; being easy to admonish, and 
good friendship. 


Ime kho, bhante, satta dhamma bhikkhuno 
aparihanaya samvattant?' ti. 

These seven things don’t lead to the decline of a mendicant 
trainee.’ 


Idamavoca, bhikkhave, sa devata. 
That is what that deity said. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhayiti. 


Then he bowed and respectfully circled me, keeping me on 
his right side, before vanishing right there. 


Satthugaru dhammagaru, 
Respect for the Teacher and the teaching, 


sanghe ca tibbagaravo; 
and keen respect for the Sangha; 


Samadhigaru atapi, 
respect for immersion, being energetic, 


sikkhaya tibbagaravo. 
and keen respect for the training. 


Kalyanamitto suvaco, 
One with good friends, easy to admonish, 


Sappatisso sagaravo; 
reverential and respectful, 


Abhabbo parihanaya, 
can’t decline, 


nibbanasseva santike” ti. 
and has drawn near to extinguishment.” 


Tatiyam. 


7.035. 35. 
Dutiyasovacassatasutta - 35. 
Easy to Admonish (2nd) 


4. devatavagga - 4. Deities 


“Imam, bhikkhave, rattim annatara devata 
abhikkantaya rattiya abhikkantavanna ... pe ... 
“Mendicants, tonight a deity... said to me: 


‘sattime, bhante, dhamma bhikkhuno aparihanaya 
samvattanti. 

‘Sir, these seven things don’t lead to the decline ofa 
mendicant trainee. 


Katame satta? 
What seven? 


Satthugaravata, dhammagaravata, sanghagaravata, 
sikkhagaravata, samadhigaravata, sovacassata, 
kalyanamittata. 

Respect for the Teacher, for the teaching, for the Sangha, 
for the training, for immersion; being easy to admonish, and 
good friendship. 


Ime kho, bhante, satta dhamma bhikkhuno 
aparihanaya samvattant?' ti. 

These seven things don’t lead to the decline of a mendicant 
trainee.’ 


Idamavoca, bhikkhave, sa devata. 
That is what that deity said. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhay1’ ti. 


Then he bowed and respectfully circled me, keeping me on 
his right side, before vanishing right there.” 


Evam vutte, ayasma sariputto bhagavantam 
etadavoca: 
When he said this, Venerable Sariputta said to the Buddha: 


“imassa kho aham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami. 

“Sir, this is how I understand the detailed meaning of the 
Buddha’s brief statement. 


Idha, bhante, bhikkhu attana ca satthugaravo hoti, 
satthugaravataya Ca vannavadi. 

It’s when a mendicant personally respects the Teacher and 
praises such respect. 


Ye canne bhikkhut na satthugarava te ca 
satthugaravataya samadapeti. 

And they encourage other mendicants who lack such 
respect to respect the Teacher. 


Ye canne bhikkhu satthugarava tesanca vannam 
bhanati bhutam taccham kalena. 

And they praise other mendicants who respect the Teacher 
at the right time, truthfully and substantively. 


Attana ca dhammagaravo hoti ... pe ... 
They personally respect the teaching... 


sanghagaravo hoti ... 
They personally respect the Sangha... 


sikkhagaravo hoti ... 
They personally respect the training ... 


samadhigaravo hoti ... 
They personally respect immersion ... 


suvaco hoti ... 
They are personally easy to admonish ... 


kalyanamitto hoti, kalyanamittataya ca vannavadi. 
They personally have good friends, and praise such 
friendship. 


Ye canne bhikkhu na kalyanamitta te ca 
kalyanamittataya samadapeti. 

And they encourage other mendicants who lack good 
friends to develop good friendship. 


Ye canne bhikkhu kalyanamitta tesanca vannam 
bhanati bhutam taccham kalenati. 

And they praise other mendicants who have good friends at 
the right time, truthfully and substantively. 


Imassa kho aham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Sadhu kho tvam, sariputta, imassa maya sankhittena 
bhasitassa evam vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


Idha, sariputta, bhikkhu attana ca satthugaravo hoti, 
satthugaravataya Ca vannavadi. 
It’s when a mendicant personally respects the Teacher... 


Ye canne bhikkhut na satthugarava te ca 
satthugaravataya samadapeti. 

And they encourage other mendicants who lack such 
respect to respect the Teacher. 


Ye canne bhikkhu satthugarava tesanca vannam 
bhanati bhutam taccham kalena. 

And they praise other mendicants who respect the Teacher 
at the right time, truthfully and substantively. 


Attana ca dhammagaravo hoti ... pe ... 
They personally respect the teaching... 


sanghagaravo hoti ... 
They personally respect the Sangha... 


sikkhagaravo hoti ... 
They personally respect the training ... 


samadhigaravo hoti ... 
They personally respect immersion ... 


suvaco hoti ... 
They are personally easy to admonish ... 


kalyanamitto hoti, kalyanamittataya ca vannavadi. 
They personally have good friends, and praise such 
friendship. 


Ye canne bhikkhu na kalyanamitta te ca 
kalyanamittataya samadapeti. 

And they encourage other mendicants who lack good 
friends to develop good friendship. 


Ye canne bhikkhu kalyanamitta tesanca vannam 
bhanati bhutam taccham kalenati. 

And they praise other mendicants who have good friends at 
the right time, truthfully and substantively. 


Imassa kho, sariputta, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti. 

This is how to understand the detailed meaning of what I 
said in brief.” 


Catuttham. 


7.036. 36. Pathamamittasutta - 
36. A Friend (1st) 


4. devatavagga - 4. Deities 


“Sattahi, bhikkhave, angehi samannagato mitto 
sevitabbo. 

“Mendicants, you should associate with a friend who has 
seven factors. 


Katamehi sattahi? 
What seven? 


Duddadam dadati, dukkaram karoti, dukkhamam 
khamati, guyhamassa avi Karoti, guyhamassa 
pariguhati, apadasu na jahati, khinena natimannati. 
They give what is hard to give. They do what is hard to do. 
They endure what is hard to endure. They reveal their 
secrets to you. They keep your secrets. They don’t abandon 
you in times of trouble. They don’t look down on you in 
times of loss. 


Imehi kho, bhikkhave, sattahi angehi samannagato 
mitto sevitabboti. 

You should associate with a friend who has these seven 
factors. 


Duddadam dadati mitto, 
A friend gives what is hard to give, 


dukkarancapi kubbati; 
and does what’s hard to do. 


Athopissa duruttani, 
They put up with your harsh words, 


khamati dukkhamani Ca. 
and with things hard to endure. 


Guyhanca tassa akkhati, 
They tell you their secrets, 


guyhassa pariguthati; 
and keep your secrets for you. 


Apadasu na jahati, 
They don’t abandon you in times of trouble, 


khinena natimannati. 
or look down on you in times of loss. 


Yamhi etani thanani, 
The person in whom 


samvijjantidha puggale; 
these things are found is your friend. 


So mitto mittakamena, 
If you want to have a friend, 


bhajitabbo tathavidho’ ti. 
you should keep company with such a person.’ 
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Pancamam. 


7.037.37. Dutiyamittasutta - 37. 
A Friend (2nd) 


4. devatavagga - 4. Deities 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu mitto sevitabbo bhajitabbo payirupasitabbo 
api panujjamanenapi. 

“Mendicants, when a friend has seven qualities you should 
associate with, accompany, and attend them, even if they 
send you away. 


Katamehi sattahi? 
What seven? 


Piyo ca hoti manapo Ca garu Ca bhavantyo Ca vatta ca 
vacanakkhamo ca gambhiranca katham katta hoti, no 
ca atthane niyojeti. 

They’re likable, agreeable, respected, and admired. They 
admonish you and they accept admonishment. They speak 
on deep matters. And they don’t urge you to do bad things. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu mitto sevitabbo bhajitabbo 
payirupasitabbo api panujjamanenapiti. 

When a friend has these seven qualities you should 
associate with, accompany, and attend them, even if they 
send you away. 


Piyo garu bhavaniyo, 
They’re lovable, respected, and admired, 


vatta ca vacanakkhamo; 
an admonisher who accepts admonishment, 


Gambhiranca katham katta, 
speaks on deep matters, 


no catthane niyojako. 
and doesn’t urge you to do bad. 


Yamhi etani thanani, 
The person in whom 


samvijjantidha puggale; 
these things are found is your friend. 


So mitto mittakamena, 
If you want to have a friend, 


atthakamanukampato; 
benevolent and compassionate, 


Api nasiyamanena, 
you should keep company with such a person, 


bhajitabbo tathavidho’ ti. 
even if they send you away.” 


Chattham. 


7.038. 38. 
Pathamapatisambhidasutta - 38. 
Textual Analysis (1st) 


4. devatavagga - 4. Deities 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu nacirasseva catasso patisambhida sayam 
abhinna sacchikatva upasampajja vihareyya. 
“Mendicants, a mendicant with seven qualities will soon 
realize the four kinds of textual analysis and live having 
achieved them with their own insight. 


Katamehi sattahi? 
What seven? 


Idha, bhikkhave, bhikkhu ‘idam me cetaso linattan’ti 
yathabhutam pajanati; 

It’s when a mendicant truly understands: “This is mental 
sluggishness’. 


ajjhattam sankhittam va cittam ‘ajjhattam me 
sankhittam cittan’ti yathabhutam pajanati; 
They truly understand internally constricted mind as 
‘internally constricted mind’. 


bahiddha vikkhittam va cittam ‘bahiddha me 
vikkhittam cittan’ti yathabhutam pajanati; 
They truly understand externally scattered mind as 
‘externally scattered mind’. 


tassa vidita vedana uppajjanti, vidita upatthahanti, 
vidita abbhattham gacchanti; 

They know feelings as they arise, as they remain, and as 
they go away. 


vidita sanna uppajjanti, vidita upatthahanti, vidita 
abbhattham gacchanti; 

They know perceptions as they arise, as they remain, and as 
they go away. 


vidita vitakka uppajjanti, vidita upatthahanti, vidita 
abbhattham gacchanti; 

They know thoughts as they arise, as they remain, and as 
they go away. 


Sappayasappayesu kho panassa dhammesu 
hinappanitesu kanhasukkasappatibhagesu nimittam 
suggahitam hoti sumanasikatam supadharitam 
suppatividdham pannaya. 

The patterns of qualities—suitable or unsuitable, inferior or 
superior, or those on the side of dark or bright—are 
properly grasped, attended, borne in mind, and 
comprehended with wisdom. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu nacirasseva catasso 
patisambhida sayam abhinna sacchikatva 
upasampajja vihareyya’ ti. 

A mendicant with these seven qualities will soon realize the 
four kinds of textual analysis and live having achieved them 
with their own insight.” 


Sattamam. 


7.039. 39. 
Dutiyapatisambhidasutta - 39. 
Textual Analysis (2nd) 


4. devatavagga - 4. Deities 


“Sattahi, bhikkhave, dhammehi samannagato 
Sariputto catasso patisambhida sayam abhinna 
sacchikatva upasampaijja viharati. 

“Mendicants, having seven qualities, Sariputta realized the 
four kinds of textual analysis and lives having achieved 
them with his own insight. 


Katamehi sattahi? 
What seven? 


Idha, bhikkhave, sariputto ‘idam me cetaso linattan’ti 
yathabhutam pajanati; 

It’s when Sariputta truly understood: ‘This is mental 
sluggishness’. 


ajjhattam sankhittam va cittam ‘ajjhattam me 
sankhittam cittan’ti yathabhutam pajanati; 
He truly understood internally constricted mind as 
‘internally constricted mind’. 


bahiddha vikkhittam va cittam ‘bahiddha me 
vikkhittam cittan’ti yathabhutam pajanati; 
He truly understood externally scattered mind as 
‘externally scattered mind’. 


tassa vidita vedana uppajjanti, vidita upatthahanti, 
vidita abbhattham gacchanti; 

He knew feelings, perceptions, and thoughts as they arose, 
as they remained, and as they went away. 


vidita sanna ... pe ... 


vitakka uppajjanti, vidita upatthahanti, vidita 
abbhattham gacchanti; 


Sappayasappayesu kho panassa dhammesu 
hinappanitesu kanhasukkasappatibhagesu nimittam 
suggahitam sumanasikatam supadharitam 
suppatividdham pannaya. 

The patterns of qualities—suitable or unsuitable, inferior or 
superior, or those on the side of dark or bright—were 
properly grasped, attended, borne in mind, and 
comprehended with wisdom. 


Imehi kho, bhikkhave, sattahi dhammehi 
Samannagato sariputto catasso patisambhida sayam 
abhinna sacchikatva upasampajja viharati” ti. 
Having these seven qualities, Sariputta realized the four 
kinds of textual analysis and lives having achieved them 
with his own insight.” 


Atthamam. 


7.040. 40. Pathamavasasutta - 
40. Mastery of the Mind (1st) 


4. devatavagga - 4. Deities 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu cittam vase vatteti, no ca bhikkhu cittassa 
vasena vattati. 

“Mendicants, a mendicant with seven qualities masters 
their mind and is not mastered by it. 


Katamehi sattahi? 
What seven? 


Idha, bhikkhave, bhikkhu samadhikusalo hoti, 
Ssamadhissa samapattikusalo hoti, samadhissa 
thitikusalo hoti, samadhissa vutthanakusalo hoti, 
samadhissa kalyanakusalo hoti, saamadhissa 
gocarakusalo hoti, samadhissa abhiniharakusalo 
hoti. 

It’s when a mendicant is skilled at immersion, skilled in 
entering immersion, skilled in remaining in immersion, 
skilled in emerging from immersion, skilled in gladdening 
the mind for immersion, skilled in the mindfulness 
meditation subjects for immersion, and skilled in projecting 
the mind purified by immersion. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu cittam vase vatteti, no ca 
bhikkhu cittassa vasena vattati” ti. 

A mendicant with these seven qualities masters their mind 
and is not mastered by it.” 


Navamam. 


7.041. 41. Dutiyavasasutta - 41. 
Mastery of the Mind (2nd) 


4. devatavagga - 4. Deities 


“Sattahi, bhikkhave, dhammehi samannagato 
sariputto cittam vase vatteti, no ca sariputto cittassa 
vasena vattati. 

“Mendicants, having seven qualities Sariputta has mastered 
his mind and is not mastered by it. 


Katamehi sattahi? 
What seven? 


Idha, bhikkhave, sariputto samadhikusalo hoti, 
samadhissa samapattikusalo, samadhissa thitikusalo, 
samadhissa vutthanakusalo, samadhissa 
kalyanakusalo, samadhissa gocarakusalo, samadhissa 
abhiniharakusalo hoti. 

Sariputta is skilled at immersion, skilled in entering 
immersion, skilled in remaining in immersion, skilled in 
emerging from immersion, skilled in gladdening the mind 
for immersion, skilled in the mindfulness meditation 
subjects for immersion, and skilled in projecting the mind 
purified by immersion. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato sSariputto cittam vase vatteti, no ca 
sariputto cittassa vasena vattati” ti. 

Having these seven qualities Sariputta has mastered his 
mind and is not mastered by it.” 


Dasamam. 


7.042. 42. Pathamaniddasasutta 
- 42. Graduation (1st) 


4. devatavagga - 4. Deities 


Atha kho ayasma sariputto pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi. 

Then Venerable Sariputta robed up in the morning and, 
taking his bowl and robe, entered Savatthi for alms. 


Atha kho ayasmato sariputtassa etadahosi: 
Then it occurred to him, 


“atippago kho tava savatthiyam pindaya caritum. 
“It’s too early to wander for alms in Savatthi. 


Yannutunaham yena annatitthiyanam paribbajakanam 
aramo tenupasankameyyan’ ti. 

Why don’t I go to the monastery of the wanderers who 
follow other paths?” 


Atha kho ayasma sariputto yena annatitthiyanam 
paribbajakanam aramo tenupasankami; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodi. 

Then he went to the monastery of the wanderers who follow 
other paths, and exchanged greetings with the wanderers 
there. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. 

When the greetings and polite conversation were over, he 
sat down to one side. 


Tena kho pana samayena tesam annatitthiyanam 
paribbajakanam sannisinnanam sannipatitanam 
ayamantarakatha udapadi: 

Now at that time while those wanderers who follow other 
paths were sitting together this discussion came up among 
them, 


“yo hi koci, avuso, dvadasavassani paripunnam 
parisuddham brahmacariyam carati, ‘niddaso 
bhikkhu’ti alamvacanaya’” ti. 

“Reverends, anyone who lives the full and pure spiritual life 
for twelve years is qualified to be called a ‘graduate 
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mendicant’. 


Atha kho ayasma sariputto tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandi 
nappatikkosi. 

Sariputta neither approved nor dismissed that statement of 
the wanderers who follow other paths. 


Anabhinanditva appatikkositva utthayasana pakkami: 
He got up from his seat, thinking, 


“bhagavato santike etassa bhasitassa attham 
ajanissami’ ti. 

“T will learn the meaning of this statement from the Buddha 
himself.” 


Atha kho ayasma sariputto savatthiyam pindaya 
caritva pacchabhattam pindapatapatikkanto yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho ayasma sariputto 
bhagavantam etadavoca: 

Then Sariputta wandered for alms in Savatthi. After the 
meal, on his return from alms-round, he went to the 


Buddha, bowed, sat down to one side, and told him what 
had happened, adding: 


“Idhaham, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya savatthim pindaya pavisim. 


Tassa mayham, bhante, etadahosi: 
‘atippago kho tava savatthiyam pindaya caritum. 


Yanntnaham yena annatitthiyanam paribbajakanam 
aramo tenupasankameyyan’ti. 


Atha khvaham, bhante, yena annatitthiyanam 
paribbajakanam aramo tenupasankamim; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodim. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidim. 


Tena kho pana, bhante, samayena tesam 
annatitthiyanam paribbajakanam sannisinnanam 
sannipatitanam ayamantarakatha udapadi: 


‘yo hi koci, avuso, dvadasavassani paripunnam 
parisuddham brahmacariyam carati, niddaso 
bhikkhuti alamvacanaya’ti. 


Atha khvaham, bhante, tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandim 
nappatikkosim. 


Anabhinanditva appatikkositva utthayasana 
pakkamim: 


‘bhagavato santike etassa attham ajanissam1’ti. 


Sakka nu kho, bhante, imasmim dhammavinaye 
kevalam vassagananamattena niddaso bhikkhu 
pannapetun” ti? 

“Sir, in this teaching and training can we describe a 
mendicant as a ‘graduate’ solely because they have 
completed a certain number of years?” 


“Na kho, sariputta, sakka imasmim dhammavinaye 
kevalam vassagananamattena niddaso bhikkhu 
pannapetum. 

“No, Sariputta, we cannot. 


Satta kho imani, sariputta, niddasavatthuni maya 
sayam abhinna sacchikatva paveditani. 

I make known these seven qualifications for graduation 
after realizing them with my own insight. 


Katamani satta? 
What seven? 


Idha, sariputta, bhikkhu sikkhasamadane 
tibbacchando hoti ayatinca sikkhasamadane 
avigatapemo, dhammanisantiya tibbacchando hoti 
ayatinca dhammanisantiya avigatapemo, icchavinaye 
tibbacchando hoti ayatinca icchavinaye avigatapemo, 
patisallane tibbacchando hoti ayatinca patisallane 
avigatapemo, viriyarambhe tibbacchando hoti 
ayatinca viriyarambhe avigatapemo, satinepakke 
tibbacchando hoti ayatinca satinepakke avigatapemo, 
ditthipativedhe tibbacchando hoti ayatinca 
ditthipativedhe avigatapemo. 

It’s when a mendicant has a keen enthusiasm to undertake 
the training ... to examine the teachings... to get rid of 
desires... for retreat... to rouse up energy... for 


mindfulness and alertness... to penetrate theoretically. And 
they don’t lose these desires in the future. 


Imani kho, sariputta, satta niddasavatthuni maya 
sayam abhinna sacchikatva paveditani. 

These are the seven qualifications for graduation that I 
make known after realizing them with my own insight. 


Imehi kho, sariputta, sattahi niddasavatthuhi 
samannagato bhikkhu dvadasa cepi vassani 
paripunnam parisuddham brahmacariyam Carati, 
‘niddaso bhikkhu’ti alamvacanaya; 

A mendicant who has these seven qualifications for 
graduation is qualified to be called a ‘graduate mendicant’. 
This is so whether they have lived the full and pure spiritual 
life for twelve years, 


catubbisati cepi vassani paripunnam parisuddham 
brahmacariyam Carati, ‘niddaso bhikkhw’ ti 
alamvacanaya; 

twenty-four years, 


chattimsati cepi vassani paripunnam parisuddham 
brahmacariyam Carati, ‘niddaso bhikkhw’ ti 
alamvacanaya, atthacattarisancepi vassani 
paripunnam parisuddham brahmacariyam Carati, 
‘niddaso bhikkhu’ti alamvacanaya’ ti. 

thirty-six years, or forty-eight years.” 


Ekadasamam. 


7.043. 43. Dutiyaniddasasutta - 
43. Graduation (2nd) 


4. devatavagga - 4. Deities 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosambiyam viharati 
ghositarame. 

At one time the Buddha was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya kosambim pindaya 
pavisi. 

Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, entered Kosambi for alms. 


Atha kho ayasmato anandassa etadahosi: 
Then it occurred to him, 


“atippago kho tava kosambiyam pindaya caritum. 
“It’s too early to wander for alms in Kosambi. 


Yanntnaham yena annatitthiyanam paribbajakanam 
aramo tenupasankameyyan’ ti. 

Why don’t I go to the monastery of the wanderers who 
follow other paths?” 


Atha kho ayasma anando yena annatitthiyanam 
paribbajakanam aramo tenupasankami; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodi. 


Then he went to the monastery of the wanderers who follow 
other paths, and exchanged greetings with the wanderers 
there. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. 

When the greetings and polite conversation were over, he 
sat down to one side. 


Tena kho pana samayena tesam annatitthiyanam 
paribbajakanam sannisinnanam sannipatitanam 
ayamantarakatha udapadi: 

Now at that time while those wanderers who follow other 
paths were sitting together this discussion came up among 
them, 


“yo hi koci, avuso, dvadasavassani paripunnam 
parisuddham brahmacariyam carati, ‘niddaso 
bhikkhu’ti alamvacanaya’” ti. 

“Reverends, anyone who lives the full and pure spiritual life 
for twelve years is qualified to be called a ‘graduate 
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mendicant’. 


Atha kho ayasma anando tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandi 
nappatikkosi. 

Ananda neither approved nor dismissed that statement of 
the wanderers who follow other paths. 


Anabhinanditva appatikkositva utthayasana pakkami: 
He got up from his seat, thinking, 


“bhagavato santike etassa bhasitassa attham 
ajanissami’ ti. 

“T will learn the meaning of this statement from the Buddha 
himself.” 


Atha kho ayasma anando kosambiyam pindaya caritva 
pacchabhattam pindapatapatikkanto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Ananda wandered for alms in Kosambi. After the meal, 
on his return from alms-round, he went to the Buddha, 
bowed, sat down to one side, and told him what had 
happened, adding: 


“Idhaham, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya kosambim pindaya pavisim. 


Tassa mayham, bhante, etadahosi: 
‘atippago kho tava kosambiyam pindaya caritum. 


Yannutunaham yena annatitthiyanam paribbajakanam 
aramo tenupasankameyyan’ti ... pe ... 


tehi saddhim sammodim. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidim. 


Tena kho pana, bhante, saamayena tesam 
annatitthiyanam paribbajakanam sannisinnanam 
sannipatitanam ayamantarakatha udapadi: 


‘yo hi koci, avuso, dvadasavassani paripunnam 
parisuddham brahmacariyam carati, niddaso 
bhikkhuti alamvacanaya’ti. 


Atha khvaham, bhante, tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandim 


nappatikkosim. 


Anabhinanditva, appatikkositva utthayasana 
pakkamim: 


‘bhagavato santike etassa bhasitassa attham 
ajanissamr’ ti. 


Sakka nu kho, bhante, imasmim dhammavinaye 
kevalam vassagananamattena niddaso bhikkhu 
pannapetun” ti? 

“Sir, in this teaching and training can we describe a 
mendicant as a ‘graduate’ solely because they have 
completed a certain number of years?” 


“Na kho, ananda, sakka imasmim dhammavinaye 
kevalam vassagananamattena niddaso bhikkhu 
pannapetum. 

“No, Ananda, we cannot. 


Satta kho imani, ananda, niddasavatthuni maya 
sayam abhinna sacchikatva paveditani. 

These are the seven qualifications for graduation that I 
make known after realizing them with my own insight. 


Katamani satta? 
What seven? 


Idhananda, bhikkhu, saddho hoti, hirima hoti, 
ottappi hoti, bahussuto hoti, araddhaviriyo hoti, 
satima hoti, pannava hoti. 

It’s when someone is faithful, conscientious, prudent, 
learned, energetic, mindful, and wise. 


Imani kho, ananda, satta niddasavatthuni maya 
sayam abhinna sacchikatva paveditani. 


These are the seven qualifications for graduation that I 
make known after realizing them with my own insight. 


Imehi kho, ananda, sattahi niddasavatthuhi 
samannagato bhikkhu dvadasa cepi vassani 
paripunnam parisuddham brahmacariyam Carati, 
‘niddaso bhikkhu’ti alamvacanaya; 

A mendicant who has these seven qualifications for 
graduation is qualified to be called a ‘graduate mendicant’. 
This is so whether they have lived the full and pure spiritual 
life for twelve years, 


catubbisati cepi vassani paripunnam parisuddham 
brahmacariyam Carati, ‘niddaso bhikkhw’ ti 
alamvacanaya; 

twenty-four years, 

chattimsati cepi vassani paripunnam parisuddham 
brahmacariyam Carati, ‘niddaso bhikkhw’ ti 
alamvacanaya, atthacattarisancepi vassani 
paripunnam parisuddham brahmacariyam Carati, 
‘niddaso bhikkhu’ti alamvacanaya’ ti. 

thirty-six years, or forty-eight years.” 

Dvadasamam. 

Devatavaggo catuttho. 

Appamado hiri ceva, 

dve suvaca duve mitta; 


Dve patisambhida dve vasa, 


duve niddasavatthunati. 


7.044. 44. 
Sattavinnanatthitisutta - 44. 


Planes of Consciousness 
5. Mahayannavagga - 5. A Great Sacrifice 


“Sattima, bhikkhave, vinnanatthitiyo. 
“Mendicants, there are these seven planes of 
consciousness. 


Katama satta? 
What seven? 


Santi, bhikkhave, satta nanattakaya nanattasannino, 
seyyathapi manussa, ekacce ca deva, ekacce ca 
vinipatika. 

There are sentient beings that are diverse in body and 
diverse in perception, such as human beings, some gods, 
and some beings in the underworld. 


Ayam pathama vinnanatthiti. (1) 
This is the first plane of consciousness. 


Santi, bhikkhave, satta nanattakaya ekattasannino, 
seyyathapi deva brahmakayika pathamabhinibbatta. 
There are sentient beings that are diverse in body and 
unified in perception, such as the gods reborn in Brahma’s 
Host through the first absorption. 


Ayam dutiya vinnanatthiti. (2) 
This is the second plane of consciousness. 


Santi, bhikkhave, satta ekattakaya nanattasannino, 
seyyathapi deva abhassara. 


There are sentient beings that are unified in body and 
diverse in perception, such as the gods of streaming 
radiance. 

Ayam tatiya vinnanatthiti. (3) 

This is the third plane of consciousness. 


Santi, bhikkhave, satta ekattakaya ekattasannino, 
seyyathapi deva subhakinha. 

There are sentient beings that are unified in body and 
unified in perception, such as the gods replete with glory. 
Ayam catuttha vinnanatthiti. (4) 

This is the fourth plane of consciousness. 


Santi, bhikkhave, satta sabbaso rupasannanam 
samatikkama patighasannanam atthangama 
nanattasannanam amanasikara ‘ananto akaso’ti 
akasanancayatanupaga. 

There are sentient beings that have gone totally beyond 
perceptions of form. With the ending of perceptions of 
impingement, not focusing on perceptions of diversity, 
aware that ‘space is infinite’, they have been reborn in the 
dimension of infinite space. 


Ayam pancama vinnanatthiti. (5) 
This is the fifth plane of consciousness. 


Santi, bhikkhave, satta sabbaso akasanancayatanam 
samatikkamma ‘anantam vinnanan’ ti 
vinnanancayatanupaga. 

There are sentient beings that have gone totally beyond the 
dimension of infinite space. Aware that ‘consciousness is 
infinite’, they have been reborn in the dimension of infinite 
consciousness. 
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Ayam chattha vinnanatthiti. (6) 
This is the sixth plane of consciousness. 


Santi, bhikkhave, satta sabbaso vinnanancayatanam 
samatikkamma ‘natthi kinci’ti akincannayatantpaga. 
There are sentient beings that have gone totally beyond the 
dimension of infinite consciousness. Aware that ‘there is 
nothing at all’, they have been reborn in the dimension of 
nothingness. 

Ayam sattama vinnanatthiti. (7) 

This is the seventh plane of consciousness. 

Ima kho, bhikkhave, satta vinnanatthitiyo” ti. 

These are the seven planes of consciousness.” 


Pathamam. 


7.045. 45. 
Samadhiparikkharasutta - 45. 


Prerequisites for Immersion 
5. Mahayannavagga - 5. A Great Sacrifice 


“Sattime, bhikkhave, samadhiparikkhara. 
“Mendicants, there are these seven prerequisites for 
immersion. 


Katame satta? 
What seven? 


Sammaditthi, sammasankappo, sammavaCa, 
sammakammanto, sammaajivo, Sammavayamo, 
sammasati. 

Right view, right thought, right speech, right action, right 
livelihood, right effort, and right mindfulness. 


Ya kho, bhikkhave, imehi sattahangehi 
cittassekaggata parikkhata, ayam vuccati, bhikkhave, 
ariyo Sammasamadhi saupaniso itipi saparikkharo 
itip1’ ti. 

Unification of mind with these seven factors as 
prerequisites is called noble right immersion ‘with its vital 
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conditions’ and ‘with its prerequisites’. 


Dutiyam. 


7.046. 46. Pathamaaggisutta - 
46. Fires (1st) 


5. Mahayannavagga - 5. A Great Sacrifice 


“Sattime, bhikkhave, agg}l. 
“Mendicants, there are these seven fires. 


Katame satta? 
What seven? 


Ragaggi, dosaggi, mohaggi, ahuneyyaggi, 
gahapataggi, dakkhineyyaggi, katthaggi— 

The fires of greed, hate, delusion. The fire of those worthy 
of offerings dedicated to the gods. A householder’s fire. The 
fire of those worthy of a religious donation. And a wood fire. 


ime kho, bhikkhave, satta aggi’ ti. 
These are the seven fires.” 


Tatiyam. 


7.047. 47. Dutiyaaggisutta - 47. 
Fires (2nd) 


5. Mahayannavagga - 5. A Great Sacrifice 


Tena kho pana samayena uggatasarirassa 
brahmanassa mahayanno upakkhato hoti. 

Now at that time the brahmin Uggatasarira had prepared a 
large sacrifice. 


Panca usabhasatani thunupanitani honti 
yannatthaya, panca vacchatarasatani thunupanitani 
honti yannatthaya, panca vacchatarisatani 
thunupanitani honti yannatthaya, panca ajasatani 
thuntpanitani honti yannatthaya, panca 
urabbhasatani thunupanitani honti yannatthaya. 
Bulls, bullocks, heifers, goats and rams—five hundred of 
each—had been led to the post for the sacrifice. 


Atha kho uggatasariro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the brahmin Uggatasarira went up to the Buddha, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
uggatasariro brahmano bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha, 


“Sutam metam, bho gotama, aggissa adanam yupassa 
ussapanam mahapphalam hoti mahanisamsan’ ti. 
“Master Gotama, I have heard that kindling the sacrificial 
fire and raising the sacrificial post is very fruitful and 


beneficial.” 


“Mayapi kho etam, brahmana, sutam aggissa adanam 
yupassa ussapanam mahapphalam hoti 
mahanisamsan’ ti. 

“I’ve also heard this, brahmin.” 


Dutiyampi kho uggatasariro brahmano ... pe ... 
For a second time... 


tatiyampi kho uggatasariro brahmano bhagavantam 
etadavoca: 
and third time Uggatasarira said to the Buddha, 


“sutam metam, bho gotama, aggissa adanam yupassa 
ussapanam mahapphalam hoti mahanisamsan’ ti. 
“Master Gotama, I have heard that kindling the sacrificial 
fire and raising the sacrificial post is very fruitful and 
beneficial.” 


“Mayapi kho etam, brahmana, sutam aggissa adanam 
yupassa ussapanam mahapphalam hoti 
mahanisamsan’ ti. 

“I’ve also heard this, brahmin.” 


“Tayidam, bho gotama, sameti bhoto ceva gotamassa 
amhakanca, yadidam sabbena sabbam”. 

“Then Master Gotama and I are in total agreement in this 
matter.” 


Evam vutte ayasma anando uggatasariram 
brahmanam etadavoca: ; 
When he said this, Venerable Ananda said to Uggatasarira, 


“na kho, brahmana, tathagata evam pucchitabba: 
“Brahmin, you shouldn’t ask the Buddha in this way. 


‘sutam metam, bho gotama, aggissa adanam yupassa 
ussapanam mahapphalam hoti mahanisamsan’ti. 


Evam kho, brahmana, tathagata pucchitabba: 
You should ask in this way: 


‘ahanhi, bhante, aggim adatukamo, yupam 
ussapetukamo. 

‘Sir, I want to kindle the sacrificial fire and raise the 
sacrificial post. 


Ovadatu mam, bhante, bhagava. 
May the Buddha please advise 


Anusasatu mam, bhante, bhagava yam mama assa 
digharattam hitaya sukhaya’” ti. 

and instruct me. It will be for my lasting welfare and 
happiness.’” 


Atha kho uggatasariro brahmano bhagavantam 
etadavoca: 
Then Uggatasarira said to the Buddha, 


“ahanhi, bho gotama, aggim adatukamo yupam 
ussapetukamo. 

“Sir, I want to kindle the sacrificial fire and raise the 
sacrificial post. 


Ovadatu mam bhavam gotamo. 
May Master Gotama please advise 


Anusasatu mam bhavam gotamo yam mama assa 
digharattam hitaya sukhaya’” ti. 

and instruct me. It will be for my lasting welfare and 
happiness.” 


“Aggim, brahmana, adento yupam ussapento pubbeva 
yanna tini satthani ussapeti akusalani 
dukkhudrayani dukkhavipakani. 

“Even before kindling the sacrificial fire and raising the 
sacrificial post, one raises three unskillful knives which 
ripen and result in suffering. 


Katamani tini? 
What three? 


Kayasattham, vacisattham, manosattham. 
The knives of the body, speech, and mind. 


Aggim, brahmana, adento yupam ussapento pubbeva 
yanna evam cittam uppadesi: 

Even before kindling the sacrificial fire and raising the 
sacrificial post one gives rise to the thought: 


‘ettaka usabha hannantu yannatthaya, ettaka 
vacchatara hannantu yannatthaya, ettaka 
vacchatariyo hannantu yannatthaya, ettaka aja 
hannantu yannatthaya, ettaka urabbha hannantu 
yannatthaya ’ ti. 

‘May this many bulls, bullocks, heifers, goats, and rams be 
slaughtered for the sacrifice!’ 


So ‘punnam karomi’ti apunnam karoti, ‘kusalam 
karomi’ti akusalam karoti, ‘sugatiya maggam 
pariyesami’ti duggatiya maggam pariyesati. 
Thinking, ‘May I make merit’, one makes bad karma. 
Thinking, ‘May I do good’, one does bad. Thinking, ‘May I 
seek the path to a good rebirth’, one seeks the path toa 
bad rebirth. 


Aggim, brahmana, adento yupam ussapento pubbeva 
yanna idam pathamam manosattham ussapeti 
akusalam dukkhudrayam dukkhavipakam. 

Even before kindling the sacrificial fire and raising the 
sacrificial post one raises this first unskillful mental knife 
which ripens and results in suffering. 


Puna caparam, brahmana, aggim adento yupam 
ussapento pubbeva yanna evam vacam bhasati: 
Furthermore, even before kindling the sacrificial fire and 
raising the sacrificial post, one says such things as: 


‘ettaka usabha hannantu yannatthaya, ettaka 
vacchatara hannantu yannatthaya, ettaka 
vacchatariyo hannantu yannatthaya, ettaka aja 
hannantu yannatthaya, ettaka urabbha hannantu 
yannatthaya ’ ti. 

‘May this many bulls, bullocks, heifers, goats, and rams be 
slaughtered for the sacrifice!’ 


So ‘punnam karomi’ti apunnam karoti, ‘kusalam 
karomi’ti akusalam karoti, ‘sugatiya maggam 
pariyesami’ti duggatiya maggam pariyesati. 
Thinking, ‘May I make merit’, one makes bad karma. 
Thinking, ‘May I do good’, one does bad. Thinking, ‘May I 
seek the path to a good rebirth’, one seeks the path toa 
bad rebirth. 


Aggim, brahmana, adento yupam ussapento pubbeva 
yanna idam dutiyam vacisattham ussapeti akusalam 
dukkhudrayam dukkhavipakam. 

Even before kindling the sacrificial fire and raising the 
sacrificial post one raises this second unskillful verbal knife 
which ripens and results in suffering. 


Puna caparam, brahmana, aggim adento yupam 
ussapento pubbeva yanna sayam pathamam 
samarambhati usabha hantum yannatthaya, sayam 
pathamam samarambhati vacchatara hantum 
yannatthaya, sayam pathamam samarambhati 
vacchatariyo hantum yannatthaya, sayam pathamam 
samarambhati aja hantum yannatthaya, sayam 
pathamam samarambhati urabbha hantum 
yannatthaya. 

Furthermore, even before kindling the sacrificial fire and 
raising the sacrificial post one first personally undertakes 
preparations for the sacrificial slaughter of bulls, bullocks, 
heifers, goats, and rams. 


So ‘punnam karomi’ti apunnam karoti, ‘kusalam 
karomi’ti akusalam karoti, ‘sugatiya maggam 
pariyesami’ti duggatiya maggam pariyesati. 
Thinking, ‘May I make merit’, one makes bad karma. 
Thinking, ‘May I do good’, one does bad. Thinking, ‘May I 
seek the path to a good rebirth’, one seeks the path toa 
bad rebirth. 


Aggim, brahmana, adento yupam ussapento pubbeva 
yanna idam tatiyam kayasattham ussapeti akusalam 
dukkhudrayam dukkhavipakam. 

Even before kindling the sacrificial fire and raising the 
sacrificial post, one raises this third unskillful bodily knife 
which ripens and results in suffering. 


Aggim, brahmana, adento yupam ussapento pubbeva 
yanna imani tini satthani ussapeti akusalani 
dukkhudrayani dukkhavipakani. 

Even before kindling the sacrificial fire and raising the 
sacrificial post, one raises these three unskillful knives 
which ripen and result in suffering. 


Tayome, brahmana, aggi pahatabba parivajjetabba, 
na sevitabba. 

Brahmin, these three fires should be given up and rejected, 
not cultivated. 


Katame tayo? 
What three? 


Ragaggi, dosaggi, mohaggi. 
The fires of greed, hate, and delusion. 


Kasma cayam, brahmana, ragaggi pahatabbo 
parivajjetabbo, na sevitabbo? 

And why should the fire of greed be given up and rejected, 
not cultivated? 


Ratto kho, brahmana, ragena abhibhuto 
pariyadinnacitto kayena duccaritam Carati, vacaya 
duccaritam carati, manasa duccaritam Carati. 

A greedy person does bad things by way of body, speech, 
and mind. 


So kayena duccaritam caritva, vacaya duccaritam 
caritva, manasa duccaritam caritva kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapaijjati. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Tasmayam ragaggi pahatabbo parivajjetabbo, na 
sevitabbo. 

That’s why the fire of greed should be given up and 
rejected, not cultivated. 


Kasma cayam, brahmana, dosaggi pahatabbo 
parivajjetabbo, na sevitabbo? 


And why should the fire of hate be given up and rejected, 
not cultivated? 


Duttho kho, brahmana, dosena abhibhuto 
pariyadinnacitto kayena duccaritam cCarati, vacaya 
duccaritam carati, manasa duccaritam Carati. 

A hateful person does bad things by way of body, speech, 
and mind. 


So kayena duccaritam caritva, vacaya duccaritam 
caritva, manasa duccaritam caritva kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapaijjati. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Tasmayam dosaggi pahatabbo parivajjetabbo, na 
sevitabbo. 

That’s why the fire of hate should be given up and rejected, 
not cultivated. 


Kasma cayam, brahmana, mohaggi pahatabbo 
parivajjetabbo, na sevitabbo? 

And why should the fire of delusion be given up and 
rejected, not cultivated? 


Mulho kho, brahmana, mohena abhibhuto 
pariyadinnacitto kayena duccaritam Carati, vacaya 
duccaritam carati, manasa duccaritam Carati. 

A deluded person does bad things by way of body, speech, 
and mind. 


So kayena duccaritam caritva, vacaya duccaritam 
caritva, manasa duccaritam caritva kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjati. 


When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Tasmayam mohaggi pahatabbo parivajjetabbo, na 
sevitabbo. 

That’s why the fire of delusion should be given up and 
rejected, not cultivated. 


Ime kho tayo, brahmana, aggi pahatabba 
parivajjetabba, na sevitabba. 

These three fires should be given up and rejected, not 
cultivated. 


Tayo kho, brahmana, aggi sakkatva garum katva 
manetva pujetva samma sukham parihatabba. 
Brahmin, you should properly and happily take care of 
three fires, honoring, respecting, esteeming, and 
venerating them. 


Katame tayo? 
What three? 


Ahuneyyaggi, gahapataggi, dakkhineyyaggi. 

The fire of those worthy of offerings dedicated to the gods. 
The fire of a householder. And the fire of those worthy of a 
religious donation. 


Katamo ca, brahmana, ahuneyyaggi? 
And what is the fire of those worthy of offerings dedicated 
to the gods? 


Idha, brahmana, yassa te honti matati va pitati va, 
ayam vuccati, brahmana, ahuneyyaggi. 

Your mother and father are called the fire of those worthy 
of offerings dedicated to the gods. 


Tam kissa hetu? 
Why is that? 


Atohayam, brahmana, ahuto sambhuto, tasmayam 
ahuneyyaggi sakkatva garum katva manetva pujetva 
samma sukham parihatabbo. 

Since it is from them that you’ve been incubated and 
produced. So you should properly and happily take care of 
this fire, honoring, respecting, esteeming, and venerating 
it. 


Katamo ca, brahmana, gahapataggi? 
And what is the fire of a householder? 


Idha, brahmana, yassa te honti puttati va darati va 
dasati va pessati va kammakarati va, ayam vuccati, 
brahmana, gahapataggi. 

Your children, partners, bondservants, workers, and staff 
are called a householder’s fire. 


Tasmayam gahapataggi sakkatva garum katva 
manetva pujetva samma sukham parihatabbo. 
So you should properly and happily take care of this fire, 
honoring, respecting, esteeming, and venerating it. 


Katamo ca, brahmana, dakkhineyyaggi? 
And what is the fire of those worthy of a religious donation? 


Idha, brahmana, ye te saamanabrahmana parappavada 
pativirata khantisoracce nivittha ekamattanam 
damenti, ekamattanam samenti, ekamattanam 
parinibbapenti, ayam vuccati, brahmana, 
dakkhineyyaggi. 

The ascetics and brahmins who avoid intoxication and 
negligence, are settled in patience and gentleness, and who 


tame, calm, and extinguish themselves are called the fire of 
those worthy of a religious donation. 


Tasmayam dakkhineyyaggi sakkatva garum katva 
manetva pujetva samma sukham parihatabbo. 

So you should properly and happily take care of this fire, 
honoring, respecting, esteeming, and venerating it. 


Ime kho, brahmana, tayo aggi sakkatva garum katva 
manetva pujetva samma sukham parihatabba. 

You should properly and happily take care of these three 
fires, honoring, respecting, esteeming, and venerating 
them. 


Ayam kho pana, brahmana, katthaggi kalena kalam 
ujjaletabbo, kalena kalam ajjhupekkhitabbo, kalena 
kalam nibbapetabbo, kalena kalam nikkhipitabbo’ ti. 
But the wood fire, brahmin, should, from time to time, be 
fanned, watched over with equanimity, extinguished, or put 
aside.” 


Evam vutte, uggatasariro brahmano bhagavantam 
etadavoca: 

When he said this, the brahmin Uggatasarira said to the 
Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatanti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life. 


Esaham, bho gotama, panca usabhasatani muncami 
jivitam demi, panca vacchatarasatani muncami 
jivitam demi, panca vacchatarisatani muncami 
jivitam demi, panca ajasatani muncami jivitam demi, 
panca urabbhasatani muncami jivitam demi. 

Master Gotama, I now set free these five hundred bulls, five 
hundred bullocks, five hundred heifers, five hundred goats, 
and five hundred rams. I give them life! 


Haritani ceva tinani khadantu, sitani ca paniyani 
pivantu, sito ca nesam vato upavayatan’ ti. 

May they eat grass and drink cool water and enjoy a cool 
breeze!” 


Catuttham. 


7.048. 48. Pathamasannasutta - 


48. Perceptions in Brief 
5. Mahayannavagga - 5. A Great Sacrifice 


“Sattima, bhikkhave, sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, these seven perceptions, when developed and 
cultivated, are very fruitful and beneficial. They culminate 
in the deathless and end with the deathless. 


Katama satta? 
What seven? 


Asubhasanna, maranasanna, ahare patikulasanna, 
sabbaloke anabhiratasanna, aniccasanna, anicce 
dukkhasanna, dukkhe anattasanna. 

The perceptions of ugliness, death, repulsiveness of food, 
dissatisfaction with the whole world, impermanence, 
suffering in impermanence, and not-self in suffering. 


Ima kho, bhikkhave, satta sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana’ ti. 

These seven perceptions, when developed and cultivated, 
are very fruitful and beneficial. They culminate in the 
deathless and end with the deathless.” 


Pancamam. 


7.049. 49. Dutiyasannasutta - 49. 


Perceptions in Detail 
5. Mahayannavagga - 5. A Great Sacrifice 


“Sattima, bhikkhave, sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, these seven perceptions, when developed and 
cultivated, are very fruitful and beneficial. They culminate 
in the deathless and end with the deathless. 


Katama satta? 
What seven? 


Asubhasanna, maranasanna, ahare patikulasanna, 
sabbaloke anabhiratasanna, aniccasanna, anicce 
dukkhasanna, dukkhe anattasanna. 

The perceptions of ugliness, death, repulsiveness of food, 
dissatisfaction with the whole world, impermanence, 
suffering in impermanence, and not-self in suffering. 


Ima kho, bhikkhave, satta sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosanati. 

These seven perceptions, when developed and cultivated, 
are very fruitful and beneficial. They culminate in the 
deathless and end with the deathless. 


‘Asubhasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana ’ ti. 

‘When the perception of ugliness is developed and 
cultivated it’s very fruitful and beneficial. It culminates in 
the deathless and ends with the deathless.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Asubhasannaparicitena, bhikkhave, bhikkhuno 
cetasa bahulam viharato 
methunadhammasamapattiya cittam patiliyati 
patikutati pativattati, na sampasariyati upekkha va 
patikulyata va santhati. 

When a mendicant often meditates with a mind reinforced 
with the perception of ugliness, their mind draws back from 
sexual intercourse. They shrink away, turn aside, and don’t 
get drawn into it. And either equanimity or revulsion 
become stabilized. 


Seyyathapi, bhikkhave, kukkutapattam va 
nharudaddulam va aggimhi pakkhittam patiliyati 
patikutati pativattati, na sampasariyati. 

It’s like a chicken’s feather or a strip of sinew thrown in a 
fire. It shrivels up, shrinks, rolls up, and doesn’t stretch out. 


Evamevam kho, bhikkhave, bhikkhuno 
asubhasannaparicitena cetasa bahulam viharato 
methunadhammasamapattiya cittam patiliyati 
patikutati pativattati, na sampasariyati upekkha va 
patikulyata va santhati. 

In the same way, when a mendicant often meditates with a 
mind reinforced with the perception of ugliness, their mind 
draws back from sexual intercourse. ... 


Sace, bhikkhave, bhikkhuno asubhasannaparicitena 
cetasa bahulam viharato 
methunadhammasamapattiya cittam anusandahati 
appatikulyata santhati; 

If a mendicant often meditates with a mind reinforced with 
the perception of ugliness, but their mind is drawn to sexual 


intercourse, and not repulsed, 


veditabbametam, bhikkhave, bhikkhuna ‘abhavita me 
asubhasanna, natthi me pubbenaparam viseso, 
appattam me bhavanabalan’ti. 

they should know: ‘My perception of ugliness is 
undeveloped. I don’t have any distinction higher than 
before. I haven’t attained a fruit of development.’ 


Itiha tattha sampajano hoti. 
In this way they are aware of the situation. 


Sace pana, bhikkhave, bhikkhuno 
asubhasannaparicitena cetasa bahulam viharato 
methunadhammasamapattiya cittam patiliyati 
patikutati pativattati, na sampasariyati upekkha va 
patikulyata va santhati; 

But if a mendicant often meditates with a mind reinforced 
with the perception of ugliness, their mind draws back from 
sexual intercourse ... 


veditabbametam, bhikkhave, bhikkhuna ‘subhavita 
me asubhasanna, atthi me pubbenaparam viseso, 
pattam me bhavanabalan’ti. 

they should know: ‘My perception of ugliness is well 
developed. I have realized a distinction higher than before. 
I have attained a fruit of development.’ 


Itiha tattha sampajano hoti. 
In this way they are aware of the situation. 


‘Asubhasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ ti, 

‘When the perception of ugliness is developed and 
cultivated it’s very fruitful and beneficial. It culminates in 


the deathless and ends with the deathless.’ 


iti yam tam vuttam idametam paticca vuttam. (1) 
That’s what I said, and this is why I said it. 


‘Maranasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ti, iti kho panetam vuttam kincetam 
paticca vuttam? 

‘When the perception of death is developed and cultivated 
it’s very fruitful and beneficial. It culminates in the 
deathless and ends with the deathless.’ That’s what I said, 
but why did I say it? 


Maranasannaparicitena, bhikkhave, bhikkhuno 
cetasa bahulam viharato jivitanikantiya cittam 
patiltyati patikutati pativattati, na sampasariyati 
upekkha va patikulyata va santhati. 

When a mendicant often meditates with a mind reinforced 
with the perception of death, their mind draws back from 
attachment to life. ... 


Seyyathapi, bhikkhave, kukkutapattam va 
nharudaddulam va aggimhi pakkhittam patiliyati 
patikutati pativattati, na sampasariyati. 


Evamevam kho, bhikkhave, bhikkhuno 
maranasannaparicitena cetasa bahulam viharato 
jivitanikantiya cittam patiliyati patikutati pativattati, 
na sampasariyati upekkha va patikulyata va santhati. 


Sace, bhikkhave, bhikkhuno maranasannaparicitena 
cetasa bahulam viharato jivitanikantiya cittam 
anusandahati appatikulyata santhati; 


veditabbametam, bhikkhave, bhikkhuna ‘abhavita me 
Mmaranasanna, natthi me pubbenaparam viseso, 
appattam me bhavanabalan’ti. 


Itiha tattha sampajano hoti. 


Sace pana, bhikkhave, bhikkhuno 
maranasannaparicitena cetasa bahulam viharato 
jivitanikantiya cittam patiliyati patikutati pativattati, 
na sampasariyati upekkha va patikulyata va santhati; 


veditabbametam, bhikkhave, bhikkhuna ‘subhavita 
me maranasanna, atthi me pubbenaparam viseso, 
pattam me bhavanabalan’ti. 


Itiha tattha sampajano hoti. 


‘Maranasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ ti, 


iti yam tam vuttam idametam paticca vuttam. (2) 
That’s what I said, and this is why I said it. 


‘Ahare patikulasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ti, iti kho panetam vuttam, 
kincetam paticca vuttam? 

‘When the perception of the repulsiveness of food is 
developed and cultivated it’s very fruitful and beneficial. It 
culminates in the deathless and ends with the deathless.’ 
That’s what I said, but why did I say it? 


Ahare patikilasannaparicitena, bhikkhave, 
bhikkhuno cetasa bahulam viharato rasatanhaya 


cittam patiltyati ... pe ... upekkha va patikulyata va 
santhati. 

When a mendicant often meditates with a mind reinforced 
with the perception of the repulsiveness of food, their mind 
draws back from craving for tastes. ... 


Seyyathapi, bhikkhave, kukkutapattam va 
nharudaddulam va aggimhi pakkhittam patiliyati 
patikutati pativattati, na sampasariyati. 


Evamevam kho, bhikkhave, bhikkhuno ahare 
patikulasannaparicitena cetasa bahulam viharato 
rasatanhaya cittam patiliyati ... pe ... upekkha va 
patikulyata va santhati. 


Sace, bhikkhave, bhikkhuno ahare 
patikulasannaparicitena cetasa bahulam viharato 
rasatanhaya cittam anusandahati appatikulyata 
santhati; 


veditabbametam, bhikkhave, bhikkhuna ‘abhavita me 
ahare patikulasanna, natthi me pubbenaparam 
viseso, appattam me bhavanabalan’ti. 


Itiha tattha sampajano hoti. 


Sace pana, bhikkhave, bhikkhuno ahare 
patikulasannaparicitena cetasa bahulam viharato 
rasatanhaya cittam patiliyati ... pe ... upekkha va 
patikulyata va santhati; 


veditabbametam, bhikkhave, bhikkhuna ‘subhavita 
me ahare patikulasanna, atthi me pubbenaparam 
viseso, pattam me bhavanabalan’ti. 


Itiha tattha sampajano hoti. 


‘Ahare patikulasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ ti, 


iti yam tam vuttam idametam paticca vuttam. (3) 
That’s what I said, and this is why I said it. 


‘Sabbaloke anabhiratasanna, bhikkhave, bhavita 
bahulikata mahapphala hoti mahanisamsa 
amatogadha amatapariyosana’ti, iti kho panetam 
vuttam. 

‘When the perception of dissatisfaction with the whole 
world is developed and cultivated it’s very fruitful and 
beneficial. It culminates in the deathless and ends with the 
deathless.’ That’s what I said, but why did I say it? 


Kincetam paticca vuttam? 


Sabbaloke anabhiratasannaparicitena, bhikkhave, 
bhikkhuno cetasa bahulam viharato lokacitresu 
cittam patiliyati ... pe ... 

When a mendicant often meditates with a mind reinforced 
with the perception of dissatisfaction with the whole world, 
their mind draws back from the world’s shiny things. ... 


seyyathapi bhikkhave ... pe ... patiltyati patikutati 
pativattati, na sampasariyati. 


Evamevam kho, bhikkhave, bhikkhuno sabbaloke 
anabhiratasannaparicitena cetasa bahulam viharato 
lokacitresu cittam patiliyati patikutati pativattati, na 
sampasariyati upekkha va patikulyata va santhati. 


Sace, bhikkhave, bhikkhuno sabbaloke 
anabhiratasannaparicitena cetasa bahulam viharato 


lokacitresu cittam anusandahati appatikulyata 
santhati; 


veditabbametam, bhikkhave, bhikkhuna ‘abhavita me 
sabbaloke anabhiratasanna, natthi me 
pubbenaparam viseso, appattam me bhavanabalan’ti. 


Itiha tattha sampajano hoti. 


Sace pana, bhikkhave, bhikkhuno sabbaloke 
anabhiratasannaparicitena cetasa bahulam viharato 
lokacitresu cittam patiliyati ... pe ... upekkha va 
patikulyata va santhati; 


veditabbametam, bhikkhave, bhikkhuna ‘subhavita 
me sabbaloke anabhiratasanna, atthi me 
pubbenaparam viseso, pattam me bhavanabalan’ti. 


Itiha tattha sampajano hoti. 


‘Sabbaloke anabhiratasanna, bhikkhave, bhavita 
bahulikata mahapphala hoti mahanisamsa 
amatogadha amatapariyosana’ ti, 


iti yam tam vuttam idametam paticca vuttam. (4) 
That’s what I said, and this is why I said it. 


‘Aniccasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ti, iti kho panetam vuttam. 

‘When the perception of impermanence is developed and 
cultivated it’s very fruitful and beneficial. It culminates in 
the deathless and ends with the deathless.’ That’s what I 
said, but why did I say it? 


Kincetam paticca vuttam? 


Aniccasannaparicitena, bhikkhave, bhikkhuno cetasa 
bahulam viharato labhasakkarasiloke cittam 
patiltyati ... pe ... upekkha va patikulyata va santhati. 
When a mendicant often meditates with a mind reinforced 
with the perception of impermanence, their mind draws 
back from material possessions, honors, and fame. ... 


Seyyathapi, bhikkhave, kukkutapattam va 
nharudaddulam va aggimhi pakkhittam patiliyati 
patikutati pativattati na sampasariyati. 


Evamevam kho, bhikkhave, bhikkhuno 
aniccasannaparicitena cetasa bahulam viharato 
labhasakkarasiloke cittam patiltyati ... pe ... upekkha 
va patikulyata va santhati. 


Sace, bhikkhave, bhikkhuno aniccasannaparicitena 
cetasa bahulam viharato labhasakkarasiloke cittam 
anusandahati appatikulyata santhati; 


veditabbametam, bhikkhave, bhikkhuna ‘abhavita me 
aniccasanna, natthi me pubbenaparam viseso, 
appattam me bhavanabalan’ti. 


Itiha tattha sampajano hoti. 


Sace pana, bhikkhave, bhikkhuno 
aniccasannaparicitena cetasa bahulam viharato 
labhasakkarasiloke cittam patiltyati patikutati 
pativattati, na sampasariyati upekkha va patikulyata 
va santhati; 


veditabbametam, bhikkhave, bhikkhuna ‘subhavita 
me aniccasanna, atthi me pubbenaparam viseso, 
pattam me bhavanabalan’ti. 


Itiha tattha sampajano hoti. 


‘Aniccasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ ti, 


iti yam tam vuttam idametam paticca vuttam. (5) 
That’s what I said, and this is why I said it. 


‘Anicce dukkhasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ti, iti kho panetam vuttam. 

‘When the perception of suffering in impermanence is 
developed and cultivated it’s very fruitful and beneficial. It 
culminates in the deathless and ends with the deathless.’ 
That’s what I said, but why did I say it? 


Kincetam paticca vuttam? 


Anicce dukkhasannaparicitena, bhikkhave, 
bhikkhuno cetasa bahulam viharato alasye kosajje 
vissatthiye pamade ananuyoge apaccavekkhanaya 
tibba bhayasanna paccupatthita hoti, seyyathapi, 
bhikkhave, ukkhittasike vadhake. 

When a mendicant often meditates with a mind reinforced 
with the perception of suffering in impermanence, they 
establish a keen perception of the danger of sloth, laziness, 
slackness, negligence, lack of commitment, and failure to 
review, like a killer with a drawn sword. ... 


Sace, bhikkhave, bhikkhuno anicce 
dukkhasannaparicitena cetasa bahulam viharato 
alasye kosajje vissatthiye pamade ananuyoge 
apaccavekkhanaya tibba bhayasanna, na 


paccupatthita hoti, seyyathapi, bhikkhave, 
ukkhittasike vadhake. 


Veditabbametam, bhikkhave, bhikkhuna ‘abhavita me 
anicce dukkhasanna, natthi me pubbenaparam 
viseso, appattam me bhavanabalan’ti. 


Itiha tattha sampajano hoti. 


Sace pana, bhikkhave, bhikkhuno anicce 
dukkhasannaparicitena cetasa bahulam viharato 
alasye kosajje vissatthiye pamade ananuyoge 
apaccavekkhanaya tibba bhayasanna paccupatthita 
hoti, seyyathapi, bhikkhave, ukkhittasike vadhake. 


Veditabbametam, bhikkhave, bhikkhuna ‘subhavita 
me anicce dukkhasanna, atthi me pubbenaparam 
viseso, pattam me bhavanabalan’ti. 


Itiha tattha sampajano hoti. 


‘Anicce dukkhasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ ti, 


iti yam tam vuttam idametam paticca vuttam. (6) 
That’s what I said, and this is why I said it. 


‘Dukkhe anattasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ti, iti kho panetam vuttam. 

‘When the perception of not-self in suffering is developed 
and cultivated it’s very fruitful and beneficial. It culminates 
in the deathless and ends with the deathless.’ That’s what I 
said, but why did I say it? 


Kincetam paticca vuttam? 


Dukkhe anattasannaparicitena, bhikkhave, 
bhikkhuno cetasa bahulam viharato imasminca 
savinnanake kaye bahiddha ca sabbanimittesu 
ahankaramamankaramanapagatam manasam hoti 
vidhasamatikkantam santam suvimuttam. 

When a mendicant often meditates with a mind reinforced 
with the perception of not-self in suffering, their mind is rid 
of I-making, mine-making, and conceit for this conscious 
body and all external stimuli. It has gone beyond 
discrimination, and is peaceful and well freed. 


Sace, bhikkhave, bhikkhuno dukkhe 
anattasannaparicitena cetasa bahulam viharato 
imasminca savinnanake kaye bahiddha ca 
sabbanimittesu na 
ahankaramamankaramanapagatam manasam hoti 
vidhasamatikkantam santam suvimuttam. 

If a mendicant often meditates with a mind reinforced with 
the perception of not-self in suffering, but their mind is not 
rid of I-making, mine-making, and conceit for this conscious 
body and all external stimuli; nor has it gone beyond 
discrimination, and is not peaceful or well freed, 


Veditabbametam, bhikkhave, bhikkhuna ‘abhavita me 
dukkhe anattasanna, natthi me pubbenaparam 
viseso, appattam me bhavanabalan’ti. 

they should know: ‘My perception of not-self in suffering is 
undeveloped. I don’t have any distinction higher than 
before. I haven’t attained a fruit of development.’ 


Itiha tattha sampajano hoti. 
In this way they are aware of the situation. 


Sace pana, bhikkhave, bhikkhuno dukkhe 
anattasannaparicitena cetasa bahulam viharato 
imasminca savinnanake kaye bahiddha ca 
sabbanimittesu ahankaramamankaramanapagatam 
manasam hoti vidhasamatikkantam santam 
suvimuttam. 

But if a mendicant often meditates with a mind reinforced 
with the perception of not-self in suffering, and their mind 
is rid of I-making, mine-making, and conceit for this 
conscious body and all external stimuli; and it has gone 
beyond discrimination, and is peaceful and well freed, 


Veditabbametam, bhikkhave, bhikkhuna ‘subhavita 
me dukkhe anattasanna, atthi me pubbenaparam 
viseso, pattam me bhavanabalan’ti. 

they should know: ‘My perception of not-self in suffering is 
well developed. I have realized a distinction higher than 
before. I have attained a fruit of development.’ 


Itiha tattha sampajano hoti. 
In this way they are aware of the situation. 


‘Dukkhe anattasanna, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana’ ti, 

‘When the perception of not-self in suffering is developed 
and cultivated it’s very fruitful and beneficial. It culminates 
in the deathless and ends with the deathless.’ 


iti yam tam vuttam idametam paticca vuttam. (7) 
That’s what I said, and this is why I said it. 


Ima kho, bhikkhave, satta sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana’ ti. 


These seven perceptions, when developed and cultivated, 
are very fruitful and beneficial. They culminate in the 
deathless and end with the deathless.” 


Chattham. 


7.050.50. Methunasutta - 50. 


Sex 
5. Mahayannavagga - 5. A Great Sacrifice 


Atha kho janussoni brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the brahmin Janussoni went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho janussoni 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha, 


“bhavampi no gotamo brahmacari patijanati” ti? 
“Does Master Gotama claim to be celibate?” 


“Yanhi tam, brahmana, samma vadamano vadeyya: 
“Brahmin, if anyone should be rightly said to 


‘akhandam acchiddam asabalam akammasam 
paripunnam parisuddham brahmacariyam Carat? ’ti, 
mameva tam, brahmana, samma vadamano vadeyya: 
live the celibate life unbroken, impeccable, spotless, and 
unmarred, full and pure, it’s me.” 


‘ahanhi, brahmana, akhandam acchiddam asabalam 
akammasam paripunnam parisuddham 
brahmacariyam carami’” ti. 


“Kim pana, bho gotama, brahmacariyassa khandampi 
chiddampi sabalampi kammasampi’ ti? 


“But what, Master Gotama, is a break, taint, stain, or mar in 
celibacy?” 


“Idha, brahmana, ekacco samano va brahmano va 
samma brahmacari patijanamano na heva kho 
matugamena saddhim dvayamdvayasamapattim 
SaMmapajjati; 

“Firstly, an ascetic or brahmin who claims to be perfectly 
celibate does not mutually engage in sex with a female. 


api ca kho matugamassa 
ucchadanaparimaddananhapanasambahanam 
sadiyati. 

However, they consent to being anointed, massaged, 
bathed, and rubbed by a female. 


So tam assadeti, tam nikameti, tena ca vittim apajjati. 
They enjoy it and like it and find it satisfying. 


Idampi kho, brahmana, brahmacariyassa khandampi 
chiddampi sabalampi kammasampi. 
This is a break, taint, stain, or mar in celibacy. 


Ayam vuccati, brahmana, aparisuddham 
brahmacariyam Carati, samyutto methunena 
Samyogena na parimuccati jatiya jaraya maranena 
sokehi paridevehi dukkhehi domanassehi upayasehi, 
na parimuccati dukkhasmati vadami. (1) 

This is called one who lives the celibate life impurely, tied to 
the fetter of sex. They’re not freed from rebirth, old age, 
death, sorrow, lamentation, pain, sadness, and distress. 
They’re not freed from suffering, I say. 


Puna caparam, brahmana, idhekacco samano va 
brahmano va samma brahmacari patijanamano na 
heva kho matugamena saddhim 


dvayamdvayasamapattim samapajjati, napi 
matugamassa 
ucchadanaparimaddananhapanasambahanam 
sadiyati; 

Furthermore, an ascetic or brahmin who claims to be 
perfectly celibate does not mutually engage in sex with a 
female. Nor do they consent to massage and bathing. 


api ca kho matugamena saddhim sanjagghati 
sankilati sankelayati ... pe .... (2) 
However, they giggle and play and have fun with females. ... 


Napi matugamena saddhim sanjagghati sankilati 
sankelayati; 


api ca kho matugamassa cakkhuna cakkhum 
upanijjhayati pekkhati ... pe .... (3) 
they gaze into a female’s eyes. ... 


Napi matugamassa cakkhuna cakkhum upanijjhayati 
pekkhati; 


api ca kho matugamassa saddam sunati tirokuttam va 
tiropakaram va hasantiya va bhanantiya va gayantiya 
va rodantiya va ... pe .... (4) 

they listen through a wall or rampart to the sound of 
females laughing or chatting or singing or crying. ... 


Napi matugamassa saddam sunati tirokuttam va 
tiropakaram va hasantiya va bhanantiya va gayantiya 
va rodantiya va; 


api ca kho yanissa tani pubbe matugamena saddhim 
hasitalapitakilitani tani anussarati ... pe .... (5) 

they recall when they used to laugh, chat, and have fun with 
females... 


Napi yanissa tani pubbe matugamena saddhim 
hasitalapitakilitani tani anussarati; 


api ca kho passati gahapatim va gahapatiputtam va 
pancahi kamagunehi samappitam samangibhttam 
paricarayamananm. ... pe .... (6) 

they see a householder or their child amusing themselves, 
supplied and provided with the five kinds of sensual 
stimulation. ... 


Napi passati gahapatim va gahapatiputtam va 
pancahi kamagunehi samappitam samangibhttam 
paricarayamanam; 

They don’t see a householder or their child amusing 
themselves, supplied and provided with the five kinds of 
sensual stimulation. 


api ca kho annataram devanikayam panidhaya 
brahmacariyam Carati iminaham silena va vatena va 
tapena va brahmacariyena va devo va bhavissami 
devannataro vati. 

However, they live the celibate life wishing to be reborn in 
one of the orders of gods. They think: ‘By this precept or 
observance or mortification or spiritual life, may I become 
one of the gods!’ 


So tam assadeti, tam nikameti, tena ca vittim apajjati. 
They enjoy it and like it and find it satisfying. 


Idampi kho, brahmana, brahmacariyassa khandampi 
chiddampi sabalampi kammasampi. 
This is a break, taint, stain, or mar in celibacy. 


Ayam vuccati, brahmana, aparisuddham 
brahmacariyam carati samyutto methunena 


Samyogena, na parimuccati jatiya jaraya maranena 
sokehi paridevehi dukkhehi domanassehi upayasehi, 
na parimuccati dukkhasmati vadami. (7) 

This is called one who lives the celibate life impurely, tied to 
the fetter of sex. They’re not free from rebirth, old age, 
death, sorrow, lamentation, pain, sadness, and distress. 
They’re not free from suffering, I say. 


Yavakivancaham, brahmana, imesam sattannam 
methunasamyoganam 
annatarannataramethunasamyogam attani 
appahinam samanupassim, neva tavaham, brahmana, 
sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
anuttaram sammasambodhim abhisambuddhoti 
paccannasim. 

As long as I saw that these seven sexual fetters—or even 
one of them—had not been given up in me, I didn’t 
announce my supreme perfect awakening in this world with 
its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans. 


Yato ca khoham, brahmana, imesam sattannam 
methunasamyoganam 
annatarannataramethunasamyogam attani 
appahinam na samanupassim, athaham, brahmana, 
sadevake loke samarake sabrahmake 
sassamanabrahmaniya pajaya sadevamanussaya 
anuttaram sammasambodhim abhisambuddhoti 
paccannasim. 

But when I saw that these seven sexual fetters—every one 
of them—had been given up in me, I announced my 
supreme perfect awakening in this world with its gods, 
Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans. 


‘Nananca pana me dassanam udapadi, 
Knowledge and vision arose in me: 


akuppa me vimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Evam vutte, janussoni brahmano bhagavantam 
etadavoca: 

When he said this, the brahmin Janussoni said to the 
Buddha, 


“abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Sattamam. 


7.051.51. Samyogasutta - 51. 
Bound and Unbound 


5. Mahayannavagga - 5. A Great Sacrifice 


“Samyogavisamyogam vo, bhikkhave, 
dhammapariyayam desessami. 

“Mendicants, I will teach you an exposition of the teaching 
on the bound and the unbound. 


Tam sunatha ... pe ... 
Listen and pay close attention, I will speak. ... 


katamo ca so, bhikkhave, samyogo visamyogo 
dhammapariyayo? 

And what is the exposition of the teaching on the bound and 
the unbound? 


Itthi, bhikkhave, ajjhattam itthindriyam manasi 
karoti— 
A woman focuses on her own femininity: 


itthikuttam itthakappam itthividham itthicchandam 
itthissaram itthalankaram. 

her feminine moves, feminine appearance, feminine ways, 
feminine desires, feminine voice, and feminine adornment. 


Sa tattha rajjati tatrabhiramati. 
She’s stimulated by this and takes pleasure in it. 


Sa tattha ratta tatrabhirata bahiddha purisindriyam 
manasi karoti— 
So she focuses on the masculinity of others: 


purisakuttam purisakappam purisavidham 
purisacchandam purisassaram purisalankaram. 
masculine moves, masculine appearance, masculine ways, 
masculine desires, masculine voice, and masculine 
adornment. 


Sa tattha rajjati tatrabhiramati. 
She’s stimulated by this and takes pleasure in it. 


Sa tattha ratta tatrabhirata bahiddha samyogam 
akankhati. 
So she desires to bond with another. 


Yancassa Samyogapaccaya uppajjati sukham 
somanassam tanca akankhati. 

And she desires the pleasure and happiness that comes 
from such a bond. 


Itthatte, bhikkhave, abhirata satta purisesu 
sSamyogam gata. 

Sentient beings who are attached to their femininity are 
bound to men. 


Evam kho, bhikkhave, itth1 itthattam nativattati. 
This is how a woman does not transcend her femininity. 


Puriso, bhikkhave, ajjhattam purisindriyam manasi 
karoti— 
A man focuses on his own masculinity: 


purisakuttam purisakappam purisavidham 
purisacchandam purisassaram purisalankaram. 
his masculine moves, masculine appearance, masculine 
ways, masculine desires, masculine voice, and masculine 
adornment. 


So tattha rajjati tatrabhiramati. 
He’s stimulated by this and takes pleasure in it. 


So tattha ratto tatrabhirato bahiddha itthindriyam 
manasi karoti— 
So he focuses on the femininity of others: 


itthikuttam itthakappam itthividham itthicchandam 
itthissaram itthalankaram. 

feminine moves, feminine appearance, feminine ways, 
feminine desires, feminine voice, and feminine adornment. 


So tattha rajjati tatrabhiramati. 
He’s stimulated by this and takes pleasure in it. 


So tattha ratto tatrabhirato bahiddha samyogam 
akankhati. 
So he desires to bond with another. 


Yancassa Samyogapaccaya uppajjati sukham 
somanassam tanca akankhati. 

And he desires the pleasure and happiness that comes from 
such a bond. 


Purisatte, bhikkhave, abhirata satta itthisu 
Samyogam gata. 

Sentient beings who are attached to their masculinity are 
bound to women. 


Evam kho, bhikkhave, puriso purisattam nativattati. 
This is how a man does not transcend his masculinity. 


Evam kho, bhikkhave, samyogo hoti. 
This is how one is bound. 


Kathanca, bhikkhave, visamyogo hoti? 


And how does one become unbound? 


Itthi, bhikkhave, ajjhattam itthindriyam na manasi 
karoti— 
A woman doesn’t focus on her own femininity: 


itthikuttam itthakappam itthividham itthicchandam 
itthissaram itthalankaram. 

her feminine moves, feminine appearance, feminine ways, 
feminine desires, feminine voice, and feminine adornment. 


Sa tattha na rajjati, sa tatra nabhiramati. 
She isn’t stimulated by this and takes no pleasure in it. 


Sa tattha aratta tatra anabhirata bahiddha 
purisindriyam na manasi karoti— 
So she doesn’t focus on the masculinity of others: 


purisakuttam purisakappam purisavidham 
purisacchandam purisassaram purisalankaram. 
masculine moves, masculine appearance, masculine ways, 
masculine desires, masculine voice, and masculine 
adornment. 


Sa tattha na rajjati, tatra nabhiramati. 
She isn’t stimulated by this and takes no pleasure in it. 


Sa tattha aratta tatra anabhirata bahiddha samyogam 
nakankhati. 
So she doesn’t desire to bond with another. 


Yancassa Samyogapaccaya uppajjati sukham 
somanassam tanca nakankhati. 

Nor does she desire the pleasure and happiness that comes 
from such a bond. 


Itthatte, bhikkhave, anabhirata satta purisesu 
visamyogam gata. 

Sentient beings who are not attached to their femininity are 
not bound to men. 


Evam kho, bhikkhave, itth1 itthattam ativattati. 
This is how a woman transcends her femininity. 


Puriso, bhikkhave, ajjhattam purisindriyam na 
manasi karoti— 
A man doesn’t focus on his own masculinity: 


purisakuttam purisakappam purisavidham 
purisacchandam purisassaram purisalankaram. 
masculine moves, masculine appearance, masculine ways, 
masculine desires, masculine voice, and masculine 
adornment. 


So tattha na rajjati, so tatra nabhiramati. 
He isn’t stimulated by this and takes no pleasure in it. 


So tattha aratto tatra anabhirato bahiddha 
itthindriyam na manasi kKaroti— 
So he doesn’t focus on the femininity of others: 


itthikuttam itthakappam itthividham itthicchandam 
itthissaram itthalankaram. 

feminine moves, feminine appearance, feminine ways, 
feminine desires, feminine voice, and feminine adornment. 


So tattha na rajjati, tatra nabhiramati. 
He isn’t stimulated by this and takes no pleasure in it. 


So tattha aratto tatra anabhirato bahiddha samyogam 
nakankhati. 
So he doesn’t desire to bond with another. 


Yancassa Samyogapaccaya uppajjati sukham 
sOoManassam tanca nakankhati. 

Nor does he desire the pleasure and happiness that comes 
from such a bond. 


Purisatte, bhikkhave, anabhirata satta itthisu 
visamyogam gata. 

Sentient beings who are not attached to their masculinity 
are not bound to women. 


Evam kho, bhikkhave, puriso purisattam ativattati. 
This is how a man transcends his masculinity. 


Evam kho, bhikkhave, visamyogo hoti. 
This is how one is unbound. 


Ayam kho, bhikkhave, samyogo visamyogo 
dhammapariyayo’ ti. 

This is the exposition of the teaching on the bound and the 
unbound.” 


Atthamam. 


7.052.52. Danamahapphalasutta 
-32.A Very Fruitful Gift 


5. Mahayannavagga - 5. A Great Sacrifice 


Ekam samayam bhagava campayam viharati 
gaggaraya pokkharaniya tire. 

At one time the Buddha was staying near Campa on the 
banks of the Gaggara Lotus Pond. 


Atha kho sambahula campeyyaka upasaka yena 
ayasma sSariputto tenupasankamimsu; upasankamitva 
ayasmantam sariputtam abhivadetva ekamantam 
nisidimsu. Ekamantam nisinna kho campeyyaka 
upasaka ayasmantam sariputtam etadavocum: 

Then several lay followers of Campa went to Venerable 
Sariputta, bowed, sat down to one side, and said to him, 


“cirassuta no, bhante, bhagavato saammukha 
dhammikatha. 

“Sir, it’s been a long time since we’ve heard a Dhamma talk 
from the Buddha. 


Sadhu mayam, bhante, labheyyama bhagavato 
sammukha dhammim katham savanaya’ ti. 

It would be good if we got to hear a Dhamma talk from the 
Buddha.” 


“Tenahavuso, tadahuposathe agaccheyyatha, 
“Well then, reverends, come on the next sabbath day. 


appeva nama labheyyatha bhagavato sammukha 
dhammim katham savanaya’ ti. 

Hopefully you’ll get to hear a Dhamma talk from the 
Buddha.” 


“Evam, bhante”ti kho campeyyaka upasaka ayasmato 
sariputtassa patissutva utthayasana ayasmantam 
sariputtam abhivadetva padakkhinam katva 
pakkamimsu. 

“Yes, sir” they replied. Then they rose from their seats, 
bowed to Sariputta, and respectfully circled him before 
leaving. 


Atha kho campeyyaka upasaka tadahuposathe 
yenayasma sSariputto tenupasankamimsu; 
upasankamitva ayasmantam sariputtam abhivadetva 
ekamantam atthamsu. 

Then on the next sabbath the lay followers of Campa went 
to Venerable Sariputta, bowed, and stood to one side. 


Atha kho ayasma sariputto tehi campeyyakehi 
upasakehi saddhim yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
sariputto bhagavantam etadavoca: 

Then they went together with Sariputta to the Buddha, 
bowed, and sat down to one side. Sariputta said to the 
Buddha: 


“Siya nu kho, bhante, idhekaccassa tadisamyeva 
danam dinnam na mahapphalam hoti na 
mahanisamsam; 

“Sir, could it be that someone gives a gift and it is not very 
fruitful or beneficial, 


siya pana, bhante, idhekaccassa tadisamyeva danam 
dinnam mahapphalam hoti mahanisamsan’” ti? 

while someone else gives exactly the same gift and it is very 
fruitful and beneficial?” 


“Siya, sariputta, idhekaccassa tadisamyeva danam 
dinnam na mahapphalam hoti na mahanisamsam; 
“Indeed it could, Sariputta.” 


siya pana, sariputta, idhekaccassa tadisamyeva 
danam dinnam mahapphalam hoti mahanisamsan’ ti. 


“Ko nu kho, bhante, hetu ko paccayo yena 
midhekaccassa tadisamyeva danam dinnam na 
mahapphalam hoti na mahanisamsam; 

“Sir, what is the cause, what is the reason for this?” 


ko nu kho, bhante, hetu ko paccayo yena 
midhekaccassa tadisamyeva danam dinnam 
mahapphalam hoti mahanisamsan’” ti? 


“Idha, sariputta, ekacco sapekho danam deti, 
patibaddhacitto danam deti, sannidhipekho danam 
deti, ‘imam pecca paribhunjissami’ti danam deti. 
“Sariputta, take the case of a someone who gives a gift as 
an investment, their mind tied to it, expecting to keep it, 
thinking ‘T’ll enjoy this in my next life’. 


So tam danam deti samanassa va brahmanassa va 
annam panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

They give to ascetics or brahmins such things as food, 
drink, clothing, vehicles; garlands, fragrance, and makeup; 
and bed, house, and lighting. 


Tam kim mannasi, sariputta, dadeyya idhekacco 
evarupam danan” ti? 

What do you think, Sariputta, don’t some people give gifts 
in this way?” 


“Evam, bhante”. 


“Yes, sir.” 


“Tatra, sariputta, yvayam sapekho danam deti, 
patibaddhacitto danam deti, sannidhipekho danam 
deti, ‘imam pecca paribhunjissami’ti danam deti. 
“Sariputta, someone who gives a gift as an investment, 


So tam danam datva kayassa bheda param marana 
catumaharajikanam devanam sahabyatam upapajjati. 
when their body breaks up, after death, is reborn in the 
company of the gods of the Four Great Kings. 


So tam kammam khepetva tam iddhim tam yasam 
tam adhipaccam agami hoti aganta itthattam. (1) 
When that deed, success, fame, and sovereignty is spent 
they return to this state of existence. 


Idha pana, sariputta, ekacco na heva kho sapekho 
danam deti, na patibaddhacitto danam deti, na 
sannidhipekho danam deti, na ‘imam pecca 
paribhunjissami’ti danam deti; 

Next, take the case of a someone who gives a gift not as an 
investment, their mind not tied to it, not expecting to keep 
it, and not thinking, ‘I’ll enjoy this in my next life’. 


api ca kho ‘sahu danan’ti danam deti ... pe .... (2) 
But they give a gift thinking, ‘It’s good to give’ ... 


Napi ‘sahu danan’ti danam deti; 


api ca kho ‘dinnapubbam katapubbam 
pitupitamahehi na arahami poranam kulavamsam 
hapetun’ti danam deti ... pe .... (3) 

They give a gift thinking, ‘Giving was practiced by my father 
and my father’s father. It would not be right for me to 
abandon this family tradition.’ ... 


Napi ‘dinnapubbam katapubbam pitupitamahehi na 
arahami poranam kulavamsam hapetun’ti danam 
deti; 


api ca kho ‘aham pacami, ime na pacanti, narahami 
pacanto apacantanam danam adatun’ti danam deti ... 
pe .... (4) 

They give a gift thinking, ‘I cook, they don’t. It wouldn’t be 
right for me to not give to them.’... 


Napi ‘aham pacami, ime na pacanti, narahami 
pacanto apacantanam danam adatun’ti danam deti; 


api ca kho ‘yatha tesam pubbakanam isinam tani 
mahayannani ahesum, seyyathidam— 

They give a gift thinking, “The brahmin hermits of the past 
were Atthaka, Vamaka, Vamadeva, Vessamitta, Yamadaggi, 
Angirasa, Bharadvaja, Vasettha, Kassapa, and Bhagu. 


atthakassa vamakassa vamadevassa vessamittassa 
yamadaggino angirasassa bharadvajassa vasetthassa 
kassapassa bhaguno, evam me ayam danasamvibhago 
bhavissati’ti danam deti ... pe .... (5) 

Just as they performed great sacrifices, I will share a gift.’ 


Napi ‘yatha tesam pubbakanam isinam tani 
mahayannani ahesum, seyyathidam— 


atthakassa vamakassa vamadevassa vessamittassa 
yamadaggino angirasassa bharadvajassa vasetthassa 
kassapassa bhaguno, evam me ayam danasamvibhago 
bhavissati’ti danam deti; 


api ca kho ‘imam me danam dadato cittam pasidati, 
attamanata somanassam upajayati’ti danam deti ... pe 
we. (6) 

They give a gift thinking, ‘When giving this gift my mind 
becomes clear, and I become happy and joyful.’ ... 


Napi ‘imam me danam dadato cittam pasidati, 
attamanata somanassam upajayati’ti danam deti; 
They don’t give a gift thinking, ‘When giving this gift my 
mind becomes clear, and I become happy and joyful.’ 


api ca kho cittalankaracittaparikkharam danam deti. 
But they give a gift thinking, “This is an adornment and 
requisite for the mind.’ 


So tam danam deti samanassa va brahmanassa va 
annam panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

They give to ascetics or brahmins such things as food, 
drink, clothing, vehicles; garlands, fragrance, and makeup; 
and bed, house, and lighting. 


Tam kim mannasi, sariputta, dadeyya idhekacco 
evarupam danan” ti? 

What do you think, Sariputta, don’t some people give gifts 
in this way?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tatra, sariputta, yvayam na heva sapekho danam 
deti; 

“Sariputta, someone who gives gifts, not for any other 
reason, 


na patibaddhacitto danam deti; 


na sannidhipekho danam deti; 
na ‘imam pecca paribhunjissami’ti danam deti; 
napi ‘sahu danan’ti danam deti; 


napi ‘dinnapubbam katapubbam pitupitamahehi na 
arahami poranam kulavamsam hapetun’ti danam 
deti; 


napi ‘aham pacami, ime na pacanti, narahami 
pacanto apacantanam danam adatun’ti danam deti; 


napi ‘yatha tesam pubbakanam isinam tani 
mahayannani ahesum, seyyathidam— 


atthakassa vamakassa vamadevassa vessamittassa 
yamadaggino angirasassa bharadvajassa vasetthassa 
kassapassa bhaguno, evam me ayam danasamvibhago 
bhavissati’ti danam deti; 


napi ‘imam me danam dadato cittam pasidati, 
attamanata somanassam upajayati’ti danam deti; 


api ca kho cittalankaracittaparikkharam danam deti. 
but thinking, “This is an adornment and requisite for the 
mind’, 


So tam danam datva kayassa bheda param marana 
brahmakayikanam devanam sahabyatam upapaijjati. 
when their body breaks up, after death, is reborn among 
the gods of Brahma’s Host. 


So tam kammam khepetva tam iddhim tam yasam 
tam adhipaccam anagami hoti anaganta itthattam. 


(7) 

When that deed, success, fame, and sovereignty is spent 
they are a non-returner; they do not return to this state of 
existence. 


Ayam kho, sariputta, hetu ayam paccayo yena 
midhekaccassa tadisamyeva danam dinnam na 
mahapphalam hoti na mahanisamsam. 

This is the cause, this is the reason why someone gives a 
gift and it is not very fruitful or beneficial, 


Ayam pana, sariputta, hetu ayam paccayo yena 
midhekaccassa tadisamyeva danam dinnam 
mahapphalam hoti mahanisamsan’ ti. 

while someone else gives exactly the same gift and it is very 
fruitful and beneficial.” 


Navamam. 


7.053. 53. Nandamatasutta - 53. 
Nanda’s Mother 


5. Mahayannavagga - 5. A Great Sacrifice 


Evam me sutam— 
So I have heard. 


ekam samayam ayasma Ca Sariputto ayasma ca 
mahamoggallano dakkhinagirismim carikam caranti 
mahata bhikkhusamghena saddhim. 

At one time the venerables Sariputta and Mahamoggallana 
were wandering in the Southern Hills together with a large 
Sangha of mendicants. 


Tena kho pana samayena velukandaki nandamata 
upasika rattiya paccusasamayam paccutthaya 
parayanam sarena bhasati. 

Now at that time the laywoman Velukantaki, Nanda’s 
mother, rose at the crack of dawn and recited the verses of 
“The Way to the Beyond”. 


Tena kho pana samayena vessavano maharaja 
uttaraya disaya dakkhinam disam gacchati 
kenacideva karaniyena. 

And at that time the great king Vessavana was on his way 
from the north to the south on some business. 


Assosi kho vessavano maharaja nandamataya 
upasikaya parayanam sarena bhasantiya, sutva 
kathapariyosanam agamayamano atthasi. 

He heard Nanda’s Mother reciting, and stood waiting for 
her to finish. 


Atha kho nandamata upasika parayanam sarena 
bhasitva tunhi ahosi. 
Then when her recital was over she fell silent. 


Atha kho vessavano maharaja nandamataya 
upasikaya kathapariyosanam viditva abbhanumodi: 
Then, knowing she had finished, Vessavana applauded, 
saying, 


“sadhu, bhagini, sadhu, bhagin1’ ti. 
“Good, sister! Good, sister!” 


“Ko paneso, bhadramukha’” ti? 
“But who might you be, my dear?” 


“Aham te, bhagini, bhata vessavano, maharaja’ ti. 
“Sister, lam your brother Vessavana, the great king.” 


“Sadhu, bhadramukha, tena hi yo me ayam 
dhammapariyayo bhanito idam te hotu atitheyyan’ ti. 
“Good, my dear! Then may my recital of the teaching be my 
offering to you as my guest.” 


“Sadhu, bhagini, etanceva me hotu atitheyyam. 
‘Good, sister! And let this also be your offering to me as 
your guest. 


Sveva sariputtamoggallanappamukho 
bhikkhusamgho akatapataraso velukandakam 
agamissati, tanca bhikkhusamgham parivisitva mama 
dakkhinam adiseyyasi. 

Tomorrow, the mendicant Sangha headed by Sariputta and 
Moggallana will arrive at Velukanta before breakfast. When 
you’ve served the Sangha, please dedicate the religious 
donation to me. 


Etanceva me bhavissati atitheyyan’ ti. 
Then that will also be your offering to me as your guest.” 


Atha kho nandamata upasika tassa rattiya accayena 
sake nivesane panitam khadantyam bhojaniyam 
patiyadapesi. 

And when the night had passed the lay woman Nanda’s 
Mother had a variety of delicious foods prepared in her own 
home. 


Atha kho sariputtamoggallanappamukho 
bhikkhusangho akatapataraso yena velukandako 
tadavasari. 

Then the Sangha of mendicants headed by Sariputta and 
Moggallana arrived at Velukanta. 


Atha kho nandamata upasika annataram purisam 
amantesi: 
Then Nanda’s Mother addressed a man, 


“ehi tvam, ambho purisa, aramam gantva 
bhikkhusanghassa kalam arocehi: 

“Please, mister, go to the monastery and announce the time 
to the Sangha, saying: 


‘kalo, bhante, ayyaya nandamatuya nivesane 
nitthitam bhattan’” ti. 

‘Sirs, it’s time. The meal is ready in the house of the lady 
Nanda’s Mother.’” 


“Evam, ayye”ti kho so puriso nandamataya upasikaya 
patissutva aramam gantva bhikkhusanghassa kalam 
arocesi: 

“Yes, Ma’am,” that man replied, and he did as she said. 


“kalo, bhante, ayyaya nandamatuya nivesane 
nitthitam bhattan’ ti. 


Atha kho sariputtamoggallanappamukho 
bhikkhusangho pubbanhasamayam nivasetva 
pattacivaramadaya yena nandamataya upasikaya 
nivesanam tenupasankami; upasankamitva pannatte 
asane nisidi. 

And then the Sangha of mendicants headed by Sariputta 
and Moggallana robed up in the morning and, taking their 
bowls and robes, went to the home of Nanda’s Mother, 
where they sat on the seats spread out. 


Atha kho nandamata upasika 
sariputtamoggallanappamukham bhikkhusangham 
panitena khadaniyena bhojanityena sahattha 
Ssantappesi Sampavaresi. 

Then Nanda’s Mother served and satisfied them with her 
own hands with a variety of delicious foods. 


Atha kho nandamata upasika ayasmantam sariputtam 
bhuttavim onitapattapanim ekamantam nisidi. 

When Sariputta had eaten and washed his hand and bowl, 
Nanda’s Mother sat down to one side. 


Ekamantam nisinnam kho nandamataram upasikam 
ayasma Sariputto etadavoca: 
Sariputta said to her, 


“ko pana te, nandamate, bhikkhusanghassa 
abbhagamanam arocesi” ti? 

“Nanda’s Mother, who told you that the Sangha of 
mendicants was about to arrive?” 


“Idhaham, bhante, rattiya paccusasamayam 
paccutthaya parayanam sarena bhasitva tunhi 


ahosim. 
“Sir, last night I rose at the crack of dawn and recited the 
verses of “The Way to the Beyond’, and then I fell silent. 


Atha kho, bhante, vessavano maharaja mama 
kathapariyosanam viditva abbhanumodi: 

Then the great king Vessavana, knowing I had finished, 
applauded me, 


‘sadhu, bhagini, sadhu, bhagin1'ti. 
‘Good, sister! Good, sister!’ 


‘Ko paneso, bhadramukha’ti? 
I asked: ‘But who might you be, my dear?’ 


‘Aham te, bhagini, bhata vessavano, maharaja’ ti. 
‘Sister, Iam your brother Vessavana, the great king.’ 


‘Sadhu, bhadramukha, tena hi yo me ayam 
dhammapariyayo bhanito idam te hotu atitheyyan’ti. 
‘Good, my dear! Then may my recital of the teaching be my 
offering to you as my guest.’ 


‘Sadhu, bhagini, etanceva me hotu atitheyyam. 
‘Good, sister! And let this also be your offering to me as 
your guest. 


Sveva sariputtamoggallanappamukho 
bhikkhusamgho akatapataraso velukandakam 
agamissati, tanca bhikkhusamgham parivisitva mama 
dakkhinam adiseyyasi. 

Tomorrow, the mendicant Sangha headed by Sariputta and 
Moggallana will arrive at Velukanta before breakfast. When 
you’ve served the Sangha, please dedicate the religious 
donation to me. 


Etanceva me bhavissati atitheyyan’ ti. 
Then that will also be your offering to me as your guest.’ 


Yadidam, bhante, dane punnanca punnamahi ca tam 
vessavanassa maharajassa sukhaya hotu’ ti. 

And so, sir, may the merit and the growth of merit in this 
gift be for the happiness of the great king Vessavana.” 


“Acchariyam, nandamate, abbhutam, nandamate. 
“It’s incredible, Nanda’s Mother, it’s amazing 


Yatra hi nama vessavanena maharajena 
evammahiddhikena evammahesakkhena devaputtena 
sammukha sallapissasi” ti. (1) 

that you converse face to face with a mighty and illustrious 
god like the great king Vessavana.” 


“Na kho me, bhante, eseva acchariyo abbhuto 
dhammo. 
“Sir, this is not my only incredible and amazing quality; 


Atthi me annopi acchariyo abbhuto dhammo. 
there is another. 


Idha me, bhante, nando nama ekaputtako piyo 
Mmanapo. 
I had an only son called Nanda who I loved dearly. 


Tam rajano kismincideva pakarane okassa pasayha 
jivita voropesum. 

The rulers forcibly abducted him on some pretext and had 
him executed. 


Tasmim kho panaham, bhante, darake gahite va 
gayhamane va vadhe va vajjhamane va hate va 
hannamane va nabhijanami cittassa annathattan’ ti. 


But I can’t recall getting upset when my boy was under 
arrest or being arrested, imprisoned or being put in prison, 
killed or being killed.” 


“Acchariyam, nandamate, abbhutam nandamate. 
“It’s incredible, Nanda’s Mother, it’s amazing 


Yatra hi nama cittuppadampi parisodhessasi’ ti. (2) 
that you purify even the arising of a thought.” 


“Na kho me, bhante, eseva acchariyo abbhuto 
dhammo. 
“Sir, this is not my only incredible and amazing quality; 


Atthi me annopi acchariyo abbhuto dhammo. 
there is another. 


Idha me, bhante, samiko kalankato annataram 
yakkhayonim upapanno. 

When my husband passed away he was reborn in one of the 
realms of spirits. 


So me teneva purimena attabhavena uddassesi. 
He revealed to me his previous life-form. 


Na kho panaham, bhante, abhijanami tatonidanam 
cittassa annathattan’ ti. 
But I can’t recall getting upset on that account.” 


“Acchariyam, nandamate, abbhutam, nandamate. 
“It’s incredible, Nanda’s Mother, it’s amazing 


Yatra hi nama cittuppadampi parisodhessasi’ ti. (3) 
that you purify even the arising of a thought.” 


“Na kho me, bhante, eseva acchariyo abbhuto 
dhammo. 
“Sir, this is not my only incredible and amazing quality; 


Atthi me annopi acchariyo abbhuto dhammo. 
there is another. 


Yatoham, bhante, samikassa daharasseva dahara 
anita nabhijanami samikam manasapi aticarita, kuto 
pana kayena’ ti. 

Ever since we were both young, and I was given in 
marriage to my husband, I can’t recall betraying him even 
in thought, still less in deed.” 


“Acchariyam, nandamate, abbhutam, nandamate. 
“It’s incredible, Nanda’s Mother, it’s amazing 


Yatra hi nama cittuppadampi parisodhessasi’ ti. (4) 
that you purify even the arising of a thought.” 


“Na kho me, bhante, eseva acchariyo abbhuto 
dhammo. 
“Sir, this is not my only incredible and amazing quality; 


Atthi me annopi acchariyo abbhuto dhammo. 
there is another. 


Yadaham, bhante, upasika patidesita nabhijanami 
kinci sikkhapadam sancicca vitikkamita’” ti. 

Ever since I declared myself a lay follower, I can’t recall 
deliberately breaking any precept.” 


“Acchariyam, nandamate, abbhutam, nandamate’” ti. 
(5S) 


“It’s incredible, Nanda’s Mother, it’s amazing!” 


“Na kho me, bhante, eseva acchariyo abbhuto 
dhammo. 
“Sir, this is not my only incredible and amazing quality; 


Atthi me annopi acchariyo abbhuto dhammo. 
there is another. 


Idhaham, bhante, yavade akankhami vivicceva 
kamehi vivicca akusalehi dhammehi savitakkam 
Savicaram vivekajam pitisukham pathamam jhanam 
upasampajja viharami. 

Whenever I want, quite secluded from sensual pleasures, 
secluded from unskillful qualities, I enter and remain in the 
first absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


Vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram vivekajam pitisukham dutiyam jhanam 
upasampajja viharami. 

As the placing of the mind and keeping it connected are 
stilled, I enter and remain in the second absorption, which 
has the rapture and bliss born of immersion, with internal 
clarity and confidence, and unified mind, without placing 
the mind and keeping it connected. 


Pitiya ca viraga upekkhika ca viharami sata ca 
sampajana sukhanca kayena patisamvedemi, yam tam 
ariya acikkhanti: ‘upekkhako satima sukhavihart’ti 
tatiyam jhanam upasampajja viharami. 

And with the fading away of rapture, I enter and remain in 
the third absorption, where I meditate with equanimity, 
mindful and aware, personally experiencing the bliss of 
which the noble ones declare, ‘Equanimous and mindful, 
one meditates in bliss.’ 


Sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharami’ ti. 

With the giving up of pleasure and pain, and the ending of 
former happiness and sadness, I enter and remain in the 
fourth absorption, without pleasure or pain, with pure 
equanimity and mindfulness.” 


“Acchariyam, nandamate, abbhutam, nandamate’ ti. 


(6) 


“It’s incredible, Nanda’s Mother, it’s amazing!” 


“Na kho me, bhante, eseva acchariyo abbhuto 
dhammo. 
“Sir, this is not my only incredible and amazing quality; 


Atthi me annopi acchariyo abbhuto dhammo. 
there is another. 


Yanimani, bhante, bhagavata desitani 
pancorambhagiyani samyojanani naham tesam kinci 
attani appahinam samanupassami’ ti. 

Of the five lower fetters taught by the Buddha, I don’t see 
any that I haven’t given up.” 


“Acchariyam, nandamate, abbhutam, nandamate’ ti. 
(7) 


“It’s incredible, Nanda’s Mother, it’s amazing!” 


Atha kho ayasma sariputto nandamataram upasikam 
dhammiya kathaya sandassetva samadapetva 
samuttejetva sampahamsetva utthayasana pakkamiti. 
Then Venerable Sariputta educated, encouraged, fired up, 
and inspired Nanda’s Mother with a Dhamma talk, after 
which he got up from his seat and left. 


Dasamam. 
Mahayannavaggo pancamo. 
Thiti ca parikkharam dve, 
aggl sanna Ca dve para; 
Methuna samyogo danam, 
nandamatena te dasati. 


Pannasako samatto. 


7.054.354. Abyakatasutta - 54. 


The Undeclared Points 
6. Abyakatavagga - 6. The Undeclared Points 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“ko nu kho, bhante, hetu ko paccayo yena sutavato 
ariyasavakassa vicikiccha nuppajjati 
abyakatavatthusu” ti? 

“Sir, what is the cause, what is the reason why an educated 
noble disciple has no doubts regarding the undeclared 
points?” 


“Ditthinirodha kho, bhikkhu, sutavato ariyasavakassa 
vicikiccha nuppajjati abyakatavatthusu. 

“Mendicant, it’s due to the cessation of views that an 
educated noble disciple has no doubts regarding the 
undeclared points. 


‘Hoti tathagato param marana’ti kho, bhikkhu, 
ditthigatametam; 
‘A Realized One exists after death’: this is a misconception. 


‘na hoti tathagato param marana’ti kho, bhikkhu, 
ditthigatametam; 

‘A Realized One doesn’t exist after death’: this is a 
misconception. 


‘hoti ca na Ca hoti tathagato param marana’ti kho, 
bhikkhu, ditthigatametam; 

‘A Realized One both exists and doesn’t exist after death’: 
this is a misconception. 


‘neva hoti na na hoti tathagato param marana’ti kho, 
bhikkhu, ditthigatametam. 

‘A Realized One neither exists nor doesn’t exist after death’: 
this is a misconception. 


Assutava, bhikkhu, puthujjano ditthim nappajanati, 
ditthisamudayam nappajanati, ditthinirodham 
nappajanati, ditthinirodhagaminim patipadam 
nappajanati. 

An uneducated ordinary person doesn’t understand views, 
their origin, their cessation, or the practice that leads to 
their cessation. 


Tassa sa ditthi pavaddhati, so na parimuccati jatiya 
jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi, na parimuccati dukkhasmati 
vadami. 

And so their views grow. They’re not freed from rebirth, old 
age, and death, from sorrow, lamentation, pain, sadness, 
and distress. They’re not freed from suffering, I say. 


Sutava ca kho, bhikkhu, ariyasavako ditthim pajanati, 
ditthisamudayam pajanati, ditthinirodham pajanati, 
ditthinirodhagaminim patipadam pajanati. 

An educated noble disciple does understand views, their 
origin, their cessation, and the practice that leads to their 
cessation. 


Tassa sa ditthi nirujjhati, so parimuccati jatiya jaraya 
maranena sokehi paridevehi dukkhehi domanassehi 
upayasehi, parimuccati dukkhasmati vadami. 


And so their views cease. They’re freed from rebirth, old 
age, and death, from sorrow, lamentation, pain, sadness, 
and distress. They’re freed from suffering, I say. 


Evam janam kho, bhikkhu, sutava ariyasavako evam 
passam ‘hoti tathagato param marana’tipi na 
byakaroti; 

Knowing and seeing this, an educated noble disciple does 
not answer: ‘A Realized One exists after death’, 


‘na hoti tathagato param marana’tipi na byakaroti; 
‘a Realized One doesn’t exist after death’, 


‘hoti ca na ca hoti tathagato param marana’tipi na 
byakaroti; 
‘a Realized One both exists and doesn’t exist after death’, 


‘neva hoti na na hoti tathagato param marana’tipi na 
byakaroti. 
‘a Realized One neither exists nor doesn’t exist after death.’ 


Evam janam kho, bhikkhu, sutava ariyasavako evam 
passam evam abyakaranadhammo hoti 
abyakatavatthusu. 

Knowing and seeing this, an educated noble disciple does 
not declare the undeclared points. 


Evam janam kho, bhikkhu, sutava ariyasavako evam 
passam na chambhati, na kampati, na vedhati, na 
santasam apajjati abyakatavatthusu. 

Knowing and seeing this, an educated noble disciple doesn’t 
shake, tremble, quake, or become nervous regarding the 
undeclared points. 


‘Hoti tathagato param marana’ti kho, bhikkhu, 
tanhagatametan. ... pe ... 


‘A Realized One exists after death’: this is just about 
craving. ... 


sannagatametan. ... pe ... 
it’s just about perception ... 


mannitametanm ... pe ... 
it’s an identification ... 


papancitametan. ... pe ... 
it’s a proliferation ... 


upadanagatametanm ... pe ... 
it’s just about grasping... 


‘hoti tathagato param marana’ti kho, bhikkhu, 
vippatisaro eso; 
‘A Realized One exists after death’: this is a regret. 


‘na hoti tathagato param marana’ti kho, bhikkhu, 
vippatisaro eso; 
‘A Realized One doesn’t exist after death’: this is a regret. 


‘hoti ca na ca hoti tathagato param marana’ti kho, 
bhikkhu, vippatisaro eso; 

‘A Realized One both exists and doesn’t exist after death’: 
this is a regret. 


‘neva hoti na na hoti tathagato param marana’ti kho, 
bhikkhu, vippatisaro eso. 

‘A Realized One neither exists nor doesn’t exist after death’: 
this is a regret. 


Assutava, bhikkhu, puthujjano vippatisaram 
nappajanati, vippatisarasamudayam nappajanati, 


vippatisaranirodham nappajanati, 
vippatisaranirodhagaminim patipadam nappajanati. 
An uneducated ordinary person doesn’t understand 
regrets, their origin, their cessation, or the practice that 
leads to their cessation. 


Tassa so vippatisaro pavaddhati, so na parimuccati 
jatiya jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi, na parimuccati dukkhasmati 
vadami. 

And so their regrets grow. They’re not freed from rebirth, 
old age, and death, from sorrow, lamentation, pain, sadness, 
and distress. They’re not freed from suffering, I say. 


Sutava ca kho, bhikkhu, ariyasavako vippatisaram 
pajanati, vippatisarasamudayam pajanati, 
vippatisaranirodham pajanati, 
vippatisaranirodhagaminim patipadam pajanati. 

An educated noble disciple does understand regrets, their 
origin, their cessation, and the practice that leads to their 
cessation. 


Tassa so vippatisaro nirujjhati, so parimuccati jatiya 
.. pe ... dukkhasmati vadami. 

And so their regrets cease. They’re freed from rebirth, old 
age, and death, from sorrow, lamentation, pain, sadness, 
and distress. They’re freed from suffering, I say. 


Evam janam kho, bhikkhu, sutava ariyasavako evam 
passam ‘hoti tathagato param marana’tipi na 
byakaroti ... pe ... 

Knowing and seeing this, an educated noble disciple does 
not answer: ‘A Realized One exists after death’ ... 


‘neva hoti na na hoti tathagato param marana’tipi na 
byakaroti. 


‘a Realized One neither exists nor doesn’t exist after death.’ 


Evam janam kho, bhikkhu, sutava ariyasavako evam 
passam evam abyakaranadhammo hoti 
abyakatavatthusu. 

Knowing and seeing this, an educated noble disciple does 
not declare the undeclared points. 


Evam janam kho, bhikkhu, sutava ariyasavako evam 
passam na chambhati, na kampati, na vedhati, na 
santasam apajjati abyakatavatthusu. 

Knowing and seeing this, an educated noble disciple doesn’t 
shake, tremble, quake, or become nervous regarding the 
undeclared points. 


Ayam kho, bhikkhu, hetu ayam paccayo yena sutavato 
ariyasavakassa vicikiccha nuppajjati 
abyakatavatthusu’ ti. 

This is the cause, this is the reason why an educated noble 
disciple has no doubts regarding the undeclared points.” 


Pathamam. 


7.055.55. Purisagatisutta - 55. 


Places People Are Reborn 
6. Abyakatavagga - 6. The Undeclared Points 


“Satta ca, bhikkhave, purisagatiyo desessami 
anupada ca parinibbanam. 

“Mendicants, I will teach you seven places people are 
reborn, and extinguishment by not grasping. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” the mendicants replied. 


Bhagava etadavoca: 
The Buddha said this: 


“katama ca, bhikkhave, satta purisagatiyo? 
“And what are the seven places people are reborn? 


Idha, bhikkhave, bhikkhu evam patipanno hoti: 
Take a mendicant who practices like this: 


‘no CasSa no Ca me siya, na bhavissati na me 
bhavissati, yadatthi yam bhutam tam pajaham1’ti 
upekkham patilabhati. 

‘It might not be, and it might not be mine. It will not be, and 
it will not be mine. I am giving up what exists, what has 
come to be.’ They gain equanimity. 


So bhave na rajjati, sambhave na rajjati, atthuttari 

padam santam sammappannaya passati. 

They’re not attached to life, or to creating a new life. And 
they see with right wisdom that there is a peaceful state 

beyond. 


Tanca khvassa padam na sabbena sabbam 
sacchikatam hoti, tassa na sabbena sabbam 
mananusayo pahino hoti, na sabbena sabbam 
bhavaraganusayo pahino hoti, na sabbena sabbam 
avijjanusayo pahino hoti. 

But they haven’t completely realized that state. They 
haven't totally given up the underlying tendencies of 
conceit, attachment to life, and ignorance. 


So pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti. 

With the ending of the five lower fetters they’re 
extinguished between one life and the next. 


Seyyathapi, bhikkhave, divasamsantatte ayokapale 
hannamane papatika nibbattitva nibbayeyya. 
Suppose you struck an iron pot that had been heated all 
day. Any spark that flew off would be extinguished. 


Evamevam kho, bhikkhave, bhikkhu evam patipanno 
hoti: 
In the same way, a mendicant who practices like this... 


‘no Cassa no Ca me siya, na bhavissati na me 
bhavissati, yadatthi yam bhutam tam pajahami'ti 
upekkham patilabhati. 


So bhave na rajjati, sambhave na rajjati, atthuttari 
padam santam sammappannaya passati. 


Tanca khvassa padam na sabbena sabbam 
sacchikatam hoti, tassa na sabbena sabbam 
mananusayo pahino hoti, na sabbena sabbam 
bhavaraganusayo pahino hoti, na sabbena sabbam 
avijjanusayo pahino hoti. 


So pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbayi hoti. (1) 

With the ending of the five lower fetters they’re 
extinguished between one life and the next. 


Idha pana, bhikkhave, bhikkhu evam patipanno hoti: 
Take a mendicant who practices like this: 


‘no CasSa no Ca me siya, na bhavissati na me 
bhavissati, yadatthi yam bhutam tam pajaham1’ti 
upekkham patilabhati. 

‘It might not be, and it might not be mine. It will not be, and 
it will not be mine. I am giving up what exists, what has 
come to be.’ They gain equanimity. 


So bhave na rajjati, sambhave na rajjati, atthuttari 

padam santam sammappannaya passati. 

They’re not attached to life, or to creating a new life. And 
they see with right wisdom that there is a peaceful state 

beyond. 


Tanca khvassa padam na sabbena sabbam 
sacchikatam hoti, tassa na sabbena sabbam 
mananusayo pahino hoti, na sabbena sabbam 
bhavaraganusayo pahino hoti, na sabbena sabbam 
avijjanusayo pahino hoti. 

But they haven’t totally realized that state. They haven’t 
completely given up the underlying tendencies of conceit, 
attachment to life, and ignorance. 


So pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti. 

With the ending of the five lower fetters they’re 
extinguished between one life and the next. 


Seyyathapi, bhikkhave, divasamsantatte ayokapale 
hannamane papatika nibbattitva uppatitva 
nibbayeyya. 

Suppose you struck an iron pot that had been heated all 
day. Any spark that flew off and floated away would be 
extinguished. 


Evamevam kho, bhikkhave, bhikkhu evam patipanno 
hoti: 
In the same way, a mendicant who practices like this. ... 


‘no Cassa no Ca me siya ... pe ... 


so pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti. (2) 

With the ending of the five lower fetters they’re 
extinguished between one life and the next. 


Idha pana, bhikkhave, bhikkhu evam patipanno hoti: 
Take a mendicant who practices like this: 


‘no Cassa no Ca me siya ... pe ... 
‘It might not be, and it might not be mine. ...’ 


sO pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti. 

With the ending of the five lower fetters they’re 
extinguished between one life and the next. 


Seyyathapi, bhikkhave, divasamsantatte ayokapale 
hannamane papatika nibbattitva uppatitva 


anupahacca talam nibbayeyya. 

Suppose you struck an iron pot that had been heated all 
day. Any spark that flew off and floated away would be 
extinguished just before landing. 


Evamevam kho, bhikkhave, bhikkhu evam patipanno 
hoti: 
In the same way, a mendicant who practices like this... 


‘no Cassa no Ca me siya ... pe ... 


sO pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti. (3) 

With the ending of the five lower fetters they’re 
extinguished between one life and the next. 


Idha pana, bhikkhave, bhikkhu evam patipanno hoti: 
Take a mendicant who practices like this: 


‘no Cassa no Ca me siya ... pe ... 
‘It might not be, and it might not be mine. ...’ 


SO pancannam orambhagiyanam samyojananam 
parikkhaya upahaccaparinibbayi hoti. 

With the ending of the five lower fetters they’re 
extinguished upon landing. 


Seyyathapi, bhikkhave, divasamsantatte ayokapale 
hannamane papatika nibbattitva uppatitva upahacca 
talam nibbayeyya. 

Suppose you struck an iron pot that had been heated all 
day. Any spark that flew off and floated away would be 
extinguished on landing. 


Evamevam kho, bhikkhave, bhikkhu evam patipanno 
hoti: 


In the same way, a mendicant who practices like this. ... 


‘no Cassa no Ca me siya ... pe ... 
‘It might not be, and it might not be mine. ...’ 


sO pancannam orambhagiyanam samyojananam 
parikkhaya upahaccaparinibbayi hoti. (4) 

With the ending of the five lower fetters they’re 
extinguished upon landing. 


Idha pana, bhikkhave, bhikkhu evam patipanno hoti: 
Take a mendicant who practices like this: 


‘no Cassa no Ca me siya ... pe ... 
‘It might not be, and it might not be mine. ...’ 


sO pancannam orambhagiyanam samyojananam 
parikkhaya asankharaparinibbayi hoti. 

With the ending of the five lower fetters they’re 
extinguished without extra effort. 


Seyyathapi, bhikkhave, divasamsantatte ayokapale 
hannamane papatika nibbattitva uppatitva paritte 
tinapunje va katthapunje va nipateyya. 

Suppose you struck an iron pot that had been heated all 
day. Any spark that flew off and floated away would fall on a 
little heap of grass or twigs. 


Sa tattha aggimpi janeyya, dhumampi janeyya, 
aggimpi janetva dhumam pi janetva tameva parittam 
tinapunjam va katthapunjam va pariyadiyitva 
anahara nibbayeyya. 

There it would ignite a fire and produce smoke. But the fire 
would consume the grass or twigs and become extinguished 
for lack of fuel. 


Evamevam kho, bhikkhave, bhikkhu evam patipanno 
hoti: 
In the same way, a mendicant who practices like this. ... 


‘no Cassa no Ca me siya ... pe ... 
‘It might not be, and it might not be mine. ...’ 


so pancannam orambhagiyanam samyojananam 
parikkhaya asankharaparinibbayi hoti. (5) 

With the ending of the five lower fetters they’re 
extinguished without extra effort. 


Idha pana, bhikkhave, bhikkhu evam patipanno hoti: 
Take a mendicant who practices like this: 


‘no Cassa no Ca me siya ... pe ... 
‘It might not be, and it might not be mine. ...’ 


sO pancannam orambhagiyanam samyojananam 
parikkhaya sasankharaparinibbayi hoti. 

With the ending of the five lower fetters they’re 
extinguished with extra effort. 


Seyyathapi, bhikkhave, divasamsantatte ayokapale 
hannamane papatika nibbattitva uppatitva vipule 
tinapunje va katthapunje va nipateyya. 

Suppose you struck an iron pot that had been heated all 
day. Any spark that flew off and floated away would fall on a 
large heap of grass or twigs. 


Sa tattha aggimpi janeyya, dhumampi janeyya, 
aggimpi janetva dhumampi janetva tameva vipulam 
tinapunjam va katthapunjam va pariyadiyitva 
anahara nibbayeyya. 

There it would ignite a fire and produce smoke. But the fire 
would consume the grass or twigs and become extinguished 


for lack of fuel. 


Evamevam kho, bhikkhave, bhikkhu evam patipanno 
hoti: 
In the same way, a mendicant who practices like this. ... 


‘no Cassa no Ca me siya ... pe ... 
‘It might not be, and it might not be mine. ...’ 


so pancannam orambhagiyanam samyojananam 
parikkhaya sasankharaparinibbayi hoti. (6) 
With the ending of the five lower fetters they’re 
extinguished with extra effort. 


Idha pana, bhikkhave, bhikkhu evam patipanno hoti: 
Take a mendicant who practices like this: 


‘no CasSa no Ca me siya, na bhavissati na me 
bhavissati, yadatthi yam bhutam tam pajaham1’ti 
upekkham patilabhati. 

‘It might not be, and it might not be mine. It will not be, and 
it will not be mine. I am giving up what exists, what has 
come to be.’ They gain equanimity. 


So bhave na rajjati, sambhave na rajjati, atthuttari 

padam santam sammappannaya passati. 

They’re not attached to life, or to creating a new life. And 
they see with right wisdom that there is a peaceful state 

beyond. 


Tanca khvassa padam na sabbena sabbam 
sacchikatam hoti, tassa na sabbena sabbam 
mananusayo pahino hoti, na sabbena sabbam 
bhavaraganusayo pahino hoti, na sabbena sabbam 
avijjanusayo pahino hoti. 


But they haven’t totally realized that state. They haven’t 
completely given up the underlying tendencies of conceit, 
attachment to life, and ignorance. 


So pancannam orambhagiyanam samyojananam 
parikkhaya uddhamsoto hoti akanitthagam1. 
With the ending of the five lower fetters they head 
upstream, going to the Akanittha realm. 


Seyyathapi, bhikkhave, divasamsantatte ayokapale 
hannamane papatika nibbattitva uppatitva mahante 
tinapunje va katthapunje va nipateyya. 

Suppose you struck an iron pot that had been heated all 
day. Any spark that flew off and floated away would fall on a 
huge heap of grass or twigs. 


Sa tattha aggimpi janeyya, dhumampi janeyya, 
aggimpi janetva dhumanmpi janetva tameva 
mahantam tinapunjam va katthapunjam va 
pariyadiyitva gacchampi daheyya, dayampi daheyya, 
gacchampi dahitva dayampi dahitva haritantam va 
pathantam va selantam va udakantam va ramaniyam 
va bhumibhagam agamma anahara nibbayeyya. 
There it would ignite a fire and produce smoke. And after 
consuming the grass and twigs, the fire would burn up 
plants and trees until it reached a green field, a roadside, a 
cliff’s edge, a body of water, or cleared parkland, where it 
would be extinguished for lack of fuel. 


Evamevam kho, bhikkhave, bhikkhu evam patipanno 
hoti: 
In the same way, a mendicant who practices like this... 


‘no Cassa no Ca me siya ... pe ... 
‘It might not be, and it might not be mine. ...’ 


so pancannam orambhagiyanam samyojananam 
parikkhaya uddhamsoto hoti akanitthagam1. 
With the ending of the five lower fetters they head 
upstream, going to the Akanittha realm. 


Ima kho, bhikkhave, satta purisagatiyo. 
These are the seven places people are reborn. 


Katamanca, bhikkhave, anupadaparinibbanam? 
And what is extinguishment by not grasping? 


Idha, bhikkhave, bhikkhu evam patipanno hoti: 
Take a mendicant who practices like this: 


‘no CasSa no Ca me siya, na bhavissati na me 
bhavissati, yadatthi yam bhutam tam pajaham1’ti 
upekkham patilabhati. 

‘It might not be, and it might not be mine. It will not be, and 
it will not be mine. I am giving up what exists, what has 
come to be.’ They gain equanimity. 


So bhave na rajjati, sambhave na rajjati, atthuttari 

padam santam sammappannaya passati. 

They’re not attached to life, or to creating a new life. And 
they see with right wisdom that there is a peaceful state 

beyond. 


Tanca khvassa padam sabbena sabbam sacchikatam 
hoti, tassa sabbena sabbam mananusayo pahino hoti, 
sabbena sabbam bhavaraganusayo pahino hoti, 
sabbena sabbam avijjanusayo pahino hoti. 

And they have totally realized that state. They’ve completely 
given up the underlying tendencies of conceit, attachment 
to life, and ignorance. 


So asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They’ve realized the undefiled freedom of heart and 
freedom by wisdom in this very life, and live having realized 
it with their own insight due to the ending of defilements. 


Idam vuccati, bhikkhave, anupadaparinibbanam. 
This is called extinguishment by not grasping. 


Ima kho, bhikkhave, satta purisagatiyo anupada ca 
parinibbanan’ ti. 

These are the seven places people are reborn, and 
extinguishment by not grasping.” 


Dutiyam. 


7.056. 56. Tissabrahmasutta - 


96. Tissa the Brahma 
6. Abyakatavagga - 6. The Undeclared Points 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho dve devata abhikkantaya rattiya 
abhikkantavanna kevalakappam gijjhakutam 
obhasetva yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam abhivadetva 
ekamantam atthamsu. Ekamantam thita kho eka 
devata bhagavantam etadavoca: 

Then, late at night, a glorious deity, lighting up the entire 
Vulture’s Peak, went up to the Buddha, bowed, stood to one 
side, and said to him, 


“eta, bhante, bhikkhuniyo vimutta’ ti. 
“Sir, these nuns are freed!” 


Apara devata bhagavantam etadavoca: 
And another deity told the Buddha, 


“eta, bhante, bhikkhuniyo anupadisesa suvimutta’ ti. 
“Sir, these nuns are well freed without anything left over!” 


Idamavocum ta devata. 
This is what that deity said, 


Samanunno sattha ahosi. 
and the teacher approved. 


Atha kho ta devata “samanunno sattha” ti 
bhagavantam abhivadetva padakkhinam katva 
tatthevantaradhayimsu. 

Then that deity, knowing that the teacher approved, bowed 
and respectfully circled the Buddha, keeping him on his 
right, before vanishing right there. 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 

Then, when the night had passed, the Buddha told the 
mendicants all that had happened. 


“imam, bhikkhave, rattim dve devata abhikkantaya 
rattiya abhikkantavanna kevalakappam gijjhakutam 
obhasetva yenaham tenupasankamimsu; 
upasankamitva mam abhivadetva ekamantam 
atthamsu. Ekamantam thita kho, bhikkhave, eka 
devata mam etadavoca: 

‘eta, bhante, bhikkhuniyo vimutta’ti. 

Apara devata mam etadavoca: 

‘eta, bhante, bhikkhuniyo anupadisesa suvimutta’ti. 


Idamavocum, bhikkhave, ta devata. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhayimsu’ ti. 


Tena kho pana samayena ayasma mahamoggallano 
bhagavato avidure nisinno hoti. 


Now, at that time Venerable Mahamoggallana was sitting 
not far from the Buddha. 


Atha kho ayasmato mahamoggallanassa etadahosi: 
He thought, 


“katamesanam kho devanam evam nanam hoti: 
“Which gods know whether a person has anything left over 
or not?” 


‘saupadisese va saupadisesoti, anupadisese va 
anupadiseso’” ti? 


Tena kho pana samayena tisso nama bhikkhu 
adhunakalankato annataram brahmalokam upapanno 
hoti. 

Now, at that time a monk called Tissa had recently passed 
away and been reborn in a Brahma realm. 


Tatrapi nam evam jananti: 
There they knew that 


“tisso brahma mahiddhiko mahanubhavo’ ti. 
Tissa the Brahma was very mighty and powerful. 


Atha kho ayasma mahamoggallano—seyyathapi nama 
balava puriso saminjitam va baham pasareyya, 
pasaritam va baham saminjeyya; evamevam— 
gijjhakute pabbate antarahito tasmim brahmaloke 
paturahosi. 

And then Venerable Mahamoggallana, as easily as a strong 
person would extend or contract their arm, vanished from 
the Vulture’s Peak and reappeared in that Brahma realm. 


Addasa kho tisso brahma ayasmantam 
mahamoggallanam duratova agacchantam. 


Tissa saw Moggallana coming off in the distance, 


Disva ayasmantam mahamoggallanam etadavoca: 
and said to him, 


“ehi kho, marisa moggallana; 
“Come, my good Moggallana! 


Svagatam, marisa moggallana. 
Welcome, my good Moggallana! 


Cirassam kho, marisa moggallana, imam 
pariyayamakasi, yadidam idhagamanaya. 

It’s been a long time since you took the opportunity to come 
here. 


Nisida, marisa moggallana, idamasanam 
pannattan” ti. 
Sit, my good Moggallana, this seat is for you.” 


Nisidi kho ayasma mahamoggallano pannatte asane. 
Moggallana sat down on the seat spread out. 


Tissopi kho brahma ayasmantam mahamoggallanam 
abhivadetva ekamantam nisidi. 
Then Tissa bowed to Moggallana and sat to one side. 


Ekamantam nisinnam kho tissam brahmanam ayasma 
mahamoggallano etadavoca: 
Moggallana said to him, 


“katamesanam kho, tissa, devanam evam nanam hoti: 
“Which gods know whether a person has anything left over 
or not?” 


‘saupadisese va saupadisesoti, anupadisese va 
anupadiseso’” ti? 


“Brahmakayikanam kho, marisa moggallana, 
devanam evam nanam hoti: 
“The gods of Brahma’s Host know this.” 


‘saupadisese va saupadisesoti, anupadisese va 
anupadiseso’ ’ti. 


“Sabbesanneva kho, tissa, brahmakayikanam 
devanam evam nanam hoti: 
“But do all of them know this?” 


‘saupadisese va saupadisesoti, anupadisese va 
anupadiseso’ ’ ti? 


“Na kho, marisa moggallana, sabbesam 
brahmakayikanam devanam evam nanam hoti: 
“No, my good Moggallana, not all of them. 


‘Ssaupadisese va saupadisesoti, anupadisese va 
anupadiseso’ ti. 


Ye kho te, marisa moggallana, brahmakayika deva 
brahmena ayuna santuttha brahmena vannena 
brahmena sukhena brahmena yasena brahmena 
adhipateyyena santuttha, te uttari nissaranam 
yathabhutam nappajananti. 

Those gods of Brahma’s Host who are content with the 
lifespan of Brahma, with the beauty, happiness, fame, and 
sovereignty of Brahma, and who don’t truly understand any 
higher escape: 


Tesam na evam nanam hoti: 
they don’t know this. 


‘saupadisese va saupadisesoti, anupadisese va 
anupadiseso’ti. 


Ye ca kho te, marisa moggallana, brahmakayika deva 
brahmena ayuna asantuttha, brahmena vannena 
brahmena sukhena brahmena yasena brahmena 
adhipateyyena asantuttha, te ca uttari nissaranam 
yathabhutam pajananti. 

But those gods of Brahma’s Host who are not content with 
the lifespan of Brahma, with the beauty, happiness, fame, 
and sovereignty of Brahma, and who do truly understand a 
higher escape: 


Tesam evam nanam hoti: 
they do know this. 


‘Saupadisese va saupadisesoti, anupadisese va 
anupadiseso’ ti. 


Idha, marisa moggallana, bhikkhu 
ubhatobhagavimutto hoti. 
Take a mendicant who is freed both ways. 


Tamenam te deva evam jananti: 
The gods know of them: 


‘ayam kho ayasma ubhatobhagavimutto. 
‘This venerable is freed both ways. 


Yavassa kayo thassati tava nam dakkhanti 
devamanussa. 

As long as their body remains they will be seen by gods and 
humans. 


Kayassa bheda na nam dakkhanti devamanussa’ti. 


But when their body breaks up gods and humans will see 
them no more.’ 


Evampi kho, marisa moggallana, tesam devanam 
nanam hoti: 

This too is how those gods know whether a person has 
anything left over or not. 


‘Saupadisese va saupadisesoti, anupadisese va 
anupadiseso’ti. 


Idha pana, marisa moggallana, bhikkhu 
pannavimutto hoti. 
Take a mendicant who is freed by wisdom. 


Tamenam te deva evam jananti: 
The gods know of them: 


‘ayam kho ayasma pannavimutto. 
‘This venerable is freed by wisdom. 


Yavassa kayo thassati tava nam dakkhanti 
devamanussa. 

As long as their body remains they will be seen by gods and 
humans. 


Kayassa bheda na nam dakkhanti devamanussa’ti. 
But when their body breaks up gods and humans will see 
them no more.’ 


Evampi kho, marisa moggallana, tesam devanam 
nanam hoti: 

This too is how those gods know whether a person has 
anything left over or not. 


‘saupadisese va saupadisesoti, anupadisese va 
anupadiseso’ti. 


Idha pana, marisa moggallana, bhikkhu kayasakkhi 
hoti. 
Take a mendicant who is a personal witness. 


Tamenam deva evam jananti: 
The gods know of them: 


‘ayam kho ayasma kayasakkh1. 
‘This venerable is a personal witness. 


Appeva nama ayamayasma anulomikani senasanani 
patisevamano kalyanamitte bhajamano indriyani 
Samannanayamano— 

Hopefully this venerable will frequent appropriate lodgings, 
associate with good friends, and control their faculties. 


yassatthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihareyya ti. 

Then they might realize the supreme culmination of the 
spiritual path in this very life, and live having achieved with 
their own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness.’ 


Evampi kho, marisa moggallana, tesam devanam 
nanam hoti: 

This too is how those gods know whether a person has 
anything left over or not. 


‘Ssaupadisese va saupadisesoti, anupadisese va 
anupadiseso’ti. 


Idha pana, marisa moggallana, bhikkhu ditthippatto 
hoti ... pe ... 
Take a mendicant who is attained to view. ... 


saddhavimutto hoti ... pe ... 
freed by faith ... 


dhammanusar1 hoti. 
a follower of the teachings. 


Tamenam te deva evam jananti: 
The gods know of them: 


‘ayam kho ayasma dhammanusar1. 
‘This venerable is a follower of the teachings. 


Appeva nama ayamayasma anulomikani senasanani 
patisevamano kalyanamitte bhajamano indriyani 
samannanayamano— 

Hopefully this venerable will frequent appropriate lodgings, 
associate with good friends, and control their faculties. 


yassatthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihareyya ti. 

Then they might realize the supreme culmination of the 
spiritual path in this very life, and live having achieved with 
their own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness.’ 


Evampi kho, marisa moggallana, tesam devanam 
nanam hoti: 

This too is how those gods know whether a person has 
anything left over or not.” 


‘Ssaupadisese va saupadisesoti, anupadisese va 
anupadiseso’ ’ ti. 


Atha kho ayasma mahamoggallano tissassa brahmuno 
bhasitam abhinanditva anumoditva—seyyathapi nama 
balava puriso saminjitam va baham pasareyya, 
pasaritam va baham saminjeyya; evamevam— 
brahmaloke antarahito gijjhakute pabbate 
paturahosi. 

Moggallana approved and agreed with what Tissa the 
Brahma said. Then, as easily as a strong person would 
extend or contract their arm, he vanished from the Brahma 
realm and reappeared on the Vulture’s Peak. 


Atha kho ayasma mahamoggallano yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then Mahamoggallana went up to the Buddha, bowed, sat 
down to one side, 


Ekamantam nisinno kho ayasma mahamoggallano 
yavatako ahosi tissena brahmuna saddhim 
kathasallapo tam sabbam bhagavato arocesi. 

and told him what had happened. 


“Na hi pana te, moggallana, tisso brahma sattamam 
animittaviharim puggalam deseti”. 

“But Moggallana, Tissa the Brahma didn’t teach the 
seventh person, the signless meditator.” 


“Etassa, bhagava, kalo, etassa, sugata, kalo. 
“Now is the time, Blessed One! Now is the time, Holy One! 


Yam bhagava sattamam animittaviharim puggalam 
deseyya. Bhagavato sutva bhikkhu dharessanti’ ti. 


May the Buddha teach the seventh person, the signless 
meditator. The mendicants will listen and remember it.” 


“Tena hi, moggallana, sunahi, sadhukam manasi 
karohi; bhasissami’ ti. 

“Well then, Moggallana, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho ayasma mahamoggallano 
bhagavato paccassosi. 
“Yes, sir,” Mahamoggallana replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Idha, moggallana, bhikkhu sabbanimittanam 
amanasikara animittam cetosamadhim upasampajja 
viharati. 

“Moggallana, take the case of a mendicant who, not 
focusing on any signs, enters and remains in the signless 
immersion of the heart. 


Tamenam te deva evam jananti: 
The gods know of them: 


‘ayam kho ayasma sabbanimittanam amanasikara 
animittam cetosamadhim upasampajja viharati. 
‘This venerable, not focusing on any signs, enters and 
remains in the signless immersion of the heart. 


Appeva nama ayamayasma anulomikani senasanani 
patisevamano kalyanamitte bhajamano indriyani 
Samannanayamano— 

Hopefully this venerable will frequent appropriate lodgings, 
associate with good friends, and control their faculties. 


yassatthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampajja vihareyya ti. 

Then they might realize the supreme culmination of the 
spiritual path in this very life, and live having achieved with 
their own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness.’ 


Evam kho, moggallana, tesam devanam nanam hoti: 
This too is how those gods know whether a person has 
anything left over or not.” 


‘saupadisese va saupadisesoti, anupadisese va 
anupadiseso’ ti. 


Tatiyam. 


7.057.57. Sihasenapatisutta - 


97. General Sitha 
6. Abyakatavagga - 6. The Undeclared Points 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati mahavane 
kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho siho senapati yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho siho 
senapati bhagavantam etadavoca: 

Then General Siha went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“sakka nu kho, bhante, sanditthikam danaphalam 
pannapetun” ti? 
“Sir, can you point out a fruit of giving that’s apparent in 
the present life?” 


“Tena hi, siha, tannevettha patipucchissami, yatha te 
khameyya tatha nam byakareyyasi. 

“Well then, Siha, I’ll ask you about this in return, and you 
can answer as you like. 


Tam kim mannasi, siha, 
What do you think, Siha? 


idha dve purisa— 
Consider two people. 


eko puriso assaddho macchari kadariyo paribhasako, 
eko puriso saddho danapati anuppadanarato. 

One is faithless, stingy, miserly, and abusive. One is a faithful 
donor who loves charity. 


Tam kim mannasi, siha, kam nu kho arahanto 
pathamam anukampanta anukampeyyum: 
Which do you think the perfected ones will show 
compassion for first?” 


‘yo va so puriso assaddho macchari Kadariyo 
paribhasako, yo va so puriso saddho danapati 
anuppadanarato’” ti? 


“Yo so, bhante, puriso assaddho macchari kadariyo 
paribhasako, kintam arahanto pathamam 
anukampanta anukampissanti. 

“Why would the perfected ones first show compassion for 
the person who is faithless, stingy, miserly, and abusive? 


Yo ca kho so, bhante, puriso saddho danapati 
anuppadanarato tamyeva arahanto pathamam 
anukampanta anukampeyyum.”. (1) 

They’d show compassion first for the faithful donor who 
loves charity.” 


“Tam kim mannasi, sitha, kam nu kho arahanto 
pathamam upasankamanta upasankameyyum: 
“Which do you think the perfected ones will first 
approach?” 


‘yo va so puriso assaddho macchari Kadariyo 
paribhasako, yo va so puriso saddho danapati 
anuppadanarato’” ti? 


“Yo so, bhante, puriso assaddho macchar1 kadariyo 
paribhasako, kintam arahanto pathamam 
upasankamanta upasankamissanti. 


Yo ca kho so, bhante, puriso saddho danapati 
anuppadanarato tamyeva arahanto pathamam 
upasankamanta upasankameyyum”. (2) 

“They'd first approach the faithful donor who loves charity.” 


“Tam kim mannasi, siha, kassa nu kho arahanto 
pathamam patigganhanta patigganheyyum: 

“Which do you think the perfected ones will receive alms 
from first?” 


‘yo va so puriso assaddho macchari Kadariyo 
paribhasako, yo va so puriso saddho danapati 
anuppadanarato’” ti? 


“Yo so, bhante, puriso assaddho macchari kadariyo 
paribhasako, kintam tassa arahanto pathamam 
patigganhanta patigganhissanti. 


Yo ca kho so, bhante, puriso saddho danapati 
anuppadanarato tasseva arahanto pathamam 
patigganhanta patigganheyyum”. (3) 

“They’d receive alms first from the faithful donor who loves 
charity.” 


“Tam kim mannasi, siha, kassa nu kho arahanto 
pathamam dhammam desenta deseyyum: 

“Which do you think the perfected ones will teach the 
Dhamma to first?” 


‘yo va so puriso assaddho macchari Kadariyo 
paribhasako, yo va so puriso saddho danapati 
anuppadanarato’” ti? 


“Yo so, bhante, puriso assaddho macchari kadariyo 
paribhasako, kintam tassa arahanto pathamam 
dhammam desenta desessanti. 


Yo ca kho so, bhante, puriso saddho danapati 
anuppadanarato tasseva arahanto pathamam 
dhammam desenta deseyyum”. (4) 

“They'd first teach the Dhamma to the faithful donor who 
loves charity.” 


“Tam kim mannasi, siha, kassa nu kho kalyano 
kittisaddo abbhuggaccheyya: 
“Which do you think would get a good reputation?” 


‘yo va so puriso assaddho macchari Kadariyo 
paribhasako, yo va so puriso saddho danapati 
anuppadanarato’” ti? 


“Yo so, bhante, puriso assaddho macchari kadariyo 
paribhasako, kintam tassa kalyano kittisaddo 
abbhuggacchissati. 


Yo ca kho so, bhante, puriso saddho danapati 
anuppadanarato tasseva kalyano kittisaddo 
abbhuggaccheyya”. (5) 

“The faithful donor who loves charity would get a good 
reputation.” 


“Tam kim mannasi, siha, ko nu kho yamyadeva 
parisam upasankameyya, yadi khattiyaparisam yadi 
brahmanaparisam yadi gahapatiparisam yadi 
SaMmanaparisam visarado upasankameyya 
amankubhuto: 

“Which do you think would enter any kind of assembly bold 
and assured, whether it’s an assembly of aristocrats, 


brahmins, householders, or ascetics?” 


‘yo va so puriso assaddho macchari Kadariyo 
paribhasako, yo va so puriso saddho danapati 
anuppadanarato’” ti? 


“Yo so, bhante, puriso assaddho macchari kadariyo 
paribhasako, kim so yamyadeva parisam 
upasankamissati, yadi khattiyaparisam yadi 
brahmanaparisam yadi gahapatiparisam yadi 
Samanaparisam visarado upasankamissati 
amankubhuto. 

“The faithful donor who loves charity would enter any kind 
of assembly bold and assured, whether it’s an assembly of 
aristocrats, brahmins, householders, or ascetics.” 


Yo ca kho so, bhante, puriso saddho danapati 
anuppadanarato so yamyadeva parisam 
upasankameyya, yadi khattiyaparisam yadi 
brahmanaparisam yadi gahapatiparisam yadi 
SaMmanaparisam visarado upasankameyya 
amankubhuto”. (6) 


“Tam kim mannasi, sitha, ko nu kho kayassa bheda 
param marana sugatim saggam lokam upapajjeyya: 
“When their body breaks up, after death, which do you 
think would be reborn in a good place, a heavenly realm?” 


‘yo va so puriso assaddho macchari Kadariyo 
paribhasako, yo va so puriso saddho danapati 
anuppadanarato’” ti? 


“Yo so, bhante, puriso assaddho macchari kadariyo 
paribhasako, kim so kayassa bheda param marana 
sugatim saggam lokam upapaijjissati. 


“Why would the person who is faithless, stingy, miserly, and 
abusive be reborn in a good place, a heavenly realm? 


Yo ca kho so, bhante, puriso saddho danapati 
anuppadanarato so kayassa bheda param marana 
sugatim saggam lokam upapajjeyya. (7) 

The faithful donor who loves charity would, when their body 
breaks up, after death, be reborn in a good place, a 
heavenly realm. 


Yanimani, bhante, bhagavata sanditthikani 
danaphalani akkhatani, naham ettha bhagavato 
saddhaya gacchami. 

When it comes to these fruits of giving that are apparent in 
the present life, I don’t have to rely on faith in the Buddha, 


Ahampi etani janami. 
for I know them too. 


Aham, bhante, dayako danapati, mam arahanto 
pathamam anukampanta anukampanti. 

I’m a giver, a donor, and the perfected ones show 
compassion for me first. 


Aham, bhante, dayako danapati, mam arahanto 
pathamam upasankamanta upasankamanti. 
I’m a giver, and the perfected ones approach me first. 


Aham, bhante, dayako danapati, mayham arahanto 
pathamam patigganhanta patigganhanti. 

I’m a giver, and the perfected ones receive alms from me 
first. 


Aham, bhante, dayako danapati, mayham arahanto 
pathamam dhammam desenta desenti. 
I’m a giver, and the perfected ones teach me Dhamma first. 


Aham, bhante, dayako danapati, mayham kalyano 
kittisaddo abbhuggato: 
I’m a giver, and I have this good reputation: 


‘siho senapati dayako karako sanghupatthako ti. 
‘General Siha gives, serves, and attends on the Sangha.’ 


Aham, bhante, dayako danapati yamyadeva parisam 
upasankamami, yadi khattiyaparisam ... pe ... yadi 
Samanaparisam visarado upasankamami 
amankubhutto. 

I’m a giver, I enter any kind of assembly bold and assured, 
whether it’s an assembly of aristocrats, brahmins, 
householders, or ascetics. 


Yanimani, bhante, bhagavata sanditthikani 
danaphalani akkhatani, naham ettha bhagavato 
saddhaya gacchami. 

When it comes to these fruits of giving that are apparent in 
the present life, I don’t have to rely on faith in the Buddha, 


Ahampi etani janami. 
for I know them too. 


Yanca kho mam, bhante, bhagava evamaha: 
But when the Buddha says: 


‘dayako, siha, danapati kayassa bheda param marana 
sugatim saggam lokam upapajjati’ti. 

‘When a giver’s body breaks up, after death, they’re reborn 
in a good place, a heavenly realm.’ I don’t know this, 


Etaham na janami, ettha ca panaham, bhagavato 
saddhaya gacchami1" ti. 
so I have to rely on faith in the Buddha.” 


“Evametam, siha, evametam, siha. 
“That’s so true, Siha! That’s so true! 


Dayako, siha, danapati kayassa bheda param marana 
sugatim saggam lokam upapajjati’ ti. 

When a giver’s body breaks up, after death, they’re reborn 
in a good place, a heavenly realm.” 


Catuttham. 


7.058.58. Arakkheyyasutta - 58. 


Nothing to Hide 
6. Abyakatavagga - 6. The Undeclared Points 


“Cattarimani, bhikkhave, tathagatassa arakkheyyani, 
tihi ca anupavajjo. 

“Mendicants, there are four areas where the Realized One 
has nothing to hide, and three ways he is irreproachable. 


Katamani cattari tathagatassa arakkheyyani? 
What are the four areas where the Realized One has 
nothing to hide? 


Parisuddhakayasamacaro, bhikkhave, tathagato; 
His bodily behavior is pure. 


natthi tathagatassa kayaduccaritam yam tathagato 
rakkheyya: 

So the Realized One has no bodily misconduct to hide, 
thinking: 


‘ma me idam paro annasr’ti. (1) 
‘Don’t let others find this out about me!’ 


Parisuddhavacisamacaro, bhikkhave, tathagato; 
His verbal behavior is pure. 


natthi tathagatassa vaciduccaritam yam tathagato 
rakkheyya: 

So the Realized One has no verbal misconduct to hide, 
thinking: 


‘ma me idam paro annasr’ti. (2) 
‘Don’t let others find this out about me!’ 


Parisuddhamanosamacaro, bhikkhave, tathagato; 
His mental behavior is pure. 


natthi tathagatassa manoduccaritam yam tathagato 
rakkheyya: 

So the Realized One has no mental misconduct to hide, 
thinking: 


‘ma me idam paro annasi’ti. (3) 
‘Don’t let others find this out about me!’ 


Parisuddhajivo, bhikkhave, tathagato; 
His livelihood is pure. 


natthi tathagatassa micchaajivo yam tathagato 
rakkheyya: 

So the Realized One has no wrong livelihood to hide, 
thinking: 


‘ma me idam paro annasi’ti. (4) 
‘Don’t let others find this out about me!’ 


Imani cattari tathagatassa arakkheyyani. 
These are the four areas where the Realized One has 
nothing to hide. 


Katamehi tihi anupavajjo? 
What are the three ways the Realized One is 
irreproachable? 


Svakkhatadhammo, bhikkhave, tathagato. 
The Realized One has explained the teaching well. 


Tatra vata mam samano va brahmano va devo va maro 
va brahma va koci va lokasmim sahadhammena 


paticodessati: 

I see no reason for anyone—whether ascetic, brahmin, god, 
Mara, or Brahma, or anyone else in the world—to 
legitimately scold me, saying: 


‘itipi tvam na svakkhatadhammo'’ti. 
‘For such and such reasons you haven’t explained the 
teaching well.’ 


Nimittametam, bhikkhave, na samanupassami. 


Etamaham, bhikkhave, nimittam asamanupassanto 
khemappatto abhayappatto vesarajjappatto viharami. 
(1) 

Since I see no such reason, I live secure, fearless, and 
assured. 


Supannatta kho pana me, bhikkhave, savakanam 
nibbanagamini patipada. 

I have clearly described the practice that leads to 
extinguishment for my disciples. 


Yathapatipanna mama savaka asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharanti. 

Practicing in accordance with this, my disciples realize the 
undefiled freedom of heart and freedom by wisdom in this 
very life. And they live having realized it with their own 
insight due to the ending of defilements. 


Tatra vata mam samano va brahmano va devo va maro 
va brahma va koci va lokasmim sahadhammena 
paticodessati: 

I see no reason for anyone—whether ascetic, brahmin, god, 
Mara, or Brahma, or anyone else in the world—to 


legitimately scold me, saying: 


‘itipi te na supannatta savakanam nibbanagamini 
patipada. Yathapatipanna tava savaka asavanam 
khaya ... pe ... sacchikatva upasampajja viharanty’ti. 
‘For such and such reasons you haven’t clearly described 
the practice that leads to extinguishment for your disciples.’ 


Nimittametam, bhikkhave, na samanupassami. 


Etamaham, bhikkhave, nimittam asamanupassanto 
khemappatto abhayappatto vesarajjappatto viharami. 
(2) 

Since I see no such reason, I live secure, fearless, and 
assured. 


Anekasata kho pana me, bhikkhave, savakaparisa 
asavanam khaya ... pe ... sacchikatva upasampajja 
viharanti. 

Many hundreds in my assembly of disciples have realized 
the undefiled freedom of heart and freedom by wisdom in 
this very life. And they live having realized it with their own 
insight due to the ending of defilements. 


Tatra vata mam samano va brahmano va devo va maro 
va brahma va koci va lokasmim sahadhammena 
paticodessati: 

I see no reason for anyone—whether ascetic, brahmin, god, 
Mara, or Brahma, or anyone else in the world—to 
legitimately scold me, saying: 


‘itipi te na anekasata savakaparisa asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharantr’ti. 


‘For such and such reasons you don’t have many hundreds 
of disciples in your following who have realized the 
undefiled freedom of heart and freedom by wisdom in this 
very life, and who live having realized it with their own 
insight due to the ending of defilements.’ 


Nimittametam, bhikkhave, na samanupassami. 


Etamaham, bhikkhave, nimittam asamanupassanto 
khemappatto abhayappatto vesarajjappatto viharami. 
(3) 

Since I see no such reason, I live secure, fearless, and 
assured. 


Imehi tihi anupavajjo. 
These are the three ways the Realized One is 
irreproachable. 


Imani kho, bhikkhave, cattari tathagatassa 
arakkheyyani, imehi ca tihi anupavajjo’ ti. 

These are the four areas where the Realized One has 
nothing to hide, and the three ways he is irreproachable.” 


Pancamam. 


7.059.59. Kimilasutta - 59. With 
Kimbila 
6. Abyakatavagga - 6. The Undeclared Points 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kimilayam viharati 
niculavane. 

At one time the Buddha was staying near Kimbila in the 
Freshwater Mangrove Wood. 


Atha kho ayasma kimilo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma kimilo bhagavantam etadavoca: 

Then Venerable Kimbila went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“ko nu kho, bhante, hetu ko paccayo yena tathagate 
parinibbute saddhammo na ciratthitiko hoti” ti? 
“What is the cause, sir, what is the reason why the true 
teaching does not last long after the final extinguishment of 
the Realized One?” 


“Idha, kimila, tathagate parinibbute bhikkhu 
bhikkhuniyo upasaka upasikayo satthari agarava 
viharanti appatissa, dhamme agarava viharanti 
appatissa, sanghe agarava viharanti appatissa, 
sikkhaya agarava viharanti appatissa, saamadhismim 
agarava viharanti appatissa, appamade agarava 
viharanti appatissa, patisanthare agarava viharanti 
appatissa. 


“Kimbila, it’s when the monks, nuns, laymen, and laywomen 
lack respect and reverence for the Teacher, the teaching, 
the Sangha, the training, immersion, diligence, and 
hospitality after the final extinguishment of the Realized 
One. 


Ayam kho, kimila, hetu ayam paccayo yena tathagate 
parinibbute saddhammo na ciratthitiko hoti’ ti. 

This is the cause, this is the reason why the true teaching 
does not last long after the final extinguishment of the 
Realized One.” 


“Ko pana, bhante, hetu ko paccayo yena tathagate 
parinibbute saddhammo ciratthitiko hoti” ti? 

“What is the cause, sir, what is the reason why the true 
teaching does last long after the final extinguishment of the 
Realized One?” 


“Idha, kimila, tathagate parinibbute bhikkhu 
bhikkhuniyo upasaka upasikayo satthari sagarava 
viharanti sappatissa, dhamme sagarava viharanti 
Sappatissa, sanghe sagarava viharanti sappatissa, 
sikkhaya sagarava viharanti sappatissa, 
samadhismim sagarava viharanti sappatissa, 
appamade sagarava viharanti sappatissa, 
patisanthare sagarava viharanti sappatissa. 
“Kimbila, it’s when the monks, nuns, laymen, and laywomen 
maintain respect and reverence for the Teacher, the 
teaching, the Sangha, the training, immersion, diligence, 
and hospitality after the final extinguishment of the 
Realized One. 


Ayam kho, kimila, hetu ayam paccayo yena tathagate 
parinibbute saddhammo ciratthitiko hoti” ti. 

This is the cause, this is the reason why the true teaching 
does last long after the final extinguishment of the Realized 


yw 


One. 


Chattham. 


7.060. 60. Sattadhammasutta - 


60. Seven Qualities 
6. Abyakatavagga - 6. The Undeclared Points 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu nacirasseva asavanam khaya ... pe ... 
sacchikatva upasampajja vihareyya. 

“Mendicants, a mendicant with seven qualities soon realizes 
the supreme culmination of the spiritual path in this very 
life. They live having achieved with their own insight the 
goal for which gentlemen rightly go forth from the lay life to 
homelessness. 


Katamehi sattahi? 
What seven? 


Idha, bhikkhave, bhikkhu saddho hoti, silava hoti, 
bahussuto hoti, patisallino hoti, araddhaviriyo hoti, 
satima hoti, pannava hoti. 

It’s when a mendicant is faithful, ethical, learned, secluded, 
energetic, mindful, and wise. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu nacirasseva asavanam khaya ... 
pe ... sacchikatva upasampaijja vihareyya’ ti. 

A mendicant with these seven qualities soon realizes the 
supreme culmination of the spiritual path in this very life. 
They live having achieved with their own insight the goal 
for which gentlemen rightly go forth from the lay life to 
homelessness.” 


Sattamam. 


7.061. 61. Pacalayamanasutta - 
61. Nodding Off 


6. Abyakatavagga - 6. The Undeclared Points 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava bhaggesu viharati 
susumaragire bhesakalavane migadaye. 

At one time the Buddha was staying in the land of the 
Bhaggas on Crocodile Hill, in the deer park at Bhesakala’s 
Wood. 


Tena kho pana samayena ayasma mahamoggallano 
magadhesu kallavalaputtagame pacalayamano 
nisinno hoti. 

Now at that time, in the land of the Magadhans near 
Kallavalamutta Village, Venerable Mahamoggallana was 
nodding off while meditating. 


Addasa kho bhagava dibbena cakkhuna visuddhena 
atikkantamanusakena ayasmantam 
mahamoggallanam magadhesu kallavalaputtagame 
pacalayamanam nisinnam. 

The Buddha saw him with his clairvoyance that is purified 
and superhuman. 


Disva— 


seyyathapi nama balava puriso saminjitam va baham 
pasareyya, pasaritam va baham saminjeyya; 
evamevam—bhaggesu susumaragire bhesakalavane 
migadaye antarahito magadhesu kallavalaputtagame 
ayasmato mahamoggallanassa sammukhe paturahosi. 


Then, as easily as a strong person would extend or contract 
their arm, he vanished from the deer park at Bhesakala’s 
Wood in the land of the Bhaggas and reappeared in front of 
Mahamoggallana near Kallavalamutta Village in the land of 
the Magadhans. 


Nisidi bhagava pannatte asane. 
He sat on the seat spread out 


Nisajja kho bhagava ayasmantam mahamoggallanam 
etadavoca: 
and said to Mahamoggallana, 


“Pacalayasi no tvam, moggallana, pacalayasi no tvam, 
moggallana” ti? 
“Are you nodding off, Moggallana? Are you nodding off?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tasmatiha, moggallana, yathasannissa te viharato 
tam middham okkamati, tam sannham ma manasakasi, 
tam sannam ma bahulamakasi. 

“So, Moggallana, don’t focus on or cultivate the perception 
that you were meditating on when you fell drowsy. 


Thanam kho panetam, moggallana, vijjati yam te 
evam viharato tam middham pahiyetha. (1) 
It’s possible that you’ll give up drowsiness in this way. 


No ce te evam viharato tam middham pahtyetha, tato 
tvam, moggallana, yathasutam yathapariyattam 
dhammam cetasa anuvitakkeyyasi anuvicareyyasi, 
manasa anupekkheyyasi. 

But what if that doesn’t work? Then think about and 
consider the teaching as you’ve learned and memorized it, 


examining it with your mind. 


Thanam kho panetam vijjati yam te evam viharato 
tam middham pahiyetha. (2) 
It’s possible that you'll give up drowsiness in this way. 


No ce te evam viharato tam middham pahtyetha, tato 
tvam, moggallana, yathasutam yathapariyattam 
dhammam vittharena sajjhayam kareyyasi. 

But what if that doesn’t work? Then recite in detail the 
teaching as you’ve learned and memorized it. 


Thanam kho panetam vijjati yam te evam viharato 
tam middham pahiyetha. (3) 
It’s possible that you’ll give up drowsiness in this way. 


No ce te evam viharato tam middham pahtyetha, tato 
tvam, moggallana, ubho kannasotani avincheyyasi, 
panina gattani anumajjeyyasi. 

But what if that doesn’t work? Then pinch your ears and 
rub your limbs. 


Thanam kho panetam vijjati yam te evam viharato 
tam middham pahiyetha. (4) 
It’s possible that you'll give up drowsiness in this way. 


No ce te evam viharato tam middham pahtyetha, tato 
tvam, moggallana, utthayasana udakena akkhini 
anumajjitva disa anuvilokeyyasi, nakkhattani 
tarakarupani ullokeyyasi. 

But what if that doesn’t work? Then get up from your seat, 
flush your eyes with water, look around in every direction, 
and look up at the stars and constellations. 


Thanam kho panetam vijjati yam te evam viharato 
tam middham pahiyetha. (5) 


It’s possible that you’ll give up drowsiness in this way. 


No ce te evam viharato tam middham pahtyetha, tato 
tvam, moggallana, alokasannam manasi kareyyasi, 
divasannam adhitthaheyyasi— 

But what if that doesn’t work? Then focus on the perception 
of light, concentrating on the perception of day, 


yatha diva tatha rattim yatha rattim tatha diva. 
regardless of whether it’s night or day. 


Iti vivatena cetasa apariyonaddhena sappabhasam 
cittam bhaveyyasi. 

And so, with an open and unenveloped heart, develop a 
mind that’s full of radiance. 


Thanam kho panetam vijjati yam te evam viharato 
tam middham pahtyetha. (6) 
It’s possible that you’ll give up drowsiness in this way. 


No ce te evam viharato tam middham pahtyetha, tato 
tvam, moggallana, pacchapuresanni cankamam 
adhitthaheyyasi antogatehi indriyehi abahigatena 
Manasena. 

But what if that doesn’t work? Then walk meditation 
concentrating on the perception of continuity, your faculties 
directed inwards and your mind not scattered outside. 


Thanam kho panetam vijjati yam te evam viharato 
tam middham pahtyetha. (7) 
It’s possible that you'll give up drowsiness in this way. 


No ce te evam viharato tam middham pahtyetha, tato 
tvam, moggallana, dakkhinena passena sihaseyyam 
kappeyyasi pade padam accadhaya sato sampajano 
utthanasannam manasi karitva. 


But what if that doesn’t work? Then lie down in the lion’s 
posture—on the right side, placing one foot on top of the 
other—mindful and aware, and focused on the time of 
getting up. 


Patibuddhena ca te, moggallana, khippanneva 
paccutthatabbam: 
When you wake, you should get up quickly, thinking: 


‘na seyyasukham na passasukham na middhasukham 
anuyutto viharissamr’ ti. 

‘T will not live attached to the pleasures of sleeping, lying 
down, and drowsing.’ 


Evanhi te, moggallana, sikkhitabbam. 
That’s how you should train. 


Tasmatiha, moggallana, evam sikkhitabbam: 
So you should train like this: 


‘na uccasondam paggahetva kulani 
upasankamissamzi’ ti. 

‘T will not approach families with my head swollen with 
vanity.’ 


Evanhi te, moggallana, sikkhitabbam. 
That’s how you should train. 


Sace, moggallana, bhikkhu uccasondam paggahetva 
kulani upasankamati, santi hi, moggallana, kulesu 
kiccakarantyani. 

What happens if a mendicant approaches families with a 
head swollen with vanity? Well, families have business to 
attend to, 


Yehi manussa agatam bhikkhum na manasi karonti, 
tatra bhikkhussa evam hoti: 

so people might not notice when a mendicant arrives. In 
that case the mendicant thinks: 


‘kosu nama idani mam imasmim kule paribhindi, 
virattarupa danime mayi manussa’ti. 

‘Who on earth has turned this family against me? It seems 
they don’t like me any more.’ 


Itissa alabhena mankubhavo, mankubhutassa 
uddhaccam, uddhatassa asamvaro, aSamvutassa ara 
cittam samadhimha. 

And so, because they don’t get anything they feel dismayed. 
Being dismayed, they become restless. Being restless, they 
lose restraint. And without restraint the mind is far from 
immersion. 


Tasmatiha, moggallana, evam sikkhitabbam: 
So you should train like this: 


‘na viggahikakatham kathessami'ti. 
‘I won’t get into arguments.’ 


Evanhi te, moggallana, sikkhitabbam. 
That’s how you should train. 


Viggahikaya, moggallana, kathaya sati 
kathabahullam patikankham, kathabahulle sati 
uddhaccam, uddhatassa asamvaro, aSsamvutassa ara 
cittam samadhimha. 

When there’s an argument, you can expect there’ll be lots 
of talking. When there’s lots of talking, people become 
restless. Being restless, they lose restraint. And without 
restraint the mind is far from immersion. 


Naham, moggallana, sabbeheva samsaggam 
vannayami. 
Moggallana, I don’t praise all kinds of closeness. 


Na panaham, moggallana, sabbeheva samsaggam na 
vannayami. 
Nor do I criticize all kinds of closeness. 


Sagahatthapabbajitehi kho aham, moggallana, 
SamsaggaM na vannayami. 
I don’t praise closeness with laypeople and renunciates. 


Yani ca kho tani senasanani appasaddani 
appanigghosani vijanavatani manussarahasseyyakani 
patisallanasaruppani tatharupehi senasanehi 
SamsaggaMm vannayam1’ ti. 

I do praise closeness with those lodgings that are quiet and 
still, far from the madding crowd, remote from human 
settlements, and fit for retreat.” 


Evam vutte, ayasma mahamoggallano bhagavantam 
etadavoca: 

When he said this, Venerable Moggallana asked the 
Buddha, 


“kittavata nu kho, bhante, bhikkhu sankhittena 
tanhasankhayavimutto hoti accantanittho 
accantayogakkhemi accantabrahmacar1 
accantapariyosano settho devamanussanan” ti? 

“Sir, how do you briefly define a mendicant who is freed 
through the ending of craving, who has reached the 
ultimate end, the ultimate sanctuary, the ultimate spiritual 
life, the ultimate goal, and is best among gods and 
humans?” 


“Idha, moggallana, bhikkhuno sutam hoti: 


“Tt’s when a mendicant has heard: 


‘sabbe dhamma nalam abhinivesaya ti; 
‘Nothing is worth clinging on to.’ 


evancetam, moggallana, bhikkhuno sutam hoti: 
When a mendicant has heard that 


‘sabbe dhamma nalam abhinivesaya’ti. 
nothing is worth clinging on to, 


So sabbam dhammam abhijanati, sabbam dhammam 
abhinnaya sabbam dhammam parijanati. Sabbam 
dhammam parinnaya yam kinci vedanam vediyati 
sukham va dukkham va adukkhamasukham va. 

they directly know all things. Directly knowing all things, 
they completely understand all things. Having completely 
understood all things, when they experience any kind of 
feeling—pleasant, unpleasant, or neutral— 


So tasu vedanasu aniccanupassi viharati, 
viraganupass! viharati, nirodhanupass! viharati, 
patinissagganupassi viharati. 

they meditate observing impermanence, dispassion, 
cessation, and letting go in those feelings. 


So tasu vedanasu aniccanupassi viharanto 
viraganupassi viharanto nirodhanupassi viharanto 
patinissagganupassi viharanto na kinci loke 
upadiyati, 

Meditating in this way, they don’t grasp at anything in the 
world. 


anupadiyam na paritassati, aparitassam 
paccattamyeva parinibbayati. 


Not grasping, they’re not anxious. Not being anxious, they 
personally become extinguished. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti pajanati. 

They understand: ‘Rebirth is ended, the spiritual journey 
has been completed, what had to be done has been done, 
there is no return to any state of existence.’ 


Ettavata kho, moggallana, bhikkhu samkhittena 
tanhasankhayavimutto hoti accantanittho 
accantayogakkhemi accantabrahmacar1 
accantapariyosano settho devamanussanan’ ti. 
That’s how I briefly define a mendicant who is freed 
through the ending of craving, who has reached the 
ultimate end, the ultimate sanctuary, the ultimate spiritual 
life, the ultimate goal, and is best among gods and 
humans.” 


Atthamam. 


7.062. 62. Mettasutta - 62. Don’t 


Fear Good Deeds 
6. Abyakatavagga - 6. The Undeclared Points 


“Ma, bhikkhave, punnanam bhayittha. 
“Mendicants, don’t fear good deeds. 


Sukhassetam, bhikkhave, adhivacanam yadidam 


punnani. 
For ‘good deeds’ is a term for happiness. 


Abhijanami kho panaham, bhikkhave, digharattam 
katanam punnanam digharattam ittham kantam 
Manapam vipakam paccanubhutam. 

I recall undergoing for a long time the likable, desirable, 
and agreeable results of good deeds performed over a long 
time. 


Satta vassani mettacittam bhavesim. 
I developed a mind of love for seven years. 


Satta vassani mettacittam bhavetva satta 
samvattavivattakappe nayimam lokam punagamasim. 
As a result, for seven eons of the cosmos contracting and 
expanding I didn’t return to this world again. 


Samvattamane sudaham, bhikkhave, loke 
abhassarupago homi, 

As the cosmos contracted I went to the realm of streaming 
radiance. 


vivattamane loke sunnam brahmavimanam 
upapajjami. 


As it expanded I was reborn in an empty mansion of 
Brahma. 


Tatra sudam, bhikkhave, brahma homi mahabrahma 
abhibhu anabhibhuto annadatthudaso vasavatti. 
There I was Brahma, the Great Brahma, the undefeated, 
the champion, the universal seer, the wielder of power. 


Chattimsakkhattum kho panaham, bhikkhave, sakko 
ahosim devanamindo; 
I was Sakka, lord of gods, thirty-six times. 


anekasatakkhattum raja ahosim cakkavatti 
dhammiko dhammaraja caturanto vijitavi 
janapadatthavariyappatto sattaratanasamannagato. 
Many hundreds of times I was a king, a wheel-turning 
monarch, a just and principled king. My dominion extended 
to all four sides, I achieved stability in the country, and I 
possessed the seven treasures. 


Tassa mayham, bhikkhave, imani satta ratanani 
ahesum, seyyathidam— 
These were my seven treasures: 


cakkaratanam, hatthiratanam, assaratanam, 
maniratanam, itthiratanam, gahapatiratanam, 
parinayakaratanameva sattamam. 

the wheel, the elephant, the horse, the jewel, the woman, 
the treasurer, and the counselor as the seventh treasure. 


Parosahassam kho pana me, bhikkhave, putta 
ahesum sura virangarupa parasenappamaddana. 

I had over a thousand sons who were valiant and heroic, 
crushing the armies of my enemies. 


So imam pathavim sagarapariyantam adandena 
asatthena dhammena abhivijiya ajjhavasinti. 
After conquering this land girt by sea, I reigned by 
principle, without rod or sword. 


Passa punnanam vipakam, 
See the result of good deeds, 


Kusalanam sukhesino; 
of skillful deeds, for one seeking happiness. 


Mettam cittam vibhavetva, 
I developed a mind of love 


Satta vassani bhikkhavo; 
for seven years, mendicants. 


Sattasamvattavivattakappe, 
For seven eons of expansion and contraction 


Nayimam lokam punagamim. 
I didn’t return to this world again. 


Samvattamane lokamhi, 
As the world contracted 


homi abhassarupago; 
I went to the realm of streaming radiance. 


Vivattamane lokasmim, 
And when it expanded 


sunnabrahmupago ahum. 
I went to an empty mansion of Brahma. 


Sattakkhattum mahabrahma, 


Seven times I was a Great Brahma, 


vasavatti tada ahum; 
and at that time I was the wielder of power. 


Chattimsakkhattum devindo, 
Thirty-six times I was lord of gods, 


devarajjamakarayim. 
acting as ruler of the gods. 


Cakkavatti ahum raja, 
Then I was king, a wheel-turning monarch, 


jambumandassa issaro; 
ruler of all India. 


Muddhavasitto khattiyo, 
An anointed aristocrat, 


manussadhipati ahum. 
I was sovereign of all humans. 


Adandena asatthena, 
Without rod or sword, 


vijeyya pathavim imam; 
I conquered this land. 


Asahasena kammena, 
Through non-violent action 


Samena MmanusSasi tam. 
I guided it justly. 


Dhammena rajjam karetva, 


After ruling this territory 


asmim pathavimandale; 
by means of principle, 


Mahaddhane mahabhoge, 
I was born in a rich family, 


addhe ajayiham kule. 
affluent and wealthy. 


Sabbakamehi sampanne, 
It was replete with all sense pleasures, 


ratanehi ca sattahi; 
and the seven treasures. 


Buddha sangahaka loke, 
This was well taught by the Buddhas, 


tehi etam sudesitam. 
who bring the world together. 


Eso hetu mahantassa, 
This is the cause of greatness 


pathabyo me na vipajjati; 
by which one is called a lord of the land. 


Pahutavittupakarano, 
I was a majestic king, 


raja hoti patapava. 
with lots of property and assets. 


Iddhima yasava hoti, 


Successful and glorious, 


jambumandassa issaro; 
I was lord of India. 


Ko sutva nappasideyya, 
Who would not be inspired by this, 


api kanhabhijatiyo. 
even someone of dark birth. 


Tasma hi attakamena, 
Therefore someone who loves themselves, 


mahattamabhikankhata; 
aspiring to transcendence, 


Saddhammo garukatabbo, 
should respect the true teaching, 


saram buddhanasasanan’" ti. 
remembering the instructions of the Buddhas.’ 


J 


Navamam. 


7.063. 63. Bhariyasutta - 63. 


Kinds of Wives 
6. Abyakatavagga - 6. The Undeclared Points 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena anathapindikassa 
gahapatissa nivesanam tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, went to the home of the householder 
Anathapindika, where he sat on the seat spread out. 


Tena kho pana samayena anathapindikassa 
gahapatissa nivesane manussa uccasadda mahasadda 
honti. 

Now at that time people in Anathapindika’s home were 
making a dreadful racket. 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him, 


“Kim nu te, gahapati, nivesane manussa uccasadda 
mahasadda kevatta manne macchavilope’” ti? 
“Householder, what’s with the people making that dreadful 
racket in your home? You’d think it was fishermen hauling 
in a catch!” 


“Ayam, bhante, sujata gharasunha addhakula anita. 


“Sir, that’s my daughter-in-law Sujata. She’s been brought 
here from a wealthy family. 


Sa neva sassum adiyati, na sasuram adiyati, na 
samikam adiyati, bhagavantampi na sakkaroti na 
garum karoti na maneti na pujeti’ ti. 

She doesn’t obey her mother-in-law or father-in-law or her 
husband. And she does not honor, respect, esteem, and 
venerate the Buddha.” 


Atha kho bhagava sujatam gharasunham amantesi: 
Then the Buddha addressed Sujata, saying, 


“ehi, sujate” ti. 
“Come, Sujata.” 


“Evam, bhante”ti kho sujata gharasunha bhagavato 
patissutva yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinnam kho sujatam 
gharasunham bhagava etadavoca: 

“Yes, sir,” she replied. She went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to her: 


“Satta kho ima, sujate, purisassa bhariyayo. 
“Sujata, a man can have seven kinds of wife. 


Katama satta? 
What seven? 


Vadhakasama, corisama, ayyasama, matasama, 
bhaginisama, sakhisama, dasisama. 

A wife like a killer, a wife like a thief, a wife like a lord, a 
wife like a mother, a wife like a sister, a wife like a friend, 
and a wife like a bondservant. 


Ima kho, sujate, satta purisassa bhariyayo. 
These are the kinds of wife that a man can have. 


Tasam tvam katama’” ti? 
Which one of these are you?” 


“Na kho aham, bhante, imassa bhagavata 
samkhittena bhasitassa vittharena attham ajanami. 
“Sir, I don’t understand the detailed meaning of what the 
Buddha has said in brief. 


Sadhu me, bhante, bhagava tatha dhammam desetu 
yathaham imassa bhagavata samkhittena bhasitassa 
vittharena attham janeyyan” ti. 

Please teach me this matter so I can understand the 
detailed meaning.” 


“Tena hi, sujate, sunahi, sadhukam manasi Karohi; 
bhasissami’ ti. 

“Well then, Sujata, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho sujata gharasunha bhagavato 
paccassosi. 
“Yes, sir,” she replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Padutthacitta ahitanukampin1, 
“With a mind full of hate and no kindness, 


Annesu ratta atimannate patim; 
lusting for others, looking down on her husband, 


Dhanena kitassa vadhaya ussuka, 


she longs to murder the one who paid the price for her. 


Ya evarupa purisassa bhariya; 
A man’s wife of this sort 


‘Vadha ca bhariya’ti ca sa pavuccati. (1) 
is called a wife and a killer. 


Yam itthiya vindati saamiko dhanam, 
A woman’s husband earns his wealth 


Sippam vanijjanca kasim adhitthaham; 
by applying oneself to a profession, trade, or farming. 


Appampi tassa apahatumicchati, 
And even if it’s only a little, she wants to take it. 


Ya evarupa purisassa bhariya; 
A man’s wife of this sort 


‘Cori ca bhariya’ti ca sa pavuccati. (2) 
is called a wife and a thief. 


Akammakama alasa mahagghasa, 
She’s an idle glutton who doesn’t want to work. 


Pharusa ca candi duruttavadini; 
Her words are harsh, fierce, and rude. 


Utthayakanam abhibhuyya vattati, 
She rules over him, though he rises early. 


Ya evarupa purisassa bhariya; 
A man’s wife of this sort 


‘Ayya ca bhariya’ti ca sa pavuccati. (3) 


is called a wife and a lord. 


Ya sabbada hoti hitanukampin1, 
She’s always caring and kind, 


Matava puttam anurakkhate patim; 
looking after her husband like a mother her child. 


Tato dhanam sambhatamassa rakkhati, 
She keeps the wealth that he has earned secure. 


Ya evarupa purisassa bhariya; 
A man’s wife of this sort 


‘Mata ca bhariya’ti ca sa pavuccati. (4) 
is called a wife and a mother. 


Yathapi jettha bhagin1 kanitthaka, 
She respects her husband 


Sagarava hoti sakamhi samike; 
as a younger sister respects her elder. 


Hirimana bhattuvasanuvattin1, 
Conscientious, she does what her husband says. 


Ya evarupa purisassa bhariya; 
A man’s wife of this sort 


‘Bhagini ca bhariya’ti ca sa pavuccati. (5) 
is called a wife and a sister. 


Yacidha disvana patim pamodati, 
She’s delighted to see him, 


Sakhi sakharamva cirassamagatam; 


like one reunited with a long-lost friend. 


Koleyyaka silavati patibbata, 
She’s well-raised, virtuous, and devoted. 


Ya evarupa purisassa bhariya; 
A man’s wife of this sort 


‘Sakhi ca bhariya’ti ca sa pavuccati. (6) 
is called a wife and a friend. 


Akkuddhasanta vadhadandatajjita, 
She has no anger when threatened with violence by the 
rod. 


Adutthacitta patino titikkhati; 
Without hate or anger, 


Akkodhana bhattuvasanuvattin1, 
she endures her husband and does what he says. 


Ya evarupa purisassa bhariya; 
A man’s wife of this sort 


‘Dasi ca bhariya’ti ca sa pavuccati. (7) 
is called a wife and a bondservant. 


Yacidha bhariya vadhakati vuccati, 
The kinds of wives here called 


‘Cori Ca ayya’ti ca ya pavuccCati; 
killer, thief, and lord; 


Dussilarupa pharusa anadara, 
unethical, harsh, and lacking regard for others, 


Kayassa bheda nirayam vajanti ta. (1-3.) 
when their body breaks up they go to hell. 


Yacidha mata bhagin1 sakhiti ca, 
But the kinds of wives here called 


‘Dasi ca bhariya’ti ca sa pavuccati; 
mother, sister, friend, and bondservant; 


Sile thitatta cirarattasamvuta, 
steadfast in their own morality, restrained for a long time, 


Kayassa bheda sugatim vajanti tati. (4-7 .) 
when their body breaks up they go to a good place. 


Ima kho, sujate, satta purisassa bhariyayo. 
Sujata, these are the seven kinds of wife that a man can 
have. 


Tasam tvam katama’” ti? 
Which one of these are you?” 


“Ajjatagge mam, bhante, bhagava dasisamam 
samikassa bhariyam dharetu’ ti. 

“Sir, from this day forth may the Buddha remember me as a 
wife like a bondservant.” 


Dasamam. 


7.064. 64. Kodhanasutta - 64. 


Irritable 
6. Abyakatavagga - 6. The Undeclared Points 


“Sattime, bhikkhave, dhamma sapattakanta 
sapattakarana kodhanam agacchanti itthim va 
purisam va. 

“Mendicants, these seven things that please and assist an 
enemy happen to an irritable woman or man. 


Katame satta? 
What seven? 


Idha, bhikkhave, sapatto sapattassa evam icchati: 
Firstly, an enemy wishes for an enemy: 


‘aho vatayam dubbanno assa’ti. 
‘Tf only they’d become ugly!’ 


Tam kissa hetu? 
Why is that? 


Na, bhikkhave, sapatto sapattassa vannavataya 
nandati. 
Because an enemy doesn’t like to have a beautiful enemy. 


Kodhanoyam, bhikkhave, purisapuggalo 
kodhabhibhtto kodhapareto, kincapi so hoti sunhato 
suvilitto kappitakesamassu odatavatthavasano; 

An irritable person, overcome and overwhelmed by anger, 
is ugly, even though they’re nicely bathed and anointed, 
with hair and beard dressed, and wearing white clothes. 


atha kho so dubbannova hoti kodhabhibhuto. 


Ayam, bhikkhave, pathamo dhammo sapattakanto 
sapattakarano kodhanam agacchati itthim va 
purisam va. (1) 

This is the first thing that pleases and assists an enemy 
which happens to an irritable woman or man. 


Puna caparam, bhikkhave, sapatto sapattassa evam 
icchati: 
Furthermore, an enemy wishes for an enemy: 


‘aho vatayam dukkham sayeyya’ti. 
‘If only they’d sleep badly!’ 


Tam kissa hetu? 
Why is that? 


Na, bhikkhave, sapatto sapattassa sukhaseyyaya 
nandati. 

Because an enemy doesn’t like to have an enemy who 
sleeps well. 


Kodhanoyam, bhikkhave, purisapuggalo 
kodhabhibhtto kodhapareto, kincapi so pallanke seti 
gonakatthate patalikatthate 
kadalimigapavarapaccattharane sauttaracchade 
ubhatolohitakupadhane; 

An irritable person, overcome and overwhelmed by anger, 
sleeps badly, even though they sleep on a couch spread with 
woolen covers—shag-piled, pure white, or embroidered 
with flowers—and spread with a fine deer hide, with a 
canopy above and red pillows at both ends. 


atha kho so dukkhanneva seti kodhabhibhuto. 


Ayam, bhikkhave, dutiyo dhammo sapattakanto 
sapattakarano kodhanam agacchati itthim va 
purisam va. (2) 

This is the second thing... 


Puna caparam, bhikkhave, sapatto sapattassa evam 
icchati: 
Furthermore, an enemy wishes for an enemy: 


‘aho vatayam na pacurattho assa’ti. 
‘If only they don’t get all they need!’ 


Tam kissa hetu? 
Why is that? 


Na, bhikkhave, sapatto sapattassa pacuratthataya 
nandati. 

Because an enemy doesn’t like to have an enemy who gets 
all they need. 


Kodhanoyam, bhikkhave, purisapuggalo 
kodhabhibhuto kodhapareto, anatthampi gahetva 
‘attho me gahito’ti mannati, atthampi gahetva 
‘anattho me gahito’ti mannati. 

When an irritable person, overcome and overwhelmed by 
anger, gets what they don’t need they think ‘I’ve got what I 
need!’ When they get what they need they think ‘I’ve got 
what I don’t need.’ 


Tassime dhamma annamannam vipaccanika gahita 
digharattam ahitaya dukkhaya samvattanti 
kodhabhibhutassa. 

When an angry person gets these things that are the exact 
opposite of what they need, it’s for their lasting harm and 
suffering. 


Ayam, bhikkhave, tatiyo dhammo sapattakanto 
sapattakarano kodhanam agacchati itthim va 
purisam va. (3) 

This is the third thing... 


Puna caparam, bhikkhave, sapatto sapattassa evam 
icchati: 
Furthermore, an enemy wishes for an enemy: 


‘aho vatayam na bhogava assa’ti. 
‘If only they weren’t wealthy!’ 


Tam kissa hetu? 
Why is that? 


Na, bhikkhave, sapatto sapattassa bhogavataya 
nandati. 

Because an enemy doesn’t like to have an enemy who is 
wealthy. 


Kodhanassa, bhikkhave, purisapuggalassa 
kodhabhibhutassa kodhaparetassa, yepissa te honti 
bhoga utthanaviriyadhigata bahabalaparicita 
sedavakkhitta dhammika dhammaladdha, tepi rajano 
rajakosam pavesenti kodhabhibhutassa. 

When a person is irritable, overcome and overwhelmed by 
anger, the rulers seize the legitimate wealth they’ve earned 
by their efforts, built up with their own hands, gathered by 
the sweat of their brow. 


Ayam, bhikkhave, catuttho dhammo sapattakanto 
sapattakarano kodhanam agacchati itthim va 
purisam va. (4) 

This is the fourth thing... 


Puna caparam, bhikkhave, sapatto sapattassa evam 
icchati: 
Furthermore, an enemy wishes for an enemy: 


‘aho vatayam na yaSava assa’ti. 
‘If only they weren’t famous!’ 


Tam kissa hetu? 
Why is that? 


Na, bhikkhave, sapatto sapattassa yasavataya 
nandati. 
Because an enemy doesn’t like to have a famous enemy. 


Kodhanoyam, bhikkhave, purisapuggalo 
kodhabhibhuto kodhapareto, yopissa so hoti yaso 
appamadadhigato, tamhapi dhamsati kodhabhibhuto. 
When a person is irritable, overcome and overwhelmed by 
anger, any fame they have acquired by diligence falls to 
dust. 


Ayam, bhikkhave, pancamo dhammo sapattakanto 
sapattakarano kodhanam agacchati itthim va 
purisam va. (5) 

This is the fifth thing... 


Puna caparam, bhikkhave, sapatto sapattassa evam 
icchati: 
Furthermore, an enemy wishes for an enemy: 


‘aho vatayam na mittava assa’ti. 
‘If only they had no friends!’ 


Tam kissa hetu? 
Why is that? 


Na, bhikkhave, sapatto sapattassa mittavataya 
nandati. 

Because an enemy doesn’t like to have an enemy with 
friends. 


Kodhanam, bhikkhave, purisapuggalam 
kodhabhibhutam kodhaparetam, yepissa te honti 
mittamacca natisalohita, tepi araka parivajjanti 
kodhabhibhutam. 

When a person is irritable, overcome and overwhelmed by 
anger, their friends and colleagues, relatives and kin avoid 
them from afar. 


Ayam, bhikkhave, chattho dhammo sapattakanto 
sapattakarano kodhanam agacchati itthim va 
purisam va. (6) 

This is the sixth thing... 


Puna caparam, bhikkhave, sapatto sapattassa evam 
icchati: 
Furthermore, an enemy wishes for an enemy: 


‘aho vatayam kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjeyya’ ti. 

‘If only, when their body breaks up, after death, they’re 
reborn in a place of loss, a bad place, the underworld, hell!’ 


Tam kissa hetu? 
Why is that? 


Na, bhikkhave, sapatto sapattassa sugatigamane 
nandati. 

Because an enemy doesn’t like to have an enemy who goes 
to a good place. 


Kodhanoyam, bhikkhave, purisapuggalo 
kodhabhibhuto kodhapareto kayena duccaritam 
carati, vacaya duccaritam carati, manasa duccaritam 
carati. 

When a person is irritable, overcome and overwhelmed by 
anger, they do bad things by way of body, speech, and mind. 


So kayena duccaritam Caritva vacaya ... pe ... 


kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjati kodhabhibhuto. 

When their body breaks up, after death, they’re reborn ina 
place of loss, a bad place, the underworld, hell. 


Ayam, bhikkhave, sattamo dhammo sapattakanto 
sapattakarano kodhanam agacchati itthim va 
purisam va. (7) 

This is the seventh thing that pleases and assists an enemy 
which happens to an irritable woman or man. 


Ime kho, bhikkhave, satta dhamma sapattakanta 
sapattakarana kodhanam agacchanti itthim va 
purisam vati. 

These are the seven things that please and assist an enemy 
which happen to an irritable woman or man. 


Kodhano dubbanno hoti, 
An irritable person is ugly 


atho dukkhampi seti so; 
and they sleep badly. 


Atho attham gahetvana, 
When they get what they need, 


anattham adhipaijjati. 


they take it to be what they don’t need. 


Tato kayena vacaya, 
An angry person 


vadham katvana kodhano; 
kills with body or speech; 


Kodhabhibhuto puriso, 
overcome with anger, 


dhanajanim nigacchati. 
they lose their wealth. 


Kodhasammadasammatto, 
Mad with anger, 


ayasakyam nigacchati; 
they fall into disgrace. 


Natimitta suhajja ca, 
Relatives, friends, and loved ones 


parivajjanti kodhanam. 
avoid an irritable person. 


Anatthajanano kodho, 
Anger creates harm; 


kodho cittappakopano; 
anger upsets the mind. 


Bhayamantarato jatam, 
That person doesn’t recognize 


tam jano navabujjhati. 


the danger that arises within. 


Kuddho attham na janati, 
An angry person doesn’t know the good. 


kuddho dhammam na passati; 
An angry person doesn’t see the truth. 


Andhatamam tada hoti, 
When a person is beset by anger, 


yam kodho sahate naram. 
only blind darkness is left. 


Yam kuddho uparodheti, 
An angry person destroys with ease 


sukaram viya dukkaram; 
what was hard to build. 


Paccha so vigate kodhe, 
Afterwards, when the anger is spent, 


aggidaddhova tappati. 
they’re tormented as if burnt by fire. 


Dummankuyam padasseti, 
Their look betrays their sulkiness 


dhumam dhumiva pavako; 
like a fire’s smoky plume. 


Yato patayati kodho, 
And when their anger flares up, 


yena kujjhanti manava. 


they make others angry. 


Nassa hirl1 na ottappam, 
They have no conscience or prudence, 


na vaco hoti garavo; 
nor any respectful speech. 


Kodhena abhibhutassa, 
One overcome by anger 


na dipam hoti kincanam. 
has no island refuge anywhere. 


Tapantyani kammani, 
The deeds that torment a man 


yani dhammehi araka; 
are far from those that are good. 


Tani arocayissami, 
I’ll explain them now; 


tam sunatha yatha tatham. 
listen to this, for it is the truth. 


Kuddho hi pitaram hanti, 
An angry person slays their father; 


hanti kuddho samataram; 
their mother, too, they slay. 


Kuddho hi brahmanam hanti, 
An angry person slays a saint; 


hanti kuddho puthujjanam. 


a normal person, too, they slay. 


Yaya matu bhato poso, 
A man is raised by his mother, 


imam lokam avekkhati; 
who shows him the world. 


Tampi panadadim santim, 
But an angry ordinary person slays 


hanti kuddho puthujjano. 
even that good woman who gave him life. 


Attupama hi te satta, 
Like oneself, all sentient beings 


atta hi paramo piyo; 
hold themselves most dear. 


Hanti kuddho puthuttanam, 
But angry people kill themselves all kinds of ways, 


nanarupesu mucchito. 
distraught for many reasons. 


Asina hanti attanam, 
Some kill themselves with swords, 


visam khadanti mucchita; 
some, distraught, take poison. 


Rajjuya bajjha miyanti, 
Some hang themselves with rope, 


pabbatamapi kandare. 


or fling themselves down a mountain gorge. 


Bhunahaccani kammani, 
When they commit deeds of destroying life 


attamaraniyani Ca; 
and killing themselves, 


Karonta navabujjhanti, 
they don’t realize what they do, 


kodhajato parabhavo. 
for anger leads them to ruin. 


Itayam kodharupena, 
The snare of death in the form of anger 


maccupaso guhasayo; 
lies hidden in the heart. 


Tam damena samucchinde, 
You should cut it out by self-control, 


pannaviriyena ditthiya. 
by wisdom, energy, and right ideas. 


Yatha metam akusalam, 
An astute person should cut out 


samucchindetha pandito; 
this unskillful thing. 


Tatheva dhamme sikkhetha, 
And they’d train in the teaching in just the same way, 


ma no dummankuyam ahu. 


not yielding to sulkiness. 


Vitakodha anayasa, 
Free of anger, free of despair, 


Vitalobha anussuka; 
free of greed, with no more longing, 


Danta kodham pahantvana, 
tamed, having given up anger, 


Parinibbanti anasava’ ti. 
they become extinguished without defilements. 


Ekadasamam. 
Abyakatavaggo chattho. 
Abyakato purisagati, 
Tissa siha arakkhiyam; 


Kimilam satta pacala, 


Metta bhariya kodhekadasati. 


7.065. 65. Hiriottappasutta - 65. 


Conscience and Prudence 
7. Mahavagga - 7. The Great Chapter 


“Hirottappe, bhikkhave, asati hirottappavipannassa 
hatupaniso hoti indriyasamvaro; 

“Mendicants, when there is no conscience and prudence, 
one who lacks conscience and prudence has destroyed a 
vital condition for sense restraint. 


indriyasamvare asati indriyasamvaravipannassa 
hatupanisam hoti silam; 

When there is no sense restraint, one who lacks sense 
restraint has destroyed a vital condition for ethical conduct. 


sile asati silavipannassa hatupaniso hoti 
Sammasamadhi; 

When there is no ethical conduct, one who lacks ethics has 
destroyed a vital condition for right immersion. 


Sammasamadhimhi asati saammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam; 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupaniso hoti 
nibbidavirago; 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment and dispassion. 


nibbidavirage asati nibbidaviragavipannassa 
hatupanisam hoti vimuttinanadassanam. 

When there is no disillusionment and dispassion, one who 
lacks disillusionment and dispassion has destroyed a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, bhikkhave, rukkho sakhapalasavipanno. 
Suppose there was a tree that lacked branches and foliage. 


Tassa papatikapi na paripurim gacchati, tacopi 
pheggupi saropi na paripurim gacchati. 

Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


Evamevam kho, bhikkhave, hirottappe asati 
hirottappavipannassa hatupaniso hoti 
indriyasamvaro; 

In the same way, when there is no conscience and 
prudence, a person who lacks conscience and prudence has 
destroyed a vital condition for sense restraint. 


indriyasamvare asati indriyasamvaravipannassa 
hatupanisam hoti silam; 

When there is no sense restraint, one who lacks sense 
restraint has destroyed a vital condition for ethical conduct. 


sile asati silavipannassa hatupaniso hoti 
Sammasamadhi; 

When there is no ethical conduct, one who lacks ethics has 
destroyed a vital condition for right immersion. 


Sammasamadhimhi asati saammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam; 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupaniso hoti 
nibbidavirago; 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment and dispassion. 


nibbidavirage asati nibbidaviragavipannassa 
hatupanisam hoti vimuttinanadassanam. 

When there is no disillusionment and dispassion, one who 
lacks disillusionment and dispassion has destroyed a vital 
condition for knowledge and vision of freedom. 


Hirottappe, bhikkhave, sati hirottappasampannassa 
upanisasampanno hoti indriyasamvaro; 

When there is conscience and prudence, a person who has 
fulfilled conscience and prudence has fulfilled a vital 
condition for sense restraint. 


indriyasamvare sati indriyasamvarasampannassa 
upanisasampannam hoti silam; 

When there is sense restraint, one who has fulfilled sense 
restraint has fulfilled a vital condition for ethical conduct. 


sile sati silasampannassa upanisasampanno hoti 
Sammasamadhi; 

When there is ethical conduct, one who has fulfilled ethical 
conduct has fulfilled a vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam; 
When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


yathabhutananadassane sati 
yathabhutananadassanasampannassa 
upanisasampanno hoti nibbidavirago; 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment and dispassion. 


nibbidavirage sati nibbidaviragasampannassa 
upanisasampannam hoti vimuttinanadassanam. 
When there is disillusionment and dispassion, one who has 
fulfilled disillusionment and dispassion has fulfilled a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, bhikkhave, rukkho 
sakhapalasasampanno. Tassa papatikapi paripurim 
gacchati, tacopi pheggupi saropi paripurim gacchati. 
Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would grow to fullness. 


Evamevam kho, bhikkhave, hirottappe sati 
hirottappasampannassa upanisasampanno hoti ... pe 


In the same way, when there is conscience and prudence, a 
person who has fulfilled conscience and prudence has 
fulfilled a vital condition for sense restraint. ... 


vimuttinanadassanan’ ti. 

One who has fulfilled disillusionment and dispassion has 
fulfilled a vital condition for knowledge and vision of 
freedom.” 


Pathamam. 


7 066. 66. Sattasuriyasutta - 66. 


The Seven Suns 
7. Mahavagga - 7. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava vesaliyam viharati 
ambapalivane. 

At one time the Buddha was staying near Vesali, in 
Ambapali’s Wood. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Anicca, bhikkhave, sankhara; 
“Mendicants, conditions are impermanent. 


adhuva, bhikkhave, sankhara; 
Conditions are unstable. 


anassasika, bhikkhave, sankhara. 
Conditions are unreliable. 


Yavancidam, bhikkhave, alameva sabbasankharesu 
nibbinditum alam virajjitum alam vimuccitum. 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions. 


Sineru, bhikkhave, pabbataraja 
caturasitiyojanasahassani ayamena, 
caturasitiyojanasahassani vittharena, 
caturasitiyojanasahassani mahasamudde ajjhogalho, 
caturasitiyojanasahassani mahasamudda accuggato. 
Sineru, the king of mountains, is 84,000 leagues long and 
84,000 leagues wide. It sinks 84,000 leagues below the 
ocean and rises 84,000 leagues above it. 


Hoti kho so, bhikkhave, samayo yam kadaci Karahaci 
dighassa addhuno accayena bahuni vassani bahuni 
vassasatani bahuni vassasahassani bahuni 
vassaSatasahassani devo na vassati. 

There comes a time when, after a very long period has 
passed, the rain doesn’t fall. For many years, many 
hundreds, many thousands, many hundreds of thousands of 
years no rain falls. 


Deve kho pana, bhikkhave, avassante ye kecime 
bijagamabhutagama osadhitinavanappatayo te 
ussussanti visussanti, na bhavanti. 

When this happens, the plants and seeds, the herbs, grass, 
and big trees wither away and dry up, and are no more. 


Evam anicca, bhikkhave, sankhara; 
So impermanent are conditions, 


evam adhuva, bhikkhave, sankhara ... pe ... 
so unstable, so unreliable. 


alam vimuccitum. (1) 


This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions. 


Hoti kho so, bhikkhave, samayo yam kadaci kKarahaci 
dighassa addhuno accayena dutiyo suriyo 
patubhavati. 

There comes a time when, after a very long period has 
passed, a second sun appears. 


Dutiyassa, bhikkhave, suriyassa patubhava ya kaci 
kunnadiyo kusobbha ta ussussanti visussanti, na 
bhavanti. 

When this happens, the streams and pools wither away and 
dry up, and are no more. 


Evam anicca, bhikkhave, sankhara ... pe ... 
So impermanent are conditions ... 


alam vimuccitum. (2) 


Hoti kho so, bhikkhave, samayo yam kadaci Karahaci 
dighassa addhuno accayena tatiyo suriyo 
patubhavati. 

There comes a time when, after a very long period has 
passed, a third sun appears. 


Tatiyassa, bhikkhave, suriyassa patubhava ya kaci 
mahanadiyo, seyyathidam— 
When this happens, the great rivers— 


ganga, yamuna, aciravati, sarabhu, mahi, ta 
ussussanti visussanti, na bhavanti. 

the Ganges, Yamuna, Aciravati, Sarabhu, and Mahi—wither 
away and dry up, and are no more. 


Evam anicca, bhikkhave, sankhara ... pe ... 


So impermanent are conditions ... 
alam vimuccitum. (3) 


Hoti kho so, bhikkhave, samayo yam kadaci kKarahaci 
dighassa addhuno accayena catuttho suriyo 
patubhavati. 

There comes a time when, after a very long period has 
passed, a fourth sun appears. 


Catutthassa, bhikkhave, suriyassa patubhava ye te 
mahasara yato ima mahanadiyo pavattanti, 
seyyathidam— 

When this happens, the great lakes from which the rivers 
originate— 


anotatta, sihapapata, rathakara, kannamunda, 
kunala, chaddanta, mandakiniya, ta ussussanti 
visussanti, na bhavanti. 

the Anotatta, Sihapapata, Rathakara, Kannamunda, Kunala, 
Chaddanta, and Mandakini—wither away and dry up, and 
are no more. 


Evam anicca, bhikkhave, sankhara ... pe ... 
So impermanent are conditions ... 


alam vimuccitum. (4) 


Hoti kho so, bhikkhave, samayo yam kadaci karahaci 
dighassa addhuno accayena pancamo suriyo 
patubhavati. 

There comes a time when, after a very long period has 
passed, a fifth sun appears. 


Pancamassa, bhikkhave, suriyassa patubhava 
yojanasatikanipi mahasamudde udakani ogacchanti, 


dviyojanasatikanipi mahasamudde udakani 
ogacchanti, tiyojanasatikanipi, catuyojanasatikanipi, 
pancayojanasatikanipi, chayojanasatikanipi, 
sattayojanasatikanipi mahasamudde udakani 
ogacchanti; 

When this happens, the water in the ocean sinks by a 
hundred leagues. It sinks by two, three, four, five, six, or 
even seven hundred leagues. 


sattatalampi mahasamudde udakam santhati, 
chatalampi, pancatalampi, catutalampi, titalampi, 
dvitalampi, talamattampi mahasamudde udakam 
santhati; 

The water that remains in the ocean is only seven palm 
trees deep. It’s six, five, four, three, two, or even one palm 
tree deep. 


sattaporisampi mahasamudde udakam santhati, 
chaporisampi, pancaporisampi, catuporisampi, 
tiporisampi, dviporisampi, porisampi, 
addhaporisampi, katimattampi, jaannukamattampi, 
gopphakamattampi mahasamudde udakam santhati. 
The water that remains in the ocean is only seven fathoms 
deep. It’s six, five, four, three, two, one or even halfa 
fathom deep. It’s waist high, knee high, or even ankle high. 


Seyyathapi, bhikkhave, saradasamaye 
thullaphusitake deve vassante tattha tattha gopadesu 
udakani thitani honti; 

It’s like the time in the autumn, when the rain falls heavily 
and water remains here and there in the cows’ hoofprints. 


evamevam kho, bhikkhave, tattha tattha 
gopphakamattani mahasamudde udakani thitani 
honti. 


In the same way, water in the ocean remains here and there 
in puddles like cows’ hoofprints. 


Pancamassa, bhikkhave, suriyassa patubhava 
angulipabbamattampi mahasamudde udakam na hoti. 
When the fifth sun appears there’s not even enough water 
in the great ocean to wet a toe-joint. 


Evam anicca, bhikkhave, sankhara ... pe ... 
So impermanent are conditions ... 


alam vimuccitum. (5) 


Hoti kho so, bhikkhave, samayo yam kadaci karahaci 
dighassa addhuno accayena chattho suriyo 
patubhavati. 

There comes a time when, after a very long period has 
passed, a sixth sun appears. 


Chatthassa, bhikkhave, suriyassa patubhava ayanca 
mahapathavi sineru ca pabbataraja dhumayanti 
sandhumayanti sampadhumayanti. 

When this happens, this great earth and Sineru the king of 
mountains smoke and smolder and give off fumes. 


Seyyathapi, bhikkhave, kumbhakarapako alepito 
pathamam dhumeti sandhumeti sampadhumeti; 

It’s like when a potter’s kiln is first kindled, and it smokes 
and smolders and gives off fumes. 


evamevam kho, bhikkhave, chatthassa suriyassa 
patubhava ayanca mahapathavi sineru ca pabbataraja 
dhumayanti sandhumayanti sampadhumayanti. 

In the same way, this great earth and Sineru the king of 
mountains smoke and smolder and give off fumes. 


Evam anicca, bhikkhave, sankhara ... pe ... 
So impermanent are conditions ... 


alam vimuccitum. (6) 


Hoti kho so, bhikkhave, samayo yam kadaci karahaci 
dighassa addhuno accayena sattamo suriyo 
patubhavati. 

There comes a time when, after a very long period has 
passed, a seventh sun appears. 


Sattamassa, bhikkhave, suriyassa patubhava ayanca 
mahapathavi sineru ca pabbataraja adippanti 
pajjalanti ekajala bhavanti. 

When this happens, this great earth and Sineru the king of 
mountains erupt in one burning mass of fire. 


Imissa ca, bhikkhave, mahapathaviya sinerussa ca 
pabbatarajassa jhayamananam dayhamananam acci 
vatena khitta yava brahmalokapi gacchati. 

And as they blaze and burn the flames are swept by the 
wind as far as the Brahma realm. 


Sinerussa, bhikkhave, pabbatarajassa jhayamanassa 
dayhamanassa vinassamanassa mahata 
tejokhandhena abhibhutassa yojanasatikanipi kutani 
palujjanti dviyojanasatikanipi, tiyojanasatikanipi, 
catuyojanasatikanipi, pancayojanasatikanipi kutani 
palujjanti. 

Sineru the king of mountains blazes and burns, crumbling 
as it’s overcome by the great fire. And meanwhile, mountain 
peaks a hundred leagues high, or two, three, four, or five 
hundred leagues high disintegrate as they burn. 


Imissa ca, bhikkhave, mahapathaviya sinerussa ca 
pabbatarajassa jhayamananam dayhamananam neva 


charika pannayati na masi. 
And when the great earth and Sineru the king of mountains 
blaze and burn, no soot or ash is found. 


Seyyathapi, bhikkhave, sappissa va telassa va 
jhayamanassa dayhamanassa neva charika pannayati 
na masi; 

It’s like when ghee or oil blaze and burn, and neither ashes 
nor soot are found. 


evamevam kho, bhikkhave, imissa ca mahapathaviya 
sinerussa ca pabbatarajassa jhayamananam 
dayhamananam neva charika pannayati na masi. 

In the same way, when the great earth and Sineru the king 
of mountains blaze and burn, no soot or ash is found. 


Evam anicca, bhikkhave, sankhara; 
So impermanent are conditions, 


evam adhuva, bhikkhave, sankhara; 
so unstable are conditions, 


evam anassasika, bhikkhave, sankhara. 
so unreliable are conditions. 


Yavancidam, bhikkhave, alameva sabbasankharesu 
nibbinditum alam virajjitum alam vimuccitum. (7) 
This is quite enough for you to become disillusioned, 
dispassionate, and freed regarding all conditions. 


Tatra, bhikkhave, ko manta ko saddhata: 
Mendicants, who would ever think or believe that 


‘ayanca pathavi sineru ca pabbataraja dayhissanti 
vinassissanti, na bhavissanti’ti annatra ditthapadehi? 


this earth and Sineru, king of mountains, will burn and 
crumble and be no more, except for one who has seen the 
truth? 


Bhutapubbam, bhikkhave, sunetto nama sattha ahosi 
titthakaro kamesu vitarago. 

Once upon a time, there was a teacher called Sunetta. He 
was a religious founder and was free of sensual desire. 


Sunettassa kho pana, bhikkhave, satthuno anekani 
savakasatani ahesum. 
He had many hundreds of disciples. 


Sunetto, bhikkhave, sattha savakanam 
brahmalokasahabyataya dhammam desesi. 

He taught them the path to rebirth in the company of 
Brahma. 


Ye kho pana, bhikkhave, sunettassa satthuno 
brahmalokasahabyataya dhammam desentassa 
sabbena sabbam sasanam ajanimsu te kayassa bheda 
param marana sugatim brahmalokam upapajjimsu. 
Those who totally understood Sunetta’s teachings were— 
when their body broke up, after death—reborn in a good 
place, the company of Brahma. 


Ye na sabbena sabbam sasanam ajanimsu te kayassa 
bheda param marana appekacce 
paranimmitavasavattinam devanam sahabyatam 
upapajjimsu, appekacce nimmanaratinam devanam 
sahabyatam upapajjimsu, appekacce tusitanam 
devanam sahabyatam upapajjimsu, appekacce 
yamanam devanam sahabyatam upapajjimsu, 
appekacce tavatimsanam devanam sahabyatam 
upapajjimsu, appekacce catumaharajikanam 
devanam sahabyatam upapajjimsu, appekacce 


khattiyamahasalanam sahabyatam upapajjimsu, 
appekacce brahmanamahasalanam sahabyatam 
upapajjimsu, appekacce gahapatimahasalanam 
sahabyatam upapajjimsu. 

Of those who didn’t totally understand Sunetta’s teachings, 
some—when their body broke up, after death—were reborn 
in the company of the Gods Who Control the Creations of 
Others. Some were reborn in the company of the Gods Who 
Love to Create, some with the Joyful Gods, some with the 
Gods of Yama, some with the Gods of the Thirty-Three, and 
some with the Gods of the Four Great Kings. Some were 
reborn in the company of well-to-do aristocrats or brahmins 
or householders. 


Atha kho, bhikkhave, sunettassa satthuno etadahosi: 
Then the teacher Sunetta thought: 


‘na kho metam patirupam yoham savakanam 
Samasamagatiyo assam abhisamparayam, 
yannunaham uttari mettam bhaveyyan’ti. 

‘It’s not proper for me to be reborn in the next life in 
exactly the same place as my disciples. Why don’t I further 
develop love?’ 


Atha kho, bhikkhave, sunetto sattha satta vassani 
mettam cittam bhavesi. 
Then Sunetta developed love for seven years. 


Satta vassani mettam cittam bhavetva satta 
Ssamvattavivattakappe nayimam lokam punaragamasi. 
Having done so he did not return to this world for seven 
eons of cosmic expansion and contraction. 


Samvattamane sudam, bhikkhave, loke 
abhassarupago hoti. 


As the cosmos contracted he went to the realm of streaming 
radiance. 


Vivattamane loke sunnam brahmavimanam 
upapaijjati. 

As it expanded he was reborn in an empty mansion of 
Brahma. 


Tatra sudam, bhikkhave, brahma hoti mahabrahma 
abhibhu anabhibhuto annadatthudaso vasavatti. 
There he was Brahma, the Great Brahma, the undefeated, 
the champion, the universal seer, the wielder of power. 


Chattimsakkhattum kho pana, bhikkhave, sakko 
ahosi devanamindo. 
He was Sakka, lord of gods, thirty-six times. 


Anekasatakkhattum raja ahosi cakkavatti dhammiko 
dhammaraja caturanto vijitavi 
janapadatthavariyappatto sattaratanasamannagato. 
Many hundreds of times he was a king, a wheel-turning 
monarch, a just and principled king. His dominion extended 
to all four sides, he achieved stability in the country, and he 
possessed the seven treasures. 


Parosahassam kho panassa putta ahesum sura 
virangarupa parasenappamaddana. 

He had over a thousand sons who were valiant and heroic, 
crushing the armies of his enemies. 


So imam pathavim sagarapariyantam adandena 
asatthena dhammena abhivijiya ajjhavasi. 

After conquering this land girt by sea, he reigned by 
principle, without rod or sword. 


So hi nama, bhikkhave, sunetto sattha evam 
dighayuko samano evam ciratthitiko aparimutto 
ahosi: 

Yet even though Sunetta lived so long, he was not exempt 
from 


‘jatiya jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi, aparimutto dukkhasma’ti 
vadami. 

rebirth, old age, and death. He was not exempt from 
sorrow, lamentation, pain, dejection, and despair, I say. 


Tam kissa hetu? 
Why is that? 


Catunnam dhammanam ananubodha appativedha. 
Because of not understanding and not penetrating four 
things. 


Katamesam catunnam? 
What four? 


Ariyassa, bhikkhave, silassa ananubodha 
appativedha, ariyassa samadhissa ananubodha 
appativedha, ariyaya pannaya ananubodha 
appativedha, ariyaya vimuttiya ananubodha 
appativedha. 

Noble ethics, immersion, wisdom, and freedom. 


Tayidam, bhikkhave, ariyam silam anubuddham 
patividdham, ariyo samadhi anubodho patividdho, 
ariya panna anubodha patividdha, ariya vimutti 
anubodha patividdha, ucchinna bhavatanha, khina 
bhavanetti, natthi dani punabbhavo’ ti. 

These noble ethics, immersion, wisdom, and freedom have 
been understood and comprehended. Craving for continued 


existence has been cut off; the attachment to continued 
existence is ended; now there are no more future lives.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Silam samadhi panna Ca, 
“Ethics, immersion, and wisdom, 


vimutti ca anuttara; 
and the supreme freedom: 


Anubuddha ime dhamma, 
these things have been understood 


gotamena yasassina. 
by Gotama the renowned. 


Iti buddho abhinnaya, 
And so the Buddha, having insight, 


dhammamakkhasi bhikkhunam; 
explained this teaching to the mendicants. 


Dukkhassantakaro sattha, 
The Teacher has made an end of suffering; 


cakkhuma parinibbuto’ ti. 
seeing clearly, he is extinguished.” 


Dutiyam. 


7 067.67. Nagaropamasutta - 


67. The Simile of the Citadel 
7. Mahavagga - 7. The Great Chapter 


“Yato kho, bhikkhave, ranno paccantimam nagaram 
sattahi nagaraparikkharehi suparikkhatam hoti, 
catunnanca aharanam nikamalabhi hoti akicchalabhi 
akasiralabhi. 

“Mendicants, when a king’s frontier citadel is well provided 
with seven essentials and gets four kinds of sustenance 
when needed, without trouble or difficulty, 


Idam vuccati, bhikkhave, ranno paccantimam 
nagaram akaraniyam bahirehi paccatthikehi 
paccamittehi. 

it is then called a king’s frontier citadel that cannot be 
overrun by external foes and enemies. 


Katamehi sattahi nagaraparikkharehi suparikkhatam 
hoti? 
With what seven essentials is a citadel well provided? 


Idha, bhikkhave, ranno paccantime nagare esika hoti 
gambhiranema sunikhata acala asampavedhi. 

Firstly, a citadel has a pillar with deep foundations, firmly 
embedded, imperturbable and unshakable. 


Imina pathamena nagaraparikkharena 
suparikkhatam hoti ranno paccantimam nagaram 
abbhantaranam guttiya bahiranam patighataya. (1) 
This is the first essential with which a king’s frontier citadel 
is well provided, to defend those within and repel those 
outside. 


Puna caparam, bhikkhave, ranno paccantime nagare 
parikkha hoti gambhira ceva vitthata Ca. 
Furthermore, a citadel has a moat that is deep and wide. 


Imina dutiyena nagaraparikkharena suparikkhatam 
hoti ranno paccantimam nagaram abbhantaranam 
guttiya bahiranam patighataya. (2) 

This is the second essential... 


Puna caparam, bhikkhave, ranno paccantime nagare 
anupariyayapatho hoti ucco ceva vitthato Ca. 
Furthermore, a citadel has a patrol path that is high and 
wide. 


Imina tatiyena nagaraparikkharena suparikkhatam 
hoti ranno paccantimam nagaram abbhantaranam 
guttiya bahiranam patighataya. (3) 

This is the third essential ... 


Puna caparam, bhikkhave, ranno paccantime nagare 
bahum avudham sannicitam hoti salakanceva 
jevanikanca. 

Furthermore, a citadel has stores of many weapons, both 
projectile and hand-held. 


Imina catutthena nagaraparikkharena 
suparikkhatam hoti ranno paccantimam nagaram 
abbhantaranam guttiya bahiranam patighataya. (4) 
This is the fourth essential ... 


Puna caparam, bhikkhave, ranno paccantime nagare 
bahubalakayo pativasati, seyyathidam— 

Furthermore, many kinds of armed forces reside in a 
citadel, such as 


hattharoha assaroha rathika dhanuggaha celaka 
calaka pindadayaka ugga rajaputta pakkhandino 
mahanaga sura cammayodhino dasakaputta. 
elephant riders, cavalry, charioteers, archers, bannermen, 
adjutants, food servers, warrior-chiefs, princes, chargers, 
great warriors, heroes, leather-clad soldiers, and sons of 
bondservants. 


Imina pancamena nagaraparikkharena 
suparikkhatam hoti ranno paccantimam nagaram 
abbhantaranam guttiya bahiranam patighataya. (5) 
This is the fifth essential ... 


Puna caparam, bhikkhave, ranno paccantime nagare 
dovariko hoti pandito byatto medhavi annatanam 
nivareta natanam paveseta. 

Furthermore, a citadel has a gatekeeper who is astute, 
competent, and intelligent. He keeps strangers out and lets 
known people in. 


Imina chatthena nagaraparikkharena suparikkhatam 
hoti ranno paccantimam nagaram abbhantaranam 
guttiya bahiranam patighataya. (6) 

This is the sixth essential ... 


Puna caparam, bhikkhave, ranno paccantime nagare 
pakaro hoti ucco ceva vitthato ca 
vasanalepanasampanno Ca. 

Furthermore, a citadel has a wall that’s high and wide, 
covered with plaster. 


Imina sattamena nagaraparikkharena suparikkhatam 
hoti ranno paccantimam nagaram abbhantaranam 
guttiya bahiranam patighataya. 

This is the seventh essential with which a king’s frontier 
citadel is well provided, to defend those within and repel 


those outside. 


Imehi sattahi nagaraparikkharehi suparikkhatam 
hoti. (7) 
With these seven essentials a citadel is well provided. 


Katamesam catunnam aharanam nikamalabhi hoti 
akicchalabhi akasiralabhi? 

What are the four kinds of sustenance it gets when needed, 
without trouble or difficulty? 


Idha, bhikkhave, ranno paccantime nagare bahum 
tinakatthodakam sannicitam hoti abbhantaranam 
ratiya aparitassaya phasuviharaya bahiranam 
patighataya. (1) 

Firstly, a king’s frontier citadel has much hay, wood, and 
water stored up for the enjoyment, relief, and comfort of 
those within and to repel those outside. 


Puna caparam, bhikkhave, ranno paccantime nagare 
bahum saliyavakam sannicitam hoti abbhantaranam 
ratiya aparitassaya phasuviharaya bahiranam 
patighataya. (2) 

Furthermore, a king’s frontier citadel has much rice and 
barley stored up for those within. 


Puna caparam, bhikkhave, ranno paccantime nagare 
bahum tilamuggamasaparannam sannicitam hoti 
abbhantaranam ratiya aparitassaya phasuviharaya 
bahiranam patighataya. (3) 

Furthermore, a king’s frontier citadel has much food such 
as sesame, green gram, and black gram stored up for those 
within. 


Puna caparam, bhikkhave, ranno paccantime nagare 
bahum bhesajjam sannicitam hoti, seyyathidam— 


Furthermore, a king’s frontier citadel has much medicine— 


Sappi navanitam telam madhu phanitam lonam 
abbhantaranam ratiya aparitassaya phasuviharaya 
bahiranam patighataya. 

ghee, butter, oil, honey, molasses, and salt—stored up for 
the enjoyment, relief, and comfort of those within and to 
repel those outside. 


Imesam kho, bhikkhave, catunnam aharanam 
nikamalabhi hoti akicchalabhi akasiralabhi. (4) 

These are the four kinds of sustenance it gets when needed, 
without trouble or difficulty. 


Yato kho, bhikkhave, ranno paccantimam nagaram 
imehi sattahi nagaraparikkharehi suparikkhatam 
hoti, imesanca catunnam aharanam nikamalabhi hoti 
akicchalabhi akasiralabhi. 

When a king’s frontier citadel is well provided with seven 
essentials and gets four kinds of sustenance when needed, 
without trouble or difficulty, 


Idam vuccati, bhikkhave, ranno paccantimam 
nagaram akaraniyam bahirehi paccatthikehi 
paccamittehi. 

it is then called a king’s frontier citadel that cannot be 
overrun by external foes and enemies. 


Evamevam kho, bhikkhave, yato ariyasavako sattahi 
saddhammehi samannagato hoti, catunnanca 
jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi. 

In the same way, when a noble disciple has seven good 
qualities, and they get the four absorptions—blissful 


meditations in the present life that belong to the higher 
mind—when they want, without trouble or difficulty, 


Ayam vuccati, bhikkhave, ariyasavako akarantyo 
marassa akaraniyo papimato. 

they are then called a noble disciple who cannot be overrun 
by Mara, who cannot be overrun by the Wicked One. 


Katamehi sattahi saaddhammehi samannagato hoti? 
What are the seven good qualities that they have? 


Seyyathapi, bhikkhave, ranno paccantime nagare 
esika hoti gambhiranema sunikhata acala 
asampavedhi abbhantaranam guttiya bahiranam 
patighataya. 

Just as a king’s frontier citadel has a pillar with deep 
foundations, firmly embedded, imperturbable and 
unshakable, to defend those within and repel those outside, 


Evamevam kho, bhikkhave, ariyasavako saddho hoti, 
saddahati tathagatassa bodhim 

in the same way a noble disciple has faith in the Realized 
One’s awakening: 


‘itipi so ... pe ... buddho bhagava’ ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Saddhesiko, bhikkhave, ariyasavako akusalam 
pajahati, kusalam bhaveti; 

A noble disciple with faith as their pillar gives up the 
unskillful and develops the skillful, 


Savajjam pajahati, anavajjam bhaveti; 


they give up the blameworthy and develop the blameless, 


suddham attanam pariharati. 
and they keep themselves pure. 


Imina pathamena saddhammena samannagato hoti. 
(1) 
This is the first good quality they have. 


Seyyathapi, bhikkhave, ranno paccantime nagare 
parikkha hoti gambhira ceva vitthata ca 
abbhantaranam guttiya bahiranam patighataya. 
Just as a citadel has a moat that is deep and wide, 


Evamevam kho, bhikkhave, ariyasavako hirima hoti, 
hirtyati kayaduccaritena vaciduccaritena 
manoduccaritena, hirtyati papakanam akusalanam 
dhammanam samapattiya. 

in the same way a noble disciple has a conscience. They’re 
conscientious about bad conduct by way of body, speech, 
and mind, and conscientious about having any bad, 
unskillful qualities. 


Hiriparikkho kho, bhikkhave, ariyasavako akusalam 
pajahati, kusalam bhaveti; 

A noble disciple with a conscience as their moat gives up 
the unskillful and develops the skillful, 


Savajjam pajahati, anavajjam bhaveti; 
they give up the blameworthy and develop the blameless, 


suddham attanam pariharati. 
and they keep themselves pure. 


Imina dutiyena saddhammena samannagato hoti. (2) 
This is the second good quality they have. 


Seyyathapi, bhikkhave, ranno paccantime nagare 
anupariyayapatho hoti ucco ceva vitthato ca 
abbhantaranam guttiya bahiranam patighataya. 
Just as a citadel has a patrol path that is high and wide, 


Evamevam, kho, bhikkhave, ariyasavako ottapp1 hoti, 
ottappati kayaduccaritena vaciduccaritena 
manoduccaritena, ottappati papakanam akusalanam 
dhammanam samapattiya. 

in the same way a noble disciple is prudent. They’re 
prudent when it comes to bad conduct by way of body, 
speech, and mind, and prudent when it comes to acquiring 
any bad, unskillful qualities. 


Ottappapariyayapatho, bhikkhave, ariyasavako 
akusalam pajahati, kusalam bhaveti; 

A noble disciple with prudence as their patrol path gives up 
the unskillful and develops the skillful, 


Savajjam pajahati, anavajjam bhaveti; 
they give up the blameworthy and develop the blameless, 


suddham attanam pariharati. 
and they keep themselves pure. 


Imina tatiyena saaddhammena samannagato hoti. (3) 
This is the third good quality they have. 


Seyyathapi, bhikkhave, ranno paccantime nagare 
bahum avudham sannicitam hoti salakanceva 
jevanikanca abbhantaranam guttiya bahiranam 
patighataya. 

Just as a citadel has stores of many weapons, both projectile 
and hand-held, 


Evamevam kho, bhikkhave, ariyasavako bahussuto 
hoti ... pe ... ditthiya suppatividdha. 

in the same way a noble disciple is very learned. They 
remember and keep what they’ve learned. These teachings 
are good in the beginning, good in the middle, and good in 
the end, meaningful and well-phrased, describing a 
spiritual practice that’s entirely full and pure. They are very 
learned in such teachings, remembering them, reciting 
them, mentally scrutinizing them, and comprehending them 
theoretically. 


Sutavudho, bhikkhave, ariyasavako akusalam 
pajahati, kusalam bhaveti; 

A noble disciple with learning as their weapon gives up the 
unskillful and develops the skillful, 


Savajjam pajahati, anavajjam bhaveti; 
they give up the blameworthy and develop the blameless, 


suddham attanam pariharati. 
and they keep themselves pure. 


Imina catutthena saddhammena samannagato hoti. 
(4) 
This is the fourth good quality they have. 


Seyyathapi, bhikkhave, ranno paccantime nagare 
bahubalakayo pativasati, seyyathidam— 
Just as many kinds of armed forces reside in a citadel... 


hattharoha assaroha rathika dhanuggaha celaka 
calaka pindadayaka ugga rajaputta pakkhandino 
mahanaga sura cammayodhino dasakaputta 
abbhantaranam guttiya bahiranam patighataya. 


Evamevam kho, bhikkhave, ariyasavako 
araddhaviriyo viharati akusalanam dhammanam 
pahanaya, kusalanam dhammanam upasampadaya, 
thamava dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

in the same way a noble disciple is energetic. They live with 
energy roused up for giving up unskillful qualities and 
embracing skillful qualities. They are strong, staunchly 
vigorous, not slacking off when it comes to developing 
skillful qualities. 


Viriyabalakayo, bhikkhave, ariyasavako akusalam 
pajahati, kusalam bhaveti; 

A noble disciple with energy as their armed forces gives up 
the unskillful and develops the skillful, 


Savajjam pajahati, anavajjam bhaveti; 
they give up the blameworthy and develop the blameless, 


suddham attanam pariharati. 
and they keep themselves pure. 


Imina pancamena saddhammena samannagato hoti. 
(5) 
This is the fifth good quality they have. 


Seyyathapi, bhikkhave, ranno paccantime nagare 
dovariko hoti pandito byatto medhavi annatanam 
nivareta natanam paveseta abbhantaranam guttiya 
bahiranam patighataya. 

Just as a citadel has a gatekeeper who is astute, competent, 
and intelligent, who keeps strangers out and lets known 
people in, 


Evamevam kho, bhikkhave, ariyasavako satima hoti 
paramena satinepakkena samannagato cirakatampi 


cirabhasitampi sarita anussarita. 

in the same way a noble disciple is mindful. They have 
utmost mindfulness and alertness, and can remember and 
recall what was said and done long ago. 


Satidovariko, bhikkhave, ariyasavako akusalam 
pajahati, kusalam bhaveti; 

A noble disciple with mindfulness as their gatekeeper gives 
up the unskillful and develops the skillful, 


Savajjam pajahati, anavajjam bhaveti; 
they give up the blameworthy and develop the blameless, 


suddham attanam pariharati. 
and they keep themselves pure. 


Imina chatthena saddhammena samannagato hoti. 
(6) 
This is the sixth good quality they have. 


Seyyathapi, bhikkhave, ranno paccantime nagare 
pakaro hoti ucco ceva vitthato ca 
vasanalepanasampanno ca abbhantaranam guttiya 
bahiranam patighataya. 

Just as a citadel has a wall that’s high and wide, covered 
with plaster, to defend those within and repel those outside, 


Evamevam kho, bhikkhave, ariyasavako pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 

in the same way a noble disciple is wise. They have the 
wisdom of arising and passing away which is noble, 
penetrative, and leads to the complete ending of suffering. 


Pannavasanalepanasampanno, bhikkhave, 
ariyasavako akusalam pajahati, kusalam bhaveti; 


A noble disciple with wisdom as their wall gives up the 
unskillful and develops the skillful, 


Savajjam pajahati, anavajjam bhaveti; 
they give up the blameworthy and develop the blameless, 


suddham attanam pariharati. 
and they keep themselves pure. 


Imina sattamena saddhammena samannagato hoti. 
This is the seventh good quality they have. 


Imehi sattahi saddhammehi samannagato hoti. (7) 
These are the seven good qualities that they have. 


Katamesam catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi? 

And what are the four absorptions—blissful meditations in 
the present life that belong to the higher mind—that they 
get when they want, without trouble or difficulty? 


Seyyathapi, bhikkhave, ranno paccantime nagare 
bahum tinakatthodakam sannicitam hoti 
abbhantaranam ratiya aparitassaya phasuviharaya 
bahiranam patighataya. 

Just as a king’s frontier citadel has much hay, wood, and 
water stored up for the enjoyment, relief, and comfort of 
those within and to repel those outside, 


Evamevam kho, bhikkhave, ariyasavako vivicceva 
kamehi ... pe ... pathamam jhanam upasampajja 
viharati 

in the same way a noble disciple, quite secluded from 
sensual pleasures, secluded from unskillful qualities, enters 
and remains in the first absorption, which has the rapture 


and bliss born of seclusion, while placing the mind and 
keeping it connected. 


attano ratiya aparitassaya phasuviharaya 
okkamanaya nibbanassa. (1) 

This is for their own enjoyment, relief, and comfort, and for 
alighting upon extinguishment. 


Seyyathapi, bhikkhave, ranno paccantime nagare 
bahum saliyavakam sannicitam hoti abbhantaranam 
ratiya aparitassaya phasuviharaya bahiranam 
patighataya. 

Just as a king’s frontier citadel has much rice and barley 
stored up, 


Evamevam kho, bhikkhave, ariyasavako 
vitakkavicaranam vupasama ... pe ... dutiyam jhanam 
upasampajja viharati 

in the same way, as the placing of the mind and keeping it 
connected are stilled, a noble disciple enters and remains in 
the second absorption, which has the rapture and bliss born 
of immersion, with internal clarity and confidence, and 
unified mind, without placing the mind and keeping it 
connected. 


attano ratiya aparitassaya phasuviharaya 
okkamanaya nibbanassa. (2) 

This is for their own enjoyment, relief, and comfort, and for 
alighting upon extinguishment. 


Seyyathapi, bhikkhave, ranno paccantime nagare 
bahum tilamuggamasaparannam sannicitam hoti 
abbhantaranam ratiya aparitassaya phasuviharaya 
bahiranam patighataya. 

Just as a king’s frontier citadel has much food such as 
sesame, green gram, and black gram stored up, 


Evamevam kho, bhikkhave, ariyasavako pitiya ca 
viraga ... pe ... tatiyam jhanam upasampajja viharati 
in the same way with the fading away of rapture, a noble 
disciple enters and remains in the third absorption, where 
they meditate with equanimity, mindful and aware, 
personally experiencing the bliss of which the noble ones 
declare, ‘Equanimous and mindful, one meditates in bliss.’ 


attano ratiya aparitassaya phasuviharaya 
okkamanaya nibbanassa. (3) 

This is for their own enjoyment, relief, and comfort, and for 
alighting upon extinguishment. 


Seyyathapi, bhikkhave, ranno paccantime nagare 
bahum bhesajjam sannicitam hoti, seyyathidam— 
Just as a king’s frontier citadel has much medicine— 


sappi navanitam telam madhu phanitam lonam 
abbhantaranam ratiya aparitassaya phasuviharaya 
bahiranam patighataya. 

ghee, butter, oil, honey, molasses, and salt—stored up for 
the enjoyment, relief, and comfort of those within and to 
repel those outside, 


Evamevam kho, bhikkhave, ariyasavako sukhassa ca 
pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati 

in the same way, giving up pleasure and pain, and ending 
former happiness and sadness, a noble disciple enters and 
remains in the fourth absorption, without pleasure or pain, 
with pure equanimity and mindfulness. 


attano ratiya aparitassaya phasuviharaya 
okkamanaya nibbanassa. 

This is for their own enjoyment, relief, and comfort, and for 
alighting upon extinguishment. 


Imesam catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabhi. (4) 

These are the four absorptions—blissful meditations in the 
present life that belong to the higher mind—which they get 
when they want, without trouble or difficulty. 


Yato kho, bhikkhave, ariyasavako imehi sattahi 
saddhammehi samannagato hoti, imesanca catunnam 
jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabh1 hoti 
akicchalabhi akasiralabhi. 

When a noble disciple has seven good qualities, and they 
get the four absorptions—blissful meditations in the present 
life that belong to the higher mind—when they want, 
without trouble or difficulty, 


Ayam vuccati, bhikkhave, ariyasavako akarantyo 
marassa akaraniyo papimato’ ti. 

they are then called a noble disciple who cannot be overrun 
by Mara, who cannot be overrun by the Wicked One.” 


Tatiyam. 


7.068. 68. Dhammannusutta - 
68. One Who Knows the 


Teachings 
7. Mahavagga - 7. The Great Chapter 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa. 

“A mendicant with seven qualities is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world. 


Katamehi sattahi? 
What seven? 


Idha, bhikkhave, bhikkhu dhammannt ca hoti 
atthannt ca attannu ca mattannt ca kalannt ca 
parisannt ca puggalaparoparannt Ca. 

It’s when a mendicant knows the teachings, knows the 
meaning, has self-knowledge, knows moderation, knows the 
right time, knows assemblies, and knows people high and 
low. 


Kathanca, bhikkhave, bhikkhu dhammannu hoti? 
And how is a mendicant one who knows the teachings? 


Idha, bhikkhave, bhikkhu dhammam janati— 
It’s when a mendicant knows the teachings: 


suttam geyyam veyyakaranam gatham udanam 
itivuttakam jatakam abbhutadhammam vedallam. 
statements, songs, discussions, verses, inspired 
exclamations, legends, stories of past lives, amazing stories, 


and classifications. 


No ce, bhikkhave, bhikkhu dhammam janeyya— 
If a mendicant did not know these teachings, 


suttam geyyam ... pe ... abbhutadhammam vedallam, 
nayidha ‘dhammannw’ti vucceyya. 
they would not be called ‘one who knows the teachings’. 


Yasma ca kho, bhikkhave, bhikkhu dhammam janati— 
But because they do know these teachings, 


suttam geyyam ... pe ... abbhutadhammam vedallam, 
tasma ‘dhammannw’ti vuccati. 
they are called ‘one who knows the teachings’. 


Iti dhammannu. (1) 
Such is the one who knows the teachings. 


Atthannu ca katham hoti? 
And how are they one who knows the meaning? 


Idha, bhikkhave, bhikkhu tassa tasseva bhasitassa 
attham janati: 

It’s when a mendicant knows the meaning of this or that 
statement: 


‘ayam imassa bhasitassa attho, ayam imassa 
bhasitassa attho’ti. 

‘This is what that statement means; that is what this 
statement means.’ 


No ce, bhikkhave, bhikkhu tassa tasseva bhasitassa 
attham janeyya: 

If a mendicant did not know the meaning of this or that 
statement, 


‘ayam imassa bhasitassa attho, ayam imassa 
bhasitassa attho’ti, nayidha ‘atthannu’ti vucceyya. 
they would not be called ‘one who knows the meaning’. 


Yasma ca kho, bhikkhave, bhikkhu tassa tasseva 
bhasitassa attham janati: 

But because they do know the meaning of this or that 
statement, 


‘ayam imassa bhasitassa attho, ayam imassa 
bhasitassa attho’ti, tasma ‘atthannu’ti vuccati. 
they are called ‘one who knows the meaning’. 


Iti dhammannu, atthannu. (2) 
Such is the one who knows the teachings and the one who 
knows the meaning. 


Attannu ca katham hoti? 
And how are they one who has self-knowledge? 


Idha, bhikkhave, bhikkhu attanam janati: 
It’s when a mendicant has selfknowledge: 


‘ettakomhi saddhaya silena sutena cagena pannaya 
patibhanena’ti. 

‘This is the extent of my faith, ethics, learning, generosity, 
wisdom, and eloquence.’ 


No ce, bhikkhave, bhikkhu attanam janeyya: 
If a mendicant did not have self-knowledge, 


‘ettakomhi saddhaya silena sutena cagena pannaya 
patibhanena’ti, nayidha ‘attannw’ti vucceyya. 
they would not be called ‘one who has self-knowledge’. 


Yasma ca, bhikkhave, bhikkhu attanam janati: 
But because they do have self-knowledge, 


‘ettakomhi saddhaya silena sutena cagena pannaya 
patibhanena’ti, tasma ‘attannu’ti vuccati. 
they are called ‘one who has self-knowledge’. 


Iti dhammannu, atthannu, attannu. (3) 
Such is the one who knows the teachings, the one who 
knows the meaning, and the one who has self-knowledge. 


Mattannu ca katham hoti? 
And how are they one who knows moderation? 


Idha, bhikkhave, bhikkhu mattam janati 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam patiggahanaya. 

It’s when a mendicant knows moderation when receiving 
robes, alms-food, lodgings, and medicines and supplies for 
the sick. 


No ce, bhikkhave, bhikkhu mattam janeyya 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam patiggahanaya, nayidha ‘mattannw’ti 
vucceyya. 

If a mendicant did not know moderation, they would not be 
called ‘one who knows moderation’. 


Yasma Ca kho, bhikkhave, bhikkhu mattam janati 
civarapindapatasenasanagilanappaccayabhesajjapari 
kkharanam patiggahanaya, tasma ‘mattannw’ ti 
vuccati. 

But because they do know moderation, they are called ‘one 
who knows moderation’. 


Iti dhammannu, atthannu, attannu, mattannu. (4) 


Such is the one who knows the teachings, the one who 
knows the meaning, the one who has self-knowledge, and 
the one who knows moderation. 


Kalannu ca katham hoti? 
And how are they one who knows the right time? 


Idha, bhikkhave, bhikkhu kalam janati: 
It’s when a mendicant knows the right time: 


‘ayam kalo uddesassa, ayam kalo paripucchaya, ayam 
kalo yogassa, ayam kalo patisallanassa’ti. 

‘This is the time for recitation; this is the time for 
questioning; this is the time for meditation; this is the time 
for retreat.’ 


No ce, bhikkhave, bhikkhu kalam janeyya: 
If a mendicant did not know the right time, 


‘ayam kalo uddesassa, ayam kalo paripucchaya, ayam 
kalo yogassa, ayam kalo patisallanassa’ti, nayidha 
‘kalannu’ti vucceyya. 

they would not be called ‘one who knows the right time’. 


Yasma ca kho, bhikkhave, bhikkhu kalam janati: 
But because they do know the right time, 


‘ayam kalo uddesassa, ayam kalo paripucchaya, ayam 
kalo yogassa, ayam kalo patisallanassa’ti, tasma 
‘kalannw’ti vuccati. 

they are called ‘one who knows the right time’. 


Iti dhammannu, atthannu, attannu, mattannu, 
kalannu. (5) 

Such is the one who knows the teachings, the one who 
knows the meaning, the one who has self-knowledge, the 


one who knows moderation, and the one who knows the 
right time. 


Parisannu ca katham hoti? 
And how are they one who knows assemblies? 


Idha, bhikkhave, bhikkhu parisam janati: 
It’s when a mendicant knows assemblies: 


‘ayam khattiyaparisa, ayam brahmanaparisa, ayam 
gahapatiparisa, ayam samanaparisa. 

‘This is an assembly of aristocrats, of brahmins, of 
householders, or of ascetics. 


Tattha evam upasankamitabbam, evam thatabbam, 
evam kattabbam, evam nisiditabbam, evam 
bhasitabbam, evam tunhi bhavitabban’ti. 

This one should be approached in this way. This is how to 
stand, to act, to sit, to speak, or to stay silent when there.’ 


No ce, bhikkhave, bhikkhu parisam janeyya: 
If a mendicant did not know assemblies, 


‘ayam khattiyaparisa ... pe ... 
evam tunhi bhavitabban’ti, nayidha ‘parisannw’ ti 
vucceyya. 


they would not be called ‘one who knows assemblies’. 


Yasma ca kho, bhikkhave, bhikkhu parisam janati: 
But because they do know assemblies, 


‘ayam khattiyaparisa, ayam brahmanaparisa, ayam 
gahapatiparisa, ayam Ssamanaparisa. 


Tattha evam upasankamitabbam, evam thatabbam, 
evam kattabbam, evam nisiditabbam, evam 
bhasitabbam, evam tunhi bhavitabban’ti, tasma 
‘parisannuw’ti vuccati. 

they are called ‘one who knows assemblies’. 


Iti dhammannu, atthannu, attannu, mattannu, 
kalannu, parisannu. (6) 

Such is the one who knows the teachings, the one who 
knows the meaning, the one who has self-knowledge, the 
one who knows moderation, the one who knows the right 
time, and the one who knows assemblies. 


Puggalaparoparannu ca katham hoti? 
And how are they one who knows people high and low? 


Idha, bhikkhave, bhikkhuno dvayena puggala vidita 
honti. 
It’s when a mendicant understands people in terms of pairs. 


Dve puggala— 
Two people: 


eko ariyanam dassanakamo, eko ariyanam na 
dassanakamo. 
one likes to see the noble ones, one does not. 


Yvayam puggalo ariyanam na dassanakamo, 
The person who doesn’t like to see the noble ones 


evam so tenangena garayho. 
is reprehensible in that respect. 


Yvayam puggalo ariyanam dassanakamo, 
The person who does like to see the noble ones 


evam so tenangena pasamso. (7.1) 
is praiseworthy in that respect. 


Dve puggala ariyanam dassanakama— 
Two people like to see the noble ones: 


eko saddhammam sotukamo, eko saaddhammam na 
sotukamo. 
one likes to hear the true teaching, one does not. 


Yvayam puggalo saddhammam na sotukamo, 
The person who doesn’t like to hear the true teaching 


evam so tenangena garayho. 
is reprehensible in that respect. 


Yvayam puggalo saddhammam sotukamo, 
The person who does like to hear the true teaching 


evam so tenangena pasamso. (7.2) 
is praiseworthy in that respect. 


Dve puggala saddhammam sotukama— 
Two people like to hear the true teaching: 


eko ohitasoto dhammam sunati, eko anohitasoto 
dhammam sunati. 
one lends an ear to the teaching, one does not. 


Yvayam puggalo anohitasoto dhammam sunati, 
The person who doesn’t lend an ear to the teaching 


evam so tenangena garayho. 
is reprehensible in that respect. 


Yvayam puggalo ohitasoto dhammam sunati, 


The person who does lend an ear to the teaching 


evam so tenangena pasamso. (7.3) 
is praiseworthy in that respect. 


Dve puggala ohitasota dhammam sunanti— 
Two people lend an ear to the teaching: 


eko sutva dhammam dhareti, eko sutva dhammam na 
dhareti. 
one remembers the teaching they’ve heard, one does not. 


Yvayam puggalo sutva na dhammam dhareti, 
The person who doesn’t remember the teaching they’ve 
heard 


evam so tenangena garayho. 
is reprehensible in that respect. 


Yvayam puggalo sutva dhammam dhareti, 
The person who does remember the teaching they’ve heard 


evam so tenangena pasamso. (7.4) 
is praiseworthy in that respect. 


Dve puggala sutva dhammam dharenti— 
Two people remember the teaching they’ve heard: 


eko dhatanam dhammanam attham upaparikkhati, 
eko dhatanam dhammanam attham na upaparikkhati. 
one reflects on the meaning of the teachings they have 
remembered, one does not. 


Yvayam puggalo dhatanam dhammanam attham na 
upaparikkhati, 


The person who does not reflect on the meaning of the 
teachings they have remembered 


evam so tenangena garayho. 
is reprehensible in that respect. 


Yvayam puggalo dhatanam dhammanam attham 
upaparikkhati, 

The person who does reflect on the meaning of the 
teachings they have remembered 


evam so tenangena pasamso. (7.5) 
is praiseworthy in that respect. 


Dve puggala dhatanam dhammanam attham 
upaparikkhanti— 

Two people reflect on the meaning of the teachings they 
have remembered: 


eko atthamannaya dhammamannaya 
dhammanudhammappatipanno, eko atthamannaya 
dhammamannaya na dhammanudhammappatipanno. 
one understands the meaning and the teaching and 
practices accordingly, one understands the meaning and 
the teaching but does not practice accordingly. 


Yvayam puggalo atthamannaya dhammamannaya na 
dhammanudhammappatipanno, 

The person who understands the meaning and the teaching 
but does not practice accordingly 


evam so tenangena garayho. 
is reprehensible in that respect. 


Yvayam puggalo atthamannaya dhammamannaya 
dhammanudhammappatipanno, 


The person who understands the meaning and the teaching 
and practices accordingly 


evam so tenangena pasamso. (7.6) 
is praiseworthy in that respect. 


Dve puggala atthamannaya dhammamannaya 
dhammanudhammappatipanna— 

Two people understand the meaning and the teaching and 
practice accordingly: 


eko attahitaya patipanno no parahitaya, eko 
attahitaya ca patipanno parahitaya Ca. 

one practices to benefit themselves but not others, and one 
practices to benefit both themselves and others. 


Yvayam puggalo attahitaya patipanno no parahitaya, 
The person who practices to benefit themselves but not 
others 


evam so tenangena garayho. 
is reprehensible in that respect. 


Yvayam puggalo attahitaya ca patipanno parahitaya 
Ca, 

The person who practices to benefit both themselves and 
others 


evam so tenangena pasamso. (7.7) 
is praiseworthy in that respect. 


Evam kho, bhikkhave, bhikkhuno dvayena puggala 
vidita honti. 

That’s how a mendicant understands people in terms of 
pairs. 


Evam, bhikkhave, bhikkhu puggalaparoparannu hoti. 
That’s how a mendicant is one who knows people high and 
low. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo ... pe 
... anuttaram punnakkhettam lokassa’” ti. 

A mendicant with these seven factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Catuttham. 


7.069. 69. Paricchattakasutta - 
69. The Shady Orchid Tree 


7. Mahavagga - 7. The Great Chapter 


“Yasmim, bhikkhave, saamaye devanam tavatimsanam 
paricchattako kovilaro pandupalaso hoti, attamana, 
bhikkhave, deva tavatimsa tasmim samaye honti: 
“Mendicants, when the leaves on the Shady Orchid Tree 
belonging to the Gods of the Thirty-Three turn brown, the 
gods are elated. They think: 


‘pandupalaso dani paricchattako kovilaro nacirasseva 
dani pannapalaso bhavissat?’ti. (1) 

‘Now the leaves on the Shady Orchid Tree have turned 
brown! It won’t be long until they fall.’ 


Yasmim, bhikkhave, samaye devanam tavatimsanam 
paricchattako kovilaro pannapalaso hoti, attamana, 
bhikkhave, deva tavatimsa tasmim samaye honti: 
When the leaves have fallen, the gods are elated. They 
think: 


‘pannapalaso dani paricchattako kovilaro nacirasseva 
dani jalakajato bhavissati’ti. (2) 

‘Now the leaves on the Shady Orchid Tree have fallen. It 
won't be long until its foliage starts to regrow.’ 


Yasmim, bhikkhave, samaye devanam tavatimsanam 
paricchattako kovilaro jalakajato hoti, attamana, 
bhikkhave, deva tavatimsa tasmim samaye honti: 
When the foliage starts to regrow, the gods are elated. They 
think: 


‘jalakajato dani paricchattako kovilaro nacirasseva 
dani kharakajato bhavissati’ti. (3) 

‘Now the foliage of the Shady Orchid Tree has started to 
regrow. It won’t be long until it’s ready to grow flowers and 
leaves separately.’ 


Yasmim, bhikkhave, samaye devanam tavatimsanam 
paricchattako kovilaro kharakajato hoti, attamana, 
bhikkhave, deva tavatimsa tasmim samaye honti: 
When it’s ready to grow flowers and leaves separately, the 
gods are elated. They think: 


‘kharakajato dani paricchattako kovilaro nacirasseva 
dani kutumalakajato bhavissati’ti. (4) 

‘Now the Shady Orchid Tree is ready to grow flowers and 
leaves separately. It won’t be long until buds start to form.’ 


Yasmim, bhikkhave, samaye devanam tavatimsanam 
paricchattako kovilaro kutumalakajato hoti, 
attamana, bhikkhave, deva tavatimsa tasmim samaye 
honti: 

When the buds start to form, the gods are elated. They 
think: 


‘kutumalakajato dani paricchattako kovilaro 
nacirasseva dani korakajato bhavissati’ti. (5) 

‘Now the buds of the Shady Orchid Tree have started to 
form. It won’t be long until the buds burst.’ 


Yasmim, bhikkhave, samaye devanam tavatimsanam 
paricchattako kovilaro korakajato hoti, attamana, 
bhikkhave, deva tavatimsa tasmim samaye honti: 
When the buds have burst, the gods are elated. They think: 


‘korakajato dani paricchattako kovilaro nacirasseva 
dani sabbaphaliphullo bhavissati’ti. (6) 


‘Now the buds of the Shady Orchid Tree have burst. It 
won't be long until it fully blossoms.’ 


Yasmim, bhikkhave, samaye devanam tavatimsanam 
paricchattako kovilaro sabbaphaliphullo hoti, 
attamana, bhikkhave, deva tavatimsa 
paricchattakassa kovilarassa mule dibbe cattaro 
mase pancahi kamagunehi samappita samangibhuta 
paricarenti. (7) 

When the Shady Orchid Tree of the Gods of the Thirty- 
Three has fully blossomed, the gods are elated. For four 
heavenly months they amused themselves at the root of the 
tree, supplied and provided with the five kinds of sensual 
stimulation. 


Sabbaphaliphullassa kho pana, bhikkhave, 
paricchattakassa kovilarassa samanta 
pannasayojanani abhaya phutam hoti, anuvatam 
yojanasatam gandho gacchati, ayamanubhavo 
paricchattakassa kovilarassa. 

When the Shady Orchid Tree has fully blossomed, its 
radiance spreads for fifty leagues, while its fragrance wafts 
for a hundred leagues. Such is the majesty of the Shady 
Orchid Tree. 


Evamevam kho, bhikkhave, yasmim samaye 
ariyasavako agarasma anagariyam pabbajjaya ceteti, 
pandupalaso, bhikkhave, ariyasavako tasmim samaye 
hoti devanamva tavatimsanam paricchattako 
kovilaro. (1) 

In the same way, when a noble disciple plans to go forth 
from the lay life to homelessness, they’re like the Shady 
Orchid Tree when its leaves turn brown. 


Yasmim, bhikkhave, samaye ariyasavako kesamassum 
oharetva kasayani vatthani acchadetva agarasma 


anagariyam pabbajito hoti, pannapalaso, bhikkhave, 
ariyasavako tasmim samaye hoti devanamva 
tavatimsanam paricchattako kovilaro. (2) 

When a noble disciple shaves off their hair and beard, 
dresses in ocher robes, and goes forth from the lay life to 
homelessness, they’re like the Shady Orchid Tree when its 
leaves fall. 


Yasmim, bhikkhave, samaye ariyasavako vivicceva 
kamehi ... pe ... pathamam jhanam upasampajja 
viharati, 

When a noble disciple, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected, 


jalakajato, bhikkhave, ariyasavako tasmim samaye 
hoti devanamva tavatimsanam paricchattako 
kovilaro. (3) 

they’re like the Shady Orchid Tree when its foliage starts to 
regrow. 


Yasmim, bhikkhave, samaye ariyasavako 
vitakkavicaranam vupasama ... pe ... dutiyam jhanam 
upasampajja viharati, 

When, as the placing of the mind and keeping it connected 
are stilled, a noble disciple enters and remains in the 
second absorption, which has the rapture and bliss born of 
immersion, with internal clarity and confidence, and unified 
mind, without placing the mind and keeping it connected, 


kharakajato, bhikkhave, ariyasavako tasmim samaye 
hoti devanamva tavatimsanam paricchattako 
kovilaro. (4) 


they’re like the Shady Orchid Tree when it’s ready to grow 
flowers and leaves separately. 


Yasmim, bhikkhave, samaye ariyasavako pitiya ca 
viraga ... pe ... tatiyam jhanam upasampajja viharati, 
When, with the fading away of rapture, a noble disciple 
enters and remains in the third absorption, where they 
meditate with equanimity, mindful and aware, personally 
experiencing the bliss of which the noble ones declare, 
‘Equanimous and mindful, one meditates in bliss’, 


kutumalakajato, bhikkhave, ariyasavako tasmim 
samaye hoti devanamva tavatimsanam paricchattako 
kovilaro. (5) 

they’re like the Shady Orchid Tree when its buds start to 
form. 


Yasmim, bhikkhave, samaye ariyasavako sukhassa ca 
pahana dukkhassa ca pahana ... pe ... catuttham 
jhanam upasampajja viharati, 

When, giving up pleasure and pain, and ending former 
happiness and sadness, a noble disciple enters and remains 
in the fourth absorption, without pleasure or pain, with 
pure equanimity and mindfulness, 


korakajato, bhikkhave, ariyasavako tasmim samaye 
hoti devanamva tavatimsanam paricchattako 
kovilaro. (6) 

they’re like the Shady Orchid Tree when its buds burst. 


Yasmim, bhikkhave, samaye ariyasavako asavanam 
khaya ... pe ... sacchikatva upasampajja viharati, 
When a noble disciple realizes the undefiled freedom of 
heart and freedom by wisdom in this very life, and they live 
having realized it with their own insight due to the ending 
of defilements, 


sabbaphaliphullo, bhikkhave, ariyasavako tasmim 
samaye hoti devanamva tavatimsanam paricchattako 
kovilaro. (7) 

they’re like the Shady Orchid tree when it fully blossoms. 


Tasmim, bhikkhave, samaye bhumma deva 
saddamanussaventi: 
At that time the earth gods raised the cry: 


‘eso itthannamo ayasma itthannamassa ayasmato 
saddhivihariko amukamha gama va nigama va 
agarasma anagariyam pabbajito asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharatyi’ti. 

‘This venerable named so-and-so, from such-and-such 
village or town, the pupil of the venerable named so-and-so, 
went forth from the lay life to homelessness. They’ve 
realized the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements.’ 


Bhummanam devanam saddam sutva catumaharajika 
deva ... pe... 

Hearing the cry of the Earth Gods, the Gods of the Four 
Great Kings... 


tavatimsa deva ... 
the Gods of the Thirty-Three ... 


yama deva ... 
the Gods of Yama... 


tusita deva ... 
the Joyful Gods... 


nimmanarati deva ... 
the Gods Who Love to Create ... 


paranimmitavasavatti deva ... 
the Gods Who Control the Creations of Others. ... 


brahmakayika deva saddamanussaventi: 
the Gods of Brahma’s Host raised the cry: 


‘eso itthannamo ayasma itthannamassa ayasmato 
saddhivihariko amukamha gama va nigama va 
agarasma anagariyam pabbajito asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharaty’ti. 

‘This venerable named so-and-so, from such-and-such 
village or town, the pupil of the venerable named so-and-so, 
went forth from the lay life to homelessness. They’ve 
realized the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements.’ 


Itiha tena khanena tena muhuttena yava brahmaloka 
saddo abbhuggacchati, ayamanubhavo khinasavassa 
bhikkhuno’ ti. 

And so in a moment, in an instant, the sound soared up to 
the Brahma realm.” 


Pancamam. 


7.070. 70. Sakkaccasutta - 70. 


Honor 
7. Mahavagga - 7. The Great Chapter 


Atha kho ayasmato sariputtassa rahogatassa 
patisallinassa evam cetaso parivitakko udapadi: 
Then as Venerable Sariputta was in private retreat this 
thought came to his mind, 


“kim nu kho, bhikkhu, sakkatva garum Katva 
upanissaya viharanto akusalam pajaheyya, kusalam 
bhaveyya’” ti? 

“What should a mendicant honor and respect and rely on, 
to give up the unskillful and develop the skillful?” 


Atha kho ayasmato sariputtassa etadahosi: 
Then he thought, 


“sattharam kho, bhikkhu, sakkatva garum katva 
upanissaya viharanto akusalam pajaheyya, kusalam 
bhaveyya. 

“A mendicant should honor and respect and rely on the 
Teacher ... 


Dhammam kho, bhikkhtu ... pe ... 
the teaching... 


samgham kho, bhikkhu ... pe ... 
the Sangha... 


sikkham kho, bhikkhu ... pe ... 
the training... 


samadhim kho, bhikkhu ... pe ... 


immersion ... 


appamadam kho, bhikkhu ... pe ... 
diligence ... 


patisantharam kho, bhikkhu sakkatva garum kKatva 
upanissaya viharanto akusalam pajaheyya, kusalam 
bhaveyya’” ti. 

A mendicant should honor and respect and rely on 
hospitality, to give up the unskillful and develop the skillful.” 


Atha kho ayasmato sariputtassa etadahosi: 
Then he thought, 


“ime kho me dhamma parisuddha pariyodata, 
yannunaham ime dhamme gantva bhagavato 
aroceyyam. 

“These qualities are pure and bright in me. Why don’t I go 
and tell them to the Buddha? 


Evam me ime dhamma parisuddha ceva bhavissanti 
parisuddhasankhatatara Ca. 

Then these qualities will not only be purified in me, but will 
be better known as purified. 


Seyyathapi nama puriso suvannanikkham 
adhigaccheyya parisuddham pariyodatam. 

Suppose a man were to acquire a gold ornament, pure and 
bright. 


Tassa evamassa: 
They’d think, 


‘ayam kho me suvannanikkho parisuddho pariyodato, 
yannunaham imam suvannanikkham gantva 
kammaranam dasseyyam. 


‘My gold ornament is pure and bright. Why don’t I take it to 
show the smiths? 


Evam me ayam suvannanikkho sakammaragato 
parisuddho ceva bhavissati parisuddhasankhatataro 
Ca. 

Then it will not only be purified, but will be better known as 
purified.’ 


Evamevam me ime dhamma parisuddha pariyodata, 
yannunaham ime dhamme gantva bhagavato 
aroceyyam. 

In the same way, these qualities are pure and bright in me. 
Why don’t I go and tell them to the Buddha? 


Evam me ime dhamma parisuddha ceva bhavissanti 
parisuddhasankhatatara ca’” ti. 

Then these qualities will not only be purified in me, but will 
be better known as purified.” 


Atha kho ayasma sariputto sayanhasamayam 
patisallana vutthito yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
sariputto bhagavantam etadavoca: 

Then in the late afternoon, Sariputta came out of retreat 
and went to the Buddha. He bowed, sat down to one side, 
and told the Buddha of his thoughts while on retreat. 


“Idha mayham, bhante, rahogatassa patisallinassa 
evam cetaso parivitakko udapadi: 


‘kim nu kho bhikkhu sakkatva garum kKatva 
upanissaya viharanto akusalam pajaheyya, kusalam 
bhaveyya’ ti? 


Atha kho tassa mayham, bhante, etadahosi: 
‘sattharam kho bhikkhu sakkatva garum katva 
upanissaya viharanto akusalam pajaheyya, kusalam 
bhaveyya. 

Dhammam kho bhikkhu ... pe ... 

patisantharam kho bhikkhu sakkatva ... pe ... 
kusalam bhaveyya’ti. 

Atha kho tassa mayham, bhante, etadahosi: 

‘ime kho me dhamma parisuddha pariyodata, 
yannunaham ime dhamme gantva bhagavato 


aroceyyam. 


Evam me ime dhamma parisuddha ceva bhavissanti 
parisuddhasankhatatara Ca. 


Seyyathapi nama puriso suvannanikkham 
adhigaccheyya parisuddham pariyodatam. 


Tassa evamassa— 


ayam kho me suvannanikkho parisuddho pariyodato, 
yannunaham imam suvannanikkham gantva 
kammaranam dasseyyam. 


Evam me ayam suvannanikkho sakammaragato 
parisuddho ceva bhavissati parisuddhasankhatataro 
Ca. 


Evamevam me ime dhamma parisuddha pariyodata, 
yannunaham ime dhamme gantva bhagavato 


aroceyyam. 


Evam me ime dhamma parisuddha ceva bhavissanti 
parisuddhasankhatatara ca’ ” ti. 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Sattharam kho, sariputta, bhikkhu sakkatva garum 
katva upanissaya viharanto akusalam pajaheyya, 
kusalam bhaveyya. 

A mendicant should honor and respect and rely on the 
Teacher, to give up the unskillful and develop the skillful. 


Dhammam kho, sariputta, bhikkhu sakkatva garum 
katva upanissaya viharanto akusalam pajaheyya, 
kusalam bhaveyya. 

A mendicant should honor and respect and rely on the 
teaching... 


Sangham kho ... pe ... 
the Sangha... 


sikkham kho ... 
the training... 


samadhim kho ... 
immersion... 


appamadam kho ... 
diligence ... 


patisantharam kho, sariputta, bhikkhu sakkatva 
garum katva upanissaya viharanto akusalam 
pajaheyya, kusalam bhaveyya’ ti. 


A mendicant should honor and respect and rely on 
hospitality, to give up the unskillful and develop the skillful.” 


Evam vutte, ayasma sariputto bhagavantam 
etadavoca: 
When he said this, Venerable Sariputta said to the Buddha: 


“imassa kho aham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami. 

“Sir, this is how I understand the detailed meaning of the 
Buddha’s brief statement. 


So vata, bhante, bhikkhu satthari agaravo dhamme 
sagaravo bhavissatiti netam thanam vijjati. 

It’s quite impossible for a mendicant who doesn’t respect 
the Teacher to respect the teaching. 


Yo so, bhante, bhikkhu satthari agaravo dhammepi so 
agaravo. (1-2.) 

A mendicant who disrespects the Teacher disrespects the 
teaching. 


So vata, bhante, bhikkhu satthari agaravo dhamme 
agaravo sanghe sagaravo bhavissatiti netam thanam 
Vijjati. 

It’s quite impossible for a mendicant who doesn’t respect 
the Teacher and the teaching to respect the Sangha. 


Yo so, bhante, bhikkhu satthari agaravo dhamme 
agaravo sanghepi so agaravo. (3) 

A mendicant who disrespects the Teacher and the teaching 
disrespects the Sangha. 


So vata, bhante, bhikkhu satthari agaravo dhamme 
agaravo sanghe agaravo sikkhaya sagaravo 
bhavissatiti netam thanam vijjati. 


It’s quite impossible for a mendicant who doesn’t respect 
the Teacher, the teaching, and the Sangha to respect the 
training. 


Yo so, bhante, bhikkhu satthari agaravo dhamme 
agaravo sanghe agaravo sikkhayapi so agaravo. (4) 

A mendicant who disrespects the Teacher, the teaching, and 
the Sangha disrespects the training. 


So vata, bhante, bhikkhu satthari agaravo dhamme 
agaravo sanghe agaravo sikkhaya agaravo 
samadhismim sagaravo bhavissatiti netam thanam 
Vijjati. 

It’s quite impossible for a mendicant who doesn’t respect 
the Teacher, the teaching, the Sangha, and the training to 
respect immersion. 


Yo so, bhante, bhikkhu satthari agaravo dhamme 
agaravo sanghe agaravo sikkhaya agaravo 
samadhismimpi so agaravo. (5) 

A mendicant who disrespects the Teacher, the teaching, the 
Sangha, and the training disrespects immersion. 


So vata, bhante, bhikkhu satthari agaravo dhamme 
agaravo sanghe agaravo sikkhaya agaravo 
samadhismim agaravo appamade sagaravo 
bhavissatiti netam thanam vijjati. 

It’s quite impossible for a mendicant who doesn’t respect 
the Teacher, the teaching, the Sangha, the training, and 
immersion to respect diligence. 


Yo so, bhante, bhikkhu satthari agaravo dhamme 
agaravo sanghe agaravo sikkhaya agaravo 
samadhismim agaravo appamadepi so agaravo. (6) 

A mendicant who disrespects the Teacher, the teaching, the 
Sangha, the training, and immersion disrespects diligence. 


So vata, bhante, bhikkhu satthari agaravo dhamme 
agaravo sanghe agaravo sikkhaya agaravo 
samadhismim agaravo appamade agaravo 
patisanthare sagaravo bhavissatiti netam thanam 
Vijjati. 

It’s quite impossible for a mendicant who doesn’t respect 
the Teacher, the teaching, the Sangha, the training, 
immersion, and diligence to respect hospitality. 


Yo so, bhante, bhikkhu satthari agaravo ... pe ... 
appamade agaravo patisantharepi so agaravo. (7) 

A mendicant who disrespects the Teacher, the teaching, the 
Sangha, the training, immersion, and diligence disrespects 
hospitality. 


So vata, bhante, bhikkhu satthari sagaravo dhamme 
agaravo bhavissatiti netam thanam vijjati. Yo so, 
bhante, bhikkhu satthari sagaravo dhammepi so 
Sagaravo ... pe .... (1-6.) 

It’s quite impossible for a mendicant who does respect the 
Teacher to disrespect the teaching. ... 


So vata, bhante, bhikkhu satthari sagaravo ... pe ... 
appamade sagaravo patisanthare agaravo bhavissatiti 
netam thanam vijjati. 


Yo so, bhante, bhikkhu satthari sagaravo ... pe ... 
appamade sagaravo patisantharepi so sagaravo. (7) 
A mendicant who respects the Teacher, the teaching, the 
Sangha, the training, immersion, and diligence respects 
hospitality. 


So vata, bhante, bhikkhu satthari sagaravo 
dhammepi sagaravo bhavissatiti thanametam vijjati. 


Yo so, bhante, bhikkhu satthari sagaravo dhammepi 
SO Sagaravo ... pe .... (1-6.) 

It’s quite possible for a mendicant who respects the Teacher 
to respect teaching. ... 


So vata, bhante, bhikkhu satthari sagaravo ... pe ... 
appamade sagaravo patisantharepi sagaravo 
bhavissatiti thanametam vijjati. 


Yo so, bhante, bhikkhu satthari sagaravo dhamme 
Sagaravo sanghe sagaravo sikkhaya sagaravo 
samadhismim sagaravo appamade sagaravo 
patisantharepi so sagaravoti. (7) 

A mendicant who respects the Teacher, the teaching, the 
Sangha, the training, immersion, and diligence respects 
hospitality. 


Imassa kho aham, bhante, bhagavata sankhittena 
bhasitassa evam vittharena attham ajanami’ ti. 
That’s how I understand the detailed meaning of the 
Buddha’s brief statement.” 


“Sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Sadhu kho tvam, sariputta, imassa maya sankhittena 
bhasitassa evam vittharena attham ajanasi. 

It’s good that you understand the detailed meaning of what 
I’ve said in brief like this. 


So vata, sariputta, bhikkhu satthari agaravo dhamme 
sagaravo bhavissatiti netam thanam vijjati ... pe ... 
It’s quite impossible for a mendicant who doesn’t respect 
the Teacher to respect the teaching. ... 


yo so, sariputta, bhikkhu satthari agaravo dhamme 
agaravo sanghe agaravo sikkhaya agaravo 
samadhismim agaravo appamadepi so agaravo. (1-6.) 


So vata, sariputta, bhikkhu satthari agaravo dhamme 
agaravo sanghe agaravo sikkhaya agaravo 
samadhismim agaravo appamade agaravo 
patisanthare sagaravo bhavissatiti netam thanam 
Vijjati. 


Yo so, sariputta, bhikkhu satthari agaravo dhamme 
agaravo sanghe agaravo sikkhaya agaravo 
samadhismim agaravo appamade agaravo 
patisantharepi so agaravo. (7) 

A mendicant who disrespects the Teacher, the teaching, the 
Sangha, the training, immersion, and diligence disrespects 
hospitality. 


So vata, sariputta, bhikkhu satthari sagaravo 
dhamme agaravo bhavissatiti netam thanam vijjati ... 
pe ... yo so, sariputta, bhikkhu satthari sagaravo 
dhammepi so sagaravo ... pe .... (1-6.) 

It’s quite impossible for a mendicant who does respect the 
Teacher to disrespect the teaching. ... 


So vata, sariputta, bhikkhu satthari sagaravo 
dhamme sagaravo ... pe ... appamade sagaravo 
patisanthare agaravo bhavissatiti netam thanam 
Vijjati. 


Yo so, sariputta, bhikkhu satthari sagaravo ... pe ... 
appamade sagaravo patisantharepi so sagaravo. (7) 
A mendicant who respects the Teacher, the teaching, the 
Sangha, the training, immersion, and diligence respects 
hospitality. 


So vata, sariputta, bhikkhu satthari sagaravo 
dhammepi sagaravo bhavissatiti thanametam vijjati. 
Yo so, sariputta, bhikkhu satthari sagaravo 
dhammepi so sagaravo ... pe .... (1-6.) 

It’s quite possible for a mendicant who does respect the 
Teacher to respect the teaching. ... 


So vata, sariputta, bhikkhu satthari sagaravo ... pe ... 
appamade sagaravo patisantharepi so sagaravo 
bhavissatiti thanametam vijjati. 


Yo so, sariputta, bhikkhu satthari sagaravo ... pe ... 
appamade sagaravo patisantharepi so sagaravoti. (7) 
A mendicant who respects the Teacher, the teaching, the 
Sangha, the training, immersion, and diligence respects 
hospitality. 


Imassa kho, sariputta, maya sankhittena bhasitassa 
evam vittharena attho datthabbo’ ti. 

This is how to understand the detailed meaning of what I 
said in brief.” 


Chattham. 


7.071. 71. Bhavanasutta - 71. 


Committed to Development 
7. Mahavagga - 7. The Great Chapter 


“Bhavanam ananuyuttassa, bhikkhave, bhikkhuno 
viharato kincapi evam iccha uppajjeyya: 
“Mendicants, when a mendicant is not committed to 
development, they might wish: 


‘aho vata me anupadaya asavehi cittam 
vimucceyya’ti, 

‘If only my mind were freed from the defilements by not 
grasping!’ 


atha khvassa neva anupadaya asavehi cittam 
vimuccati. 
Even so, their mind is not freed from defilements by not 


grasping. 


Tam kissa hetu? 
Why is that? 


‘Abhavitatta’tissa vacaniyam. 
It’s because they’re undeveloped. 


Kissa abhavitatta? 
Undeveloped in what? 


Catunnam satipatthananam, catunnam 
Sammappadhananam, catunnam iddhipadanam, 
pancannam indriyanam, pancannam balanam, 
sattannam bojjhanganam, ariyassa atthangikassa 
Mmaggassa. 


The four kinds of mindfulness meditation, the four right 
efforts, the four bases of psychic power, the five faculties, 
the five powers, the seven awakening factors, and the noble 
eightfold path. 


Seyyathapi, bhikkhave, kukkutiya andani attha va 
dasa va dvadasa va. 
Suppose there was a chicken with eight or ten or twelve 


eggs. 


Tanassu kukkutiya na samma adhisayitani, na samma 
pariseditani, na samma paribhavitani. 

But she had not properly sat on them to keep them warm 
and incubated. 


Kincapi tassa kukkutiya evam iccha uppajjeyya: 
Even if that chicken might wish: 


‘aho vata me kukkutapotaka padanakhasikhaya va 
mukhatundakena va andakosam padaletva sotthina 
abhinibbhijjeyyun’ti, 

‘If only my chicks could break out of the eggshell with their 
claws and beak and hatch safely!’ 


atha kho abhabbava te kukkutapotaka 
padanakhasikhaya va mukhatundakena va 
andakosam padaletva sotthina abhinibbhijjitum. 
Still they can’t break out and hatch safely. 


Tam kissa hetu? 
Why is that? 


Tatha hi, bhikkhave, kukkutiya andani na samma 
adhisayitani, na samma pariseditani, na saamma 
paribhavitani. 


Because she has not properly sat on them to keep them 
warm and incubated. 


Evamevam kho, bhikkhave, bhavanam ananuyuttassa 
bhikkhuno viharato kincapi evam iccha uppajjeyya: 
In the same way, when a mendicant is not committed to 
development, they might wish: 


‘aho vata me anupadaya asavehi cittam 
vimucceyya’ti, 

‘If only my mind was freed from the defilements by not 
grasping!’ 


atha khvassa neva anupadaya asavehi cittam 
vimuccati. 
Even so, their mind is not freed from defilements by not 


grasping. 


Tam kissa hetu? 
Why is that? 


‘Abhavitatta’tissa vacaniyam. 
It’s because they’re undeveloped. 


Kissa abhavitatta? 
Undeveloped in what? 


Catunnam satipatthananam, catunnam 
Sammappadhananam, catunnam iddhipadanam, 
pancannam indriyanam, pancannam balanam, 
sattannam bojjhanganam, ariyassa atthangikassa 
maggassa. 

The four kinds of mindfulness meditation, the four right 
efforts, the four bases of psychic power, the five faculties, 
the five powers, the seven awakening factors, and the noble 
eightfold path. 


Bhavanam anuyuttassa, bhikkhave, bhikkhuno 
viharato kincapi na evam iccha uppajjeyya: 

When a mendicant is committed to development, they might 
not wish: 


‘aho vata me anupadaya asavehi cittam 
vimucceyya’ti, 

‘If only my mind was freed from the defilements by not 
grasping!’ 


atha khvassa anupadaya asavehi cittam vimuccati. 
Even so, their mind is freed from defilements by not 


grasping. 


Tam kissa hetu? 
Why is that? 


‘Bhavitatta’tissa vacaniyam. 
It’s because they’re developed. 


Kissa bhavitatta? 
Developed in what? 


Catunnam satipatthananam, catunnam 
Sammappadhananam, catunnam iddhipadanam, 
pancannam indriyanam, pancannam balanam, 
sattannam bojjhanganam, ariyassa atthangikassa 
Mmaggassa. 

The four kinds of mindfulness meditation, the four right 
efforts, the four bases of psychic power, the five faculties, 
the five powers, the seven awakening factors, and the noble 
eightfold path. 


Seyyathapi, bhikkhave, kukkutiya andani attha va 
dasa va dvadasa va. 


Suppose there was a chicken with eight or ten or twelve 
eggs. 


Tanassu kukkutiya samma adhisayitani, samma 
pariseditani, samma paribhavitani. 

And she properly sat on them to keep them warm and 
incubated. 


Kincapi tassa kukkutiya na evam iccha uppajjeyya: 
Even if that chicken doesn’t wish: 


‘aho vata me kukkutapotaka padanakhasikhaya va 
mukhatundakena va andakosam padaletva sotthina 
abhinibbhijjeyyun’ ti, 

‘If only my chicks could break out of the eggshell with their 
claws and beak and hatch safely!’ 


atha kho bhabbava te kukkutapotaka 
padanakhasikhaya va mukhatundakena va 
andakosam padaletva sotthina abhinibbhijjitum. 
Still they can break out and hatch safely. 


Tam kissa hetu? 
Why is that? 


Tatha hi, bhikkhave, kukkutiya andani samma 
adhisayitani, samma pariseditani, samma 
paribhavitani. 

Because she properly sat on them to keep them warm and 
incubated. 


Evamevam kho, bhikkhave, bhavanam anuyuttassa 
bhikkhuno viharato kincapi na evam iccha 
uppajjeyya: 

In the same way, when a mendicant is committed to 
development, they might not wish: 


‘aho vata me anupadaya asavehi cittam 
vimucceyya’ti, 

‘If only my mind was freed from the defilements by not 
grasping!’ 


atha khvassa anupadaya asavehi cittam vimuccati. 
Even so, their mind is freed from defilements by not 


grasping. 


Tam kissa hetu? 
Why is that? 


‘Bhavitatta’tissa vacaniyam. 
It’s because they’re developed. 


Kissa bhavitatta? 
Developed in what? 


Catunnam satipatthananan. ... pe ... ariyassa 
atthangikassa maggassa. 

The four kinds of mindfulness meditation, the four right 
efforts, the four bases of psychic power, the five faculties, 
the five powers, the seven awakening factors, and the noble 
eightfold path. 


Seyyathapi, bhikkhave, phalagandassa va 
phalagandantevasikassa va dissanteva vasijate 
angulipadani dissati angutthapadam. No ca khvassa 
evam nanam hoti: ‘ettakam me ajja vasijatassa 
khinam, ettakam hiyyo, ettakam pare’ti, atha khvassa 
khine ‘khinan’teva nanam hoti. 

Suppose a carpenter or their apprentice sees the marks of 
his fingers and thumb on the handle of his adze. They don’t 
know how much of the handle was worn away today, how 


much yesterday, and how much previously. They just know 
what has been worn away. 


Evamevam kho, bhikkhave, bhavanam anuyuttassa 
bhikkhuno viharato kincapi na evam nanam hoti: 
‘ettakam me ajja asavanam khinam, ettakam hiyyo, 
ettakam pare’ti, atha khvassa khine ‘khinan’teva 
nanam hoti. 

In the same way, when a mendicant is committed to 
development, they don’t know how much of the defilements 
were worn away today, how much yesterday, and how much 
previously. They just know what has been worn away. 


Seyyathapi, bhikkhave, saamuddikaya navaya 
vettabandhanabaddhaya cha masani udake 
pariyadaya hemantikena thale ukkhittaya 
vatatapaparetani bandhanani, tani pavussakena 
meghena abhippavutthani appakasireneva 
parihayanti, putikani bhavanti. 

Suppose there was a sea-faring ship bound together with 
ropes. For six months they deteriorated in the water. Then 
in the cold season it was hauled up on dry land, where the 
ropes were weathered by wind and sun. When the clouds 
soaked it with rain, the ropes would readily collapse and rot 
away. 


Evamevam kho, bhikkhave, bhavanam anuyuttassa 
bhikkhuno viharato appakasireneva samyojanani 
patippassambhanti, putikani bhavanti’ ti. 

In the same way, when a mendicant is committed to 
development their fetters readily collapse and rot away.” 


Sattamam. 


7.072. 72. 
Aggikkhandhopamasutta - 72. 


The Simile of the Bonfire 
7. Mahavagga - 7. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava kosalesu carikam carati 
mahata bhikkhusamghena saddhim. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants. 


Addasa kho bhagava addhanamaggappatipanno 
annatarasmim padese mahantam aggikkhandham 
adittam sampajjalitam sajotibhutam. 

While walking along the road, at a certain spot he sawa 
bonfire burning, blazing, and glowing. 


Disvana magga okkamma annatarasmim rukkhamule 
pannatte asane nisidi. 

Seeing this he left the road, sat at the root ofa tree ona 
seat spread out, 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants, 


“passatha no tumhe, bhikkhave, amum mahantam 
aggikkhandham adittam sampajjalitam 
sajotibhutan” ti? 

“Mendicants, do you see that bonfire burning, blazing, and 
glowing?” 


“Evam, bhante’” ti. 


“Yes, sir.” 


“Tam kim mannatha, bhikkhave? 
“What do you think, mendicants? 


katamam nu kho varam—yam amum mahantam 
aggikkhandham adittam sampajjalitam sajotibhutam 
alingetva upanisideyya va upanipajjeyya va, yam va 
khattiyakannam va brahmanakannam va 
gahapatikannam va mudutalunahatthapadam 
alingetva upanisideyya va upanipajjeyya va” ti? 
Which is better—to sit or lie down embracing that bonfire? 
Or to sit or lie down embracing a girl of the aristocrats or 
brahmins or householders with soft and tender hands and 
feet?” 


“Etadeva, bhante, varam—yam khattiyakannam va 
brahmanakannam va gahapatikannam va 
mudutalunahatthapadam alingetva upanisideyya va 
upanipajjeyya va, dukkhanhetam, bhante, yam amum 
mahantam aggikkhandham adittam sampajjalitam 
sajotibhutam alingetva upanisideyya va upanipajjeyya 
va" ti. 

“Sir, it would be much better to sit or lie down embracing a 
girl of the aristocrats or brahmins or householders with soft 
and tender hands and feet. For it would be painful to sit or 
lie down embracing that bonfire.” 


“Arocayami vo, bhikkhave, pativedayami vo, 
bhikkhave, yatha etadeva tassa varam dussilassa 
papadhammassa asucisankassarasamacarassa 
paticchannakammantassa assamanassa 
Samanapatinnassa abrahmacarissa 
brahmacaripatinnassa antoputikassa avassutassa 
kasambujatassa yam amum mahantam 


aggikkhandham adittam sampajjalitam sajotibhutam 
alingetva upanisideyya va upanipajjeyya va. 

“T declare this to you, mendicants, I announce this to you! It 
would be better for that unethical man—of bad qualities, 
filthy, with suspicious behavior, underhand, no true ascetic 
or spiritual practitioner, though claiming to be one, rotten 
inside, corrupt, and depraved—to sit or lie down embracing 
that bonfire. 


Tam kissa hetu? 
Why is that? 


Tatonidananhi so, bhikkhave, maranam va 
nigaccheyya maranamattam va dukkham, na tveva 
tappaccaya kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjeyya. 

Because that might result in death or deadly pain. But 
when his body breaks up, after death, it would not cause 
him to be reborn in a place of loss, a bad place, the 
underworld, hell. 


Yanca kho so, bhikkhave, dussilo papadhammo 
asucisankassarasamacaro ... pe ... kasambujato 
khattiyakannam va brahmanakannam va 
gahapatikannam va mudutalunahatthapadam 
alingetva upanisidati va upanipajjati va, tanhi tassa, 
bhikkhave, hoti digharattam ahitaya dukkhaya 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjati. (1) 

But when such an unethical man sits or lies down 
embracing a girl of the aristocrats or brahmins or 
householders with soft and tender hands and feet, that 
brings him lasting harm and suffering. When his body 
breaks up, after death, he’s reborn in a place of loss, a bad 
place, the underworld, hell. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho varam—yam balava puriso dalhaya 
valarajjuya ubho jangha vethetva ghamseyya—sa 
chavim chindeyya chavim chetva cammam chindeyya 
cammam chetva mamsam chindeyya mamsam chetva 
nharum chindeyya nharum chetva atthim chindeyya 
atthim chetva atthiminjam ahacca tittheyya, yam va 
khattiyamahasalanam va brahmanamahasalanam va 
gahapatimahasalanam va abhivadanam sadiyeyya’” ti? 
Which is better—to have a strong man twist a tough horse- 
hair rope around both shins and tighten it so that it cuts 
through your outer skin, your inner skin, your flesh, sinews, 
and bones, until it reaches your marrow and stays pressing 
there? Or to consent to well-to-do aristocrats or brahmins 
or householders bowing down to you?” 


“Etadeva, bhante, varam—yam khattiyamahasalanam 
va brahmanamahasalanam va gahapatimahasalanam 
va abhivadanam sadiyeyya, dukkhanhetam, bhante, 
yam balava puriso dalhaya valarajjuya ... pe ... 
atthiminjam ahacca tittheyya’ ti. 

“Sir, it would be much better to consent to well-to-do 
aristocrats or brahmins or householders bowing down. For 
it would be painful to have a strong man twist a tough 
horse-hair rope around your shins and tighten it so that it 
cut through the outer skin until it reached the marrow and 
stayed pressing there.” 


Arocayami vo, bhikkhave, pativedayami vo, 
bhikkhave, yatha etadeva tassa varam dussilassa ... 
pe ... kasambujatassa yam balava puriso dalhaya 
valarajjuya ubho jangha vethetva ... pe ... atthiminjam 
ahacca tittheyya. 


“T declare this to you, mendicants, I announce this to you! It 
would be better for that unethical man to have a strong 
man twist a tough horse-hair rope around both shins and 
tighten it until it reached the marrow and stayed pressing 
there. 


Tam kissa hetu? 
Why is that? 


Tatonidananhi so, bhikkhave, maranam va 
nigaccheyya maranamattam va dukkham, na tveva 
tappaccaya kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjeyya. 

Because that might result in death or deadly pain. But 
when his body breaks up, after death, it would not cause 
him to be reborn in a place of loss, a bad place, the 
underworld, hell. 


Yanca kho so, bhikkhave, dussilo ... pe ... kasambujato 
khattiyamahasalanam va brahmanamahasalanam va 
gahapatimahasalanam va abhivadanam sadiyati, 
tanhi tassa, bhikkhave, hoti digharattam ahitaya 
dukkhaya kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapaijjati. (2) 

But when such an unethical man consents to well-to-do 
aristocrats or brahmins or householders bowing down, that 
brings him lasting harm and suffering. When his body 
breaks up, after death, he’s reborn in a place of loss, a bad 
place, the underworld, hell. 


“Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho varam—yam balava puriso tinhaya 
sattiya teladhotaya paccorasmim pahareyya, yam va 
khattiyamahasalanam va brahmanamahasalanam va 


gahapatimahasalanam va anjalikammam 
sadiyeyya” ti? 

Which is better—to have a strong man stab you in the chest 
with a sharp, oiled sword? Or to consent to well-to-do 
aristocrats or brahmins or householders revering you with 
joined palms?” 


“Etadeva, bhante, varam—yam khattiyamahasalanam 
va brahmanamahasalanam va gahapatimahasalanam 
va anjalikammam sadiyeyya, dukkhanhetam, bhante, 
yam balava puriso tinhaya sattiya teladhotaya 
paccorasmim pahareyya’ ti. 

“Sir, it would be much better to consent to well-to-do 
aristocrats or brahmins or householders revering you with 
joined palms. For it would be painful to have a strong man 
stab you in the chest with a sharp, oiled sword.” 


“Arocayami vo, bhikkhave, pativedayami vo, 
bhikkhave, yatha etadeva tassa varam dussilassa ... 
pe ... kasambujatassa yam balava puriso tinhaya 
sattiya teladhotaya paccorasmim pahareyya. 

“T declare this to you, mendicants, I announce this to you! It 
would be better for that unethical man to have a strong 
man stab him in the chest with a sharp, oiled sword. 


Tam kissa hetu? 
Why is that? 


Tatonidananhi so, bhikkhave, maranam va 
nigaccheyya maranamattam va dukkham, na tveva 
tappaccaya kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjeyya. 

Because that might result in death or deadly pain. But 
when his body breaks up, after death, it would not cause 
him to be reborn in a place of loss, a bad place, the 
underworld, hell. 


Yanca kho so, bhikkhave, dussilo papadhammo ... pe 
.. kasambujato khattiyamahasalanam va 
brahmanamahasalanam va gahapatimahasalanam va 
anjalikammam sadiyati, tanhi tassa, bhikkhave, hoti 
digharattam ahitaya dukkhaya kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjati. (3) 

But when such an unethical man consents to well-to-do 
aristocrats or brahmins or householders revering him with 
joined palms, that brings him lasting harm and suffering. 
When his body breaks up, after death, he’s reborn ina 
place of loss, a bad place, the underworld, hell. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho varam—yam balava puriso tattena 
ayopattena adittena sampajjalitena sajotibhutena 
kayam sampalivetheyya, yam va 
khattiyamahasalanam va brahmanamahasalanam va 
gahapatimahasalanam va saddhadeyyam civaram 
paribhunjeyya’” ti? 

Which is better—to have a strong man wrap you up ina 
red-hot sheet of iron, burning, blazing, and glowing? Or to 
enjoy the use of a robe given in faith by well-to-do 
aristocrats or brahmins or householders?” 


“Etadeva, bhante, varam—yam khattiyamahasalanam 
Va... pe... 

“Sir, it would be much better to enjoy the use of a robe 
given in faith by well-to-do aristocrats or brahmins or 
householders. 


saddhadeyyam civaram paribhunjeyya, 
dukkhanhetam, bhante, yam balava puriso tattena 


ayopattena adittena sampajjalitena sajotibhutena 
kayam sampalivetheyya’” ti. 

For it would be painful to have a strong man wrap you up in 
a red-hot sheet of iron, burning, blazing, and glowing.” 


“Arocayami vo, bhikkhave, pativedayami vo, 
bhikkhave, yatha etadeva tassa varam dussilassa ... 
pe ... kasambujatassa yam balava puriso tattena 
ayopattena adittena sampajjalitena sajotibhutena 
kayam sampalivetheyya. 

“T declare this to you, mendicants, I announce this to you! It 
would be better for that unethical man to have a strong 
man wrap him up in a red-hot sheet of iron, burning, 
blazing, and glowing. 


Tam kissa hetu? 
Why is that? 


Tatonidananhi so, bhikkhave, maranam va 
nigaccheyya maranamattam va dukkham, na tveva 
tappaccaya kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjeyya. 

Because that might result in death or deadly pain. But 
when his body breaks up, after death, it would not cause 
him to be reborn in a place of loss, a bad place, the 
underworld, hell. 


Yanca kho so, bhikkhave, dussilo ... pe ... kasambujato 
khattiyamahasalanam va brahmanamahasalanam va 
gahapatimahasalanam va saddhadeyyam civaram 
paribhunjati, tanhi tassa, bhikkhave, hoti 
digharattam ahitaya dukkhaya kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjati. (4) 

But when such an unethical man enjoys the use of a robe 
given in faith by well-to-do aristocrats or brahmins or 


householders, that brings him lasting harm and suffering. 
When his body breaks up, after death, he’s reborn ina 
place of loss, a bad place, the underworld, hell. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho varam—yam balava puriso tattena 
ayosankuna mukham vivaritva tattam lohagulam 
adittam sampajjalitam sajotibhutam mukhe 
pakkhipeyya—tam tassa otthampi daheyya mukhampi 
daheyya jivhampi daheyya kanthampi daheyya 
urampi daheyya antampi antagunampi adaya 
adhobhaga nikkhameyya, yam va 
khattiyamahasalanam va brahmanamahasalanam va 
gahapatimahasalanam va saddhadeyyam pindapatam 
paribhunjeyya’” ti? 

Which is better—to have a strong man force your mouth 
open with a hot iron spike and shove in a red-hot copper 
ball, burning, blazing, and glowing, that burns your lips, 
mouth, tongue, throat, and stomach before coming out 
below dragging your entrails? Or to enjoy alms-food given 
in faith by well-to-do aristocrats or brahmins or 
householders?” 


“Etadeva, bhante, varam—yam khattiyamahasalanam 
va brahmanamahasalanam va gahapatimahasalanam 
va saddhadeyyam pindapatam paribhunjeyya, 
dukkhanhetam, bhante, yam balava puriso tattena 
ayosankuna mukham vivaritva tattam lohagulam 
adittam sampajjalitam sajotibhutam mukhe 
pakkhipeyya—tam tassa otthampi daheyya mukhampi 
daheyya jivhampi daheyya kanthampi daheyya 
urampi daheyya antampi antagunampi adaya 
adhobhagam nikkhameyya’ ti. 


“Sir, it would be much better to enjoy alms-food given in 
faith by well-to-do aristocrats or brahmins or householders. 
For it would be painful to have a strong man force your 
mouth open with a hot iron spike and shove in a red-hot 
copper ball, burning, blazing, and glowing, that burns your 
lips, mouth, tongue, throat, and stomach before coming out 
below dragging your entrails.” 


“Arocayami vo, bhikkhave, pativedayami vo, 
bhikkhave, yatha etadeva tassa varam dussilassa ... 
pe ... kasambujatassa yam balava puriso tattena 
ayosankuna mukham vivaritva tattam lohagulam 
adittam sampajjalitam sajotibhutam mukhe 
pakkhipeyya—tam tassa otthampi daheyya mukhampi 
daheyya jivhampi daheyya kanthampi daheyya 
urampi daheyya antampi antagunampi adaya 
adhobhagam nikkhameyya. 

“T declare this to you, mendicants, I announce this to you! It 
would be better for that unethical man to have a strong 
man force his mouth open with a hot iron spike and shove in 
a red-hot copper ball, burning, blazing, and glowing, that 
burns his lips, mouth, tongue, throat, and stomach before 
coming out below with his entrails. 


Tam kissa hetu? 
Why is that? 


Tatonidananhi so, bhikkhave, maranam va 
nigaccheyya maranamattam va dukkham, na tveva 
tappaccaya kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjeyya. 

Because that might result in death or deadly pain. But 
when his body breaks up, after death, it would not cause 
him to be reborn in a place of loss, a bad place, the 
underworld, hell. 


Yanca kho so, bhikkhave, dussilo papadhammo ... pe 
... kasambujato khattiyamahasalanam va 
brahmanamahasalanam va gahapatimahasalanam va 
saddhadeyyam pindapatam paribhunjati, tanhi tassa 
hoti digharattam ahitaya dukkhaya kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapaijjati. (5) 

But when such an unethical man enjoy alms-food given in 
faith by well-to-do aristocrats or brahmins or householders, 
that brings him lasting harm and suffering. When his body 
breaks up, after death, he’s reborn in a place of loss, a bad 
place, the underworld, hell. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho varam—yam balava puriso sise va 
gahetva khandhe va gahetva tattam ayomancam va 
ayopitham va abhinisidapeyya va abhinipajjapeyya va, 
yam va khattiyamahasalanam va 
brahmanamahasalanam va gahapatimahasalanam va 
saddhadeyyam mancapitham paribhunjeyya’ ti? 

Which is better—to have a strong man grab you by the head 
or shoulders and make you sit or lie down on red-hot iron 
bed or seat? Or to enjoy the use of beds and chairs given in 
faith by well-to-do aristocrats or brahmins or 
householders?” 


“Etadeva, bhante, varam—yam khattiyamahasalanam 
va brahmanamahasalanam va gahapatimahasalanam 
va saddhadeyyam mancapitham paribhunjeyya, 
dukkhanhetam, bhante, yam balava puriso sise va 
gahetva khandhe va gahetva tattam ayomancam va 
ayopitham va abhinisidapeyya va abhinipajjapeyya 
va" ti. 


“Sir, it would be much better to enjoy the use of beds and 
chairs given in faith by well-to-do aristocrats or brahmins or 
householders. For it would be painful to have a strong man 
grab you by the head or shoulders and make you sit or lie 
down on a red-hot iron bed or seat.” 


“Arocayami vo, bhikkhave, pativedayami vo, 
bhikkhave, yatha etadeva tassa varam dussilassa ... 
pe ... kasambujatassa yam balava puriso sise va 
gahetva khandhe va gahetva tattam ayomancam va 
ayopitham va abhinisidapeyya va abhinipajjapeyya va. 
“T declare this to you, mendicants, I announce this to you! It 
would be better for that unethical man to have a strong 
man grab him by the head or shoulders and make him sit or 
lie down on a red-hot iron bed or seat. 


Tam kissa hetu? 
Why is that? 


Tatonidananhi so, bhikkhave, maranam va 
nigaccheyya maranamattam va dukkham, na tveva 
tappaccaya kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjeyya. 

Because that might result in death or deadly pain. But 
when his body breaks up, after death, it would not cause 
him to be reborn in a place of loss, a bad place, the 
underworld, hell. 


Yanca kho so, bhikkhave, dussilo papadhammo ... pe 
... kasambujato khattiyamahasalanam va 
brahmanamahasalanam va gahapatimahasalanam va 
saddhadeyyam mancapitham paribhunjati. Tanhi 
tassa, bhikkhave, hoti digharattam ahitaya dukkhaya 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjati. (6) 


But when such an unethical man enjoys the use of beds and 
seats given in faith by well-to-do aristocrats or brahmins or 
householders, that brings him lasting harm and suffering. 
When his body breaks up, after death, he’s reborn ina 
place of loss, a bad place, the underworld, hell. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


katamam nu kho varam—yam balava puriso 
uddhampadam adhosiram gahetva tattaya 
lohakumbhiya pakkhipeyya adittaya sampajjalitaya 
sajotibhutaya—so tattha phenuddehakam paccamano 
sakimpi uddham gaccheyya sakimpi adho gaccheyya 
sakimpi tiriyam gaccheyya, yam va 
khattiyamahasalanam va brahmanamahasalanam va 
gahapatimahasalanam va saddhadeyyam viharam 
paribhunjeyya’ ti? 

Which is better—to have a strong man grab you, turn you 
upside down, and shove you in a red-hot copper pot, 
burning, blazing, and glowing, where you’re seared in 
boiling scum, and swept up and down and round and round. 
Or to enjoy the use of dwellings given in faith by well-to-do 
aristocrats or brahmins or householders?” 


“Etadeva, bhante, varam—yam khattiyamahasalanam 
va brahmanamahasalanam va gahapatimahasalanam 
va saddhadeyyam viharam paribhunjeyya, 
dukkhanhetam, bhante, yam balava puriso 
uddhampadam adhosiram gahetva tattaya 
lohakumbhiya pakkhipeyya adittaya sampajjalitaya 
sajotibhutaya—so tattha phenuddehakam paccamano 
sakimpi uddham gaccheyya sakimpi adho gaccheyya 
sakimpi tiriyam gaccheyya’ ti. 

“Sir, it would be much better to enjoy the use of dwellings 
given in faith by well-to-do aristocrats or brahmins or 


householders. For it would be painful to have a strong man 
grab you, turn you upside down, and shove you in a red-hot 
copper pot, burning, blazing, and glowing, where you’re 
seared in boiling scum, and swept up and down and round 
and round.” 


“Arocayami vo, bhikkhave, pativedayami vo, 
bhikkhave, yatha etadeva tassa varam dussilassa 
papadhammassa ... pe ... kasambujatassa yam balava 
puriso uddhampadam adhosiram gahetva ... pe ... 
sakimpi tiriyam gaccheyya. 

“IT declare this to you, mendicants, I announce this to you! It 
would be better for that unethical man to have a strong 
man grab him, turn him upside down, and shove him ina 
red-hot copper pot, burning, blazing, and glowing, where 
he’s seared in boiling scum, and swept up and down and 
round and round. 


Tam kissa hetu? 
Why is that? 


Tatonidananhi so, bhikkhave, maranam va 
nigaccheyya maranamattam va dukkham, na tveva 
tappaccaya kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjeyya. 

Because that might result in death or deadly pain. But 
when his body breaks up, after death, it would not cause 
him to be reborn in a place of loss, a bad place, the 
underworld, hell. 


Yanca kho so, bhikkhave, dussilo papadhammo ... pe 
... kasambujato khattiyamahasalanam va 
brahmanamahasalanam va gahapatimahasalanam va 
saddhadeyyam viharam paribhunjati. Tanhi tassa, 
bhikkhave, hoti digharattam ahitaya dukkhaya 


kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjati. (7) 

But when such an unethical man enjoys the use of dwellings 
given in faith by well-to-do aristocrats or brahmins or 
householders, that brings him lasting harm and suffering. 
When his body breaks up, after death, he’s reborn ina 
place of loss, a bad place, the underworld, hell. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘yesanca mayam paribhunjama 
Ccivarapindapatasenasanagilanappaccayabhesajjapari 
kkharam tesam te kara mahapphala bhavissanti 
mahanisamsa, amhakancevayam pabbajja avanjha 
bhavissati saphala saudraya’ti. 

‘Our use of robes, alms-food, lodgings, and medicines and 
supplies for the sick shall be of great fruit and benefit for 
those who offered them. And our going forth will not be 
wasted, but will be fruitful and fertile.’ 


Evanhi vo, bhikkhave, sikkhitabbam: 
That’s how you should train. 


‘attattham va, bhikkhave, sampassamanena alameva 
appamadena sampadetum; 

Considering your own good, mendicants, is quite enough 
for you to persist with diligence. 


parattham va, bhikkhave, sampassamanena alameva 
appamadena sampadetum; 

Considering the good of others is quite enough for you to 
persist with diligence. 


ubhayattham va, bhikkhave, sampassamanena 
alameva appamadena sampadetun’ ” ti. 


Considering the good of both is quite enough for you to 
persist with diligence.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Imasminca pana veyyakaranasmim bhannamane 
satthimattanam bhikkhunam unham lohitam 
mukhato ugganchi. 

And while this discourse was being spoken, sixty monks 
spewed hot blood from their mouths. 


Satthimatta bhikkhu sikkham paccakkhaya 
hinayavattimsu: 

Sixty mendicants rejected the training and returned to a 
lesser life, saying: 


“sudukkaram bhagava, sudukkaram bhagava’ ti. 
“It’s too hard, Blessed One! It’s just too hard!” 


Satthimattanam bhikkhunam anupadaya asavehi 
cittani vimuccimsuti. 

And sixty monks were freed from defilements by not 
grasping. 


Atthamam. 


7.073. 73. Sunettasutta - 73. 


About Sunetta 
7. Mahavagga - 7. The Great Chapter 


“Bhutapubbam, bhikkhave, sunetto nama sattha 
ahosi titthakaro kamesu vitarago. 

“Once upon a time, mendicants, there was a Teacher called 
Sunetta. He was a religious founder and was free of sensual 
desire. 


Sunettassa kho pana, bhikkhave, satthuno anekani 
savakasatani ahesum. 
He had many hundreds of disciples. 


Sunetto sattha savakanam brahmalokasahabyataya 
dhammam desesi. 

He taught them the path to rebirth in the company of 
Brahma. 


Ye kho pana, bhikkhave, sunettassa satthuno 
brahmalokasahabyataya dhammam desentassa cittani 
nappasadesum te kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjimsu. 
Those lacking confidence in Sunetta were—when their body 
broke up, after death—reborn in a place of loss, a bad 
place, the underworld, hell. 


Ye kho pana, bhikkhave, sunettassa satthuno 
brahmalokasahabyataya dhammam desentassa cittani 
pasadesum te kayassa bheda param marana sugatim 
saggam lokam upapajjimsu. 

Those full of confidence in Sunetta were—when their body 
broke up, after death—reborn in a good place, a heavenly 
realm. 


Bhutapubbam, bhikkhave, mugapakkho nama sattha 
ahosi ... pe ... 
Once upon a time there was a teacher called Mugapakkha 


aranemi nama Sattha ahosi ... pe ... 
Aranemi... 


kuddalako nama sattha ahosi ... pe ... 
Kuddala... 


hatthipalo nama sattha ahosi ... pe ... 
Hatthipala ... 


jotipalo nama sattha ahosi ... pe ... 
Jotipala ... 


arako nama sSattha ahosi titthakaro kamesu vitarago. 
Araka. He was a religious founder and was free of sensual 
desire. 


Arakassa kho pana, bhikkhave, satthuno anekani 
savakasatani ahesum. 
He had many hundreds of disciples. 


Arako nama sattha savakanam 
brahmalokasahabyataya dhammam desesi. 

He taught them the way to rebirth in the company of 
Brahma. 


Ye kho pana, bhikkhave, arakassa satthuno 
brahmalokasahabyataya dhammam desentassa cittani 
nappasadesum, te kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjimsu. 


Those lacking confidence in Araka were—when their body 
broke up, after death—reborn in a place of loss, a bad 
place, the underworld, hell. 


Ye kho pana, bhikkhave, arakassa satthuno 
brahmalokasahabyataya dhammam desentassa cittani 
pasadesum, te kayassa bheda param marana sugatim 
saggam lokam upapajjimsu. 

Those full of confidence in Araka were—when their body 
broke up, after death—reborn in a good place, a heavenly 
realm. 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


yo ime Satta satthare titthakare kamesu vitarage 
anekasataparivare sasavakasanghe padutthacitto 
akkoseyya paribhaseyya, bahum so apunnam 
pasaveyya’” ti? 

If someone with malicious intent were to abuse and insult 
these seven teachers with their hundreds of followers, 
would they not make much bad karma?” 


“Evam, bhante”. 
“Yes, sir.” 


“Yo, bhikkhave, ime satta satthare titthakare kamesu 
vitarage anekasataparivare sasavakasanghe 
padutthacitto akkoseyya paribhaseyya, bahum so 
apunnam pasaveyya. 

“They would indeed. 


Yo ekam ditthisampannam puggalam padutthacitto 
akkosati paribhasati, ayam tato bahutaram apunnam 
pasavati. 


But someone who abuses and insults a single person 
accomplished in view with malicious intent makes even 
more bad karma. 


Tam kissa hetu? 
Why is that? 


Naham, bhikkhave, ito bahiddha evarupim khantim 
vadami yathamam sabrahmacarisu. 

I say that any injury done by those outside of the Buddhist 
community does not compare with what is done to one’s 
own spiritual companions. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘na no sabrahmacarisu cittani padutthani 
bhavissantyi’ti. 

‘We will have no malicious intent for our spiritual 
companions.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Navamam. 


7.074. 74. Arakasutta - 74. About 


Araka 
7. Mahavagga - 7. The Great Chapter 


“Bhutapubbam, bhikkhave, arako nama sattha ahosi 
titthakaro kamesu vitarago. 

“Once upon a time, mendicants, there was a Teacher called 
Araka. He was a religious founder and was free of sensual 
desire. 


Arakassa kho pana, bhikkhave, satthuno anekani 
savakasatani ahesum. 
He had many hundreds of disciples, 


Arako sattha savakanam evam dhammam deseti: 
and he taught them like this: 


‘appakam, brahmana, jivitam manussanam parittam 
lahukam bahudukkham bahupayasam mantayam 
boddhabbam, kattabbam kusalam, caritabbam 
brahmacariyam, natthi jatassa amaranam. 

‘Brahmins, life as a human is short, brief, and fleeting, full 
of pain and misery. Think about this and wake up! Do what’s 
good and live the spiritual life, for no-one born can escape 
death. 


Seyyathapi, brahmana, tinagge ussavabindu suriye 
uggacchante khippamyeva pativigacchati, na 
ciratthitikam hoti; 

It’s like a drop of dew on a grass tip. When the sun comes 
up it quickly evaporates and doesn’t last long. 


evamevam kho, brahmana, ussavabindupamam 
jivitam manussanam parittam lahukam 


bahudukkham bahupayasam mantayam boddhabbam, 
kattabbam kusalam, caritabbam brahmacariyam, 
natthi jatassa amaranam. (1) 

In the same way, life as a human is like a dew-drop. It’s brief 
and fleeting, full of pain and misery. Think about this and 
wake up! Do what’s good and live the spiritual life, for no- 
one born can escape death. 


Seyyathapi, brahmana, thullaphusitake deve vassante 
udakabubbulam khippamyeva pativigacchati, na 
ciratthitikam hoti; 

It’s like when the rain falls heavily. The bubbles quickly 
vanish and don’t last long. 


evamevam kho, brahmana, udakabubbulupamam 
jivitam manussanam parittam lahukam 
bahudukkham bahupayasam mantayam boddhabbam, 
kattabbam kusalam, caritabbam brahmacariyam, 
natthi jatassa amaranam. (2) 

In the same way, life as a human is like a bubble. ... 


Seyyathapi, brahmana, udake dandaraji khippamyeva 
pativigacchati, na ciratthitika hoti; 

It’s like a line drawn in water. It vanishes quickly and 
doesn’t last long. 


evamevam kho, brahmana, udake dandarajupamam 
jivitam manussanam parittanm ... pe ... 

In the same way, life as a human is like a line drawn in 
water. ... 


natthi jatassa amaranam. (3) 


Seyyathapi, brahmana, nadi pabbateyya durangama 
sighasota haraharin1, natthi so khano va layo va 


muhutto va yam Sa avattati, atha kho sa gacchateva 
vattateva sandateva; 

It’s like a mountain river traveling far, flowing fast, carrying 
all before it. It doesn’t turn back—not for a moment, a 
second, an instant—but runs, rolls, and flows on. 


evamevam kho, brahmana, nadipabbateyyupamam 
jivitam manussanam parittam lahukanm ... pe ... 
In the same way, life as a human is like a mountain river. ... 


natthi jatassa amaranam. (4) 


Seyyathapi, brahmana, balava puriso jivhagge 
khelapindam samyuhitva akasireneva vameyya; 

It’s like a strong man who has formed a glob of spit on the 
tip of his tongue. He could easily spit it out. 


evamevam kho, brahmana, khelapindupamam jivitam 
manussanam parittam ... pe ... 
In the same way, life as a human is like a glob of spit. ... 


natthi jatassa amaranam. (5) 


Seyyathapi, brahmana, divasamsantatte ayokatahe 
mamsapesi pakkhitta khippamyeva pativigacchati, na 
ciratthitika hoti; 

Suppose there was an iron cauldron that had been heated 
all day. If you tossed a lump of meat in, it would quickly 
vanish and not last long. 


evamevam kho, brahmana, mamsapesupamam jivitam 
manussanam parittam ... pe ... 
In the same way, life as a human is like a lump of meat. ... 


natthi jatassa amaranam. (6) 


Seyyathapi, brahmana, gavi vajjha aghatanam 
niyamana yam yadeva padam uddharati, santikeva 
hoti vadhassa santikeva maranassa; 

It’s like a cow being led to the slaughter. With every step 
she comes closer to the slaughter, closer to death. 


evamevam kho, brahmana, govajjhupamam jivitam 
manussanam parittam lahukam bahudukkham 
bahupayasam mantayam boddhabbam, kattabbam 
kusalam, caritabbam brahmacariyam, natthi jatassa 
amaranan’ti. (7) 

In the same way, life as a human is like a cow being 
slaughtered. It’s brief and fleeting, full of pain and misery. 
Think about this and wake up! Do what’s good and live the 
Spiritual life, for no-one born can escape death.’ 


Tena kho pana, bhikkhave, samayena manussanam 
satthivassasahassani ayuppamanam ahosi, 
pancavassasatika kumarika alampateyya ahosi. 

Now, mendicants, at that time human beings had a life span 
of 60,000 years. Girls could be married at 500 years of age. 


Tena kho pana, bhikkhave, samayena manussanam 
chaleva abadha ahesum— 
And human beings only had six afflictions: 


sitam, unham, jighaccha, pipasa, uccaro, passavo. 
cold, heat, hunger, thirst, and the need to defecate and 
urinate. 


So hi nama, bhikkhave, arako sattha evam 
dighayukesu manussesu evam ciratthitikesu evam 
appabadhesu savakanam evam dhammam desessati: 
But even though humans were so long-lived with so few 
afflictions, Araka still taught in this way: 


‘appakam, brahmana, jivitam manussanam parittam 
lahukam bahudukkham bahupayasam mantayam 
boddhabbam, kattabbam kusalam, caritabbam 
brahmacariyam, natthi jatassa amaranan’ti. 

‘Life as a human is short, brief, and fleeting, full of pain and 
misery. Think about this and wake up! Do what’s good and 
live the spiritual life, for no-one born can escape death.’ 


Etarahi tam, bhikkhave, samma vadamano vadeyya: 
These days it’d be right to say: 


‘appakam jivitam manussanam parittam lahukam 
bahudukkham bahupayasam mantayam boddhabbam, 
kattabbam kusalam, caritabbam brahmacariyam, 
natthi jatassa amaranan’ti. 

‘Life as a human is short, brief, and fleeting, full of pain and 
misery. Think about this and wake up! Do what’s good and 
live the spiritual life, for no-one born can escape death.’ 


Etarahi, bhikkhave, yo ciram jivati so vassasatam 
appam va bhiyyo. 
For these days a long life is a hundred years or a little more. 


Vassasatam kho pana, bhikkhave, jivanto tiniyeva 
utusatani jivati— 

Living for a hundred years, there are just three hundred 
seasons, 


utusatam hemantanam, utusatam gimhanam, 
utusatam vassanam. 
a hundred each of the winter, summer, and rains. 


Tini kho pana, bhikkhave, utusatani jivanto 
dvadasayeva masasatani jivati— 

Living for three hundred seasons, there are just twelve 
hundred months, 


cattari masasatani hemantanam, cattari masasatani 
gimhanam, cattari masasatani vassanam. 
four hundred in each of the winter, summer, and rains. 


Dvadasa kho pana, bhikkhave, masasatani jivanto 
catuvisatiyeva addhamasasatani jivati— 

Living for twelve hundred months, there are just twenty- 
four hundred fortnights, 


atthaddhamasasatani hemantanam, 
atthaddhamasasatani gimhanam, 
atthaddhamasasatani vassanam. 

eight hundred in each of the winter, summer, and rains. 


Catuvisati kho pana, bhikkhave, addhamasasatani 
jivanto chattimsamyeva rattisahassani jivati— 
Living for 2,400 fortnights, there are just 36,000 days, 


dvadasa rattisahassani hemantanam, dvadasa 
rattisahassani gimhanam, dvadasa rattisahassani 
vassanam. 

12,000 in each of the summer, winter, and rains. 


Chattimsam kho pana, bhikkhave, rattisahassani 
jivanto dvesattatiyeva bhattasahassani bhunjati— 
Living for 36,000 days, you just eat 72,000 meals, 


catuvisati bhattasahassani hemantanam, catuvisati 
bhattasahassani gimhanam, catuvisati 
bhattasahassani vassanam saddhim matuthannaya 
saddhim bhattantarayena. 

24,000 in each of the summer, winter, and rains, including 
when you’re suckling at the breast, and when you’re 
prevented from eating. 


Tatrime bhattantaraya kapimiddhopi bhattam na 
bhunjati, dukkhitopi bhattam na bhunjati, byadhitopi 
bhattam na bhunjati, uposathikopi bhattam na 
bhunjati, alabhakenapi bhattam na bhunjati. 

Things that prevent you from eating include anger, pain, 
sickness, sabbath, or being unable to get food. 


Iti kho, bhikkhave, maya vassasatayukassa 
manussassa ayupi sankhato, ayuppamanampi 
sankhatam, utupi sankhata, samvaccharapi sankhata, 
masapi sankhata, addhamasapi sankhata, rattipi 
sankhata, divapi sankhata, bhattapi sankhata, 
bhattantarayapi sankhata. 

So mendicants, for a human being with a hundred years life 
span I have counted the life span, the limit of the life span, 
the seasons, the years, the months, the fortnights, the 
nights, the days, the meals, and the things that prevent 
them from eating. 


Yam, bhikkhave, satthara karantyam savakanam 
hitesina anukampakena anukampam upadaya; 

Out of compassion, I’ve done what a teacher should do who 
wants what’s best for their disciples. 


katam vo tam maya etani, bhikkhave, rukkhamulani 
etani sunnagarani. Jhayatha, bhikkhave, ma 
pamadattha; ma paccha vippatisarino ahuvattha. 
Ayam vo amhakam anusasan1’ ti. 

Here are these roots of trees, and here are these empty 
huts. Practice absorption, mendicants! Don’t be negligent! 
Don’t regret it later! This is my instruction to you.” 


Dasamam. 


Mahavaggo sattamo. 


Hirisuriyam upama, 
dhammannu parichattakam; 
Sakkaccam bhavana aggi, 


sunettaarakena cati. 


7.075. 75. 
Pathamavinayadharasutta - 75. 


An Expert in the Monastic Law 
(ist) 


8. Vinayavagga - 8. The Monastic Law 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu vinayadharo hoti. 

“Mendicants, a mendicant with seven qualities is an expert 
in the monastic law. 


Katamehi sattahi? 
What seven? 


Apattim janati, 
They know what is an offense. 


anapattim janati, 
They know what is not an offense. 


lahukam apattim janati, 
They know what is a light offense. 


garukam apattim janati, 
They know what is a serious offense. 


Silava hoti patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi samadaya sikkhati sikkhapadesu, 
They’re ethical, restrained in the monastic code, conducting 
themselves well and seeking alms in suitable places. Seeing 
danger in the slightest fault, they keep the rules they’ve 
undertaken. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi, 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampaijja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life, and live having realized it with their 
own insight due to the ending of defilements. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu vinayadharo hot1’ ti. 

A mendicant with these seven qualities is an expert in the 
monastic law.” 


Pathamam. 


7.076. 76. 
Dutiyavinayadharasutta - 76. An 


Expert in the Monastic Law 
(2nd) 


8. Vinayavagga - 8. The Monastic Law 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu vinayadharo hoti. 

“Mendicants, a mendicant with seven qualities is an expert 
in the monastic law. 


Katamehi sattahi? 
What seven? 


Apattim janati, 
They know what is an offense. 


anapattim janati, 
They know what is not an offense. 


lahukam apattim janati, 
They know what is a light offense. 


garukam apattim janati, 
They know what is a serious offense. 


ubhayani kho panassa patimokkhani vittharena 
svagatani honti suvibhattani suppavattini 
suvinicchitani suttaso anubyanjanaso, 

Both monastic codes have been passed down to them in 
detail, well analyzed, well mastered, well judged in both the 
rules and accompanying material. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabhi, 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampaijja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life, and live having realized it with their 
own insight due to the ending of defilements. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu vinayadharo hot1’ ti. 

A mendicant with these seven qualities is an expert in the 
monastic law.” 


Dutiyam. 


7.077.77. 
Tatiyavinayadharasutta -'77. An 


Expert in the Monastic Law 
(3rd) 


8. Vinayavagga - 8. The Monastic Law 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu vinayadharo hoti. 

“Mendicants, a mendicant with seven qualities is an expert 
in the monastic law. 


Katamehi sattahi? 
What seven? 


Apattim janati, 

They know what is an offense. 
anapattim janati, 

They know what is not an offense. 


lahukam apattim janati, 
They know what is a light offense. 


garukam apattim janati, 
They know what is a serious offense. 


vinaye kho pana thito hoti asamhiro, 
They’re firm and unfaltering in the training. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabh1, 


They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampaijja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life, and live having realized it with their 
own insight due to the ending of defilements. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu vinayadharo hot1’ ti. 

A mendicant with these seven qualities is an expert in the 
monastic law.” 


Tatiyam. 


7.078. 78. 
Catutthavinayadharasutta - 78. 


An Expert in the Monastic Law 
(4th) 


8. Vinayavagga - 8. The Monastic Law 


“Sattahi, bhikkhave, dhammehi samannagato 
bhikkhu vinayadharo hoti. 

“Mendicants, a mendicant with seven qualities is an expert 
in the monastic law. 


Katamehi sattahi? 
What seven? 


Apattim janati, 
They know what is an offense. 


anapattim janati, 
They know what is not an offense. 


lahukam apattim janati, 
They know what is a light offense. 


garukam apattim janati, 
They know what is a serious offense. 


anekavihitam pubbenivasam anussarati, seyyathidam 
—ekampi jatim, dvepi jatiyo ... pe ... iti sakaram 
sauddesam anekavihitam pubbenivasam anussarati. 
They recollect their many kinds of past lives, with features 
and details. 


Dibbena cakkhuna visuddhena atikkantamanusakena 
yathakammupage satte pajanati. 

With clairvoyance that is purified and superhuman, they 
understand how sentient beings are reborn according to 
their deeds. 


Asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampaijja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life, and live having realized it with their 
own insight due to the ending of defilements. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato bhikkhu vinayadharo hot1’ ti. 

A mendicant with these seven qualities is an expert in the 
monastic law.” 


Catuttham. 


7.079. 79. 
Pathamavinayadharasobhanasut 
ta - 79. Shines as an Expert in 


the Monastic Law (1st) 
8. Vinayavagga - 8. The Monastic Law 


“Sattahi, bhikkhave, dhammehi samannagato 
vinayadharo sobhati. 

“Mendicants, a mendicant with seven qualities shines as an 
expert in the monastic law. 


Katamehi sattahi? 
What seven? 


Apattim janati, 
They know what is an offense. 


anapattim janati, 
They know what is not an offense. 


lahukam apattim janati, 
They know what is a light offense. 


garukam apattim janati, 
They know what is a serious offense. 


Silava hoti ... pe ... samadaya sikkhati sikkhapadesu, 
They’re ethical, restrained in the code of conduct, with 
good behavior and supporters; seeing danger in the 
slightest fault, they keep the rules they’ve undertaken. 


catunnam jhananam abhicetasikanam nikamalabhi 
hoti akicchalabhi akasiralabhi, 


They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life, and live having realized it with their 
own insight due to the ending of defilements. 


Imehi kho, bhikkhave, sattahi dhammehi 
samannagato vinayadharo sobhati’ ti. 

A mendicant with these seven qualities shines as an expert 
in the monastic law.” 


Pancamam. 


7.080. SO. 
Dutiyavinayadharasobhanasutta 
- 80. Shines as an Expert in the 


Monastic Law (2nd) 
8. Vinayavagga - 8. The Monastic Law 


“Sattahi, bhikkhave, dhammehi samannagato 
vinayadharo sobhati. 

“Mendicants, a mendicant with seven qualities shines as an 
expert in the monastic law. 


Katamehi sattahi? 
What seven? 


Apattim janati, 
They know what is an offense. 


anapattim janati, 
They know what is not an offense. 


lahukam apattim janati, 
They know what is a light offense. 


garukam apattim janati, 
They know what is a serious offense. 


ubhayani kho panassa patimokkhani vittharena 
svagatani honti suvibhattani suppavattini 
suvinicchitani suttaso anubyanjanaso, 

Both monastic codes have been passed down to them in 
detail, well analyzed, well mastered, well judged in both the 
rules and accompanying material. 


catunnam jhananan. ... pe ... akasiralabhi, 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life, and live having realized it with their 
own insight due to the ending of defilements. 


Imehi kho, bhikkhave, sattahi dhammehi 
Samannagato vinayadharo sobhati’ ti. 

A mendicant with these seven qualities shines as an expert 
in the monastic law.” 


Chattham. 


7.081. 81. 
Tatiryavinayadharasobhanasutta 
$1. Shines as an Expert in the 


Monastic Law (3rd) 
8. Vinayavagga - 8. The Monastic Law 


“Sattahi, bhikkhave, dhammehi samannagato 
vinayadharo sobhati. 

“Mendicants, a mendicant with seven qualities shines as an 
expert in the monastic law. 


Katamehi sattahi? 
What seven? 


Apattim janati, 
They know what is an offense. 


anapattim janati, 
They know what is not an offense. 


lahukam apattim janati, 
They know what is a light offense. 


garukam apattim janati, 
They know what is a serious offense. 


vinaye kho pana thito hoti asamhiro, 
They’re firm and unfaltering in the training. 


catunnam jhananan. ... pe ... akasiralabhi, 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life, and live having realized it with their 
own insight due to the ending of defilements. 


Imehi kho, bhikkhave, sattahi dhammehi 
Samannagato vinayadharo sobhati’ ti. 

A mendicant with these seven qualities shines as an expert 
in the monastic law.” 


Sattamam. 


7.082. 82. 
Catutthavinayadharasobhanasut 
ta - 82. Shines as an Expert in 


the Monastic Law (4th) 
8. Vinayavagga - 8. The Monastic Law 


“Sattahi, bhikkhave, dhammehi samannagato 
vinayadharo sobhati. 

“Mendicants, a mendicant with seven qualities shines as an 
expert in the monastic law. 


Katamehi sattahi? 
What seven? 


Apattim janati, 
They know what is an offense. 


anapattim janati, 
They know what is not an offense. 


lahukam apattim janati, 
They know what is a light offense. 


garukam apattim janati, 
They know what is a serious offense. 


anekavihitam pubbenivasam anussarati, seyyathidam 
—ekampi jatim, dvepi jatiyo ... pe ... iti sakaram 
sauddesam anekavihitam pubbenivasam anussarati, 
They recollect their many kinds of past lives, with features 
and details. 


dibbena cakkhuna visuddhena atikkantamanusakena 
... pe... 

With clairvoyance that is purified and superhuman, they 
understand how sentient beings are reborn according to 
their deeds. 


asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life, and live having realized it with their 
own insight due to the ending of defilements. 


Imehi kho, bhikkhave, sattahi dhammehi 
Samannagato vinayadharo sobhati’ ti. 

A mendicant with these seven qualities shines as an expert 
in the monastic law.” 


Atthamam. 


7.083. 83. Satthusasanasutta - 


83. The Teacher’s Instructions 
8. Vinayavagga - 8. The Monastic Law 


Atha kho ayasma upali yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
upali bhagavantam etadavoca: 

Then Venerable Upali went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“Sadhu me, bhante, bhagava sankhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’ ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Ye kho tvam, upali, dhamme janeyyasi: 
“Upali, you might know that 


‘ime dhamma na ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattanti’ti; 

certain things don’t lead solely to disillusionment, 
dispassion, cessation, peace, insight, awakening, and 
extinguishment. 


ekamsena, upali, dhareyyasi: 
You should definitely bear in mind that such things are 


‘neso dhammo neso vinayo netam satthusasanan’ti. 
not the teaching, not the training, and not the Teacher’s 
instructions. 


Ye ca kho tvam, upali, dhamme janeyyasi: 
You might know that 


‘ime dhamma ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattanti’ti; 

certain things do lead solely to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment. 


ekamsena, upali, dhareyyasi: 
You should definitely bear in mind that such things are 


‘eso dhammo eso vinayo etam satthusasanan’ ’ ti. 
the teaching, the training, and the Teacher’s instructions.” 


Navamam. 


7 .O8A. 84. 
Adhikaranasamathasutta - 84. 
Settlement of Disciplinary 


Issues 
8. Vinayavagga - 8. The Monastic Law 


“Sattime, bhikkhave, adhikaranasamatha dhamma 
uppannuppannanam adhikarananam samathaya 
vupasamaya. 

“Mendicants, there are these seven principles for the 
settlement of any disciplinary issues that might arise. 


Katame satta? 
What seven? 


Sammukhavinayo databbo, sativinayo databbo, 
amulhavinayo databbo, patinnatakaranam databbam, 
yebhuyyasika databba, tassapapiyasika databba, 
tinavattharako databbo. 

Removal in the presence of those concerned is applicable. 
Removal by accurate recollection is applicable. Removal 
due to recovery from madness is applicable. The 
acknowledgement of the offense is applicable. The decision 
of a majority is applicable. A verdict of aggravated 
misconduct is applicable. Covering over with grass is 
applicable. 


Ime kho, bhikkhave, satta adhikaranasamatha 
dhamma uppannuppannanam adhikarananam 
samathaya vupasamaya’ ti. 

These are the seven principles for the settlement of any 
disciplinary issues that might arise.” 


Dasamam. 
Vinayavaggo atthamo. 
Caturo vinayadhara, 
caturo ceva sobhana; 
Sasanam adhikarana— 


samathenatthame dasati. 


7.085. 85. Bhikkhusutta - 6.A 


Mendicant 
9. Samanavagga - 9. An Ascetic 


“Sattannam, bhikkhave, dhammanam bhinnatta 
bhikkhu hoti. 

“Mendicants, it’s because of breaking seven things that you 
become a mendicant. 


Katamesam sattannam? 
What seven? 


Sakkayaditthi bhinna hoti, vicikiccha bhinna hoti, 
silabbataparamaso bhinno hoti, rago bhinno hoti, 
doso bhinno hoti, moho bhinno hoti, mano bhinno 
hoti. 

Identity view, doubt, misapprehension of precepts and 
observances, greed, hate, delusion, and conceit. 


Imesam kho, bhikkhave, sattannam dhammanam 
bhinnatta bhikkhu hoti’ ti. 

It’s because of breaking these seven things that you 
become a mendicant.” 


Pathamam. 


7.086. 86. Samanasutta - 86. An 


Ascetic 
9. Samanavagga - 9. An Ascetic 


“Sattannam, bhikkhave, dhammanam samitatta 
samano hoti... pe .... 

“Mendicants, it’s because of quelling seven things that you 
become an ascetic...” 


Dutiyam. 


7.087. 87. Brahmanasutta - 87. 


Brahmin 

9. Samanavagga - 9. An Ascetic 

“,.. Bahitatta brahmano hoti ... pe .... 

“Mendicants, it’s because of barring out seven things that 
you become a brahmin...” 


Tatiyam. 


7 088. 88. Sottiyasutta - 88. 


Scholar 
9. Samanavagga - 9. An Ascetic 


“,.. Nissutatta sottiyo hoti ... pe .... 
“Mendicants, it’s because of scouring off seven things that 
you become a scholar...” 


Catuttham. 


7.089. 89. Nhatakasutta - 89. 
Bathed 


9. Samanavagga - 9. An Ascetic 


“,.. Nhatatta nhatako hoti ... pe .... 
“Mendicants, it’s because of bathing off seven things that 
you become a bathed initiate ...” 


Pancamam. 


7.090. 90. Vedagusutta - 90.A 
Knowledge Master 


9. Samanavagga - 9. An Ascetic 


“,.. Viditatta vedagu hoti ... pe .... 
“Mendicants, it’s because of knowing seven things that you 
become a knowledge master...” 


Chattham. 


7.091. 91. Ariyasutta - 91.A 
Noble One 


9. Samanavagga - 9. An Ascetic 

“,.. Arakatta ariyo hoti ... pe .... 

“Mendicants, it’s because seven foes have been slain that 
you become a noble one...” 


Sattamam. 


7.092. 92. Arahasutta - 92.A 
Perfected One 


9. Samanavagga - 9. An Ascetic 


“Arakatta araha hoti. 
“Mendicants, it’s by being far from seven things that you 
become a perfected one. 


Katamesam sattannam? 
What seven? 


Sakkayaditthi araka hoti, vicikiccha araka hoti, 
silabbataparamaso arako hoti, rago arako hoti, doso 
arako hoti, moho arako hoti, mano arako hoti. 
Identity view, doubt, misapprehension of precepts and 
observances, greed, hate, delusion, and conceit. 


Imesam kho, bhikkhave, sattannam dhammanam 
arakatta araha hoti’ ti. 

It’s because of being far from these seven things that you 
become a perfected one.” 


Atthamam. 


7.093. 93. Asaddhammasutta - 
93. Bad Qualities 


9. Samanavagga - 9. An Ascetic 


“Sattime, bhikkhave, asaddhamma. 
“Mendicants, there are these seven bad qualities. 


Katame satta? 
What seven? 


Assaddho hoti, ahiriko hoti, anottapp1 hoti, appassuto 
hoti, kusito hoti, mutthassati hoti, duppanno hoti. 
Someone is faithless, shameless, imprudent, uneducated, 
lazy, unmindful, and witless. 


Ime kho, bhikkhave, satta asaddhamma’ ti. 
These are the seven bad qualities.” 


Navamam. 


7.094. 94. Saddhammasutta - 94. 


Good Qualities 
9. Samanavagga - 9. An Ascetic 


“Sattime, bhikkhave, saddhamma. 
“Mendicants, there are these seven good qualities. 


Katame satta? 
What seven? 


Saddho hoti, hirima hoti, ottappi hoti, bahussuto 
hoti, araddhaviriyo hoti, satima hoti, pannava hoti. 
Someone is faithful, conscientious, prudent, learned, 
energetic, mindful, and wise. 


Ime kho, bhikkhave, satta saddhamma’ ti. 
These are the seven good qualities.” 


Dasamam. 

Samanavaggo navamo. 
Bhikkhum samano brahmano, 
sottiyo ceva nhatako; 

Vedagu ariyo araha, 


asaddhamma ca saddhammati. 


7.095. 95 - 95 


10. Ahuneyyavagga - 10. Worthy of Offerings 


“Sattime, bhikkhave, puggala ahuneyya ... pe ... 
dakkhineyya anjalikaraniya anuttaram 
punnakkhettam lokassa. 

“Mendicants, these seven people are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world. 


Katame satta? 
What seven? 


Idha, bhikkhave, ekacco puggalo cakkhusmim 
aniccanupassi viharati aniccasanni 
aniccapatisamvedi satatam samitam abbokinnam 
cetasa adhimuccamano pannaya pariyogahamano. 
First, take a person who meditates observing 
impermanence in the eye. They perceive impermanence 
and experience impermanence. Constantly, continually, and 
without stopping, they apply the mind and fathom with 
wisdom. 


So asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Ayam kho, bhikkhave, pathamo puggalo ahuneyyo 
pahuneyyo... pe ... anuttaram punnakkhettam 
lokassa. 


This is the first person who is worthy of offerings dedicated 
to the gods, worthy of hospitality, worthy of a religious 
donation, worthy of greeting with joined palms, and is the 
supreme field of merit for the world. 


Puna caparam, bhikkhave, idhekacco puggalo 
cakkhusmim aniccanupassi viharati aniccasanni 
aniccapatisamvedi satatam samitam abbokinnam 
cetasa adhimuccamano pannaya pariyogahamano. 
Next, take a person who meditates observing 
impermanence in the eye. ... 


Tassa apubbam acarimam asavapariyadananca hoti 
jivitapariyadananca. 

Their defilements and their life come to an end at exactly 
the same time. 


Ayam, bhikkhave, dutiyo puggalo ahuneyyo ... pe ... 
anuttaram punnakkhettam lokassa. 
This is the second person who is worthy of offerings... 


Puna caparam, bhikkhave, idhekacco puggalo 
cakkhusmim aniccanupassi viharati aniccasanni 
aniccapatisamvedi satatam samitam abbokinnam 
cetasa adhimuccamano pannaya pariyogahamano. 
Next, take a person who meditates observing 
impermanence in the eye. ... 


So pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti ... pe ... 

With the ending of the five lower fetters they’re 
extinguished between one life and the next.... 


upahaccaparinibbay1 hoti ... pe ... 
With the ending of the five lower fetters they’re 
extinguished upon landing. ... 


asankharaparinibbayi hoti ... pe ... 
With the ending of the five lower fetters they’re 
extinguished without extra effort. ... 


sasankharaparinibbayi hoti ... pe ... 
With the ending of the five lower fetters they’re 
extinguished with extra effort. ... 


uddhamsoto hoti akanitthagam1. 
With the ending of the five lower fetters they head 
upstream, going to the Akanittha realm. ... 


Ayam, bhikkhave, sattamo puggalo ahuneyyo ... pe ... 


anuttaram punnakkhettam lokassa. 
This is the seventh person. 


Ime kho, bhikkhave, satta puggala ahuneyya 
pahuneyya dakkhineyya anjalikaraniya anuttaram 
punnakkhettam lokassa” ti. 

These are the seven people who are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world.” 


7 096-614. 96-614 - 96-614 
10. Ahuneyyavagga - 10. Worthy of Offerings 


“Sattime, bhikkhave, puggala ahuneyya pahuneyya ... 


pe ... anuttaram punnakkhettam lokassa. 
“Mendicants, these seven people are worthy of offerings... 


Katame satta? 
What seven? 


Idha, bhikkhave, ekacco puggalo cakkhusmim 
dukkhanupassi viharati ... pe ... 

First, take a person who meditates observing suffering in 
the eye. ... 


cakkhusmim anattanupassi viharati ... pe ... 
observing not-self in the eye. ... 


cakkhusmim khayanupassi viharati ... pe ... 
observing ending in the eye. ... 


cakkhusmim vayanupass!i viharati ... pe ... 
observing vanishing in the eye.... 


cakkhusmim viraganupassi viharati ... pe ... 
observing fading away in the eye.... 


cakkhusmim nirodhanupassi viharati ... pe ... 
observing cessation in the eye. ... 


cakkhusmim patinissagganupassi viharati ... pe .... 
(2-8.) 
observing letting go in the eye.... 


Sotasmim ... pe ... 


CaD ase 


ghanasmim ... 
nose... 


jivhaya ... 
tongue ... 


kayasminm ... 
body ... 


manasminm ... pe .... (9-48.) 
mind... 


Rupesu ... pe ... 
sights ... 


saddesu ... 
sounds... 


gandhesu ... 
smells... 


rasesu ... 
tastes... 


photthabbesu ... 
touches... 


dhammesu ... pe .... (49-96.) 
thoughts. ... 


Cakkhuvinnane ... pe ... 
eye consciousness ... 


sotavinnane ... 


ear CONSCIOUSNESS ... 


ghanavinnane ... 
nose consciousness ... 


jivhavinnane ... 
tongue consciousness ... 


kayavinnane ... 
body consciousness ... 


manovinnane ecco pe eoc5e (97-144.) 
mind consciousness ... 


Cakkhusamphasse ... pe ... 
eye contact... 


sotasamphasse ... 
ear contact... 


ghanasamphasse ... 
nose Contact «.. 


jivhasamphasse ... 
tongue contact... 


kayasamphasse ... 
body contact... 


manosamphasse ... pe .... (145-192.) 
mind contact... 


Cakkhusamphassajaya vedanaya ... pe ... 
feeling born of eye contact... 


sotasamphassajaya vedanaya ... 


feeling born of ear contact... 


ghanasamphassajaya vedanaya ... 
feeling born of nose contact... 


jivhasamphassajaya vedanaya ... 
feeling born of tongue contact... 


kayasamphassajaya vedanaya ... 
feeling born of body contact... 


manosamphassajaya vedanaya ... pe .... (193-2 40.) 
feeling born of mind contact... 


Rupasannaya ... pe ... 
perception of sights ... 


saddasannaya ... 
perception of sounds... 


gandhasannaya ... 
perception of smells... 


rasasannaya ... 
perception of tastes... 


photthabbasannaya ... 
perception of touches... 


dhammasannaya ... pe .... (241-288.) 
perception of thoughts ... 


Rupasancetanaya ... pe ... 
intention regarding sights ... 


saddasancetanaya ... 


intention regarding sounds... 


gandhasancetanaya ... 
intention regarding smells... 


rasasancetanaya ... 
intention regarding tastes... 


photthabbasancetanaya ... 
intention regarding touches... 


dhammasancetanaya ... pe .... (289-336.) 
intention regarding thoughts... 


Rupatanhaya ... pe ... 
craving for sights... 


saddatanhaya ... 
craving for sounds... 


gandhatanhaya .... 
craving for smells... 


rasatanhaya ... 
craving for tastes... 


photthabbatanhaya ... 
craving for touches... 


dhammatanhaya ... pe .... (337-384.) 
craving for thoughts... 


Rupavitakke ... pe ... 
thoughts about sights ... 


saddavitakke ... 


thoughts about sounds... 


gandhavitakke ... 
thoughts about smells... 


rasavitakke ... 
thoughts about tastes. ... 


photthabbavitakke ... 
thoughts about touches... 


dhammavitakke ... pe .... (885-432.) 
thoughts about thoughts ... 


Rupavicare ... pe ... 
considerations regarding sights... 


saddavicare ... 
considerations regarding sounds... 


gandhavicare ... 
considerations regarding smells... 


rasavicare ... 
considerations regarding tastes... 


photthabbavicare ... 
considerations regarding touches... 


dhammavicare ... pe .... (433-480.) 
considerations regarding thoughts... 


Pancakkhandhe ... pe ... 
meditates observing impermanence in the five aggregates 


rupakkhandhe .... 
the aggregate of form... 


vedanakkhangdhe ... 
the aggregate of feeling ... 


sannakkhandhe .... 
the aggregate of perception ... 


sankharakkhandhe ... 
the aggregate of choices... 


vinnanakkhandhe aniccanupassi viharati ... pe ... 


the aggregate of consciousness ... 


dukkhanupass! viharati ... 
meditates observing suffering ... 


anattanupassi viharati ... 
not-self... 


khayanupass! viharati ... 
ending... 


vayanupassi viharati ... 
vanishing ... 


viraganupassi viharati ... 
fading away... 


nirodhanupass! viharati ... 
cessation ... 


patinissagganupassi viharati ... pe ... 
letting go...” 


lokassa” ti. (481-528.) 
“Chadvararammanesvettha, 
vinnanesu ca phassesu; 
Vedanasu Ca dvarassSa, 
sutta honti visum attha. 
Sanna sancetana tanha, 
vitakkesu vicare Ca; 
Gocarassa visum attha, 
pancakkhandhe ca pacceke. 
Solasasvettha mulesu, 
aniccam dukkhamanatta; 
Khaya vaya viraga Ca, 
nirodha patinissagga. 
Kamam atthanupassana, 
yojetvana visum visum; 
Sampinditesu sabbesu, 
honti panca satani Ca; 


Atthavisati suttani, 


ahuneyye ca vaggike”. 


Ahuneyyavaggo dasamo. 


7.615.615 -615 


11. Ragapeyyala - 11. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya satta dhamma 
bhavetabba. 

“Mendicants, for insight into greed, seven things should be 
developed. 


Katame satta? 
What seven? 


Satisambojjhango ... pe ... 
The awakening factor of mindfulness ... 


upekkhasambojjhango— 
the awakening factor of equanimity. 


ragassa, bhikkhave, abhinnaya ime satta dhamma 
bhavetabba’ ti. 

These seven things should be developed for insight into 
greed.” 


7.616.616 - 616 


11. Ragapeyyala - 11. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya satta dhamma 
bhavetabba. 

“Mendicants, for insight into greed, seven things should be 
developed. 


Katame satta? 
What seven? 


Aniccasanna, anattasanna, asubhasanna, 
adinavasanna, pahanasanna, viragasanna, 
nirodhasanna— 

The perception of impermanence, the perception of not-self, 
the perception of ugliness, the perception of drawbacks, the 
perception of giving up, the perception of fading away, and 
the perception of cessation. 


ragassa, bhikkhave, abhinnaya ime satta dhamma 
bhavetabba’ ti. 

These seven things should be developed for insight into 
greed.” 


7.617.617 - 617 


11. Ragapeyyala - 11. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya satta dhamma 
bhavetabba. 

“Mendicants, for insight into greed, seven things should be 
developed. 


Katame satta? 
What seven? 


Asubhasanna, maranasanna, ahare patikulasanna, 
sabbaloke anabhiratasanna, aniccasanna, anicce 
dukkhasanna, dukkhe anattasanna— 

The perceptions of ugliness, death, repulsiveness of food, 
dissatisfaction with the whole world, impermanence, 
suffering in impermanence, and not-self in suffering. 


ragassa, bhikkhave, abhinnaya ime satta dhamma 
bhavetabba’ ti. 

These seven things should be developed for insight into 
greed.” 


7 .618-644. 618-644 - 618-644 


11. Ragapeyyala - 11. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, parinnaya ... pe ... 
“For the complete understanding of greed... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing ... 


viragaya ... 
fading away... 


nirodhaya ... 
cessation ... 


Cagaya ... pe ... 
giving away... 


patinissaggaya ime satta dhamma bhavetabba’ ti. 
For the letting go of greed, these seven things should be 
developed.” 


7 .645-1124. 645-1124 - 645- 
1124 


11. Ragapeyyala - 11. Abbreviated Texts Beginning 
With Greed 


“DosSasSa ... pe ... 
“Of hate... 


mohassa ... 
delusion ... 


kodhassa ... 
anger... 


upanahassa ... 
hostility ... 


makkhassa ... 
offensiveness... 


palasassa ... 
contempt... 


issaya ... 
jealousy... 


macchariyassa ... 
stinginess ... 


mayaya ... 
deceitfulness ... 


satheyyassa ... 
deviousness ... 


thambhassa ... 
obstinacy ... 


sarambhassa ... 
aggression ... 


ManasSa ... 
conceit... 


atimanassSa ... 
arrogance... 


MadasSa ... 
vanity ... 


pamadassa abhinnaya ... pe ... 


for insight into negligence ... 
parinnaya ... 
complete understanding ... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing ... 


viragaya ... 
fading away... 


nirodhaya ... 
cessation ... 


Cagaya ... 
giving away... 


patinissaggaya ... pe ... 
letting go of negligence 


ime satta dhamma bhavetabba’ ti. 
these seven things should be developed.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Ragapeyyalam nitthitam. 


Sattakanipatapali nitthita. 
The Book of the Sevens is finished. 


8.001. 1. Mettasutta - 1. The 


Benefits of Love 
1. Mettavagga - 1. Love 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Mettaya, bhikkhave, cetovimuttiya asevitaya 
bhavitaya bahulikataya yanikataya vatthukataya 
anutthitaya paricitaya susamaraddhaya atthanisamsa 
patikankha. 

“Mendicants, you can expect eight benefits when the 
heart’s release by love has been cultivated, developed, and 
practiced, made a vehicle and a basis, kept up, 
consolidated, and properly implemented. 


Katame attha? 


What eight? 


Sukham supati, sukham patibujjhati, na papakam 
supinam passati, manussanam piyo hoti, 
amanussanam piyo hoti, devata rakkhanti, nassa aggi 
va visam va sattham va kamati, uttarim 
appativijjhanto brahmalokupago hoti. 

You sleep well. You wake happily. You don’t see bad dreams. 
Humans love you. Non-humans love you. Deities protect 
you. You can’t be harmed by fire, poison, or blade. If you 
don’t reach any higher, you'll be reborn in a Brahma realm. 


Mettaya, bhikkhave, cetovimuttiya asevitaya 
bhavitaya bahulikataya yanikataya vatthukataya 
anutthitaya paricitaya susamaraddhaya ime 
atthanisamsa patikankhati. 

You can expect these eight benefits when the heart’s 
release by love has been cultivated, developed, and 
practiced, made a vehicle and a basis, kept up, 
consolidated, and properly implemented. 


Yo ca mettam bhavayati, 
A mindful one who develops 


appamanam patissato; 
limitless love 


Tanu samyojana honti, 
weakens the fetters, 


passato upadhikkhayam. 
seeing the ending of attachments. 


Ekampi ce panamadutthacitto, 
Loving just one creature with a hateless heart 


Mettayati kusali tena hoti; 
makes you a good person. 


Sabbe ca pane manasanukamp1, 
Compassionate for all creatures, 


Pahutamariyo pakaroti punnam. 
a noble one creates abundant merit. 


Ye sattasandam pathavim vijetva, 
The royal potentates conquered this land 


Rajisayo yajamana anupariyaga; 
and traveled around sponsoring sacrifices— 


Assamedham purisamedham, 
horse sacrifice, human sacrifice, 


Sammapasam vajapeyyam niraggalam. 
the sacrifices of the ‘stick-casting’, the ‘royal soma 
drinking’, and the ‘unbarred’. 


Mettassa cittassa subhavitassa, 
These are not worth a sixteenth part 


Kalampi te nanubhavanti solasim; 
of the mind developed with love, 


Candappabha taraganava sabbe, 
as all the constellations of stars 


Yatha na agghanti kalampi solasim. 
aren’t worth a sixteenth part of the moon’s light. 


Yo na hanti na ghateti, 
If you don’t kill or encourage others to kill, 


na jinati na japaye; 
don’t conquer or encourage others to conquer, 


Mettamso sabbabhutanam, 
with love for all sentient beings, 


veram tassa na kenaci’ ti. 
you'll have no enmity for anyone.” 


Pathamam. 


8.002. 2. Pannasutta - 2. Wisdom 
1. Mettavagga - 1. Love 


“Atthime, bhikkhave, hetu attha paccaya 
adibrahmacariyikaya pannaya appatiladdhaya 
patilabhaya, patiladdhaya bhiyyobhavaya vepullaya 
bhavanaya paripuriya samvattanti. 

“Mendicants, there are eight causes and reasons that lead 
to acquiring the wisdom fundamental to the spiritual life, 
and to its increase, growth, and full development once it 
has been acquired. 


Katame attha? 
What eight? 


Idha, bhikkhave, bhikkhu sattharam upanissaya 
viharati annataram va garutthaniyam 
sabrahmacarim, yatthassa tibbam hirottappam 
paccupatthitam hoti pemanca garavo Ca. 

It’s when a mendicant lives relying on the Teacher ora 
spiritual companion in a teacher’s role. And they set up a 
keen sense of conscience and prudence for them, with 
warmth and respect. 


Ayam, bhikkhave, pathamo hetu pathamo paccayo 
adibrahmacariyikaya pannaya appatiladdhaya 
patilabhaya, patiladdhaya bhiyyobhavaya vepullaya 
bhavanaya paripuriya samvattati. 

This is the first cause. 


So tam sattharam upanissaya viharanto annataram va 
garutthaniyam sabrahmacarim, yatthassa tibbam 
hirottappam paccupatthitam hoti pemanca garavo Ca, 
te kalena kalam upasankamitva paripucchati 
paripanhati: 


When a mendicant lives relying on the Teacher or a 
Spiritual companion in a teacher’s role—with a keen sense 
of conscience and prudence for them, with warmth and 
respect—from time to time they go and ask them questions: 


‘idam, bhante, katham; imassa ko attho’ti? 
‘Why, sir, does it say this? What does that mean?’ 


Tassa te ayasmanto avivatanceva vivaranti, 
anuttanikatanca uttanikaronti, anekavihitesu ca 
kankhathaniyesu dhammesu kankham pativinodenti. 
Those venerables clarify what is unclear, reveal what is 
obscure, and dispel doubt regarding the many doubtful 
matters. 


Ayam, bhikkhave, dutiyo hetu dutiyo paccayo 
adibrahmacariyikaya pannaya appatiladdhaya 
patilabhaya, patiladdhaya bhiyyobhavaya vepullaya 
bhavanaya paripuriya samvattati. 

This is the second cause. 


So tam dhammam sutva dvayena vupakasena 
sampadeti— kayavupakasena Ca cittavupakasena Ca. 
After hearing that teaching they perfect withdrawal of both 
body and mind. 


Ayam, bhikkhave, tatiyo hetu tatiyo paccayo 
adibrahmacariyikaya pannaya appatiladdhaya 
patilabhaya, patiladdhaya bhiyyobhavaya vepullaya 
bhavanaya paripuriya samvattati. 

This is the third cause. 


Silava hoti, patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 


A mendicant is ethical, restrained in the monastic code, 
conducting themselves well and seeking alms in suitable 
places. Seeing danger in the slightest fault, they keep the 
rules they’ve undertaken. 


Ayam, bhikkhave, catuttho hetu catuttho paccayo 
adibrahmacariyikaya pannaya appatiladdhaya 
patilabhaya, patiladdhaya bhiyyobhavaya vepullaya 
bhavanaya paripuriya samvattati. 

This is the fourth cause. 


Bahussuto hoti sutadharo sutasannicayo. Ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha. 

They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically. 


Ayam, bhikkhave, pancamo hetu pancamo paccayo 
adibrahmacariyikaya pannaya appatiladdhaya 
patilabhaya, patiladdhaya bhiyyobhavaya vepullaya 
bhavanaya paripuriya samvattati. 

This is the fifth cause. 


Araddhaviriyo viharati akusalanam dhammanam 
pahanaya, kusalanam dhammanam upasampadaya, 


thamava dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

They live with energy roused up for giving up unskillful 
qualities and embracing skillful qualities. They’re strong, 
staunchly vigorous, not slacking off when it comes to 
developing skillful qualities. 


Ayam, bhikkhave, chattho hetu chattho paccayo 
adibrahmacariyikaya pannaya appatiladdhaya 
patilabhaya, patiladdhaya bhiyyobhavaya vepullaya 
bhavanaya paripuriya samvattati. 

This is the sixth cause. 


Sanghagato kho pana ananakathiko hoti 
atiracchanakathiko. 

When in the Sangha they don’t engage in motley talk or 
unworthy talk. 


Samam va dhammam bhasati param va ajjhesati 
ariyam va tunhibhavam natimannati. 

Either they talk on Dhamma, or they invite someone else to 
do so, or they respect noble silence. 


Ayam, bhikkhave, sattamo hetu sattamo paccayo 
adibrahmacariyikaya pannaya appatiladdhaya 
patilabhaya, patiladdhaya bhiyyobhavaya vepullaya 
bhavanaya paripuriya samvattati. 

This is the seventh cause. 


Pancasu kho pana upadanakkhandhesu 
udayabbayanupassi viharati: 

They meditate observing rise and fall in the five grasping 
aggregates. 


‘iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 


‘Such is form, such is the origin of form, such is the ending 
of form. 


iti vedana, iti vedanaya samudayo, iti vedanaya 
atthangamo; 

Such is feeling, such is the origin of feeling, such is the 
ending of feeling. 


iti sanna ... pe ... 
Such is perception, such is the origin of perception, such is 
the ending of perception. 


iti sankhara ... 
Such are choices, such is the origin of choices, such is the 
ending of choices. 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamo'’ti. 

Such is consciousness, such is the origin of consciousness, 
such is the ending of consciousness.’ 


Ayam, bhikkhave, atthamo hetu atthamo paccayo 
adibrahmacariyikaya pannaya appatiladdhaya 
patilabhaya, patiladdhaya bhiyyobhavaya vepullaya 
bhavanaya paripuriya samvattati. 

This is the eighth cause. 


Tamenam sabrahmacari evam sambhaventi: 
Their spiritual companions esteem them: 


‘ayam kho ayasma sattharam upanissaya viharati 
annataram va garutthaniyam sabrahmacarim, 
yatthassa tibbam hirottappam paccupatthitam hoti 
pemanca garavo Ca. 

‘This venerable lives relying on the Teacher or a spiritual 
companion in a teacher’s role. They set up a keen sense of 


conscience and prudence for them, with warmth and 
respect. 


Addha ayamayasma janam janati passam passatri’ti. 
Clearly this venerable knows and sees.’ 


Ayampi dhammo piyattaya garuttaya bhavanaya 
Ssamannaya ekibhavaya samvattati. (1) 

This quality leads to warmth, respect, esteem, harmony, and 
unity. 


‘Tam kho panayamayasma sattharam upanissaya 
viharanto annataram va garutthaniyam 
sabrahmacarim, yatthassa tibbam hirottappam 
paccupatthitam hoti pemanca garavo Ca, te kalena 
kalam upasankamitva paripucchati paripanhati: 
‘This venerable lives relying on the Teacher or a spiritual 
companion in a teacher’s role, and from time to time they 
go and ask them questions... 


“idam, bhante, katham; imassa ko attho” ti? 


Tassa te ayasmanto avivatanceva vivaranti, 
anuttanikatanca uttanikaronti, anekavihitesu ca 
kankhathaniyesu dhammesu kankham pativinodenti. 


Addha ayamayasma janam janati passam passatri’ti. 
Clearly this venerable knows and sees.’ 


Ayampi dhammo piyattaya garuttaya bhavanaya 
samannaya ekibhavaya samvattati. (2) 

This quality also leads to warmth, respect, esteem, 
harmony, and unity. 


‘Tam kho panayamayasma dhammam sutva dvayena 
vupakasena sampadeti— kayavupakasena ca 


cittavupakasena Ca. 
‘After hearing that teaching they perfect withdrawal of both 
body and mind. 


Addha ayamayasma janam janati passam passati’ti. 
Clearly this venerable knows and sees.’ 


Ayampi dhammo piyattaya garuttaya bhavanaya 
samannaya ekibhavaya samvattati. (3) 

This quality also leads to warmth, respect, esteem, 
harmony, and unity. 


‘Silava kho panayamayasma 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 
‘This venerable is ethical... 


Addha ayamayasma janam janati passam passatri’ti. 
Clearly this venerable knows and sees.’ 


Ayampi dhammo piyattaya garuttaya bhavanaya 
Samannaya ekibhavaya samvattati. (4) 

This quality also leads to warmth, respect, esteem, 
harmony, and unity. 


‘Bahussuto kho panayamayasma sutadharo 
sutasannicayo. Ye te dhamma adikalyana 
majjhekalyana pariyosanakalyana sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam abhivadanti, tatharupassa dhamma 
bahussuta honti dhata vacasa paricita 
manasanupekkhita ditthiya suppatividdha. 

‘This venerable is very learned, remembering and keeping 
what they’ve learned.... 


Addha ayamayasma janam janati passam passati’ti. 
Clearly this venerable knows and sees.’ 


Ayampi dhammo piyattaya garuttaya bhavanaya 
samannaya ekibhavaya samvattati. (5) 

This quality also leads to warmth, respect, esteem, 
harmony, and unity. 


‘Araddhaviriyo kho panayamayasma viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

‘This venerable lives with energy roused up... 


Addha ayamayasma janam janati passam passati’ti. 
Clearly this venerable knows and sees.’ 


Ayampi dhammo piyattaya garuttaya bhavanaya 
samannaya ekibhavaya samvattati. (6) 

This quality also leads to warmth, respect, esteem, 
harmony, and unity. 


‘Sanghagato kho panayamayasma ananakathiko hoti 
atiracchanakathiko. 

‘When in the Sangha they don’t engage in motley talk or 
unworthy talk. 


Samam va dhammam bhasati param va ajjhesati 
ariyam va tunhibhavam natimannati. 

Either they talk on Dhamma, or they invite someone else to 
do so, or they respect noble silence. 


Addha ayamayasma janam janati passam passati’ti. 
Clearly this venerable knows and sees.’ 


Ayampi dhammo piyattaya garuttaya bhavanaya 
samannaya ekibhavaya samvattati. (7) 

This quality also leads to warmth, respect, esteem, 
harmony, and unity. 


‘Pancasu kho panayamayasma upadanakkhandhesu 
udayabbayanupass!1 viharati— 

‘They meditate observing rise and fall in the five grasping 
aggregates. ... 


iti rupam, iti rupassa samudayo, iti rupassa 
atthangamo; 


iti vedana ... pe ... 
iti sanna ... 
iti sankhara ... 


iti vinnanam, iti vinnanassa samudayo, iti vinnanassa 
atthangamoti. 


Addha ayamayasma janam janati passam passatri’ti. 
Clearly this venerable knows and sees.’ 


Ayampi dhammo piyattaya garuttaya bhavanaya 
Samannaya ekibhavaya samvattati. (8) 

This quality also leads to warmth, respect, esteem, 
harmony, and unity. 


Ime kho, bhikkhave, attha hetu attha paccaya 
adibrahmacariyikaya pannaya appatiladdhaya 
patilabhaya, patiladdhaya bhiyyobhavaya vepullaya 
bhavanaya paripuriya samvattanti’ ti. 

These are the eight causes and reasons that lead to 
acquiring the wisdom fundamental to the spiritual life, and 


to its increase, growth, and full development once it has 
been acquired.” 


Dutiyam. 


8.003. 3. Pathamaappiyasutta - 
3. Disliked (1st) 


1. Mettavagga - 1. Love 


“Atthahi, bhikkhave, dhammehi samannagato 
bhikkhu sabrahmacarinam appiyo ca hoti amanapo 
ca agaru Ca abhavantyo Ca. 

“Mendicants, a mendicant with eight qualities is disliked 
and disapproved by their spiritual companions, not 
respected or admired. 


Katamehi atthahi? 
What eight? 


Idha, bhikkhave, bhikkhu appiyapasamsi ca hoti, 
piyagarahi ca, labhakamo ca, sakkarakamo Ca, 
ahiriko ca, anottappi ca, papiccho ca, micchaditthi 
Ca. 

It’s when a mendicant praises the disliked and criticizes the 
liked. They desire material possessions and honor. They lack 
conscience and prudence. They have wicked desires and 
wrong view. 


Imehi kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu sabrahmacarinam appiyo ca 
hoti amanapo Ca agaru ca abhavaniyo Ca. 

A mendicant with these eight qualities is disliked and 
disapproved by their spiritual companions, not respected or 
admired. 


Atthahi, bhikkhave, dhammehi samannagato bhikkhu 
sabrahmacarinam piyo ca hoti manapo Ca garu Ca 
bhavantyo Ca. 


A mendicant with eight qualities is liked and approved by 
their spiritual companions, and respected and admired. 


Katamehi atthahi? 
What eight? 


Idha, bhikkhave, bhikkhu na appiyapasamsi ca hoti, 
na piyagarahi ca, na labhakamo Ca, na sakkarakamo 
ca, hirima ca hoti, ottappi ca, appiccho Ca, 
Sammaditthi ca. 

It’s when a mendicant doesn’t praise the disliked and 
criticize the liked. They don’t desire material possessions 
and honor. They have conscience and prudence. They have 
few desires and right view. 


Imehi kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu sabrahmacarinam piyo ca hoti 
Manapo Ca garu ca bhavaniyo ca” ti. 

A mendicant with these eight qualities is liked and 
approved by their spiritual companions, and respected and 
admired.” 


Tatiyam. 


8.004. 4. Dutiyaappiyasutta - 4. 
Disliked (2nd) 


1. Mettavagga - 1. Love 


“Atthahi, bhikkhave, dhammehi samannagato 
bhikkhu sabrahmacarinam appiyo ca hoti amanapo 
ca agaru Ca abhavantyo Ca. 

“Mendicants, a mendicant with eight qualities is disliked 
and disapproved by their spiritual companions, not 
respected or admired. 


Katamehi atthahi? 
What eight? 


Idha, bhikkhave, bhikkhu labhakamo ca hoti, 
sakkarakamo ca, anavannattikamo ca, akalannu Ca, 
amattannu ca, asuci ca, bahubhani Ca, 
akkosakaparibhasako ca sabrahmacarinam. 

It’s when a mendicant desires material possessions, honor, 
and to be looked up to. They know neither moderation nor 
the proper time. Their conduct is impure, they talk a lot, 
and they insult and abuse their spiritual companions. 


Imehi kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu sabrahmacarinam appiyo ca 
hoti amanapo Ca agaru Ca abhavaniyo Ca. 

A mendicant with these eight qualities is disliked and 
disapproved by their spiritual companions, not respected or 
admired. 


Atthahi, bhikkhave, dhammehi samannagato bhikkhu 
sabrahmacarinam piyo ca hoti manapo Ca garu Ca 
bhavantyo Ca. 


A mendicant with eight qualities is liked and approved by 
their spiritual companions, and respected and admired. 


Katamehi atthahi? 
What eight? 


Idha, bhikkhave, bhikkhu na labhakamo ca hoti, na 
sakkarakamo Ca, na anavannattikamo ca, kalannu Ca, 
mattannu Ca, suci ca, na bahubhani Ca, 
anakkosakaparibhasako ca sabrahmacarinam. 

It’s when a mendicant doesn’t desire material possessions, 
honor, and to be looked up to. They know moderation and 
the proper time. Their conduct is pure, they don’t talk a lot, 
and they don’t insult and abuse their spiritual companions. 


Imehi kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu sabrahmacarinam piyo ca hoti 
Manapo Ca garu ca bhavaniyo ca” ti. 

A mendicant with these eight qualities is liked and 
approved by their spiritual companions, and respected and 
admired.” 


Catuttham. 


8.005. 5. 
Pathamalokadhammasutta - 5. 
Worldly Conditions (1st) 


1. Mettavagga - 1. Love 


“Atthime, bhikkhave, lokadhamma lokam 
anuparivattanti, loko ca attha lokadhamme 
anuparivattati. 

“Mendicants, the eight worldly conditions revolve around 
the world, and the world revolves around the eight worldly 
conditions. 


Katame attha? 
What eight? 


Labho ca, alabho Ca, yaso Ca, ayaso Ca, ninda Ca, 
pasamsa ca, sukhanca, dukkhanca. 

Gain and loss, fame and disgrace, praise and blame, 
pleasure and pain. 


Ime kho, bhikkhave, attha lokadhamma lokam 
anuparivattanti, loko ca ime attha lokadhamme 
anuparivattatiti. 

These eight worldly conditions revolve around the world, 
and the world revolves around these eight worldly 
conditions. 


Labho alabho Ca yasayaso Ca, 
Gain and loss, fame and disgrace, 


Ninda pasamsa ca sukham dukhanca; 
praise and blame, and pleasure and pain. 


Ete anicca manujesu dhamma, 


These qualities among people are impermanent, 


Asassata viparinamadhamma. 
transient, and perishable. 


Ete ca natva satima sumedho, 
A clever and mindful person knows these things, 


Avekkhati viparinamadhamme; 
seeing that they’re perishable. 


Itthassa dhamma na mathenti cittam, 
Desirable things don’t disturb their mind, 


Anitthato no patighatameti. 
nor are they repelled by the undesirable. 


Tassanurodha atha va virodha, 
Both favoring and opposing 


Vidhupita atthangata na santi; 
are cleared and ended, they are no more. 


Padanca Nnatva virajam asokam, 
Knowing the stainless, sorrowless state, 


Sammappajanati bhavassa paragu” ti. 
they understand rightly, going beyond rebirth.” 


Pancamam. 


&.006. 6. 
Dutiyalokadhammasutta - 6. 
Worldly Conditions (2nd) 


1. Mettavagga - 1. Love 


“Atthime, bhikkhave, lokadhamma lokam 
anuparivattanti, loko ca attha lokadhamme 
anuparivattati. 

“Mendicants, the eight worldly conditions revolve around 
the world, and the world revolves around the eight worldly 
conditions. 


Katame attha? 
What eight? 


Labho ca, alabho Ca, yaso Ca, ayaso Ca, ninda Ca, 
pasamsa ca, sukhanca, dukkhanca. 

Gain and loss, fame and disgrace, praise and blame, 
pleasure and pain. 


Ime kho, bhikkhave, attha lokadhamma lokam 
anuparivattanti, loko ca ime attha lokadhamme 
anuparivattati. 

These eight worldly conditions revolve around the world, 
and the world revolves around these eight worldly 
conditions. 


Assutavato, bhikkhave, puthujjanassa uppajjati 
labhopi alabhopi yasopi ayasopi nindapi pasamsapi 
sukhampi dukkhampi. 

An uneducated ordinary person encounters gain and loss, 
fame and disgrace, praise and blame, and pleasure and 
pain. 


Sutavatopi, bhikkhave, ariyasavakassa uppajjati 
labhopi alabhopi yasopi ayasopi nindapi pasamsapi 
sukhampi dukkhampi. 

And so does an educated noble disciple. 


Tatra, bhikkhave, ko viseso ko adhippayaso kim 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanena’” ti? 

What, then, is the difference between an ordinary 
uneducated person and an educated noble disciple?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 

“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“assutavato, bhikkhave, puthujjanassa uppajjati 
labho. 


“Mendicants, an uneducated ordinary person encounters 
gain. 


So na iti patisancikkhati: 
They don’t reflect: 


‘uppanno kho me ayam labho; 
‘I’ve encountered this gain. 


so ca kho anicco dukkho viparinamadhammo'’ti 
yathabhutam nappajanati. 

It’s impermanent, suffering, and perishable.’ They don’t 
truly understand it. 


Uppajjati alabho ... pe ... 
They encounter loss... 


uppajjati yaso ... 
fame... 


uppajjati ayaso ... 
disgrace... 


uppajjati ninda ... 
praise ... 


uppajjati pasamsa ... 
blame... 


uppajjati sukham ... 
pleasure ... 


uppajjati dukkham. 
pain. 


So na iti patisancikkhati: 


They don’t reflect: 


‘uppannam kho me idam dukkham; 
‘I’ve encountered this pain. 


tanca kho aniccam dukkham viparinamadhamman’ti 
yathabhutam nappajanati. 

It’s impermanent, suffering, and perishable.’ They don’t 
truly understand it. 


Tassa labhopi cittam pariyadaya titthati, alabhopi 
cittam pariyadaya titthati, yasopi cittam pariyadaya 
titthati, ayasopi cittam pariyadaya titthati, nindapi 
cittam pariyadaya titthati, pasamsapi cittam 
pariyadaya titthati, sukhampi cittam pariyadaya 
titthati, dukkhampi cittam pariyadaya titthati. 

So gain and loss, fame and disgrace, praise and blame, and 
pleasure and pain occupy their mind. 


So uppannam labham anurujjhati, alabhe 
pativirujjhati; 
They favor gain and oppose loss. 


uppannam yasam anurujjhati, ayase pativirujjhati; 
They favor fame and oppose disgrace. 


uppannam pasamsam anurujjhati, nindaya 
pativirujjhati; 
They favor praise and oppose blame. 


uppannam sukham anurujjhati, dukkhe 
pativirujjhati. 
They favor pleasure and oppose pain. 


So evam anurodhavirodhasamapanno na parimuccCati 
jatiya jaraya maranena sokehi paridevehi dukkhehi 


domanassehi upayasehi. 

Being so full of favoring and opposing, they’re not freed 
from rebirth, old age, and death, from sorrow, lamentation, 
pain, sadness, and distress. 


‘Na parimuccati dukkhasma’ti vadami. 
They’re not freed from suffering, I say. 


Sutavato ca kho, bhikkhave, ariyasavakassa uppajjati 
labho. 
An educated noble disciple encounters gain. 


So iti patisancikkhati: 
They reflect: 


‘uppanno kho me ayam labho; 
‘I’ve encountered this gain. 


so ca kho anicco dukkho viparinamadhammo'’ti 
yathabhutam pajanati. 

It’s impermanent, suffering, and perishable.’ They truly 
understand it. 


Uppajjati alabho ... pe ... 
They encounter loss... 


uppajjati yaso ... 
fame... 


uppajjati ayaso ... 
disgrace... 


uppajjati ninda ... 
praise ... 


uppajjati pasamsa ... 


blame ... 


uppajjati sukham ... 
pleasure ... 


uppajjati dukkham. 
pain. 


So iti patisancikkhati: 
They reflect: 


‘uppannam kho me idam dukkham; 
‘I’ve encountered this pain. 


tanca kho aniccam dukkham viparinamadhamman’ti 
yathabhutam pajanati. 

It’s impermanent, suffering, and perishable.’ They truly 
understand it. 


Tassa labhopi cittam na pariyadaya titthati, alabhopi 
cittam na pariyadaya titthati, yasopi cittam na 
pariyadaya titthati, ayasopi cittam na pariyadaya 
titthati, nindapi cittam na pariyadaya titthati, 
pasamsapi cittam na pariyadaya titthati, sukhampi 
cittam na pariyadaya titthati, dukkhampi cittam na 
pariyadaya titthati. 

So gain and loss, fame and disgrace, praise and blame, and 
pleasure and pain don’t occupy their mind. 


So uppannam labham nanurujjhati, alabhe 
nappativirujjhati; 
They don’t favor gain or oppose loss. 


uppannam yasam nanurujjhati, ayase 
nappativirujjhati; 
They don’t favor fame or oppose disgrace. 


uppannam pasamsam nanurujjhati, nindaya 
nappativirujjhati; 
They don’t favor praise or oppose blame. 


uppannam sukham nanurujjhati, dukkhe 
nappativirujjhati. 
They don’t favor pleasure or oppose pain. 


So evam anurodhavirodhavippahino parimuccati 
jatiya jaraya maranena sokehi paridevehi dukkhehi 
domanassehi upayasehi. 

Having given up favoring and opposing, they’re freed from 
rebirth, old age, and death, from sorrow, lamentation, pain, 
sadness, and distress. 


‘Parimuccati dukkhasma’ti vadami. 
They’re freed from suffering, I say. 


Ayam kho, bhikkhave, viseso ayam adhippayaso idam 
nanakaranam sutavato ariyasavakassa assutavata 
puthujjanenati. 

This is the difference between an educated noble disciple 
and an uneducated ordinary person. 


Labho alabho ca yasayaso Ca, 
Gain and loss, fame and disgrace, 


Ninda pasamsa ca sukham dukhanca; 
praise and blame, and pleasure and pain. 


Ete anicca manujesu dhamma, 
These qualities among people are impermanent, 


Asassata viparinamadhamma. 
transient, and perishable. 


Ete ca natva satima sumedho, 
A clever and mindful person knows these things, 


Avekkhati viparinamadhamme; 
seeing that they’re perishable. 


Itthassa dhamma na mathenti cittam, 
Desirable things don’t disturb their mind, 


Anitthato no patighatameti. 
nor are they repelled by the undesirable. 


Tassanurodha atha va virodha, 
Both favoring and opposing 


Vidhupita atthangata na santi; 
are cleared and ended, they are no more. 


Padanca natva virajam asokam, 
Knowing the stainless, sorrowless state, 


Sammappajanati bhavassa paragu” ti. 
they understand rightly, going beyond rebirth.” 


Chattham. 


8.007.7. Devadattavipattisutta - 


7. Devadatta’s Failure 
1. Mettavagga - 1. Love 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate acirapakkante devadatte. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain, not long after Devadatta had left. 


Tatra bhagava devadattam arabbha bhikkhu 
amantesi: 
There the Buddha spoke to the mendicants about 
Devadatta: 


“sadhu, bhikkhave, bhikkhu kalena kalam 
attavipattim paccavekkhita hoti. 

“Mendicants, it’s good for a mendicant to check their own 
failings from time to time. 


Sadhu, bhikkhave, bhikkhu kalena kalam 
paravipattim paccavekkhita hoti. 

It’s good for a mendicant to check the failings of others 
from time to time. 


Sadhu, bhikkhave, bhikkhu kalena kalam 
attasampattim paccavekkhita hoti. 

It’s good for a mendicant to check their own successes from 
time to time. 


Sadhu, bhikkhave, bhikkhu kalena kalam 
parasampattim paccavekkhita hoti. 

It’s good for a mendicant to check the successes of others 
from time to time. 


Atthahi, bhikkhave, asaddhammehi abhibhuto 
pariyadinnacitto devadatto apayiko nerayiko 
kappattho atekiccho. 

Overcome and overwhelmed by eight things that oppose 
the true teaching, Devadatta is going to a place of loss, to 
hell, there to remain for an eon, irredeemable. 


Katamehi atthahi? 
What eight? 


Labhena hi, bhikkhave, abhibhuto pariyadinnacitto 
devadatto apayiko nerayiko kappattho atekiccho. 
Overcome and overwhelmed by gain... 


Alabhena, bhikkhave ... pe ... 
loss... 


yasena, bhikkhave ... 
fame ... 


ayasena, bhikkhave ... 
disgrace... 


sakkarena, bhikkhave ... 
honor... 


asakkarena, bhikkhave ... 
dishonor ... 


papicchataya, bhikkhave ... 
wicked desires ... 


papamittataya, bhikkhave, abhibhuto 
pariyadinnacitto devadatto apayiko nerayiko 
kappattho atekiccho. 


bad friendship, Devadatta is going to a place of loss, to hell, 
there to remain for an eon, irredeemable. 


Imehi kho, bhikkhave, atthahi asaddhammehi 
abhibhuto pariyadinnacitto devadatto apayiko 
nerayiko kappattho atekiccho. 

Overcome and overwhelmed by these eight things that 
oppose the true teaching, Devadatta is going to a place of 
loss, to hell, there to remain for an eon, irredeemable. 


Sadhu, bhikkhave, bhikkhu uppannam labham 
abhibhuyya abhibhuyya vihareyya, 

It’s good for a mendicant, whenever they encounter it, to 
overcome gain... 


uppannam alabhanm ... pe ... 
loss... 


uppannam yasanm ... 
fame... 


uppannam ayasam ... 
disgrace... 


uppannam sakkaran ... 
honor... 


uppannam asakkaram ... 
dishonor... 


uppannam papicchatan ... 
wicked desires ... 


uppannam papamittatam abhibhuyya abhibhuyya 
vihareyya. 
bad friendship. 


Kinca, bhikkhave, bhikkhu atthavasam paticca 
uppannam labham abhibhuyya abhibhuyya vihareyya, 
What advantage does a mendicant gain by overcoming 
these eight things? 

uppannam alabhanm ... pe ... 

uppannam yasanm ... 

uppannam ayasam ... 

uppannam sakkaranm ... 

uppannam asakkaram ... 


uppannam papicchatan. ... 


uppannam papamittatam abhibhuyya abhibhuyya 
vihareyya? 


Yam hissa, bhikkhave, uppannam labham 
anabhibhuyya viharato uppajjeyyum asava 
vighataparilaha, uppannam labham abhibhuyya 
viharato evamsa te asava vighataparilaha na honti. 
The distressing and feverish defilements that might arise in 
someone who lives without overcoming these eight things 
do not arise when they have overcome them. 


Yam hissa, bhikkhave, uppannam alabhanm ... pe ... 
uppannam yasanm ... 
uppannam ayasam ... 


uppannam sakkaranm ... 


uppannam asakkaram ... 

uppannam papicchatan ... 

uppannam papamittatam anabhibhuyya viharato 
uppajjeyyum asava vighataparilaha, uppannam 
papamittatam abhibhuyya viharato evamsa te asava 
vighataparilaha na honti. 

Idam kho, bhikkhave, bhikkhu atthavasam paticca 
uppannam labham abhibhuyya abhibhuyya vihareyya, 
This is the advantage that a mendicant gains by overcoming 
these eight things. 

uppannam alabhanm ... pe ... 

uppannam yasanm ... 

uppannam ayasam ... 

uppannam sakkaran ... 

uppannam asakkaram ... 


uppannam papicchatan ... 


uppannam papamittatam abhibhuyya abhibhuyya 
vihareyya. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So, mendicants, you should train like this: 


‘uppannam labham abhibhuyya abhibhuyya 
viharissama, 
‘Whenever we encounter it, we will overcome gain... 


uppannam alabhanm ... pe ... 
loss... 


uppannam yasanm ... 
fame... 


uppannam ayasam ... 
disgrace... 


uppannam sakkaran ... 
honor... 


uppannam asakkaram. ... 
dishonor... 


uppannam papicchatan. ... 
wicked desires ... 


uppannam papamittatam abhibhuyya abhibhuyya 
viharissama’ ti. 
bad friendship.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.” 


Sattamam. 


8.008. 8. Uttaravipattisutta - 8. 


Uttara on Failure 
1. Mettavagga - 1. Love 


Ekam samayam ayasma uttaro mahisavatthusmim 
viharati sankheyyake pabbate vatajalikayam. 

At one time Venerable Uttara was staying on the 
Sankheyyaka Mountain in the Mahisa region near 
Dhavajalika. 


Tatra kho ayasma uttaro bhikkhu amantesi: 
There Uttara addressed the mendicants: 


“sadhavuso, bhikkhu kalena kalam attavipattim 
paccavekkhita hoti. 

“Mendicants, it’s good for a mendicant to check their own 
failings from time to time. 


Sadhavuso, bhikkhu kalena kalam paravipattim 
paccavekkhita hoti. 

It’s good for a mendicant to check the failings of others 
from time to time. 


Sadhavuso, bhikkhu kalena kalam attasampattim 
paccavekkhita hoti. 

It’s good for a mendicant to check their own successes from 
time to time. 


Sadhavuso, bhikkhu kalena kalam parasampattim 
paccavekkhita hoti’ ti. 

It’s good for a mendicant to check the successes of others 
from time to time.” 


Tena kho pana samayena vessavano maharaja 
uttaraya disaya dakkhinam disam gacchati 
kenacideva karaniyena. 

Now at that time the great king Vessavana was on his way 
from the north to the south on some business. 


Assosi kho vessavano maharaja ayasmato uttarassa 
mahisavatthusmim sankheyyake pabbate 
vatajalikayam bhikkhunam evam dhammam 
desentassa: 

He heard Venerable Uttara teaching this to the mendicants 
on Sankheyyaka Mountain. 


“sadhavuso, bhikkhu kalena kalam attavipattim 
paccavekkhita hoti. 


Sadhavuso, bhikkhu kalena kalam paravipattim 
paccavekkhita hoti. 


Sadhavuso, bhikkhu kalena kalam attasampattim 
paccavekkhita hoti. 


Sadhavuso, bhikkhu kalena kalam parasampattim 
paccavekkhita hoti’ ti. 


Atha kho vessavano maharaja—seyyathapi nama 
balava puriso saminjitam va baham pasareyya, 
pasaritam va baham saminjeyya; evamevam 
mahisavatthusmim sankheyyake pabbate 
vatajalikayam antarahito devesu tavatimsesu 
paturahosi. 

Then Vessavana vanished from Sankheyyaka Mountain and 
appeared among the gods of the Thirty Three, as easily as a 
strong person would extend or contract their arm. 


Atha kho vessavano maharaja yena sakko 
devanamindo tenupasankami; upasankamitva sakkam 
devanamindam etadavoca: 

Then he went up to Sakka, lord of gods, and said to him: 


“yagghe, marisa, janeyyasi. 
“Please sir, you should know this. 


Eso ayasma uttaro mahisavatthusmim sankheyyake 
pabbate vatajalikayam bhikkhunam evam dhammam 
deseti: 

Venerable Uttara is teaching the mendicants on 
Sankheyyaka Mountain in this way: 


‘sadhavuso, bhikkhu kalena kalam attavipattim 
paccavekkhita hoti. 

‘It’s good for a mendicant from time to time to check their 
own failings. ... 


Sadhavuso, bhikkhu kalena kalam paravipattim ... pe 
the failings of others... 


attasampattinm ... 
their own SUCCESSES ... 


parasampattim paccavekkhita hoti’” ti. 
the successes of others.’ 


Atha kho sakko devanamindo seyyathapi nama balava 
puriso saminjitam va baham pasareyya, pasaritam va 
baham saminjeyya; evamevam devesu tavatimsesu 
antarahito mahisavatthusmim sankheyyake pabbate 
vatajalikayam ayasmato uttarassa saammukhe 
paturahosi. 


Then, as easily as a strong person would extend or contract 
their arm, Sakka vanished from the gods of the Thirty Three 
and reappeared on Sankheyyaka Mountain in front of 
Venerable Uttara. 


Atha kho sakko devanamindo yenayasma uttaro 
tenupasankami; upasankamitva ayasmantam uttaram 
abhivadetva ekamantam atthasi. Ekamantam thito 
kho sakko devanamindo ayasmantam uttaram 
etadavoca: 

Then Sakka went up to Venerable Uttara, bowed, stood to 
one side, and said to him: 


“Saccam kira, bhante, ayasma uttaro bhikkhunam 
evam dhammam desesi: 

“Ts it really true, sir, that you teach the mendicants in this 
way: 


‘sadhavuso, bhikkhu kalena kalam attavipattim 
paccavekkhita hoti, 

‘It’s good for a mendicant from time to time to check their 
own failings ... 

sadhavuso, bhikkhu kalena kalam paravipattim ... pe 


the failings of others... 


attasampattim ... 
their own SUCCESSES... 


parasampattim paccavekkhita hoti’” ti? 
the successes of others’?” 


“Evam, devanaminda’” ti. 
“Indeed, lord of gods.” 


“Kim panidam, bhante, ayasmato uttarassa sakam 
patibhanam, udahu tassa bhagavato vacanam arahato 
sammasambuddhassa” ti? 

“Sir, did this teaching come to you from your own 
inspiration, or was it spoken by the Blessed One, the 
perfected one, the fully awakened Buddha?” 


“Tena hi, devanaminda, upamam te karissami. 
“Well then, lord of gods, I shall give you a simile. 


Upamaya m’idhekacce vinnu purisa bhasitassa 
attham ajananti. 

For by means of a simile some sensible people understand 
the meaning of what is said. 


Seyyathapi, devanaminda, gamassa va nigamassa va 
avidure mahadhannarasi. 

Suppose there was a large heap of grain not far from a 
town or village. 


Tato mahajanakayo dhannam ahareyya— 
And a large crowd were to take away grain 


kajehipi pitakehipi ucchangehipi anjalihipi. 
with carrying poles, baskets, hip sacks, or their cupped 
hands. 


Yo nu kho, devanaminda, tam mahajanakayam 
upasankamitva evam puccheyya: 
If someone were to go to that crowd and ask them 


‘kuto imam dhannam aharatha’ti, katham 
byakaramano nu kho, devanaminda, so mahajanakayo 
samma byakaramano byakareyya’” ti? 

where they got the grain from, how should that crowd 
rightly reply?” 


“‘Amumha mahadhannarasimha aharama’ti kho, 
bhante, so mahajanakayo samma byakaramano 
byakareyya’ ti. 

“Sir, they should reply that they took it from the large heap 
of grain.” 


“Evamevam kho, devanaminda, yam kinci subhasitam 
sabbam tam tassa bhagavato vacanam arahato 
sammasambuddhassa. 

“In the same way, lord of gods, whatever is well spoken is 
spoken by the Blessed One, the perfected one, the fully 
awakened Buddha. 


Tato upadayupadaya mayam canne ca bhanama’ ti. 
Both myself and others rely completely on that when we 
speak.” 


“Acchariyam, bhante, abbhutam bhante. 
“It’s incredible, sir, it’s amazing! 


Yava subhasitancidam ayasmata uttarena: 
How well this was said by Venerable Uttara! 


‘yam kinci subhasitam sabbam tam tassa bhagavato 
vacanam arahato sammasambuddhassa. 

‘Whatever is well spoken is spoken by the Blessed One, the 
perfected one, the fully awakened Buddha. 


Tato upadayupadaya mayancanne ca bhanama’ti. 
Both myself and others rely completely on that when we 
speak.’ 


Ekamidam, bhante uttara, saamayam bhagava 
rajagahe viharati gijjhakute pabbate acirapakkante 
devadatte. 


At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain, not long after Devadatta had left. 


Tatra kho bhagava devadattam arabbha bhikkhu 
amantesi: 

There the Buddha spoke to the mendicants about 
Devadatta: 


‘Sadhu, bhikkhave, bhikkhu kalena kalam 
attavipattim paccavekkhita hoti. 

‘Mendicants, it’s good for a mendicant from time to time to 
check their own failings ... 


Sadhu, bhikkhave, bhikkhu kalena kalam 
paravipattim ... pe ... 
the failings of others... 


attasampattinm ... 
their own SuCCeSS6S... 


parasampattim paccavekkhita hoti. 
the successes of others. 


Atthahi, bhikkhave, asaddhammehi abhibhuto 
pariyadinnacitto devadatto apayiko nerayiko 
kappattho atekiccho. 

Overcome and overwhelmed by eight things that oppose 
the true teaching, Devadatta is going to a place of loss, to 
hell, there to remain for an eon, irredeemable. 


Katamehi atthahi? 
What eight? 


Labhena hi, bhikkhave, abhibhuto pariyadinnacitto 
devadatto apayiko nerayiko kappattho atekiccho; 
Overcome and overwhelmed by gain... 


alabhena, bhikkhave ... pe ... 
loss... 


yasena, bhikkhave ... 
fame ... 


ayasena, bhikkhave ... 
disgrace... 


sakkarena, bhikkhave ... 
honor... 


asakkarena, bhikkhave ... 
dishonor... 


papicchataya, bhikkhave ... 
wicked desires ... 


papamittataya, bhikkhave, abhibhuto 
pariyadinnacitto devadatto apayiko nerayiko 
kappattho atekiccho. 

bad friendship, Devadatta is going to a place of loss, to hell, 
there to remain for an eon, irredeemable. 


Imehi kho, bhikkhave, atthahi asaddhammehi 
abhibhuto pariyadinnacitto devadatto apayiko 
nerayiko kappattho atekiccho. 

Overcome and overwhelmed by these eight things that 
oppose the true teaching, Devadatta is going to a place of 
loss, to hell, there to remain for an eon, irredeemable. 


Sadhu, bhikkhave, bhikkhu uppannam labham 
abhibhuyya abhibhuyya vihareyya; 

It’s good for a mendicant, whenever they encounter it, to 
overcome gain... 


uppannam alabhanm ... pe ... 
loss... 


uppannam yasanm ... 
fame... 


uppannam ayasam ... 
disgrace... 


uppannam sakkaran ... 
honor... 


uppannam asakkaram. ... 
dishonor... 


uppannam papicchatan. ... 
wicked desires ... 


uppannam papamittatam abhibhuyya abhibhuyya 
vihareyya. 

bad friendship. 

Kinca, bhikkhave, bhikkhu atthavasam paticca 
uppannam labham abhibhuyya abhibhuyya vihareyya; 
What advantage does a mendicant gain by overcoming 
these eight things? 

uppannam alabhanm ... pe ... 

uppannam yasanm ... 


uppannam ayasanm ... 


uppannam sakkaran ... 


uppannam asakkaram ... 
uppannam papicchatan ... 


uppannam papamittatam abhibhuyya abhibhuyya 
vihareyya? 


Yam hissa, bhikkhave, uppannam labham 
anabhibhuyya viharato uppajjeyyum asava 
vighataparilaha, uppannam labham abhibhuyya 
viharato evamsa te asava vighataparilaha na honti. 
The distressing and feverish defilements that might arise in 
someone who lives without overcoming these eight things 
do not arise when they have overcome them. 


Yam hissa, bhikkhave, uppannam alabhanm ... pe ... 
uppannam yasanm ... 

uppannam ayasam ... 

uppannam sakkaranm ... 

uppannam asakkaram ... 

uppannam papicchatan ... 

uppannam papamittatam anabhibhuyya viharato 
uppajjeyyum asava vighataparilaha, uppannam 
papamittatam abhibhuyya viharato evamsa te asava 
vighataparilaha na honti. 

Idam kho, bhikkhave, bhikkhu atthavasam paticca 
uppannam labham abhibhuyya abhibhuyya vihareyya; 


This is the advantage that a mendicant gains by overcoming 
these eight things. 


uppannam alabhanm ... pe ... 
uppannam yasanm ... 
uppannam ayasanm ... 
uppannam sakkaran ... 
uppannam asakkaram ... 
uppannam papicchatan ... 


uppannam papamittatam abhibhuyya abhibhuyya 
vihareyya. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


“uppannam labham abhibhuyya abhibhuyya 
viharissama, 
“Whenever we encounter it, we will overcome gain... 


uppannam alabhanm ... pe ... 
loss... 


uppannam yasanm ... 
fame... 


uppannam ayasam ... 
disgrace... 


uppannam sakkaran ... 
honor... 


uppannam asakkaram ... 


dishonor... 


uppannam papicchatan ... 
wicked desires ... 


uppannam papamittatam abhibhuyya abhibhuyya 
viharissama’” ti. 
bad friendship.” 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 
That’s how you should train.’ 


Ettavata, bhante uttara, manussesu cCatasso parisa— 
Sir, Uttara, this exposition of the teaching is not established 
anywhere in the four assemblies— 


bhikkhu, bhikkhuniyo, upasaka, upasikayo. 
monks, nuns, laymen, and laywomen. 


Nayam dhammapariyayo kisminci upatthito. 


Ugganhatu, bhante, ayasma uttaro imam 
dhammapariyayam. 
Sir, learn this exposition of the teaching! 


Pariyapunatu, bhante, ayasma uttaro imam 
dhammapariyayam. 
Memorize this exposition of the teaching! 


Dharetu, bhante, ayasma uttaro imam 
dhammapariyayam. 
Remember this exposition of the teaching! 


Atthasamhito ayam, bhante, dhammapariyayo 
adibrahmacariyako’ ti. 


Sir, this exposition of the teaching is beneficial and relates 
to the fundamentals of the spiritual life.” 


Atthamam. 


8.009. 9. Nandasutta - 9. Nanda 


1. Mettavagga - 1. Love 


“‘kulaputto’ti, bhikkhave, nandam samma vadamano 
vadeyya. 
“Mendicants, you could rightly call Nanda ‘Gentleman’, 


‘Balava’ti, bhikkhave, nandam samma vadamano 
vadeyya. 
‘strong’, 


‘Pasadiko’ti, bhikkhave, nandam samma vadamano 
vadeyya. 
‘lovely’, 


‘Tibbarago’ti, bhikkhave, nandam samma vadamano 
vadeyya. 
and ‘lustful’. 


Kimannatra, bhikkhave, nando indriyesu guttadvaro, 
bhojane mattannu, jagariyam anuyutto, 
satisampajannena samannagato, yehi nando sakkoti 
paripunnam parisuddham brahmacariyam caritum. 
How could he live the full and pure spiritual life unless he 
guards the sense doors, eats in moderation, is dedicated to 
wakefulness, and has mindfulness and situational 
awareness? 


Tatridam, bhikkhave, nandassa indriyesu 
guttadvarataya hoti. 
This is how Nanda guards the sense doors. 


Sace, bhikkhave, nandassa puratthima disa 
aloketabba hoti, sabbam cetasa samannaharitva 
nando puratthimam disam aloketi: 


If he has to look to the east, he wholeheartedly 
concentrates before looking, thinking: 


‘evam me puratthimam disam alokayato 
nabhijjhadomanassa papaka akusala dhamma 
anvassavissanty? ti. 

‘When I look to the east, bad, unskillful qualities of desire 
and aversion will not overwhelm me.’ 


Itiha tattha sampajano hoti. 
In this way he’s aware of the situation. 


Sace, bhikkhave, nandassa pacchima disa aloketabba 
hoti ... pe ... 
If he has to look to the west... 


uttara disa aloketabba hoti ... 
north... 


dakkhina disa aloketabba hoti ... 
south... 


uddham ulloketabba hoti ... 
Wp, 


adho oloketabba hoti ... 
down... 


anudisa anuviloketabba hoti, sabbam cetasa 
samannaharitva nando anudisam anuviloketi: 

If he has to survey the intermediate directions, he 
wholeheartedly concentrates before looking, thinking: 


‘evam me anudisam anuvilokayato 
nabhijjhadomanassa papaka akusala dhamma 
anvasSavissanty?’'ti. 


‘When I survey the intermediate directions, bad, unskillful 
qualities of desire and aversion will not overwhelm me.’ 


Itiha tattha sampajano hoti. 
In this way he’s aware of the situation. 


Idam kho, bhikkhave, nandassa indriyesu 
guttadvarataya hoti. 
This is how Nanda guards the sense doors. 


Tatridam, bhikkhave, nandassa bhojane 
mattannutaya hoti. 
This is how Nanda eats in moderation. 


Idha, bhikkhave, nando patisankha yoniso aharam 
ahareti: 
Nanda reflects properly on the food he eats: 


‘neva davaya na madaya na mandanaya na 
vibhusanaya, yavadeva imassa kayassa thitiya 
yapanaya vihimsuparatiya brahmacariyanuggahaya 
iti purananca vedanam patihankhami, navanca 
vedanam na uppadessami, yatra ca me bhavissati 
anavajjata ca phasuviharo Ca’ti. 

‘Not for fun, indulgence, adornment, or decoration, but only 
to sustain this body, to avoid harm, and to support spiritual 
practice. In this way, I shall put an end to old discomfort 
and not give rise to new discomfort, and I will live 
blamelessly and at ease.’ 


Idam kho, bhikkhave, nandassa bhojane 
mattannutaya hoti. 
This is how Nanda eats in moderation. 


Tatridam, bhikkhave, nandassa jagariyanuyogasmim 
hoti. 


This is how Nanda is committed to wakefulness. 


Idha, bhikkhave, nando divasam cankamena nisajjaya 
avaraniyehi dhammehi cittam parisodheti; 

Nanda practices walking and sitting meditation by day, 
purifying his mind from obstacles. 


rattiya pathamam yamam cankamena nisajjaya 
avaraniyehi dhammehi cittam parisodheti; 

In the evening, he continues to practice walking and sitting 
meditation. 


rattiya majjhimam yamam dakkhinena passena 
sihaseyyam kappeti pade padam accadhaya sato 
Sampajano utthanasannam manasi karitva; 

In the middle of the night, he lies down in the lion’s posture 
—on the right side, placing one foot on top of the other— 
mindful and aware, and focused on the time of getting up. 


rattiya pacchimam yamam paccutthaya cankamena 
nisajjaya avaraniyehi dhammehi cittam parisodheti. 
In the last part of the night, he gets up and continues to 
practice walking and sitting meditation, purifying his mind 
from obstacles. 


Idam kho, bhikkhave, nandassa jagariyanuyogasmim 
hoti. 
This is how Nanda is committed to wakefulness. 


Tatridam, bhikkhave, nandassa satisampajannasmim 
hoti. 

This is how Nanda has mindfulness and situational 
awareness. 


Idha, bhikkhave, nandassa vidita vedana uppajjanti, 
vidita upatthahanti, vidita abbhattham gacchanti; 


Nanda knows feelings as they arise, as they remain, and as 
they go away. 


vidita sanna ... pe ... 
He knows perceptions as they arise, as they remain, and as 
they go away. 


vidita vitakka ... pe ... abbhattham gacchanti. 
He knows thoughts as they arise, as they remain, and as 
they go away. 


Idam kho, bhikkhave, nandassa satisampajannasmim 
hoti. 

This is how Nanda has mindfulness and situational 
awareness. 


Kimannatra, bhikkhave, nando indriyesu guttadvaro, 
bhojane mattannu, jagariyam anuyutto, 
satisampajannena samannagato, yehi nando sakkoti 
paripunnam parisuddham brahmacariyam caritun’” ti. 
How could Nanda live the full and pure spiritual life unless 
he guards the sense doors, eats in moderation, is dedicated 
to wakefulness, and has mindfulness and situational 
awareness?” 


Navamam. 


8.010. 10. Karandavasutta - 10. 
Trash 


1. Mettavagga - 1. Love 


Ekam samayam bhagava campayam viharati 
gaggaraya pokkharaniya tire. 

At one time the Buddha was staying near Campa on the 
banks of the Gaggara Lotus Pond. 


Tena kho pana samayena bhikkhu bhikkhum apattiya 
codenti. 

Now at that time the mendicants accused a mendicant of an 
offense. 


So bhikkhu bhikkhuhi apattiya codiyamano 
annenannam paticarati, bahiddha katham apanameti, 
kopanca dosanca appaccayanca patukaroti. 

The accused mendicant dodged the issue, distracted the 
discussion with irrelevant points, and displayed annoyance, 
hate, and bitterness. 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants, 


“niddhamathetam, bhikkhave, puggalam; 
“Mendicants, throw this person out! 


niddhamathetam, bhikkhave, puggalam. 
Throw this person out! 


Apaneyyeso, bhikkhave, puggalo. 
This person should be shown the door. 


Kim vo tena paraputtena visodhitena. 


Why should you be vexed by an outsider? 


Idha, bhikkhave, ekaccassa puggalassa tadisamyeva 
hoti abhikkantam patikkantam alokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam, 
seyyathapi annesam bhaddakanam bhikkhtnam— 
Take a case where a certain person looks just the same as 
other good-natured mendicants when going out and coming 
back, when looking ahead and aside, when bending and 
extending the limbs, and when bearing the outer robe, bowl 
and robes. 


yavassa bhikkhu apattim na passanti. 
That is, so long as the mendicants don’t notice his offense. 


Yato ca khvassa bhikkhu apattim passanti, tamenam 
evam jananti: 

But when the mendicants notice the offense, they know that 
he’s 


‘Samanadusivayam samanapalapo 
sSamanakarandavo'ti. 
a corrupt ascetic, just useless trash. 


Tamenam iti viditva bahiddha nasenti. 
When they realize this they send him away. 


Tam kissa hetu? 
Why is that? 


Ma anne bhaddake bhikkht dusesiti. 
So that he doesn’t corrupt good-natured mendicants. 


Seyyathapi, bhikkhave, saampanne yavakarane 
yavadusi jayetha yavapalapo yavakarandavoti. 


Suppose in a growing field of barley some bad barley 
appeared, just useless trash. 


Tassa tadisamyeva mulam hoti, seyyathapi annesam 
bhaddakanam yavanam; 

Its roots, stem, and leaves would look just the same as the 
healthy barley. 


tadisamyeva nalam hoti, seyyathapi annesam 
bhaddakanam yavanam; 


tadisamyeva pattam hoti, seyyathapi annesam 
bhaddakanam yavanam— 


yavassa sisam na nibbattati. 
That is, so long as the head doesn’t appear. 


Yato ca khvassa sisam nibbattati, tamenam evam 
jananti: 
But when the head appears, they know that it’s 


‘yavadusivayam yavapalapo yavakarandavo’ti. 
bad barley, just useless trash. 


Tamenam iti viditva samulam uppatetva bahiddha 
yavakaranassa chaddenti. 

When they realize this they pull it up by the roots and throw 
it outside the field. 


Tam kissa hetu? 
Why is that? 


Ma anne bhaddake yave dusesiti. 
So that it doesn’t spoil the good barley. 


Evamevam kho, bhikkhave, idhekaccassa puggalassa 
tadisamyeva hoti abhikkantam patikkantam alokitam 
vilokitam saminjitam pasaritam 
sanghatipattacivaradharanam, seyyathapi annesam 
bhaddakanam bhikkhunam— 

In the same way, take a case where a certain person looks 
just the same as other good-natured mendicants when 
going out and coming back, when looking ahead and aside, 
when bending and extending the limbs, and when bearing 
the outer robe, bowl and robes. 


yavassa bhikkhu apattim na passanti. 
That is, so long as the mendicants don’t notice his offense. 


Yato ca khvassa bhikkhu apattim passanti, tamenam 
evam jananti: 

But when the mendicants notice the offense, they know that 
he’s 


‘Samanadusivayam samanapalapo 
Ssamanakarandavo'ti. 
a corrupt ascetic, just useless trash. 


Tamenam iti viditva bahiddha nasenti. 
When they realize this they send him away. 


Tam kissa hetu? 
Why is that? 


Ma anne bhaddake bhikkhu dusesiti. 
So that he doesn’t corrupt good-natured mendicants. 


Seyyathapi, bhikkhave, mahato dhannarasissa 
phunamanassa tattha yani tani dhannani dalhani 
saravantani tani ekamantam punjam hoti, yani pana 


tani dhannani dubbalani palapani tani vato 
ekamantam apavahati. 

Suppose that a large heap of grain is being winnowed. The 
grains that are firm and substantial form a heap on one 
side. And the grains that are flimsy and insubstantial are 
blown over to the other side. 


Tamenam samika sammajjanim gahetva bhiyyoso 
mattaya apasammajjanti. 

Then the owners take a broom and sweep them even 
further away. 


Tam kissa hetu? 
Why is that? 


Ma anne bhaddake dhanne dusesiti. 
So that it doesn’t spoil the good grain. 


Evamevam kho, bhikkhave, idhekaccassa puggalassa 
tadisamyeva hoti abhikkantam patikkantam alokitam 
vilokitam saminjitam pasaritam 
sanghatipattacivaradharanam, seyyathapi annesam 
bhaddakanam bhikkhunam— 

In the same way, take a case where a certain person looks 
just the same as other good-natured mendicants when 
going out and coming back, when looking ahead and aside, 
when bending and extending the limbs, and when bearing 
the outer robe, bowl and robes. 


yavassa bhikkhu apattim na passanti. 
That is, so long as the mendicants don’t notice his offense. 


Yato ca khvassa bhikkhu apattim passanti, tamenam 
evam jananti: 

But when the mendicants notice the offense, they know that 
he’s 


‘Samanadusivayam samanapalapo 
samanakarandavo'ti. 
a corrupt ascetic, just useless trash. 


Tamenam iti viditva bahiddha nasenti. 
When they realize this they send him away. 


Tam kissa hetu? 
Why is that? 


Ma anne bhaddake bhikkhu dusesiti. 
So that he doesn’t corrupt good-natured mendicants. 


Seyyathapi, bhikkhave, puriso udapanapanaliyatthiko 
tinham kutharim adaya vanam paviseyya. 

Suppose a man needs an irrigation gutter for a well. He’d 
take a sharp axe and enter the wood, 


So yam yadeva rukkham kutharipasena akoteyya 
tattha yani tani rukkhani dalhani saravantani tani 
kutharipasena akotitani kakkhalam patinadanti; 
where he’d knock various trees with the axe. The trees that 
were firm and substantial made a cracking sound. 


yani pana tani rukkhani antoputini avassutani 
kasambujatani tani kutharipasena akotitani 
daddaram patinadanti. 

But the trees that were rotten inside, decomposing and 
decayed, made a thud. 


Tamenam mule chindati, mule chinditva agge 
chindati, agge chinditva anto suvisodhitam visodheti, 
anto suvisodhitam visodhetva udapanapanalim yojeti. 
He’d cut down such a tree at the root, lop off the crown, 
and thoroughly clear out the insides. Then he’d use it as an 


irrigation gutter for the well. 


Evamevam kho, bhikkhave, idhekaccassa puggalassa 
tadisamyeva hoti abhikkantam patikkantam alokitam 
vilokitam saminjitam pasaritam 
sanghatipattacivaradharanam, seyyathapi annesam 
bhaddakanam bhikkhunam— 

In the same way, take a case where a certain person looks 
just the same as other good-natured mendicants when 
going out and coming back, when looking ahead and aside, 
when bending and extending the limbs, and when bearing 
the outer robe, bowl and robes. 


yavassa bhikkhu apattim na passanti. 
That is, so long as the mendicants don’t notice his offense. 


Yato ca khvassa bhikkhu apattim passanti, tamenam 
evam jananti: 

But when the mendicants notice the offense, they know that 
he’s 


‘Samanadusivayam samanapalapo 
Samanakarandavo'ti. 
a corrupt ascetic, just useless trash. 


Tamenam iti viditva bahiddha nasenti. 
When they realize this they send him away. 


Tam kissa hetu? 
Why is that? 


Ma anne bhaddake bhikkht dusesiti. 
So that he doesn’t corrupt good-natured mendicants. 


Samvasayam vijanatha, 
By living together, know that 


papiccho kodhano iti; 
they’re irritable, with wicked desires, 


Makkhi thambhi palasi ca, 
offensive, stubborn, and contemptuous, 


issuki macchari satho. 
jealous, stingy, and devious. 


Santavaco janavati, 
They speak to people with a voice 


samano viya bhasati; 
so smooth, just like an ascetic. 


Raho karoti karanam, 
But they act in secret, with their bad views 


papaditthi anadaro. 
and their lack of regard for others. 


Samsapp1 ca musavadi, 
You should recognize them for what they are: 


tam viditva yathatatham; 
a creep and liar. 


Sabbe samagga hutvana, 
Then having gathered in harmony, 


abhinibbajjayatha nam. 
you should expel them. 


Karandavam niddhamatha, 
Throw out the trash! 


Kasambum apakassatha; 
Get rid of the rubbish! 


Tato palape vahetha, 
And sweep away the scraps— 


Assamane samanamanine. 
they’re not ascetics, they just think they are. 


Niddhamitvana papicche, 
When you’ve thrown out those of wicked desires, 


papaacaragocare; 
of bad behavior and alms-resort, 


Suddhasuddhehi samvasam, 
dwell in communion, ever mindful, 


kappayavho patissata; 
the pure with the pure. 


Tato samagga nipaka, 
Then in harmony, alert, 


dukkhassantam karissatha” ti. 
make an end of suffering.” 


Dasamam. 
Mettavaggo pathamo. 
Mettam panna Ca dve piya, 


dve loka dve vipattiyo; 


Devadatto ca uttaro, 


nando karandavena Cati. 


8.011. 11. Veranjasutta - 11. At 
Veranja 
2. Mahavagga - 2. The Great Chapter 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava veranjayam viharati 
nalerupucimandamule. 

At one time the Buddha was staying in Veranja at the root of 
a neem tree dedicated to Naleru. 


Atha kho veranjo brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the brahmin Veranja went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho veranjo 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Sutam metam, bho gotama: 
“Master Gotama, I have heard that 


‘na Ssamano gotamo brahmane jinne vuddhe 
mahallake addhagate vayoanuppatte abhivadeti va 
paccuttheti va asanena va nimanteti’ti. 

the ascetic Gotama doesn’t bow to old brahmins, the elderly 
and senior, who are advanced in years and have reached 
the final stage of life; nor does he rise in their presence or 
offer them a seat. 


Tayidam, bho gotama, tatheva. 
And this is indeed the case, 


Na hi bhavam gotamo brahmane jinne vuddhe 
mahallake addhagate vayoanuppatte abhivadeti va 
paccuttheti va asanena va nimanteti. 

for Master Gotama does not bow to old brahmins, elderly 
and senior, who are advanced in years and have reached 
the final stage of life; nor does he rise in their presence or 
offer them a seat. 


Tayidam, bho gotama, na sampannameva’ ti. 
This is not appropriate, Master Gotama.” 


“Naham tam, brahmana, passami sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya yamaham abhivadeyyam va 
paccuttheyyam va asanena va nimanteyyam. 
“Brahmin, I don’t see anyone in this world—with its gods, 
Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans—for whom I should bow 
down or rise up or offer a seat. 


Yanhi, brahmana, tathagato abhivadeyya va 
paccuttheyya va asanena va nimanteyya, muddhapi 
tassa vipateyya’” ti. 

If the Realized One bowed down or rose up or offered a 
seat to anyone, their head would explode!” 


“Arasarupo bhavam gotamo’ ti. 
“Master Gotama lacks taste.” 


“Atthi khvesa, brahmana, pariyayo, yena mam 
pariyayena Ssamma vadamano vadeyya: 
“There is, brahmin, a sense in which you could rightly say 


‘arasarupo samano gotamo’ti. 
that I lack taste. 


Ye te, brahmana, ruparasa saddarasa gandharasa 
rasarasa photthabbarasa, te tathagatassa pahina 
ucchinnamula talavatthukata anabhavamkata ayatim 
anuppadadhamma. 

For the Realized One has given up taste for sights, sounds, 
smells, tastes, and touches. It’s cut off at the root, made like 
a palm stump, obliterated, and unable to arise in the future. 


Ayam kho, brahmana, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
In this sense you could rightly say that I lack taste. 


‘araSsarupo Ssamano gotamo’ti, no ca kho yam tvam 
sandhaya vadesi1” ti. (1) 
But that’s not what you’re talking about.” 


“Nibbhogo bhavam gotamo’ ti. 
“Master Gotama is indelicate.” 


“Atthi khvesa, brahmana, pariyayo, yena mam 
pariyayena Samma vadamano vadeyya: 
“There is, brahmin, a sense in which you could rightly say 


‘nibbhogo samano gotamo’ti. 
that I’m indelicate. 


Ye te, brahmana, rupabhoga saddabhoga 
gandhabhoga rasabhoga photthabbabhoga, te 
tathagatassa pahina ucchinnamula talavatthukata 
anabhavankata ayatim anuppadadhamma. 

For the Realized One has given up delight in sights, sounds, 
smells, tastes, and touches. It’s cut off at the root, made like 


a palm stump, obliterated, and unable to arise in the future. 


Ayam kho, brahmana, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
In this sense you could rightly say that I’m indelicate. 


‘nibbhogo samano gotamo’ti, no ca kho yam tvam 
sandhaya vadesi1" ti. (2) 
But that’s not what you’re talking about.” 


“Akiriyavado bhavam gotamo’ ti. 
“Master Gotama is a teacher of inaction.” 


“Atthi khvesa, brahmana, pariyayo, yena mam 
pariyayena Samma vadamano vadeyya: 

“There is, brahmin, a sense in which you could rightly say 
that 


‘akiriyavado samano gotamo’ti. 
I’m a teacher of inaction. 


Ahanhi, brahmana, akiriyam vadami 
kayaduccaritassa vaciduccaritassa manoduccaritassa; 
anekavihitanam papakanam akusalanam 
dhammanam akiriyam vadami. 

For I teach inaction regarding bad bodily, verbal, and 
mental conduct, and the many kinds of unskillful things. 


Ayam kho, brahmana, pariyayo, yena mam pariyayena 
samma vadamano vadeyya: 

In this sense you could rightly say that I’m a teacher of 
inaction. 


‘akiriyavado samano gotamo’ti, no ca kho yam tvam 
sandhaya vadesi” ti. (3) 
But that’s not what you’re talking about.” 


“Ucchedavado bhavam gotamo’ ti. 
“Master Gotama is a teacher of annihilationism.” 


“Atthi khvesa, brahmana, pariyayo, yena mam 
pariyayena samma vadamano vadeyya: 

“There is, brahmin, a sense in which you could rightly say 
that 


‘ucchedavado samano gotamo’ti. 
I’m a teacher of annihilationism. 


Ahanhi, brahmana, ucchedam vadami ragassa 
dosassa mohassa; anekavihitanam papakanam 
akusalanam dhammanam ucchedam vadami. 

For I teach the annihilation of greed, hate, and delusion, 
and the many kinds of unskillful things. 


Ayam kho, brahmana, pariyayo, yena mam pariyayena 
samma vadamano vadeyya: 

In this sense you could rightly say that I’m a teacher of 
annihilationism. 


‘ucchedavado samano gotamo’ti, no ca kho yam tvam 
sandhaya vadesi" ti. (4) 
But that’s not what you’re talking about.” 


“Jegucchi bhavam gotamo’ ti. 
“Master Gotama is disgusted.” 


“Atthi khvesa, brahmana, pariyayo, yena mam 
pariyayena Samma vadamano vadeyya: 

“There is, brahmin, a sense in which you could rightly say 
that 


‘jegucchi samano gotamo'’ti. 


I’m disgusted. 


Ahanhi, brahmana, jigucchami kayaduccaritena 
vaciduccaritena manoduccaritena; jigucchami 
anekavihitanam papakanam akusalanam 
dhammanam samapattiya. 

For I’m disgusted by bad conduct by way of body, speech, 
and mind, and by attainment of the many kinds of unskillful 
things. 


Ayam kho, brahmana, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
In this sense you could rightly say that I’m digusted. 


‘jegucchi samano gotamo’ti, no ca kho yam tvam 
sandhaya vadesi" ti. (5) 
But that’s not what you’re talking about.” 


“Venayiko bhavam gotamo’ ti. 
“Master Gotama is an exterminator.” 


“Atthi khvesa, brahmana, pariyayo, yena mam 
pariyayena Ssamma vadamano vadeyya: 

“There is, brahmin, a sense in which you could rightly say 
that 


‘venayiko samano gotamo’ti. 
I’m an exterminator. 


Ahanhi, brahmana, vinayaya dhammam desemi 
ragassa dosassa mohassa; anekavihitanam 
papakanam akusalanam dhammanam vinayaya 
dhammam desemi. 

For I teach the extermination of greed, hate, and delusion, 
and the many kinds of unskillful things. 


Ayam kho, brahmana, pariyayo, yena mam pariyayena 
Ssamma vadamano vadeyya: 
In this sense you could rightly say that I’m an exterminator. 


‘venayiko samano gotamo’ti, no ca kho yam tvam 
sandhaya vadesi" ti. (6) 
But that’s not what you’re talking about.” 


“Tapassi bhavam gotamo’ ti. 
“Master Gotama is a mortifier.” 


“Atthi khvesa, brahmana, pariyayo, yena mam 
pariyayena Samma vadamano vadeyya: 

“There is, brahmin, a sense in which you could rightly say 
that 


‘tapassi samano gotamo’ti. 
I’m a mortifier. 


Tapaniyaham, brahmana, papake akusale dhamme 
vadami kayaduccaritam vaciduccaritam 
manoduccaritam. 

For I say that bad conduct by way of body, speech, and mind 
should be mortified. 


Yassa kho, brahmana, tapantya papaka akusala 
dhamma pahina ucchinnamula talavatthukata 
anabhavankata ayatim anuppadadhamma, tamaham 
‘tapassi’ti vadami. 

I say that a mortifier is someone who has given up unskillful 
qualities that should be mortified. They’ve cut them off at 
the root, made them like a palm stump, obliterated them, so 
that they’re unable to arise in the future. 


Tathagatassa kho, brahmana, tapantya papaka 
akusala dhamma pahina ucchinnamula 


talavatthukata anabhavankata ayatim 
anuppadadhamma. 

The Realized One is someone who has given up unskillful 
qualities that should be mortified. He has cut them off at 
the root, made them like a palm stump, obliterated them, so 
that they’re unable to arise in the future. 


Ayam kho, brahmana, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
In this sense you could rightly say that I’m a mortifier. 


‘tapassi samano gotamo’ti, no ca kho yam tvam 
sandhaya vadesi" ti. (7) 
But that’s not what you’re talking about.” 


“Apagabbho bhavam gotamo’ ti. 
“Master Gotama is an abortionist.” 


“Atthi khvesa, brahmana, pariyayo, yena mam 
pariyayena Samma vadamano vadeyya: 

“There is, brahmin, a sense in which you could rightly say 
that 


‘apagabbho samano gotamo’ti. 
I’m an abortionist. 


Yassa kho, brahmana, ayatim gabbhaseyya 
punabbhavabhinibbatti pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma, tamaham ‘apagabbho’ti vadami. 

I say that an abortionist is someone who has given up future 
wombs and rebirth into a new state of existence. They’ve 
cut them off at the root, made them like a palm stump, 
obliterated them, so that they’re unable to arise in the 
future. 


Tathagatassa kho, brahmana, ayatim gabbhaseyya 
punabbhavabhinibbatti pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

The Realized One has given up future wombs and rebirth 
into a new State of existence. He has cut them off at the 
root, made them like a palm stump, obliterated them, so 
that they’re unable to arise in the future. 


Ayam kho, brahmana, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
In this sense you could rightly say that I’m an abortionist. 


‘apagabbho samano gotamo’ti, no ca kho yam tvam 
sandhaya vadesi. (8) 
But that’s not what you’re talking about. 


Seyyathapi, brahmana, kukkutiya andani attha va 
dasa va dvadasa va. 

Suppose, brahmin, there was a chicken with eight or ten or 
twelve eggs. 


Tanassu kukkutiya samma adhisayitani samma 
pariseditani samma paribhavitani. 

And she properly sat on them to keep them warm and 
incubated. 


Yo nu kho tesam kukkutacchapakanam 
pathamataram padanakhasikhaya va 
mukhatundakena va andakosam padaletva sotthina 
abhinibbhijjeyya, kinti svassa vacan1yo: ‘jettho va 
kanittho va’” ti? 

Now, the chick that is first to break out of the eggshell with 
its claws and beak and hatch safely: should that be called 
the eldest or the youngest?” 


“Jettho tissa, bho gotama, vacaniyo. So hi nesam, bho 
gotama, jettho hoti’ ti. 

“Master, Gotama, that should be called the eldest. For it is 
the eldest among them.” 


“Evamevam kho aham, brahmana, avijjagataya pajaya 
andabhutaya pariyonaddhaya avijjandakosam 
padaletva ekova loke anuttaram sammasambodhim 
abhisambuddho. 

“In the same way, in this population lost in ignorance, 
trapped in their shells, I alone have broken open the egg of 
ignorance and realized the supreme perfect awakening. 


Ahanhi, brahmana, jettho settho lokassa. 
So, brahmin, I am the eldest and the best in the world. 


Araddham kho pana me, brahmana, viriyam ahosi 
asallinam, upatthita sati asammuttha, passaddho 
kayo asaraddho, samahitam cittam ekaggam. 

My energy was roused up and unflagging, my mindfulness 
was established and lucid, my body was tranquil and 
undisturbed, and my mind was immersed in samadhi. 


So kho aham, brahmana, vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharami; 

Quite secluded from sensual pleasures, secluded from 
unskillful qualities, I entered and remained in the first 
absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja viharami; 


As the placing of the mind and keeping it connected were 
stilled, I entered and remained in the second absorption, 
which has the rapture and bliss born of immersion, with 
internal clarity and confidence, and unified mind, without 
placing the mind and keeping it connected. 


pitiya ca viraga upekkhako ca viharami sato ca 
Ssampajano sukhanca kayena patisamvedemi yam tam 
ariya acikkhanti: ‘upekkhako satima sukhavihart’ti 
tatiyam jhanam upasampajja viharami; 

And with the fading away of rapture, I entered and 
remained in the third absorption, where I meditated with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, ‘Equanimous and 
mindful, one meditates in bliss.’ 


sukhassa ca pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharami. 

With the giving up of pleasure and pain, and the ending of 
former happiness and sadness, I entered and remained in 
the fourth absorption, without pleasure or pain, with pure 
equanimity and mindfulness. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhtute kammaniye 
thite anenjappatte pubbenivasanussatinanaya cittam 
abhininnamesim. 

When my mind had immersed in samadhi like this—purified, 
bright, flawless, rid of corruptions, pliable, workable, 
steady, and imperturbable—I extended it toward 
recollection of past lives. 


So anekavihitam pubbenivasam anussarami, 
seyyathidam—ekampi jatim dvepi jatiyo tissopi jatiyo 


catassopi jatiyo pancapi jatiyo dasapi jatiyo visampi 
jatiyo timsampi jatiyo cattalisampi jatiyo pannasampi 
jatiyo jatisatampi jatisahassampi jatisatasahassampi 
anekepi samvattakappe anekepi vivattakappe 
anekepi samvattavivattakappe: ‘amutrasim 
evamnamo evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto. 
So tato cuto amutra udapadim; tatrapasim evamnamo 
evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto. 
So tato cuto idhupapanno’ti. Iti sakaram sauddesam 
anekavihitam pubbenivasam anussarami. 

I recollected many kinds of past lives. That is: one, two, 
three, four, five, ten, twenty, thirty, forty, fifty, a hundred, a 
thousand, a hundred thousand rebirths; many eons of the 
world contracting, many eons of the world expanding, many 
eons of the world contracting and expanding. I 
remembered: “There, I was named this, my clan was that, I 
looked like this, and that was my food. This was how I felt 
pleasure and pain, and that was how my life ended. When I 
passed away from that place I was reborn somewhere else. 
There, too, I was named this, my clan was that, I looked like 
this, and that was my food. This was how I felt pleasure and 
pain, and that was how my life ended. When I passed away 
from that place I was reborn here.’ And so I recollected my 
many kinds of past lives, with features and details. 


Ayam kho me, brahmana, rattiya pathame yame 
pathama vijja adhigata; 

This was the first knowledge, which I achieved in the first 
watch of the night. 


avijja vihata vijja uppanna; tamo vihato aloko 
uppanno, yatha tam appamattassa atapino 
pahitattassa viharato. 


Ignorance was destroyed and knowledge arose; darkness 
was destroyed and light arose, as happens for a meditator 
who is diligent, keen, and resolute. 


Ayam kho me, brahmana, pathama abhinibbhida 
ahosi kukkutacchapakasseva andakosamha. (1) 

This was my first breaking out, like a chick breaking out of 
the eggshell. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhute kammaniye 
thite anenjappatte sattanam cutupapatananaya 
cittam abhininnamesim. 

When my mind had immersed in samadhi like this—purified, 
bright, flawless, rid of corruptions, pliable, workable, 
steady, and imperturbable—I extended it toward knowledge 
of the death and rebirth of sentient beings. 


So dibbena cakkhuna visuddhena 
atikkantamanusakena satte passami cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanami: ‘ime vata 
bhonto satta kayaduccaritena samannagata, 
vaciduccaritena samannagata, manoduccaritena 
Samannagata, ariyanam upavadaka, micchaditthika, 
micchaditthikammasamadana. Te kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapannati. Ime va pana bhonto satta kayasucaritena 
sSamannagata, vacisucaritena samannagata, 
manosucaritena samannagata, ariyanam 
anupavadaka, sammaditthika, 
sammaditthikammasamadana. Te kayassa bheda 
param marana sugatim saggam lokam upapanna’ti. 
Iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passami cavamane 


upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanami. 

With clairvoyance that is purified and superhuman, I saw 
sentient beings passing away and being reborn—inferior 
and superior, beautiful and ugly, in a good place or a bad 
place. I understood how sentient beings are reborn 
according to their deeds: “These dear beings did bad things 
by way of body, speech, and mind. They spoke ill of the 
noble ones; they had wrong view; and they acted out of that 
wrong view. When their body breaks up, after death, 
they’re reborn in a place of loss, a bad place, the 
underworld, hell. These dear beings, however, did good 
things by way of body, speech, and mind. They never spoke 
ill of the noble ones; they had right view; and they acted out 
of that right view. When their body breaks up, after death, 
they’re reborn in a good place, a heavenly realm.’ And so, 
with clairvoyance that is purified and superhuman, I saw 
sentient beings passing away and being reborn—inferior 
and superior, beautiful and ugly, in a good place or a bad 
place. I understood how sentient beings are reborn 
according to their deeds. 


Ayam kho me, brahmana, rattiya majjhime yame 
dutiya vijja adhigata; 

This was the second knowledge, which I achieved in the 
middle watch of the night. 


avijja vihata vijja uppanna; tamo vihato aloko 
uppanno, yatha tam appamattassa atapino 
pahitattassa viharato. 

Ignorance was destroyed and knowledge arose; darkness 
was destroyed and light arose, as happens for a meditator 
who is diligent, keen, and resolute. 


Ayam kho me, brahmana, dutiya abhinibbhida ahosi 
kukkutacchapakasseva andakosamha. (2) 


This was my second breaking out, like a chick breaking out 
of the eggshell. 


So evam samahite citte parisuddhe pariyodate 
anangane vigatupakkilese mudubhtte kammaniye 
thite anenjappatte asavanam khayananaya cittam 
abhininnamesim. 

When my mind had immersed in samadhi like this—purified, 
bright, flawless, rid of corruptions, pliable, workable, 
steady, and imperturbable—I extended it toward knowledge 
of the ending of defilements. 


So ‘idam dukkhan’ti yathabhttam abbhannasim, 
‘ayam dukkhasamudayo’ti yathabhutam 
abbhannasim, ‘ayam dukkhanirodho’ti yathabhutam 
abbhannasim, ‘ayam dukkhanirodhagamini 
patipada’ti yathabhutam abbhannasim; 

I truly understood: “This is suffering’... “This is the origin of 
suffering’... “This is the cessation of suffering’... “This is the 
practice that leads to the cessation of suffering’. 


‘ime asava’ti yathabhtutam abbhannasim, ‘ayam 
asavasamudayo’ti yathabhutam abbhannasim, ‘ayam 
asavanirodho’ti yathabhutam abbhannasim, ‘ayam 
asavanirodhagamin1 patipada’ti yathabhutam 
abbhannasim. 

I truly understood: “These are defilements’ ... “This is the 
origin of defilements’... “This is the cessation of 
defilements’... “This is the practice that leads to the 
cessation of defilements’. 


Tassa me evam janato evam passato kamasavapi 
cittam vimuccittha, bhavasavapi cittam vimuccittha, 
avijjasavapi cittam vimuccittha. 

Knowing and seeing like this, my mind was freed from the 
defilements of sensuality, desire to be reborn, and 


ignorance. 


Vimuttasmim vimuttamiti nanam ahosi. 
When it was freed, I knew it was freed. 


‘Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya’ti abbhannasim. 

I understood: ‘Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.’ 


Ayam kho me, brahmana, rattiya pacchime yame 
tatiya vijja adhigata; 

This was the third knowledge, which I achieved in the last 
watch of the night. 


avijja vihata vijja uppanna; tamo vihato aloko 
uppanno, yatha tam appamattassa atapino 
pahitattassa viharato. 

Ignorance was destroyed and knowledge arose; darkness 
was destroyed and light arose, as happens for a meditator 
who is diligent, keen, and resolute. 


Ayam kho me, brahmana, tatiya abhinibbhida ahosi 
kukkutacchapakasseva andakosamha’” ti. (3) 

This was my third breaking out, like a chick breaking out of 
the eggshell.” 


Evam vutte, veranjo brahmano bhagavantam 
etadavoca: 
When he said this, the brahmin Veranja said to the Buddha: 


“jettho bhavam gotamo, settho bhavam gotamo. 
“Master Gotama is the eldest! Master Gotama is the best! 


Abhikkantam, bho gotama, abhikkantam, bho 
gotama. 
Excellent, Master Gotama! Excellent! 


Seyyathapi, bho gotama, nikkujjitam va ukkujjeyya, 
paticchannam va vivareyya, mulhassa va maggam 
acikkheyya, andhakare va telapajjotam dhareyya: 
‘cakkhumanto rupani dakkhanti’ti; evamevam bhota 
gotamena anekapariyayena dhammo pakasito. 

As if he were righting the overturned, or revealing the 
hidden, or pointing out the path to the lost, or lighting a 
lamp in the dark so people with good eyes can see what’s 
there, Master Gotama has made the teaching clear in many 
ways. 


Esaham bhavantam gotamam saranam gacchami 
dhammanca bhikkhusamghanca. 

I go for refuge to Master Gotama, to the teaching, and to 
the mendicant Sangha. 


Upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Pathamam. 


8.012. 12. Sihasutta - 12. With 
Siha 


2. Mahavagga - 2. The Great Chapter 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


enn= 


enn-= 


anekapariyayena buddhassa vannam bhasanti, 
dhammassa vannam bhasanti, samghassa vannam 
bhasanti. 

Now at that time several very prominent Licchavis were 
sitting together at the meeting hall, praising the Buddha, 
his teaching, and the Sangha in many ways. 


Tena kho pana samayena siho senapati 
niganthasavako tassam parisayam nisinno hoti. 
Now at that time General Siha, a disciple of the Jains, was 
sitting in that assembly. 


Atha kho sihassa senapatissa etadahosi: 
He thought, 


“nissamsayam kho so bhagava araham 
Sammasambuddho bhavissati, tatha hime sambahula 
sannipatita anekapariyayena buddhassa vannam 
bhasanti, dhammassa vannam bhasanti, samghassa 
vannam bhasanti. 

“That Blessed One must certainly be a perfected one, a fully 
awakened Buddha. For several very prominent Licchavis 


are praising the Buddha, his teaching, and the Sangha in 
many ways. 


Yannunaham tam bhagavantam dassanaya 
upasankameyyam arahantam sammasambuddhan’ ti. 
Why don’t I go to see that Blessed One, the perfected one, 
the fully awakened Buddha!” 


Atha kho siho senapati yena nigantho nataputto 
tenupasankami; upasankamitva nigantham 
nataputtam etadavoca: 

Then General Siha went to Nigantha Nataputta and said to 
him, 


“icchamaham, bhante, samanam gotamam dassanaya 
upasankamitun’” ti. 
“Sir, I’d like to go to see the ascetic Gotama.” 


“Kim pana tvam, siha, kiriyavado samano 
akiriyavadam samanam gotamam dassanaya 
upasankamissasi? 

“But Siha, you believe in the doctrine of action. Why should 
you go to see the ascetic Gotama, who teaches a doctrine of 
inaction? 


Samano hi, siha, gotamo akiriyavado, akiriyaya 
dhammam deseti, tena ca savake vineti’ ti. 

For the ascetic Gotama believes in a doctrine of inaction, he 
teaches inaction, and he guides his disciples in that way.” 


Atha kho sihassa senapatissa yo ahosi 
gamiyabhisankharo bhagavantam dassanaya, so 
patippassambhi. 

Then Siha’s determination to go and see the Buddha died 
down. 


eon n= enn= 


licchavi santhagare sannisinna sannipatita 
anekapariyayena buddhassa ... pe ... dhammassa ... pe 
... Sanghassa vannam bhasanti. 

For a second time, several prominent Licchavis were sitting 
together at the meeting hall, praising the Buddha, his 
teaching, and the Sangha in many ways. 


Dutiyampi kho sihassa senapatissa etadahosi: 
And for a second time Siha thought: 


“nissamsayam kho so bhagava araham 
Sammasambuddho bhavissati, tatha hime sambahula 
sannipatita anekapariyayena buddhassa vannam 
bhasanti, dhammassa ... pe ... sanghassa vannam 
bhasanti. 


Yannunaham tam bhagavantam dassanaya 
upasankameyyam arahantam sammasambuddhan’ ti. 
“Why don’t I go to see that Blessed One, the perfected one, 
the fully awakened Buddha!” 


Atha kho siho senapati yena nigantho nataputto 
tenupasankami; upasankamitva nigantham 
nataputtam etadavoca: 

Then General Siha went to Nigantha Nataputta... 


“icchamaham, bhante, samanam gotamam dassanaya 
upasankamitun’” ti. 


“Kim pana tvam, siha, kiriyavado samano 
akiriyavadam samanam gotamam dassanaya 
upasankamissasi? 


Samano hi, siha, gotamo akiriyavado akiriyaya 
dhammam deseti, tena ca savake vineti’ ti. 


Dutiyampi kho sihassa senapatissa yo ahosi 
gamiyabhisankharo bhagavantam dassanaya, so 
patippassambhi. 

Then for a second time Siha’s determination to go and see 
the Buddha died down. 


enn= 


licchavi santhagare sannisinna sannipatita 
anekapariyayena buddhassa ... pe ... dhammassa ... pe 
... Samghassa vannam bhasanti. 

For a third time, several prominent Licchavis were sitting 
together at the meeting hall, praising the Buddha, his 
teaching, and the Sangha in many ways. 


Tatiyampi kho sihassa senapatissa etadahosi: 
And for a third time Siha thought, 


“nissamsayam kho so bhagava araham 
Sammasambuddho bhavissati, tatha hime sambahula 
sannipatita anekapariyayena buddhassa vannam 
bhasanti, dhammassa vannam bhasanti, samghassa 
vannam bhasanti. 

“That Blessed One must certainly be a perfected one, a fully 
awakened Buddha. For several very prominent Licchavis 
are praising the Buddha, his teaching, and the Sangha in 
many ways. 


Kim hime karissanti nigantha apalokita va 
anapalokita va? 

What can these Jains do to me, whether I consult with them 
or not? 


Yannunaham anapaloketvava niganthe tam 
bhagavantam dassanaya upasankameyyam 
arahantam sammasambuddhan"ti. 

Why don’t I, without consulting them, go to see that Blessed 
One, the perfected one, the fully awakened Buddha!” 


Atha kho siho senapati pancamattehi rathasatehi 
divadivassa vesaliya niyyasi bhagavantam dassanaya. 
Then Siha, with around five hundred chariots, set out from 
Vesali in the middle of the day to see the Buddha. 


Yavatika yanassa bhumi, yanena gantva yana 
paccorohitva pattikova agamasi. 

He went by carriage as far as the terrain allowed, then 
descended and went by foot. 


Atha kho siho senapati yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho siho 
senapati bhagavantam etadavoca: 

Then General Siha went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“Sutam metam, bhante: 
“Sir, I have heard this: 


‘akiriyavado samano gotamo, akiriyaya dhammam 
deseti, tena ca savake vineti'ti. 

‘The ascetic Gotama believes in a doctrine of inaction, he 
teaches inaction, and he guides his disciples in that way.’ 


Ye te, bhante, evamahamsu: ‘akiriyavado samano 
gotamo, akiriyaya dhammam deseti, tena ca savake 
vineti’ti, kacci te, bhante, bhagavato vuttavadino na 
ca bhagavantam abhutena abbhacikkhanti 
dhammassa canudhammam byakaronti na ca koci 


sahadhammiko vadanuvado garayham thanam 
agacchati? 

I trust those who say this repeat what the Buddha has said, 
and do not misrepresent him with an untruth? Is their 
explanation in line with the teaching? Are there any 
legitimate grounds for rebuke and criticism? 


Anabbhakkhatukama hi mayam, bhante, 
bhagavantan’" ti. 
For we don’t want to misrepresent the Blessed One.” 


“Atthi, siha, pariyayo, yena mam pariyayena samma 
vadamano vadeyya: 
“There is, Siha, a sense in which you could rightly say that 


‘akiriyavado samano gotamo, akiriyaya dhammam 
deseti, tena ca savake vineti’ti. (1) 

I believe in inaction, I teach inaction, and I guide my 
disciples in that way. 


Atthi, siha, pariyayo, yena mam pariyayena samma 
vadamano vadeyya: 
And there is a sense in which you could rightly say that 


‘kiriyavado samano gotamo, kiriyaya dhammam 
deseti, tena ca savake vinett?'ti. (2) 

I believe in action, I teach action, and I guide my disciples in 
that way. 


Atthi, sitha, pariyayo, yena mam pariyayena samma 
vadamano vadeyya: 
And there is a sense in which you could rightly say that 


‘ucchedavado samano gotamo, ucchedaya dhammam 
deseti, tena ca savake vineti’ti. (3) 


I believe in annihilationism, I teach annihilation, and I guide 
my disciples in that way. 


Atthi, sitha, pariyayo, yena mam pariyayena samma 
vadamano vadeyya: 
And there is a sense in which you could rightly say that 


‘jegucchi samano gotamo, jegucchitaya dhammam 
deseti, tena ca savake vineti’ti. (4) 

I’m disgusted, I teach disgust, and I guide my disciples in 
that way. 


Atthi, siha, pariyayo, yena mam pariyayena saamma 
vadamano vadeyya: 
And there is a sense in which you could rightly say that 


‘venayiko samano gotamo, vinayaya dhammam deseti, 
tena ca savake vineti’ti. (5) 

I'm an exterminator, I teach extermination, and I guide my 
disciples in that way. 


Atthi, stha, pariyayo, yena mam pariyayena samma 
vadamano vadeyya: 
And there is a sense in which you could rightly say that 


‘tapassi samano gotamo, tapassitaya dhammam 
deseti, tena ca savake vineti’ti. (6) 

I’m a mortifier, I teach mortification, and I guide my 
disciples in that way. 


Atthi, sitha, pariyayo, yena mam pariyayena samma 
vadamano vadeyya: 
And there is a sense in which you could rightly say that 


‘apagabbho samano gotamo, apagabbhataya 
dhammam deseti, tena ca savake vineti’ti. (7) 


I’m an abortionist, I teach abortion, and I guide my disciples 
in that way. 


Atthi, siha, pariyayo, yena mam pariyayena samma 
vadamano vadeyya: 
And there is a sense in which you could rightly say that 


‘assasako samano gotamo, assasaya dhammam deseti, 
tena ca savake vineti’ti. (8) 

I’m ambitious, I teach ambition, and I guide my disciples in 
that way. 


Katamo Ca, siha, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
And what’s the sense in which you could rightly say that 


‘akiriyavado samano gotamo, akiriyaya dhammam 
deseti, tena ca savake vineti’ ti? 

I believe in inaction, I teach inaction, and I guide my 
disciples in that way? 


Ahanhi, siha, akiriyam vadami kayaduccaritassa 
vaciduccaritassa manoduccaritassa; 

I teach inaction regarding bad bodily, verbal, and mental 
conduct, 


anekavihitanam papakanam akusalanam 
dhammanam akiriyam vadami. 
and the many kinds of unskillful things. 


Ayam kho, siha, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
In this sense you could rightly say that I teach inaction. 


‘akiriyavado samano gotamo, akiriyaya dhammam 
deseti, tena ca savake vineti’ti. (1) 


Katamo Ca, siha, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
And what’s the sense in which you could rightly say that 


‘kiriyavado samano gotamo, kiriyaya dhammam 
deseti, tena ca savake vineti’ti? 

I believe in action, I teach action, and I guide my disciples in 
that way? 


Ahanhi, siha, kiriyam vadami kayasucaritassa 
vacisucaritassa manosuCaritassa; 

I teach action regarding good bodily, verbal, and mental 
conduct, 


anekavihitanam kusalanam dhammanam kiriyam 
vadami. 
and the many kinds of skillful things. 


Ayam kho, siha, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
In this sense you could rightly say that I teach action. 


‘kiriyavado samano gotamo, kiriyaya dhammam 
deseti, tena ca savake vineti’ti. (2) 


Katamo Ca, siha, pariyayo, yena mam pariyayena 
Ssamma vadamano vadeyya: 
And what’s the sense in which you could rightly say that 


‘ucchedavado samano gotamo, ucchedaya dhammam 
deseti, tena ca savake vineti’ ti? 

I believe in annihilationism, I teach annihilation, and I guide 
my disciples in that way? 


Ahanhi, siha, ucchedam vadami ragassa dosassa 
mohassa; 
I teach the annihilation of greed, hate, and delusion, 


anekavihitanam papakanam akusalanam 
dhammanam ucchedam vadami. 
and the many kinds of unskillful things. 


Ayam kho, siha, pariyayo, yena mam pariyayena 
samma vadamano vadeyya: 

In this sense you could rightly say that I teach 
annihilationism. 


‘ucchedavado samano gotamo, ucchedaya dhammam 
deseti, tena ca savake vineti’ti. (3) 


Katamo Ca, siha, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
And what’s the sense in which you could rightly say that 


‘jegucchi samano gotamo, jegucchitaya dhammam 
deseti, tena ca savake vineti’ ti? 

I’m disgusted, I teach disgust, and I guide my disciples in 
that way? 


Ahanhi, siha, jigucchami kayaduccaritena 
vaciduccaritena manoduccaritena; 

I’m disgusted by bad conduct by way of body, speech, and 
mind, 


jigucchami anekavihitanam papakanam akusalanam 
dhammanam samapattiya. 
and by attainment of the many kinds of unskillful things. 


Ayam kho, siha, pariyayo, yena mam pariyayena 
samma vadamano vadeyya: 


In this sense you could rightly say that I’m disgusted. 


‘jegucchi samano gotamo, jegucchitaya dhammam 
deseti, tena ca savake vineti'ti. (4) 


Katamo Ca, siha, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
And what’s the sense in which you could rightly say that 


‘venayiko samano gotamo, vinayaya dhammam deseti, 
tena ca savake vineti’ti? 

I'm an exterminator, I teach extermination, and I guide my 
disciples in that way? 


Ahanhi, siha, vinayaya dhammam desemi ragassa 
dosassa mohassa; 
I teach the extermination of greed, hate, and delusion, 


anekavihitanam papakanam akusalanam 
dhammanam vinayaya dhammam desemi. 
and the many kinds of unskillful things. 


Ayam kho, siha, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
In this sense you could rightly say that I’m an exterminator. 


‘venayiko samano gotamo, vinayaya dhammam deseti, 
tena ca savake vineti'’ti. (5) 


Katamo Ca, siha, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
And what’s the sense in which you could rightly say that 


‘tapassi samano gotamo, tapassitaya dhammam 
deseti, tena ca savake vineti’ti? 


I’m a mortifier, I teach mortification, and I guide my 
disciples in that way? 


Tapaniyaham, siha, papake akusale dhamme vadami 
kayaduccaritam vaciduccaritam manoduccaritam. 

I say that bad conduct by way of body, speech, and mind 
should be mortified. 


Yassa kho, siha, tapaniya papaka akusala dhamma 
pahina ucchinnamula talavatthukata anabhavankata 
ayatim anuppadadhamma, tamaham ‘tapassi’ti 
vadami. 

I say that a mortifier is someone who has given up unskillful 
qualities that should be mortified. They’ve cut them off at 
the root, made them like a palm stump, obliterated them, so 
that they’re unable to arise in the future. 


Tathagatassa kho, siha, tapaniya papaka akusala 
dhamma pahina ucchinnamula talavatthukata 
anabhavankata ayatim anuppadadhamma. 

The Realized One is someone who has given up unskillful 
qualities that should be mortified. He has cut them off at 
the root, made them like a palm stump, obliterated them, so 
that they’re unable to arise in the future. 


Ayam kho, siha, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
In this sense you could rightly say that I’m a mortifier. 


‘tapassi samano gotamo, tapassitaya dhammam 
deseti, tena ca savake vineti’ti. (6) 


Katamo Ca, siha, pariyayo, yena mam pariyayena 
Ssamma vadamano vadeyya: 
And what’s the sense in which you could rightly say that 


‘apagabbho samano gotamo, apagabbhataya 
dhammam deseti, tena ca savake vineti’ti? 

I’m an abortionist, I teach abortion, and I guide my disciples 
in that way? 


Yassa kho, siha, ayatim gabbhaseyya 
punabbhavabhinibbatti pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma, tamaham ‘apagabbho’ti vadami. 

I say that an abortionist is someone who has given up future 
wombs and rebirth into a new state of existence. They’ve 
cut them off at the root, made them like a palm stump, 
obliterated them, so that they’re unable to arise in the 
future. 


Tathagatassa kho, siha, ayatim gabbhaseyya 
punabbhavabhinibbatti pahina ucchinnamula 
talavatthukata anabhavankata ayatim 
anuppadadhamma. 

The Realized One has given up future wombs and rebirth 
into a new State of existence. He has cut them off at the 
root, made them like a palm stump, obliterated them, so 
that they’re unable to arise in the future. 


Ayam kho, siha, pariyayo, yena mam pariyayena 
samma vadamano vadeyya: 
In this sense you could rightly say that I’m an abortionist. 


‘apagabbho samano gotamo, apagabbhataya 
dhammam deseti, tena ca savake vineti’ti. (7) 


Katamo Ca, siha, pariyayo, yena mam pariyayena 
Ssamma vadamano vadeyya: 
And what’s the sense in which you could rightly say that 


‘assasako samano gotamo, assasaya dhammam deseti, 
tena ca savake vineti’ti? 

I’m ambitious, I teach ambition, and I guide my disciples in 
that way? 


Ahanhi, siha, assasako paramena assasena, assasaya 
dhammam desemi, tena ca savake vinemi. 

I’m ambitious to offer solace, the highest solace, I teach 
solace, and I guide my disciples in that way. 


Ayam kho, siha, pariyayo, yena mam pariyayena 
Samma vadamano vadeyya: 
In this sense you could rightly say that I’m ambitious.” 


‘assasako samano gotamo, assasaya dhammam deseti, 
tena ca savake vineti’” ti. (8) 


Evam vutte, siho senapati bhagavantam etadavoca: 
When he said this, General Siha said to the Buddha, 


“abhikkantam, bhante, abhikkantam, bhante ... pe ... 
“Excellent, sir! Excellent! 


upasakam mam, bhante, bhagava dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


“Anuviccakaram kho, siha, karohi. Anuviccakaro 
tumhadisanam natamanussanam sadhu hoti’ ti. 
“Siha, you should act after careful consideration. It’s good 
for well-known people such as yourself to act after careful 
consideration.” 


“Iminapaham, bhante, bhagavato bhiyyoso mattaya 
attamano abhiraddho, yam mam bhagava evamaha: 


‘anuviccakaram kho, siha, karohi. Anuviccakaro 
tumhadisanam natamanussanam sadhu hoti'ti. 

“Now I’m even more delighted and satisfied with the 
Buddha, since he tells me to act after careful consideration. 


Manhi, bhante, annatitthiya savakam labhitva 
kevalakappam vesalim patakam parihareyyum: 
For if the followers of other paths were to gain me asa 
disciple, they’d carry a banner all over Vesali, saying: 


‘siho amhakam senapati savakattam upagato’ti. 
‘General Siha has become our disciple!’ 


Atha ca pana bhagava evamaha: ‘anuviccakaram, 
siha, karohi. Anuviccakaro tumhadisanam 
natamanussanam sadhu hoti’ti. 

And yet the Buddha tells me to act after careful 
consideration. 


Esaham, bhante, dutiyampi bhagavantam saranam 
gacchami dhammanca bhikkhusanghanca. 

For a second time, I go for refuge to the Buddha, to the 
teaching, and to the mendicant Sangha. 


Upasakam mam bhagava dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


“Digharattam kho te, siha, niganthanam 
opanabhutam kulam, yena nesam upagatanam 
pindakam databbam manneyyasi’ ti. 

“For a long time now, Siha, your family has been a well- 
spring of support for the Jain ascetics. You should consider 
giving to them when they come.” 


“Iminapaham, bhante, bhagavato bhiyyoso mattaya 
attamano abhiraddho, yam mam bhagava evamaha: 
“Now I’m even more delighted and satisfied with the 
Buddha, since he tells me to 


‘digharattam kho te, siha, niganthanam 
opanabhutam kulam, yena nesam upagatanam 
pindakam databbam manneyyasi ti. 

consider giving to the Jain ascetics when they come. 


Sutam metam, bhante: 
Sir, I have heard this: 


‘Samano gotamo evamaha— 
‘The ascetic Gotama says, 


mayhameva danam databbam, mayhameva 
savakanam databbam; 
“Gifts should only be given to me, and to my disciples. 


mayhameva dinnam mahapphalam, na annesam 
dinnam mahapphalam; 

Only what is given to me is very fruitful, not what is given to 
others. 


mayhameva savakanam dinnam mahapphalam, na 
annesam savakanam dinnam mahapphalan’ti, 

Only what is given to my disciples is very fruitful, not what 
is given to the disciples of others.”’ 


atha ca pana mam bhagava niganthesupi dane 
Samadapeti. 
Yet the Buddha encourages me to give to the Jain ascetics. 


Api ca, bhante, mayamettha kalam janissama. 
Well, sir, we’ll know the proper time for that. 


Esaham, bhante, tatiyampi bhagavantam saranam 
gacchami dhammanca bhikkhusamghanca. 

For a third time, I go for refuge to the Buddha, to the 
teaching, and to the mendicant Sangha. 


Upasakam mam, bhante, bhagava dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


Atha kho bhagava sihassa senapatissa anupubbim 
katham kathesi, seyyathidam— 
Then the Buddha taught Siha step by step, with 


danakatham silakatham saggakatham, kamanam 
adinavam okaram samkilesam nekkhamme 
anisamsam pakasesi. 

a talk on giving, ethical conduct, and heaven. He explained 
the drawbacks of sensual pleasures, so sordid and corrupt, 
and the benefit of renunciation. 


Yada bhagava annasi siham senapatim kallacittam 
muducittam vinivaranacittam udaggacittam 
pasannacittam, atha ya buddhanam samukkamsika 
dhammadesana tam pakasesi— 

And when the Buddha knew that Siha’s mind was ready, 
pliable, rid of hindrances, joyful, and confident he explained 
the special teaching of the Buddhas: 


dukkham samudayam nirodham maggam. 
suffering, its origin, its cessation, and the path. 


Seyyathapi nama suddham vattham apagatakalakam 
sammadeva rajanam patigganheyya; 
Just as a clean cloth rid of stains would properly absorb dye, 


evamevam sihassa senapatissa tasmimyeva asane 
virajam vitamalam dhammacakkhum udapadi: 

in that very seat the stainless, immaculate vision of the 
Dhamma arose in General Siha: 


“yam kinci samudayadhammam sabbam tam 
nirodhadhamman’ ti. 
“Everything that has a beginning has an end.” 


Atha kho siho senapati ditthadhammo pattadhammo 
viditadhammo pariyogalhadhammo tinnavicikiccho 
vigatakathankatho vesarajjappatto aparappaccayo 
satthusasane bhagavantam etadavoca: 

Then Siha saw, attained, understood, and fathomed the 
Dhamma. He went beyond doubt, got rid of indecision, and 
became self-assured and independent of others regarding 
the Teacher’s instructions. He said to the Buddha, 


“adhivasetu me, bhante, bhagava svatanaya bhattam 
saddhim bhikkhusanghena’ ti. 

“Sir, may the Buddha together with the mendicant Sangha 
please accept tomorrow’s meal from me.” 


Adhivasesi bhagava tunhibhavena. 
The Buddha consented in silence. 


Atha kho siho senapati bhagavato adhivasanam 
viditva utthayasana bhagavantam abhivadetva 
padakkhinam katva pakkami. 

Then, knowing that the Buddha had consented, Siha got up 
from his seat, bowed, and respectfully circled the Buddha, 
keeping him on his right, before leaving. 


Atha kho siho senapati annataram purisam amantesi: 
Then Siha addressed a certain man, 


“gaccha tvam, ambho purisa, pavattamamsam 
janahi" ti. 
“Mister, please find out if there is any meat ready for sale.” 


Atha kho siho senapati tassa rattiya accayena sake 
nivesane panitam khadaniyam bhojaniyam 
patiyadapetva bhagavato kalam arocapesi: 

And when the night had passed General Siha had a variety 
of delicious foods prepared in his own home. Then he had 
the Buddha informed of the time, saying, 


“kalo, bhante, nitthitam bhattan’” ti. 
“Sir, it’s time. The meal is ready.” 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena sihassa senapatissa 
nivesanam tenupasankami; upasankamitva pannatte 
asane nisidi saddhim bhikkhusamghena. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, went to Siha’s home, where he sat on the 
seat spread out, together with the Sangha of mendicants. 


Tena kho pana samayena sambahula nigantha 
vesaliyam rathikaya rathikam singhatakena 
singhatakam baha paggayha kandanti: 

Now at that time many Jain ascetics in Vesali went from 
street to street and square to square, calling out with 
raised arms: 


“ajja sihena senapatina thulam pasum vadhitva 
Samanassa gotamassa bhattam katam. 
“Today General Siha has slaughtered a fat calf for the 
ascetic Gotama’s meal. 


Tam samano gotamo janam uddissakatam mamsam 
paribhunjati paticcakamman’” ti. 

The ascetic Gotama knowingly eats meat prepared specially 
for him: this is a deed he caused.” 


Atha kho annataro puriso yena siho senapati 
tenupasankami; upasankamitva sihassa senapatissa 
upakannake arocesi: 

Then a certain person went up to Siha and whispered in his 
ear, 


“yagghe, bhante, janeyyasi. 
“Please sir, you should know this. 


Ete sambahula nigantha vesaliyam rathikaya 
rathikam singhatakena singhatakam baha paggayha 
kandanti: 

Many Jain ascetics in Vesali are going from street to street 
and square to square, calling out with raised arms: 


‘ajja sihena senapatina thulam pasum vadhitva 
Samanassa gotamassa bhattam katam. 

‘Today General Siha has slaughtered a fat calf for the 
ascetic Gotama’s meal. 


Tam samano gotamo janam uddissakatam mamsam 
paribhunjati paticcakamman’ ti. 

The ascetic Gotama knowingly eats meat prepared specially 
for him: this is a deed he caused.’” 


Alam ayyo digharattanhi te ayasmanto avannakama 
buddhassa avannakama dhammassa avannakama 
sanghassa. 

“Enough, sir. For a long time those venerables have wanted 
to discredit the Buddha, his teaching, and his Sangha. 


Na ca panete ayasmanto jiridanti tam bhagavantam 
asata tuccha musa abhutena abbhacikkhitum; 
They’ll never stop misrepresenting the Buddha with their 
false, hollow, lying, untruthful claims. 


na Ca mayam jivitahetupi sancicca panam jivita 
voropeyyama’” ti. 

We would never deliberately take the life of a living 
creature, not even for life’s sake.” 


Atha kho siho senapati buddhappamukham 
bhikkhusangham panitena khadaniyena bhojaniyena 
sahattha santappesi sampavaresi. 

Then Siha served and satisfied the mendicant Sangha 
headed by the Buddha with his own hands with a variety of 
delicious foods. 


Atha kho siho senapati bhagavantam bhuttavim 
onitapattapanim ekamantam nisidi. 

When the Buddha had eaten and washed his hand and 
bowl, Siha sat down to one side. 


Ekamantam nisinnam kho siham senapatim bhagava 
dhammiya kathaya sandassetva samadapetva 
samuttejetva sampahamsetva utthayasana pakkamiti. 
Then the Buddha educated, encouraged, fired up, and 
inspired him with a Dhamma talk, after which he got up 
from his seat and left. 


Dutiyam. 


8.013. 13. Assajaniyasutta - 13. 


A Thoroughbred 
2. Mahavagga - 2. The Great Chapter 


“Atthahi, bhikkhave, angehi samannagato ranno 
bhaddo assajaniyo rajaraho hoti rajabhoggo, ranno 
anganteva sankham gacchati. 

“Mendicants, a fine royal thoroughbred with eight factors is 
worthy of a king, fit to serve a king, and considered a factor 
of kingship. 


Katamehi atthahi? 
What eight? 


Idha, bhikkhave, ranno bhaddo assajaniyo ubhato 
sujato hoti— 
It’s when a fine royal thoroughbred is well born on both 


matito ca pitito ca. 
the mother’s and the father’s sides. 


Yassam disayam annepi bhadda assajaniya jayanti, 
tassam disayam jato hoti. 
He’s bred in the region fine thoroughbreds come from. 


Yam kho panassa bhojanam denti— 
Whatever food he’s given, 


allam va sukkham va— 
fresh or dry, 


tam sakkaccamyeva paribhunjati avikiranto. 
he eats carefully, without making a mess. 


Jegucchi hoti uccaram va passavam va abhinisiditum 
va abhinipajjitum va. 

He’s disgusted by sitting or lying down in excrement or 
urine. 


Sorato hoti sukhasamvaso, na ca anne asse ubbejeta. 
He’s sweet-natured and pleasant to live with, and he 
doesn’t upset the other horses. 


Yani kho panassa honti satheyyani kuteyyani 
jimheyyani vankeyyani, tani yathabhutam sarathissa 
avikatta hoti. 

He openly shows his tricks, bluffs, ruses, and feints to his 
trainer, 


Tesamassa sarathi abhinimmadanaya vayamati. 
so the trainer can try to subdue them. 


Vahi kho pana hoti. 
He carries his load, determining: 


‘Kamanne assa vahantu va ma va, ahamettha 
vahissam1’ti cittam uppadeti. 

‘Whether or not the other horses carry their loads, I’ll carry 
mine.’ 


Gacchanto kho pana ujumaggeneva gacchati. 
He always walks in a straight path. 


Thamava hoti yava jivitamaranapariyadana thamam 
upadamseta. 
He’s strong, and stays strong even until death. 


Imehi kho, bhikkhave, atthahi angehi samannagato 
ranno bhaddo assajaniyo rajaraho hoti rajabhoggo, 
ranno anganteva sankham gacchati. 


A fine royal thoroughbred with these eight factors is worthy 
of a king. ... 


Evamevam kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa. 

In the same way, a mendicant with eight factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of greeting with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi atthahi? 
What eight? 


Idha, bhikkhave, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


Yam kho panassa bhojanam denti— 
Whatever food they’re given, 


lukham va panitam va— 
coarse or fine, 


tam sakkaccamyeva paribhunjati avihannamano. 
they eat carefully, without annoyance. 


Jegucchi hoti kayaduccaritena vaciduccaritena 
manoduccaritena; 


They're disgusted with bad conduct by way of body, speech, 
or mind, 


jegucchi hoti anekavihitanam papakanam 
akusalanam dhammanam samapattiya. 
and by attainment of the many kinds of unskillful things. 


Sorato hoti sukhasamvaso, na anne bhikkht 
ubbejeta. 

They re sweet-natured and pleasant to live with, and they 
doesn’t upset the other mendicants. 


Yani kho panassa honti satheyyani kuteyyani 
jimheyyani vankeyyani, tani yathabhutam avikatta 
hoti satthari va vinnusu va sabrahmacarisu. 

They openly show their tricks, bluffs, ruses, and feints to 
their sensible spiritual companions, 


Tesamassa Sattha va vinnu va sabrahmacari 
abhinimmadanaya vayamati. 
so they can try to subdue them. 


Sikkhita kho pana hoti. 
They do their training, determining: 


‘Kamanne bhikkhu sikkhantu va ma va, ahamettha 
sikkhissam1’ti cittam uppadeti. 

‘Whether or not the other mendicants do their training, I'll 
do mine.’ 


Gacchanto kho pana ujumaggeneva gacchati; 
They always walk in a straight path. 


tatrayam ujumaggo, seyyathidam— 
And here the straight path is 


sammaditthi ... pe ... sammasamadhi. 

right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


Araddhaviriyo viharati: 
They’re energetic: 


‘kamam taco ca nharu Ca atthi ca avasissatu, sarire 
upassussatu mamsalohitam; yam tam purisathamena 
purisaviriyena purisaparakkamena pattabbam, na 
tam apapunitva viriyassa santhanam bhavissat?’ti. 
‘Gladly, let my skin, sinews, and bones remain! Let the blood 
and flesh waste away in my body! I will not stop trying until 
I have achieved what is possible by manly strength, energy, 
and vigor.’ 


Imehi kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 

A mendicant with these eight factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Tatiyam. 


8.014. 14. Assakhalunkasutta - 


14. A Wild Colt 
2. Mahavagga - 2. The Great Chapter 


“Attha ca, bhikkhave, assakhalunke desessami attha 
ca assadose, attha ca purisakhalunke attha ca 
purisadose. 

“Mendicants, I will teach you about eight wild colts and 
eight defects in horses, and about eight wild people and 
eight defects in people. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katame ca, bhikkhave, attha assakhalunka attha ca 
assadosa? 

“And what, mendicants, are the eight wild colts and eight 
defects in horses? 


Idha, bhikkhave, ekacco assakhalunko ‘pehi’ti vutto, 
viddho samano codito sarathina pacchato 
patikkamati, pitthito ratham pavatteti. 

Firstly, when the trainer says ‘giddyup!’ and spurs and 
goads them on, some wild colts back right up and spin the 
chariot behind them. 


Evarupopi, bhikkhave, idhekacco assakhalunko hoti. 
Some wild colts are like that. 


Ayam, bhikkhave, pathamo assadoso. 
This is the first defect of a horse. 


Puna caparam, bhikkhave, idhekacco assakhalunko 
‘pehi’ti vutto, viddho samano codito sarathina paccha 
langhati, kubbaram hanati, tidandam bhanjati. 
Furthermore, when the trainer says ‘giddyup!’ and spurs 
and goads them on, some wild colts jump back, wreck the 
hub, and break the triple rod. 


Evarupopi, bhikkhave, idhekacco assakhalunko hoti. 
Some wild colts are like that. 


Ayam, bhikkhave, dutiyo assadoso. 
This is the second defect of a horse. 


Puna caparam, bhikkhave, idhekacco assakhalunko 
‘pehi’ti vutto, viddho samano codito sarathina 
rathisaya satthim ussajjitva rathisamyeva 
ajjhomaddati. 

Furthermore, when the trainer says ‘giddyup!’ and spurs 
and goads them on, some wild colts shake the cart-pole off 
their thigh and trample it. 


Evarupopi, bhikkhave, idhekacco assakhalunko hoti. 
Some wild colts are like that. 


Ayam, bhikkhave, tatiyo assadoso. 
This is the third defect of a horse. 


Puna caparam, bhikkhave, idhekacco assakhalunko 
‘pehi’ti vutto, viddho samano codito sarathina 
ummaggam ganhati, ubbatumam ratham karoti. 


Furthermore, when the trainer says ‘giddyup!’ and spurs 
and goads them on, some wild colts take a wrong turn, 
sending the chariot off track. 


Evarupopi, bhikkhave, idhekacco assakhalunko hoti. 
Some wild colts are like that. 


Ayam, bhikkhave, catuttho assadoso. 
This is the fourth defect of a horse. 


Puna caparam, bhikkhave, idhekacco assakhalunko 
‘pehi’ti vutto, viddho samano codito sarathina 
langhati purimakayam pagganhati purime pade. 
Furthermore, when the trainer says ‘giddyup!’ and spurs 
and goads them on, some wild colts rear up and strike out 
with their fore-legs. 


Evarupopi, bhikkhave, idhekacco assakhalunko hoti. 
Some wild colts are like that. 


Ayam, bhikkhave, pancamo assadoso. 
This is the fifth defect of a horse. 


Puna caparam, bhikkhave, idhekacco assakhalunko 
‘pehi’ti vutto, viddho samano codito sarathina 
anadiyitva sarathim anadiyitva patodalatthim dantehi 
mukhadhanam vidhamsitva yena kamam pakkamati. 
Furthermore, when the trainer says ‘giddyup!’ and spurs 
and goads them on, some wild colts ignore the trainer and 
the goad, spit out the bit, and go wherever they want. 


Evarupopi, bhikkhave, idhekacco assakhalunko hoti. 
Some wild colts are like that. 


Ayam, bhikkhave, chattho assadoso. 
This is the sixth defect of a horse. 


Puna caparam, bhikkhave, idhekacco assakhalunko 
‘pehi’ti vutto, viddho samano codito sarathina neva 
abhikkamati no patikkamati tattheva khilatthayi 
thito hoti. 

Furthermore, when the trainer says ‘giddyup!’ and spurs 
and goads them on, some wild colts don’t step forward or 
turn back but stand right there still as a post. 


Evarupopi, bhikkhave, idhekacco assakhalunko hoti. 
Some wild colts are like that. 


Ayam, bhikkhave, sattamo assadoso. 
This is the seventh defect of a horse. 


Puna caparam, bhikkhave, idhekacco assakhalunko 
‘pehi’ti vutto, viddho samano codito sarathina purime 
ca pade samharitva pacchime ca pade samharitva 
tattheva cattaro pade abhinisidati. 

Furthermore, when the trainer says ‘giddyup!’ and spurs 
and goads them on, some wild colts tuck in their fore-legs 
and hind-legs, and sit right down on their four legs. 


Evarupopi, bhikkhave, idhekacco assakhalunko hoti. 
Some wild colts are like that. 


Ayam, bhikkhave, atthamo assadoso. 
This is the eighth defect of a horse. 


Ime kho, bhikkhave, attha assakhalunka attha ca 
assadosa. 

These are the eight wild colts and the eight defects in 
horses. 


Katame ca, bhikkhave, attha purisakhalunka attha ca 
purisadosa? 


And what are the eight wild people and eight defects in 
people? 


Idha, bhikkhave, bhikkhu bhikkhum apattiya 
codenti. 
Firstly, the mendicants accuse a mendicant of an offense. 


So bhikkhu bhikkhuhi apattiya codiyamano ‘na 
sarami’ti asatiya nibbetheti. 

But the accused mendicant evades it by saying they don’t 
remember. 


Seyyathapi so, bhikkhave, assakhalunko ‘pehi’ti 
vutto, viddho samano codito sarathina pacchato 
patikkamati, pitthito ratham vatteti; 

I say that this person is comparable to the wild colts who, 
when the trainer says ‘giddyup!’ and spurs and goads them 
on, back right up and spin the chariot behind them. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco purisakhalunko 
hoti. 
Some wild people are like that. 


Ayam, bhikkhave, pathamo purisadoso. 
This is the first defect of a person. 


Puna caparam, bhikkhave, bhikkhu bhikkhum 
apattiya codenti. 

Furthermore, the mendicants accuse a mendicant of an 
offense. 


So bhikkhu bhikkhuhi apattiya codiyamano 
codakamyeva patippharati: 
But the accused mendicant objects to the accuser: 


‘kim nu kho tuyham balassa abyattassa bhanitena. 
‘What has an incompetent fool like you got to say? 


Tvampi nama bhanitabbam mannasi'ti. 
How on earth could you imagine you’ve got something 
worth saying!’ 


Seyyathapi so, bhikkhave, assakhalunko ‘pehi’ti 
vutto, viddho samano codito sarathina paccha 
langhati, kubbaram hanati, tidandam bhanjati; 

I say that this person is comparable to the wild colts who, 
when the trainer says ‘giddyup!’ and spurs and goads them 
on, jump back, wreck the hub, and break the triple rod. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco purisakhalunko 
hoti. 
Some wild people are like that. 


Ayam, bhikkhave, dutiyo purisadoso. 
This is the second defect of a person. 


Puna caparam, bhikkhave, bhikkhu bhikkhum 
apattiya codenti. 

Furthermore, the mendicants accuse a mendicant of an 
offense. 


So bhikkhu bhikkhuhi apattiya codiyamano 
codakasseva paccaropeti: 
But the accused mendicant retorts to the accuser: 


‘tvam khosi itthannamam apattim apanno, tvam tava 
pathamam patikarohr'ti. 


‘Well, you’ve fallen into such-and-such an offense. You 
should deal with that first.’ 


Seyyathapi so, bhikkhave, assakhalunko ‘pehi'’ti 
vutto, viddho samano codito sarathina rathisaya 
satthim ussajjitva rathisamyeva ajjhomaddati; 

I say that this person is comparable to the wild colts who, 
when the trainer says ‘giddyup!’ and spurs and goads them 
on, shake the cart-pole off their thigh and trample it. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco purisakhalunko 
hoti. 
Some wild people are like that. 


Ayam, bhikkhave, tatiyo purisadoso. 
This is the third defect of a person. 


Puna caparam, bhikkhave, bhikkhu bhikkhum 
apattiya codenti. 

Furthermore, the mendicants accuse a mendicant of an 
offense. 


So bhikkhu bhikkhuhi apattiya codiyamano 
annenannam paticarati, bahiddha katham apanameti, 
kopanca dosanca appaccayanca patukaroti. 

But the accused mendicant dodges the issue, distracts the 
discussion with irrelevant points, and displays annoyance, 
hate, and bitterness. 


Seyyathapi so, bhikkhave, assakhalunko ‘pehi'’ti 
vutto, viddho samano codito sarathina ummaggam 
ganhati, ubbatumam ratham karoti; 

I say that this person is comparable to the wild colts who, 
when the trainer says ‘giddyup!’ and spurs and goads them 


on, take a wrong turn, sending the chariot off track. 
tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco purisakhalunko 
hoti. 
Some wild people are like that. 


Ayam, bhikkhave, catuttho purisadoso. 
This is the fourth defect of a person. 


Puna caparam, bhikkhave, bhikkhu bhikkhum 
apattiya codenti. 

Furthermore, the mendicants accuse a mendicant of an 
offense. 


So bhikkhu bhikkhuhi apattiya codiyamano 
sanghamajjhe bahuvikkhepam karoti. 

But the accused mendicant gesticulates while speaking in 
the middle of the Sangha. 


Seyyathapi so, bhikkhave, assakhalunko ‘pehi’ti 
vutto, viddho samano codito sarathina langhati, 
purimakayam pagganhati purime pade; 

I say that this person is comparable to the wild colts who, 
when the trainer says ‘giddyup!’ and spurs and goads them 
on, rear up and strike out with their fore-legs. 


tathupamaham, bhikkhave, imam puggalam vadami. 
Evarupopi, bhikkhave, idhekacco purisakhalunko 
hoti. 


Some wild people are like that. 


Ayam, bhikkhave, pancamo purisadoso. 
This is the fifth defect of a person. 


Puna caparam, bhikkhave, bhikkhu bhikkhum 
apattiya codenti. 

Furthermore, the mendicants accuse a mendicant of an 
offense. 


So bhikkhu bhikkhuhi apattiya codiyamano 
anadiyitva sangham anadiyitva codakam sapattikova 
yena kamam pakkamati. 

But the accused mendicant ignores the Sangha and the 
accusation and, though still guilty of the offense, they go 
wherever they want. 


Seyyathapi so, bhikkhave, assakhalunko ‘pehi’ti 
vutto, viddho samano codito sarathina anadiyitva 
sarathim anadiyitva patodalatthim dantehi 
mukhadhanam vidhamsitva yena kamam pakkamati; 
I say that this person is comparable to the wild colts who, 
when the trainer says ‘giddyup!’ and spurs and goads them 
on, ignore the trainer and the goad, spit out the bit, and go 
wherever they want. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco purisakhalunko 
hoti. 
Some wild people are like that. 


Ayam, bhikkhave, chattho purisadoso. 
This is the sixth defect of a person. 


Puna caparam, bhikkhave, bhikkhu bhikkhum 
apattiya codenti. 

Furthermore, the mendicants accuse a mendicant of an 
offense. 


So bhikkhu bhikkhuhi apattiya codiyamano ‘nevaham 
apannomhi, na panaham apannomhri'ti so 
tunhibhavena samgham vihetheti. 

But the accused mendicant neither confesses to the offense 
nor denies it, but frustrates the Sangha by staying silent. 


Seyyathapi so, bhikkhave, assakhalunko ‘pehi’ti 
vutto, viddho samano codito sarathina neva 
abhikkamati no patikkamati tattheva khilatthayi 
thito hoti; 

I say that this person is comparable to the wild colts who, 
when the trainer says ‘giddyup!’ and spurs and goads them 
on, don’t step forward or turn back but stand right there 
still as a post. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco purisakhalunko 
hoti. 
Some wild people are like that. 


Ayam, bhikkhave, sattamo purisadoso. 
This is the seventh defect of a person. 


Puna caparam, bhikkhave, bhikkhu bhikkhum 
apattiya codenti. 

Furthermore, the mendicants accuse a mendicant of an 
offense. 


So bhikkhu bhikkhthi apattiya codiyamano evamaha: 
But the accused mendicant says this: 


‘kim nu kho tumhe ayasmanto atibalham mayi 
byavata yava idanaham sikkham paccakkhaya 
hinayavattissami ti. 


‘Why are you venerables making so much of an issue over 
me? Now I'll reject the training and return to a lesser life.’ 


So sikkham paccakkhaya hinayavattitva evamaha: 
When they have rejected the training, they say: 


‘idani kho tumhe ayasmanto attamana hotha’ti? 
‘Well, venerables, are you happy now?’ 


Seyyathapi so, bhikkhave, assakhalunko ‘pehi’ti 
vutto, viddho samano codito sarathina purime ca 
pade samharitva pacchime ca pade samharitva 
tattheva cattaro pade abhinisidati; 

I say that this person is comparable to the wild colts who, 
when the trainer says ‘giddyup!’ and spurs and goads them 
on, tuck in their fore-legs and hind-legs, and sit right down 
on their four legs. 


tathupamaham, bhikkhave, imam puggalam vadami. 


Evarupopi, bhikkhave, idhekacco purisakhalunko 
hoti. 
Some wild people are like that. 


Ayam, bhikkhave, atthamo purisadoso. 
This is the eighth defect of a person. 


Ime kho, bhikkhave, attha purisakhalunka attha ca 
purisadosa’” ti. 

These are the eight wild people and eight defects in 
people.” 


Catuttham. 


8.015. 15. Malasutta - 15. Stains 
2. Mahavagga - 2. The Great Chapter 


“Atthimani, bhikkhave, malani. 
“Mendicants, there are these eight stains. 


Katamani attha? 
What eight? 


Asajjhayamala, bhikkhave, manta; 
Not reciting is the stain of hymns. 


anutthanamala, bhikkhave, ghara; 
Neglect is the stain of houses. 


malam, bhikkhave, vannassa kosajjam; 
Laziness is the stain of beauty. 


pamado, bhikkhave, rakkhato malam; 
Negligence is a guard’s stain. 


malam, bhikkhave, itthiya duccaritam; 
Misconduct is a woman’s stain. 


maccheram, bhikkhave, dadato malam; 
Stinginess is a giver’s stain. 


mala, bhikkhave, papaka akusala dhamma asmim 
loke paramhi Ca; 

Bad, unskillful qualities are a stain in this world and the 
next. 


tato, bhikkhave, mala malataram avijja paramam 
malam. 
Worse than any of these is ignorance, the worst stain of all. 


Imani kho, bhikkhave, attha malaniti. 
These are the eight stains. 


Asajjhayamala manta, 
Hymns get stained when they’re not recited. 


anutthanamala ghara; 
The stain of houses is neglect. 


Malam vannassa kosajjam, 
Laziness is the stain of beauty. 


pamado rakkhato malam. 
A guard’s stain is negligence. 


Malitthiya duccaritam, 
Misconduct is a woman’s stain. 


maccheram dadato malam; 
A giver’s stain is stinginess. 


Mala ve papaka dhamma, 
Bad qualities are a stain 


asmim loke paramhi Ca; 
in this world and the next. 


Tato mala malataram, 
But a worse stain than these 


avijja paramam malan’"ti. 
is ignorance, the worst of stains.” 


Pancamam. 


8.016. 16. Duteyyasutta - 16. 


Going on a Mission 
2. Mahavagga - 2. The Great Chapter 


“Atthahi, bhikkhave, dhammehi samannagato 
bhikkhu duteyyam gantumarahati. 

“Mendicants, a mendicant with eight qualities is worthy of 
going on a mission. 


Katamehi atthahi? 
What eight? 


Idha, bhikkhave, bhikkhu sota ca hoti, saveta ca, 
kusalo ca sahitasahitassa, no ca kalahakarako— 

It’s a mendicant who learns and educates others. They 
memorize and help others remember. They understand and 
help others understand. They’re skilled at knowing what’s 
on topic and what isn’t. And they don’t cause quarrels. 


imehi kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu duteyyam gantumarahati. 

A mendicant with these eight qualities is worthy of going on 
a mission. 


Atthahi, bhikkhave, dhammehi samannagato 
sariputto duteyyam gantumarahati. 

Having eight qualities Sariputta is worthy of going on a 
mission. 


Katamehi atthahi? 
What eight? 


Idha, bhikkhave, sariputto sota ca hoti, saveta ca, 
kusalo ca sahitasahitassa, no ca kalahakarako. 

He learns and educates others. He memorizes and helps 
others remember. He understands and helps others 
understand. He’s skilled at knowing what’s on topic and 
what isn’t. And he doesn’t cause quarrels. 


Imehi kho, bhikkhave, atthahi dhammehi 
sSamannagato sariputto duteyyam gantumarahatiti. 
Having these eight qualities Sariputta is worthy of going on 
a mission. 


Yo ve na byathati patva, 
They don’t tremble when arriving 


parisam uggavadinim; 
at an assembly of fierce debaters. 


Na ca hapeti vacanam, 
They don’t omit any words, 


na ca chadeti sasanam. 
or conceal the instructions. 


Asandiddhanca bhanati, 
Their words aren’t poisoned, 


Pucchito na ca kuppati; 
and they don’t tremble when questioned. 


Sa ve tadisako bhikkhu, 
Such a mendicant 


Duteyyam gantumarahati’ ti. 
is worthy of going on a mission.” 


Chattham. 


8.017. 17. 
Pathamabandhanasutta - 17. 
Catching (1st) 

2. Mahavagga - 2. The Great Chapter 


“Atthahi, bhikkhave, akarehi itthi purisam bandhati. 
“Mendicants, a woman catches a man using eight features. 


Katamehi atthahi? 
What eight? 


Runnena, bhikkhave, itthi purisam bandhati; 
With weeping, 


hasitena, bhikkhave, itthi purisam bandhati; 
laughing, 


bhanitena, bhikkhave, itth1 purisam bandhati; 
speaking, 


akappena, bhikkhave, itthi purisam bandhati; 
appearance, 


vanabhangena, bhikkhave, itthi purisam bandhati; 
gifts of wildflowers, 


gandhena, bhikkhave, itthi purisam bandhati; 
scents, 


rasena, bhikkhave, itthi purisam bandhati; 
tastes, 


phassena, bhikkhave, itthi purisam bandhati. 
and touches. 


Imehi kho, bhikkhave, atthahakarehi itthi purisam 
bandhati. 
A woman catches a man using these eight features. 


Te, bhikkhave, satta subaddha, ye phassena 
baddha’ ti. 

But those beings who are caught by touch are well and 
truly caught.” 


Sattamam. 


8.018. 18. Dutiyabandhanasutta 
- 18. Catching (2nd) 


2. Mahavagga - 2. The Great Chapter 


“Atthahi, bhikkhave, akarehi puriso itthim bandhati. 
“Mendicants, a man catches a woman using eight features. 


Katamehi atthahi? 
What eight? 


Runnena, bhikkhave, puriso itthim bandhati; 
With weeping, 


hasitena, bhikkhave, puriso itthim bandhati; 
laughing, 


bhanitena, bhikkhave, puriso itthim bandhati; 
speaking, 


akappena, bhikkhave, puriso itthim bandhati; 
appearance, 


vanabhangena, bhikkhave, puriso itthim bandhati; 
gifts of wildflowers, 


gandhena, bhikkhave, puriso itthim bandhati; 
scents, 


rasena, bhikkhave, puriso itthim bandhati; 
tastes, 


phassena, bhikkhave, puriso itthim bandhati. 
and touches. 


Imehi kho, bhikkhave, atthahakarehi puriso itthim 
bandhati. 
A man catches a woman using these eight features. 


Te, bhikkhave, satta subaddha, ye phassena 
baddha’ ti. 

But those beings who are caught by touch are well and 
truly caught.” 


Atthamam. 


8.019. 19. Paharadasutta - 19. 


With Paharada 
2. Mahavagga - 2. The Great Chapter 


Ekam samayam bhagava veranjayam viharati 
nalerupucimandamule. 

At one time the Buddha was staying in Veranja at the root of 
a neem tree dedicated to Naleru. 


Atha kho paharado asurindo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam atthasi. Ekamantam thitam 
kho paharadam asurindam bhagava etadavoca: 

Then Paharada, lord of demons, went up to the Buddha, 
bowed, and stood to one side. The Buddha said to him, 


“Api pana, paharada, asura mahasamudde 
abhiramanti’ ti? 
“Well, Paharada, do the demons love the ocean?” 


“Abhiramanti, bhante, asura mahasamudde’” ti. 
“Sir, they do indeed.” 


“Kati pana, paharada, mahasamudde acchariya 
abbhuta dhamma, ye disva disva asura mahasamudde 
abhiramanti” ti? 

“But seeing what incredible and amazing things do the 
demons love the ocean?” 


“Attha, bhante, mahasamudde acchariya abbhuta 
dhamma, ye disva disva asura mahasamudde 
abhiramanti. 

“Sir, seeing eight incredible and amazing things the 
demons love the ocean. 


Katame attha? 
What eight? 


Mahasamuddo, bhante, anupubbaninno 
anupubbapono anupubbapabbharo, na ayatakeneva 
papato. 

The ocean gradually slants, slopes, and inclines, with no 
abrupt precipice. 


Yampi, bhante, mahasamuddo anupubbaninno 
anupubbapono anupubbapabbharo, na ayatakeneva 
papato; 


ayam, bhante, mahasamudde pathamo acchariyo 
abbhuto dhammo, yam disva disva asura 
mahasamudde abhiramanti. (1) 

This is the first thing the demons love about the ocean. 


Puna caparam, bhante, mahasamuddo thitadhammo 
velam nativattati. 

Furthermore, the ocean is consistent and doesn’t overflow 
its boundaries. 


Yampi, bhante, mahasamuddo thitadhammo velam 
nativattati; 


ayam, bhante, mahasamudde dutiyo acchariyo 
abbhuto dhammo yam disva disva asura 
mahasamudde abhiramanti. (2) 

This is the second thing the demons love about the ocean. 


Puna caparam, bhante, mahasamuddo na matena 
kunapena samvasati. 
Furthermore, the ocean doesn’t accommodate a corpse, 


Yam hoti mahasamudde matam kunapam, tam 
khippameva tiram vaheti, thalam ussareti. 

but quickly carries it to the shore and strands it on the 
beach. 


Yampi, bhante, mahasamuddo na matena kunapena 
Samvasati, yam hoti mahasamudde matam kunapam, 
tam khippameva tiram vaheti, thalam ussareti; 


ayam, bhante, mahasamudde tatiyo acchariyo 
abbhuto dhammo, yam disva disva asura 
mahasamudde abhiramanti. (3) 

This is the third thing the demons love about the ocean. 


Puna caparam, bhante, ya kaci mahanadiyo, 
seyyathidam— 

Furthermore, when they reach the ocean, all the great 
rivers—that is, 


ganga yamuna aciravati sarabhu mahi, ta 
mahasamuddam patva jahanti purimani namagottani, 
‘mahasamuddo’ tveva sankham gacchanti. 

the Ganges, Yamuna, Aciravati, Sarabhu, and Mahi—lose 
their names and clans and are simply considered ‘the 
ocean’. 


Yampi, bhante, ya kaci mahanadiyo, seyyathidam— 
ganga yamuna aciravati sarabht mahi, ta 
mahasamuddam patva jahanti purimani namagottani, 
‘mahasamuddo’ tveva sankham gacchanti; 


ayam, bhante, mahasamudde catuttho acchariyo 
abbhuto dhammo, yam disva disva asura 
mahasamudde abhiramanti. (4) 

This is the fourth thing the demons love about the ocean. 


Puna caparam, bhante, ya ca loke savantiyo 
mahasamuddam appenti ya ca antalikkha dhara 
papatanti, na tena mahasamuddassa unattam va 
purattam va pannayati. 

Furthermore, for all the world’s streams that reach it, and 
the rain that falls from the sky, the ocean never empties or 
fills up. 


Yampi, bhante, ya ca loke savantiyo mahasamuddam 
appenti ya ca antalikkha dhara papatanti, na tena 
mahasamuddassa Uunattam va purattam va pannayati; 


ayam, bhante, mahasamudde pancamo acchariyo 
abbhuto dhammo, yam disva disva asura 
mahasamudde abhiramanti. (5) 

This is the fifth thing the demons love about the ocean. 


Puna caparam, bhante, mahasamuddo ekaraso 
lonaraso. 
Furthermore, the ocean has just one taste, the taste of salt. 


Yampi, bhante, mahasamuddo ekaraso lonaraso; 


ayam, bhante, mahasamudde chattho acchariyo 
abbhuto dhammo, yam disva disva asura 
mahasamudde abhiramanti. (6) 

This is the sixth thing the demons love about the ocean. 


Puna caparam, bhante, mahasamuddo bahuratano 
anekaratano. Tatrimani ratanani, seyyathidam— 
mutta mani veluriyo sankho sila pavalam rajatam 
jatarupam lohitako masaragallam. 

Furthermore, the ocean is full of many kinds of treasures, 
such as pearls, gems, beryl, conch, quartz, coral, silver, 
gold, rubies, and emeralds. 


Yampi, bhante, mahasamuddo bahuratano 
anekaratano; tatrimani ratanani, seyyathidam—mutta 
mani veluriyo sankho sila pavalam rajatam jatarupam 
lohitako masaragallam; 


ayam, bhante, mahasamudde sattamo acchariyo 
abbhuto dhammo, yam disva disva asura 
mahasamudde abhiramanti. (7) 

This is the seventh thing the demons love about the ocean. 


Puna caparam, bhante, mahasamuddo mahatam 
bhutanam avaso. Tatrime bhuta—timi timingalo 
timirapingalo asura naga gandhabba. Santi 
mahasamudde yojanasatikapi attabhava, 
dviyojanasatikapi attabhava, tiyojanasatikapi 
attabhava, catuyojanasatikapi attabhava, 
pancayojanasatikapi attabhava. 

Furthermore, many great beings live in the ocean, such as 
leviathans, leviathan-gulpers, leviathan-gulper-gulpers, 
demons, dragons, and fairies. In the ocean there are life- 
forms a hundred leagues long, or even two hundred, three 
hundred, four hundred, or five hundred leagues long. 


Yampi, bhante, mahasamuddo mahatam bhutanam 
avaso; tatrime bhuta—timi timingalo timirapingalo 
asura naga gandhabba; santi mahasamudde 
yojanasatikapi attabhava ... pe ... tiyojana ... 
catuyojana ... pancayojanasatikapi attabhava; 


ayam, bhante, mahasamudde atthamo acchariyo 
abbhuto dhammo, yam disva disva asura 
mahasamudde abhiramanti. 

This is the eighth thing the demons love about the ocean. 


Ime kho, bhante, mahasamudde attha acchariya 
abbhuta dhamma, ye disva disva asura mahasamudde 


abhiramantiti. (8) 
Seeing these eight incredible and amazing things the 
demons love the ocean. 


Api pana, bhante, bhikkhu imasmim dhammavinaye 
abhiramanti” ti? 

Well, sir, do the mendicants love this teaching and 
training?” 


“Abhiramanti, paharada, bhikkhu imasmim 
dhammavinaye’ ti. 
“They do indeed, Paharada.” 


“Kati pana, bhante, imasmim dhammavinaye 
acchariya abbhuta dhamma, ye disva disva bhikkhu 
imasmim dhammavinaye abhiramanti” ti? 

“But seeing how many incredible and amazing things do the 
mendicants love this teaching and training?” 


“Attha, paharada, imasmim dhammavinaye acchariya 
abbhuta dhamma, ye disva disva bhikkhu imasmim 
dhammavinaye abhiramanti. 

“Seeing eight incredible and amazing things, Paharada, the 
mendicants love this teaching and training. 


Katame attha? 
What eight? 


Seyyathapi, paharada, mahasamuddo anupubbaninno 
anupubbapono anupubbapabbharo, na ayatakeneva 
papato; 

The ocean gradually slants, slopes, and inclines, with no 
abrupt precipice. 


evamevam kho, paharada, imasmim dhammavinaye 
anupubbasikkha anupubbakiriya anupubbapatipada, 


na ayatakeneva annapativedho. 

In the same way in this teaching and training the 
penetration to enlightenment comes from gradual training, 
progress, and practice, not abruptly. 


Yampi, paharada, imasmim dhammavinaye 
anupubbasikkha anupubbakiriya anupubbapatipada, 
na ayatakeneva annapativedho; 


ayam, paharada, imasmim dhammavinaye pathamo 
acchariyo abbhuto dhammo, yam disva disva bhikkhu 
imasmim dhammavinaye abhiramanti. (1) 

This is the first thing the mendicants love about this 
teaching and training. 


Seyyathapi, paharada, mahasamuddo thitadhammo 
velam nativattati; 
The ocean is consistent and doesn’t overflow its boundaries. 


evamevam kho, paharada, yam maya savakanam 
sikkhapadam pannattam tam mama savaka 
jivitahetupi natikkamanti. 

In the same way, when a training rule is laid down for my 
disciples they wouldn’t break it even for the sake of their 
own life. 


Yampi, paharada, maya savakanam sikkhapadam 
pannattam tam mama savaka jivitahetupi 
natikkamanti; 


ayam, paharada, imasmim dhammavinaye dutiyo 
acchariyo abbhuto dhammo, yam disva disva bhikkhu 
imasmim dhammavinaye abhiramanti. (2) 

This is the second thing the mendicants love about this 
teaching and training. 


Seyyathapi, paharada, mahasamuddo na matena 
kunapena samvasati. Yam hoti mahasamudde matam 
kunapam, tam khippameva tiram vaheti thalam 
ussareti; 

The ocean doesn’t accommodate a corpse, but quickly 
carries it to the shore and strands it on the beach. 


evamevam kho, paharada, yo so puggalo dussilo 
papadhammo asucisankassarasamacaro 
paticchannakammanto assamano samanapatinno 
abrahmacari brahmacaripatinno antoputi avassuto 
kasambujato, na tena sangho samvasati; khippameva 
nam sannipatitva ukkhipati. Kincapi so hoti majjhe 
bhikkhusanghassa sannisinno, atha kho so arakava 
sanghamha sangho Ca tena. 

In the same way, the Sangha doesn’t accommodate a 
person who is unethical, of bad qualities, filthy, with 
suspicious behavior, underhand, no true ascetic or spiritual 
practitioner—though claiming to be one—rotten inside, 
corrupt, and depraved. But they quickly gather and expel 
them. Even if such a person is sitting in the middle of the 
Sangha, they’re far from the Sangha, and the Sangha is far 
from them. 


Yampi, paharada, yo so puggalo dussilo papadhammo 
asucisankassarasamacaro paticchannakammanto 
asSamano Ssamanapatinno abrahmacari 
brahmacaripatinno antoputi avassuto kasambujato, 
na tena sangho samvasati; khippameva nam 
sannipatitva ukkhipati; kincapi so hoti majjhe 
bhikkhusanghassa sannisinno, atha kho so arakava 
sanghamha sangho Ca tena; 


ayam, paharada, imasmim dhammavinaye tatiyo 
acchariyo abbhuto dhammo, yam disva disva bhikkhu 
imasmim dhammavinaye abhiramanti. (3) 


This is the third thing the mendicants love about this 
teaching and training. 


Seyyathapi, paharada, ya kaci mahanadiyo, 
seyyathidam—ganga yamuna aciravati sarabhu mahi, 
ta mahasamuddam patva jahanti purimani 
namagottani, ‘mahasamuddo’ tveva sankham 
gacchanti; 

When they reach the ocean, all the great rivers—that is, the 
Ganges, Yamuna, Aciravati, Sarabhu, and Mahi—lose their 
names and clans and are simply considered ‘the ocean’. 


evamevam kho, paharada, cattarome vanna—khattiya, 
brahmana, vessa, sudda, te tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajitva 
jahanti purimani namagottani, ‘samana sakyaputtiya’ 
tveva sankham gacchanti. 

In the same way, when they go forth from the lay life to 
homelessness, all four castes—aristocrats, brahmins, 
merchants, and workers—lose their former names and 
clans and are simply considered ‘Sakyan ascetics’. 


Yampi, paharada, cattarome vanna—khattiya, 
brahmana, vessa, sudda, te tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajitva 
jahanti purimani namagottani, ‘samana sakyaputtiya’ 
tveva sankham gacchanti; 


ayam, paharada, imasmim dhammavinaye catuttho 
acchariyo abbhuto dhammo, yam disva disva bhikkhu 
imasmim dhammavinaye abhiramanti. (4) 

This is the fourth thing the mendicants love about this 
teaching and training. 


Seyyathapi, paharada, ya ca loke savantiyo 
mahasamuddam appenti ya ca antalikkha dhara 


papatanti, na tena mahasamuddassa unattam va 
purattam va pannayati; 

For all the world’s streams that reach it, and the rain that 
falls from the sky, the ocean never empties or fills up. 


evamevam kho, paharada, bahu cepi bhikkhu 
anupadisesaya nibbanadhatuya parinibbayanti, na 
tena nibbanadhatuya unattam va purattam va 
pannayati. 

In the same way, though several mendicants become fully 
extinguished through the natural principle of 
extinguishment, without anything left over, the natural 
principle of extinguishment never empties or fills up. 


Yampi, paharada, bahu cepi bhikkhu anupadisesaya 
nibbanadhatuya parinibbayanti, na tena 
nibbanadhatuya tunattam va purattam va pannayati; 


ayam, paharada, imasmim dhammavinaye pancamo 
acchariyo abbhuto dhammo, yam disva disva bhikkhu 
imasmim dhammavinaye abhiramanti. (5) 

This is the fifth thing the mendicants love about this 
teaching and training. 


Seyyathapi, paharada, mahasamuddo ekaraso 
lonaraso; 
The ocean has just one taste, the taste of salt. 


evamevam kho, paharada, ayam dhammavinayo 
ekaraso, vimuttiraso. 

In the same way, this teaching and training has one taste, 
the taste of freedom. 


Yampi, paharada, ayam dhammavinayo ekaraso, 
vimuttiraso; 


ayam, paharada, imasmim dhammavinaye chattho 
acchariyo abbhuto dhammo, yam disva disva bhikkhu 
imasmim dhammavinaye abhiramanti. (6) 

This is the sixth thing the mendicants love about this 
teaching and training. 


Seyyathapi, paharada, mahasamuddo bahuratano 
anekaratano; tatrimani ratanani, seyyathidam—mutta 
mani veluriyo sankho sila pavalam rajatam jatarupam 
lohitako masaragallam; 

The ocean is full of many kinds of treasures, such as pearls, 
gems, beryl, conch, quartz, coral, silver, gold, rubies, and 
emeralds. 


evamevam kho, paharada, ayam dhammavinayo 
bahuratano anekaratano. Tatrimani ratanani, 
seyyathidam—cattaro satipatthana, cattaro 
Sammappadhana, cattaro iddhipada, pancindriyani, 
panca balani, satta bojjhanga, ariyo atthangiko 
Mmaggo. 

In the same way, this teaching and training is full of many 
kinds of treasures, such as the four kinds of mindfulness 
meditation, the four right efforts, the four bases of psychic 
power, the five faculties, the five powers, the seven 
awakening factors, and the noble eightfold path. 


Yampi, paharada, ayam dhammavinayo bahuratano 
anekaratano; tatrimani ratanani, seyyathidam— 
cattaro satipatthana, cattaro saammappadhana, 
cattaro iddhipada, pancindriyani, panca balani, satta 
bojjhanga, ariyo atthangiko maggo; 


ayam, paharada, imasmim dhammavinaye sattamo 
acchariyo abbhuto dhammo, yam disva disva bhikkhu 
imasmim dhammavinaye abhiramanti. (7) 


This is the seventh thing the mendicants love about this 
teaching and training. 


Seyyathapi, paharada, mahasamuddo mahatam 
bhutanam avaso; tatrime bhuta—timi timingalo 
timirapingalo asura naga gandhabba; santi 
mahasamudde yojanasatikapi attabhava, 
dviyojanasatikapi attabhava, tiyojanasatikapi 
attabhava, catuyojanasatikapi attabhava, 
pancayojanasatikapi attabhava; 

Many great beings live in the ocean, such as leviathans, 
leviathan-gulpers, leviathan-gulper-gulpers, demons, 
dragons, and fairies. In the ocean there are life-forms a 
hundred leagues long, or even two hundred, three 
hundred, four hundred, or five hundred leagues long. 


evamevam kho, paharada, ayam dhammavinayo 
mahatam bhutanam avaso; tatrime bhuta—sotapanno 
sotapattiphalasacchikiriyaya patipanno, sakadagami 
sakadagamiphalasacchikiriyaya patipanno, anagam1 
anagamiphalasacchikiriyaya patipanno, araha 
arahattaya patipanno. 

In the same way, great beings live in this teaching and 
training, and these are those beings. The stream-enterer 
and the one practicing to realize the fruit of stream-entry. 
The once-returner and the one practicing to realize the 
fruit of once-return. The non-returner and the one 
practicing to realize the fruit of non-return. The perfected 
one, and the one practicing for perfection. 


Yampi, paharada, ayam dhammavinayo mahatam 
bhutanam avaso; tatrime bhuta—sotapanno 
sotapattiphalasacchikiriyaya patipanno, sakadagami 
sakadagamiphalasacchikiriyaya patipanno, anagam1 
anagamiphalasacchikiriyaya patipanno, araha 
arahattaya patipanno; 


ayam, paharada, imasmim dhammavinaye atthamo 
acchariyo abbhuto dhammo, yam disva disva bhikkhu 
imasmim dhammavinaye abhiramanti. (8) 

This is the eighth thing the mendicants love about this 
teaching and training. 


Ime kho, paharada, imasmim dhammavinaye attha 
acchariya abbhuta dhamma, ye disva disva bhikkhu 
imasmim dhammavinaye abhiramanti’ ti. 

Seeing these eight incredible and amazing things, 
Paharada, the mendicants love this teaching and training.” 


Navamam. 


8.020. 20. Uposathasutta - 20. 
Sabbath 


2. Mahavagga - 2. The Great Chapter 


Ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother. 


Tena kho pana samayena bhagava tadahuposathe 
bhikkhusamghaparivuto nisinno hoti. 

Now, at that time it was the sabbath, and the Buddha was 
sitting surrounded by the Sangha of monks. 


Atha kho ayasma anando abhikkantaya rattiya, 
nikkhante pathame yame, utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

And then, as the night was getting late, in the first watch of 
the night, Venerable Ananda got up from his seat, arranged 
his robe over one shoulder, raised his joined palms toward 
the Buddha and said, 


“abhikkanta, bhante, ratti, nikkhanto pathamo yamo, 
ciranisinno bhikkhusamgho. 

“Sir, the night is getting late. It is the first watch of the 
night, and the Sangha has been sitting long. 


Uddisatu, bhante, bhagava bhikkhunam 
patimokkhan’ ti. 

Please, sir, may the Buddha recite the monastic code to the 
mendicants.” 


Evam vutte, bhagava tunhi ahosi. 


But when he said this, the Buddha kept silent. 


Dutiyampi kho ayasma anando abhikkantaya rattiya, 
nikkhante majjhime yame, utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

For a second time, as the night was getting late, in the 
middle watch of the night, Ananda got up from his seat, 
arranged his robe over one shoulder, raised his joined 
palms toward the Buddha and said, 


“abhikkanta, bhante, ratti, nikkhanto majjhimo 
yamo, ciranisinno bhikkhusangho. 

“Sir, the night is getting late. It is the middle watch of the 
night, and the Sangha has been sitting long. 


Uddisatu, bhante, bhagava bhikkhunam 
patimokkhan’ ti. 

Please, sir, may the Buddha recite the monastic code to the 
mendicants.” 


Dutiyampi kho bhagava tunhi ahosi. 
But for a second time the Buddha kept silent. 


Tatiyampi kho ayasma anando abhikkantaya rattiya, 
nikkhante pacchime yame, uddhaste arune, 
nandimukhiya rattiya utthayasana ekamsam 
uttarasangam karitva yena bhagava tenanjalim 
panametva bhagavantam etadavoca: 

For a third time, as the night was getting late, in the last 
watch of the night, Ananda got up from his seat, arranged 
his robe over one shoulder, raised his joined palms toward 
the Buddha and said, 


“abhikkanta, bhante, ratti, nikkhanto pacchimo 
yamo, uddhastam arunam, nandimukhi ratti; 


“Sir, the night is getting late. It is the last watch of the night 
and dawn stirs, bringing joy to the night. 


ciranisinno bhikkhusangho. 
And the Sangha has been sitting long. 


Uddisatu, bhante, bhagava bhikkhunam 
patimokkhan’ ti. 

Please, sir, may the Buddha recite the monastic code to the 
mendicants.” 


“Aparisuddha, ananda, parisa” ti. 
“Ananda, the assembly is not pure.” 


Atha kho ayasmato mahamoggallanassa etadahosi: 
Then Venerable Mahamoggallana thought, 


“kam nu kho bhagava puggalam sandhaya evamaha: 
“Who is the Buddha talking about?” 


‘aparisuddha, ananda, parisa’” ti? 


Atha kho ayasma mahamoggallano sabbavantam 
bhikkhusangham cetasa ceto paricca manasakasi. 
Then he focused on comprehending the minds of everyone 
in the Sangha. 


Addasa kho ayasma mahamoggallano tam puggalam 
dussilam papadhammam asucim 
sankassarasamacaram paticchannakammantam 
asSamanam samanapatinnam abrahmacarim 
brahmacaripatinnam antoputim avassutam 
kasambujatam majjhe bhikkhusanghassa nisinnam; 
He saw that unethical person, of bad qualities, filthy, with 
suspicious behavior, underhand, no true ascetic or spiritual 


practitioner—though claiming to be one—rotten inside, 
corrupt, and depraved, sitting in the middle of the Sangha. 


disvana utthayasana yena so puggalo tenupasankami; 
upasankamitva tam puggalam etadavoca: 

When he saw him he got up from his seat, went up to him 
and said, 


“utthehavuso, ditthosi bhagavata. 
“Get up, reverend. The Buddha has seen you. 


Natthi te bhikkhuhi saddhim samvaso’ ti. 
You can’t live in communion with the mendicants.” 


Evam vutte, so puggalo tunhi ahosi. 
But when he said this, that person kept silent. 


Dutiyampi kho ayasma mahamoggallano tam 
puggalam etadavoca: 

For a second time... 

“utthehavuso, ditthosi bhagavata. 

Natthi te bhikkhuhi saddhim samvaso’ ti. 
Dutiyampi kho so puggalo tunhi ahosi. 
Tatiyampi kho ayasma mahamoggallano tam 
puggalam etadavoca: 

For a third time... 

“utthehavuso, ditthosi bhagavata. 


Natthi te bhikkhuhi saddhim samvaso’ ti. 


Tatiyampi kho so puggalo tunhi ahosi. 


But for a third time that person kept silent. 


Atha kho ayasma mahamoggallano tam puggalam 
bahayam gahetva bahidvarakotthaka nikkhametva 
sucighatikam datva yena bhagava tenupasankami; 
upasankamitva bhagavantam etadavoca: 

Then Venerable Mahamoggallana took that person by the 
arm, ejected him out the gate, and bolted the door. Then he 
went up to the Buddha, and said to him, 


“nikkhamito so, bhante, puggalo maya. 
“T have ejected that person. 


Parisuddha parisa. 
The assembly is pure. 


Uddisatu, bhante, bhagava bhikkhunam 
patimokkhan’ ti. 

Please, sir, may the Buddha recite the monastic code to the 
mendicants.” 


“Acchariyam, moggallana, abbhutam, moggallana. 
“It’s incredible, Moggallana, it’s amazing, 


Yava baha gahanapi nama so moghapuriso 
agamissati” ti. 
how that silly man waited to be taken by the arm!” 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants: 


“tumheva dani, bhikkhave, uposatham kareyyatha, 
patimokkham uddiseyyatha. 

“Now, mendicants, you should perform the sabbath and 
recite the monastic code. 


Na danaham, bhikkhave, ajjatagge uposatham 
karissami, patimokkham uddisissami. 

From this day forth, I will not perform the sabbath or recite 
the monastic code. 


Atthanametam, bhikkhave, anavakaso yam tathagato 
aparisuddhaya parisaya patimokkham uddiseyya. 

It’s impossible, mendicants, it can’t happen that a Realized 
One could recite the monastic code in an impure assembly. 


Atthime, bhikkhave, mahasamudde acchariya 
abbhuta dhamma, ye disva disva asura mahasamudde 
abhiramanti. 

Seeing these eight incredible and amazing things the 
demons love the ocean. 


Katame attha? 
What eight? 


Mahasamuddo, bhikkhave, anupubbaninno 
anupubbapono anupubbapabbharo, na ayatakeneva 
papato. 

The ocean gradually slants, slopes, and inclines, with no 
abrupt precipice. 


Yampi, bhikkhave, mahasamuddo anupubbaninno 
anupubbapono anupubbapabbharo, na ayatakeneva 
papato; 


ayam, bhikkhave, mahasamudde pathamo acchariyo 
abbhuto dhammo, yam disva disva asura 
mahasamudde abhiramanti (yatha purime tatha 
vittharo.) 

This is the first thing the demons love about the ocean. 


.. pe... 


(Expand in detail as in the previous sutta.) 


Puna caparam, bhikkhave, mahasamuddo mahatam 
bhutanam avaso. Tatrime bhuta—timi timingalo 
timirapingalo asura naga gandhabba. Vasanti 
mahasamudde yojanasatikapi attabhava ... pe ... 
pancayojanasatikapi attabhava. 

Furthermore, many great beings live in the ocean, such as 
leviathans, leviathan-gulpers, leviathan-gulper-gulpers, 
demons, dragons, and fairies. In the ocean there are life- 
forms a hundred leagues long, or even two hundred, three 
hundred, four hundred, or five hundred leagues long. 


Yampi, bhikkhave, mahasamuddo mahatam 
bhutanam avaso; tatrime bhuta—timi timingalo 
timirapingalo asura naga gandhabba; vasanti 
mahasamudde yojanasatikapi attabhava ... pe ... 
pancayojanasatikapi attabhava; 


ayam, bhikkhave, mahasamudde atthamo acchariyo 
abbhuto dhammo, yam disva disva asura 
mahasamudde abhiramanti. 

This is the eighth thing the demons love about the ocean. 


Ime kho, bhikkhave, mahasamudde attha acchariya 
abbhuta dhamma, yam disva disva asura 
mahasamudde abhiramanti. 

Seeing these eight incredible and amazing things the 
demons love the ocean. 


Evamevam kho, bhikkhave, attha imasmim 
dhammavinaye acchariya abbhuta dhamma, ye disva 
disva bhikkhu imasmim dhammavinaye abhiramanti. 
In the same way, seeing eight incredible and amazing 
things, mendicants, the mendicants love this teaching and 
training. 


Katame attha? 
What eight? 


Seyyathapi, bhikkhave, mahasamuddo 
anupubbaninno anupubbapono anupubbapabbharo, 
na ayatakeneva papato; 

The ocean gradually slants, slopes, and inclines, with no 
abrupt precipice. 


evamevam kho, bhikkhave, imasmim dhammavinaye 
anupubbasikkha anupubbakiriya anupubbapatipada, 
na ayatakeneva annapativedho. 

In the same way in this teaching and training the 
penetration to enlightenment comes from gradual training, 
progress, and practice, not abruptly. 


Yampi, bhikkhave, imasmim dhammavinaye 
anupubbasikkha anupubbakiriya anupubbapatipada, 
na ayatakeneva annapativedho; 


ayam, bhikkhave, imasmim dhammavinaye pathamo 
acchariyo abbhuto dhammo, yam disva disva bhikkhu 
imasmim dhammavinaye abhiramanti ... pe ... 

This is the first thing the mendicants love about this 
teaching and training. ... 


seyyathapi, bhikkhave, mahasamuddo mahatam 
bhutanam avaso; tatrime bhuta—timi timingalo 
timirapingalo asura naga gandhabhba, vasanti 
mahasamudde yojanasatikapi attabhava ... pe ... 
pancayojanasatikapi attabhava; 

Many great beings live in the ocean, such as leviathans, 
leviathan-gulpers, leviathan-gulper-gulpers, demons, 
dragons, and fairies. In the ocean there are life-forms a 


hundred leagues long, or even two hundred, three 
hundred, four hundred, or five hundred leagues long. 


evamevam kho, bhikkhave, ayam dhammavinayo 
mahatam bhutanam avaso. Tatrime bhuta—sotapanno 
sotapattiphalasacchikiriyaya patipanno ... pe ... araha 
arahattaya patipanno. 

In the same way, great beings live in this teaching and 
training, and these are those beings. The stream-enterer 
and the one practicing to realize the fruit of stream-entry. 
The once-returner and the one practicing to realize the 
fruit of once-return. The non-returner and the one 
practicing to realize the fruit of non-return. The perfected 
one, and the one practicing for perfection. 


Yampi, bhikkhave, ayam dhammavinayo mahatam 
bhutanam avaso; tatrime bhuta—sotapanno 
sotapattiphalasacchikiriyaya patipanno ... pe ... araha 
arahattaya patipanno; 


ayam, bhikkhave, imasmim dhammavinaye atthamo 
acchariyo abbhuto dhammo, yam disva disva bhikkhu 
imasmim dhammavinaye abhiramanti. 

This is the eighth thing the mendicants love about this 
teaching and training. 


Ime kho, bhikkhave, imasmim dhammavinaye attha 
acchariya abbhuta dhamma, ye disva disva bhikkhu 
imasmim dhammavinaye abhiramanti’ ti. 

Seeing these eight incredible and amazing things, the 
mendicants love this teaching and training.” 


Dasamam. 


Mahavaggo dutiyo. 


Veranjo siho ajannam, 
khalunkena malani Ca; 
Duteyyam dve ca bandhana, 


paharado uposathoti. 


$.021.21. Pathamauggasutta - 
21. With Ugga of Vesali 


3. Gahapativagga - 3. Householders 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“atthahi, bhikkhave, acchariyehi abbhutehi 
dhammehi samannagatam uggam gahapatim 
vesalikam dharetha’” ti. 

“Mendicants, you should remember the householder Ugga 
of Vesali as someone who has eight amazing and incredible 
qualities.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato utthayasana viharam pavisi. 
When he had spoken, the Holy One got up from his seat and 
entered his dwelling. 


Atha kho annataro bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya yena uggassa 
gahapatino vesalikassa nivesanam tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then a certain mendicant robed up in the morning and, 
taking his bowl and robe, went to the home of the 
householder Ugga of Vesali, where he sat on the seat 
spread out. 


Atha kho uggo gahapati vesaliko yena so bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho uggam gahapatim vesalikam so bhikkhu 
etadavoca: 

Then Ugga of Vesali went up to that mendicant, bowed, and 
sat down to one side. The mendicant said to him: 


“Atthahi kho tvam, gahapati, acchariyehi abbhutehi 
dhammehi samannagato bhagavata byakato. 
“Householder, the Buddha declared that you have eight 
amazing and incredible qualities. 


Katame te, gahapati, attha acchariya abbhuta 
dhamma, yehi tvam samannagato bhagavata 
byakato” ti? 

What are the eight qualities that he spoke of?” 


“Na kho aham, bhante, janami: 
“Sir, I don’t know 


‘katamehi atthahi acchariyehi abbhutehi dhammehi 
Samannagato bhagavata byakato’ ti. 

what eight amazing and incredible qualities the Buddha 
was referring to. 


Api ca, bhante, ye me attha acchariya abbhuta 
dhamma samvijjanti,; 

But these eight amazing and incredible qualities are found 
in me. 


tam sunohi, saadhukam manasi karohi, bhasissam1i1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, gahapati’ti kho so bhikkhu uggassa 
gahapatino vesalikassa paccassosi. 
“Yes, householder,” replied the mendicant. 


Uggo gahapati vesaliko etadavoca: 
Ugga of Vesali said this: 


“yadaham, bhante, bhagavantam pathamam duratova 
addasam; 
“Sir, when I first saw the Buddha off in the distance, 


saha dassaneneva me, bhante, bhagavato cittam 
pasidi. 
my heart was inspired as soon as I saw him. 


Ayam kho me, bhante, pathamo acchariyo abbhuto 
dhammo samvijjati. (1) 
This is the first incredible and amazing quality found in me. 


So kho aham, bhante, pasannacitto bhagavantam 
payirupasim. 
With confident heart I paid homage to the Buddha. 


Tassa me bhagava anupubbim katham kathesi, 
seyyathidam—danakatham silakatham saggakatham; 
The Buddha taught me step by step, with a talk on giving, 
ethical conduct, and heaven. 


kamanam adinavam okaram sankilesam, nekkhamme 
anisamsam pakasesi. 

He explained the drawbacks of sensual pleasures, so sordid 
and corrupt, and the benefit of renunciation. 


Yada mam bhagava annasi kallacittam muducittam 
vinivaranacittam udaggacittam pasannacittam, atha 


ya buddhanam samukkamsika dhammadesana tam 
pakasesi— 

And when he knew that my mind was ready, pliable, rid of 
hindrances, joyful, and confident he explained the special 
teaching of the Buddhas: 


dukkham, samudayam, nirodham, maggam. 
suffering, its origin, its cessation, and the path. 


Seyyathapi nama suddham vattham apagatakalakam 
sammadeva rajanam patigganheyya; 
Just as a clean cloth rid of stains would properly absorb dye, 


evamevam kho me tasmimyeva asane virajam 
vitamalam dhammacakkhum udapadi: 

in that very seat the stainless, immaculate vision of the 
Dhamma arose in me: 


‘yam kinci samudayadhammam sabbam tam 
nirodhadhamman’ti. 
‘Everything that has a beginning has an end.’ 


So kho aham, bhante, ditthadhammo pattadhammo 
viditadhammo pariyogalhadhammo tinnavicikiccho 
vigatakathankatho vesarajjappatto aparappaccayo 
satthusasane 

I saw, attained, understood, and fathomed the Dhamma. I 
went beyond doubt, got rid of indecision, and became self- 
assured and independent of others regarding the Teacher’s 
instructions. 


tattheva buddhanca dhammanca sanghanca saranam 
agamasim, brahmacariyapancamani ca sikkhapadani 
samadiyim. 

Right there I went for refuge to the Buddha, his teaching, 
and the Sangha. And I undertook the five training rules 


with celibacy as the fifth. 


Ayam kho me, bhante, dutiyo acchariyo abbhuto 
dhammo samvijjati. (2) 

This is the second incredible and amazing quality found in 
me. 


Tassa mayham, bhante, catasso komariyo pajapatiyo 
ahesum. 
I had four teenage wives. 


Atha khvaham, bhante, yena ta pajapatiyo 
tenupasankamim; upasankamitva ta pajapatiyo 
etadavacam: 

And I went to them and said: 


‘maya kho, bhaginiyo, brahmacariyapancamani 
sikkhapadani samadinnani. 

‘Sisters, I’ve undertaken the five training rules with 
celibacy as fifth. 


Ya icchati sa idheva bhoge ca bhunjatu punnani ca 
karotu, sakani va natikulani gacchatu. 

If you wish, you may stay here, enjoy my wealth, and do 
good deeds. Or you can return to your own families. 


Hoti va pana purisadhippayo, kassa vo dammyi'ti? 
Or would you prefer if I gave you to another man?’ 


Evam vutte, sa, bhante, jettha pajapati mam 
etadavoca: 
When I said this, my eldest wife said to me: 


‘itthannamassa mam, ayyaputta, purisassa dehr’ti. 
‘My lord, please give me to such-and-such a man.’ 


Atha kho aham, bhante, tam purisam pakkosapetva 
vamena hatthena pajapatim gahetva dakkhinena 
hatthena bhingaram gahetva tassa purisassa 
onojesim. 

Then I summoned that man. Taking my wife with my left 
hand and a ceremonial vase with my right, I presented her 
to that man with the pouring of water. 


Komarim kho panaham, bhante, daram pariccajanto 
nabhijanami cittassa annathattam. 

But I can’t recall getting upset while giving away my 
teenage wife. 


Ayam kho me, bhante, tatiyo acchariyo abbhuto 
dhammo samvijjati. (3) 
This is the third incredible and amazing quality found in me. 


Samvijjanti kho pana me, bhante, kule bhoga. 
And though my family has wealth, 


Te ca kho appativibhatta silavantehi 
kalyanadhammehi. 

it’s shared without reserve with ethical people of good 
character. 


Ayam kho me, bhante, catuttho acchariyo abbhuto 
dhammo samvijjati. (4) 

This is the fourth incredible and amazing quality found in 
me. 


Yam kho panaham, bhante, bhikkhum payirupasami; 
When I pay homage to a mendicant, 


sakkaccamyeva payirupasami, no asakkaccam. 
I do so carefully, not carelessly. 


Ayam kho me, bhante, pancamo acchariyo abbhuto 
dhammo samvijjati. (5) 
This is the fifth incredible and amazing quality found in me. 


So ce, bhante, me ayasma dhammam deseti; 
If that venerable teaches me the Dhamma, 


sakkaccamyeva sunomi, no asakkaccam. 
I listen carefully, not carelessly. 


No ce me so ayasma dhammam deseti, ahamassa 
dhammam desemi. 
But if they don’t teach me the Dhamma, I teach them. 


Ayam kho me, bhante, chattho acchariyo abbhuto 
dhammo samvijjati. (6) 
This is the sixth incredible and amazing quality found in me. 


Anacchariyam kho pana mam, bhante, devata 
upasankamitva arocenti: 
It’s not unusual for deities to come to me and announce: 


‘svakkhato, gahapati, bhagavata dhammo’ti. 
‘Householder, the Buddha’s teaching is well explained!’ 


Evam vutte, aham, bhante, ta devata evam vadami: 
When they say this I say to them: 


‘vadeyyatha va evam kho tumhe devata no va 
vadeyyatha, atha kho svakkhato bhagavata 
dhammo'’ti. 

‘The Buddha’s teaching is well explained, regardless of 
whether or not you deities say so!’ 


Na kho panaham, bhante, abhijanami tatonidanam 
cittassa unnatim: 


But I don’t recall getting too excited by the fact that 


‘mam va devata upasankamanti, aham va devatahi 
saddhim sallapam1'ti. 

the deities come to me, and I have a conversation with 
them. 


Ayam kho me, bhante, sattamo acchariyo abbhuto 
dhammo samvijjati. (7) 

This is the seventh incredible and amazing quality found in 
me. 


Yanimani, bhante, bhagavata desitani 
pancorambhagiyani samyojanani, naham tesam kinci 
attani appahinam samanupassami. 

Of the five lower fetters taught by the Buddha, I don’t see 
any that I haven’t given up. 


Ayam kho me, bhante, atthamo acchariyo abbhuto 
dhammo samvijjati. (8) 

This is the eighth incredible and amazing quality found in 
me. 


Ime kho me, bhante, attha acchariya abbhuta 
dhamma samvijjanti. 

These eight amazing and incredible qualities are found in 
me. 


Na ca kho aham janami— 
But I don’t know 


katamehi caham atthahi acchariyehi abbhutehi 
dhammehi samannagato bhagavata byakato’ ti. 
what eight amazing and incredible qualities the Buddha 
was referring to.” 


Atha kho so bhikkhu uggassa gahapatino vesalikassa 
nivesane pindapatam gahetva utthayasana pakkami. 
Then that mendicant, after taking alms-food in Ugga of 
Vesali’s home, got up from his seat and left. 


Atha kho so bhikkhu pacchabhattam 
pindapatapatikkanto yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. 

Then after the meal, on his return from alms-round, he 
went to the Buddha, bowed, and sat down to one side. 


Ekamantam nisinno kho so bhikkhu yavatako ahosi 
uggena gahapatina vesalikena saddhim kathasallapo, 
tam sabbam bhagavato arocesi. 

He informed the Buddha of all he had discussed with the 
householder Ugga of Vesali. The Buddha said: 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Yatha tam uggo gahapati vesaliko samma 
byakaramano byakareyya, imeheva kho, bhikkhu, 
atthahi acchariyehi abbhutehi dhammehi 
Samannagato uggo gahapati vesaliko maya byakato. 
When I declared that the householder Ugga of Vesali was 
someone who has eight amazing and incredible qualities, I 
was referring to the same eight qualities that he rightly 
explained to you. 


Imehi ca pana, bhikkhu, atthahi acchariyehi 
abbhutehi dhammehi samannagatam uggam 
gahapatim vesalikam dharehi’ ti. 

You should remember the householder Ugga of Vesali as 
someone who has these eight amazing and incredible 
qualities.” 


Pathamam. 


8.022. 22. Dutiyauggasutta - 22. 
With Ugga of the Village of 


Hatthi 
3. Gahapativagga - 3. Householders 


Ekam samayam bhagava vajjisu viharati hatthigame. 
At one time the Buddha was staying in the land of the Vajjis 
at the village of Hatthi. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“atthahi, bhikkhave, acchariyehi abbhutehi 
dhammehi samannagatam uggam gahapatim 
hatthigamakam dharetha’ ti. 

“Mendicants, you should remember the householder Ugga 
of Hatthi as someone who has eight amazing and incredible 
qualities.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato utthayasana viharam pavisi. 
When he had spoken, the Holy One got up from his seat and 
entered his dwelling. 


Atha kho annataro bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya yena uggassa 
gahapatino hatthigamakassa nivesanam 
tenupasankami; upasankamitva pannatte asane 
nisidi. 

Then a certain mendicant robed up in the morning and, 
taking his bowl and robe, went to the home of the 


householder Ugga of Hatthi, where he sat on the seat 
spread out. 


Atha kho uggo gahapati hatthigamako yena so 
bhikkhu tenupasankami; upasankamitva tam 
bhikkhum abhivadetva ekamantam nisidi. 
Ekamantam nisinnam kho uggam gahapatim 
hatthigamakam so bhikkhu etadavoca: 

Then Ugga of Hatthi went up to that mendicant, bowed, and 
sat down to one side. The mendicant said to him: 


“atthahi kho tvam, gahapati, acchariyehi abbhutehi 
dhammehi samannagato bhagavata byakato. 
“Householder, the Buddha declared that you have eight 
amazing and incredible qualities. 


Katame te, gahapati, attha acchariya abbhuta 
dhamma, yehi tvam samannagato bhagavata 
byakato” ti? 

What are the eight qualities that he spoke of?” 


“Na kho aham, bhante, janami: 
“Sir, I don’t know 


‘katamehi atthahi acchariyehi abbhutehi dhammehi 
samannagato bhagavata byakato’ ti. 

what eight amazing and incredible qualities the Buddha 
was referring to. 


Api ca, bhante, ye me attha acchariya abbhuta 
dhamma samvijjanti, 

But these eight amazing and incredible qualities are found 
in me. 


tam sunahi, saadhukam manasi karohi; bhasissam1i’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, gahapati’ti kho so bhikkhu uggassa 
gahapatino hatthigamakassa paccassosi. 
“Yes, householder,” replied the mendicant. 


Uggo gahapati hatthigamako etadavoca: 
Ugga of Hatthi said this: 


“yadaham, bhante, nagavane paricaranto 
bhagavantam pathamam duratova addasam; 

“Sir, when I first saw the Buddha off in the distance I was 
partying in the Dragon’s Park. 


saha dassaneneva me, bhante, bhagavato cittam 
pasidi, suramado Ca pahtyi. 

My heart was inspired as soon as I saw him, and I sobered 
up. 


Ayam kho me, bhante, pathamo acchariyo abbhuto 
dhammo samvijjati. (1) 
This is the first incredible and amazing quality found in me. 


So kho aham, bhante, pasannacitto bhagavantam 
payirupasim. 
With confident heart I paid homage to the Buddha. 


Tassa me bhagava anupubbim katham kathesi, 
seyyathidam— 
The Buddha taught me step by step, with 


danakatham silakatham saggakatham; 
a talk on giving, ethical conduct, and heaven. 


kamanam adinavam okaram sankilesam, nekkhamme 
anisamsam pakasesi. 


He explained the drawbacks of sensual pleasures, so sordid 
and corrupt, and the benefit of renunciation. 


Yada mam bhagava annasi kallacittam muducittam 
vinivaranacittam udaggacittam pasannacittam, atha 
ya buddhanam samukkamsika dhammadesana tam 
pakasesi— 

And when he knew that my mind was ready, pliable, rid of 
hindrances, joyful, and confident he explained the special 
teaching of the Buddhas: 


dukkham, samudayam, nirodham, maggam. 
suffering, its origin, its cessation, and the path. 


Seyyathapi nama suddham vattham apagatakalakam 
sammadeva rajanam patigganheyya; 
Just as a clean cloth rid of stains would properly absorb dye, 


evamevam kho me tasmimyeva asane virajam 
vitamalam dhammacakkhum udapadi: 

in that very seat the stainless, immaculate vision of the 
Dhamma arose in me: 


‘yam kinci samudayadhammam sabbam tam 
nirodhadhamman’ti. 
‘Everything that has a beginning has an end.’ 


So kho aham, bhante, ditthadhammo pattadhammo 
viditadhammo pariyogalhadhammo tinnavicikiccho 
vigatakathankatho vesarajjappatto aparappaccayo 
satthusasane tattheva buddhanca dhammanca 
sanghanca Ssaranam agamasim, 
brahmacariyapancamani ca sikkhapadani samadiyim. 
I saw, attained, understood, and fathomed the Dhamma. I 
went beyond doubt, got rid of indecision, and became self- 
assured and independent of others regarding the Teacher’s 


instructions. Right there I went for refuge to the Buddha, 
his teaching, and the Sangha. And I undertook the five 
training rules with celibacy as the fifth. 


Ayam kho me, bhante, dutiyo acchariyo abbhuto 
dhammo samvijjati. (2) 

This is the second incredible and amazing quality found in 
me. 


Tassa mayham, bhante, catasso komariyo pajapatiyo 
ahesum. 
I had four teenage wives. 


Atha khvaham, bhante, yena ta pajapatiyo 
tenupasankamim; upasankamitva ta pajapatiyo 
etadavacam: 

And I went to them and said: 


‘maya kho, bhaginiyo, brahmacariyapancamani 
sikkhapadani samadinnani. 

‘Sisters, I’ve undertaken the five training rules with 
celibacy as fifth. 


Ya icchati sa idheva bhoge ca bhunjatu punnani ca 
karotu, sakani va natikulani gacchatu. 

If you wish, you may stay here, enjoy my wealth, and do 
good deeds. Or you can return to your own families. 


Hoti va pana purisadhippayo, kassa vo dammyi'ti? 
Or would you prefer if I gave you to another man?’ 


Evam vutte, sa, bhante, jettha pajapati mam 
etadavoca: 
When I said this, my eldest wife said to me: 


‘itthannamassa mam, ayyaputta, purisassa dehr'’ti. 


‘My lord, please give me to such-and-such a man.’ 


Atha kho aham, bhante, tam purisam pakkosapetva 
vamena hatthena pajapatim gahetva dakkhinena 
hatthena bhingaram gahetva tassa purisassa 
onojesim. 

Then I summoned that man. Taking my wife with my left 
hand and a ceremonial vase with my right, I presented her 
to that man with the pouring of water. 


Komarim kho panaham, bhante, daram pariccajanto 
nabhijanami cittassa annathattam. 

But I can’t recall getting upset while giving away my 
teenage wife. 


Ayam kho me, bhante, tatiyo acchariyo abbhuto 
dhammo samvijjati. (3) 
This is the third incredible and amazing quality found in me. 


Samvijjanti kho pana me, bhante, kule bhoga. 
And though my family has wealth, 


Te ca kho appativibhatta silavantehi 
kalyanadhammehi. 

it’s shared without reserve with ethical people of good 
character. 


Ayam kho me, bhante, catuttho acchariyo abbhuto 
dhammo samvijjati. (4) 

This is the fourth incredible and amazing quality found in 
me. 


Yam kho panaham, bhante, bhikkhum payirupasami; 
When I pay homage to a mendicant, 


sakkaccamyeva payirupasami, no asakkaccam. 


I do so carefully, not carelessly. 


So ce me ayasma dhammam deseti; 
If that venerable teaches me the Dhamma, 


sakkaccamyeva sunomi, no asakkaccam. 
I listen carefully, not carelessly. 


No ce me so ayasma dhammam deseti, ahamassa 
dhammam desemi. 
But if they don’t teach me the Dhamma, I teach them. 


Ayam kho me, bhante, pancamo acchariyo abbhuto 
dhammo samvijjati. (5) 
This is the fifth incredible and amazing quality found in me. 


Anacchariyam kho pana, bhante, samghe nimantite 
devata upasankamitva arocenti: 

It’s not unusual for deities to come to me when the Sangha 
has been invited and announce: 


‘asuko, gahapati, bhikkhu ubhatobhagavimutto asuko 
pannavimutto asuko kayasakkhi asuko ditthippatto 
asuko saddhavimutto asuko dhammanusari asuko 
saddhanusari asuko silava kalyanadhammo asuko 
dussilo papadhammo'’ti. 

‘Householder, that mendicant is freed both ways. That one 
is freed by wisdom. That one is a personal witness. That one 
is attained to view. That one is freed by faith. That one is a 
follower of the teachings. That one is a follower by faith. 
That one is ethical, of good character. That one is unethical, 
of bad character.’ 


Samgham kho panaham, bhante, parivisanto 
nabhijanami evam cittam uppadento: 
But while I’m serving the Sangha I don’t recall thinking: 


‘imassa va thokam demi imassa va bahukan’ti. 
‘Let me give this one just a little, and that one a lot.’ 


Atha khvaham, bhante, samacittova demi. 
Rather, I give impartially. 


Ayam kho me, bhante, chattho acchariyo abbhuto 
dhammo samvijjati. (6) 
This is the sixth incredible and amazing quality found in me. 


Anacchariyam kho pana mam, bhante, devata 
upasankamitva arocenti: 
It’s not unusual for deities to come to me and announce: 


‘svakkhato, gahapati, bhagavata dhammo’ti. 
‘Householder, the Buddha’s teaching is well explained!’ 


Evam vutte, aham, bhante, ta devata evam vademi: 
When they say this I say to them: 


‘vadeyyatha va evam kho tumhe devata no va 
vadeyyatha, atha kho svakkhato bhagavata 
dhammo'’ti. 

‘The Buddha’s teaching is well explained, regardless of 
whether or not you deities say so!’ 


Na kho panaham, bhante, abhijanami tatonidanam 
cittassa unnatim: 
But I don’t recall getting too excited by the fact that 


‘mam ta devata upasankamanti, aham va devatahi 
saddhim sallapam1'ti. 

the deities come to me, and I have a conversation with 
them. 


Ayam kho me, bhante, sattamo acchariyo abbhuto 
dhammo samvijjati. (7) 

This is the seventh incredible and amazing quality found in 
me. 


Sace kho panaham, bhante, bhagavato pathamataram 
kalam kareyyam, anacchariyam kho panetam yam 
mam bhagava evam byakareyya: 

If I pass away before the Buddha, it wouldn’t be surprising 
if the Buddha declares of me: 


‘natthi tam samyojanam yena samyutto uggo 
gahapati hatthigamako puna imam lokam 
agaccheyya’' ti. 

‘The householder Ugga of Hatthi is bound by no fetter that 
might return him to this world.’ 


Ayam kho me, bhante, atthamo acchariyo abbhuto 
dhammo samvijjati. (8) 

This is the eighth incredible and amazing quality found in 
me. 


Ime kho me, bhante, attha acchariya abbhuta 
dhamma samvijjanti. 

These eight amazing and incredible qualities are found in 
me. 


Na ca kho aham janami: 
But I don’t know 


‘katamehi caham atthahi acchariyehi abbhutehi 
dhammehi samannagato bhagavata byakato’” ti. 
what eight amazing and incredible qualities the Buddha 
was referring to.” 


Atha kho so bhikkhu uggassa gahapatino 
hatthigamakassa nivesane pindapatam gahetva 
utthayasana pakkami. 

Then that mendicant, after taking alms-food in Ugga of 
Hatthi’s home, got up from his seat and left. 


Atha kho so bhikkhu pacchabhattam 
pindapatapatikkanto yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. 

Then after the meal, on his return from alms-round, he 
went to the Buddha, bowed, and sat down to one side. 


Ekamantam nisinno kho so bhikkhu yavatako ahosi 
uggena gahapatina hatthigamakena saddhim 
kathasallapo, tam sabbam bhagavato arocesi. 

He informed the Buddha of all he had discussed with the 
householder Ugga of the village of Hatthi. The Buddha said: 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Yatha tam uggo gahapati hatthigamako samma 
byakaramano byakareyya, imeheva kho, bhikkhu, 
atthahi acchariyehi abbhutehi dhammehi 
Samannagato uggo gahapati hatthigamako maya 
byakato. 

When I declared that the householder Ugga of the village of 
Hatthi was someone who has eight amazing and incredible 
qualities, I was referring to the same eight qualities that he 
rightly explained to you. 


Imehi ca pana, bhikkhu, atthahi acchariyehi 
abbhutehi dhammehi samannagatam uggam 
gahapatim hatthigamakam dharehi’ ti. 


You should remember the householder Ugga of Hatthi as 
someone who has these eight amazing and incredible 
qualities.” 


Dutiyam. 


8.023. 23. 
Pathamahatthakasutta - 23. 


With Hatthaka (1st) 
3. Gahapativagga - 3. Householders 


Ekam samayam bhagava alaviyam viharati aggalave 
cetiye. 

At one time the Buddha was staying near Alavi, at the 
Aggalava Tree-shrine. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“sattahi, bhikkhave, acchariyehi abbhutehi 
dhammehi samannagatam hatthakam alavakam 
dharetha. 

“Mendicants, you should remember the householder 
Hatthaka of Alavi as someone who has seven amazing and 
incredible qualities. 


Katamehi sattahi? 
What seven? 


Saddho hi, bhikkhave, hatthako alavako; 
He’s faithful, 


Silava, bhikkhave, hatthako alavako; 
ethical, 


hirima, bhikkhave, hatthako alavako; 
conscientious, 


ottapp1, bhikkhave, hatthako alavako; 
prudent, 


bahussuto, bhikkhave, hatthako alavako; 
learned, 


cagava, bhikkhave, hatthako alavako; 
generous, 


pannava, bhikkhave, hatthako alavako— 
and wise. 


imehi kho, bhikkhave, sattahi acchariyehi abbhutehi 
dhammehi samannagatam hatthakam alavakam 
dharetha’ ti. 

You should remember the householder Hatthaka of Alavi as 
someone who has these seven amazing and incredible 
qualities.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato utthayasana viharam pavisi. 
When he had spoken, the Holy One got up from his seat and 
entered his dwelling. 


Atha kho annataro bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya yena hatthakassa 
alavakassa nivesanam tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then a certain mendicant robed up in the morning and, 
taking his bowl and robe, went to the home of the 
householder Hatthaka of Alavi, where he sat on the seat 
spread out. 


Atha kho hatthako alavako yena so bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 


abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho hatthakam alavakam so bhikkhu etadavoca: 

Then Hatthaka went up to that mendicant, bowed, and sat 
down to one side. The mendicant said to Hatthaka: 


“Sattahi kho tvam, avuso, acchariyehi abbhutehi 
dhammehi samannagato bhagavata byakato. 
“Householder, the Buddha declared that you have seven 
amazing and incredible qualities. 


Katamehi sattahi? 
What seven? 


‘Saddho, bhikkhave, hatthako alavako; 
He said that you’re faithful, 


Silava ... pe ... 
ethical, 
hirima ... 
conscientious, 


ottapp! ... 
prudent, 


bahussuto ... 
learned, 


Cagava ... 
generous, 


pannava, bhikkhave, hatthako alavako’ ti. 
and wise. 


Imehi kho tvam, avuso, sattahi acchariyehi abbhutehi 
dhammehi samannagato bhagavata byakato’” ti. 


The Buddha declared that you have these seven amazing 
and incredible qualities.” 


“Kaccittha, bhante, na koci gihi ahosi 
odatavasano” ti? 

“But sir, I trust that no white-clothed lay people were 
present?” 


“Na hettha, avuso, koci gih1 ahosi odatavasano’ ti. 
“No, there weren’t any white-clothed lay people present.” 


“Sadhu, bhante, yadettha na koci gihi ahosi 
odatavasano’ ti. 
“That’s good, sir.” 


Atha kho so bhikkhu hatthakassa alavakassa 
nivesane pindapatam gahetva utthayasana pakkami. 
Then that mendicant, after taking alms-food in Hatthaka of 
Alavi’s home, got up from his seat and left. 


Atha kho so bhikkhu pacchabhattam 
pindapatapatikkanto yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then after the meal, on his return from alms-round, he 
went to the Buddha, bowed, sat down to one side, and told 
him of what he had discussed with the householder 
Hatthaka. The Buddha said: 


“Idhaham, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya yena hatthakassa alavakassa 
nivesanam tenupasankamim; upasankamitva 
pannatte asane nisidim. 


Atha kho, bhante, hatthako alavako yenaham 
tenupasankami; upasankamitva mam abhivadetva 
ekamantam nisidi. 


Ekamantam nisinnam kho aham, bhante, hatthakam 
alavakam etadavacam: 


‘sattahi kho tvam, avuso, acchariyehi abbhutehi 
dhammehi samannagato bhagavata byakato. 


Katamehi sattahi? 

Saddho, bhikkhave, hatthako alavako; 
Silava ... pe ... 

hirima ... 

ottapp! ... 

bahussuto ... 

Cagava ... 

pannava, bhikkhave, hatthako alavakoti. 


Imehi kho tvam, avuso, sattahi acchariyehi abbhutehi 
dhammehi samannagato bhagavata byakato’ ti. 


Evam vutte, bhante, hatthako mam etadavoca: 
‘kaccittha, bhante, na koci gihi ahosi odatavasano'’ ti? 


‘Na hettha, avuso, koci gihi ahosi odatavasano'’ ti. 


‘Sadhu, bhante, yadettha na koci gihi ahosi 
odatavasano’”’ ti. 


“Sadhu sadhu, bhikkhu. 
“Good, good, mendicant! 


Appiccho so, bhikkhu, kulaputto. 
That gentleman has few wishes. 


Santeyeva attani kusaladhamme na icchati parehi 
nayamane. 

He doesn’t want his own good qualities to be made known 
to others. 


Tena hi tvam, bhikkhu, iminapi atthamena 
acchariyena abbhutena dhammena samannagatam 
hatthakam alavakam dharehi, yadidam 
appicchataya’” ti. 

Well then, mendicant, you should remember the 
householder Hatthaka of Alavi as someone who has this 
eighth amazing and incredible quality, that is, fewness of 
wishes.” 


Tatiyam. 


8.024. 24. Dutiyahatthakasutta - 


24. With Hatthaka (2nd) 
3. Gahapativagga - 3. Householders 


Ekam samayam bhagava alaviyam viharati aggalave 
cetiye. 

At one time the Buddha was staying near Alavi, at the 
Aggalava Tree-shrine. 


Atha kho hatthako alavako pancamattehi 
upasakasatehi parivuto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho hatthakam alavakam bhagava etadavoca: 

Then the householder Hatthaka of Alavi, escorted by 
around five hundred lay followers, went up to the Buddha, 
bowed, and sat down to one side. The Buddha said to 
Hatthaka: 


“mahati kho tyayam, hatthaka, parisa. 
“Hatthaka, you have a large congregation. 


Katham pana tvam, hatthaka, imam mahatim parisam 
sanganhasi” ti? 
How do you bring together such a large congregation?” 


“Yanimani, bhante, bhagavata desitani cattari 
sangahavatthuni, tehaham imam mahatim parisam 
sanganhami. 

“Sir, I bring together such a large congregation by using 
the four ways of being inclusive as taught by the Buddha. 


Aham, bhante, yam janami: 
When I know that a person 


‘ayam danena sangahetabbo’ti, tam danena 
sanganhami; 
can be included by a gift, I include them by giving a gift. 


yam janami: 
When I know that a person 


‘ayam peyyavajjena sangahetabbo’ti, tam 
peyyavajjena sanganhami; 

can be included by kindly words, I include them by kindly 
words. 


yam janami: 
When I know that a person 


‘ayam atthacariyaya sangahetabbo’ti, tam 
atthacariyaya sanganhami; 

can be included by taking care of them, I include them by 
caring for them. 


yam janami: 
When I know that a person 


‘ayam samanattataya sangahetabbo’ti, tam 
samanattataya sanganhami. 

can be included by equality, I include them by treating them 
equally. 


Samvijjanti kho pana me, bhante, kule bhoga. 
But also, sir, my family is wealthy. 


Daliddassa kho no tatha sotabbam mannanti’” ti. 
They wouldn’t think that a poor person was worth listening 
to in the same way.” 


“Sadhu sadhu, hatthaka. 
“Good, good, Hatthaka! 


Yoni kho tyayam, hatthaka, mahatim parisam 
sangahetum. 
This is the right way to bring together a large congregation. 


Ye hi keci, hatthaka, atitamaddhanam mahatim 
parisam sangahesum, sabbe te imeheva catuhi 
sangahavatthuhi mahatim parisam sangahesum. 
Whether in the past, future, or present, all those who have 
brought together a large congregation have done so by 
using these four ways of being inclusive.” 


Yepi hi keci, hatthaka, anagatamaddhanam mahatim 
parisam sanganhissanti, sabbe te imeheva catuhi 
sangahavatthuhi mahatim parisam sanganhissanti. 


Yepi hi keci, hatthaka, etarahi mahatim parisam 
sanganhanti, sabbe te imeheva catuhi 
sangahavatthuhi mahatim parisam sanganhanti” ti. 


Atha kho hatthako alavako bhagavata dhammiya 
kathaya sandassito samadapito samuttejito 
sampahamsito utthayasana bhagavantam abhivadetva 
padakkhinam katva pakkami. 

Then the Buddha educated, encouraged, fired up, and 
inspired Hatthaka of Alavi with a Dhamma talk, after which 
he got up from his seat, bowed, and respectfully circled the 
Buddha before leaving. 


Atha kho bhagava acirapakkante hatthake alavake 
bhikkhu amantesi: 

Then, not long after Hatthaka had left, the Buddha 
addressed the mendicants: 


“atthahi, bhikkhave, acchariyehi abbhutehi 
dhammehi samannagatam hatthakam alavakam 
dharetha. 

“Mendicants, you should remember the householder 
Hatthaka of Alavi as someone who has eight amazing and 
incredible qualities. 


Katamehi atthahi? 
What eight? 


Saddho, bhikkhave, hatthako alavako; 
He’s faithful, 


Ssilava, bhikkhave ... pe ... 
ethical, 

hirima ... 

conscientious, 


ottapp! ... 
prudent, 


bahussuto ... 
learned, 


Cagava ... 
generous, 


pannava, bhikkhave, hatthako alavako; 
wise, 


appiccho, bhikkhave, hatthako alavako. 
and has few wishes. 


Imehi kho, bhikkhave, atthahi acchariyehi abbhutehi 
dhammehi samannagatam hatthakam alavakam 


dharetha’ ti. 

You should remember the householder Hatthaka of Alavi as 
someone who has these eight amazing and incredible 
qualities.” 


Catuttham. 


8.025.25. Mahanamasutta - 25. 


With Mahanama 
3. Gahapativagga - 3. Householders 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahanamo sakko bhagavantam etadavoCa: 
Then Mahanama the Sakyan went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“kittavata nu kho, bhante, upasako hoti” ti? 
“Sir, how is a lay follower defined?” 


“Yato kho, mahanama, buddham saranam gato hoti, 
dhammam saranam gato hoti, saangham saranam gato 
hoti; 

“Mahanama, when you’ve gone for refuge to the Buddha, 
the teaching, and the Sangha, 


ettavata kho, mahanama, upasako hoti’ ti. 
you’re considered to be a lay follower.” 


“Kittavata pana, bhante, upasako silava hoti” ti? 
“But how is an ethical lay follower defined?” 


“Yato kho, mahanama, upasako panatipata pativirato 
hoti, adinnadana pativirato hoti, kamesumicchacara 


pativirato hoti, musavada pativirato hoti, 
suramerayamajjapamadatthana pativirato hoti; 
“When a lay follower doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or use alcoholic drinks that 
cause negligence, 


ettavata kho, mahanama, upasako silava hot’ ti. 
they’re considered to be an ethical lay follower.” 


“Kittavata pana, bhante, upasako attahitaya 
patipanno hoti, no parahitaya’” ti? 

“But how do we define a lay follower who is practicing to 
benefit themselves, not others?” 


“Yato kho, mahanama, upasako attanava 
saddhasampanno hoti, no param saddhasampadaya 
Samadapeti; 

“A lay follower is accomplished in faith, but doesn’t 
encourage others to do the same. 


attanava silasampanno hoti, no param silasampadaya 
Samadapeti; 

They’re accomplished in ethical conduct, but don’t 
encourage others to do the same. 


attanava Cagasampanno hoti, no param 
Cagasampadaya samadapeti; 

They’re accomplished in generosity, but don’t encourage 
others to do the same. 


attanava bhikkhunam dassanakamo hoti, no param 
bhikkhunam dassane samadapeti; 

They like to see the mendicants, but don’t encourage others 
to do the same. 


attanava saddhammam sotukamo hoti, no param 
saddhammassavane samadapeti; 

They like to hear the true teaching, but don’t encourage 
others to do the same. 


attanava sutanam dhammanam dharanajatiko hoti, 
no param dhammadharanaya samadapeti; 

They readily memorize the teachings they’ve heard, but 
don’t encourage others to do the same. 


attanava sutanam dhammanam atthupaparikkhita 
hoti, no param atthupaparikkhaya samadapeti; 
They examine the meaning of the teachings they’ve 
memorized, but don’t encourage others to do the same. 


attanava atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti, no param 
dhammanudhammappatipattiya samadapeti. 
Understanding the meaning and the teaching, they practice 
accordingly, but they don’t encourage others to do the 
same. 


Ettavata kho, mahanama, upasako attahitaya 
patipanno hoti, no parahitaya’” ti. 

That’s how we define a lay follower who is practicing to 
benefit themselves, not others.” 


“Kittavata pana, bhante, upasako attahitaya ca 
patipanno hoti parahitaya ca” ti? 

“But how do we define a lay follower who is practicing to 
benefit both themselves and others?” 


“Yato kho, mahanama, upasako attana ca 
saddhasampanno hoti, paranca saddhasampadaya 
Samadapeti; 


“A lay follower is accomplished in faith and encourages 
others to do the same. 


attana ca silasampanno hoti, paranca silasampadaya 
Samadapeti; 

They’re accomplished in ethical conduct and encourage 
others to do the same. 


attana ca cagasampanno hoti, paranca 
Cagasampadaya samadapeti; 

They’re accomplished in generosity and encourage others 
to do the same. 


attana ca bhikkhunam dassanakamo hoti, paranca 
bhikkhunam dassane samadapeti; 

They like to see the mendicants and encourage others to do 
the same. 


attana ca saddhammam sotukamo hoti, paranca 
saddhammassavane samadapeti; 

They like to hear the true teaching and encourage others to 
do the same. 


attana ca sutanam dhammanam dharanajatiko hoti, 
paranca dhammadharanaya samadapeti; 

They readily memorize the teachings they’ve heard and 
encourage others to do the same. 


attana ca sutanam dhammanam atthupaparikkhita 
hoti, paranca atthupaparikkhaya samadapeti, 

They examine the meaning of the teachings they’ve 
memorized and encourage others to do the same. 


attana ca atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti, paranca 
dhammanudhammappatipattiya samadapeti. 


Understanding the meaning and the teaching, they practice 
accordingly and they encourage others to do the same. 


Ettavata kho, mahanama, upasako attahitaya ca 
patipanno hoti parahitaya ca” ti. 

That’s how we define a lay follower who is practicing to 
benefit both themselves and others.” 


Pancamam. 


8.026. 26. Jivakasutta - 26. With 


Jivaka 
3. Gahapativagga - 3. Householders 


Ekam samayam bhagava rajagahe viharati 
jivakambavane. 

At one time the Buddha was staying near Rajagaha in 
Jivaka’s Mango Grove. 


Atha kho jivako komarabhacco yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho jivako komarabhacco bhagavantam etadavoca: 
Then Jivaka Komarabhacca went up to the Buddha, bowed, 
sat down to one side, and said to him, 


“kittavata nu kho, bhante, upasako hoti” ti? 
“Sir, how is a lay follower defined?” 


“Yato kho, jivaka, buddham saranam gato hoti, 
dhammam saranam gato hoti, sangham saranam gato 
hoti; 

“Jivaka, when you’ve gone for refuge to the Buddha, the 
teaching, and the Sangha, 


ettavata kho, jivaka, upasako hoti’ ti. 
you’re considered to be a lay follower.” 


“Kittavata pana, bhante, upasako silava hoti” ti? 
“But how is an ethical lay follower defined?” 


“Yato kho, jivaka, upasako panatipata pativirato hoti 
.. pe ... suramerayamajjapamadatthana pativirato 
hoti; 


“When a lay follower doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or use alcoholic drinks that 
cause negligence, 


ettavata kho, jivaka, upasako silava hoti’ ti. 
they’re considered to be an ethical lay follower.” 


“Kittavata pana, bhante, upasako attahitaya 
patipanno hoti, no parahitaya’” ti? 

“But how do we define a lay follower who is practicing to 
benefit themselves, not others?” 


“Yato kho, jivaka, upasako attanava saddhasampanno 
hoti, no param saddhasampadaya samadapeti ... pe ... 
“A lay follower is accomplished in faith, but doesn’t 
encourage others to do the same. They’re accomplished in 
ethical conduct... they’re accomplished in generosity ... 
they like to see the mendicants... they like to hear the true 
teaching ... they memorize the teachings... they examine 
the meaning... 


attanava atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti, no param 
dhammanudhammappatipattiya samadapeti. 
Understanding the meaning and the teaching, they practice 
accordingly, but they don’t encourage others to do the 
same. 


Ettavata kho, jivaka, upasako attahitaya patipanno 
hoti, no parahitaya’” ti. 

That’s how we define a lay follower who is practicing to 
benefit themselves, not others.” 


“Kittavata pana, bhante, upasako attahitaya ca 
patipanno hoti parahitaya ca” ti? 


“But how do we define a lay follower who is practicing to 
benefit both themselves and others?” 


“Yato kho, jivaka, upasako attana ca saaddhasampanno 
hoti, paranca saddhasampadaya samadapeti; 

“A lay follower is accomplished in faith and encourages 
others to do the same. 


attana ca silasampanno hoti, paranca silasampadaya 
Samadapeti; 

They’re accomplished in ethical conduct and encourage 
others to do the same. 


attana ca cagasampanno hoti, paranca 
Cagasampadaya samadapeti; 

They’re accomplished in generosity and encourage others 
to do the same. 


attana ca bhikkhunam dassanakamo hoti, paranca 
bhikkhunam dassane samadapeti; 

They like to see the mendicants and encourage others to do 
the same. 


attana ca saddhammam sotukamo hoti, paranca 
saddhammassavane samadapeti; 

They like to hear the true teaching and encourage others to 
do the same. 


attana ca sutanam dhammanam dharanajatiko hoti, 
paranca dhammadharanaya samadapeti; 

They readily memorize the teachings they’ve heard and 
encourage others to do the same. 


attana ca sutanam dhammanam atthupaparikkhita 
hoti, paranca atthupaparikkhaya samadapeti; 


They examine the meaning of the teachings they’ve 
memorized and encourage others to do the same. 


attana ca atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti, paranca 
dhammanudhammappatipattiya samadapeti. 
Understanding the meaning and the teaching, they practice 
accordingly and they encourage others to do the same. 


Ettavata kho, jivaka, upasako attahitaya ca patipanno 
hoti parahitaya ca” ti. 

That’s how we define a lay follower who is practicing to 
benefit both themselves and others.” 


Chattham. 


8.027.27. Pathamabalasutta - 


27. Powers (1st) 
3. Gahapativagga - 3. Householders 


“Atthimani, bhikkhave, balani. 
“Mendicants, there are these eight powers. 


Katamani attha? 
What eight? 


Runnabala, bhikkhave, daraka, kodhabala 
matugama, avudhabala cora, issariyabala rajano, 
ujjhattibala bala, nijjhattibala pandita, 
patisankhanabala bahussuta, khantibala 
samanabrahmana— 

Crying is the power of babies. Anger is the power of 
females. Weapons are the power of bandits. Authority is the 
power of rulers. Complaining is the power of fools. Reason 
is the power of the astute. Reflection is the power of the 
learned. Patience is the power of ascetics and brahmins. 


imani kho, bhikkhave, attha balani’ ti. 
These are the eight powers.” 


Sattamam. 


8.028. 28. Dutiyabalasutta - 28. 


Powers (2nd) 
3. Gahapativagga - 3. Householders 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam sariputtam bhagava etadavoca: 

Then Venerable Sariputta went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to him: 


“kati nu kho, sariputta, khinasavassa bhikkhuno 
balani, yehi balehi samannagato khinasavo bhikkhu 
asavanam khayam patijanati: 

“Sariputta, how many powers does a mendicant who has 
ended the defilements have that qualify them to claim: 


‘khina me asava’” ti? 
‘My defilements have ended.’” 


“Attha, bhante, khinasavassa bhikkhuno balani, yehi 
balehi samannagato khinasavo bhikkhu asavanam 
khayam patijanati: 

“Sir, amendicant who has ended the defilements has eight 
powers that qualify them to claim: 


‘khina me asava’ ti. 
‘My defilements have ended.’ 


Katamani attha? 
What eight? 


Idha, bhante, khinasavassa bhikkhuno aniccato 
sabbe sankhara yathabhutam sammappannaya 


sudittha honti. 
Firstly, a mendicant with defilements ended has clearly seen 
with right wisdom all conditions as truly impermanent. 


Yampi, bhante, khinasavassa bhikkhuno aniccato 
sabbe sankhara yathabhutam sammappannaya 
sudittha honti, idampi, bhante, khinasavassa 
bhikkhuno balam hoti, yam balam agamma khinasavo 
bhikkhu asavanam khayam patijanati: 

This is a power that a mendicant who has ended the 
defilements relies on to claim: 


‘khina me asava’ti. (1) 
‘My defilements have ended.’ 


Puna caparam, bhante, khinasavassa bhikkhuno 
angarakasupama kama yathabhutam 
Sammappannaya sudittha honti. 

Furthermore, a mendicant with defilements ended has 
clearly seen with right wisdom that sensual pleasures are 
truly like a pit of glowing coals. 


Yampi, bhante, khinasavassa bhikkhuno 
angarakasupama kama yathabhutam 
Sammappannaya sudittha honti, idampi, bhante, 
khinasavassa bhikkhuno balam hoti, yam balam 
agamma khinasavo bhikkhu asavanam khayam 
patijanati: 

This is a power that a mendicant who has ended the 
defilements relies on to claim: 


‘khina me asava’ti. (2) 
‘My defilements have ended.’ 


Puna caparam, bhante, khinasavassa bhikkhuno 
vivekaninnam cittam hoti vivekaponam 


vivekapabbharam vivekattham nekkhammabhiratam 
byantibhutam sabbaso asavatthaniyehi dhammehi. 
Furthermore, the mind of a mendicant with defilements 
ended slants, slopes, and inclines to seclusion. They’re 
withdrawn, loving renunciation, and they’ve totally done 
with defiling influences. 


Yampi, bhante, khinasavassa bhikkhuno 
vivekaninnam cittam hoti vivekaponam 
vivekapabbharam vivekattham nekkhammabhiratam 
byantibhutam sabbaso asavatthaniyehi dhammehi, 
idampi, bhante, khinasavassa bhikkhuno balam hoti, 
yam balam agamma khinasavo bhikkhu asavanam 
khayam patijanati: 

This is a power that a mendicant who has ended the 
defilements relies on to claim: 


‘khina me asava’ti. (3) 
‘My defilements have ended.’ 


Puna caparam, bhante, khinasavassa bhikkhuno 
cattaro satipatthana bhavita honti subhavita. 
Furthermore, a mendicant with defilements ended has well 
developed the four kinds of mindfulness meditation. 


Yampi, bhante, khinasavassa bhikkhuno cattaro 
satipatthana bhavita honti subhavita, idampi, bhante, 
khinasavassa bhikkhuno balam hoti, yam balam 
agamma khinasavo bhikkhu asavanam khayam 
patijanati: 

This is a power that a mendicant who has ended the 
defilements relies on to claim: 


‘khina me asava’ti. (4) 
‘My defilements have ended.’ 


Puna caparam, bhante, khinasavassa bhikkhuno 
cattaro iddhipada bhavita honti subhavita ... pe ... 
Furthermore, a mendicant with defilements ended has well 
developed the four bases of psychic power... 


pancindriyani bhavitani honti subhavitani ... pe ... 
the five faculties ... 


satta bojjhanga bhavita honti subhavita ... pe ... 
the seven awakening factors. ... 


ariyo atthangiko maggo bhavito hoti subhavito. 
the noble eightfold path. 


Yampi, bhante, khinasavassa bhikkhuno ariyo 
atthangiko maggo bhavito hoti subhavito, idampi, 
bhante, khinasavassa bhikkhuno balam hoti, yam 
balam agamma khinasavo bhikkhu asavanam khayam 
patijanati: 

This is a power that a mendicant who has ended the 
defilements relies on to claim: 


‘khina me asava’ti. (5-8.) 
‘My defilements have ended.’ 


Imani kho, bhante, attha khinasavassa bhikkhuno 
balani, yehi balehi samannagato khinasavo bhikkhu 
asavanam khayam patijanati: 

A mendicant who has ended the defilements has these eight 
powers that qualify them to claim: 


‘khina me asava’ "ti. 
‘My defilements have ended.’” 


Atthamam. 


8.029. 29. Akkhanasutta - 29. 


Lost Opportunities 
3. Gahapativagga - 3. Householders 


“*Khanakicco loko, khanakicco loko’ti, bhikkhave, 
assutava puthujjano bhasati, no ca kho so janati 
khanam va akkhanam va. 

“Now is the time! Now is the time!’ So says an uneducated 
ordinary person. But they don’t know whether it’s time or 
not. 


Atthime, bhikkhave, akkhana asamaya 
brahmacariyavasaya. 

Mendicants, there are eight lost opportunities for spiritual 
practice. 


Katame attha? 
What eight? 


Idha, bhikkhave, tathagato ca loke uppanno hoti 
araham sammasambuddho vijjacaranasampanno 
sugato lokavidu anuttaro purisadammasarathi sattha 
devamanussanam buddho bhagava, dhammo ca 
desiyati opasamiko parinibbaniko sambodhagami1 
sugatappavedito; 

Firstly, a Realized One has arisen in the world—perfected, a 
fully awakened Buddha, accomplished in knowledge and 
conduct, holy, knower of the world, supreme guide for those 
who wish to train, teacher of gods and humans, awakened, 
blessed. He teaches the Dhamma leading to peace, 
extinguishment, awakening, as proclaimed by the Holy One. 


ayanca puggalo nirayam upapanno hoti. 
But a person has been reborn in hell. 


Ayam, bhikkhave, pathamo akkhano asamayo 
brahmacariyavasaya. (1) 
This is the first lost opportunity for spiritual practice. 


Puna caparam, bhikkhave, tathagato ca loke uppanno 
hoti ... pe ... sattha devamanussanam buddho 
bhagava, dhammo Ca desiyati opasamiko 
parinibbaniko sambodhagam1 sugatappavedito; 
Furthermore, a Realized One has arisen in the world. 


ayanca puggalo tiracchanayonim upapanno hoti ... pe 
sven (2) 

But a person has been reborn in the animal realm. This is 
the second lost opportunity. 


Puna caparam, bhikkhave ... pe ... 
Furthermore, a Realized One has arisen in the world. 


ayanca puggalo pettivisayam upapanno hoti ... pe .... 
(3) 

But a person has been reborn in the ghost realm. This is the 
third lost opportunity. 


Puna caparam, bhikkhave ... pe ... 
Furthermore, a Realized One has arisen in the world. 


ayanca puggalo annataram dighayukam devanikayam 
upapanno hoti ... pe .... (4) 

But a person has been reborn in one of the long-lived 
orders of gods. This is the fourth lost opportunity. 


Puna caparam, bhikkhave ... pe ... 
Furthermore, a Realized One has arisen in the world. 


ayanca puggalo paccantimesu janapadesu paccajato 
hoti, so ca hoti avinnataresu milakkhesu, yattha 
natthi gati bhikkhunam bhikkhuninam upasakanam 
upasikanan. ... pe .... (5) 

But a person has been reborn in the borderlands, among 
strange barbarian tribes, where monks, nuns, laymen, and 
laywomen do not go. This is the fifth lost opportunity ... 


Puna caparam, bhikkhave ... pe ... ayanca puggalo 
majjhimesu janapadesu paccajato hoti, so ca hoti 
micchaditthiko viparitadassano: 

Furthermore, a Realized One has arisen in the world. And a 
person is reborn in a central country. But they have wrong 
view and distorted perspective: 


‘natthi dinnam, natthi yittham, natthi hutam, natthi 
sukatadukkatanam kammanam phalam vipako, natthi 
ayam loko, natthi paro loko, natthi mata, natthi pita, 
natthi satta opapatika, natthi loke saamanabrahmana 
sammaggata Ssamma patipanna ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedenti’ti ... pe .... (6) 

‘There’s no meaning in giving, sacrifice, or offerings. 
There’s no fruit or result of good and bad deeds. There’s no 
afterlife. There’s no obligation to mother and father. No 
beings are reborn spontaneously. And there’s no ascetic or 
brahmin who is well attained and practiced, and who 
describes the afterlife after realizing it with their own 
insight.’ This is the sixth lost opportunity ... 


Puna caparam, bhikkhave ... pe ... 
Furthermore, a Realized One has arisen in the world. 


ayanca puggalo majjhimesu janapadesu paccajato 
hoti, so ca hoti duppanno jalo elamugo appatibalo 
subhasitadubbhasitassa atthamannatum. 


And a person is reborn in a central country. But they’re 
witless, dull, stupid, and unable to distinguish what is well 
said from what is poorly said. 


Ayam, bhikkhave, sattamo akkhano asamayo 
brahmacariyavasaya. (7) 
This is the seventh lost opportunity ... 


Puna caparam, bhikkhave, tathagato ca loke 
anuppanno hoti araham sammasambuddho ... pe ... 
sattha devamanussanam buddho bhagava. 
Furthermore, a Realized One has not arisen in the world... 


Dhammo Ca na desiyati opasamiko parinibbaniko 
sambodhagami sugatappavedito. Ayanca puggalo 
majjhimesu janapadesu paccajato hoti, so ca hoti 
pannava ajalo anelamugo patibalo 
subhasitadubbhasitassa atthamannatum. 

So he doesn’t teach the Dhamma leading to peace, 
extinguishment, awakening, as proclaimed by the Holy One. 
And a person is reborn in a central country. And they’re 
wise, bright, clever, and able to distinguish what is well said 
from what is poorly said. 


Ayam, bhikkhave, atthamo akkhano asamayo 
brahmacariyavasaya. (8) 
This is the eighth lost opportunity ... 


Ime kho, bhikkhave, attha akkhana asamaya 
brahmacariyavasaya. 

There are these eight lost opportunities for spiritual 
practice. 


Ekova kho, bhikkhave, khano ca samayo ca 
brahmacariyavasaya. 


Mendicants, there is just one opportunity for spiritual 
practice. 


Katamo eko? 
What is that one? 


Idha, bhikkhave, tathagato ca loke uppanno hoti 
araham sammasambuddho vijjacaranasampanno 
sugato lokavidu anuttaro purisadammasarathi sattha 
devamanussanam buddho bhagava. 

It’s when a Realized One has arisen in the world, perfected, 
a fully awakened Buddha, accomplished in knowledge and 
conduct, holy, knower of the world, supreme guide for those 
who wish to train, teacher of gods and humans, awakened, 
blessed. 


Dhammo Ca desiyati opasamiko parinibbaniko 
sambodhagami sugatappavedito. Ayanca puggalo 
majjhimesu janapadesu paccajato hoti, so ca hoti 
pannava ajalo anelamugo patibalo 
subhasitadubbhasitassa atthamannatum. 

He teaches the Dhamma leading to peace, extinguishment, 
awakening, as proclaimed by the Holy One. And a person is 
reborn in a central country. And they’re wise, bright, clever, 
and able to distinguish what is well said from what is poorly 
said. 


Ayam, bhikkhave, ekova khano ca samayo Ca 
brahmacariyavasayati. 
This is the one opportunity for spiritual practice. 


Manussalabham laddhana, 
When you’ve gained the human state, 


saddhamme suppavedite; 
and the true teaching has been so well proclaimed, 


Ye khanam nadhigacchanti, 
if you don’t seize the moment 


atinamenti te khanam. 
it’ll pass you by. 


Bahu hi akkhana vutta, 
For many wrong times are spoken of, 


maggassa antarayika; 
which obstruct the path. 


Kadaci karahaci loke, 
Only on rare occasions 


uppajjanti tathagata. 
do Realized Ones arise. 


Tayidam sammukhibhutam, 
If you find yourself in their presence, 


yam lokasmim sudullabham; 
so hard to find in the world, 


Manussapatilabho ca, 
and if you’ve gained a human birth, 


saddhammassa Ca desana; 
and the teaching of the Dhamma; 


Alam vayamitum tattha, 
that’s enough to make an effort, 


attakamena jantuna. 
for a person who loves themselves. 


Katham vijanna saddhammam, 
How is the true teaching to be understood 


khano ve ma upaccaga; 
so that the moment doesn’t pass you by? 


Khanatita hi socanti, 
For if you miss your moment 


nirayamhi samappita. 
you'll grieve when you're sent to hell. 


Idha ce nam viradheti, 
If you fail to achieve 


saddhammassa niyamatam; 
certainty regarding the true teaching 


Vanijova atitattho, 
you'll regret it for a long time, 


cirattam anutapissati. 
like a trader who loses a profit. 


Avijjanivuto poso, 
A man hindered by ignorance, 


saddhammam aparadhiko; 
a failure in the true teaching, 


Jatimaranasamsaram, 
will long undergo 


ciram paccanubhossati. 
transmigration through birth and death. 


Ye ca laddha manussattam, 
Those who’ve gained the human state 


saddhamme suppavedite; 
when the true teaching has been so well proclaimed, 


Akamsu satthu vacanam, 
and have completed what the Teacher taught— 


karissanti karonti va. 
or will do so, or are doing so now— 


Khanam paccavidum loke, 
have realized the right time in the world 


brahmacariyam anuttaram; 
for the supreme spiritual life. 


Ye maggam patipajjimsu, 
You should live guarded, ever mindful, 


tathagatappaveditam. 
not soaked with defilements, 


Ye samvara cakkhumata, 
among those restrained ones 


desitadiccabandhuna; 
who have practiced the path 


Tesu gutto sada sato, 
proclaimed by the Realized One, the one with vision, 


vihare anavassuto. 
and taught by the Kinsman of the Sun. 


Sabbe anusaye chetva, 
Having cut off all underlying tendencies 


maradheyyaparanuge; 
that follow those drifting in Mara’s dominion, 


Te ve parangata loke, 
they’re the ones in this world who’ve truly crossed over, 


ye patta asavakkhayan’” ti. 
having reached the ending of defilements.” 


Navamam. 


8.030. 30. 
Anuruddhamahavitakkasutta - 
30. Anuruddha and the Great 


Thoughts 
3. Gahapativagga - 3. Householders 


Ekam samayam bhagava bhaggesu viharati 
sumsumaragire bhesakalavane migadaye. 

At one time the Buddha was staying in the land of the 
Bhaggas on Crocodile Hill, in the deer park at Bhesakala’s 
Wood. 


Tena kho pana samayena ayasma anuruddho cetisu 
viharati pacinavamsadaye. 

And at that time Venerable Anuruddha was staying in the 
land of the Cetis in the Eastern Bamboo Park. 


Atha kho ayasmato anuruddhassa rahogatassa 
patisallinassa evam cetaso parivitakko udapadi: 
Then as Anuruddha was in private retreat this thought 
came to his mind: 


“appicchassayam dhammo, nayam dhammo 
mahicchassa; 

“This teaching is for those of few wishes, not those of many 
wishes. 


santutthassayam dhammo, nayam dhammo 
asantutthassa; 
It’s for the contented, not those who lack contentment. 


pavivittassayam dhammo, nayam dhammo 
sanganikaramassa; 


It’s for the secluded, not those who enjoy company. 


araddhaviriyassayam dhammo, nayam dhammo 
kusitassa; 
It’s for the energetic, not the lazy. 


upatthitassatissayam dhammo, nayam dhammo 
mutthassatissa; 
It’s for the mindful, not the unmindful. 


samahitassayam dhammo, nayam dhammo 
asamahitassa; 
It’s for those with immersion, not those without immersion. 


pannavato ayam dhammo, nayam dhammo 
duppannassa’ ti. 
It’s for the wise, not the witless.” 


Atha kho bhagava ayasmato anuruddhassa cetasa 
cetoparivitakkamannaya—seyyathapi nama balava 
puriso saminjitam va baham pasareyya, pasaritam va 
baham saminjeyya; evamevam—bhaggesu 
susumaragire bhesakalavane migadaye antarahito 
cetisu pacinavamsadaye ayasmato anuruddhassa 
sammukhe paturahosi. 

Then the Buddha knew what Anuruddha was thinking. As 
easily as a strong person would extend or contract their 
arm, he vanished from the deer park at Bhesakala’s Wood 
in the land of the Bhaggas and reappeared in front of 
Anurruddha in the Eastern Bamboo Park in the land of the 
Cetis, 


Nisidi bhagava pannatte asane. 
and sat on the seat spread out. 


Ayasmapi kho anuruddho bhagavantam abhivadetva 
ekamantam nisidi. 
Anuruddha bowed to the Buddha and sat down to one side. 


Ekamantam nisinnam kho ayasmantam anuruddham 
bhagava etadavoca: 
The Buddha said to him: 


“Sadhu sadhu, anuruddha. 
“Good, good, Anuruddha! 


Sadhu kho tvam, anuruddha, yam tam 
mahapurisavitakkam vitakkesi: 
It’s good that you reflect on these thoughts of a great man: 


‘appicchassayam dhammo, nayam dhammo 
mahicchassa; 

‘This teaching is for those of few wishes, not those of many 
wishes. 


santutthassayam dhammo, nayam dhammo 
asantutthassa; 
It’s for the contented, not those who lack contentment. 


pavivittassayam dhammo, nayam dhammo 
sanganikaramassa; 
It’s for the secluded, not those who enjoy company. 


araddhaviriyassayam dhammo, nayam dhammo 
kusitassa; 
It’s for the energetic, not the lazy. 


upatthitassatissayam dhammo, nayam dhammo 
mutthassatissa; 
It’s for the mindful, not the unmindful. 


samahitassayam dhammo, nayam dhammo 
asamahitassa; 
It’s for those with immersion, not those without immersion. 


pannavato ayam dhammo, nayam dhammo 
duppannassa’ ti. 
It’s for the wise, not the witless.’ 


Tena hi tvam, anuruddha, imampi atthamam 
mahapurisavitakkam vitakkehi: 

Well then, Anuruddha, you should also reflect on the 
following eighth thought of a great man: 


‘nippapancaramassayam dhammo nippapancaratino, 
nayam dhammo papancaramassa papancaratino ti. 
‘This teaching is for those who don’t enjoy proliferating and 
don’t like to proliferate, not for those who enjoy 
proliferating and like to proliferate.’ 


Yato kho tvam, anuruddha, ime attha 
mahapurisavitakke vitakkessasi, tato tvam, 
anuruddha, yavadeva akankhissasi, vivicceva kamehi 
vivicca akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharissasi. 

First you'll reflect on these eight thoughts of a great man. 
Then whenever you want, quite secluded from sensual 
pleasures, secluded from unskillful qualities, you’ll enter 
and remain in the first absorption, which has the rapture 
and bliss born of seclusion, while placing the mind and 
keeping it connected. 


Yato kho tvam, anuruddha, ime attha 
mahapurisavitakke vitakkessasi, tato tvam, 
anuruddha, yavadeva akankhissasi, vitakkavicaranam 
vupasama ajjhattam sampasadanam cetaso 


ekodibhavam avitakkam avicaram samadhijam 
pitisukham dutiyam jhanam upasampajja viharissasi. 
You'll enter and remain in the second absorption, which has 
the rapture and bliss born of immersion, with internal 
clarity and confidence, and unified mind, without placing 
the mind and keeping it connected. 


Yato kho tvam, anuruddha, ime attha 
mahapurisavitakke vitakkessasi, tato tvam, 
anuruddha, yavadeva akankhissasi, pitiya ca viraga 
upekkhako Ca viharissasi sato ca sampajano 
sukhanca kayena patisamvedissasi yam tam ariya 
acikkhanti: ‘upekkhako satima sukhavihari'ti tatiyam 
jhanam upasampajja viharissasi. 

You'll enter and remain in the third absorption, where you'll 
meditate with equanimity, mindful and aware, personally 
experiencing the bliss of which the noble ones declare, 
‘Equanimous and mindful, one meditates in bliss.’ 


Yato kho tvam, anuruddha, ime attha 
mahapurisavitakke vitakkessasi, tato tvam, 
anuruddha, yavadeva akankhissasi, sukhassa ca 
pahana dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharissasi. 

Giving up pleasure and pain, and ending former happiness 
and sadness, you'll enter and remain in the fourth 
absorption, without pleasure or pain, with pure equanimity 
and mindfulness. 


Yato kho tvam, anuruddha, ime ca attha 
mahapurisavitakke vitakkessasi, imesanca catunnam 
jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi 
bhavissasi akicchalabhi akasiralabhi, tato tuyham, 


anuruddha, seyyathapi nama gahapatissa va 
gahapatiputtassa va nanarattanam dussanam 
dussakarandako puro; 

First you'll reflect on these eight thoughts of a great man, 
and you'll get the four absorptions—blissful meditations in 
the present life that belong to the higher mind—when you 
want, without trouble or difficulty. Then as you live 
contented your rag robe will seem to you like a chest full of 
garments of different colors seems to a householder or 
householder’s child. 


evamevam te pamsukulacivaram khayissati 
santutthassa viharato ratiya aparitassaya 
phasuviharaya okkamanaya nibbanassa. 

It will be for your enjoyment, relief, and comfort, and for 
alighting upon extinguishment. 


Yato kho tvam, anuruddha, ime ca attha 
mahapurisavitakke vitakkessasi, imesanca catunnam 
jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi 
bhavissasi akicchalabhi akasiralabhi, tato tuyham, 
anuruddha, seyyathapi nama gahapatissa va 
gahapatiputtassa va salinam odano vicitakalako 
anekasupo anekabyanjano; 

As you live contented your scraps of alms-food will seem to 
you like boiled fine rice with the dark grains picked out, 
served with many soups and sauces seems to a householder 
or householder’s child. 


evamevam te pindiyalopabhojanam khayissati 
santutthassa viharato ratiya aparitassaya 
phasuviharaya okkamanaya nibbanassa. 

It will be for your enjoyment, relief, and comfort, and for 
alighting upon extinguishment. 


Yato kho tvam, anuruddha, ime ca attha 
mahapurisavitakke vitakkessasi, imesanca catunnam 
jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi 
bhavissasi akicchalabhi akasiralabhi, tato tuyham, 
anuruddha, seyyathapi nama gahapatissa va 
gahapatiputtassa va kutagaram ullittavalittam 
nivatam phusitaggalam pihitavatapanam; 

As you live contented your lodging at the root of a tree will 
seem to you like a bungalow, plastered inside and out, draft- 
free, with latches fastened and windows shuttered seems to 
a householder or householder’s child. 


evamevam te rukkhamulasenasanam khayissati 
santutthassa viharato ratiya aparitassaya 
phasuviharaya okkamanaya nibbanassa. 

It will be for your enjoyment, relief, and comfort, and for 
alighting upon extinguishment. 


Yato kho tvam, anuruddha, ime ca attha 
mahapurisavitakke vitakkessasi, imesanca catunnam 
jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi 
bhavissasi akicchalabhi akasiralabhi, tato tuyham, 
anuruddha, seyyathapi nama gahapatissa va 
gahapatiputtassa va pallanko gonakatthato 
patikatthato patalikatthato 
kadalimigapavarapaccattharano sauttaracchado 
ubhatolohitakupadhano; 

As you live contented your lodging at the root of a tree will 
seem to you like a couch spread with woolen covers—shag- 
piled, pure white, or embroidered with flowers—and spread 
with a fine deer hide, with a canopy above and red pillows 
at both ends seems to a householder or householder’s child. 


evamevam te tinasantharakasayanasanam khayissati 
santutthassa viharato ratiya aparitassaya 
phasuviharaya okkamanaya nibbanassa. 

It will be for your enjoyment, relief, and comfort, and for 
alighting upon extinguishment. 


Yato kho tvam, anuruddha, ime ca attha 
mahapurisavitakke vitakkessasi, imesanca catunnam 
jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi 
bhavissasi akicchalabhi akasiralabhi, tato tuyham, 
anuruddha, seyyathapi nama gahapatissa va 
gahapatiputtassa va nanabhesajjani, seyyathidam— 
Sappi navanitam telam madhu phanitam; 

As you live contented your fermented urine as medicine will 
seem to you like various medicines—ghee, butter, oil, honey, 
molasses, and salt—seem to a householder or householder’s 
child. 


evamevam te putimuttabhesajjam khayissati 
santutthassa viharato ratiya aparitassaya 
phasuviharaya okkamanaya nibbanassa. 

It will be for your enjoyment, relief, and comfort, and for 
alighting upon extinguishment. 


Tena hi tvam, anuruddha, ayatikampi vassavasam 
idheva cetisu pacinavamsadaye vihareyyasi” ti. 

Well then, Anuruddha, for the next rainy season residence 
you should stay right here in the land of the Cetis in the 
Eastern Bamboo Park.” 


“Evam, bhante”ti kho ayasma anuruddho bhagavato 
paccassosi. 
“Yes, sir,” Anuruddha replied. 


Atha kho bhagava ayasmantam anuruddham imina 
ovadena ovaditva—seyyathapi nama balava puriso 
saminjitam va baham pasareyya, pasaritam va baham 
saminjeyya; evamevam—cetisu pacinavamsadaye 
antarahito bhaggesu susumaragire bhesakalavane 
migadaye paturahositi. 

After advising Anuruddha like this, the Buddha—as easily as 
a strong person would extend or contract their arm, 
vanished from the Eastern Bamboo Park in the land of the 
Cetis and reappeared in the deer park at Bhesakala’s Wood 
in the land of the Bhaggas. 


Nisidi bhagava pannatte asane. 
He sat on the seat spread out 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants: 


“attha kho, bhikkhave, mahapurisavitakke 
desessami, tam sunatha ... pe ... 

“Mendicants, I will teach you the eight thoughts of a great 
man. Listen ... 


katame ca, bhikkhave, attha mahapurisavitakka? 
And what are the eight thoughts of a great man? 


Appicchassayam, bhikkhave, dhammo, nayam 
dhammo mahicchassa; 

This teaching is for those of few wishes, not those of many 
wishes. 


santutthassayam, bhikkhave, dhammo, nayam 
dhammo asantutthassa; 
It’s for the contented, not those who lack contentment. 


pavivittassayam, bhikkhave, dhammo, nayam 
dhammo sanganikaramassa; 
It’s for the secluded, not those who enjoy company. 


araddhaviriyassayam, bhikkhave, dhammo, nayam 
dhammo kusitassa; 
It’s for the energetic, not the lazy. 


upatthitassatissayam, bhikkhave, dhammo, nayam 
dhammo mutthassatissa; 
It’s for the mindful, not the unmindful. 


samahitassayam, bhikkhave, dhammo, nayam 
dhammo asamahitassa; 
It’s for those with immersion, not those without immersion. 


pannavato ayam, bhikkhave, dhammo, nayam 
dhammo duppannassa; 
It’s for the wise, not the witless. 


nippapancaramassayam, bhikkhave, dhammo 
nippapancaratino, nayam dhammo papancaramassa 
papancaratino. 

It’s for those who don’t enjoy proliferating and don’t like to 
proliferate, not for those who enjoy proliferating and like to 
proliferate. 


‘Appicchassayam, bhikkhave, dhammo, nayam 
dhammo mahicchassa’ ti, 

‘This teaching is for those of few wishes, not those of many 
wishes.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, bhikkhu appiccho samano 
‘appicchoti mam janeyyun’ti na icchati, santuttho 
samano ‘santutthoti mam janeyyun’ti na icchati, 
pavivitto samano ‘pavivittoti mam janeyyun’ti na 
icchati, araddhaviriyo samano ‘araddhaviriyoti mam 
janeyyun’ti na icchati, upatthitassati samano 
‘upatthitassatiti mam janeyyun’ti na icchati, 
samahito samano ‘samahitoti mam janeyyun’ti na 
icchati, pannhava samano ‘pannavati mam janeyyun’ ti 
na icchati, nippapancaramo samano 
‘nippapancaramoti mam janeyyun’ti na icchati. 

A mendicant with few wishes doesn’t wish: ‘May they know 
me as having few wishes!’ When contented, they don’t wish: 
‘May they know me as contented!’ When secluded, they 
don’t wish: ‘May they know me as secluded!’ When 
energetic, they don’t wish: ‘May they know me as 
energetic!’ When mindful, they don’t wish: ‘May they know 
me as mindful!’ When immersed, they don’t wish: ‘May they 
know me as immersed!’ When wise, they don’t wish: ‘May 
they know me as wise!’ When not enjoying proliferation, 
they don’t wish: ‘May they know me as one who doesn’t 
enjoy proliferating!’ 


‘Appicchassayam, bhikkhave, dhammo, nayam 
dhammo mahicchassa’ ti, 

‘This teaching is for those of few wishes, not those of many 
wishes.’ 


iti yam tam vuttam idametam paticca vuttam. (1) 
That’s what I said, and this is why I said it. 


‘Santutthassayam, bhikkhave, dhammo, nayam 
dhammo asantutthassa’ti, iti kho panetam vuttam, 
kincetam paticca vuttam? 

‘This teaching is for the contented, not those who lack 
contentment.’ That’s what I said, but why did I say it? 


Idha, bhikkhave, bhikkhu santuttho hoti 
itaritaracivarapindapatasenasanagilanapaccayabhesa 
jjaparikkharena. 

It’s for a mendicant who’s content with any kind of robes, 
alms-food, lodgings, and medicines and supplies for the 
Sick. 


‘Santutthassayam, bhikkhave, dhammo, nayam 
dhammo asantutthassa’ti, 

‘This teaching is for the contented, not those who lack 
contentment.’ 


iti yam tam vuttam idametam paticca vuttam. (2) 
That’s what I said, and this is why I said it. 


‘Pavivittassayam, bhikkhave, dhammo, nayam 
dhammo sanganikaramassa’ti, iti kho panetam 
vuttam, kincetam paticca vuttam? 

‘This teaching is for the secluded, not those who enjoy 
company.’ That’s what I said, but why did I say it? 


Idha, bhikkhave, bhikkhuno pavivittassa viharato 
bhavanti upasankamitaro bhikkhu bhikkhuniyo 
upasaka upasikayo rajano rajamahamatta titthiya 
titthiyasavaka. 

It’s for a mendicant who lives secluded. But monks, nuns, 
laymen, laywomen, rulers and their ministers, founders of 
religious sects, and their disciples go to visit them. 


Tatra bhikkhu vivekaninnena cittena vivekaponena 
vivekapabbharena vivekatthena 
nekkhammabhiratena annadatthu 
uyyojanikapatisamyuttamyeva katham katta hoti. 
With a mind slanting, sloping, and inclining to seclusion, 
withdrawn, and loving renunciation, that mendicant 


invariably gives each of them a talk emphasizing the topic 
of dismissal. 


‘Pavivittassayam, bhikkhave, dhammo, nayam 
dhammo sanganikaramassa’ ti, 

‘This teaching is for the secluded, not those who enjoy 
company.’ 


iti yam tam vuttam idametam paticca vuttam. (3) 
That’s what I said, and this is why I said it. 


‘Araddhaviriyassayam, bhikkhave, dhammo, nayam 
dhammo kusitassa’ti, iti kho panetam vuttam, 
kincetam paticca vuttam? 

‘This teaching is for the energetic, not the lazy.’ That’s what 
I said, but why did I say it? 


Idha, bhikkhave, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya kusalanam 
dhammanam upasampadaya thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

It’s for a mendicant who lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They’re strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


‘Araddhaviriyassayam, bhikkhave, dhammo, nayam 
dhammo kusitassa’ti, 
‘This teaching is for the energetic, not the lazy.’ 


iti yam tam vuttam idametam paticca vuttam. (4) 
That’s what I said, and this is why I said it. 


‘Upatthitassatissayam, bhikkhave, dhammo, nayam 
dhammo mutthassatissa’ti, 


‘This teaching is for the mindful, not the unmindful.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, bhikkhu satima hoti paramena 
satinepakkena samannagato, cirakatampi 
cirabhasitampi sarita anussarita. 

It’s for a mendicant who’s mindful. They have utmost 
mindfulness and alertness, and can remember and recall 
what was said and done long ago. 


‘Upatthitassatissayam, bhikkhave, dhammo, nayam 
dhammo, mutthassatissa’ti, 
‘This teaching is for the mindful, not the unmindful.’ 


iti yam tam vuttam idametam paticca vuttam. (5) 
That’s what I said, and this is why I said it. 


‘Samahitassayam, bhikkhave, dhammo, nayam 
dhammo asamahitassa’ti, 

‘This teaching is for those with immersion, not those 
without immersion.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, bhikkhu vivicceva kamehi ... pe ... 
catuttham jhanam upasampajja viharati. 

It’s for a mendicant who, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption ... second absorption ... third 
absorption ... fourth absorption. 


‘Samahitassayam, bhikkhave, dhammo, nayam 
dhammo asamahitassa’ti, 


‘This teaching is for those with immersion, not those 
without immersion.’ 


iti yam tam vuttam idametam paticca vuttam. (6) 
That’s what I said, and this is why I said it. 


‘Pannavato ayam, bhikkhave, dhammo, nayam 
dhammo duppannassa’ ti, 
‘This teaching is for the wise, not the witless.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, bhikkhu pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 

It’s for a mendicant who’s wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


‘Pannavato ayam, bhikkhave, dhammo, nayam 
dhammo duppannassa’ ti, 
‘This teaching is for the wise, not the witless.’ 


iti yam tam vuttam idametam paticca vuttam. (7) 
That’s what I said, and this is why I said it. 


‘Nippapancaramassayam, bhikkhave, dhammo 
nippapancaratino, nayam dhammo papancaramassa 
papancaratino ti, 

‘This teaching is for those who don’t enjoy proliferating and 
don’t like to proliferate, not for those who enjoy 
proliferating and like to proliferate.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, bhikkhuno papancanirodhe cittam 
pakkhandati pasidati santitthati vimuccati. 

It’s for a mendicant whose mind is eager, confident, settled, 
and decided regarding the cessation of proliferation. 


‘Nippapancaramassayam, bhikkhave, dhammo, 
nippapancaratino, nayam dhammo papancaramassa 
papancaratino ti, 

‘This teaching is for those who don’t enjoy proliferating and 
don’t like to proliferate, not for those who enjoy 
proliferating and like to proliferate.’ 


iti yam tam vuttam idametam paticca vuttan’” ti. (8) 
That’s what I said, and this is why I said it.” 


Atha kho ayasma anuruddho ayatikampi vassavasam 
tattheva cetisu pacinavamsadaye vihasi. 

Then Anuruddha stayed the next rainy season residence 
right there in the land of the Cetis in the Eastern Bamboo 
Park. 


Atha kho ayasma anuruddho eko vupakattho 
appamatto atap1 pahitatto viharanto nacirasseva— 
yassatthaya kulaputta sammadeva agarasma 
anagariyam pabbajanti, tadanuttaram— 
brahmacariyapariyosanam dittheva dhamme sayam 
abhinna sacchikatva upasampaijja vihasi. 

And Anuruddha, living alone, withdrawn, diligent, keen, and 
resolute, soon realized the supreme culmination of the 
spiritual path in this very life. He lived having achieved with 
his own insight the goal for which gentlemen rightly go 
forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 


He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro Ca panayasma anuruddho arahatam ahositi. 
And Venerable Anuruddha became one of the perfected. 


Atha kho ayasma anuruddho arahattappatto tayam 
velayam ima gathayo abhasi: 

And on the occasion of attaining perfection he recited these 
verses: 


“Mama sankappamannaya, 
“Knowing my thoughts, 


sattha loke anuttaro; 
the supreme Teacher in the world 


Manomayena kKayena, 
came to me in a mind-made body, 


iddhiya upasankami. 
using his psychic power. 


Yatha me ahu sankappo, 
He taught me more 


tato uttari desayi; 
than I had thought of. 


Nippapancarato buddho, 
The Buddha who loves non-proliferation 


nippapancam adesayi. 
taught me non-proliferation. 


Tassaham dhammamannaya, 
Understanding that teaching, 


vihasim sasane rato; 
I happily did his bidding. 


Tisso vijja anuppatta, 
I’ve attained the three knowledges, 


katam buddhassa sasanan” ti. 
and have fulfilled the Buddha’s instructions.” 


Dasamam. 

Gahapativaggo tatiyo. 

Dve ugga dve ca hatthaka, 
mahanamena jivako; 

Dve bala akkhana vutta, 


anuruddhena te dasati. 


8.031.31. Pathamadanasutta - 
31. Giving (1st) 


4. Danavagga - 4. Giving 


“Atthimani, bhikkhave, danani. 
“Mendicants, there are these eight gifts. 


Katamani attha? 
What eight? 


Asajja danam deti, 
A person might give a gift after insulting the recipient. 


bhaya danam deti, 
Or they give out of fear. 


‘adasi me’ti danam deti, 
Or they give thinking, “They gave to me.’ 


‘dassati me’ti danam deti, 
Or they give thinking, “They’ll give to me.’ 


‘sahu danan’ti danam deti, 
Or they give thinking, ‘It’s good to give.’ 


‘aham pacami, ime na pacanti; narahami pacanto 
apacantanam danam adatun’ti danam deti, 

Or they give thinking, ‘I cook, they don’t. It wouldn’t be 
right for me to not give to them.’ 


‘imam me danam dadato kalyano kittisaddo 
abbhuggacchati’ti danam deti, 

Or they give thinking, ‘By giving this gift I’ll get a good 
reputation.’ 


cittalankaracittaparikkharattham danam deti. 
Or they give thinking, “This is an adornment and requisite 
for the mind.’ 


Imani kho, bhikkhave, attha danan1i’ ti. 
These are the eight gifts.” 


Pathamam. 


8.032. 32. Dutiyadanasutta - 32. 
Giving (2nd) 


4. Danavagga - 4. Giving 


“Saddha hiriyam kusalanca danam, 
“Faith, conscience, and skillful giving 


Dhamma ete sappurisanuyata; 
are qualities good people follow. 


Etanhi maggam diviyam vadanti, 
For this, they say, is the path of the gods, 


Etena hi gacchati devalokan’” ti. 
which leads to the heavenly realm.” 


Dutiyam. 


8.033. 33. Danavatthusutta - 33. 


Reasons to Give 
4. Danavagga - 4. Giving 


“Atthimani, bhikkhave, danavatthuni. 
“Mendicants, there are these eight grounds for giving. 


Katamani attha? 
What eight? 


Chanda danam deti, dosa danam deti, moha danam 
deti, bhaya danam deti, ‘dinnapubbam katapubbam 
pitupitamahehi, narahami poranam kulavamsam 
hapetun’ti danam deti, ‘imaham danam datva kayassa 
bheda param marana sugatim saggam lokam 
upapajjissam1’ti danam deti, ‘imam me danam dadato 
cittam pasidati, attamanata somanassam upajayaty? ti 
danam deti, cittalankaracittaparikkharattham danam 
deti. 

A person might give a gift out of favoritism or hostility or 
stupidity or cowardice. Or they give thinking, ‘Giving was 
practiced by my father and my father’s father. It would not 
be right for me to abandon this family tradition.’ Or they 
give thinking, ‘After I’ve given this gift, when my body 
breaks up, after death, I’ll be reborn in a good place, a 
heavenly realm.’ Or they give thinking, ‘When giving this 
gift my mind becomes clear, and I become happy and 
joyful.’ Or they give a gift thinking, “This is an adornment 
and requisite for the mind.’ 


Imani kho, bhikkhave, attha danavatthun1” ti. 
These are the eight grounds for giving.” 


Tatiyam. 


8.034. 34. Khettasutta -34.A 
Field 


4. Danavagga - 4. Giving 


“Atthangasamannagate, bhikkhave, khette bijam 
vuttam na mahapphalam hoti na mahassadam na 
phatiseyyam. 

“Mendicants, when a field has eight factors a seed sown in 
it is not very fruitful or rewarding or productive. 


Katham atthangasamannagate? 
What eight factors does it have? 


Idha, bhikkhave, khettam unnamaninnami ca hoti, 
pasanasakkharikanca hoti, usaranca hoti, na ca 
gambhirasitam hoti, na ayasampannam hoti, na 
apayasampannam hoti, na matikasampannam hoti, na 
mariyadasampannam hoti. 

It’s when a field has mounds and ditches. It has stones and 
gravel. It’s salty. It doesn’t have deep furrows. And it’s not 
equipped with water inlets, water outlets, irrigation 
channels, and boundaries. 


Evam atthangasamannagate, bhikkhave, khette bijam 
vuttam na mahapphalam hoti na mahassadam na 
phatiseyyam. 

When a field has these eight factors a seed sown in it is not 
fruitful or rewarding or productive. 


Evamevam kho, bhikkhave, atthangasamannagatesu 
Samanabrahmanesu danam dinnam na mahapphalam 
hoti na mahanisamsam na mahajutikam na 
mahavippharam. 


In the same way, when an ascetic or brahmin has eight 
factors a gift given to them is not very fruitful or beneficial 
or splendid or bountiful. 


Katham atthangasamannagatesu? 
What eight factors do they have? 


Idha, bhikkhave, samanabrahmana micchaditthika 
honti, micchasankappa, micchavaca, 
micchakammanta, micchaajiva, micchavayama, 
micchasatino, micchasamadhino. 

It’s when an ascetic or brahmin has wrong view, wrong 
thought, wrong speech, wrong action, wrong livelihood, 
wrong effort, wrong mindfulness, and wrong immersion. 


Evam atthangasamannagatesu, bhikkhave, 
Samanabrahmanesu danam dinnam na mahapphalam 
hoti na mahanisamsam na mahajutikam na 
mahavippharam. 

When an ascetic or brahmin has these eight factors a gift 
given to them is not very fruitful or beneficial or splendid or 
bountiful. 


Atthangasamannagate, bhikkhave, khette bijam 
vuttam mahapphalam hoti mahassadam phatiseyyam. 
When a field has eight factors a seed sown in it is very 
fruitful and rewarding and productive. 


Katham atthangasamannagate? 
What eight factors does it have? 


Idha, bhikkhave, khettam anunnamaninnami Ca hoti, 
apasanasakkharikanca hoti, anusaranca hoti, 
gambhirasitam hoti, ayasampannam hoti, 
apayasampannam hoti, matikasampannam hoti, 
mariyadasampannam hoti. 


It’s when a field doesn’t have mounds and ditches. It 
doesn’t have stones and gravel. It’s not salty. It has deep 
furrows. And it’s equipped with water inlets, water outlets, 
irrigation channels, and boundaries. 


Evam atthangasamannagate, bhikkhave, khette bijam 
vuttam mahapphalam hoti mahassadam phatiseyyam. 
When a field has these eight factors a seed sown in it is very 
fruitful and rewarding and productive. 


Evamevam kho, bhikkhave, atthangasamannagatesu 
Ssamanabrahmanesu danam dinnam mahapphalam 
hoti mahanisamsam mahajutikam mahavippharam. 
In the same way, when an ascetic or brahmin has eight 
factors a gift given to them is very fruitful and beneficial 
and splendid and bountiful. 


Katham atthangasamannagatesu? 
What eight factors do they have? 


Idha, bhikkhave, samanabrahmana sammaditthika 
honti, sammasankappa, Sammavaca, 
sammakammanta, Ssammaajiva, Sammavayama, 
Sammasatino, sammasamadhino. 

It’s when an ascetic or brahmin has right view, right 
thought, right speech, right action, right livelihood, right 
effort, right mindfulness, and right immersion. 


Evam atthangasamannagatesu, bhikkhave, 
samanabrahmanesu danam dinnam mahapphalam 
hoti mahanisamsam mahajutikam mahavippharanti. 
When an ascetic or brahmin has these eight factors a gift 
given to them is very fruitful and beneficial and splendid 
and bountiful. 


Yathapi khette sampanne, 


When the field is excellent, 


pavutta bijasampada; 
and the seed sown in it is excellent, 


Deve sampadayantamhi, 
and the rainfall is excellent, 


hoti dhannassa sampada. 
the crop of grain will be excellent. 


Anitisampada hoti, 
Its health is excellent, 


virulhi bhavati sampada; 
its growth is excellent, 


Vepullasampada hoti, 
its maturation is excellent, 


phalam ve hoti sampada. 
and its fruit is excellent. 


Evam sampannasilesu, 
So too, when you give excellent food 


dinna bhojanasampada; 
to those of excellent ethics, 


Sampadanam upaneti, 
it leads to many excellences, 


Sampannam hissa tam katam. 
for what you did was excellent. 


Tasma sampadamakankhi, 


So if a person wants excellence, 


sampannatthudha puggalo; 
let them excel in this. 


Sampannapanne sevetha, 
You should frequent those with excellent wisdom, 


evam ijjhanti sampada. 
so that your own excellence will flourish. 


Vijjacaranasampanne, 
Excelling in knowledge and conduct, 


laddha cittassa saampadam; 
and having excellence of mind, 


Karoti kammasampadam, 
you perform excellent deeds, 


labhati catthasampadam. 
and gain excellent benefits. 


Lokam natva yathabhttam, 
Truly knowing the world, 


pappuyya ditthisampadam; 
and having attained excellence of view, 


Maggasampadamagamma, 
one who excels in mind proceeds, 


yati sampannamanaso. 
relying on excellence in the path. 


Odhunitva malam sabbam, 


Shaking off all stains, 


patva nibbanasampadam; 
and attaining the excellence of extinguishment, 


Muccati sabbadukkhehi, 
you’re freed from all sufferings: 


sa hoti sabbasampada’” ti. 
this is complete excellence.” 


Catuttham. 


8.035. 35. Danupapattisutta - 35. 
Rebirth by Giving 


4. Danavagga - 4. Giving 


“Atthima, bhikkhave, danupapattiyo. 
“Mendicants, there are these eight rebirths by giving. 


Katama attha? 
What eight? 


Idha, bhikkhave, ekacco danam deti samanassa va 
brahmanassa va annam panam vattham yanam 
malagandhavilepanam seyyavasathapadipeyyam. 
First, someone gives to ascetics or brahmins such things as 
food, drink, clothing, vehicles; garlands, fragrance, and 
makeup; and bed, house, and lighting. 


So yam deti tam paccasisati. 
Whatever they give, they expect something back. 


So passati khattiyamahasale va brahmanamahasale 
va gahapatimahasale va pancahi kamagunehi 
Samappite samangibhute paricarayamane. 

They see a well-to-do aristocrat or brahmin or householder 
amusing themselves, supplied and provided with the five 
kinds of sensual stimulation. 


Tassa evam hoti: 
It occurs to them: 


‘aho vataham kayassa bheda param marana 
khattiyamahasalanam va brahmanamahasalanam va 
gahapatimahasalanam va sahabyatam 
upapajjeyyan’ti. 


‘If only, when my body breaks up, after death, I would be 
reborn in the company of well-to-do aristocrats or brahmins 
or householders!’ 


So tam cittam dahati, tam cittam adhitthati, tam 
cittam bhaveti. 
They settle on that idea, concentrate on it and develop it. 


Tassa tam cittam hine vimuttam, uttari abhavitam, 
tatrupapattiya samvattati. 

As they’ve settled for less and not developed further, their 
idea leads to rebirth there. 


Kayassa bheda param marana khattiyamahasalanam 
va brahmanamahasalanam va gahapatimahasalanam 
va sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of well-to-do aristocrats or brahmins or 
householders. 


Tanca kho silavato vadami, no dussilassa. 
But I say that this is only for those of ethical conduct, not 
for the unethical. 


Ijjhati, bhikkhave, silavato cetopanidhi visuddhatta. 
(1) 

The heart’s wish of an ethical person succeeds because of 
their purity. 


Idha pana, bhikkhave, ekacco danam deti samanassa 
va brahmanassa va annam panam vattham yanam 
malagandhavilepanam seyyavasathapadipeyyam. 
Next, someone gives to ascetics or brahmins... 


So yam deti tam paccasisati. 
Whatever they give, they expect something back. 


Tassa sutam hoti: 
And they’ve heard: 


‘catumaharajika deva dighayuka vannavanto 
sukhabahula’ti. 

‘The Gods of the Four Great Kings are long-lived, beautiful, 
and very happy.’ 


Tassa evam hoti: 
It occurs to them: 


‘aho vataham kayassa bheda param marana 
catumaharajikanam devanam sahabyatam 
upapajjeyyan’ti. 

‘If only, when my body breaks up, after death, I would be 
reborn in the company of the Gods of the Four Great 
Kings!’ ... 


So tam cittam dahati, tam cittam adhitthati, tam 
cittam bhaveti. 


Tassa tam cittam hine vimuttam, uttari abhavitam, 
tatrupapattiya samvattati. 


Kayassa bheda param marana catumaharajikanam 
devanam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the Gods of the Four Great Kings. 


Tanca kho silavato vadami, no dussilassa. 
But I say that this is only for those of ethical conduct, not 
for the unethical. 


Ijjhati, bhikkhave, silavato cetopanidhi visuddhatta. 
(2) 


The heart’s wish of an ethical person succeeds because of 
their purity. 


Idha pana, bhikkhave, ekacco danam deti samanassa 
va brahmanassa va annam panam vattham yanam 
malagandhavilepanam seyyavasathapadipeyyam. 
Next, someone gives to ascetics or brahmins ... 


So yam deti tam paccasisati. 
Whatever they give, they expect something back. 


Tassa sutam hoti— 
And they’ve heard: 


tavatimsa deva ... pe ... 
‘The Gods of the Thirty-Three ...’ 


yama deva ... 
‘The Gods of Yama...’ 


tusita deva ... 
‘The Joyful Gods...’ 


nimmanarati deva ... 
‘The Gods Who Love to Create ...’ 


paranimmitavasavatti deva dighayuka vannavanto 
sukhabahulati. 

‘The Gods Who Control the Creations of Others are long- 
lived, beautiful, and very happy.’ 


Tassa evam hoti: 
It occurs to them: 


‘aho vataham kayassa bheda param marana 
paranimmitavasavattinam devanam sahabyatam 


upapajjeyyan’ti. 

‘If only, when my body breaks up, after death, I would be 
reborn in the company of the Gods Who Control the 
Creations of Others!’ 


So tam cittam dahati, tam cittam adhitthati, tam 
cittam bhaveti. 
They settle on that idea, concentrate on it and develop it. 


Tassa tam cittam hine vimuttam, uttari abhavitam, 
tatrupapattiya samvattati. 

As they’ve settled for less and not developed further, their 
idea leads to rebirth there. 


Kayassa bheda param marana 
paranimmitavasavattinam devanam sahabyatam 
upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the Gods Who Control the Creations of 
Others. 


Tanca kho silavato vadami, no dussilassa. 
But I say that this is only for those of ethical conduct, not 
for the unethical. 


Ijjhati, bhikkhave, silavato cetopanidhi visuddhatta. 
(3-7.) 

The heart’s wish of an ethical person succeeds because of 
their purity. 


Idha pana, bhikkhave, ekacco danam deti samanassa 
va brahmanassa va annam panam vattham yanam 
malagandhavilepanam seyyavasathapadipeyyam. 
Next, someone gives to ascetics or brahmins such things as 
food, drink, clothing, vehicles; garlands, fragrance, and 
makeup; and bed, house, and lighting. 


So yam deti tam paccasisati. 
Whatever they give, they expect something back. 


Tassa sutam hoti: 
And they’ve heard: 


‘brahmakayika deva dighayuka vannavanto 
sukhabahula’ti. 
‘The Gods of Brahma’s Host are long-lived, beautiful, and 


very happy.’ 


Tassa evam hoti: 
It occurs to them: 


‘aho vataham kayassa bheda param marana 
brahmakayikanam devanam sahabyatam 
upapajjeyyan’ti. 

‘If only, when my body breaks up, after death, I would be 
reborn in the company of the Gods of Brahma’s Host!’ 


So tam cittam dahati, tam cittam adhitthati, tam 
cittam bhaveti. 
They settle on that idea, concentrate on it and develop it. 


Tassa tam cittam hine vimuttam, uttari abhavitam, 
tatrupapattiya samvattati. 

As they’ve settled for less and not developed further, their 
idea leads to rebirth there. 


Kayassa bheda param marana brahmakayikanam 
devanam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the Gods of Brahma’s Host. 


Tanca kho silavato vadami, no dussilassa; 


But I say that this is only for those of ethical conduct, not 
for the unethical. 


vitaragassa, no SaragassSa. 
And for those free of desire, not those with desire. 


Ijjhati, bhikkhave, silavato cetopanidhi vitaragatta. 
The heart’s wish of an ethical person succeeds because of 
their freedom from desire. 


Ima kho, bhikkhave, attha danupapattiyo’” ti. (8) 
These are the eight rebirths by giving.” 


Pancamam. 


8.036. 36. 
Punnakiriyavatthusutta - 36. 


Grounds for Making Merit 
4. Danavagga - 4. Giving 


“Tinimani, bhikkhave, punnakiriyavatthuni. 
“Mendicants, there are these three grounds for making 
merit. 


Katamani tini? 
What three? 


Danamayam punnakiriyavatthu, silamayam 
punnakiriyavatthu, bhavanamayam 
punnakiriyavatthu. 

Giving, ethical conduct, and meditation are all grounds for 
making merit. 


Idha, bhikkhave, ekaccassa danamayam 
punnakiriyavatthu parittam katam hoti, silamayam 
punnakiriyavatthu parittam katam hoti, 
bhavanamayam punnakiriyavatthum nabhisambhoti. 
First, someone has practiced a little giving and ethical 
conduct as grounds for making merit, but they haven’t got 
as far as meditation as a ground for making merit. 


So kayassa bheda param marana manussadobhagyam 
upapajjati. (1) 

When their body breaks up, after death, they’re reborn 
among disadvantaged humans. 


Idha pana, bhikkhave, ekaccassa danamayam 
punnakiriyavatthu mattaso katam hoti, silamayam 


punnakiriyavatthu mattaso katam hoti, 
bhavanamayam punnakiriyavatthum nabhisambhoti. 
Next, someone has practiced a moderate amount of giving 
and ethical conduct as grounds for making merit, but they 
haven’t got as far as meditation as a ground for making 
merit. 


So kayassa bheda param marana manussasobhagyam 
upapaijjati. (2) 

When their body breaks up, after death, they’re reborn 
among well-off humans. 


Idha pana, bhikkhave, ekaccassa danamayam 
punnakiriyavatthu adhimattam katam hoti, 
silamayam punnakiriyavatthu adhimattam katam 
hoti, bhavanamayam punnakiriyavatthum 
nabhisambhoti. 

Next, someone has practiced a lot of giving and ethical 
conduct as grounds for making merit, but they haven’t got 
as far as meditation as a ground for making merit. 


So kayassa bheda param marana catumaharajikanam 
devanam sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the company of the Gods of the Four Great Kings. 


Tatra, bhikkhave, cattaro maharajano danamayam 
punnakiriyavatthum atirekam karitva, silamayam 
punnakiriyavatthum atirekam karitva, 
catumaharajike deve dasahi thanehi adhiganhanti— 
There, the Four Great Kings themselves have practiced 
giving and ethical conduct as grounds for making merit to a 
greater degree than the other gods. So they surpass them 
in ten respects: 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi. (3) 

divine life span, beauty, happiness, glory, sovereignty, 
sights, sounds, smells, tastes, and touches. 


Idha pana, bhikkhave, ekaccassa danamayam 
punnakiriyavatthu adhimattam katam hoti, 
silamayam punnakiriyavatthu adhimattam katam 
hoti, bhavanamayam punnakiriyavatthum 
nabhisambhoti. 

Next, someone has practiced a lot of giving and ethical 
conduct as grounds for making merit, but they haven’t got 
as far as meditation as a ground for making merit. 


So kayassa bheda param marana tavatimsanam 
devanam sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the company of the Gods of the Thirty Three. 


Tatra, bhikkhave, sakko devanamindo danamayam 
punnakiriyavatthum atirekam karitva silamayam 
punnakiriyavatthum atirekam karitva tavatimse deve 
dasahi thanehi adhiganhati— 

There, Sakka, lord of gods, has practiced giving and ethical 
conduct as grounds for making merit to a greater degree 
than the other gods. So he surpasses them in ten respects 


dibbena ayuna ... pe ... 
dibbehi photthabbehi. (4) 


Idha pana, bhikkhave, ekaccassa danamayam 
punnakiriyavatthu adhimattam katam hoti, 


silamayam punnakiriyavatthu adhimattam katam 
hoti, bhavanamayam punnakiriyavatthum 
nabhisambhoti. 

Next, someone has practiced a lot of giving and ethical 
conduct as grounds for making merit, but they haven’t got 
as far as meditation as a ground for making merit. 


So kayassa bheda param marana yamanam devanam 
sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the company of the Gods of Yama. 


Tatra, bhikkhave, suyamo devaputto danamayam 
punnakiriyavatthum atirekam karitva, silamayam 
punnakiriyavatthum atirekam karitva, yame deve 
dasahi thanehi adhiganhati— 

There, the god Suyama has practiced giving and ethical 
conduct as grounds for making merit to a greater degree 
than the other gods. So he surpasses them in ten respects 


dibbena ayuna ... pe ... 
dibbehi photthabbehi. (5) 


Idha pana, bhikkhave, ekaccassa danamayam 
punnakiriyavatthu adhimattam katam hoti, 
silamayam punnakiriyavatthu adhimattam katam 
hoti, bhavanamayam punnakiriyavatthum 
nabhisambhoti. 

Next, someone has practiced a lot of giving and ethical 
conduct as grounds for making merit, but they haven’t got 
as far as meditation as a ground for making merit. 


So kayassa bheda param marana tusitanam devanam 
sahabyatam upapaijjati. 


When their body breaks up, after death, they’re reborn in 
the company of the Joyful Gods. 


Tatra, bhikkhave, santusito devaputto danamayam 
punnakiriyavatthum atirekam karitva, silamayam 
punnakiriyavatthum atirekam karitva, tusite deve 
dasahi thanehi adhiganhati— 

There, the god Santusita has practiced giving and ethical 
conduct as grounds for making merit to a greater degree 
than the other gods. So he surpasses them in ten respects 


dibbena ayuna ... pe ... 
dibbehi photthabbehi. (6) 


Idha pana, bhikkhave, ekaccassa danamayam 
punnakiriyavatthu adhimattam katam hoti, 
silamayam punnakiriyavatthu adhimattam katam 
hoti, bhavanamayam punnakiriyavatthum 
nabhisambhoti. 

Next, someone has practiced a lot of giving and ethical 
conduct as grounds for making merit, but they haven’t got 
as far as meditation as a ground for making merit. 


So kayassa bheda param marana nimmanaratinam 
devanam sahabyatam upapajjati. 

When their body breaks up, after death, they’re reborn in 
the company of the Gods Who Love to Create. 


Tatra, bhikkhave, sunimmito devaputto danamayam 
punnakiriyavatthum atirekam karitva, silamayam 
punnakiriyavatthum atirekam karitva, 
nimmanaratideve dasahi thanehi adhiganhati— 
There, the god Sunimmita has practiced giving and ethical 
conduct as grounds for making merit to a greater degree 


than the other gods. So he surpasses them in ten respects 


dibbena ayuna ... pe ... 
dibbehi photthabbehi. (7) 


Idha pana, bhikkhave, ekaccassa danamayam 
punnakiriyavatthu adhimattam katam hoti, 
silamayam punnakiriyavatthu adhimattam katam 
hoti, bhavanamayam punnakiriyavatthum 
nabhisambhoti. 

Next, someone has practiced a lot of giving and ethical 
conduct as grounds for making merit, but they haven’t got 
as far as meditation as a ground for making merit. 


So kayassa bheda param marana 
paranimmitavasavattinam devanam sahabyatam 
upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the company of the Gods Who Control the Creations of 
Others. 


Tatra, bhikkhave, vasavatti devaputto danamayam 
punnakiriyavatthum atirekam karitva, silamayam 
punnakiriyavatthum atirekam karitva, 
paranimmitavasavattideve dasahi thanehi 
adhiganhati— 

There, the god Vasavatti has practiced giving and ethical 
conduct as grounds for making merit to a greater degree 
than the other gods. So he surpasses them in ten respects: 


dibbena ayuna, dibbena vannena, dibbena sukhena, 
dibbena yasena, dibbena adhipateyyena, dibbehi 
rupehi, dibbehi saddehi, dibbehi gandhehi, dibbehi 
rasehi, dibbehi photthabbehi. 


divine life span, beauty, happiness, glory, sovereignty, 
sights, sounds, smells, tastes, and touches. 


Imani kho, bhikkhave, tini punnakiriyavatthtni’ ti. 
(8) 


These are the three grounds for making merit.” 


Chattham. 


8.037.37. Sappurisadanasutta - 


37. Gifts of a Good Person 
4. Danavagga - 4. Giving 


“Atthimani, bhikkhave, sappurisadanani. 
“Mendicants, there are these eight gifts of a good person. 


Katamani attha? 
What eight? 


Sucim deti, panitam deti, kalena deti, kappiyam deti, 
viceyya deti, abhinham deti, dadam cittam pasadeti, 
datva attamano hoti. 

Their gift is pure, good quality, timely, appropriate, 
intelligent, and regular. While giving their heart is 
confident, and afterwards they’re uplifted. 


Imani kho, bhikkhave, attha sappurisadananiti. 
These are the eight gifts of a good person. 


Sucim panitam kalena, 
He gives pure, good quality, and timely gifts 


kappiyam panabhojanam; 
of appropriate food and drinks 


Abhinham dadati danam, 
regularly to spiritual practitioners 


sukhettesu brahmacarisu. 
who are fertile fields of merit. 


Neva vippatisarissa, 
They never regret 


Cajitva amisam bahum; 
giving away many material things. 


Evam dinnani danani, 
Discerning people praise 


vannayanti vipassino. 
giving such gifts. 


Evam yajitva medhav1i, 
An intelligent person sacrifices like this, 


saddho muttena cetasa; 
faithful, with a mind of letting go. 


Abyabajjham sukham lokam, 
Such an astute person is reborn 


pandito upapajjati’ ti. 
in a happy, pleasing world.” 


Sattamam. 


8.038. 38. Sappurisasutta -38.A 


Good Person 
4. Danavagga - 4. Giving 


“Sappuriso, bhikkhave, kule jayamano bahuno 
janassa atthaya hitaya sukhaya hoti— 
“Mendicants, a good person is born in a family for the 
benefit, welfare, and happiness of the people. 


matapitunam atthaya hitaya sukhaya hoti, 
puttadarassa atthaya hitaya sukhaya hoti, 
dasakammakaraporisassa atthaya hitaya sukhaya 
hoti, mittamaccanam atthaya hitaya sukhaya hoti, 
pubbapetanam atthaya hitaya sukhaya hoti, ranno 
atthaya hitaya sukhaya hoti, devatanam atthaya 
hitaya sukhaya hoti, samanabrahmananam atthaya 
hitaya sukhaya hoti. 

For the benefit, welfare, and happiness of mother and 
father; children and partners; bondservants, workers, and 
staff; friends and colleagues; departed ancestors; the king; 
the deities; and ascetics and brahmins. 


Seyyathapi, bhikkhave, mahamegho sabbasassani 
sampadento bahuno janassa atthaya hitaya sukhaya 
hoti; 

It’s like a great rain cloud, which nourishes all the crops for 
the benefit, welfare, and happiness of the people. 


evamevam kho, bhikkhave, sappuriso kule jayamano 
bahuno janassa atthaya hitaya sukhaya hoti— 

In the same way, a good person is born in a family for the 
benefit, welfare, and happiness of the people. ... 


matapitunam atthaya hitaya sukhaya hoti, 
puttadarassa atthaya hitaya sukhaya hoti, 
dasakammakaraporisassa atthaya hitaya sukhaya 
hoti, mittamaccanam atthaya hitaya sukhaya hoti, 
pubbapetanam atthaya hitaya sukhaya hoti, ranno 
atthaya hitaya sukhaya hoti, devatanam atthaya 
hitaya sukhaya hoti, samanabrahmananam atthaya 
hitaya sukhaya hotiti. 


Bahunam vata atthaya, 
A wise person living at home 


sappanno gharamavasam; 
benefits many people. 


Mataram pitaram pubbe, 
Neither by day or at night do they neglect 


rattindivamatandito. 
their mother, father, and ancestors. 


Pujeti sahadhammena, 
They venerate them in accord with the teaching, 


pubbekatamanussaram; 
remembering what they have done. 


Anagare pabbajite, 
One of settled faith and good nature 


apace brahmacarayo. 
venerates the homeless renunciates, 


Nivitthasaddho pujeti, 
the mendicant spiritual practitioners, 


natva dhamme Ca pesalo; 
knowing their good-hearted qualities. 


Ranno hito devahito, 
Good for the king, good for the gods, 


natinam sakhinam hito. 
and good for relatives and friends. 


Sabbesam so hito hoti, 
In fact, they’re good for everyone, 


saddhamme suppatitthito; 
well grounded in the true teaching. 


Vineyya maccheramalam, 
Rid of the stain of stinginess, 


sa lokam bhajate sivan’ ti. 
they’ll enjoy a world of grace.” 


Atthamam. 


8.039.39. Abhisandasutta - 39. 


Overflowing Merit 
4. Danavagga - 4. Giving 


“Atthime, bhikkhave, punnabhisanda kusalabhisanda 
sukhassahara sovaggika sukhavipaka 
saggasamvattanika, itthaya kantaya manapaya hitaya 
sukhaya samvattanti. 

“Mendicants, there are these eight kinds of overflowing 
merit, overflowing goodness. They nurture happiness and 
are conducive to heaven, ripening in happiness and leading 
to heaven. They lead to what is likable, desirable, 
agreeable, to welfare and happiness. 


Katame attha? 
What eight? 


Idha, bhikkhave, ariyasavako buddham saranam gato 
hoti. 
Firstly, a noble disciple has gone for refuge to the Buddha. 


Ayam, bhikkhave, pathamo punnabhisando 
kusalabhisando sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko, itthaya kantaya manapaya hitaya 
sukhaya samvattati. (1) 

This is the first kind of overflowing merit... 


Puna caparam, bhikkhave, ariyasavako dhammam 
saranam gato hoti. 

Furthermore, a noble disciple has gone for refuge to the 
teaching. 


Ayam, bhikkhave, dutiyo punnabhisando ... pe ... 
samvattati. (2) 


This is the second kind of overflowing merit... 


Puna caparam, bhikkhave, ariyasavako sangham 
saranam gato hoti. 

Furthermore, a noble disciple has gone for refuge to the 
Sangha. 


Ayam, bhikkhave, tatiyo punnabhisando 
kusalabhisando sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko, itthaya kantaya manapaya hitaya 
sukhaya samvattati. (3) 

This is the third kind of overflowing merit... 


Pancimani, bhikkhave, danani mahadanani 
aggannani rattannani vamsannani poranani 
asamkinnani asamkinnapubbani, na samkiyanti na 
sankiyissanti, appatikutthani samanehi brahmanehi 
vinnthi. 

Mendicants, these five gifts are great, original, long- 
standing, traditional, and ancient. They are uncorrupted, as 
they have been since the beginning. They’re not being 
corrupted now nor will they be. Sensible ascetics and 
brahmins don’t look down on them. 


Katamani panca? 
What five? 


Idha, bhikkhave, ariyasavako panatipatam pahaya 
panatipata pativirato hoti. 
Firstly, a noble disciple gives up killing living creatures. 


Panatipata pativirato, bhikkhave, ariyasavako 
aparimananam sattanam abhayam deti, averam deti, 
abyabajjham deti. 

By so doing they give to countless sentient beings the gift of 
freedom from fear, enmity, and ill will. 


Aparimananam sattanam abhayam datva averam 
datva abyabajjham datva aparimanassa abhayassa 
averassa abyabajjhassa bhag}i hoti. 

And they themselves also enjoy unlimited freedom from 
fear, enmity, and ill will. 


Idam, bhikkhave, pathamam danam mahadanam 
aggannam rattanham vamsannam poranam 
asamkinnam asamkinnapubbam, na samkiyati na 
sankiyissati, appatikuttham samanehi brahmanehi 
vinnuhi. 

This is the first gift that is a great offering, original, long- 
standing, traditional, and ancient. It is uncorrupted, as it 
has been since the beginning. It’s not being corrupted now 
nor will it be. Sensible ascetics and brahmins don’t look 
down on it. 


Ayam, bhikkhave, catuttho punnabhisando 
kusalabhisando sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko, itthaya kantaya manapaya hitaya 
sukhaya samvattati. (4) 

This is the fourth kind of overflowing merit ... 


Puna caparam, bhikkhave, ariyasavako adinnadanam 
pahaya adinnadana pativirato hoti ... pe ... 
Furthermore, a noble disciple gives up stealing. ... 
kamesumicchacaram pahaya kamesumicchacara 
pativirato hoti ... pe ... 

Furthermore, a noble disciple gives up sexual misconduct. 


This is the sixth kind of overflowing merit... 


musavadam pahaya musavada pativirato hoti ... pe ... 


Furthermore, a noble disciple gives up lying. ... 
This is the seventh kind of overflowing merit... 


suramerayamajjapamadatthanam pahaya 
suramerayamajjapamadatthana pativirato hoti. 
Furthermore, a noble disciple gives up alcoholic drinks that 
cause negligence. 


Suramerayamajjapamadatthana pativirato, 
bhikkhave, ariyasavako aparimananam sattanam 
abhayam deti averam deti abyabajjham deti. 

By so doing they give to countless sentient beings the gift of 
freedom from fear, enmity, and ill will. 


Aparimananam sattanam abhayam datva averam 
datva abyabajjham datva, aparimanassa abhayassa 
averassa abyabajjhassa bhag}i hoti. 

And they themselves also enjoy unlimited freedom from 
fear, enmity, and ill will. 


Idam, bhikkhave, pancamam danam mahadanam 
aggannam rattannham vamsannam poranam 
asankinnam asankinnapubbam, na sankiyati na 
sankiyissati, appatikuttham samanehi brahmanehi 
vinnuhi. 

This is the fifth gift that is a great offering, original, long- 
standing, traditional, and ancient. It is uncorrupted, as it 
has been since the beginning. It’s not being corrupted now 
nor will it be. Sensible ascetics and brahmins don’t look 
down on it. 


Ayam kho, bhikkhave, atthamo punnabhisando 
kusalabhisando sukhassaharo sovaggiko sukhavipako 
saggasamvattaniko, itthaya kantaya manapaya hitaya 
sukhaya samvattati. (5-8.) 


This is the eighth kind of overflowing merit... 


Ime kho, bhikkhave, attha punnabhisanda 
kusalabhisanda sukhassahara sovaggika sukhavipaka 
saggasamvattanika, itthaya kantaya manapaya hitaya 
sukhaya samvattanti” ti. 

These are the eight kinds of overflowing merit, overflowing 
goodness. They nurture happiness and are conducive to 
heaven, ripening in happiness and leading to heaven. They 
lead to what is likable, desirable, agreeable, to welfare and 
happiness.” 


Navamam. 


8.040. 40. Duccaritavipakasutta 


- 40. The Results of Misconduct 
4. Danavagga - 4. Giving 


“Panatipato, bhikkhave, asevito bhavito bahulikato 
nirayasamvattaniko tiracchanayonisamvattaniko 
pettivisayasamvattaniko. 

“Mendicants, the killing of living creatures, when cultivated, 
developed, and practiced, leads to hell, the animal realm, or 
the ghost realm. 


Yo sabbalahuso panatipatassa vipako, 
manussabhutassa appayukasamvattaniko hoti. (1) 
The minimum result it leads to for a human being is a short 
life span. 


Adinnadanam, bhikkhave, asevitam bhavitam 
bahulikatam nirayasamvattanikam 
tiracchanayonisamvattanikam 
pettivisayasamvattanikam. 

Stealing, when cultivated, developed, and practiced, leads 
to hell, the animal realm, or the ghost realm. 


Yo sabbalahuso adinnadanassa vipako, 
manussabhutassa bhogabyasanasamvattaniko hoti. 
(2) 

The minimum result it leads to for a human being is loss of 
wealth. 


Kamesumicchacaro, bhikkhave, asevito bhavito 
bahulikato nirayasamvattaniko 
tiracchanayonisamvattaniko pettivisayasamvattaniko. 
Sexual misconduct, when cultivated, developed, and 
practiced, leads to hell, the animal realm, or the ghost 


realm. 


Yo sabbalahuso kamesumicchacarassa vipako, 
manussabhutassa sapattaverasamvattaniko hoti. (3) 
The minimum result it leads to for a human being is rivalry 
and enmity. 


Musavado, bhikkhave, asevito bhavito bahulikato 
nirayasamvattaniko tiracchanayonisamvattaniko 
pettivisayasamvattaniko. 

Lying, when cultivated, developed, and practiced, leads to 
hell, the animal realm, or the ghost realm. 


Yo sabbalahuso musavadassa vipako, 
manussabhutassa abhutabbhakkhanasamvattaniko 
hoti. (4) 

The minimum result it leads to for a human being is false 
accusations. 


Pisuna, bhikkhave, vaca asevita bhavita bahulikata 
nirayasamvattanika tiracchanayonisamvattanika 
pettivisayasamvattanika. 

Divisive speech, when cultivated, developed, and practiced, 
leads to hell, the animal realm, or the ghost realm. 


Yo sabbalahuso pisunaya vacaya vipako, 
manussabhutassa mittehi bhedanasamvattaniko hoti. 
(5) 

The minimum result it leads to for a human being is being 
divided against friends. 


Pharusa, bhikkhave, vaca asevita bhavita bahulikata 
nirayasamvattanika tiracchanayonisamvattanika 
pettivisayasamvattanika. 

Harsh speech, when cultivated, developed, and practiced, 
leads to hell, the animal realm, or the ghost realm. 


Yo sabbalahuso pharusaya vacaya vipako, 
manussabhutassa amanapasaddasamvattaniko hoti. 
(6) 

The minimum result it leads to for a human being is hearing 
disagreeable things. 


Samphappalapo, bhikkhave, asevito bhavito 
bahulikato nirayasamvattaniko 
tiracchanayonisamvattaniko pettivisayasamvattaniko. 
Talking nonsense, when cultivated, developed, and 
practiced, leads to hell, the animal realm, or the ghost 
realm. 


Yo sabbalahuso samphappalapassa vipako, 
manussabhutassa anadeyyavacasamvattaniko hoti. 
(7) 

The minimum result it leads to for a human being is that no- 
one takes what you say seriously. 


Suramerayapanam, bhikkhave, asevitam bhavitam 
bahulikatam nirayasamvattanikam 
tiracchanayonisamvattanikam 
pettivisayasamvattanikam. 

Taking alcoholic drinks that cause negligence, when 
cultivated, developed, and practiced, leads to hell, the 
animal realm, or the ghost realm. 


Yo sabbalahuso suramerayapanassa vipako, 
manussabhutassa ummattakasamvattaniko hot’ ti. 
(8) 

The minimum result it leads to for a human being is 
madness.” 


Dasamam. 


Danavaggo catuttho. 
Dve danani vatthunca, 
khettam danupapattiyo; 
Kiriyam dve sappurisa, 


abhisando vipako cati. 


8.041. 41. 
Sankhittuposathasutta - 41. The 
Sabbath With Eight Factors, In 
Brief 

5. Uposathavagga - 5. Sabbath 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Atthangasamannagato, bhikkhave, uposatho 
upavuttho mahapphalo hoti mahanisamso mahajutiko 
mahavippharo. 

“Mendicants, the observance of the sabbath with its eight 
factors is very fruitful and beneficial and splendid and 
bountiful. 


Katham upavuttho ca, bhikkhave, 
atthangasamannagato uposatho mahapphalo hoti 
mahanisamso mahajutiko mahavippharo? 

And how should it be observed? 


Idha, bhikkhave, ariyasavako iti patisancikkhati: 
It’s when a noble disciple reflects: 


‘yavajivam arahanto panatipatam pahaya panatipata 
pativirata nihitadanda nihitasattha lajji dayapanna, 
sabbapanabhutahitanukampino viharanti. 

‘As long as they live, the perfected ones give up killing living 
creatures, renouncing the rod and the sword. They are 
scrupulous and kind, and live full of compassion for all living 
beings. 


Ahampajja imanca rattim imanca divasam 
panatipatam pahaya panatipata pativirato 
nihitadando nihitasattho lajji dayapanno, 
sabbapanabhutahitanukampi viharami. 

I, too, for this day and night will give up killing living 
creatures, renouncing the rod and the sword. I’ll be 
scrupulous and kind, and live full of compassion for all living 
beings. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina pathamena angena samannagato hoti. (1) 
This is its first factor. 


‘Yavajivam arahanto adinnadanam pahaya 
adinnadana pativirata dinnadayi dinnapatikankhi, 
athenena sucibhutena attana viharanti. 


‘As long as they live, the perfected ones give up stealing. 
They take only what’s given, and expect only what’s given. 
They keep themselves clean by not thieving. 


Ahampajja imanca rattim imanca divasam 
adinnadanam pahaya adinnadana pativirato 
dinnadayi dinnapatikankhi, athenena sucibhutena 
attana viharami. 

I, too, for this day and night will give up stealing. I’ll take 
only what’s given, and expect only what’s given. I’ll keep 
myself clean by not thieving. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina dutiyena angena samannagato hoti. (2) 
This is its second factor. 


‘Yavajivam arahanto abrahmacariyam pahaya 
brahmacarino aracarino virata methuna 
gamadhamma. 

‘As long as they live, the perfected ones give up unchastity. 
They are celibate, set apart, avoiding the common practice 
of sex. 


Ahampajja imanca rattim imanca divasam 
abrahmacariyam pahaya brahmacari aracari virato 
methuna gamadhamma. 

I, too, for this day and night will give up unchastity. I will be 
celibate, set apart, avoiding the common practice of sex. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 


I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina tatiyena angena samannagato hoti. (3) 
This is its third factor. 


‘Yavajivam arahanto musavadam pahaya musavada 
pativirata saccavadino saccasandha theta paccayika 
avisamvadako lokassa. 

‘As long as they live, the perfected ones give up lying. They 
speak the truth and stick to the truth. They’re honest and 
trustworthy, and don’t trick the world with their words. 


Ahampajja imanca rattim imanca divasam 
musavadam pahaya musavada pativirato saccavadi 
saccasandho theto paccayiko avisamvadako lokassa. 
I, too, for this day and night will give up lying. I’ll speak the 
truth and stick to the truth. I’ll be honest and trustworthy, 
and won’t trick the world with my words. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina catutthena angena samannagato hoti. (4) 
This is its fourth factor. 


‘Yavajivam arahanto 
suramerayamajjapamadatthanam pahaya 
suramerayamajjapamadatthana pativirata. 

‘As long as they live, the perfected ones give up alcoholic 
drinks that cause negligence. 


Ahampajja imanca rattim imanca divasam 
suramerayamajjapamadatthanam pahaya 


suramerayamajjapamadatthana pativirato. 
I, too, for this day and night will give up alcoholic drinks 
that cause negligence. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina pancamena angena samannagato hoti. (5) 
This is its fifth factor. 


‘Yavajivam arahanto ekabhattika rattuparata virata 
vikalabhojana. 
‘As long as they live, the perfected ones eat in one part of 
the day, abstaining from eating at night and from food at 
the wrong time. 


Ahampajja imanca rattim imanca divasam 
ekabhattiko rattuparato virato vikalabhojana. 

I, too, for this day and night will eat in one part of the day, 
abstaining from eating at night and food at the wrong time. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina chatthena angena samannagato hoti. (6) 
This is its sixth factor. 


‘Yavajivam arahanto 
naccagitavaditavisukadassanamalagandhavilepanadh 
aranamandanavibhusanatthanam pahaya 
naccagitavaditavisukadassanamalagandhavilepanadh 
aranamandanavibhusanatthana pativirata. 


‘As long as they live, the perfected ones give up dancing, 
singing, music, and seeing shows; and beautifying and 
adorning themselves with garlands, fragrance, and 
makeup. 


Ahampajja imanca rattim imanca divasam 
naccagitavaditavisukadassanamalagandhavilepanadh 
aranamandanavibhusanatthanam pahaya 
naccagitavaditavisukadassanamalagandhavilepanadh 
aranamandanavibhusanatthana pativirato. 

I, too, for this day and night will give up dancing, singing, 
music, and seeing shows; and beautifying and adorning 
myself with garlands, fragrance, and makeup. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina sattamena angena samannagato hoti. (7) 
This is its seventh factor. 


‘Yavajivam arahanto uccasayanamahasayanam 
pahaya uccasayanamahasayana pativirata nicaseyyam 
kappenti—mancake va tinasantharake va. 

‘As long as they live, the perfected ones give up high and 
luxurious beds. They sleep in a low place, either a small bed 
or a straw mat. 


Ahampajja imanca rattim imanca divasam 
uccasayanamahasayanam pahaya 
uccasayanamahasayana pativirato nicaseyyam 
kappemi—mancake va tinasantharake va. 

I, too, for this day and night will give up high and luxurious 
beds. I’ll sleep in a low place, either a small bed or a straw 
mat. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina atthamena angena samannagato hoti. (8) 
This is its eighth factor. 


Evam upavuttho kho, bhikkhave, 
atthangasamannagato uposatho mahapphalo hoti 
mahanisamso mahajutiko mahavippharo’ ti. 

The observance of the sabbath with its eight factors in this 
way is very fruitful and beneficial and splendid and 
bountiful.” 


Pathamam. 


8.042. 42. Vitthatuposathasutta - 
42. The Sabbath With Eight 


Factors, In Detail 
5. Uposathavagga - 5. Sabbath 


“Atthangasamannagato, bhikkhave, uposatho 
upavuttho mahapphalo hoti mahanisamso mahajutiko 
mahavippharo. 

“Mendicants, the observance of the sabbath with its eight 
factors is very fruitful and beneficial and splendid and 
bountiful. 


Katham upavuttho ca, bhikkhave, 
atthangasamannagato uposatho mahapphalo hoti 
mahanisamso mahajutiko mahavippharo? 

And how should it be observed? 


Idha, bhikkhave, ariyasavako iti patisancikkhati: 
It’s when a noble disciple reflects: 


‘yavajivam arahanto panatipatam pahaya panatipata 
pativirata nihitadanda nihitasattha lajji dayapanna, 
sabbapanabhutahitanukampino viharanti. 

‘As long as they live, the perfected ones give up killing living 
creatures, renouncing the rod and the sword. They are 
scrupulous and kind, and live full of compassion for all living 
beings. 


Ahampajja imanca rattim imanca divasam 
panatipatam pahaya panatipata pativirato 
nihitadando nihitasattho lajji dayapanno, 
sabbapanabhutahitanukampi viharami. 

I, too, for this day and night will give up killing living 
creatures, renouncing the rod and the sword. I’ll be 


scrupulous and kind, and live full of compassion for all living 
beings. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina pathamena angena samannagato hoti ... pe .... 
This is its first factor. ... 


‘Yavajivam arahanto uccasayanamahasayanam 
pahaya uccasayanamahasayana pativirata nicaseyyam 
kappenti—mancake va tinasantharake va. 

‘As long as they live, the perfected ones give up high and 
luxurious beds. They sleep in a low place, either a small bed 
or a straw mat. 


Ahampajja imanca rattim imanca divasam 
uccasayanamahasayanam pahaya 
uccasayanamahasayana pativirato nicaseyyam 
kappemi—mancake va tinasantharake va. 

I, too, for this day and night will give up high and luxurious 
beds. I’ll sleep in a low place, either a small bed or a straw 
mat. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina atthamena angena samannagato hoti. 
This is its eighth factor. 


Evam upavuttho kho, bhikkhave, 
atthangasamannagato uposatho mahapphalo hoti 


mahanisamso mahajutiko mahavippharo. 

The observance of the sabbath with its eight factors in this 
way is very fruitful and beneficial and splendid and 
bountiful. 


Kivamahapphalo hoti kivamahanisamso 
kivamahajutiko kivamahavippharo? 
How much so? 


Seyyathapi, bhikkhave, yo imesam solasannam 
mahajanapadanam pahutarattaratananam 
issariyadhipaccam rajjam kareyya, seyyathidam— 
Suppose you were to rule as sovereign lord over these 
sixteen great countries—Anga, Magadha, Kasi, Kosala, Vajji, 
Malla, Ceti, Vanga, Kuru, Pancala, Maccha, Surusena, 
Assaka, Avanti, Gandhara, and Kamboja—full of the seven 
kinds of precious things. 


anganam magadhanam kasinam kosalanam vajjinam 
mallanam cetinam vanganam kurunam pancalanam 
macchanam surasenanam assakanam avantinam 
gandharanam kambojanam, atthangasamannagatassa 
uposathassa etam kalam nagghati solasim. 

This wouldn’t be worth a sixteenth part of the sabbath with 
its eight factors. 


Tam kissa hetu? 
Why is that? 


Kapanam, bhikkhave, manusakam rajjam dibbam 
sukham upanidhaya. 

Because human kingship is a poor thing compared to the 
happiness of the gods. 


Yani, bhikkhave, manusakani pannasa vassani, 
catumaharajikanam devanam eso eko rattindivo. 


Fifty years in the human realm is one day and night for the 
Gods of the Four Great Kings. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani panca vassasatani 
catumaharajikanam devanam ayuppamanam. 

The life span of the Gods of the Four Great Kings is five 
hundred of these divine years. 


Thanam kho panetam, bhikkhave, vijjati yam 
idhekacco itthi va puriso va atthangasamannagatam 
uposatham upavasitva kayassa bheda param marana 
catumaharajikanam devanam sahabyatam 
upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods of the 
Four Great Kings. 


Idam kho panetam, bhikkhave, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yani, bhikkhave, manusakani vassasatani, 
tavatimsanam devanam eso eko rattindivo. 

A hundred years in the human realm is one day and night 
for the Gods of the Thirty-Three. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbam vassasahassam 
tavatimsanam devanam ayuppamanam. 

The life span of the Gods of the Thirty-Three is a thousand 
of these divine years. 


Thanam kho panetam, bhikkhave, vijjati yam 
idhekacco itthi va puriso va atthangasamannagatam 
uposatham upavasitva kayassa bheda param marana 
tavatimsanam devanam sahabyatam upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods of the 
Thirty-Three. 


Idam kho panetam, bhikkhave, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yani, bhikkhave, manusakani dve vassasatani, 
yamanam devanam eso eko rattindivo. 

Two hundred years in the human realm is one day and night 
for the Gods of Yama. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani dve vassasahassani 
yamanam devanam ayuppamanam. 

The life span of the Gods of Yama is two thousand of these 
divine years. 


Thanam kho panetam, bhikkhave, vijjati yam 
idhekacco itthi va puriso va atthangasamannagatam 
uposatham upavasitva kayassa bheda param marana 
yamanam devanam sahabyatam upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods of Yama. 


Idam kho panetam, bhikkhave, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yani, bhikkhave, manusakani cattari vassasatani, 
tusitanam devanam eso eko rattindivo. 

Four hundred years in the human realm is one day and 
night for the Joyful Gods. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani cattari vassasahassani 
tusitanam devanam ayuppamanam. 

The life span of the Joyful Gods is four thousand of these 
divine years. 


Thanam kho panetam, bhikkhave, vijjati yam 
idhekacco itthi va puriso va atthangasamannagatam 
uposatham upavasitva kayassa bheda param marana 
tusitanam devanam sahabyatam upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Joyful Gods. 


Idam kho panetam, bhikkhave, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yani, bhikkhave, manusakani attha vassasatani, 
nimmanaratinam devanam eso eko rattindivo. 
Eight hundred years in the human realm is one day and 
night for the Gods Who Love to Create. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani attha vassasahassani 
nimmanaratinam devanam ayuppamanam. 

The life span of the Gods Who Love to Create is eight 
thousand of these divine years. 


Thanam kho panetam, bhikkhave, vijjati yam 
idhekacco itthi va puriso va atthangasamannagatam 
uposatham upavasitva kayassa bheda param marana 
nimmanaratinam devanam sahabyatam upapajjeyya. 
It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods Who 
Love to Create. 


Idam kho panetam, bhikkhave, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yani, bhikkhave, manusakani solasa vassasatani, 
paranimmitavasavattinam devanam eso eko 
rattindivo. 

Sixteen hundred years in the human realm is one day and 
night for the Gods Who Control the Creations of Others. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani solasa vassasahassani 
paranimmitavasavattinam devanam ayuppamanam. 
The life span of the Gods Who Control the Creations of 
Others is sixteen thousand of these divine years. 


Thanam kho panetam, bhikkhave, vijjati yam 
idhekacco itthi va puriso va atthangasamannagatam 
uposatham upavasitva kayassa bheda param marana 
paranimmitavasavattinam devanam sahabyatam 
upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods Who 
Control the Creations of Others. 


Idam kho panetam, bhikkhave, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’ ti. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Panam na hanne na cadinnamadiye, 
You shouldn’t kill living creatures, or steal, 


Musa na bhase na Ca majjapo siya; 
or lie, or drink alcohol. 


Abrahmacariya virameyya methuna, 
Be celibate, refraining from sex, 


Rattim na bhunjeyya vikalabhojanam. 
and don’t eat at night, the wrong time. 


Malam na dhare na ca gandhamacare, 
Not wearing garlands or applying perfumes, 


Mance chamayam va sayetha santhate; 
you should sleep on a low bed, or a mat on the ground. 


Etanhi atthangikamahuposatham, 
This is the eight-factored sabbath, they say, 


Buddhena dukkhantaguna pakasitam. 
explained by the Buddha, who has gone to suffering’s end. 


Cando ca suriyo ca ubho sudassana, 
The moon and sun are both fair to see, 


Obhasayam anupariyanti yavata; 
radiating as far as they revolve. 


Tamonuda te pana antalikkhaga, 
Those shining ones in the sky light up the quarters, 


Nabhe pabhasanti disavirocana. 
dispelling the darkness as they traverse the heavens. 


Etasmim yam vijjati antare dhanam, 
All of the wealth that’s found in this realm— 


Mutta mani veluriyanca bhaddakam; 
pearls, gems, fine beryl too, 


Singisuvannam atha vapi kancanam, 
horn-gold or mountain gold, 


Yam jatarupam hatakanti vuccati. 
or natural gold dug up by marmots— 


Atthangupetassa uposathassa, 
they’re not worth a sixteenth part 


Kalampi te nanubhavanti solasim; 
of the sabbath with its eight factors, 


Candappabha taragana ca sabbe. 
as all the constellations of stars can’t equal the light of the 
moon. 


Tasma hi nari ca naro Ca silava, 
So an ethical woman or man, 


Atthangupetam upavassuposatham; 
who has observed the eight-factored sabbath, 


Punnani katvana sukhudrayani, 
having made merit whose outcome is happiness, 


Anindita saggamupenti thanan’” ti. 
blameless, they go to a heavenly place.” 


Dutiyam. 


8.043. 43. Visakhasutta - 43. 


With Visakha on the Sabbath 
5. Uposathavagga - 5. Sabbath 


Ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother. 


Atha kho visakha migaramata yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho visakham migaramataram bhagava etadavoca: 
Then Visakha, Migara’s mother, went up to the Buddha, 
bowed, and sat down to one side. The Buddha said to her: 


“atthangasamannagato kho, visakhe, uposatho 
upavuttho mahapphalo hoti mahanisamso mahajutiko 
mahavippharo. 

“Visakha, the observance of the sabbath with its eight 
factors is very fruitful and beneficial and splendid and 
bountiful. 


Katham upavuttho ca, visakhe, atthangasamannagato 
uposatho mahapphalo hoti mahanisamso mahajutiko 
mahavippharo? 

And how should it be observed? 


Idha, visakhe, ariyasavako iti patisancikkhati: 
It’s when a noble disciple reflects: 


‘yavajivam arahanto panatipatam pahaya panatipata 
pativirata nihitadanda nihitasattha lajji dayapanna, 
sabbapanabhutahitanukampino viharanti. 


‘As long as they live, the perfected ones give up killing living 
creatures, renouncing the rod and the sword. They are 
scrupulous and kind, and live full of compassion for all living 
beings. 


Ahampajja imanca rattim imanca divasam 
panatipatam pahaya panatipata pativirato 
nihitadando nihitasattho lajji dayapanno, 
sabbapanabhutahitanukampi viharami. 

I, too, for this day and night will give up killing living 
creatures, renouncing the rod and the sword. I’ll be 
scrupulous and kind, and live full of compassion for all living 
beings. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina pathamena angena samannagato hoti ... pe .... 
This is its first factor. ... 


‘Yavajivam arahanto uccasayanamahasayanam 
pahaya uccasayanamahasayana pativirata nicaseyyam 
kappenti—mancake va tinasantharake va. 

‘As long as they live, the perfected ones give up high and 
luxurious beds. They sleep in a low place, either a small bed 
or a straw mat. 


Ahampajja imanca rattim imanca divasam 
uccasayanamahasayanam pahaya 
uccasayanamahasayana pativirato nicaseyyam 
kappemi—mancake va tinasantharake va. 

I, too, for this day and night will give up high and luxurious 
beds. I’ll sleep in a low place, either a small bed or a straw 
mat. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina atthamena angena samannagato hoti. 
This is its eighth factor. 


Evam upavuttho kho, visakhe, atthangasamannagato 
uposatho mahapphalo hoti mahanisamso mahajutiko 
mahavippharo. 

The observance of the sabbath with its eight factors in this 
way is very fruitful and beneficial and splendid and 
bountiful. 


Kivamahapphalo hoti, kivamahanisamso, 
kivamahajutiko, kivamahavippharo? 
How much so? 


Seyyathapi, visakhe, yo imesam solasannam 
mahajanapadanam pahutarattaratananam 
issariyadhipaccam rajjam kareyya, seyyathidam— 
Suppose you were to rule as sovereign lord over these 
sixteen great countries—Anga, Magadha, Kasi, Kosala, Vajji, 
Malla, Ceti, Vanga, Kuru, Pancala, Maccha, Surusena, 
Assaka, Avanti, Gandhara, and Kamboja—full of the seven 
kinds of precious things. 


anganam magadhanam kasinam kosalanam vajjinam 
mallanam cetinam vanganam kurunam pancalanam 
macchanam surasenanam assakanam avantinam 
gandharanam kambojanam, atthangasamannagatassa 
uposathassa etam kalam nagghati solasim. 

This wouldn’t be worth a sixteenth part of the sabbath with 
its eight factors. 


Tam kissa hetu? 
Why is that? 


Kapanam, visakhe, manusakam rajjam dibbam 
sukham upanidhaya. 

Because human kingship is a poor thing compared to the 
happiness of the gods. 


Yani, visakhe, manusakani pannasa vassani, 
catumaharajikanam devanam eso eko rattindivo. 
Fifty years in the human realm is one day and night for the 
Gods of the Four Great Kings. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani panca vassasatani 
catumaharajikanam devanam ayuppamanam. 

The life span of the Gods of the Four Great Kings is five 
hundred of these divine years. 


Thanam kho panetam, visakhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana 
catumaharajikanam devanam sahabyatam 
upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods of the 
Four Great Kings. 


Idam kho panetam, visakhe, sandhaya bhasitam: 


This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yam, visakhe, manusakam vassasatam, tavatimsanam 
devanam eso eko rattindivo. 

A hundred years in the human realm is one day and night 
for the Gods of the Thirty-Three. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena vassasahassam tavatimsanam 
devanam ayuppamanam. 

The life span of the Gods of the Thirty-Three is a thousand 
of these divine years. 


Thanam kho panetam, visakhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana 
tavatimsanam devanam sahabyatam upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods of the 
Thirty-Three. 


Idam kho panetam, visakhe, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yani, visakhe, manusakani dve vassasatani ... pe ... 
Two hundred years in the human realm... 


cattari vassasatani ... pe ... 
Four hundred years in the human realm... 


attha vassasatani ... pe ... 
Eight hundred years in the human realm... 


solasa vassasatani paranimmitavasavattinam 
devanam eso eko rattindivo. 

Sixteen hundred years in the human realm is one day and 
night for the Gods Who Control the Creations of Others. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani solasa vassasahassani 
paranimmitavasavattinam devanam ayuppamanam. 
The life span of the Gods Who Control the Creations of 
Others is sixteen thousand of these divine years. 


Thanam kho panetam, visakhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana 
paranimmitavasavattinam devanam sahabyatam 


upapajjeyya. 


It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods Who 
Control the Creations of Others. 


Idam kho panetam, visakhe, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’ ti. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Panam na hanne na cadinnamadiye, 
You shouldn’t kill living creatures, or steal, 


Musa na bhase na Ca majjapo siya; 
or lie, or drink alcohol. 


Abrahmacariya virameyya methuna, 
Be celibate, refraining from sex, 


Rattim na bhunjeyya vikalabhojanam. 
and don’t eat at night, the wrong time. 


Malam na dhare na ca gandhamacare, 
Not wearing garlands or applying perfumes, 


Mance chamayam va sayetha santhate; 
you should sleep on a low bed, or a mat on the ground. 


Etanhi atthangikamahuposatham, 
This is the eight-factored sabbath, they say, 


Buddhena dukkhantaguna pakasitam. 
explained by the Buddha, who has gone to suffering’s end. 


Cando ca suriyo ca ubho sudassana, 
The moon and sun are both fair to see, 


Obhasayam anupariyanti yavata; 
radiating as far as they revolve. 


Tamonuda te pana antalikkhaga, 
Those shining ones in the sky light up the quarters, 


Nabhe pabhasanti disavirocana. 
dispelling the darkness as they traverse the heavens. 


Etasmim yam vijjati antare dhanam, 
All of the wealth that’s found in this realm— 


Mutta mani veluriyanca bhaddakam; 
pearls, gems, fine beryl too, 


Singisuvannam atha vapi kancanam, 
horn-gold or mountain gold, 


Yam jatarupam hatakanti vuccati. 
or natural gold dug up by marmots— 


Atthangupetassa uposathassa, 
they’re not worth a sixteenth part 


Kalampi te nanubhavanti solasim; 
of the sabbath with its eight factors, 


Candappabha taragana ca sabbe. 
as all the constellations of stars can’t equal the light of the 
moon. 


Tasma hi nari ca naro Ca silava, 


So an ethical woman or man, 


Atthangupetam upavassuposatham; 
who has observed the eight-factored sabbath, 


Punnani katvana sukhudrayani, 
having made merit whose outcome is happiness, 


Anindita saggamupenti thanan’ ti. 
blameless, they go to a heavenly place.” 


Tatiyam. 


8.044. 44. Vasetthasutta - 44. 


With Vasettha on the Sabbath 
5. Uposathavagga - 5. Sabbath 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho vasettho upasako yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho vasettham upasakam bhagava etadavoca: 

Then the layman Vasettha went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to him: 


“atthangasamannagato, vasettha, uposatho 
upavuttho mahapphalo hoti ... pe ... 

“Vasettha, the observance of the sabbath with its eight 
factors is very fruitful and beneficial and glorious and 
effective. ... 


anindita saggamupenti thanan’ ti. 
blameless, they go to a heavenly place.” 


Evam vutte, vasettho upasako bhagavantam 
etadavoca: 
When he said this, Vasettha said to the Buddha: 


“piya me, bhante, natisalohita 
atthangasamannagatam uposatham upavaseyyum, 
piyanampi me assa natisalohitanam digharattam 
hitaya sukhaya. 


“If my loved ones—relatives and kin—were to observe this 
sabbath with its eight factors, it would be for their lasting 
welfare and happiness. 


Sabbe cepi, bhante, khattiya atthangasamannagatam 
uposatham upavaseyyum, sabbesampissa 
khattiyanam digharattam hitaya sukhaya. Sabbe cepi, 
bhante, brahmana ... pe ... vessa ... sudda 
atthangasamannagatam uposatham upavaseyyum, 
sabbesampissa suddanam digharattam hitaya 
sukhaya’” ti. 

If all the aristocrats, brahmins, merchants, and workers 
were to observe this sabbath with its eight factors, it would 
be for their lasting welfare and happiness.” 


“Evametam, vasettha, evametam, vasettha. 
“That’s so true, Vasettha! That’s so true, Vasettha! 


Sabbe cepi, vasettha, khattiya 
atthangasamannagatam uposatham upavaseyyum, 
sabbesampissa khattiyanam digharattam hitaya 
sukhaya. Sabbe cepi, vasettha, brahmana ... pe ... 
vessa ... sudda atthangasamannagatam uposatham 
upavaseyyum, sabbesampissa suddanam digharattam 
hitaya sukhaya. 

If all the aristocrats, brahmins, merchants, and workers 
were to observe this sabbath with its eight factors, it would 
be for their lasting welfare and happiness. 


Sadevako cepi, vasettha, loko samarako sabrahmako 
sSassamanabrahmani paja sadevamanussa 
atthangasamannagatam uposatham upavaseyyum, 
sadevakassapissa lokassa samarakassa 
sabrahmakassa sassamanabrahmaniya pajaya 
sadevamanussaya digharattam hitaya sukhaya. 


If the whole world—with its gods, Maras and Brahmas, this 
population with its ascetics and brahmins, gods and humans 
—were to observe this sabbath with its eight factors, it 
would be for their lasting welfare and happiness. 


Ime cepi, vasettha, mahasala atthangasamannagatam 
uposatham upavaseyyum, imesampissa mahasalanam 
digharattam hitaya sukhaya (). 

If these great sal trees were to observe this sabbath with its 
eight factors, it would be for their lasting welfare and 
happiness—if they were sentient. 


Ko pana vado manussabhutassa’” ti. 
How much more then a human being!” 


Catuttham. 


8.045. 45. Boitjhasutta - 45. With 


Bojjha on the Sabbath 
5. Uposathavagga - 5. Sabbath 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho bojjha upasika yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho bojjham upasikam bhagava etadavoca: 

Then the laywoman Bojjha went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to her: 


“Atthangasamannagato, bojjhe, uposatho upavuttho 
mahapphalo hoti mahanisamso mahajutiko 
mahavippharo. 

“Bojjha, the observance of the sabbath with its eight factors 
is very fruitful and beneficial and splendid and bountiful. 


Katham upavuttho ca, bojjhe, atthangasamannagato 
uposatho mahapphalo hoti mahanisamso mahajutiko 
mahavippharo? 

And how should it be observed? 


Idha, bojjhe, ariyasavako iti patisancikkhati: 
It’s when a noble disciple reflects: 


‘yavajivam arahanto panatipatam pahaya panatipata 
pativirata nihitadanda nihitasattha lajji dayapanna 
sabbapanabhutahitanukampino viharanti. 


‘As long as they live, the perfected ones give up killing living 
creatures, renouncing the rod and the sword. They are 
scrupulous and kind, and live full of compassion for all living 
beings. 


Ahampajja imanca rattim imanca divasam 
panatipatam pahaya panatipata pativirato 
nihitadando nihitasattho lajji dayapanno, 
sabbapanabhutahitanukampi viharami. 

I, too, for this day and night will give up killing living 
creatures, renouncing the rod and the sword. I’ll be 
scrupulous and kind, and live full of compassion for all living 
beings. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina pathamena angena samannagato hoti ... pe .... 
This is its first factor. ... 


‘Yavajivam arahanto uccasayanamahasayanam 
pahaya uccasayanamahasayana pativirata nicaseyyam 
kappenti—mancake va tinasantharake va. 

‘As long as they live, the perfected ones give up high and 
luxurious beds. They sleep in a low place, either a small bed 
or a straw mat. 


Ahampajja imanca rattim imanca divasam 
uccasayanamahasayanam pahaya 
uccasayanamahasayana pativirato nicaseyyam 
kappemi—mancake va tinasantharake va. 

I, too, for this day and night will give up high and luxurious 
beds. I’ll sleep in a low place, either a small bed or a straw 
mat. 


Iminapangena arahatam anukaromi, uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina atthamena angena samannagato hoti. 
This is its eighth factor. 


Evam upavuttho kho, bojjhe, atthangasamannagato 
uposatho mahapphalo hoti mahanisamso mahajutiko 
mahavippharo. 

The observance of the sabbath with its eight factors in this 
way is very fruitful and beneficial and splendid and 
bountiful. 


Kivamahapphalo hoti, kivamahanisamso, 
kivamahajutiko, kivamahavippharo? 
How much so? 


Seyyathapi, bojjhe, yo imesam solasannam 
mahajanapadanam pahutarattaratananam 
issariyadhipaccam rajjam kareyya, seyyathidam— 
Suppose you were to rule as sovereign lord over these 
sixteen great countries—Anga, Magadha, Kasi, Kosala, Vajji, 
Malla, Ceti, Vanga, Kuru, Pancala, Maccha, Surusena, 
Assaka, Avanti, Gandhara, and Kamboja—full of the seven 
kinds of precious things. 


anganam magadhanam kasinam kosalanam vajjinam 
mallanam cetinam vanganam kurunam pancalanam 
macchanam surasenanam assakanam avantinam 
gandharanam kambojanam, atthangasamannagatassa 
uposathassa etam kalam nagghati solasim. 

This wouldn’t be worth a sixteenth part of the sabbath with 
its eight factors. 


Tam kissa hetu? 
Why is that? 


Kapanam, bojjhe, manusakam rajjam dibbam sukham 
upanidhaya. 

Because human kingship is a poor thing compared to the 
happiness of the gods. 


Yani, bojjhe, manusakani pannasa vassani, 
catumaharajikanam devanam eso eko rattindivo. 
Fifty years in the human realm is one day and night for the 
Gods of the Four Great Kings. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani panca vassasatani 
catumaharajikanam devanam ayuppamanam. 

The life span of the Gods of the Four Great Kings is five 
hundred of these divine years. 


Thanam kho panetam, bojjhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana 
catumaharajikanam devanam sahabyatam 
upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods of the 
Four Great Kings. 


Idam kho panetam, bojjhe, sandhaya bhasitam: 


This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Yam, bojjhe, manusakam vassasatanm ... pe ... 
A hundred years in the human realm... 


tani, bojjhe, manusakani dve vassasatani ... pe ... 
Two hundred years in the human realm... 


cattari vassasatani ... pe ... 
Four hundred years in the human realm... 


attha vassasatani ... pe ... 
Eight hundred years in the human realm... 


solasa vassasatani paranimmitavasavattinam 
devanam eso eko rattindivo. 

Sixteen hundred years in the human realm is one day and 
night for the Gods Who Control the Creations of Others. 


Taya rattiya timsarattiyo maso. 
Thirty such days make up a month. 


Tena masena dvadasamasiyo samvaccharo. 
Twelve such months make up a year. 


Tena samvaccharena dibbani solasa vassasahassani 
paranimmitavasavattinam devanam ayuppamanam. 
The life span of the gods who control the creations of others 
is sixteen thousand of these divine years. 


Thanam kho panetam, bojjhe, vijjati yam idhekacco 
itthi va puriso va atthangasamannagatam uposatham 
upavasitva kayassa bheda param marana 
paranimmitavasavattinam devanam sahabyatam 
upapajjeyya. 

It’s possible that a woman or man who has observed the 
eight-factored sabbath will—when their body breaks up, 
after death—be reborn in the company of the Gods Who 
Control the Creations of Others. 


Idam kho panetam, bojjhe, sandhaya bhasitam: 
This is what I was referring to when I said: 


‘kapanam manusakam rajjam dibbam sukham 
upanidhaya’ ti. 

‘Human kingship is a poor thing compared to the happiness 
of the gods.’ 


Panam na hanne na cadinnamadiye, 
You shouldn’t kill living creatures, or steal, 


Musa na bhase na Ca majjapo siya; 
or lie, or drink alcohol. 


Abrahmacariya virameyya methuna, 
Be celibate, refraining from sex, 


Rattim na bhunjeyya vikalabhojanam. 
and don’t eat at night, the wrong time. 


Malam na dhare na ca gandhamacare, 
Not wearing garlands or applying perfumes, 


Mance chamayam va sayetha santhate; 
you should sleep on a low bed, or a mat on the ground. 


Etanhi atthangikamahuposatham, 
This is the eight-factored sabbath, they say, 


Buddhena dukkhantaguna pakasitam. 
explained by the Buddha, who has gone to suffering’s end. 


Cando ca suriyo ca ubho sudassana, 
The moon and sun are both fair to see, 


Obhasayam anupariyanti yavata; 
radiating as far as they revolve. 


Tamonuda te pana antalikkhaga, 
Those shining ones in the sky light up the quarters, 


Nabhe pabhasanti disavirocana. 
dispelling the darkness as they traverse the heavens. 


Etasmim yam vijjati antare dhanam, 
All of the wealth that’s found in this realm— 


Mutta mani veluriyanca bhaddakam; 
pearls, gems, fine beryl too, 


Singisuvannam atha vapi kancanam, 
horn-gold or mountain gold, 


Yam jatarupam hatakanti vuccati. 
or natural gold dug up by marmots— 


Atthangupetassa uposathassa, 
they’re not worth a sixteenth part 


Kalampi te nanubhavanti solasim; 
of the mind developed with love, 


Candappabha taragana ca sabbe. 
as all the constellations of stars can’t equal the light of the 
moon. 


Tasma hi nari ca naro Ca silava, 
So an ethical woman or man, 


Atthangupetam upavassuposatham; 
who has observed the eight-factored sabbath, 


Punnani katvana sukhudrayani, 
having made merit whose outcome is happiness, 


Anindita saggamupenti thanan’” ti. 
blameless, they go to a heavenly place.” 


Pancamam. 


8.046. 46. Anuruddhasutta - 46. 
Anuruddha and the Agreeable 
Deities 

5. Uposathavagga - 5. Sabbath 


Ekam samayam bhagava kosambiyam viharati 
ghositarame. 

At one time the Buddha was staying near Kosambi, in 
Ghosita’s Monastery. 


Tena kho pana samayena ayasma anuruddho 
divaviharam gato hoti patisallino. 

Now at that time Venerable Anuruddha had gone into 
retreat for the day’s meditation. 


Atha kho sambahula manapakayika devata 
yenayasma anuruddho tenupasankamimsu; 
upasankamitva ayasmantam anuruddham 
abhivadetva ekamantam atthamsu. Ekamantam thita 
kho ta devata ayasmantam anuruddham etadavocum: 
Then several deities of the Lovable Host went up to 
Venerable Anuruddha, bowed, stood to one side, and said to 
him: 


“mayam, bhante anuruddha, manapakayika nama 
devata tisu thanesu issariyam karema vasam vattema. 
“Sir, Anuruddha, we are the deities called ‘Loveable’. We 
wield authority and control over three things. 


Mayam, bhante anuruddha, yadisakam vannam 
akankhama tadisakam vannam thanaso patilabhama; 
We can turn any color we want. 


yadisakam saram akankhama tadisakam saram 
thanaso patilabhama; 
We can get any voice that we want. 


yadisakam sukham akankhama tadisakam sukham 
thanaso patilabhama. 
We can get any pleasure that we want. 


Mayam, bhante anuruddha, manapakayika nama 
devata imesu tisu thanesu issariyam karema vasam 
vattema’ ti. 

We are the deities called ‘Loveable’. We wield authority and 
control over these three things.” 


Atha kho ayasmato anuruddhassa etadahosi: 
Then Venerable Anuruddha thought, 


“aho vatima devata sabbava nila assu nilavanna 
nilavattha nilalankara’” ti. 

“If only these deities would all turn blue, of blue color, clad 
in blue, adorned with blue!” 


Atha kho ta devata ayasmato anuruddhassa 
cittamannaya sabbava nila ahesum nilavanna 
nilavattha nilalankara. 

Then those deities, knowing Anuruddha’s thought, all 
turned blue. 


Atha kho ayasmato anuruddhassa etadahosi: 
Then Venerable Anuruddha thought, 


“aho vatima devata sabbava pita assu ... pe ... 
“If only these deities would all turn yellow...” 


sabbava lohitaka assu ... 
“If only these gods would all turn red...” 


sabbava odata assu odatavanna odatavattha 
odatalankara’” ti. 
“Tf only these gods would all turn white...” 


Atha kho ta devata ayasmato anuruddhassa 
cittamannaya sabbava odata ahesum odatavanna 
odatavattha odatalankara. 

Then those deities, knowing Anuruddha’s thought, all 
turned white. 


Atha kho ta devata eka ca gayi eka ca nacci eka ca 
accharam vadesi. 

Then one of those deities sang, one danced, and one 
snapped her fingers. 


Seyyathapi nama pancangikassa turiyassa suvinitassa 
suppatipatalitassa kusalehi susamannahatassa saddo 
hoti vaggu ca rajaniyo ca kamaniyo ca pemaniyo Ca 
madaniyo Ca; 

Suppose there was a quintet made up of skilled musicians 
who had practiced well and kept excellent rhythm. They’d 
sound graceful, tantalizing, sensuous, lovely, and 
intoxicating. 


evamevam tasam devatanam alankaranam saddo hoti 
vaggu Ca rajaniyo ca kamaniyo ca pemaniyo Ca 
madaniyo Ca. 

In the same way the performance by those deities sounded 
graceful, tantalizing, sensuous, lovely, and intoxicating. 


Atha kho ayasma anuruddho indriyani okkhipi. 
But Venerable Anuruddha averted his senses. 


Atha kho ta devata “na khvayyo anuruddho 
sadiyati’ ti tatthevantaradhayimsu. 


Then those deities, thinking “Master Anuruddha isn’t 
enjoying this,” vanished right there. 


Atha kho ayasma anuruddho sayanhasamayam 
patisallana vutthito yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anuruddho bhagavantam etadavoca: 

Then in the late afternoon, Anuruddha came out of retreat 
and went to the Buddha, bowed, sat down to one side, and 
told him what had happened, adding: 


“Idhaham, bhante, divaviharam gato homi 
patisallino. 


Atha kho, bhante, sambahula manapakayika devata 
yenaham tenupasankamimsu; upasankamitva mam 
abhivadetva ekamantam atthamsu. Ekamantam thita 
kho, bhante, ta devata mam etadavocum: 


‘mayam, bhante anuruddha, manapakayika nama 
devata tisu thanesu issariyam karema vasam vattema. 


Mayam, bhante anuruddha, yadisakam vannam 
akankhama tadisakam vannam thanaso patilabhama; 


yadisakam saram akankhama tadisakam saram 
thanaso patilabhama; 


yadisakam sukham akankhama tadisakam sukham 
thanaso patilabhama. 


Mayam, bhante anuruddha, manapakayika nama 
devata imesu tisu thanesu issariyam karema vasam 
vattema’ti. 


Tassa mayham, bhante, etadahosi: 


‘aho vatima devata sabbava nila assu nilavanna 
nilavattha nilalankara’ti. 


Atha kho, bhante, ta devata mama cittamannaya 
sabbava nila ahesum nilavanna nilavattha 
nilalankara. 


Tassa mayham, bhante, etadahosi: 
‘aho vatima devata sabbava pita assu ... pe ... 
sabbava lohitaka assu ... pe ... 


sabbava odata assu odatavanna odatavattha 
odatalankara’ ti. 


Atha kho, bhante, ta devata mama cittamannaya 
sabbava odata ahesum odatavanna odatavattha 
odatalankara. 


Atha kho, bhante, ta devata eka ca gayi eka ca nacci 
eka ca accharam vadesi. 


Seyyathapi nama pancangikassa turiyassa suvinitassa 
suppatipatalitassa kusalehi susamannahatassa saddo 
hoti vaggu ca rajanityo ca kamaniyo ca pemaniyo Ca 
madaniyo Ca; 


evamevam tasam devatanam alankaranam saddo hoti 
vaggu Ca rajaniyo ca kamaniyo ca pemaniyo Ca 
madaniyo Ca. 


Atha khvaham, bhante, indriyani okkhipi. 


Atha kho, bhante, ta devata ‘na khvayyo anuruddho 
sadiyati’ti tatthevantaradhayimsu. 


Katihi nu kho, bhante, dhammehi samannagato 
matugamo kayassa bheda param marana 
manapakayikanam devanam sahabyatam 
upapajjati” ti? 

“How many qualities do females have so that—when their 
body breaks up, after death—they are reborn in company 
with the Gods of the Lovable Host?” 


“Atthahi kho, anuruddha, dhammehi samannagato 
matugamo kayassa bheda param marana 
manapakayikanam devanam sahabyatam upapaijjati. 
“Anuruddha, when they have eight qualities females—when 
their body breaks up, after death—are reborn in company 
with the Gods of the Lovable Host. 


Katamehi atthahi? 
What eight? 


Idha, anuruddha, matugamo yassa matapitaro 
bhattuno denti atthakama hitesino anukampaka 
anukampam upadaya tassa hoti pubbutthayini 
pacchanipatin1 kinkarapatissavini manapacarini 
piyavadin1. (1) 

Take the case of a female whose mother and father give her 
to a husband wanting what’s best for her, out of kindness 
and compassion. She would get up before him and go to 
bed after him, and be obliging, behaving nicely and 
speaking politely. 


Ye te bhattu garuno honti— 
She honors, respects, esteems, and venerates those her 
husband respects, such as 


matati va pitati va samanabrahmanati va— 
mother and father, and ascetics and brahmins. 


te sakkaroti, garum karoti, maneti, pujeti, abbhagate 
ca asanodakena patipujeti. (2) 

And when they arrive she serves them with a seat and 
water. 


Ye te bhattu abbhantara kammanta—unnati va 
kappasati va—tattha dakkha hoti analasa tatrupayaya 
vimamsaya Ssamannagata alam katum alam 
samvidhatum. (3) 

She’s skilled and tireless in her husband’s household duties, 
such as knitting and sewing. She understands how to go 
about things in order to complete and organize the work. 


Yo so bhattu abbhantaro antojano—dasati va pessati 
va kammakarati va— 

She knows what work her husband’s domestic 
bondservants, employees, and workers have completed, 
and what they’ve left incomplete. 


tesam katanca katato janati akatanca akatato janati, 
gilanakananca balabalam janati khadaniyam 
bhojaniyancassa paccamsena samvibhajati. (4) 

She knows who is sick, and who is fit or unwell. She 
distributes to each a fair portion of various foods. 


Yam bhattu aharati dhanam va dhannam va 
jatarupam va tam arakkhena guttiya sampadeti, 
tattha ca hoti adhutti atheni asondi avinasika. (5) 
She ensures that any income her husband earns is guarded 
and protected, whether money, grain, silver, or gold. She 
doesn’t overspend, steal, waste, or lose it. 


Upasika kho pana hoti buddham saranam gata 
dhammam saranam gata sangham saranam gata. (6) 
She’s a lay follower who has gone for refuge to the Buddha, 
his teaching, and the Sangha. 


Silavati kho pana hoti— 
She’s ethical. 


panatipata pativirata, adinnadana pativirata, 
kamesumicchacara pativirata, musavada pativirata, 
suramerayamajjapamadatthana pativirata. (7) 

She doesn’t kill living creatures, steal, commit sexual 
misconduct, lie, or use alcoholic drinks that cause 
negligence. 


Cagavati kho pana hoti. 
She’s generous. 


Vigatamalamaccherena cetasa agaram ajjhavasati 
muttacaga payatapanini vossaggarata yacayoga 
danasamvibhagarata. (8) 

She lives at home rid of the stain of stinginess, freely 
generous, open-handed, loving to let go, committed to 
charity, loving to give and to share. 


Imehi kho, anuruddha, atthahi dhammehi 
Samannagato matugamo kayassa bheda param 
marana manapakayikanam devanam sahabyatam 
upapajjatiti. 

When they have these eight qualities females—when their 
body breaks up, after death—are reborn in company with 
the Gods of the Lovable Host. 


Yo nam bharati sabbada, 
She’d never look down on her husband, 


niccam atapi ussuko; 
who’s always keen to work hard, 


Tam sabbakamadam posam, 
always looking after her, 


bhattaram natimannati. 
and bringing whatever she wants. 


Na capi sotthi bhattaram, 
And a good woman never scolds her husband 


issavadena rosaye; 
with jealous words. 


Bhattu ca garuno sabbe, 
Being astute, she reveres 


patipujeti pandita. 
those respected by her husband. 


Utthahika analasa, 
She gets up early, works tirelessly, 


sangahitaparijjana; 
and manages the domestic help. 


Bhattu manapam Carati, 
She’s loveable to her husband, 


sambhatam anurakkhati. 
and preserves his wealth. 


Ya evam vattati nari, 
A lady who fulfills these duties 


bhattu chandavasanuga; 
according to her husband’s desire, 


Manapa nama te deva, 
is reborn among the gods 


yattha sa upapajjati’ ti. 


called ‘Loveable’. 


Chattham. 


8.047. 47. Dutiyavisakhasutta - 
47. With Visakha on the 


Loveable Gods 
5. Uposathavagga - 5. Sabbath 


Ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother. 


Atha kho visakha migaramata ... pe ... 
Then Visakha, Migara’s mother, went up to the Buddha, 
bowed, and sat down to one side. 


ekamantam nisinnam kho visakham migaramataram 
bhagava etadavoca: 
The Buddha said to her: 


“Atthahi kho, visakhe, dhammehi samannagato 
matugamo kayassa bheda param marana 
manapakayikanam devanam sahabyatam upapaijjati. 
“Visakha, when they have eight qualities females—when 
their body breaks up, after death—are reborn in company 
with the Gods of the Lovable Host. 


Katamehi atthahi? 
What eight? 


Idha, visakhe, matugamo yassa matapitaro bhattuno 
denti atthakama hitesino anukampaka anukampam 
upadaya tassa hoti pubbutthayini pacchanipatin1i 
kinkarapatissavini manapacarini piyavadin! ... pe .... 
Take the case of a female whose mother and father give her 
to a husband wanting what’s best for her, out of kindness 


and compassion. She would get up before him and go to 
bed after him, and be obliging, behaving nicely and 
speaking politely. ... 


Cagavati kho pana hoti. 
She’s generous. 


Vigatamalamaccherena cetasa agaram ajjhavasati 
muttacaga payatapanini vossaggarata yacayoga 
danasamvibhagarata. 

She lives at home rid of the stain of stinginess, freely 
generous, open-handed, loving to let go, committed to 
charity, loving to give and to share. 


Imehi kho, visakhe, atthahi dhammehi samannagato 
matugamo kayassa bheda param marana 
manapakayikanam devanam sahabyatam upapaijjatiti. 
When they have these eight qualities females—when their 
body breaks up, after death—are reborn in company with 
the Gods of the Lovable Host. 


Yo nam bharati sabbada, 
She’d never look down on her husband, 


niccam atapi ussuko; 
who’s always keen to work hard, 


Tam sabbakamadam posam, 
always looking after her, 


bhattaram natimannati. 
and bringing whatever she wants. 


Na capi sotthi bhattaram, 
And a good woman never scolds her husband 


issavadena rosaye; 
with jealous words. 


Bhattu ca garuno sabbe, 
Being astute, she reveres 


patipujeti pandita. 
those respected by her husband. 


Utthahika analasa, 
She gets up early, works tirelessly, 


sangahitaparijjana; 
and manages the domestic help. 


Bhattu manapam Carati, 
She’s loveable to her husband, 


sambhatam anurakkhati. 
and preserves his wealth. 


Ya evam vattati nari, 
A lady who fulfills these duties 


bhattu chandavasanuga; 
according to her husband’s desire, 


Manapa nama te deva, 
is reborn among the gods 


yattha sa upapajjati’ ti. 


called ‘Loveable’. 


Sattamam. 


8.048. 48. Nakulamatasutta - 48. 
With Nakula’s Mother on the 


Loveable Gods 
5. Uposathavagga - 5. Sabbath 


Ekam samayam bhagava bhaggesu viharati 
susumaragire bhesakalavane migadaye. 

At one time the Buddha was staying in the land of the 
Bhaggas on Crocodile Hill, in the deer park at Bhesakala’s 
Wood. 


Atha kho nakulamata gahapatani yena bhagava 
tenupasankami; upasankamitva ... pe .... Ekamantam 
nisinnam kho nakulamataram gahapatanim bhagava 
etadavoca: 

Then the housewife Nakula’s mother went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to her: 


“Atthahi kho, nakulamate, dhammehi samannagato 
matugamo kayassa bheda param marana 
manapakayikanam devanam sahabyatam upapaijjati. 
“Nakula’s mother, when they have eight qualities females— 
when their body breaks up, after death—are reborn in 
company with the Gods of the Lovable Host. 


Katamehi atthahi? 
What eight? 


Idha, nakulamate, matugamo yassa matapitaro 
bhattuno denti atthakama hitesino anukampaka 
anukampam upadaya tassa hoti pubbutthayin1 
pacchanipatini kinkarapatissavini manapacarini 
piyavadin1. (1) 


Take the case of a female whose mother and father give her 
to a husband wanting what’s best for her, out of kindness 
and compassion. She would get up before him and go to 
bed after him, and be obliging, behaving nicely and 
speaking politely. 


Ye te bhattu garuno honti— 
She honors, respects, esteems, and venerates those her 
husband respects, such as 


matati va pitati va samanabrahmanati va— 
mother and father, and ascetics and brahmins. 


te sakkaroti garum karoti maneti pujeti, abbhagate 
ca asanodakena patipujeti. (2) 

And when they arrive she serves them with a seat and 
water. 


Ye te bhattu abbhantara kammanta—unnati va 
kappasati va—tattha dakkha hoti analasa tatrupayaya 
vimamsaya Ssamannagata alam katum alam 
samvidhatum. (3) 

She’s skilled and tireless in her husband’s household duties, 
such as knitting and sewing. She understands how to go 
about things in order to complete and organize the work. 


Yo so bhattu abbhantaro antojano—dasati va pessati 
va kammakarati va— 

She knows what work her husband’s domestic 
bondservants, employees, and workers have completed, 
and what they’ve left incomplete. 


tesam katanca katato janati akatanca akatato janati, 
gilanakananca balabalam janati khadaniyam 
bhojaniyancassa paccamsena samvibhajati. (4) 


She knows who is sick, and who is fit or unwell. She 
distributes to each a fair portion of various foods. 


Yam bhatta aharati dhanam va dhannam va rajatam 
va jatarupam va tam arakkhena guttiya sampadeti, 
tattha ca hoti adhutti atheni asondi avinasika. (5) 
She ensures that any income her husband earns is guarded 
and protected, whether money, grain, silver, or gold. She 
doesn’t overspend, steal, waste, or lose it. 


Upasika kho pana hoti buddham saranam gata 
dhammam saranam gata sangham saranam gata. (6) 
She’s a lay follower who has gone for refuge to the Buddha, 
his teaching, and the Sangha. 


Silavati kho pana hoti— 
She’s ethical. 


panatipata pativirata ... pe ... 
suramerayamajjapamadatthana pativirata ... pe .... (7) 
She doesn’t kill living creatures, steal, commit sexual 
misconduct, lie, or use alcoholic drinks that cause 
negligence. 


Cagavati kho pana hoti vigatamalamaccherena cetasa 
agaram ajjhavasati muttacaga payatapanini 
vossaggarata yacayoga danasamvibhagarata. (8) 

She’s generous. She lives at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


Imehi kho, nakulamate, atthahi dhammehi 
Samannagato matugamo kayassa bheda param 
marana manapakayikanam devanam sahabyatam 
upapajjatiti. 


When they have these eight qualities females—when their 
body breaks up, after death—are reborn in company with 
the Gods of the Lovable Host. 


Yo nam bharati sabbada, 
She’d never look down on her husband, 


niccam atapi ussuko; 
who’s always keen to work hard, 


Tam sabbakamadam posam, 
always looking after her, 


bhattaram natimannati. 
and bringing whatever she wants. 


Na capi sotthi bhattaram, 
And a good woman never scolds her husband 


issavadena rosaye; 
with jealous words. 


Bhattu ca garuno sabbe, 
Being astute, she reveres 


patipujeti pandita. 
those respected by her husband. 


Utthahika analasa, 
She gets up early, works tirelessly, 


sangahitaparijjana; 
and manages the domestic help. 


Bhattu manapam Carati, 
She’s loveable to her husband, 


sambhatam anurakkhati. 
and preserves his wealth. 


Ya evam vattati nari, 
A lady who fulfills these duties 


bhattu chandavasanuga; 
according to her husband’s desire, 


Manapa nama te deva, 
is reborn among the gods 


yattha sa upapajjati’ ti. 


called ‘Loveable’. 


Atthamam. 


5.049. 49. 
Pathamaidhalokikasutta - 49. 


Winning in This Life (1st) 
5. Uposathavagga - 5. Sabbath 


Ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

At one time the Buddha was staying near Savatthi in the 
Eastern Monastery, the stilt longhouse of Migara’s mother. 


Atha kho visakha migaramata yena bhagava 
tenupasankami ... pe .... 

Then Visakha, Migara’s mother, went up to the Buddha, 
bowed, and sat down to one side. 


Ekamantam nisinnam kho visakham migaramataram 
bhagava etadavoca: 
The Buddha said to her: 


“Catuhi kho, visakhe, dhammehi samannagato 
matugamo idhalokavijayaya patipanno hoti, ayamsa 
loko araddho hoti. 

“Visakha, a female who has four qualities is practicing to 
win in this life, and she succeeds at it. 


Katamehi catuhi? 
What four? 


Idha, visakhe, matugamo susamvihitakammanto hoti, 
sangahitaparijano, bhattu manapam carati, 
sambhatam anurakkhati. 

It’s when a female is well-organized at work, manages the 
domestic help, acts lovingly toward her husband, and 
preserves his earnings. 


Kathanca, visakhe, matugamo susamvihitakammanto 
hoti? 
And how is a female well-organized at work? 


Idha, visakhe, matugamo ye te bhattu abbhantara 
kammanta—unnati va kappasati va—tattha dakkha 
hoti analasa tatrupayaya vimamsaya Ssamannagata 
alam katum alam samvidhatum. 

It’s when she’s skilled and tireless in doing domestic duties 
for her husband, such as knitting and sewing. She 
understands how to go about things in order to complete 
and organize the work. 


Evam kho, visakhe, matugamo susamvihitakammanto 
hoti. (1) 
That’s how a female is well-organized at work. 


Kathanca, visakhe, matugamo sangahitaparijano 
hoti? 
And how does a female manage the domestic help? 


Idha, visakhe, matugamo yo so bhattu abbhantaro 
antojano—dasati va pessati va kammakarati va— 
It’s when she knows what work her husband’s domestic 
bondservants, employees, and workers have completed, 
and what they’ve left incomplete. 


tesam katanca katato janati akatanca akatato janati, 
gilanakananca balabalam janati khadaniyam 
bhojaniyancassa paccamsena samvibhajati. 

She knows who is sick, and who is fit or unwell. She 
distributes to each a fair portion of various foods. 


Evam kho, visakhe, matugamo sangahitaparijano 
hoti. (2) 


That’s how a female manages the domestic help. 


Kathanca, visakhe, matugamo bhattu manapam 
carati? 
And how does a female act lovingly toward her husband? 


Idha, visakhe, matugamo yam bhattu 
amanapasankhatam tam jivitahetupi na ajjhacarati. 
It’s when a female would not transgress in any way that her 
husband would not consider loveable, even for the sake of 
her own life. 


Evam kho, visakhe, matugamo bhattu manapam 
carati. (3) 
That’s how a female acts lovingly toward her husband. 


Kathanca, visakhe, matugamo sambhatam 
anurakkhati? 
And how does a female preserve his earnings? 


Idha, visakhe, matugamo yam bhatta aharati dhanam 
va dhannam va rajatam va jatarupam va tam 
arakkhena guttiya sampadeti, tattha ca hoti adhutti 
atheni asondi avinasika. 

It’s when she ensures that any income her husband earns is 
guarded and protected, whether money, grain, silver, or 
gold. She doesn’t overspend, steal, waste, or lose it. 


Evam kho, visakhe, matugamo sambhatam 
anurakkhati. 
That’s how a female preserves his earnings. 


Imehi kho, visakhe, catuhi dhammehi samannagato 
matugamo idhalokavijayaya patipanno hoti, ayamsa 
loko araddho hoti. (4) 


A female who has these four qualities is practicing to win in 
this life, and she succeeds at it. 


Catuhi kho, visakhe, dhammehi samannagato 
matugamo paralokavijayaya patipanno hoti, paraloko 
araddho hoti. 

A female who has four qualities is practicing to win in the 
next life, and she succeeds at it. 


Katamehi catuhi? 
What four? 


Idha, visakhe, matugamo saddhasampanno hoti, 
silasampanno hoti, cagasampanno hoti, 
pannasampanno hoti. 

It’s when a female is accomplished in faith, ethics, 
generosity, and wisdom. 


Kathanca, visakhe, matugamo saddhasampanno hoti? 
And how is a female accomplished in faith? 


Idha, visakhe, matugamo saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a female has faith in the Realized One’s 
awakening: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Evam kho, visakhe, matugamo saddhasampanno hoti. 
(5) 


That’s how a female is accomplished in faith. 


Kathanca, visakhe, matugamo silasampanno hoti? 
And how is a female accomplished in ethics? 


Idha, visakhe, matugamo panatipata pativirato hoti ... 
pe ... suramerayamajjapamadatthana pativirato hoti. 
It’s when a female doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or consume alcoholic drinks 
that cause negligence. 


Evam kho, visakhe, matugamo silasampanno hoti. (6) 
That’s how a female is accomplished in ethics. 


Kathanca, visakhe, matugamo cagasampanno hoti? 
And how is a female accomplished in generosity? 


Idha, visakhe, matugamo vigatamalamaccherena 
cetasa agaram ajjhavasati muttacaga payatapanini 
vossaggarata yacayoga danasamvibhagarata. 

It’s when she lives at home rid of the stain of stinginess, 
freely generous, open-handed, loving to let go, committed 
to charity, loving to give and to share. 


Evam kho, visakhe, matugamo cagasampanno hoti. 
(7) 


That’s how a female is accomplished in generosity. 


Kathanca, visakhe, matugamo pannasampanno hoti? 
And how is a female accomplished in wisdom? 


Idha, visakhe, matugamo pannava hoti ... pe ... 
It’s when a female is wise. She has the wisdom of arising 
and passing away which is noble, penetrative, and leads to 


the complete ending of suffering. 


evam kho, visakhe, matugamo pannasampanno hoti. 
(8) 


That’s how a female is accomplished in wisdom. 


Imehi kho, visakhe, catuhi dhammehi samannagato 
matugamo paralokavijayaya patipanno hoti, paraloko 
araddho hotiti. 

A female who has these four qualities is practicing to win in 
the next life, and she succeeds at it. 


Susamvihitakammanta, 
She’s organized at work, 


sangahitaparijjana; 
and manages the domestic help. 


Bhattu manapam Carati, 
She’s loveable to her husband, 


sambhatam anurakkhati. 
and preserves his wealth. 


Saddha silena sampanna, 
Faithful, accomplished in ethics, 


vadannu vitamacchara; 
kind, rid of stinginess, 


Niccam maggam visodheti, 
she always purifies the path 


sotthanam samparayikam. 
to well-being in lives to come. 


Iccete attha dhamma Ca, 
And so, a lady in whom 

yasSa vijjanti nariya; 

these eight qualities are found 


Tampi silavatim ahu, 
is known as virtuous, 


dhammattham saccavadinim. 
firm in principle, and truthful. 


Solasakarasampanna, 
Accomplished in sixteen respects, 


Atthangasusamagata; 
complete with the eight factors, 
Tadisi silavati upasika, 

a virtuous laywoman such as she 


Upapajjati devalokam manapan’"ti. 
is reborn in the realm of the Loveable Gods.’ 


7 


Navamam. 


8.050. 50. Dutiyaidhalokikasutta 


- 50. Winning in This Life (2nd) 
5. Uposathavagga - 5. Sabbath 


“Catuhi, bhikkhave, dhammehi samannagato 
matugamo idhalokavijayaya patipanno hoti, ayamsa 
loko araddho hoti. 

“Mendicants, a female who has four qualities is practicing 
to win in this life, and she succeeds at it. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, matugamo susamvihitakammanto 
hoti, sangahitaparijano, bhattu manapam Carati, 
sambhatam anurakkhati. 

It’s when a female is well-organized at work, manages the 
domestic help, acts lovingly toward her husband, and 
preserves his earnings. 


Kathanca, bhikkhave, matugamo 
susamvihitakammanto hoti? 
And how is a female well-organized at work? 


Idha, bhikkhave, matugamo ye te bhattu abbhantara 
kammanta ... pe ... 

It’s when she’s skilled and tireless in doing domestic duties 
for her husband... 


evam kho, bhikkhave, matugamo 
susamvihitakammanto hoti. 
That’s how a female is well-organized at work. 


Kathanca, bhikkhave, matugamo sangahitaparijano 
hoti? 
And how does a female manage the domestic help? 


Idha, bhikkhave, matugamo yo so bhattu abbhantaro 
antojano ... pe ... 

It’s when she knows what work her husband’s domestic 
bondservants, employees, and workers have completed, 
and what they’ve left incomplete. She knows who is sick, 
and who is fit or unwell. She distributes to each a fair 
portion of various foods. 


evam kho, bhikkhave, matugamo sangahitaparijano 
hoti. 
That’s how a female manages the domestic help. 


Kathanca, bhikkhave, matugamo bhattu manapam 
carati? 
And how does a female act lovingly toward her husband? 


Idha, bhikkhave, matugamo yam bhattu 
amanapasankhatam tam jivitahetupi na ajjhacarati. 
It’s when a female would not transgress in any way that her 
husband would not consider loveable, even for the sake of 
her own life. 


Evam kho, bhikkhave, matugamo bhattu manapam 
carati. 
That’s how a female acts lovingly toward her husband. 


Kathanca, bhikkhave, matugamo sambhatam 
anurakkhati? 
And how does a female preserve his earnings? 


Idha, bhikkhave, matugamo yam bhatta aharati ... pe 


It’s when she tries to guard and protect any income her 
husband earns... 


evam kho, bhikkhave, matugamo sambhatam 
anurakkhati. 
That’s how a female preserves his earnings. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato matugamo idhalokavijayaya patipanno 
hoti, ayamsa loko araddho hoti. 

A female who has these four qualities is practicing to win in 
this life, and she succeeds at it. 


Catuhi, bhikkhave, dhammehi samannagato 
matugamo paralokavijayaya patipanno hoti, paraloko 
araddho hoti. 

A female who has four qualities is practicing to win in the 
next life, and she succeeds at it. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, matugamo saddhasampanno hoti, 
silasampanno hoti, cagasampanno hoti, 
pannasampanno hoti. 

It’s when a female is accomplished in faith, ethics, 
generosity, and wisdom. 


Kathanca, bhikkhave, matugamo saddhasampanno 
hoti? 
And how is a female accomplished in faith? 


Idha, bhikkhave, matugamo saddho hoti ... pe ... 
It’s when a female has faith in the Realized One’s 
awakening ... 


evam kho, bhikkhave, matugamo saddhasampanno 
hoti. 
That’s how a female is accomplished in faith. 


Kathanca, bhikkhave, matugamo silasampanno hoti? 
And how is a female accomplished in ethics? 


Idha, bhikkhave, matugamo panatipata pativirato 
hoti ... pe ... 

It’s when a female doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, 


suramerayamajjapamadatthana pativirato hoti. 
or consume alcoholic drinks that cause negligence. 


Evam kho, bhikkhave, matugamo silasampanno hoti. 
That’s how a female is accomplished in ethics. 


Kathanca, bhikkhave, matugamo cagasampanno hoti? 
And how is a female accomplished in generosity? 


Idha, bhikkhave, matugamo vigatamalamaccherena 
cetasa agaram ajjhavasati ... pe ... 

It’s when she lives at home rid of the stain of stinginess, 
freely generous, open-handed, loving to let go, committed 
to charity, loving to give and to share. 


evam kho, bhikkhave, matugamo cagasampanno hoti. 
That’s how a female is accomplished in generosity. 


Kathanca, bhikkhave, matugamo pannasampanno 
hoti? 
And how is a female accomplished in wisdom? 


Idha, bhikkhave, matugamo pannava hoti ... pe ... 


It’s when a female is wise. She has the wisdom of arising 
and passing away which is noble, penetrative, and leads to 
the complete ending of suffering. 


evam kho, bhikkhave, matugamo pannasampanno 
hoti. 
That’s how a female is accomplished in wisdom. 


Imehi kho, bhikkhave, catuhi dhammehi 
Samannagato matugamo paralokavijayaya patipanno 
hoti, paraloko araddho hotiti. 

A female who has these four qualities is practicing to win in 
the next life, and she succeeds at it. 


Susamvihitakammanta, 
She’s organized at work, 


sangahitaparijjana; 
and manages the domestic help. 


Bhattu manapam Carati, 
She’s loveable to her husband, 


sambhatam anurakkhati. 
and preserves his wealth. 


Saddha silena sampanna, 
Faithful, accomplished in ethics, 


vadannu vitamacchara; 
being kind and rid of stinginess. 


Niccam maggam visodheti, 
She always purifies the path 


sotthanam samparayikam. 


to well-being in lives to come. 


Iccete attha dhamma Ca, 
And so, a lady in whom 


yassSa Vijjanti nariya; 
these eight qualities are found 


Tampi silavatim ahu, 
is known as virtuous, 


dhammattham saccavadinim. 
firm in principle, and truthful. 


Solasakarasampanna, 
Accomplished in sixteen respects, 


Atthangasusamagata; 
complete with the eight factors, 


Tadisi silavati upasika, 
a virtuous laywoman such as she 


Upapajjati devalokam manapan’"ti. 
is reborn in the realm of the Loveable Gods.’ 


Dasamam. 
Uposathavaggo pancamo. 
Sankhitte vitthate visakhe, 


Vasettho bojjhaya pancamam; 


Anuruddham puna visakhe, 


Nakula idhalokika dveti. 


Pathamo pannasako samatto. 


8.051.51. Gotamisutta - 51. 
With Gotam1 


6. Gotamivagga - 6. Gotami 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho mahapajapati gotam1 yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam atthasi. Ekamantam thita 
kho mahapajapati gotami bhagavantam etadavoca: 
Then Mahapajapati Gotami went up to the Buddha, bowed, 
stood to one side, and said to him: 


“sadhu, bhante, labheyya matugamo 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajjan” ti. 

“Sir, please let females gain the going forth from the lay life 
to homelessness in the teaching and training proclaimed by 
the Realized One.” 


“Alam, gotami. 
“Enough, Gotam1. 


Ma te rucci matugamassa tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajja’” ti. 
Don’t advocate for females to gain the going forth from the 
lay life to homelessness in the teaching and training 
proclaimed by the Realized One.” 


Dutiyampi kho mahapajapati gotami bhagavantam 
etadavoca: 


For a second time... 


“sadhu, bhante, labheyya matugamo 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajjan’ ti. 


“Alam, gotami. 


Ma te rucci matugamassa tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajja’” ti. 


Tatiyampi kho mahapajapati gotami bhagavantam 
etadavoca: 
For a third time, Mahapajapati Gotami said to the Buddha: 


“sadhu, bhante, labheyya matugamo 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajjan” ti. 

“Sir, please let females gain the going forth from the lay life 
to homelessness in the teaching and training proclaimed by 
the Realized One.” 


“Alam, gotami. 
“Enough, Gotam1. 


Ma te rucci matugamassa tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajja” ti. 
Don’t advocate for females to gain the going forth from the 
lay life to homelessness in the teaching and training 
proclaimed by the Realized One.” 


Atha kho mahapajapati gotam1 “na bhagava anujanati 
matugamassa tathagatappavedite dhammavinaye 
agarasma anagariyam pabbajjan”ti dukkhi dummana 
assumukhi rudamana bhagavantam abhivadetva 
padakkhinam katva pakkami. 


Then Mahapajapati Gotami thought, “The Buddha does not 
permit females to go forth.” Miserable and sad, weeping, 
with a tearful face, she bowed, and respectfully circled the 
Buddha, keeping him on her right, before leaving. 


Atha kho bhagava kapilavatthusmim yathabhirantam 
viharitva yena vesali tena carikam pakkami. 

When the Buddha had stayed in Kapilavatthu as long as he 
wished, he set out for Vesalli. 


Anupubbena carikam caramano yena vesali 
tadavasari. 
Traveling stage by stage, he arrived at Vesali, 


Tatra sudam bhagava vesaliyam viharati mahavane 
kutagarasalayam. 

where he stayed at the Great Wood, in the hall with the 
peaked roof. 


Atha kho mahapajapati gotam1 kese chedapetva 
kasayani vatthani acchadetva sambahulahi sakiyanihi 
saddhim yena vesali tena pakkami. 

Then Mahapajapati Gotami had her hair cut off and dressed 
in ocher robes. Together with several Sakyan ladies she set 
out for Vesali. 


Anupubbena yena vesali mahavanam kutagarasala 
tenupasankami. 

Traveling stage by stage, she arrived at Vesali and went to 
the Great Wood, the hall with the peaked roof. 


Atha kho mahapajapati gotam1 sunehi padehi 
rajokinnena gattena dukkh1 dummana assumukhi 
rudamana bahidvarakotthake atthasi. 

Then Mahapajapati Gotami stood crying outside the gate, 
her feet swollen, her limbs covered with dust, miserable 


and sad, with tearful face. 


Addasa kho ayasma anando mahapajapatim gotamim 
sunehi padehi rajokinnena gattena dukkhim 
dummanam assumukhim rudamanam 
bahidvarakotthake thitam. 

Venerable Ananda saw her standing there, 


Disvana mahapajapatim gotamim etadavoca: 
and said to her, 


“kim nu tvam, gotami, sunehi padehi rajokinnena 
gattena dukkhi dummana assumukhi rudamana 
bahidvarakotthake thita” ti? 

“Gotami, why do you stand crying outside the gate, your 
feet swollen, your limbs covered with dust, miserable and 
sad, with tearful face?” 


“Tatha hi pana, bhante ananda, na bhagava anujanati 
matugamassa tathagatappavedite dhammavinaye 
agarasma anagariyam pabbajjan” ti. 

“Sir, Ananda, it’s because the Buddha does not permit 
females to go forth in the teaching and training proclaimed 
by the Realized One.” 


“Tena hi tvam, gotami, muhuttam idheva tava hohi, 
yavaham bhagavantam yacami matugamassa 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajjan” ti. 

“Well then, Gotami, wait here just a moment, while I ask the 
Buddha to grant the going forth for females.” 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 


Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“esa, bhante, mahapajapati gotami sunehi padehi 
rajokinnena gattena dukkhi dummana assumukhi 
rudamana bahidvarakotthake thita: 

“Sir, Mahapajapati Gotami is standing crying outside the 
gate, her feet swollen, her limbs covered with dust, 
miserable and sad, with tearful face. 


‘na bhagava anujanati matugamassa 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajjan’ti. 

She says that it’s because the Buddha does not permit 
females to go forth. 


Sadhu, bhante, labheyya matugamo 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajjan” ti. 

Sir, please let females gain the going forth from the lay life 
to homelessness in the teaching and training proclaimed by 
the Realized One.” 


“Alam, ananda. 
“Enough, Ananda. 


Ma te rucci matugamassa tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajja’” ti. 
Don’t advocate for females to gain the going forth from the 
lay life to homelessness in the teaching and training 
proclaimed by the Realized One.” 


Dutiyampi kho ... pe ... 
For a second time... 


tatiyampi kho ayasma anando bhagavantam 
etadavoca: ; 
For a third time, Ananda said to the Buddha: 


“sadhu, bhante, labheyya matugamo 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajjan” ti. 

“Sir, please let females gain the going forth from the lay life 
to homelessness in the teaching and training proclaimed by 
the Realized One.” 


“Alam, ananda. 
“Enough, Ananda. 


Ma te rucci matugamassa tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajja’” ti. 
Don’t advocate for females to gain the going forth from the 
lay life to homelessness in the teaching and training 
proclaimed by the Realized One.” 


Atha kho ayasmato anandassa etadahosi: 
Then Venerable Ananda thought, 


“na bhagava anujanati matugamassa 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajjam. 

“The Buddha does not permit females to go forth. 


Yannutnaham annenapi pariyayena bhagavantam 
yaceyyam matugamassa tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajjan” ti. 
Why don’t I try another approach?” 


Atha kho ayasma anando bhagavantam etadavoca: 
Then Venerable Ananda said to the Buddha, 


“bhabbo nu kho, bhante, matugamo 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajitva sotapattiphalam va 
sakadagamiphalam va anagamiphalam va 
arahattaphalam va sacchikatun” ti? 

“Sir, is a female able to realize the fruits of stream-entry, 
once-return, non-return, and perfection once she has gone 
forth?” 


“Bhabbo, ananda, matugamo tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajitva 
sotapattiphalampi sakadagamiphalampi 
anagamiphalampi arahattaphalampi sacchikatun’" ti. 
“She is able, Ananda.” 


“Sace, bhante, bhabbo matugamo tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajitva 
sotapattiphalampi ... pe ... arahattaphalampi 
sacchikatum; 

“If a female is able to realize the fruits of stream-entry, 
once-return, non-return, and perfection once she has gone 
forth. 


bahukara, bhante, mahapajapati gotami bhagavato 
matuccha apadika posika khirassa dayika; 

Sir, Mahapajapati has been very helpful to the Buddha. She 
is his aunt who raised him, nurtured him, and gave him her 
milk. 


bhagavantam janettiya kalankataya thannam payesi. 
When the Buddha’s birth mother passed away, she 
nurtured him at her own breast. 


Sadhu, bhante, labheyya matugamo 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajjan’ ti. 


Sir, please let females gain the going forth from the lay life 
to homelessness in the teaching and training proclaimed by 
the Realized One.” 


“Sace, ananda, mahapajapati gotami attha 
garudhamme patigganhati, savassa hotu upasampada 
“Ananda, if Mahapajapati Gotami accepts these eight 
principles of respect, that will be her ordination. 


Vassasatupasampannaya bhikkhuniya 
tadahupasampannassa bhikkhuno abhivadanam 
paccutthanam anjalikammam samicikammam 
kattabbam. 

A nun, even if she has been ordained for a hundred years, 
should bow down to a monk who was ordained that very 
day. She should rise up for him, greet him with joined 
palms, and observe proper etiquette toward him. 


Ayampi dhammo sakkatva garum katva manetva 
pujetva yavajivam anatikkamaniyo. (1) 

This principle should be honored, respected, esteemed, and 
venerated, and not transgressed so long as life lasts. 


Na bhikkhuniya abhikkhuke avase vassam 
upagantabbam. 

A nun should not commence the rainy season residence in a 
monastery without monks. 


Ayampi dhammo sakkatva garum katva manetva 
pujetva yavajivam anatikkamaniyo. (2) 

This principle should be honored, respected, esteemed, and 
venerated, and not transgressed so long as life lasts. 


Anvaddhamasam bhikkhuniya bhikkhusamghato dve 
dhamma paccasisitabba— 


Each fortnight the nuns should expect two things from the 
community of monks: 


uposathapucchakanca, ovadupasankamananca. 
the date of the sabbath, and visiting for advice. 


Ayampi dhammo sakkatva garum katva manetva 
pujetva yavajivam anatikkamaniyo. (3) 

This principle should be honored, respected, esteemed, and 
venerated, and not transgressed so long as life lasts. 


Vassamvutthaya bhikkhuniya ubhatosanghe tthi 
thanehi pavaretabbam— 

After completing the rainy season residence the nuns 
should invite admonition from the communities of both 
monks and nuns in regard to anything that was 


ditthena va sutena va parisankaya va. 
seen, heard, or suspected. 


Ayampi dhammo sakkatva garum katva manetva 
pujetva yavajivam anatikkamaniyo. (4) 

This principle should be honored, respected, esteemed, and 
venerated, and not transgressed so long as life lasts. 


Garudhammam ajjhapannaya bhikkhuniya 
ubhatosanghe pakkhamanattam caritabbam. 

A nun who has committed a grave offense should undergo 
penance in the communities of both monks and nuns for a 
fortnight. 


Ayampi dhammo sakkatva garum katva manetva 
pujetva yavajivam anatikkamaniyo. (5) 

This principle should be honored, respected, esteemed, and 
venerated, and not transgressed so long as life lasts. 


Dve vassani chasu dhammesu sikkhitasikkhaya 
sikkhamanaya ubhatosanghe upasampada 
pariyesitabba. 

A trainee nun who has trained in the six rules for two years 
should seek ordination from the communities of both monks 
and nuns. 


Ayampi dhammo sakkatva garum katva manetva 
pujetva yavajivam anatikkamaniyo. (6) 

This principle should be honored, respected, esteemed, and 
venerated, and not transgressed so long as life lasts. 


Na kenaci pariyayena bhikkhuniya bhikkhu 
akkositabbo paribhasitabbo. 
A nun should not abuse or insult a monk in any way. 


Ayampi dhammo sakkatva garum katva manetva 
pujetva yavajivam anatikkamaniyo. (7) 

This principle should be honored, respected, esteemed, and 
venerated, and not transgressed so long as life lasts. 


Ajjatagge ovato bhikkhuninam bhikkhusu 
vacanapatho, anovato bhikkhunam bhikkhunisu 
vacanapatho. 

From this day forth it is forbidden for nuns to criticize 
monks, but it is not forbidden for monks to criticize nuns. 


Ayampi dhammo sakkatva garum katva manetva 
pujetva yavajivam anatikkamaniyo. (8) 

This principle should be honored, respected, esteemed, and 
venerated, and not transgressed so long as life lasts. 


Sace, ananda, mahapajapati gotam1 ime attha 
garudhamme patigganhati, savassa hotu 
upasampada’ ti. 


If Mahapajapati Gotami accepts these eight principles of 
respect, that will be her ordination.” 


Atha kho ayasma anando bhagavato santike ime attha 
garudhamme uggahetva yena mahapajapati gotami 
tenupasankami; upasankamitva mahapajapatim 
gotamim etadavoca: 

Then Ananda, having learned these eight principles of 
respect from the Buddha himself, went to Mahapajapati 
Gotami and said: 


“Sace kho tvam, gotami, attha garudhamme 
patigganheyyasi, sava te bhavissati upasampada— 
“Gotami, if you accept eight principles of respect, that will 
be your ordination. 


Vassasatupasampannaya bhikkhuniya 
tadahupasampannassa bhikkhuno abhivadanam 
paccutthanam anjalikammam samicikammam 
kattabbam. 

A nun, even if she has been ordained for a hundred years, 
should bow down to a monk who was ordained that very 
day. She should rise up for him, greet him with joined 
palms, and observe proper etiquette toward him. 


Ayampi dhammo sakkatva garum katva manetva 
pujetva yavajivam anatikkamantyo ... pe .... 

This principle should be honored, respected, esteemed, and 
venerated, and not transgressed so long as life lasts. ... 


Ajjatagge ovato bhikkhuninam bhikkhusu 
vacanapatho, anovato bhikkhunam bhikkhunisu 
vacanapatho. 

From this day forth it is forbidden for nuns to criticize 
monks, but it is not forbidden for monks to criticize nuns. 


Ayampi dhammo sakkatva garum katva manetva 
pujetva yavajivam anatikkamaniyo. 

This principle should be honored, respected, esteemed, and 
venerated, and not transgressed so long as life lasts. 


Sace kho tvam, gotami, ime attha garudhamme 
patigganheyyasi, sava te bhavissati upasampada’” ti. 
If you accept these eight principles of respect, that will be 
your ordination.” 


“Seyyathapi, bhante ananda, itthi va puriso va daharo 
yuva mandanakajatiko sisamnhato uppalamalam va 
vassikamalam va adhimuttakamalam va labhitva 
ubhohi hatthehi patiggahetva uttamange sirasmim 
patitthapeyya; 

“Ananda, suppose there was a woman or man who was 
young, youthful, and fond of adornments, and had bathed 
their head. After getting a garland of lotuses, jasmine, or 
liana flowers, they would take them in both hands and place 
them on the crown of the head. 


evamevam kho aham, bhante ananda, ime attha 
garudhamme patigganhami yavajivam 
anatikkamaniye’ ti. 

In the same way, sir, I accept these eight principles of 
respect as not to be transgressed so long as life lasts.” 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to the Buddha: 


“patiggahita, bhante, mahapajapatiya gotamiya attha 
garudhamma yavajivam anatikkamaniya’ ti. 


“Sir, Mahapajapati Gotami has accepted the eight principles 
of respect as not to be transgressed so long as life lasts.” 


“Sace, ananda, nalabhissa matugamo 
tathagatappavedite dhammavinaye agarasma 
anagariyam pabbajjam, ciratthitikam, ananda, 
brahmacariyam abhavissa, vassasahassameva 
saddhammo tittheyya. 

“Ananda, if females had not gained the going forth from the 
lay life to homelessness in the teaching and training 
proclaimed by the Realized One, the spiritual life would 
have lasted long. The true teaching would have remained 
for a thousand years. 


Yato ca kho, ananda, matugamo tathagatappavedite 
dhammavinaye agarasma anagariyam pabbajito, na 
dani, ananda, brahmacariyam ciratthitikam 
bhavissati. 

But since they have gained the going forth, now the 
Spiritual life will not last long. 


Panceva dani, ananda, vassasatani saddhammo 
thassati. 
The true teaching will remain only five hundred years. 


Seyyathapi, ananda, yani kanici kulani bahutthikani 
appapurisakani, tani suppadhamsiyani honti corehi 
kumbhatthenakehi; 

It’s like those families with many women and few men. 
They’re easy prey for bandits and thieves. 


evamevam kho, ananda, yasmim dhammavinaye 
labhati matugamo agarasma anagariyam pabbajjam, 
na tam brahmacariyam ciratthitikam hoti. 

In the same way, the spiritual life does not last long ina 
teaching and training where females gain the going forth. 


Seyyathapi, ananda, sampanne salikkhette setatthika 
nama rogajati nipatati, evam tam salikkhettam na 
ciratthitikam hoti; 

It’s like a field full of rice. Once the disease called ‘white 
bones’ attacks, it doesn’t last long. 


evamevam kho, ananda, yasmim dhammavinaye 
labhati matugamo agarasma anagariyam pabbajjam, 
na tam brahmacariyam ciratthitikam hoti. 

In the same way, the spiritual life does not last long ina 
teaching and training where females gain the going forth. 


Seyyathapi, ananda, saampanne ucchukkhette 
manjitthika nama rogajati nipatati, evam tam 
ucchukkhettam na ciratthitikam hoti; 

It’s like a field full of sugar cane. Once the disease called 
‘red rot’ attacks, it doesn’t last long. 


evamevam kho, ananda, yasmim dhammavinaye 
labhati matugamo agarasma anagariyam pabbajjam, 
na tam brahmacariyam ciratthitikam hoti. 

In the same way, the spiritual life does not last long ina 
teaching and training where females gain the going forth. 


Seyyathapi, ananda, puriso mahato talakassa 
patikacceva alim bandheyya yavadeva udakassa 
anatikkamanaya; 

As aman might build a dyke around a large lake as a 
precaution against the water overflowing, 


evamevam kho, ananda, maya patikacceva 
bhikkhuninam attha garudhamma pannatta 
yavajivam anatikkamantya’ ti. 

in the same way as a precaution I’ve prescribed the eight 
principles of respect as not to be transgressed so long as 


life lasts.” 


Pathamam. 


8.052.52. Ovadasutta - 52. An 


Adviser for Nuns 
6. Gotamivagga - 6. Gotami 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to the Buddha: 


“katihi nu kho, bhante, dhammehi samannagato 
bhikkhu bhikkhunovadako sammannitabbo” ti? 

“Sir, how many qualities should a monk have to be agreed 
on as an adviser for nuns?” 


“Atthahi kho, ananda, dhammehi samannagato 
bhikkhu bhikkhunovadako sammannitabbo. 
“Ananda, a monk with eight qualities may be agreed on as 
an adviser for nuns. 


Katamehi atthahi? 
What eight? 


Idhananda, bhikkhu silava hoti ... pe ... samadaya 
sikkhati sikkhapadesu; 

Firstly, a monk is ethical, restrained in the code of conduct, 
with good behavior and supporters. Seeing danger in the 
slightest fault, they keep the rules they’ve undertaken. 


bahussuto hoti ... pe ... ditthiya suppatividdha; 
They’re learned, remembering and keeping what they’ve 
learned. These teachings are good in the beginning, good in 
the middle, and good in the end, meaningful and well- 
phrased, describing a spiritual practice that’s totally full 
and pure. They are very learned in such teachings, 
remembering them, reciting them, mentally scrutinizing 
them, and understanding them with right view. 


ubhayani kho panassa patimokkhani vittharena 
svagatani honti suvibhattani suppavattini 
suvinicchitani suttaso anubyanjanaso; 

Both monastic codes have been passed down to them in 
detail, well analyzed, well mastered, well judged in both the 
rules and accompanying material. 


kalyanavaco hoti kalyanavakkarano, poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 

They’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


patibalo hoti bhikkhunisamghassa dhammiya 
kathaya sandassetum samadapetum samuttejetum 
sampahamsetum; 

They’re able to educate, encourage, fire up, and inspire the 
community of nuns. 


yebhuyyena bhikkhuninam piyo hoti manapo; 
They’re likable and agreeable to most of the nuns. 


na kho panetam bhagavantam uddissa pabbajitaya 
kasayavatthavasanaya garudhammam 
ajjhapannapubbo hoti; 


They have never previously sexually harassed any woman 
wearing the ocher robe who has gone forth in the Buddha’s 
name. 


visativasso va hoti atirekavisativasso va. 
They have been ordained for twenty years or more. 


Imehi kho, ananda, atthahi dhammehi samannagato 
bhikkhu bhikkhunovadako sammannitabbo’ ti. 

A monk with these eight qualities may be agreed on as an 
adviser for nuns.” 


Dutiyam. 


8.053. 53. Sankhittasutta - 53. 


Brief Advice to Gotam1 
6. Gotamivagga - 6. Gotami 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho mahapajapati gotam1 yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam atthasi. Ekamantam thita 
kho sa mahapajapati gotam1 bhagavantam etadavoca: 
Then Mahapajapati Gotami went up to the Buddha, bowed, 
stood to one side, and said to him: 


“Sadhu me, bhante, bhagava sankhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eka 
vupakattha appamatta atapin1 pahitatta 
vihareyyan ti. 

“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Ye kho tvam, gotami, dhamme janeyyasi: 
“Gotami, you might know that certain things 


‘ime dhamma Saragaya samvattanti, no viragaya; 
lead to passion, not dispassion; 


Samyogaya Samvattanti, no visamyogaya; 
to being fettered, not to being unfettered; 


acayaya Samvattanti, no apacayaya; 


to accumulation, not dispersal; 


mahicchataya samvattanti, no appicchataya; 
to more desires, not fewer; 


asantutthiya samvattanti, no santutthiya; 
to lack of contentment, not contentment; 


sanganikaya samvattanti, no pavivekaya; 
to crowding, not seclusion; 


kosajjaya samvattanti, no viriyarambhaya; 
to laziness, not energy; 


dubbharataya samvattanti, no subharataya’ti, 
to being hard to look after, not being easy to look after. 


ekamsena, gotami, dhareyyasi: 
You should definitely bear in mind that these things are 


‘neso dhammo, neso vinayo, netam satthusasanan’ ti. 
not the teaching, not the training, and not the Teacher’s 
instructions. 


Ye ca kho tvam, gotami, dhamme janeyyasi: 
You might know that certain things 


‘ime dhamma viragaya samvattanti, no saragaya; 
lead to dispassion, not passion; 


visamyogaya Samvattanti, no samyogaya; 
to being unfettered, not to being fettered; 


apacayaya Samvattanti, no acayaya; 
to dispersal, not accumulation; 


appicchataya samvattanti, no mahicchataya; 
to fewer desires, not more; 


santutthiya samvattanti, no asantutthiya; 
to contentment, not lack of contentment; 


pavivekaya samvattanti, no sanganikaya; 
to seclusion, not crowding; 


viriyarambhaya samvattanti, no kosajjaya; 
to energy, not laziness; 


subharataya samvattanti, no dubbharataya’ ti, 
to being easy to look after, not being hard to look after. 


ekamsena, gotami, dhareyyasi: 
You should definitely bear in mind that these things are 


‘eso dhammo, eso vinayo, etam satthusasanan’” ti. 
the teaching, the training, and the Teacher’s instructions.” 


Tatiyam. 


8.054. 54. Dighajanusutta - 54. 
With Dighajanu 


6. Gotamivagga - 6. Gotami 


Ekam samayam bhagava koliyesu viharati 
kakkarapattam nama koliyanam nigamo. 

At one time the Buddha was staying in the land of the 
Koliyans, where they have a town named Kakkarapatta. 


Atha kho dighajanu koliyaputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho dighajanu koliyaputto bhagavantam etadavoca: 
Then Dighajanu the Koliyan went up to the Buddha, bowed, 
sat down to one side, and said to the Buddha: 


“mayam, bhante, gihi kamabhogino 
puttasambadhasayanam ajjhavasama, 
kasikacandanam paccanubhoma, 
malagandhavilepanam dharayama, jataruparajatam 
sadayama. 

“Sir, we are laypeople who enjoy sensual pleasures and 
living at home with our children. We use sandalwood 
imported from Kasi, we wear garlands, perfumes, and 
makeup, and we accept gold and money. 


Tesam no, bhante, bhagava amhakam tatha 
dhammam desetu ye amhakam assu dhamma 
ditthadhammahitaya ditthadhammasukhaya, 
samparayahitaya samparayasukhaya’ ti. 

May the Buddha please teach us the Dhamma in a way that 
leads to our welfare and happiness in this life and in future 
lives.” 


“Cattarome, byagghapajja, dhamma kulaputtassa 
ditthadhammahitaya samvattanti 
ditthadhammasukhaya. 

“Byagghapajja, these four things lead to the welfare and 
happiness of a gentleman in this life. 


Katame cattaro? 
What four? 


Utthanasampada, arakkhasampada, kalyanamittata, 
Samajivita. 

Accomplishment in initiative, protection, good friendship, 
and balanced finances. 


Katama ca, byagghapajja, utthanasampada? 
And what is accomplishment in initiative? 


Idha, byagghapajja, kulaputto yena kammatthanena 
jivikam kappeti— 
It’s when a gentleman earns a living by means such as 


yadi kasiya, yadi vanijjaya, yadi gorakkhena, yadi 
issattena, yadi rajaporisena, yadi sippannatarena— 
farming, trade, raising cattle, archery, government service, 
or one of the professions. 


tattha dakkho hoti analaso, tatrupayaya vimamsaya 
Samannagato, alam katum alam samvidhatum. 

They understand how to go about these things in order to 
complete and organize the work. 


Ayam vuccati, byagghapajja, utthanasampada. (1: 1) 
This is called accomplishment in initiative. 


Katama ca, byagghapajja, arakkhasampada? 
And what is accomplishment in protection? 


Idha, byagghapajja, kulaputtassa bhoga honti 
utthanaviriyadhigata bahabalaparicita, 
sedavakkhitta, dhammika dhammaladdha. 

It’s when a gentleman owns legitimate wealth that he has 
earned by his own efforts and initiative, built up with his 
own hands, gathered by the sweat of the brow. 


Te arakkhena guttiya sampadeti: 
They ensure it is guarded and protected, thinking: 


‘kinti me ime bhoge neva rajano hareyyum, na cora 
hareyyum, na aggi daheyya, na udakam vaheyya, na 
appiya dayada hareyyun’ti. 

‘How can I prevent my wealth from being taken by rulers or 
bandits, consumed by fire, swept away by flood, or taken by 
unloved heirs?’ 


Ayam vuccati, byagghapajja, arakkhasampada. (2: 2) 
This is called accomplishment in protection. 


Katama ca, byagghapajja, kalyanamittata? 
And what is accomplishment in good friendship? 


Idha, byagghapajja, kulaputto yasmim game va 
nigame va pativasati, tattha ye te honti—gahapati va 
gahapatiputta va dahara va vuddhasilino, vuddha va 
vuddhasilino, saaddhasampanna, silasampanna, 
Cagasampanna, pannasampanna—tehi saddhim 
santitthati sallapati sakaccham samapaijjati; 
yatharupanam saddhasampannanam 
saddhasampadam anusikkhati, yatharupanam 
silasampannanam silasampadam anusikkhati, 
yatharupanam cCagasampannanam cCagasampadam 
anusikkhati, yatharupanam pannasampannanam 
pannasampadam anusikkhati. 


It’s when a gentleman resides in a town or village. And in 
that place there are householders or their children who 
may be young or old, but are mature in conduct, 
accomplished in faith, ethics, generosity, and wisdom. That 
person associates with them, converses, and engages in 
discussion. And they emulate the same kind of 
accomplishment in faith, ethics, generosity, and wisdom. 


Ayam vuccati, byagghapajja, kalyanamittata. (3: 3) 
This is called accomplishment in good friendship. 


Katama ca, byagghapajja, samajivita? 
And what is accomplishment in balanced finances? 


Idha, byagghapajja, kulaputto ayanca bhoganam 
viditva, vayanca bhoganam viditva, samam jivikam 
kappeti naccogalham natihinam: ‘evam me ayo vayam 
pariyadaya thassati, na ca me vayo ayam pariyadaya 
thassati’ti. 

It’s when a gentleman, knowing their income and 
expenditure, balances their finances, being neither too 
extravagant nor too frugal. They think: ‘In this way my 
income will exceed my expenditure, not the reverse.’ 


Seyyathapi, byagghapajja, tuladharo va 
tuladharantevasi va tulam paggahetva janati: 
‘ettakena va onatam, ettakena va unnatan’ti; 

It’s like an appraiser or their apprentice who, holding up 
the scales, knows that it’s low by this much or high by this 
much. 


evamevam kho, byagghapajja, kulaputto ayanca 
bhoganam viditva, vayanca bhoganam viditva, samam 
jivikam kappeti naccogalham natihinam: ‘evam me 
ayo vayam pariyadaya thassati, na ca me vayo ayam 
pariyadaya thassati’ti. 


In the same way, a gentleman, knowing their income and 
expenditure, balances their finances, being neither too 
extravagant nor too frugal. They think: ‘In this way my 
income will exceed my expenditure, not the reverse.’ 


Sacayam, byagghapajja, kulaputto appayo samano 
ularam jivikam kappeti, tassa bhavanti vattaro: 
‘udumbarakhadivayam kulaputto bhoge khadatr’ti. 
If a gentleman has little income but an opulent life, people 
will say: ‘This gentleman eats their wealth like a fig-eater!’ 


Sace panayam, byagghapajja, kulaputto mahayo 
samano kasiram jivikam kappeti, tassa bhavanti 
vattaro: ‘ajetthamaranamvayam kulaputto 
marissati’ti. 

If a gentleman has a large income but a spartan life, people 
will say: ‘This gentleman is starving themselves to death!’ 


Yato ca khoyam, byagghapajja, kulaputto ayanca 
bhoganam viditva, vayanca bhoganam viditva, samam 
jivikam kappeti naccogalham natihinam: ‘evam me 
ayo vayam pariyadaya thassati, na ca me vayo ayam 
pariyadaya thassati’ti. 

But a gentleman, knowing their income and expenditure, 
leads a balanced life, neither too extravagant nor too frugal, 
thinking: ‘In this way my income will exceed my 
expenditure, not the reverse.’ 


Ayam vuccati, byagghapajja, samajivita. 
This is called accomplishment in balanced finances. 


Evam samuppannanam, byagghapajja, bhoganam 
cattari apayamukhani honti— 

There are four drains on wealth that has been gathered in 
this way. 


itthidhutto, suradhutto, akkhadhutto, papamitto 
papasahayo papasampavanko. 

Womanizing, drinking, gambling, and having bad friends, 
companions, and associates. 


Seyyathapi, byagghapajja, mahato talakassa cattari 
ceva ayamukhani, cattari ca apayamukhani. 
Suppose there was a large reservoir with four inlets and 
four drains. 


Tassa puriso yani ceva ayamukhani tani pidaheyya, 
yani ca apayamukhani tani vivareyya; 

And someone was to open up the drains and close off the 
inlets, 


devo ca na samma dharam anuppaveccheyya. 
and the heavens don’t provide enough rain. 


Evanhi tassa, byagghapajja, mahato talakassa 
parihaniyeva patikankha, no vuddhi; 
You’d expect that large reservoir to dwindle, not expand. 


evamevam, byagghapajja, evam samuppannanam 
bhoganam cattari apayamukhani honti— 

In the same way, there are four drains on wealth that has 
been gathered in this way. 


itthidhutto, suradhutto, akkhadhutto, papamitto 
papasahayo papasampavanko. 

Womanizing, drinking, gambling, and having bad friends, 
companions, and associates. 


Evam samuppannanam, byagghapajja, bhoganam 
cattari ayamukhani honti— 

There are four inlets for wealth that has been gathered in 
this way. 


na itthidhutto, na suradhutto, na akkhadhutto, 
kalyanamitto kalyanasahayo kalyanasampavanko. 
Not womanizing, drinking, or gambling, and having good 
friends, companions, and associates. 


Seyyathapi, byagghapajja, mahato talakassa cattari 
ceva ayamukhani, cattari ca apayamukhani. 
Suppose there was a large reservoir with four inlets and 
four drains. 


Tassa puriso yani ceva ayamukhani tani vivareyya, 
yani ca apayamukhani tani pidaheyya; 

And someone was to open up the inlets and close off the 
drains, 


devo ca samma dharam anuppaveccheyya. 
and the heavens provide plenty of rain. 


Evanhi tassa, byagghapajja, mahato talakassa 
vuddhiyeva patikankha, no parihani; 
You’d expect that large reservoir to expand, not dwindle. 


evamevam kho, byagghapajja, evam samuppannanam 
bhoganam cattari ayamukhani honti— 

In the same way, there are four inlets for wealth that has 
been gathered in this way. 


na itthidhutto, na suradhutto, na akkhadhutto, 
kalyanamitto kalyanasahayo kalyanasampavanko. (4: 
4) 

Not womanizing, drinking, or gambling, and having good 
friends, companions, and associates. 


Ime kho, byagghapajja, cattaro dhamma kulaputtassa 
ditthadhammahitaya samvattanti 


ditthadhammasukhaya. 
These are the four things that lead to the welfare and 
happiness of a gentleman in this life. 


Cattarome, byagghapajja, dhamma kulaputtassa 
samparayahitaya samvattanti samparayasukhaya. 
These four things lead to the welfare and happiness of a 
gentleman in future lives. 


Katame cattaro? 
What four? 


Saddhasampada, silasampada, cagasampada, 
pannasampada. 
Accomplishment in faith, ethics, generosity, and wisdom. 


Katama ca, byagghapajja, saddhasampada? 
And what is accomplishment in faith? 


Idha, byagghapajja, kulaputto saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a gentleman has faith in the Realized One’s 
awakening: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Ayam vuccati, byagghapajja, saddhasampada. (1: 5) 
This is called accomplishment in faith. 


Katama ca, byagghapajja, silasampada? 
And what is accomplishment in ethics? 


Idha, byagghapajja, kulaputto panatipata pativirato 
hoti ... pe ... suramerayamajjapamadatthana 
pativirato hoti. 

It’s when a gentleman doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or consume alcoholic drinks 
that cause negligence. 


Ayam vuccati, byagghapaijja, silasampada. (2: 6) 
This is called accomplishment in ethics. 


Katama ca, byagghapajja, cagasampada? 
And what is accomplishment in generosity? 


Idha, byagghapajja, kulaputto vigatamalamaccherena 
cetasa agaram ajjhavasati muttacago payatapani 
vossaggarato yacayogo danasamvibhagarato. 

It’s when a gentleman lives at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


Ayam vuccati, byagghapajja, cagasampada. (3: 7) 
This is called accomplishment in generosity. 


Katama ca, byagghapajja, panhasampada? 
And what is accomplishment in wisdom? 


Idha, byagghapajja, kulaputto pannava hoti, 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 

It’s when a gentleman is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Ayam vuccati, byagghapajja, pannasampada. (4: 8) 
This is called accomplishment in wisdom. 


Ime kho, byagghapajja, cattaro dhamma kulaputtassa 
samparayahitaya samvattanti samparayasukhayati. 
These are the four things that lead to the welfare and 
happiness of a gentleman in future lives. 


Utthata kammadheyyesu, 
They’re enterprising in the workplace, 


appamatto vidhanava; 
diligent in managing things, 


Samam kappeti jivikam, 
they balance their finances, 


sambhatam anurakkhati. 
and preserve their wealth. 


Saddho silena sampanno, 
Faithful, accomplished in ethics, 


vadannu vitamaccharo; 
kind, rid of stinginess, 


Niccam maggam visodheti, 
they always purify the path 


sotthanam samparayikam. 
to well-being in lives to come. 


Iccete attha dhamma Ca, 
And so these eight qualities 


saddhassa gharamesino; 
of a faithful householder 


Akkhata saccanamena, 
are declared by the one who is truly named 


ubhayattha sukhavaha. 
to lead to happiness in both spheres, 


Ditthadhammahitatthaya, 
welfare and benefit in this life, 


samparayasukhaya Ca; 
and happiness in the future lives. 


Evametam gahatthanam, 
This is how, for a householder, 


Cago punnam pavaddhati’ ti. 
merit grows by generosity.” 


Catuttham. 


8.055. 55. Ujjayasutta - 55. With 
Ujjaya 


6. Gotamivagga - 6. Gotami 


Atha kho ujjayo brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then Ujjaya the brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ujjayo 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“mayam, bho gotama, pavasam gantukama. 
“Master Gotama, we wish to travel abroad. 


Tesam no bhavam gotamo amhakam tatha dhammam 
desetu—ye amhakam assu dhamma 
ditthadhammahitaya, ditthadhammasukhaya, 
samparayahitaya, saamparayasukhaya’” ti. 

May the Buddha please teach us the Dhamma in a way that 
leads to our welfare and happiness in this life and in future 
lives.” 


“Cattarome, brahmana, dhamma kulaputtassa 
ditthadhammahitaya samvattanti, 
ditthadhammasukhaya. 

“Brahmin, these four things lead to the welfare and 
happiness of a gentleman in this life. 


Katame cattaro? 


What four? 


Utthanasampada, arakkhasampada, kalyanamittata, 
Samajivita. 

Accomplishment in initiative, protection, good friendship, 
and balanced finances. 


Katama ca, brahmana, utthanasampada? 
And what is accomplishment in initiative? 


Idha, brahmana, kulaputto yena kammatthanena 
jivikam kappeti— 
A gentleman may earn a living by means such as 


yadi kasiya, yadi vanijjaya, yadi gorakkhena, yadi 
issattena, yadi rajaporisena, yadi sippannatarena— 
farming, trade, raising cattle, archery, government service, 
or one of the professions. 


tattha dakkho hoti analaso, tatrupayaya vimamsaya 
Samannagato, alam katum alam samvidhatum. 

They understand how to go about these things in order to 
complete and organize the work. 


Ayam vuccati, brahmana, utthanasampada. (1: 1) 
This is called accomplishment in initiative. 


Katama ca, brahmana, arakkhasampada? 
And what is accomplishment in protection? 


Idha, brahmana, kulaputtassa bhoga honti 
utthanaviriyadhigata, bahabalaparicita, 
sedavakkhitta, dhammika dhammaladdha. 

It’s when a gentleman owns legitimate wealth that he has 
earned by his own efforts and initiative, built up with his 
own hands, gathered by the sweat of the brow. 


Te arakkhena guttiya sampadeti: 
They ensure it is guarded and protected, thinking: 


‘kinti me ime bhoge neva rajano hareyyum, na cora 
hareyyum, na aggi daheyya, na udakam vaheyya, na 
appiya dayada hareyyun’ti. 

‘How can I prevent my wealth from being taken by rulers or 
bandits, consumed by fire, swept away by flood, or taken by 
unloved heirs?’ 


Ayam vuccati, brahmana, arakkhasampada. (2: 2) 
This is called accomplishment in protection. 


Katama ca, brahmana, kalyanamittata? 
And what is accomplishment in good friendship? 


Idha, brahmana, kulaputto yasmim game va nigame 
va pativasati tatra ye te honti—gahapati va 
gahapatiputta va dahara va vuddhasilino, vuddha va 
vuddhasilino, saddhasampanna, silasampanna, 
Cagasampanna, pannasampanna—tehi saddhim 
santitthati sallapati sakaccham samapaijjati; 
yatharupanam saddhasampannanam 
saddhasampadam anusikkhati, yatharupanam 
silasampannanam silasampadam anusikkhati, 
yatharupanam Cagasampannanam Cagasampadam 
anusikkhati, yatharupanam pannasampannanam 
pannasampadam anusikkhati. 

It’s when a gentleman resides in a town or village. And in 
that place there are householders or their children who 
may be young or old, but are mature in conduct, 
accomplished in faith, ethics, generosity, and wisdom. That 
person associates with them, converses, and engages in 
discussion. And they emulate the same kind of 
accomplishment in faith, ethics, generosity, and wisdom. 


Ayam vuccati, brahmana, kalyanamittata. (3: 3) 
This is called accomplishment in good friendship. 


Katama ca, brahmana, samajivita? 
And what is accomplishment in balanced finances? 


Idha, brahmana, kulaputto ayanca bhoganam viditva 
vayanca bhoganam viditva samam jivikam kappeti 
naccogalham natihinam: ‘evam me ayo vayam 
pariyadaya thassati, na ca me vayo ayam pariyadaya 
thassati’ti. 

It’s when a gentleman, knowing their income and 
expenditure, balances their finances, being neither too 
extravagant nor too frugal. They think: ‘In this way my 
income will exceed my expenditure, not the reverse.’ 


Seyyathapi, brahmana, tuladharo va tuladharantevas1 
va tulam paggahetva janati: ‘ettakena va onatam, 
ettakena va unnatan’ti; 

It’s like an appraiser or their apprentice who, holding up 
the scales, knows that it’s low by this much or high by this 
much. 


evamevam kho, brahmana, kulaputto ayanca 
bhoganam viditva vayanca bhoganam viditva samam 
jivikam kappeti naccogalham natihinam: ‘evam me 
ayo vayam pariyadaya thassati, na ca me vayo ayam 
pariyadaya thassati’ti. 

In the same way, a gentleman, knowing their income and 
expenditure, balances their finances, being neither too 
extravagant nor too frugal. They think: ‘In this way my 
income will exceed my expenditure, not the reverse.’ 


Sacayam, brahmana, kulaputto appayo samano 
ularam jivikam kappeti, tassa bhavanti vattaro: 


‘udumbarakhadivayam kulaputto bhoge khadati’ti. 
If a gentleman has little income but an opulent life, people 
will say: ‘This gentleman eats their wealth like a fig-eater!’ 


Sace panayam, brahmana, kulaputto mahayo samano 
kasiram jivikam kappeti, tassa bhavanti vattaro: 
‘ajetthamaranamvayam kulaputto marissat?’ti. 

If a gentleman has a large income but a spartan life, people 
will say: ‘This gentleman is starving themselves to death!’ 


Yato ca khoyam, brahmana, kulaputto ayanca 
bhoganam viditva vayanca bhoganam viditva samam 
jivikam kappeti naccogalham natihinam: ‘evam me 
ayo vayam pariyadaya thassati, na ca me vayo ayam 
pariyadaya thassati’ti, 

But a gentleman, knowing their income and expenditure, 
leads a balanced life, neither too extravagant nor too frugal, 
thinking: ‘In this way my income will exceed my 
expenditure, not the reverse.’ 


ayam vuccati, brahmana, samajivita. 
This is called accomplishment in balanced finances. 


Evam samuppannanam, brahmana, bhoganam Cattari 
apayamukhani honti— 

There are four drains on wealth that has been gathered in 
this way. 


itthidhutto, suradhutto, akkhadhutto, papamitto 
papasahayo papasampavanko. 

Womanizing, drinking, gambling, and having bad friends, 
companions, and associates. 


Seyyathapi, brahmana, mahato talakassa cattari ceva 
ayamukhani, cattari ca apayamukhani. Tassa puriso 
yani ceva ayamukhani tani pidaheyya, yani ca 


apayamukhani tani vivareyya; devo ca na samma 
dharam anuppaveccheyya. Evanhi tassa, brahmana, 
mahato talakassa parihaniyeva patikankha, no 
vuddhi; 

Suppose there was a large reservoir with four inlets and 
four drains. And someone was to open up the drains and 
close off the inlets, and the heavens don’t provide enough 
rain. You’d expect that large reservoir to dwindle, not 
expand. 


evamevam kho, brahmana, evam samuppannanam 
bhoganam cattari apayamukhani honti— 

In the same way, there are four drains on wealth that has 
been gathered in this way. 


itthidhutto, suradhutto, akkhadhutto, papamitto 
papasahayo papasampavanko. 

Womanizing, drinking, gambling, and having bad friends, 
companions, and associates. 


Evam samuppannanam, brahmana, bhoganam Cattari 
ayamukhani honti— 

There are four inlets for wealth that has been gathered in 
this way. 


na itthidhutto, na suradhutto, na akkhadhutto, 
kalyanamitto kalyanasahayo kalyanasampavanko. 
Not womanizing, drinking, or gambling, and having good 
friends, companions, and associates. 


Seyyathapi, brahmana, mahato talakassa cattari ceva 
ayamukhani cattari ca apayamukhani. Tassa puriso 
yani ceva ayamukhani tani vivareyya, yani ca 
apayamukhani tani pidaheyya; devo ca samma 
dharam anuppaveccheyya. Evanhi tassa, brahmana, 


mahato talakassa vuddhiyeva patikankha, no 
parihani; 

Suppose there was a large reservoir with four inlets and 
four drains. And someone was to open up the inlets and 
close off the drains, and the heavens provide plenty of rain. 
You’d expect that large reservoir to expand, not dwindle. 


evamevam kho, brahmana, evam samuppannanam 
bhoganam cattari ayamukhani honti— 

In the same way, there are four inlets for wealth that has 
been gathered in this way. 


na itthidhutto ... pe ... kalyanasampavanko. (4: 4) 
Not womanizing, drinking, or gambling, and having good 
friends, companions, and associates. 


Ime kho, brahmana, cattaro dhamma kulaputtassa 
ditthadhammahitaya samvattanti 
ditthadhammasukhaya. 

These are the four things that lead to the welfare and 
happiness of a gentleman in this life. 


Cattarome, brahmana, kulaputtassa dhamma 
samparayahitaya samvattanti samparayasukhaya. 
These four things lead to the welfare and happiness of a 
gentleman in future lives. 


Katame cattaro? 
What four? 


Saddhasampada, silasampada, cagasampada, 
pannasampada. 
Accomplishment in faith, ethics, generosity, and wisdom. 


Katama ca, brahmana, saddhasampada? 
And what is accomplishment in faith? 


Idha, brahmana, kulaputto saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a gentleman has faith in the Realized One’s 
awakening: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Ayam vuccati, brahmana, saddhasampada. (1: 5) 
This is called accomplishment in faith. 


Katama ca, brahmana, silasampada? 
And what is accomplishment in ethics? 


Idha, brahmana, kulaputto panatipata pativirato hoti 
.. pe ... suramerayamajjapamadatthana pativirato 
hoti. 

It’s when a gentleman doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or consume alcoholic drinks 
that cause negligence. 


Ayam vuccati, brahmana, silasampada. (2: 6) 
This is called accomplishment in ethics. 


Katama ca, brahmana, cagasampada? 
And what is accomplishment in generosity? 


Idha, brahmana, kulaputto vigatamalamaccherena 
cetasa agaram ajjhavasati muttacago payatapani 
vosaggarato yacayogo danasamvibhagarato. 


It’s when a gentleman lives at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 
committed to charity, loving to give and to share. 


Ayam vuccati, brahmana, Cagasampada. (3: 7) 
This is called accomplishment in generosity. 


Katama ca, brahmana, pannasampada? 
And what is accomplishment in wisdom? 


Idha, brahmana, kulaputto pannava hoti ... pe ... 
samma dukkhakkhayagaminiya. 

It’s when a gentleman is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Ayam vuccati, brahmana, pannasampada. (4: 8) 
This is called accomplishment in wisdom. 


“Ime kho, brahmana, cattaro dhamma kulaputtassa 
samparayahitaya samvattanti samparayasukhayati. 
These are the four things that lead to the welfare and 
happiness of a gentleman in future lives. 


Utthata kammadheyyesu, 
They’re enterprising in the workplace, 


appamatto vidhanava; 
diligent in managing things, 


Samam kappeti jivikam, 
they balance their finances, 


sambhatam anurakkhati. 
and preserve their wealth. 


Saddho silena sampanno, 
Faithful, accomplished in ethics, 


vadannu vitamaccharo; 
kind, rid of stinginess, 


Niccam maggam visodheti, 
they always purify the path 


sotthanam samparayikam. 
to well-being in lives to come. 


Iccete attha dhamma Ca, 
And so these eight qualities 


saddhassa gharamesino; 
of a faithful householder 


Akkhata saccanamena, 
are declared by the one who is truly named 


ubhayattha sukhavaha. 
to lead to happiness in both spheres, 


Ditthadhammahitatthaya, 
welfare and benefit in this life, 


Samparayasukhaya Ca; 
and happiness in the next. 


Evametam gahatthanam, 
This is how, for a householder, 


Cago punnam pavaddhati’ ti. 
merit grows by generosity.” 


Pancamam. 


8.056. 56. Bhayasutta - 56. 


Danger 
6. Gotamivagga - 6. Gotami 


“‘Bhayan’ti, bhikkhave, kamanametam adhivacanam. 
“Mendicants, ‘danger’ is a term for sensual pleasures. 


‘Dukkhan’ti, bhikkhave, kamanametam adhivacanam. 
‘Suffering’, 


‘Rogo’ti, bhikkhave, kamanametam adhivacanam. 
‘disease’, 


‘Gando’ti, bhikkhave, kamanametam adhivacanam. 
‘boil’, 

‘Sallan’ti, bhikkhave, kamanametam adhivacanam. 
‘dart’, 

‘Sango’ti, bhikkhave, kamanametam adhivacanam. 
‘tie’, 

‘Panko’ti, bhikkhave, kamanametam adhivacanam. 
‘bog’, 

‘Gabbho’ti, bhikkhave, kamanametam adhivacanam. 


and ‘womb’ are terms for sensual pleasures. 


Kasma ca, bhikkhave, ‘bhayan’ti kamanametam 
adhivacanam? 
And why is ‘danger’ a term for sensual pleasures? 


Yasma ca kamaragarattayam, bhikkhave, 
chandaragavinibaddho ditthadhammikapi bhaya na 


parimuccati, samparayikapi bhaya na parimuccati, 
tasma ‘bhayan’ti kamanametam adhivacanam. 
Someone who is caught up in sensual greed and shackled 
by lustful desire is not freed from dangers in the present 
life or in lives to come. That is why ‘danger’ is a term for 
sensual pleasures. 


Kasma ca, bhikkhave, ‘dukkhan’ti ... pe ... 
And why are ‘suffering’, 


‘rogo’ti ... 
‘disease’, 


‘gando’ti ... 
‘boil’, 


‘sallan’ti ... 
‘dart’, 


‘sango’ti ... 
‘tie’, 
‘panko’ti ... 
‘bog’, 


‘gabbho’ti kamanametam adhivacanam? 
and ‘womb’ terms for sensual pleasures? 


Yasma ca kamaragarattayam, bhikkhave, 
chandaragavinibaddho ditthadhammikapi gabbha na 
parimuccati, samparayikapi gabbha na parimuccati, 
tasma ‘gabbho’ti kamanametam adhivacanam. 
Someone who is caught up in sensual greed and shackled 
by lustful desire is not freed from wombs in the present life 
or in lives to come. That is why ‘womb’ is a term for sensual 
pleasures. 


Bhayam dukkhanca rogo Ca, 
Danger, suffering, and disease, 


gando sallanca sango Ca; 
boil, dart, and tie, 


Panko gabbho ca ubhayam, 
and bogs and wombs both. 


ete kama pavuccanti; 
These describe the sensual pleasures 


Yattha satto puthujjano. 
to which ordinary people are attached. 


Otinno satarupena, 
Swamped by things that seem pleasant, 


puna gabbhaya gacchati; 
you go to another womb. 


Yato ca bhikkhu atapi, 
But when a mendicant is keen, 


Sampajannam na riccati. 
and doesn’t forget awareness, 


So imam palipatham duggam, 
in this way they transcend 


atikkamma tathavidho; 
this grueling swamp. 


Pajam jatijarupetam, 
They watch this population as it trembles, 


phandamanam avekkhati" ti. 
fallen into rebirth and old age.” 


Chattham. 


8.057.57. 
Pathamaahuneyyasutta - 57. 
Worthy of Offerings to the Gods 
(ist) 


6. Gotamivagga - 6. Gotami 


“Atthahi, bhikkhave, dhammehi samannagato 
bhikkhu ahuneyyo hoti pahuneyyo dakkhineyyo 
anjalikaraniyo anuttaram punnakkhettam lokassa. 
“Mendicants, a mendicant with eight factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi atthahi? 
What eight? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu; 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


bahussuto hoti ... pe ... ditthiya suppatividdha; 
They’re learned, remembering and keeping what they’ve 
learned. These teachings are good in the beginning, good in 
the middle, and good in the end, meaningful and well- 
phrased, describing a spiritual practice that’s totally full 
and pure. They are very learned in such teachings, 
remembering them, reciting them, mentally scrutinizing 
them, and understanding them with right view. 


kalyanamitto hoti kalyanasahayo 
kalyanasampavanko; 
They have good friends, companions, and associates. 


sammaditthiko hoti, sammadassanena samannagato; 
They have right view, possessing right perspective. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabhi; 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


anekavihitam pubbenivasam anussarati, seyyathidam 
—ekampi jatim dvepi jatiyo ... pe ... iti sakaram 
sauddesam anekavihitam pubbenivasam anussarati; 
They recollect many kinds of past lives, with features and 
details. 


dibbena cakkhuna visuddhena atikkantamanusakena 
.. pe... yathakammupage satte pajanati; 

With clairvoyance that is purified and surpasses the human, 
they see how sentient beings are reborn according to their 

deeds. 


asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Imehi kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu ahuneyyo hoti ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 


A mendicant with these eight factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Sattamam. 


8.058. 58. Dutiyaahuneyyasutta - 
98. Worthy of Offerings to the 
Gods (2nd) 


6. Gotamivagga - 6. Gotami 


“Atthahi, bhikkhave, dhammehi samannagato 
bhikkhu ahuneyyo hoti ... pe ... anuttaram 
punnakkhettam lokassa. 

“A mendicant with eight factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world. 


Katamehi atthahi? 
What eight? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu; 

It’s when a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


bahussuto hoti ... pe ... ditthiya suppatividdha; 
They’re learned, remembering and keeping what they’ve 
learned. These teachings are good in the beginning, good in 
the middle, and good in the end, meaningful and well- 
phrased, describing a spiritual practice that’s totally full 
and pure. They are very learned in such teachings, 
remembering them, reciting them, mentally scrutinizing 
them, and understanding them with right view. 


araddhaviriyo viharati thamava dalhaparakkamo 
anikkhittadhuro kusalesu dhammesu; 


They live with energy roused up for giving up unskillful 
qualities and gaining skillful qualities. They’re strong, 
staunchly vigorous, not slacking off when it comes to 
developing skillful qualities. 


aranniko hoti pantasenasano; 
They live in the wilderness, in remote lodgings. 


aratiratisaho hoti, uppannam aratim abhibhuyya 
abhibhuyya viharati; 

They prevail over desire and discontent, and live having 
mastered desire and discontent whenever they arose. 


bhayabheravasaho hoti, uppannam bhayabheravam 
abhibhuyya abhibhuyya viharati; 

They prevail over fear and dread, and live having mastered 
fear and dread whenever they arose. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi; 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Imehi kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu ahuneyyo ... pe ... anuttaram 
punnakkhettam lokassa” ti. 

A mendicant with these eight factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 


religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Atthamam. 


$.059.59. Pathamapuggalasutta 
- 39. Eight People (1st) 


6. Gotamivagga - 6. Gotami 


“Atthime, bhikkhave, puggala ahuneyya pahuneyya 
dakkhineyya anjalikaraniya anuttaram 
punnakkhettam lokassa? 

“Mendicants, these eight people are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world. 


Katame attha? 
What eight? 


Sotapanno, sotapattiphalasacchikiriyaya patipanno, 
sakadagam1, sakadagamiphalasacchikiriyaya 
patipanno, anagami, anagamiphalasacchikiriyaya 
patipanno, araha, arahattaya patipanno. 

The stream-enterer and the one practicing to realize the 
fruit of stream-entry. The once-returner and the one 
practicing to realize the fruit of once-return. The non- 
returner and the one practicing to realize the fruit of non- 
return. The perfected one, and the one practicing for 
perfection. 


Ime kho, bhikkhave, attha puggala ahuneyya ... pe ... 
anuttaram punnakkhettam lokassati. 

These are the eight people who are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world. 


Cattaro ca patipanna, 


Four practicing the path, 


cattaro ca phale thita; 
and four established in the fruit. 


Esa sangho ujubhutto, 
This is the upright Sangha, 


pannasilasamahito. 
with wisdom, ethics, and immersion. 


Yajamananam manussanam, 
For humans, those merit-seeking creatures, 


Punnapekkhana paninam; 
who sponsor sacrifices, 


Karotam opadhikam punnam, 
making merit with attachments, 


Sanghe dinnam mahapphalan’ ti. 
what is given to the Sangha is very fruitful.” 


Navamam. 


8.060. 60. Dutiyapuggalasutta - 
60. Eight People (2nd) 


6. Gotamivagga - 6. Gotami 


“Atthime, bhikkhave, puggala ahuneyya ... pe ... 
anuttaram punnakkhettam lokassa. 

“Mendicants, these eight people are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world. 


Katame attha? 
What eight? 


Sotapanno, sotapattiphalasacchikiriyaya patipanno ... 
pe ... araha, arahattaya patipanno. 

The stream-enterer and the one practicing to realize the 
fruit of stream-entry. The once-returner and the one 
practicing to realize the fruit of once-return. The non- 
returner and the one practicing to realize the fruit of non- 
return. The perfected one, and the one practicing for 
perfection. 


Ime kho, bhikkhave, attha puggala ahuneyya ... pe ... 
anuttaram punnakkhettam lokassati. 

These are the eight people who are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world. 


Cattaro ca patipanna, 
Four practicing the path, 


cattaro ca phale thita; 


and four established in the fruit. 


Esa sangho samukkattho, 
This is the exalted Sangha, 


sattanam attha puggala. 
the eight people among sentient beings. 


Yajamananam manussanam, 
For humans, those merit-seeking creatures, 


punnapekkhana paninam; 
who sponsor sacrifices, 


Karotam opadhikam punnam, 
making merit with attachments, 


ettha dinnam mahapphalan’ ti. 
what’s given here is very fruitful.” 


Dasamam. 

Gotamivaggo pathamo. 
Gotami ovadam sankhittam, 
dighajanu Ca ujjayo; 

Bhaya dve ahuneyya Ca, 


dve ca attha puggalati. 


8.061. 61. Icchasutta - 61. 


Desire 
7. Bhumicalavagga - 7. Earthquakes 


“Atthime, bhikkhave, puggala santo samvijjamana 
lokasmim. 

“Mendicants, there are eight kinds of people found in the 
world. 


Katame attha? 
What eight? 


Idha, bhikkhave, bhikkhuno pavivittassa viharato 
nirayattavuttino iccha uppajjati labhaya. 
First, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So utthahati ghatati vayamati labhaya. 
They try hard, strive, and make an effort to get them. 


Tassa utthahato ghatato vayamato labhaya labho 
nuppajjati. 
But material possessions don’t come to them. 


So tena alabhena socati kilamati paridevati, 
urattalim kandati, sammoham apaijjati. 

And so they sorrow and pine and lament, beating their 
breast and falling into confusion because they don’t get 
those material possessions. 


Ayam vuccati, bhikkhave: 
This is called 


‘bhikkhu iccho viharati labhaya, utthahati ghatati 
vayamati labhaya, na ca labhi, soci ca paridevi Ca, 
cuto ca saddhamma’. (1) 

a mendicant who lives desiring material possessions. They 
try hard, strive, and make an effort to get them. But when 
possessions don’t come to them, they sorrow and lament. 
They’ve fallen from the true teaching. 


Idha pana, bhikkhave, bhikkhuno pavivittassa 
viharato nirayattavuttino iccha uppajjati labhaya. 
Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So utthahati ghatati vayamati labhaya. 
They try hard, strive, and make an effort to get them. 


Tassa utthahato ghatato vayamato labhaya labho 
uppajjati. 
And material possessions do come to them. 


So tena labhena majjati pamajjati pamadamapajjati. 
And so they become indulgent and fall into negligence 
regarding those material possessions. 


Ayam vuccati, bhikkhave: 
This is called 


‘bhikkhu iccho viharati labhaya, utthahati ghatati 
vayamati labhaya, labhi ca madi ca pamadi Ca, cuto 
ca saddhamma’. (2) 

a mendicant who lives desiring material possessions. They 
try hard, strive, and make an effort to get them. And when 
possessions come to them, they become intoxicated and 
negligent. They’ve fallen from the true teaching. 


Idha pana, bhikkhave, bhikkhuno pavivittassa 
viharato nirayattavuttino iccha uppajjati labhaya. 
Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So na utthahati na ghatati na vayamati labhaya. 
They don’t try hard, strive, and make an effort to get them. 


Tassa anutthahato aghatato avayamato labhaya labho 
nuppajjati. 
And material possessions don’t come to them. 


So tena alabhena socati, kilamati, paridevati, 
urattalim kandati, sammoham apaijjati. 

And so they sorrow and pine and lament, beating their 
breast and falling into confusion because they don’t get 
those material possessions. 


Ayam vuccati, bhikkhave: 
This is called 


‘bhikkhu iccho viharati labhaya, na utthahati na 
ghatati na vayamati labhaya, na ca labhi, soci ca 
paridevi ca, cuto ca saddhamma’. (3) 

a mendicant who lives desiring material possessions. They 
don’t try hard, strive, and make an effort to get them. And 
when possessions don’t come to them, they sorrow and 
lament. They’ve fallen from the true teaching. 


Idha pana, bhikkhave, bhikkhuno pavivittassa 
viharato nirayattavuttino iccha uppajjati labhaya. 
Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So na utthahati, na ghatati, na vayamati labhaya. 
They don’t try hard, strive, and make an effort to get them. 


Tassa anutthahato, aghatato, avayamato labhaya 
labho uppaijjati. 
But material possessions do come to them. 


So tena labhena majjati, pamajjati, pamadamapaijjati. 
And so they become indulgent and fall into negligence 
regarding those material possessions. 


Ayam vuccati, bhikkhave: 
This is called 


‘bhikkhu iccho viharati labhaya, na utthahati na 
ghatati na vayamati labhaya, labhi ca madi Ca, 
pamadi ca, cuto ca saaddhamma’. (4) 

a mendicant who lives desiring material possessions. They 
don’t try hard, strive, and make an effort to get them. But 
when possessions come to them, they become intoxicated 
and negligent. They’ve fallen from the true teaching. 


Idha pana, bhikkhave, bhikkhuno pavivittassa 
viharato nirayattavuttino iccha uppajjati labhaya. 
Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So utthahati ghatati vayamati labhaya. 
They try hard, strive, and make an effort to get them. 


Tassa utthahato ghatato vayamato labhaya labho 
nuppajjati. 
But material possessions don’t come to them. 


So tena alabhena na socati na kilamati na paridevati, 
na urattalim kandati, na sammoham apaijjati. 

But they don’t sorrow and pine and lament, beating their 
breast and falling into confusion because they don’t get 


those material possessions. 


Ayam vuccati, bhikkhave: 
This is called 


‘bhikkhu iccho viharati labhaya, utthahati ghatati 
vayamati labhaya, na ca labhi, na Ca soci na ca 
paridevi, accuto ca saddhamma’. (5) 

a mendicant who lives desiring material possessions. They 
try hard, strive, and make an effort to get them. But when 
possessions don’t come to them, they don’t sorrow and 
lament. They haven’t fallen from the true teaching. 


Idha pana, bhikkhave, bhikkhuno pavivittassa 
viharato nirayattavuttino iccha uppajjati labhaya. 
Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So utthahati ghatati vayamati labhaya. 
They try hard, strive, and make an effort to get them. 


Tassa utthahato ghatato vayamato labhaya labho 
uppajjati. 
And material possessions do come to them. 


So tena labhena na majjati, na pamajjati, na 
pamadamapaijjati. 

But they don’t become indulgent and fall into negligence 
regarding those material possessions. 


Ayam vuccati, bhikkhave: 
This is called 


‘bhikkhu iccho viharati labhaya, utthahati ghatati 
vayamati labhaya, labhi ca, na ca madi na Ca pamadi, 
accuto ca saddhamma’. (6) 


a mendicant who lives desiring material possessions. They 
try hard, strive, and make an effort to get them. But when 
possessions come to them, they don’t become intoxicated 

and negligent. They haven’t fallen from the true teaching. 


Idha pana, bhikkhave, bhikkhuno pavivittassa 
viharato nirayattavuttino iccha uppajjati labhaya. 
Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So na utthahati, na ghatati, na vayamati labhaya. 
They don’t try hard, strive, and make an effort to get them. 


Tassa anutthahato, aghatato, avayamato labhaya 
labho nuppaijjati. 
And material possessions don’t come to them. 


So tena alabhena na socati, na kilamati, na 
paridevati, na urattalim kandati, na sammoham 
apajjati. 

But they don’t sorrow and pine and lament, beating their 
breast and falling into confusion because they don’t get 
those material possessions. 


Ayam vuccati, bhikkhave: 
This is called 


‘bhikkhu iccho viharati labhaya, na utthahati, na 
ghatati, na vayamati labhaya, na ca labhi, na Ca soci 
na Ca paridevi, accuto ca saaddhamma’. (7) 

a mendicant who lives desiring material possessions. They 
don’t try hard, strive, and make an effort to get them. And 
when possessions don’t come to them, they don’t sorrow 
and lament. They haven’t fallen from the true teaching. 


Idha pana, bhikkhave, bhikkhuno pavivittassa 
viharato nirayattavuttino iccha uppajjati labhaya. 
Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So na utthahati, na ghatati, na vayamati labhaya. 
They don’t try hard, strive, and make an effort to get them. 


Tassa anutthahato aghatato avayamato labhaya labho 
uppajjati. 
But material possessions do come to them. 


So tena labhena na majjati, na pamajjati, na 
pamadamapaijjati. 

But they don’t become indulgent and fall into negligence 
regarding those material possessions. 


Ayam vuccati, bhikkhave: 
This is called 


‘bhikkhu iccho viharati labhaya, na utthahati, na 
ghatati, na vayamati labhaya, labhi ca, na ca madi na 
ca pamadi1, accuto ca saddhamma’. (8) 

a mendicant who lives desiring material possessions. They 
don’t try hard, strive, and make an effort to get them. And 
when possessions come to them, they don’t become 
intoxicated and negligent. They haven’t fallen from the true 
teaching. 


Ime kho, bhikkhave, attha puggala santo 
Samvijjamana lokasmin’” ti. 
These are the eight people found in the world.” 


Pathamam. 


8.062. 62. Alamsutta - 62. Good 
Enough 


7. Bhumicalavagga - 7. Earthquakes 


“Chahi, bhikkhave, dhammehi samannagato bhikkhu 
alam attano alam paresam. 

“Mendicants, a mendicant with six qualities is good enough 
for themselves and others. 


Katamehi chahi? 
What six? 


Idha, bhikkhave, bhikkhu khippanisanti ca hoti 
kusalesu dhammesu; 

A mendicant is quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


dhatananca dhammanam atthupaparikkhita hoti; 
They examine the meaning of teachings they’ve memorized. 


atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 

Understanding the meaning and the teaching, they practice 
accordingly. 


kalyanavaco ca hoti kalyanavakkarano, poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 

They’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


sandassako ca hoti samadapako samuttejako 
sampahamsako sabrahmacarinam. 

They educate, encourage, fire up, and inspire their spiritual 
companions. 


Imehi kho, bhikkhave, chahi dhammehi samannagato 
bhikkhu alam attano alam paresam. (1) 

A mendicant with these six qualities is good enough for 
themselves and others. 


Pancahi, bhikkhave, dhammehi samannagato 
bhikkhu alam attano alam paresam. 

A mendicant with five qualities is good enough for 
themselves and others. 


Katamehi pancahi? 
What five? 


Idha, bhikkhave, bhikkhu na heva kho khippanisanti 
ca hoti kusalesu dhammesu; 

A mendicant is not quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


dhatananca dhammanam atthupaparikkhita hoti; 
They examine the meaning of teachings they’ve memorized. 


atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 

Understanding the meaning and the teaching, they practice 
accordingly. 


kalyanavaco ca hoti ... pe ... atthassa vinnapaniya; 


They’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


sandassako ca hoti samadapako samuttejako 
sampahamsako sabrahmacarinam. 

They educate, encourage, fire up, and inspire their spiritual 
companions. 


Imehi kho, bhikkhave, pancahi dhammehi 
samannagato bhikkhu alam attano alam paresam. (2) 
A mendicant with these five qualities is good enough for 
themselves and others. 


Catuhi, bhikkhave, dhammehi samannagato bhikkhu 
alam attano nalam paresam. 

A mendicant with four qualities is good enough for 
themselves but not for others. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, bhikkhu khippanisanti ca hoti 
kusalesu dhammesu; 

A mendicant is quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


dhatananca dhammanam atthupaparikkhita hoti; 
They examine the meaning of teachings they’ve memorized. 


atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 

Understanding the meaning and the teaching, they practice 
accordingly. 


no ca kalyanavaco hoti kalyanavakkarano, poriya 
vacaya Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 

But they’re not a good speaker. Their voice isn’t polished, 
clear, articulate, and doesn’t express the meaning. 


no ca sandassako hoti samadapako samuttejako 
sampahamsako sabrahmacarinam. 

They don’t educate, encourage, fire up, and inspire their 
spiritual companions. 


Imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu alam attano nalam paresam. 
(3) 

A mendicant with these four qualities is good enough for 
themselves but not for others. 


Catuhi, bhikkhave, dhammehi samannagato bhikkhu 
alam paresam nalam attano. 

A mendicant with four qualities is good enough for others 
but not for themselves. 


Katamehi catuhi? 
What four? 


Idha, bhikkhave, bhikkhu khippanisanti ca hoti 
kusalesu dhammesu; 

A mendicant is quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


no ca dhatanam dhammanam atthupaparikkhita hoti; 


But they don’t examine the meaning of teachings they’ve 
memorized. 


na ca atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti; 

Understanding the meaning and the teaching, they don’t 
practice accordingly. 


kalyanavaco ca hoti kalyanavakkarano ... pe ... 
atthassa vinnapaniya; 

They’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


sandassako ca hoti ... pe ... sabrahmacarinam. 
They educate, encourage, fire up, and inspire their spiritual 
companions. 


Imehi kho, bhikkhave, catuhi dhammehi 
samannagato bhikkhu alam paresam, nalam attano. 
(4) 

A mendicant with these four qualities is good enough for 
others but not for themselves. 


Tihi, bhikkhave, dhammehi samannagato bhikkhu 
alam attano nalam paresam. 

A mendicant with three qualities is good enough for 
themselves but not for others. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, bhikkhu na heva kho khippanisanti 
ca hoti kusalesu dhammesu; 

A mendicant is not quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


dhatananca dhammanam atthupaparikkhita hoti; 
They examine the meaning of teachings they’ve memorized. 


atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 

Understanding the meaning and the teaching, they practice 
accordingly. 


no ca kalyanavaco hoti kalyanavakkarano, poriya 
vacaya Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 

But they’re not a good speaker. Their voice isn’t polished, 
clear, articulate, and doesn’t express the meaning. 


no ca sandassako hoti samadapako samuttejako 
sampahamsako sabrahmacarinam. 

They don’t educate, encourage, fire up, and inspire their 
spiritual companions. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu alam attano, nalam paresam. (5) 

A mendicant with these three qualities is good enough for 
themselves but not for others. 


Tihi, bhikkhave, dhammehi samannagato bhikkhu 
alam paresam, nalam attano. 

A mendicant with three qualities is good enough for others 
but not for themselves. 


Katamehi tihi? 
What three? 


Idha, bhikkhave, bhikkhu na heva kho khippanisanti 
ca hoti kusalesu dhammesu; 

A mendicant is not quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


no ca dhatanam dhammanam atthupaparikkhita hoti; 
But they don’t examine the meaning of teachings they’ve 
memorized. 


no ca atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti; 

Understanding the meaning and the teaching, they don’t 
practice accordingly. 


kalyanavaco ca hoti ... pe ... atthassa vinnapaniya; 
They’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


sandassako ca hoti samadapako samuttejako 
sampahamsako sabrahmacarinam. 

They educate, encourage, fire up, and inspire their spiritual 
companions. 


Imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu alam paresam, nalam attano. (6) 

A mendicant with these three qualities is good enough for 
others but not for themselves. 


Dvihi, bhikkhave, dhammehi samannagato bhikkhu 
alam attano, nalam paresam. 

A mendicant with two qualities is good enough for 
themselves but not for others. 


Katamehi dvihi? 
What two? 


Idha, bhikkhave, bhikkhu na heva kho khippanisanti 
ca hoti kusalesu dhammesu; 

A mendicant is not quick-witted when it comes to skillful 
teachings. 


no ca sutanam dhammanam dharanajatiko hoti; 
And they don’t readily memorize the teachings they’ve 
heard. 


dhatananca dhammanam atthupaparikkhita hoti; 
But they examine the meaning of teachings they have 
memorized. 


atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 

Understanding the meaning and the teaching, they practice 
accordingly. 


no ca kalyanavaco hoti ... pe ... atthassa vinnapaniya; 
They’re not a good speaker. Their voice isn’t polished, clear, 
articulate, and doesn’t express the meaning. 


no ca sandassako hoti ... pe ... sabrahmacarinam. 
They don’t educate, encourage, fire up, and inspire their 
spiritual companions. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
bhikkhu alam attano, nalam paresam. (7) 

A mendicant with these two qualities is good enough for 
themselves but not for others. 


Dvihi, bhikkhave, dhammehi samannagato bhikkhu 
alam paresam, nalam attano. 


A mendicant with two qualities is good enough for others 
but not for themselves. 


Katamehi dvihi? 
What two? 


Idha, bhikkhave, bhikkhu na heva kho khippanisanti 
ca hoti kusalesu dhammesu; 

A mendicant is not quick-witted when it comes to skillful 
teachings. 


no ca sutanam dhammanam dharanajatiko hoti; 
And they don’t readily memorize the teachings they’ve 
heard. 


no ca dhatanam dhammanam atthupaparikkhita hoti; 
Nor do they examine the meaning of teachings they’ve 
memorized. 


no ca atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti; 

Understanding the meaning and the teaching, they don’t 
practice accordingly. 


kalyanavaco ca hoti kalyanavakkarano, poriya vacaya 
samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 

But they’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


sandassako ca hoti samadapako samuttejako 
sampahamsako sabrahmacarinam. 

They educate, encourage, fire up, and inspire their spiritual 
companions. 


Imehi kho, bhikkhave, dvihi dhammehi samannagato 
bhikkhu alam paresam, nalam attano’ ti. (8) 

A mendicant with these two qualities is good enough for 
others but not for themselves.” 


Dutiyam. 


8.063. 63. Sankhittasutta - 63.A 


Teaching in Brief 
7. Bhumicalavagga - 7. Earthquakes 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho so 
bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him, 


“sadhu me, bhante, bhagava samkhittena dhammam 
desetu, yamaham bhagavato dhammam sutva eko 
vupakattho appamatto atap1 pahitatto vihareyyan’” ti. 
“Sir, may the Buddha please teach me Dhamma in brief. 
When I’ve heard it, I’ll live alone, withdrawn, diligent, keen, 
and resolute.” 


“Evamevam panidhekacce moghapurisa mamanneva 
ajjhesanti. 

“This is exactly how some foolish people ask me for 
something. 


Dhamme ca bhasite mamanneva anubandhitabbam 
mannanti’ ti. 

But when the teaching has been explained they think only 
of following me around.” 


“Desetu me, bhante, bhagava samkhittena 
dhammam, desetu sugato samkhittena dhammam. 
Appeva namaham bhagavato bhasitassa attham 
ajaneyyam, appeva namaham bhagavato bhasitassa 
dayado assan" ti. 

“Sir, may the Buddha teach me the Dhamma in brief! May 
the Holy One teach me the Dhamma in brief! Hopefully I 


can understand the meaning of what the Buddha says! 
Hopefully I can be an heir of the Buddha’s teaching!” 


“Tasmatiha te, bhikkhu, evam sikkhitabbam: 
“Well then, mendicant, you should train like this: 


‘ajjhattam me cittam thitam bhavissati susanthitam, 
na ca uppanna papaka akusala dhamma cittam 
pariyadaya thassant?i’ti. 

‘My mind will be steady and well settled internally. And bad, 
unskillful qualities that have arisen will not occupy my 
mind.’ 


Evanhi te, bhikkhu, sikkhitabbam. 
That’s how you should train. 


Yato kho te, bhikkhu, ajjhattam cittam thitam hoti 
susanthitam, na ca uppanna papaka akusala dhamma 
cittam pariyadaya titthanti, tato te, bhikkhu, evam 
sikkhitabbam: 

When your mind is steady and well settled internally, and 
bad, unskillful qualities that have arisen don’t occupy your 
mind, then you should train like this: 


‘metta me cetovimutti bhavita bhavissati bahulikata 
yanikata vatthukata anutthita paricita 
susamaraddha’ ti. 

‘T will develop the heart’s release by love. I’ll cultivate it, 
make it my vehicle and my basis, keep it up, consolidate it, 
and properly implement it.’ 


Evanhi te, bhikkhu, sikkhitabbam. 
That’s how you should train. 


Yato kho te, bhikkhu, ayam samadhi evam bhavito 
hoti bahulikato, tato tvam, bhikkhu, imam samadhim 


savitakkampi savicaram bhaveyyasi, avitakkampi 
vicaramattam bhaveyyasi, avitakkampi avicaram 
bhaveyyasi, sappitikampi bhaveyyasi, nippitikampi 
bhaveyyasi, satasahagatampi bhaveyyasi, 
upekkhasahagatampi bhaveyyasi. 

When this immersion is well developed and cultivated in 
this way, you should develop it while placing the mind and 
keeping it connected. You should develop it without placing 
the mind, but just keeping it connected. You should develop 
it without placing the mind or keeping it connected. You 
should develop it with rapture. You should develop it 
without rapture. You should develop it with pleasure. You 
should develop it with equanimity. 


Yato kho, te bhikkhu, ayam samadhi evam bhavito 
hoti subhavito, tato te, bhikkhu, evam sikkhitabbam: 
When this immersion is well developed and cultivated in 
this way, you should train like this: 


‘karuna me cetovimutti ... 
‘T will develop the heart’s release by compassion...’ ... 


mudita me cetovimutti ... 
‘T will develop the heart’s release by rejoicing...’ ... 


upekkha me cetovimutti bhavita bhavissati 
bahulikata yanikata vatthukata anutthita paricita 
susamaraddha’ ti. 

‘T will develop the heart’s release by equanimity. I’ll 
cultivate it, make it my vehicle and my basis, keep it up, 
consolidate it, and properly implement it.’ 


Evanhi te, bhikkhu, sikkhitabbam. 
That’s how you should train. 


Yato kho te, bhikkhu, ayam samadhi evam bhavito 
hoti subhavito, tato tvam, bhikkhu, imam samadhim 
savitakkasavicarampi bhaveyyasi, 
avitakkavicaramattampi bhaveyyasi, 
avitakkaavicarampi bhaveyyasi, sappitikampi 
bhaveyyasi, nippitikampi bhaveyyasi, 
satasahagatampi bhaveyyasi, upekkhasahagatampi 
bhaveyyasi. 

When this immersion is well developed and cultivated in 
this way, you should develop it while placing the mind and 
keeping it connected. You should develop it without placing 
the mind, but just keeping it connected. You should develop 
it without placing the mind or keeping it connected. You 
should develop it with rapture. You should develop it 
without rapture. You should develop it with pleasure. You 
should develop it with equanimity. 


Yato kho te, bhikkhu, ayam samadhi evam bhavito 
hoti subhavito, tato te, bhikkhu, evam sikkhitabbam: 
When this immersion is well developed and cultivated in 
this way, you should train like this: 


‘kaye kayanupassi viharissami atap1 sampajano 
satima, vineyya loke abhijjhadomanassan’ti. 

‘T’ll meditate observing an aspect of the body—keen, aware, 
and mindful, rid of desire and aversion for the world.’ 


Evanhi te, bhikkhu, sikkhitabbam. 
That’s how you should train. 


Yato kho te, bhikkhu, ayam samadhi evam bhavito 
hoti bahulikato, tato tvam, bhikkhu, imam samadhim 
savitakkasavicarampi bhaveyyasi, 
avitakkavicaramattampi bhaveyyasi, 
avitakkaavicarampi bhaveyyasi, sappitikampi 
bhaveyyasi, nippitikampi bhaveyyasi, 


satasahagatampi bhaveyyasi, upekkhasahagatampi 
bhaveyyasi. 

When this immersion is well developed and cultivated in 
this way, you should develop it while placing the mind and 
keeping it connected. You should develop it without placing 
the mind, but just keeping it connected. You should develop 
it without placing the mind or keeping it connected. You 
should develop it with rapture. You should develop it 
without rapture. You should develop it with pleasure. You 
should develop it with equanimity. 


Yato kho te, bhikkhu, ayam samadhi evam bhavito 
hoti subhavito, tato te, bhikkhu, evam sikkhitabbam: 
When this immersion is well developed and cultivated in 
this way, you should train like this: 


‘vedanasu ... 
‘T’ll meditate on an aspect of feelings...’ ... 


citte ... 
‘T’ll meditate on an aspect of the mind...’... 


dhammesu dhammanupass!1 viharissami atap1 
Sampajano satima, vineyya loke 
abhijjhadomanassan’ ti. 

‘T’ll meditate on an aspect of principles—keen, aware, and 
mindful, rid of desire and aversion for the world.’ 


Evanhi te, bhikkhu, sikkhitabbam. 
That’s how you should train. 


Yato kho te, bhikkhu, ayam samadhi evam bhavito 
hoti bahulikato, tato tvam, bhikkhu, imam samadhim 
savitakkasavicarampi bhaveyyasi, 
avitakkavicaramattampi bhaveyyasi, 
avitakkaavicarampi bhaveyyasi, sappitikampi 


bhaveyyasi, nippitikampi bhaveyyasi, 
satasahagatampi bhaveyyasi, upekkhasahagatampi 
bhaveyyasi. 

When this immersion is well developed and cultivated in 
this way, you should develop it while placing the mind and 
keeping it connected. You should develop it without placing 
the mind, but just keeping it connected. You should develop 
it without placing the mind or keeping it connected. You 
should develop it with rapture. You should develop it 
without rapture. You should develop it with pleasure. You 
should develop it with equanimity. 


Yato kho te, bhikkhu, ayam samadhi evam bhavito 
hoti subhavito, tato tvam, bhikkhu, yena yeneva 
gagghasi phasumyeva gagghasi, yattha yattha 
thassasi phasumyeva thassasi, yattha yattha 
nisidissasi phasumyeva nisidissasi, yattha yattha 
seyyam kappessasi phasumyeva seyyam 
kappessasi1" ti. 

When this immersion is well developed and cultivated in 
this way, wherever you walk, you’ll walk comfortably. 
Wherever you stand, you'll stand comfortably. Wherever 
you sit, you'll sit comfortably. Wherever you lie down, you'll 
lie down comfortably.” 


Atha kho so bhikkhu bhagavata imina ovadena 
ovadito utthayasana bhagavantam abhivadetva 
padakkhinam katva pakkami. 

When that mendicant had been given this advice by the 
Buddha, he got up from his seat, bowed, and respectfully 
circled the Buddha, keeping him on his right, before 
leaving. 


Atha kho so bhikkhu eko vupakattho appamatto atapi 
pahitatto viharanto nacirasseva—yassatthaya 
kulaputta saammadeva agarasma anagariyam 


pabbajanti, tadanuttaram—brahmacariyapariyosanam 
dittheva dhamme sayam abhinna sacchikatva 
upasampajja vihasi. 

Then that mendicant, living alone, withdrawn, diligent, 
keen, and resolute, soon realized the supreme culmination 
of the spiritual path in this very life. He lived having 
achieved with his own insight the goal for which gentlemen 
rightly go forth from the lay life to homelessness. 


“Khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattaya”ti abbhannasi. 

He understood: “Rebirth is ended; the spiritual journey has 
been completed; what had to be done has been done; there 
is no return to any state of existence.” 


Annataro ca pana so bhikkhu arahatam ahositi. 
And that mendicant became one of the perfected. 


Tatiyam. 


8.064. 64. Gayasisasutta - 64. At 
Gaya Head 


7. Bhumicalavagga - 7. Earthquakes 


Ekam samayam bhagava gayayam viharati gayasise. 
At one time the Buddha was staying near Gaya on Gaya 
Head. 


Tatra kho bhagava bhikkhu amantesi ... pe ... 
There the Buddha addressed the mendicants: 


“pubbaham, bhikkhave, sambodha anabhisambuddho 
bodhisattova samano obhasanneva kho sanjanami, no 
ca rupani passami. (1) 

“Mendicants, before my awakening—when I was still not 
awake but intent on awakening—I perceived light but did 
not see visions. 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me, 


‘sace kho aham obhasanceva sanjaneyyam rupani Ca 
passeyyam; 
‘What if I were to both perceive light and see visions? 


evam me idam nanadassanam parisuddhataram 
assa’ti. 

Then my knowledge and vision would become even more 
purified.’ 


So kho aham, bhikkhave, aparena samayena 
appamatto atapi pahitatto viharanto obhasanceva 
Sanjanami, rupani ca passami; 


So after some time, living alone, withdrawn, diligent, keen, 
and resolute, I perceived light and saw visions. 


no ca kho tahi devatahi saddhim santitthami 
sallapami sakaccham samapajjami. (2) 

But I didn’t associate with those deities, converse, or 
engage in discussion. 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me, 


‘sace kho aham obhasanceva sanjaneyyam, rupani ca 
passeyyam, tahi ca devatahi saddhim santittheyyam 
sallapeyyam sakaccham samapajjeyyam; 

‘What if I were to perceive light and see visions; and 
associate with those deities, converse, and engage in 
discussion? 


evam me idam nanadassanam parisuddhataram 
assa’ti. 

Then my knowledge and vision would become even more 
purified.’ 


So kho aham, bhikkhave, aparena samayena 
appamatto atapi pahitatto viharanto obhasanceva 
Sanjanami, rupani ca passami, tahi ca devatahi 
saddhim santitthami sallapami sakaccham 
SaMapajjami; 

So after some time... I perceived light and saw visions. And 
I associated with those deities, conversed, and engaged in 
discussion. 


no ca kho ta devata janami— 
But I didn’t know which 


ima devata amukamha va amukamha va devanikayati. 
(3) 


orders of gods those deities came from. 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me, 


‘sace kho aham obhasanceva sanjaneyyam, rupani ca 
passeyyam, tahi ca devatahi saddhim santittheyyam 
sallapeyyam sakaccham samapajjeyyam, ta ca devata 
janeyyam: 

‘What if I were to perceive light and see visions; and 
associate with those deities, converse, and engage in 
discussion; 


“ima devata amukamha va amukamha va 
devanikaya’” ti; 
and find out which orders of gods those deities come from? 


evam me idam nanadassanam parisuddhataram 
assa’ ti. 

Then my knowledge and vision would become even more 
purified.’ 


So kho aham, bhikkhave, aparena samayena 
appamatto atapi pahitatto viharanto obhasanceva 
Sanjanami, rupani ca passami, tahi ca devatahi 
saddhim santitthami sallapami sakaccham 
SaMapajjami, ta ca devata janami: 

So after some time... I perceived light and saw visions. And 
I associated with those deities ... And I found out which 
orders of gods those deities came from. 


‘ima devata amukamha va amukamha va 
devanikaya’ ti; 


no ca kho ta devata janami: 
But I didn’t know what 


‘ima devata imassa kammassa vipakena ito cuta 
tattha upapanna’ti ... pe ... 

deeds caused those deities to be reborn there after passing 
away from here. 


ta ca devata janami: 
So after some time... I found out what 


‘ima devata imassa kammassa vipakena ito cuta 
tattha upapanna’ti; 

deeds caused those deities to be reborn there after passing 
away from here. 


no ca kho ta devata janami: 
But I didn’t know what 


‘ima devata imassa kammassa vipakena evamahara 
evamsukhadukkhappatisamvediniyo'’ti ... pe ... 
deeds caused those deities to have such food and such an 
experience of pleasure and pain. 


ta ca devata janami: 
So after some time... I found out what 


‘ima devata imassa kammassa vipakena evamahara 
evamsukhadukkhappatisamvediniyo ti; 

deeds caused those deities to have such food and such an 
experience of pleasure and pain. 


no ca kho ta devata janami: 
But I didn’t know that 


‘ima devata evamdighayuka evamciratthitika’ti ... pe 
these deities have a life-span of such a length. 


ta ca devata janami: 
So after some time... I found out that 


‘ima devata evamdighayuka evamciratthitika’ti; 
these deities have a life-span of such a length. 


no ca kho ta devata janami yadi va me imahi devatahi 
saddhim sannivutthapubbam yadi va na 
sannivutthapubbanti. (4-7.) 

But I didn’t know whether or not I had previously lived 
together with those deities. 


Tassa mayham, bhikkhave, etadahosi: 
Then it occurred to me, 


‘sace kho aham obhasanceva sanjaneyyam, rupani ca 
passeyyam, tahi ca devatahi saddhim santittheyyam 
sallapeyyam sakaccham samapajjeyyam, ta ca devata 
janeyyam: 

‘What if I were to perceive light and see visions; and 
associate with those deities, converse, and engage in 
discussion; 


“ima devata amukamha va amukamha va 
devanikaya’ ti, ta ca devata janeyyam: 
and find out which orders of gods those deities come from; 


“ima devata imassa kammassa vipakena ito cuta 
tattha upapanna’ti, ta ca devata janeyyam: 

and what deeds caused those deities to be reborn there 
after passing away from here; 


“ima devata evamahara 
evamsukhadukkhappatisamvediniyo” ti, ta ca devata 
janeyyam: 

and what deeds caused those deities to have such food and 
such an experience of pleasure and pain; 


“ima devata evamdighayuka evamciratthitika’ ti, ta 
ca devata janeyyam yadi va me imahi devatahi 
saddhim sannivutthapubbam yadi va na 
sannivutthapubbanti; 

and that these deities have a life-span of such a length; and 
whether or not I have previously lived together with those 
deities. 


evam me idam nanadassanam parisuddhataram 
assa’ti. 

Then my knowledge and vision would become even more 
purified.’ 


So kho aham, bhikkhave, aparena samayena 
appamatto atapi pahitatto viharanto obhasanceva 
Sanjanami, rupani ca passami, tahi ca devatahi 
saddhim santitthami sallapami sakaccham 
SaMapajjami, ta ca devata janami: 

So after some time... 


‘ima devata amukamha va amukamha va 
devanikaya’ti, ta ca devata janami: 


‘ima devata imassa kammassa vipakena ito cuta 
tattha upapanna’ti, ta ca devata janami: 


‘ima devata evamahara 
evamsukhadukkhappatisamvediniyo’ti, ta ca devata 
janami: 


‘ima devata evamdighayuka evamciratthitika’ti, ta ca 
devata janami yadi va me devatahi saddhim 
sannivutthapubbam yadi va na sannivutthapubbanti. 
(8) 

I found out whether or not I have previously lived together 
with those deities. 


Yavakivanca me, bhikkhave, evam atthaparivattam 
adhidevananadassanam na suvisuddham ahosi, neva 
tavaham, bhikkhave, ‘sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya anuttaram sammasambodhim 
abhisambuddho’ti paccannasim. 

As long as my knowledge and vision about the deities was 
not fully purified from these eight perspectives, I didn’t 
announce my supreme perfect awakening in this world with 
its gods, Maras, and Brahmas, this population with its 
ascetics and brahmins, its gods and humans. 


Yato ca kho me, bhikkhave, evam atthaparivattam 
adhidevananadassanam suvisuddham ahosi, 
athaham, bhikkhave, ‘sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya anuttaram sammasambodhim 
abhisambuddho’ti paccannasim; 

But when my knowledge and vision about the deities was 
fully purified from these eight perspectives, I announced my 
supreme perfect awakening in this world with its gods, 
Maras, and Brahmas, this population with its ascetics and 
brahmins, its gods and humans. 


nananca pana me dassanam udapadi; 
Knowledge and vision arose in me: 


akuppa me cetovimutti; ayamantima jati natthi dani 
punabbhavo’ ti. 


‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 


Catuttham. 


8.065. 65. Abhibhayatanasutta - 


65. Dimensions of Mastery 
7. Bhumicalavagga - 7. Earthquakes 


“Atthimani, bhikkhave, abhibhayatanani. 
“Mendicants, there are these eight dimensions of mastery. 


Katamani attha? 
What eight? 


Ajjhattam rupasanni eko bahiddha rupani passati 
parittani suvannadubbannani. 

Perceiving form internally, someone sees visions externally, 
limited, both pretty and ugly. 


‘Tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam pathamam abhibhayatanam. (1) 
This is the first dimension of mastery. 


Ajjhattam rupasanni eko bahiddha rupani passati 
appamanani suvannadubbannani. 

Perceiving form internally, someone sees visions externally, 
limitless, both pretty and ugly. 


‘Tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam dutiyam abhibhayatanam. (2) 
This is the second dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
parittani suvannadubbannani. 


Not perceiving form internally, someone sees visions 
externally, limited, both pretty and ugly. 


‘Tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam tatiyam abhibhayatanam. (3) 
This is the third dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
appamanani suvannadubbannani. 

Not perceiving form internally, someone sees visions 
externally, limitless, both pretty and ugly. 


‘Tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam catuttham abhibhayatanam. (4) 
This is the fourth dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
nilani nilavannani nilanidassanani nilanibhasani. 
Not perceiving form internally, someone sees visions 
externally, blue, with blue color, blue hue, and blue tint. 


‘Tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam pancamam abhibhayatanam. (5) 
This is the fifth dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
pitani pitavannani pitanidassanani pitanibhasani. 
Not perceiving form internally, someone sees visions 
externally, yellow, with yellow color, yellow hue, and yellow 
tint. 


‘Tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam chattham abhibhayatanam. (6) 
This is the sixth dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
lohitakani lohitakavannani lohitakanidassanani 
lohitakanibhasani. 

Not perceiving form internally, someone sees visions 
externally, red, with red color, red hue, and red tint. 


‘Tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam sattamam abhibhayatanam. (7) 
This is the seventh dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
odatani odatavannani odatanidassanani 
odatanibhasani. 

Not perceiving form internally, someone sees visions 
externally, white, with white color, white hue, and white tint. 


‘Tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam atthamam abhibhayatanam. 
This is the eighth dimension of mastery. 


Imani kho, bhikkhave, attha abhibhayatanani’ ti. (8) 
These are the eight dimensions of mastery.” 


Pancamam. 


6.066. 66. Vimokkhasutta - 66. 


Liberations 
7. Bhumicalavagga - 7. Earthquakes 


“Atthime, bhikkhave, vimokkha. 
“Mendicants, there are these eight liberations. 


Katame attha? 
What eight? 


Rupi rupani passati. 
Having physical form, they see visions. 


Ayam pathamo vimokkho. (1) 
This is the first liberation. 


Ajjhattam arupasanni, bahiddha rupani passati. 
Not perceiving form internally, they see visions externally. 


Ayam dutiyo vimokkho. (2) 
This is the second liberation. 


Subhanteva adhimutto hoti. 
They’re focused only on beauty. 


Ayam tatiyo vimokkho. (3) 
This is the third liberation. 


Sabbaso rupasannanam samatikkama 
patighasannanam atthangama nanattasannanam 
amanasikara ‘ananto akaso’ti akasanancayatanam 
upasampajja viharati. 

Going totally beyond perceptions of form, with the ending of 
perceptions of impingement, not focusing on perceptions of 


diversity, aware that ‘space is infinite’, they enter and 
remain in the dimension of infinite space. 


Ayam catuttho vimokkho. (4) 
This is the fourth liberation. 


Sabbaso akasanancayatanam samatikkamma 
‘anantam vinnanan’ti vinnanancayatanam 
upasampajja viharati. 

Going totally beyond the dimension of infinite space, aware 
that ‘consciousness is infinite’, they enter and remain in the 
dimension of infinite consciousness. 


Ayam pancamo vimokkho. (5) 
This is the fifth liberation. 


Sabbaso vinnanancayatanam samatikkamma ‘natthi 
kinci’ti akincannayatanam upasampajja viharati. 
Going totally beyond the dimension of infinite 
consciousness, aware that ‘there is nothing at all’, they 
enter and remain in the dimension of nothingness. 


Ayam chattho vimokkho. (6) 
This is the sixth liberation. 


Sabbaso akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharati. 
Going totally beyond the dimension of nothingness, they 
enter and remain in the dimension of neither perception 
nor non-perception. 


Ayam sattamo vimokkho. (7) 
This is the seventh liberation. 


Sabbaso nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati. 


Going totally beyond the dimension of neither perception 
nor non-perception, they enter and remain in the cessation 
of perception and feeling. 


Ayam atthamo vimokkho. 
This is the eighth liberation. 


Ime kho, bhikkhave, attha vimokkha’ ti. (8) 
These are the eight liberations.” 


Chattham. 


8.067. 67. Anariyavoharasutta - 


67. Ignoble Expressions 
7. Bhumicalavagga - 7. Earthquakes 


“Atthime, bhikkhave, anariyavohara. 
“Mendicants, there are these eight ignoble expressions. 


Katame attha? 
What eight? 


Aditthe ditthavadita, asute sutavadita, amute 
mutavadita, avinnate vinnatavadita, ditthe 
aditthavadita, sute asutavadita, mute amutavadita, 
vinnate avinnatavadita. 

Saying you’ve seen, heard, thought, or known something, 
but you haven’t. And saying you haven’t seen, heard, 
thought, or known something, and you have. 


Ime kho, bhikkhave, attha anariyavohara’ ti. 
These are the eight ignoble expressions.” 


Sattamam. 


8.068. 68. Ariyavoharasutta - 68. 


Noble Expressions 
7. Bhumicalavagga - 7. Earthquakes 


“Atthime, bhikkhave, ariyavohara. 
“Mendicants, there are these eight noble expressions. 


Katame attha? 
What eight? 


Aditthe aditthavadita, asute asutavadita, amute 
amutavadita, avinnate avinnatavadita, ditthe 
ditthavadita, sute sutavadita, mute mutavadita, 
vinnate vinnatavadita. 

Saying you haven’t seen, heard, thought, or known 
something, and you haven’t. And saying you’ve seen, heard, 
thought, or known something, and you have. 


Ime kho, bhikkhave, attha ariyavohara’ ti. 
These are the eight noble expressions.” 


Atthamam. 


8.069. 69. Parisasutta - 69. 


Assemblies 
7. Bhumicalavagga - 7. Earthquakes 


“Atthima, bhikkhave, parisa. 
“Mendicants, there are these eight assemblies. 


Katama attha? 
What eight? 


Khattiyaparisa, brahmanaparisa, gahapatiparisa, 
Samanaparisa, catumaharajikaparisa, 
tavatimsaparisa, maraparisa, brahmaparisa. 

The assemblies of aristocrats, brahmins, householders, and 
ascetics. An assembly of the gods under the Four Great 
Kings. An assembly of the gods under the Thirty-Three. An 
assembly of Maras. An assembly of Brahmas. 


Abhijanami kho panaham, bhikkhave, anekasatam 
khattiyaparisam upasankamita. 

I recall having approached an assembly of hundreds of 
aristocrats. 


Tatrapi maya sannisinnapubbanceva 
sallapitapubbanca sakaccha ca samapannapubba. 
There I used to sit with them, converse, and engage in 
discussion. 


Tattha yadisako tesam vanno hoti tadisako mayham 
vanno hoti, yadisako tesam saro hoti tadisako 
mayham saro hoti. 

And my appearance and voice became just like theirs. 


Dhammiya ca kathaya sandassemi samadapemi 
samuttejemi sampahamsemi. 

I educated, encouraged, fired up, and inspired them with a 
Dhamma talk. 


Bhasamananca mam na jananti: 
But when I spoke they didn’t know: 


‘ko nu kho ayam bhasati devo va manusso va’ ti. 
‘Who is this that speaks? Is it a god or a human?’ 


Dhammiya kathaya sandassetva samadapetva 
samuttejetva sampahamsetva antaradhayami. 
And when my Dhamma talk was finished I vanished. 


Antarahitanca mam na jananti: 
But when I vanished they didn’t know: 


‘ko nu kho ayam antarahito devo va manusso va’ ti. 
‘Who was that who vanished? Was it a god or a human?’ 


Abhijanami kho panaham, bhikkhave, anekasatam 
brahmanaparisanm. ... pe ... 

I recall having approached an assembly of hundreds of 
brahmins ... 


gahapatiparisanm ... 
householders ... 


SaManaparisam ... 
ascetics... 


catumaharajikaparisanm ... 
the gods under the Four Great Kings... 


tavatimsaparisam ... 


the gods under the Thirty-Three ... 


maraparisam ... 
Maras... 


brahmaparisam upasankamita. 
Brahmas. 


Tatrapi maya sannisinnapubbanceva 
sallapitapubbanca sakaccha ca samapannapubba. 
There too I used to sit with them, converse, and engage in 
discussion. 


Tattha yadisako tesam vanno hoti tadisako mayham 
vanno hoti, yadisako tesam saro hoti tadisako 
mayham saro hoti. 

And my appearance and voice became just like theirs. 


Dhammiya ca kathaya sandassemi samadapemi 
samuttejemi sampahamsemi. 

I educated, encouraged, fired up, and inspired them with a 
Dhamma talk. 


Bhasamananca mam na jananti: 
But when I spoke they didn’t know: 


‘ko nu kho ayam bhasati devo va manusso va’ ti. 
‘Who is this that speaks? Is it a god or a human?’ 


Dhammiya kathaya sandassetva samadapetva 
samuttejetva sampahamsetva antaradhayami. 
And when my Dhamma talk was finished I vanished. 


Antarahitanca mam na jananti: 
But when I vanished they didn’t know: 


‘ko nu kho ayam antarahito devo va manusso va’ti. 
‘Who was that who vanished? Was it a god or a human?’ 


Ima kho, bhikkhave, attha parisa” ti. 
These are the eight assemblies.” 


Navamam. 


8.070. 70. Bhumicalasutta - 70. 
Earthquakes 


7. Bhumicalavagga - 7. Earthquakes 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya vesalim pindaya pavisi. 

Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Vesali for alms. 


Vesaliyam pindaya caritva pacchabhattam 
pindapatapatikkanto ayasmantam anandam 
amantesi: 

Then, after the meal, on his return from alms-round, he 
addressed Venerable Ananda, 


“ganhahi, ananda, nisidanam. 
“Ananda, get your sitting cloth. 


Yena capalam cetiyam tenupasankamissama 
divaviharaya’” ti. 
Let’s go to the Capala shrine for the day’s meditation.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
patissutva nisidanam adaya bhagavantam pitthito 
pitthito anubandhi. 

“Yes, sir,” replied Ananda. Taking his sitting cloth he 
followed behind the Buddha. 


Atha kho bhagava yena capalam cetiyam 
tenupasankami; upasankamitva pannatte asane 
nisidi. 

Then the Buddha went up to the Capala shrine, where he 
sat on the seat spread out. 


Nisajja kho bhagava ayasmantam anandam amantesi: 
When he was seated he said to Venerable Ananda: 


“Ramaniya, ananda, vesali, ramaniyam udenam 
cetiyam, ramaniyam gotamakam cetiyam, ramanityam 
sattambam cetiyam, ramaniyam bahuputtakam 
cetiyam; ramaniyam sarandadam cetiyam, ramaniyam 
capalam cetiyam. 

“Ananda, Vesali is lovely. And the Udena, Gotamaka, 
Sattamba, Bahuputta, Sarandada, and Capala shrines are 
all lovely. 


Yassa kassaci, ananda, cattaro iddhipada bhavita 
bahulikata yanikata vatthukata anutthita paricita 
susamaraddha, akankhamano so, ananda, kappam va 
tittheyya kappavasesam va. 

Whoever has developed and cultivated the four bases of 
psychic power—made them a vehicle and a basis, kept them 
up, consolidated them, and properly implemented them— 
may, if they wish, live on for the eon or what’s left of the 
eon. 


Tathagatassa kho, ananda, cattaro iddhipada bhavita 
bahulikata yanikata vatthukata anutthita paricita 
susamaraddha. Akankhamano, ananda, tathagato 
kappam va tittheyya kappavasesam va" ti. 

The Realized One has developed and cultivated the four 
bases of psychic power, made them a vehicle and a basis, 
kept them up, consolidated them, and properly 


implemented them. If he wished, the Realized One could 
live on for the eon or what’s left of the eon.” 


Evampi kho ayasma anando bhagavata olarike 
nimitte kayiramane olarike obhase kayiramane 
nasakkhi pativijjhitum; 

But Ananda didn’t get it, even though the Buddha dropped 
such an obvious hint, such a clear sign. 


na bhagavantam yaci: 
He didn’t beg the Buddha, 


“titthatu, bhante, bhagava kappam, titthatu sugato 
kappam bahujanahitaya bahujanasukhaya 
lokanukampaya atthaya hitaya sukhaya 
devamanussanan "ti, yatha tam marena 
pariyutthitacitto. 

“Sir, may the Blessed One please remain for the eon! May 
the Holy One please remain for the eon! That would be for 
the welfare and happiness of the people, for the benefit, 
welfare, and happiness of gods and humans.” For his mind 
was as if possessed by Mara. 


Dutiyampi kho bhagava ... pe ... 
For a second time... 


tatiyampi kho bhagava ayasmantam anandam 
amantesi: 
And for a third time, the Buddha said to him: 


“ramantiya, ananda, vesali, ramaniyam udenam 
cetiyam, ramaniyam gotamakam cetiyam, ramanityam 
sattambam cetiyam, ramaniyam bahuputtakam 
cetiyam, ramaniyam sarandadam cetiyam, ramaniyam 
capalam cetiyam. 


“Ananda, Vesali is lovely. And the Udena, Gotamaka, 
Sattamba, Bahuputta, Sarandada, and Capala shrines are 
all lovely. 


Yassa kassaci, ananda, cattaro iddhipada bhavita 
bahulikata yanikata vatthukata anutthita paricita 
susamaraddha, akankhamano so, ananda, kappam va 
tittheyya kappavasesam va. 

Whoever has developed and cultivated the four bases of 
psychic power—made them a vehicle and a basis, kept them 
up, consolidated them, and properly implemented them— 
may, if they wish, live on for the eon or what’s left of the 
eon. 


Tathagatassa kho, ananda, cattaro iddhipada bhavita 
... pe ... akankhamano, ananda, tathagato kappam va 
tittheyya kappavasesam va” ti. 

The Realized One has developed and cultivated the four 
bases of psychic power, made them a vehicle and a basis, 
kept them up, consolidated them, and properly 
implemented them. If he wished, the Realized One could 
live on for the eon or what’s left of the eon.” 


Evampi kho ayasma anando bhagavata olarike 
nimitte kayiramane olarike obhase kayiramane 
nasakkhi pativijjhitum; 

But Ananda didn’t get it, even though the Buddha dropped 
such an obvious hint, such a clear sign. 


na bhagavantam yaci: 
He didn’t beg the Buddha, 


“titthatu, bhante, bhagava kappam, titthatu sugato 
kappam bahujanahitaya bahujanasukhaya 
lokanukampaya atthaya hitaya sukhaya 


devamanussanan "ti, yatha tam marena 
pariyutthitacitto. 

“Sir, may the Blessed One please remain for the eon! May 
the Holy One please remain for the eon! That would be for 
the welfare and happiness of the people, for the benefit, 
welfare, and happiness of gods and humans.” For his mind 
was as if possessed by Mara. 


Atha kho bhagava ayasmantam anandam amantesi: 
Then the Buddha said to Venerable Ananda, 


“gaccha tvam, ananda, yassadani kalam mannasi” ti. 
“Go now, Ananda, at your convenience.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
patissutva utthayasana bhagavantam abhivadetva 
padakkhinam katva bhagavato avidure annatarasmim 
rukkhamule nisidi. 

“Yes, sir,” replied Ananda. He rose from his seat, bowed, 
and respectfully circled the Buddha, keeping him on his 
right, before sitting at the root of a tree close by. 


Atha kho maro papima acirapakkante ayasmante 
anande bhagavantam etadavoca: 

And then, not long after Ananda had left, Mara the Wicked 
said to the Buddha: 


“Parinibbatu dani, bhante, bhagava, parinibbatu 
sugato. Parinibbanakalo dani, bhante, bhagavato. 
“Sir, may the Blessed One now become fully extinguished! 
May the Holy One now become fully extinguished! Now is 
the time for the Buddha to become fully extinguished. 


Bhasita kho panesa, bhante, bhagavata vaca: 
Sir, you once made this statement: 


‘na tavaham, papima, parinibbayissami yava me 
bhikkhu na savaka bhavissanti viyatta vinita visarada 
pattayogakkhema bahussuta dhammadhara 
dhammanudhammappatipanna samicippatipanna 
anudhammacarino, sakam acariyakam uggahetva 
acikkhissanti desessanti pannapessanti 
patthapessanti vivarissanti vibhajissanti 
uttanikarissanti uppannam parappavadam 
sahadhammena suniggahitam niggahetva 
sappatihariyam dhammam desessantr'ti. 

‘Wicked One, I will not become fully extinguished until I 
have monk disciples who are competent, educated, assured, 
learned, have memorized the teachings, and practice in line 
with the teachings; not until they practice appropriately, 
living in line with the teaching; not until they’ve learned 
their tradition, and explain, teach, assert, establish, open, 
analyze, and make it clear; not until they can legitimately 
and completely refute the doctrines of others that come up, 
and teach with a demonstrable basis.’ 


Etarahi, bhante, bhikkhu bhagavato savaka viyatta 
vinita visarada pattayogakkhema bahussuta 
dhammadhara dhammanudhammappatipanna 
Samicippatipanna anudhammacarino, sakam 
acariyakam uggahetva acikkhanti desenti pannapenti 
patthapenti vivaranti vibhajanti uttanikaronti 
uppannam parappavadam sahadhammena 
suniggahitam niggahetva sappatihariyam dhammam 
desenti. 

Today you do have such monk disciples. 


Parinibbatu dani, bhante, bhagava, parinibbatu 
sugato. Parinibbanakalo dani, bhante, bhagavato. 
May the Blessed One now become fully extinguished! May 
the Holy One now become fully extinguished! Now is the 
time for the Buddha to become fully extinguished. 


Bhasita kho panesa, bhante, bhagavata vaca: 
Sir, you once made this statement: 


‘na tavaham, papima, parinibbayissami yava me 
bhikkhuniyo na savika bhavissanti ... pe ... 

‘Wicked One, I will not become fully extinguished until I 
have nun disciples who are competent, educated, assured, 


J 


learned...’... 


yava me upasaka na savaka bhavissanti ... pe ... 
‘Wicked One, I will not become fully extinguished until I 
have layman disciples who are competent, educated, 


J 


assured, learned...’... 


yava me upasika na savika bhavissanti viyatta vinita 
visarada pattayogakkhema bahussuta dhammadhara 
dhammanudhammappatipanna samicippatipanna 
anudhammacariniyo, sakam acariyakam uggahetva 
acikkhissanti desessanti pannapessanti 
patthapessanti vivarissanti vibhajissanti 
uttanikarissanti, uppannam parappavadam 
sahadhammena suniggahitam niggahetva 
sappatihariyam dhammam desessantri’ti. 

‘Wicked One, I will not become fully extinguished until I 
have laywoman disciples who are competent, educated, 


J 


assured, learned...’... 


Etarahi, bhante, upasika bhagavato savika viyatta 
vinita visarada pattayogakkhema bahussuta 
dhammadhara dhammanudhammappatipanna 
Samicippatipanna anudhammacariniyo, sakam 
acariyakam uggahetva acikkhanti desenti pannapenti 
patthapenti vivaranti vibhajanti uttanikaronti, 
uppannam parappavadam sahadhammena 


suniggahitam niggahetva sappatihariyam dhammam 
desenti. 
Today you do have such laywoman disciples. 


Parinibbatu dani, bhante, bhagava, parinibbatu 
sugato. Parinibbanakalo dani, bhante, bhagavato. 
Sir, may the Blessed One now become fully extinguished! 
May the Holy One become fully extinguished! Now is the 
time for the Buddha to become fully extinguished. 


Bhasita kho panesa, bhante, bhagavata vaca: 
Sir, you once made this statement: 


‘na tavaham, papima, parinibbayissami yava me idam 
brahmacariyam na iddhanceva bhavissati phitanca 
vittharikam bahujannam puthubhutam, yava 
devamanussehi suppakasitan’ti. 

‘Wicked One, I will not become fully extinguished until my 
Spiritual path is successful and prosperous, extensive, 
popular, widespread, and well proclaimed wherever there 
are gods and humans.’ 


Etarahi, bhante, bhagavato brahmacariyam 
iddhanceva phitanca vittharikam bahujannam 
puthubhutam, yava devamanussehi suppakasitam. 
Today your spiritual path is successful and prosperous, 
extensive, popular, widespread, and well proclaimed 
wherever there are gods and humans. 


Parinibbatu dani, bhante, bhagava, parinibbatu 
sugato. Parinibbanakalo dani, bhante, bhagavato’” ti. 
Sir, may the Blessed One now become fully extinguished! 
May the Holy One become fully extinguished! Now is the 
time for the Buddha to become fully extinguished.” 


“Appossukko tvam, papima, hohi. Naciram 
tathagatassa parinibbanam bhavissati. 

“Relax, Wicked One. The final extinguishment of the 
Realized One will be soon. 


Ito tinnam masanam accayena tathagato 
parinibbayissati” ti. 

Three months from now the Realized One will finally be 
extinguished.” 


Atha kho bhagava capale cetiye sato saampajano 
ayusankharam ossaji. 

So at the Capala tree shrine the Buddha, mindful and 
aware, surrendered the life force. 


Ossatthe ca bhagavata ayusankhare mahabhumicalo 
ahosi bhimsanako salomahamso, devadundubhiyo ca 
phalimsu. 

When he did so there was a great earthquake, awe- 
inspiring and hair-raising, and thunder cracked the sky. 


Atha kho bhagava etamattham viditva tayam velayam 
imam udanam udanesi: 

Then, knowing the meaning of this, on that occasion the 
Buddha was inspired to exclaim: 


“Tulamatulanca sambhavam, 
“Weighing up the incomparable against an extension of life, 


Bhavasankharamavassaji muni; 
the sage surrendered the life force. 


Ajjhattarato samahito, 
Happy inside, serene, 


Abhindi kavacamivattasambhavan’"ti. 


he burst out of this selfmade chain like a suit of armor.” 


Atha kho ayasmato anandassa etadahosi: 
Then Venerable Ananda thought, 


“maha vatayam bhumicalo; 
“That was a really big earthquake! 


sumaha vatayam bhumicalo bhimsanako 
salomahamso, devadundubhiyo ca phalimsu. 

That was really a very big earthquake; awe-inspiring and 
hair-raising, and thunder cracked the sky! 


Ko nu kho hetu, ko paccayo mahato bhumicalassa 
patubhavaya’” ti? 

What’s the cause, what’s the reason for a great 
earthquake?” 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him, 


“maha vatayam, bhante, bhumicalo; 
“Sir, that was a really big earthquake! 


sumaha vatayam, bhante, bhumicalo bhimsanako 
salomahamso, devadundubhiyo ca phalimsu. 

That was really a very big earthquake; awe-inspiring and 
hair-raising, and thunder cracked the sky! 


Ko nu kho, bhante, hetu, ko paccayo mahato 
bhumicalassa patubhavaya’” ti? 


What’s the cause, what’s the reason for a great 
earthquake?” 


“Atthime, ananda, hetu, attha paccaya mahato 
bhumicalassa patubhavaya. 

“Ananda, there are these eight causes and reasons for a 
great earthquake. 


Katame attha? 
What eight? 


Ayam, ananda, mahapathavi udake patitthita; 
udakam vate patitthitam; vato akasattho hoti. So, 
ananda, samayo yam mahavata vayanti; mahavata 
vayanta udakam kampenti; udakam kampitam 
pathavim kampeti. 

This great earth is grounded on water, the water is 
grounded on air, and the air stands in space. At a time when 
a great wind blows, it stirs the water, and the water stirs 
the earth. 


Ayam, ananda, pathamo hetu, pathamo paccayo 
mahato bhumicalassa patubhavaya. (1) 
This is the first cause and reason for a great earthquake. 


Puna cCaparam, ananda, samano va brahmano va 
iddhima cetovasippatto devata va mahiddhika 
mahanubhava. Tassa paritta pathavisanna bhavita 
hoti, appamana aposanna. So imam pathavim 
kampeti sankampeti sampakampeti sampavedheti. 
Furthermore, there is an ascetic or brahmin with psychic 
power who has achieved mastery of the mind, or a god who 
is mighty and powerful. They’ve developed a limited 
perception of earth and a limitless perception of water. 
They make the earth shake and rock and tremble. 


Ayam, ananda, dutiyo hetu, dutiyo paccayo mahato 
bhumicalassa patubhavaya. (2) 
This is the second cause and reason for a great earthquake. 


Puna Caparam, ananda, yada bodhisatto tusita kaya 
Cavitva sato sampajano matukucchim okkamati, 
tadayam pathavi kampati sankampati sampakampati 
sampavedhati. 

Furthermore, when the being intent on awakening passes 
away from the host of Joyful Gods, he’s conceived in his 
mother’s belly, mindful and aware. Then the earth shakes 
and rocks and trembles. 


Ayam, ananda, tatiyo hetu, tatiyo paccayo mahato 
bhumicalassa patubhavaya. (3) 
This is the third cause and reason for a great earthquake. 


Puna Caparam, ananda, yada bodhisatto sato 
Sampajano matukucchisma nikkhamati, tadayam 
pathavi kampati sankampati sampakampati 
sampavedhati. 

Furthermore, when the being intent on awakening comes 
out of his mother’s belly mindful and aware, the earth 
shakes and rocks and trembles. 


Ayam, ananda, catuttho hetu, catuttho paccayo 
mahato bhumicalassa patubhavaya. (4) 
This is the fourth cause and reason for a great earthquake. 


Puna Caparam, ananda, yada tathagato anuttaram 
sammasambodhim abhisambujjhati, tadayam pathavi 
kampati sankampati sampakampati sampavedhati. 
Furthermore, when the Realized One realizes the supreme 
perfect awakening, the earth shakes and rocks and 
trembles. 


Ayam, ananda, pancamo hetu, pancamo paccayo 
mahato bhumicalassa patubhavaya. (5) 
This is the fifth cause and reason for a great earthquake. 


Puna caparam, ananda, yada tathagato anuttaram 
dhammacakkam pavatteti, tadayam pathavi kampati 
sankampati sampakampati sampavedhati. 
Furthermore, when the Realized One rolls forth the 
supreme Wheel of Dhamma, the earth shakes and rocks 
and trembles. 


Ayam, ananda, chattho hetu, chattho paccayo mahato 
bhumicalassa patubhavaya. (6) 
This is the sixth cause and reason for a great earthquake. 


Puna Caparam, ananda, yada tathagato sato 
Sampajano ayusankharam ossajjati, tadayam pathavi 
kampati sankampati sampakampati sampavedhati. 
Furthermore, when the Realized One, mindful and aware, 
surrenders the life force, the earth shakes and rocks and 
trembles. 


Ayam, ananda, sattamo hetu, sattamo paccayo mahato 
bhumicalassa patubhavaya. (7) 

This is the seventh cause and reason for a great 
earthquake. 


Puna Caparam, ananda, yada tathagato 
anupadisesaya nibbanadhatuya parinibbayati, 
tadayam pathavi kampati sankampati sampakampati 
sampavedhati. 

Furthermore, when the Realized One becomes fully 
extinguished through the natural principle of 
extinguishment, without anything left over, the earth shakes 
and rocks and trembles. 


Ayam, ananda, atthamo hetu, atthamo paccayo 
mahato bhumicalassa patubhavaya. 

This is the eighth cause and reason for a great earthquake. 
Ime kho, ananda, attha hetu, attha paccaya mahato 
bhumicalassa patubhavaya’ ti. (8) 

These are the eight causes and reasons for a great 
earthquake.” 

Dasamam. 

Bhumicalavaggo dutiyo. 

Iccha alanca sankhittam, 

gaya abhibhuna saha; 


Vimokkho dve ca vohara, 


parisa bhumicalenati. 


8.071.71. Pathamasaddhasutta - 
71. Inspiring All Around (1st) 


8. Yamakavagga - 8. Pairs 


“Saddho ca, bhikkhave, bhikkhu hoti, no ca silava. 
“Mendicants, a mendicant is faithful but not ethical. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking: 


‘kintaham saddho Ca assam silava Ca’ti. 
‘How can I become faithful and ethical?’ 


Yato ca kho, bhikkhave, bhikkhu saddho ca hoti 
Silava Ca, 
When the mendicant is faithful and ethical, 


evam so tenangena paripuro hoti. 
they’re complete in that respect. 


Saddho ca, bhikkhave, bhikkhu hoti silava ca, no ca 
bahussuto. 
A mendicant is faithful and ethical, but not learned. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking: 


‘kintaham saddho ca assam, silava ca, bahussuto 
Ca’ti. 
‘How can I become faithful, ethical, and learned?’ 


Yato ca kho, bhikkhave, bhikkhu saddho ca hoti 
silava ca bahussuto Ca, 
When the mendicant is faithful, ethical, and learned, 


evam so tenangena paripuro hoti. 
they’re complete in that respect. 


Saddho ca, bhikkhave, bhikkhu hoti silava ca 
bahussuto ca, no ca dhammakathiko ... pe ... 

A mendicant is faithful, ethical, and learned, but nota 
Dhamma speaker. ... 


dhammakathiko Ca, no Ca parisavacaro ... pe ... 
they don’t frequent assemblies... 


parisavacaro Ca, no Ca visarado parisaya dhammam 
deseti ... pe ... 
they don’t teach Dhamma to the assembly with assurance... 


visarado ca parisaya dhammam deseti, no ca 
catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabhi ... pe ... 

they don’t get the four absorptions—blissful meditations in 
the present life that belong to the higher mind—when they 
want, without trouble or difficulty ... 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabhi, no ca asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 


dhamme sayam abhinna sacchikatva upasampajja 
viharati; 

they don’t realize the undefiled freedom of heart and 
freedom by wisdom in this very life, and live having realized 
it with their own insight due to the ending of defilements. 


evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking: 


‘kintaham saddho ca assam, silava ca, bahussuto Ca, 
dhammakathiko Ca, parisavacaro Ca, visarado ca 
parisaya dhammam deseyyam, catunnanca jhananam 
abhicetasikanam ditthadhammasukhaviharanam 
nikamalabhi assam akicchalabhi akasiralabh1, 
asavananca khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja vihareyyan’ti. 

‘How can I become faithful, ethical, and learned, a Dhamma 
speaker, one who frequents assemblies, one who teaches 
Dhamma to the assembly with assurance, one who gets the 
four absorptions when they want, and one who lives having 
realized the ending of defilements?’ 


Yato ca kho, bhikkhave, bhikkhu saddho ca hoti, 
Ssilava ca, bahussuto ca, dhammakathiko Ca, 
parisavacaro Ca, visarado ca parisaya dhammam 
deseti, catunnanca jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabhi, asavananca khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati; 


When they’re faithful, ethical, and learned, a Dhamma 
speaker, one who frequents assemblies, one who teaches 
Dhamma to the assembly with assurance, one who gets the 
four absorptions when they want, and one who lives having 
realized the ending of defilements, 


evam so tenangena paripuro hoti. 
they’re complete in that respect. 


Imehi kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu samantapasadiko ca hoti 
sabbakaraparipuro ca” ti. 

A mendicant who has these eight qualities is inspiring all 
around, and is complete in every respect.” 


Pathamam. 


8.072.72. Dutiyasaddhasutta - 
72. Inspiring All Around (2nd) 


8. Yamakavagga - 8. Pairs 


“Saddho ca, bhikkhave, bhikkhu hoti, no ca silava. 
“A mendicant is faithful, but not ethical. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking: 


‘kintaham saddho Ca assam silava Ca’ti. 
‘How can I become faithful and ethical?’ 


Yato ca kho, bhikkhave, bhikkhu saddho ca hoti 
Silava Ca, 
When the mendicant is faithful and ethical, 


evam so tenangena paripuro hoti. 
they’re complete in that respect. 


Saddho ca, bhikkhave, bhikkhu hoti silava ca, no ca 
bahussuto ... pe ... 
A mendicant is faithful and ethical, but not learned. ... 


bahussuto ca, no ca dhammakathiko ... pe ... 
they’re not a Dhamma speaker... 


dhammakathiko Ca, no Ca parisavacaro ... pe ... 
they don’t frequent assemblies... 


parisavacaro Ca, no Ca visarado parisaya dhammam 
deseti ... pe ... 
they don’t teach Dhamma to the assembly with assurance... 


visarado ca parisaya dhammam deseti, no Ca ye te 
santa vimokkha atikkamma rupe aruppa te kayena 
phusitva viharati ... pe ... 

they don’t have direct meditative experience of the peaceful 
liberations that are formless, transcending form... 


ye te santa vimokkha atikkamma rupe aruppa te 
kayena phusitva viharati, no ca asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati; 

they don’t realize the undefiled freedom of heart and 
freedom by wisdom in this very life, and live having realized 
it with their own insight due to the ending of defilements. 


evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking: 


‘kintaham saddho ca assam, silava ca, bahussuto Ca, 
dhammakathiko Ca, parisavacaro Ca, visarado ca 
parisaya dhammam deseyyam, ye te santa vimokkha 
atikkamma rupe aruppa te kayena phusitva 
vihareyyam, asavananca khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja 
vihareyyan’ ti. 

‘How can I become faithful, ethical, and learned, a Dhamma 
speaker, one who frequents assemblies, one who teaches 
Dhamma to the assembly with assurance, one who gets the 


formless liberations, and one who lives having realized the 
ending of defilements?’ 


Yato ca kho, bhikkhave, bhikkhu saddho ca hoti, 
Ssilava ca, bahussuto ca, dhammakathiko Ca, 
parisavacaro Ca, visarado ca parisaya dhammam 
deseti. Ye te santa vimokkha atikkamma rupe aruppa 
te ca kayena phusitva viharati, asavananca khaya ... 
pe ... sacchikatva upasampaijja viharati; 

When they’re faithful, ethical, and learned, a Dhamma 
speaker, one who frequents assemblies, one who teaches 
Dhamma to the assembly with assurance, one who gets the 
formless liberations, and one who lives having realized the 
ending of defilements, 


evam so tenangena paripuro hoti. 
they’re complete in that respect. 


Imehi kho, bhikkhave, atthahi dhammehi 
samannagato bhikkhu samantapasadiko ca hoti 
sabbakaraparipuro ca” ti. 

A mendicant who has these eight qualities is inspiring all 
around, and is complete in every respect.” 


Dutiyam. 


8.073. 73. 
Pathamamaranassatisutta - 73. 
Mindfulness of Death (1st) 


8. Yamakavagga - 8. Pairs 


Ekam samayam bhagava natike viharati 
ginjakavasathe. 

At one time the Buddha was staying at Nadika in the brick 
house. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“maranassati, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, when mindfulness of death is developed and 
cultivated it’s very fruitful and beneficial. It culminates in 
the deathless and ends with the deathless. 


Bhavetha no tumhe, bhikkhave, maranassatin’” ti. 
But do you develop mindfulness of death?” 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 


When he said this, one of the mendicants said to the 
Buddha, 


“aham kho, bhante, bhavemi maranassatin” ti. 
“Sir, I develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham rattindivam jiveyyam, bhagavato 
sasanam manasi kareyyam, bahu vata me katam 
assa’ti. 

‘Oh, if I’d only live for another day and night, I’d focus on 
the Buddha’s instructions and I could really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin’” ti. 
(1) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham divasam jiveyyam, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti. 

‘Oh, if I’d only live for another day, I’d focus on the 
Buddha’s instructions and I could really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin’” ti. 
(2) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham upaddhadivasam jiveyyam, bhagavato 
sasanam manasi kareyyam, bahu vata me katam 
assa’ti. 

‘Oh, if I’d only live for half a day, I’d focus on the Buddha’s 
instructions and I could really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin” ti. 
(3) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 


“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham tadantaram jiveyyam yadantaram 
ekapindapatam bhunjami, bhagavato sasanam 
manasi kareyyam, bahu vata me kKatam assa’ti. 

‘Oh, if I’d only live as long as it takes to eat a meal of alms- 
food, I’d focus on the Buddha’s instructions and I could 
really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin” ti. 
(4) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham tadantaram jiveyyam yadantaram 
upaddhapindapatam bhunjami, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti. 


‘Oh, if I’d only live as long as it takes to eat half a meal of 
alms-food, I’d focus on the Buddha’s instructions and I 
could really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin” ti. 


(5) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham tadantaram jiveyyam yadantaram 
cattaro panca alope sankhaditva ajjhoharami, 
bhagavato sasanam manasi kareyyam, bahu vata me 
katam assa’ti. 

‘Oh, if I’d only live as long as it takes to chew and swallow 
four or five mouthfuls, I’d focus on the Buddha’s 
instructions and I could really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin’” ti. 


(6) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham tadantaram jiveyyam yadantaram ekam 

alopam sankhaditva ajjhoharami, bhagavato sasanam 

manasi kareyyam, bahu vata me katam assa’ti. 

‘Oh, if I’d only live as long as it takes to chew and swallow a 

single mouthful, I’d focus on the Buddha’s instructions and I 
could really achieve a lot.’ 


Evam kho aham, bhante, bhavemi maranassatin’” ti. 
(7) 
That’s how I develop mindfulness of death.” 


Annataropi kho bhikkhu bhagavantam etadavoca: 
Another mendicant said to the Buddha, 


“ahampi kho, bhante, bhavemi maranassatin” ti. 
“Sir, I too develop mindfulness of death.” 


“Yatha katham pana tvam, bhikkhu, bhavesi 
maranassatin” ti? 
“But mendicant, how do you develop it?” 


“Idha mayham, bhante, evam hoti: 
“In this case, sir, I think: 


‘aho vataham tadantaram jiveyyam yadantaram 
asSasitva va passasami, passasitva va assasami, 


bhagavato sasanam manasi kareyyam, bahu vata me 
katam assa’ti. 

‘Oh, if I’d only live as long as it takes to breathe out after 
breathing in, or to breathe in after breathing out, I’d focus 
on the Buddha’s instructions and I could really achieve a 
lot.’ 


Evam kho aham, bhante, bhavemi maranassatin’” ti. 
(8) 
That’s how I develop mindfulness of death.” 


Evam vutte, bhagava te bhikkhu etadavoca: 
When this was said, the Buddha said to those mendicants: 


“yvayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 

“The mendicants who develop mindfulness of death by 
wishing 


‘aho vataham rattindivam jiveyyam, bhagavato 
Sasanam manasi kareyyam, bahu vata me katam 
assa’ti. 

to live for a day and night... 


Yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 


‘aho vataham divasam jiveyyam, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti; 
or to live for a day... 


yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 


‘aho vataham upaddhadivasam jiveyyam, bhagavato 
sasanam manasi kareyyam, bahu vata me katam 


assa’ti. 
or to live for half a day... 


Yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 


‘aho vataham tadantaram jiveyyam yadantaram 
ekapindapatam bhunjami, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti; 

or to live as long as it takes to eat a meal of alms-food ... 


yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 


‘aho vataham tadantaram jiveyyam yadantaram 
upaddhapindapatam bhunjami, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti. 

or to live as long as it takes to eat half a meal of alms-food 


Yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 


‘aho vataham tadantaram jiveyyam yadantaram 
cattaro panca alope sankhaditva ajjhoharami, 
bhagavato sasanam manasi kareyyam, bahu vata me 
katam assa’ti— 

or to live as long as it takes to chew and swallow four or five 
mouthfuls ... 


ime vuccanti, bhikkhave, ‘bhikkhu pamatta viharanti, 
dandham maranassatim bhaventi asavanam khayaya’. 
These are called mendicants who live negligently. They 
slackly develop mindfulness of death for the ending of 
defilements. 


Yo ca khvayam, bhikkhave, bhikkhu evam 
maranassatim bhaveti: 

But the mendicants who develop mindfulness of death by 
wishing 


‘aho vataham tadantaram jiveyyam yadantaram ekam 
alopam sankhaditva ajjhoharami, bhagavato sasanam 
manasi kareyyam, bahu vata me katam assa’ti. 

to live as long as it takes to chew and swallow a single 
mouthful... 


Yo cayam, bhikkhave, bhikkhu evam maranassatim 
bhaveti: 


‘aho vataham tadantaram jiveyyam yadantaram 
asSasitva va passasami, passasitva va assasami, 
bhagavato sasanam manasi kareyyam, bahu vata me 
katam assa’ti— 

or to live as long as it takes to breathe out after breathing 
in, or to breathe in after breathing out... 


ime vuccanti, bhikkhave, ‘bhikkhu appamatta 
viharanti, tikkham maranassatim bhaventi asavanam 
khayaya’. 

These are called mendicants who live diligently. They keenly 
develop mindfulness of death for the ending of defilements. 


Tasmatiha, bhikkhave, evam sikkhitabbam: 
So you should train like this: 


‘appamatta viharissama, tikkham maranassatim 
bhavayissama asavanam khayaya’ ti. 

‘We will live diligently. We will keenly develop mindfulness 
of death for the ending of defilements.’ 


Evanhi vo, bhikkhave, sikkhitabban’ ti. 


That’s how you should train.” 


Tatiyam. 


8.074. 74. 
DutiyamaranassSatisutta - 7 4. 
Mindfulness of Death (2nd) 


8. Yamakavagga - 8. Pairs 


Ekam samayam bhagava natike viharati 
ginjakavasathe. 

At one time the Buddha was staying at Nadika in the brick 
house. 


Tatra kho bhagava bhikkhu amantesi ... pe ... 
There the Buddha addressed the mendicants: 


maranassati, bhikkhave, bhavita bahulikata 
mahapphala hoti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, when mindfulness of death is developed and 
cultivated it’s very fruitful and beneficial. It culminates in 
the deathless and ends with the deathless. 


Katham bhavita ca, bhikkhave, maranassati katham 
bahulikata mahapphala hoti mahanisamsa 
amatogadha amatapariyosana? 

And how is mindfulness of death developed and cultivated 
to be very fruitful and beneficial, to culminate in the 
deathless and end with the deathless? 


Idha, bhikkhave, bhikkhu divase nikkhante rattiya 
patihitaya iti patisancikkhati: 

As day passes by and night draws close, a mendicant 
reflects: 


‘bahuka kho me paccaya maranassa— 
‘I might die of many causes. 


ahi va mam damseyya, vicchiko va mam damseyya, 
satapadi va mam damseyya; 

A snake might bite me, or a scorpion or centipede might 
sting me. 


tena me assa kalakiriya. So mama assa antarayo. 
And if I died from that it would be an obstacle to me. 


Upakkhalitva va papateyyam, bhattam va me bhuttam 
byapajjeyya, pittam va me kuppeyya, semham va me 
kuppeyya, satthaka va me vata kuppeyyum, manussa 
va mam upakkameyyum, amanussa va mam 
upakkameyyum; 

Or I might stumble off a cliff, or get food poisoning, or suffer 
a disturbance of bile, phlegm, or piercing winds. Or I might 
be attacked by humans or non-humans. 


tena me assa kalakiriya. So mama assa antarayo’ti. 
And if I died from that it would be an obstacle to me.’ 


Tena, bhikkhave, bhikkhuna iti patisancikkhitabbam: 
That mendicant should reflect: 


‘atthi nu kho me papaka akusala dhamma appahina 
ye me assu rattim kalam karontassa antarayaya’ti. 
‘Are there any bad, unskillful qualities that I haven’t given 
up, which might be an obstacle to me if I die tonight?’ 


Sace, bhikkhave, bhikkhu paccavekkhamano evam 
janati: 

Suppose that, upon checking, a mendicant knows that 
‘atthi me papaka akusala dhamma appahina ye me 


assu rattim kalam karontassa antarayaya’ti, tena, 
bhikkhave, bhikkhuna tesamyeva papakanam 


akusalanam dhammanam pahanaya adhimatto 
chando ca vayamo ca ussaho ca ussolhi ca appativan1 
ca sati ca Sampajannanca karaniyam. 

there are such bad, unskillful qualities. Then in order to 
give them up they should apply outstanding enthusiasm, 
effort, zeal, vigor, perseverance, mindfulness, and 
situational awareness. 


Seyyathapi, bhikkhave, adittacelo va adittasiso va 
tasseva celassa va sisassa va nibbapanaya 
adhimattam chandanca vayamanca ussahanca 
ussolhinca appativaninca satinca sampajannanca 
kareyya; 

Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply intense enthusiasm, effort, zeal, 
vigor, perseverance, mindfulness, and situational 
awareness. 


evamevam kho, bhikkhave, tena bhikkhuna 
tesamyeva papakanam akusalanam dhammanam 
pahanaya adhimatto chando ca vayamo ca ussaho ca 
ussolhi ca appativani ca sati ca sampajannanca 
karaniyam. 

In the same way, in order to give up those bad, unskillful 
qualities, that mendicant should apply outstanding 
enthusiasm ... 


Sace pana, bhikkhave, bhikkhu paccavekkhamano 
evam janati: 
But suppose that, upon checking, a mendicant knows that 


‘natthi me papaka akusala dhamma appahina ye me 
assu rattim kalam karontassa antarayaya’ti, tena, 
bhikkhave, bhikkhuna teneva pitipamojjena 
vihatabbam ahorattanusikkhina kusalesu dhammesu. 


there are no such bad, unskillful qualities. Then that 
mendicant should meditate with rapture and joy, training 
day and night in skillful qualities. 


Idha pana, bhikkhave, bhikkhu rattiya nikkhantaya 
divase patihite iti patisancikkhati: 

Or else, as night passes by and day draws close, a 
mendicant reflects: 


‘bahuka kho me paccaya maranassa— 
‘I might die of many causes. 


ahi va mam damseyya, vicchiko va mam damseyya, 
satapadi va mam damseyya; 

A snake might bite me, or a scorpion or centipede might 
sting me. 


tena me assa kalakiriya. So mama assa antarayo. 
And if I died from that it would be an obstacle to me. 


Upakkhalitva va papateyyam, bhattam va me bhuttam 
byapajjeyya, pittam va me kuppeyya, semham va me 
kuppeyya, satthaka va me vata kuppeyyum, manussa 
va mam upakkameyyum, amanussa va mam 
upakkameyyum; 

Or I might stumble off a cliff, or get food poisoning, or suffer 
a disturbance of bile, phlegm, or piercing winds. Or I might 
be attacked by humans or non-humans. 


tena me assa kalakiriya. So mama assa antarayo’ti. 
And if I died from that it would be an obstacle to me.’ 


Tena, bhikkhave, bhikkhuna iti patisancikkhitabbam: 
That mendicant should reflect: 


‘atthi nu kho me papaka akusala dhamma appahina 
ye me assu diva kalam karontassa antarayaya ti. 
‘Are there any bad, unskillful qualities that I haven’t given 
up, which might be an obstacle to me if I die today?’ 


Sace, bhikkhave, bhikkhu paccavekkhamano evam 
janati: 
Suppose that, upon checking, a mendicant knows that 


‘atthi me papaka akusala dhamma appahina ye me 
assu diva kalam karontassa antarayaya’ti, tena, 
bhikkhave, bhikkhuna tesamyeva papakanam 
akusalanam dhammanam pahanaya adhimatto 
chando ca vayamo ca ussaho ca ussolhi ca appativan1 
ca sati ca Sampajannanca karaniyam. 

there are such bad, unskillful qualities. Then in order to 
give them up they should apply outstanding enthusiasm, 
effort, zeal, vigor, perseverance, mindfulness, and 
situational awareness. 


Seyyathapi, bhikkhave, adittacelo va adittasiso va 
tasseva celassa va sisassa va nibbapanaya 
adhimattam chandanca vayamanca ussahanca 
ussolhinca appativaninca satinca sampajannanca 
kareyya; 

Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply intense enthusiasm, effort, zeal, 
vigor, perseverance, mindfulness, and situational 
awareness. 


evamevam kho, bhikkhave, tena bhikkhuna 
tesamyeva papakanam akusalanam dhammanam 
pahanaya adhimatto chando ca vayamo ca ussaho ca 
ussolhi ca appativani ca sati ca sampajannanca 
karaniyam. 


In the same way, in order to give up those bad, unskillful 
qualities, that mendicant should apply outstanding 
enthusiasm ... 


Sace pana, bhikkhave, bhikkhu paccavekkhamano 
evam janati: 
But suppose that, upon checking, a mendicant knows that 


‘natthi me papaka akusala dhamma appahina ye me 
assu diva kalam karontassa antarayaya’ti, tena, 
bhikkhave, bhikkhuna teneva pitipamojjena 
vihatabbam ahorattanusikkhina kusalesu dhammesu. 
there are no such bad, unskillful qualities. Then that 
mendicant should meditate with rapture and joy, training 
day and night in skillful qualities. 


Evam bhavita kho, bhikkhave, maranassati evam 
bahulikata mahapphala hoti mahanisamsa 
amatogadha amatapariyosana’ ti. 

Mindfulness of death, when developed and cultivated in this 
way, is very fruitful and beneficial. It culminates in the 
deathless and ends with the deathless.” 


Catuttham. 


8.075. 75. 
Pathamasampadasutta - 75. 


Accomplishments (1st) 
8. Yamakavagga - 8. Pairs 


“Atthima, bhikkhave, sampada. 
“Mendicants, there are these eight accomplishments. 


Katama attha? 
What eight? 


Utthanasampada, arakkhasampada, kalyanamittata, 
Samajivita, saddhasampada, silasampada, 
Cagasampada, pannasampada— 

Accomplishment in initiative, protection, good friendship, 
and balanced finances. And accomplishment in faith, ethics, 
generosity, and wisdom. 


ima kho, bhikkhave, attha sampadati. 
These are the eight accomplishments. 


Utthata kammadheyyesu, 
They’re enterprising in the workplace, 


appamatto vidhanava; 
diligent in managing things, 


Samam kappeti jivikam, 
they balance their finances, 


sambhatam anurakkhati. 
and preserve their wealth. 


Saddho silena sampanno, 


Faithful, accomplished in ethics, 


vadannu vitamaccharo; 
kind, rid of stinginess, 


Niccam maggam visodheti, 
they always purify the path 


sotthanam samparayikam. 
to well-being in lives to come. 


Iccete attha dhamma Ca, 
And so these eight qualities 


saddhassa gharamesino; 
of a faithful householder 


Akkhata saccanamena, 
are declared by the one who is truly named 


ubhayattha sukhavaha. 
to lead to happiness in both spheres, 


Ditthadhammahitatthaya, 
welfare and benefit in this life, 


samparayasukhaya Ca; 
and happiness in lives to come. 


Evametam gahatthanam, 
This is how, for a householder, 


Cago punnam pavaddhati’ ti. 
merit grows by generosity.” 


Pancamam. 


8.076. 76. Dutiyasampadasutta - 
76. Accomplishments (2nd) 


8. Yamakavagga - 8. Pairs 


“Atthima, bhikkhave, sampada. 
“Mendicants, there are these eight accomplishments. 


Katama attha? 
What eight? 


Utthanasampada, arakkhasampada, kalyanamittata, 
Samajivita, saddhasampada, silasampada, 
Cagasampada, pannasampada. 

Accomplishment in initiative, protection, good friendship, 
and balanced finances. And accomplishment in faith, ethics, 
generosity, and wisdom. 


Katama ca, bhikkhave, utthanasampada? 
And what is accomplishment in initiative? 


Idha, bhikkhave, kulaputto yena kammatthanena 
jivitam kappeti— 
It’s when a gentleman earns a living by means such as 


yadi kasiya yadi vanijjaya yadi gorakkhena yadi 
issattena yadi rajaporisena yadi sippannatarena— 
farming, trade, raising cattle, archery, government service, 
or one of the professions. 


tattha dakkho hoti analaso, tatrupayaya vimamsaya 
Samannagato, alam katum alam samvidhatunti. 
They understand how to go about these things in order to 
complete and organize the work. 


Ayam vuccati, bhikkhave, utthanasampada. (1) 
This is called accomplishment in initiative. 


Katama ca, bhikkhave, arakkhasampada? 
And what is accomplishment in protection? 


Idha, bhikkhave, kulaputtassa bhoga honti 
utthanaviriyadhigata bahabalaparicita sedavakkhitta 
dhammika dhammaladdha te arakkhena guttiya 
sampadeti: 

It’s when a gentleman owns legitimate wealth that he has 
earned by his own efforts and initiative, built up with his 
own hands, gathered by the sweat of the brow. They ensure 
it is guarded and protected, thinking: 


‘kinti me bhoge neva rajano hareyyum, na cora 
hareyyum, na aggi daheyya, na udakam vaheyya, na 
appiya dayada hareyyun’ti. 

‘How can I prevent my wealth from being taken by rulers or 
bandits, consumed by fire, swept away by flood, or taken by 
unloved heirs?’ 


Ayam vuccati, bhikkhave, arakkhasampada. (2) 
This is called accomplishment in protection. 


Katama ca, bhikkhave, kalyanamittata? 
And what is accomplishment in good friendship? 


Idha, bhikkhave, kulaputto yasmim game va nigame 
va pativasati, tattha ye te honti gahapati va 
gahapatiputta va dahara va vuddhasilino vuddha va 
vuddhasilino saddhasampanna silasampanna 
Cagasampanna pannasampanna, tehi saddhim 
santitthati sallapati sakaccham samapaijjati; 
yatharupanam saddhasampannanam 
saddhasampadam anusikkhati, yatharupanam 


silasampannanam silasampadam anusikkhati, 
yatharupanam Cagasampannanam Cagasampadam 
anusikkhati, yatharupanam pannasampannanam 
pannasampadam anusikkhati. 

It’s when a gentleman resides in a town or village. And in 
that place there are householders or their children who 
may be young or old, but are mature in conduct, 
accomplished in faith, ethics, generosity, and wisdom. They 
associate with them, converse and engage in discussion. 
And they emulate the same kind of accomplishment in faith, 
ethics, generosity, and wisdom. 


Ayam vuccati, bhikkhave, kalyanamittata. (3) 
This is called accomplishment in good friendship. 


Katama ca, bhikkhave, samajivita? 
And what is accomplishment in balanced finances? 


Idha, bhikkhave, kulaputto ayanca bhoganam viditva 
vayanca bhoganam viditva samam jivikam kappeti 
naccogalham natihinam: ‘evam me ayo vayam 
pariyadaya thassati, na ca me vayo ayam pariyadaya 
thassati’ti. 

It’s when a gentleman, knowing their income and 
expenditure, balances their finances, being neither too 
extravagant nor too frugal. They think: ‘In this way my 
income will exceed my expenditure, not the reverse.’ 


Seyyathapi, bhikkhave, tuladharo va 
tuladharantevasi va tulam paggahetva janati: 
‘ettakena va onatam, ettakena va unnatan’ti; 

It’s like an appraiser or their apprentice who, holding up 
the scales, knows that it’s low by this much or high by this 
much. 


evamevam kho, bhikkhave, kulaputto ayanca 
bhoganam viditva vayanca bhoganam viditva samam 
jivikam kappeti naccogalham natihinam: ‘evam me 
ayo vayam pariyadaya thassati, na ca me vayo ayam 
pariyadaya thassati’ti. 

In the same way, a gentleman, knowing their income and 
expenditure, balances their finances, being neither too 
extravagant nor too frugal. They think: ‘In this way my 
income will exceed my expenditure, not the reverse.’ 


Sacayam, bhikkhave, kulaputto appayo samano 
ularam jivikam kappeti, tassa bhavanti vattaro 
‘udumbarakhadi vayam kulaputto bhoge khadati’ti. 
If a gentleman has little income but an opulent life, people 
will say: ‘This gentleman eats their wealth like a fig-eater!’ 


Sace panayam, bhikkhave, kulaputto mahayo samano 
kasiram jivikam kappeti, tassa bhavanti vattaro: 
‘ajetthamaranam vayam kulaputto marissati’ti. 

If a gentleman has a large income but a spartan life, people 
will say: ‘This gentleman is starving themselves to death!’ 


Yato ca khoyam, bhikkhave, kulaputto ayanca 
bhoganam viditva vayanca bhoganam viditva samam 
jivikam kappeti naccogalham natihinam: ‘evam me 
ayo vayam pariyadaya thassati, na ca me vayo ayam 
pariyadaya thassati’ti. 

But a gentleman, knowing their income and expenditure, 
leads a balanced life, neither too extravagant nor too frugal, 
thinking: ‘In this way my income will exceed my 
expenditure, not the reverse.’ 


Ayam vuccati, bhikkhave, samajivita. (4) 
This is called accomplishment in balanced finances. 


Katama ca, bhikkhave, saddhasampada? 


And what is accomplishment in faith? 


Idha, bhikkhave, kulaputto saddho hoti, saddahati 
tathagatassa bodhim: 

It’s when a gentleman has faith in the Realized One’s 
awakening: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha... 
teacher of gods and humans, awakened, blessed.’ 


Ayam vuccati, bhikkhave, saddhasampada. (5) 
This is called accomplishment in faith. 


Katama ca, bhikkhave, silasampada? 
And what is accomplishment in ethics? 


Idha, bhikkhave, kulaputto panatipata pativirato hoti 
.. pe ... suramerayamajjapamadatthana pativirato 
hoti. 

It’s when a gentleman doesn’t kill living creatures, steal, 
commit sexual misconduct, lie, or consume alcoholic drinks 
that cause negligence. 


Ayam vuccati, bhikkhave, silasampada. (6) 
This is called accomplishment in ethics. 


Katama ca, bhikkhave, cagasampada? 
And what is accomplishment in generosity? 


Idha, bhikkhave, kulaputto vigatamalamaccherena 
cetasa agaram ajjhavasati ... pe ... yacayogo 
danasamvibhagarato. 

It’s when a gentleman lives at home rid of the stain of 
stinginess, freely generous, open-handed, loving to let go, 


committed to charity, loving to give and to share. 


Ayam vuccati, bhikkhave, cagasampada. (7) 
This is called accomplishment in generosity. 


Katama ca, bhikkhave, pannasampada? 
And what is accomplishment in wisdom? 


Idha, bhikkhave, kulaputto pannava hoti ... pe ... 
samma dukkhakkhayagaminiya. 

It’s when a gentleman is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Ayam vuccati, bhikkhave, pannasampada. (8) 
This is called accomplishment in wisdom. 


Ima kho, bhikkhave, attha sampadati. 
These are the eight accomplishments. 


Utthata kammadheyyesu, 
They’re enterprising in the workplace, 


appamatto vidhanava; 
diligent in managing things, 


Samam kappeti jivikam, 
they balance their finances, 


sambhatam anurakkhati. 
and preserve their wealth. 


Saddho silena sampanno, 
Faithful, accomplished in ethics, 


vadannu vitamaccharo; 


kind, rid of stinginess, 


Niccam maggam visodheti, 
they always purify the path 


sotthanam samparayikam. 
to well-being in lives to come. 


Iccete attha dhamma Ca, 
And so these eight qualities 


saddhassa gharamesino; 
of a faithful householder 


Akkhata saccanamena, 
are declared by the one who is truly named 


ubhayattha sukhavaha. 
to lead to happiness in both spheres, 


Ditthadhammahitatthaya, 
welfare and benefit in this life, 


sSamparayasukhaya Ca; 
and happiness in the next. 


Evametam gahatthanam, 
This is how, for a householder, 


Cago punnam pavaddhati’ ti. 
merit grows by generosity.” 


Chattham. 


8.077.77. Icchasutta - 77. 


Desires 
8. Yamakavagga - 8. Pairs 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhavo’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht: ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Atthime, avuso, puggala santo samvijjamana 
lokasmim. 
“Reverends, these eight people are found in the world. 


Katame attha? 
What eight? 


Idhavuso, bhikkhuno pavivittassa viharato 
nirayattavuttino iccha uppajjati labhaya. 

First, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So utthahati, ghatati, vayamati labhaya. 
They try hard, strive, and make an effort to get them. 


Tassa utthahato, ghatato, vayamato labhaya labho 
nuppajjati. 


But material possessions don’t come to them. 


So tena alabhena socati kilamati paridevati, 
urattalim kandati, sammoham apaijjati. 

And so they sorrow and pine and lament, beating their 
breast and falling into confusion because they don’t get 
those material possessions. 


Ayam vuccatavuso, ‘bhikkhu iccho viharati labhaya, 
utthahati, ghatati, vayamati labhaya, na ca labhi, soci 
ca paridevi ca, cuto ca saaddhamma’. (1) 

This is called a mendicant who lives desiring material 
possessions. They try hard, strive, and make an effort to get 
them. But when possessions don’t come to them, they 
sorrow and lament. They’ve fallen from the true teaching. 


Idha panavuso, bhikkhuno pavivittassa viharato 
nirayattavuttino iccha uppajjati labhaya. 

Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So utthahati, ghatati, vayamati labhaya. 
They try hard, strive, and make an effort to get them. 


Tassa utthahato ghatato vayamato labhaya labho 
uppajjati. 
And material possessions do come to them. 


So tena labhena majjati pamajjati pamadamapaijjati. 
And so they become indulgent and fall into negligence 
regarding those material possessions. 


Ayam vuccatavuso, ‘bhikkhu iccho viharati labhaya, 
utthahati ghatati vayamati labhaya, labhi ca, madi ca 
pamadi ca, cuto ca saaddhamma’. (2) 


This is called a mendicant who lives desiring material 
possessions. They try hard, strive, and make an effort to get 
them. And when possessions come to them, they become 
intoxicated and negligent. They’ve fallen from the true 
teaching. 


Idha panavuso, bhikkhuno pavivittassa viharato 
nirayattavuttino iccha uppajjati labhaya. 

Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So na utthahati, na ghatati, na vayamati labhaya. 
They don’t try hard, strive, and make an effort to get them. 


Tassa anutthahato, aghatato, avayamato labhaya 
labho nuppaijjati. 
And material possessions don’t come to them. 


So tena alabhena socati kilamati paridevati, 
urattalim kandati, sammoham apaijjati. 

And so they sorrow and pine and lament, beating their 
breast and falling into confusion because they don’t get 
those material possessions. 


Ayam vuccatavuso, ‘bhikkhu iccho viharati labhaya, 
na utthahati, na ghatati, na vayamati labhaya, na ca 
labhi, soci ca paridevi ca, cuto ca saaddhamma’. (3) 
This is called a mendicant who lives desiring material 
possessions. They don’t try hard, strive, and make an effort 
to get them. But when possessions don’t come to them, they 
sorrow and lament. They’ve fallen from the true teaching. 


Idha panavuso, bhikkhuno pavivittassa viharato 
nirayattavuttino iccha uppajjati labhaya. 

Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So na utthahati, na ghatati, na vayamati labhaya. 
They don’t try hard, strive, and make an effort to get them. 


Tassa anutthahato, aghatato, avayamato labhaya 
labho uppajjati. 
But material possessions do come to them. 


So tena labhena majjati pamajjati pamadamapaijjati. 
And so they become indulgent and fall into negligence 
regarding those material possessions. 


Ayam vuccatavuso, ‘bhikkhu iccho viharati labhaya, 
na utthahati na ghatati na vayamati labhaya, labhi 
ca, madi ca pamadi Ca, cuto ca saddhamma’. (4) 

This is called a mendicant who lives desiring material 
possessions. They don’t try hard, strive, and make an effort 
to get them. But when possessions come to them, they 
become intoxicated and negligent. They’ve fallen from the 
true teaching. 


Idha panavuso, bhikkhuno pavivittassa viharato 
nirayattavuttino iccha uppajjati labhaya. 

Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So utthahati, ghatati, vayamati labhaya. 
They try hard, strive, and make an effort to get them. 


Tassa utthahato, ghatato, vayamato labhaya, labho 
nuppajjati. 
But material possessions don’t come to them. 


So tena alabhena na socati na kilamati na paridevati, 
na urattalim kandati, na sammoham apaijjati. 


But they don’t sorrow and pine and lament, beating their 
breast and falling into confusion because they don’t get 
those material possessions. 


Ayam vuccatavuso, ‘bhikkhu iccho viharati labhaya, 
utthahati ghatati vayamati labhaya, na ca labhi, na ca 
SOCI Na Ca paridevi, accuto ca saddhamma’. (5) 

This is called a mendicant who lives desiring material 
possessions. They try hard, strive, and make an effort to get 
them. But when possessions don’t come to them, they don’t 
sorrow and lament. They haven’t fallen from the true 
teaching. 


Idha panavuso, bhikkhuno pavivittassa viharato 
nirayattavuttino iccha uppajjati labhaya. 

Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So utthahati, ghatati, vayamati labhaya. 
They try hard, strive, and make an effort to get them. 


Tassa utthahato, ghatato, vayamato labhaya, labho 
uppajjati. 
And material possessions do come to them. 


So tena labhena na majjati na pamajjati na 
pamadamapaijjati. 

But they don’t become indulgent and fall into negligence 
regarding those material possessions. 


Ayam vuccatavuso, ‘bhikkhu iccho viharati labhaya, 
utthahati, ghatati, vayamati labhaya, labhi ca, na ca 
madi na ca pamadi, accuto ca saddhamma’. (6) 

This is called a mendicant who lives desiring material 
possessions. They try hard, strive, and make an effort to get 
them. But when possessions come to them, they don’t 


become intoxicated and negligent. They haven’t fallen from 
the true teaching. 


Idha panavuso, bhikkhuno pavivittassa viharato 
nirayattavuttino iccha uppajjati labhaya. 

Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So na utthahati, na ghatati, na vayamati labhaya. 
They don’t try hard, strive, and make an effort to get them. 


Tassa anutthahato, aghatato, avayamato labhaya, 
labho nuppaijjati. 
And material possessions don’t come to them. 


So tena alabhena na socati na kilamati na paridevati, 
na urattalim kandati, na sammoham apaijjati. 

But they don’t sorrow and pine and lament, beating their 
breast and falling into confusion because they don’t get 
those material possessions. 


Ayam vuccatavuso, ‘bhikkhu iccho viharati labhaya, 
na utthahati, na ghatati, na vayamati labhaya, na ca 
labhi, na ca soci na Ca paridevi, accuto ca 
saddhamma’. (7) 

This is called a mendicant who lives desiring material 
possessions. They don’t try hard, strive, and make an effort 
to get them. And when possessions don’t come to them, 
they don’t sorrow and lament. They haven’t fallen from the 
true teaching. 


Idha panavuso, bhikkhuno pavivittassa viharato 
nirayattavuttino iccha uppajjati labhaya. 

Next, when a mendicant stays secluded, living 
independently, a desire arises for material possessions. 


So na utthahati, na ghatati, na vayamati labhaya. 
They don’t try hard, strive, and make an effort to get them. 


Tassa anutthahato, aghatato, avayamato labhaya, 
labho uppajjati. 
But material possessions do come to them. 


So tena labhena na majjati na pamajjati na 
pamadamapaijjati. 

But they don’t become indulgent and fall into negligence 
regarding those material possessions. 


Ayam vuccatavuso, ‘bhikkhu iccho viharati labhaya, 
na utthahati, na ghatati, na vayamati labhaya, labhi 
Ca, Na Ca Madi na Ca pamadi, accuto ca saddhamma’. 
This is called a mendicant who lives desiring material 
possessions. They don’t try hard, strive, and make an effort 
to get them. And when possessions come to them, they 
don’t become intoxicated and negligent. They haven’t fallen 
from the true teaching. 


Ime kho, avuso, attha puggala santo samvijjamana 
lokasmin” ti. (8) 
These eight people are found in the world.” 


Sattamam. 


8.078. 78. Alamsutta - 78. Good 
Enough 


8. Yamakavagga - 8. Pairs 


Tatra kho ayasma sariputto bhikkhu amantesi ... pe ... 
There Sariputta addressed the mendicants: 


chahavuso, dhammehi samannagato bhikkhu alam 
attano, alam paresam. 

“Reverends, a mendicant with six qualities is good enough 
for themselves and others. 


Katamehi chahi? 
What six? 


Idhavuso, bhikkhu khippanisanti ca hoti kusalesu 
dhammesu; 

A mendicant is quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


dhatananca dhammanam atthupaparikkhita hoti; 
They examine the meaning of teachings they’ve memorized. 


atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 

Understanding the meaning and the teaching, they practice 
accordingly. 


kalyanavaco ca hoti kalyanavakkarano, poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 


They’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


sandassako ca hoti samadapako samuttejako 
sampahamsako sabrahmacarinam. 

They educate, encourage, fire up, and inspire their spiritual 
companions. 


Imehi kho, avuso, chahi dhammehi samannagato 
bhikkhu alam attano, alam paresam. 

A mendicant with these six qualities is good enough for 
themselves and others. 


Pancahavuso, dhammehi samannagato bhikkhu alam 
attano, alam paresam. 

A mendicant with five qualities is good enough for 
themselves and others. 


Katamehi pancahi? 
What five? 


Idhavuso, bhikkhu na heva kho khippanisanti ca hoti 
kusalesu dhammesu; 

A mendicant is not quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


dhatananca dhammanam atthupaparikkhita hoti; 
They examine the meaning of teachings they’ve memorized. 


atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 

Understanding the meaning and the teaching, they practice 
accordingly. 


kalyanavaco ca hoti ... pe ... 
They’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


sandassako ca hoti ... pe ... sabrahmacarinam. 
They educate, encourage, fire up, and inspire their spiritual 
companions. 


Imehi kho, avuso, pancahi dhammehi samannagato 
bhikkhu alam attano, alam paresam. 

A mendicant with these five qualities is good enough for 
themselves and others. 


Catuhavuso, dhammehi samannagato bhikkhu alam 
attano, nalam paresam. 

A mendicant with four qualities is good enough for 
themselves but not for others. 


Katamehi catuhi? 
What four? 


Idhavuso, bhikkhu khippanisanti ca hoti kusalesu 
dhammesu; 

A mendicant is quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


dhatananca dhammanam atthupaparikkhita hoti; 
They examine the meaning of teachings they’ve memorized. 


atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 


Understanding the meaning and the teaching, they practice 
accordingly. 


no ca kalyanavaco hoti ... pe ... 
They’re not a good speaker. Their voice isn’t polished, clear, 
articulate, and doesn’t express the meaning. 


no ca sandassako hoti ... pe ... sabrahmacarinam. 
They don’t educate, encourage, fire up, and inspire their 
spiritual companions. 


Imehi kho, avuso, catuhi dhammehi samannagato 
bhikkhu alam attano, nalam paresam. 

A mendicant with these four qualities is good enough for 
themselves but not for others. 


Catuhavuso, dhammehi samannagato bhikkhu alam 
paresam, nalam attano. 

A mendicant with four qualities is good enough for others 
but not for themselves. 


Katamehi catuhi? 
What four? 


Idhavuso, bhikkhu khippanisanti ca hoti kusalesu 
dhammesu; 

A mendicant is quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


no ca dhatanam dhammanam atthupaparikkhita hoti; 
But they don’t examine the meaning of teachings they’ve 
memorized. 


no ca atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti; 

Understanding the meaning and the teaching, they don’t 
practice accordingly. 


kalyanavaco ca hoti ... pe ... 
They’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


sandassako ca hoti ... pe ... sabrahmacarinam. 
They educate, encourage, fire up, and inspire their spiritual 
companions. 


Imehi kho, avuso, catuhi dhammehi samannagato 
bhikkhu alam paresam, nalam attano. 

A mendicant with these four qualities is good enough for 
others but not for themselves. 


Tihavuso, dhammehi samannagato bhikkhu alam 
attano, nalam paresam. 

A mendicant with three qualities is good enough for 
themselves but not for others. 


Katamehi tihi? 
What three? 


Idhavuso, bhikkhu na heva kho khippanisanti ca hoti 
kusalesu dhammesu; 

A mendicant is not quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


dhatananca dhammanam atthupaparikkhita hoti; 
They examine the meaning of teachings they’ve memorized. 


atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 

Understanding the meaning and the teaching, they practice 
accordingly. 


no ca kalyanavaco hoti ... pe ... 
They’re not a good speaker. Their voice isn’t polished, clear, 
articulate, and doesn’t express the meaning. 


no ca sandassako hoti ... pe ... sabrahmacarinam. 
They don’t educate, encourage, fire up, and inspire their 
spiritual companions. 


Imehi kho, avuso, tihi dhammehi samannagato 
bhikkhu alam attano, nalam paresam. 

A mendicant with these three qualities is good enough for 
themselves but not for others. 


Tihavuso, dhammehi samannagato bhikkhu alam 
paresam, nalam attano. 

A mendicant with three qualities is good enough for others 
but not for themselves. 


Katamehi tihi? 
What three? 


Idhavuso, bhikkhu na heva kho khippanisanti ca hoti 
kusalesu dhammesu; 

A mendicant is not quick-witted when it comes to skillful 
teachings. 


sutananca dhammanam dharanajatiko hoti; 
They readily memorize the teachings they’ve heard. 


no ca dhatanam dhammanam atthupaparikkhita hoti; 


But they don’t examine the meaning of teachings they’ve 
memorized. 


no ca atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti; 

Understanding the meaning and the teaching, they don’t 
practice accordingly. 


kalyanavaco ca hoti ... pe ... atthassa vinnapaniya, 
They’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


sandassako ca hoti ... pe ... sabrahmacarinam. 
They educate, encourage, fire up, and inspire their spiritual 
companions. 


Imehi kho, avuso, tihi dhammehi samannagato 
bhikkhu alam paresam, nalam attano. 

A mendicant with these three qualities is good enough for 
others but not for themselves. 


Dvihavuso, dhammehi samannagato bhikkhu alam 
attano, nalam paresam. 

A mendicant with two qualities is good enough for 
themselves but not for others. 


Katamehi dvihi? 
What two? 


Idhavuso, bhikkhu na heva kho khippanisanti ca hoti 
kusalesu dhammesu; 

A mendicant is not quick-witted when it comes to skillful 
teachings. 


no ca sutanam dhammanam dharanajatiko hoti; 


And they don’t readily memorize the teachings they’ve 
heard. 


dhatananca dhammanam atthupaparikkhita hoti; 
They examine the meaning of teachings they’ve memorized. 


atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 

Understanding the meaning and the teaching, they practice 
accordingly. 


no ca kalyanavaco hoti ... pe ... 
They’re not a good speaker. Their voice isn’t polished, clear, 
articulate, and doesn’t express the meaning. 


no ca sandassako hoti ... pe ... sabrahmacarinam. 
They don’t educate, encourage, fire up, and inspire their 
Spiritual companions. 


Imehi kho, avuso, dvihi dhammehi samannagato 
bhikkhu alam attano, nalam paresam. 

A mendicant with these two qualities is good enough for 
themselves but not for others. 


Dvihavuso, dhammehi samannagato bhikkhu alam 
paresam, nalam attano. 

A mendicant with two qualities is good enough for others 
but not for themselves. 


Katamehi dvihi? 
What two? 


Idhavuso, bhikkhu na heva kho khippanisanti ca hoti 
kusalesu dhammesu; 

A mendicant is not quick-witted when it comes to skillful 
teachings. 


no ca sutanam dhammanam dharanajatiko hoti; 
And they don’t readily memorize the teachings they’ve 
heard. 


no ca dhatanam dhammanam atthupaparikkhita hoti; 
Nor do they examine the meaning of teachings they’ve 
memorized. 


no ca atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti; 

Understanding the meaning and the teaching, they don’t 
practice accordingly. 


kalyanavaco ca hoti kalyanavakkarano, poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya; 

They’re a good speaker. Their voice is polished, clear, 
articulate, and expresses the meaning. 


sandassako ca hoti samadapako samuttejako 
sampahamsako sabrahmacarinam. 

They educate, encourage, fire up, and inspire their spiritual 
companions. 


Imehi kho, avuso, dvihi dhammehi samannagato 
bhikkhu alam paresam, nalam attano’ ti. 

A mendicant with these two qualities is good enough for 
others but not for themselves.” 


Atthamam. 


8.079. 79. Parihanasutta - 79. 


Decline 
8. Yamakavagga - 8. Pairs 


“Atthime, bhikkhave, dhamma sekhassa bhikkhuno 
parihanaya samvattanti. 

“These eight things lead to the decline of a mendicant 
trainee. 


Katame attha? 
What eight? 


Kammaramata, bhassaramata, niddaramata, 
sanganikaramata, indriyesu aguttadvarata, bhojane 
amattannuta, samsaggaramata, papancaramata— 
They relish work, talk, sleep, and company. They don’t 
guard the sense doors and they eat too much. They relish 
closeness and proliferation. 


ime kho, bhikkhave, attha dhamma sekhassa 
bhikkhuno parihanaya samvattanti. 

These eight things lead to the decline of a mendicant 
trainee. 


Atthime, bhikkhave, dhamma sekhassa bhikkhuno 
aparihanaya samvattanti. 

These eight things don’t lead to the decline of a mendicant 
trainee. 


Katame attha? 
What eight? 


Na kammaramata, na bhassaramata, na niddaramata, 
na sanganikaramata, indriyesu guttadvarata, bhojane 


mattannuta, asamsaggaramata, nippapancaramata— 
They don’t relish work, talk, and sleep. They guard the 
sense doors, and they don’t eat too much. They don’t relish 
closeness and proliferation. 


ime kho, bhikkhave, attha dhamma sekhassa 
bhikkhuno aparihanaya samvattanti’ ti. 

These eight things don’t lead to the decline of a mendicant 
trainee.” 


Navamam. 


8.080. 80. 
Kusitarambhavatthusutta - 80. 
Grounds for Laziness and 


Arousing Energy 
8. Yamakavagga - 8. Pairs 


“Atthimani, bhikkhave, kusitavatthuni. 
“Mendicants, there are eight grounds for laziness. 


Katamani attha? 
What eight? 


Idha, bhikkhave, bhikkhuna kammam kattabbam 
hoti. 
Firstly, a mendicant has some work to do. 


Tassa evam hoti: 
They think: 


‘kammam kho me kattabbam bhavissati. Kammam 
kho pana me karontassa kayo kilamissati. Handaham 
nipajjamy1'ti. 

‘T have some work to do. But while doing it my body will get 
tired. I’d better have a lie down.’ 


So nipajjati, na viriyam arabhati appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

They lie down, and don’t rouse energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. 


Idam, bhikkhave, pathamam kusitavatthu. (1) 


This is the first ground for laziness. 


Puna caparam, bhikkhave, bhikkhuna kammam 
katam hoti. 
Furthermore, a mendicant has done some work. 


Tassa evam hoti: 
They think: 


‘aham kho kammam akasim. Kammam kho pana me 
karontassa kayo kilanto. Handaham nipajjami’ti. 

‘I’ve done some work. But while working my body got tired. 
I’d better have a lie down.’ 


So nipajjati, na viriyam arabhati appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

They lie down, and don’t rouse energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. 


Idam, bhikkhave, dutiyam kusitavatthu. (2) 
This is the second ground for laziness. 


Puna caparam, bhikkhave, bhikkhuna maggo 
gantabbo hoti. 
Furthermore, a mendicant has to go on a journey. 


Tassa evam hoti: 
They think: 


‘maggo me gantabbo bhavissati. Maggam kho pana 
me gacchantassa kayo kilamissati. Handaham 
nipajjamz1'ti. 

‘T have to go on a journey. But while walking my body will 
get tired. I’d better have a lie down.’ 


So nipajjati, na viriyam arabhati appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

They lie down, and don’t rouse energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. 


Idam, bhikkhave, tatiyam kusitavatthu. (3) 
This is the third ground for laziness. 


Puna caparam, bhikkhave, bhikkhuna maggo gato 
hoti. 
Furthermore, a mendicant has gone on a journey. 


Tassa evam hoti: 
They think: 


‘aham kho maggam agamasim. Maggam kho pana me 
gacchantassa kayo kilanto. Handaham nipajjam1'ti. 
‘I’ve gone on a journey. But while walking my body got 
tired. I’d better have a lie down.’ 


So nipajjati, na viriyam arabhati appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

They lie down, and don’t rouse energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. 


Idam, bhikkhave, catuttham kusitavatthu. (4) 
This is the fourth ground for laziness. 


Puna caparam, bhikkhave, bhikkhu gamam va 
nigamam va pindaya caranto na labhati lukhassa va 
panitassa va bhojanassa yavadattham paripurim. 


Furthermore, a mendicant has wandered for alms, but they 
didn’t get to fill up on as much food as they like, coarse or 
fine. 


Tassa evam hoti: 
They think: 


‘aham kho gamam va nigamam va pindaya caranto 
nalattham lukhassa va panitassa va bhojanassa 
yavadattham paripurim. Tassa me kayo kilanto 
akammanno. Handaham nipajjam’'ti. 

‘I’ve wandered for alms, but I didn’t get to fill up on as 
much food as I like, coarse or fine. My body is tired and 
unfit for work. I’d better have a lie down.’ 


So nipajjati, na viriyam arabhati ... pe ... 

They lie down, and don’t rouse energy for achieving the 
unachieved, attaining the unattained, and realizing the 
unrealized. 


idam, bhikkhave, pancamam kusitavatthu. (5) 
This is the fifth ground for laziness. 


Puna caparam, bhikkhave, bhikkhu gamam va 
nigamam va pindaya caranto labhati lukhassa va 
panitassa va bhojanassa yavadattham paripurim. 
Furthermore, a mendicant has wandered for alms, and they 
got to fill up on as much food as they like, coarse or fine. 


Tassa evam hoti: 
They think: 


‘aham kho gamam va nigamam va pindaya caranto 
alattham lukhassa va panitassa va bhojanassa 
yavadattham paripurim. Tassa me kayo garuko 


akammanno masacitam manne. Handaham 
nipajjamz1'ti. 

‘I’ve wandered for alms, and I got to fill up on as much food 
as I like, coarse or fine. My body is heavy, unfit for work, like 
I’ve just eaten a load of beans. I’d better have a lie down.’ 


So nipajjati, na viriyam arabhati ... pe ... 

They lie down, and don’t rouse energy for achieving the 
unachieved, attaining the unattained, and realizing the 
unrealized. 


idam, bhikkhave, chattham kusitavatthu. (6) 
This is the sixth ground for laziness. 


Puna caparam, bhikkhave, bhikkhuno uppanno hoti 
appamattako abadho. 
Furthermore, a mendicant feels a little sick. 


Tassa evam hoti: 
They think: 


‘uppanno kho me ayam appamattako abadho atthi 
kappo nipajjitum. Handaham nipajjam('ti. 

‘T feel a little sick. Lying down would be good for me. I’d 
better have a lie down.’ 


So nipajjati, na viriyam arabhati ... pe ... 

They lie down, and don’t rouse energy for achieving the 
unachieved, attaining the unattained, and realizing the 
unrealized. 


idam, bhikkhave, sattamam kusitavatthu. (7) 
This is the seventh ground for laziness. 


Puna caparam, bhikkhave, bhikkhu gilana vutthito 
hoti aciravutthito gelanna. 


Furthermore, a mendicant has recently recovered from 
illness. 


Tassa evam hoti: 
They think: 


‘aham kho gilana vutthito aciravutthito gelanna. 
Tassa me kayo dubbalo akammanno. Handaham 
nipajjamy ti. 

‘I’ve recently recovered from illness. My body is weak and 
unfit for work. I’d better have a lie down.’ 


So nipajjati, na viriyam arabhati appattassa pattiya 
anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya. 

They lie down, and don’t rouse energy for attaining the 
unattained, achieving the unachieved, and realizing the 
unrealized. 


Idam, bhikkhave, atthamam kusitavatthu. 
This is the eighth ground for laziness. 


Imani kho, bhikkhave, attha kusitavatthuni. (8) 
These are the eight grounds for laziness. 


Atthimani, bhikkhave, arambhavatthuni. 
There are eight grounds for arousing energy. 


Katamani attha? 
What eight? 


Idha, bhikkhave, bhikkhuna kammam kattabbam 
hoti. 
Firstly, a mendicant has some work to do. 


Tassa evam hoti: 


They think: 


‘kammam kho me kattabbam bhavissati. Kammam 
kho maya karontena na sukaram buddhanam 
Sasanam manasi katum. Handaham patikacceva 
viriyam arabhami appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya’ti. 

‘T have some work to do. While working it’s not easy to focus 
on the instructions of the Buddhas. I’d better preemptively 
rouse up energy for attaining the unattained, achieving the 
unachieved, and realizing the unrealized.’ 


So viriyam arabhati appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 

They rouse energy for attaining the unattained, achieving 
the unachieved, and realizing the unrealized. 


Idam, bhikkhave, pathamam arambhavatthu. (1) 
This is the first ground for arousing energy. 


Puna caparam, bhikkhave, bhikkhuna kammam 
katam hoti. 
Furthermore, a mendicant has done some work. 


Tassa evam hoti: 
They think: 


‘aham kho kammam akasim. Kammam kho panaham 
karonto nasakkhim buddhanam sasanam manasi 
katum. Handaham viriyam arabhami appattassa 
pattiya anadhigatassa adhigamaya asacchikatassa 
sacchikiriyaya’ti. 

‘I’ve done some work. While I was working I wasn’t able to 
focus on the instructions of the Buddhas. I’d better 
preemptively rouse up energy for attaining the unattained, 
achieving the unachieved, and realizing the unrealized.’ 


So viriyam arabhati. 
They rouse up energy... 


Idam, bhikkhave, dutiyam arambhavatthu. (2) 
This is the second ground for arousing energy. 


Puna caparam, bhikkhave, bhikkhuna maggo 
gantabbo hoti. 
Furthermore, a mendicant has to go on a journey. 


Tassa evam hoti— 
They think: 


maggo kho me gantabbo bhavissati. Maggam kho 
pana me gacchantena na sukaram buddhanam 
sasanam manasi katum. Handaham viriyanm ... pe ... 
‘T have to go on a journey. While walking it’s not easy to 
focus on the instructions of the Buddhas. I’d better 
preemptively rouse up energy...’... 


idam, bhikkhave, tatiyam arambhavatthu. (3) 
This is the third ground for arousing energy. 


Puna caparam, bhikkhave, bhikkhuna maggo gato 
hoti. 
Furthermore, a mendicant has gone on a journey. 


Tassa evam hoti— 
They think: 


aham kho maggam agamasim. Maggam kho panaham 
gacchanto nasakkhim buddhanam sasanam manasi 
katum. Handaham viriyam arabhami ... pe ... 

‘I’ve gone on a journey. While I was walking I wasn’t able to 
focus on the instructions of the Buddhas. I’d better 


preemptively rouse up energy...’... 


idam, bhikkhave, catuttham arambhavatthu. (4) 
This is the fourth ground for arousing energy. 


Puna caparam, bhikkhave, bhikkhu gamam va 
nigamam va pindaya caranto na labhati lukhassa va 
panitassa va bhojanassa yavadattham paripurim. 
Furthermore, a mendicant has wandered for alms, but they 
didn’t get to fill up on as much food as they like, coarse or 
fine. 


Tassa evam hoti— 
They think: 


aham kho gamam va nigamam va pindaya caranto 
nalattham lukhassa va panitassa va bhojanassa 
yavadattham paripurim. Tassa me kayo lahuko 
kammanno. Handaham viriyam arabhami ... pe ... 
‘I’ve wandered for alms, but I didn’t get to fill up on as 
much food as I like, coarse or fine. My body is light and fit 
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for work. I’d better preemptively rouse up energy...’ ... 


idam, bhikkhave, pancamam arambhavatthu. (5) 
This is the fifth ground for arousing energy. 


Puna caparam, bhikkhave, bhikkhu gamam va 
nigamam va pindaya caranto labhati lukhassa va 
panitassa va bhojanassa yavadattham paripurim. 
Furthermore, a mendicant has wandered for alms, and they 
got to fill up on as much food as they like, coarse or fine. 


Tassa evam hoti— 
They think: 


aham kho gamam va nigamam va pindaya caranto 
alattham lukhassa va panitassa va bhojanassa 
yavadattham paripurim. Tassa me kayo balava 
kammanno. Handaham viriyam arabhami ... pe ... 
‘I’ve wandered for alms, and I got to fill up on as much food 
as I like, coarse or fine. My body is strong and fit for work. 
I’d better preemptively rouse up energy...’... 


idam, bhikkhave, chattham arambhavatthu. (6) 
This is the sixth ground for arousing energy. 


Puna caparam, bhikkhave, bhikkhuno uppanno hoti 
appamattako abadho. 
Furthermore, a mendicant feels a little sick. 


Tassa evam hoti— 
They think: 


uppanno kho me ayam appamattako abadho. Thanam 
kho panetam vijjati yam me abadho pavaddheyya. 
Handaham patikacceva viriyam arabhami ... pe ... 

‘T feel a little sick. It’s possible this illness will worsen. I’d 
better preemptively rouse up energy...’... 


idam, bhikkhave, sattamam arambhavatthu. (7) 
This is the seventh ground for arousing energy. 


Puna caparam, bhikkhave, bhikkhu gilana vutthito 
hoti aciravutthito gelanna. 

Furthermore, a mendicant has recently recovered from 
illness. 


Tassa evam hoti: 
They think: 


‘aham kho gilana vutthito aciravutthito gelanna. 
Thanam kho panetam vijjati yam me abadho 
paccudavatteyya. Handaham patikacceva viriyam 
arabhami appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya’ti. 

‘I’ve recently recovered from illness. It’s possible the illness 
will come back. I’d better preemptively rouse up energy for 
attaining the unattained, achieving the unachieved, and 
realizing the unrealized.’ 


So viriyam arabhati appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 

They rouse energy for attaining the unattained, achieving 
the unachieved, and realizing the unrealized. 


Idam, bhikkhave, atthamam arambhavatthu. (8) 
This is the eighth ground for arousing energy. 


Imani kho, bhikkhave, attha arambhavatthuni’ ti. 
These are the eight grounds for arousing energy.” 


Dasamam. 

Yamakavaggo tatiyo. 

Dve saddha dve maranassatl, 
dve sampada athapare; 
Iccha alam parihanam, 


kusitarambhavatthuniti. 


8.081. 81. Satisampajannasutta - 
$1. Mindfulness and Situational 


Awareness 
9. Sativagga - 9. Mindfulness 


“Satisampajanne, bhikkhave, asati 
satisampajannavipannassa hatupanisam hoti 
hirottappam. 

“Mendicants, when there is no mindfulness and situational 
awareness, one who lacks mindfulness and situational 
awareness has destroyed a vital condition for conscience 
and prudence. 


Hirottappe asati hirottappavipannassa hatupaniso 
hoti indriyasamvaro. 

When there is no conscience and prudence, one who lacks 
conscience and prudence has destroyed a vital condition for 
sense restraint. 


Indriyasamvare asati indriyasamvaravipannassa 
hatupanisam hoti silam. 

When there is no sense restraint, one who lacks sense 
restraint has destroyed a vital condition for ethical conduct. 


Sile asati silavipannassa hatupaniso hoti 
sammasamadhi. 

When there is no ethical conduct, one who lacks ethics has 
destroyed a vital condition for right immersion. 


Sammasamadhimhi asati sammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam. 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


Yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupaniso hoti 
nibbidavirago. 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment and dispassion. 


Nibbidavirage asati nibbidaviragavipannassa 
hatupanisam hoti vimuttinanadassanam. 

When there is no disillusionment and dispassion, one who 
lacks disillusionment and dispassion has destroyed a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, bhikkhave, rukkho sakhapalasavipanno. 
Tassa papatikapi na paripurim gacchati, tacopi ... 
pheggupi ... saropi na paripurim gacchati. 

Suppose there was a tree that lacked branches and foliage. 
Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


Evamevam kho, bhikkhave, satisampajanne asati 
satisampajannavipannassa hatupanisam hoti 
hirottappam; 

In the same way, when there is no mindfulness and 
situational awareness, one who lacks mindfulness and 
situational awareness has destroyed a vital condition for 
conscience and prudence. 


hirottappe asati hirottappavipannassa hatupaniso 
hoti ... pe ... 
When there is no conscience and prudence ... 


vimuttinanadassanam. 
One who lacks disillusionment and dispassion has destroyed 
a vital condition for knowledge and vision of freedom. 


Satisampajanne, bhikkhave, sati 
satisampajannasampannassa upanisasampannam hoti 
hirottappam. 

When there is mindfulness and situational awareness, one 
who has fulfilled mindfulness and situational awareness has 
fulfilled a vital condition for conscience and prudence. 


Hirottappe sati hirottappasampannassa 
upanisasampanno hoti indriyasamvaro. 

When there is conscience and prudence, a person who has 
fulfilled conscience and prudence has fulfilled a vital 
condition for sense restraint. 


Indriyasamvare sati indriyasamvarasampannassa 
upanisasampannam hoti silam. 

When there is sense restraint, one who has sense restraint 
has fulfilled a vital condition for ethical conduct. 


Sile sati silasampannassa upanisasampanno hoti 
Sammasamadhi. 

When there is ethical conduct, one who has fulfilled ethical 
conduct has fulfilled a vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam. 
When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


Yathabhutananadassane sati 
yathabhutananadassanasampannassa 
upanisasampanno hoti nibbidavirago. 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment and dispassion. 


Nibbidavirage sati nibbidaviragasampannassa 
upanisasampannam hoti vimuttinanadassanam. 
When there is disillusionment and dispassion, one who has 
fulfilled disillusionment and dispassion has fulfilled a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, bhikkhave, rukkho 
sakhapalasasampanno. Tassa papatikapi paripurim 
gacchati, tacopi ... pheggupi ... saropi paripurim 
gacchati. 

Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would grow to fullness. 


Evamevam kho, bhikkhave, satisampajanne sati 
satisampajannasampannassa upanisasampannam hoti 
hirottappam; 

In the same way, when there is mindfulness and situational 
awareness, one who has fulfilled mindfulness and 
situational awareness has fulfilled a vital condition for 
conscience and prudence. 


hirottappe sati hirottappasampannassa 
upanisasampanno hoti ... pe ... 
When there is conscience and prudence... 


vimuttinanadassanan’ ti. 

One who has fulfilled disillusionment and dispassion has 
fulfilled a vital condition for knowledge and vision of 
freedom.” 


Pathamam. 


8.082. 82. Punniyasutta - 82. 
With Punniya 
9. Sativagga - 9. Mindfulness 


Atha kho ayasma punniyo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma punniyo bhagavantam etadavoca: 

Then Venerable Punniya went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“ko nu kho, bhante, hetu ko paccayo yena appekada 
tathagatam dhammadesana patibhati, appekada na 
patibhati” ti? 

“Sir, what is the cause, what is the reason why sometimes 
the Realized One feels inspired to teach, and other times 
not?” 


“Saddho ca, punniya, bhikkhu hoti, no 
cupasankamita; 
“Punniya, when a mendicant has faith but doesn’t approach, 


neva tathagatam dhammadesana patibhati. 
the Realized One doesn’t feel inspired to teach. 


Yato ca kho, punniya, bhikkhu saddho ca hoti, 
upasankamita Ca; 
But when a mendicant has faith and approaches, 


evam tathagatam dhammadesana patibhati. 
the Realized One feels inspired to teach. 


Saddho ca, punniya, bhikkhu hoti, upasankamita ca, 
no Ca payirupasita ... pe ... 


When a mendicant has faith and approaches, but doesn’t 
pay homage... 


payirupasita ca, no ca paripucchita ... 
they pay homage, but don’t ask questions... 


paripucchita ca, no ca ohitasoto dhammam sunati ... 
they ask questions, but don’t lend an ear... 


ohitasoto ca dhammam sunati, no ca sutva dhammam 
dhareti ... 

they lend an ear, but don’t remember the teaching they’ve 
heard ... 


sutva ca dhammam dhareti, no ca dhatanam 
dhammanam attham upaparikkhati ... 

they remember the teaching they’ve heard, but don’t 
reflect on the meaning of the teachings they’ve 
remembered ... 


dhatananca dhammanam attham upaparikkhati, no 
ca atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti. 

they reflect on the meaning of the teachings they’ve 
remembered, but, having understood the meaning and the 
teaching, they don’t practice accordingly. 


Neva tava tathagatam dhammadesana patibhati. 
The Realized One doesn’t feel inspired to teach. 


Yato ca kho, punniya, bhikkhu saddho Ca hoti, 
upasankamita ca, payirupasita ca, paripucchita Ca, 
ohitasoto ca dhammam sunati, sutva ca dhammam 
dhareti, dhatananca dhammanam attham 
upaparikkhati, atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti; 


But when a mendicant has faith, approaches, pays homage, 
asks questions, lends an ear, remembers the teachings, 
reflects on the meaning, and practices accordingly, 


evam tathagatam dhammadesana patibhati. 
the Realized One feels inspired to teach. 


Imehi kho, punniya, atthahi dhammehi samannagata 
ekantapatibhana tathagatam dhammadesana hoti’ ti. 
When someone has these eight qualities, the Realized One 

feels totally inspired to teach.” 


Dutiyam. 


8.083. 83. Mulakasutta - 83. 


Rooted 
9. Sativagga - 9. Mindfulness 


“Sace, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow other paths were to 
ask: 


‘kimmulaka, avuso, sabbe dhamma, kimsambhava 
sabbe dhamma, kimsamudaya sabbe dhamma, 
kimsamosarana sabbe dhamma, kimpamukha sabbe 
dhamma, kimadhipateyya sabbe dhamma, kimuttara 
sabbe dhamma, kimsara sabbe dhamma’ti, evam 
puttha tumhe, bhikkhave, tesam annatitthiyanam 
paribbajakanam kinti byakareyyatha’” ti? 

‘Reverends, all things have what as their root? What 
produces them? What is their origin? What is their meeting 
place? What is their chief? What is their ruler? What is their 
overseer? What is their core?’ How would you answer 
them?” 


“Bhagavammulaka no, bhante, dhamma, 
bhagavamnettika bhagavampatisarana. Sadhu, 
bhante, bhagavantamyeva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, desessami. 
“Well then, mendicants, I will teach it. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“sace, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow other paths were to 
ask: 


‘kimmulaka, avuso, sabbe dhamma, kimsambhava 
sabbe dhamma, kimsamudaya sabbe dhamma, 
kimsamosarana sabbe dhamma, kimpamukha sabbe 
dhamma, kimadhipateyya sabbe dhamma, kimuttara 
sabbe dhamma, kimsara sabbe dhamma’ti, 

‘Reverends, all things have what as their root? What 
produces them? What is their origin? What is their meeting 
place? What is their chief? What is their ruler? What is their 
overseer? What is their core?’ 


evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha: 

You should answer them: 


‘chandamulaka, avuso, sabbe dhamma, 
manasikarasambhava sabbe dhamma, 
phassasamudaya sabbe dhamma, vedanasamosarana 
sabbe dhamma, samadhippamukha sabbe dhamma, 


satadhipateyya sabbe dhamma, pannuttara sabbe 
dhamma, vimuttisara sabbe dhamma’ti, 

‘Reverends, all things are rooted in desire. Attention 
produces them. Contact is their origin. Feeling is their 
meeting place. Immersion is their chief. Mindfulness is their 
ruler. Wisdom is their overseer. Freedom is their core.’ 


evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha’ ti. 

When questioned by wanderers who follow other paths, 
that’s how you should answer them.” 


Tatiyam. 


8.084. 84. Corasutta - 84. A 


Master Thief 
9. Sativagga - 9. Mindfulness 


“Atthahi, bhikkhave, angehi samannagato mahacoro 
khippam pariyapajjati, na ciratthitiko hoti. 
“Mendicants, a master thief with eight factors is soon 
executed, and doesn’t have long to live. 


Katamehi atthahi? 
What eight? 


Appaharantassa paharati, anavasesam adiyati, itthim 
hanati, kumarim duseti, pabbajitam vilumpati, 
rajakosam vilumpati, accasanne kammam karoti, na 
ca nidhanakusalo hoti. 

He attacks unprovoked. He steals everything without 
exception. He kills a woman. He rapes a girl. He robs a 
monk. He robs the royal treasury. He works close to home. 
He’s not skilled at hiding his booty. 


Imehi kho, bhikkhave, atthahangehi samannagato 
mahacoro khippam pariyapajjati, na ciratthitiko hoti. 
A master thief with these eight factors is soon executed, 
and doesn’t have long to live. 


Atthahi, bhikkhave, angehi samannagato mahacoro 
na khippam pariyapajjati, ciratthitiko hoti. 

A master thief with eight factors is not soon executed, and 
lives long. 


Katamehi atthahi? 
What eight? 


Na appaharantassa paharati, na anavasesam adiyati, 
na itthim hanati, na kumarim duseti, na pabbajitam 
vilumpati, na rajakosam vilumpati, na accasanne 
kammam karoti, nidhanakusalo ca hoti. 

He doesn’t attack unprovoked. He doesn’t steal everything 
without exception. He doesn’t kill a woman. He doesn’t rape 
a girl. He doesn’t rob a monk. He doesn’t rob the royal 
treasury. He doesn’t work close to home. He’s skilled at 
hiding his booty. 


Imehi kho, bhikkhave, atthahangehi samannagato 
mahacoro na khippam pariyapajjati, ciratthitiko 

hoti’ ti. 

A master thief with these eight factors is not soon executed, 
and lives long.” 


Catuttham. 


3.085. 85. Samanasutta - 85. 


Terms for the Realized One 
9. Sativagga - 9. Mindfulness 


“‘Samano’ti, bhikkhave, tathagatassetam 
adhivacanam arahato sammasambuddhassa. 

“‘Ascetic’ is a term for the Realized One, the perfected one, 
the fully awakened Buddha. 


‘Brahmano’ti, bhikkhave, tathagatassetam 
adhivacanam arahato sammasambuddhassa. 
‘Brahmin’, 


‘Vedagu’ti, bhikkhave, tathagatassetam adhivacanam 
arahato sammasambuddhassa. 
‘Knowledge Master’, 


‘Bhisakko’ti, bhikkhave, tathagatassetam 
adhivacanam arahato sammasambuddhassa. 
‘Healer’, 


‘Nimmalo’ti, bhikkhave, tathagatassetam 
adhivacanam arahato sammasambuddhassa. 
‘Unstained’, 


‘Vimalo’ti, bhikkhave, tathagatassetam adhivacanam 
arahato sammasambuddhassa. 
‘Immaculate’, 


‘Nani’ti, bhikkhave, tathagatassetam adhivacanam 
arahato sammasambuddhassa. 
‘Knower'’, 


‘Vimutto’ti, bhikkhave, tathagatassetam adhivacanam 
arahato saammasambuddhassati. 

and ‘Freed’ are terms for the Realized One, the perfected 
one, the fully awakened Buddha. 


Yam samanena pattabbam, 
The supreme should be attained by an ascetic, 


brahmanena vusimata; 
a brahmin who has lived the life; 


Yam vedaguna pattabbam, 
it should be attained by a knowledge master, 


bhisakkena anuttaram. 
a healer. 


Yam nimmalena pattabbam, 
The supreme should be attained by the unstained, 


vimalena sucimata; 
stainless and pure; 


Yam nanina ca pattabbam, 
it should be attained by a knower, 


vimuttena anuttaram. 
who is free. 


Soham vijitasangamo, 
I am victorious in battle! 


mutto mocemi bandhana; 
Released, I release others from their chains. 


Nagomhi paramadanto, 


I am a dragon completely tamed, 


asekho parinibbuto’ ti. 
an adept, I am extinguished.” 


Pancamam. 


5.086. 86. Yasasutta - 86. With 
Nagita 
9. Sativagga - 9. Mindfulness 


Ekam samayam bhagava kosalesu carikam caramano 
mahata bhikkhusamghena saddhim yena 
icchanangalam nama kosalanam brahmanagamo 
tadavasari. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants when 
he arrived at a village of the Kosalan brahmins named 
Icchanangala. 


Tatra sudam bhagava icchanangale viharati 
icchanangalavanasande. 
He stayed in a forest near Icchanangala. 


Assosum kho icchanangalaka brahmanagahapatika: 
The brahmins and householders of Icchanangala heard: 


“samano khalu bho gotamo sakyaputto sakyakula 
pabbajito icchanangalam anuppatto icchanangale 
viharati icchanangalavanasande. 

“It seems the ascetic Gotama—a Sakyan, gone forth from a 
Sakyan family—has arrived at Icchanangala. He is staying 
in a forest near Icchanangala. 


Tam kho pana bhavantam gotamam evam kalyano 
kittisaddo abbhuggato: 
He has this good reputation: 


‘itipi so bhagava araham sammasambuddho ... pe ... 
‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 


the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ ... 


sadhu kho pana tatharupanam arahatam dassanam 
hoti’” ti. 
It’s good to see such perfected ones.” 


Atha kho icchanangalaka brahmanagahapatika tassa 
rattiya accayena pahutam khadantyam bhojaniyam 
adaya yena icchanangalavanasando 
tenupasankamimsu; upasankamitva 
bahidvarakotthake atthamsu uccasadda mahasadda. 
Then, when the night had passed, they took many different 
foods and went to the forest near Icchanangala, where they 
stood outside the gates making a dreadful racket. 


Tena kho pana samayena ayasma nagito bhagavato 
upatthako hoti. 

Now, at that time Venerable Nagita was the Buddha’s 
attendant. 


Atha kho bhagava ayasmantam nagitam amantesi: 
Then the Buddha said to Nagita, 


“ke pana te, nagita, uccasadda mahasadda kevatta 
manne macchavilope” ti? 

“Nagita, who’s making that dreadful racket? You’d think it 
was fishermen hauling in a catch!” 


“Ete, bhante, icchanangalaka brahmanagahapatika 
pahutam khadaniyam bhojaniyam adaya 
bahidvarakotthake thita bhagavantamyeva uddissa 
bhikkhusamghanca’” ti. 

“Sir, it’s these brahmins and householders of Icchanangala. 
They’ve brought many different foods, and they’re standing 


outside the gates wanting to offer it specially to the Buddha 
and the mendicant Sangha.” 


“Maham, nagita, yasena saamagamam, ma Ca maya 
yaso. 

“Nagita, may I never become famous. May fame not come 
to me. 


Yo kho, nagita, nayimassa nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi assa akicchalabhi 
akasiralabhi. Yassaham nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi akicchalabh1 
akasiralabhi, 

There are those who can’t get the bliss of renunciation, the 
bliss of seclusion, the bliss of peace, the bliss of awakening 
when they want, without trouble or difficulty like I can. 


so tam milhasukham middhasukham 
labhasakkarasilokasukham sadiyeyya’ ti. 

Let them enjoy the filthy, lazy pleasure of possessions, 
honor, and popularity.” 


“Adhivasetu dani, bhante, bhagava. Adhivasetu 
sugato. 

“Sir, may the Blessed One please relent now! May the Holy 
One relent! 


Adhivasanakalo dani, bhante, bhagavato. 
Now is the time for the Buddha to relent. 


Yena yeneva dani, bhante, bhagava gamissati 
tanninnava bhavissanti brahmanagahapatika negama 
ceva janapada Ca. 


Wherever the Buddha now goes, the brahmins and 
householders will incline the same way, as will the people of 
town and country. 


Seyyathapi, bhante, thullaphusitake deve vassante 
yathaninnam udakani pavattanti; 
It’s like when it rains heavily and the water flows downhill. 


evamevam kho, bhante, yena yeneva dani bhagava 
gamissati tanninnava bhavissanti 
brahmanagahapatika negama ceva janapada Ca. 

In the same way, wherever the Buddha now goes, the 
brahmins and householders will incline the same way, as 
will the people of town and country. 


Tam kissa hetu? 
Why is that? 


Tatha hi, bhante, bhagavato silapannanan’ ti. 
Because of the Buddha’s ethics and wisdom.” 


“Maham, nagita, yasena saamagamam, ma Ca maya 
yaso. 

“Nagita, may I never become famous. May fame not come 
to me. 


Yo kho, nagita, nayimassa nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi assa akicchalabhi 
akasiralabhi. Yassaham nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi akicchalabhi 
akasiralabhi, 

There are those who can’t get the bliss of renunciation, the 
bliss of seclusion, the bliss of peace, the bliss of awakening 
when they want, without trouble or difficulty like I can. 


so tam milhasukham middhasukham 
labhasakkarasilokasukham sadiyeyya. 

Let them enjoy the filthy, lazy pleasure of possessions, 
honor, and popularity. 


devatapi kho, nagita, ekacca nayimassa 
nekkhammasukhassa pavivekasukhassa 
upasamasukhassa sambodhasukhassa 
nikamalabhiniyo assu akicchalabhiniyo 
akasiralabhiniyo, yassaham nekkhammasukhassa 
pavivekasukhassa upasamasukhassa 
sambodhasukhassa nikamalabhi akicchalabhi 
akasiralabh1i. 

Even some of the deities can’t get the bliss of renunciation, 
the bliss of seclusion, the bliss of peace, the bliss of 
awakening when they want, without trouble or difficulty like 
I can. 


Tumhakampi kho, nagita, sangamma samagamma 
sanganikaviharam anuyuttanam viharatam evam 
hoti: 

When you all come together to enjoy each other’s company, 
I think: 


‘na hi nuname ayasmanto imassa 
nekkhammasukhassa pavivekasukhassa 
upasamasukhassa sambodhasukhassa nikamalabhino 
assu akicchalabhino akasiralabhino. Yassaham 
nekkhammasukhassa pavivekasukhassa 
upasamasukhassa sambodhasukhassa nikamalabhi 
akicchalabhi akasiralabhi. 

‘These venerables mustn’t get the bliss of renunciation, the 
bliss of seclusion, the bliss of peace, the bliss of awakening 
when they want, without trouble or difficulty like I can. 


Tatha hi paname ayasmanto sangamma samagamma 
sanganikaviharam anuyutta viharanti’. 

That must be because they come together to enjoy each 
other’s company.’ 


Idhaham, nagita, bhikkhut passami annamannam 
angulipatodakena sanjagghante sankilante. 

Take mendicants I see poking each other with their fingers, 
giggling and playing together. 


Tassa mayham, nagita, evam hoti: 
I think to myself: 


‘na hi nuname ayasmanto imassa 
nekkhammasukhassa pavivekasukhassa 
upasamasukhassa sambodhasukhassa nikamalabhino 
assu akicchalabhino akasiralabhino. Yassaham 
nekkhammasukhassa pavivekasukhassa 
upasamasukhassa sambodhasukhassa nikamalabhi 
akicchalabhi akasiralabhi. 

‘These venerables mustn’t get the bliss of renunciation, the 
bliss of seclusion, the bliss of peace, the bliss of awakening 
when they want, without trouble or difficulty like I can. 


Tatha hi paname ayasmanto annamannam 
angulipatodakena sanjagghanti sankilanti’. (1) 

That must be because they’re poking each other with their 
fingers, giggling and playing together.’ 


Idha panaham, nagita, bhikkhu passami yavadattham 
udaravadehakam bhunjitva seyyasukham 
passasukham middhasukham anuyutte viharante. 
Take mendicants I see eat as much as they like until their 
bellies are full, then indulge in the pleasures of sleeping, 
lying, and drowsing. 


Tassa mayham, nagita, evam hoti: 
I think to myself: 


‘na hi nuname ayasmanto imassa 
nekkhammasukhassa pavivekasukhassa 
upasamasukhassa sambodhasukhassa nikamalabhino 
assu akicchalabhino akasiralabhino. Yassaham 
nekkhammasukhassa pavivekasukhassa 
upasamasukhassa sambodhasukhassa nikamalabhi 
akicchalabhi akasiralabhi. 

‘These venerables mustn’t get the bliss of renunciation, the 
bliss of seclusion, the bliss of peace, the bliss of awakening 
when they want, without trouble or difficulty like I can. 


Tatha hi paname ayasmanto yavadattham 
udaravadehakam bhunjitva seyyasukham 
passasukham middhasukham anuyutta viharanti’. (2) 
That must be because they eat as much as they like until 
their bellies are full, then indulge in the pleasures of 
sleeping, lying, and drowsing.’ 


Idhaham, nagita, bhikkhum passami gamantaviharim 
samahitam nisinnam. 

Take a mendicant living in the neighborhood of a village 
who I see sitting immersed in samadhi. 


Tassa mayham, nagita, evam hoti: 
I think to myself: 


‘idani imam ayasmantam aramiko va upatthahissati 
Samanuddeso va. Tam tamha samadhimha 
cavessati’ti. 

‘Now a monastery worker, a novice, or a fellow practitioner 
will make this venerable fall from immersion. 


Tenaham, nagita, tassa bhikkhuno na attamano homi 
gamantaviharena. (3) 

So I’m not pleased that that mendicant is living in the 
neighborhood of a village. 


Idha panaham, nagita, bhikkhum passami arannikam 
aranne pacalayamanam nisinnam. 

Take a mendicant in the wilderness who I see sitting 
nodding in meditation. 


Tassa mayham, nagita, evam hoti: 
I think to myself: 


‘idani ayamayasma imam niddakilamatham 
pativinodetva arannasannamyeva manasi karissati 
ekattan’ti. 

‘Now this venerable, having dispelled that sleepiness and 
weariness, will focus just on the unified perception of 
wilderness.’ 


Tenaham, nagita, tassa bhikkhuno attamano homi 
arannaviharena. (4) 

So I’m pleased that that mendicant is living in the 
wilderness. 


Idha panaham, nagita, bhikkhum passami arannikam 
aranne asamahitam nisinnam. 

Take a mendicant in the wilderness who I see sitting 
without being immersed in samadhi. 


Tassa mayham, nagita, evam hoti: 
I think to myself: 


‘idani ayamayasma asamahitam va cittam 
samadahissati, samahitam va cittam 
anurakkhissat?'ti. 


‘Now if this venerable’s mind is not immersed in samadhi 
they will immerse it; or if it is immersed in samadhi, they 
will preserve it.’ 


Tenaham, nagita, tassa bhikkhuno attamano homi 
arannaviharena. (5) 

So I’m pleased that that mendicant is living in the 
wilderness. 


Idha panaham, nagita, bhikkhum passami arannikam 
aranne samahitam nisinnam. 

Take a mendicant in the wilderness who I see sitting 
immersed in samadhi. 


Tassa mayham, nagita, evam hoti: 
I think to myself: 


‘idani ayamayasma avimuttam va cittam vimuccissati, 
vimuttam va cittam anurakkhissaty?’ ti. 

‘Now this venerable will free the unfreed mind or preserve 
the freed mind.’ 


Tenaham, nagita, tassa bhikkhuno attamano homi 
arannaviharena. (6) 

So I’m pleased that that mendicant is living in the 
wilderness. 


Idha panaham, nagita, bhikkhum passami 
gamantaviharim labhim 
Ccivarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam. 

Take a mendicant who I see living in the neighborhood of a 
village receiving robes, alms-food, lodgings, and medicines 
and supplies for the sick. 


So tam labhasakkarasilokam nikamayamano rincati 
patisallanam, rincati arannavanapatthani pantani 
senasanani; 

Enjoying possessions, honor, and popularity they neglect 
retreat, and they neglect remote lodgings in the wilderness 
and the forest. 


gamanigamarajadhanim osaritva vasam kappeti. 
They come down to villages, towns and capital cities and 
make their homes there. 


Tenaham, nagita, tassa bhikkhuno na attamano homi 
gamantaviharena. (7) 

So I’m not pleased that that mendicant is living in the 
neighborhood of a village. 


Idha panaham, nagita, bhikkhum passami arannikam 
labhim 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam. 

Take a mendicant who I see in the wilderness receiving 
robes, alms-food, lodgings, and medicines and supplies for 
the sick. 


So tam labhasakkarasilokam patipanametva na 
rincati patisallanam, na rincati arannavanapatthani 
pantani senasanani. 

Fending off possessions, honor, and popularity they don’t 
neglect retreat, and they don’t neglect remote lodgings in 
the wilderness and the forest. 


Tenaham, nagita, tassa bhikkhuno attamano homi 
arannaviharena. (8) 

So I’m pleased that that mendicant is living in the 
wilderness. 


Yasmaham, nagita, samaye addhanamaggappatipanno 
na kanci passami purato va pacchato va, phasu me, 
nagita, tasmim samaye hoti antamaso 
uccarapassavakammaya’” ti. 

Nagita, when I’m walking along a road and I don’t see 
anyone ahead or behind I feel relaxed, even if I need to 
urinate or defecate.” 


Chattham. 


8.087. 87. Pattanikujjanasutta - 
87. Turning the Bowl Upside 


Down 
9. Sativagga - 9. Mindfulness 


“Atthahi, bhikkhave, angehi samannagatassa 
upasakassa akankhamano samgho pattam 
nikkujjeyya. 

“Mendicants, the Sangha may, if it wishes, turn the bowl 
upside down for a lay follower on eight grounds. 


Katamehi atthahi? 
What eight? 


Bhikkhunam alabhaya parisakkati, bhikkhunam 
anatthaya parisakkati, bhikkhunam avasaya 
parisakkati, bhikkhu akkosati paribhasati, bhikkhu 
bhikkhuhi bhedeti, buddhassa avannam bhasati, 
dhammassa avannam bhasati, samghassa avannam 
bhasati. 

They try to prevent the mendicants from getting material 
possessions. They try to harm mendicants. They try to drive 
mendicants from a monastery. They insult and abuse 
mendicants. They divide mendicants against each other. 
They criticize the Buddha, the teaching, and the Sangha. 


Imehi kho, bhikkhave, atthahangehi samannagatassa 
upasakassa akankhamano samgho pattam 
nikkujjeyya. 

The Sangha may, if it wishes, turn the bowl upside down for 
a lay follower on these eight grounds. 


Atthahi, bhikkhave, angehi samannagatassa 
upasakassa akankhamano sangho pattam ukkujjeyya. 


The Sangha may, if it wishes, turn the bowl upright for a lay 
follower on eight grounds. 


Katamehi atthahi? 
What eight? 


Na bhikkhunam alabhaya parisakkati, na 
bhikkhunam anatthaya parisakkati, na bhikkhunam 
avasaya parisakkati, na bhikkhu akkosati 
paribhasati, na bhikkhu bhikkhuhi bhedeti, 
buddhassa vannam bhasati, dhammassa vannam 
bhasati, sanghassa vannam bhasati. 

They don’t try to prevent the mendicants from getting 
material possessions. They don’t try to harm mendicants. 
They don’t try to drive mendicants from a monastery. They 
don’t insult and abuse mendicants. They don’t divide 
mendicants against each other. They don’t criticize the 
Buddha, the teaching, and the Sangha. 


Imehi kho, bhikkhave, atthahangehi samannagatassa 
upasakassa akankhamano sangho pattam 
ukkujjeyya’ ti. 

The Sangha may, if it wishes, turn the bowl upright for a lay 
follower on these eight grounds.” 


Sattamam. 


8.088. 88. 
Appasadapavedantiyasutta - 88. A 


Proclamation of No Confidence 
9. Sativagga - 9. Mindfulness 


“Atthahi, bhikkhave, dhammehi samannagatassa 
bhikkhuno akankhamana upasaka appasadam 
pavedeyyum. 

“Mendicants, the lay followers may, if they wish, make a 
proclamation of no confidence in a mendicant who has eight 
qualities. 


Katamehi atthahi? 
What eight? 


Gihinam alabhaya parisakkati, gihinam anatthaya 
parisakkati, gihi akkosati paribhasati, gihi gihthi 
bhedeti, buddhassa avannam bhasati, dhammassa 
avannam bhasati, samghassa avannam bhasati, 
agocare Ca nam passanti. 

They try to prevent the lay people from getting material 
possessions. They try to harm lay people. They insult and 
abuse lay people. They divide lay people against each other. 
They criticize the Buddha, the teaching, and the Sangha. 
They’re seen at an inappropriate place for collecting alms. 


Imehi kho, bhikkhave, atthahi dhammehi 
Samannagatassa bhikkhuno akankhamana upasaka 
appasadam pavedeyyum. 

The lay followers may, if they wish, make a proclamation of 
no confidence in a mendicant who has these eight qualities. 


Atthahi, bhikkhave, dhammehi samannagatassa 
bhikkhuno akankhamana upasaka pasadam 


pavedeyyum. 
The lay followers may, if they wish, make a proclamation of 
confidence in a mendicant who has eight qualities. 


Katamehi atthahi? 
What eight? 


Na gihinam alabhaya parisakkati, na gihinam 
anatthaya parisakkati, na gihi akkosati paribhasati, 
na gihi gihihi bhedeti, buddhassa vannam bhasati, 
dhammassa vannam bhasati, sanghassa vannam 
bhasati, gocare ca nam passanti. 

They don’t try to prevent the lay people from getting 
material possessions. They don’t try to harm lay people. 
They don’t insult and abuse lay people. They don’t divide lay 
people against each other. They don’t criticize the Buddha, 
the teaching, and the Sangha. They’re not seen at an 
inappropriate place for collecting alms. 


Imehi kho, bhikkhave, atthahi dhammehi 
Samannagatassa bhikkhuno akankhamana upasaka 
pasadam pavedeyyun’ ti. 

The lay followers may, if they wish, make a proclamation of 
confidence in a mendicant who has these eight qualities.” 


Atthamam. 


8.089. 89. Patisarantyasutta - 89. 


Reconciliation 
9. Sativagga - 9. Mindfulness 


“Atthahi, bhikkhave, dhammehi samannagatassa 
bhikkhuno akankhamano samgho 
patisaraniyakammam kareyya. 

“Mendicants, the Sangha may, if it wishes, perform an act 
requiring that a mendicant who has eight qualities should 
pursue reconciliation. 


Katamehi atthahi? 
What eight? 


Gihinam alabhaya parisakkati, gihinam anatthaya 
parisakkati, gihi akkosati paribhasati, gihi gihthi 
bhedeti, buddhassa avannam bhasati, dhammassa 
avannam bhasati, samghassa avannam bhasati, 
dhammikanca gihipatissavam na saccapeti. 

They try to prevent the lay people from getting material 
possessions. They try to harm lay people. They insult and 
abuse lay people. They divide lay people against each other. 
They criticize the Buddha, the teaching, and the Sangha. 
They don’t keep a legitimate promise made to a lay person. 


Imehi kho, bhikkhave, atthahi dhammehi 
samannagatassa bhikkhuno akankhamano samgho 
patisaraniyam kammam kareyya. 

The Sangha may, if it wishes, perform an act requiring that 
a mendicant who has eight qualities should pursue 
reconciliation. 


Atthahi, bhikkhave, dhammehi samannagatassa 
bhikkhuno akankhamano sangho 


patisaraniyakammam patippassambheyya. 

The Sangha may, if it wishes, revoke the act requiring that a 
mendicant who has eight qualities should pursue 
reconciliation. 


Katamehi atthahi? 
What eight? 


Na gihinam alabhaya parisakkati, na gihinam 
anatthaya parisakkati, na gihi akkosati paribhasati, 
na gihi gihihi bhedeti, buddhassa vannam bhasati, 
dhammassa vannam bhasati, sanghassa vannam 
bhasati, dhammikanca gihipatissavam saccapeti. 
They don’t try to prevent the lay people from getting 
material possessions. They don’t try to harm lay people. 
They don’t insult and abuse lay people. They don’t divide lay 
people against each other. They don’t criticize the Buddha, 
the teaching, and the Sangha. They keep a legitimate 
promise made to a lay person. 


Imehi kho, bhikkhave, atthahi dhammehi 
Ssamannagatassa bhikkhuno akankhamano sangho 
patisaraniyakammam patippassambheyya’ ti. 

The Sangha may, if it wishes, revoke the act requiring that a 
mendicant who has eight qualities should pursue 
reconciliation.” 


Navamam. 


8.090. 90. Sammavattanasutta - 
90. Proper Behavior in a Case of 


Aggravated Misconduct 
9. Sativagga - 9. Mindfulness 


“Tassapapiyasikakammakatena, bhikkhave, 
bhikkhuna atthasu dhammesu samma vattitabbam— 
“Mendicants, a mendicant who has been convicted of 
aggravated misconduct must behave themselves properly in 
eight respects. 


na upasampadetabbo, na nissayo databbo, na 
Samanero upatthapetabbo, na 
bhikkhunovadakasammuti saditabba, sammatenapi 
bhikkhuniyo na ovaditabba, na kaci samghasammuti 
saditabba, na kisminci paccekatthane thapetabbo, na 
ca tena mulena vutthapetabbo. 

They must not perform an ordination, give dependence, or 
be attended by a novice. They must not consent to being 
appointed as adviser for nuns, and if they are appointed 
they should not give such advice. They must not consent to 
any Sangha appointment. They must not be put in an 
isolated place. They must not give rehabilitation in any 
offense similar to that which they transgressed. 


Tassapapiyasikakammakatena, bhikkhave, bhikkhuna 
imesu atthasu dhammesu samma vattitabban’” ti. 

A mendicant who has been convicted of aggravated 
misconduct must behave themselves properly in these eight 
respects.” 


Dasamam. 


Sativaggo catuttho. 


Satipunniyamulena, 
Corasamanena pancamam; 
Yaso pattappasadena, 


Patisaraniyanca vattananti. 


6.091-117. 91-117 - 91-117 


10. Samannavagga - 10. Similarity 


Atha kho bojjha upasika, sirima, paduma, sutana, 
manuja, uttara, mutta, khema, ruci, cund1, bimbi, 
sumana, mallika, tissa, tissamata, sona, sonaya mata, 
kana, kanamata, uttara nandamata, visakha 
migaramata, khujjuttara upasika, samavati upasika, 
suppavasa koliyadhita, suppiya upasika, nakulamata 
gahapatani. (1-26.) 

And then the lay woman Bojjha... Sirima... Paduma... 
Sutana... Manuja... Uttara... Mutta... Khema... Soma... 
Ruci... Cundi... Bimbi... Sumana... Mallika... Tissa... 
Tissamata... Sona... Sona’s mother... Kana... Kanamata... 
Uttara Nanda’s mother... Visakha Migara’s mother... the 
lay woman Khujjuttara... the lay woman Samavati... 
Suppavasa the Koliyan... the lay woman Suppiya... the 
housewife Nakula’s mother... 


Samannavaggo pancamo. 


Dutiyo pannasako samatto. 


6.118. 118 - 118 


11. Ragapeyyala - 11. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya attha dhamma 
bhavetabba. 
“For insight into greed, eight things should be developed. 


Katame attha? 
What eight? 


Sammaditthi, sammasankappo, sammavaca, 
sammakammanto, sammaajivo, Sammavayamo, 
Sammasati, sammasamadhi— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, and right 
immersion. 


ragassa, bhikkhave, abhinnaya ime attha dhamma 
bhavetabba’ ti. 

For insight into greed, these eight things should be 
developed.” 


86.119. 119 - 119 


11. Ragapeyyala - 11. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya attha dhamma 
bhavetabba. 
“For insight into greed, eight things should be developed. 


Katame attha? 
What eight? 


Ajjhattam rupasanni bahiddha rupani passati 
parittani suvannadubbannani, 

Perceiving form internally, they see visions externally, 
limited, both pretty and ugly. 


tani abhibhuyya ‘janami passami’ti evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Ajjhattam rupasanni bahiddha rupani passati 
appamanani suvannadubbannani, tani abhibhuyya 
‘janami passami’ti evamsanni hoti. 

Perceiving form internally, they see visions externally, 
limitless, both pretty and ugly. ... 


Ajjhattam arupasanni bahiddha rupani passati 
parittani suvannadubbannani, tani abhibhuyya 
‘janami passami’ti evamsanni hoti. 

Not perceiving form internally, they see visions externally, 
limited, both pretty and ugly. ... 


Ajjhattam arupasanni bahiddha rupani passati 
appamanani suvannadubbannani, tani abhibhuyya 
‘janami passami’ti evamsanni hoti. 


Not perceiving form internally, they see visions externally, 
limitless, both pretty and ugly. ... 


Ajjhattam arupasanni bahiddha rupani passati nilani 
nilavannani nilanidassanani nilanibhasani 

Not perceiving form internally, they see visions externally, 
blue, with blue color, blue hue, and blue tint. ... 


pitani pitavannani ... pe ... 
yellow... 


lohitakani lohitakavannani ... pe ... 
red... 


odatani odatavannani ... pe ... odatanibhasani, 
Not perceiving form internally, they see visions externally, 
white, with white color, white hue, and white tint. 


tani abhibhuyya ‘janami passami’ti evamsanni hoti— 
Mastering them, they perceive: ‘I know and see.’ 


ragassa, bhikkhave, abhinnaya ime attha dhamma 
bhavetabba”. 

For insight into greed, these eight things should be 
developed.” 


8.120. 120 - 120 


11. Ragapeyyala - 11. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya attha dhamma 
bhavetabba. 
“For insight into greed, eight things should be developed. 


Katame attha? 
What eight? 


Rupi rupani passati, ajjhattam arupasanni bahiddha 
rupani passati, subhanteva adhimutto hoti, sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ‘ananto 
akaso’ti akasanancayatanam upasampajja viharati, 
sabbaso akasanancayatanam samatikkamma 
‘anantam vinnanan’ti vinnanancayatanam 
upasampaijja viharati, sabbaso vinnanancayatanam 
samatikkamma ‘natthi kinci’ti akincannayatanam 
upasampajja viharati, sabbaso akincannayatanam 
samatikkamma nevasannanasannayatanam 
upasampajja viharati, sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati— 
Having physical form, they see visions... not perceiving 
form internally, they see visions externally... they’re 
focused only on beauty... going totally beyond perceptions 
of form, with the ending of perceptions of impingement, not 
focusing on perceptions of diversity, aware that ‘space is 
infinite’, they enter and remain in the dimension of infinite 
Space... going totally beyond the dimension of infinite 
space, aware that ‘consciousness is infinite’, they enter and 
remain in the dimension of infinite consciousness... going 
totally beyond the dimension of infinite consciousness, 


aware that ‘there is nothing at all’, they enter and remain in 
the dimension of nothingness... going totally beyond the 
dimension of nothingness, they enter and remain in the 
dimension of neither perception nor non-perception ... 
going totally beyond the dimension of neither perception 
nor non-perception, they enter and remain in the cessation 
of perception and feeling ... 


ragassa, bhikkhave, abhinnaya ime attha dhamma 
bhavetabba”. 

For insight into greed, these eight things should be 
developed.” 


$.121-147. 121-147 - 121-147 


11. Ragapeyyala - 11. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, parinnaya ... pe ... 
“For the complete understanding of greed... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing ... 


viragaya ... 
fading away... 


nirodhaya ... 
cessation ... 


Cagaya ... 
giving away... 


patinissaggaya ... pe ... 
letting go... 


ime attha dhamma bhavetabba”. 
these eight things should be developed.” 


6.148-627. 148-627 - 148-627 


11. Ragapeyyala - 11. Abbreviated Texts Beginning 
With Greed 


“DosSasSa ... pe ... 
“Of hate... 


mohassa ... 
delusion ... 


kodhassa ... 
anger... 


upanahassa ... 
hostility ... 


makkhassa ... 
offensiveness... 


palasassa ... 
contempt... 


issaya ... 
jealousy... 


macchariyassa ... 
stinginess ... 


mayaya ... 
deceitfulness ... 


satheyyassa ... 
deviousness... 


thambhassa ... 


obstinacy ... 


sarambhassa ... 
aggression ... 


ManasSa ... 
conceit... 


atimanassSa ... 
arrogance... 


MadasSa ... 
vanity ... 


pamadassa abhinnaya ... pe ... 


for insight into negligence ... 


parinnaya ... 
complete understanding ... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing ... 


viragaya ... 
fading away... 


nirodhaya ... 


cessation ... 


Cagaya ... 
giving away... 


patinissaggaya ... pe ... 
letting go of negligence 


ime attha dhamma bhavetabba’ ti. 
these eight things should be developed.” 


Ragapeyyalam nitthitam. 


Atthakanipatapali nitthita. 
The Book of the Eights is finished. 


9.001. 1. Sambodhisutta - 1. 


Awakening 
1. Sambodhivagga - 1. Awakening 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants: 


“Sace, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow other paths were to 
ask: 


‘sambodhipakkhikanam, avuso, dhammanam ka 
upanisa bhavanaya’ti, evam puttha tumhe, 
bhikkhave, tesam annatitthiyanam paribbajakanam 
kinti byakareyyatha’” ti? 

‘Reverends, what is the vital condition for the development 
of the awakening factors?’ How would you answer them?” 


“Bhagavammulaka no, bhante, dhamma ... pe ... 
bhagavato sutva bhikkhu dharessanti’ ti. 

“Our teachings are rooted in the Buddha. ... The 
mendicants will listen and remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha; bhasissami’ ti. 


“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Sace, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow other paths were to 
ask: 


‘sambodhipakkhikanam, avuso, dhammanam ka 
upanisa bhavanaya’ti, evam puttha tumhe, 
bhikkhave, tesam annatitthiyanam paribbajakanam 
evam byakareyyatha: 

‘Reverends, what is the vital condition for the development 
of the awakening factors?’ You should answer them: 


‘Idhavuso, bhikkhu kalyanamitto hoti kalyanasahayo 
kalyanasampavanko. 

‘It’s when a mendicant has good friends, companions, and 
associates. 


Sambodhipakkhikanam, avuso, dhammanam ayam 
pathama upanisa bhavanaya. (1) 

This is the first vital condition for the development of the 
awakening factors. 


Puna caparam, avuso, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. (2) 


Furthermore, a mendicant is ethical, restrained in the 
monastic code, conducting themselves well and seeking 
alms in suitable places. Seeing danger in the slightest fault, 
they keep the rules they’ve undertaken. 


Sambodhipakkhikanam, avuso, dhammanam ayam 
dutiya upanisa bhavanaya. 

This is the second vital condition for the development of the 
awakening factors. 


Puna caparam, avuso, bhikkhu yayam katha 
abhisallekhika cetovivaranasappaya, seyyathidam— 
appicchakatha santutthikatha pavivekakatha 
asamsaggakatha viriyarambhakatha silakatha 
samadhikatha pannakatha vimuttikatha 
vimuttinanadassanakatha, evarupiya kathaya 
nikamalabhi hoti akicchalabhi1 akasiralabhi. 
Furthermore, a mendicant gets to take part in talk about 
self-effacement that helps open the heart, when they want, 
without trouble or difficulty. That is, talk about fewness of 
wishes, contentment, seclusion, aloofness, arousing energy, 
ethics, immersion, wisdom, freedom, and the knowledge 
and vision of freedom. 


Sambodhipakkhikanam, avuso, dhammanam ayam 
tatiya upanisa bhavanaya. (3) 

This is the third vital condition for the development of the 
awakening factors. 


Puna caparam, avuso, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

Furthermore, a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 


qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Sambodhipakkhikanam, avuso, dhammanam ayam 
catutthi upanisa bhavanaya. (4) 

This is the fourth vital condition for the development of the 
awakening factors. 


Puna Caparam, avuso, bhikkhu pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 
Furthermore, a mendicant is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Sambodhipakkhikanam, avuso, dhammanam ayam 
pancami upanisa bhavanaya’. 

This is the fifth vital condition for the development of the 
awakening factors.’ 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa— 

A mendicant with good friends, companions, and associates 
can expect to 


Silava bhavissati, patimokkhasamvarasamvuto 
viharissati acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhissati sikkhapadesu. 

be ethical... 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa— 

A mendicant with good friends, companions, and associates 
can expect to 


yayam katha abhisallekhika cetovivaranasappaya, 
seyyathidam—appicchakatha santutthikatha 
pavivekakatha asamsaggakatha viriyarambhakatha 
silakatha samadhikatha pannakatha vimuttikatha 
vimuttinanadassanakatha, evarupiya kathaya 
nikamalabhi bhavissati akicchalabhi akasiralabh1i. 
take part in talk about selfeffacement that helps open the 
heart... 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa— 

A mendicant with good friends, companions, and associates 
can expect to 


araddhaviriyo viharissati akusalanam dhammanam 
pahanaya, kusalanam dhammanam upasampadaya, 
thamava dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

live with energy roused up... 


Kalyanamittassetam, bhikkhave, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa— 

A mendicant with good friends, companions, and associates 
can expect to 


pannava bhavissati udayatthagaminiya pannaya 
samannagato ariyaya nibbedhikaya saamma 
dukkhakkhayagaminiya. (5) 

be wise ... 


Tena ca pana, bhikkhave, bhikkhuna imesu pancasu 
dhammesu patitthaya cattaro dhamma uttari 
bhavetabba— 


A mendicant grounded on these five things should develop 
four further things. 


asubha bhavetabba ragassa pahanaya, metta 
bhavetabba byapadassa pahanaya, anapanassati 
bhavetabba vitakkupacchedaya, aniccasanna 
bhavetabba asmimanasamugghataya. 

They should develop the perception of ugliness to give up 
greed, love to give up hate, mindfulness of breathing to cut 
off thinking, and perception of impermanence to uproot the 
conceit ‘I am’. 


Aniccasannino, bhikkhave, anattasanna santhati. 
When you perceive impermanence, the perception of not- 
self becomes stabilized. 


Anattasanni asmimanasamugghatam papunati 
dittheva dhamme nibbanan’ ti. (6-9.) 

Perceiving not-self, you uproot the conceit ‘I am’ and attain 
extinguishment in this very life.” 


Pathamam. 


9.002. 2. Nissayasutta - 2. 


Supported 
1. Sambodhivagga - 1. Awakening 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantan. ... pe ... 
ekamantam nisinno kho so bhikkhu bhagavantam 
etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“nissayaSampanno nissayasampanno’ti, bhante, 
vuccati. 
“Sir, they speak of being ‘supported’. 


Kittavata nu kho, bhante, bhikkhu nissayasampanno 
hoti” ti? 
How is a mendicant who is supported defined?” 


“Saddhance, bhikkhu, bhikkhu nissaya akusalam 
pajahati kusalam bhaveti, pahinamevassa tam 
akusalam hoti. 

“Mendicant, if a mendicant supported by faith gives up the 
unskillful and develops the skillful, the unskillful is actually 
given up by them. 


Hirince, bhikkhu, bhikkhu nissaya ... pe ... 
If a mendicant supported by conscience ... 


ottappance, bhikkhu, bhikkhu nissaya ... pe ... 
If a mendicant supported by prudence... 


viriyance, bhikkhu, bhikkhu nissaya ... pe ... 
If a mendicant supported by energy ... 


pannance, bhikkhu, bhikkhu nissaya akusalam 
pajahati kusalam bhaveti, pahinamevassa tam 
akusalam hoti. 

If a mendicant supported by wisdom gives up the unskillful 
and develops the skillful, the unskillful is actually given up 
by them. 


Tam hissa bhikkhuno akusalam pahinam hoti 
suppahinam, yamsa ariyaya pannaya disva pahinam. 
What’s been given up is completely given up when it has 
been given up by seeing with noble wisdom. 


Tena ca pana, bhikkhu, bhikkhuna imesu pancasu 
dhammesu patitthaya cattaro upanissaya vihatabba. 
A mendicant grounded on these five things should rely on 
four things. 


Katame cattaro? 
What four? 


Idha, bhikkhu, bhikkhu sankhayekam patisevati, 
sankhayekam adhivaseti, sankhayekam parivajjeti, 
sankhayekam vinodeti. 

After reflection, a mendicant uses some things, endures 
some things, avoids some things, and gets rid of some 
things. 


Evam kho, bhikkhu, bhikkhu nissayasampanno 
hoti’ ti. 
That’s how a mendicant is supported.” 


Dutiyam. 


9.003. 3. Meghiyasutta - 3. With 


Meghiya 
1. Sambodhivagga - 1. Awakening 


Ekam samayam bhagava calikayam viharati 
calikapabbate. 

At one time the Buddha was staying near Calika, on the 
Calika mountain. 


Tena kho pana samayena ayasma meghiyo bhagavato 
upatthako hoti. 

Now, at that time Venerable Meghiya was the Buddha’s 
attendant. 


Atha kho ayasma meghiyo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam atthasi. Ekamantam thito 
kho ayasma meghiyo bhagavantam etadavoca: 
Then Venerable Meghiya went up to the Buddha, bowed, 
stood to one side, and said to him, 


“icchamaham, bhante, jantugamam pindaya 
pavisitun’” ti. 
“Sir, I’d like to enter Jantu village for alms.” 


“Yassadani tvam, meghiya, kalam mannasi’ ti. 
“Please, Meghiya, go when it’s convenient.” 


Atha kho ayasma meghiyo pubbanhasamayam 
nivasetva pattacivaramadaya jantugamam pindaya 
pavisi. 

Then Meghiya robed up in the morning and, taking his bowl 
and robe, entered Jantu village for alms. 


Jantugame pindaya caritva pacchabhattam 
pindapatapatikkanto yena kimikalaya nadiya tiram 
tenupasankami. 

After the meal, on his return from alms-round in Jantu 
village, he went to the shore of Kimikala river. 


Addasa kho ayasma meghiyo kimikalaya nadiya tire 
janghaviharam anucankamamano anuvicaramano 
ambavanam pasadikam ramaniyam. 

As he was going for a walk along the shore of the river he 
saw a lovely and delightful mango grove. 


Disvanassa etadahosi: 
It occurred to him, 


“pasadikam vatidam ambavanam ramaniyam, alam 
vatidam kulaputtassa padhanatthikassa padhanaya. 
“Oh, this mango grove is lovely and delightful! It’s truly 
good enough for meditation for a kinsman who wants to 
meditate. 


Sace mam bhagava anujaneyya, agaccheyyaham 
imam ambavanam padhanaya’ ti. 

If the Buddha allows me, I’ll come back to this mango grove 
to meditate.” 


Atha kho ayasma meghiyo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma meghiyo bhagavantam etadavoca: 

Then Venerable Meghiya went up to the Buddha, bowed, 
sat down to one side, and told him what had happened, 
adding, 


“Idhaham, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya jantugamam pindaya pavisim. 


Jantugame pindaya caritva pacchabhattam 
pindapatapatikkanto yena kimikalaya nadiya tiram 
tenupasankamim. 


Addasam kho aham, bhante, kimikalaya nadiya tire 
janghaviharam anucankamamano anuvicaramano 
ambavanam pasadikam ramaniyam. 


Disvana me etadahosi: 
t = = e e -— 
pasadikam vatidam ambavanam ramaniyam. 


Alam vatidam kulaputtassa padhanatthikassa 
padhanaya. 


Sace mam bhagava anujaneyya, agaccheyyaham 
imam ambavanam padhanaya’ti. 


Sace mam bhagava anujaneyya, gaccheyyaham tam 
ambavanam padhanaya’ ti. 

“If the Buddha allows me, I’ll go back to that mango grove 
to meditate.” 


“Agamehi tava, meghiya. Ekakamhi tava yava annopi 
koci bhikkhu agacchati” ti. 

“We’re alone, Meghiya. Wait until another mendicant 
comes.” 


Dutiyampi kho ayasma meghiyo bhagavantam 
etadavoca: 
For a second time Meghiya said to the Buddha, 


“bhagavato, bhante, natthi kinci uttari karaniyam, 
natthi katassa paticayo. 


“Sir, the Buddha has nothing more to do, and nothing that 
needs improvement. 


Mayham kho pana, bhante, atthi uttari karaniyam, 
atthi katassa paticayo. 
But I have. 


Sace mam bhagava anujaneyya, gaccheyyaham tam 
ambavanam padhanaya’ ti. 

If you allow me, I’ll go back to that mango grove to 
meditate.” 


“Agamehi tava, meghiya, ekakamhi tava yava annopi 
koci bhikkhu agacchati” ti. 

“We’re alone, Meghiya. Wait until another mendicant 
comes.” 


Tatiyampi kho ayasma meghiyo bhagavantam 
etadavoca: 
For a third time Meghiya said to the Buddha, 


“bhagavato, bhante, natthi kinci uttari karaniyam, 
natthi katassa paticayo. 

“Sir, the Buddha has nothing more to do, and nothing that 
needs improvement. 


Mayham kho pana, bhante, atthi uttari karaniyam, 
atthi katassa paticayo. 
But I have. 


Sace mam bhagava anujaneyya, gaccheyyaham tam 
ambavanam padhanaya’ ti. 

If you allow me, I’ll go back to that mango grove to 
meditate.” 


“Padhananti kho, meghiya, vadamanam kinti 
vadeyyama. 
“Meghiya, since you speak of meditation, what can I say? 


Yassadani tvam, meghiya, kalam mannasi’ ti. 
Please, Meghiya, go when it’s convenient.” 


Atha kho ayasma meghiyo utthayasana bhagavantam 
abhivadetva padakkhinam katva yena tam 
ambavanam tenupasankami; upasankamitva tam 
ambavanam ajjhogahetva annatarasmim rukkhamule 
divaviharam nisidi. 

Then Meghiya got up from his seat, bowed, and respectfully 
circled the Buddha, keeping him on his right. Then he went 
to that mango grove, and, having plunged deep into it, sat 
at the root of a certain tree for the day’s meditation. 


Atha kho ayasmato meghiyassa tasmim ambavane 
viharantassa yebhuyyena tayo papaka akusala 
vitakka samudacaranti, seyyathidam— 

But while Meghiya was meditating in that mango grove he 
was beset mostly by three kinds of bad, unskillful thoughts, 
namely, 


kamavitakko, byapadavitakko, vihimsavitakko. 
sensual, malicious, and cruel thoughts. 


Atha kho ayasmato meghiyassa etadahosi: 
Then he thought, 


“acchariyam vata bho, abbhutam vata bho. 
“Tt’s incredible, it’s amazing! 


Saddhaya ca vatamha agarasma anagariyam 
pabbajita; 
I’ve gone forth from the lay life to homelessness out of faith, 


atha ca panimehi tihi papakehi akusalehi vitakkehi 
anvasatta— 

but I’m still harassed by these three kinds of bad, unskillful 
thoughts: 


kamavitakkena, byapadavitakkena, 
vihimsavitakkena’” ti. 
sensual, malicious, and cruel thoughts.” 


Atha kho ayasma meghiyo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma meghiyo bhagavantam etadavoca: 

Then Venerable Meghiya went up to the Buddha, bowed, 
sat down to one side, and told him what had happened. 


“Idha mayham, bhante, tasmim ambavane 
viharantassa yebhuyyena tayo papaka akusala 
vitakka samudacaranti, seyyathidam— 

Tassa mayham, bhante, etadahosi: 


‘acchariyam vata bho, abbhutam vata bho. 


Saddhaya ca vatamha agarasma anagariyam 
pabbajita; 

atha ca panimehi tihi papakehi akusalehi vitakkehi 
anvasatta— 


kamavitakkena, byapadavitakkena, 
vihimsavitakkena’ ’ ti. 


“Aparipakkaya, meghiya, cetovimuttiya panca 
dhamma paripakkaya samvattanti. 


“Meghiya, when the heart’s release is not ripe, five things 
help it ripen. 


Katame panca? 
What five? 


Idha, meghiya, bhikkhu kalyanamitto hoti 
kalyanasahayo kalyanasampavanko. 

Firstly, a mendicant has good friends, companions, and 
associates. 


Aparipakkaya, meghiya, cetovimuttiya ayam pathamo 
dhammo paripakkaya samvattati. (1) 
This is the first thing... 


Puna caparam, meghiya, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 
Furthermore, a mendicant is ethical, restrained in the 
monastic code, conducting themselves well and seeking 
alms in suitable places. Seeing danger in the slightest fault, 
they keep the rules they’ve undertaken. 


Aparipakkaya, meghiya, cetovimuttiya ayam dutiyo 
dhammo paripakkaya samvattati. (2) 
This is the second thing... 


Puna caparam, meghiya, yayam katha abhisallekhika 
cetovivaranasappaya, seyyathidam—appicchakatha 
santutthikatha pavivekakatha asamsaggakatha 
viriyarambhakatha silakatha samadhikatha 
pannakatha vimuttikatha vimuttinanadassanakatha, 
evarupiya kathaya nikamalabhi hoti akicchalabhi 
akasiralabh1. 


Furthermore, a mendicant gets to take part in talk about 
self-effacement that helps open the heart, when they want, 
without trouble or difficulty. That is, talk about fewness of 
wishes, contentment, seclusion, aloofness, arousing energy, 
ethics, immersion, wisdom, freedom, and the knowledge 
and vision of freedom. 


Aparipakkaya, meghiya, cetovimuttiya ayam tatiyo 
dhammo paripakkaya samvattati. (3) 
This is the third thing... 


Puna caparam, meghiya, bhikkhu araddhaviriyo 
viharati akusalanam dhammanam pahanaya, 
kusalanam dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

Furthermore, a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Aparipakkaya, meghiya, cetovimuttiya ayam catuttho 
dhammo paripakkaya samvattati. (4) 
This is the fourth thing... 


Puna caparam, meghiya, bhikkhu pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 
Furthermore, a mendicant is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Aparipakkaya, meghiya, cetovimuttiya ayam pancamo 
dhammo paripakkaya samvattati. 

This is the fifth thing that, when the heart’s release is not 
ripe, helps it ripen. 


Kalyanamittassetam, meghiya, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa: 

A mendicant with good friends, companions, and associates 
can expect to 


‘silava bhavissati ... pe ... samadaya sikkhissati 
sikkhapadesu’. 
be ethical... 


Kalyanamittassetam, meghiya, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa: 

A mendicant with good friends, companions, and associates 
can expect to 


‘yayam katha abhisallekhika cetovivaranasappaya, 
seyyathidam—appicchakatha ... pe ... 
vimuttinanadassanakatha, evarupiya kathaya 
nikamalabhi bhavissati akicchalabhi akasiralabhi’. 
take part in talk about selfeffacement that helps open the 
heart... 


Kalyanamittassetam, meghiya, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa: ‘araddhaviriyo viharissati ... 
pe ... anikkhittadhuro kusalesu dhammesu’. 

A mendicant with good friends, companions, and associates 
can expect to be energetic... 


Kalyanamittassetam, meghiya, bhikkhuno 
patikankham kalyanasahayassa 
kalyanasampavankassa: ‘pannava bhavissati ... pe ... 
sammadukkhakkhayagaminiya’. (5) 


A mendicant with good friends, companions, and associates 
can expect to be wise... 


Tena ca pana, meghiya, bhikkhuna imesu pancasu 
dhammesu patitthaya cattaro dhamma uttari 
bhavetabba— 

A mendicant grounded on these five things should develop 
four further things. 


asubha bhavetabba ragassa pahanaya, metta 
bhavetabba byapadassa pahanaya, anapanassati 
bhavetabba vitakkupacchedaya, aniccasanna 
bhavetabba asmimanasamugghataya. 

They should develop the perception of ugliness to give up 
greed, love to give up hate, mindfulness of breathing to cut 
off thinking, and perception of impermanence to uproot the 
conceit ‘I am’. 


Aniccasannino, meghiya, anattasanna santhati. 
When you perceive impermanence, the perception of not- 
self becomes stabilized. 


Anattasanni asmimanasamugghatam papunati 
dittheva dhamme nibbanan’ ti. (6-9.) 

Perceiving not-self, you uproot the conceit ‘I am’ and attain 
extinguishment in this very life.” 


Tatiyam. 


9.004. 4. Nandakasutta - 4. With 


Nandaka 
1. Sambodhivagga - 1. Awakening 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena ayasma nandako 
upatthanasalayam bhikkhu dhammiya kathaya 
sandasseti samadapeti samuttejeti sampahamseti. 
Now at that time Venerable Nandaka was educating, 
encouraging, firing up, and inspiring the mendicants in the 
assembly hall with a Dhamma talk. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yenupatthanasala tenupasankami; 
upasankamitva bahidvarakotthake atthasi 
kathapariyosanam agamayamano. 

Then in the late afternoon, the Buddha came out of retreat 
and went to the assembly hall. He stood outside the door 
waiting for the talk to end. 


Atha kho bhagava kathapariyosanam viditva 
ukkasetva aggalam akotesi. 

When he knew the talk had ended he cleared his throat and 
knocked with the latch. 


Vivarimsu kho te bhikkhu bhagavato dvaram. 
The mendicants opened the door for the Buddha, 


Atha kho bhagava upatthanasalam pavisitva 
pannattasane nisidi. 


and he entered the assembly hall, where he sat on the seat 
spread out. 


Nisajja kho bhagava ayasmantam nandakam 
etadavoca: 
He said to Nandaka, 


“digho kho tyayam, nandaka, dhammapariyayo 
bhikkhunam patibhasi. 

“Nandaka, that was a long exposition of the teaching you 
gave to the mendicants. 


Api me pitthi agilayati bahidvarakotthake thitassa 
kathapariyosanam agamayamanassa’ ti. 

My back was aching while I stood outside the door waiting 
for the talk to end.” 


Evam vutte, ayasma nandako sarajjamanarupo 
bhagavantam etadavoca: 

When he said this, Nandaka felt embarrassed and said to 
the Buddha, 


“na kho pana mayam, bhante, janama ‘bhagava 
bahidvarakotthake thito’ti. 

“Sir, we didn’t know that the Buddha was standing outside 
the door. 


Sace hi mayam, bhante, janeyyama ‘bhagava 
bahidvarakotthake thito’ti, ettakampi () no 
nappatibhaseyya’ ti. 

If we’d known, I wouldn’t have said so much.” 


Atha kho bhagava ayasmantam nandakam 
Sarajjamanarupam viditva ayasmantam nandakam 
etadavoca: 


Then the Buddha, knowing that Nandaka was embarrassed, 
said to him, 


“sadhu sadhu, nandaka. 
“Good, good, Nandaka! 


Etam kho, nandaka, tumhakam patirupam 
kulaputtanam saddhaya agarasma anagariyam 
pabbajitanam, yam tumhe dhammiya kathaya 
sannisideyyatha. 

It’s appropriate for gentlemen like you, who have gone 
forth in faith from the lay life to homelessness, to sit 
together for a Dhamma talk. 


Sannipatitanam vo, nandaka, dvayam karaniyam— 
When you’re sitting together you should do one of two 
things: 


dhammi va Katha ariyo va tunhibhavo. 
discuss the teachings or keep noble silence. 


Saddho ca, nandaka, bhikkhu hoti, no ca silava. 
Nandaka, a mendicant is faithful but not ethical. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking, 


‘kintaham saddho Ca assam silava Ca’ti. 
‘How can I become faithful and ethical?’ 


Yato ca kho, nandaka, bhikkhu saddho Ca hoti silava 
ca, evam so tenangena paripuro hoti. 


When a mendicant is faithful and ethical, they’re complete 
in that respect. 


Saddho ca, nandaka, bhikkhu hoti silava ca, no ca 
labhi ajjhattam cetosamadhissa. 

A mendicant is faithful and ethical, but does not get internal 
serenity of heart. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking, 


‘kintaham saddho ca assam silava ca labhi ca 
ajjhattam cetosamadhissa’ ti. 

‘How can I become faithful and ethical and get internal 
serenity of heart?’ 


Yato ca kho, nandaka, bhikkhu saddho Ca hoti silava 
ca labhi ca ajjhattam cetosamadhissa, evam so 
tenangena paripuro hoti. 

When a mendicant is faithful and ethical and gets internal 
serenity of heart, they’re complete in that respect. 


Saddho ca, nandaka, bhikkhu hoti silava ca labhi ca 
ajjhattam cetosamadhissa, na labhi 
adhipannadhammavipassanaya. 

A mendicant is faithful, ethical, and gets internal serenity of 
heart, but they don’t get the higher wisdom of discernment 
of principles. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect. 


Seyyathapi, nandaka, panako catuppadako assa. 


Suppose, Nandaka, there was a four-footed animal 


Tassa eko pado omako lamako. 
that was lame and disabled. 


Evam so tenangena aparipuro assa. 
It would be incomplete in that respect. 


Evamevam kho, nandaka, bhikkhu saddho ca hoti 
silava ca labhi ca ajjhattam cetosamadhissa, na labhi 
adhipannadhammavipassanaya. 

In the same way, a mendicant is faithful, ethical, and gets 
internal serenity of heart, but they don’t get the higher 
wisdom of discernment of principles. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking, 


‘kintaham saddho ca assam silava ca labhi ca 
ajjhattam cetosamadhissa labhi ca 
adhipannadhammavipassanaya ti. 

‘How can I become faithful and ethical and get internal 
serenity of heart and get the higher wisdom of discernment 
of principles?’ 


Yato ca kho, nandaka, bhikkhu saddho ca hoti silava 
ca labhi ca ajjhattam cetosamadhissa labhi ca 
adhipannadhammavipassanaya, evam so tenangena 
paripuro hoti’ ti. 

When a mendicant is faithful and ethical and gets internal 
serenity of heart and gets the higher wisdom of 
discernment of principles, they’re complete in that 
respect.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato utthayasana viharam pavisi. 
When he had spoken, the Holy One got up from his seat and 
entered his dwelling. 


Atha kho ayasma nandako acirapakkantassa 
bhagavato bhikkhu amantesi: 

Then soon after the Buddha left, Venerable Nandaka said to 
the mendicants, 


“idani, avuso, bhagava catuhi padehi 
kevalaparipunnam parisuddham brahmacariyam 
pakasetva utthayasana viharam pavittho: 

“Just now, reverends, the Buddha explained a spiritual 
practice that’s entirely full and pure in four statements, 
before getting up from his seat and entering his dwelling: 


‘saddho ca, nandaka, bhikkhu hoti, no ca silava. 
‘Nandaka, a mendicant is faithful but not ethical. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam— 
and should fulfill it, thinking, 


kintaham saddho Ca assam silava Cca’ti. 
“How can I become faithful and ethical?” 


Yato ca kho, nandaka, bhikkhu saddho ca hoti silava 
ca, evam so tenangena paripuro hoti. 

When a mendicant is faithful and ethical, they’re complete 
in that respect. 


Saddho ca, nandaka, bhikkhu hoti silava ca, no ca 
labhi ajjhattam cetosamadhissa ... pe ... 

A mendicant is faithful and ethical, but does not get internal 
serenity of heart. ... 


labhi ca ajjhattam cetosamadhissa, na labhi 
adhipannadhammavipassanaya, 

They get internal serenity of heart, but they don’t get the 
higher wisdom of discernment of principles. 


evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect. 


Seyyathapi, nandaka, panako catuppadako assa, tassa 
eko pado omako lamako, 

Suppose, Nandaka, there was a four-footed animal that was 
lame and disabled. 


evam so tenangena aparipuro assa. 
It would be incomplete in that respect. 


Evamevam kho, nandaka, bhikkhu saddho ca hoti 
Ssilava ca, labhi ca ajjhattam cetosamadhissa, na labhi 
adhipannadhammavipassanaya, 

In the same way, a mendicant is faithful, ethical, and gets 
internal serenity of heart, but they don’t get the higher 
wisdom of discernment of principles. 


evam so tenangena aparipuro hoti, 
So they’re incomplete in that respect, 


tena tam angam paripuretabbam 
and should fulfill it, thinking: 


‘kintaham saddho ca assam silava ca, labhi ca 
ajjhattam cetosamadhissa, labhi ca 
adhipannadhammavipassanaya ti. 

“How can I become faithful and ethical and get internal 
serenity of heart and get the higher wisdom of discernment 
of principles?” 


Yato ca kho, nandaka, bhikkhu saddho Ca hoti silava 
ca labhi ca ajjhattam cetosamadhissa labhi ca 
adhipannadhammavipassanaya, 

When a mendicant is faithful and ethical and gets internal 
serenity of heart and gets the higher wisdom of 
discernment of principles, 


evam so tenangena paripuro hotiti. 
they’re complete in that respect.’ 


Pancime, avuso, anisamsa kalena dhammassavane 
kalena dhammasakacchaya. 

Reverends, there are these five benefits of listening to the 
teachings at the right time and discussing the teachings at 
the right time. 


Katame panca? 
What five? 


Idhavuso, bhikkhu bhikkhunam dhammam deseti 
adikalyanam majjhekalyanam pariyosanakalyanam 
sattham sabyanjanam, kevalaparipunnam 
parisuddham brahmacariyam pakaseti. 

Firstly, a mendicant teaches the mendicants the Dhamma 
that’s good in the beginning, good in the middle, and good 
in the end, meaningful and well-phrased. And they reveal a 
Spiritual practice that’s entirely full and pure. 


Yatha yatha, avuso, bhikkhu bhikkhunam dhammam 
deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 
kevalaparipunnam parisuddham brahmacariyam 
pakaseti tatha tatha so satthu piyo ca hoti manapo ca 
garu ca bhavaniyo Ca. 

Whenever they do this, they become liked and approved by 
the Teacher, respected and admired. 


Ayam, avuso, pathamo anisamso kalena 
dhammassavane kalena dhammasakacchaya. 
This is the first benefit ... 


Puna caparam, avuso, bhikkhu bhikkhunam 
dhammam deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 
kevalaparipunnam parisuddham brahmacariyam 
pakaseti. Yatha yatha, avuso, bhikkhu bhikkhunam 
dhammam deseti adikalyanam ... pe ... 

Furthermore, a mendicant teaches the mendicants the 
Dhamma... 


brahmacariyam pakaseti tatha tatha so tasmim 
dhamme atthappatisamvedi ca hoti 
dhammappatisamvedi Ca. 

Whenever they do this, they feel inspired by the meaning 
and the teaching in that Dhamma. 


Ayam, avuso, dutiyo anisamso kalena 
dhammassavane kalena dhammasakacchaya. 
This is the second benefit ... 


Puna caparam, avuso, bhikkhu bhikkhunam 
dhammam deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 


kevalaparipunnam parisuddham brahmacariyam 
pakaseti. 

Furthermore, a mendicant teaches the mendicants the 
Dhamma... 


Yatha yatha, avuso, bhikkhu bhikkhunam dhammam 
deseti adikalyanam ... pe ... brahmacariyam pakaseti 
tatha tatha so tasmim dhamme gambhiram 
atthapadam pannaya ativijjha passati. 

Whenever they do this, they see the meaning of a deep 
saying in that Dhamma with penetrating wisdom. 


Ayam, avuso, tatiyo anisamso kalena dhammassavane 
kalena dhammasakacchaya. 
This is the third benefit ... 


Puna caparam, avuso, bhikkhu bhikkhunam 
dhammam deseti adikalyanam ... pe ... 
brahmacariyam pakaseti. 

Furthermore, a mendicant teaches the mendicants the 
Dhamma... 


Yatha yatha, avuso, bhikkhu bhikkhunam dhammam 
deseti adikalyanam ... pe ... brahmacariyam pakaseti 
tatha tatha nam sabrahmacari uttari sambhaventi: 
Whenever they do this, their spiritual companions esteem 
them more highly, thinking, 


‘addha ayamayasma patto va pajjati va’. 
‘For sure this venerable has attained or will attain.’ 


Ayam, avuso, catuttho anisamso kalena 
dhammassavane kalena dhammasakacchaya. 
This is the fourth benefit ... 


Puna caparam, avuso, bhikkhu bhikkhunam 
dhammam deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 
kevalaparipunnam parisuddham brahmacariyam 
pakaseti. 

Furthermore, a mendicant teaches the mendicants the 
Dhamma... 


Yatha yatha, avuso, bhikkhu bhikkhunam dhammam 
deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 
kevalaparipunnam parisuddham brahmacariyam 
pakaseti, tattha ye kho bhikkhu sekha 
appattamanasa anuttaram yogakkhemam 
patthayamana viharanti, te tam dhammam sutva 
viriyam arabhanti appattassa pattiya anadhigatassa 
adhigamaya asacchikatassa sacchikiriyaya. 
Whenever they do this, there may be trainee mendicants 
present, who haven’t achieved their heart’s desire, but live 
aspiring to the supreme sanctuary. Hearing that teaching, 
they rouse energy for attaining the unattained, achieving 
the unachieved, and realizing the unrealized. 


Ye pana tattha bhikkhu arahanto khinasava 
vusitavanto katakaraniya ohitabhara 
anuppattasadattha parikkhinabhavasamyojana 
Sammadannavimutta, te tam dhammam sutva 
ditthadhammasukhaviharamyeva anuyutta viharanti. 
There may be perfected mendicants present, who have 
ended the defilements, completed the spiritual journey, 
done what had to be done, laid down the burden, a chieved 
their own goal, utterly ended the fetters of rebirth, and are 
rightly freed through enlightenment. Hearing that 
teaching, they simply wish to live happily in the present life. 


Ayam, avuso, pancamo anisamso kalena 
dhammassavane kalena dhammasakacchaya. 
This is the fifth benefit ... 


Ime kho, avuso, panca anisamsa kalena 
dhammassavane kalena dhammasakacchaya’” ti. 
These are the five benefits of listening to the teachings at 
the right time and discussing the teachings at the right 
time.” 


Catuttham. 


9.005.5. Balasutta - 5. Powers 
1. Sambodhivagga - 1. Awakening 


“Cattarimani, bhikkhave, balani. 
“Mendicants, there are these four powers. 


Katamani cattari? 
What four? 


Pannabalam, viriyabalam, anavajjabalam, 
sangahabalam. 

The powers of wisdom, energy, blamelessness, and 
inclusiveness. 


Katamanca, bhikkhave, pannabalam? 
And what is the power of wisdom? 


Ye dhamma kusala kusalasankhata ye dhamma 
akusala akusalasankhata ye dhamma savaijja 
savajjasankhata ye dhamma anavajja 
anavajjasankhata ye dhamma kanha kanhasankhata 
ye dhamma sukka sukkasankhata ye dhamma 
sevitabba sevitabbasankhata ye dhamma asevitabba 
asevitabbasankhata ye dhamma nalamariya 
nalamariyasankhata ye dhamma alamariya 
alamariyasankhata, tyassa dhamma pannaya vodittha 
honti vocarita. 

One has clearly seen and clearly contemplated with wisdom 
those qualities that are skillful and considered to be skillful; 
those that are unskillful... blameworthy ... blameless. ... 
dark... bright... to be cultivated ... not to be cultivated ... 
not worthy of the noble ones... worthy of the noble ones and 
considered to be worthy of the noble ones. 


Idam vuccati, bhikkhave, pannabalam. 


This is called the power of wisdom. 


Katamanca, bhikkhave, viriyabalam? 
And what is the power of energy? 


Ye dhamma akusala akusalasankhata ye dhamma 
Savajja Savajjasankhata ye dhamma kanha 
kanhasankhata ye dhamma asevitabba 
asevitabbasankhata ye dhamma nalamariya 
nalamariyasankhata, tesam dhammanam pahanaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati. 

One generates enthusiasm, tries, makes an effort, exerts 
the mind, and strives to give up those qualities that are 
unskillful and considered to be unskillful; those that are 
blameworthy... dark... not to be cultivated ... not worthy of 
the noble ones and considered to be not worthy of the noble 
ones. 


Ye dhamma kusala kusalasankhata ye dhamma 
anavajja anavajjasankhata ye dhamma sukka 
sukkasankhata ye dhamma sevitabba 
sevitabbasankhata ye dhamma alamariya 
alamariyasankhata, tesam dhammanam patilabhaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati. 

One generates enthusiasm, tries, makes an effort, exerts 
the mind, and strives to gain those qualities that are skillful 
and considered to be skillful; those that are blameless ... 
bright... to be cultivated ... worthy of the noble ones and 
considered to be worthy of the noble ones. 


Idam vuccati, bhikkhave, viriyabalam. 
This is called the power of energy. 


Katamanca, bhikkhave, anavajjabalam? 


And what is the power of blamelessness? 


Idha, bhikkhave, ariyasavako anavajjena 
kayakammena samannagato hoti, anavajjena 
vacikammena samannagato hoti, anavajjena 
manokammena samannagato hoti. 

It’s when a mendicant has blameless conduct by way of 
body, speech, and mind. 


Idam vuccati, bhikkhave, anavajjabalam. 
This is called the power of blamelessness. 


Katamanca, bhikkhave, sangahabalam? 
And what is the power of inclusiveness? 


Cattarimani, bhikkhave, sangahavatthuni— 
There are these four ways of being inclusive. 


danam, peyyavajjam, atthacariya, samanattata. 
Giving, kindly words, taking care, and equality. 


Etadaggam, bhikkhave, dananam yadidam 
dhammadanam. 
The best of gifts is the gift of the teaching. 


Etadaggam, bhikkhave, peyyavajjanam yadidam 
atthikassa ohitasotassa punappunam dhammam 
deseti. 

The best sort of kindly speech is to teach the Dhamma again 
and again to someone who is engaged and who lends an 
ear. 


Etadaggam, bhikkhave, atthacariyanam yadidam 
assaddham saddhasampadaya samadapeti niveseti 
patitthapeti, dussilam silasampadaya ... maccharim 


Cagasampadaya ... duppannam pannasampadaya 
Ssamadapeti niveseti patitthapeti. 

The best way of taking care is to encourage, settle, and 
ground the unfaithful in faith, the unethical in ethics, the 
stingy in generosity, and the ignorant in wisdom. 


Etadaggam, bhikkhave, samanattatanam yadidam 
sotapanno sotapannassa samanatto, sakadagam1 
sakadagamissa samanatto, anagami anagamissa 
samanatto, araha arahato samanatto. 

The best kind of equality is the equality of a stream-enterer 
with another stream-enterer, a once-returner with another 
once-returner, a non-returner with another non-returner, 
and a perfected one with another perfected one. 


Idam vuccati, bhikkhave, sangahabalam. 
This is called the power of inclusiveness. 


Imani kho, bhikkhave, cattari balani. 
These are the four powers. 


Imehi kho, bhikkhave, catuhi balehi samannagato 
ariyasavako panca bhayani samatikkanto hoti. 

A noble disciple who has these four powers has got past five 
fears. 


Katamani panca? 
What five? 


Ajivikabhayam, asilokabhayam, parisasarajjabhayam, 
maranabhayam, duggatibhayam. 

Fear regarding livelihood, disrepute, feeling insecure in an 
assembly, death, and bad rebirth. 


Sa kho so, bhikkhave, ariyasavako iti patisancikkhati: 
Then that noble disciple reflects: 


‘naham ajivikabhayassa bhayami. 
‘T have no fear regarding livelihood. 


Kissaham ajivikabhayassa bhayissami? 
Why would I be afraid of that? 


Atthi me cattari balani— 
I have these four powers: 


pannabalam, viriyabalam, anavajjabalam, 
sangahabalam. 

the powers of wisdom, energy, blamelessness, and 
inclusiveness. 


Duppanno kho ajivikabhayassa bhayeyya. 
A witless person might fear for their livelihood. 


Kusito ajivikabhayassa bhayeyya. 
A lazy person might fear for their livelihood. 


Savajjakayakammantavacikammantamanokammanto 
ajivikabhayassa bhayeyya. 

A person who does blameworthy things by way of body, 
speech, and mind might fear for their livelihood. 


Asangahako ajivikabhayassa bhayeyya. 
A person who does not include others might fear for their 
livelihood. 


Naham asilokabhayassa bhayami ... pe ... 
I have no fear of disrepute ... 


naham parisasarajjabhayassa bhayami ... pe ... 
I have no fear about feeling insecure in an assembly ... 


naham maranabhayassa bhayami ... pe ... 
I have no fear of death... 


naham duggatibhayassa bhayami. 
I have no fear of a bad rebirth. 


Kissaham duggatibhayassa bhayissami? 
Why would I be afraid of that? 


Atthi me cattari balani— 
I have these four powers: 


pannabalam, viriyabalam, anavajjabalam, 
sangahabalam. 

the powers of wisdom, energy, blamelessness, and 
inclusiveness. 


Duppanno kho duggatibhayassa bhayeyya. 
A witless person might be afraid of a bad rebirth. 


Kusito duggatibhayassa bhayeyya. 
A lazy person might be afraid of a bad rebirth. 


Savajjakayakammantavacikammantamanokammanto 
duggatibhayassa bhayeyya. 

A person who does blameworthy things by way of body, 
speech, and mind might be afraid of a bad rebirth. 


Asangahako duggatibhayassa bhayeyya’. 
A person who does not include others might be afraid of a 
bad rebirth.’ 


Imehi kho, bhikkhave, catuhi balehi samannagato 
ariyasavako imani panca bhayani samatikkanto 
hoti’ ti. 


A noble disciple who has these four powers has got past 
these five fears.” 


Pancamam. 


9.006. 6. Sevanasutta - 6. 


Association 
1. Sambodhivagga - 1. Awakening 


Tatra kho ayasma sariputto bhikkhu amantesi ... pe ... 
ayasma Sariputto etadavoca: 
There Sariputta addressed the mendicants: 


“Puggalopi, avuso, duvidhena veditabbo— 
“Reverends, you should distinguish two kinds of people: 


sevitabbopi asevitabbopi. 
those you should associate with, and those you shouldn’t 
associate with. 


Civarampi, avuso, duvidhena veditabbam— 
You should distinguish two kinds of robes: 


sevitabbampi asevitabbampi. 
those you should wear, and those you shouldn’t wear. 


Pindapatopi, avuso, duvidhena veditabbo— 
You should distinguish two kinds of almsfood: 


sevitabbopi asevitabbopi. 
that which you should eat, and that which you shouldn’t eat. 


Senasanampi, avuso, duvidhena veditabbam— 
You should distinguish two kinds of lodging: 


sevitabbampi asevitabbampi. 
those you should frequent, and those you shouldn’t 
frequent. 


Gamanigamopi, avuso, duvidhena veditabbo— 
You should distinguish two kinds of market town: 


sevitabbopi asevitabbopi. 
those you should frequent, and those you shouldn’t 
frequent. 


Janapadapadesopi, avuso, duvidhena veditabbo— 
You should distinguish two kinds of country: 


sevitabbopi asevitabbopi. 
those you should frequent, and those you shouldn’t 
frequent. 


‘Puggalopi, avuso, duvidhena veditabbo— 
You should distinguish two kinds of people: 


sevitabbopi asevitabbopi’ti, 
those you should associate with, and those you shouldn’t 
associate with.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna puggalam: 
Take a person of whom you know this: 


‘imam kho me puggalam sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanti; 

‘When I associate with this person, unskillful qualities grow, 
and skillful qualities decline. 


ye ca kho me pabbajitena jivitaparikkhara 
samudanetabba 
Ccivarapindapatasenasanagilanapaccayabhesajjaparik 
khara te ca kasirena samudagacchanti; 


And the necessities of life that a renunciate requires— 
robes, alms-food, lodgings, and medicines and supplies for 
the sick—are hard to come by. 


yassa camhi atthaya agarasma anagariyam pabbajito 
SO Ca Me samannattho na bhavanaparipurim 
gacchati’ti, tenavuso, puggalena so puggalo 
rattibhagam va divasabhagam va sankhapi 
anapuccha pakkamitabbam nanubandhitabbo. 

And the goal of the ascetic life for which I went forth from 
the lay life to homelessness is not being fully developed.’ In 
this case you should leave that person at that very time of 
the day or night, without asking. You shouldn’t follow them. 


Tattha yam janna puggalam: 
Take a person of whom you know this: 


‘imam kho me puggalam sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanti; 

‘When I associate with this person, unskillful qualities grow, 
and skillful qualities decline. 


ye ca kho me pabbajitena jivitaparikkhara 
samudanetabba 
civarapindapatasenasanagilanapaccayabhesajjaparik 
khara te ca appakasirena samudagacchanti; 

But the necessities of life that a renunciate requires—robes, 
alms-food, lodgings, and medicines and supplies for the sick 
—are easy to come by. 


yassa camhi atthaya agarasma anagariyam pabbajito 
SO Ca Me samannattho na bhavanaparipurim 
gacchati’ti, tenavuso, puggalena so puggalo sankhapi 
anapuccha pakkamitabbam nanubandhitabbo. 
However, the goal of the ascetic life for which I went forth 
from the lay life to homelessness is not being fully 


developed.’ In this case you should leave that person after 
reflecting, without asking. You shouldn’t follow them. 


Tattha yam janna puggalam: 
Take a person of whom you know this: 


‘imam kho me puggalam sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhanti; 
‘When I associate with this person, unskillful qualities 
decline, and skillful qualities grow. 


ye ca kho me pabbajitena jivitaparikkhara 
samudanetabba 
civarapindapatasenasanagilanapaccayabhesajjaparik 
khara te ca kasirena samudagacchanti; 

And the necessities of life that a renunciate requires— 
robes, alms-food, lodgings, and medicines and supplies for 
the sick—are hard to come by. 


yassa camhi atthaya agarasma anagariyam pabbajito 
SO Ca me samannattho bhavanaparipurim gacchati'ti, 
tenavuso, puggalena so puggalo sankhapi 
anubandhitabbo na pakkamitabbam. 

But the goal of the ascetic life for which I went forth from 
the lay life to homelessness is being fully developed.’ In this 
case you should follow that person after reflection. You 
shouldn’t leave them. 


Tattha yam janna puggalam: 
Take a person of whom you know this: 


‘imam kho me puggalam sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhanti; 
‘When I associate with this person, unskillful qualities 
decline, and skillful qualities grow. 


ye ca kho me pabbajitena jivitaparikkhara 
samudanetabba 
civarapindapatasenasanagilanapaccayabhesajjaparik 
khara te ca appakasirena samudagacchanti; 

And the necessities of life that a renunciate requires— 
robes, alms-food, lodgings, and medicines and supplies for 
the sick—are easy to come by. 


yassa camhi atthaya agarasma anagariyam pabbajito 
SO Ca me samannattho bhavanaparipurim gacchati’ti, 
tenavuso, puggalena so puggalo yavajivam 
anubandhitabbo na pakkamitabbam api 
panujjamanena. 

And the goal of the ascetic life for which I went forth from 
the lay life to homelessness is being fully developed.’ In this 
case you should follow that person. You shouldn’t leave 
them, even if they send you away. 


‘Puggalopi, avuso, duvidhena veditabbo— 
‘You should distinguish two kinds of people: 


sevitabbopi asevitabbopi'ti, 
those you should associate with, and those you shouldn’t 
associate with.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Civarampi, avuso, duvidhena veditabbam— 
‘You should distinguish two kinds of robes: 


sevitabbampi asevitabbampr ti, 
those you should wear, and those you shouldn’t wear.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna civaram: 
Take a robe of which you know this: 


‘idam kho me civaram sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanty?’ti, 
evarupam Civaram na sevitabbam. 

‘When I wear this robe, unskillful qualities grow, and skillful 
qualities decline.’ You should not wear that kind of robe. 


Tattha yam janna civaram: 
Take a robe of which you know this: 


‘idam kho me civaram sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhantr’ti, 
evarupam Civaram sevitabbam. 

‘When I wear this robe, unskillful qualities decline, and 
skillful qualities grow.’ You should wear that kind of robe. 


‘Civarampi, avuso, duvidhena veditabbam— 
‘You should distinguish two kinds of robes: 


sevitabbampi asevitabbampr'ti, 
those you should wear, and those you shouldn’t wear.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Pindapatopi, avuso, duvidhena veditabbo— 
‘You should distinguish two kinds of almsfood: 


sevitabbopi asevitabbopi’ti, 
that which you should eat, and that which you shouldn’t 
eat.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 


That’s what I said, but why did I say it? 


Tattha yam janna pindapatam: 
Take almsfood of which you know this: 


‘imam kho me pindapatam sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanty?’ti, 
evarupo pindapato na sevitabbo. 

‘When I eat this almsfood, unskillful qualities grow, and 
skillful qualities decline.’ You should not eat that kind of 
almsfood. 


Tattha yam janna pindapatam: 
Take almsfood of which you know this: 


‘imam kho me pindapatam sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhantr’ti, 
evarupo pindapato sevitabbo. 

‘When I eat this almsfood, unskillful qualities decline, and 
skillful qualities grow.’ You should eat that kind of almsfood. 


‘Pindapatopi, avuso, duvidhena veditabbo— 
‘You should distinguish two kinds of almsfood: 


sevitabbopi asevitabbopi’ti, 
that which you should eat, and that which you shouldn’t 
eat.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Senasanampi, avuso, duvidhena veditabbam— 
‘You should distinguish two kinds of lodging: 


sevitabbampi asevitabbampr'ti, 


those you should frequent, and those you shouldn’t 
frequent.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna senasanam: 
Take a lodging of which you know this: 


‘idam kho me senasanam sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanty?’ti, 
evarupam senasanam na sevitabbam. 

‘When I frequent this lodging, unskillful qualities grow, and 
skillful qualities decline.’ You should not frequent that kind 
of lodging. 


Tattha yam janna senasanam: 
Take a lodging of which you know this: 


‘idam kho me senasanam sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhantr’ti, 
evarupam senasanam sevitabbam. 

‘When I frequent this lodging, unskillful qualities decline, 
and skillful qualities grow.’ You should frequent that kind of 
lodging. 


‘Senasanampi, avuso, duvidhena veditabbam— 
‘You should distinguish two kinds of lodging: 


sevitabbampi asevitabbampr'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Gamanigamopi, avuso, duvidhena veditabbo— 
‘You should distinguish two kinds of market town: 


sevitabbopi asevitabbopi’ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna gamanigamam: 
Take a market town of which you know this: 


‘imam kho me gamanigamam sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanty?’ti, 
evarupo gamanigamo na sevitabbo. 

‘When I frequent this market town, unskillful qualities grow, 
and skillful qualities decline.’ You should not frequent that 
kind of village or town. 


Tattha yam janna gamanigamam: 
Take a market town of which you know this: 


‘imam kho me gamanigamam sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhantr’'ti, 
evarupo gamanigamo sevitabbo. 

‘When I frequent this market town, unskillful qualities 
decline, and skillful qualities grow.’ You should frequent 
that kind of village or town. 


‘Gamanigamopi, avuso, duvidhena veditabbo— 
‘You should distinguish two kinds of market town: 


sevitabbopi asevitabbopi'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Janapadapadesopi, avuso, duvidhena veditabbo— 
‘You should distinguish two kinds of country: 


sevitabbopi asevitabbop1'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna janapadapadesam: 
Take a country of which you know this: 


‘imam kho me janapadapadesam sevato akusala 
dhamma abhivaddhanti, kusala dhamma 
parihayanti’ti, evarupo janapadapadeso na sevitabbo. 
‘When I frequent this country, unskillful qualities grow, and 
skillful qualities decline.’ You should not frequent that kind 
of country. 


Tattha yam janna janapadapadesam: 
Take a country of which you know this: 


‘imam kho me janapadapadesam sevato akusala 
dhamma parihayanti, kusala dhamma 
abhivaddhanti’ti, evarupo janapadapadeso sevitabbo. 
‘When I frequent this country, unskillful qualities decline, 
and skillful qualities grow.’ You should frequent that kind of 
country. 


‘Janapadapadesopi, avuso, duvidhena veditabbo— 
‘You should distinguish two kinds of country: 


sevitabbopi asevitabbopi'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti yam tam vuttam, idametam paticca vuttan’ ti. 
That’s what I said, and this is why I said it.” 


Chattham. 


9.007. 7. Sutavasutta - 7. With 


Sutava the Wanderer 
1. Sambodhivagga - 1. Awakening 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho sutava paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Sutava went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho sutava 
paribbajako bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Ekamidaham, bhante, samayam bhagava idheva 
rajagahe viharami giribbaje. 

“Sir, one time the Buddha was staying right here in 
Rajagaha, the Mountain Keep. 


Tatra me, bhante, bhagavato sammukha sutam 
sammukha patiggahitam: 

There I heard and learned this in the presence of the 
Buddha: 


‘yo so, sutava, bhikkhu araham khinasavo vusitava 
katakaraniyo ohitabharo anuppattasadattho 


parikkhinabhavasamyojano sammadannavimutto, 
abhabbo so panca thanani ajjhacaritum— 

‘A mendicant who is perfected—with defilements ended, 
who has completed the spiritual journey, done what had to 
be done, laid down the burden, achieved their own true 
goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—can’t transgress in five 
respects. 


abhabbo khinasavo bhikkhu sancicca panam jivita 
voropetum, abhabbo khinasavo bhikkhu adinnam 
theyyasankhatam adatum, abhabbo khinasavo 
bhikkhu methunam dhammam patisevitum, abhabbo 
khinasavo bhikkhu sampajanamusa bhasitum, 
abhabbo khinasavo bhikkhu sannidhikarakam kame 
paribhunjitum seyyathapi pubbe agariyabhuto’ti. 

A mendicant with defilements ended can’t deliberately take 
the life of a living creature, take something with the 
intention to steal, have sex, tell a deliberate lie, or store up 
goods for their own enjoyment like they did as a lay person.’ 


Kacci metam, bhante, bhagavato sussutam 
suggahitam sumanasikatam supadharitan’” ti? 
I trust I properly heard, learned, attended, and 
remembered that from the Buddha?” 


“Taggha te etam, sutava, sussutam suggahitam 
sumanasikatam supadharitam. 

“Indeed, Sutava, you properly heard, learned, attended, 
and remembered that. 


Pubbe caham, sutava, etarahi ca evam vadami: 
In the past, as today, I say this: 


‘yo so bhikkhu araham khinasavo vusitava 
katakaraniyo ohitabharo anuppattasadattho 


parikkhinabhavasamyojano sammadannavimutto, 
abhabbo so nava thanani ajjhacaritum— 

‘A mendicant who is perfected—with defilements ended, 
who has completed the spiritual journey, done what had to 
be done, laid down the burden, achieved their own true 
goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—can’t transgress in nine 
respects. 


abhabbo khinasavo bhikkhu sancicca panam jivita 
voropetum, abhabbo khinasavo bhikkhu adinnam 
theyyasankhatam adatum, abhabbo khinasavo 
bhikkhu methunam dhammam patisevitum, abhabbo 
khinasavo bhikkhu sampajanamusa bhasitum, 
abhabbo khinasavo bhikkhu sannidhikarakam kame 
paribhunjitum seyyathapi pubbe agariyabhuto, 
abhabbo khinasavo bhikkhu chandagatim gantum, 
abhabbo khinasavo bhikkhu dosagatim gantum, 
abhabbo khinasavo bhikkhu mohagatim gantum, 
abhabbo khinasavo bhikkhu bhayagatim gantum’. 

A mendicant with defilements ended can’t deliberately take 
the life of a living creature, take something with the 
intention to steal, have sex, tell a deliberate lie, or store up 
goods for their own enjoyment like they did as a lay person. 
And they can’t make decisions prejudiced by favoritism, 
hostility, stupidity, or cowardice.’ 


Pubbe caham, sutava, etarahi ca evam vadami: 
In the past, as today, I say this: 


‘yo so bhikkhu araham khinasavo vusitava 
katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto, 
abhabbo so imani nava thanani ajjhacaritun’” ti. 

‘A mendicant who is perfected—with defilements ended, 
who has completed the spiritual journey, done what had to 


be done, laid down the burden, achieved their own true 
goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—can’t transgress in these 
nine respects.’” 


Sattamam. 


9.008. 8. Sajjhasutta - 8. With 


the Wanderer Sajjha 
1. Sambodhivagga - 1. Awakening 


Ekam samayam bhagava rajagahe viharati gijjhakute 
pabbate. 

At one time the Buddha was staying near Rajagaha, on the 
Vulture’s Peak Mountain. 


Atha kho sajjho paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Sajjha went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho sajjho 
paribbajako bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Ekamidaham, bhante, samayam bhagava idheva 
rajagahe viharami giribbaje. 

“Sir, one time the Buddha was staying right here in 
Rajagaha, the Mountain Keep. 


Tatra me, bhante, bhagavato sammukha sutam 
sammukha patiggahitam: 

There I heard and learned this in the presence of the 
Buddha: 


‘yo so, sajjha, bhikkhu araham khinasavo vusitava 
katakaraniyo ohitabharo anuppattasadattho 


parikkhinabhavasamyojano sammadannavimutto, 
abhabbo so panca thanani ajjhacaritum— 

‘A mendicant who is perfected—with defilements ended, 
who has completed the spiritual journey, done what had to 
be done, laid down the burden, achieved their own true 
goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—can’t transgress in five 
respects. 


abhabbo khinasavo bhikkhu sancicca panam jivita 
voropetum, abhabbo khinasavo bhikkhu adinnam 
theyyasankhatam adatum, abhabbo khinasavo 
bhikkhu methunam dhammam patisevitum, abhabbo 
khinasavo bhikkhu sampajanamusa bhasitum, 
abhabbo khinasavo bhikkhu sannidhikarakam kame 
paribhunjitum seyyathapi pubbe agariyabhuto’ti. 

A mendicant with defilements ended can’t deliberately take 
the life of a living creature, take something with the 
intention to steal, have sex, tell a deliberate lie, or store up 
goods for their own enjoyment like they did as a lay person.’ 


Kacci metam, bhante, bhagavato sussutam 
suggahitam sumanasikatam supadharitan” ti? 
I trust I properly heard, learned, attended, and 
remembered that from the Buddha?” 


“Taggha te etam, sajjha, sussutam suggahitam 
sumanasikatam supadharitam. 

“Indeed, Sajjha, you properly heard, learned, attended, and 
remembered that. 


Pubbe caham, sajjha, etarahi ca evam vadami: 
In the past, as today, I say this: 


‘yo so bhikkhu araham khinasavo vusitava 
katakaraniyo ohitabharo anuppattasadattho 


parikkhinabhavasamyojano sammadannavimutto, 
abhabbo so nava thanani ajjhacaritum— 

‘A mendicant who is perfected—with defilements ended, 
who has completed the spiritual journey, done what had to 
be done, laid down the burden, achieved their own true 
goal, utterly ended the fetters of rebirth, and is rightly 
freed through enlightenment—can’t transgress in nine 
respects. 


abhabbo khinasavo bhikkhu sancicca panam jivita 
voropetum ... pe ... abhabbo khinasavo bhikkhu 
sannidhikarakam kame paribhunjitum seyyathapi 
pubbe agariyabhuto, abhabbo khinasavo bhikkhu 
buddham paccakkhatum, abhabbo khinasavo 
bhikkhu dhammam paccakkhatum, abhabbo 
khinasavo bhikkhu sangham paccakkhatum, abhabbo 
khinasavo bhikkhu sikkham paccakkhatum’. 

A mendicant with defilements ended can’t deliberately kill a 
living creature, take something with the intention to steal, 
have sex, tell a deliberate lie, or store up goods for their 
own enjoyment like they did as a lay person. And they can’t 
abandon the Buddha, the teaching, the Sangha, or the 
training.’ 


Pubbe caham, sajjha, etarahi ca evam vadami: 
In the past, as today, I say this: 


‘yo so bhikkhu araham khinasavo vusitava 
katakaraniyo ohitabharo anuppattasadattho 
parikkhinabhavasamyojano sammadannavimutto, 
abhabbo so imani nava thanani ajjhacaritun’” ti. 

‘A mendicant who is perfected—with defilements ended, 
who has completed the spiritual journey, done what had to 
be done, laid down the burden, achieved their own true 
goal, utterly ended the fetters of rebirth, and is rightly 


freed through enlightenment—can’t transgress in these 
nine respects.’” 


Atthamam. 


9.009. 9. Puggalasutta - 9. 


Persons 
1. Sambodhivagga - 1. Awakening 


“Navayime, bhikkhave, puggala santo samvijjamana 
lokasmim. 
“Mendicants, these nine people are found in the world. 


Katame nava? 
What nine? 


Araha, arahattaya patipanno, anagam1, 
anagamiphalasacchikiriyaya patipanno, sakadagam1, 
sakadagamiphalasacchikiriyaya patipanno, 
sotapanno, sotapattiphalasacchikiriyaya patipanno, 
puthujjano— 

The perfected one and the one practicing for perfection. 
The non-returner and the one practicing to realize the fruit 
of non-return. The once-returner and the one practicing to 
realize the fruit of once-return. The stream-enterer and the 
one practicing to realize the fruit of stream-entry. And the 
ordinary person. 


ime kho, bhikkhave, nava puggala santo 
Ssamvijjamana lokasmin’” ti. 
These are the nine people found in the world.” 


Navamam. 


9.010. 10. Ahuneyyasutta - 10. 
Worthy of Offerings Dedicated to 
the Gods 


1. Sambodhivagga - 1. Awakening 


“Navayime, bhikkhave, puggala ahuneyya pahuneyya 
dakkhineyya anjalikaraniya anuttaram 
punnakkhettam lokassa. 

“Mendicants, these nine people are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world. 


Katame nava? 
What nine? 


Araha, arahattaya patipanno, anagam1, 
anagamiphalasacchikiriyaya patipanno, sakadagam1, 
sakadagamiphalasacchikiriyaya patipanno, 
sotapanno, sotapattiphalasacchikiriyaya patipanno, 
gotrabhu— 

The perfected one and the one practicing for perfection. 
The non-returner and the one practicing to realize the fruit 
of non-return. The once-returner and the one practicing to 
realize the fruit of once-return. The stream-enterer and the 
one practicing to realize the fruit of stream-entry. And a 
member of the spiritual family. 


ime kho, bhikkhave, nava puggala ahuneyya ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 

These are the nine people who are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world.” 


Dasamam. 

Sambodhivaggo pathamo. 
Sambodhi nissayo ceva, 
Meghiya nandakam balam; 
Sevana sutava Sajjho, 


Puggalo ahuneyyena Cati. 


9.011. 11. Sihanadasutta - 11. 


Sariputta’s Lion’s Roar 
2. Sihanadavagga - 2. The Lion’s Roar 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma sariputto bhagavantam etadavoca: 

Then Venerable Sariputta went up to the Buddha, bowed, 
sat down to one side, and said to him, 


“vuttho me, bhante, savatthiyam vassavaso. 
“Sir, I have completed the rainy season residence at 
Savatthi. 


Icchamaham, bhante, janapadacarikam 
pakkamitun’ ti. 
I wish to depart to wander the countryside.” 


“Yassadani tvam, sariputta, kalam mannasi’ ti. 
“Please, Sariputta, go at your convenience.” 


Atha kho ayasma sariputto utthayasana bhagavantam 
abhivadetva padakkhinam katva pakkami. 

Then Sariputta got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 


Atha kho annataro bhikkhu acirapakkante ayasmante 
sariputte bhagavantam etadavoca: 

And then, not long after Sariputta had left, a certain monk 
said to the Buddha, 


“ayasma mam, bhante, sariputto asajja appatinissajja 
carikam pakkanto’ ti. 

“Sir, Venerable Sariputta attacked me and left without 
saying SOrry.” 


Atha kho bhagava annataram bhikkhum amantesi: 
So the Buddha said to a certain monk, 


“ehi tvam, bhikkhu, mama vacanena sariputtam 
amantehi: 
“Please, monk, in my name tell Sariputta that 


‘sattha tam, avuso sariputta, amanteti’” ti. 
the teacher summons him.” 


“Evam, bhante”ti kho so bhikkhu bhagavato 
patissutva yenayasma sariputto tenupasankami; 
upasankamitva ayasmantam sariputtam etadavoca: 
“Yes, sir,” that monk replied. He went to Sariputta and said 
to him, 


“sattha tam, avuso sariputta, amanteti’ ti. 
“Reverend Sariputta, the teacher summons you.” 


“Evamavuso”ti kho ayasma sariputto tassa bhikkhuno 
Ppaccassosi. 
“Yes, reverend,” Sariputta replied. 


Tena kho pana samayena ayasma ca mahamoggallano 
ayasma Ca anando avapuranam adaya vihare 
ahindanti: 


Now at that time the venerables Mahamoggallana and 
Ananda took a key and went from dwelling to dwelling, 
saying: 


“abhikkamathayasmanto, abhikkamathayasmanto. 
“Come forth, venerables! Come forth, venerables! 


Idanayasma sariputto bhagavato sammukha 
sihanadam nadissati” ti. 

Now Venerable Sariputta will roar his lion’s roar in the 
presence of the Buddha!” 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam sariputtam bhagava etadavoca: 

Then Venerable Sariputta went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to him: 


“idha te, sariputta, annataro sabrahmacari 
khiyanadhammam apanno: 

“Sariputta, one of your spiritual companions has made this 
complaint: 


‘ayasma mam, bhante, sariputto asajja 
appatinissajjacarikam pakkanto’ ti. 

‘Venerable Sariputta attacked me and left without saying 
SOrTry.’” 


“Yassa nuna, bhante, kaye kayagatasati anupatthita 
assa, so idha annataram sabrahmacarim asajja 
appatinissajja carikam pakkameyya. 

“Sir, someone who had not established mindfulness of the 
body might well attack one of their spiritual companions 
and leave without saying sorry. 


Seyyathapi, bhante, pathaviyam sucimpi nikkhipanti 
asucimpi nikkhipanti guthagatampi nikkhipanti 
muttagatampi nikkhipanti khelagatampi nikkhipanti 
pubbagatampi nikkhipanti lohitagatampi 
nikkhipanti, na ca tena pathavi attiyati va harayati va 
jigucchati va; 

Suppose they were to toss both clean and unclean things on 
the earth, like feces, urine, spit, pus, and blood. The earth 
isn’t horrified, repelled, and disgusted because of this. 


evamevam kho aham, bhante, pathavisamena cetasa 
viharami vipulena mahaggatena appamanena 
averena abyapajjena. 

In the same way, I live with a heart like the earth, abundant, 
expansive, limitless, free of enmity and ill will. 


Yassa nuna, bhante, kaye kayagatasati anupatthita 
assa, so idha annataram sabrahmacarim asajja 
appatinissajja carikam pakkameyya. (1) 

Someone who had not established mindfulness of the body 
might well attack one of their spiritual companions and 
leave without saying sorry. 


Seyyathapi, bhante, apasmim sucimpi dhovanti 
asucimpi dhovanti guthagatampi ... muttagatampi ... 
khelagatampi ... pubbagatampi ... lohitagatampi 
dhovanti, na ca tena apo attiyati va harayati va 
jigucchati va; 

Suppose they were to wash both clean and unclean things 
in water, like feces, urine, spit, pus, and blood. The water 
isn’t horrified, repelled, and disgusted because of this. 


evamevam kho aham, bhante, aposamena cetasa 
viharami vipulena mahaggatena appamanena 
averena abyapajjena. 


In the same way, I live with a heart like water, abundant, 
expansive, limitless, free of enmity and ill will. 


Yassa nuna, bhante, kaye kayagatasati anupatthita 
assa, so idha annataram sabrahmacarim asajja 
appatinissajja carikam pakkameyya. (2) 

Someone who had not established mindfulness of the body 
might well attack one of their spiritual companions and 
leave without saying sorry. 


Seyyathapi, bhante, tejo sucimpi dahati asucimpi 
dahati guthagatampi ... muttagatampi ... 
khelagatampi ... pubbagatampi ... lohitagatampi 
dahati, na ca tena tejo attiyati va harayati va 
jigucchati va; 

Suppose a fire was to burn both clean and unclean things, 
like feces, urine, spit, pus, and blood. The fire isn’t horrified, 
repelled, and disgusted because of this. 


evamevam kho aham, bhante, tejosamena cetasa 
viharami vipulena mahaggatena appamanena 
averena abyapajjena. 

In the same way, I live with a heart like fire, abundant, 
expansive, limitless, free of enmity and ill will. 


Yassa nuna, bhante, kaye kayagatasati anupatthita 
assa, so idha annataram sabrahmacarim asajja 
appatinissajja carikam pakkameyya. (3) 

Someone who had not established mindfulness of the body 
might well attack one of their spiritual companions and 
leave without saying sorry. 


Seyyathapi, bhante, vayo sucimpi upavayati asucimpi 
upavayati guthagatampi ... muttagatampi ... 
khelagatampi ... pubbagatampi ... lohitagatampi 


upavayati, na ca tena vayo attiyati va harayati va 
jigucchati va; 

Suppose the wind was to blow on both clean and unclean 
things, like feces, urine, spit, pus, and blood. The wind isn’t 
horrified, repelled, and disgusted because of this. 


evamevam kho aham, bhante, vayosamena cetasa 
viharami vipulena mahaggatena appamanena 
averena abyapajjena. 

In the same way, I live with a heart like the wind, abundant, 
expansive, limitless, free of enmity and ill will. 


Yassa nuna, bhante, kaye kayagatasati anupatthita 
assa, so idha annataram sabrahmacarim asajja 
appatinissajja carikam pakkameyya. (4) 

Someone who had not established mindfulness of the body 
might well attack one of their spiritual companions and 
leave without saying sorry. 


Seyyathapi, bhante, rajoharanam sucimpi punchati 
asucimpi punchati guthagatampi ... muttagatampi ... 
khelagatampi ... pubbagatampi ... lohitagatampi 
punchati, na ca tena rajoharanam attiyati va harayati 
va jigucchati va; 

Suppose a rag was to wipe up both clean and unclean 
things, like feces, urine, spit, pus, and blood. The rag isn’t 
horrified, repelled, and disgusted because of this. 


evamevam kho aham, bhante, rajoharanasamena 
cetasa viharami vipulena mahaggatena appamanena 
averena abyapajjena. 

In the same way, I live with a heart like a rag, abundant, 
expansive, limitless, free of enmity and ill will. 


Yassa nuna, bhante, kaye kayagatasati anupatthita 
assa, so idha annataram sabrahmacarim asajja 


appatinissajja carikam pakkameyya. (5) 

Someone who had not established mindfulness of the body 
might well attack one of their spiritual companions and 
leave without saying sorry. 


Seyyathapi, bhante, candalakumarako va 
candalakumarika va kalopihattho nantakavasi 
gamam va nigamam va pavisanto nicacittamyeva 
upatthapetva pavisati; 

Suppose an outcast boy or girl, holding a pot and clad in 
rags, were to enter a town or village. They’d enter with a 
humble mind. 


evamevam kho aham, bhante, 
candalakumarakacandalakumarikasamena cetasa 
viharami vipulena mahaggatena appamanena 
averena abyapajjena. 

In the same way, I live with a heart like an outcast boy or 
girl, abundant, limitless, measureless, free of enmity and ill 
will. 


Yassa nuna, bhante, kaye kayagatasati anupatthita 
assa, so idha annataram sabrahmacarim asajja 
appatinissajja carikam pakkameyya. (6) 

Someone who had not established mindfulness of the body 
might well attack one of their spiritual companions and 
leave without saying sorry. 


Seyyathapi, bhante, usabho chinnavisano surato 
sudanto suvinito rathiyaya rathiyam singhatakena 
singhatakam anvahindanto na kinci himsati padena 
va visanena va; 

Suppose there was a bull with his horns cut, gentle, well 
tamed and well trained. He’d wander from street to street 
and square to square without hurting anyone with his feet 
or horns. 


evamevam kho aham, bhante, 
usabhachinnavisanasamena cetasa viharami vipulena 
mahaggatena appamanena averena abyapajjena. 

In the same way, I live with a heart like a bull with horns 
cut, abundant, expansive, limitless, free of enmity and ill 
will. 


Yassa nuna, bhante, kaye kayagatasati anupatthita 
assa, so idha annataram sabrahmacarim asajja 
appatinissajja carikam pakkameyya. (7) 

Someone who had not established mindfulness of the body 
might well attack one of their spiritual companions and 
leave without saying sorry. 


Seyyathapi, bhante, itthi va puriso va daharo yuva 
mandanakajatiko sisamnhato ahikunapena va 
kukkurakunapena va manussakunapena va kanthe 
asattena attiyeyya harayeyya jiguccheyya; 

Suppose there was a woman or man who was young, 
youthful, and fond of adornments, and had bathed their 
head. If the corpse of a snake or a dog or a human were 
hung around their neck, they’d be horrified, repelled, and 
disgusted. 


evamevam kho aham, bhante, imina putikayena 
attiyami harayami jigucchami. 

In the same way, I’m horrified, repelled, and disgusted by 
this rotten body. 


Yassa nuna, bhante, kaye kayagatasati anupatthita 
assa, so idha annataram sabrahmacarim asajja 
appatinissajja carikam pakkameyya. (8) 

Someone who had not established mindfulness of the body 
might well attack one of their spiritual companions and 
leave without saying sorry. 


Seyyathapi, bhante, puriso medakathalikam 
parihareyya chiddavachiddam uggharantam 
paggharantam; 

Suppose someone was to carry around a bowl of fat that 
was leaking and oozing from holes and cracks. 


evamevam kho aham, bhante, imam kayam 
pariharami chiddavachiddam uggharantam 
paggharantam. 

In the same way, I carry around this body that’s leaking and 
oozing from holes and cracks. 


Yassa nuna, bhante, kaye kayagatasati anupatthita 
assa, so idha annataram sabrahmacarim asajja 
appatinissajja carikam pakkameyya’ ti. (9) 

Someone who had not established mindfulness of the body 
might well attack one of their spiritual companions and 
leave without saying sorry.” 


Atha kho so bhikkhu utthayasana ekamsam 
uttarasangam karitva bhagavato padesu sirasa 
nipatitva bhagavantam etadavoca: 

Then that monk rose from his seat, placed his robe over one 
shoulder, bowed with his head at the Buddha’s feet, and 
said, 


“accayo mam, bhante, accagama yathabalam 
yathamulham yathaakusalam, yo aham ayasmantam 
sariputtam asata tuccha musa abhutena 
abbhacikkhim. 

“IT have made a mistake, sir. It was foolish, stupid, and 
unskillful of me to speak ill of Venerable Sariputta with a 
false, hollow, lying, untruthful claim. 


Tassa me, bhante, bhagava accayam accayato 
patigganhatu ayatim samvaraya’ ti. 

Please, sir, accept my mistake for what it is, so I will restrain 
myself in future.” 


“Taggha tam, bhikkhu, accayo accagama yathabalam 
yathamulham yathaakusalam, yo tvam sariputtam 
asata tuccha musa abhutena abbhacikkhi. 

“Indeed, monk, you made a mistake. It was foolish, stupid, 
and unskillful of you to act in that way. 


Yato ca kho tvam, bhikkhu, accayam accayato disva 
yathadhammam patikarosi, tam te mayam 
patigganhama. 

But since you have recognized your mistake for what it is, 
and have dealt with it properly, I accept it. 


Vuddhihesa, bhikkhu, ariyassa vinaye yo accayam 
accayato disva yathadhammam patikaroti ayatim 
SaMvaram apajjati” ti. 

For it is growth in the training of the noble one to recognize 
a mistake for what it is, deal with it properly, and commit to 
restraint in the future.” 


Atha kho bhagava ayasmantam sariputtam amantesi: 
Then the Buddha said to Venerable Sariputta, 


“khama, sariputta, imassa moghapurisassa, pura 
tassa tattheva sattadha muddha phalati’ ti. 
“Sariputta, forgive that silly man before his head explodes 
into seven pieces right here.” 


“Khamamaham, bhante, tassa ayasmato sace mam so 
ayasma evamaha: 
“T will pardon that venerable if he asks me: 


‘khamatu ca me so ayasma’ ti. 
‘May the venerable please pardon me too.’” 


Pathamam. 


9.012. 12. Saupadisesasutta - 12. 


With Something Left Over 
2. Sihanadavagga - 2. The Lion’s Roar 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho ayasma sariputto pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisi. 

Then Venerable Sariputta robed up in the morning and, 
taking his bowl and robe, entered Savatthi for alms. 


Atha kho ayasmato sariputtassa etadahosi: 
Then it occurred to him, 


“atippago kho tava savatthiyam pindaya caritum, 
“It’s too early to wander for alms in Savatthi. 


yannunaham yena annatitthiyanam paribbajakanam 
aramo tenupasankameyyan’ ti. 

Why don’t I go to the monastery of the wanderers who 
follow other paths?” 


Atha kho ayasma sariputto yena annatitthiyanam 
paribbajakanam aramo tenupasankami; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodi. 

Then he went to the monastery of the wanderers who follow 
other paths, and exchanged greetings with the wanderers 
there. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. 

When the greetings and polite conversation were over, he 
sat down to one side. 


Tena kho pana samayena tesam annatitthiyanam 
paribbajakanam sannisinnanam sannipatitanam 
ayamantarakatha udapadi: 

Now at that time while those wanderers who follow other 
paths were sitting together this discussion came up among 
them: 


“yo hi koci, avuso, saupadiseso kalam Karoti, sabbo so 
aparimutto niraya aparimutto tiracchanayoniya 
aparimutto pettivisaya aparimutto 
apayaduggativinipata’ ti. 

“Reverends, no-one who dies with something left over is 
exempt from hell, the animal realm, or the ghost realm. 
They’re not exempt from places of loss, bad places, the 
underworld.” 


Atha kho ayasma sariputto tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandi 
nappatikkosi. 

Sariputta neither approved nor dismissed that statement of 
the wanderers who follow other paths. 


Anabhinanditva appatikkositva utthayasana pakkami: 
He got up from his seat, thinking, 


“bhagavato santike etassa bhasitassa attham 
ajanissami’ ti. 

“T will learn the meaning of this statement from the Buddha 
himself.” 


Atha kho ayasma sariputto savatthiyam pindaya 
caritva pacchabhattam pindapatapatikkanto yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho ayasma sariputto 
bhagavantam etadavoca: 

Then Sariputta wandered for alms in Savatthi. After the 
meal, on his return from alms-round, he went to the 
Buddha, bowed, sat down to one side, and told him what 
had happened. 


“Idhaham, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya savatthim pindaya pavisim. 


Tassa mayham, bhante, etadahosi: 
‘atippago kho tava savatthiyam pindaya caritum; 


yannunaham yena annatitthiyanam paribbajakanam 
aramo tenupasankameyyan’ti. 


Atha kho aham, bhante, yena annatitthiyanam 
paribbajakanam aramo tenupasankamim; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodim. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidim. 


Tena kho pana samayena tesam annatitthiyanam 
paribbajakanam sannisinnanam sannipatitanam 
ayamantarakatha udapadi: 


‘yo hi koci, avuso, saupadiseso kalam karoti, sabbo so 
aparimutto niraya aparimutto tiracchanayoniya 


aparimutto pettivisaya aparimutto 
apayaduggativinipata’ti. 


Atha kho aham, bhante, tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandim 
nappatikkosim. 


Anabhinanditva appatikkositva utthayasana 
pakkamim: 


‘bhagavato santike etassa bhasitassa attham 
ajanissam) "ti. 


“Ke ca, sariputta, annatitthiya paribbajaka bala 
abyatta, ke ca saupadisesam va ‘saupadiseso’ ti 
janissanti, anupadisesam va ‘anupadiseso’ti 
janissanti. 

“Sariputta, these foolish, incompetent wanderers following 
other paths: who are they to know whether someone has 
something left over or not? 


Navayime, sariputta, puggala saupadisesa kalam 
kurumana parimutta niraya parimutta 
tiracchanayoniya parimutta pettivisaya parimutta 
apayaduggativinipata. 

There are these nine people who, dying with something left 
over, are exempt from hell, the animal realm, and the ghost 
realm. They’re exempt from places of loss, bad places, the 
underworld. 


Katame nava? 
What nine? 


Idha, sariputta, ekacco puggalo silesu paripurakari 
hoti, samadhismim paripurakari, pannaya mattaso 
karl. 


There’s a person who has fulfilled ethics and immersion, but 
has limited wisdom. 


So pancannam orambhagiyanam samyojananam 
parikkhaya antaraparinibbay1 hoti. 

With the ending of the five lower fetters they’re 
extinguished between one life and the next. 


Ayam, sariputta, pathamo puggalo saupadiseso kalam 
kurumano parimutto niraya parimutto 
tiracchanayoniya parimutto pettivisaya parimutto 
apayaduggativinipata. (1) 

This is the first person... 


Puna Caparam, sariputta, idhekacco puggalo silesu 
paripurakari hoti, samadhismim paripurakar1, 
pannaya mattaso kari. 

Furthermore, there’s a person who has fulfilled ethics and 
immersion, but has limited wisdom. 


So pancannam orambhagiyanam samyojananam 
parikkhaya upahaccaparinibbayi hoti ... pe ... 
With the ending of the five lower fetters they’re 
extinguished upon landing. This is the second person... 


asankharaparinibbayi hoti ... pe ... 

With the ending of the five lower fetters they’re 
extinguished without extra effort. 

This is the third person... 
sasankharaparinibbayi hoti ... pe ... 

With the ending of the five lower fetters they’re 


extinguished with extra effort. 


This is the fourth person... 


uddhamsoto hoti akanitthagam1. 
With the ending of the five lower fetters they head 
upstream, going to the Akanittha realm. 


Ayam, sariputta, pancamo puggalo saupadiseso kalam 
kurumano parimutto niraya parimutto 
tiracchanayoniya parimutto pettivisaya parimutto 
apayaduggativinipata. (2-5.) 

This is the fifth person... 


Puna Caparam, sariputta, idhekacco puggalo silesu 
paripurakari hoti, samadhismim mattaso kar1, 
pannaya mattaso kari. 

Furthermore, there’s a person who has fulfilled ethics, but 
has limited immersion and wisdom. 


So tinnam samyojananam parikkhaya 
ragadosamohanam tanutta sakadagami hoti, sakideva 
imam lokam agantva dukkhassantam karoti. 

With the ending of three fetters, and the weakening of 
greed, hate, and delusion, they’re a once-returner. They 
come back to this world once only, then make an end of 
suffering. 


Ayam, sariputta, chattho puggalo saupadiseso kalam 
kurumano parimutto niraya ... pe ... parimutto 
apayaduggativinipata. (6) 

This is the sixth person... 


Puna Caparam, sariputta, idhekacco puggalo silesu 
paripurakari hoti, samadhismim mattaso kar1, 
pannaya mattaso kari. 

Furthermore, there’s a person who has fulfilled ethics, but 
has limited immersion and wisdom. 


So tinnam samyojananam parikkhaya ekabiji hoti, 
ekamyeva manusakam bhavam nibbattetva 
dukkhassantam karoti. 

With the ending of three fetters, they’re a one-seeder. They 
will be reborn just one time in a human existence, then 
make an end of suffering. 


Ayam, sariputta, sattamo puggalo saupadiseso kalam 
kurumano parimutto niraya ... pe ... parimutto 
apayaduggativinipata. (7) 

This is the seventh person... 


Puna Caparam, sariputta, idhekacco puggalo silesu 
paripurakari hoti, samadhismim mattaso kar1, 
pannaya mattaso kari. 

Furthermore, there’s a person who has fulfilled ethics, but 
has limited immersion and wisdom. 


So tinnam samyojananam parikkhaya kolankolo hoti, 
dve va tini va kulani sandhavitva samsaritva 
dukkhassantam karoti. 

With the ending of three fetters, they go family to family. 
They will transmigrate between two or three families and 
then make an end of suffering. 


Ayam, sariputta, atthamo puggalo saupadiseso kalam 
kurumano parimutto niraya ... pe ... parimutto 
apayaduggativinipata. (8) 

This is the eighth person... 


Puna Caparam, sariputta, idhekacco puggalo silesu 
paripurakari hoti, samadhismim mattaso kar1, 
pannaya mattaso kari. 

Furthermore, there’s a person who has fulfilled ethics, but 
has limited immersion and wisdom. 


So tinnam samyojananam parikkhaya 
sattakkhattuparamo hoti, sattakkhattuparamam deve 
ca manusse ca sandhavitva samsaritva 
dukkhassantam karoti. 

With the ending of three fetters, they have at most seven 
rebirths. They will transmigrate at most seven times among 
gods and humans and then make an end of suffering. 


Ayam, sariputta, navamo puggalo saupadiseso kalam 
kurumano parimutto niraya parimutto 
tiracchanayoniya parimutto pettivisaya parimutto 
apayaduggativinipata. (9) 

This is the ninth person ... 


Ke ca, sariputta, annatitthiya paribbajaka bala 
abyatta, ke ca saupadisesam va ‘saupadiseso’ ti 
janissanti, anupadisesam va ‘anupadiseso’ti 
janissanti. 

These foolish, incompetent wanderers following other 
paths: who are they to know whether someone has 
something left over or not? 


Ime kho, sariputta, nava puggala saupadisesa kalam 
kurumana parimutta niraya parimutta 
tiracchanayoniya parimutta pettivisaya parimutta 
apayaduggativinipata. 

These are the nine people who, dying with something left 
over, are exempt from hell, the animal realm, and the ghost 
realm. They’re exempt from places of loss, bad places, the 
underworld. 


Na tavayam, sariputta, dhammapariyayo patibhasi 
bhikkhunam bhikkhuninam upasakanam 
upasikanam. 

Up until now, Sariputta, I have not felt the need to give this 
exposition of the teaching to the monks, nuns, laymen, and 


laywomen. 


Tam kissa hetu? 
Why is that? 


Mayimam dhammapariyayam sutva pamadam 
aharimsuti. 

For I didn’t want those who heard it to introduce 
negligence. 


Api ca maya, sariputta, dhammapariyayo 
panhadhippayena bhasito’ ti. 

However, I have spoken it in order to answer your 
question.” 


Dutiyam. 


9.013. 13. Kotthikasutta - 13. 


With Kotthita 
2. Sihanadavagga - 2. The Lion’s Roar 


Atha kho ayasma mahakotthiko yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then Venerable Mahakotthita went up to Venerable 
Sariputta, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
mahakotthiko ayasmantam sariputtam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to Sariputta: 


“kim nu kho, avuso sariputta, ‘yam kammam 
ditthadhammavedaniyam, tam me kammam 
Samparayavedaniyam hotu’ti, etassa atthaya 
bhagavati brahmacariyam vussat1” ti? 

“Reverend Sariputta, is the spiritual life lived under the 
Buddha for this purpose: ‘May deeds to be experienced in 
this life be experienced by me in lives to come’?” 


“No hidam, avuso”. 
“Certainly not, reverend.” 


“Kim panavuso sariputta, ‘yam kammam 
Samparayavedaniyam tam me kammam 
ditthadhammavedantiyam hotu’ti, etassa atthaya 
bhagavati brahmacariyam vussat1” ti? 

“Then is the spiritual life lived under the Buddha for this 
purpose: ‘May deeds to be experienced in lives to come be 
experienced by me in this life’?” 


“No hidam, avuso”. 
“Certainly not.” 


“Kim nu kho, avuso sariputta, ‘yam kammam 
sukhavedanityam, tam me kammam dukkhavedaniyam 
hotu’ti, etassa atthaya bhagavati brahmacariyam 
vussati” ti? 

“Is the spiritual life lived under the Buddha for this 
purpose: ‘May deeds to be experienced as pleasant be 
experienced by me as painful’?” 


“No hidam, avuso”. 
“Certainly not.” 


“Kim panavuso, sariputta, ‘yam kammam 
dukkhavedaniyam, tam me kammam sukhavedaniyam 
hotu’ti, etassa atthaya bhagavati brahmacariyam 
vussati” ti? 

“Then is the spiritual life lived under the Buddha for this 
purpose: ‘May deeds to be experienced as painful be 
experienced by me as pleasant’?” 


“No hidam, avuso”. 
“Certainly not.” 


“Kim nu kho, avuso sariputta, ‘yam kammam 
paripakkavedanityam, tam me kammam 
aparipakkavedantiyam hotu’ti, etassa atthaya 
bhagavati brahmacariyam vussati” ti? 

“Is the spiritual life lived under the Buddha for this 
purpose: ‘May deeds to be experienced when ripe be 
experienced by me when unripe’?” 


“No hidam, avuso”. 
“Certainly not.” 


“Kim panavuso sariputta, ‘yam kammam 
aparipakkavedaniyam, tam me kammam 
paripakkavedaniyam hotu’ti, etassa atthaya 
bhagavati brahmacariyam vussati” ti? 

“Then is the spiritual life lived under the Buddha for this 
purpose: ‘May deeds to be experienced when unripe be 
experienced by me when ripe’?” 


“No hidam, avuso”. 
“Certainly not.” 


“Kim nu kho, avuso sariputta, ‘yam kammam 
bahuvedaniyam, tam me kammam appavedaniyam 
hotu’ti, etassa atthaya bhagavati brahmacariyam 
vussati” ti? 

“Is the spiritual life lived under the Buddha for this 
purpose: ‘May deeds to be experienced a lot be 
experienced by me a little’?” 


“No hidam, avuso”. 
“Certainly not.” 


“Kim panavuso sariputta, ‘yam kammam 
appavedaniyam, tam me kammam bahuvedanityam 
hotu’ti, etassa atthaya bhagavati brahmacariyam 
vussati” ti? 

“Then is the spiritual life lived under the Buddha for this 
purpose: ‘May deeds to be experienced a little be 
experienced by me a lot’?” 


“No hidam, avuso”. 
“Certainly not.” 


“Kim nu kho, avuso sariputta, ‘yam kammam 
vedaniyam, tam me kammam avedaniyam hotu’ ti, 


etassa atthaya bhagavati brahmacariyam vussati” ti? 
“Is the spiritual life lived under the Buddha for this 
purpose: ‘May deeds to be experienced by me be not 
experienced’?” 


“No hidam, avuso”. 
“Certainly not.” 


“Kim panavuso sariputta, ‘yam kammam avedaniyam, 
tam me kammam vedaniyam hotu’ti, etassa atthaya 
bhagavati brahmacariyam vussati” ti? 

“Then is the spiritual life lived under the Buddha for this 
purpose: ‘May deeds not to be experienced be 
experienced’?” 


“No hidam, avuso”. 
“Certainly not.” 


“‘Kim nu kho, avuso sariputta, yam kammam 
ditthadhammavedaniyam tam me kammam 
Samparayavedaniyam hotuti, etassa atthaya 
bhagavati brahmacariyam vussati’ti, iti puttho 
Samano ‘no hidam, avuso’ti vadesi. 

“Reverend Sariputta, when you were asked whether the 
Spiritual life was lived under the Buddha so that deeds to be 
experienced in this life are experienced in lives to come, 
you said, ‘Certainly not’. 


‘Kim panavuso sariputta, yam kammam 
Samparayavedaniyam tam me kammam 
ditthadhammavedaniyam hotuti, etassa atthaya 
bhagavati brahmacariyam vussati’ti, iti puttho 
Samano ‘no hidam, avuso’ti vadesi. 

When you were asked whether the spiritual life was lived 
under the Buddha so that deeds to be experienced in lives 
to come are experienced in this life ... 


‘Kim nu kho, avuso sariputta, yam kammam 
sukhavedantyam tam me kammam dukkhavedaniyam 
hotuti, etassa atthaya bhagavati brahmacariyam 
vusSati’ti, iti puttho samano ‘no hidam, avuso’ti 
vadesi. 

deeds to be experienced as pleasant are experienced as 
painful... 


‘Kim panavuso sariputta, yam kammam 
dukkhavedaniyam tam me kammam sukhavedaniyam 
hotuti, etassa atthaya bhagavati brahmacariyam 
vusSati’ti, iti puttho samano ‘no hidam, avuso’ti 
vadesi. 

deeds to be experienced as painful are experienced as 
pleasant... 


‘Kim nu kho, avuso sariputta, yam kammam 
paripakkavedaniyam tam me kammam 
aparipakkavedaniyam hotuti, etassa atthaya 
bhagavati brahmacariyam vussati’ti, iti puttho 
Samano ‘no hidam, avuso’ti vadesi. 

deeds to be experienced when ripe are experienced when 
unripe ... 


‘Kim panavuso sariputta, yam kammam 
aparipakkavedaniyam tam me kammam 
paripakkavedantyam hotuti, etassa atthaya bhagavati 
brahmacariyam vussati’ti, iti puttho samano ‘no 
hidam, avuso’ti vadesi. 

deeds to be experienced when unripe are experienced 
when ripe... 


‘Kim nu kho, avuso sariputta, yam kammam 
bahuvedaniyam tam me kammam appavedaniyam 
hotuti, etassa atthaya bhagavati brahmacariyam 


vussati’ti, iti puttho samano ‘no hidam, avuso’ti 
vadesi. 
deeds to be experienced a lot are experienced a little... 


‘Kim panavuso sariputta, yam kammam 
appavedaniyam tam me kammam bahuvedaniyam 
hotuti, etassa atthaya bhagavati brahmacariyam 
vusSati’ti, iti puttho samano ‘no hidam, avuso’ti 
vadesi. 

deeds to be experienced a little are experienced a lot... 


‘Kim nu kho, avuso sariputta, yam kammam 
vedaniyam tam me kammam avedaniyam hotuti, 
etassa atthaya bhagavati brahmacariyam vussaty? ti, 
iti puttho samano ‘no hidam, avuso’ti vadesi. 

deeds to be experienced are not experienced ... 


‘Kim panavuso sariputta, yam kammam avedanityam 
tam me kammam vedaniyam hotuti, etassa atthaya 
bhagavati brahmacariyam vussati’ti, iti puttho 
Samano ‘no hidam, avuso’ti vadesi. 

When you were asked whether the spiritual life was lived 
under the Buddha so that deeds not to be experienced are 
experienced, you said, ‘Certainly not.’ 


Atha kimattham carahavuso, bhagavati 
brahmacariyam vussati” ti? 

Then what exactly is the purpose of living the spiritual life 
under the Buddha?” 


“Yam khvassa, avuso, annatam adittham appattam 
asacchikatam anabhisametam, tassa nanaya 
dassanaya pattiya sacchikiriyaya abhisamayaya 
bhagavati brahmacariyam vussatiti. 

“Reverend, the spiritual life is lived under the Buddha to 
know, see, attain, realize, and comprehend that which is 


unknown, unseen, unattained, unrealized, and 
uncomprehended.” 


Kim panassavuso, annatam adittham appattam 
asacchikatam anabhisametam, yassa nanaya 
dassanaya pattiya sacchikiriyaya abhisamayaya 
bhagavati brahmacariyam vussatiti? 

“But what is the unknown, unseen, unattained, unrealized, 
and uncomprehended?” 


‘Idam dukkhan’ti khvassa, avuso, annatam adittham 
appattam asacchikatam anabhisametam. 
“This is suffering.’ ... 


Tassa Nanaya dassanaya pattiya sacchikiriyaya 
abhisamayaya bhagavati brahmacariyam vussati. 


‘Ayam dukkhasamudayo’ti khvassa, avuso ... pe ... 
‘ayam dukkhanirodho’ti khvassa, avuso ... pe ... 
‘This is the origin of suffering.’ ... “This is the cessation of 
suffering.’ ... 


‘ayam dukkhanirodhagamin1 patipada’ti khvassa, 
avuso, annatam adittham appattam asacchikatam 
anabhisametam. 

‘This is the practice that leads to the cessation of suffering.’ 


Tassa nanaya dassanaya pattiya sacchikiriyaya 
abhisamayaya bhagavati brahmacariyam vussati. 


Idam khvassa, avuso, annatam adittham appattam 
asacchikatam anabhisametam. 

This is the unknown, unseen, unattained, unrealized, and 
uncomprehended. 


Tassa nNanaya dassanaya pattiya sacchikiriyaya 
abhisamayaya bhagavati brahmacariyam vussati” ti. 
The spiritual life is lived under the Buddha to know, see, 
attain, realize, and comprehend this.” 


Tatiyam. 


9.014. 14. Samiddhisutta - 14. 
With Samiddhi 


2. Sihanadavagga - 2. The Lion’s Roar 


Atha kho ayasma samiddhi yenayasma sariputto 
tenupasankami; upasankamitva ayasmantam 
sariputtam abhivadetva ekamantam nisidi. 
Ekamantam nisinnam kho ayasmantam samiddhim 
ayasma Sariputto etadavoca: 

Then Venerable Samiddhi went up to Venerable Sariputta, 
bowed, and stood to one side. Venerable Sariputta said to 
him: 


“Kimarammana, samiddhi, purisassa 
sankappavitakka uppajjanti” ti? 
“Samiddhi, based on what do thoughts arise in a person?” 


“Namaruparammana, bhante’ ti. 
“Based on name and form, sir.” 


“Te pana, samiddhi, kva nanattam gacchanti” ti? 
“Where do they become diversified?” 


“Dhatusu, bhante’ ti. 
“In the elements.” 


“Te pana, samiddhi, kimsamudaya’” ti? 
“What is their origin?” 


“Phassasamudaya, bhante’” ti. 
“Contact is their origin.” 


“Te pana, samiddhi, kimsamosarana’” ti? 
“What is their meeting place?” 


“Vedanasamosarana, bhante” ti. 
“Feeling is their meeting place.” 


“Te pana, samiddhi, kimpamukha’” ti? 
“What is their chief?” 


“Samadhippamukha, bhante’” ti. 
“Immersion is their chief.” 


“Te pana, samiddhi, kimadhipateyya” ti? 
“What is their ruler?” 


“Satadhipateyya, bhante’” ti. 
“Mindfulness is their ruler.” 


“Te pana, samiddhi, kimuttara” ti? 
“What is their overseer?” 


“Pannuttara, bhante” ti. 
“Wisdom is their overseer.” 


“Te pana, samiddhi, kimsara” ti? 
“What is their core?” 


“Vimuttisara, bhante’” ti. 
“Freedom is their core.” 


“Te pana, samiddhi, kimogadha” ti? 
“What is their culmination?” 


“Amatogadha, bhante’” ti. 
“They culminate in the deathless.” 


“‘Kimarammana, samiddhi, purisassa 
sankappavitakka uppajjanti’ti, iti puttho samano 


‘namaruparammana, bhante’ti vadesi. 
“Samiddhi, when you were asked what is the basis on which 
thoughts arise in a person, you answered ‘name and form’. 


‘Te pana, samiddhi, kva nanattam gacchant?’ti, iti 
puttho samano ‘dhatusu, bhante’ti vadesi. 
When you were asked... 


‘Te pana, samiddhi, kimsamudaya’ti, iti puttho 
samano ‘phassasamudaya, bhante’ti vadesi. 


‘Te pana, samiddhi, kimsamosarana’ti, iti puttho 
Samano ‘vedanasamosarana, bhante’ti vadesi. 


‘Te pana, samiddhi, kimpamukha’ti, iti puttho 
Samano ‘samadhippamukha, bhante’ti vadesi. 


‘Te pana, samiddhi, kimadhipateyya’ti, iti puttho 
samano ‘satadhipateyya, bhante’ti vadesi. 


‘Te pana, samiddhi, kimuttara’ti, iti puttho saamano 
‘pannuttara, bhante’ti vadesi. 


‘Te pana, samiddhi, kimsara’ti, iti puttho samano 
‘vimuttisara, bhante’ti vadesi. 


‘Te pana, samiddhi, kimogadha’ti, iti puttho samano 
‘amatogadha, bhante’ti vadesi. 
what is their culmination, you answered ‘the deathless’. 


Sadhu sadhu, samiddhi. 
Good, good, Samiddhi! 


Sadhu kho tvam, samiddhi, puttho puttho vissajjesi, 
tena ca ma manni’ ti. 


It’s good that you answered each question. But don’t get 
conceited because of that.” 


Catuttham. 


9.015. 15. Gandasutta - 15. The 


Simile of the Boil 
2. Sihanadavagga - 2. The Lion’s Roar 


“Seyyathapi, bhikkhave, gando anekavassaganiko. 
“Mendicants, suppose there was a boil that was many years 
old. 


Tassassu gandassa nava vanamukhani nava 
abhedanamukhani. 

And that boil had nine orifices that were continually open 
wounds. 


Tato yam kinci pagghareyya— 
Whatever oozed out of them 


asuciyeva pagghareyya, duggandhamyeva 
pagghareyya, jegucchiyamyeva pagghareyya; 
would be filthy, stinking, and disgusting. 


yam kinci pasaveyya— 
Whatever leaked out them 


asuciyeva pasaveyya, duggandhamyeva paSaveyya, 
jegucchiyamyeva pasaveyya. 
would be filthy, stinking, and disgusting. 


Gandoti kho, bhikkhave, imassetam 
catumahabhutikassa kayassa adhivacanam 
matapettikasambhavassa odanakummasupacayassa 
aniccucchadanaparimaddanabhedanaviddhamsanadh 
ammassa. 

‘Boil’ is a term for this body made up of the four primary 
elements, produced by mother and father, built up from rice 


and porridge, liable to impermanence, to wearing away and 
erosion, to breaking up and destruction. 


Tassassu gandassa nava vanamukhani nava 
abhedanamukhani. 

And that boil has nine orifices that are continually open 
wounds. 


Tato yam kinci paggharati— 
Whatever oozes out of them 


asuciyeva paggharati, duggandhamyeva paggharati, 
jegucchiyamyeva paggharati; 
is filthy, stinking, and disgusting. 


yam kinci pasavati— 
Whatever leaks out of them 


asuciyeva pasavati, duggandhamyeva pasavati, 
jegucchiyamyeva pasavati. 
is filthy, stinking, and disgusting. 


Tasmatiha, bhikkhave, imasmim kaye nibbindatha’” ti. 
So, mendicants, have no illusion about this body.” 


Pancamam. 


9.016. 16. Sannasutta - 16. 


Perceptions 
2. Sihanadavagga - 2. The Lion’s Roar 


“Navayima, bhikkhave, sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, these nine perceptions, when developed and 
cultivated, are very fruitful and beneficial. They culminate 
in the deathless and end with the deathless. 


Katama nava? 
What nine? 


Asubhasanna, maranasanna, ahare patikulasanna, 
sabbaloke anabhiratasanna, aniccasanna, anicce 
dukkhasanna, dukkhe anattasanna, pahanasanna, 
viragasanna— 

The perceptions of ugliness, death, repulsiveness of food, 
dissatisfaction with the whole world, impermanence, 
suffering in impermanence, not-self in suffering, giving up, 
and fading away. 


ima kho, bhikkhave, nava sanna, bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana’ ti. 

These nine perceptions, when developed and cultivated, are 
very fruitful and beneficial. They culminate in the deathless 
and end with the deathless.” 


Chattham. 


9.017. 17. Kulasutta - 17. 


Families 
2. Sihanadavagga - 2. The Lion’s Roar 


“Navahi, bhikkhave, angehi samannagatam kulam 
anupagantva va nalam upagantum, upagantva va 
nalam nisiditum. 

“Mendicants, visiting a family with nine factors is not 
worthwhile, or if you’ve already arrived, sitting down is not 
worthwhile. 


Katamehi navahi? 
What nine? 


Na manapena paccutthenti, na manapena 
abhivadenti, na manapena asanam denti, santamassa 
pariguhanti, bahukampi thokam denti, panitampi 
lukham denti, asakkaccam denti no sakkaccam, na 
upanisidanti dhammassavanaya, bhasitamassa na 
sussusanti. 

They don’t politely rise, bow, or offer a seat. They hide what 
they have. Even when they have much they give little. Even 
when they have refined things they give coarse things. They 
give carelessly, not carefully. They don’t sit nearby to listen 
to the teachings. When you're speaking, they don’t listen 
well. 


Imehi kho, bhikkhave, navahangehi samannagatam 
kulam anupagantva va nalam upagantum upagantva 
va nalam nisiditum. 

Visiting a family with these nine factors is not worthwhile, 
or if you’ve already arrived, sitting down is not worthwhile. 


Navahi, bhikkhave, angehi samannagatam kulam 
anupagantva va alam upagantum, upagantva va alam 
nisiditum. 

Visiting a family with nine factors is worthwhile, or if you’ve 
already arrived, sitting down is worthwhile. 


Katamehi navahi? 
What nine? 


Manapena paccutthenti, manapena abhivadenti, 
Manapena asanam denti, santamassa na pariguhanti, 
bahukampi bahukam denti, panitampi panitam denti, 
sakkaccam denti no asakkaccam, upanisidanti 
dhammassavanaya, bhasitamassa sussusanti. 

They politely rise, bow, and offer a seat. They don’t hide 
what they have. When they have much they give much. 
When they have refined things they give refined things. 
They give carefully, not carelessly. They sit nearby to listen 
to the teachings. When you’re speaking, they listen well. 


Imehi kho, bhikkhave, navahangehi samannagatam 
kulam anupagantva va alam upagantum, upagantva 
va alam nisiditun’” ti. 

Visiting a family with these nine factors is worthwhile, or if 
you’ve already arrived, sitting down is worthwhile.” 


Sattamam. 


9.018. 18. Navanguposathasutta 
- 18. The Sabbath with Nine 


Factors 
2. Sihanadavagga - 2. The Lion’s Roar 


“Navahi, bhikkhave, angehi samannagato uposatho 
upavuttho mahapphalo hoti mahanisamso mahajutiko 
mahavippharo. 

“Mendicants, the observance of the sabbath with its nine 
factors is very fruitful and beneficial and splendid and 
bountiful. 


Katham upavuttho ca, bhikkhave, navahangehi 
Samannagato uposatho mahapphalo hoti 
mahanisamso mahajutiko mahavippharo? 

And how should it be observed? 


Idha, bhikkhave, ariyasavako iti patisancikkhati: 
It’s when a noble disciple reflects: 


‘yavajivam arahanto panatipatam pahaya panatipata 
pativirata nihitadanda nihitasattha lajji dayapanna 
sabbapanabhutahitanukampino viharanti; 

‘As long as they live, the perfected ones give up killing living 
creatures, renouncing the rod and the sword. They are 
scrupulous and kind, and live full of compassion for all living 
beings. 


ahampajja imanca rattim imanca divasam 
panatipatam pahaya panatipata pativirato 
nihitadando nihitasattho lajji dayapanno 
sabbapanabhutahitanukampi viharami. 

I, too, for this day and night will give up killing living 
creatures, renouncing the rod and the sword. I’ll be 


scrupulous and kind, and live full of compassion for all living 
beings. 


Iminapangena arahatam anukaromi; uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina pathamena angena samannagato hoti ... pe .... 
(1-7.) 
This is its first factor. ... 


‘Yavajivam arahanto uccasayanamahasayanam 
pahaya uccasayanamahasayana pativirata nicaseyyam 
kappenti—mancake va tinasantharake va; 

‘As long as they live, the perfected ones give up high and 
luxurious beds. They sleep in a low place, either a small bed 
or a straw mat. 


ahampajja imanca rattim imanca divasam 
uccasayanamahasayanam pahaya 
uccasayanamahasayana pativirato nicaseyyam 
kappemi—mancake va tinasantharake va. 

I, too, for this day and night will give up high and luxurious 
beds. I’ll sleep in a low place, either a small bed or a straw 
mat. 


Iminapangena arahatam anukaromi; uposatho ca me 
upavuttho bhavissati’ti. 

I will observe the sabbath by doing as the perfected ones do 
in this respect.’ 


Imina atthamena angena samannagato hoti. (8) 
This is its eighth factor. 


Mettasahagatena cetasa ekam disam pharitva 
viharati, tatha dutiyam tatha tatiyam tatha 
catuttham. Iti uddhamadho tiriyam sabbadhi 
sabbattataya sabbavantam lokam mettasahagatena 
cetasa vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

They meditate spreading a heart full of love to one 
direction, and to the second, and to the third, and to the 
fourth. In the same way above, below, across, everywhere, 
all around, they spread a heart full of love to the whole 
world—abundant, expansive, limitless, free of enmity and ill 
will. 


Imina navamena angena samannagato hoti. (9) 
This is its ninth factor. 


Evam upavuttho kho, bhikkhave, navahangehi 
Samannagato uposatho mahapphalo hoti 
mahanisamso mahajutiko mahavippharo’ ti. 

The observance of the sabbath with its nine factors in this 
way is very fruitful and beneficial and splendid and 
bountiful.” 


Atthamam. 


9.019. 19. Devatasutta - 19.A 


Deity 
2. Sihanadavagga - 2. The Lion’s Roar 


“Imanca, bhikkhave, rattim sambahula devata 
abhikkantaya rattiya abhikkantavanna kevalakappam 
jetavanam obhasetva yenaham tenupasankamimsu; 
upasankamitva mam abhivadetva ekamantam 
atthamsu. Ekamantam thita kho, bhikkhave, ta 
devata mam etadavocum: 

“Mendicants, tonight, several glorious deities, lighting up 
the entire Jeta’s Grove, came to me, bowed, stood to one 
side, and said to me: 


‘upasankamimsu no, bhante, pubbe 
manussabhutanam pabbajita agarani. 

‘Sir, formerly when we were human beings, renunciates 
came to our homes. 


Te mayam, bhante, paccutthimha, no ca kho 
abhivadimha. 
We politely rose for them, but we didn’t bow. 


Ta mayam, bhante, aparipunnakammanta 
vippatisariniyo paccanutapiniyo hinam kayam 
upapanna’ti. 

And so, having not fulfilled our duty, full of remorse and 
regret, we were reborn in a lesser realm.’ 


Aparapi mam, bhikkhave, sambahula devata 
upasankamitva etadavocum: 
Then several other deities came to me and said: 


‘upasankamimsu no, bhante, pubbe 
manussabhutanam pabbajita agarani. 

‘Sir, formerly when we were human beings, renunciates 
came to our homes. 


Te mayam, bhante, paccutthimha abhivadimha, no ca 
tesam asanam adamha. 

We politely rose for them and bowed, but we didn’t offer a 
seat. 


Ta mayam, bhante, aparipunnakammanta 
vippatisariniyo paccanutapiniyo hinam kayam 
upapanna’ti. 

And so, having not fulfilled our duty, full of remorse and 
regret, we were reborn in a lesser realm.’ 


Aparapi mam, bhikkhave, sambahula devata 
upasankamitva etadavocum: 
Then several other deities came to me and said: 


‘upasankamimsu no, bhante, pubbe 
manussabhutanam pabbajita agarani. 

‘Sir, formerly when we were human beings, renunciates 
came to our homes. 


Te mayam, bhante, paccutthimha abhivadimha 
asanam adamha, no ca kho yathasatti yathabalam 
samvibhajimha ... pe ... 

We politely rose for them, bowed, and offered a seat, but we 
didn’t share as best we could. ...’ 


yathasatti yathabalam samvibhajimha, no ca kho 
upanisidimha dhammassavangaya ... pe ... 
‘“... we didn’t sit nearby to listen to the teachings. ...’ 


upanisidimha dhammassavanaya, no ca kho ohitasota 
dhammam sunimha ... pe ... 
‘“.. we didn’t lend an ear to the teachings. ...’ 


ohitasota ca dhammam sunimha, no ca kho sutva 
dhammam dharayimha ... pe ... 
‘... we didn’t memorize the teachings. ...’ 


sutva ca dhammam dharayimha, no ca kho dhatanam 
dhammanam attham upaparikkhimha ... pe ... 

‘“... we didn’t examine the meaning of teachings we’d 
memorized....’ 


dhatananca dhammanam attham upaparikkhimha, no 
ca kho atthamannaya dhammamannaya 
dhammanudhammam patipajjimha. 

‘.. having understood the meaning and the teaching, we 
didn’t practice accordingly. 


Ta mayam, bhante, aparipunnakammanta 
vippatisariniyo paccanutapiniyo hinam kayam 
upapanna’ti. 

And so, having not fulfilled our duty, full of remorse and 
regret, we were reborn in a lesser realm.’ 


Aparapi mam, bhikkhave, sambahula devata 
upasankamitva etadavocum: 
Then several other deities came to me and said: 


‘upasankamimsu no, bhante, pubbe 
manussabhutanam pabbajita agarani. 

‘Sir, formerly when we were human beings, renunciates 
came to our homes. 


Te mayam, bhante, paccutthimha abhivadimha, 
asanam adamha, yathasatti yathabalam 


samvibhajimha, upanisidimha dhammassavanaya, 
ohitasota ca dhammam sunimha, sutva ca dhammam 
dharayimha, dhatananca dhammanam attham 
upaparikkhimha, atthamannaya dhammamannaya 
dhammanudhammam patipajjimha. 

We politely rose, bowed, and offered them a seat. We 
shared as best we could. We sat nearby to listen to the 
teachings, lent an ear, memorized them, and examined 
their meaning. Understanding the teaching and the 
meaning we practiced accordingly. 


Ta mayam, bhante, paripunnakammanta 
avippatisariniyo apaccanutapiniyo panitam kayam 
upapanna’ ti. 

And so, having fulfilled our duty, free of remorse and regret, 
we were reborn in a superior realm.’ 


Etani, bhikkhave, rukkhamulani etani sunnagarani. 
Jhayatha, bhikkhave, ma pamadattha, ma paccha 
vippatisarino ahuvattha seyyathapi ta purimika 
devata” ti. 

Here, mendicants, are these roots of trees, and here are 
these empty huts. Practice absorption, mendicants! Don’t 
be negligent! Don’t regret it later, like those former 
deities.” 


Navamam. 


9.020. 20. Velamasutta - 20. 


About Velama 
2. Sihanadavagga - 2. The Lion’s Roar 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him, 


“Api nu te, gahapati, kule danam diyati” ti? 
“Householder, I wonder whether your family gives gifts?” 


“Diyati me, bhante, kule danam; 
“It does, sir. 


tanca kho lukham kanajakam bilangadutiyan’” ti. 
But only coarse gruel with pickles.” 


“Lukhancepi, gahapati, danam deti panitam va; 
“Householder, someone might give a gift that’s either 
coarse or fine. 


tanca asakkaccam deti, acittikatva deti, asahattha 
deti, apaviddham deti, anagamanaditthiko deti. 

But they give it carelessly, thoughtlessly, not with their own 
hand. They give the dregs, and they give without 


consideration for consequences. 


Yattha yattha tassa tassa danassa vipako nibbattati, 
na ularaya bhattabhogaya cittam namati, na ularaya 
vatthabhogaya cittam namati, na ularaya 
yanabhogaya cittam namati, na ularesu pancasu 
kamagunesu bhogaya cittam namati. 

Then wherever the result of any such gift manifests, their 
mind doesn’t incline toward enjoyment of nice food, clothes, 
vehicles, or the five refined kinds of sensual stimulation. 


Yepissa te honti puttati va darati va dasati va pessati 
va kammakarati va, tepi na sussusanti na sotam 
odahanti na anna cittam upatthapenti. 

And their children, wives, bondservants, employees, and 
workers don’t want to listen to them. They don’t pay 
attention or try to understand. 


Tam kissa hetu? 
Why is that? 


Evanhetam, gahapati, hoti asakkaccam katanam 
kammanam vipako. 
Because that is the result of deeds done carelessly. 


Lukhancepi, gahapati, danam deti panitam va; 
Someone might give a gift that’s either coarse or fine. 


tanca sakkaccam deti, cittikatva deti, sahattha deti, 
anapaviddham deti, agamanaditthiko deti. 

And they give it carefully, thoughtfully, with their own hand. 
They don’t give the dregs, and they give with consideration 
for consequences. 


Yattha yattha tassa tassa danassa vipako nibbattati, 
ularaya bhattabhogaya cittam namati, ularaya 


vatthabhogaya cittam namati, ularaya yanabhogaya 
cittam namati, ularesu pancasu kamagunesu bhogaya 
cittam namati. 

Then wherever the result of any such gift manifests, their 
mind inclines toward enjoyment of nice food, clothes, 
vehicles, or the five refined kinds of sensual stimulation. 


Yepissa te honti puttati va darati va dasati va pessati 
va kammakarati va, tepi sussusanti sotam odahanti 
anna cittam upatthapenti. 

And their children, wives, bondservants, employees, and 
workers want to listen. They pay attention and try to 
understand. 


Tam kissa hetu? 
Why is that? 


Evanhetam, gahapati, hoti sakkaccam katanam 
kammanam vipako. 
Because that is the result of deeds done carefully. 


Bhutapubbam, gahapati, velamo nama brahmano 
ahosi. 

Once upon a time, householder, there was a brahmin 
named Velama. 


So evarupam danam adasi mahadanam. 
He gave the following gift, a great offering. 


Caturasiti suvannapatisahassani adasi rupiyapurani, 
caturasiti rupiyapatisahassani adasi suvannapurani, 
caturasiti kamsapatisahassani adasi hirannapurani, 
caturasiti hatthisahassani adasi sovannalankarani 
sovannadhajani hemajalappaticchannani, caturasiti 
rathasahassani adasi sihacammaparivarani 
byagghacammaparivarani dipicammaparivarani 


pandukambalaparivarani sovannalankarani 
sovannadhajani hemajalappaticchannani, caturasiti 
dhenusahassani adasi dukulasandhanani 
kamsupadharanani, caturasiti kannasahassani adasi 
amuttamanikundalayo, caturasiti pallankasahassani 
adasi gonakatthatani patikatthatani patalikatthatani 
kadalimigapavarapaccattharanani sauttaracchadani 
ubhatolohitakupadhanani, caturasiti 
vatthakotisahassani adasi khomasukhumanam 
koseyyasukhumanam kambalasukhumanam 
kappasikasukhumanam, ko pana vado annassa 
panassa khajjassa bhojjassa leyyassa peyyassa, najjo 
manne vissandanti. 

84,000 gold bowls filled with silver. 84,000 silver bowls 
filled with gold. 84,000 bronze bowls filled with gold coins. 
84,000 elephants with gold adornments and banners, 
covered with gold netting. 84,000 chariots upholstered with 
the hide of lions, tigers, and leopards, and cream rugs, with 
gold adornments and banners, covered with gold netting. 
84,000 milk cows with silken reins and bronze pails. 84,000 
maidens bedecked with jewels and earrings. 84,000 
couches spread with woolen covers—shag-piled, pure 
white, or embroidered with flowers—and spread with a fine 
deer hide, with canopies above and red pillows at both 
ends. 8,400,000,000 fine cloths of linen, silk, wool, and 
cotton. And who can say how much food, drink, snacks, 
meals, refreshments, and beverages? It seemed to flow like 
a river. 


Siya kho pana te, gahapati, evamassa: 
Householder, you might think: 


‘anno nuna tena samayena velamo brahmano ahosi, 
so tam danam adasi mahadanan’ti. 

‘Surely the brahmin Velama must have been someone else 
at that time?’ 


Na kho panetam, gahapati, evam datthabbam. 
But you should not see it like this. 


Aham tena samayena velamo brahmano ahosim. 
I myself was the brahmin Velama at that time. 


Aham tam danam adasim mahadanam. 
I gave that gift, a great offering. 


Tasmim kho pana, gahapati, dane na koci 
dakkhineyyo ahosi, na tam koci dakkhinam visodheti. 
But at that event there was no-one worthy of a religious 
donation, and no-one to purify the religious donation. 


Yam, gahapati, velamo brahmano danam adasi 
mahadanam, yo cekam ditthisampannam bhojeyya, 
idam tato mahapphalataram. 

It would be more fruitful to feed one person accomplished 
in view than that great offering of Velama. 


Q Yo ca satam ditthisampannanam bhojeyya, yo 
cekam sakadagamim bhojeyya, idam tato 
mahapphalataram. 

It would be more fruitful to feed one once-returner than a 
hundred persons accomplished in view. 


Q Yo ca satam sakadagaminam bhojeyya, yo cekam 
anagamim bhojeyya ... pe ... 

It would be more fruitful to feed one non-returner than a 
hundred once-returners. 


yo ca satam anagaminam bhojeyya, yo cekam 
arahantam bhojeyya ... pe ... 

It would be more fruitful to feed one perfected one than a 
hundred non-returners. 


yo ca satam arahantanam bhojeyya, yo cekam 
paccekabuddham bhojeyya ... pe ... 

It would be more fruitful to feed one Buddha awakened for 
themselves than a hundred perfected ones. 


yo ca satam paccekabuddhanam bhojeyya, yo ca 
tathagatam arahantam sammasambuddham bhojeyya 
.. pe... 

It would be more fruitful to feed one Realized One, a 
perfected one, a fully awakened Buddha than a hundred 
Buddhas awakened for themselves. 


yo ca buddhappamukham bhikkhusamgham bhojeyya 
.. pe... 

It would be more fruitful to feed the mendicant Sangha 
headed by the Buddha than to feed one Realized One, a 
perfected one, a fully awakened Buddha. 


yo ca catuddisam samgham uddissa viharam 
karapeyya ... pe ... 

It would be more fruitful to build a dwelling especially for 
the Sangha of the four quarters than to feed the mendicant 
Sangha headed by the Buddha. 


yo Ca pasannacitto buddhanca dhammanca 
samghanca saranam gaccheyya ... pe ... 

It would be more fruitful to go for refuge to the Buddha, the 
teaching, and the Sangha with a confident heart than to 
build a dwelling for the Sangha of the four quarters. 


yo Ca pasannacitto sikkhapadani samadiyeyya— 

It would be more fruitful to undertake the training rules— 
not to kill living creatures, steal, commit sexual misconduct, 
lie, or take alcoholic drinks that cause negligence—than to 


go for refuge to the Buddha, the teaching, and the Sangha 
with a confident heart. 


panatipata veramanim, adinnadana veramanim, 
kamesumicchacara veramanim, musavada 
veramanim, suramerayaMmajjapamadatthana 
veramanim, yo ca antamaso gandhohanamattampi 
mettacittam bhaveyya, () idam tato 
mahapphalataram. 

It would be more fruitful to develop a heart of love—even 
just as long as it takes to pull a cow’s udder—than to 
undertake the training rules. 


Yanca, gahapati, velamo brahmano danam adasi 
mahadanam, yo cekam ditthisampannam bhojeyya ... 
It would be more fruitful develop the perception of 
impermanence—even for as long as a finger snap—than to 
do all of these things, including developing a heart of love 
for as long as it takes to pull a cow’s udder.” 


yo ca satam ditthisampannanam bhojeyya, yo cekam 
sakadagamim bhojeyya ... 


yo ca satam sakadagaminam bhojeyya, yo cekam 
anagamim bhojeyya ... 


yo ca satam anagaminam bhojeyya, yo cekam 
arahantam bhojeyya ... 


yo ca satam arahantanam bhojeyya, yo cekam 
paccekabuddham bhojeyya ... 


yo ca satam paccekabuddhanam bhojeyya, yo ca 
tathagatam arahantam sammasambuddham bhojeyya 


yo ca buddhappamukham bhikkhusangham bhojeyya, 
yo ca catuddisam sangham uddissa viharam 
karapeyya ... 


yo Ca pasannacitto buddhanca dhammanca 
sanghanca saranam gaccheyya, yo ca pasannacitto 
sikkhapadani samadiyeyya— 

panatipata veramanim ... pe ... 
suramerayamajjapamadatthana veramanim, yo Ca 
antamaso gandhohanamattampi mettacittam 
bhaveyya, yo ca accharasanghatamattampi 
aniccasannam bhaveyya, idam tato 
mahapphalataran’” ti. 

Dasamam. 

Sithanadavaggo dutiyo. 

Nado saupadiseso Ca, 

kotthikena samiddhina; 


Gandasanna kulam metta, 


devata velamena cati. 


9.021. 21. Tithanasutta - 21. In 


Three Particulars 
3. Sattavasavagga - 3. Abodes of Sentient Beings 


“Tihi, bhikkhave, thanehi uttarakuruka manussa 
deve ca tavatimse adhigganhanti jambudipake ca 
manusse. 

“The humans of Uttarakuru surpass the Gods of the Thirty- 
Three and the humans of India in three particulars. 


Katamehi tihi? 
What three? 


Amama, apariggaha, niyatayuka, visesaguna— 
They’re selfless and not possessive. They have a fixed life 
span. They have a distinctive nature. 


imehi kho, bhikkhave, tihi thanehi uttarakuruka 
manussa deve Ca tavatimse adhigganhanti 
jambudipake ca manusse. 

The humans of Uttarakuru surpass the Gods of the Thirty- 
Three and the humans of India in these three particulars. 


Tihi, bhikkhave, thanehi deva tavatimsa 
uttarakuruke ca manusse adhigganhanti 
jambudipake ca manusse. 

The Gods of the Thirty-Three surpass the humans of 
Uttarakuru and India in three particulars. 


Katamehi tihi? 
What three? 


Dibbena ayuna, dibbena vannena, dibbena sukhena— 
Divine life span, beauty, and happiness. 


imehi kho, bhikkhave, tihi thanehi deva tavatimsa 
uttarakuruke ca manusse adhigganhanti 
jambudipake ca manusse. 

The Gods of the Thirty-Three surpass the humans of 
Uttarakuru and India in these three particulars. 


Tihi, bhikkhave, thanehi jambudipaka manussa 
uttarakuruke ca manusse adhigganhanti deve ca 
tavatimse. 

The humans of India surpass the humans of Uttarakuru and 
the Gods of the Thirty-Three in three particulars. 


Katamehi tihi? 
What three? 


Sura, satimanto, idha brahmacariyavaso— 
Bravery, mindfulness, and the spiritual life is lived here. 


imehi kho, bhikkhave, tihi thanehi jambudipaka 
manussa uttarakuruke ca manusse adhigganhanti 
deve ca tavatimse’” ti. 

The humans of India surpass the humans of Uttarakuru and 
the Gods of the Thirty-Three in these three particulars.” 


Pathamam. 


9.022. 22. Assakhalunkasutta - 
22. A Wild Colt 


3. Sattavasavagga - 3. Abodes of Sentient Beings 


“Tayo ca, bhikkhave, assakhalunke desessami tayo ca 
purisakhalunke tayo ca assaparasse tayo ca 
purisaparasse tayo ca bhadde assajaniye tayo ca 
bhadde purisajaniye. 

“Mendicants, I will teach you about three wild colts and 
three wild people; three excellent horses and three 
excellent people; and three fine thoroughbred horses and 
three fine thoroughbred people. 


Tam sunatha. () 
Listen and pay close attention, I will speak. 


Katame ca, bhikkhave, tayo assakhalunka? 
And what are the three wild colts? 


Idha, bhikkhave, ekacco assakhalunko javasampanno 
hoti, na vannasampanno, na 
arohaparinahasampanno. 

One wild colt is fast, but not beautiful or well proportioned. 


Idha pana, bhikkhave, ekacco assakhalunko 
javasampanno ca hoti vannasampanno Ca, na 
arohaparinahasampanno. 

Another wild colt is fast and beautiful, but not well 
proportioned. 


Idha pana, bhikkhave, ekacco assakhalunko 
javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 


While another wild colt is fast, beautiful, and well 
proportioned. 


Ime kho, bhikkhave, tayo assakhalunka. 
These are the three wild colts. 


Katame ca, bhikkhave, tayo purisakhalunka? 
And what are the three wild people? 


Idha, bhikkhave, ekacco purisakhalunko 
javasampanno hoti, na vannasampanno, na 
arohaparinahasampanno. 

One wild person is fast, but not beautiful or well 
proportioned. 


Idha pana, bhikkhave, ekacco purisakhalunko 
javasampanno ca hoti vannasampanno Ca, na 
arohaparinahasampanno. 

Another wild person is fast and beautiful, but not well 
proportioned. 


Idha pana, bhikkhave, ekacco purisakhalunko 
javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 

While another wild person is fast, beautiful, and well 
proportioned. 


Kathanca, bhikkhave, purisakhalunko javasampanno 
hoti, na vannasampanno na 
arohaparinahasampanno? 

And how is a wild person fast, but not beautiful or well 
proportioned? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati, ‘ayam dukkhasamudayo’ti 
yathabhutam pajanati, ‘ayam dukkhanirodho'’ti 


yathabhutam pajanati, ‘ayam dukkhanirodhagamin1 
patipada’ti yathabhutam pajanati. 

It’s when a mendicant truly understands: “This is suffering’ 
... ‘This is the origin of suffering’... “This is the cessation of 
suffering’... “This is the practice that leads to the cessation 
of suffering’. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
samsadeti, no vissajjeti. 

But when asked a question about the teaching or training, 
they falter without answering. 


Idamassa na vannasmim vadami. 
This is how they’re not beautiful, I say. 


Na kho pana labhi hoti 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam. 

And they don’t receive robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


Idamassa na arohaparinahasmim vadami. 
This is how they’re not well proportioned, I say. 


Evam kho, bhikkhave, purisakhalunko javasampanno 
hoti, na vannasampanno na arohaparinahasampanno. 
This is how a wild person is fast, but not beautiful or well 
proportioned. 


Kathanca, bhikkhave, purisakhalunko javasampanno 
ca hoti vannasampanno Ca, na 
arohaparinahasampanno? 


And how is a wild person fast and beautiful, but not well 
proportioned? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 


pajanati. 
They truly understand: ‘This is suffering’... “This is the 
origin of suffering’... “This is the cessation of suffering’ ... 


‘This is the practice that leads to the cessation of suffering’. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
vissajjeti, no samsadeti. 

When asked a question about the teaching or training, they 
answer without faltering. 


Idamassa vannasmim vadami. 
This is how they’re beautiful, I say. 


Na kho pana labhi hoti 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam. 

But they don’t receive robes, alms-food, lodgings, and 
medicines and supplies for the sick. 


Idamassa na arohaparinahasmim vadami. 
This is how they’re not well proportioned, I say. 


Evam kho, bhikkhave, purisakhalunko javasampanno 
ca hoti vannasampanno Ca, na 
arohaparinahasampanno. 

This is how a wild person is fast and beautiful, but not well 
proportioned. 


Kathanca, bhikkhave, purisakhalunko javasampanno 
ca hoti vannasampanno Ca arohaparinahasampanno 
ca? 

And how is a wild person fast, beautiful, and well 
proportioned? 


Idha, bhikkhave, bhikkhu ‘idam dukkhan’ti 
yathabhutam pajanati ... pe ... ‘ayam 
dukkhanirodhagamin1 patipada’ti yathabhutam 


pajanati. 
They truly understand: ‘This is suffering’... “This is the 
origin of suffering’... “This is the cessation of suffering’ ... 


‘This is the practice that leads to the cessation of suffering’. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
vissajjeti, no samsadeti. 

When asked a question about the teaching or training, they 
answer without faltering. 


Idamassa vannasmim vadami. 
This is how they’re beautiful, I say. 


Labhi kho pana hoti 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam. 

They receive robes, alms-food, lodgings, and medicines and 
supplies for the sick. 


Idamassa arohaparinahasmim vadami. 
This is how they’re well proportioned, I say. 


Evam kho, bhikkhave, purisakhalunko javasampanno 
ca hoti vannasampanno Ca arohaparinahasampanno 
Ca. 

This is how a wild person is fast, beautiful, and well 
proportioned. 


Ime kho, bhikkhave, tayo purisakhalunka. 
These are the three wild people. 


Katame ca, bhikkhave, tayo assaparassa? 
And what are the three excellent horses? 


Idha, bhikkhave, ekacco assaparasso ... pe ... 
One excellent horse... 


javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 
is fast, beautiful, and well proportioned. 


Ime kho, bhikkhave, tayo assaparassa. 
These are the three excellent horses. 


Katame ca, bhikkhave, tayo purisaparassa? 
What are the three excellent people? 


Idha, bhikkhave, ekacco purisaparasso ... pe ... 
One excellent person ... 


javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 
is fast, beautiful, and well proportioned. 


Kathanca, bhikkhave, purisaparasso ... pe ... 
And how is an excellent person... 


javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca? 
fast, beautiful, and well proportioned? 


Idha, bhikkhave, bhikkhu pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti, tattha parinibbayi anavattidhammo 
tasma loka. 

It’s when a mendicant, with the ending of the five lower 
fetters, is reborn spontaneously. They’re extinguished 
there, and are not liable to return from that world. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
vissajjeti, no samsadeti. 

When asked a question about the teaching or training, they 
answer without faltering. 


Idamassa vannasmim vadami. 
This is how they’re beautiful, I say. 


Labhi kho pana hoti 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam. 

They receive robes, alms-food, lodgings, and medicines and 
supplies for the sick. 


Idamassa arohaparinahasmim vadami. 
This is how they’re well proportioned, I say. 


Evam kho, bhikkhave, purisaparasso javasampanno 
ca hoti vannasampanno Ca arohaparinahasampanno 
Ca. 


This is how an excellent person fast, beautiful, and well 
proportioned. 


Ime kho, bhikkhave, tayo purisaparassa. 
These are the three excellent people. 


Katame ca, bhikkhave, tayo bhadda assajaniya? 
And what are the three fine thoroughbred horses? 


Idha, bhikkhave, ekacco bhaddo assajaniyo ... pe ... 
One fine thoroughbred horse... 


javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 
is fast, beautiful, and well proportioned. 


Ime kho, bhikkhave, tayo bhadda assajaniya. 
These are the three fine thoroughbred horses. 


Katame ca, bhikkhave, tayo bhadda purisajaniya? 
And what are the three fine thoroughbred people? 


Idha, bhikkhave, ekacco bhaddo purisajaniyo ... pe ... 


One fine thoroughbred person ... 


javasampanno Ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 
is fast, beautiful, and well proportioned. 


Kathanca, bhikkhave, bhaddo purisajaniyo ... pe ... 
And how is a fine thoroughbred person ... 


javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca? 
fast, beautiful, and well proportioned? 


Idha, bhikkhave, bhikkhu asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja viharati. 

It’s a mendicant who realizes the undefiled freedom of 
heart and freedom by wisdom in this very life. And they live 
having realized it with their own insight due to the ending 
of defilements. 


Idamassa javasmim vadami. 
This is how they’re fast, I say. 


Abhidhamme kho pana abhivinaye panham puttho 
vissajjeti, no samsadeti. 

When asked a question about the teaching or training, they 
answer without faltering. 


Idamassa vannasmim vadami. 
This is how they’re beautiful, I say. 


Labhi kho pana hoti 
Ccivarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam. 

They receive robes, alms-food, lodgings, and medicines and 
supplies for the sick. 


Idamassa arohaparinahasmim vadami. 
This is how they’re well proportioned, I say. 


Evam kho, bhikkhave, bhaddo purisajaniyo 
javasampanno ca hoti vannasampanno Ca 
arohaparinahasampanno Ca. 

This is how a fine thoroughbred person is fast, beautiful, 
and well proportioned. 


Ime kho, bhikkhave, tayo bhadda purisajaniya’ ti. 
These are the three fine thoroughbred people.” 


Dutiyam. 


9.023. 23. Tanhamulakasutta - 


23. Rooted in Craving 
3. Sattavasavagga - 3. Abodes of Sentient Beings 


“Nava, bhikkhave, tanhamulake dhamme desessami, 
tam sunatha. 

“Mendicants, I will teach you about nine things rooted in 
craving. 


Katame ca, bhikkhave, nava tanhamulaka dhamma? 
And what are the nine things rooted in craving? 


Tanham paticca pariyesana, pariyesanam paticca 
labho, labham paticca vinicchayo, vinicchayam 
paticca chandarago, chandaragam paticca 
ajjhosanam, ajjhosanam paticca pariggaho, 
pariggaham paticca macchariyam, macchariyam 
paticca arakkho, arakkhadhikaranam dandadanam 
satthadanam 
kalahaviggahavivadatuvamtuvampesunnamusavada 
aneke papaka akusala dhamma sambhavanti. 
Craving is a cause for seeking. Seeking is a cause for 
gaining material possessions. Gaining material possessions 
is a cause for assessing. Assessing is a cause for desire and 
lust. Desire and lust is a cause for attachment. Attachment 
is a cause for possessiveness. Possessiveness is a cause for 
stinginess. Stinginess is a cause for safeguarding. Owing to 
safeguarding, many bad, unskillful things come to be: 
taking up the rod and the sword, quarrels, arguments, and 
fights, accusations, divisive speech, and lies. 


Ime kho, bhikkhave, nava tanhamulaka dhamma’ ti. 
These are the nine things rooted in craving.” 


Tatiyam. 


9.024. 24. Sattavasasutta - 24. 


Abodes of Sentient Beings 
3. Sattavasavagga - 3. Abodes of Sentient Beings 


“Navayime, bhikkhave, sattavasa. 
“Mendicants, there are nine abodes of sentient beings. 


Katame nava? 
What nine? 


Santi, bhikkhave, satta nanattakaya nanattasannino, 
seyyathapi manussa, ekacce ca deva, ekacce ca 
vinipatika. 

There are sentient beings that are diverse in body and 
diverse in perception, such as human beings, some gods, 
and some beings in the underworld. 


Ayam pathamo sattavaso. (1) 
This is the first abode of sentient beings. 


Santi, bhikkhave, satta nanattakaya ekattasannino, 
seyyathapi deva brahmakayika pathamabhinibbatta. 
There are sentient beings that are diverse in body and 
unified in perception, such as the gods reborn in Brahma’s 
Host through the first absorption. 


Ayam dutiyo sattavaso. (2) 
This is the second abode of sentient beings. 


Santi, bhikkhave, satta ekattakaya nanattasannino, 
seyyathapi deva abhassara. 

There are sentient beings that are unified in body and 
diverse in perception, such as the gods of streaming 
radiance. 


Ayam tatiyo sattavaso. (3) 
This is the third abode of sentient beings. 


Santi, bhikkhave, satta ekattakaya ekattasannino, 
seyyathapi deva subhakinha. 

There are sentient beings that are unified in body and 
unified in perception, such as the gods replete with glory. 


Ayam catuttho sattavaso. (4) 
This is the fourth abode of sentient beings. 


Santi, bhikkhave, satta asannino appatisamvedino, 
seyyathapi deva asannasatta. 

There are sentient beings that are non-percipient and do 
not experience anything, such as the gods who are non- 
percipient beings. 


Ayam pancamo sattavaso. (5) 
This is the fifth abode of sentient beings. 


Santi, bhikkhave, satta sabbaso rupasannanam 
samatikkama patighasannanam atthangama 
nanattasannanam amanasikara ‘ananto akaso’ti 
akasanancayatanupaga. 

There are sentient beings that have gone totally beyond 
perceptions of form. With the ending of perceptions of 
impingement, not focusing on perceptions of diversity, 
aware that ‘space is infinite’, they have been reborn in the 
dimension of infinite space. 


Ayam chattho sattavaso. (6) 
This is the sixth abode of sentient beings. 


Santi, bhikkhave, satta sabbaso akasanancayatanam 
samatikkamma ‘anantam vinnanan’ti 


vinnanancayatanupaga. 

There are sentient beings that have gone totally beyond the 
dimension of infinite space. Aware that ‘consciousness is 
infinite’, they have been reborn in the dimension of infinite 
consciousness. 


Ayam sattamo sattavaso. (7) 
This is the seventh abode of sentient beings. 


Santi, bhikkhave, satta sabbaso vinnanancayatanam 
samatikkamma ‘natthi kinci’ti akincannayatantpaga. 
There are sentient beings that have gone totally beyond the 
dimension of infinite consciousness. Aware that ‘there is 
nothing at all’, they have been reborn in the dimension of 
nothingness. 


Ayam atthamo sattavaso. (8) 
This is the eighth abode of sentient beings. 


Santi, bhikkhave, satta sabbaso akincannayatanam 
samatikkamma nevasannanasannayatanupaga. 

There are sentient beings that have gone totally beyond the 
dimension of nothingness. They have been reborn in the 
dimension of neither perception nor non-perception. 


Ayam navamo Sattavaso. (9) 
This is the ninth abode of sentient beings. 


Ime kho, bhikkhave, nava sattavasa” ti. 
These are the nine abodes of sentient beings.” 


Catuttham. 


9.025. 25. Pannasutta - 25. 
Consolidated by Wisdom 


3. Sattavasavagga - 3. Abodes of Sentient Beings 


“Yato kho, bhikkhave, bhikkhuno pannaya cittam 
suparicitam hoti, tassetam, bhikkhave, bhikkhuno 
kallam vacanaya: 

“Mendicants, when a mendicant’s mind has been well 
consolidated with wisdom it’s appropriate for them to say: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’ 


Kathanca, bhikkhave, bhikkhuno pannaya cittam 
suparicitam hoti? 

And how is a mendicant’s mind well consolidated with 
wisdom? 


‘Vitaragam me cittan’ti pannaya cittam suparicitam 
hoti; 

The mind is well consolidated with wisdom when they know: 
‘My mind is without greed.’ 


‘vitadosam me cittan’ti pannaya cittam suparicitam 
hoti; 
... ‘My mind is without hate.’ 


‘vitamoham me cittan’ti pannaya cittam suparicitam 
hoti; 
... ‘My mind is without delusion.’ 


‘asaragadhammam me cittan’ti pannaya cittam 
suparicitam hoti; 
... ‘My mind is not liable to become greedy.’ 


‘asadosadhammam me cittan’ti pannaya cittam 
suparicitam hoti; 
... ‘My mind is not liable to become hateful.’ 


‘asamohadhammam me cittan’ti pannaya cittam 
suparicitam hoti; 
... ‘My mind is not liable to become deluded.’ 


‘anavattidhammam me cittam kamabhavaya’ ti 
pannaya cittam suparicitam hoti; 

... ‘My mind is not liable to return to rebirth in the sensual 
realm.’ 


‘anavattidhammam me cittam rupabhavaya’ti 
pannaya cittam suparicitam hoti; 

... ‘My mind is not liable to return to rebirth in the realm of 
luminous form.’ 


‘anavattidhammam me cittam arupabhavaya’ti 
pannaya cittam suparicitam hoti. 

... ‘My mind is not liable to return to rebirth in the formless 
realm.’ 


Yato kho, bhikkhave, bhikkhuno pannaya cittam 
suparicitam hoti, tassetam, bhikkhave, bhikkhuno 
kallam vacanaya: 

When a mendicant’s mind has been well consolidated with 
wisdom it’s appropriate for them to say: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanami’” ti. 


‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’” 


Pancamam. 


9.026. 26. Silayupasutta - 26. 
The Simile of the Stone Pillar 


3. Sattavasavagga - 3. Abodes of Sentient Beings 


O 
So I have heard. 


Ekam samayam ayasma Ca Sariputto ayasma Ca 
candikaputto rajagahe viharanti veluvane 
kalandakanivape. 

At one time the Buddha was staying near Rajagaha, in the 
Bamboo Grove, the squirrels’ feeding ground. 


Tatra kho ayasma candikaputto bhikkhu amantesi (): 
There Venerable Candikaputta addressed the mendicants, 


“devadatto, avuso, bhikkhunam evam dhammam 
deseti: 
“Reverends, Devadatta teaches the mendicants like this: 


‘yato kho, avuso, bhikkhuno cetasa citam hoti, 
tassetam bhikkhuno kallam veyyakaranaya— 
‘When a mendicant’s mind is solidified by heart, it’s 
appropriate for them to say: 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanami’” ti. 

“T understand: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’”’” 


Evam vutte, ayasma sariputto ayasmantam 
candikaputtam etadavoca: 
When he said this, Venerable Sariputta said to him, 


“na kho, avuso candikaputta, devadatto bhikkhunam 
evam dhammam deseti: 

“Reverend Candikaputta, Devadatta does not teach the 
mendicants like that. 


‘yato kho, avuso, bhikkhuno cetasa citam hoti, 
tassetam bhikkhuno kallam veyyakaranaya— 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 


Evanca kho, avuso, candikaputta, devadatto 
bhikkhunam dhammam deseti: 
He teaches like this: 


‘yato kho, avuso, bhikkhuno cetasa cittam 
suparicitam hoti, tassetam bhikkhuno kallam 
veyyakaranaya— 

‘When a mendicant’s mind is well consolidated by heart, it’s 
appropriate for them to say: 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanami’” ti. 

“T understand: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’”’” 


Dutiyampi kho ayasma candikaputto bhikkhu 
amantesi: 
For a second time... 


“devadatto, avuso, bhikkhunam evam dhammam 
deseti: 


‘yato kho, avuso, bhikkhuno cetasa citam hoti, 
tassetam bhikkhuno kallam veyyakaranaya— 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanami’” ti. 


Dutiyampi kho ayasma sariputto ayasmantam 
candikaputtam etadavoca: 


“na kho, avuso candikaputta, devadatto bhikkhunam 
evam dhammam deseti: 


‘yato kho, avuso, bhikkhuno cetasa citam hoti, 
tassetam bhikkhuno kallam veyyakaranaya— 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 


Evanca kho, avuso candikaputta, devadatto 
bhikkhunam dhammam deseti: 


‘yato kho, avuso, bhikkhuno cetasa cittam 
suparicitam hoti, tassetam bhikkhuno kallam 
veyyakaranaya— 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanami’” ti. 


Tatiyampi kho ayasma candikaputto bhikkhu 
amantesi: 

And for a third time Venerable Candikaputta addressed the 
mendicants ... 


“devadatto, avuso, bhikkhunam evam dhammam 
deseti: 


‘yato kho, avuso, bhikkhuno cetasa citam hoti, 
tassetam bhikkhuno kallam veyyakaranaya— 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanami’” ti. 


Tatiyampi kho ayasma sariputto ayasmantam 
candikaputtam etadavoca: 
And for a third time, Sariputta said to him, 


“na kho, avuso candikaputta, devadatto bhikkhunam 
evam dhammam deseti: 

“Reverend Candikaputta, Devadatta does not teach the 
mendicants like that. 


‘yato kho, avuso, bhikkhuno cetasa citam hoti, 
tassetam bhikkhuno kallam veyyakaranaya— 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 


Evanca kho, avuso candikaputta, devadatto 
bhikkhunam dhammam deseti: 
He teaches like this: 


‘yato kho, avuso, bhikkhuno cetasa cittam 
suparicitam hoti, tassetam bhikkhuno kallam 
veyyakaranaya— 

‘When a mendicant’s mind is well consolidated by heart, it’s 
appropriate for them to say: 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 

“T understand: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’”’ 


Kathanca, avuso, bhikkhuno cetasa cittam 
suparicitam hoti? 
And how is a mendicant’s mind well consolidated by heart? 


‘Vitaragam me cittan’ti cetasa cittam suparicitam 
hoti; 

The mind is well consolidated by heart when they know: ‘My 
mind is without greed.’ 


‘vitadosam me cittan’ti cetasa cittam suparicitam 
hoti; 
... ‘My mind is without hate.’ 


‘vitamoham me cittan’ti cetasa cittam suparicitam 
hoti; 
... ‘My mind is without delusion.’ 


‘asaragadhammam me cittan’ti cetasa cittam 
suparicitam hoti; 
... ‘My mind is not liable to become greedy.’ 


‘asadosadhammam me cittan’ti cetasa cittam 
suparicitam hoti; 
... ‘My mind is not liable to become hateful.’ 


‘asamohadhammam me cittan’ti cetasa cittam 
suparicitam hoti; 
... ‘My mind is not liable to become deluded.’ 


‘anavattidhammam me cittam kamabhavaya’ti cetasa 
cittam suparicitam hoti; 

... ‘My mind is not liable to return to rebirth in the sensual 
realm.’ 


‘anavattidhammam me cittam rupabhavaya’ti cetasa 
cittam suparicitam hoti; 

... ‘My mind is not liable to return to rebirth in the realm of 
luminous form.’ 


‘anavattidhammam me cittam arupabhavaya’ti cetasa 
cittam suparicitam hoti. 

... ‘My mind is not liable to return to rebirth in the formless 
realm.’ 


Evam samma vimuttacittassa kho, avuso, bhikkhuno 
bhusa cepi cakkhuvinneyya rupa cakkhussa apatham 
agacchanti, nevassa cittam pariyadiyanti; 

When a mendicant’s mind is rightly freed like this, even if 
compelling sights come into the range of vision they don’t 
occupy their mind. 


amissikatamevassa cittam hoti thitam 
anenjappattam, vayam Cassanupassati. 

The mind remains unaffected. It is steady, imperturbable, 
observing disappearance. 


Seyyathapi, avuso, silayupo solasakukkuko. 
Suppose there was a stone pillar, sixteen feet long. 


Tassassu attha kukku hettha nemangama, attha 
kukku upari nemassa. 

Eight feet were buried underground, and eight above 
ground. 


Atha puratthimaya cepi disaya agaccheyya bhusa 
vatavutthi, neva nam sankampeyya na 
sampavedheyya; 

And violent storms were to blow up out of the east, the 
west, the north, and the south. 


atha pacchimaya ... 
atha uttaraya ... 


atha dakkhinaya cepi disaya agaccheyya bhusa 
vatavutthi, neva nam sankampeyya na 
Sampavedheyya. 

They couldn’t make it tremor and tremble and quake. 


Tam kissa hetu? 
Why is that? 


Gambhiratta, avuso, nemassa, sunikhatatta 
silayupassa. 

It’s because that boundary pillar is firmly embedded, with 
deep foundations. 


Evamevam kho, avuso, samma vimuttacittassa 
bhikkhuno bhusa cepi cakkhuvinneyya rupa 
cakkhussa apatham agacchanti, nevassa cittam 
pariyadiyanti; 

In the same way, when a mendicant’s mind is rightly freed 
like this, even if compelling sights come into the range of 
vision they don’t occupy their mind. 


amissikatamevassa cittam hoti thitam 
anenjappattam, vayam Cassanupassati. 

The mind remains unaffected. It is steady, imperturbable, 
observing disappearance. 


Bhusa cepi sotavinneyya sadda ... 
If even compelling sounds... 


ghanavinneyya gandha ... 
smells... 


jivhavinneyya rasa ... 
Testes «x. 


kayavinneyya photthabba ... 
touches... 


manovinneyya dhamma manassa apatham 
agacchanti, nevassa cittam pariyadiyanti; 

and thoughts come into the range of the mind they don’t 
occupy the mind. 


amissikatamevassa cittam hoti thitam 
anenjappattam, vayam cassanupassati” ti. 

The mind remains unaffected. It is steady, imperturbable, 
observing disappearance.” 


Chattham. 


9.027.27. Pathamaverasutta - 
27. Dangers and Threats (1st) 


3. Sattavasavagga - 3. Abodes of Sentient Beings 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“Yato kho, gahapati, ariyasavakassa panca bhayani 
verani vupasantani honti, catuhi ca sotapattiyangehi 
samannagato hoti, so akankhamano attanava attanam 
byakareyya: 

“Householder, when a noble disciple has quelled five 
dangers and threats, and has the four factors of stream- 
entry, they may, if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato, 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano'’ti. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’ 


Katamani panca bhayani verani vupasantani honti? 
What are the five dangers and threats they have quelled? 


Yam, gahapati, panatipati panatipatapaccaya 
ditthadhammikampi bhayam veram pasavati, 


samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvedeti, panatipata 
pativirato neva ditthadhammikampi bhayam veram 
pasavati, na saamparayikampi bhayam veram pasavati, 
na cetasikampi dukkham domanassam patisamvedeti. 
Anyone who kills living creatures creates dangers and 
threats both in the present life and in lives to come, and 
experiences mental pain and sadness. Anyone who refrains 
from killing living creatures creates no dangers and threats 
either in the present life or in lives to come, and doesn’t 
experience mental pain and sadness. 


Panatipata pativiratassa evam tam bhayam veram 
vupasantam hoti. (1) 

So that danger and threat is quelled for anyone who 
refrains from killing living creatures. 


Yam, gahapati, adinnaday! ... pe ... 
Anyone who steals... 


kamesumicchacari ... 
Anyone who commits sexual misconduct... 


musavadi ... 
Anyone who lies... 


suramerayamajjapamadatthay1 
suramerayamajjapamadatthanapaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvedeti, 
suramerayamajjapamadatthana pativirato neva 
ditthadhammikampi bhayam veram pasavati, na 
samparayikampi bhayam veram pasavati, na 
cetasikampi dukkham domanassam patisamvedeti. 


Anyone who uses alcoholic drinks that cause negligence 
creates dangers and threats both in the present life and in 
lives to come, and experiences mental pain and sadness. 
Anyone who refrains from using alcoholic drinks that cause 
negligence creates no dangers and threats either in the 
present life or in lives to come, and doesn’t experience 
mental pain and sadness. 


Suramerayamajjapamadatthana pativiratassa evam 
tam bhayam veram vupasantam hoti. (4-5.) 

So that danger and threat is quelled for anyone who 
refrains from using alcoholic drinks that cause negligence. 


Imani panca bhayani verani vupasantani honti. 
These are the five dangers and threats they have quelled. 


“Katamehi catuhi sotapattiyangehi samannagato 
hoti? 
What are the four factors of stream-entry that they have? 


Idha, gahapati, ariyasavako buddhe aveccappasadena 
samannagato hoti: 

It’s when a noble disciple has experiential confidence in the 
Buddha: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ti. (6) 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Dhamme aveccappasadena samannagato hoti: 
They have experiential confidence in the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnthi'ti. (7) 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Sanghe aveccappasadena samannagato hoti: 
They have experiential confidence in the Sangha: 


‘suppatipanno bhagavato savakasangho 
ujuppatipanno bhagavato savakasangho 
nayappatipanno bhagavato savakasangho 
Samicippatipanno bhagavato savakasangho; yadidam 
cattari purisayugani attha purisapuggala esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ti. (8) 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Ariyakantehi silehi samannagato hoti akhandehi 
acchiddehi asabalehi akammasehi bhujissehi 
vinnuppasatthehi aparamatthehi 
samadhisamvattanikehi. 

And a noble disciple’s ethical conduct is loved by the noble 
ones, unbroken, impeccable, spotless, and unmarred, 
liberating, praised by sensible people, not mistaken, and 
leading to immersion. 


Imehi catuhi sotapattiyangehi samannagato hoti. (9) 
These are the four factors of stream-entry that they have. 


Yato kho, gahapati, ariyasavakassa imani panca 
bhayani verani vupasantani honti, imehi ca catuhi 
sotapattiyangehi samannagato hoti, so akankhamano 
attanava attanam byakareyya: 

When a noble disciple has quelled these five dangers and 
threats, and has these four factors of stream-entry, they 
may, if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato; 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

‘I’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Sattamam. 


9.028. 28. Dutiyaverasutta - 28. 
Dangers and Threats (2nd) 


3. Sattavasavagga - 3. Abodes of Sentient Beings 


“Yato kho, bhikkhave, ariyasavakassa panca bhayani 
verani vupasantani honti, catuhi ca sotapattiyangehi 
samannagato hoti, so akankhamano attanava attanam 
byakareyya: 

“Mendicants, when a noble disciple has quelled five 
dangers and threats, and has the four factors of stream- 
entry, they may, if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato; 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

‘I’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’ 


Katamani panca bhayani verani vupasantani honti? 
What are the five dangers and threats they have quelled? 


Yam, bhikkhave, panatipati panatipatapaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvedeti, panatipata 
pativirato ... pe ... 

Anyone who kills living creatures creates dangers and 
threats both in the present life and in lives to come, and 
experiences mental pain and sadness. Anyone who refrains 
from killing living creatures creates no dangers and threats 


either in the present life or in lives to come, and doesn’t 
experience mental pain and sadness. 


evam tam bhayam veram vupasantam hoti. 
So that danger and threat is quelled for anyone who 
refrains from killing living creatures. 


Yam, bhikkhave, adinnaday) ... pe ... 
Anyone who steals... commits sexual misconduct... lies... 


suramerayamajjapamadatthay1 
suramerayamajjapamadatthanapaccaya 
ditthadhammikampi bhayam veram pasavati, 
samparayikampi bhayam veram pasavati, cetasikampi 
dukkham domanassam patisamvedeti, 
suramerayamajjapamadatthana pativirato neva 
ditthadhammikampi bhayam veram pasavati, na 
samparayikampi bhayam veram pasavati, na 
cetasikampi dukkham domanassam patisamvedeti. 
Anyone who uses alcoholic drinks that cause negligence 
creates dangers and threats both in the present life and in 
lives to come, and experiences mental pain and sadness. 
Anyone who refrains from using alcoholic drinks that cause 
negligence creates no dangers and threats either in the 
present life or in lives to come, and doesn’t experience 
mental pain and sadness. 


Suramerayamajjapamadatthana pativiratassa evam 
tam bhayam veram vupasantam hoti. 

So that danger and threat is quelled for anyone who 
refrains from using alcoholic drinks that cause negligence. 


Imani panca bhayani verani vupasantani honti. 
These are the five dangers and threats they have quelled. 


Katamehi catuhi sotapattiyangehi samannagato hoti? 


What are the four factors of stream-entry that they have? 


Idha, bhikkhave, ariyasavako buddhe 
aveccappasadena samannagato hoti: 

When a noble disciple has experiential confidence in the 
Buddha... 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 


Dhamme ... pe ... 
the teaching... 


sanghe ... 
the Sangha... 


ariyakantehi silehi samannagato hoti akhandehi 
acchiddehi asabalehi akammasehi bhujissehi 
vinnuppasatthehi aparamatthehi 
samadhisamvattanikehi. 

And a noble disciple’s ethical conduct is loved by the noble 
ones, unbroken, impeccable, spotless, and unmarred, 
liberating, praised by sensible people, not mistaken, and 
leading to immersion. 


Imehi catuhi sotapattiyangehi samannagato hoti. 
These are the four factors of stream-entry that they have. 


Yato kho, bhikkhave, ariyasavakassa imani panca 
bhayani verani vupasantani honti, imehi ca catuhi 
sotapattiyangehi samannagato hoti, so akankhamano 
attanava attanam byakareyya: 

When a noble disciple has quelled these five dangers and 
threats, and has these four factors of stream-entry, they 
may, if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato; 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

‘I’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Atthamam. 


9.029. 29. Aghatavatthusutta - 


29. Grounds for Resentment 
3. Sattavasavagga - 3. Abodes of Sentient Beings 


“Navayimani, bhikkhave, aghatavatthuni. 
“Mendicants, there are nine grounds for resentment. 


Katamani nava? 
What nine? 


‘Anattham me acari’ti aghatam bandhati; 
Thinking: “They did wrong to me,’ you harbor resentment. 


‘anattham me Carati’ti aghatam bandhati; 
Thinking: “They are doing wrong to me’... 


‘anattham me carissati’ti aghatam bandhati; 
‘They will do wrong to me’... 


‘piyassa me manapassa anattham acar1’ti ... pe ... 
‘They did wrong to someone I love’... 


‘anattham carati’ti ... pe ... 
‘They are doing wrong to someone I love’... 


‘anattham carissati’ti aghatam bandhati; 
‘They will do wrong to someone I love’... 


‘appiyassa me amanapassa attham acari'ti ... pe ... 
‘They helped someone I dislike’ ... 


‘attham carati’ti ... pe ... 
‘They are helping someone I dislike’ ... 


‘attham Carissati’ti aghatam bandhati. 
Thinking: “They will help someone I dislike,’ you harbor 
resentment. 


Imani kho, bhikkhave, nava aghatavatthun1’ ti. 
These are the nine grounds for resentment.” 


Navamam. 


9.030. 30. Aghatapativinayasutta 
- 30. Getting Rid of Resentment 


3. Sattavasavagga - 3. Abodes of Sentient Beings 


“Navayime, bhikkhave, aghatapativinaya. 
“Mendicants, there are these nine methods to get rid of 
resentment. 


Katame nava? 
What nine? 


‘Anattham me acari, tam kutettha labbha’ti aghatam 
pativineti; 

Thinking: “They harmed me, but what can I possibly do?’ 
you get rid of resentment. 


‘anattham me Carati, tam kutettha labbha’ti aghatam 
pativineti; 
Thinking: “They are harming me...’... 


‘anattham me carissati, tam kutettha labbha’ti 
aghatam pativineti; 
‘They will harm me...’... 


piyassa me manapassa anattham acari ... pe ... 


J 


‘They harmed someone I love...’... 


anattham carati ... pe ... 
‘They are harming someone | love...’ 


‘anattham Carissati, tam kutettha labbha’ti aghatam 
pativineti; 
‘They will harm someone I love...’... 


appiyassa me amanapassa attham acari ... pe ... 
‘They helped someone I dislike...’ ... 


attham carati ... pe ... 
‘They are helping someone I dislike...’ 


‘attham Carissati, tam kutettha labbha’ti aghatam 
pativineti. 

Thinking: “They will help someone I dislike, but what can I 
possibly do?’ you get rid of resentment. 


Ime kho, bhikkhave, nava aghatapativinaya’” ti. 
These are the nine methods to get rid of resentment.” 


Dasamam. 


9.031.311. 
Anupubbanirodhasutta - 31. 


Progressive Cessations 
3. Sattavasavagga - 3. Abodes of Sentient Beings 


“Navayime, bhikkhave, anupubbanirodha. 
“Mendicants, there are these nine progressive cessations. 


Katame nava? 
What nine? 


Pathamam jhanam samapannassa kamasanna 
niruddha hoti; 

For someone who has attained the first absorption, sensual 
perceptions have ceased. 


dutiyam jhanam samapannassa vitakkavicara 
niruddha honti; 

For someone who has attained the second absorption, the 
placing of the mind and keeping it connected have ceased. 


tatiyam jhanam samapannassa piti niruddha hoti; 
For someone who has attained the third absorption, rapture 
has ceased. 


catuttham jhanam samapannassa assaSapassasa 
niruddha honti; 

For someone who has attained the fourth absorption, 
breathing has ceased. 


akasanancayatanam Samapannassa rupasanna 
niruddha hoti; 

For someone who has attained the dimension of infinite 
space, the perception of form has ceased. 


vinnanancayatanam Ssamapannassa 
akasanancayatanasanna niruddha hoti; 

For someone who has attained the dimension of infinite 
consciousness, the perception of the dimension of infinite 
Space has ceased. 


akincannayatanam samapannassa 
vinnanancayatanasanna niruddha hoti; 

For someone who has attained the dimension of 
nothingness, the perception of the dimension of infinite 
consciousness has ceased. 


nevasannanasannayatanam Samapannassa 
akincannayatanasanna niruddha hoti; 

For someone who has attained the dimension of neither 
perception nor non-perception, the perception of the 
dimension of nothingness has ceased. 
sannavedayitanirodham samapannassa sanna Ca 
vedana Ca niruddha honti. 

For someone who has attained the cessation of perception 
and feeling, perception and feeling have ceased. 


Ime kho, bhikkhave, nava anupubbanirodha’” ti. 
These are the nine progressive cessations.” 


Ekadasamam. 
Sattavasavaggo tatiyo. 
Tithanam khalunko tanha, 
Sattapanna silayupo; 


Dve vera dve aghatani, 


Anupubbanirodhena Cati. 


9.032. 32. Anupubbaviharasutta 


- 32. Progressive Meditations 
4. Mahavagga - 4. The Great Chapter 


“Navayime, bhikkhave, anupubbavihara. 
“Mendicants, there are these nine progressive meditations. 


Katame nava? 
What nine? 


Pathamam jhanam, dutiyam jhanam, tatiyam jhanam, 
catuttham jhanam, akasanancayatanam, 
vinnanancayatanam, akincannayatanam, 
nevasannanasannayatanam, sannavedayitanirodho— 
The first absorption, the second absorption, the third 
absorption, the fourth absorption, the dimension of infinite 
space, the dimension of infinite consciousness, the 
dimension of nothingness, the dimension of neither 
perception nor non-perception, and the cessation of 
perception and feeling. 


ime kho, bhikkhave, nava anupubbavihara’ ti. 
These are the nine progressive meditations.” 


Pathamam. 


9.033.33. 
Anupubbaviharasamapattisutta - 
33. The Nine Progressive 


Meditative Attainments 
4. Mahavagga - 4. The Great Chapter 


“Navayima, bhikkhave, anupubbaviharasamapattiyo 
desessami, tam sunatha ... pe ... 

“Mendicants, I will teach you the nine progressive 
meditative attainments ... 


katama ca, bhikkhave, nava 
anupubbaviharasamapattiyo? 
And what are the nine progressive meditative attainments? 


Yattha kama nirujjhanti, ye ca kame nirodhetva 
nirodhetva viharanti, ‘addha te ayasmanto nicchata 
nibbuta tinna parangata tadangena’ti vadami. 
Where sensual pleasures cease, and those who have 
thoroughly ended sensual pleasures meditate, I say: 
‘Clearly those venerables are desireless, extinguished, 
crossed over, and gone beyond in that respect.’ 


‘Kattha kama nirujjhanti, ke ca kame nirodhetva 
nirodhetva viharanti— 

If someone should say, ‘I do not know or see where sensual 
pleasures cease’, 


ahametam na janami ahametam na passami'ti, iti yo 
evam vadeyya, SO evamassSa vacaniyo: 
they should be told: 


‘idhavuso, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

‘Reverend, it’s when a mendicant, quite secluded from 
sensual pleasures, secluded from unskillful qualities, enters 
and remains in the first absorption, which has the rapture 
and bliss born of seclusion, while placing the mind and 
keeping it connected. 


Ettha kama nirujjhanti, te ca kame nirodhetva 
nirodhetva viharant? ti. 
That’s where sensual pleasures cease.’ 


Addha, bhikkhave, asatho amayavi ‘sadhu’ti bhasitam 
abhinandeyya anumodeyya; 

Clearly someone who is not devious or deceitful would 
approve and agree with that statement. 


‘sadhu’ti bhasitam abhinanditva anumoditva 
namassamano panjaliko payirupaseyya. (1) 

They’d say ‘Good!’ and bowing down, they’d pay homage 
with joined palms. 


Yattha vitakkavicara nirujjhanti, ye ca vitakkavicare 
nirodhetva nirodhetva viharanti, ‘addha te ayasmanto 
nicchata nibbuta tinna parangata tadangena’ti 
vadami. 

Where the placing of the mind and keeping it connected 
cease, and those who have thoroughly ended the placing of 
the mind and keeping it connected meditate, I say: ‘Clearly 
those venerables are desireless, extinguished, crossed over, 
and gone beyond in that respect.’ 


‘Kattha vitakkavicara nirujjhanti, ke ca vitakkavicare 
nirodhetva nirodhetva viharanti— 


If someone should say, ‘I do not know or see where the 
placing of the mind and keeping it connected cease’, 


ahametam na janami ahametam na passam/r'ti, iti yo 
evam vadeyya, SO evamassSa vacaniyo: 
they should be told: 


‘idhavuso, bhikkhu vitakkavicaranam vupasama ... pe 
.. dutiyam jhanam upasampaijja viharati; 

‘It’s when a mendicant, as the placing of the mind and 
keeping it connected are stilled, enters and remains in the 
second absorption, which has the rapture and bliss born of 
immersion, with internal clarity and confidence, and unified 
mind, without placing the mind and keeping it connected. 


ettha vitakkavicara nirujjhanti, te ca vitakkavicare 
nirodhetva nirodhetva viharanty’ti. 

That’s where the placing of the mind and keeping it 
connected cease.’ 


Addha, bhikkhave, asatho amayavi ‘sadhu’ti bhasitam 
abhinandeyya anumodeyya; 

Clearly someone who is not devious or deceitful would 
approve and agree with that statement. 


‘sadhu’ti bhasitam abhinanditva anumoditva 
namassamano panjaliko payirupaseyya. (2) 

They’d say ‘Good!’ and bowing down, they’d pay homage 
with joined palms. 


Yattha piti nirujjhati, ye ca pitim nirodhetva 
nirodhetva viharanti, ‘addha te ayasmanto nicchata 
nibbuta tinna parangata tadangena’ti vadami. 
Where rapture ceases, and those who have thoroughly 
ended rapture meditate, I say: ‘Clearly those venerables 


are desireless, extinguished, crossed over, and gone beyond 
in that respect.’ 


‘Kattha piti nirujjhati, ke ca pitim nirodhetva 
nirodhetva viharanti— 

If someone should say, ‘I do not know or see where rapture 
ceases’, 


ahametam na janami ahametam na passamji’ti, iti yo 
evam vadeyya, SO evamasSa vacaniyo: 
they should be told: 


‘idhavuso, bhikkhu pitiya ca viraga ... pe ... tatiyam 
jhanam upasampajja viharati; 

‘It’s when a mendicant, with the fading away of rapture, 
enters and remains in the third absorption, where they 
meditate with equanimity, mindful and aware, personally 
experiencing the bliss of which the noble ones declare, 
“Equanimous and mindful, one meditates in bliss”. 


ettha piti nirujjhati, te ca pitim nirodhetva 
nirodhetva viharanti’ti. 
That’s where rapture ceases.’ 


Addha, bhikkhave, asatho amayavi ‘sadhu’ti bhasitam 
abhinandeyya anumodeyya; 

Clearly someone who is not devious or deceitful would 
approve and agree with that statement. 


‘sadhu’ti bhasitam abhinanditva anumoditva 
namassamano panjaliko payirupaseyya. (3) 

They’d say ‘Good!’ and bowing down, they’d pay homage 
with joined palms. 


Yattha upekkhasukham nirujjhati, ye ca 
upekkhasukham nirodhetva nirodhetva viharanti, 


‘addha te ayasmanto nicchata nibbuta tinna 
parangata tadangena’ti vadami. 

Where equanimous bliss ceases, and those who have 
thoroughly ended equanimous bliss meditate, I say: ‘Clearly 
those venerables are desireless, extinguished, crossed over, 
and gone beyond in that respect.’ 


‘Kattha upekkhasukham nirujjhati, ke ca 
upekkhasukham nirodhetva nirodhetva viharanti— 
If someone should say, ‘I do not know or see where 
equanimous bliss ceases’, 


ahametam na janami ahametam na passamzi'’ti, iti yo 
evam vadeyya, SO evamassSa vacaniyo: 
they should be told: 


‘idhavuso, bhikkhu sukhassa ca pahana ... pe ... 
catuttham jhanam upasampajja viharati; 

‘It’s when a mendicant, giving up pleasure and pain, and 
ending former happiness and sadness, enters and remains 
in the fourth absorption, without pleasure or pain, with 
pure equanimity and mindfulness. 


ettha upekkhasukham nirujjhati, te ca 
upekkhasukham nirodhetva nirodhetva viharanti’ti. 
That’s where equanimous bliss ceases.’ 


Addha, bhikkhave, asatho amayavi ‘sadhu’ti bhasitam 
abhinandeyya anumodeyya; 

Clearly someone who is not devious or deceitful would 
approve and agree with that statement. 


‘sadhu’ti bhasitam abhinanditva anumoditva 
namassamano panjaliko payirupaseyya. (4) 

They’d say ‘Good!’ and bowing down, they’d pay homage 
with joined palms. 


Yattha rupasanna nirujjhati, ye ca rupasannam 
nirodhetva nirodhetva viharanti, ‘addha te ayasmanto 
nicchata nibbuta tinna parangata tadangena’ti 
vadami. 

Where perceptions of form ceases, and those who have 
thoroughly ended perceptions of form meditate, I say: 
‘Clearly those venerables are desireless, extinguished, 
crossed over, and gone beyond in that respect.’ 


‘Kattha rupasanna nirujjhati, ke ca rupasannam 
nirodhetva nirodhetva viharanti— 

If someone should say, ‘I do not know or see where 
perceptions of form ceases’, 


ahametam na janami ahametam na passami’ti, iti yo 
evam vadeyya, SO evamasSa vacaniyo: 
they should be told: 


‘idhavuso, bhikkhu sabbaso rupasannanam 
samatikkama patighasannanam atthangama 
nanattasannanam amanasikara ananto akasoti 
akasanancayatanam upasampajja viharati. 

‘It’s when a mendicant, going totally beyond perceptions of 
form, with the ending of perceptions of impingement, not 
focusing on perceptions of diversity, aware that “space is 
infinite”, enters and remains in the dimension of infinite 
space. 


Ettha rupasanna nirujjhati, te ca rapasannam 
nirodhetva nirodhetva viharanty’ti. 
That’s where perceptions of form cease.’ 


Addha, bhikkhave, asatho amayavi ‘sadhu’ti bhasitam 
abhinandeyya anumodeyya; 


Clearly someone who is not devious or deceitful would 
approve and agree with that statement. 


‘sadhu’ti bhasitam abhinanditva anumoditva 
namassamano panjaliko payirupaseyya. (5) 

They’d say ‘Good!’ and bowing down, they’d pay homage 
with joined palms. 


Yattha akasanancayatanasanna nirujjhati, ye ca 
akasanancayatanasannam nirodhetva nirodhetva 
viharanti, ‘addha te ayasmanto nicchata nibbuta 
tinna parangata tadangena’ti vadami. 

Where the perception of the dimension of infinite space 
ceases, and those who have thoroughly ended the 
perception of the dimension of infinite space meditate, I 
say: ‘Clearly those venerables are desireless, extinguished, 
crossed over, and gone beyond in that respect.’ 


‘Kattha akasanancayatanasanna nirujjhati, ke ca 
akasanancayatanasannam nirodhetva nirodhetva 
viharanti— 

If someone should say, ‘I do not know or see where the 
perception of the dimension of infinite space ceases’, 


ahametam na janami ahametam na passam/i'’ti, iti yo 
evam vadeyya, SO evamassa vacaniyo: 
they should be told: 


‘idhavuso, bhikkhu sabbaso akasanancayatanam 
samatikkamma anantam vinnananti 
vinnanancayatanam upasampajja viharati. 

‘It’s when a mendicant, going totally beyond the dimension 
of infinite space, aware that “consciousness is infinite”, 
enters and remains in the dimension of infinite 
consciousness. 


Ettha akasanancayatanasanna nirujjhati, te ca 
akasanancayatanasannam nirodhetva nirodhetva 
viharantr ti. 

That’s where the perception of the dimension of infinite 
Space ceases.’ 


Addha, bhikkhave, asatho amayavi ‘sadhu’ti bhasitam 
abhinandeyya anumodeyya; 

Clearly someone who is not devious or deceitful would 
approve and agree with that statement. 


‘sadhu’ti bhasitam abhinanditva anumoditva 
namassamano panjaliko payirupaseyya. (6) 

They’d say ‘Good!’ and bowing down, they’d pay homage 
with joined palms. 


Yattha vinnanancayatanasanna nirujjhati, ye ca 
vinnanancayatanasannam nirodhetva nirodhetva 
viharanti, ‘addha te ayasmanto nicchata nibbuta 
tinna parangata tadangena’ti vadami. 

Where the perception of the dimension of infinite 
consciousness ceases, and those who have thoroughly 
ended the perception of the dimension of infinite 
consciousness meditate, I say: ‘Clearly those venerables are 
desireless, extinguished, crossed over, and gone beyond in 
that respect.’ 


‘Kattha vinnanancayatanasanna nirujjhati, ke ca 
vinnanancayatanasannam nirodhetva nirodhetva 
viharanti— 

If someone should say, ‘I do not know or see where the 
perception of the dimension of infinite consciousness 
ceases’, 


ahametam na janami ahametam na passam/i’ti, iti yo 
evam vadeyya, SO evamasSa vacaniyo: 


they should be told: 


‘idhavuso, bhikkhu sabbaso vinnanancayatanam 
samatikkamma natthi kinciti akincannayatanam 
upasampajja viharati. 

‘It’s when a mendicant, going totally beyond the dimension 
of infinite consciousness, aware that “there is nothing at 
all”, enters and remains in the dimension of nothingness. 
Ettha vinnanancayatanasanna nirujjhati, te ca 
vinnanancayatanasannam nirodhetva nirodhetva 
viharantr’ti. 

That’s where the perception of the dimension of infinite 
consciousness ceases.’ 


Addha, bhikkhave, asatho amayavi ‘sadhu’ti bhasitam 
abhinandeyya anumodeyya; 

Clearly someone who is not devious or deceitful would 
approve and agree with that statement. 


‘sadhu’ti bhasitam abhinanditva anumoditva 
namassamano panjaliko payirupaseyya. (7) 

They’d say ‘Good!’ and bowing down, they’d pay homage 
with joined palms. 


Yattha akincannayatanasanna nirujjhati, ye ca 
akincannayatanasannam nirodhetva nirodhetva 
viharanti, ‘addha te ayasmanto nicchata nibbuta 
tinna parangata tadangena’ti vadami. 

Where the perception of the dimension of nothingness 
ceases, and those who have thoroughly ended the 
perception of the dimension of nothingness meditate, I say: 
‘Clearly those venerables are desireless, extinguished, 
crossed over, and gone beyond in that respect.’ 


‘Kattha akincannayatanasanna nirujjhati, ke ca 
akincannayatanasannam nirodhetva nirodhetva 
viharanti— 

If someone should say, ‘I do not know or see where the 
perception of the dimension of nothingness ceases’, 


ahametam na janami ahametam na passami’ti, iti yo 
evam vadeyya, SO evamassSa vacaniyo: 
they should be told: 


‘idhavuso, bhikkhu sabbaso akincannayatanam 
samatikkamma nevasannanasannayatanam 
upasampajja viharati. 

‘It’s when a mendicant, going totally beyond the dimension 
of nothingness, enters and remains in the dimension of 
neither perception nor non-perception. 

Ettha akincannayatanasanna nirujjhati, te ca 
akincannayatanasannam nirodhetva nirodhetva 
viharantr’ti. 

That’s where the perception of the dimension of 
nothingness ceases.’ 


Addha, bhikkhave, asatho amayavi ‘sadhu’ti bhasitam 
abhinandeyya anumodeyya; 

Clearly someone who is not devious or deceitful would 
approve and agree with that statement. 


‘sadhu’ti bhasitam abhinanditva anumoditva 
namassamano panjaliko payirupaseyya. (8) 

They’d say ‘Good!’ and bowing down, they’d pay homage 
with joined palms. 

Yattha nevasannanasannayatanasanna nirujjhati, ye 
Ca nevasannanasannayatanasannam nirodhetva 


nirodhetva viharanti, ‘addha te ayasmanto nicchata 
nibbuta tinna parangata tadangena’ti vadami. 

Where the perception of the dimension of neither 
perception nor non-perception ceases, and those who have 
thoroughly ended the perception of the dimension of 
neither perception nor non-perception meditate, I say: 
‘Clearly those venerables are desireless, extinguished, 
crossed over, and gone beyond in that respect.’ 


‘Kattha nevasannanasannayatanasanna nirujjhati, ke 
Ca nevasannanasannayatanasannam nirodhetva 
nirodhetva viharanti— 

If someone should say, ‘I do not know or see where the 
perception of the dimension of neither perception nor non- 
perception ceases’, 


ahametam na janami ahametam na passamji’ti, iti yo 
evam vadeyya, SO evamassSa vacaniyo: 
they should be told: 


‘idhavuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati. 

‘It’s when a mendicant, going totally beyond the dimension 
of neither perception nor non-perception, enters and 
remains in the cessation of perception and feeling. 


Ettha nevasannanasannayatanasanna nirujjhati, te ca 
nevasannanasannayatanasannam nirodhetva 
nirodhetva viharantr’ti. 

That’s where the perception of the dimension of neither 
perception nor non-perception ceases.’ 


Addha, bhikkhave, asatho amayavi ‘sadhu’ti bhasitam 
abhinandeyya anumodeyya; 


Clearly someone who is not devious or deceitful would 
approve and agree with that statement. 


‘sadhu’ti bhasitam abhinanditva anumoditva 
namassamano panjaliko payirupaseyya. (9) 

They’d say ‘Good!’ and bowing down, they’d pay homage 
with joined palms. 


Ima kho, bhikkhave, nava 
anupubbaviharasamapattiyo’ ti. 
These are the nine progressive meditative attainments.” 


Dutiyam. 


9.034. 34. Nibbanasukhasutta - 


34. Extinguishment is Bliss 
4. Mahavagga - 4. The Great Chapter 


Ekam samayam ayasma Sariputto rajagahe viharati 
veluvane kalandakanivape. 

At one time Venerable Sariputta was staying near Rajagaha, 
in the Bamboo Grove, the squirrels’ feeding ground. 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There he addressed the mendicants: 


“sukhamidam, avuso, nibbanam. 
“Reverends, extinguishment is bliss! 


Sukhamidam, avuso, nibbanan’ ti. 
Extinguishment is bliss!” 


Evam vutte, ayasma udayi ayasmantam sariputtam 
etadavoca: 
When he said this, Venerable Udayi said to him, 


“kim panettha, avuso sariputta, sukham yadettha 
natthi vedayitan” ti? 

“But Reverend Sariputta, what’s blissful about it, since 
nothing is felt?” 


“Etadeva khvettha, avuso, sukham yadettha natthi 
vedayitam. 

“The fact that nothing is felt is precisely what’s blissful 
about it. 


Pancime, avuso, kamaguna. 
Reverend, there are these five kinds of sensual stimulation. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya, 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


sotavinneyya Sadda ... pe ... 
Sounds known by the ear... 


ghanavinneyya gandha ... 
Smells known by the nose... 


jivhavinneyya rasa ... 
Tastes known by the tongue... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajanitya— 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


ime kho, avuso, panca kamaguna. 
These are the five kinds of sensual stimulation. 


Yam kho, avuso, ime panca kamagune paticca 
uppajjati sukham somanassam, idam vuccatavuso, 
kamasukham. 

The pleasure and happiness that arise from these five kinds 
of sensual stimulation is called sensual pleasure. 


Idhavuso, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

First, take a mendicant who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


Tassa ce, avuso, bhikkhuno imina viharena viharato 
kamasahagata sannamanasikara samudacaranti, 
svassa hoti abadho. 

While a mendicant is in such a meditation, should 
perceptions and attentions accompanied by sensual 
pleasures beset them, that’s an affliction for them. 


Seyyathapi, avuso, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa te kamasahagata sannamanasikara 
sSamudacaranti. Svassa hoti abadho. 

In the same way, should perceptions and attentions 
accompanied by sensual pleasures beset them, that’s an 
affliction for them. 


Yo kho panavuso, abadho dukkhametam vuttam 
bhagavata. 
And affliction has been called suffering by the Buddha. 


Iminapi kho etam, avuso, pariyayena veditabbam 
yatha sukham nibbanam. (1) 
That’s the way to understand how extinguishment is bliss. 


Puna caparam, avuso, bhikkhu vitakkavicaranam 
vupasama ... pe ... dutiyam jhanam upasampajja 
viharati. 

Furthermore, take a mendicant who, as the placing of the 
mind and keeping it connected are stilled, enters and 
remains in the second absorption. 


Tassa ce, avuso, bhikkhuno imina viharena viharato 
vitakkasahagata sannamanasikara samudacaranti, 


svassa hoti abadho. 

While a mendicant is in such a meditation, should 
perceptions and attentions accompanied by placing of the 
mind and keeping it connected beset them, that’s an 
affliction for them. 


Seyyathapi, avuso, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa te vitakkasahagata sannamanasikara 
samudacaranti. Svassa hoti abadho. 

In the same way, should perceptions and attentions 
accompanied by placing of the mind and keeping it 
connected beset them, that’s an affliction for them. 


Yo kho panavuso, abadho dukkhametam vuttam 
bhagavata. 
And affliction has been called suffering by the Buddha. 


Iminapi kho etam, avuso, pariyayena veditabbam 
yatha sukham nibbanam. (2) 
That too is a way to understand how extinguishment is bliss. 


Puna caparam, avuso, bhikkhu pitiya ca viraga ... pe 
... tatiyam jhanam upasampajja viharati. 
Furthermore, take a mendicant who, with the fading away 
of rapture, enters and remains in the third absorption. 


Tassa ce, avuso, bhikkhuno imina viharena viharato 
pitisahagata sannamanasikara samudacaranti, svassa 
hoti abadho. 

While a mendicant is in such a meditation, should 
perceptions and attentions accompanied by rapture beset 
them, that’s an affliction for them. 


Seyyathapi, avuso, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa te pitisahagata sannamanasikara 
Samudacaranti. Svassa hoti abadho. 

In the same way, should perceptions and attentions 
accompanied by rapture beset them, that’s an affliction for 
them. 


Yo kho panavuso, abadho dukkhametam vuttam 
bhagavata. 
And affliction has been called suffering by the Buddha. 


Iminapi kho etam, avuso, pariyayena veditabbam 
yatha sukham nibbanam. (3) 
That too is a way to understand how extinguishment is bliss. 


Puna caparam, avuso, bhikkhu sukhassa ca pahana ... 
pe ... catuttham jhanam upasampajja viharati. 
Furthermore, take a mendicant who, giving up pleasure 
and pain, and ending former happiness and sadness, enters 
and remains in the fourth absorption. 


Tassa ce, avuso, bhikkhuno imina viharena viharato 
upekkhasahagata sannamanasikara samudacaranti, 
svassa hoti abadho. 

While a mendicant is in such a meditation, should 
perceptions and attentions accompanied by equanimous 
bliss beset them, that’s an affliction for them. 


Seyyathapi, avuso, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 


Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa te upekkhasahagata sannamanasikara 
Samudacaranti. Svassa hoti abadho. 

In the same way, should perceptions and attentions 
accompanied by equanimous bliss beset them, that’s an 
affliction for them. 


Yo kho panavuso, abadho dukkhametam vuttam 
bhagavata. 
And affliction has been called suffering by the Buddha. 


Iminapi kho etam, avuso, pariyayena veditabbam 
yatha sukham nibbanam. (4) 
That too is a way to understand how extinguishment is bliss. 


Puna cCaparam, avuso, bhikkhu sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ananto 
akasoti akasanancayatanam upasampaijja viharati. 
Furthermore, take a mendicant who, going totally beyond 
perceptions of form, with the ending of perceptions of 
impingement, not focusing on perceptions of diversity, 
aware that ‘space is infinite’, enters and remains in the 
dimension of infinite space. 


Tassa ce, avuso, bhikkhuno imina viharena viharato 
rupasahagata sannamanasikara samudacaranti, 
svassa hoti abadho. 

While a mendicant is in such a meditation, should 
perceptions and attentions accompanied by form beset 
them, that’s an affliction for them. 


Seyyathapi, avuso, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 


Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa te rupasahagata sannamanasikara 
samudacaranti. Svassa hoti abadho. 

In the same way, should perceptions and attentions 
accompanied by form beset them, that’s an affliction for 
them. 


Yo kho panavuso, abadho dukkhametam vuttam 
bhagavata. 
And affliction has been called suffering by the Buddha. 


Iminapi kho etam, avuso, pariyayena veditabbam 
yatha sukham nibbanam. (5) 
That too is a way to understand how extinguishment is bliss. 


Puna caparam, avuso, bhikkhu sabbaso 
akasanancayatanam samatikkamma anantam 
vinnananti vinnanancayatanam upasampaijja viharati. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of infinite space, aware that ‘consciousness is 
infinite’, enters and remains in the dimension of infinite 
consciousness. 


Tassa ce, avuso, bhikkhuno imina viharena viharato 
akasanancayatanasahagata sannamanasikara 
Samudacaranti, svassa hoti abadho. 

While a mendicant is in such a meditation, should 
perceptions and attentions accompanied by the dimension 
of infinite space beset them, that’s an affliction for them. 


Seyyathapi, avuso, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa te akasanancayatanasahagata 
sannamanasikara samudacaranti. Svassa hoti abadho. 
In the same way, should perceptions and attentions 
accompanied by the dimension of infinite space beset them, 
that’s an affliction for them. 


Yo kho panavuso, abadho dukkhametam vuttam 
bhagavata. 
And affliction has been called suffering by the Buddha. 


Iminapi kho etam, avuso, pariyayena veditabbam 
yatha sukham nibbanam. (6) 
That too is a way to understand how extinguishment is bliss. 


Puna caparam, avuso, bhikkhu sabbaso 
vinnanancayatanam samatikkamma, natthi kinciti 
akincannayatanam upasampaijja viharati. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of infinite consciousness, aware that ‘there is 
nothing at all’, enters and remains in the dimension of 
nothingness. 


Tassa ce, avuso, bhikkhuno imina viharena viharato 
vinnanancayatanasahagata sannamanasikara 
Samudacaranti, svassa hoti abadho. 

While a mendicant is in such a meditation, should 
perceptions and attentions accompanied by the dimension 
of infinite consciousness beset them, that’s an affliction for 
them. 


Seyyathapi, avuso, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa te vinnanancayatanasahagata 
sannamanasikara samudacaranti. Svassa hoti abadho. 
In the same way, should perceptions and attentions 
accompanied by the dimension of infinite consciousness 
beset them, that’s an affliction for them. 


Yo kho panavuso, abadho dukkhametam vuttam 
bhagavata. 
And affliction has been called suffering by the Buddha. 


Iminapi kho etam, avuso, pariyayena veditabbam 
yatha sukham nibbanam. (7) 
That too is a way to understand how extinguishment is bliss. 


Puna caparam, avuso, bhikkhu sabbaso 
akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharati. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of nothingness, enters and remains in the 
dimension of neither perception nor non-perception. 


Tassa ce, avuso, bhikkhuno imina viharena viharato 
akincannayatanasahagata sannamanasikara 
Samudacaranti, svassa hoti abadho. 

While a mendicant is in such a meditation, should 
perceptions and attentions accompanied by the dimension 
of nothingness beset them, that’s an affliction for them. 


Seyyathapi, avuso, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa te akincannayatanasahagata 
sannamanasikara samudacaranti. Svassa hoti abadho. 


In the same way, should perceptions and attentions 
accompanied by the dimension of nothingness beset them, 
that’s an affliction for them. 


Yo kho panavuso, abadho dukkhametam vuttam 
bhagavata. 
And affliction has been called suffering by the Buddha. 


Iminapi kho etam, avuso, pariyayena veditabbam 
yatha sukham nibbanam. (8) 
That too is a way to understand how extinguishment is bliss. 


Puna cCaparam, avuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. (9) 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 
feeling. And, having seen with wisdom, their defilements 
come to an end. 


Iminapi kho etam, avuso, pariyayena veditabbam 
yatha sukham nibbanan’ ti. 

That too is a way to understand how extinguishment is 
bliss.” 


Tatiyam. 


9.035. 35. Gaviupamasutta - 35. 


The Simile of the Cow 
4. Mahavagga - 4. The Great Chapter 


“Seyyathapi, bhikkhave, gavi pabbateyya bala abyatta 
akhettannt akusala visame pabbate caritum. 
“Mendicants, suppose there was a mountain cow who was 
foolish, incompetent, unskillful, and lacked common sense 
when roaming on rugged mountains. 


Tassa evamassa: 
She might think, 


‘yannunaham agatapubbanceva disam gaccheyyam, 
akhaditapubbani ca tinani khadeyyam, apitapubbani 
Ca paniyani piveyyan’ti. 

‘Why don’t I go somewhere I’ve never been before? I could 
eat grass and drink water that I’ve never tried before.’ 


Sa purimam padam na suppatitthitam patitthapetva 
pacchimam padam uddhareyya. 

She’d take a step with a fore-hoof; but before it was 
properly set down, she’d lift up a hind-hoof. 


Sa na ceva agatapubbam disam gaccheyya, na ca 
akhaditapubbani tinani khadeyya, na ca 
apitapubbani paniyani piveyya; 

She wouldn’t go somewhere she’d never been before, or 
eat grass and drink water that she’d never tried before. 


yasmim cassa padese thitaya evamassa: 
And she’d never return safely to the place she had started 
from. 


‘yannunaham agatapubbanceva disam gaccheyyam, 
akhaditapubbani ca tinani khadeyyam, apitapubbani 
Ca paniyani piveyyan’ti tanca padesam na sotthina 
paccagaccheyya. 


Tam kissa hetu? 
Why is that? 


Tatha hi sa, bhikkhave, gavi pabbateyya bala abyatta 
akhettannu akusala visame pabbate caritum. 
Because that mountain cow was foolish, incompetent, 
unskillful, and lacked common sense when roaming on 
rugged mountains. 


Evamevam kho, bhikkhave, idhekacco bhikkhu balo 
abyatto akhettannu akusalo vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati; 

In the same way, some foolish, incompetent, unskillful 
mendicant, lacking common sense, quite secluded from 
sensual pleasures, secluded from unskillful qualities, enters 
and remains in the first absorption, which has the rapture 
and bliss born of seclusion, while placing the mind and 
keeping it connected. 


so tam nimittam na asevati na bhaveti na 
bahulikaroti na svadhitthitam adhitthati. 

But they don’t cultivate, develop, and make much of that 
foundation; they don’t ensure it is properly stabilized. 


Tassa evam hoti: 
They think, 


‘yannunaham vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 


avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, as the placing of the mind and keeping it 
connected are stilled, enter and remain in the second 
absorption, which has the rapture and bliss born of 
immersion, with internal clarity and confidence, and unified 
mind, without placing the mind and keeping it connected.’ 


So na sakkoti vitakkavicaranam vupasama ... pe ... 
dutiyam jhanam upasampajja viharitum. 

But they’re not able to enter and remain in the second 
absorption. 


Tassa evam hoti: 
They think, 


‘yannunaham vivicceva kamehi vivicca akusalehi 
dhammehi savitakkam savicaram vivekajam 
pitisukham pathamam jhanam upasampajja 
vihareyyan’ ti. 

‘Why don’t I, quite secluded from sensual pleasures, 
secluded from unskillful qualities, enter and remain in the 
first absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected.’ 


So na sakkoti vivicceva kamehi ... pe ... pathamam 
jhanam upasampajja viharitum. 

But they’re not able to enter and remain in the first 
absorption. 


Ayam vuccati, bhikkhave, ‘bhikkhu ubhato bhattho 
ubhato parihino, seyyathapi sa gavi pabbateyya bala 
abyatta akhettannt akusala visame pabbate caritum’. 
This is called a mendicant who has slipped and fallen from 
both sides. They’re like the mountain cow who was foolish, 


incompetent, unskillful, and lacking in common sense when 
roaming on rugged mountains. 


Seyyathapi, bhikkhave, gavi pabbateyya pandita 
byatta khettannu kusala visame pabbate caritum. 
Suppose there was a mountain cow who was astute, 
competent, skillful, and used common sense when roaming 
on rugged mountains. 


Tassa evamassa: 
She might think, 


‘yannunaham agatapubbanceva disam gaccheyyam, 
akhaditapubbani ca tinani khadeyyam, apitapubbani 
Ca paniyani piveyyan’ti. 

‘Why don’t I go somewhere I’ve never been before? I could 
eat grass and drink water that I’ve never tried before.’ 


Sa purimam padam suppatitthitam patitthapetva 
pacchimam padam uddhareyya. 

She’d take a step with a fore-hoof; and after it was properly 
set down, she’d lift up a hind-hoof. 


Sa agatapubbanceva disam gaccheyya, 
akhaditapubbani ca tinani khadeyya, apitapubbani ca 
paniyani piveyya. 

She’d go somewhere she’d never been before, and eat 
grass and drink water that she’d never tried before. 


Yasmim cassa padese thitaya evamassa: 
And she’d return safely to the place she had started from. 


‘yannunaham agatapubbanceva disam gaccheyyam, 
akhaditapubbani ca tinani khadeyyam, apitapubbani 
Ca paniyani piveyyan’ti tanca padesam sotthina 
paccagaccheyya. 


Tam kissa hetu? 
Why is that? 


Tatha hi sa, bhikkhave, gavi pabbateyya pandita 
byatta khettannu kusala visame pabbate caritum. 
Because that mountain cow was astute, competent, skillful, 
and used common sense when roaming on rugged 
mountains. 


Evamevam kho, bhikkhave, idhekacco bhikkhu 
pandito byatto khettannt kusalo vivicceva kamehi 
vivicca akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

In the same way, some astute, competent, skillful 
mendicant, using common sense, quite secluded from 
sensual pleasures, secluded from unskillful qualities, enters 
and remains in the first absorption, which has the rapture 
and bliss born of seclusion, while placing the mind and 
keeping it connected. 


So tam nimittam asevati bhaveti bahulikaroti 
svadhitthitam adhitthati. 

They cultivate, develop, and make much of that foundation, 
ensuring that it’s properly stabilized. 


Tassa evam hoti: 
They think, 


‘yannunaham vitakkavicaranam vupasama ajjhattam 
Sampasadanam cetaso ekodibhavam avitakkam 
avicaram samadhijam pitisukham dutiyam jhanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, as the placing of the mind and keeping it 
connected are stilled, enter and remain in the second 


absorption, which has the rapture and bliss born of 
immersion, with internal clarity and confidence, and unified 
mind, without placing the mind and keeping it connected.’ 


So dutiyam jhanam anabhihimsamano 
vitakkavicaranam vupasama ... dutiyam jhanam 
upasampajja viharati. 

Without charging at the second absorption, as the placing 
of the mind and keeping it connected are stilled, they enter 
and remain in the second absorption. 


So tam nimittam asevati bhaveti bahulikaroti 
svadhitthitam adhitthati. 

They cultivate, develop, and make much of that foundation, 
ensuring that it’s properly stabilized. 


Tassa evam hoti: 
They think, 


‘yannunaham pitiya ca viraga upekkhako ca 
vihareyyam sato ca sampajano, sukhanca kayena 
patisamvedeyyam yam tam ariya acikkhanti— 
upekkhako satima sukhavihariti tatiyam jhanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, with the fading away of rapture, enter and 
remain in the third absorption, where I will meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, “Equanimous and 
mindful, one meditates in bliss.”’ 


So tatiyam jhanam anabhihimsamano pitiya ca viraga 
... tatiyam jhanam upasampajja viharati. 

Without charging at the third absorption, with the fading 
away of rapture, they enter and remain in the third 
absorption. 


So tam nimittam asevati bhaveti bahulikaroti 
svadhitthitam adhitthati. 

They cultivate, develop, and make much of that foundation, 
ensuring that it’s properly stabilized. 


Tassa evam hoti: 
They think, 


‘yannunaham sukhassa ca pahana dukkhassa ca 
pahana pubbeva somanassadomanassanam 
atthangama adukkhamasukham 
upekkhasatiparisuddhim catuttham jhanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, with the giving up of pleasure and pain, and 
the ending of former happiness and sadness, enter and 
remain in the fourth absorption, without pleasure or pain, 
with pure equanimity and mindfulness.’ 


So catuttham jhanam anabhihimsamano sukhassa ca 
pahana ... pe ... catuttham jhanam upasampajja 
viharati. 

Without charging at the fourth absorption, with the giving 
up of pleasure and pain, and the ending of former 
happiness and sadness, they enter and remain in the fourth 
absorption. 


So tam nimittam asevati bhaveti bahulikaroti 
svadhitthitam adhitthati. 

They cultivate, develop, and make much of that foundation, 
ensuring that it’s properly stabilized. 


Tassa evam hoti: 
They think, 


‘yannunaham sabbaso rupasannanam samatikkama 
patighasannanam atthangama nanattasannanam 


amanasikara ananto akasoti akasanancayatanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, going totally beyond perceptions of form, with 
the ending of perceptions of impingement, not focusing on 
perceptions of diversity, aware that “space is infinite”, enter 
and remain in the dimension of infinite space.’ 


So akasanancayatanam anabhihimsamano sabbaso 
rupasannanam samatikkama ... pe ... 
akasanancayatanam upasampajja viharati. 

Without charging at the dimension of infinite space, with 
the fading away of rapture, they enter and remain in the 
dimension of infinite space. 


So tam nimittam asevati bhaveti bahulikaroti 
svadhitthitam adhitthati. 

They cultivate, develop, and make much of that foundation, 
ensuring that it’s properly stabilized. 


Tassa evam hoti: 
They think, 


‘yannunaham sabbaso akasanancayatanam 
samatikkamma anantam vinnananti 
vinnanancayatanam upasampajja vihareyyan’ ti. 
‘Why don’t I, going totally beyond the dimension of infinite 
Space, aware that “consciousness is infinite”, enter and 
remain in the dimension of infinite consciousness.’ 


So vinnanancayatanam anabhihimsamano sabbaso 
akasanancayatanam samatikkamma ‘anantam 
vinnanan’ti vinnanancayatanam upasampajja 
viharati. 

Without charging at the dimension of infinite consciousness, 
they enter and remain in the dimension of infinite 
consciousness. 


So tam nimittam asevati bhaveti bahulikaroti 
svadhitthitam adhitthati. 

They cultivate, develop, and make much of that foundation, 
ensuring that it’s properly stabilized. 


Tassa evam hoti: 
They think, 


‘yannunaham sabbaso vinnanancayatanam 
samatikkamma natthi kinciti akincannayatanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, going totally beyond the dimension of infinite 
consciousness, aware that “there is nothing at all”, enter 
and remain in the dimension of nothingness.’ 


So akincannayatanam anabhihimsamano sabbaso 
vinnanancayatanam samatikkamma ‘natthi kinci’ti 
akincannayatanam upasampaijja viharati. 

Without charging at the dimension of nothingness, they 
enter and remain in the dimension of nothingness. 


So tam nimittam asevati bhaveti bahulikaroti 
svadhitthitam adhitthati. 

They cultivate, develop, and make much of that foundation, 
ensuring that it’s properly stabilized. 


Tassa evam hoti: 
They think, 


‘yannunaham sabbaso akincannayatanam 
samatikkamma nevasannanasannayatanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, going totally beyond the dimension of 
nothingness, enter and remain in the dimension of neither 
perception nor non-perception.’ 


So nevasannanasannayatanam anabhihimsamano 
sabbaso akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharati. 
Without charging at the dimension of neither perception 
nor non-perception, they enter and remain in the dimension 
of neither perception nor non-perception. 


So tam nimittam asevati bhaveti bahulikaroti 
svadhitthitam adhitthati. 

They cultivate, develop, and make much of that foundation, 
ensuring that it’s properly stabilized. 


Tassa evam hoti: 
They think, 


‘yannunaham sabbaso nevasannanasannayatanam 
samatikkamma sannavedayitanirodham upasampajja 
vihareyyan’ ti. 

‘Why don’t I, going totally beyond the dimension of neither 
perception nor non-perception, enter and remain in the 
cessation of perception and feeling.’ 


So sannavedayitanirodham anabhihimsamano 
sabbaso nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati. 
Without charging at the cessation of perception and feeling, 
they enter and remain in the cessation of perception and 
feeling. 


Yato kho, bhikkhave, bhikkhu tam tadeva samapattim 
SaMmapajjatipi vutthatipi, tassa mudu cittam hoti 
kammannam. 

When a mendicant enters and emerges from all these 
attainments, their mind becomes pliable and workable. 


Muduna kammannena cittena appamano samadhi 
hoti subhavito. 

With a pliable and workable mind, their immersion becomes 
limitless and well developed. 


So appamanena samadhina subhavitena yassa yassa 
abhinnasacchikaraniyassa dhammassa cittam 
abhininnameti abhinnasacchikiriyaya tatra tatreva 
sakkhibhabbatam papunati sati sati ayatane. 

They become capable of realizing anything that can be 
realized by insight to which they extend the mind, in each 
and every case. 


So sace akankhati: ‘anekavihitam iddhividham 
paccanubhaveyyam—ekopi hutva bahudha assam, 
bahudhapi hutva eko assam ... pe ... yava 
brahmalokapi kayena vasam vatteyyan’ti, 

They might wish: ‘May I wield the many kinds of psychic 
power: multiplying myself and becoming one again ... 
controlling my body as far as the Brahma realm.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
They are capable of realizing it, in each and every case. 


So sace akankhati: ‘dibbaya sotadhatuya ... pe ... 
They might wish: ‘With clairaudience that is purified and 
superhuman, may I hear both kinds of sounds, human and 
divine, whether near or far.’ 


sati sati ayatane. 
They are capable of realizing it, in each and every case. 


So sace akankhati: ‘parasattanam parapuggalanam 
cetasa ceto paricca pajaneyyam, saragam va cittam 
saragam cittanti pajaneyyam, vitaragam va cittam 


vitaragam cittanti pajaneyyam, sadosam va cittam 
sadosam cittanti pajaneyyam, vitadosam va cittam 
vitadosam cittanti pajaneyyam, samoham va cittam 
samoham cittanti pajaneyyam, vitamoham va cittam 
.. sankhittam va cittam ... vikkhittam va cittam ... 
mahaggatam va cittam ... amahaggatam va cittam ... 
sauttaram va cittam ... anuttaram va cittam ... 
samahitam va cittam ... asamahitam va cittam ... 
vimuttam va cittam ... avimuttam va cittam 
avimuttam cittanti pajaneyyan’ti, 

They might wish: ‘May I understand the minds of other 
beings and individuals, having comprehended them with my 
mind. May I understand mind with greed as “mind with 
greed”, and mind without greed as “mind without greed”; 
mind with hate as “mind with hate”, and mind without hate 
as “mind without hate”; mind with delusion as “mind with 
delusion”, and mind without delusion as “mind without 
delusion”; constricted mind... scattered mind... expansive 
mind... unexpansive mind... mind that is not supreme... 
mind that is supreme... mind immersed in samadhi... mind 
not immersed in samadhi... freed mind... and unfreed 
mind as “unfreed mind”.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
They are capable of realizing it, in each and every case. 


So sace akankhati: ‘anekavihitam pubbenivasam 
anussareyyam, seyyathidam—ekampi jatim dvepi 
jatiyo ... pe ... iti sakaram sauddesam anekavihitam 
pubbenivasam anussareyyan’ ti, 

They might wish: ‘May I recollect many kinds of past lives. 
That is: one, two, three, four, five, ten, twenty, thirty, forty, 
fifty, a hundred, a thousand, a hundred thousand rebirths; 
many eons of the world contracting, many eons of the world 
expanding, many eons of the world contracting and 


expanding. They remember: “There, I was named this, my 
clan was that, I looked like this, and that was my food. This 
was how I felt pleasure and pain, and that was how my life 
ended. When I passed away from that place I was reborn 
somewhere else. There, too, I was named this, my clan was 
that, I looked like this, and that was my food. This was how I 
felt pleasure and pain, and that was how my life ended. 
When I passed away from that place I was reborn here.” 
May I recollect my many past lives, with features and 
details.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
They’re capable of realizing it, in each and every case. 


So sace akankhati: ‘dibbena cakkhuna visuddhena 
atikkantamanusakena ... pe ... yathakammupage satte 
pajaneyyan’ ti 

They might wish: ‘With clairvoyance that is purified and 
superhuman, may I see sentient beings passing away and 
being reborn—inferior and superior, beautiful and ugly, ina 
good place or a bad place—and understand how sentient 
beings are reborn according to their deeds.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane. 
They’re capable of realizing it, in each and every case. 


So sace akankhati: ‘asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja 
vihareyyan’ ti, 

They might wish: ‘May I realize the undefiled freedom of 
heart and freedom by wisdom in this very life, and live 
having realized it with my own insight due to the ending of 
defilements.’ 


tatra tatreva sakkhibhabbatam papunati Sati sati 
ayatane’ ti. 
They’re capable of realizing it, in each and every case.” 


Catuttham. 


9.036. 36. Jhanasutta - 36. 


Depending on Absorption 
4. Mahavagga - 4. The Great Chapter 


“Pathamampaham, bhikkhave, jhanam nissaya 
asavanam khayam vadami; 

“Mendicants, I say that the first absorption is a basis for 
ending the defilements. 


dutiyampaham, bhikkhave, jhanam nissaya asavanam 
khayam vadami; 

The second absorption is also a basis for ending the 
defilements. 


tatiyampaham, bhikkhave, jhanam nissaya asavanam 
khayam vadami; 

The third absorption is also a basis for ending the 
defilements. 


catutthampaham, bhikkhave, jhanam nissaya 
asavanam khayam vadami; 

The fourth absorption is also a basis for ending the 
defilements. 


akasanancayatanampaham, bhikkhave, nissaya 
asavanam khayam vadami; 

The dimension of infinite space is also a basis for ending the 
defilements. 


vinnanancayatanampaham, bhikkhave, nissaya 
asavanam khayam vadami; 

The dimension of infinite consciousness is also a basis for 
ending the defilements. 


akincannayatanampaham, bhikkhave, nissaya 
asavanam khayam vadami; 

The dimension of nothingness is also a basis for ending the 
defilements. 


nevasannanasannayatanampaham, bhikkhave, 
nissaya aSavanam khayam vadami; 

The dimension of neither perception nor non-perception is 
also a basis for ending the defilements. 


sannavedayitanirodhampaham, bhikkhave, nissaya 
asavanam khayam vadami. 

The cessation of perception and feeling is also a basis for 
ending the defilements. 


‘Pathamampaham, bhikkhave, jhanam nissaya 
asavanam khayam vadamz1'ti, iti kho panetam vuttam. 
‘The first absorption is a basis for ending the defilements.’ 


Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

Take a mendicant who, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption. 


So yadeva tattha hoti rupagatam vedanagatam 
sannagatam sankharagatam vinnanagatam, te 
dhamme aniccato dukkhato rogato gandato sallato 
aghato abadhato parato palokato sunnato anattato 
Samanupassati. 

They contemplate the phenomena there—included in form, 
feeling, perception, choices, and consciousness—as 
impermanent, as suffering, as diseased, as an abscess, as a 


dart, as misery, as an affliction, as alien, as falling apart, as 
empty, as not-self. 


So tehi dhammehi cittam pativapeti. 
They turn their mind away from those things, 


So tehi dhammehi cittam pativapetva amataya 
dhatuya cittam upasamharati: 
and apply it to the deathless: 


‘etam santam etam panitam yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


So tattha thito asavanam khayam papunati. 
Abiding in that they attain the ending of defilements. 


No ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


Seyyathapi, bhikkhave, issaso va issasantevasi va 
tinapurisarupake va mattikapunje va yoggam karitva, 
SO aparena Samayena durepati ca hoti akkhanavedhi 
ca mahato ca Kayassa padaleta; 


It’s like an archer or their apprentice who first practices on 
a straw man or a clay model. At a later time they become a 
long-distance shooter, a marksman, who shatters large 
objects. 


evamevam kho, bhikkhave, bhikkhu vivicceva kamehi 
.. pe... pathamam jhanam upasampaijja viharati. 

In the same way a noble disciple, quite secluded from 
sensual pleasures, enters and remains in the first 
absorption. 


So yadeva tattha hoti rupagatam vedanagatam 
sannagatam sankharagatam vinnanagatam, te 
dhamme aniccato dukkhato rogato gandato sallato 
aghato abadhato parato palokato sunnato anattato 
Samanupassati. 

They contemplate the phenomena there—included in form, 
feeling, perception, choices, and consciousness—as 
impermanent, as suffering, as diseased, as an abscess, as a 
dart, as misery, as an affliction, as alien, as falling apart, as 
empty, as not-self. 


So tehi dhammehi cittam pativapeti. 
They turn their mind away from those things, 


So tehi dhammehi cittam pativapetva amataya 
dhatuya cittam upasamharati: 
and apply it to the deathless: 


‘etam santam etam panitam yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


So tattha thito asavanam khayam papunati. 
Abiding in that they attain the ending of defilements. 


No ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


‘Pathamampaham, bhikkhave, jhanam nissaya 
asavanam khayam vadamzr'ti, 
‘The first absorption is a basis for ending the defilements.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Dutiyampaham, bhikkhave, jhanam nissaya ... pe ... 
‘The second absorption is also a basis for ending the 
defilements.’ ... 


tatiyampaham, bhikkhave, jhanam nissaya ... pe ... 
‘The third absorption is also a basis for ending the 
defilements.’ ... 


‘catutthampaham, bhikkhave, jhanam nissaya 
asavanam khayam vadamr1'ti, iti kho panetam vuttam. 
‘The fourth absorption is also a basis for ending the 
defilements.’ ... 


Kincetam paticca vuttam? 


Idha, bhikkhave, bhikkhu sukhassa ca pahana 
dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampaijja viharati. 


So yadeva tattha hoti rupagatam vedanagatam 
sannagatam sankharagatam vinnanagatam, te 
dhamme aniccato dukkhato rogato gandato sallato 
aghato abadhato parato palokato sunnato anattato 
Samanupassati. 


So tehi dhammehi cittam pativapeti. 


So tehi dhammehi cittam pativapetva amataya 
dhatuya cittam upasamharati: 


‘etam santam etam panitam yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 


So tattha thito asavanam khayam papunati. 


No ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 


Seyyathapi, bhikkhave, issaso va issasantevasi va 
tinapurisarupake va mattikapunje va yoggam karitva, 
SO aparena Ssamayena durepati ca hoti akkhanavedhi 
ca mahato ca kayassa padaleta; 


evamevam kho, bhikkhave, bhikkhu sukhassa ca 
pahana ... pe ... catuttham jhanam upasampajja 


viharati. 


So yadeva tattha hoti rupagatam vedanagatam ... pe 


anavattidhammo tasma loka. 


‘Catutthampaham, bhikkhave, jhanam nissaya 
asavanam khayam vadamj1'ti, iti yam tam vuttam, 
idametam paticca vuttam. 


‘Akasanancayatanampaham, bhikkhave, jhanam 
nissaya aSsavanam khayam vadami'ti, iti kho panetam 
vuttam. 

‘The dimension of infinite space is also a basis for ending 
the defilements.’ 


Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Idha, bhikkhave, bhikkhu sabbaso rupasannanam 
samatikkama patighasannanam atthangama 
nanattasannanam amanasikara ‘ananto akaso’ti 
akasanancayatanam upasampaijja viharati. 

Take a mendicant who, going totally beyond perceptions of 
form, with the ending of perceptions of impingement, not 
focusing on perceptions of diversity, aware that ‘space is 
infinite’, enters and remains in the dimension of infinite 
space. 


So yadeva tattha hoti vedanagatam sannagatam 
sankharagatam vinnanagatam, te dhamme aniccato 
dukkhato rogato gandato sallato aghato abadhato 
parato palokato sunnato anattato samanupassati. 
They contemplate the phenomena there—included in 
feeling, perception, choices, and consciousness—as 


impermanent, as suffering, as diseased, as an abscess, as a 
dart, as misery, as an affliction, as alien, as falling apart, as 
empty, as not-self. 


So tehi dhammehi cittam pativapeti. 
They turn their mind away from those things, 


So tehi dhammehi cittam pativapetva amataya 
dhatuya cittam upasamharati: 
and apply it to the deathless: 


‘etam santam etam panitam yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


So tattha thito asavanam khayam papunati. 
Abiding in that they attain the ending of defilements. 


No ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


Seyyathapi, bhikkhave, issaso va issasantevasi va 
tinapurisarupake va mattikapunje va yoggam karitva, 
SO aparena Samayena durepati ca hoti akkhanavedhi 
ca mahato ca kKayassa padaleta; 


It’s like an archer or their apprentice who first practices on 
a straw man or a clay model. At a later time they become a 
long-distance shooter, a marksman, who shatters large 
objects. 


evamevam kho, bhikkhave, bhikkhu sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ‘ananto 
akaso’ti akasanancayatanam upasampajja viharati. 
In the same way, take a mendicant who enters and remains 
in the dimension of infinite space. ... 


So yadeva tattha hoti vedanagatam sannagatam ... pe 


anavattidhammo tasma loka. 


‘Akasanancayatanampaham, bhikkhave, nissaya 
asavanam khayam vadam1'ti, 

‘The dimension of infinite space is a basis for ending the 
defilements.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Vinnanancayatanampaham, bhikkhave, nissaya ... pe 


‘The dimension of infinite consciousness is a basis for 
ending the defilements.’ ... 


akincannayatanampaham, bhikkhave, nissaya 
asavanam khayam vadamz1'ti, iti kho panetam vuttam. 
‘The dimension of nothingness is a basis for ending the 
defilements.’ 


Kincetam paticca vuttam? 


That’s what I said, but why did I say it? 


Idha, bhikkhave, bhikkhu sabbaso 
vinnanancayatanam samatikkamma ‘natthi kinci’ti 
akincannayatanam upasampaijja viharati. 

Take a mendicant who, going totally beyond the dimension 
of infinite consciousness, aware that ‘there is nothing at all’, 
enters and remains in the dimension of nothingness. 


So yadeva tattha hoti vedanagatam sannagatam 
sankharagatam vinnanagatam, te dhamme aniccato 
dukkhato rogato gandato sallato aghato abadhato 
parato palokato sunnato anattato samanupassati. 
They contemplate the phenomena there—included in 
feeling, perception, choices, and consciousness—as 
impermanent, as suffering, as diseased, as an abscess, as a 
dart, as misery, as an affliction, as alien, as falling apart, as 
empty, as not-self. 


So tehi dhammehi cittam pativapeti. 
They turn their mind away from those things, 


So tehi dhammehi cittam pativapetva amataya 
dhatuya cittam upasamharati: 
and apply it to the deathless: 


‘etam santam etam panitam yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


So tattha thito asavanam khayam papunati. 
Abiding in that they attain the ending of defilements. 


No ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


Seyyathapi, bhikkhave, issaso va issasantevasi va 
tinapurisarupake va mattikapunje va yoggam karitva, 
SO aparena Ssamayena durepati ca hoti akkhanavedhi 
ca mahato ca Kayassa padaleta; 

It’s like an archer or their apprentice who first practices on 
a straw man or a clay model. At a later time they become a 
long-distance shooter, a marksman, who shatters large 
objects. 


evamevam kho, bhikkhave, bhikkhu sabbaso 
vinnanancayatanam samatikkamma ‘natthi kinci’ti 
akincannayatanam upasampaijja viharati. 

In the same way, take a mendicant who, going totally 
beyond the dimension of infinite consciousness, aware that 
‘there is nothing at all’, enters and remains in the 
dimension of nothingness. 


So yadeva tattha hoti vedanagatam sannagatam 
sankharagatam vinnanagatam, te dhamme aniccato 
dukkhato rogato gandato sallato aghato abadhato 
parato palokato sunnato anattato samanupassati. 
They contemplate the phenomena there—included in 
feeling, perception, choices, and consciousness—as 
impermanent, as suffering, as diseased, as an abscess, as a 


dart, as misery, as an affliction, as alien, as falling apart, as 
empty, as not-self. 


So tehi dhammehi cittam pativapeti. 
They turn their mind away from those things, 


So tehi dhammehi cittam pativapetva amataya 
dhatuya cittam upasamharati: 
and apply it to the deathless: 


‘etam santam etam panitam yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


So tattha thito asavanam khayam papunati. 
Abiding in that they attain the ending of defilements. 


No ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


‘Akincannayatanampaham, nissaya asavanam khayam 
vadamzi1'ti, 

‘The dimension of nothingness is a basis for ending the 
defilements.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


Iti kho, bhikkhave, yavata sannasamapatti tavata 
annapativedho. 

And so, mendicants, penetration to enlightenment extends 
as far as attainments with perception. 


Yani ca kho imani, bhikkhave, nissaya dve ayatanani 


But the two dimensions that depend on these— 


nevasannanasannayatanasamapatti ca 
sannavedayitanirodho ca, jhayihete, bhikkhave, 
samapattikusalehi samapattivutthanakusalehi 
SaMmapajjitva vutthahitva samma akkhatabbaniti 
vadami" ti. 

the dimension of neither perception nor non-perception, 
and the cessation of perception and feeling—are properly 
explained by mendicants who are skilled in these 
attainments and skilled in emerging from them, after 
they’ve entered them and emerged from them.” 


Pancamam. 


9.037. 37. Anandasutta - 37. By 


Ananda 
4. Mahavagga - 4. The Great Chapter 


Ekam samayam ayasma anando kosambiyam viharati 
ghositarame. 

At one time Venerable Ananda was staying near Kosambi, in 
Ghosita’s Monastery. 


Tatra kho ayasma anando bhikkhu amantesi: 
There Ananda addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht: ayasmato anandassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma anando etadavoca: 
Ananda said this: 


“Acchariyam, avuso, abbhutam, avuso. 
“It’s incredible, reverends, it’s amazing! 


Yavancidam tena bhagavata janata passata arahata 
Sammasambuddhena sambadhe okasadhigamo 
anubuddho sattanam visuddhiya sokaparidevanam 
samatikkamaya dukkhadomanassanam atthangamaya 
nayassa adhigamaya nibbanassa sacchikiriyaya. 

How this Blessed One who knows and sees, the perfected 
one, the fully awakened Buddha, has found an opening ina 
confined space. It’s in order to purify sentient beings, to get 
past sorrow and crying, to make an end of pain and 


sadness, to end the cycle of suffering, and to realize 
extinguishment. 


Tadeva nama cakkhum bhavissati te rupa 
tancayatanam no patisamvedissati. 

The eye itself is actually present, and so are those sights. 
Yet one will not experience that sense-field. 


Tadeva nama sotam bhavissati te sadda tancayatanam 
no patisamvedissati. 

The ear itself is actually present, and so are those sounds. 
Yet one will not experience that sense-field. 


Tadeva nama ghanam bhavissati te gandha 
tancayatanam no patisamvedissati. 

The nose itself is actually present, and so are those smells. 
Yet one will not experience that sense-field. 


Sava nama jivha bhavissati te rasa tancayatanam no 
patisamvedissati. 

The tongue itself is actually present, and so are those 
tastes. Yet one will not experience that sense-field. 


Sova nama kayo bhavissati te photthabba 
tancayatanam no patisamvedissati’ ti. 

The body itself is actually present, and so are those touches. 
Yet one will not experience that sense-field.” 


Evam vutte, ayasma udayi ayasmantam anandam 
etadavoca: 

When he said this, Venerable Udayi said to Venerable 
Ananda: 


“sannimeva nu kho, avuso ananda, tadayatanam no 


patisamvedeti udahu asanni” ti? 


“Reverend Ananda, is one who doesn’t experience that 
sense-field actually percipient or not?” 


“Sannimeva kho, avuso, tadayatanam no 
patisamvedeti, no asanni’ ti. 

“Reverend, one who doesn’t experience that sense-field is 
actually percipient, not non-percipient.” 


“Kimsanni panavuso, tadayatanam no 
patisamvedeti” ti? 

“But what does one who doesn’t experience that sense-field 
perceive?” 


“Idhavuso, bhikkhu, sabbaso rupasannanam 
samatikkama patighasannanam atthangama 
nanattasannanam amanasikara ‘ananto akaso’ ti 
akasanancayatanam upasampaijja viharati. 

“It’s when a mendicant, going totally beyond perceptions of 
form, with the ending of perceptions of impingement, not 
focusing on perceptions of diversity, aware that ‘space is 
infinite’, enters and remains in the dimension of infinite 
space. 


Evamsannipi kho, avuso, tadayatanam no 
patisamvedeti. 

One who doesn’t experience that sense-field perceives in 
this way. 


Puna caparam, avuso, bhikkhu sabbaso 
akasanancayatanam samatikkamma ‘anantam 
vinnanan’ti vinnanancayatanam upasampajja 
viharati. 

Furthermore, a mendicant, going totally beyond the 
dimension of infinite space, aware that ‘consciousness is 
infinite’, enters and remains in the dimension of infinite 
consciousness. 


Evamsannipi kho, avuso, tadayatanam no 
patisamvedeti. 

One who doesn’t experience that sense-field perceives in 
this way. 


Puna caparam, avuso, bhikkhu sabbaso 
vinnanancayatanam samatikkamma ‘natthi kinci’ti 
akincannayatanam upasampaijja viharati. 
Furthermore, a mendicant, going totally beyond the 
dimension of infinite consciousness, aware that ‘there is 
nothing at all’, enters and remains in the dimension of 
nothingness. 


Evamsannipi kho, avuso, tadayatanam no 
patisamvedetiti. 

One who doesn’t experience that sense-field perceives in 
this way. 


Ekamidaham, avuso, samayam sakete viharami 
anjanavane migadaye. 

Reverend, one time I was staying near Saketa in the deer 
park in Anjana Wood. 


Atha kho, avuso, jatilavasika bhikkhun1i yenaham 
tenupasankami; upasankamitva mam abhivadetva 
ekamantam atthasi. Ekamantam thita kho, avuso, 
jatilavasika bhikkhun1 mam etadavoca: 

Then the nun Jatilagahika came up to me, bowed, stood to 
one side, and said to me: 


‘yayam, bhante ananda, samadhi na cabhinato na 
capanato na ca sasankharaniggayhavaritagato, 

‘Sir, Ananda, regarding the immersion that does not lean 
forward or pull back, and is not held in place by forceful 
suppression. 


vimuttatta thito, thitatta santusito, santusitatta no 
paritassati. 

Being free, it’s stable. Being stable, it’s content. Being 
content, one is not anxious. 


Ayam, bhante ananda, samadhi kimphalo vutto 
bhagavata’ ti? 
What did the Buddha say was the fruit of this immersion?’ 


Evam vutte, soham, avuso, jatilavasikam bhikkhunim 
etadavocam: 
When she said this, I said to her: 


‘yayam, bhagini, samadhi na cabhinato na capanato 
na ca sasankharaniggayhavaritagato, 

‘Sister, regarding the immersion that does not lean forward 
or pull back, and is not held in place by forceful 
suppression. 


vimuttatta thito, thitatta santusito, santusitatta no 
paritassati. 

Being free, it’s stable. Being stable, it’s content. Being 
content, one is not anxious. 


Ayam, bhagini, samadhi annaphalo vutto 
bhagavata’ti. 

The Buddha said that the fruit of this immersion is 
enlightenment.’ 


Evamsannipi kho, avuso, tadayatanam no 
patisamvedeti’ ti. 

One who doesn’t experience that sense-field perceives in 
this way, too.” 


Chattham. 


9.038. 38. Lokayatikasutta - 38. 


Brahmin Cosmologists 
4. Mahavagga - 4. The Great Chapter 


Atha kho dve lokayatika brahmana yena bhagava 
tenupasankamimsu; upasankamitva bhagavata 
saddhim sammodimsu. 

Then two brahmin cosmologists went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
brahmana bhagavantam etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side and said to the Buddha: 


“Purano, bho gotama, kassapo sabbannu 
sabbadassavi aparisesam nanadassanam patijanati: 
“Master Gotama, Purana Kassapa claims to be all-knowing 
and all-seeing, to know and see everything without 
exception, thus: 


‘carato ca me titthato ca suttassa ca jagarassa Ca 
satatam samitam nanadassanam paccupatthitan’ ti. 
‘Knowledge and vision are constantly and continually 
present to me, while walking, standing, sleeping, and 
waking.’ 


So evamaha: 
He says: 


‘aham anantena nanena anantam lokam janam 
passam viharamy’ ti. 


‘With infinite knowledge I know and see that the world is 
infinite.’ 


Ayampi, bho gotama, nigantho nataputto sabbannu 
sabbadassavi aparisesam nanadassanam patijanati: 
And the Jain leader Nataputta also claims to be all-knowing 
and all-seeing, to know and see everything without 
exception, thus: 


‘carato ca me titthato ca suttassa ca jagarassa Ca 
satatam samitam nanadassanam paccupatthitan’ ti. 
‘Knowledge and vision are constantly and continually 
present to me, while walking, standing, sleeping, and 
waking.’ 


So evamaha: 
He says: 


‘aham anantena nanena anantam lokam janam 
passam viharamy?’ ti. 

‘With infinite knowledge I know and see that the world is 
finite.’ 


Imesam, bho gotama, ubhinnam nanavadanam 
ubhinnam annamannam vipaccanikavadanam ko 
saccam aha ko musa” ti? 

These two claim to speak from knowledge, but they directly 
contradict each other. Which one of them speaks the truth, 
and which falsehood?” 


“Alam, brahmana. 
“Enough, brahmins. 


Titthatetam: 
Leave this aside: 


‘imesam ubhinnam nanavadanam ubhinnam 
annamannam vipaccanikavadanam ko saccam aha ko 
musa’ti. 

‘These two claim to speak from knowledge, but they directly 
contradict each other. Which one of them speaks the truth, 
and which falsehood?’ 


Dhammam vo, brahmana, desessami, 
I will teach you the Dhamma. 


tam sunatha, sadhukam manasi karotha, 
bhasissami’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bho” ti kho te brahmana bhagavato 
paccassosum. 
“Yes sir,” those brahmins replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Seyyathapi, brahmana, cattaro purisa catuddisa 
thita paramena javena Ca samannagata paramena Ca 
padavitiharena. 

“Suppose there were four men standing in the four 
directions. Each of them was extremely fast, with an 
extremely mighty stride. 


Te evarupena javena samannagata assu, seyyathapi 
nama dalhadhamma dhanuggaho sikkhito katahattho 
katupasano lahukena asanena appakasirena tiriyam 
talacchayam atipateyya; 

They’re as fast as a light arrow easily shot across the 
shadow of a palm tree by a well-trained expert archer with 
a strong bow. 


evarupena Ca padavitiharena, seyyathapi nama 
puratthima samudda pacchimo samuddo 

Their stride was such that it spanned from the eastern 
ocean to the western ocean. 


atha puratthimaya disaya thito puriso evam vadeyya: 
Then the man standing in the east would say: 


‘aham gamanena lokassa antam papunissam(1'ti. 
‘T will reach the end of the world by traveling.’ 


So annatreva asitapitakhayitasayita annatra 
uccarapassavakamma annatra 
niddakilamathapativinodana vassasatayuko 
vassaSatajiv1 vassasatam gantva appatvava lokassa 
antam antara kalam kareyya. 

Though he’d travel for his whole lifespan of a hundred years 
—pausing only to eat and drink, go to the toilet, and sleep 
to dispel weariness—he’d die along the way, never reaching 
the end of the world. 


Atha pacchimaya disaya ... pe ... 
Then the man standing in the west... 


atha uttaraya disaya ... 
Then the man standing in the north... 


atha dakkhinaya disaya thito puriso evam vadeyya: 
Then the man standing in the south would say: 


‘aham gamanena lokassa antam papunissam(1'ti. 
‘T will reach the end of the world by traveling.’ 


So annatreva asitapitakhayitasayita annatra 
uccarapassavakamma annatra 
niddakilamathapativinodana vassasatayuko 


vassaSatajiv1 vassasatam gantva appatvava lokassa 
antam antara kalam kareyya. 

Though he’d travel for his whole lifespan of a hundred years 
—pausing only to eat and drink, go to the toilet, and sleep 
to dispel weariness—he’d die along the way, never reaching 
the end of the world. 


Tam kissa hetu? 
Why is that? 


Naham, brahmana, evarupaya sandhavanikaya 
lokassa antam nateyyam dattheyyam patteyyanti 
vadami. 

I say it’s not possible to know or see or reach the end of the 
world by running like this. 


Na caham, brahmana, appatvava lokassa antam 
dukkhassa antakiriyam vadami. 

But I also say there’s no making an end of suffering without 
reaching the end of the world. 


Pancime, brahmana, kamaguna ariyassa vinaye lokoti 
vuccati. 

These five kinds of sensual stimulation are called the world 
in the training of the noble one. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya; 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


sotavinneyya Sadda ... pe ... 
Sounds known by the ear... 


ghanavinneyya gandha ... 
Smells known by the nose... 


jivhavinneyya rasa ... 
Tastes known by the tongue... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasambhita rajantya; 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


ime kho, brahmana, panca kamaguna ariyassa vinaye 
lokoti vuccati. 

These five kinds of sensual stimulation are called the world 
in the training of the noble one. 


Idha, brahmana, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

Take a mendicant who, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


Ayam vuccati, brahmana, ‘bhikkhu lokassa 
antamagamma, lokassa ante viharati’. 

This is called a mendicant who, having gone to the end of 
the world, meditates at the end of the world. 


Tamanne evamahamsu: 
Others say of them: 


‘ayampi lokapariyapanno, ayampi anissato 
lokamha’ti. 

‘They’re included in the world, and haven’t yet left the 
world.’ 


Ahampi hi, brahmana, evam vadami: 
And I also say this: 


‘ayampi lokapariyapanno, ayampi anissato 
lokamha’ ti. 

‘They’re included in the world, and haven’t yet left the 
world.’ 


Puna caparam, brahmana, bhikkhu vitakkavicaranam 
vupasama ... pe ... dutiyam jhanam ... 

Furthermore, take a mendicant who, as the placing of the 
mind and keeping it connected are stilled, enters and 
remains in the second absorption ... 


tatiyam jhanam ... 
third absorption ... 


catuttham jhanam upasampajja viharati. 
fourth absorption. 


Ayam vuccati, brahmana, ‘bhikkhu lokassa 
antamagamma lokassa ante viharati’. 

This is called a mendicant who, having gone to the end of 
the world, meditates at the end of the world. 


Tamanne evamahamsu: 
Others say of them: 


‘ayampi lokapariyapanno, ayampi anissato 
lokamha’ti. 


‘They’re included in the world, and haven’t yet left the 
world.’ 


Ahampi hi, brahmana, evam vadami: 
And I also say this: 


‘ayampi lokapariyapanno, ayampi anissato 
lokamha’ti. 

‘They’re included in the world, and haven’t yet left the 
world.’ 


Puna caparam, brahmana, bhikkhu sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ‘ananto 
akaso’ti akasanancayatanam upasampajja viharati. 
Furthermore, take a mendicant who, going totally beyond 
perceptions of form, with the ending of perceptions of 
impingement, not focusing on perceptions of diversity, 
aware that ‘space is infinite’, enters and remains in the 
dimension of infinite space. 


Ayam vuccati, brahmana, ‘bhikkhu lokassa 
antamagamma lokassa ante viharati’. 

This is called a mendicant who, having gone to the end of 
the world, meditates at the end of the world. 


Tamanne evamahamsu: 
Others say of them: 


‘ayampi lokapariyapanno, ayampi anissato 
lokamha’ti. 

‘They’re included in the world, and haven't yet left the 
world.’ 


Ahampi hi, brahmana, evam vadami: 
And I also say this: 


‘ayampi lokapariyapanno, ayampi anissato 
lokamha’ti. 

‘They’re included in the world, and haven’t yet left the 
world.’ 


Puna caparam, brahmana, bhikkhu sabbaso 
akasanancayatanam samatikkamma ‘anantam 
vinnanan’ti vinnanancayatanam upasampajja viharati 
.. pe... 

Furthermore, take a mendicant who enters and remains in 
the dimension of infinite consciousness. ... 


sabbaso vinnanancayatanam samatikkamma ‘natthi 
kinci’ti akincannayatanam upasampajja viharati ... pe 


the dimension of nothingness ... 


sabbaso akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharati. 
the dimension of neither perception nor non-perception. 


Ayam vuccati, brahmana, ‘bhikkhu lokassa 
antamagamma lokassa ante viharati’. 

This is called a mendicant who, having gone to the end of 
the world, meditates at the end of the world. 


Tamanne evamahamsu: 
Others say of them: 


‘ayampi lokapariyapanno, ayampi anissato 
lokamha’ti. 

‘They’re included in the world, and haven’t yet left the 
world.’ 


Ahampi hi, brahmana, evam vadami: 


And I also say this: 


‘ayampi lokapariyapanno, ayampi anissato 
lokamha’ti. 

‘They’re included in the world, and haven’t yet left the 
world.’ 


Puna caparam, brahmana, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 
feeling. And, having seen with wisdom, their defilements 
come to an end. 


Ayam vuccati, brahmana, ‘bhikkhu lokassa 
antamagamma lokassa ante viharati tinno loke 
visattikan’” ti. 

This is called a mendicant who, having gone to the end of 
the world, meditates at the end of the world. And they’ve 
crossed over clinging to the world.” 


Sattamam. 


9.039. 39. 
Devasurasangamasutta - 39. The 


War Between the Gods and the 


Demons 
4. Mahavagga - 4. The Great Chapter 


“Bhutapubbam, bhikkhave, devasurasangamo 
samupabyulho ahosi. 

“Once upon a time, mendicants, a battle was fought 
between the gods and the demons. 


Tasmim kho pana, bhikkhave, sangame asura 
jinimsu, deva parajayimsu. 
In that battle the demons won and the gods lost. 


Parajita ca, bhikkhave, deva apayimsuyeva 
uttarenabhimukha, abhiyimsu asura. 
Defeated, the gods fled north with the demons in pursuit. 


Atha kho, bhikkhave, devanam etadahosi: 
Then the gods thought, 


‘abhiyanteva kho asura. 
‘The demons are still in pursuit. 


Yannuna mayam dutiyampi asurehi sangameyyama’ti. 
Why don’t we engage them in battle a second time?’ 


Dutiyampi kho, bhikkhave, deva asurehi 
sangamesum. 

And so a second battle was fought between the gods and 
the demons. 


Dutiyampi kho, bhikkhave, asurava jinimsu, deva 
parajayimsu. 
And for a second time the demons won and the gods lost. 


Parajita ca, bhikkhave, deva apayimsuyeva 
uttarenabhimukha, abhiyimsu asura. 
Defeated, the gods fled north with the demons in pursuit. 


Atha kho, bhikkhave, devanam etadahosi: 
Then the gods thought, 


‘abhiyanteva kho asura. 
‘The demons are still in pursuit. 


Yannuna mayam tatiyampi asurehi sangameyyama’ti. 
Why don’t we engage them in battle a third time?’ 


Tatiyampi kho, bhikkhave, deva asurehi 
sangamesum. 

And so a third battle was fought between the gods and the 
demons. 


Tatiyampi kho, bhikkhave, asurava jinimsu, deva 
parajayimsu. 
And for a third time the demons won and the gods lost. 


Parajita ca, bhikkhave, deva bhita devapuramyeva 
pavisimsu. 

Defeated and terrified, the gods fled right into the castle of 
the gods. 


Devapuragatananca pana, bhikkhave, devanam 
etadahosi: 
When they had entered their castle, they thought, 


‘bhiruttanagatena kho dani mayam etarahi attana 
viharama akaraniya asurehr'ti. 

‘Now we’re in a secure location and the demons can’t do 
anything to us.’ 


Asuranampi, bhikkhave, etadahosi: 
The demons also thought, 


‘bhiruttanagatena kho dani deva etarahi attana 
viharanti akaraniya amheht'ti. 

‘Now the gods are in a secure location and we can’t do 
anything to them.’ 


Bhutapubbam, bhikkhave, devasurasangamo 
samupabyulho ahosi. 

Once upon a time, a battle was fought between the gods 
and the demons. 


Tasmim kho pana, bhikkhave, sangame deva jinimsu, 
asura parajayimsu. 
In that battle the gods won and the demons lost. 


Parajita ca, bhikkhave, asura apayimsuyeva 
dakkhinenabhimukha, abhiyimsu deva. 
Defeated, the demons fled south with the gods in pursuit. 


Atha kho, bhikkhave, asuranam etadahosi: 
Then the demons thought, 


‘abhiyanteva kho deva. 
‘The gods are still in pursuit. 


Yannuna mayam dutiyampi devehi sangameyyama ti. 
Why don’t we engage them in battle a second time?’ 


Dutiyampi kho, bhikkhave, asura devehi 
sangamesum. 

And so a second battle was fought between the gods and 
the demons. 


Dutiyampi kho, bhikkhave, deva jinimsu, asura 
parajayimsu. 
And for a second time the gods won and the demons lost. 


Parajita ca, bhikkhave, asura apayimsuyeva 
dakkhinenabhimukha, abhiyimsu deva. 
Defeated, the demons fled south with the gods in pursuit. 


Atha kho, bhikkhave, asuranam etadahosi: 
Then the demons thought, 


‘abhiyanteva kho deva. 
‘The gods are still in pursuit. 


Yannuna mayam tatiyampi devehi sangameyyama’ti. 
Why don’t we engage them in battle a third time?’ 


Tatiyampi kho, bhikkhave, asura devehi 
sangamesum. 

And so a third battle was fought between the gods and the 
demons. 


Tatiyampi kho, bhikkhave, deva jinimsu, asura 
parajayimsu. 
And for a third time the gods won and the demons lost. 


Parajita ca, bhikkhave, asura bhita asurapuramyeva 
pavisimsu. 

Defeated and terrified, the demons fled right into the 
citadel of the demons. 


Asurapuragatananca pana, bhikkhave, asuranam 
etadahosi: 
When they had entered their citadel, they thought, 


‘bhiruttanagatena kho dani mayam etarahi attana 
viharama akaraniya devehi'ti. 

‘Now we’re in a secure location and the gods can’t do 
anything to us.’ 


Devanampi, bhikkhave, etadahosi: 
And the gods also thought, 


‘bhiruttanagatena kho dani asura etarahi attana 
viharanti akaraniya amheht'ti. 

‘Now the demons are in a secure location and we can’t do 
anything to them.’ 


Evamevam kho, bhikkhave, yasmim samaye bhikkhu 
vivicceva kamehi vivicca akusalehi dhammehi 
savitakkam savicaram vivekajam pitisukham 
pathamam jhanam upasampaijja viharati, 

In the same way, a mendicant, quite secluded from sensual 
pleasures, secluded from unskillful qualities, enters and 
remains in the first absorption, which has the rapture and 
bliss born of seclusion, while placing the mind and keeping 
it connected. 


tasmim, bhikkhave, samaye bhikkhussa evam hoti: 
At such a time the mendicant thinks, 


‘bhiruttanagatena kho danaham etarahi attana 
viharami akaranlyo marassa’ti. 

‘Now I’m in a secure location and Mara can’t do anything to 
me.’ 


Marassapi, bhikkhave, papimato evam hoti: 


And Mara the Wicked also thinks, 


‘bhiruttanagatena kho dani bhikkhu etarahi attana 
viharati akaraniyo mayhan’ti. 

‘Now the mendicant is in a secure location and we can’t do 
anything to them.’ 


Yasmim, bhikkhave, samaye bhikkhu 
vitakkavicaranam vupasama ... pe ... dutiyam jhanam 


When, as the placing of the mind and keeping it connected 
are stilled, a mendicant enters and remains in the second 
absorption ... 


tatiyam jhanam ... 
third absorption ... 


catuttham jhanam upasampajja viharati, 
fourth absorption. 


tasmim, bhikkhave, samaye bhikkhussa evam hoti: 
At such a time the mendicant thinks, 


‘bhiruttanagatena kho danaham etarahi attana 
viharami akaranlyo marassa’ti. 

‘Now I’m in a secure location and Mara can’t do anything to 
me.’ 


Marassapi, bhikkhave, papimato evam hoti: 
And Mara the Wicked also thinks, 


‘bhiruttanagatena kho dani bhikkhu etarahi attana 
viharati, akaraniyo mayhan’ti. 

‘Now the mendicant is in a secure location and we can’t do 
anything to them.’ 


Yasmim, bhikkhave, samaye bhikkhu sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ‘ananto 
akaso’ti akasanancayatanam upasampajja viharati. 

A mendicant, going totally beyond perceptions of form, with 
the ending of perceptions of impingement, not focusing on 
perceptions of diversity, aware that ‘space is infinite’, enters 
and remains in the dimension of infinite space. 


Ayam vuccati, bhikkhave, ‘bhikkhu antamakasi 
maram, apadam vadhitva maracakkhum adassanam 
gato papimato tinno loke visattikan’ti. 

At such a time they are called a mendicant who has blinded 
Mara, put out his eyes without a trace, and gone where the 
Wicked One cannot see. 


Yasmim, bhikkhave, samaye bhikkhu sabbaso 
akasanancayatanam samatikkamma ‘anantam 
vinnanan’ti vinnanancayatanam upasampajja viharati 


A mendicant, going totally beyond the dimension of infinite 
Space, aware that ‘consciousness is infinite’, enters and 
remains in the dimension of infinite consciousness. ... 


sabbaso vinnanancayatanam samatikkamma ‘natthi 
kinci’ti akincannayatanam upasampajja viharati ... 
Going totally beyond the dimension of infinite 
consciousness, aware that ‘there is nothing at all’, they 
enter and remain in the dimension of nothingness. ... 


sabbaso akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharati ... 
Going totally beyond the dimension of nothingness, they 
enter and remain in the dimension of neither perception 
nor non-perception. ... 


sabbaso nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 

Going totally beyond the dimension of neither perception 
nor non-perception, they entersand remain in the cessation 
of perception and feeling. And, having seen with wisdom, 
their defilements come to an end. 


Ayam vuccati, bhikkhave, ‘bhikkhu antamakasi 
maram, apadam vadhitva maracakkhum adassanam 
gato papimato tinno loke visattikan’” ti. 

At such a time they are called a mendicant who has blinded 
Mara, put out his eyes without a trace, and gone where the 
Wicked One cannot see. And they’ve crossed over clinging 
to the world.” 


Atthamam. 


9.040. 40. Nagasutta - 40. The 
Simile of the Bull Elephant in 


the Forest 
4. Mahavagga - 4. The Great Chapter 


“Yasmim, bhikkhave, samaye arannikassa nagassa 
gocarapasutassa hatthipi hatthiniyopi 
hatthikalabhapi hatthicchapapi purato purato gantva 
tinaggani chindanti, tena, bhikkhave, aranniko nago 
attiyati harayati jigucchati. 

“Mendicants, when a wild bull elephant is engrossed in the 
pasture, but other elephants—males, females, younglings, 
or cubs—got there first and trampled the grass, the wild 
bull elephant is horrified, repelled, and disgusted by that. 


Yasmim, bhikkhave, samaye arannikassa nagassa 
gocarapasutassa hatthipi hatthiniyopi 
hatthikalabhapi hatthicchapapi obhaggobhaggam 
sakhabhangam khadanti, tena, bhikkhave, aranniko 
nago attiyati harayati jigucchati. 

When the wild bull elephant is engrossed in the pasture, 
but other elephants—males, females, younglings, or cubs— 
eat the broken branches that he has dragged down, the 
wild bull elephant is horrified, repelled, and disgusted by 
that. 


Yasmim, bhikkhave, samaye arannikassa nagassa 
ogaham otinnassa hatthipi hatthiniyopi 
hatthikalabhapi hatthicchapapi purato purato gantva 
sondaya udakam alolenti, tena, bhikkhave, aranniko 
nago attiyati harayati jigucchati. 

When a wild bull elephant has plunged into the pool, but 
other elephants—males, females, younglings, or cubs—got 
there first and stirred up the water with their trunks, the 


wild bull elephant is horrified, repelled, and disgusted by 
that. 


Yasmim, bhikkhave, samaye arannikassa nagassa 
ogaha uttinnassa hatthiniyo kayam 
upanighamsantiyo gacchanti, tena, bhikkhave, 
aranniko nago attiyati harayati jigucchati. 

When a wild bull elephant has come out of the pool and the 
female elephants bump into him, the wild bull elephant is 
horrified, repelled, and disgusted by that. 


Tasmim, bhikkhave, samaye arannikassa nagassa 
evam hoti: 
At that time the wild bull elephant thinks: 


‘aham kho etarahi akinno viharami hatthihi 
hatthinihi hatthikalabhehi hatthicchapehi. 

‘Now I live crowded by other males, females, younglings, 
and cubs. 


Chinnaggani ceva tinani khadami, 
obhaggobhagganca me sakhabhangam khadanti, 
avilani ca paniyani pivami, ogaha ca me uttinnassa 
hatthiniyo kayam upanighamsantiyo gacchanti. 

I eat the grass they’ve trampled, and they eat the broken 
branches I’ve dragged down. I drink muddy water, and 
after my bath the female elephants bump into me. 


Yannunaham eko ganasma vupakattho vihareyyan’ ti. 
Why don’t I live alone, withdrawn from the herd?’ 


So aparena samayena eko ganasma vupakattho 
viharati, acchinnaggani ceva tinani khadati, 
obhaggobhaggancassa sakhabhangam na khadanti, 
anavilani Ca paniyani pivati, ogaha cassa uttinnassa 
na hatthiniyo kayam upanighamsantiyo gacchanti. 


After some time he lives alone, withdrawn from the herd, 
and he eats untrampled grass, and other elephants don’t 
eat the broken branches he has dragged down. He doesn’t 
drink muddy water, and the female elephants don’t bump 
into him after his bath. 


Tasmim, bhikkhave, samaye arannikassa nagassa 
evam hoti: 
At that time the wild bull elephant thinks: 


‘aham kho pubbe akinno vihasim hatthihi hatthinthi 
hatthikalabhehi hatthicchapehi, chinnaggani ceva 
tinani khadim, obhaggobhagganca me 
sakhabhangam khadimsu, avilani ca paniyani 
apayim, ogaha ca me uttinnassa hatthiniyo kayam 
upanighamsantiyo agamamsu. Soham etarahi eko 
ganasma vupakattho viharami, acchinnaggani ceva 
tinani khadami, obhaggobhagganca me 
sakhabhangam na khadanti, anavilani ca paniyani 
pivami, ogaha ca me uttinnassa na hatthiniyo kayam 
upanighamsantiyo gacchanti’ti. So sondaya 
sakhabhangam bhanjitva sakhabhangena kayam 
parimajjitva attamano sondam samharati. 

‘Formerly I lived crowded by other males, females, 
younglings, and cubs. I ate the grass they’d trampled, and 
they ate the broken branches I’d dragged down. I drank 
muddy water, and after my bath the female elephants 
bumped into me. Now I live alone, and I’m free of all these 
things.’ He breaks off a branch and scratches his body, 
happily relieving his itches. 


Evamevam kho, bhikkhave, yasmim samaye bhikkhu 
akinno viharati bhikkhuhi bhikkhunthi upasakehi 
upasikahi ranna rajamahamattehi titthiyehi 
titthiyasavakehi, tasmim, bhikkhave, samaye 
bhikkhussa evam hoti: 


In the same way, when a mendicant lives crowded by 
monks, nuns, laymen, and laywomen; by rulers and their 
ministers, and by teachers of other paths and their 
disciples, they think: 


‘aham kho etarahi akinno viharami bhikkhuhi 
bhikkhunithi upasakehi upasikahi ranna 
rajamahamattehi titthiyehi titthiyasavakehi. 

‘Now I live crowded by monks, nuns, laymen, and 
laywomen; by rulers and their ministers, and teachers of 
other paths and their disciples. 


Yannunaham eko ganasma vupakattho vihareyyan’ ti. 
Why don’t I live alone, withdrawn from the group?’ 


So vivittam senasanam bhajati aranham 
rukkhamulam pabbatam kandaram giriguham 
susanam vanapattham abbhokasam palalapunjam. 
They frequent a secluded lodging—a wilderness, the root of 
a tree, a hill, a ravine, a mountain cave, a charnel ground, a 
forest, the open air, a heap of straw. 


So arannagato va rukkhamulagato va sunnagaragato 
va nisidati pallankam abhujitva ujum kayam 
panidhaya parimukham satim upatthapetva. 

Gone to a wilderness, or to the root of a tree, or to an empty 
hut, they sit down cross-legged, with their body straight, 
and establish mindfulness right there. 


So abhijjham loke pahaya vigatabhijjhena cetasa 
viharati, abhijjhaya cittam parisodheti; 

Giving up desire for the world, they meditate with a heart 
rid of desire, cleansing the mind of desire. 


byapadapadosam pahaya abyapannacitto viharati 
sabbapanabhutahitanukamp1, byapadapadosa cittam 


parisodheti; 

Giving up ill will and malevolence, they meditate with a 
mind rid of ill will, full of compassion for all living beings, 
cleansing the mind of ill will. 


thinamiddham pahaya vigatathinamiddho viharati 
alokasanni sato sampajano, thinamiddha cittam 
parisodheti; 

Giving up dullness and drowsiness, they meditate with a 
mind free of dullness and drowsiness, perceiving light, 
mindful and aware, cleansing the mind of dullness and 
drowsiness. 


uddhaccakukkuccam pahaya anuddhato viharati 
ajjhattam vupasantacitto, uddhaccakukkucca cittam 
parisodheti; 

Giving up restlessness and remorse, they meditate without 
restlessness, their mind peaceful inside, cleansing the mind 
of restlessness and remorse. 


vicikiccham pahaya tinnavicikiccho viharati 
akathamkathi kusalesu dhammesu, vicikicchaya 
cittam parisodheti. 

Giving up doubt, they meditate having gone beyond doubt, 
not undecided about skillful qualities, cleansing the mind of 
doubt. 


So ime panca nivarane pahaya cetaso upakkilese 
pannaya dubbalikarane 

They give up these five hindrances, corruptions of the heart 
that weaken wisdom. 


vivicceva kamehi vivicca akusalehi dhammehi 
savitakkam savicaram vivekajam pitisukham 
pathamam jhanam upasampaijja viharati. 


Then, quite secluded from sensual pleasures, secluded from 
unskillful qualities, they enter and remain in the first 
absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


So attamano sondam samharati. 
They happily relieve their itches. 


Vitakkavicaranam vupasama ... pe ... dutiyam jhanam 


As the placing of the mind and keeping it connected are 
stilled, they enter and remain in the second absorption ... 


tatiyam jhanam ... 
third absorption ... 


catuttham jhanam upasampajja viharati. 
fourth absorption. 


So attamano sondam samharati. 
They happily relieve their itches. 


Sabbaso rupasannanam samatikkama 
patighasannanam atthangama nanattasannanam 
amanasikara ‘ananto akaso’ti akasanancayatanam 
upasampajja viharati. 

Going totally beyond perceptions of form, with the ending of 
perceptions of impingement, not focusing on perceptions of 
diversity, aware that ‘space is infinite’, they enter and 
remain in the dimension of infinite space. 


So attamano sondam samharati. 
They happily relieve their itches. 


Sabbaso akasanancayatanam samatikkamma 
‘anantam vinnanan’ti vinnanancayatanam 


upasampajja viharati ... 

Going totally beyond the dimension of infinite space, aware 
that ‘consciousness is infinite’, they enter and remain in the 
dimension of infinite consciousness. ... 


sabbaso vinnanancayatanam samatikkamma ‘natthi 
kinci’ti akincannayatanam upasampajja viharati ... 
Going totally beyond the dimension of infinite 
consciousness, aware that ‘there is nothing at all’, they 
enter and remain in the dimension of nothingness. ... 


sabbaso akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharati ... 
Going totally beyond the dimension of nothingness, they 
enter and remain in the dimension of neither perception 
nor non-perception. ... 


sabbaso nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 
feeling. And, having seen with wisdom, their defilements 
come to an end. 


So attamano sondam samharati’ ti. 
They happily relieve their itches.” 


Navamam. 


9.041. 41. Tapussasutta - 41. 


With the Householder Tapussa 
4. Mahavagga - 4. The Great Chapter 


Ekam samayam bhagava mallesu viharati 
uruvelakappam nama mallanam nigamo. 

At one time the Buddha was staying in the land of the 
Mallas, near the Mallian town named Uruvelakappa. 


Atha kho bhagava pubbanhasamayam nivasetva 
pattacivaramadaya uruvelakappam pindaya pavisi. 
Then the Buddha robed up in the morning and, taking his 
bowl and robe, entered Uruvelakappa for alms. 


Uruvelakappe pindaya caritva pacchabhattam 
pindapatapatikkanto ayasmantam anandam 
amantesi: 

Then, after the meal, on his return from alms-round, he 
addressed Venerable Ananda, 


“idheva tava tvam, ananda, hohi, yavaham 
mahavanam ajjhogahami divaviharaya’ ti. 

“Ananda, you stay right here, while I plunge deep into the 
Great Wood for the day’s meditation.” 


“Evam, bhante”ti kho ayasma anando bhagavato 
paccassosi. 
“Yes, sir,” Ananda replied. 


Atha kho bhagava mahavanam ajjhogahetva 
annatarasmim rukkhamule divaviharam nisidi. 

Then the Buddha plunged deep into the Great Wood and sat 
at the root of a tree for the day’s meditation. 


Atha kho tapusso gahapati yenayasma anando 
tenupasankami; upasankamitva ayasmantam 
anandam abhivadetva ekamantam nisidi. Ekamantam 
nisinno kho tapusso gahapati ayasmantam anandam 
etadavoca: 

The householder Tapussa went up to Venerable Ananda, 
bowed, sat down to one side, and said to him: 


“Mayam, bhante ananda, gihi kamabhogino 
kamarama kamarata kamasammudita. 

“Sir, Ananda, we are laypeople who enjoy sensual 
pleasures. We like sensual pleasures, we love them and take 
joy in them. 


Tesam no, bhante, amhakam gihinam kamabhoginam 
kamaramanam kamaratanam kamasammuditanam 
papato viya khayati, yadidam nekkhammam. 

But renunciation seems like an abyss. 


Sutam metam, bhante, ‘imasmim dhammavinaye 
daharanam daharanam bhikkhunam nekkhamme 
cittam pakkhandati pasidati santitthati vimuccati 
etam santanti passato’. 

I have heard that in this teaching and training there are 
very young mendicants whose minds are eager for 
renunciation; they’re confident, settled, and decided about 
it. They see it as peaceful. 


Tayidam, bhante, imasmim dhammavinaye 
bhikkhunam bahuna janena visabhago, yadidam 
nekkhamman’"ti. 

Renunciation is the dividing line between the multitude and 
the mendicants in this teaching and training.” 


“Atthi kho etam, gahapati, kathapabhatam 
bhagavantam dassanaya. 


“Householder, we should see the Buddha about this matter. 


Ayama, gahapati, yena bhagava 
tenupasankamissama; upasankamitva bhagavato 
etamattham arocessama. 

Come, let’s go to the Buddha and inform him about this. 


Yatha no bhagava byakarissati tatha nam 
dharessama’ ti. 
As he answers, so we'll remember it.” 


“Evam, bhante”ti kho tapusso gahapati ayasmato 
anandassa paccassosi. 
“Yes, sir,” replied Tapussa. 


Atha kho ayasma anando tapussena gahapatina 
saddhim yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anando bhagavantam etadavoca: 

Then Ananda together with Tapussa went to the Buddha, 
bowed, and sat down to one side. Ananda told him what had 
happened. 


“Ayam, bhante, tapusso gahapati evamaha: 


‘mayam, bhante ananda, gihi kamabhogino 
kamarama kamarata kamasammudita, tesam no, 
bhante, amhakam gihinam kamabhoginam 
kamaramanam kamaratanam kamasammuditanam 
papato viya khayati, yadidam nekkhammam’. 


Sutam metam, bhante, ‘imasmim dhammavinaye 
daharanam daharanam bhikkhunam nekkhamme 
cittam pakkhandati pasidati santitthati vimuccati 
etam santanti passato. 


Tayidam, bhante, imasmim dhammavinaye 
bhikkhunam bahuna janena visabhago yadidam 
nekkhamman’’ ti. 


“Evametam, ananda, evametam, ananda. 
“That’s so true, Ananda! That’s so true! 


Mayhampi kho, ananda, pubbeva sambodha 
anabhisambuddhassa bodhisattasseva sato etadahosi: 
Before my awakening—when I was still unawakened but 
intent on awakening—I too thought, 


‘sadhu nekkhamman, sadhu paviveko’ti. 
‘Renunciation is good! Seclusion is good!’ 


Tassa mayham, ananda, nekkhamme cittam na 
pakkhandati nappasidati na santitthati na vimuccati 
etam santanti passato. 

But my mind wasn’t eager for renunciation; it wasn’t 
confident, settled, and decided about it. I didn’t see it as 
peaceful. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘ko nu kho hetu ko paccayo, yena me nekkhamme 
cittam na pakkhandati nappasidati na santitthati na 
vimuccati etam santanti passato’? 

‘What is the cause, what is the reason why my mind isn’t 
eager for renunciation, and not confident, settled, and 
decided about it? Why don’t I see it as peaceful?’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘kamesu kho me adinavo adittho, so ca me 
abahulikato, nekkhamme Ca anisamso anadhigato, so 
ca me anasevito. 

‘T haven’t seen the drawbacks of sensual pleasures, and so I 
haven't cultivated that. I haven’t realized the benefits of 
renunciation, and so I haven’t developed that. 


Tasma me nekkhamme cittam na pakkhandati 
nappasidati na santitthati na vimuccati etam santanti 
passato’. 

That’s why my mind isn’t eager for renunciation, and not 
confident, settled, and decided about it. And it’s why I don’t 
see it as peaceful.’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘sace kho aham kamesu adinavam disva tam bahulam 
kareyyam, nekkhamme anisamsam adhigamma 
tamaseveyyam, 

‘Suppose that, seeing the drawbacks of sensual pleasures, I 
were to cultivate that. And suppose that, realizing the 
benefits of renunciation, I were to develop that. 


thanam kho panetam vijjati yam me nekkhamme 
cittam pakkhandeyya pasideyya santittheyya 
vimucceyya etam santanti passato’. 

It’s possible that my mind would be eager for renunciation; 
it would be confident, settled, and decided about it. And I 
would see it as peaceful.’ 


So kho aham, ananda, aparena samayena kamesu 
adinavam disva tam bahulamakasim, nekkhamme 
anisamsam adhigamma tamasevim. 

And so, after some time, I saw the drawbacks of sensual 
pleasures and cultivated that, and I realized the benefits of 


renunciation and developed that. 


Tassa mayham, ananda, nekkhamme cittam 
pakkhandati pasidati santitthati vimuccati etam 
santanti passato. 

Then my mind was eager for renunciation; it was confident, 
settled, and decided about it. I saw it as peaceful. 


So kho aham, ananda, vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharami. 

And so, quite secluded from sensual pleasures, secluded 
from unskillful qualities, I entered and remained in the first 
absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


Tassa mayham, ananda, imina viharena viharato 
kamasahagata sannamanasikara samudacaranti. 
Svassa me hoti abadho. 

While I was in that meditation, perceptions and attentions 
accompanied by sensual pleasures beset me, and that was 
an affliction for me. 


Seyyathapi, ananda, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa me kamasahagata sannamanasikara 
samudacaranti. Svassa me hoti abadho. 

In the same way, when perceptions and attentions 
accompanied by sensual pleasures beset me, that was an 
affliction for me. 


Tassa mayham, ananda, etadahosi: 


Then I thought, 


‘yannunaham vitakkavicaranam vupaSama ... pe ... 
dutiyam jhanam upasampajja vihareyyan’ti. 

‘Why don’t I, as the placing of the mind and keeping it 
connected are stilled ... enter and remain in the second 
absorption?’ 


Tassa mayham, ananda, avitakke cittam na 
pakkhandati nappasidati na santitthati na vimuccati 
etam santanti passato. 

But my mind wasn’t eager to stop placing the mind; it 
wasn’t confident, settled, and decided about it. I didn’t see 
it as peaceful. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘ko nu kho hetu ko paccayo, yena me avitakke cittam 
na pakkhandati nappasidati na santitthati na 
vimuccati etam santanti passato’? 

‘What is the cause, what is the reason why my mind isn’t 
eager to stop placing the mind, and not confident, settled, 
and decided about it? Why don’t I see it as peaceful?’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘vitakkesu kho me adinavo adittho, so ca me 
abahulikato, avitakke ca anisamso anadhigato, so ca 
me anasevito. 

‘T haven’t seen the drawbacks of placing the mind, and so I 
haven’t cultivated that. I haven’t realized the benefits of not 
placing the mind, and so I haven’t developed that. 


Tasma me avitakke cittam na pakkhandati 
nappasidati na santitthati na vimuccati etam santanti 
passato’. 

That’s why my mind isn’t eager to stop placing the mind, 
and not confident, settled, and decided about it. And it’s 
why I don’t see it as peacefull.’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘sace kho aham vitakkesu adinavam disva tam 
bahulam kKareyyam, avitakke anisamsam adhigamma 
tamaseveyyam, thanam kho panetam vijjati yam me 
avitakke cittam pakkhandeyya pasideyya santittheyya 
vimucceyya etam santanti passato’. 

‘Suppose that, seeing the drawbacks of placing the mind, I 
were to cultivate that. And suppose that, realizing the 
benefits of not placing the mind, I were to develop that. It’s 
possible that my mind would be eager to stop placing the 
mind; it would be confident, settled, and decided about it. 
And I would see it as peaceful.’ 


So kho aham, ananda, aparena samayena vitakkesu 
adinavam disva tam bahulamakasim, avitakke 
anisamsam adhigamma tamasevim. 

And so, after some time, I saw the drawbacks of placing the 
mind and cultivated that, and I realized the benefits of not 
placing the mind and developed that. 


Tassa mayham, ananda, avitakke cittam pakkhandati 
pasidati santitthati vimuccati etam santanti passato. 
Then my mind was eager to stop placing the mind; it was 
confident, settled, and decided about it. I saw it as peaceful. 


So kho aham, ananda, vitakkavicaranam vupasama ... 
pe ... dutiyam jhanam upasampajja viharami. 


And so, as the placing of the mind and keeping it connected 
were Stilled ... I was entering and remaining in the second 
absorption. 


Tassa mayham, ananda, imina viharena viharato 
vitakkasahagata sannamanasikara samudacaranti. 
Svassa me hoti abadho. 

While I was in that meditation, perceptions and attentions 
accompanied by placing the mind beset me, and that was 
an affliction for me. 


Seyyathapi, ananda, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa me vitakkasahagata sannamanasikara 
samudacaranti. Svassa me hoti abadho. 

In the same way, when perceptions and attentions 
accompanied by placing the mind and keeping it connected 
beset me, that was an affliction for me. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘yannunaham pitiya ca viraga upekkhako ca 
vihareyyam sato ca sampajano sukhanca kayena 
patisamvedeyyam yam tam ariya acikkhanti— 
upekkhako satima sukhavihariti tatiyam jhanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, with the fading away of rapture, enter and 
remain in the third absorption, where I will meditate with 
equanimity, mindful and aware, personally experiencing the 
bliss of which the noble ones declare, “Equanimous and 
mindful, one meditates in bliss” ?’ 


Tassa mayham, ananda, nippitike cittam na 
pakkhandati nappasidati na santitthati na vimuccati 
etam santanti passato. 

But my mind wasn’t eager for freedom from rapture; it 
wasn’t confident, settled, and decided about it. I didn’t see 
it as peaceful. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘ko nu kho hetu ko paccayo, yena me nippitike cittam 
na pakkhandati nappasidati na santitthati na 
vimuccati etam santanti passato’? 

‘What is the cause, what is the reason why my mind isn’t 
eager for freedom from rapture, and not confident, settled, 
and decided about it? Why don’t I see it as peaceful?’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘pitiya kho me adinavo adittho, so ca me abahulikato, 
nippitike ca anisamso anadhigato, so ca me 
anasevito. 

‘T haven’t seen the drawbacks of rapture, and so I haven’t 
cultivated that. I haven’t realized the benefits of freedom 
from rapture, and so I haven’t developed that. 


Tasma me nippitike cittam na pakkhandati 
nappasidati na santitthati na vimuccati etam santanti 
passato’. 

That’s why my mind isn’t eager for freedom from rapture, 
and not confident, settled, and decided about it. And it’s 
why I don’t see it as peaceful.’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘sace kho aham pitiya adinavam disva tam bahulam 
kareyyam, nippitike anisamsam adhigamma 
tamaseveyyam, thanam kho panetam vijjati yam me 
nippitike cittam pakkhandeyya pasideyya 
santittheyya vimucceyya etam santanti passato’. 
‘Suppose that, seeing the drawbacks of rapture, I were to 
cultivate that. And suppose that, realizing the benefits of 
freedom from rapture, I were to develop that. It’s possible 
that my mind would be eager to be free from rapture; it 
would be confident, settled, and decided about it. And I 
would see it as peaceful.’ 


So kho aham, ananda, aparena samayena pitiya 
adinavam disva tam bahulamakasim, nippitike 
anisamsam adhigamma tamasevim. 

And so, after some time, I saw the drawbacks of rapture 
and cultivated that, and I realized the benefits of freedom 
from rapture and developed that. 


Tassa mayham, ananda, nippitike cittam pakkhandati 
pasidati santitthati vimuccati etam santanti passato. 
Then my mind was eager for freedom from rapture; it was 
confident, settled, and decided about it. I saw it as peaceful. 


So kho aham, ananda, pitiya Ca viraga ... pe ... tatiyam 
jhanam upasampajja viharami. 

And so, with the fading away of rapture... I was entering 
and remaining in the third absorption. 


Tassa mayham, ananda, imina viharena viharato 
pitisahagata sannamanasikara samudacaranti. Svassa 
me hoti abadho. 

While I was in that meditation, perceptions and attentions 
accompanied by rapture beset me, and that was an 
affliction for me. 


Seyyathapi, ananda, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa me pitisahagata sannamanasikara 
Samudacaranti. Svassa me hoti abadho. 

In the same way, when perceptions and attentions 
accompanied by rapture beset me, that was an affliction for 
me. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘yannunaham sukhassa ca pahana dukkhassa ca 
pahana pubbeva somanassadomanassanam 
atthangama adukkhamasukham 
upekkhasatiparisuddhim catuttham jhanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, with the giving up of pleasure and pain, and 
the ending of former happiness and sadness, enter and 
remain in the fourth absorption, without pleasure or pain, 
with pure equanimity and mindfulness?’ 


Tassa mayham, ananda, adukkhamasukhe cittam na 
pakkhandati nappasidati na santitthati na vimuccati 
etam santanti passato. 

But my mind wasn’t eager to be without pleasure and pain; 
it wasn’t confident, settled, and decided about it. I didn’t 
see it as peaceful. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘ko nu kho hetu ko paccayo, yena me 
adukkhamasukhe cittam na pakkhandati nappasidati 
na santitthati na vimuccati etam santanti passato’? 
‘What is the cause, what is the reason why my mind isn’t 
eager to be without pleasure and pain, and not confident, 
settled, and decided about it? Why don’t I see it as 
peaceful?’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘upekkhasukhe kho me adinavo adittho, so ca me 
abahulikato, adukkhamasukhe ca anisamso 
anadhigato, so ca me anasevito. 

‘T haven’t seen the drawbacks of equanimous bliss, and so I 
haven’t cultivated that. I haven’t realized the benefits of 
being without pleasure and pain, and so I haven’t 
developed that. 


Tasma me adukkhamasukhe cittam na pakkhandati 
nappasidati na santitthati na vimuccati etam santanti 
passato’. 

That’s why my mind isn’t eager to be without pleasure and 
pain, and not confident, settled, and decided about it. And 
it’s why I don’t see it as peaceful.’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘sace kho aham upekkhasukhe adinavam disva tam 
bahulam kareyyam, adukkhamasukhe anisamsam 
adhigamma tamaseveyyam, thanam kho panetam 
Vijjati yam me adukkhamasukhe cittam 
pakkhandeyya pasideyya santittheyya vimucceyya 
etam santanti passato’. 


‘Suppose that, seeing the drawbacks of equanimous bliss, I 
were to cultivate that. And suppose that, realizing the 
benefits of being without pleasure and pain, I were to 
develop that. It’s possible that my mind would be eager to 
be without pleasure and pain; it would be confident, settled, 
and decided about it. And I would see it as peaceful.’ 


So kho aham, ananda, aparena samayena 
upekkhasukhe adinavam disva tam bahulamakasim 
adukkhamasukhe anisamsam adhigamma tamasevim. 
And so, after some time, I saw the drawbacks of 
equanimous bliss and cultivated that, and I realized the 
benefits of being without pleasure and pain and developed 
that. 


Tassa mayham, ananda, adukkhamasukhe cittam 
pakkhandati pasidati santitthati vimuccati etam 
santanti passato. 

Then my mind was eager to be without pleasure and pain; it 
was confident, settled, and decided about it. I saw it as 
peaceful. 


So kho aham, ananda, sukhassa ca pahana ... pe ... 
catuttham jhanam upasampajja viharami. 

And so, giving up pleasure and pain... I was entering and 
remaining in the fourth absorption. 


Tassa mayham, ananda, imina viharena viharato 
upekkhasahagata sannamanasikara samudacaranti. 
Svassa me hoti abadho. 

While I was in that meditation, perceptions and attentions 
accompanied by equanimous bliss beset me, and that was 
an affliction for me. 


Seyyathapi, ananda, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 


Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa me upekkhasahagata sannamanasikara 
Samudacaranti. Svassa me hoti abadho. 

In the same way, when perceptions and attentions 
accompanied by equanimous bliss beset me, that was an 
affliction for me. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘yannunaham sabbaso rupasannanam samatikkama 
patighasannanam atthangama nanattasannanam 
amanasikara “ananto akaso” ti akasanancayatanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, going totally beyond perceptions of form, with 
the ending of perceptions of impingement, not focusing on 
perceptions of diversity, aware that “space is infinite”, enter 
and remain in the dimension of infinite space?’ 


Tassa mayham, ananda, akasanancayatane cittam na 
pakkhandati nappasidati na santitthati na vimuccati 
etam santanti passato. 

But my mind wasn’t eager for the dimension of infinite 
Space; it wasn’t confident, settled, and decided about it. I 
didn’t see it as peaceful. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘ko nu kho hetu ko paccayo, yena me 
akasanancayatane cittam na pakkhandati nappasidati 
na santitthati na vimuccati etam santanti passato’? 
‘What is the cause, what is the reason why my mind isn’t 
eager for the dimension of infinite space, and not confident, 


settled, and decided about it? Why don’t I see it as 
peaceful?’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘rupesu kho me adinavo adittho, so ca abahulikato, 
akasanancayatane ca anisamso anadhigato, so ca me 
anasevito. 

‘T haven’t seen the drawbacks of forms, and so I haven’t 
cultivated that. I haven’t realized the benefits of the 
dimension of infinite space, and so I haven’t developed that. 


Tasma me akasanancayatane cittam na pakkhandati 
nappasidati na santitthati na vimuccati etam santanti 
passato’. 

That’s why my mind isn’t eager for the dimension of infinite 
space, and not confident, settled, and decided about it. And 
it’s why I don’t see it as peaceful.’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘sace kho aham rupesu adinavam disva tam bahulam 
kareyyam, akasanancayatane anisamsam adhigamma 
tamaseveyyam, thanam kho panetam vijjati yam me 
akasanancayatane cittam pakkhandeyya pasideyya 
santittheyya vimucceyya etam santanti passato’. 
‘Suppose that, seeing the drawbacks of forms, I were to 
cultivate that. And suppose that, realizing the benefits of 
the dimension of infinite space, I were to develop that. It’s 
possible that my mind would be eager for the dimension of 
infinite space; it would be confident, settled, and decided 
about it. And I would see it as peaceful.’ 


So kho aham, ananda, aparena samayena rupesu 
adinavam disva tam bahulamakasim, 
akasanancayatane anisamsam adhigamma 
tamasevim. 

And so, after some time, I saw the drawbacks of forms and 
cultivated that, and I realized the benefits of the dimension 
of infinite space and developed that. 


Tassa mayham, ananda, akasanancayatane cittam 
pakkhandati pasidati santitthati vimuccati etam 
santanti passato. 

Then my mind was eager for the dimension of infinite 
Space; it was confident, settled, and decided about it. I saw 
it as peaceful. 


So kho aham, ananda, sabbaso rupasannanam 
samatikkama patighasannanam atthangama 
nanattasannanam amanasikara ‘ananto akaso’ti 
akasanancayatanam upasampajja viharami. 

And so, going totally beyond perceptions of form, with the 
ending of perceptions of impingement, not focusing on 
perceptions of diversity, aware that ‘space is infinite’, I was 
entering and remaining in the dimension of infinite space. 


Tassa mayham, ananda, imina viharena viharato 
rupasahagata sannamanasikara samudacaranti. 
Svassa me hoti abadho. 

While I was in that meditation, perceptions and attentions 
accompanied by forms beset me, and that was an affliction 
for me. 


Seyyathapi, ananda, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa me rupasahagata sannamanasikara 
samudacaranti. Svassa me hoti abadho. 

In the same way, when perceptions and attentions 
accompanied by forms beset me, that was an affliction for 
me. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘yannunaham sabbaso akasanancayatanam 
samatikkamma “anantam vinnanan’” ti 
vinnanancayatanam upasampajja vihareyyan’ ti. 
‘Why don’t I, going totally beyond the dimension of infinite 
Space, aware that “consciousness is infinite”, enter and 
remain in the dimension of infinite consciousness?’ 


Tassa mayham, ananda, vinnanancayatane cittam na 
pakkhandati nappasidati na santitthati na vimuccati 
etam santanti passato. 

But my mind wasn’t eager for the dimension of infinite 
consciousness; it wasn’t confident, settled, and decided 
about it. I didn’t see it as peaceful. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘ko nu kho hetu ko paccayo, yena me 
vinnanancayatane cittam na pakkhandati nappasidati 
na santitthati na vimuccati etam santanti passato’? 
‘What is the cause, what is the reason why my mind isn’t 
eager for the dimension of infinite consciousness, and not 
confident, settled, and decided about it? Why don’t I see it 
as peaceful?’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘akasanancayatane kho me adinavo adittho, so ca 
abahulikato, vinnanancayatane ca anisamso 
anadhigato, so ca me anasevito. 

‘T haven’t seen the drawbacks of the dimension of infinite 
space, and so I haven’t cultivated that. I haven’t realized 
the benefits of the dimension of infinite consciousness, and 
so I haven’t developed that. 


Tasma me vinnanancayatane cittam na pakkhandati 
nappasidati na santitthati na vimuccati etam santanti 
passato’. 

That’s why my mind isn’t eager for the dimension of infinite 
consciousness, and not confident, settled, and decided 
about it. And it’s why I don’t see it as peaceful.’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘sace kho aham akasanancayatane adinavam disva 
tam bahulam kareyyam, vinnanancayatane 
anisamsam adhigamma tamaseveyyam, thanam kho 
panetam vijjati yam me vinnanancayatane cittam 
pakkhandeyya pasideyya santittheyya vimucceyya 
etam santanti passato’. 

‘Suppose that, seeing the drawbacks of the dimension of 
infinite space, I were to cultivate that. And suppose that, 
realizing the benefits of the dimension of infinite 
consciousness, I were to develop that. It’s possible that my 
mind would be eager for the dimension of infinite 
consciousness; it would be confident, settled, and decided 
about it. And I would see it as peaceful.’ 


So kho aham, ananda, aparena samayena 
akasanancayatane adinavam disva tam 


bahulamakasim, vinnanancayatane anisamsam 
adhigamma tamasevim. 

And so, after some time, I saw the drawbacks of the 
dimension of infinite space and cultivated that, and I 
realized the benefits of the dimension of infinite 
consciousness and developed that. 


Tassa mayham, ananda, vinnanancayatane cittam 
pakkhandati pasidati santitthati vimuccati etam 
santanti passato. 

Then my mind was eager for the dimension of infinite 
consciousness; it was confident, settled, and decided about 
it. I saw it as peaceful. 


So kho aham, ananda, sabbaso akasanancayatanam 
samatikkamma ‘anantam vinnanan’ti 
vinnanancayatanam upasampajja viharami. 

And so, going totally beyond the dimension of infinite space, 
aware that ‘consciousness is infinite’, I was entering and 
remaining in the dimension of infinite consciousness. 


Tassa mayham, ananda, imina viharena viharato 
akasanancayatanasahagata sannamanasikara 
Samudacaranti. Svassa me hoti abadho. 

While I was in that meditation, perceptions and attentions 
accompanied by the dimension of infinite space beset me, 
and that was an affliction for me. 


Seyyathapi, ananda, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa me akasanancayatanasahagata 
sannamanasikara samudacaranti. Svassa me hoti 
abadho. 


In the same way, when perceptions and attentions 
accompanied by the dimension of infinite space beset me, 
that was an affliction for me. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘yannunaham sabbaso vinnanancayatanam 
samatikkamma “natthi kinci’ti akincannayatanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, going totally beyond the dimension of infinite 
consciousness, aware that “there is nothing at all”, enter 
and remain in the dimension of nothingness?’ 


Tassa mayham, ananda, akincannayatane cittam na 
pakkhandati nappasidati na santitthati na vimuccati 
etam santanti passato. 

But my mind wasn’t eager for the dimension of 
nothingness; it wasn’t confident, settled, and decided about 
it. I didn’t see it as peaceful. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘ko nu kho hetu ko paccayo, yena me 
akincannayatane cittam na pakkhandati nappasidati 
na santitthati na vimuccati etam santanti passato’? 
‘What is the cause, what is the reason why my mind isn’t 
eager for the dimension of nothingness, and not confident, 
settled, and decided about it? Why don’t I see it as 
peaceful?’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘vinnanancayatane kho me adinavo adittho, so ca me 
abahulikato, akincannayatane ca anisamso 
anadhigato, so ca me anasevito. 

‘I haven’t seen the drawbacks of the dimension of infinite 
consciousness, and so I haven’t cultivated that. I haven’t 
realized the benefits of the dimension of nothingness, and 
so I haven’t developed that. 


Tasma me akincannayatane cittam na pakkhandati 
nappasidati na santitthati na vimuccati etam santanti 
passato’. 

That’s why my mind isn’t eager for the dimension of 
nothingness, and not confident, settled, and decided about 
it. And it’s why I don’t see it as peaceful.’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘sace kho aham vinnanancayatane adinavam disva 
tam bahulam kareyyam, akincannayatane anisamsam 
adhigamma tamaseveyyam, thanam kho panetam 
vijjati yam me akincannayatane cittam pakkhandeyya 
pasideyya santittheyya vimucceyya etam santanti 
passato’. 

‘Suppose that, seeing the drawbacks of the dimension of 
infinite consciousness, I were to cultivate that. And suppose 
that, realizing the benefits of the dimension of nothingness, 
I were to develop that. It’s possible that my mind would be 
eager for the dimension of nothingness; it would be 
confident, settled, and decided about it. And I would see it 
as peaceful.’ 


So kho aham, ananda, aparena samayena 
vinnanancayatane adinavam disva tam 
bahulamakasim, akincannayatane anisamsam 
adhigamma tamasevim. 


And so, after some time, I saw the drawbacks of the 
dimension of infinite consciousness and cultivated that, and 
I realized the benefits of the dimension of nothingness and 
developed that. 


Tassa mayham, ananda, akincannayatane cittam 
pakkhandati pasidati santitthati vimuccati etam 
santanti passato. 

Then my mind was eager for the dimension of nothingness; 
it was confident, settled, and decided about it. I saw it as 
peaceful. 


So kho aham, ananda, sabbaso vinnanancayatanam 
samatikkamma ‘natthi kinci’ti akincannayatanam 
upasampajja viharami. 

And so, going totally beyond the dimension of infinite 
consciousness, aware that ‘there is nothing at all’, I was 
entering and remaining in the dimension of nothingness. 


Tassa mayham, ananda, imina viharena viharato 
vinnanancayatanasahagata sannamanasikara 
samudacaranti. Svassa me hoti abadho. 

While I was in that meditation, perceptions and attentions 
accompanied by the dimension of infinite consciousness 
beset me, and that was an affliction for me. 


Seyyathapi, ananda, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa me vinnanancayatanasahagata 
sannamanasikara samudacaranti. Svassa me hoti 
abadho. 

In the same way, when perceptions and attentions 
accompanied by the dimension of infinite consciousness 


beset me, that was an affliction for me. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘yannunaham sabbaso akincannayatanam 
samatikkamma nevasannanasannayatanam 
upasampajja vihareyyan’ ti. 

‘Why don’t I, going totally beyond the dimension of 
nothingness, enter and remain in the dimension of neither 
perception nor non-perception?’ 


Tassa mayham, ananda, nevasannanasannayatane 
cittam na pakkhandati nappasidati na santitthati na 
vimuccati etam santanti passato. 

But my mind wasn’t eager for the dimension of neither 
perception nor non-perception; it wasn’t confident, settled, 
and decided about it. I didn’t see it as peaceful. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘ko nu kho hetu ko paccayo, yena me 
nevasannanasannayatane cittam na pakkhandati 
nappasidati na santitthati na vimuccati etam santanti 
passato’? 

‘What is the cause, what is the reason why my mind isn’t 
eager for the dimension of neither perception nor non- 
perception, and not confident, settled, and decided about 
it? Why don’t I see it as peaceful?’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘akincannayatane kho me adinavo adittho, so ca me 
abahulikato, nevasannanasannayatane ca anisamso 


anadhigato, so ca me anasevito. 

‘T haven’t seen the drawbacks of the dimension of 
nothingness, and so I haven’t cultivated that. I haven’t 
realized the benefits of the dimension of neither perception 
nor non-perception, and so I haven’t developed that. 


Tasma me nevasannanasannayatane cittam na 
pakkhandati nappasidati na santitthati na vimuccati 
etam santanti passato’. 

That’s why my mind isn’t eager for the dimension of neither 
perception nor non-perception, and not confident, settled, 
and decided about it. And it’s why I don’t see it as peaceful.’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘sace kho aham akincannayatane adinavam disva tam 
bahulam kareyyam, nevasannanasannayatane 
anisamsam adhigamma tamaseveyyam, thanam kho 
panetam vijjati yam me nevasannanasannayatane 
cittam pakkhandeyya pasideyya santittheyya 
vimucceyya etam santanti passato’. 

‘Suppose that, seeing the drawbacks of the dimension of 
nothingness, I were to cultivate that. And suppose that, 
realizing the benefits of the dimension of neither perception 
nor non-perception, I were to develop that. It’s possible that 
my mind would be eager for the dimension of neither 
perception nor non-perception; it would be confident, 
settled, and decided about it. And I would see it as 
peaceful.’ 


So kho aham, ananda, aparena samayena 
akincannayatane adinavam disva tam 
bahulamakasim, nevasannanasannayatane 
anisamsam adhigamma tamasevim. 


And so, after some time, I saw the drawbacks of the 
dimension of nothingness and cultivated that, and I realized 
the benefits of the dimension of neither perception nor non- 
perception and developed that. 


Tassa mayham, ananda, nevasannanasannayatane 
cittam pakkhandati pasidati santitthati vimuccati 
etam santanti passato. 

Then my mind was eager for the dimension of neither 
perception nor non-perception; it was confident, settled, 
and decided about it. I saw it as peaceful. 


So kho aham, ananda, sabbaso akincannayatanam 
samatikkamma nevasannanasannayatanam 
upasampajja viharami. 

And so, going totally beyond the dimension of nothingness, I 
was entering and remaining in the dimension of neither 
perception nor non-perception. 


Tassa mayham, ananda, imina viharena viharato 
akincannayatanasahagata sannamanasikara 
samudacaranti. Svassa me hoti abadho. 

While I was in that meditation, perceptions and attentions 
accompanied by the dimension of nothingness beset me, 
and that was an affliction for me. 


Seyyathapi, ananda, sukhino dukkham uppajjeyya 
yavadeva abadhaya; 

Suppose a happy person were to experience pain; that 
would be an affliction for them. 


evamevassa me akincannayatanasahagata 
sannamanasikara samudacaranti. Svassa me hoti 
abadho. 

In the same way, when perceptions and attentions 
accompanied by the dimension of nothingness beset me, 


that was an affliction for me. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘yannunaham nevasannanasannayatanam 
samatikkamma sannavedayitanirodham upasampajja 
vihareyyan’ ti. 

‘Why don’t I, going totally beyond the dimension of neither 
perception nor non-perception, enter and remain in the 
cessation of perception and feeling?’ 


Tassa mayham, ananda, sannavedayitanirodhe cittam 
na pakkhandati nappasidati na santitthati na 
vimuccati etam santanti passato. 

But my mind wasn’t eager for the cessation of perception 
and feeling; it wasn’t confident, settled, and decided about 
it. I didn’t see it as peaceful. 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘ko nu kho hetu, ko paccayo, yena me 
sannavedayitanirodhe cittam na pakkhandati 
nappasidati na santitthati na vimuccati etam santanti 
passato’? 

‘What is the cause, what is the reason why my mind isn’t 
eager for the cessation of perception and feeling, and not 
confident, settled, and decided about it? Why don’t I see it 
as peaceful?’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘nevasannanasannayatane kho me adinavo adittho, so 
ca me abahulikato, sannavedayitanirodhe ca 


anisamso anadhigato, so ca me anasevito. 

‘T haven’t seen the drawbacks of the dimension of neither 
perception nor non-perception, and so I haven’t cultivated 
that. I haven’t realized the benefits of the cessation of 
perception and feeling, and so I haven’t developed that. 


Tasma me sannavedayitanirodhe cittam na 
pakkhandati nappasidati na santitthati na vimuccati 
etam santanti passato’. 

That’s why my mind isn’t eager for the cessation of 
perception and feeling, and not confident, settled, and 
decided about it. And it’s why I don’t see it as peaceful.’ 


Tassa mayham, ananda, etadahosi: 
Then I thought, 


‘sace kho aham nevasannanasannayatane adinavam 
disva tam bahulam kareyyam, sannavedayitanirodhe 
anisamsam adhigamma tamaseveyyam, thanam kho 
panetam vijjati yam me sannavedayitanirodhe cittam 
pakkhandeyya pasideyya santittheyya vimucceyya 
etam santanti passato’. 

‘Suppose that, seeing the drawbacks of the dimension of 
neither perception nor non-perception, I were to cultivate 
that. And suppose that, realizing the benefits of the 
cessation of perception and feeling, I were to develop that. 
It’s possible that my mind would be eager for cessation of 
perception and feeling; it would be confident, settled, and 
decided about it. And I would see it as peaceful.’ 


So kho aham, ananda, aparena samayena 
nevasannanasannayatane adinavam disva tam 
bahulamakasim, sannavedayitanirodhe anisamsam 
adhigamma tamasevim. 

And so, after some time, I saw the drawbacks of the 
dimension of neither perception nor non-perception and 


cultivated that, and I realized the benefits of the cessation 
of perception and feeling and developed that. 


Tassa mayham, ananda, sannavedayitanirodhe cittam 
pakkhandati pasidati santitthati vimuccati etam 
santanti passato. 

Then my mind was eager for the cessation of perception 
and feeling; it was confident, settled, and decided about it. I 
Saw it as peaceful. 


So kho aham, ananda, sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharami, 
pannaya ca me disva asava parikkhayam agamamsu. 
And so, going totally beyond the dimension of neither 
perception nor non-perception, I was entering and 
remaining in the cessation of perception and feeling. And, 
having seen with wisdom, my defilements were ended. 


Yavakivancaham, ananda, ima nava 
anupubbaviharasamapattiyo na evam 
anulomapatilomam samapajjimpi vutthahimpi, neva 
tavaham, ananda, sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya ‘anuttaram sammasambodhim 
abhisambuddho’ti paccannasim. 

As long as I hadn’t entered into and withdrawn from these 
nine progressive meditative attainments in both forward 
and reverse order, I didn’t announce my supreme perfect 
awakening in this world with its gods, Maras, and Brahmas, 
this population with its ascetics and brahmins, its gods and 
humans. 


Yato ca kho aham, ananda, ima nava 
anupubbaviharasamapattiyo evam 
anulomapatilomam samapajjimpi vutthahimpi, 


athaham, ananda, sadevake loke samarake 
sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya ‘anuttaram sammasambodhim 
abhisambuddho’ti paccannasim. 

But when I had entered into and withdrawn from these nine 
progressive meditative attainments in both forward and 
reverse order, I announced my supreme perfect awakening 
in this world with its gods, Maras, and Brahmas, this 
population with its ascetics and brahmins, its gods and 
humans. 


Nananca pana me dassanam udapadi: 
Knowledge and vision arose in me: 


‘akuppa me cetovimutti, ayamantima jati, natthi dani 
punabbhavo’’ ti. 

‘My freedom is unshakable; this is my last rebirth; now 
there are no more future lives.’” 

Dasamam. 

Mahavaggo catuttho. 

Dve vihara ca nibbanam, 

gavi jhanena pancamam; 


Anando brahmana devo, 


nagena tapussena Cati. 


9.042. 42. Sambadhasutta - 42. 
Cramped 


5. Samannavagga - 5. Similarity 


Ekam samayam ayasma anando kosambiyam viharati 
ghositarame. 

At one time Venerable Ananda was staying near Kosambi, in 
Ghosita’s Monastery. 


Atha kho ayasma udayi yenayasma anando 
tenupasankami; upasankamitva ayasmata anandena 
saddhim sammodi. 

Then Venerable Udayi went up to Venerable Ananda and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
udayl ayasmantam anandam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Ananda, 


“vuttamidam, avuso, pancalacandena devaputtena: 
“Reverend, this was said by the god Pancalacanda: 


‘Sambadhe gatam okasam, 
‘The opening amid confinement 


Avidva bhurimedhaso; 
was discovered by the Buddha of vast intelligence, 


Yo jhanamabujjhi buddho, 
who woke up to absorption, 


Patilinanisabho munr’ti. 


the sage, the solitary bull.’ 


Katamo, avuso, saambadho, katamo sambadhe 
okasadhigamo vutto bhagavata” ti? 

But what is confinement, and what is the opening amid 
confinement that the Buddha spoke of?” 


“Pancime, avuso, kamaguna sambadho vutto 
bhagavata. 

“Reverend, these five kinds of sensual stimulation are called 
‘confinement’ by the Buddha. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya, 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


sotavinneyya Sadda ... pe ... 
Sounds known by the ear... 


ghanavinneyya gandha ... 
Smells known by the nose... 


jivhavinneyya rasa ... 
Tastes known by the tongue... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajaniya. 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Ime kho, avuso, panca kamaguna sambadho vutto 
bhagavata. 


These are the five kinds of sensual stimulation that are 
called ‘confinement’ by the Buddha. 


Idhavuso, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

Now, take a mendicant who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


Ettavatapi kho, avuso, sambadhe okasadhigamo vutto 
bhagavata pariyayena. 

To this extent the Buddha spoke of creating an opening 
amid confinement in a qualified sense. 


Tatrapatthi sambadho. 
But it is still confined. 


Kinca tattha sambadho? 
Confined by what? 


Yadeva tattha vitakkavicara aniruddha honti, 
ayamettha sambadho. 

Whatever placing of the mind and keeping it connected has 
not ceased is the confinement there. 


Puna caparam, avuso, bhikkhu vitakkavicaranam 
vupasama ... pe ... dutiyam jhanam upasampajja 
viharati. 

Furthermore, take a mendicant who, as the placing of the 
mind and keeping it connected are stilled ... enters and 
remains in the second absorption. 


Ettavatapi kho, avuso, sambadhe okasadhigamo vutto 
bhagavata pariyayena. 

To this extent the Buddha spoke of creating an opening 
amid confinement in a qualified sense. 


Tatrapatthi sambadho. 
But it is still confined. 


Kinca tattha sambadho? 
Confined by what? 


Yadeva tattha piti aniruddha hoti, ayamettha 
sambadho. 
Whatever rapture has not ceased is the confinement there. 


Puna caparam, avuso, bhikkhu pitiya ca viraga ... pe 
... tatiyam jhanam upasampajja viharati. 
Furthermore, take a mendicant who, with the fading away 
of rapture ... enters and remains in the third absorption. 


Ettavatapi kho, avuso, sambadhe okasadhigamo vutto 
bhagavata pariyayena. 

To this extent the Buddha spoke of creating an opening 
amid confinement in a qualified sense. 


Tatrapatthi sambadho. 
But it is still confined. 


Kinca tattha sambadho? 
Confined by what? 


Yadeva tattha upekkhasukham aniruddham hoti, 
ayamettha sambadho. 

Whatever equanimous bliss has not ceased is the 
confinement there. 


Puna caparam, avuso, bhikkhu sukhassa ca pahana ... 
pe ... catuttham jhanam upasampaijja viharati. 
Furthermore, take a mendicant who, giving up pleasure 
and pain... enters and remains in the fourth absorption. 


Ettavatapi kho, avuso, sambadhe okasadhigamo vutto 
bhagavata pariyayena. 

To this extent the Buddha spoke of creating an opening 
amid confinement in a qualified sense. 


Tatrapatthi sambadho. 
But it is still confined. 


Kinca tattha sambadho? 
Confined by what? 


Yadeva tattha rupasanna aniruddha hoti, ayamettha 
sambadho. 

Whatever perception of form has not ceased is the 
confinement there. 


Puna caparam, avuso, bhikkhu sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ‘ananto 
akaso’ti akasanancayatanam upasampajja viharati. 
Furthermore, take a mendicant who, going totally beyond 
perceptions of form, with the ending of perceptions of 
impingement, not focusing on perceptions of diversity, 
aware that ‘space is infinite’, enters and remains in the 
dimension of infinite space. 


Ettavatapi kho, avuso, sambadhe okasadhigamo vutto 
bhagavata pariyayena. 

To this extent the Buddha spoke of creating an opening 
amid confinement in a qualified sense. 


Tatrapatthi sambadho. 
But it is still confined. 


Kinca tattha sambadho? 
Confined by what? 


Yadeva tattha akasanancayatanasanna aniruddha 
hoti, ayamettha sambadho. 

Whatever perception of the dimension of infinite space has 
not ceased is the confinement there. 


Puna caparam, avuso, bhikkhu sabbaso 
akasanancayatanam samatikkamma ‘anantam 
vinnanan’ti vinnanancayatanam upasampajja 
viharati. 

Furthermore, a mendicant, going totally beyond the 
dimension of infinite space, aware that ‘consciousness is 
infinite’, enters and remains in the dimension of infinite 
consciousness. 


Ettavatapi kho, avuso, sambadhe okasadhigamo vutto 
bhagavata pariyayena. 

To this extent the Buddha spoke of creating an opening 
amid confinement in a qualified sense. 


Tatrapatthi sambadho. 
But it is still confined. 


Kinca tattha sambadho? 
Confined by what? 


Yadeva tattha vinnanancayatanasanna aniruddha 
hoti, ayamettha sambadho. 

Whatever perception of the dimension of infinite 
consciousness has not ceased is the confinement there. 


Puna cCaparam, avuso, bhikkhu sabbaso 
vinnanancayatanam samatikkamma ‘natthi kinci’ti 
akincannayatanam upasampaijja viharati. 
Furthermore, a mendicant, going totally beyond the 
dimension of infinite consciousness, aware that ‘there is 


nothing at all’, enters and remains in the dimension of 
nothingness. 


Ettavatapi kho, avuso, sambadhe okasadhigamo vutto 
bhagavata pariyayena. 

To this extent the Buddha spoke of creating an opening 
amid confinement in a qualified sense. 


Tatrapatthi sambadho. 
But it is still confined. 


Kinca tattha sambadho? 
Confined by what? 


Yadeva tattha akincannayatanasanna aniruddha hoti, 
ayamettha sambadho. 

Whatever perception of the dimension of nothingness has 
not ceased is the confinement there. 


Puna caparam, avuso, bhikkhu sabbaso 
akincannayatanam samatikkamma 
nevasannanasannayatanam upasampajja viharati. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of nothingness, enters and remains in the 
dimension of neither perception nor non-perception. 


Ettavatapi kho, avuso, sambadhe okasadhigamo vutto 
bhagavata pariyayena. 

To this extent the Buddha spoke of creating an opening 
amid confinement in a qualified sense. 


Tatrapatthi sambadho. 
But it is still confined. 


Kinca tattha sambadho? 
Confined by what? 


Yadeva tattha nevasannanasannayatanasanna 
aniruddha hoti, ayamettha sambadho. 
Whatever perception of neither perception nor non- 
perception has not ceased is the confinement there. 


Puna caparam, avuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 
feeling. And, having seen with wisdom, their defilements 
come to an end. 


Ettavatapi kho, avuso, sambadhe okasadhigamo vutto 
bhagavata nippariyayena’” ti. 

To this extent the Buddha spoke of creating an opening 
amid confinement in a definitive sense.” 


Pathamam. 


9.043. 43. Kayasakkhisutta - 43. 


A Personal Witness 
5. Samannavagga - 5. Similarity 


“*‘Kayasakkhi, kayasakkhi’ti, avuso, vuccati. 
“Reverend, they speak of a person called ‘personal witness’. 


Kittavata nu kho, avuso, kayasakkhi vutto 
bhagavata” ti? 
What is the personal witness that the Buddha spoke of?” 


Idhavuso, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

“First, take a mendicant who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


Yatha yatha ca tadayatanam tatha tatha nam kayena 
phusitva viharati. 

They meditate directly experiencing that dimension in every 
way. 


Ettavatapi kho, avuso, kayasakkhi vutto bhagavata 
pariyayena. (1) 

To this extent the Buddha spoke of the personal witness in a 
qualified sense. 


Puna caparam, avuso, bhikkhu vitakkavicaranam 
vupasama ... pe ... dutiyam jhananm ... 

Furthermore, take a mendicant who, as the placing of the 
mind and keeping it connected are stilled, enters and 
remains in the second absorption ... 


tatiyam jhanam ... 
third absorption ... 


catuttham jhanam upasampajja viharati. 
fourth absorption. 


Yatha yatha ca tadayatanam tatha tatha nam kayena 
phusitva viharati. 

They meditate directly experiencing that dimension in every 
way. 


Ettavatapi kho, avuso, kayasakkhi vutto bhagavata 
pariyayena. (2-4.) 

To this extent the Buddha spoke of the personal witness in a 
qualified sense. 


Puna cCaparam, avuso, bhikkhu sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ‘ananto 
akaso’ti akasanancayatanam upasampajja viharati. 
Furthermore, take a mendicant who, going totally beyond 
perceptions of form, with the ending of perceptions of 
impingement, not focusing on perceptions of diversity, 
aware that ‘space is infinite’, enters and remains in the 
dimension of infinite space. 


Yatha yatha ca tadayatanam tatha tatha nam kayena 
phusitva viharati. 

They meditate directly experiencing that dimension in every 
way. 


Ettavatapi kho, avuso, kayasakkhi vutto bhagavata 
pariyayena ... pe .... (5-8.) 

To this extent the Buddha spoke of the personal witness in a 
qualified sense. Furthermore, take a mendicant who enters 
and remains in the dimension of infinite consciousness ... 
the dimension of nothingness... the dimension of neither 
perception nor non-perception ... 


Puna cCaparam, avuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 
feeling. And, having seen with wisdom, their defilements 
come to an end. 


Yatha yatha ca tadayatanam tatha tatha nam kayena 
phusitva viharati. 

They meditate directly experiencing that dimension in every 
way. 


Ettavatapi kho, avuso, kayasakkhi vutto bhagavata 
nippariyayena’” ti. (9) 

To this extent the Buddha spoke of the personal witness in a 
definitive sense.” 


Dutiyam. 


9.044. 44. Pannavimuttasutta - 
44. Freed by Wisdom 


5. Samannavagga - 5. Similarity 


“‘Pannavimutto, pannavimutto’ti, avuso, vuccati. 
“Reverend, they speak of a person called ‘freed by wisdom’. 


Kittavata nu kho, avuso, pannavimutto vutto 
bhagavata” ti? 

What is the one freed by wisdom that the Buddha spoke 
of?” 


“Idhavuso, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati, 

“First, take a mendicant who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


pannaya Ca nam pajanati. 
And they understand that with wisdom. 


Ettavatapi kho, avuso, pannavimutto vutto bhagavata 
pariyayena ... pe .... 
To this extent the Buddha spoke of the one freed by wisdom 
in a qualified sense. ... 


Puna caparam, avuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti, 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 
feeling. And, having seen with wisdom, their defilements 
come to an end. 


pannaya Ca nam pajanati. 
And they understand that with wisdom. 


Ettavatapi kho, avuso, pannavimutto vutto bhagavata 
nippariyayena’ ti. 

To this extent the Buddha spoke of the one freed by wisdom 
in a definitive sense.” 


Tatiyam. 


9.045. 45. 
Ubhatobhagavimuttasutta - 45. 
Freed Both Ways 


5. Samannavagga - 5. Similarity 


“‘Ubhatobhagavimutto, ubhatobhagavimutto ti, 
avuso, vuccati. 
“Reverend, they speak of a person called ‘freed both ways’. 


Kittavata nu kho, avuso, ubhatobhagavimutto vutto 
bhagavata” ti? 
What is the one freed both ways that the Buddha spoke of?” 


“Idhavuso, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

“First, take a mendicant who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


Yatha yatha ca tadayatanam tatha tatha nam kayena 
phusitva viharati, pannaya ca nam pajanati. 

They meditate directly experiencing that dimension in every 
way. And they understand that with wisdom. 


Ettavatapi kho, avuso, ubhatobhagavimutto vutto 
bhagavata pariyayena ... pe .... 

To this extent the Buddha spoke of the one freed both ways 
in a qualified sense. ... 


Puna cCaparam, avuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 


enters and remains in the cessation of perception and 
feeling. And, having seen with wisdom, their defilements 
come to an end. 


Yatha yatha ca tadayatanam tatha tatha nam kayena 
phusitva viharati, pannaya ca nam pajanati. 

They meditate directly experiencing that dimension in every 
way. And they understand that with wisdom. 


Ettavatapi kho, avuso, ubhatobhagavimutto vutto 
bhagavata nippariyayena’” ti. 

To this extent the Buddha spoke of the one freed both ways 
in a definitive sense.” 


Catuttham. 


9.046. 46. 
Sanditthikadhammasutta - 46. 
In This Very Life 


5. Samannavagga - 5. Similarity 


““Sanditthiko dhammo, sanditthiko dhammo’ti, 
avuso, vuccati. 
“Reverend, they speak of ‘a teaching visible in this very life’. 


Kittavata nu kho, avuso, sanditthiko dhammo vutto 
bhagavata” ti? 

In what way did the Buddha speak of a teaching visible in 
this very life?” 


“Idhavuso, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

“First, take a mendicant who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


Ettavatapi kho, avuso, sanditthiko dhammo vutto 
bhagavata pariyayena ... pe .... 

To this extent the Buddha spoke of the teaching visible in 
this very life in a qualified sense. ... 


Puna cCaparam, avuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 
feeling. And, having seen with wisdom, their defilements 
come to an end. 


Ettavatapi kho, avuso, sanditthiko dhammo vutto 
bhagavata nippariyayena’” ti. 

To this extent the Buddha spoke of the teaching visible in 
this very life in a definitive sense.” 


Pancamam. 


9.047. 47. 
Sanditthikanibbanasutta - 47. 
Extinguishment Is Visible in 
This Very Life 


5. Samannavagga - 5. Similarity 


“‘Sanditthikam nibbanam, sanditthikam nibbanan’ti, 
avuso, vuccati. 

“Reverend, they say that ‘extinguishment is visible in this 
very life’. 


Kittavata nu kho, avuso, sanditthikam nibbanam 
vuttam bhagavata” ti? 

In what way did the Buddha say extinguishment is visible in 
this very life?” 


“Idhavuso, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

“First, take a mendicant who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


Ettavatapi kho, avuso, sanditthikam nibbanam 
vuttam bhagavata pariyayena ... pe .... 

To this extent the Buddha said that extinguishment is visible 
in this very life in a qualified sense. ... 


Puna cCaparam, avuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 


feeling. And, having seen with wisdom, their defilements 
come to an end. 


Ettavatapi kho, avuso, sanditthikam nibbanam 
vuttam bhagavata nippariyayena’ ti. 

To this extent the Buddha said that extinguishment is visible 
in this very life in a definitive sense.” 


Chattham. 


9.048. 48. Nibbanasutta - 48. 


Extinguishment 
5. Samannavagga - 5. Similarity 


“‘Nibbanam, nibbanan’ti, avuso, vuccati ... pe .... 
“Reverend, they speak of ‘extinguishment’. ...” 


Sattamam. 


9.049. 49. Parinibbanasutta - 49. 


Final Extinguishment 
5. Samannavagga - 5. Similarity 


“‘Parinibbanam, parinibbanan’ti ... pe .... 
“Reverend, they speak of ‘final extinguishment’. ...” 


Atthamam. 


9.050. 50. Tadanganibbanasutta 
- 390. Extinguishment ina 
Certain Respect 


5. Samannavagga - 5. Similarity 


“‘Tadanganibbanam, tadanganibbanan’ti, avuso, 
vuccati ... pe .... 

“Reverend, they speak of ‘extinguishment in a certain 
respect’....” 


Navamam. 


9.051.511. 
Ditthadhammanibbanasutta - 
91. Extinguishment in the 


Present Life 
5. Samannavagga - 5. Similarity 


“‘Ditthadhammanibbanam ditthadhammanibbanan’ti, 
avuso, vuccati. 

“Reverend, they speak of ‘extinguishment in the present 
life’. 


Kittavata nu kho, avuso, ditthadhammanibbanam 
vuttam bhagavata” ti? 

In what way did the Buddha speak of extinguishment in the 
present life?” 


“Idhavuso, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

“First, take a mendicant who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


Ettavatapi kho, avuso, ditthadhammanibbanam 
vuttam bhagavata pariyayena ... pe .... 

To this extent the Buddha spoke of extinguishment in the 
present life in a qualified sense. ... 


Puna cCaparam, avuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 


feeling. And, having seen with wisdom, their defilements 
come to an end. 


Ettavatapi kho, avuso, ditthadhammanibbanam 
vuttam bhagavata nippariyayena’ ti. 

To this extent the Buddha spoke of extinguishment in the 
present life in a definitive sense.” 

Dasamam. 

Samannavaggo pancamo. 

Sambadho kayasakkhi panna, 

Ubhatobhago sanditthika dve; 

Nibbanam parinibbanam, 


Tadangaditthadhammikena cati. 


Pathamo pannasako samatto. 


9.052.52. Khemasutta -52.A 


Safe Place 
6. Khemavagga - 6. A Safe Place 


“‘Khemam, kheman’ti, avuso, vuccati. 
“Reverend, they speak of ‘a safe place’. 


Kittavata nu kho, avuso, khemam vuttam 
bhagavata” ti? 
In what way did the Buddha speak of a safe place?” 


“Idhavuso, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

“First, take a mendicant who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


Ettavatapi kho, avuso, khemam vuttam bhagavata 
pariyayena ... pe .... 

To this extent the Buddha spoke ofa safe place ina 
qualified sense. ... 


Puna cCaparam, avuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 
feeling. And, having seen with wisdom, their defilements 
come to an end. 


Ettavatapi kho, avuso, khemam vuttam bhagavata 
nippariyayena’” ti. 


To this extent the Buddha spoke ofa safe place ina 
definitive sense.” 


Pathamam. 


9.053. 53. Khemappattasutta - 


93. Reaching a Safe Place 
6. Khemavagga - 6. A Safe Place 


“‘Khemappatto, khemappatto’ti, avuso, vuccati .... 
“Reverend, they speak of ‘reaching a safe place’....” 


Dutiyam. 


9.054. 54. Amatasutta - 54. The 


Deathless 
6. Khemavagga - 6. A Safe Place 


“‘Amatam, amatan’ti, avuso, vuccati .... 
“Reverend, they speak of ‘the deathless’....” 


Tatiyam. 


9.055.559. Amatappattasutta - 


99. Reaching the Deathless 
6. Khemavagga - 6. A Safe Place 


“‘Amatappatto, amatappatto’ti, avuso, vuccati .... 
“Reverend, they speak of ‘reaching the deathlessg’. ... 


Catuttham. 


9.056. 56. Abhayasutta -56.A 


Place Without Fear 
6. Khemavagga - 6. A Safe Place 


“Abhayam, abhayan’ti, avuso, vuccati .... 
“Reverend, they speak of ‘a place without fear’....” 


Pancamam. 


9.057.357. Abhayappattasutta - 
297. Reaching a Place Without 


Fear 
6. Khemavagga - 6. A Safe Place 


“Abhayappatto, abhayappatto’ti, avuso, vuccati .... 
“Reverend, they speak of ‘reaching a place without fear’. 


Chattham. 


9.058. 58. Passaddhisutta - 58. 


Tranquility 
6. Khemavagga - 6. A Safe Place 


“‘Passaddhi, passaddhi’ti, avuso, vuccati .... 
“Reverend, they speak of ‘tranquility’. ...” 


Sattamam. 


9.059.59. 
Anupubbapassaddhisutta - 59. 


Progressive Tranquility 

6. Khemavagga - 6. A Safe Place 
“‘Anupubbapassaddhi, anupubbapassaddhri’ti, avuso, 
vucCcati .... 

“Reverend, they speak of ‘progressive tranquility’. ...” 


Atthamam. 


9.060. 60. Nirodhasutta - 60. 


Cessation 
6. Khemavagga - 6. A Safe Place 


“‘Nirodho, nirodho’ti, avuso, vuccati .... 
“Reverend, they speak of ‘cessation’. ...” 


Navamam. 


9.061. 61. 
Anupubbanirodhasutta - 61. 


Progressive Cessation 
6. Khemavagga - 6. A Safe Place 


“Anupubbanirodho, anupubbanirodho’ti, avuso, 
vucCcati. 
“Reverend, they speak of ‘progressive cessation’. 


Kittavata nu kho, avuso, anupubbanirodho vutto 
bhagavata” ti? 

What is the progressive cessation that the Buddha spoke 
of?” 


“Idhavuso, bhikkhu vivicceva kamehi ... pe ... 
pathamam jhanam upasampaijja viharati. 

“First, take a mendicant who, quite secluded from sensual 
pleasures... enters and remains in the first absorption. 


Ettavatapi kho, avuso, anupubbanirodho vutto 
bhagavata pariyayena ... pe .... 

To this extent the Buddha spoke of progressive cessation in 
a qualified sense. ... 


Puna cCaparam, avuso, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati, 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, take a mendicant who, going totally beyond 
the dimension of neither perception nor non-perception, 
enters and remains in the cessation of perception and 
feeling. And, having seen with wisdom, their defilements 
come to an end. 


Ettavatapi kho, avuso, anupubbanirodho vutto 
bhagavata nippariyayena’” ti. 

To this extent the Buddha spoke of progressive cessation in 
a definitive sense.” 


Dasamam. 


9.062. 62. Abhabbasutta - 62. 


Requirements for Perfection 
6. Khemavagga - 6. A Safe Place 


“Nava, bhikkhave, dhamme appahaya abhabbo 
arahattam sacchikatum. 

“Mendicants, without giving up nine things you can’t realize 
perfection. 


Katame nava? 
What nine? 


Ragam, dosam, moham, kodham, upanaham, 
makkham, palasam, issam, macchariyam— 
Greed, hate, delusion, anger, hostility, offensiveness, 
contempt, jealousy, and stinginess. 


ime kho, bhikkhave, nava dhamme appahaya 
abhabbo arahattam sacchikatum. 

Without giving up these nine things you can’t realize 
perfection. 


Nava, bhikkhave, dhamme pahaya bhabbo arahattam 
sacchikatum. 
After giving up nine things you can realize perfection. 


Katame nava? 
What nine? 


Ragam, dosam, moham, kodham, upanaham, 
makkham, palasam, issam, macchariyam— 
Greed, hate, delusion, anger, hostility, offensiveness, 
contempt, jealousy, and stinginess. 


ime kho, bhikkhave, nava dhamme pahaya bhabbo 
arahattam sacchikatun’" ti. 

After giving up these nine things you can realize the fruit of 
perfection.” 

Ekadasamam. 

Khemavaggo pathamo. 

Khemo ca amatanceva, 

Abhayam passaddhiyena Ca; 


Nirodho anupubbo Ca, 


Dhammam pahaya bhabbena cati. 


9.063. 63. Sikkhadubbalyasutta - 
63. Weaknesses in Training and 


Mindfulness Meditation 
7. Satipatthanavagga - 7. Mindfulness Meditation 


“Pancimani, bhikkhave, sikkhadubbalyani. 
“Mendicants, there are these five weaknesses when you’re 
training. 


Katamani panca? 
What five? 


Panatipato, adinnadanam, kamesumicchacaro, 
musavado, suramerayamajjapamadatthanam— 
Killing living creatures, stealing, sexual misconduct, lying, 
and using alcoholic drinks that cause negligence. 


imani kho, bhikkhave, panca sikkhadubbalyani. 
These are the five weaknesses when you're training. 


Imesam kho, bhikkhave, pancannam 
sikkhadubbalyanam pahanaya Cattaro satipatthana 
bhavetabba. 

To give up these five weaknesses in your training you 
should develop the four kinds of mindfulness meditation. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Ssampajano satima vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 


aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... 
They meditate observing an aspect of the mind... 


dhammesu dhammanupassi viharati atapi sampajano 
satima vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Imesam kho, bhikkhave, pancannam 
sikkhadubbalyanam pahanaya ime cattaro 
satipatthana bhavetabba” ti. 

To give up those five weaknesses in your training you 
should develop these four kinds of mindfulness meditation.” 


Pathamam. 


9.064. 64. Nivaranasutta - 64. 


Hindrances 
7. Satipatthanavagga - 7. Mindfulness Meditation 


“Pancimani, bhikkhave, nivaranani. 
“Mendicants, there are these five hindrances. 


Katamani panca? 
What five? 


Kamacchandanivaranam, byapadanivaranam, 
thinamiddhanivaranam, 
uddhaccakukkuccanivaranam, vicikicchanivaranam— 
Sensual desire, ill will, dullness and drowsiness, 
restlessness and remorse, and doubt. 


imani kho, bhikkhave, panca nivaranani. 
These are the five hindrances. 


Imesam kho, bhikkhave, pancannam nivarananam 
pahanaya Cattaro satipatthana bhavetabba. 

To give up these five hindrances you should develop the 
four kinds of mindfulness meditation. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Ssampajano satima vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... 
They meditate observing an aspect of the mind... 


dhammesu dhammanupassi viharati atapi sampajano 
satima vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Imesam kho, bhikkhave, pancannam nivarananam 
pahanaya ime cattaro satipatthana bhavetabba’ ti. 
To give up those five hindrances you should develop these 
four kinds of mindfulness meditation.” 


Dutiyam. 


9.065. 65. Kamagunasutta - 65. 


Kinds of Sensual Stimulation 
7. Satipatthanavagga - 7. Mindfulness Meditation 


“Pancime, bhikkhave, kamaguna. 
“Mendicants, there are these five kinds of sensual 
stimulation. 


Katame panca? 
What five? 


Cakkhuvinneyya rupa ittha kanta manapa piyarupa 
kamupasanmhita rajaniya, 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


sotavinneyya Sadda ... pe ... 
Sounds known by the ear... 


ghanavinneyya gandha ... 
Smells known by the nose... 


jivhavinneyya rasa ... 
Tastes known by the tongue... 


kayavinneyya photthabba ittha kanta manapa 
piyarupa kamupasamhita rajaniya. 

Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Ime kho, bhikkhave, panca kamaguna. 
These are the five kinds of sensual stimulation. 


Imesam kho, bhikkhave, pancannam kamagunanam 
pahanaya ... pe ... ime cattaro satipatthana 
bhavetabba’ ti. 

To give up these five kinds of sensual stimulation you should 
develop the four kinds of mindfulness meditation. ...” 


Tatiyam. 


9.066. 66. 
Upadanakkhandhasutta - 66. 
Grasping Aggregates 


7. Satipatthanavagga - 7. Mindfulness Meditation 


“Pancime, bhikkhave, upadanakkhandha. 
“Mendicants, there are these five grasping aggregates. 


Katame panca? 
What five? 


Rupupadanakkhandho, vedanupadanakkhandho, 
sannupadanakkhandho, sankharupadanakkhandho, 
vinnanupadanakkhandho— 

The grasping aggregates of form, feeling, perception, 
choices, and consciousness. 


ime kho, bhikkhave, pancupadanakkhandha. 
These are the five grasping aggregates. 


Imesam kho, bhikkhave, pancannam 
upadanakkhandhanam pahanaya ... pe ... ime cattaro 
satipatthana bhavetabba’ ti. 

To give up these five grasping aggregates you should 
develop the four kinds of mindfulness meditation. ...” 


Catuttham. 


9.067.67. Orambhagiyasutta - 


67. Lower Fetters 
7. Satipatthanavagga - 7. Mindfulness Meditation 


“Pancimani, bhikkhave, orambhagiyani samyojanani. 
“Mendicants, there are five lower fetters. 


Katamani panca? 
What five? 


Sakkayaditthi, vicikiccha, silabbataparamaso, 
kamacchando, byapado— 

Identity view, doubt, misapprehension of precepts and 
observances, sensual desire, and ill will. 


imani kho, bhikkhave, pancorambhagiyani 
samyojanani. 
These are the five lower fetters. 


Imesam kho, bhikkhave, pancannam 
orambhagiyanam samyojananam pahanaya ... pe ... 
ime cattaro satipatthana bhavetabba’ ti. 

To give up these five lower fetters you should develop the 
four kinds of mindfulness meditation. ...” 


Pancamam. 


9.068. 68. Gatisutta - 68. Places 
of Rebirth 


7. Satipatthanavagga - 7. Mindfulness Meditation 


“Pancima, bhikkhave, gatiyo. 
“Mendicants, there are five destinations. 


Katama panca? 
What five? 


Nirayo, tiracchanayoni, pettivisayo, manussa, deva— 
Hell, the animal realm, the ghost realm, humanity, and the 
gods. 


ima kho, bhikkhave, panca gatiyo. 
These are the five destinations. 


Imasam kho, bhikkhave, pancannam gatinam 
pahanaya ... pe ... ime cattaro satipatthana 
bhavetabba’ ti. 

To give up these five destinations you should develop the 
four kinds of mindfulness meditation. ...” 


Chattham. 


9.069. 69. Macchariyasutta - 69. 


Stinginess 
7. Satipatthanavagga - 7. Mindfulness Meditation 


“Pancimani, bhikkhave, macchariyani. 
“Mendicants, there are these five kinds of stinginess. 


Katamani panca? 
What five? 


Avasamacchariyam, kulamacchariyam, 
labhamacchariyam, vannamacchariyam, 
dhammamacchariyam— 

Stinginess with dwellings, families, material possessions, 
praise, and the teaching. 


imani kho, bhikkhave, panca macchariyani. 
These are the five kinds of stinginess. 


Imesam kho, bhikkhave, pancannam macchariyanam 
pahanaya ... pe ... ime cattaro satipatthana 
bhavetabba’ ti. 

To give up these five kinds of stinginess you should develop 
the four kinds of mindfulness meditation. ...” 


Sattamam. 


9.070. 70. Uddhambhagjiyasutta 
- 70. Higher Fetters 


7. Satipatthanavagga - 7. Mindfulness Meditation 


“Pancimani, bhikkhave, uddhambhagiyani 
samyojanani. 
“Mendicants, there are five higher fetters. 


Katamani panca? 
What five? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani kho, bhikkhave, pancuddhambhagiyani 
samyojanani. 
These are the five higher fetters. 


Imesam kho, bhikkhave, pancannam 
uddhambhagiyanam samyojananam pahanaya ... pe ... 
ime cattaro satipatthana bhavetabba’ ti. 

To give up these five higher fetters you should develop the 
four kinds of mindfulness meditation. ...” 


Atthamam. 


9.071.71. Cetokhilasutta - 71. 


Emotional Barrenness 
7. Satipatthanavagga - 7. Mindfulness Meditation 


“Pancime, bhikkhave, cetokhila. 
“Mendicants, there are five kinds of emotional barrenness. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu satthari kankhati 
vicikicchati nadhimuccati na sampasidati. 

Firstly, a mendicant has doubts about the Teacher. They’re 
uncertain, undecided, and lacking confidence. 


Yo so, bhikkhave, bhikkhu satthari kankhati 
vicikicchati nadhimuccati na sampasidati, tassa 
cittam na namati atappaya anuyogaya Sataccaya 
padhanaya. 

This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, ayam pathamo cetokhilo. 
This is the first kind of emotional barrenness. 


Puna caparam, bhikkhave, bhikkhu dhamme 
kankhati ... pe ... 
Furthermore, a mendicant has doubts about the teaching... 


sanghe kankhati ... 
the Sangha... 


sikkhaya kankhati ... 


the training... 


sabrahmacarisu kupito hoti anattamano ahatacitto 
khilajato. 

A mendicant is angry and upset with their spiritual 
companions, resentful and closed off. 


Yo so, bhikkhave, bhikkhu sabrahmacarisu kupito 
hoti anattamano ahatacitto khilajato, tassa cittam na 
namati atappaya anuyogaya Sataccaya padhanaya. 
This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, ayam pancamo cetokhilo. 
This is the fifth kind of emotional barrenness. 


Imesam kho, bhikkhave, pancannam cetokhilanam 
pahanaya ... pe ... ime cattaro satipatthana 
bhavetabba’ ti. 

To give up these five kinds of emotional barrenness you 
should develop the four kinds of mindfulness meditation. ...” 


Navamam. 


9.072.72. 
Cetasovinibandhasutta - 72. 


Emotional Shackles 
7. Satipatthanavagga - 7. Mindfulness Meditation 


“Pancime, bhikkhave, cetasovinibandha. 
“Mendicants, there are these five emotional shackles. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu kamesu avitarago hoti 
avigatacchando avigatapemo avigatapipaso 
avigataparilaho avigatatanho. 

Firstly, a mendicant isn’t free of greed, desire, fondness, 
thirst, passion, and craving for sensual pleasures. 


Yo so, bhikkhave, bhikkhu kamesu avitarago hoti 
avigatacchando avigatapemo avigatapipaso 
avigataparilaho avigatatanho, tassa cittam na namati 
atappaya anuyogaya Sataccaya padhanaya. 

This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, ayam pathamo cetasovinibandho. 
This is the first emotional shackle. 


Puna caparam, bhikkhave, bhikkhu kaye avitarago 


hoti ... pe ... 
Furthermore, a mendicant isn’t free of greed for the body 


rupe avitarago hoti ... 


They’re not free of greed for form... 


yavadattham udaravadehakam bhunijitva 
seyyasukham passasukham middhasukham anuyutto 
viharati ... 

They eat as much as they like until their belly is full, then 
indulge in the pleasures of sleeping, lying, and drowsing ... 


annataram devanikayam panidhaya brahmacariyam 
carati: ‘iminaham silena va vatena va tapena va 
brahmacariyena va devo va bhavissami devannataro 
va’ ti. 

They live the spiritual life wishing to be reborn in one of the 
orders of gods: ‘By this precept or observance or 
mortification or spiritual life, may I become one of the 
gods!’ 


Yo so, bhikkhave, bhikkhu annataram devanikayam 
panidhaya brahmacariyam Carati: ‘iminaham silena 
va vatena va tapena va brahmacariyena va devo va 
bhavissami devannataro va’ti, tassa cittam na namati 
atappaya anuyogaya Sataccaya padhanaya. 

This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, ayam pancamo cetasovinibandho. 
This is the fifth emotional shackle. 


Ime kho, bhikkhave, panca cetasovinibandha. 
These are the five emotional shackles. 


Imesam kho, bhikkhave, pancannam 
cetasovinibandhanam pahanaya cattaro satipatthana 
bhavetabba. 


To give up these five emotional shackles you should develop 
the four kinds of mindfulness meditation. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu kaye kayanupassi viharati 
atap1 Sampajano satima vineyya loke 
abhijjhadomanassam; 

It’s when a mendicant meditates by observing an aspect of 
the body—keen, aware, and mindful, rid of desire and 
aversion for the world. 


vedanasu ... pe ... 
They meditate observing an aspect of feelings ... 


citte ... 
They meditate observing an aspect of the mind... 


dhammesu dhammanupassi viharati atapi sampajano 
satima vineyya loke abhijjhadomanassam. 

They meditate observing an aspect of principles—keen, 
aware, and mindful, rid of desire and aversion for the 
world. 


Imesam kho, bhikkhave, pancannam 
cetasovinibandhanam pahanaya ime cattaro 
satipatthana bhavetabba’ ti. 

To give up these five emotional shackles you should develop 
these four kinds of mindfulness meditation.” 

Dasamam. 


Satipatthanavaggo dutiyo. 


Sikkha nivaranakama, 


Khandha ca orambhagiya gati; 
Maccheram uddhambhagiya atthamam, 


Cetokhila vinibandhati. 


9.073. 73. Sikkhasutta - 73. 
Weaknesses in Training and 


Effort 
8. Sammappadhanavagga - 8. Right Efforts 


“Pancimani, bhikkhave, sikkhadubbalyani. 
“Mendicants, there are these five weaknesses when you’re 
training. 


Katamani panca? 
What five? 


Panatipato ... pe ... suramerayamajjapamadatthanam 
Killing living creatures, stealing, sexual misconduct, lying, 
and using alcoholic drinks that cause negligence. 


imani kho, bhikkhave, panca sikkhadubbalyani. 
These are the five weaknesses when you’re training. 


Imesam kho, bhikkhave, pancannam 
sikkhadubbalyanam pahanaya cattaro 
sammappadhana bhavetabba. 

To give up these five weaknesses in your training you 
should develop the four right efforts. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati; 


It’s when a mendicant generates enthusiasm, tries, makes 
an effort, exerts the mind, and strives so that bad, unskillful 
qualities don’t arise. 


uppannanam papakanam akusalanam dhammanam 
pahanaya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati; 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that bad, unskillful qualities that have 
arisen are given up. 


anuppannanam kusalanam dhammanam uppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati; 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities arise. 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have arisen 
remain, are not lost, but increase, mature, and are 
completed by development. 


Imesam kho, bhikkhave, pancannam 
sikkhadubbalyanam pahanaya ime cattaro 
Sammappadhana bhavetabba” ti. 

To give up these five weaknesses in your training you 
should develop these four right efforts.” 


Pathamam. 


9.074-81. 74-81. 
Nivaranasuttadi - 74-81. 


Hindrances, Etc. 
8. Sammappadhanavagga - 8. Right Efforts 


(Yatha satipatthanavagge tatha 
sammappadhanavasena vittharetabba.) 

(This should be expanded in detail as in the chapter on 
mindfulness meditation.) 


9.082. 82. 
Cetasovinibandhasutta - 82. 


Emotional Shackles 
8. Sammappadhanavagga - 8. Right Efforts 


“Pancime, bhikkhave, cetasovinibandha. 
“Mendicants, there are these five emotional shackles. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu kamesu avitarago hoti ... 
pe ... 

Firstly, a mendicant isn’t free of greed, desire, fondness, 
thirst, passion, and craving for sensual pleasures. ... 


ime kho, bhikkhave, panca cetasovinibandha. 
These are the five emotional shackles. 


Imesam kho, bhikkhave, pancannam 
cetasovinibandhanam pahanaya cattaro 
Sammappadhana bhavetabba. 

To give up these five emotional shackles you should develop 
the four right efforts. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu anuppannanam 
papakanam akusalanam dhammanam anuppadaya 
chandam janeti vayamati viriyam arabhati cittam 
pagganhati padahati; 

It’s when a mendicant generates enthusiasm, tries, makes 
an effort, exerts the mind, and strives so that bad, unskillful 


qualities don’t arise. ... 


uppannanam papakanam akusalanam dhammanam 
pahanaya ... 
so that unskillful qualities are given up... 


anuppannanam kusalanam dhammanam uppadaya ... 
so that skillful qualities arise ... 


uppannanam kusalanam dhammanam thitiya 
asammosaya bhiyyobhavaya vepullaya bhavanaya 
paripuriya chandam janeti vayamati viriyam arabhati 
cittam pagganhati padahati. 

They generate enthusiasm, try, make an effort, exert the 
mind, and strive so that skillful qualities that have arisen 
remain, are not lost, but increase, mature, and are 
completed by development. 


Imesam kho, bhikkhave, pancannam 
cetasovinibandhanam pahanaya ime cattaro 
Sammappadhana bhavetabba” ti. 

To give up these five emotional shackles you should develop 
these four right efforts.” 


Dasamam. 


Sammappadhanavaggo tatiyo. 


9.083. 83. Sikkhasutta - 83. 
Weaknesses in Training and the 


Bases of Psychic Power 
9. Iddhipadavagga - 9. Bases of Psychic Power 


“Pancimani, bhikkhave, sikkhadubbalyani. 
“Mendicants, there are these five weaknesses when you’re 
training. 


Katamani panca? 
What five? 


Panatipato ... pe ... suramerayamajjapamadatthanam 
Killing living creatures, stealing, sexual misconduct, lying, 
and using alcoholic drinks that cause negligence. 


imani kho, bhikkhave, panca sikkhadubbalyani. 
These are the five weaknesses when you’re training. 


Imesam kho, bhikkhave, pancannam 
sikkhadubbalyanam pahanaya cattaro iddhipada 
bhavetabba. 

To give up these five weaknesses in your training you 
should develop the four bases of psychic power. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm, and active effort. 


viriyasamadhi ... 
They develop the basis of psychic power that has immersion 
due to energy, and active effort. 


cittasamadhi ... 
They develop the basis of psychic power that has immersion 
due to mental development, and active effort. 


vimamsasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti. 

They develop the basis of psychic power that has immersion 
due to inquiry, and active effort. 


Imesam kho, bhikkhave, pancannam 
sikkhadubbalyanam pahanaya ime cattaro iddhipada 
bhavetabba’ ti. 

To give up these five weaknesses in your training you 
should develop these four bases of psychic power.” 


Pathamam. 


9.084-91. 84-91. 
Nivaranasuttadi - 84-91. 


Hindrances, Etc. 
9. Iddhipadavagga - 9. Bases of Psychic Power 


(Yatha satipatthanavagge tatha iddhipadavasena 
vittharetabba.) 

(This should be expanded in detail as in the chapter on 
mindfulness meditation.) 


9.092. 92. 
Cetasovinibandhasutta - 92. 


Emotional Shackles 
9. Iddhipadavagga - 9. Bases of Psychic Power 


“Pancime, bhikkhave, cetasovinibandha. 
“Mendicants, there are these five emotional shackles. 


Katame panca? 
What five? 


Idha, bhikkhave, bhikkhu kamesu avitarago hoti ... 
pe ... 

Firstly, a mendicant isn’t free of greed for sensual 
pleasures. ... 


ime kho, bhikkhave, panca cetasovinibandha. 
These are the five emotional shackles. 


Imesam kho, bhikkhave, pancannam 
cetasovinibandhanam pahanaya ime cattaro 
iddhipada bhavetabba. 

To give up these five emotional shackles you should develop 
the four bases of psychic power. 


Katame cattaro? 
What four? 


Idha, bhikkhave, bhikkhu 
chandasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti, 

It’s when a mendicant develops the basis of psychic power 
that has immersion due to enthusiasm, and active effort. 


viriyasamadhi ... 
They develop the basis of psychic power that has immersion 
due to energy, and active effort. 


cittasamadhi ... 

They develop the basis of psychic power that has immersion 
due to mental development, and active effort. 
vimamsasamadhipadhanasankharasamannagatam 
iddhipadam bhaveti. 

They develop the basis of psychic power that has immersion 
due to inquiry, and active effort. 

Imesam kho, bhikkhave, pancannam 
cetasovinibandhanam pahanaya ime cattaro 
iddhipada bhavetabba’ ti. 

To give up these five emotional shackles you should develop 
these four bases of psychic power.” 

Dasamam. 

Iddhipadavaggo catuttho. 

Yatheva satipatthana, 

padhana caturopi Ca; 


Cattaro iddhipada ca, 


tatheva sampayojayeti. 


9.093. 93 - 93 


10. Ragapeyyala - 10. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, abhinnaya nava dhamma 
bhavetabba. 
“For insight into greed, nine things should be developed. 


Katame nava? 
What nine? 


Asubhasanna, maranasanna, ahare patikulasanna, 
sabbaloke anabhiratasanna, aniccasanna, anicce 
dukkhasanna, dukkhe anattasanna, pahanasanna, 
viragasanna— 

The perceptions of ugliness, death, repulsiveness of food, 
dissatisfaction with the whole world, impermanence, 
suffering in impermanence, not-self in suffering, giving up, 
and fading away. 


ragassa, bhikkhave, abhinnaya ime nava dhamma 
bhavetabba’ ti. 

For insight into greed, these nine things should be 
developed.” 


9.094. 94 - 94 


10. Ragapeyyala - 10. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, abhinnaya nava dhamma 
bhavetabba. 
“For insight into greed, nine things should be developed. 


Katame nava? 
What nine? 


Pathamam jhanam, dutiyam jhanam, tatiyam jhanam, 
catuttham jhanam, akasanancayatanam, 
vinnanancayatanam, akincannayatanam, 
nevasannanasannayatanam, sannavedayitanirodho— 
The first absorption, the second absorption, the third 
absorption, the fourth absorption, the dimension of infinite 
space, the dimension of infinite consciousness, the 
dimension of nothingness, the dimension of neither 
perception nor non-perception, and the cessation of 
perception and feeling. 


ragassa, bhikkhave, abhinnaya ime nava dhamma 
bhavetabba’ ti. 

For insight into greed, these nine things should be 
developed.” 


9.099-112. 95-112 - 95-112 


10. Ragapeyyala - 10. Abbreviated Texts Beginning 
with Greed 


“Ragassa, bhikkhave, parinnaya ... pe ... 
“For the complete understanding of greed... 


parikkhayaya ... pe ... 
complete ending... 


pahanaya ... pe ... 
giving up... 


khayaya ... pe ... 
ending... 


vayaya ... pe... 
vanishing ... 


viragaya ... pe ... 
fading away... 


nirodhaya ... pe ... 
cessation ... 


Cagaya ... pe ... 
giving away... 


patinissaggaya ... pe ... 
letting go of greed... 


ime nava dhamma bhavetabba”. 
these nine things should be developed.” 


9.113-432. 113-432 - 113-432 


10. Ragapeyyala - 10. Abbreviated Texts Beginning 
with Greed 


“DosSasSa ... pe ... 
“For insight into hate... 


mohassa ... 
delusion ... 


kodhassa ... 
anger... 


upanahassa ... 
hostility ... 


makkhassa ... 
offensiveness... 


palasassa ... 
contempt... 


issaya ... 
jealousy... 


macchariyassa ... 
stinginess ... 


mayaya ... 
deceitfulness ... 


satheyyassa ... 
deviousness... 


thambhassa ... 


obstinacy ... 


sarambhassa ... 
aggression ... 


ManasSa ... 
conceit... 


atimanassSa ... 
arrogance... 


MadasSa ... 
vanity ... 


pamadassa abhinnaya ... pe ... 


for insight into negligence ... 


parinnaya ... 
complete understanding ... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing ... 


viragaya ... 
fading away... 


nirodhaya ... 


ceasing... 


Cagaya ... 
giving away... 


patinissaggaya ... pe ... 
letting go of negligence ... 


ime nava dhamma bhavetabba’ ti. 
these nine things should be developed.” 


Ragapeyyalam nitthitam. 


Navakanipatapali nitthita. 
The Book of the Nines is finished. 


10.001. 1. Kimatthiyasutta - 1. 
What’s the Purpose? 


1. Anisamsavagga - 1. Benefits 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“Kimatthiyani, bhante, kusalani silani 
kimanisamsani’ ti? 
“Sir, what is the purpose and benefit of skillful ethics?” 


“Avippatisaratthani kho, ananda, kusalani silani 
avippatisaranisamsan1’ ti. 

“Ananda, having no regrets is the purpose and benefit of 
skillful ethics.” 


“Avippatisaro pana, bhante, kimatthiyo 
kimanisamso’” ti? 
“But what’s the purpose and benefit of having no regrets?” 


“Avippatisaro kho, ananda, pamojjattho 
pamojjanisamso’ ti. 


“Joy is the purpose and benefit of having no regrets.” 


“Pamojjam pana, bhante, kimatthiyam 
kimanisamsan” ti? 
“But what’s the purpose and benefit of joy?” 


“Pamojjam kho, ananda, pitattham pitanisamsan’” ti. 
“Rapture...” 


“Piti pana, bhante, kimatthiya kimanisamsa” ti? 
“But what’s the purpose and benefit of rapture?” 


“Piti kho, ananda, passaddhattha 
passaddhanisamsa’ ti. 
“Tranquility ...” 


“Passaddhi pana, bhante, kimatthiya 
kimanisamsa” ti? 
“But what’s the purpose and benefit of tranquility?” 


“Passaddhi kho, ananda, sukhattha sukhanisamsa’” ti. 
“Bliss ...” 


“Sukham pana, bhante, kimatthiyam 
kimanisamsan” ti? 
“But what’s the purpose and benefit of bliss?” 


“Sukham kho, ananda, samadhattham 
samadhanisamsan’" ti. 
“Immersion ...” 


“Samadhi pana, bhante, kimatthiyo kimanisamso” ti? 
“But what’s the purpose and benefit of immersion?” 


“Samadhi kho, ananda, yathabhutananadassanattho 
yathabhutananadassananisamso’ ti. 


“Truly knowing and seeing...” 


“Yathabhutananadassanam pana, bhante, 
kimatthiyam kimanisamsan’” ti? 

“But what’s the purpose and benefit of truly knowing and 
seeing?” 


“Yathabhutananadassanam kho, ananda, 
nibbidaviragattham nibbidaviraganisamsan’” ti. 
“Disillusionment and dispassion ...” 


“Nibbidavirago pana, bhante, kimatthiyo 
kimanisamso” ti? 

“But what’s the purpose and benefit of disillusionment and 
dispassion?” 


“Nibbidavirago kho, ananda, vimuttinanadassanattho 
vimuttinanadassananisamso. 

“Knowledge and vision of freedom is the purpose and 
benefit of disillusionment and dispassion. 


Iti kho, ananda, kusalani silani avippatisaratthani 
avippatisaranisamsani; 

So, Ananda, the purpose and benefit of skillful ethics is not 
having regrets. 


avippatisaro pamojjattho pamojjanisamso; 
Joy is the purpose and benefit of not having regrets. 


pamojjam pitattham pitanisamsam; 
Rapture is the purpose and benefit of joy. 


piti passaddhattha passaddhanisamsa; 
Tranquility is the purpose and benefit of rapture. 


passaddhi sukhattha sukhanisamsa; 


Bliss is the purpose and benefit of tranquility. 


sukham samadhattham samadhanisamsam; 
Immersion is the purpose and benefit of bliss. 


samadhi yathabhttananadassanattho 
yathabhutananadassananisamso; 

Truly knowing and seeing is the purpose and benefit of 
immersion. 


yathabhutananadassanam nibbidaviragattham 
nibbidaviraganisamsam; 

Disillusionment and dispassion is the purpose and benefit of 
truly knowing and seeing. 


nibbidavirago vimuttinanadassanattho 
vimuttinanadassananisamso. 

Knowledge and vision of freedom is the purpose and benefit 
of disillusionment and dispassion. 


Iti kho, ananda, kusalani silani anupubbena aggaya 
parenti’ ti. 

So, Ananda, skillful ethics progressively lead up to the 
highest.” 


Pathamam. 


10.002. 2. Cetanakaraniyasutta - 
2. Making a Wish 


1. Anisamsavagga - 1. Benefits 


“Silavato, bhikkhave, silasampannassa na cetanaya 
karaniyam: 

“Mendicants, an ethical person, who has fulfilled ethical 
conduct, need not make a wish: 


‘avippatisaro me uppajjatu’ ti. 
‘May I have no regrets!’ 


Dhammata esa, bhikkhave, yam silavato 
silasampannassa avippatisaro uppajjati. 
It’s only natural that an ethical person has no regrets. 


Avippatisarissa, bhikkhave, na cetanaya karaniyam: 
When you have no regrets you need not make a wish: 


‘pamojjam me uppajjatu’ ti. 
‘May I feel joy!’ 


Dhammata esa, bhikkhave, yam avippatisarissa 
pamojjam jayati. 

It’s only natural that joy springs up when you have no 
regrets, 


Pamuditassa, bhikkhave, na cetanaya karaniyam: 
When you feel joy you need not make a wish: 


‘piti me uppajjatu’ti. 
‘May I experience rapture!’ 


Dhammata esa, bhikkhave, yam pamuditassa piti 
uppajjati. 
It’s only natural that rapture arises when you’re joyful. 


Pitimanassa, bhikkhave, na cetanaya karaniyam: 
When your mind is full of rapture you need not make a 
wish: 


‘kayo me passambhatu’ ti. 
‘May my body become tranquil!’ 


Dhammata esa, bhikkhave, yam pitimanassa kayo 
passambhati. 

It’s only natural that your body becomes tranquil when your 
mind is full of rapture. 


Passaddhakayassa, bhikkhave, na cetanaya 
karaniyam: 
When your body is tranquil you need not make a wish: 


‘sukham vediyamzr'ti. 
‘May I feel bliss!’ 


Dhammata esa, bhikkhave, yam passaddhakayo 
sukham vediyati. 
It’s only natural to feel bliss when your body is tranquil. 


Sukhino, bhikkhave, na cetanaya karaniyam: 
When you feel bliss you need not make a wish: 


‘cittam me samadhiyatu’ti. 
‘May my mind be immersed in samadhi!’ 


Dhammata esa, bhikkhave, yam sukhino cittam 
samadhiyati. 


It’s only natural for the mind to be immersed in samadhi 
when you feel bliss. 


Samahitassa, bhikkhave, na cetanaya karaniyam: 
When your mind is immersed in samadhi you need not 
make a wish: 


‘yathabhutam janami passami'ti. 
‘May I truly know and see!’ 


Dhammata esa, bhikkhave, yam samahito 
yathabhutam janati passati. 

It’s only natural to truly know and see when your mind is 
immersed in samadhi. 


Yathabhutam, bhikkhave, janato passato na cetanaya 
karaniyam: 
When you truly know and see you need not make a wish: 


‘nibbindami virajjam1'ti. 
‘May I become disillusioned and dispassionate!’ 


Dhammata esa, bhikkhave, yam yathabhutam janam 
passam nibbindati virajjati. 

It’s only natural to become disillusioned and dispassionate 
when you truly know and see. 


Nibbinnassa, bhikkhave, virattassa na cetanaya 
karaniyam: 

When you’re disillusioned and dispassionate you need not 
make a wish: 


‘vimuttinanadassanam sacchikarom?i ti. 
‘May I realize the knowledge and vision of freedom!’ 


Dhammata esa, bhikkhave, yam nibbinno viratto 
vimuttinanadassanam sacchikaroti. 

It’s only natural to realize the knowledge and vision of 
freedom when you’re disillusioned and dispassionate. 


Iti kho, bhikkhave, nibbidavirago 
vimuttinanadassanattho vimuttinanadassananisamso; 
And so, mendicants, the knowledge and vision of freedom is 
the purpose and benefit of disillusionment and dispassion. 


yathabhutananadassanam nibbidaviragattham 
nibbidaviraganisamsam; 

Disillusionment and dispassion is the purpose and benefit of 
truly knowing and seeing. 


samadhi yathabhttananadassanattho 
yathabhutananadassananisamso; 

Truly knowing and seeing is the purpose and benefit of 
immersion. 


sukham samadhattham samadhanisamsam; 
Immersion is the purpose and benefit of bliss. 


passaddhi sukhattha sukhanisamsa; 
Bliss is the purpose and benefit of tranquility. 


piti passaddhattha passaddhanisamsa; 
Tranquility is the purpose and benefit of rapture. 


pamojjam pitattham pitanisamsam; 
Rapture is the purpose and benefit of joy. 


avippatisaro pamojjattho pamojjanisamso; 
Joy is the purpose and benefit of not having regrets. 


kusalani silani avippatisaratthani 
avippatisaranisamsani. 

Not having regrets is the purpose and benefit of skillful 
ethics. 


Iti kho, bhikkhave, dhamma dhamme abhisandenti, 
dhamma dhamme paripurenti apara param 
gamanaya’ ti. 

And so, mendicants, good qualities flow on and fill up from 
one to the other, for going from the near shore to the far 
shore.” 


Dutiyam. 


10.003. 3. Pathamaupanisasutta 
- 3. Vital Conditions (1st) 


1. Anisamsavagga - 1. Benefits 


“Dussilassa, bhikkhave, silavipannassa hatupaniso 
hoti avippatisaro; 

“Mendicants, an unethical person, who lacks ethics, has 
destroyed a vital condition for having no regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti pamojjam; 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. 


pamojje asati pamojjavipannassa hatupanisa hoti piti; 
When there is no joy, one who lacks joy has destroyed a vital 
condition for rapture. 


pitiya asati pitivipannassa hatupanisa hoti passaddhi; 
When there is no rapture, one who lacks rapture has 
destroyed a vital condition for tranquility. 


passaddhiya asati passaddhivipannassa hatupanisam 
hoti sukham; 

When there is no tranquility, one who lacks tranquility has 
destroyed a vital condition for bliss. 


sukhe asati sukhavipannassa hatupaniso hoti 
Sammasamadhi; 

When there is no bliss, one who lacks bliss has destroyed a 
vital condition for right immersion. 


Sammasamadhimhi asati sammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam; 


When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupaniso hoti 
nibbidavirago; 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment and dispassion. 


nibbidavirage asati nibbidaviragavipannassa 
hatupanisam hoti vimuttinanadassanam. 

When there is no disillusionment and dispassion, one who 
lacks disillusionment and dispassion has destroyed a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, bhikkhave, rukkho sakhapalasavipanno. 
Tassa papatikapi na paripurim gacchati, tacopi ... 
pheggupi ... saropi na paripurim gacchati. 

Suppose there was a tree that lacked branches and foliage. 
Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


Evamevam kho, bhikkhave, dussilassa silavipannassa 
hatupaniso hoti avippatisaro; 

In the same way, an unethical person, who lacks ethics, has 
destroyed a vital condition for having no regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti ... pe ... 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. ... 


vimuttinanadassanam. 


One who lacks disillusionment and dispassion has destroyed 
a vital condition for knowledge and vision of freedom. 


Silavato, bhikkhave, silasampannassa 
upanisasampanno hoti avippatisaro; 

An ethical person, who has fulfilled ethics, has fulfilled a 
vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti pamojjam; 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. 


pamojje sati pamojjasampannassa upanisasampanna 
hoti piti; 

When there is joy, one who has fulfilled joy has fulfilled a 
vital condition for rapture. 


pitiya sati pitisampannassa upanisasampanna hoti 
passaddhi; 

When there is rapture, one who has fulfilled rapture has 
fulfilled a vital condition for tranquility. 


passaddhiya sati passaddhisampannassa 
upanisasampannam hoti sukham; 

When there is tranquility, one who has fulfilled tranquility 
has fulfilled a vital condition for bliss. 


sukhe sati sukhasampannassa upanisasampanno hoti 
Sammasamadhi; 

When there is bliss, one who has fulfilled bliss has fulfilled a 
vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam; 


When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


yathabhutananadassane sati 
yathabhutananadassanasampannassa 
upanisasampanno hoti nibbidavirago; 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment and dispassion. 


nibbidavirage sati nibbidaviragasampannassa 
upanisasampannam hoti vimuttinanadassanam. 
When there is disillusionment and dispassion, one who has 
fulfilled disillusionment and dispassion has fulfilled a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, bhikkhave, rukkho 
sakhapalasasampanno. Tassa papatikapi paripurim 
gacchati, tacopi ... pheggupi ... saropi paripurim 
gacchati. 

Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would grow to fullness. 


Evamevam kho, bhikkhave, silavato silasampannassa 
upanisasampanno hoti avippatisaro; 

In the same way, an ethical person, who has fulfilled ethics, 
has fulfilled a vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti ... pe ... 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. ... 


vimuttinanadassanan’ ti. 


One who has fulfilled disillusionment and dispassion has 
fulfilled a vital condition for knowledge and vision of 
freedom.” 


Tatiyam. 


10.004. 4. Dutiyaupanisasutta - 
4. Vital Conditions (2nd) 


1. Anisamsavagga - 1. Benefits 


Tatra kho ayasma sariputto bhikkhu amantesi ... pe ... 
There Venerable Sariputta addressed the mendicants ... 


“dussilassa, avuso, silavipannassa hatupaniso hoti 
avippatisaro; 

“Reverends, an unethical person, who lacks ethics, has 
destroyed a vital condition for having no regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti ... pe ... 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. ... 


vimuttinanadassanam. 
One who lacks disillusionment and dispassion has destroyed 
a vital condition for knowledge and vision of freedom. 


Seyyathapi, avuso, rukkho sakhapalasavipanno. Tassa 
papatikapi na paripurim gacchati, tacopi ... pheggupi 
... SArOpi na paripurim gacchati. 

Suppose there was a tree that lacked branches and foliage. 
Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


Evamevam kho, avuso, dussilassa silavipannassa 
hatupaniso hoti avippatisaro; 

In the same way, an unethical person, who lacks ethics, has 
destroyed a vital condition for having no regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti ... pe ... 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. ... 


vimuttinanadassanam. 
One who lacks disillusionment and dispassion has destroyed 
a vital condition for knowledge and vision of freedom. 


Silavato, avuso, silasampannassa upanisasampanno 
hoti avippatisaro; 

An ethical person, who has fulfilled ethics, has fulfilled a 
vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti ... pe ... 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. ... 


vimuttinanadassanam. 

One who has fulfilled disillusionment and dispassion has 
fulfilled a vital condition for knowledge and vision of 
freedom. 


Seyyathapi, avuso, rukkho sakhapalasasampanno. 
Tassa papatikapi paripurim gacchati, tacopi ... 
pheggupi ... saropi paripurim gacchati. 

Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would grow to fullness. 


Evamevam kho, avuso, silavato silasampannassa 
upanisasampanno hoti avippatisaro; 

In the same way, an ethical person, who has fulfilled ethics, 
has fulfilled a vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti ... pe ... 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. ... 


vimuttinanadassanan’ ti. 

One who has fulfilled disillusionment and dispassion has 
fulfilled a vital condition for knowledge and vision of 
freedom.” 


Catuttham. 


10.005. 5. Tatiyaupanisasutta - 
5. Vital Conditions (3rd) 


1. Anisamsavagga - 1. Benefits 


Tatra kho ayasma anando bhikkhu amantesi ... pe ... 
There Venerable Ananda addressed the mendicants ... 


“dussilassa, avuso, silavipannassa hatupaniso hoti 
avippatisaro; 

“Reverends, an unethical person, who lacks ethics, has 
destroyed a vital condition for having no regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti pamojjam; 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. 


pamojje asati pamojjavipannassa hatupanisa hoti piti; 
When there is no joy, one who lacks joy has destroyed a vital 
condition for rapture. 


pitiya asati pitivipannassa hatupanisa hoti passaddhi; 
When there is no rapture, one who lacks rapture has 
destroyed a vital condition for tranquility. 


passaddhiya asati passaddhivipannassa hatupanisam 
hoti sukham; 

When there is no tranquility, one who lacks tranquility has 
destroyed a vital condition for bliss. 


sukhe asati sukhavipannassa hatupaniso hoti 
Sammasamadhi; 

When there is no bliss, one who lacks bliss has destroyed a 
vital condition for right immersion. 


Sammasamadhimhi asati saammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam; 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupaniso hoti 
nibbidavirago; 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment and dispassion. 


nibbidavirage asati nibbidaviragavipannassa 
hatupanisam hoti vimuttinanadassanam. 

When there is no disillusionment and dispassion, one who 
lacks disillusionment and dispassion has destroyed a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, avuso, rukkho sakhapalasavipanno. Tassa 
papatikapi na paripurim gacchati, tacopi ... pheggupi 
... SAropi na paripurim gacchati. 

Suppose there was a tree that lacked branches and foliage. 
Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


Evamevam kho, avuso, dussilassa silavipannassa 
hatupaniso hoti avippatisaro; 

In the same way, an unethical person, who lacks ethics, has 
destroyed a vital condition for having no regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti ... pe ... 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. ... 


vimuttinanadassanam. 
One who lacks disillusionment and dispassion has destroyed 
a vital condition for knowledge and vision of freedom. 


Silavato, avuso, silasampannassa upanisasampanno 
hoti avippatisaro; 

An ethical person, who has fulfilled ethics, has fulfilled a 
vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti pamojjam; 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. 


pamojje sati pamojjasampannassa upanisasampanna 
hoti piti; 

When there is joy, one who has fulfilled joy has fulfilled a 
vital condition for rapture. 


pitiya sati pitisampannassa upanisasampanna hoti 
passaddhi; 

When there is rapture, one who has fulfilled rapture has 
fulfilled a vital condition for tranquility. 


passaddhiya sati passaddhisampannassa 
upanisasampannam hoti sukham; 

When there is tranquility, one who has fulfilled tranquility 
has fulfilled a vital condition for bliss. 


sukhe sati sukhasampannassa upanisasampanno hoti 
Sammasamadhi; 

When there is bliss, one who has fulfilled bliss has fulfilled a 
vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam; 
When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


yathabhutananadassane sati 
yathabhutananadassanasampannassa 
upanisasampanno hoti nibbidavirago; 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment and dispassion. 


nibbidavirage sati nibbidaviragasampannassa 
upanisasampannam hoti vimuttinanadassanam. 
When there is disillusionment and dispassion, one who has 
fulfilled disillusionment and dispassion has fulfilled a vital 
condition for knowledge and vision of freedom. 


Seyyathapi, avuso, rukkho sakhapalasasampanno. 
Tassa papatikapi paripurim gacchati, tacopi ... 
pheggupi ... saropi paripurim gacchati. 

Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would grow to fullness. 


Evamevam kho, avuso, silavato silasampannassa 
upanisasampanno hoti avippatisaro; 

In the same way, an ethical person, who has fulfilled ethics, 
has fulfilled a vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti ... pe ... 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. ... 


vimuttinanadassanan’ ti. 

One who has fulfilled disillusionment and dispassion has 
fulfilled a vital condition for knowledge and vision of 
freedom.” 


Pancamam. 


10.006. 6. Samadhisutta - 6. 


Immersion 
1. Anisamsavagga - 1. Benefits 


Atha kho ayasma anando yena bhagava 
tenupasankami ... pe ... ekamantam nisinno kho 
ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“siya nu kho, bhante, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnhanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa; 
Sanni Ca pana assa” ti? 

“Could it be, sir, that a mendicant might gain a state of 
immersion like this? They wouldn’t perceive earth in earth, 
water in water, fire in fire, or air in air. And they wouldn’t 
perceive the dimension of infinite space in the dimension of 
infinite space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. And 
they wouldn’t perceive this world in this world, or the other 
world in the other world. And yet they would still perceive.” 


“Siya, ananda, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa; 
Sanni Ca pana assa’ ti. 

“It could be, Ananda, that a mendicant might gain a state of 
immersion like this. They wouldn’t perceive earth in earth, 
water in water, fire in fire, or air in air. And they wouldn’t 
perceive the dimension of infinite space in the dimension of 
infinite space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. And 
they wouldn’t perceive this world in this world, or the other 
world in the other world. And yet they would still perceive.” 


“Yatha katham pana, bhante, siya bhikkhuno 
tatharupo samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa; 
Sanni Ca pana assa” ti? 

“But how could this be, sir?” 


“Idhananda, bhikkhu evamsanni hoti: 
“Ananda, it’s when a mendicant perceives: 


‘etam santam etam panitam yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


Evam kho, ananda, siya bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa; 
Sanni Ca pana assa’ ti. 

That’s how a mendicant might gain a state of immersion like 
this. They wouldn’t perceive earth in earth, water in water, 
fire in fire, or air in air. And they wouldn’t perceive the 
dimension of infinite space in the dimension of infinite 
space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. And 
they wouldn’t perceive this world in this world, or the other 
world in the other world. And yet they would still perceive.” 


Chattham. 


10.007. 7. Sariputtasutta - 7. 
Sariputta 


1. Anisamsavagga - 1. Benefits 


Atha kho ayasma anando yenayasma sSariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

Then Venerable Ananda went up to Venerable Sariputta, 
and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anando ayasmantam sariputtam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Sariputta: 


“Siya nu kho, avuso sariputta, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa; 
Sanni Ca pana assa” ti? 

“Could it be, reverend Sariputta, that a mendicant might 
gain a state of immersion like this? They wouldn’t perceive 
earth in earth, water in water, fire in fire, or air in air. And 
they wouldn’t perceive the dimension of infinite space in the 
dimension of infinite space, the dimension of infinite 
consciousness in the dimension of infinite consciousness, 
the dimension of nothingness in the dimension of 


nothingness, or the dimension of neither perception nor 
non-perception in the dimension of neither perception nor 
non-perception. And they wouldn’t perceive this world in 
this world, or the other world in the other world. And yet 
they would still perceive.” 


“Siya, avuso ananda, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... na paraloke paralokasanni 
asSa; Sanni Ca pana assa’ ti. 

“It could be, Reverend Ananda.” 


“Yatha katham pana, avuso sariputta, siya bhikkhuno 
tatharupo samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... Sanni Ca pana assa” ti? 

“But how could this be?” 


“Ekamidaham, avuso ananda, samayam idheva 
savatthiyam viharami andhavanasmim. 

“Reverend Ananda, one time I was staying right here at 
Savatthi in the Dark Forest. 


Tatthaham tatharupam samadhim samapajjim yatha 
neva pathaviyam pathavisanni ahosim, na apasmim 
aposanni ahosim, na tejasmim tejosanni ahosim, na 
vayasmim vayosanni ahosim, na akasanancayatane 
akasanancayatanasanni ahosim, na 
vinnanancayatane vinnanancayatanasanni ahosim, 
na akincannayatane akincannayatanasanni ahosim, 
na nevasannanasannayatane 
nevasannanasannayatanasanni ahosim, na idhaloke 
idhalokasanni ahosim, na paraloke paralokasanni 
ahosim; sanni ca pana ahosin’ ti. 

There I gained a state of immersion like this. I didn’t 
perceive earth in earth, water in water, fire in fire, or air in 
air. And I didn’t perceive the dimension of infinite space in 


the dimension of infinite space, the dimension of infinite 
consciousness in the dimension of infinite consciousness, 
the dimension of nothingness in the dimension of 
nothingness, or the dimension of neither perception nor 
non-perception in the dimension of neither perception nor 
non-perception. And I didn’t perceive this world in this 
world, or the other world in the other world. And yet I still 
perceived.” 


“Kimsanni panayasma sSariputto tasmim samaye 
ahos1” ti? 
“But at that time what did Reverend Sariputta perceive?” 


“‘Bhavanirodho nibbanam bhavanirodho nibbanan’ti 
kho me, avuso, annava sanna uppajjati annava sanna 
nirujjhati. 

“One perception arose in me and another perception 
ceased: “The cessation of continued existence is 
extinguishment. The cessation of continued existence is 
extinguishment.’ 


Seyyathapi, avuso, sakalikaggissa jhayamanassa 
annava acci uppajjati annava acci nirujjhati; 

Suppose there was a burning pile of twigs. One flame would 
arise and another would cease. 


evamevam kho, avuso, ‘bhavanirodho nibbanam 
bhavanirodho nibbanan’ti annava sanna uppajjati 
annava sanna nirujjhati. 

In the same way, one perception arose in me and another 
perception ceased: “The cessation of continued existence is 
extinguishment. The cessation of continued existence is 
extinguishment.’ 


‘Bhavanirodho nibbanan’ti sanni ca panaham, avuso, 
tasmim samaye ahosin’” ti. 


At that time I perceived that the cessation of continued 
existence is extinguishment.” 


Sattamam. 


10.008. 8. Jhanasutta - 8. 
Inspiring All Around: the 
Absorptions 


1. Anisamsavagga - 1. Benefits 


“Saddho ca, bhikkhave, bhikkhu hoti, no ca silava; 
“Mendicants, a mendicant is faithful but not ethical. 


evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking: 


‘kintaham saddho ca assam, silava Ca’ti. 
‘How can I become faithful and ethical?’ 


Yato ca kho, bhikkhave, bhikkhu saddho ca hoti 
silava ca, evam so tenangena paripuro hoti. 
When the mendicant is faithful and ethical, they’re 
complete in that respect. 


Saddho ca, bhikkhave, bhikkhu hoti silava ca, no ca 
bahussuto ... pe ... 
A mendicant is faithful and ethical, but not educated. ... 


bahussuto ca, no ca dhammakathiko ... 
they’re not a Dhamma speaker... 


dhammakathiko Ca, no Ca parisavacaro ... 
they don’t frequent assemblies ... 


parisavacaro Ca, no Ca visarado parisaya dhammam 
deseti ... 


they don’t teach Dhamma to the assembly with assurance... 


visarado ca parisaya dhammam deseti, no ca 
vinayadharo ... 
they’re not an expert in the training... 


vinayadharo ca, no ca aranniko pantasenasano ... 
they don’t stay in the wilderness, in remote lodgings. ... 


aranniko ca pantasenasano, no ca catunnam 
jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi ... 

they don’t get the four absorptions—blissful meditations in 
the present life that belong to the higher mind—when they 
want, without trouble or difficulty ... 


catunnanca jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabhi, no ca asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

they don’t realize the undefiled freedom of heart and 
freedom by wisdom in this very life, and live having realized 
it with their own insight due to the ending of defilements. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking: 


‘kintaham saddho ca assam, silava ca, bahussuto Ca, 
dhammakathiko Ca, parisavacaro Ca, visarado ca 
parisaya dhammam deseyyam, vinayadharo Ca, 


aranniko ca pantasenasano, catunnanca jhananam 
abhicetasikanam ditthadhammasukhaviharanam 
nikamalabhi assam akicchalabhi akasiralabh1, 
asavananca khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja vihareyyan’ ti. 

‘How can I become faithful, ethical, and educated, a 
Dhamma speaker, one who frequents assemblies, one who 
teaches Dhamma to the assembly with assurance, an expert 
in the training, one who lives in the wilderness, in remote 
lodgings, one who gets the four absorptions when they 
want, and one who lives having realized the ending of 
defilements?’ 


Yato ca kho, bhikkhave, bhikkhu saddho ca hoti, 
Ssilava ca, bahussuto ca, dhammakathiko Ca, 
parisavacaro Ca, visarado ca parisaya dhammam 
deseti, vinayadharo ca, aranniko ca pantasenasano, 
catunnanca jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi, asavananca khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati; 

When they’re faithful, ethical, and educated, a Dhamma 
speaker, one who frequents assemblies, one who teaches 
Dhamma to the assembly with assurance, an expert in the 
training, one who lives in the wilderness, in remote 
lodgings, one who gets the four absorptions when they 
want, and one who lives having realized the ending of 
defilements, 


evam so tenangena paripuro hoti. 
they’re complete in that respect. 


Imehi kho, bhikkhave, dasahi dhammehi 
samannagato bhikkhu samantapasadiko ca hoti 
sabbakaraparipuro ca” ti. 

A mendicant who has these ten qualities is inspiring all 
around, and is complete in every respect.” 


Atthamam. 


10.009. 9. Santavimokkhasutta - 
9. Inspiring All Around: the 


Peaceful Liberations 
1. Anisamsavagga - 1. Benefits 


“Saddho ca, bhikkhave, bhikkhu hoti, no ca silava ... 


pe ... 
“A mendicant is faithful, but not ethical. ... 


Silava ca, no ca bahussuto ... 
they’re not learned. ... 


bahussuto ca, no ca dhammakathiko ... 
they’re not a Dhamma speaker... 


dhammakathiko Ca, no Ca parisavacaro ... 
they don’t frequent assemblies ... 


parisavacaro Ca, no Ca visarado parisaya dhammam 
deseti ... 
they don’t teach Dhamma to the assembly with assurance... 


visarado ca parisaya dhammam deseti, no ca 
vinayadharo ... 
they’re not an expert in the training ... 


vinayadharo Ca, no ca aranniko pantasenasano ... 
they don’t stay in the wilderness, in remote lodgings... 


aranniko ca pantasenasano, no Ca ye te santa 
vimokkha atikkamma rupe aruppa te kayena phusitva 
viharati ... 

they don’t have direct meditative experience of the peaceful 
liberations that are formless, transcending form... 


ye te santa vimokkha atikkamma rupe aruppa te ca 
kayena phusitva viharati, no ca asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

they don’t realize the undefiled freedom of heart and 
freedom by wisdom in this very life, and live having realized 
it with their own insight due to the ending of defilements. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking: 


‘kintaham saddho ca assam, silava ca, bahussuto Ca, 
dhammakathiko Ca, parisavacaro Ca, visarado ca 
parisaya dhammam deseyyam, vinayadharo Ca, 
aranniko ca pantasenasano, ye te santa vimokkha 
atikkamma rupe aruppa te ca kayena phusitva 
vihareyyam, asavananca khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja 
vihareyyan’ ti. 

‘How can I become faithful, ethical, and educated, a 
Dhamma speaker, one who frequents assemblies, one who 
teaches Dhamma to the assembly with assurance, an expert 
in the training, one who lives in the wilderness, in remote 
lodgings, one who gets the formless liberations, and one 
who lives having realized the ending of defilements?’ 


Yato ca kho, bhikkhave, bhikkhu saddho ca hoti, 
Ssilava ca, bahussuto ca, dhammakathiko Ca, 
parisavacaro Ca, visarado Ca parisaya dhammam 
deseti, vinayadharo ca, aranniko ca pantasenasano, 


ye te santa vimokkha atikkamma rupe aruppa te ca 
kayena phusitva viharati, asavananca khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati; 

When they’re faithful, ethical, and educated, a Dhamma 
speaker, one who frequents assemblies, one who teaches 
Dhamma to the assembly with assurance, an expert in the 
training, one who lives in the wilderness, in remote 
lodgings, one who gets the formless liberations, and one 
who lives having realized the ending of defilements, 


evam so tenangena paripuro hoti. 
they’re complete in that respect. 


Imehi kho, bhikkhave, dasahi dhammehi 
samannagato bhikkhu samantapasadiko ca hoti 
sabbakaraparipuro ca” ti. 

A mendicant who has these ten qualities is inspiring all 
around, and is complete in every respect.” 


Navamam. 


10.010. 10. Vijjasutta - 10. 
Inspiring All Around: the Three 
Knowledges 


1. Anisamsavagga - 1. Benefits 


“Saddho ca, bhikkhave, bhikkhu hoti, no ca silava. 
“A mendicant is faithful, but not ethical. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking: 


‘kintaham saddho Ca assam silava Ca’ti. 
‘How can I become faithful and ethical?’ 


Yato ca kho, bhikkhave, bhikkhu saddho ca hoti, 
silava ca, evam so tenangena paripuro hoti. 
When the mendicant is faithful and ethical, they’re 
complete in that respect. 


Saddho ca, bhikkhave, bhikkhu hoti silava ca, no ca 
bahussuto bahussuto Ca, 
A mendicant is faithful and ethical, but not learned... 


no ca dhammakathiko ... pe ... 
they’re not a Dhamma speaker... 


dhammakathiko Ca, no Ca parisavacaro parisavacaro 
ca, 
they don’t frequent assemblies... 


no Ca visarado parisaya dhammam deseti visarado ca 
parisaya dhammam deseti, 
they don’t teach Dhamma to the assembly with assurance... 


no ca vinayadharo vinayadharo Ca, 
they’re not an expert in the training ... 


no ca anekavihitam pubbenivasam anussarati, 
seyyathidam—ekampi jatim dvepi jatiyo ... pe ... iti 
sakaram sauddesam anekavihitam pubbenivasam 
anussarati. Anekavihitanca ... pe ... pubbenivasam 
anussarati, 

they don’t recollect their many kinds of past lives... 


no ca dibbena cakkhuna visuddhena 
atikkantamanusakena ... pe ... yathakammupage satte 
pajanati dibbena ca cakkhuna visuddhena 
atikkantamanusakena ... pe ... 

they don’t, with clairvoyance that is purified and 
superhuman, see sentient beings passing away and being 
reborn ... 


yathakammupage satte pajanati, no ca asavanam 
khaya ... pe ... sacchikatva upasampajja viharati. 

they don’t realize the undefiled freedom of heart and 
freedom by wisdom in this very life, and live having realized 
it with their own insight due to the ending of defilements. 


Evam so tenangena aparipuro hoti. 
So they’re incomplete in that respect, 


Tena tam angam paripuretabbam: 
and should fulfill it, thinking: 


‘kintaham saddho ca assam, silava ca, bahussuto Ca, 
dhammakathiko Ca, parisavacaro Ca, visarado ca 


parisaya dhammam deseyyam, vinayadharo Ca, 
anekavihitanca pubbenivasam anussareyyam, 
seyyathidam—ekampi jatim dvepi jatiyo ... pe ... iti 
sakaram sauddesam anekavihitam pubbenivasam 
anussareyyam, dibbena ca cakkhuna visuddhena 
atikkantamanusakena ... pe ... yathakammupage satte 
pajaneyyam, asavananca khaya ... pe ... sacchikatva 
upasampajja vihareyyan’ ti. 

‘How can I become faithful, ethical, and educated, a 
Dhamma speaker, one who frequents assemblies, one who 
teaches Dhamma to the assembly with assurance, an expert 
in the training, one who recollects their many kinds of past 
lives, one who with clairvoyance that surpasses the human 
sees sentient beings passing away and being reborn, and 
one who lives having realized the ending of defilements?’ 


Yato ca kho, bhikkhave, bhikkhu saddho ca hoti, 
silava ca, bahussuto ca, dhammakathiko Ca, 
parisavacaro Ca, visarado ca parisaya dhammam 
deseti, vinayadharo ca, anekavihitanca pubbenivasam 
anussarati, seyyathidam—ekampi jatim dvepi jatiyo ... 
pe ... iti sakaram sauddesam anekavihitam 
pubbenivasam anussarati, dibbena ca cakkhuna 
visuddhena atikkantamanusakena ... pe ... 
yathakammupage satte pajanati, asavananca khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

When they are faithful, ethical, and educated, a Dhamma 
speaker, one who frequents assemblies, one who teaches 
Dhamma to the assembly with assurance, an expert in the 
training, one who recollects their many kinds of past lives, 
one who with clairvoyance that surpasses the human sees 
sentient beings passing away and being reborn, and one 
who lives having realized the ending of defilements, 


Evam so tenangena paripuro hoti. 
they’re complete in that respect. 


Imehi kho, bhikkhave, dasahi dhammehi 
Ssamannagato bhikkhu samantapasadiko ca hoti 
sabbakaraparipuro ca” ti. 

A mendicant who has these ten qualities is inspiring all 
around, and is complete in every respect.” 

Dasamam. 

Anisamsavaggo pathamo. 

Kimatthiyam cetana Ca, 

tayo upanisapi Ca; 


Samadhi sariputto ca, 


jhanam santena vijjayati. 


10.011. 11. Senasanasutta - 11. 
Lodgings 


2. Nathavagga - 2. A Protector 


“Pancangasamannagato, bhikkhave, bhikkhu 
pancangasamannagatam senasanam sevamano 
bhajamano nacirasseva asavanam khaya anasavam 
cetovimuttim pannavimuttim dittheva dhamme 
sayam abhinna sacchikatva upasampajja vihareyya. 
“Mendicants, a mendicant with five factors, using and 
frequenting lodgings with five factors, will soon realize the 
undefiled freedom of heart and freedom by wisdom in this 
very life, and live having realized it with their own insight 
due to the ending of defilements. 


Kathanca, bhikkhave, bhikkhu 
pancangasamannagato hoti? 
And how does a mendicant have five factors? 


Idha, bhikkhave, bhikkhu saddho hoti; saddahati 
tathagatassa bodhim: 

It’s when a noble disciple has faith in the Realized One’s 
awakening: 


‘itipi so bhagava ... pe ... bhagava’ti; 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


appabadho hoti appatanko, samavepakiniya gahaniya 
samannagato natisitaya naccunhaya majjhimaya 
padhanakkhamaya; 


They are rarely ill or unwell. Their stomach digests well, 
being neither too hot nor too cold, but just right, and fit for 
meditation. 


asatho hoti amayavi, yathabhutam attanam avikatta 
satthari va vinnusu va sabrahmacarisu; 

They’re not devious or deceitful. They reveal themselves 
honestly to the Teacher or sensible spiritual companions. 


araddhaviriyo viharati, akusalanam dhammanam 
pahanaya, kusalanam dhammanam upasampadaya; 
thamava dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu; 

They live with energy roused up for giving up unskillful 
qualities and embracing skillful qualities. They’re strong, 
staunchly vigorous, not slacking off when it comes to 
developing skillful qualities. 


pannava hoti, udayatthagaminiya pannaya 
samannagato ariyaya nibbedhikaya samma 
dukkhakkhayagaminiya. 

They’re wise. They have the wisdom of arising and passing 
away which is noble, penetrative, and leads to the complete 
ending of suffering. 


Evam kho, bhikkhave, bhikkhu 
pancangasamannagato hoti. 
That’s how a mendicant has five factors. 


Kathanca, bhikkhave, senasanam 
pancangasamannagatam hoti? 
And how does a lodging have five factors? 


Idha, bhikkhave, senasanam natiduram hoti 
naccasannam gamanagamanasampannam 


It’s when a lodging is neither too far nor too near, but 
convenient for coming and going. 


diva appakinnam rattim appasaddam appanigghosam 
It’s not bothered by people by day, and at night it’s quiet 
and still. 


appadamsamakasavatatapasarisapasamphassam; 
There’s little disturbance from flies, mosquitoes, wind, sun, 
and reptiles. 


tasmim kho pana senasane viharantassa 
appakasirena uppajjanti 
civarapindapatasenasanagilanapaccayabhesajjaparik 
khara; 

While staying in that lodging the necessities of life—robes, 
alms-food, lodgings, and medicines and supplies for the sick 
—are easy to come by. 


tasmim kho pana senasane thera bhikkhut viharanti 
bahussuta agatagama dhammadhara vinayadhara 
matikadhara; 

And in that lodging there are several senior mendicants 
who are very learned, knowledgeable in the scriptures, who 
have memorized the teachings, the texts on monastic 
training, and the outlines. 


te kalena kalam upasankamitva paripucchati 
paripanhati: 

From time to time they go up to those mendicants and ask 
them questions: 


‘idam, bhante, katham, imassa ko attho’ti; 
‘Why, sir, does it say this? What does that mean?’ 


tassa te ayasmanto avivatanceva vivaranti 
anuttanikatanca uttanim karonti anekavihitesu ca 
kankhathaniyesu dhammesu kankham pativinodenti. 
Those venerables clarify what is unclear, reveal what is 
obscure, and dispel doubt regarding the many doubtful 
matters. 


Evam kho, bhikkhave, senasanam 
pancangasamannagatam hoti. 
That’s how a lodging has five factors. 


Pancangasamannagato kho, bhikkhave, bhikkhu 
pancangasamannagatam senasanam sevamano 
bhajamano nacirasseva asavanam khaya ... pe ... 
sacchikatva upasampajja vihareyya’ ti. 

A mendicant with five factors, using and frequenting 
lodgings with five factors, will soon realize the undefiled 
freedom of heart and freedom by wisdom in this very life, 
and live having realized it with their own insight due to the 
ending of defilements.” 


Pathamam. 


10.012. 12. Pancangasutta - 12. 


Five Factors 
2. Nathavagga - 2. A Protector 


“Pancangavippahino, bhikkhave, bhikkhu 
pancangasamannagato imasmim dhammavinaye 
‘kevali vusitava uttamapuriso’ti vuccati. 

“Mendicants, in this teaching and training a mendicant who 
has given up five factors and possesses five factors is called 
consummate, accomplished, a supreme person. 


Kathanca, bhikkhave, bhikkhu pancangavippahino 
hoti? 
And how has a mendicant given up five factors? 


Idha, bhikkhave, bhikkhuno kamacchando pahino 
hoti, byapado pahino hoti, thinamiddham pahinam 
hoti, uddhaccakukkuccam pahinam hoti, vicikiccha 
pahina hoti. 

It’s when a mendicant has given up sensual desire, ill will, 
dullness and drowsiness, restlessness and remorse, and 
doubt. 


Evam kho, bhikkhave, bhikkhu pancangavippahino 
hoti. 
That’s how a mendicant has given up five factors. 


Kathanca, bhikkhave, bhikkhu 
pancangasamannagato hoti? 
And how does a mendicant have five factors? 


Idha, bhikkhave, bhikkhu asekhena silakkhandhena 
samannagato hoti, asekhena samadhikkhandhena 


nN = 


samannagato hoti, asekhena pannakkhandhena 


samannagato hoti, asekhena vimuttikkhandhena 
samannagato hoti, asekhena 
vimuttinanadassanakkhandhena samannagato hoti. 
It’s when a mendicant has the entire spectrum of an adept’s 
ethics, immersion, wisdom, freedom, and knowledge and 
vision of freedom. 


Evam kho, bhikkhave, bhikkhu 
pancangasamannagato hoti. 
That’s how a mendicant has five factors. 


Pancangavippahino kho, bhikkhave, bhikkhu 
pancangasamannagato imasmim dhammavinaye 
‘kevali vusitava uttamapuriso’ti vuccati. 

In this teaching and training a mendicant who has given up 
five factors and possesses five factors is called consummate, 
accomplished, a supreme person. 


Kamacchando ca byapado, 
Sensual desire, ill will, 


thinamiddhanca bhikkhuno; 
dullness and drowsiness, 


Uddhaccam vicikiccha Ca, 
restlessness, and doubt 


sabbasova na vijjati. 
are not found in a mendicant at all. 


Asekhena Ca silena, 
One like this is accomplished 


asekhena samadhina; 
in an adept’s ethics, 


Vimuttiya ca sampanno, 
an adept’s immersion, 


nanena ca tathavidho. 
and freedom and knowledge. 


Sa ve pancangasampanno, 
Possessing these five factors, 


panca ange vivajjayam; 
and rid of five factors, 


Imasmim dhammavinaye, 
in this teaching and training 


kevali iti vuccati’ ti. 
they’re called ‘consummate’.” 


Dutiyam. 


10.013. 13. Samyojanasutta - 13. 


Fetters 
2. Nathavagga - 2. A Protector 


“Dasayimani, bhikkhave, samyojanani. 
“Mendicants, there are ten fetters. 


Katamani dasa? 
What ten? 


Pancorambhagiyani samyojanani, 
pancuddhambhagiyani samyojanani. 
The five lower fetters and the five higher fetters. 


Katamani pancorambhagiyani samyojanani? 
What are the five lower fetters? 


Sakkayaditthi, vicikiccha, silabbataparamaso, 
kamacchando, byapado— 

Identity view, doubt, misapprehension of precepts and 
observances, sensual desire, and ill will. 


imani pancorambhagiyani samyojanani. 
These are the five lower fetters. 


Katamani pancuddhambhagiyani samyojanani? 
What are the five higher fetters? 


Ruparago, aruparago, mano, uddhaccam, avijja— 
Desire for rebirth in the realm of luminous form, desire for 
rebirth in the formless realm, conceit, restlessness, and 
ignorance. 


imani pancuddhambhagiyani samyojanani. 


These are the five higher fetters. 


Imani kho, bhikkhave, dasa samyojanan1’ ti. 
These are the ten fetters.” 


Tatiyam. 


10.014. 14. Cetokhilasutta - 14. 


Emotional Barrenness 
2. Nathavagga - 2. A Protector 


“Yassa kassaci, bhikkhave, bhikkhussa va 
bhikkhuniya va panca cetokhila appahina panca 
cetasovinibandha asamucchinna, tassa ya ratti va 
divaso va agacchati haniyeva patikankha kusalesu 
dhammesu no vuddhi. 

“Mendicants, a monk or nun who has not given up five kinds 
of emotional barrenness and has not cut off five emotional 
shackles can expect decline, not growth, in skillful qualities, 
whether by day or by night. 


Katamassa panca cetokhila appahina honti? 
What are the five kinds of emotional barrenness they 
haven’t given up? 


Idha, bhikkhave, bhikkhu satthari kankhati 
vicikicchati nadhimuccati na sampasidati. 

Firstly, a mendicant has doubts about the Teacher. They’re 
uncertain, undecided, and lacking confidence. 


Yo so, bhikkhave, bhikkhu satthari kankhati 
vicikicchati nadhimuccati na sampasidati, tassa 
cittam na namati atappaya anuyogaya sataccaya 
padhanaya. 

This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, evamassayam pathamo cetokhilo 
appahino hoti. 


This is the first kind of emotional barrenness they haven’t 
given up. 


Puna caparam, bhikkhave, bhikkhu dhamme 
kankhati ... pe ... 
Furthermore, a mendicant has doubts about the teaching... 


sanghe kankhati ... 
the Sangha... 


sikkhaya kankhati ... 
the training... 


sabrahmacarisu kupito hoti anattamano ahatacitto 
khilajato. 

A mendicant is angry and upset with their spiritual 
companions, resentful and closed off. 


Yo so, bhikkhave, bhikkhu sabrahmacarisu kupito 
hoti anattamano ahatacitto khilajato, tassa cittam na 
namati atappaya anuyogaya sataccaya padhanaya. 
This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, evamassayam pancamo cetokhilo 
appahino hoti. 

This is the fifth kind of emotional barrenness they haven’t 
given up. 


Imassa panca cetokhila appahina honti. 
These are the five kinds of emotional barrenness they 
haven’t given up. 


Katamassa panca cetasovinibandha asamucchinna 
honti? 


What are the five emotional shackles they haven’t cut off? 


Idha, bhikkhave, bhikkhu kamesu avitarago hoti 
avigatacchando avigatapemo avigatapipaso 
avigataparilaho avigatatanho. 

Firstly, a mendicant isn’t free of greed, desire, fondness, 
thirst, passion, and craving for sensual pleasures. 


Yo so, bhikkhave, bhikkhu kamesu avitarago hoti 
avigatacchando avigatapemo avigatapipaso 
avigataparilaho avigatatanho, tassa cittam na namati 
atappaya anuyogaya sSataccaya padhanaya. 

This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, evamassayam pathamo cetasovinibandho 
asamucchinno hoti. 

This is the first emotional shackle they haven’t cut off. 


Puna caparam, bhikkhave, bhikkhu kaye avitarago 
hoti ... pe ... 
Furthermore, a mendicant isn’t free of greed for the body 


rupe avitarago hoti... pe ... 
They’re not free of greed for form... 


yavadattham udaravadehakam bhunijitva 
seyyasukham passasukham middhasukham anuyutto 
viharati ... 

They eat as much as they like until their belly is full, then 
indulge in the pleasures of sleeping, lying, and drowsing ... 


annataram devanikayam panidhaya brahmacariyam 
carati: ‘iminaham silena va vatena va tapena va 


brahmacariyena va devo va bhavissami devannataro 
va’ ti. 

They live the spiritual life wishing to be reborn in one of the 
orders of gods: ‘By this precept or observance or 
mortification or spiritual life, may I become one of the 
gods!’ 


Yo so, bhikkhave, bhikkhu annataram devanikayam 
panidhaya brahmacariyam Carati: ‘iminaham silena 
va vatena va tapena va brahmacariyena va devo va 
bhavissami devannataro va’ti, tassa cittam na namati 
atappaya anuyogaya Sataccaya padhanaya. 

This being so, their mind doesn’t incline toward keenness, 
commitment, persistence, and striving. 


Yassa cittam na namati atappaya anuyogaya sataccaya 
padhanaya, evamassayam pancamo cetasovinibandho 
asamucchinno hoti. 

This is the fifth emotional shackle they haven’t cut off. 


Imassa panca cetasovinibandha asamucchinna honti. 
These are the five emotional shackles they haven’t cut off. 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va ime panca cetokhila appahina ime panca 
cetasovinibandha asamucchinna, tassa ya ratti va 
divaso va agacchati haniyeva patikankha kusalesu 
dhammesu no vuddhi. 

A monk or nun who has not given up these five kinds of 
emotional barrenness and has not cut off these five 
emotional shackles can expect decline, not growth, in 
skillful qualities, whether by day or by night. 


Seyyathapi, bhikkhave, kalapakkhe candassa ya ratti 
va divaso va agacchati, hayateva vannena hayati 
mandalena hayati abhaya hayati arohaparinahena; 


It’s like the moon in the waning fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only decline. 


evamevam kho, bhikkhave, yassa kassaci bhikkhussa 
va bhikkhuniya va ime panca cetokhila appahina ime 
panca cetasovinibandha asamucchinna, tassa ya ratti 
va divaso va agacchati haniyeva patikankha kusalesu 
dhammesu no vuddhi. 

In the same way, monk or nun who has not given up these 
five kinds of emotional barrenness and has not cut off these 
five emotional shackles can expect decline, not growth, in 
skillful qualities, whether by day or by night. 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va panca cetokhila pahina panca cetasovinibandha 
susamucchinna, tassa ya ratti va divaso va agacchati 
vuddhiyeva patikankha kusalesu dhammesu no 
parihani. 

A monk or nun who has given up five kinds of emotional 
barrenness and has cut off five emotional shackles can 
expect growth, not decline, in skillful qualities, whether by 
day or by night. 


Katamassa panca cetokhila pahina honti? 
What are the five kinds of emotional barrenness they’ve 
given up? 


Idha, bhikkhave, bhikkhu satthari na kankhati na 
vicikicchati, adhimuccati sampasidati. 

Firstly, a mendicant has no doubts about the Teacher. 
They’re not uncertain, undecided, or lacking confidence. 


Yo so, bhikkhave, bhikkhu satthari na kankhati na 
vicikicchati adhimuccati sampasidati, tassa cittam 
namati atappaya anuyogaya sataccaya padhanaya. 


This being so, their mind inclines toward keenness, 
commitment, persistence, and striving. 


Yassa cittam namati atappaya anuyogaya sataccaya 
padhanaya, evamassayam pathamo cetokhilo pahino 
hoti. 

This is the first kind of emotional barrenness they’ve given 


up. 


Puna caparam, bhikkhave, bhikkhu dhamme na 
kankhati ... pe ... 

Furthermore, a mendicant has no doubts about the 
teaching... 


sanghe na kankhati ... 
the Sangha... 


sikkhaya na kankhati ... 
the training... 


sabrahmacarisu na kupito hoti attamano na 
ahatacitto na khilajato. 

A mendicant is not angry and upset with their spiritual 
companions, not resentful or closed off. 


Yo so, bhikkhave, bhikkhu sabrahmacarisu na kupito 
hoti attamano na ahatacitto na khilajato, tassa cittam 
namati atappaya anuyogaya sataccaya padhanaya. 
This being so, their mind inclines toward keenness, 
commitment, persistence, and striving. 


Yassa cittam namati atappaya anuyogaya sataccaya 
padhanaya, evamassayam pancamo cetokhilo pahino 
hoti. 

This is the fifth kind of emotional barrenness they’ve given 


up. 


Imassa panca cetokhila pahina honti. 
These are the five kinds of emotional barrenness they’ve 
given up. 


Katamassa panca cetasovinibandha susamucchinna 
honti? 
What are the five emotional shackles they’ve cut off? 


Idha, bhikkhave, bhikkhu kamesu vitarago hoti 
vigatacchando vigatapemo vigatapipaso 
vigataparilaho vigatatanho. 

Firstly, a mendicant is rid of greed, desire, fondness, thirst, 
passion, and craving for sensual pleasures. 


Yo so, bhikkhave, bhikkhu kamesu vitarago hoti 
vigatacchando vigatapemo vigatapipaso 
vigataparilaho vigatatanho, tassa cittam namati 
atappaya anuyogaya sataccaya padhanaya. 

This being so, their mind inclines toward keenness, 
commitment, persistence, and striving. 


Yassa cittam namati atappaya anuyogaya sataccaya 
padhanaya, evamassayam pathamo cetasovinibandho 
susamucchinno hoti. 

This is the first emotional shackle they’ve cut off. 


Puna caparam, bhikkhave, bhikkhu kaye vitarago 
hoti ... pe ... 
Furthermore, a mendicant is rid of greed for the body... 


rupe vitarago hoti ... pe ... 
They’re rid of greed for form... 


na yavadattham udaravadehakam bhunjitva 
seyyasukham passasukham middhasukham anuyutto 


viharati, 

They don’t eat as much as they like until their belly is full, 
then indulge in the pleasures of sleeping, lying, and 
drowsing ... 


na annataram devanikayam panidhaya 
brahmacariyam Carati: ‘iminaham silena va vatena va 
tapena va brahmacariyena va devo va bhavissami 
devannataro va’ ti. 

They don’t live the spiritual life wishing to be reborn in one 
of the orders of gods: ‘By this precept or observance or 
mortification or spiritual life, may I become one of the 
gods!’ 


Yo so, bhikkhave, bhikkhu na annataram 
devanikayam panidhaya ... pe ... devannataro vati, 
tassa cittam namati atappaya anuyogaya sataccaya 
padhanaya. 

This being so, their mind inclines toward keenness, 
commitment, persistence, and striving. 


Yassa cittam namati atappaya anuyogaya sataccaya 
padhanaya, evamassayam pancamo cetasovinibandho 
susamucchinno hoti. 

This is the fifth emotional shackle they’ve cut off. 


Imassa panca cetasovinibandha susamucchinna 
honti. 
These are the five emotional shackles they’ve cut off. 


Yassa kassaci, bhikkhave, bhikkhussa va bhikkhuniya 
va ime panca cetokhila pahina ime panca 
cetasovinibandha susamucchinna, tassa ya ratti va 
divaso va agacchati vuddhiyeva patikankha kusalesu 
dhammesu no parihani. 


A monk or nun who has given up these five kinds of 
emotional barrenness and has cut off these five emotional 
shackles can expect growth, not decline, in skillful qualities, 
whether by day or by night. 


Seyyathapi, bhikkhave, junhapakkhe candassa ya 
ratti va divaso va agacchati, vaddhateva vannena 
vaddhati mandalena vaddhati abhaya vaddhati 
arohaparinahena; 

It’s like the moon in the waxing fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only grow. 


evamevam kho, bhikkhave, yassa kassaci bhikkhussa 
va bhikkhuniya va ime panca cetokhila pahina ime 
panca cetasovinibandha susamucchinna, tassa ya 
ratti va divaso va agacchati vuddhiyeva patikankha 
kusalesu dhammesu no parihani" ti. 

In the same way, a monk or nun who has given up these five 
kinds of emotional barrenness and has cut off these five 
emotional shackles can expect growth, not decline, in 
skillful qualities, whether by day or by night.” 


Catuttham. 


10.015. 15. Appamadasutta - 15. 


Diligence 
2. Nathavagga - 2. A Protector 


“Yavata, bhikkhave, satta apada va dvipada va 
catuppada va bahuppada va rupino va arupino va 
sannino va asannino va nevasanninasannino va, 
tathagato tesam aggamakkhayati araham 
sammasambuddho; 

“Mendicants, the Realized One, the perfected one, the fully 
awakened Buddha, is said to be the best of all sentient 
beings—be they footless, with two feet, four feet, or many 
feet; with form or formless; with perception or without 
perception or with neither perception nor non-perception. 


evamevam kho, bhikkhave, ye keci kusala dhamma, 
sabbe te appamadamulaka appamadasamosarana. 
Appamado tesam aggamakkhayati. (1) 

In the same way, all skillful qualities are rooted in diligence 
and meet at diligence, and diligence is said to be the best of 
them. 


Seyyathapi, bhikkhave, yani kanici jangalanam 
pananam padajatani, sabbani tani hatthipade 
samodhanam gacchanti, hatthipadam tesam 
aggamakkhayati, yadidam mahantattena; 

The footprints of all creatures that walk can fit inside an 
elephant’s footprint, so an elephant’s footprint is said to be 
the biggest of them all. 


evamevam kho, bhikkhave, ye keci kusala dhamma, 
sabbe te appamadamulaka appamadasamosarana. 
Appamado tesam aggamakkhayati. (2) 


In the same way, all skillful qualities are rooted in diligence 
and meet at diligence, and diligence is said to be the best of 
them. 


Seyyathapi, bhikkhave, kutagarassa ya kaci 
gopanasiyo sabba ta kutangama kutaninna 
kutasamosarana, kuto tasam aggamakkhayati; 

The rafters of a bungalow all lean to the peak, slope to the 
peak, and meet at the peak, so the peak is said to be the 
topmost of them all. 


evamevam kho, bhikkhave, ye keci kusala dhamma, 
sabbe te appamadamulaka appamadasamosarana. 
Appamado tesam aggamakkhayati. (3) 

In the same way, all skillful qualities are rooted in diligence 
and meet at diligence, and diligence is said to be the best of 
them. 


Seyyathapi, bhikkhave, ye keci mulagandha, 
kalanusariyam tesam aggamakkhayati; 
Of all kinds of fragrant root, spikenard is said to be the best. 


evamevam kho, bhikkhave ... pe .... (4) 
In the same way... 


Seyyathapi, bhikkhave, ye keci saragandha, 
lohitacandanam tesam aggamakkhayati; 

Of all kinds of fragrant heartwood, red sandalwood is said 
to be the best. 


evamevam kho, bhikkhave ... pe .... (5) 
In the same way... 


Seyyathapi, bhikkhave, ye keci pupphagandha, 
vassikam tesam aggamakkhayati; 
Of all kinds of fragrant flower, jasmine is said to be the best. 


evamevam kho, bhikkhave ... pe .... (6) 
In the same way... 


Seyyathapi, bhikkhave, ye keci khuddarajano, sabbe 
te ranno cakkavattissa anuyanta bhavanti, raja tesam 
cakkavatti aggamakkhayati; 

All lesser kings are vassals of a wheel-turning monarch, so 
the wheel-turning monarch is said to be the foremost of 
them all. 


evamevam kho, bhikkhave ... pe .... (7) 
In the same way... 


Seyyathapi, bhikkhave, ya kaci tarakarupanam 
pabha, sabba ta candappabhaya kalam nagghanti 
solasim, candappabha tasam aggamakkhayati; 

The radiance of all the stars is not worth a sixteenth part of 
the moon’s radiance, so the moon’s radiance is said to be 
the best of them all. 


evamevam kho, bhikkhave ... pe .... (8) 
In the same way... 


Seyyathapi, bhikkhave, saradasamaye viddhe 
vigatavalahake deve adicco nabham 
abbhussakkamano sabbam akasagatam tamagatam 
abhivihacca bhasate ca tapate ca virocati ca; 

After the rainy season the sky is clear and cloudless. And 
when the sun rises, it dispels all the darkness from the sky 
as it shines and glows and radiates. 


evamevam kho, bhikkhave ... pe .... (9) 
In the same way... 


Seyyathapi, bhikkhave, ya kaci mahanadiyo, 
seyyathidam—ganga, yamuna, aciravati, sarabhu, 
mahi, sabba ta samuddangama samuddaninna 
Ssamuddapona samuddapabbhara, mahasamuddo 
tasam aggamakkhayati; 

All the great rivers—that is, the Ganges, Yamuna, Aciravati, 
Sarabhu, and Mahi—flow, slant, slope, and incline towards 
the ocean, and the ocean is said to be the greatest of them. 


evamevam kho, bhikkhave, ye keci kusala dhamma, 
sabbe te appamadamulaka appamadasamosarana. 
Appamado tesam aggamakkhayati’ ti. (10) 

In the same way, all skillful qualities are rooted in diligence 
and meet at diligence, and diligence is said to be the best of 
them.” 


Pancamam. 


10.016. 16. Ahuneyyasutta - 16. 
Worthy of Offerings Dedicated to 
the Gods 


2. Nathavagga - 2. A Protector 


“Dasayime, bhikkhave, puggala ahuneyya pahuneyya 
dakkhineyya anjalikaraniya anuttaram 
punnakkhettam lokassa. 

“Mendicants, these ten people are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world. 


Katame dasa? 
What ten? 


Tathagato araham sammasambuddho, 
paccekabuddho, ubhatobhagavimutto, pannavimutto, 
kayasakkhi, ditthippatto, saddhavimutto, 
saddhanusari, dhammanusar1, gotrabhu— 

A Realized One, a perfected one, a fully awakened Buddha; 
a Buddha awakened for themselves; one freed both ways; 
one freed by wisdom; a personal witness; one attained to 
view; one freed by faith; a follower by faith; a follower of the 
teachings; a member of the spiritual family. 


ime kho, bhikkhave, dasa puggala ahuneyya ... pe ... 
anuttaram punnakkhettam lokassa’ ti. 

These are the ten people who are worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and are the supreme field of merit for the world.” 


Chattham. 


10.017. 17. Pathamanathasutta - 


17. A Protector (1st) 
2. Nathavagga - 2. A Protector 


“Sanatha, bhikkhave, viharatha, ma anatha. 
“Mendicants, you should live with a protector, not without 
one. 


Dukkham, bhikkhave, anatho viharati. 
Living without a protector is suffering. 


Dasayime, bhikkhave, nathakarana dhamma. 
There are ten qualities that serve as protector. 


Katame dasa? 
What ten? 


Idha, bhikkhave, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 
Firstly, a mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


Yampi, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu, 


ayampi dhammo nathakarano. (1) 
This is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu bahussuto hoti 
sutadharo sutasannicayo, ye te dhamma adikalyana 


majjhekalyana pariyosanakalyana sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam abhivadanti, tatharupassa dhamma 
bahussuta honti dhata vacasa paricita 
manasanupekkhita ditthiya suppatividdha. 
Furthermore, a mendicant is very learned, remembering 
and keeping what they’ve learned. These teachings are 
good in the beginning, good in the middle, and good in the 
end, meaningful and well-phrased, describing a spiritual 
practice that’s entirely full and pure. They are very learned 
in such teachings, remembering them, reinforcing them by 
recitation, mentally scrutinizing them, and comprehending 
them theoretically. 


Yampi, bhikkhave, bhikkhu bahussuto hoti ... pe ... 
ditthiya suppatividdha, 


ayampi dhammo nathakarano. (2) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu kalyanamitto hoti 
kalyanasahayo kalyanasampavanko. 

Furthermore, a mendicant has good friends, companions, 
and associates. 


Yampi, bhikkhave, bhikkhu kalyanamitto hoti 
kalyanasahayo kalyanasampavanko, 


ayampi dhammo nathakarano. (3) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu suvaco hoti 
sovacassakaranehi dhammehi samannagato, khamo 
padakkhinaggahi anusasanim. 

Furthermore, a mendicant is easy to admonish, having 
qualities that make them easy to admonish. They’re patient, 


and take instruction respectfully. 


Yampi, bhikkhave, bhikkhu suvaco hoti ... pe ... 
anusasanim, 


ayampi dhammo nathakarano. (4) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu yani tani 
sabrahmacarinam uccavacani kinkarantyani, tattha 
dakkho hoti analaso tatrupayaya vimamsaya 
Samannagato, alam katum alam samvidhatum. 
Furthermore, a mendicant is deft and tireless in a diverse 
spectrum of duties for their spiritual companions, 
understanding how to go about things in order to complete 
and organize the work. 


Yampi, bhikkhave, bhikkhu yani tani 
sabrahmacarinanm ... pe ... alam katum alam 
samvidhatum, 


ayampi dhammo nathakarano. (5) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu dhammakamo 
hoti piyasamudaharo, abhidhamme abhivinaye 
ularapamojjo. 

Furthermore, a mendicant loves the teachings and is a 
delight to converse with, being full of joy in the teaching 
and training. 


Yampi, bhikkhave, bhikkhu dhammakamo hoti 
piyasamudaharo, abhidhamme abhivinaye 
ularapamojjo, 


ayampi dhammo nathakarano. (6) 


This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu araddhaviriyo 
viharati akusalanam dhammanam pahanaya, 
kusalanam dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

Furthermore, a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Yampi, bhikkhave, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu, 


ayampi dhammo nathakarano. (7) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu santuttho hoti 
itaritaracivarapindapatasenasanagilanapaccayabhesa 
jjaparikkharena. 

Furthermore, a mendicant is content with any kind of 
robes, alms-food, lodgings, and medicines and supplies for 
the sick. 


Yampi, bhikkhave, bhikkhu santuttho hoti 
itaritaracivarapindapatasenasanagilanapaccayabhesa 
jjaparikkharena, 


ayampi dhammo nathakarano. (8) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu satima hoti 
paramena satinepakkena samannagato cirakatampi 
cirabhasitampi sarita anussarita. 

Furthermore, a mendicant is mindful. They have utmost 
mindfulness and alertness, and can remember and recall 
what was said and done long ago. 


Yampi, bhikkhave, bhikkhu satima hoti paramena 
satinepakkena samannagato cirakatampi 
cirabhasitampi sarita anussarita, 


ayampi dhammo nathakarano. (9) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 
Furthermore, a mendicant is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Yampi, bhikkhave, bhikkhu pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya, 


ayampi dhammo nathakarano. (10) 
This too is a quality that serves as protector. 


Sanatha, bhikkhave, viharatha, ma anatha. 
You should live with a protector, not without one. 


Dukkham, bhikkhave, anatho viharati. 
Living without a protector is suffering. 


Ime kho, bhikkhave, dasa nathakarana dhamma’” ti. 
These are the ten qualities that serve as protector.” 


Sattamam. 


10.018. 18. Dutiyanathasutta - 
18. A Protector (2nd) 


2. Nathavagga - 2. A Protector 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Sanatha, bhikkhave, viharatha, ma anatha. 
“Mendicants, you should live with a protector, not without 
one. 


Dukkham, bhikkhave, anatho viharati. 
Living without a protector is suffering. 


Dasayime, bhikkhave, nathakarana dhamma. 
There are ten qualities that serve as protector. 


Katame dasa? 
What ten? 


Idha, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu. 

Firstly, a mendicant is ethical, restrained in the code of 
conduct, with good behavior and supporters. Seeing danger 
in the slightest fault, they keep the rules they’ve 
undertaken. 


‘Silava vatayam bhikkhu patimokkhasamvarasamvuto 
viharati acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesw’ ti 
therapi nam bhikkhtu vattabbam anusasitabbam 
mannanti, majjhimapi bhikkht ... navapi bhikkht 
vattabbam anusasitabbam mannanti. 

Knowing this, the mendicants—whether senior, middle, or 
junior—think that mendicant is worth advising and 
instructing. 


Tassa theranukampitassa majjhimanukampitassa 
navanukampitassa vuddhiyeva patikankha kusalesu 
dhammesu, no parihani. 

Being treated with such kindness by the senior, middle, and 
junior mendicants, that mendicant can expect only growth, 
not decline. 


Ayampi dhammo nathakarano. (1) 
This is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu bahussuto hoti ... 
pe ... ditthiya suppatividdha. 

Furthermore, a mendicant is very learned, remembering 
and keeping what they’ve learned. These teachings are 
good in the beginning, good in the middle, and good in the 
end, meaningful and well-phrased, describing a spiritual 


practice that’s entirely full and pure. They are very learned 
in such teachings, remembering them, reinforcing them by 
recitation, mentally scrutinizing them, and comprehending 
them theoretically. 


‘Bahussuto vatayam bhikkhu sutadharo 
sutasannicayo, ye te dhamma adikalyana 
majjhekalyana pariyosanakalyana sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam abhivadanti, tatharupassa dhamma 
bahussuta honti dhata vacasa paricita 
manasanupekkhita ditthiya suppatividdha’ti therapi 
nam bhikkhu vattabbam anusasitabbam mannanti, 
majjhimapi bhikkhu ... navapi bhikkhu vattabbam 
anusasitabbam mannanti. 

Knowing this, the mendicants—whether senior, middle, or 
junior—think that mendicant is worth advising and 
instructing. 


Tassa theranukampitassa majjhimanukampitassa 
navanukampitassa vuddhiyeva patikankha kusalesu 
dhammesu, no parihani. 

Being treated with such kindness by the senior, middle, and 
junior mendicants, that mendicant can expect only growth, 
not decline. 


Ayampi dhammo nathakarano. (2) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu kalyanamitto hoti 
kalyanasahayo kalyanasampavanko. 

Furthermore, a mendicant has good friends, companions, 
and associates. 


‘Kalyanamitto vatayam bhikkhu kalyanasahayo 
kalyanasampavanko’ti therapi nam bhikkhu 


vattabbam anusasitabbam mannanti, majjhimapi 
bhikkhu ... navapi bhikkhu vattabbam anusasitabbam 
mannanti. 

Knowing this, the mendicants—whether senior, middle, or 
junior—think that mendicant is worth advising and 
instructing. 


Tassa theranukampitassa majjhimanukampitassa 
navanukampitassa vuddhiyeva patikankha kusalesu 
dhammesu, no parihani. 

Being treated with such kindness by the senior, middle, and 
junior mendicants, that mendicant can expect only growth, 
not decline. 


Ayampi dhammo nathakarano. (3) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu suvaco hoti 
sovacassakaranehi dhammehi samannagato, khamo 
padakkhinaggahi anusasanim. 

Furthermore, a mendicant is easy to admonish, having 
qualities that make them easy to admonish. They’re patient, 
and take instruction respectfully. 


‘Suvaco vatayam bhikkhu sovacassakaranehi 
dhammehi samannagato, khamo padakkhinaggahi 
anusasanin’ti therapi nam bhikkhu vattabbam 
anusasitabbam mannanti, majjhimapi bhikkht ... 
navapi bhikkhu vattabbam anusasitabbam mannanti. 
Knowing this, the mendicants—whether senior, middle, or 
junior—think that mendicant is worth advising and 
instructing. 


Tassa theranukampitassa majjhimanukampitassa 
navanukampitassa vuddhiyeva patikankha kusalesu 
dhammesu, no parihani. 


Being treated with such kindness by the senior, middle, and 
junior mendicants, that mendicant can expect only growth, 
not decline. 


Ayampi dhammo nathakarano. (4) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu yani tani 
sabrahmacarinam uccavacani kinkarantyani, tattha 
dakkho hoti analaso, tatrupayaya vimamsaya 
Samannagato, alam katum alam samvidhatum. 
Furthermore, a mendicant is deft and tireless in a diverse 
spectrum of duties for their spiritual companions, 
understanding how to go about things in order to complete 
and organize the work. 


‘Yani tani sabrahmacarinam uccavacani 
kinkaraniyani, tattha dakkho vatayam bhikkhu 
analaso, tatrupayaya vimamsaya Ssamannagato, alam 
katum alam samvidhatun’ti therapi nam bhikkhu 
vattabbam anusasitabbam mannanti, majjhimapi 
bhikkhu ... navapi bhikkhu vattabbam anusasitabbam 
mannanti. 

Knowing this, the mendicants—whether senior, middle, or 
junior—think that mendicant is worth advising and 
instructing. 


Tassa theranukampitassa majjhimanukampitassa 
navanukampitassa vuddhiyeva patikankha kusalesu 
dhammesu, no parihani. 

Being treated with such kindness by the senior, middle, and 
junior mendicants, that mendicant can expect only growth, 
not decline. 


Ayampi dhammo nathakarano. (5) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu dhammakamo 
hoti piyasamudaharo, abhidhamme abhivinaye 
ularapamojjo. 

Furthermore, a mendicant loves the teachings and is a 
delight to converse with, being full of joy in the teaching 
and training. 


‘Dhammakamo vatayam bhikkhu piyasamudaharo, 
abhidhamme abhivinaye ularapamojjo’ti therapi nam 
bhikkht vattabbam anusasitabbam mannanti, 
majjhimapi bhikkhu ... navapi bhikkhu vattabbam 
anusasitabbam mannanti. 

Knowing this, the mendicants—whether senior, middle, or 
junior—think that mendicant is worth advising and 
instructing. 


Tassa theranukampitassa majjhimanukampitassa 
navanukampitassa vuddhiyeva patikankha kusalesu 
dhammesu, no parihani. 

Being treated with such kindness by the senior, middle, and 
junior mendicants, that mendicant can expect only growth, 
not decline. 


Ayampi dhammo nathakarano. (6) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu araddhaviriyo 
viharati akusalanam dhammanam pahanaya, 
kusalanam dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu ‘araddhaviriyo vatayam bhikkhu viharati 
akusalanam dhammanam pahanaya, kusalanam 
dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 


dhammesu’ti therapi nam bhikkhu vattabbam 
anusasitabbam mannanti, majjhimapi bhikkht ... 
Furthermore, a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


navapi bhikkhu vattabbam anusasitabbam mannanti. 
Knowing this, the mendicants—whether senior, middle, or 
junior—think that mendicant is worth advising and 
instructing. 


Tassa theranukampitassa majjhimanukampitassa 
navanukampitassa vuddhiyeva patikankha kusalesu 
dhammesu, no parihani. 

Being treated with such kindness by the senior, middle, and 
junior mendicants, that mendicant can expect only growth, 
not decline. 


Ayampi dhammo nathakarano. (7) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu santuttho hoti 
itaritaracivarapindapatasenasanagilanapaccayabhesa 
jjaparikkharena. 

Furthermore, a mendicant is content with any kind of 
robes, alms-food, lodgings, and medicines and supplies for 
the sick. 


‘Santuttho vatayam bhikkhu 
itaritaracivarapindapatasenasanagilanapaccayabhesa 
jjaparikkharena’ti therapi nam bhikkhu vattabbam 
anusasitabbam mannanti, majjhimapi bhikkht ... 
navapi bhikkhu vattabbam anusasitabbam mannanti. 
Knowing this, the mendicants—whether senior, middle, or 
junior—think that mendicant is worth advising and 


instructing. 


Tassa theranukampitassa majjhimanukampitassa 
navanukampitassa vuddhiyeva patikankha kusalesu 
dhammesu, no parihani. 

Being treated with such kindness by the senior, middle, and 
junior mendicants, that mendicant can expect only growth, 
not decline. 


Ayampi dhammo nathakarano. (8) 
This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu satima hoti 
paramena satinepakkena samannagato, cirakatampi 
cirabhasitampi sarita anussarita. 

Furthermore, a mendicant is mindful. They have utmost 
mindfulness and alertness, and can remember and recall 
what was said and done long ago. 


‘Satima vatayam bhikkhu paramena satinepakkena 
Samannagato, cirakatampi cirabhasitampi sarita 
anussarita’ti therapi nam bhikkht vattabbam 
anusasitabbam mannanti, majjhimapi bhikkht ... 
navapi bhikkhu vattabbam anusasitabbam mannanti. 
Knowing this, the mendicants—whether senior, middle, or 
junior—think that mendicant is worth advising and 
instructing. 


Tassa theranukampitassa majjhimanukampitassa 
navanukampitassa vuddhiyeva patikankha kusalesu 
dhammesu, no parihani. 

Being treated with such kindness by the senior, middle, and 
junior mendicants, that mendicant can expect only growth, 
not decline. 


Ayampi dhammo nathakarano. (9) 


This too is a quality that serves as protector. 


Puna caparam, bhikkhave, bhikkhu pannava hoti 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 
Furthermore, a mendicant is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


‘Pannava vatayam bhikkhu udayatthagaminiya 
pannaya samannagato ariyaya nibbedhikaya samma 
dukkhakkhayagaminiya’ti therapi nam bhikkhu 
vattabbam anusasitabbam mannanti, majjhimapi 
bhikkhu ... navapi bhikkhu vattabbam anusasitabbam 
mannanti. 

Knowing this, the mendicants—whether senior, middle, or 
junior—think that mendicant is worth advising and 
instructing. 


Tassa theranukampitassa ... pe ... no parihani. 

Being treated with such kindness by the senior, middle, and 
junior mendicants, that mendicant can expect only growth, 
not decline. 


Ayampi dhammo nathakarano. (10) 
This too is a quality that serves as protector. 


Sanatha, bhikkhave, viharatha, ma anatha. 
You should live with a protector, not without one. 


Dukkham, bhikkhave, anatho viharati. 
Living without a protector is suffering. 


Ime kho, bhikkhave, dasa nathakarana dhamma’” ti. 
These are the ten qualities that serve as protector.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 


Atthamam. 


10.019. 19. 
Pathamaariyavasasutta - 19. 
Abodes of the Noble Ones (1st) 


2. Nathavagga - 2. A Protector 


“Dasayime, bhikkhave, ariyavasa, ye ariya avasimsu 
va avasanti va avasissanti va. 

“There are these ten noble abodes in which the noble ones 
of the past, present, and future abide. 


Katame dasa? 
What ten? 


Idha, bhikkhave, bhikkhu pancangavippahino hoti, 
chalangasamannagato, ekarakkho, caturapasseno, 
panunnapaccekasacco, samavayasatthesano, 
anavilasankappo, passaddhakayasankharo, 
suvimuttacitto, suvimuttapanno. 

A mendicant has given up five factors, is endowed with six 
factors, has a single guard, has four supports, has 
eliminated idiosyncratic interpretations of the truth, has 
totally given up searching, has pure intentions, has stilled 
the physical process, and is well freed in mind and well 
freed by wisdom. 


Ime kho, bhikkhave, dasa ariyavasa, ye ariya 
avasimsu va avasanti va avasissanti va” ti. 

These are the ten noble abodes in which the noble ones of 
the past, present, and future abide.” 


Navamam. 


10.020. 20. Dutiyaariyavasasutta 
- 20. Abodes of the Noble Ones 
(2nd) 


2. Nathavagga - 2. A Protector 


Ekam samayam bhagava kurusu viharati 
kammasadhammam nama kurunam nigamo. 

At one time the Buddha was staying in the land of the 
Kurus, near the Kuru town named Kammasadamma. 


Tatra kho bhagava bhikkhu amantesi ... pe .... 
There the Buddha addressed the mendicants: 


“Dasayime, bhikkhave, ariyavasa, ye ariya avasimsu 
va avasanti va avasissanti va. 

“There are these ten noble abodes in which the noble ones 
of the past, present, and future abide. 


Katame dasa? 
What ten? 


Idha, bhikkhave, bhikkhu pancangavippahino hoti, 
chalangasamannagato, ekarakkho, caturapasseno, 
panunnapaccekasacco, samavayasatthesano, 
anavilasankappo, passaddhakayasankharo, 
suvimuttacitto, suvimuttapanno. 

A mendicant has given up five factors, possesses six factors, 
has a single guard, has four supports, has eliminated 
idiosyncratic interpretations of the truth, has totally given 
up searching, has unsullied intentions, has stilled the 
physical process, and is well freed in mind and well freed by 
wisdom. 


Kathanca, bhikkhave, bhikkhu pancangavippahino 
hoti? 
And how has a mendicant given up five factors? 


Idha, bhikkhave, bhikkhuno kamacchando pahino 
hoti, byapado pahino hoti, thinamiddham pahinam 
hoti, uddhaccakukkuccam pahinam hoti, vicikiccha 
pahina hoti. 

It’s when a mendicant has given up sensual desire, ill will, 
dullness and drowsiness, restlessness and remorse, and 
doubt. 


Evam kho, bhikkhave, bhikkhu pancangavippahino 
hoti. (1) 
That’s how a mendicant has given up five factors. 


Kathanca, bhikkhave, bhikkhu chalangasamannagato 
hoti? 
And how does a mendicant possess six factors? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 
neva sumano hoti na dummano, upekkhako viharati 
sato sampajano. 

It’s when a mendicant, seeing a sight with their eyes, is 
neither happy nor sad. They remain equanimous, mindful 
and aware. 


Sotena saddam sutva ... 
Hearing a sound with their ears... 


ghanena gandham ghayitva ... 
Smelling an odor with their nose... 


jivhaya rasam Sayitva ... 
Tasting a flavor with their tongue... 


kayena photthabbam phusitva ... 
Feeling a touch with their body... 


manasa dhammam vinnaya neva sumano hoti na 
dummano, upekkhako viharati sato sampajano. 
Knowing a thought with their mind, they’re neither happy 
nor sad. They remain equanimous, mindful and aware. 


Evam kho, bhikkhave, bhikkhu 
chalangasamannagato hoti. (2) 
That’s how a mendicant possesses six factors. 


Kathanca, bhikkhave, bhikkhu ekarakkho hoti? 
And how does a mendicant have a single guard? 


Idha, bhikkhave, bhikkhu satarakkhena cetasa 
samannagato hoti. 
It’s when a mendicant’s heart is guarded by mindfulness. 


Evam kho, bhikkhave, bhikkhu ekarakkho hoti. (3) 
That’s how a mendicant has a single guard. 


Kathanca, bhikkhave, bhikkhu caturapasseno hoti? 
And how does a mendicant have four supports? 


Idha, bhikkhave, bhikkhu sankhayekam patisevati, 
sankhayekam adhivaseti, sankhayekam parivajjeti, 
sankhayekam vinodeti. 

After reflection, a mendicant uses some things, endures 
some things, avoids some things, and gets rid of some 
things. 


Evam kho, bhikkhave, bhikkhu caturapasseno hoti. 
(4) 


That’s how a mendicant has four supports. 


Kathanca, bhikkhave, bhikkhu panunnapaccekasacco 
hoti? 

And how has a mendicant eliminated idiosyncratic 
interpretations of the truth? 


Idha, bhikkhave, bhikkhuno yani tani 
puthusamanabrahmananam puthupaccekasaccani, 
seyyathidam: 

Different ascetics and brahmins have different idiosyncratic 
interpretations of the truth. For example: 


‘sassato loko’ti va, ‘asassato loko’ti va, ‘antava loko’ ti 
va, ‘anantava loko’ti va, ‘tam jivam tam sariran’ti va, 
‘annam jivam annam sariran’ti va, ‘hoti tathagato 
param marana’ti va, ‘na hoti tathagato param 
marana’ti va, ‘hoti ca na ca hoti tathagato param 
marana’ti va, ‘neva hoti na na hoti tathagato param 
marana’ti va, 

the world is eternal, or not eternal, or finite, or infinite; the 
soul and the body are the same thing, or they are different 
things; after death, a Realized One exists, or doesn’t exist, 
or both exists and doesn’t exist, or neither exists nor 
doesn’t exist. 


sabbani tani nunnani honti panunnani cattani 
vantani muttani pahinani patinissatthani. 

A mendicant has dispelled, eliminated, thrown out, rejected, 
let go of, given up, and relinquished all these. 


Evam kho, bhikkhave, bhikkhu panunnapaccekasacco 
hoti. (5) 

That’s how a mendicant has eliminated idiosyncratic 
interpretations of the truth. 


Kathanca, bhikkhave, bhikkhu samavayasatthesano 
hoti? 


And how has a mendicant totally given up searching? 


Idha, bhikkhave, bhikkhuno kamesana pahina hoti, 
bhavesana pahina hoti, brahmacariyesana 
patippassaddha. 

It’s when they’ve given up searching for sensual pleasures, 
for continued existence, and for a spiritual life. 


Evam kho, bhikkhave, bhikkhu samavayasatthesano 
hoti. (6) 
That’s how a mendicant has totally given up searching. 


Kathanca, bhikkhave, bhikkhu anavilasankappo hoti? 
And how does a mendicant have unsullied intentions? 


Idha, bhikkhave, bhikkhuno kamasankappo pahino 
hoti, byapadasankappo pahino hoti, vihimsasankappo 
pahino hoti. 

It’s when a mendicant has given up intentions of sensuality, 
malice, and cruelty. 


Evam kho, bhikkhave, bhikkhu anavilasankappo hoti. 
(7) 


That’s how a mendicant has unsullied intentions. 


Kathanca, bhikkhave, bhikkhu 
passaddhakayasankharo hoti? 
And how has a mendicant stilled the physical process? 


Idha, bhikkhave, bhikkhu sukhassa ca pahana 
dukkhassa ca pahana pubbeva 
somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 
catuttham jhanam upasampajja viharati. 

It’s when, giving up pleasure and pain, and ending former 
happiness and sadness, they enter and remain in the fourth 


absorption, without pleasure or pain, with pure equanimity 
and mindfulness. 


Evam kho, bhikkhave, bhikkhu 
passaddhakayasankharo hoti. (8) 
That’s how a mendicant has stilled the physical process. 


Kathanca, bhikkhave, bhikkhu suvimuttacitto hoti? 
And how is a mendicant well freed in mind? 


Idha, bhikkhave, bhikkhuno raga cittam vimuttam 
hoti, dosa cittam vimuttam hoti, moha cittam 
vimuttam hoti. 

It’s when a mendicant’s mind is freed from greed, hate, and 
delusion. 


Evam kho, bhikkhave, bhikkhu suvimuttacitto hoti. 
(9) 


That’s how a mendicant is well freed in mind. 


Kathanca, bhikkhave, bhikkhu suvimuttapanno hoti? 
And how is a mendicant well freed by wisdom? 


Idha, bhikkhave, bhikkhu ‘rago me pahino 
ucchinnamulo talavatthukato anabhavankato ayatim 
anuppadadhammo’ti pajanati, doso me pahino ... pe ... 
‘moho me pahino ucchinnamulo talavatthukato 
anabhavankato ayatim anuppadadhammo’ti pajanati. 
It’s when a mendicant understands: ‘I’ve given up greed, 
hate, and delusion, cut them off at the root, made them like 
a palm stump, obliterated them, so they’re unable to arise 
in the future.’ 


Evam kho, bhikkhave, bhikkhu suvimuttapanno hoti. 
(10) 
That’s how a mendicant’s mind is well freed by wisdom. 


Ye hi keci, bhikkhave, atitamaddhanam ariya 
ariyavase avasimsu, sabbe te imeva dasa ariyavase 
avasimsu; 

Mendicants, whether in the past, future, or present, all the 
noble ones of noble abodes abide in these same ten noble 
abodes. 


ye hi keci, bhikkhave, anagatamaddhanam ariya 
ariyavase avasissanti, sabbe te imeva dasa ariyavase 
avasissanti; 


ye hi keci, bhikkhave, etarahi ariya ariyavase 
avasanti, sabbe te imeva dasa ariyavase avasanti. 


Ime kho, bhikkhave, dasa ariyavasa, ye ariya 
avasimsu va avasanti va avasissanti va” ti. 

These are the ten noble abodes in which the noble ones of 
the past, present, and future abide.” 

Dasamam. 

Nathavaggo dutiyo. 

Senasananca pancangam, 

Samyojanakhilena Ca; 


Appamado ahuneyyo, 


Dve natha dve ariyavasati. 


10.021. 21. Sithanadasutta - 21. 


The Lion’s Roar 
3. Mahavagga - 3. The Great Chapter 


“Siho, bhikkhave, migaraja sayanhasamayam asaya 
nikkhamati. 

“Mendicants, towards evening the lion, king of beasts, 
emerges from his den, 


Asaya nikkhamitva vijambhati. 
yawns, 


Vijambhitva samanta catuddisam anuviloketi. 
looks all around the four directions, 


Samanta catuddisam anuviloketva tikkhattum 
sihanadam nadati. 
and roars his lion’s roar three times. 


Tikkhattum sithanadam naditva gocaraya pakkamati. 
Then he sets out on the hunt. 


Tam kissa hetu? 
Why is that? 


‘Maham khuddake pane visamagate sanghatam 
apadesin’ ti. 

Thinking: ‘May I not accidentally injure any little creatures 
that happen to be in the wrong place.’ 


‘Siho’ti kho, bhikkhave, tathagatassetam 
adhivacanam arahato sammasambuddhassa. 

‘Lion’ is a term for the Realized One, the perfected one, the 
fully awakened Buddha. 


Yam kho, bhikkhave, tathagato parisaya dhammam 
deseti, idamassa hoti sthanadasmim. 

When the Realized One teaches Dhamma to an assembly, 
this is his lion’s roar. 


Dasayimani, bhikkhave, tathagatassa 
tathagatabalani, yehi balehi samannagato tathagato 
asabham thanam patijanati, parisasu sthanadam 
nadati, brahmacakkam pavatteti. 

The Realized One possesses ten powers of a Realized One. 
With these he claims the bull’s place, roars his lion’s roar in 
the assemblies, and turns the holy wheel. 


Katamani dasa? 
What ten? 


Idha, bhikkhave, tathagato thananca thanato 
atthananca atthanato yathabhutam pajanati. 

Firstly, the Realized One truly understands the possible as 
possible and the impossible as impossible. 


Yampi, bhikkhave, tathagato thananca thanato 
atthananca atthanato yathabhuttam pajanati, idampi, 
bhikkhave, tathagatassa tathagatabalam hoti, yam 
balam agamma tathagato asabham thanam patijanati, 
parisasu sihanadam nadati, brahmacakkam pavatteti. 
(1) 

Since he truly understands this, this is a power of the 
Realized One. Relying on this he claims the bull’s place, 
roars his lion’s roar in the assemblies, and turns the holy 
wheel. 


Puna caparam, bhikkhave, tathagato 
atitanagatapaccuppannanam kammasamadananam 
thanaso hetuso vipakam yathabhutam pajanati. 


Furthermore, the Realized One truly understands the result 
of deeds undertaken in the past, future, and present in 
terms of causes and reasons. 


Yampi, bhikkhave, tathagato 
atitanagatapaccuppannanam kammasamadananam 
thanaso hetuso vipakam yathabhutam pajanati, 
idampi, bhikkhave, tathagatassa tathagatabalam hoti, 
yam balam agamma tathagato asabham thanam 
patijanati, parisasu sthanadam nadati, 
brahmacakkam pavatteti. (2) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato 
sabbatthagaminim patipadam yathabhutam pajanati. 
Furthermore, the Realized One truly understands where all 
paths of practice lead. 


Yampi, bhikkhave, tathagato sabbatthagaminim 
patipadam yathabhutam pajanati, idampi, bhikkhave, 
tathagatassa tathagatabalam hoti, yam balam 
agamma tathagato asabham thanam patijanati, 
parisasu sihanadam nadati, brahmacakkam pavatteti. 
(3) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato anekadhatum 
nanadhatum lokam yathabhutam pajanati. 
Furthermore, the Realized One truly understands the world 
with its many and diverse elements. 


Yampi, bhikkhave, tathagato anekadhatum 
nanadhatum lokam yathabhutam pajanati, idampi, 


bhikkhave, tathagatassa tathagatabalam hoti ... pe ... 
brahmacakkam pavatteti. (4) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato sattanam 
nanadhimuttikatam yathabhutam pajanati. 
Furthermore, the Realized One truly understands the 
diverse attitudes of sentient beings. 


Yampi, bhikkhave, tathagato sattanam 
nanadhimuttikatam yathabhutam pajanati, idampi, 
bhikkhave, tathagatassa tathagatabalam hoti ... pe ... 
brahmacakkam pavatteti. (5) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato parasattanam 
parapuggalanam indriyaparopariyattam yathabhutam 
pajanati. 

Furthermore, the Realized One truly understands the 
faculties of other sentient beings and other individuals after 
comprehending them with his mind. 


Yampi, bhikkhave, tathagato parasattanam 
parapuggalanam indriyaparopariyattam yathabhutam 
pajanati, idampi, bhikkhave, tathagatassa 
tathagatabalam hoti ... pe ... brahmacakkam 
pavatteti. (6) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato 
jhanavimokkhasamadhisamapattinam sankilesam 
vodanam vutthanam yathabhutam pajanati. 


Furthermore, the Realized One truly understands 
corruption, cleansing, and emergence regarding the 
absorptions, liberations, immersions, and attainments. 


Yampi ... pe ... pajanati, idampi, bhikkhave, 
tathagatassa tathagatabalam hoti ... pe ... 
brahmacakkam pavatteti. (7) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato anekavihitam 
pubbenivasam anussarati, seyyathidam—ekampi 
jatim dvepi jatiyo tissopi jatiyo catassopi jatiyo 
pancapi jatiyo dasapi jatiyo visampi jatiyo timsampi 
jatiyo cattalisampi jatiyo pannasampi jatiyo 
jatisatampi jatisahassampi jatisatasahassampi 
anekepi samvattakappe anekepi vivattakappe 
anekepi samvattavivattakappe, ‘amutrasim 
evamnamo evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto amutra udapadim; tatrapasim evamnamo 
evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto idhupapanno’ti, iti saakaram sauddesam 
anekavihitam pubbenivasam anussarati. 

Furthermore, the Realized One recollects many kinds of 
past lives. That is: one, two, three, four, five, ten, twenty, 
thirty, forty, fifty, a hundred, a thousand, a hundred 
thousand rebirths; many eons of the world contracting, 
many eons of the world expanding, many eons of the world 
contracting and expanding. He remembers: “There, I was 
named this, my clan was that, I looked like this, and that 
was my food. This was how I felt pleasure and pain, and that 
was how my life ended. When I passed away from that place 
I was reborn somewhere else. There, too, I was named this, 
my clan was that, I looked like this, and that was my food. 


This was how I felt pleasure and pain, and that was how my 
life ended. When I passed away from that place I was 
reborn here.’ Thus he recollects his many past lives, with 
features and details. 


Yampi, bhikkhave, tathagato anekavihitam 
pubbenivasam anussarati, seyyathidam—ekampi 
jatim dvepi jatiyo ... pe ... iti sakaram sauddesam 
anekavihitam pubbenivasam anussarati, idampi, 
bhikkhave, tathagatassa tathagatabalam hoti, yam 
balam agamma tathagato asabham thanam patijanati, 
parisasu sihanadam nadati, brahmacakkam pavatteti. 
(8) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato dibbena 
cakkhuna visuddhena atikkantamanusakena satte 
passati Cavamane upapajjamane hine panite suvanne 
dubbanne, sugate duggate yathakammupage satte 
pajanati: ‘ime vata bhonto satta kayaduccaritena 
samannagata vaciduccaritena samannagata 
manoduccaritena samannagata ariyanam upavadaka 
micchaditthika micchaditthikammasamadana, te 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapanna; ime va pana bhonto 
satta kayasucaritena samannagata vacisucaritena 
Samannagata manosucaritena samannagata ariyanam 
anupavadaka sammaditthika 
sammaditthikammasamadana, te kayassa bheda 
param marana sugatim saggam lokam upapanna’ti. 
Iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passati cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanati. 


Furthermore, with clairvoyance that is purified and 
superhuman, the Realized One sees sentient beings passing 
away and being reborn—inferior and superior, beautiful 
and ugly, in a good place or a bad place. He understands 
how sentient beings are reborn according to their deeds. 
‘These dear beings did bad things by way of body, speech, 
and mind. They spoke ill of the noble ones; they had wrong 
view; and they acted out of that wrong view. When their 
body breaks up, after death, they’re reborn in a place of 
loss, a bad place, the underworld, hell. These dear beings, 
however, did good things by way of body, speech, and mind. 
They never spoke ill of the noble ones; they had right view; 
and they acted out of that right view. When their body 
breaks up, after death, they’re reborn in a good place, a 
heavenly realm.’ And so, with clairvoyance that is purified 
and superhuman, he sees sentient beings passing away and 
being reborn—inferior and superior, beautiful and ugly, ina 
good place or a bad place. He understands how sentient 
beings are reborn according to their deeds. 


Yampi, bhikkhave, tathagato dibbena cakkhuna 
visuddhena atikkantamanusakena ... pe ... 
yathakammupage satte pajanati, idampi, bhikkhave, 
tathagatassa tathagatabalam hoti, yam balam 
agamma tathagato asabham thanam patijanati, 
parisasu sihanadam nadati, brahmacakkam pavatteti. 
(9) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, bhikkhave, tathagato asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

Furthermore, the Realized One has realized the undefiled 
freedom of heart and freedom by wisdom in this very life, 


and lives having realized it with his own insight due to the 
ending of defilements. 


Yampi, bhikkhave, tathagato asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati, idampi, bhikkhave, tathagatassa 
tathagatabalam hoti, yam balam agamma tathagato 
asabham thanam patijanati, parisasu sthanadam 
nadati, brahmacakkam pavatteti. (10) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Imani kho, bhikkhave, dasa tathagatassa 
tathagatabalani, yehi balehi samannagato tathagato 
asabham thanam patijanati, parisasu sthanadam 
nadati, brahmacakkam pavatteti” ti. 

These are the ten powers of a Realized One that the 
Realized One possesses. With these he claims the bull’s 
place, roars his lion’s roar in the assemblies, and turns the 
holy wheel.” 


Pathamam. 


10.022. 22. Adhivuttipadasutta - 


22. Hypotheses 
3. Mahavagga - 3. The Great Chapter 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him: 


“Ye te, ananda, dhamma tesam tesam 
adhivuttipadanam abhinna sacchikiriyaya 
samvattanti, visarado aham, ananda, tattha 
patijanami. 

“Ananda, I claim to be assured regarding the teachings that 
lead to realizing by insight the various different hypotheses. 


‘Tesam tesam tatha tatha dhammam desetum yatha 
yatha patipanno santam va atthiti nassati, asantam va 
natthiti nassati, hinam va hinanti nassati, panitam va 
panitanti nassati, sauttaram va sauttaranti nassati, 
anuttaram va anuttaranti nassati; 

So Iam able to teach the Dhamma in appropriate ways to 
different people. Practicing accordingly, when something 
exists they’ll know it exists. When it doesn’t exist they’ll 
know it doesn’t exist. When something is inferior they’ll 
know it’s inferior. When it’s superior they'll know it’s 
superior. When something is not supreme they’ll know it’s 
not supreme. When it is supreme they’ll know it’s supreme. 


yatha yatha va pana tam nateyyam va dattheyyam va 
sacchikareyyam va tatha tatha nassati va dakkhati va 
sacchikarissati va’ti thanametam vijjati. 


And they will know or see or realize it in whatever way it 
should be known or seen or realized. This is possible. 


Etadanuttariyam, ananda, nananam yadidam tattha 
tattha yathabhutananam. 

But this is the unsurpassable knowledge, that is: truly 
knowing each and every case. 


Etasma caham, ananda, nana annam nanam 
uttaritaram va panitataram va natthiti vadami. 

And Ananda, I say that there is no other knowledge better 
or finer than this. 


Dasayimani, ananda, tathagatassa tathagatabalani, 
yehi balehi saamannagato tathagato asabham thanam 
patijanati, parisasu sihanadam nadati, 
brahmacakkam pavatteti. 

The Realized One possesses ten powers of a Realized One. 
With these he claims the bull’s place, roars his lion’s roar in 
the assemblies, and turns the holy wheel. 


Katamani dasa? 
What ten? 


Idhananda, tathagato thananca thanato atthananca 
atthanato yathabhutam pajanati. 

Firstly, the Realized One truly understands the possible as 
possible, and the impossible as impossible. 


Yampananda, tathagato thananca thanato atthananca 
atthanato yathabhutam pajanati, idampananda, 
tathagatassa tathagatabalam hoti, yam balam 
agamma tathagato asabham thanam patijanati, 
parisasu sihanadam nadati, brahmacakkam pavatteti. 


(1) 


Since he truly understands this, this is a power of the 
Realized One. Relying on this he claims the bull’s place, 
roars his lion’s roar in the assemblies, and turns the holy 
wheel. 


Puna Caparam, ananda, tathagato 
atitanagatapaccuppannanam kammasamadananam 
thanaso hetuso vipakam yathabhutam pajanati. 
Furthermore, the Realized One truly understands the result 
of deeds undertaken in the past, future, and present in 
terms of causes and reasons. 


Yampananda ... pe ... idampananda ... pe .... (2) 
Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, ananda, tathagato sabbatthagaminim 
patipadam yathabhutam pajanati. 

Furthermore, the Realized One truly understands where all 
paths of practice lead. 


Yampananda ... pe ... idampananda ... pe .... (3) 
Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, ananda, tathagato anekadhatum 
nanadhatum lokam yathabhutam pajanati. 
Furthermore, the Realized One truly understands the world 
with its many and diverse elements. 


Yampananda ... pe ... idampananda ... pe .... (4) 
Since he truly understands this, this is a power of the 
Realized One. ... 


Puna Caparam, ananda, tathagato sattanam 
nanadhimuttikatam yathabhutam pajanati. 


Furthermore, the Realized One truly understands the 
diverse attitudes of sentient beings. 


Yampananda ... pe ... idampananda ... pe .... (5) 
Since he truly understands this, this is a power of the 
Realized One. ... 


Puna cCaparam, ananda, tathagato parasattanam 
parapuggalanam indriyaparopariyattam yathabhutam 
pajanati. 

Furthermore, the Realized One truly understands the 
faculties of other sentient beings and other individuals after 
comprehending them with his mind. 


Yampananda ... pe ... idampananda ... pe .... (6) 
Since he truly understands this, this is a power of the 
Realized One. ... 


Puna cCaparam, ananda, tathagato 
jhanavimokkhasamadhisamapattinam sankilesam 
vodanam vutthanam yathabhutam pajanati. 
Furthermore, the Realized One truly understands 
corruption, cleansing, and emergence regarding the 
absorptions, liberations, immersions, and attainments. 


Yampananda ... pe ... idampananda ... pe .... (7) 
Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, ananda, tathagato anekavihitam 
pubbenivasam anussarati, seyyathidam—ekampi 
jatim dvepi jatiyo ... pe ... iti sakaram sauddesam 
anekavihitam pubbenivasam anussarati. 
Furthermore, the Realized One recollects many kinds of 
past lives, with features and details. 


Yampananda ... pe ... idampananda ... pe .... (8) 
Since he truly understands this, this is a power of the 
Realized One. ... 


Puna caparam, ananda, tathagato dibbena cakkhuna 
visuddhena atikkantamanusakena ... pe ... 
yathakammupage satte pajanati. 

Furthermore, with clairvoyance that is purified and 
superhuman, the Realized One sees sentient beings passing 
away and being reborn—inferior and superior, beautiful 
and ugly, in a good place or a bad place. He understands 
how sentient beings are reborn according to their deeds. 


Yampananda ... pe ... idampananda ... pe .... (9) 
Since he truly understands this, this is a power of the 
Realized One. ... 


Puna Caparam, ananda, tathagato asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

Furthermore, the Realized One has realized the undefiled 
freedom of heart and freedom by wisdom in this very life, 
and lives having realized it with his own insight due to the 
ending of defilements. 


Yampananda, tathagato asavanam khaya anasavam 
cetovimuttim ... pe ... sacchikatva upasampajja 
viharati. Idampananda, tathagatassa tathagatabalam 
hoti, yam balam agamma tathagato asabham thanam 
patijanati, parisasu sthanadam nadati, 
brahmacakkam pavatteti. (10) 

Since he truly understands this, this is a power of the 
Realized One. ... 


Imani kho, ananda, dasa tathagatassa 
tathagatabalani, yehi balehi samannagato tathagato 
asabham thanam patijanati, parisasu sthanadam 
nadati, brahmacakkam pavatteti” ti. 

These are the ten powers of a Realized One that the 
Realized One possesses. With these he claims the bull’s 
place, roars his lion’s roar in the assemblies, and turns the 
holy wheel.” 


Dutiyam. 


10.023. 23. Kayasutta - 23. Body 
3. Mahavagga - 3. The Great Chapter 


“Atthi, bhikkhave, dhamma kayena pahatabba, no 
vacaya. 

“Mendicants, there are things that should be given up by 
the body, not by speech. 


Atthi, bhikkhave, dhamma vacaya pahatabba, no 
kayena. 

There are things that should be given up by speech, not by 
the body. 


Atthi, bhikkhave, dhamma neva kayena pahatabba no 
vacaya, pannaya disva pahatabba. 

There are things that should be given up neither by the 
body, nor by speech, but by seeing again and again with 
wisdom. 


Katame ca, bhikkhave, dhamma kayena pahatabba, 
no vacaya? 

And what are the things that should be given up by the 
body, not by speech? 


Idha, bhikkhave, bhikkhu akusalam apanno hoti 
kinci desam kayena. 

It’s when a mendicant has committed a certain unskillful 
offense by way of body. 


Tamenam anuvicca vinnu sabrahmacari 
evamahamsu: 

After examination, sensible spiritual companions say this to 
them: 


‘ayasma kho akusalam apanno kinci desam kayena. 


‘Venerable, you’ve committed a certain unskillful offense by 
way of body. 


Sadhu vatayasma kayaduccaritam pahaya 
kayasucaritam bhavetu’ti. 

Please give up that bad bodily conduct and develop good 
bodily conduct.’ 


So anuvicca vinnuhi sabrahmacarthi vuccamano 
kayaduccaritam pahaya kayasucaritam bhaveti. 

When spoken to by their sensible spiritual companions they 
give up that bad bodily conduct and develop good bodily 
conduct. 


Ime vuccanti, bhikkhave, dhamma kKayena pahatabba, 
no vacaya. 

These are the things that should be given up by the body, 
not by speech. 


Katame ca, bhikkhave, dhamma vacaya pahatabba, no 
kayena? 

And what are the things that should be given up by speech, 
not by the body? 


Idha, bhikkhave, bhikkhu akusalam apanno hoti 
kinci desam vacaya. 

It’s when a mendicant has committed a certain unskillful 
offense by way of speech. 


Tamenam anuvicca vinntu sabrahmacari 
evamahamsu: 

After examination, sensible spiritual companions say this to 
them: 


‘ayasma kho akusalam apanno kinci desam vacaya. 


‘Venerable, you’ve committed a certain unskillful offense by 
way of speech. 


Sadhu vatayasma vaciduccaritam pahaya 
vacisucaritam bhavetu’ti. 

Please give up that bad verbal conduct and develop good 
verbal conduct.’ 


So anuvicca vinnuhi sabrahmacarthi vuccamano 
vaciduccaritam pahaya vacisucaritam bhaveti. 

When spoken to by their sensible spiritual companions they 
give up that bad verbal conduct and develop good verbal 
conduct. 


Ime vuccanti, bhikkhave, dhamma vacaya pahatabba, 
no kayena. 
These are the things that should be given up by speech, not 
by the body. 


Katame ca, bhikkhave, dhamma neva Kayena 
pahatabba no vacaya, pannaya disva pahatabba? 

And what are the things that should be given up neither by 
the body, nor by speech, but by seeing again and again with 
wisdom? 


Lobho, bhikkhave, neva kayena pahatabbo no vacaya, 
pannaya disva pahatabbo. 
Greed... 


Doso, bhikkhave ... pe ... 
hate ... 


moho ... 
delusion ... 


kodho ... 


anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam, bhikkhave, neva kayena pahatabbam 
no vacaya, pannaya disva pahatabbam. 

and stinginess are things that should be given up neither by 
the body, nor by speech, but by seeing again and again with 
wisdom. 


Papika, bhikkhave, issa neva kayena pahatabba no 
vacaya, pannaya disva pahatabba. 

Nasty jealousy should be given up neither by the body, nor 
by speech, but by seeing again and again with wisdom. 


Katama ca, bhikkhave, papika issa? 
And what is nasty jealousy? 


Idha, bhikkhave, ijjhati gahapatissa va 
gahapatiputtassa va dhanena va dhannena va 
rajatena va jatarupena va. 

It’s when a householder or their child is prospering in 
money, grain, silver, or gold. 


Tatrannatarassa dasassa va upavaSsasSa va evam hoti: 
And a bondservant or dependent thinks: 


‘aho vatimassa gahapatissa va gahapatiputtassa va na 
ijjheyya dhanena va dhannena va rajatena va 


jatarupena va’ti. 
‘Oh, may that householder or their child not prosper in 
money, grain, silver, or gold!’ 


Samano va pana brahmano va labhi hoti 
Ccivarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam. 

Or an ascetic or brahmin receives robes, alms-food, 
lodgings, and medicines and supplies for the sick. 


Tatrannatarassa Samanassa va brahmanassa va evam 
hoti: 
And some other ascetic or brahmin thinks: 


‘aho vata ayamayasma na labhi assa 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanan’ti. 

‘Oh, may that ascetic or brahmin not receive robes, alms- 
food, lodgings, and medicines and supplies for the sick.’ 


Ayam vuccati, bhikkhave, papika issa. 
This is called nasty jealousy. 


Papika, bhikkhave, iccha neva kayena pahatabba no 
vacaya, pannaya disva pahatabba. 

Corrupt wishes should be given up neither by the body, nor 
by speech, but by seeing again and again with wisdom. 


Katama ca, bhikkhave, papika iccha? 
And what are corrupt wishes? 


Idha, bhikkhave, ekacco assaddho samano ‘saddhoti 
mam janeyyun’ti icchati; 
It’s when a faithless person wishes to be known as faithful. 


dussilo samano ‘silavati mam janeyyun’ti icchati; 


An unethical person wishes to be known as ethical. 


appassuto samano ‘bahussutoti mam janeyyun’ti 
icchati; 
An uneducated person wishes to be known as learned. 


sanganikaramo samano ‘pavivittoti mam janeyyun’ti 
icchati; 
A lover of company wishes to be known as secluded. 


kusito samano ‘araddhaviriyoti mam janeyyun’ti 
icchati; 
A lazy person wishes to be known as energetic. 


mutthassati samano ‘upatthitassatiti mam janeyyun’ti 
icchati; 
An unmindful person wishes to be known as mindful. 


asamahito samano ‘samahitoti mam janeyyun’ti 
icchati; 

A person without immersion wishes to be known as having 
immersion. 


duppanno samano ‘pannavati mam janeyyun’ti 
icchati; 
A witless person wishes to be known as wise. 


akhinasavo samano ‘khinasavoti mam janeyyun’ ti 
icchati. 

A person who has not ended the defilements wishes to be 
known as having ended the defilements. 


Ayam vuccati, bhikkhave, papika iccha. 
These are called corrupt wishes. 


Ime vuccanti, bhikkhave, dhamma neva kayena 
pahatabba no vacaya, pannaya disva pahatabba. 
Corrupt wishes should be given up neither by the body, nor 
by speech, but by seeing again and again with wisdom. 


Tance, bhikkhave, bhikkhum lobho abhibhuyya 
iriyati, 

Suppose that greed masters that mendicant and keeps 
going. 


doso ... 
Or that hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 
papika issa ... 
nasty jealousy ... 


papika iccha abhibhuyya iriyati. 
or corrupt wishes master them and keep going. 


So evamassa veditabbo: 
You should know of them: 


‘nayamayasma tatha pajanati yatha pajanato lobho na 
hoti, tathahimam ayasmantam lobho abhibhuyya 
iriyati; 

‘This venerable does not have the understanding that would 
eliminate greed, so greed masters them and keeps going. 


nayamayasma tatha pajanati yatha pajanato doso na 
hoti ... 

They don’t have the understanding that would eliminate 
hate ... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 
papika issa ... 
nasty jealousy ... 


papika iccha na hoti, tathahimam ayasmantam 
papika iccha abhibhuyya iriyati’ti. 

or corrupt wishes, so corrupt wishes master them and keep 
going.’ 

Tance, bhikkhave, bhikkhum lobho nabhibhuyya 
iriyati, 

Suppose that greed does not master that mendicant and 
keep going. 


doso ... 
Or that hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha nabhibhuyya iriyati, 


or corrupt wishes don’t master that mendicant and keep 
going. 


so evamassa veditabbo: 
You should know of them: 


‘tatha ayamayasma pajanati yatha pajanato lobho na 
hoti, tathahimam ayasmantam lobho nabhibhuyya 
iriyati; 

‘This venerable has the understanding that eliminates 
greed, so greed doesn’t master them and keep going. 


tatha ayamayasma pajanati yatha pajanato doso na 
hoti ... 
They have the understanding that eliminates hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 
papika issa ... 
nasty jealousy ... 


papika iccha na hoti, tathahimam ayasmantam 
papika iccha nabhibhuyya iriyati’” ti. 

and corrupt wishes, so corrupt wishes don’t master them 
and keep going.’” 


Tatiyam. 


10.024. 24. Mahacundasutta - 


24. By Mahacunda 
3. Mahavagga - 3. The Great Chapter 


Ekam samayam ayasma mahacundo cetisu viharati 
sahajatiyam. 

At one time Venerable Mahacunda was staying in the land 
of the Cetis at Sahajati. 


Tatra kho ayasma mahacundo bhikkhu amantesi: 
There he addressed the mendicants: 


“avuso bhikkhave’” ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht: ayasmato mahacundassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma mahacundo etadavoca: 
Venerable Mahacunda said this: 


“Nanavadam, avuso, bhikkhu vadamano: 
“Reverends, a mendicant who makes a declaration of 
knowledge says: 


‘janamimam dhammam, passamimam dhamman’ti. 
‘I know this teaching, I see this teaching.’ 


Tance, avuso, bhikkhum lobho abhibhuyya titthati, 
Suppose that greed masters that mendicant and keeps 


going. 


doso ... 


Or that hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha abhibhuyya titthati, so evamassa 
veditabbo: 

or corrupt wishes master that mendicant and keep going. 
You should know of them: 


‘nayamayasma tatha pajanati yatha pajanato lobho na 
hoti, tathahimam ayasmantam lobho abhibhuyya 
titthati; 

‘This venerable does not have the understanding that would 
eliminate greed, so greed masters them and keeps going. 


nayamayasma tatha pajanati yatha pajanato doso na 
hoti ... 


They don’t have the understanding that would eliminate 
hate ... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 
papika issa ... 
nasty jealousy ... 


papika iccha na hoti, tathahimam ayasmantam 
papika iccha abhibhuyya titthati’ti. 


or corrupt wishes, so corrupt wishes master them and keep 


going.’ 


Bhavanavadam, avuso, bhikkhu vadamano: 


A mendicant who makes a declaration of development says: 


‘bhavitakayomhi bhavitasilo bhavitacitto 
bhavitapanno'’ti. 

‘Tam developed in physical endurance, ethics, mind, and 
wisdom.’ 


Tance, avuso, bhikkhum lobho abhibhuyya titthati, 
Suppose that greed masters that mendicant and keeps 


going. 


doso ... 
Or that hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha abhibhuyya titthati, so evamassa 
veditabbo: 

or corrupt wishes master that mendicant and keep going. 
You should know of them: 


‘nayamayasma tatha pajanati yatha pajanato lobho na 


hoti, tathahimam ayasmantam lobho abhibhuyya 


titthati; 
‘This venerable does not have the understanding that would 
eliminate greed, so greed masters them and keeps going. 


nayamayasma tatha pajanati yatha pajanato doso na 
hoti ... 

They don’t have the understanding that would eliminate 
hate ... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha na hoti, tathahimam ayasmantam 
papika iccha abhibhuyya titthati’ti. 

or corrupt wishes, so corrupt wishes master them and keep 
going.’ 


Nanavadanca, avuso, bhikkhu vadamano 
bhavanavadanca: 

A mendicant who makes a declaration of both knowledge 
and development says: 


‘janamimam dhammam, passamimam dhammam, 
bhavitakayomhi bhavitasilo bhavitacitto 
bhavitapanno'’ti. 

‘I know this teaching, I see this teaching. And I am 
developed in physical endurance, ethics, mind, and 
wisdom.’ 


Tance, avuso, bhikkhum lobho abhibhuyya titthati, 
Suppose that greed masters that mendicant and keeps 


going. 


doso ... 
Or that hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess. ... 


papika issa ... 
nasty jealousy ... 


papika iccha abhibhuyya titthati, so evamassa 
veditabbo: 

or corrupt wishes master that mendicant and keep going. 
You should know of them: 


‘nayamayasma tatha pajanati yatha pajanato lobho na 
hoti, tathahimam ayasmantam lobho abhibhuyya 
titthati; 

‘This venerable does not have the understanding that would 
eliminate greed, so greed masters them and keeps going. 


nayamayasma tatha pajanati yatha pajanato doso na 
hoti ... 

They don’t have the understanding that would eliminate 
hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 


stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha na hoti, tathahimam ayasmantam 
papika iccha abhibhuyya titthati’ti. 

or corrupt wishes, so corrupt wishes master them and keep 
going.’ 


Seyyathapi, avuso, puriso daliddova samano 
addhavadam vadeyya, adhanova samano 
dhanavavadam vadeyya, abhogova samano 
bhogavavadam vadeyya. 

Suppose a poor, needy, and penniless person was to declare 
themselves to be rich, affluent, and wealthy. 


So kismincideva dhanakaraniye samuppanne na 
sakkuneyya upanihatum dhanam va dhannam va 
rajatam va jatarupam va. 

But when it came time to make a payment they weren’t able 
to come up with any money, grain, silver, or gold. 


Tamenam evam janeyyum: 
Then they would know of them: 


‘daliddova ayamayasma samano addhavadam vadeti, 
adhanova ayamayasma samano dhanavavadam vadeti, 
abhogavava ayamayasma samano bhogavavadam 
vadeti. 

‘This person declares themselves to be rich, affluent, and 
wealthy, but they are in fact poor, penniless, and needy.’ 


Tam kissa hetu? 
Why is that? 


Tatha hi ayamayasma kismincideva dhanakaraniye 
Samuppanne na sakkoti upanithatum dhanam va 
dhannam va rajatam va jatarupam va’ti. 

Because when it came time to make a payment they weren’t 
able to come up with any money, grain, silver, or gold. 


Evamevam kho, avuso, nanavadanca bhikkhu 
vadamano bhavanavadanca: 

In the same way, a mendicant who makes a declaration of 
knowledge and development says: 


‘janamimam dhammam, passamimam dhammam, 
bhavitakayomhi bhavitasilo bhavitacitto 
bhavitapanno'’ti. 

‘I know this teaching, I see this teaching. And Iam 
developed in physical endurance, ethics, mind, and 
wisdom.’ 


Tance, avuso, bhikkhum lobho abhibhuyya titthati, 
Suppose that greed masters that mendicant and keeps 


going. 


doso ... 
Or that hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha abhibhuyya titthati, so evamassa 
veditabbo: 

or corrupt wishes master that mendicant and keep going. 
You should know of them: 


‘nayamayasma tatha pajanati yatha pajanato lobho na 
hoti, tathahimam ayasmantam lobho abhibhuyya 
titthati; 

‘This venerable does not have the understanding that would 
eliminate greed, so greed masters them and keeps going. 


nayamayasma tatha pajanati yatha pajanato doso na 
hoti ... 

They don’t have the understanding that would eliminate 
hate ... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 


offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 

nasty jealousy ... 

papika iccha na hoti, tathahimam ayasmantam 
papika iccha abhibhuyya titthati’ti. 

or corrupt wishes, so corrupt wishes master them and keep 
going.’ 


Nanavadam, avuso, bhikkhu vadamano: 
A mendicant who makes a declaration of knowledge says: 


‘janamimam dhammam, passamimam dhamman’ti. 
‘IT know this teaching, I see this teaching.’ 


Tance, avuso, bhikkhum lobho nabhibhuyya titthati, 
Suppose that greed does not master that mendicant and 
keep going. 


doso ... 
Or that hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 


hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha nabhibhuyya titthati, so evamassa 
veditabbo: 

or corrupt wishes don’t master that mendicant and keep 
going. You should know of them: 


‘ayamayasma tatha pajanati yatha pajanato lobho na 
hoti, tathahimam ayasmantam lobho nabhibhuyya 
titthati; 

‘This venerable has the understanding that eliminates 
greed, so greed doesn’t master them and keep going. 


tatha ayamayasma pajanati yatha pajanato doso na 
hoti ... 
They have the understanding that eliminates hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 


hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha na hoti, tathahimam ayasmantam 
papika iccha nabhibhuyya titthatr’ti. 

and corrupt wishes, so corrupt wishes don’t master them 
and keep going.’ 


Bhavanavadam, avuso, bhikkhu vadamano: 
A mendicant who makes a declaration of development says: 


‘bhavitakayomhi bhavitasilo bhavitacitto 
bhavitapanno'’ti. 

‘Tam developed in physical endurance, ethics, mind, and 
wisdom.’ 


Tance, avuso, bhikkhum lobho nabhibhuyya titthati, 
Suppose that greed does not master that mendicant and 
keep going. 


doso ... 
Or that hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha nabhibhuyya titthati, so evamassa 
veditabbo: 

or corrupt wishes don’t master that mendicant and keep 
going. You should know of them: 


‘tatha ayamayasma pajanati yatha pajanato lobho na 
hoti, tathahimam ayasmantam lobho nabhibhuyya 
titthati; 

‘This venerable has the understanding that eliminates 
greed, so greed doesn’t master them and keep going. 


tatha ayamayasma pajanati yatha pajanato doso na 
hoti ... 
They have the understanding that eliminates hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha na hoti, tathahimam ayasmantam 
papika iccha nabhibhuyya titthatr’ti. 

and corrupt wishes, so corrupt wishes don’t master them 
and keep going.’ 


Nanavadanca, avuso, bhikkhu vadamano 
bhavanavadanca: 

A mendicant who makes a declaration of both knowledge 
and development says: 


‘janamimam dhammam, passamimam dhammam, 
bhavitakayomhi bhavitasilo bhavitacitto 
bhavitapanno'’ti. 

‘I know this teaching, I see this teaching. And Iam 
developed in physical endurance, ethics, mind, and 
wisdom.’ 


Tance, avuso, bhikkhum lobho nabhibhuyya titthati, 
Suppose that greed does not master that mendicant and 
keep going. 


doso ... 
Or that hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha nabhibhuyya titthati, so evamassa 
veditabbo: 

or corrupt wishes don’t master that mendicant and keep 
going. You should know of them: 


‘tatha ayamayasma pajanati yatha pajanato lobho na 
hoti, tathahimam ayasmantam lobho nabhibhuyya 
titthati; 


‘This venerable has the understanding that eliminates 
greed, so greed doesn’t master them and keep going. 


tatha ayamayasma pajanati yatha pajanato doso na 
hoti ... 
They have the understanding that eliminates hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 


papika issa ... 
nasty jealousy ... 


papika iccha na hoti, tathahimam ayasmantam 
papika iccha nabhibhuyya titthatr’ti. 

and corrupt wishes, so corrupt wishes don’t master them 
and keep going.’ 


Seyyathapi, avuso, puriso addhova samano 
addhavadam vadeyya, dhanavava samano 


dhanavavadam vadeyya, bhogavava samano 
bhogavavadam vadeyya. 

Suppose arich, affluent, and wealthy person was to declare 
themselves to be rich, affluent, and wealthy. 


So kismincideva dhanakaraniye samuppanne 
sakkuneyya upanihatum dhanam va dhannam va 
rajatam va jatarupam va. 

And whenever it came time to make a payment they were 
able to come up with the money, grain, silver, or gold. 


Tamenam evam janeyyum: 
Then they would know of them: 


‘addhova ayamayasma samano addhavadam vadeti, 
dhanavava ayamayasma samano dhanavavadam 
vadeti, bhogavava ayamayasma samano 
bhogavavadam vadeti. 

‘This person declares themselves to be rich, affluent, and 
wealthy, and they are in fact rich, affluent, and wealthy.’ 


Tam kissa hetu? 
Why is that? 


Tatha hi ayamayasma kismincideva dhanakaraniye 
samuppanne sakkoti upanihatum dhanam va 
dhannam va rajatam va jatarupam va’ti. 

Because when it came time to make a payment they were 
able to come up with the money, grain, silver, or gold. 


Evamevam kho, avuso, nanavadanca bhikkhu 
vadamano bhavanavadanca: 

In the same way, a mendicant who makes a declaration of 
knowledge and development says: 


‘janamimam dhammam, passamimam dhammam, 
bhavitakayomhi bhavitasilo bhavitacitto 
bhavitapanno'ti. 

‘I know this teaching, I see this teaching. And Iam 
developed in physical endurance, ethics, mind, and 
wisdom.’ 


Tance, avuso, bhikkhum lobho nabhibhuyya titthati, 
Suppose that greed does not master that mendicant and 
keep going. 


doso ... 
Or that hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 
papika issa ... 
nasty jealousy ... 


papika iccha nabhibhuyya titthati, so evamassa 
veditabbo: 

or corrupt wishes don’t master that mendicant and keep 
going. You should know of them: 


‘tatha ayamayasma pajanati yatha pajanato lobho na 
hoti, tathahimam ayasmantam lobho nabhibhuyya 
titthati; 

‘This venerable has the understanding that eliminates 
greed, so greed doesn’t master them and keep going. 


tatha ayamayasma pajanati yatha pajanato doso na 
hoti ... 
They have the understanding that eliminates hate... 


moho ... 
delusion ... 


kodho ... 
anger... 


upanaho ... 
hostility ... 


makkho ... 
offensiveness... 


palaso ... 
contempt... 


macchariyam ... 
stinginess ... 
papika issa ... 
nasty jealousy ... 


papika iccha na hoti, tathahimam ayasmantam 
papika iccha nabhibhuyya titthati’”’ ti. 

and corrupt wishes, so corrupt wishes don’t master them 
and keep going.” 


Catuttham. 


10.025. 25. Kasinasutta - 25. 


Meditation on Universals 
3. Mahavagga - 3. The Great Chapter 


“Dasayimani, bhikkhave, kasinayatanani. 
“Mendicants, there are these ten universal dimensions of 
meditation. 


Katamani dasa? 
What ten? 


Pathavikasinameko sanjanati uddham adho tiriyam 
advayam appamanam; 

Someone perceives the meditation on universal earth 
above, below, across, non-dual and limitless. 


apokasinameko sanjanati ... pe ... 
They perceive the meditation on universal water ... 


tejokasinameko sanjanati ... 
the meditation on universal fire... 


vayokasinameko sanjanati ... 
the meditation on universal air... 


nilakasinameko sanjanati ... 
the meditation on universal blue... 


pitakasinameko sanjanati ... 
the meditation on universal yellow... 


lohitakasinameko sanjanati ... 
the meditation on universal red... 


odatakasinameko sanjanati ... 
the meditation on universal white ... 


akasakasinameko sanjanati ... 
the meditation on universal space... 


vinnanakasinameko sanjanati uddham adho tiriyam 
advayam appamanam. 

They perceive the meditation on universal consciousness 
above, below, across, non-dual and limitless. 


Imani kho, bhikkhave, dasa kasinayatanani’ ti. 
These are the ten universal dimensions of meditation.” 


Pancamam. 


10.026. 26. Kalisutta - 26. With 
Kali 
3. Mahavagga - 3. The Great Chapter 


Ekam samayam ayasma mahakaccano avantisu 
viharati kuraraghare pavatte pabbate. 

At one time Venerable Mahakaccana was staying in the land 
of the Avantis near Kuraraghara on Steep Mountain. 


Atha kho kali upasika kuraragharika yenayasma 
mahakaccano tenupasankami; upasankamitva 
ayasmantam mahakaccanam abhivadetva ekamantam 
nisidi. Ekamantam nisinna kho kali upasika 
kuraragharika ayasmantam mahakaccanam 
etadavoca: 

Then the laywoman Kali of Kurughara went up to Venerable 
Mahakaccana, bowed, sat down to one side, and said to 
him, 


“vuttamidam, bhante, bhagavata kumaripanhesu: 
“Sir, this was said by the Buddha in “The Maidens’ 
Questions’: 


‘Atthassa pattim hadayassa santim, 
‘I’ve reached the goal, peace of heart. 


Jetvana senam piyasatarupam; 
Having conquered the army of the likable and pleasant, 


Ekoham jhayam sukhamanubodhim, 
alone, practicing absorption, I awakened to bliss. 


Tasma janena na karomi sakkhim; 
That’s why I don’t get too close to people, 


Sakkhi na sampajjati kenaci me’ti. 
and no-one gets too close to me.’ 


Imassa kho, bhante, bhagavata sankhittena 
bhasitassa katham vittharena attho datthabbo”’ ti? 
How should we see the detailed meaning of the Buddha’s 
brief statement?” 


“Pathavikasinasamapattiparama kho, bhagini, eke 
samanabrahmana ‘attho’ti abhinibbattesum. 

“Sister, some ascetics and brahmins regard the attainment 
of the meditation on universal earth to be the ultimate. 
Thinking ‘this is the goal’, they are reborn. 


Yavata kho, bhagini, 

bhagava. 

The Buddha directly knew the extent to which the 
attainment of the meditation on universal earth was the 
ultimate. 


Tadabhinnaya bhagava assadamaddasa 
adinavamaddasa nissaranamaddasa 
maggamaggananadassanamaddasa. 

Directly knowing this he saw the beginning, the drawback, 
and the escape. And he saw the knowledge and vision of the 
variety of paths. 


Tassa assadadassanahetu adinavadassanahetu 
nissaranadassanahetu maggamaggananadassanahetu 
atthassa patti hadayassa santi vidita hoti. 

Because he saw the beginning, the drawback, and the 
escape, and he saw the knowledge and vision of the variety 
of paths, he knew that he had reached the goal, peace of 
heart. 


Apokasinasamapattiparama kho, bhagini ... pe ... 
Some ascetics and brahmins regard the attainment of the 
meditation on universal water to be the ultimate. Thinking 
‘this is the goal’, they are reborn. ... 


tejokasinasamapattiparama kho, bhagini ... 
Some ascetics and brahmins regard the attainment of the 
meditation on universal fire... 


vayokasinasamapattiparama kho, bhagini ... 
universal air... 


nilakasinasamapattiparama kho, bhagini ... 
universal blue... 


pitakasinasamapattiparama kho, bhagini ... 
universal yellow... 


lohitakasinasamapattiparama kho, bhagini ... 
universal red ... 


odatakasinasamapattiparama kho, bhagini ... 
universal white ... 


akasakasinasamapattiparama kho, bhagini ... 
universal space... 


vinnanakasinasamapattiparama kho, bhagini, eke 
samanabrahmana ‘attho’ti abhinibbattesum. 
universal consciousness to be the ultimate. Thinking ‘this is 
the goal’, they are reborn. 


Yavata kho, bhagini, 


en n= 


bhagava. 


The Buddha directly knew the extent to which the 
attainment of the meditation on universal consciousness 
was the ultimate. 


Tadabhinnaya bhagava assadamaddasa ... 
adinavamaddasa ... nissaranamaddasa ... 
maggamaggananadassanamaddasa ... 

Directly knowing this he saw the beginning, the drawback, 
and the escape. And he saw the knowledge and vision of the 
variety of paths. 


tassa assadadassanahetu adinavadassanahetu 
nissaranadassanahetu maggamaggananadassanahetu 
atthassa patti hadayassa santi vidita hoti. 

Because he saw the beginning, the drawback, and the 
escape, and he saw the knowledge and vision of the variety 
of paths, he knew that he had reached the goal, peace of 
heart. 


Iti kho, bhagini, yam tam vuttam bhagavata 
kumaripanhesu: 

So, sister, that’s how to understand the detailed meaning of 
what the Buddha said in brief in “The Maiden’s Questions’: 


‘Atthassa pattim hadayassa santim, 
‘I’ve reached the goal, peace of heart. 


Jetvana senam piyasatarupam; 
Having conquered the army of the likable and pleasant, 


Ekoham jhayam sukhamanubodhim, 
alone, practicing absorption, I awakened to bliss. 


Tasma janena na karomi sakkhim; 
That’s why I don’t get too close to people, 


Sakkhi na sampajjati kenaci me’ti. 
and no-one gets too close to me.’” 


Imassa kho, bhagini, bhagavata sankhittena 
bhasitassa evam vittharena attho datthabbo’ ti. 


Chattham. 


10.027. 27. 
Pathamamahapanhasutta - 27. 


The Great Questions (1st) 
3. Mahavagga - 3. The Great Chapter 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho sambahula bhikkhu pubbanhasamayam 
nivasetva pattacivaramadaya savatthim pindaya 
pavisimsu. 

Then several mendicants robed up in the morning and, 
taking their bowls and robes, entered Savatthi for alms. 


Atha kho tesam bhikkhtunam etadahosi: 
Then it occurred to him, 


“atippago kho tava savatthiyam pindaya caritum; 
“It’s too early to wander for alms in Savatthi. 


yannuna mayam yena annatitthiyanam 
paribbajakanam aramo tenupasankameyyama’ ti. 
Why don’t we go to the monastery of the wanderers who 
follow other paths?” 


Atha kho te bhikkhu yena annatitthiyanam 
paribbajakanam aramo tenupasankamimsu; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodimsu. 

Then they went to the monastery of the wanderers who 
follow other paths, and exchanged greetings with the 
wanderers there. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinne kho te 
bhikkhu te annatitthiya paribbajaka etadavocum: 
When the greetings and polite conversation were over, they 
sat down to one side. The wanderers said to them: 


“Samano, avuso, gotamo savakanam evam dhammam 
deseti: 

“Reverends, the ascetic Gotama teaches his disciples like 
this: 


‘etha tumhe, bhikkhave, sabbam dhammam 
abhijanatha, sabbam dhammam abhinnaya 
viharatha’ti; 

‘Please, mendicants, directly know all things. Meditate 
having directly known all things.’ 


mayampi kho, avuso, savakanam evam dhammam 
desema: 
We too teach our disciples: 


‘etha tumhe, avuso, sabbam dhammam abhijanatha, 
sabbam dhammam abhinnaya viharatha’ ti. 

‘Please, reverends, directly know all things. Live having 
directly known all things.’ 


Idha no, avuso, ko viseso ko adhippayaso kim 
nanakaranam Samanassa va gotamassa amhakam va, 
yadidam dhammadesanaya va dhammadesanam 
anusasaniya va anusasanin” ti? 

What, then, is the difference between the ascetic Gotama’s 
teaching and instruction and ours?” 


Atha kho te bhikkhu tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandimsu 


nappatikkosimsu. 
Those mendicants neither approved nor dismissed that 
statement of the wanderers who follow other paths. 


Anabhinanditva appatikkositva utthayasana 
pakkamimsu: 
They got up from their seat, thinking, 


“bhagavato santike etassa bhasitassa attham 
ajanissama’” ti. 

“We will learn the meaning of this statement from the 
Buddha himself.” 


Atha kho te bhikkhu savatthiyam pindaya caritva 
pacchabhattam pindapatapatikkanta yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
Then, after the meal, when they returned from alms-round, 
they went up to the Buddha, bowed, sat down to one side, 
and told him what had happened. 


“Idha mayam, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya savatthim pindaya pavisimha. 


Tesam no, bhante, amhakam etadahosi: 
‘atippago kho tava savatthiyam pindaya caritum; 


yannuna mayam yena annatitthiyanam 
paribbajakanam aramo tenupasankameyyama’ti. 


Atha kho mayam, bhante, yena annatitthiyanam 
paribbajakanam aramo tenupasankamimha; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodimha. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimha. Ekamantam nisinne kho, 
bhante, annatitthiya paribbajaka amhe etadavocum: 


‘Samano, avuso, gotamo savakanam evam dhammam 
deseti— 


etha tumhe, bhikkhave, sabbam dhammam 
abhijanatha, sabbam dhammam abhinnaya 
viharathati; 


mayampi kho, avuso, savakanam evam dhammam 
desema— 


etha tumhe, avuso, sabbam dhammam abhijanatha, 
sabbam dhammam abhinnaya viharathati. 


Idha no, avuso, ko viseso ko adhippayaso kim 
nanakaranam SsamanasSa va gotamassa amhakam va, 
yadidam dhammadesanaya va dhammadesanam 
anusasaniya va anusasanin’ti? 


Atha kho mayam, bhante, tesam annatitthiyanam 
paribbajakanam bhasitam neva abhinandimha 
nappatikkosimha. 


Anabhinanditva appatikkositva utthayasana 
pakkamimha: 


‘bhagavato santike etassa bhasitassa attham 
ajanissama’ "ti. 


“Evamvadino, bhikkhave, annatitthiya paribbajaka 
€vaMassu vacaniya: 


“Mendicants, when wanderers who follow other paths say 
this, you should say to them: 


‘eko, avuso, panho eko uddeso ekam veyyakaranam, 
dve panha dve uddesa dve veyyakaranani, tayo panha 
tayo uddesa tini veyyakaranani, cattaro panha cattaro 
uddesa cattari veyyakaranani, panca panha 
pancuddesa panca veyyakaranani, cha panha cha 
uddesa cha veyyakaranani, satta panha sattuddesa 
satta veyyakaranani, attha panha atthuddesa attha 
veyyakaranani, nava panha navuddesa nava 
veyyakaranani, dasa panha dasuddesa dasa 
veyyakarananyz ti. 

‘One thing: question, passage for recitation, and answer. 
Two... three... four... five... six... seven... eight... nine... 
ten things: question, passage for recitation, and answer.’ 


Evam puttha, bhikkhave, annatitthiya paribbajaka na 
ceva Sampayissanti, uttari ca vighatam apajjissanti. 
Questioned like this, the wanderers who follow other paths 
would be stumped, and, in addition, would get frustrated. 


Tam kissa hetu? 
Why is that? 


Yatha tam, bhikkhave, avisayasmim. 
Because they’re out of their element. 


Naham tam, bhikkhave, passami sadevake loke 
samarake sabrahmake sassamanabrahmaniya pajaya 
sadevamanusSaya yo imesam panhanam 
veyyakaranena cittam aradheyya, annatra 
tathagatena va tathagatasavakena va ito va pana 
sutva. 

I don’t see anyone in this world—with its gods, Maras, and 
Brahmas, this population with its ascetics and brahmins, its 


gods and humans—who could provide a satisfying answer to 
these questions except for the Realized One or his disciple 
or someone who has heard it from them. 


‘Eko panho eko uddeso ekam veyyakaranan’ ti, 
‘One thing: question, passage for recitation, and answer.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Ekadhamme, bhikkhave, bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
Ssammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

Becoming completely disillusioned, dispassionate, and freed 
regarding one thing, seeing its limits and fully 
comprehending its meaning, a mendicant makes an end of 
suffering in this very life. 


Katamasmim ekadhamme? 
What one thing? 


‘Sabbe satta aharatthitika’— 
‘All sentient beings are sustained by food.’ 


imasmim kho, bhikkhave, ekadhamme bhikkhu 
samma nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

Becoming completely disillusioned, dispassionate, and freed 
regarding this one thing, seeing its limits and fully 
comprehending its meaning, a mendicant makes an end of 
suffering in this very life. 


‘Eko panho eko uddeso ekam veyyakaranan’ ti, 
‘One thing: question, passage for recitation, and answer.’ 


iti yam tam vuttam idametam paticca vuttam. (1) 
That’s what I said, and this is why I said it. 


‘Dve panha dve uddesa dve veyyakaranani'ti, iti kho 
panetam vuttam. 


Kincetam paticca vuttam? 


Dvisu, bhikkhave, dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


Katamesu dvisu? 
What two? 


Name Ca rupe ca— 
Name and form. ... 


imesu kho, bhikkhave, dvisu dhammesu bhikkhu 
samma nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


‘Dve panha dve uddesa dve veyyakaranani'ti, iti yam 
tam vuttam idametam paticca vuttam. (2) 


‘Tayo panha tayo uddesa tini veyyakaranani'ti, iti kho 
panetam vuttam. 


Kincetam paticca vuttam? 


Tisu, bhikkhave, dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


Katamesu tisu? 
What three? 


Tisu vedanasu— 
Three feelings. ... 


imesu kho, bhikkhave, tisu dhammesu bhikkhu 
samma nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


‘Tayo panha tayo uddesa tini veyyakaranani'ti, iti yam 
tam vuttam idametam paticca vuttam. (3) 


‘Cattaro panha cattaro uddesa cattari 
veyyakaranantr'ti, iti kho panetam vuttam. 


Kincetam paticca vuttam? 


Catusu, bhikkhave, dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


Katamesu catusu? 
What four? 


Catusu aharesu— 
The four foods. ... 


imesu kho, bhikkhave, catusu dhammesu bhikkhu 
samma nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
Sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


‘Cattaro panha cattaro uddesa cattari 
veyyakaranan1'ti, iti yam tam vuttam idametam 
paticca vuttam. (4) 


‘Panca panha pancuddesa panca veyyakaranan‘i'ti, iti 
kho panetam vuttam. 


Kincetam paticca vuttam? 


Pancasu, bhikkhave, dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


Katamesu pancasu? 
What five? 


Pancasu upadanakkhandhesu— 
The five grasping aggregates. ... 


imesu kho, bhikkhave, pancasu dhammesu bhikkhu 
samma nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
Sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


‘Panca panha pancuddesa panca veyyakaranani'ti, iti 
yam tam vuttam idametam paticca vuttam. (5) 


‘Cha panha cha uddesa cha veyyakarananti'ti, iti kho 
panetam vuttam. 


Kincetam paticca vuttam? 


Chasu, bhikkhave, dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


Katamesu chasu? 
What six? 


Chasu ajjhattikesu ayatanesu— 
The six interior sense fields. ... 


imesu kho, bhikkhave, chasu dhammesu bhikkhu 
samma nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


‘Cha panha cha uddesa cha veyyakaranani'ti, iti yam 
tam vuttam idametam paticca vuttam. (6) 


‘Satta panha sattuddesa satta veyyakarananti'ti, iti 
kho panetam vuttam. 


Kincetam paticca vuttam? 


Sattasu, bhikkhave, dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 


vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


Katamesu sattasu? 
What seven? 


Sattasu vinnanatthitisu— 
The seven planes of consciousness. ... 


imesu kho, bhikkhave, sattasu dhammesu bhikkhu 
samma nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


‘Satta panha sattuddesa satta veyyakarananti'’ti, iti 
yam tam vuttam idametam paticca vuttam. (7) 


‘Attha panha atthuddesa attha veyyakaranant?'ti, iti 
kho panetam vuttam. 


Kincetam paticca vuttam? 


Atthasu, bhikkhave, dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


Katamesu atthasu? 
What eight? 


Atthasu lokadhammesu— 
The eight worldly conditions. ... 


imesu kho, bhikkhave, atthasu dhammesu bhikkhu 
samma nibbindamano ... pe ... dukkhassantakaro 
hoti. 


‘Attha panha atthuddesa attha veyyakarananti'ti, iti 
yam tam vuttam idametam paticca vuttam. (8) 


‘Nava panha navuddesa nava veyyakarananti'ti, iti kho 
panetam vuttam. 


Kincetam paticca vuttam? 


Navasu, bhikkhave, dhammesu bhikkhu saamma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


Katamesu navasu? 
What nine? 


Navasu sattavasesu— 
The nine abodes of sentient beings. ... 


imesu kho, bhikkhave, navasu dhammesu bhikkhu 
samma nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sSammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


‘Nava panha navuddesa nava veyyakaranani'ti, iti 
yam tam vuttam idametam paticca vuttam. (9) 


‘Dasa panha dasuddesa dasa veyyakaranant' ti, 
‘Ten things: question, passage for recitation, and answer.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Dasasu, bhikkhave, dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavi 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

Becoming completely disillusioned, dispassionate, and freed 
regarding ten things, seeing their limits and fully 
comprehending their meaning, a mendicant makes an end 
of suffering in this very life. 


Katamesu dasasu? 
What ten? 


Dasasu akusalesu kammapathesu— 
The ten ways of performing unskillful deeds. 


imesu kho, bhikkhave, dasasu dhammesu bhikkhu 
samma nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

Becoming completely disillusioned, dispassionate, and freed 
regarding these ten things, seeing their limits and fully 
comprehending their meaning, a mendicant makes an end 
of suffering in this very life. 


‘Dasa panha dasuddesa dasa veyyakaranant ti, 
‘Ten things: question, passage for recitation, and answer.’ 


iti yam tam vuttam idametam paticca vuttan’” ti. (10) 
That’s what I said, and this is why I said it.” 


Sattamam. 


10.028. 28. 
Dutiyamahapanhasutta - 28. The 


Great Questions (2nd) 
3. Mahavagga - 3. The Great Chapter 


Ekam samayam bhagava kajangalayam viharati 
veluvane. 

At one time the Buddha was staying near Kajangala in a 
bamboo grove. 


Atha kho sambahula kajangalaka upasaka yena 
kajangalika bhikkhuni tenupasankamimsu; 
upasankamitva kajangalikam bhikkhunim 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho kajangalaka upasaka kajangalikam 
bhikkhunim etadavocum: 

Then several lay followers of Kajangala went to the nun 
Kajangalika, bowed, sat down to one side, and said to her: 


“Vuttamidam, ayye, bhagavata mahapanhesu: 
“Ma’am, this was said by the Buddha in “The Great 
Questions’: 


‘eko panho eko uddeso ekam veyyakaranam, dve 
panha dve uddesa dve veyyakaranani, tayo panha 
tayo uddesa tini veyyakaranani, cattaro panha cattaro 
uddesa cattari veyyakaranani, panca panha 
pancuddesa panca veyyakaranani, cha panha cha 
uddesa cha veyyakaranani, satta panha sattuddesa 
satta veyyakaranani, attha panha atthuddesa attha 
veyyakaranani, nava panha navuddesa nava 
veyyakaranani, dasa panha dasuddesa dasa 
veyyakaranant ti. 


‘One thing: question, passage for recitation, and answer. 
Two... three... four... five... six... seven... eight... nine... 
ten things: question, passage for recitation, and answer.’ 


Imassa nu kho, ayye, bhagavata sankhittena 
bhasitassa katham vittharena attho datthabbo”’ ti? 
How should we see the detailed meaning of the Buddha’s 
brief statement?” 


“Na kho panetam, avuso, bhagavato sammukha 
sutam sammukha patiggahitam, napi 
manobhavantyanam bhikkhunam sammukha sutam 
sammukha patiggahitam; 

“Good people, I haven’t heard and learned this in the 
presence of the Buddha or from esteemed mendicants. 


api ca yatha mettha khayati 
But as to how it seems to me, 


tam sunatha, sadhukam manasi karotha, 
bhasissami1’ ti. 
listen and pay close attention, I will speak.” 


“Evam, ayye” ti, kho kajangalaka upasaka 
kajangalikaya bhikkhuniya paccassosum. 
“Yes, ma’am,” replied the lay followers. 


Kajangalika bhikkhuni etadavoca: 
The nun Kajangalika said this: 


“Eko panho eko uddeso ekam veyyakaranan’ ti, iti 
kho panetam vuttam bhagavata. 

‘One thing: question, passage for recitation, and answer.’ 
That’s what the Buddha said, 


Kincetam paticca vuttam? 


but why did he say it? 


Ekadhamme, avuso, bhikkhu samma nibbindamano 
samma virajjamano samma vimuccamano samma 
pariyantadassavi sammadattham abhisamecca 
dittheva dhamme dukkhassantakaro hoti. 

Becoming completely disillusioned, dispassionate, and freed 
regarding one thing, seeing its limits and fully 
comprehending its meaning, a mendicant makes an end of 
suffering in this very life. 


Katamasmim ekadhamme? 
What one thing? 


Sabbe satta aharatthitika— 
‘All sentient beings are sustained by food.’ 


imasmim kho, avuso, ekadhamme bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

Becoming completely disillusioned, dispassionate, and freed 
regarding this one thing, seeing its limits and fully 
comprehending its meaning, a mendicant makes an end of 
suffering in this very life. 


‘Eko panho eko uddeso ekam veyyakaranan’ti, iti yam 
tam vuttam bhagavata idametam paticca vuttam. 

‘One thing: question, passage for recitation, and answer.’ 
That’s what the Buddha said, and this is why he said it. 


‘Dve panha dve uddesa dve veyyakaranani'ti iti, kho 
panetam vuttam bhagavata. 


Kincetam paticca vuttam? 


Dvisu, avuso, dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


Katamesu dvisu? 
What two? 


Name Ca rupe Ca... pe ... 
Name and form. ... 


katamesu tisu? 
What three? 


Tisu vedanasu— 
Three feelings. ... 


imesu kho, avuso, tisu dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
Sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


‘Tayo panha tayo uddesa tini veyyakaranani'ti, iti yam 
tam vuttam bhagavata idametam paticca vuttam. 


‘Cattaro panha cattaro uddesa cattari 
veyyakarananr'ti, iti kho panetam vuttam bhagavata. 


Kincetam paticca vuttam? 


Catusu, avuso, dhammesu bhikkhu samma 
subhavitacitto samma pariyantadassavi 


sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

With a mind well developed in four things—seeing their 
limits and fully comprehending their meaning—a mendicant 
makes an end of suffering in this very life. 


Katamesu catusu? 
What four? 


Catusu satipatthanesu— 
The four kinds of mindfulness meditation. ... 


imesu kho, avuso, catusu dhammesu bhikkhu saamma 
subhavitacitto samma pariyantadassavi 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

With a mind well developed in these four things—seeing 
their limits and fully fathoming their meaning—a mendicant 
makes an end of suffering in this very life. ... 


‘Cattaro panha cattaro uddesa Cattari 
veyyakarananr'ti, iti yam tam vuttam bhagavata 
idametam paticca vuttam. 


‘Panca panha pancuddesa panca veyyakaranani'ti, iti 
kho panetam vuttam bhagavata. 


Kincetam paticca vuttam? 


Pancasu, avuso, dhammesu bhikkhu samma 
subhavitacitto samma pariyantadassavi 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


Katamesu pancasu? 
What five? 


Pancasu indriyesu ... pe ... 
The five faculties. ... 


katamesu chasu? 
What six? 


Chasu nissarantyasu dhatusu ... pe ... 
The six elements of escape. ... 


katamesu sattasu? 
What seven? 


Sattasu bojjhangesu ... pe ... 
The seven awakening factors. ... 


katamesu atthasu? 
What eight? 


Atthasu ariyaatthangikamaggesu— 
The noble eightfold path. ... 


imesu kho, avuso, atthasu dhammesu bhikkhu 
samma subhavitacitto samma pariyantadassavi 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 


‘Attha panha atthuddesa attha veyyakaranant'ti, iti 
yam tam vuttam bhagavata idametam paticca vuttam. 


‘Nava panha navuddesa nava veyyakarananti'’ti, iti kho 
panetam vuttam bhagavata. 


Kincetam paticca vuttam? 


Navasu, avuso, dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavi 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

Becoming completely disillusioned, dispassionate, and freed 
regarding nine things, seeing their limits and fully 
comprehending their meaning, a mendicant makes an end 
of suffering in this very life. 


Katamesu navasu? 
What nine? 


Navasu sattavasesu— 
The nine abodes of sentient beings. 


imesu kho, avuso, navasu dhammesu bhikkhu samma 
nibbindamano samma virajjamano samma 
vimuccamano samma pariyantadassavl 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

Becoming completely disillusioned, dispassionate, and freed 
regarding these nine things, seeing their limits and fully 
comprehending their meaning, a mendicant makes an end 
of suffering in this very life. 


‘Nava panha navuddesa nava veyyakaranani'ti, iti 
yam tam vuttam bhagavata idametam paticca vuttam. 


‘Dasa panha dasuddesa dasa veyyakaranani'ti, iti kho 
panetam vuttam bhagavata. 

‘Ten things: question, passage for recitation, and answer.’ 
That’s what the Buddha said, 


Kincetam paticca vuttam? 
but why did he say it? 


Dasasu, avuso, dhammesu bhikkhu saamma 
subhavitacitto samma pariyantadassavi 
sammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

Becoming well developed in ten things—seeing their limits 
and fully fathoming their meaning—a mendicant makes an 
end of suffering in this very life. 


Katamesu dasasu? 
What ten? 


Dasasu kusalesu kammapathesu— 
The ten ways of performing skillful deeds. 


imesu kho, avuso, dasasu dhammesu bhikkhu saamma 
subhavitacitto samma pariyantadassavi 
Ssammadattham abhisamecca dittheva dhamme 
dukkhassantakaro hoti. 

With a mind well developed in these ten things—seeing 
their limits and fully fathoming their meaning—a mendicant 
makes an end of suffering in this very life. 


‘Dasa panha dasuddesa dasa veyyakaranani'ti, iti yam 
tam vuttam bhagavata idametam paticca vuttam. 

‘Ten things: question, passage for recitation, and answer.’ 
That’s what the Buddha said, and this is why he said it. 


Iti kho, avuso, yam tam vuttam bhagavata 
samkhittena bhasitasu mahapanhasu: 

That’s how I understand the detailed meaning of what the 
Buddha said in brief in “The Great Questions’. 


‘eko panho eko uddeso ekam veyyakaranan ... pe ... 


dasa panha dasuddesa dasa veyyakaranani’ti, imassa 
kho aham, avuso, bhagavata samkhittena bhasitassa 
evam vittharena attham ajanami. 


Akankhamana Ca pana tumhe, avuso, 
bhagavantanneva upasankamitva etamattham 
patipuccheyyatha. 

If you wish, you may go to the Buddha and ask him about 
this. 


Yatha vo bhagava byakaroti tatha nam 
dhareyyatha’ ti. 
You should remember it in line with the Buddha’s answer.” 


“Evam, ayye” ti kho kajangalaka upasaka 
kajangalikaya kho bhikkhuniya bhasitam 
abhinanditva anumoditva utthayasana kajangalikam 
bhikkhunim abhivadetva padakkhinam katva yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
“Yes, ma’am,” replied those lay followers, approving and 
agreeing with what the nun Kajangalika said. Then they got 
up from their seat, bowed, and respectfully circled her, 
keeping her on their right. Then they went to the Buddha, 
bowed, sat down to one side, 


Ekamantam nisinna kho kajangalaka upasaka 
yavatako ahosi kajangalikaya bhikkhuniya saddhim 
kathasallapo, tam sabbam bhagavato arocesum. 
and informed the Buddha of all they had discussed. 


“Sadhu sadhu, gahapatayo. 
“Good, good, householders. 


Pandita, gahapatayo, kajangalika bhikkhuni. 
Mahapanna, gahapatayo, kajangalika bhikkhuni. 


The nun Kajangalika is astute, she has great wisdom. 


Mancepi tumhe, gahapatayo, upasankamitva 
etamattham patipuccheyyatha, ahampi cetam 
evamevam byakareyyam yatha tam kajangalikaya 
bhikkhuniya byakatam. 

If you came to me and asked this question, I would answer 
it in exactly the same way as the nun Kajangalika. 


Eso ceva tassa attho. Evanca nam dhareyyatha’ ti. 
That is what it means, and that’s how you should remember 
it.” 


Atthamam. 


10.029. 29. Pathamakosalasutta 


- 29. Kosala (1st) 
3. Mahavagga - 3. The Great Chapter 


“Yavata, bhikkhave, kasikosala, yavata ranno 
pasenadissa kosalassa vijitam, raja tattha pasenadi 
kosalo aggamakkhayati. 

“As far as Kasi and Kosala extend, and as far as the 
dominion of King Pasenadi of Kosala extends, King Pasenadi 
is said to be the foremost. 


Rannopi kho, bhikkhave, pasenadissa kosalassa 
attheva annathattam atthi viparinamo. 
But even King Pasenadi decays and perishes. 


Evam passam, bhikkhave, sutava ariyasavako 
tasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with it. 


Tasmim nibbindanto agge virajjati, pageva hinasmim. 
(1) 

Their desire fades away even for the foremost, let alone the 
inferior. 


Yavata, bhikkhave, candimasuriya pariharanti disa 
bhanti virocamana, tava sahassadha loko. 

A galaxy extends a thousand times as far as the moon and 
sun revolve and the shining ones light up the quarters. 


Tasmim sahassadha loke sahassam candanam 
sahassam suriyanam sahassam 
sinerupabbatarajanam sahassam jambudipanam 
sahassam aparagoyananam sahassam uttarakurunam 


sahassam pubbavidehanam cattari 
mahasamuddasahassani Cattari maharajasahassani 
sahassam catumaharajikanam sahassam 
tavatimsanam sahassam yamanam sahassam 
tusitanam sahassam nimmanaratinam sahassam 
paranimmitavasavattinam sahassam brahmalokanam. 
In that galaxy there are a thousand moons, a thousand 
suns, a thousand Sinerus king of mountains, a thousand 
Indias, a thousand Western Continents, a thousand 
Northern Continents, a thousand Eastern Continents, four 
thousand oceans, four thousand Great Kings, a thousand 
realms of the Gods of the Four Great Kings, a thousand 
realms of the Gods of the Thirty-Three, of the Gods of Yama, 
of the Joyful Gods, of the Gods who Love to Create, of the 
Gods who Control the Creations of Others, and a thousand 
Brahma realms. 


Yavata, bhikkhave, sahassi lokadhatu, mahabrahma 
tattha aggamakkhayati. 

As far as the galaxy extends, the Great Brahma is said to be 
the foremost. 


Mahabrahmunopi kho, bhikkhave, attheva 
annathattam atthi viparinamo. 
But even the Great Brahma decays and perishes. 


Evam passam, bhikkhave, sutava ariyasavako 
tasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with it. 


Tasmim nibbindanto agge virajjati, pageva hinasmim. 
(2) 

Their desire fades away even for the foremost, let alone the 
inferior. 


Hoti so, bhikkhave, samayo yam ayam loko 
samvattati. 
There comes a time when this world contracts. 


Samvattamane, bhikkhave, loke yebhuyyena satta 
abhassarasamvattanika bhavanti. 

As it contracts, most sentient beings migrate to the realm of 
streaming radiance. 


Te tattha honti manomaya pitibhakkha sayampabha 
antalikkhecara subhatthayino ciram 
dighamaddhanam titthanti. 

There they are mind-made, feeding on rapture, self- 
luminous, moving through the sky, steadily glorious, and 
they remain like that for a very long time. 


Samvattamane, bhikkhave, loke abhassara deva 
aggamakkhayanti. 

When the world is contracting, the gods of streaming 
radiance are said to be the foremost. 


Abhassaranampi kho, bhikkhave, devanam attheva 
annathattam atthi viparinamo. 
But even the gods of streaming radiance decay and perish. 


Evam passam, bhikkhave, sutava ariyasavako 
tasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with it. 


Tasmim nibbindanto agge virajjati, pageva hinasmim. 
(3) 

Their desire fades away even for the foremost, let alone the 
inferior. 


Dasayimani, bhikkhave, kasinayatanani. 


There are these ten universal dimensions of meditation. 


Katamani dasa? 
What ten? 


Pathavikasinameko sanjanati uddham adho tiriyam 
advayam appamanam; 

Someone perceives the meditation on universal earth 
above, below, across, non-dual and limitless. 


apokasinameko sanjanati ... pe ... 
They perceive the meditation on universal water ... 


tejokasinameko sanjanati ... 
the meditation on universal fire ... 


vayokasinameko sanjanati ... 
the meditation on universal air... 


nilakasinameko sanjanati ... 
the meditation on universal blue... 


pitakasinameko sanjanati ... 
the meditation on universal yellow... 


lohitakasinameko sanjanati ... 
the meditation on universal red... 


odatakasinameko sanjanati ... 
the meditation on universal white ... 


akasakasinameko sanjanati ... 
the meditation on universal space... 


vinnanakasinameko sanjanati uddham adho tiriyam 
advayam appamanam. 


They perceive the meditation on universal consciousness 
above, below, across, non-dual and limitless. 


Imani kho, bhikkhave, dasa kasinayatanani. 
These are the ten universal dimensions of meditation. 


Etadaggam, bhikkhave, imesam dasannam 
kasinayatananam yadidam vinnanakasinam eko 
sanjanati uddham adho tiriyam advayam appamanam. 
The best of these ten universal dimensions of meditation is 
when someone perceives the meditation on universal 
consciousness above, below, across, non-dual and limitless. 


Evamsanninopi kho, bhikkhave, santi satta. 
Some sentient beings perceive like this. 


Evamsanninampi kho, bhikkhave, sattanam attheva 
annathattam atthi viparinamo. 

But even the sentient beings who perceive like this decay 
and perish. 


Evam passam, bhikkhave, sutava ariyasavako 
tasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with it. 


Tasmim nibbindanto agge virajjati, pageva hinasmim. 
(4) 

Their desire fades away even for the foremost, let alone the 
inferior. 


Atthimani, bhikkhave, abhibhayatanani. 
There are these eight dimensions of mastery. 


Katamani attha? 
What eight? 


Ajjhattam rupasanni eko bahiddha rupani passati 
parittani suvannadubbannani; 

Perceiving form internally, someone sees visions externally, 
limited, both pretty and ugly. 


‘tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam pathamam abhibhayatanam. 
This is the first dimension of mastery. 


Ajjhattam rupasanni eko bahiddha rupani passati 
appamanani suvannadubbannani; 

Perceiving form internally, someone sees visions externally, 
limitless, both pretty and ugly. 


‘tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam dutiyam abhibhayatanam. 
This is the second dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
parittani suvannadubbannani; 

Not perceiving form internally, someone sees visions 
externally, limited, both pretty and ugly. 


‘tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam tatiyam abhibhayatanam. 
This is the third dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
appamanani suvannadubbannani; 


Not perceiving form internally, someone sees visions 
externally, limitless, both pretty and ugly. 


‘tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam catuttham abhibhayatanam. 
This is the fourth dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
nilani nilavannani nilanidassanani nilanibhasani. 
Not perceiving form internally, someone sees visions 
externally, blue, with blue color, blue hue, and blue tint. 


Seyyathapi nama umapuppham nilam nilavannam 
nilanidassanam nilanibhasam, seyyatha va pana tam 
vattham baranaseyyakam ubhatobhagavimattham 
nilam nilavannam nilanidassanam nilanibhasam; 
They’re like a flax flower that’s blue, with blue color, blue 
hue, and blue tint. Or a cloth from Baranasi that’s smoothed 
on both sides, blue, with blue color, blue hue, and blue tint. 


evamevam ajjhattam arupasanni eko bahiddha rupani 
passati nilani nilavannani nilanidassanani 
nilanibhasani; 

In the same way, not perceiving form internally, someone 
sees visions externally, blue, with blue color, blue hue, and 
blue tint. 


‘tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam pancamam abhibhayatanam. 
This is the fifth dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
pitani pitavannani pitanidassanani pitanibhasani. 
Not perceiving form internally, someone sees visions 
externally, yellow, with yellow color, yellow hue, and yellow 
tint. 


Seyyathapi nama kanikarapuppham pitam 
pitavannam pitanidassanam pitanibhasam, seyyatha 
va pana tam vattham baranaseyyakam 
ubhatobhagavimattham pitam pitavannam 
pitanidassanam pitanibhasam; 

They’re like a champak flower that’s yellow, with yellow 
color, yellow hue, and yellow tint. Or a cloth from Baranasi 
that’s smoothed on both sides, yellow, with yellow color, 
yellow hue, and yellow tint. 


evamevam ajjhattam arupasanni eko bahiddha rupani 
passati pitani pitavannani pitanidassanani 
pitanibhasani; 

In the same way, not perceiving form internally, someone 
sees visions externally, yellow, with yellow color, yellow hue, 
and yellow tint. 


‘tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam chattham abhibhayatanam. 
This is the sixth dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
lohitakani lohitakavannani lohitakanidassanani 
lohitakanibhasani. 

Not perceiving form internally, someone sees visions 
externally, red, with red color, red hue, and red tint. 


Seyyathapi nama bandhujivakapuppham lohitakam 
lohitakavannam lohitakanidassanam 
lohitakanibhasam, seyyatha va pana tam vattham 
baranaseyyakam ubhatobhagavimattham lohitakam 
lohitakavannam lohitakanidassanam 
lohitakanibhasam; 

They’re like a scarlet mallow flower that’s red, with red 
color, red hue, and red tint. Or a cloth from Baranasi that’s 
smoothed on both sides, red, with red color, red hue, and 
red tint. 


evamevam ajjhattam arupasanni eko bahiddha rupani 
passati lohitakani lohitakavannani 
lohitakanidassanani lohitakanibhasani; 

In the same way, not perceiving form internally, someone 
sees visions externally, red, with red color, red hue, and red 
tint. 


‘tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam sattamam abhibhayatanam. 
This is the seventh dimension of mastery. 


Ajjhattam arupasanni eko bahiddha rupani passati 
odatani odatavannani odatanidassanani 
odatanibhasani. 

Not perceiving form internally, someone sees visions 
externally, white, with white color, white hue, and white tint. 


Seyyathapi nama osadhitaraka odata odatavanna 
odatanidassana odatanibhasa, seyyatha va pana tam 
vattham baranaseyyakam ubhatobhagavimattham 
odatam odatavannam odatanidassanam 
odatanibhasam; 


They’re like the morning star that’s white, with white color, 
white hue, and white tint. Or a cloth from Baranasi that’s 
smoothed on both sides, white, with white color, white hue, 
and white tint. 


evamevam ajjhattam arupasanni eko bahiddha rupani 
passati odatani odatavannani odatanidassanani 
odatanibhasani; 

In the same way, not perceiving form internally, someone 
sees visions externally, white, with white color, white hue, 
and white tint. 


‘tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Idam atthamam abhibhayatanam. 
This is the eighth dimension of mastery. 


Imani kho, bhikkhave, attha abhibhayatanani. 
These are the eight dimensions of mastery. 


Etadaggam, bhikkhave, imesam atthannam 
abhibhayatananam yadidam ajjhattam arupasanni 
eko bahiddha rupani passati odatani odatavannani 
odatanidassanani odatanibhasani; 

The best of these dimensions of mastery is when someone, 
not perceiving form internally, sees visions externally, white, 
with white color, white hue, and white tint. 


‘tani abhibhuyya janami passami’ti, evamsanni hoti. 
Mastering them, they perceive: ‘I know and see.’ 


Evamsanninopi kho, bhikkhave, santi satta. 
Some sentient beings perceive like this. 


Evamsanninampi kho, bhikkhave, sattanam attheva 
annathattam atthi viparinamo. 

But even the sentient beings who perceive like this decay 
and perish. 


Evam passam, bhikkhave, sutava ariyasavako 
tasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with it. 


Tasmim nibbindanto agge virajjati, pageva hinasmim. 
(5) 

Their desire fades away even for the foremost, let alone the 
inferior. 


Catasso ima, bhikkhave, patipada. 
There are four ways of practice. 


Katama catasso? 

What four? 

Dukkha patipada dandhabhinna, dukkha patipada 
khippabhinna, sukha patipada dandhabhinna, sukha 
patipada khippabhinna— 

~ Painful practice with slow insight, ~ painful practice with 
swift insight, ~ pleasant practice with slow insight, and 

~ pleasant practice with swift insight. 


ima kho, bhikkhave, catasso patipada. 
These are the four ways of practice. 


Etadaggam, bhikkhave, imasam catunnam 
patipadanam yadidam sukha patipada khippabhinna. 
The best of these four ways of practice is the pleasant 
practice with swift insight. 


Evampatipannapi kho, bhikkhave, santi satta. 
Some sentient beings practice like this. 


Evampatipannanampi kho, bhikkhave, sattanam 
attheva annathattam atthi viparinamo. 

But even the sentient beings who practice like this decay 
and perish. 


Evam passam, bhikkhave, sutava ariyasavako 
tasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with it. 


Tasmim nibbindanto agge virajjati, pageva hinasmim. 
(6) 

Their desire fades away even for the foremost, let alone the 
inferior. 


Catasso ima, bhikkhave, sanna. 
There are these four perceptions. 


Katama catasso? 
What four? 


Parittameko sanjanati, mahaggatameko sanjanati, 
appamanameko sanjanati, ‘natthi kinci’ti 
akincannayatanameko sanjanati— 

One person perceives the limited. One person perceives the 
expansive. One person perceives the limitless. One person, 
aware that ‘there is nothing at all’, perceives the dimension 
of nothingness. 


ima kho, bhikkhave, catasso sanna. 
These are the four perceptions. 


Etadaggam, bhikkhave, imasam catunnam sannanam 
yadidam ‘natthi kinci’ti akincannayatanameko 
sanjanati. 

The best of these four perceptions is when a person, aware 
that ‘there is nothing at all’, perceives the dimension of 
nothingness. 


Evamsanninopi kho, bhikkhave, santi satta. 
Some sentient beings perceive like this. 


Evamsanninampi kho, bhikkhave, sattanam attheva 
annathattam atthi viparinamo. 

But even the sentient beings who perceive like this decay 
and perish. 


Evam passam, bhikkhave, sutava ariyasavako 
tasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with it. 


Tasmim nibbindanto agge virajjati, pageva hinasmim. 
(7) 

Their desire fades away even for the foremost, let alone the 
inferior. 


Etadaggam, bhikkhave, bahirakanam ditthigatanam 
yadidam ‘no cassam, no Ca me siya, na bhavissami, na 
me bhavissati’ti. 

This is the best of the convictions of outsiders, that is: ‘I 
might not be, and it might not be mine. I will not be, and it 
will not be mine.’ 


Evamditthino, bhikkhave, etam patikankham: 
When someone has such a view, you can expect 


‘ya cayam bhave appatikulyata, sa cassa na 
bhavissati; 
that they will be repulsed by continued existence, 


ya cayam bhavanirodhe patikulyata, sa cassa na 
bhavissati’ti. 

and they will not be repulsed by the cessation of continued 
existence. 


Evamditthinopi kho, bhikkhave, santi satta. 
Some sentient beings have such a view. 


Evamditthinampi kho, bhikkhave, sattanam attheva 
annathattam atthi viparinamo. 

But even the sentient beings who have views like this decay 
and perish. 


Evam passam, bhikkhave, sutava ariyasavako 
tasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with it. 


Tasmim nibbindanto agge virajjati, pageva hinasmim. 
(8) 

Their desire fades away even for the foremost, let alone the 
inferior. 


Santi, bhikkhave, eke saamanabrahmana 
paramatthavisuddhim pannapenti. 

There are some ascetics and brahmins who advocate 
ultimate purity. 


Etadaggam, bhikkhave, paramatthavisuddhim 
pannapentanam yadidam sabbaso akincannayatanam 
samatikkamma nevasannanasannayatanam 
upasampajja viharati. 


This is the best of the advocates of ultimate purity, that is, 
when someone, going totally beyond the dimension of 
nothingness, enters and remains in the dimension of 
neither perception nor non-perception. 

Te tadabhinnaya tassa sacchikiriyaya dhammam 
desenti. 

They teach Dhamma in order to directly know and realize 
this. 


Evamvadinopi kho, bhikkhave, santi satta. 
Some sentient beings have such a doctrine. 


Evamvadinampi kho, bhikkhave, sattanam attheva 
annathattam atthi viparinamo. 

But even the sentient beings who have such a doctrine 
decay and perish. 


Evam passam, bhikkhave, sutava ariyasavako 
tasmimpi nibbindati. 

Seeing this, a learned noble disciple grows disillusioned 
with it. 


Tasmim nibbindanto agge virajjati, pageva hinasmim. 
(9) 

Their desire fades away even for the foremost, let alone the 
inferior. 


Santi, bhikkhave, eke samanabrahmana 
paramaditthadhammanibbanam pannapenti. 
There are some ascetics and brahmins who advocate 
ultimate extinguishment in this very life. 


Etadaggam, bhikkhave, 
paramaditthadhammanibbanam pannapentanam 
yadidam channam phassayatananam samudayanca 


atthangamanca assadanca adinavanca nissarananca 
yathabhutam viditva anupada vimokkho. 

This is the best of those who advocate extinguishment in 
this very life, that is, liberation by not grasping after truly 
understanding the origin, ending, gratification, drawback, 
and escape of the six fields of contact. 


Evamvadim kho mam, bhikkhave, evamakkhayim eke 
Samanabrahmana asata tuccha musa abhutena 
abbhacikkhanti: 

Though I speak and explain like this, certain ascetics and 
brahmins misrepresent me with the false, hollow, lying, 
untruthful claim: 


‘Samano gotamo na kamanam parinnam pannapeti, 
na rupanam parinnam pannapeti, na vedananam 
parinnam pannapeti'ti. 

‘The ascetic Gotama doesn’t advocate the complete 
understanding of sensual pleasures, sights, or feelings.’ 


Kamanancaham, bhikkhave, parinnam pannapemi, 
rupananca parinnham pannapemi, vedanananca 
parinnam pannapemi, dittheva dhamme nicchato 
nibbuto sitibhuto anupada parinibbanam 
pannapemi’” ti. (10) 

But I do advocate the complete understanding of sensual 
pleasures, sights, and feelings. And I advocate complete 
extinguishment by not grasping in this very life, wishless, 
extinguished, and cooled.” 


Navamam. 


10.030. 30. Dutiyakosalasutta - 


30. Kosala (2nd) 
3. Mahavagga - 3. The Great Chapter 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena raja pasenadi kosalo 
uyyodhika nivatto hoti vijitasangamo 
laddhadhippayo. 

Now at that time King Pasenadi of Kosala returned from 
combat after winning a battle and succeeding in his 
objective. 


Atha kho raja pasenadi kosalo yena aramo tena 
payasi. 
Then King Pasenadi of Kosala went to the monastery. 


Yavatika yanassa bhumi, yanena gantva yana 
paccorohitva pattikova aramam pavisi. 

He went by carriage as far as the terrain allowed, then 
descended and entered the monastery on foot. 


Tena kho pana samayena sambahula bhikkhu 
abbhokase cankamanti. 

At that time several mendicants were walking meditation in 
the open air. 


Atha kho raja pasenadi kosalo yena te bhikkhu 
tenupasankami; upasankamitva te bhikkhu 
etadavoca: 

Then King Pasenadi of Kosala went up to them and said, 


“kaham nu kho, bhante, bhagava etarahi viharati 
araham sammasambuddho. 

“Sirs, where is the Blessed One at present, the perfected 
one, the fully awakened Buddha? 


Dassanakama hi mayam, bhante, tam bhagavantam 
arahantam sammasambuddhan’"ti. 
For I want to see the Buddha.” 


“Eso, maharaja, viharo samvutadvaro. Tena 
appasaddo upasankamitva ataramano alindam 
pavisitva ukkasitva aggalam akotehi; vivarissati te 
bhagava dvaran” ti. 

“Great king, that’s his dwelling, with the door closed. 
Approach it quietly, without hurrying; go onto the porch, 
clear your throat, and knock with the latch. The Buddha will 
open the door.” 


Atha kho raja pasenadi kosalo yena so viharo 
Samvutadvaro, tena appasaddo upasankamitva 
ataramano alindam pavisitva ukkasitva aggalam 
akotesi. Vivari bhagava dvaram. 

So the king approached the Buddha’s dwelling and 
knocked, and the Buddha opened the door. 


Atha kho raja pasenadi kosalo viharam pavisitva 
bhagavato padesu sirasa nipatitva bhagavato padani 
mukhena Ca paricumbati panihi ca parisambahati 
namanca saveti: 

Then King Pasenadi entered the Buddha’s dwelling. He 
bowed with his head to the Buddha’s feet, caressing them 
and covering them with kisses, and pronounced his name: 


“rajaham, bhante, pasenadi kosalo; 
“Sir, Iam Pasenadi, king of Kosala! 


rajaham, bhante, pasenadi kosalo’” ti. 
I am Pasenadi, king of Kosala!” 


“Kam pana tvam, maharaja, atthavasam 
Sampassamano imasmim Sarire evarupam 
paramanipaccakaram karosi, mettupaharam 
upadamsesi” ti? 

“But great king, for what reason do you demonstrate such 
utmost devotion for this body, conveying your manifest 
love?” 


“Katannutam kho aham, bhante, kataveditam 
Sampassamano bhagavati evarupam 
paramanipaccakaram karomi, mettupaharam 
upadamsemi. 

“Sir, it’s because of my gratitude and thanks for the Buddha 
that I demonstrate such utmost devotion, conveying my 
manifest love. 


Bhagava hi, bhante, bahujanahitaya patipanno 
bahujanasukhaya bahuno janassa ariye naye 
patitthapita yadidam kalyanadhammataya 
kusaladhammataya. 

The Buddha is practicing for the welfare and happiness of 
the people. He has established many people in the noble 
method, that is, the principles of goodness and skillfulness. 


Yampi, bhante, bhagava bahujanahitaya patipanno 
bahujanasukhaya bahuno janassa ariye naye 
patitthapita yadidam kalyanadhammataya 
kusaladhammataya, idampi kho aham, bhante, 
atthavasam sampassamano bhagavati evarupam 
paramanipaccakaram karomi, mettupaharam 
upadamsemi. (1) 


This is a reason that I demonstrate such utmost devotion for 
the Buddha, conveying my manifest love. 


Puna caparam, bhante, bhagava silava vuddhasilo 
ariyasilo kusalasilo kusalasilena samannagato. 
Furthermore, the Buddha is ethical, possessing ethical 
conduct that is mature, noble, and skillful. 


Yampi, bhante, bhagava silava vuddhasilo ariyasilo 
kusalasilo kusalasilena samannagato, idampi kho 
aham, bhante, atthavasam sampassamano bhagavati 
evarupam paramanipaccakaram karomi, 
mettupaharam upadamsemi. (2) 

This is another reason that I demonstrate such utmost 
devotion for the Buddha, conveying my manifest love. 


Puna caparam, bhante, bhagava digharattam 
aranniko, arannavanapatthani pantani senasanani 
patisevati. 

Furthermore, the Buddha lives in the wilderness, 
frequenting remote lodgings in the wilderness and the 
forest. 


Yampi, bhante, bhagava digharattam aranniko, 
arannavanapatthani pantani senasanani patisevati, 
idampi kho aham, bhante, atthavasam sampassamano 
bhagavati evarupam paramanipaccakaram karomi, 
mettupaharam upadamsemi. (3) 

This is another reason that I demonstrate such utmost 
devotion for the Buddha, conveying my manifest love. 


Puna caparam, bhante, bhagava santuttho 
itaritaracivarapindapatasenasanagilanapaccayabhesa 
jjaparikkharena. 

Furthermore, the Buddha is content with any kind of robes, 
alms-food, lodgings, and medicines and supplies for the 


sick. 


Yampi, bhante, bhagava santuttho 
itaritaracivarapindapatasenasanagilanapaccayabhesa 
jjaparikkharena, idampi kho aham, bhante, 
atthavasam sampassamano bhagavati evarupam 
paramanipaccakaram karomi, mettupaharam 
upadamsemi. (4) 

This is another reason that I demonstrate such utmost 
devotion for the Buddha, conveying my manifest love. 


Puna caparam, bhante, bhagava ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa. 

Furthermore, the Buddha is worthy of offerings dedicated 
to the gods, worthy of hospitality, worthy of a religious 
donation, worthy of greeting with joined palms, and is the 
supreme field of merit for the world. 


Yampi, bhante, bhagava ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa, idampi kho aham, bhante, 
atthavasam sampassamano bhagavati evarupam 
paramanipaccakaram karomi, mettupaharam 
upadamsemi. (5) 

This is another reason that I demonstrate such utmost 
devotion for the Buddha, conveying my manifest love. 


Puna caparam, bhante, bhagava yayam katha 
abhisallekhika cetovivaranasappaya, seyyathidam— 
appicchakatha santutthikatha pavivekakatha 
asamsaggakatha viriyarambhakatha silakatha 
samadhikatha pannakatha vimuttikatha 
vimuttinanadassanakatha, evarupaya kathaya 
nikamalabhi akicchalabhi akasiralabh1i. 


Furthermore, the Buddha gets to take part in talk about 
selfeffacement that helps open the heart, when he wants, 
without trouble or difficulty. That is, talk about fewness of 
wishes, contentment, seclusion, aloofness, arousing energy, 
ethics, immersion, wisdom, freedom, and the knowledge 
and vision of freedom. 


Yampi, bhante, bhagava yayam katha abhisallekhika 
cetovivaranasappaya, seyyathidam—appicchakatha ... 
pe ... vimuttinanadassanakatha, evarupaya kathaya 
nikamalabhi akicchalabhi akasiralabhi, idampi kho 
aham, bhante, atthavasam sampassamano bhagavati 
evarupam paramanipaccakaram karomi, 
mettupaharam upadamsemi. (6) 

This is another reason that I demonstrate such utmost 
devotion for the Buddha, conveying my manifest love. 


Puna caparam, bhante, bhagava catunnam jhananam 
abhicetasikanam ditthadhammasukhaviharanam 
nikamalabhi akicchalabhi akasiralabhi. 

Furthermore, the Buddha gets the four absorptions— 
blissful meditations in the present life that belong to the 
higher mind—when he wants, without trouble or difficulty. 


Yampi, bhante, bhagava catunnam jhananam 
abhicetasikanam ditthadhammasukhaviharanam 
nikamalabhi akicchalabhi akasiralabhi, idampi kho 
aham, bhante, atthavasam sampassamano bhagavati 
evarupam paramanipaccakaram karomi, 
mettupaharam upadamsemi. (7) 

This is another reason that I demonstrate such utmost 
devotion for the Buddha, conveying my manifest love. 


Puna caparam, bhante, bhagava anekavihitam 
pubbenivasam anussarati, seyyathidam—ekampi 
jatim dvepi jatiyo tissopi jatiyo catassopi jatiyo 


pancapi jatiyo dasapi jatiyo visampi jatiyo timsampi 
jatiyo cattalisampi jatiyo pannasampi jatiyo 
jatisatampi jatisahassampi jatisatasahassampi 
anekepi samvattakappe anekepi vivattakappe 
anekepi samvattavivattakappe: ‘amutrasim 
evamnamo evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto amutra udapadim; tatrapasim evamnamo 
evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto idhupapanno’ti. Iti sakaram sauddesam 
anekavihitam pubbenivasam anussarati. 

Furthermore, the Buddha recollects many kinds of past 
lives. That is: one, two, three, four, five, ten, twenty, thirty, 
forty, fifty, a hundred, a thousand, a hundred thousand 
rebirths; many eons of the world contracting, many eons of 
the world expanding, many eons of the world contracting 
and expanding. He remembers: ‘There, I was named this, 
my clan was that, I looked like this, and that was my food. 
This was how I felt pleasure and pain, and that was how my 
life ended. When I passed away from that place I was 
reborn somewhere else. There, too, I was named this, my 
clan was that, I looked like this, and that was my food. This 
was how I felt pleasure and pain, and that was how my life 
ended. When I passed away from that place I was reborn 
here.’ And so he recollects his many kinds of past lives, with 
features and details. 


Yampi, bhante, bhagava anekavihitam pubbenivasam 
anussarati, seyyathidam—ekampi jatim dvepi jatiyo ... 
pe ... iti sakaram sauddesam anekavihitam 
pubbenivasam anussarati, idampi kho aham, bhante, 
atthavasam sampassamano bhagavati evarupam 
paramanipaccakaram karomi, mettupaharam 
upadamsemi. (8) 


This is another reason that I demonstrate such utmost 
devotion for the Buddha, conveying my manifest love. 


Puna caparam, bhante, bhagava dibbena cakkhuna 
visuddhena atikkantamanusakena satte passati 
Cavamane upapajjamane hine panite suvanne 
dubbanne, sugate duggate yathakammupage satte 
pajanati: ‘ime vata bhonto satta kayaduccaritena 
Samannagata vaciduccaritena samannagata 
manoduccaritena samannagata ariyanam upavadaka 
micchaditthika micchaditthikammasamadana, te 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapanna; ime va pana bhonto 
satta kayasucaritena samannagata vacisucaritena 
Samannagata manosucaritena samannagata ariyanam 
anupavadaka sammaditthika 
sammaditthikammasamadana, te kayassa bheda 
param marana sugatim saggam lokam upapanna’ti, 
iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passati ... pe ... 
yathakammupage satte pajanati. 

Furthermore, with clairvoyance that is purified and 
superhuman, the Buddha sees sentient beings passing away 
and being reborn—inferior and superior, beautiful and ugly, 
in a good place or a bad place. He understands how 
sentient beings are reborn according to their deeds. “These 
dear beings did bad things by way of body, speech, and 
mind. They spoke ill of the noble ones; they had wrong 
view; and they acted out of that wrong view. When their 
body breaks up, after death, they’re reborn in a place of 
loss, a bad place, the underworld, hell. These dear beings, 
however, did good things by way of body, speech, and mind. 
They never spoke ill of the noble ones; they had right view; 
and they acted out of that right view. When their body 
breaks up, after death, they’re reborn in a good place, a 


heavenly realm.’ He understands how sentient beings are 
reborn according to their deeds. 


Yampi, bhante, bhagava dibbena cakkhuna 
visuddhena atikkantamanusakena ... pe ... 
yathakammupage satte pajanati, idampi kho aham, 
bhante, atthavasam sampassamano bhagavati 
evarupam paramanipaccakaram karomi, 
mettupaharam upadamsemi. (9) 

This is another reason that I demonstrate such utmost 
devotion for the Buddha, conveying my manifest love. 


Puna caparam, bhante, bhagava asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

Furthermore, the Buddha has realized the undefiled 
freedom of heart and freedom by wisdom in this very life, 
and lives having realized it with his own insight due to the 
ending of defilements. 


Yampi, bhante, bhagava asavanam khaya anasavam 
cetovimuttim ... pe ... sacchikatva upasampajja 
viharati, idampi kho aham, bhante, atthavasam 
Sampassamano bhagavati evarupam 
paramanipaccakaram karomi, mettupaharam 
upadamsemi. (10) 

This is another reason that I demonstrate such utmost 
devotion for the Buddha, conveying my manifest love. 


Handa ca dani mayam, bhante, gacchama. 
Well, now, sir, I must go. 


Bahukicca mayam bahukaraniya’ ti. 
I have many duties, and much to do.” 


“Yassadani tvam, maharaja, kalam mannasi” ti. 
“Please, great king, go at your convenience.” 


Atha kho raja pasenadi kosalo utthayasana 
bhagavantam abhivadetva padakkhinam katva 
pakkamiti. 

Then King Pasenadi got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right, 
before leaving. 

Dasamam. 

Mahavaggo tatiyo. 

Sthadhivutti kayena, 

cundena kasinena Ca; 


Kali ca dve mahapanha, 


kosalehi pare duveti. 


10.031.31. Upalisutta - 31. With 
Upali 
4. Upalivagga - 4. With Upali 


Atha kho ayasma upali yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
upali bhagavantam etadavoca: 

Then Venerable Upali went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“kati nu kho, bhante, atthavase paticca tathagatena 
savakanam sikkhapadam pannattam, patimokkham 
udditthan” ti? 

“Sir, for how many reasons did the Realized One lay down 
training rules for his disciples and recite the monastic 
code?” 


“Dasa kho, upali, atthavase paticca tathagatena 
savakanam sikkhapadam pannattam, patimokkham 
uddittham. 

“Upali, the Realized One laid down training rules for his 
disciples and recited the monastic code for ten reasons. 


Katame dasa? 
What ten? 


Sanghasutthutaya, sanghaphasutaya, dummankunam 
puggalanam niggahaya, pesalanam bhikkhunam 
phasuviharaya, ditthadhammikanam asavanam 
Samvaraya, Samparayikanam asavanam patighataya, 
appasannanam pasadaya, pasannanam 
bhiyyobhavaya, saddhammatthitiya, vinayanuggahaya 


For the well-being of the Sangha and for the comfort of the 
Sangha. For keeping difficult persons in check and for the 
comfort of good-hearted mendicants. For restraining 
defilements that affect the present life and protecting 
against defilements that affect lives to come. For inspiring 
confidence in those without it, and increasing confidence in 
those who have it. For the continuation of the true teaching 
and the support of the training. 


ime kho, upali, dasa atthavase paticca tathagatena 
savakanam sikkhapadam pannattam, patimokkham 
udditthan’” ti. 

The Realized One laid down training rules for his disciples 
and recited the monastic code for these ten reasons.” 


Pathamam. 


10.032. 32. 
Patimokkhatthapanasutta - 32. 
Suspending the Recitation of the 


Monastic Code 
4. Upalivagga - 4. With Upali 


“Kati nu kho, bhante, patimokkhatthapana’” ti? 
“Sir, how many grounds are there to suspend the recitation 
of the monastic code?” 


“Dasa kho, upali, patimokkhatthapana. 
“Upali, there are ten grounds to suspend the recitation of 
the monastic code. 


Katame dasa? 
What ten? 


Parajiko tassam parisayam nisinno hoti, 
parajikakatha vippakata hoti, anupasampanno tassam 
parisayam nisinno hoti, anupasampannakatha 
vippakata hoti, sikkham paccakkhatako tassam 
parisayam nisinno hoti, sikkham paccakkhatakakatha 
vippakata hoti, pandako tassam parisayam nisinno 
hoti, pandakakatha vippakata hoti, bhikkhunidusako 
tassam parisayam nisinno hoti, 
bhikkhunidusakakatha vippakata hoti— 

A mendicant who has committed an expulsion offense is 
sitting in the assembly. A discussion about whether 
someone has committed an expulsion offense is unfinished. 
A person who is not fully ordained is sitting in the assembly. 
A discussion about whether someone is fully ordained or not 
is unfinished. Someone who has rejected the training is 
sitting in the assembly. A discussion about whether 


someone has rejected the training or not is unfinished. A 
eunuch is sitting in the assembly. A discussion about 
whether someone is a eunuch is unfinished. A raper of nuns 
is sitting in the assembly. A discussion about whether or not 
someone is a raper of nuns is unfinished. 


ime kho, upali, dasa patimokkhatthapana’” ti. 
These are the ten grounds to suspend the recitation of the 
monastic code.” 


Dutiyam. 


10.033. 33. Ubbahikasutta - 33. 


A Judge 
4. Upalivagga - 4. With Upali 


“Katihi nu kho, bhante, dhammehi samannagato 
bhikkhu ubbahikaya sammannitabbo’” ti? 

“Sir, how many qualities should a mendicant have to be 
agreed on as a judge?” 


“Dasahi kho, upali, dhammehi samannagato bhikkhu 
ubbahikaya sammannitabbo. 

“Upali, a mendicant should have ten qualities to be agreed 
on as a judge. 


Katamehi dasahi? 
What ten? 


Idhupali, bhikkhu silava hoti; 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu; 

It’s when a mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


bahussuto hoti sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha; 


They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically. 


ubhayani kho panassa patimokkhani vittharena 
svagatani honti suvibhattani suppavattini 
suvinicchitani suttaso anubyanjanaso; 

Both monastic codes have been passed down to them in 
detail, well analyzed, well mastered, well judged in both the 
rules and accompanying material. 


vinaye kho pana thito hoti asamhiro; 
They’re firm and unfaltering in the training. 


patibalo hoti ubho atthapaccatthike sannapetum 
pannapetum nijjhapetum pekkhetum pasadetum; 
When there are opposing parties, they’re able to persuade, 
advocate, and convince them, make them see the other side 
and trust each other. 


adhikaranasamuppadavupasamakusalo hoti— 
They’re skilled in raising and settling disciplinary issues. 


adhikaranam janati; 
They know what a disciplinary issue is. 


adhikaranasamudayam janati; 
They know how a disciplinary issue originates. 


adhikarananirodham janati; 
They know how a disciplinary issue ceases. 


adhikarananirodhagaminim patipadam janati. 
They know the practical way leading to the cessation of a 
disciplinary issue. 


Imehi kho, upali, dasahi dhammehi samannagato 
bhikkhu ubbahikaya sammannitabbo’ ti. 

A mendicant should have these ten qualities to be agreed 
on as a judge.” 


Tatiyam. 


10.034. 34. Upasampadasutta - 


34. Ordination 
4. Upalivagga - 4. With Upali 


“Katihi nu kho, bhante, dhammehi samannagatena 
bhikkhuna upasampadetabban’” ti? 

“Sir, how many qualities should a mendicant have to give 
ordination?” 


“Dasahi kho, upali, dhammehi samannagatena 
bhikkhuna upasampadetabbam. 

“Upali, a mendicant should have ten qualities to give 
ordination. 


Katamehi dasahi? 
What ten? 


Idhupali, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu; 

It’s when a mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


bahussuto hoti sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha; 


They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically. 


patimokkham kho panassa vittharena svagatam hoti 
suvibhattam suppavattam suvinicchitam suttaso 
anubyanjanaso; 

Both monastic codes have been passed down to them in 
detail, well analyzed, well mastered, well judged in both the 
rules and accompanying material. 


patibalo hoti gilanam upatthatum va upatthapetum 
va; 
They’re able to care for the sick or get someone else to do 
SO. 


patibalo hoti anabhiratim vupakasetum va 
vupakasapetum va; 

They’re able to settle dissatisfaction or get someone else to 
do so. 


patibalo hoti uppannam kukkuccam dhammato 
vinodetum; 
They’re able to dispel remorse when it has come up. 


patibalo hoti uppannam ditthigatam dhammato 
vivecetum; 

They’re able to rationally dissuade someone from 
misconceptions that come up. 


patibalo hoti adhisile samadapetum; 


They’re able to encourage someone in the higher ethics, 


patibalo hoti adhicitte samadapetum; 
the higher mind, 


patibalo hoti adhipannaya samadapetum. 
and the higher wisdom. 


Imehi kho, upali, dasahi dhammehi samannagatena 
bhikkhuna upasampadetabban’" ti. 

A mendicant should have these ten qualities to give 
ordination.” 


Catuttham. 


10.035. 35. Nissayasutta - 35. 


Dependence 
4. Upalivagga - 4. With Upali 


“Katihi nu kho, bhante, dhammehi samannagatena 
bhikkhuna nissayo databbo” ti? 

“Sir, how many qualities should a mendicant have to give 
dependence?” 


“Dasahi kho, upali, dhammehi samannagatena 
bhikkhuna nissayo databbo. 

“Upali, a mendicant should have ten qualities to give 
dependence. 


Katamehi dasahi? 
What ten? 


Idhupali, bhikkhu silava hoti ... pe ... samadaya 
sikkhati sikkhapadesu; 
It’s when a mendicant is ethical... 


bahussuto hoti ... pe ... ditthiya suppatividdha; 
They’re learned ... 


patimokkham kho panassa vittharena svagatam hoti 
suvibhattam suppavattam suvinicchitam suttaso 
anubyanjanaso; 

Both monastic codes have been passed down to them in 
detail, well analyzed, well mastered, well judged in both the 
rules and accompanying material. 


patibalo hoti gilanam upatthatum va upatthapetum 
va; 


They’re able to care for the sick or get someone else to do 
SO. 


patibalo hoti anabhiratim vupakasetum va 
vupakasapetum va; 

They’re able to settle dissatisfaction or get someone else to 
do so. 


patibalo hoti uppannam kukkuccam dhammato 
vinodetum; 
They’re able to dispel remorse when it has come up. 


patibalo hoti uppannam ditthigatam dhammato 
vivecetum; 

They’re able to rationally dissuade someone from 
misconceptions that come up. 


patibalo hoti adhisile ... pe ... 
They’re able to encourage someone in the higher ethics, 


adhicitte ... 
the higher mind, 


adhipannaya samadapetum. 
and the higher wisdom. 


Imehi kho, upali, dasahi dhammehi samannagatena 
bhikkhuna nissayo databbo’” ti. 

A mendicant should have these ten qualities to give 
dependence.” 


Pancamam. 


10.036. 36. Samanerasutta - 36. 


A Novice 
4. Upalivagga - 4. With Upali 


“Katihi nu kho, bhante, dhammehi samannagatena 
bhikkhuna samanero upatthapetabbo’” ti? 

“Sir, how many qualities should a mendicant have to be 
attended on by a novice?” 


“Dasahi kho, upali, dhammehi samannagatena 
bhikkhuna samanero upatthapetabbo. 

“Upali, a mendicant should have ten qualities to be 
attended on by a novice. 


Katamehi dasahi? 
What ten? 


Idhupali, bhikkhu silava hoti ... pe ... samadaya 
sikkhati sikkhapadesu; 
It’s when a mendicant is ethical... 


bahussuto hoti ... pe ... ditthiya suppatividdha; 
They’re learned ... 


patimokkham kho panassa vittharena svagatam hoti 
suvibhattam suppavattam suvinicchitam suttaso 
anubyanjanaso; 

Both monastic codes have been passed down to them in 
detail, well analyzed, well mastered, well judged in both the 
rules and accompanying material. 


patibalo hoti gilanam upatthatum va upatthapetum 
va; 


They’re able to care for the sick or get someone else to do 
SO. 


patibalo hoti anabhiratim vupakasetum va 
vupakasapetum va; 

They’re able to settle dissatisfaction or get someone else to 
do so. 


patibalo hoti uppannam kukkuccam dhammato 
vinodetum; 
They’re able to dispel remorse when it has come up. 


patibalo hoti uppannam ditthigatam dhammato 
vivecetum; 

They’re able to rationally dissuade someone from 
misconceptions that come up. 


patibalo hoti adhisile samadapetum; 
They’re able to encourage someone in the higher ethics, 


patibalo hoti adhicitte samadapetum; 
the higher mind, 


patibalo hoti adhipannaya samadapetum. 
and the higher wisdom. 


Imehi kho, upali, dasahi dhammehi samannagatena 
bhikkhuna samanero upatthapetabbo’ ti. 

A mendicant should have these ten qualities to be attended 
on by a novice.” 


Chattham. 


10.037. 37. Sanghabhedasutta - 


37. Schism in the Sangha 
4. Upalivagga - 4. With Upali 


“‘Samghabhedo, samghabhedo’ti, bhante, vuccati. 
“Sir, they speak of ‘schism in the Sangha’. 


Kittavata nu kho, bhante, samgho bhinno hoti” ti? 
How is schism in the Sangha defined?” 


“Idhupali, bhikkhu adhammam dhammoti dipenti, 
dhammam adhammoti dipenti, avinayam vinayoti 
dipenti, vinayam avinayoti dipenti, abhasitam 
alapitam tathagatena bhasitam lapitam tathagatenati 
dipenti, bhasitam lapitam tathagatena abhasitam 
alapitam tathagatenati dipenti, anacinnam 
tathagatena acinnam tathagatenati dipenti, acinnam 
tathagatena anacinnam tathagatenati dipenti, 
apannattam tathagatena pannattam tathagatenati 
dipenti, pannattam tathagatena apannattam 
tathagatenati dipenti. 

“Upaili, it’s when a mendicant explains what is not the 
teaching as the teaching, and what is the teaching as not 
the teaching. They explain what is not the training as the 
training, and what is the training as not the training. They 
explain what was not spoken and stated by the Realized 
One as spoken and stated by the Realized One, and what 
was spoken and stated by the Realized One as not spoken 
and stated by the Realized One. They explain what was not 
practiced by the Realized One as practiced by the Realized 
One, and what was practiced by the Realized One as not 
practiced by the Realized One. They explain what was not 
prescribed by the Realized One as prescribed by the 


Realized One, and what was prescribed by the Realized One 
as not prescribed by the Realized One. 


Te imehi dasahi vatthuhi avakassanti apakassanti 
aveni kammani karonti aveni patimokkham 
uddisanti. 

On these ten grounds they split off and go their own way. 
They perform legal acts autonomously and recite the 
monastic code autonomously. 


Ettavata kho, upali, samgho bhinno hoti’ ti. 
That is how schism in the Sangha is defined.” 


Sattamam. 


10.038. 38. Sanghasamaggisutta 


- 38. Harmony in the Sangha 
4. Upalivagga - 4. With Upali 


“‘Samghasamaggl1, saamghasamaggi'ti, bhante, 
vuccati. 
“Sir, they speak of ‘harmony in the Sangha’. 


Kittavata nu kho, bhante, saamgho samaggo hoti” ti? 
How is harmony in the Sangha defined?” 


“Idhupali, bhikkhu adhammam adhammoti dipenti, 
dhammam dhammoti dipenti, avinayam avinayoti 
dipenti, vinayam vinayoti dipenti, abhasitam 
alapitam tathagatena abhasitam alapitam 
tathagatenati dipenti, bhasitam lapitam tathagatena 
bhasitam lapitam tathagatenati dipenti, anacinnam 
tathagatena anacinnam tathagatenati dipenti, 
acinnam tathagatena acinnam tathagatenati dipenti, 
apannattam tathagatena apannattam tathagatenati 
dipenti, pannattam tathagatena pannattam 
tathagatenati dipenti. 

“Upaili, it’s when a mendicant explains what is not the 
teaching as not the teaching, and what is the teaching as 
the teaching. They explain what is not the training as not 
the training, and what is the training as the training. They 
explain what was not spoken and stated by the Realized 
One as not spoken and stated by the Realized One, and 
what was spoken and stated by the Realized One as spoken 
and stated by the Realized One. They explain what was not 
practiced by the Realized One as not practiced by the 
Realized One, and what was practiced by the Realized One 
as practiced by the Realized One. They explain what was 
not prescribed by the Realized One as not prescribed by the 


Realized One, and what was prescribed by the Realized One 
as prescribed by the Realized One. 


Te imehi dasahi vatthuhi na avakassanti na 
apakassanti na aveni kammani karonti na aveni 
patimokkham uddisanti. 

On these ten grounds they don’t split off and go their own 
way. They don’t perform legal acts autonomously or recite 
the monastic code autonomously. 


Ettavata kho, upali, samgho samaggo hoti’ ti. 
That is how harmony in the Sangha is defined.” 


Atthamam. 


10.039. 39. Pathamaanandasutta 


- 39. With Ananda (1st) 
4. Upalivagga - 4. With Upali 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to the Buddha: 


“‘sanghabhedo sanghabhedo’ti, bhante, vuccati. 
“Sir, they speak of ‘schism in the Sangha’. 


Kittavata nu kho, bhante, sangho bhinno hoti’ ti? 
How is schism in the Sangha defined?” 


“Idhananda, bhikkhu adhammam dhammoti dipenti, 
dhammam adhammoti dipenti, avinayam vinayoti 
dipenti ... pe ... 

“Ananda, it’s when a mendicant explains what is not the 
teaching as the teaching... 


pannattam tathagatena apannattam tathagatenati 
dipenti. 

and what was prescribed by the Realized One as not 
prescribed by the Realized One. 


Te imehi dasahi vatthuhi avakassanti apakassanti 
aveni kammani karonti aveni patimokkham 
uddisanti. 

On these ten grounds they split off and go their own way. 
They perform legal acts autonomously and recite the 
monastic code autonomously. 


Ettavata kho, ananda, sangho bhinno hoti’ ti. 
That is how schism in the Sangha is defined.” 


“Samaggam pana, bhante, sangham bhinditva kim so 
pasavati” ti? 

“But sir, what does someone who has caused a schism in a 
harmonious Sangha bring upon themselves?” 


“Kappatthikam, ananda, kibbisam pasavati” ti. 
“They bring upon themselves evil that lasts for an eon.” 


“Kim pana, bhante, kappatthikam kibbisan” ti? 
“But sir, what is the evil that lasts for an eon?” 


“Kappam, ananda, nirayamhi paccatiti— 
“They burn in hell for an eon, Ananda. 


Apayiko nerayiko, 
A schismatic remains for the eon 


Kappattho samghabhedako; 
in a place of loss, in hell. 


Vaggarato adhammattho, 
Basing themselves in what is not the teaching, 


Yogakkhema padhamasati; 
favoring factions, they destroy their sanctuary. 


Samgham samaggam bhinditva, 
After causing schism in a harmonious Sangha, 


Kappam nirayamhi paccati” ti. 
they burn in hell for an eon.” 


Navamam. 


10.040. 40. Dutiyaanandasutta - 


40. With Ananda (2nd) 
4. Upalivagga - 4. With Upali 


“‘Sanghasamaggi, sanghasamaggi'ti, bhante, vuccati. 
“Sir, they speak of ‘harmony in the Sangha’. 


Kittavata nu kho, bhante, sangho samaggo hoti” ti? 
How is harmony in the Sangha defined?” 


“Idhananda, bhikkhu adhammam adhammoti dipenti, 
dhammam dhammoti dipenti, avinayam avinayoti 
dipenti, vinayam vinayoti dipenti, abhasitam 
alapitam tathagatena abhasitam alapitam 
tathagatenati dipenti, bhasitam lapitam tathagatena 
bhasitam lapitam tathagatenati dipenti, anacinnam 
tathagatena anacinnam tathagatenati dipenti, 
acinnam tathagatena acinnam tathagatenati dipenti, 
apannattam tathagatena apannattam tathagatenati 
dipenti, pannattam tathagatena pannattam 
tathagatenati dipenti. 

“Ananda, it’s when a mendicant explains what is not the 
teaching as not the teaching, and what is the teaching as 
the teaching. They explain what is not the training as not 
the training, and what is the training as the training. They 
explain what was not spoken and stated by the Realized 
One as not spoken and stated by the Realized One, and 
what was spoken and stated by the Realized One as spoken 
and stated by the Realized One. They explain what was not 
practiced by the Realized One as not practiced by the 
Realized One, and what was practiced by the Realized One 
as practiced by the Realized One. They explain what was 
not prescribed by the Realized One as not prescribed by the 


Realized One, and what was prescribed by the Realized One 
as prescribed by the Realized One. 


Te imehi dasahi vatthuhi na avakassanti na 
apakassanti na aveni kammani karonti na aveni 
patimokkham uddisanti. 

On these ten grounds they don’t split off and go their own 
way. They don’t perform legal acts autonomously or recite 
the monastic code autonomously. 


Ettavata kho, ananda, sangho samaggo hoti” ti. 
That is how harmony in the Sangha is defined.” 


“Bhinnam pana, bhante, sangham samaggam katva 
kim so pasavati” ti? 

“But sir, what does someone who has created harmony in a 
schismatic Sangha bring upon themselves?” 


“Brahmam, ananda, punnam pasavati’ ti. 
“They bring divine merit upon themselves.” 


“Kim pana, bhante, brahmam punnan’” ti? 
“But what is divine merit?” 


“Kappam, ananda, saggamhi modatiti— 
“They rejoice in heaven for an eon, Ananda. 


Sukha samghassa samaggl1, 
A Sangha in harmony is happy, 


Samaggananca anuggaho; 
as is support for those in harmony. 


Samaggarato dhammattho, 
Basing themselves in the teaching, 


yogakkhema na dhamsati; 
favoring harmony, they destroy no sanctuary. 


Samgham samaggam katvana, 
After creating harmony in the Sangha, 


kappam saggamhi modati" ti. 
they rejoice in heaven for an eon.” 


Dasamam. 

Upalivaggo catuttho. 
Upali thapana ubbaho, 
upasampadanissaya; 
Samanero ca dve bheda, 


anandehi pare duveti. 


10.041. 41. Vivadasutta - 41. 


Arguments 
5. Akkosavagga - 5. Abuse 


Atha kho ayasma upali yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
upali bhagavantam etadavoca: 

Then Venerable Upali went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“ko nu kho, bhante, hetu ko paccayo, yena samghe 
bhandanakalahaviggahavivada uppajjanti, bhikkhu 
ca na phasu viharanti” ti? 

“What is the cause, sir, what is the reason, why arguments, 
quarrels, and disputes arise in the Sangha, and the 
mendicants don’t live happily?” 


“Idhupali, bhikkhu adhammam dhammoti dipenti, 
dhammam adhammoti dipenti, avinayam vinayoti 
dipenti, vinayam avinayoti dipenti, abhasitam 
alapitam tathagatena bhasitam lapitam tathagatenati 
dipenti, bhasitam lapitam tathagatena abhasitam 
alapitam tathagatenati dipenti, anacinnam 
tathagatena acinnam tathagatenati dipenti, acinnam 
tathagatena anacinnam tathagatenati dipenti, 
apannattam tathagatena pannattam tathagatenati 
dipenti, pannattam tathagatena apannattam 
tathagatenati dipenti. 

“Upaili, it’s when a mendicant explains what is not the 
teaching as the teaching, and what is the teaching as not 
the teaching. They explain what is not the training as the 
training, and what is the training as not the training. They 
explain what was not spoken and stated by the Realized 


One as spoken and stated by the Realized One, and what 
was spoken and stated by the Realized One as not spoken 
and stated by the Realized One. They explain what was not 
practiced by the Realized One as practiced by the Realized 
One, and what was practiced by the Realized One as not 
practiced by the Realized One. They explain what was not 
prescribed by the Realized One as prescribed by the 
Realized One, and what was prescribed by the Realized One 
as not prescribed by the Realized One. 


Ayam kho, upali, hetu ayam paccayo, yena samghe 
bhandanakalahaviggahavivada uppajjanti, bhikkhu 
ca na phasu viharanti’ ti. 

This is the cause, this is the reason why arguments, 
quarrels, and disputes arise in the Sangha, and the 
mendicants don’t live happily.” 


Pathamam. 


10.042. 42. 
Pathamavivadamulasutta - 42. 


Roots of Arguments (1st) 
5. Akkosavagga - 5. Abuse 


“Kati nu kho, bhante, vivadamulani” ti? 
“Sir, how many roots of arguments are there?” 


“Dasa kho, upali, vivadamulani. 
“Upali, there are ten roots of arguments. 


Katamani dasa? 
What ten? 


Idhupali, bhikkhu adhammam dhammoti dipenti, 
dhammam adhammoti dipenti, avinayam vinayoti 
dipenti, vinayam avinayoti dipenti, abhasitam 
alapitam tathagatena bhasitam lapitam tathagatenati 
dipenti, bhasitam lapitam tathagatena abhasitam 
alapitam tathagatenati dipenti, anacinnam 
tathagatena acinnam tathagatenati dipenti, acinnam 
tathagatena anacinnam tathagatenati dipenti, 
apannattam tathagatena pannattam tathagatenati 
dipenti, pannattam tathagatena apannattam 
tathagatenati dipenti. 

It’s when a mendicant explains what is not the teaching as 
the teaching, and what is the teaching as not the teaching. 
They explain what is not the training as the training, and 
what is the training as not the training. They explain what 
was not spoken and stated by the Realized One as spoken 
and stated by the Realized One, and what was spoken and 
stated by the Realized One as not spoken and stated by the 
Realized One. They explain what was not practiced by the 
Realized One as practiced by the Realized One, and what 


was practiced by the Realized One as not practiced by the 
Realized One. They explain what was not prescribed by the 
Realized One as prescribed by the Realized One, and what 
was prescribed by the Realized One as not prescribed by 
the Realized One. 


Imani kho, upali, dasa vivadamulan1’ ti. 
These are the ten roots of arguments.” 


Dutiyam. 


10.043. 43. 
Dutiyavivadamulasutta - 43. 


Roots of Arguments (2nd) 
5. Akkosavagga - 5. Abuse 


“Kati nu kho, bhante, vivadamulani” ti? 
“Sir, how many roots of arguments are there?” 


“Dasa kho, upali, vivadamulani. 
“Upali, there are ten roots of arguments. 


Katamani dasa? 
What ten? 


Idhupali, bhikkhu anapattim apattiti dipenti, apattim 
anapattiti dipenti, lahukam apattim garukapattiti 
dipenti, garukam apattim lahukapattiti dipenti, 
dutthullam apattim adutthullapattiti dipenti, 
adutthullam apattim dutthullapattiti dipenti, 
Savasesam apattim anavasesapattiti dipenti, 
anavasesam apattim savasesapattiti dipenti, 
sappatikammam apattim appatikammapattiti dipenti, 
appatikammam apattim sappatikammapattiti dipenti. 
It’s when a mendicant explains what is not an offense as an 
offense, and what is an offense as not an offense. They 
explain a light offense as a serious offense, and a serious 
offense as a light offense. They explain an offense 
committed with corrupt intention as an offense not 
committed with corrupt intention, and an offense not 
committed with corrupt intention as an offense committed 
with corrupt intention. They explain an offense requiring 
rehabilitation as an offense not requiring rehabilitation, and 
an offense not requiring rehabilitation as an offense 
requiring rehabilitation. They explain an offense with 


redress as an offense without redress, and an offense 
without redress as an offense with redress. 


Imani kho, upali, dasa vivadamulan1’ ti. 
These are the ten roots of arguments.” 


Tatiyam. 


10.044. 44. Kusinarasutta - 44. 


At Kusinara 
5. Akkosavagga - 5. Abuse 


Ekam samayam bhagava kusinarayam viharati 
baliharane vanasande. 

At one time the Buddha was staying near Kusinara, in the 
Forest of Offerings. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Codakena, bhikkhave, bhikkhuna param 
codetukamena panca dhamme ajjhattam 
paccavekkhitva panca dhamme ajjhattam 
upatthapetva paro codetabbo. 

“Mendicants, a mendicant who wants to accuse another 
should first check five things in themselves and establish 
five things in themselves. 


Katame panca dhamma ajjhattam paccavekkhitabba? 
What five things should they check in themselves? 


Codakena, bhikkhave, bhikkhuna param 
codetukamena evam paccavekkhitabbam: 


A mendicant who wants to accuse another should check 
this: 


‘parisuddhakayasamacaro nu khomhi, 
parisuddhenamhi kayasamacarena samannagato 
acchiddena appatimamsena. 

‘Is my bodily behavior pure? Do I have pure bodily behavior 
that is impeccable and irreproachable? 


Samvijjati nu kho me eso dhammo udahu no’ti? 
Is this thing found in me or not?’ 


No ce, bhikkhave, bhikkhu parisuddhakayasamacaro 
hoti parisuddhena kayasamacarena samannagato 
acchiddena appatimamsena, tassa bhavanti vattaro: 
If it’s not, there will be people who say: 


‘ingha tava ayasma kayikam sikkhassw’ti, itissa 
bhavanti vattaro. 
‘Come on, venerable, train your own bodily behavior first.’ 


Puna caparam, bhikkhave, codakena bhikkhuna 
param codetukamena evam paccavekkhitabbam: 
Furthermore, a mendicant who wants to accuse another 
should check this: 


‘parisuddhavacisamacaro nu khomhi, 
parisuddhenamhi vacisamacarena samannagato 
acchiddena appatimamsena. 

‘Is my verbal behavior pure? Do I have pure verbal 
behavior that is impeccable and irreproachable? 


Samvijjati nu kho me eso dhammo udahu no’ti? 
Is this thing found in me or not?’ 


No ce, bhikkhave, bhikkhu parisuddhavacisamacaro 
hoti parisuddhena vacisamacarena samannagato 
acchiddena appatimamsena, tassa bhavanti vattaro: 
If it’s not, there will be people who say: 


‘ingha tava ayasma vacasikam sikkhassu’ti, itissa 
bhavanti vattaro. 
‘Come on, venerable, train your own verbal behavior first.’ 


Puna caparam, bhikkhave, codakena bhikkhuna 
param codetukamena evam paccavekkhitabbam: 
Furthermore, a mendicant who wants to accuse another 
should check this: 


‘mettam nu kho me cittam paccupatthitam 
sabrahmacarisu anaghatam. 

‘Is my heart established in love for my spiritual companions, 
without resentment? 


Samvijjati nu kho me eso dhammo udahu no’ti? 
Is this thing found in me or not?’ 


No ce, bhikkhave, bhikkhuno mettam cittam 
paccupatthitam hoti sabrahmacarisu anaghatam, 
tassa bhavanti vattaro: 

If it’s not, there will be people who say: 


‘ingha tava ayasma sabrahmacarisu mettam cittam 
upatthapehr'ti, itissa bhavanti vattaro. 

‘Come on, venerable, establish your heart in love for your 
spiritual companions first.’ 


Puna caparam, bhikkhave, codakena bhikkhuna 
param codetukamena evam paccavekkhitabbam: 
Furthermore, a mendicant who wants to accuse another 
should check this: 


‘bahussuto nu khomhi sutadharo sutasannicayo, ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupa me dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha. 

‘Am I very learned, remembering and keeping what I’ve 
learned? These teachings are good in the beginning, good 
in the middle, and good in the end, meaningful and well- 
phrased, describing a spiritual practice that’s entirely full 
and pure. Am I very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically? 


Samvijjati nu kho me eso dhammo udahu no’ti? 
Is this thing found in me or not?’ 


No ce, bhikkhave, bhikkhu bahussuto hoti sutadharo 
sutasannicayo, ye te dhamma adikalyana 
majjhekalyana pariyosanakalyana sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam abhivadanti, tatharupassa dhamma 
bahussuta honti dhata vacasa paricita 
manasanupekkhita ditthiya suppatividdha, tassa 
bhavanti vattaro: 

If it’s not, there will be people who say: 


‘ingha tava ayasma agamam pariyapunassw’ti, itissa 
bhavanti vattaro. 
‘Come on, venerable, memorize the scriptures first.’ 


Puna caparam, bhikkhave, codakena bhikkhuna 
param codetukamena evam paccavekkhitabbam: 


Furthermore, a mendicant who wants to accuse another 
should check this: 


‘ubhayani kho pana me patimokkhani vittharena 
svagatani honti suvibhattani suppavattini 
suvinicchitani suttaso anubyanjanaso. 

‘Have both monastic codes been passed down to me in 
detail, well analyzed, well mastered, and well judged in 
both the rules and accompanying material? 


Samvijjati nu kho me eso dhammo udahu no’ti? 
Is this thing found in me or not?’ 


No ce, bhikkhave, bhikkhuno ubhayani patimokkhani 
vittharena svagatani honti suvibhattani suppavattini 
suvinicchitani suttaso anubyanjanaso, ‘idam 
panayasma, kattha vuttam bhagavata’ti, iti puttho na 
sampayissati. 

If it’s not, there will be people who say: 


Tassa bhavanti vattaro: 
‘ingha tava ayasma vinayam sikkhassu’ti, itissa 
bhavanti vattaro. 


‘Come on, venerable, train in the code of conduct first.’ 


Ime panca dhamma ajjhattam paccavekkhitabba. 
These are the five things they should check in themselves. 


Katame panca dhamma ajjhattam upatthapetabba? 
What five things should they establish in themselves? 


‘Kalena vakkhami, no akalena; 
‘T will speak at the right time, not at the wrong time. 


bhutena vakkhami, no abhutena; 


I will speak truthfully, not falsely. 


sanhena vakkhami, no pharusena; 
I will speak gently, not harshly. 


atthasamhitena vakkhami, no anatthasamhitena; 
I will speak beneficially, not harmfully. 


mettacitto vakkhami, no dosantaro’ti— 
I will speak lovingly, not from secret hate.’ 


ime panca dhamma ajjhattam upatthapetabba. 
These are the five things they should establish in 
themselves. 


Codakena, bhikkhave, bhikkhuna param 
codetukamena ime panca dhamme ajjhattam 
paccavekkhitva ime panca dhamme ajjhattam 
upatthapetva paro codetabbo’ ti. 

A mendicant who wants to accuse another should first 
check these five things in themselves and establish these 
five things in themselves.” 


Catuttham. 


10.045. 45. 
Rajantepurappavesanasutta - 45. 


Entering a Royal Harem 
5. Akkosavagga - 5. Abuse 


“Dasayime, bhikkhave, adinava 
rajantepurappavesane. 

“Mendicants, there are ten drawbacks to entering a royal 
harem. 


Katame dasa? 
What ten? 


Idha, bhikkhave, raja mahesiya saddhim nisinno hoti. 
Firstly, a king is sitting with his chief queen 


Tatra bhikkhu pavisati. 
when a monk enters. 


Mahesi va bhikkhum disva sitam patukaroti, bhikkhu 
va mahesim disva sitam patukaroti. 

When the queen sees the monk she smiles, or when the 
monk sees the queen he smiles. 


Tattha ranno evam hoti: 
So the king thinks: 


‘addha imesam katam va karissanti va’ti. 
‘They’ve done it for sure, or they will do it.’ 


Ayam, bhikkhave, pathamo adinavo 
rajantepurappavesane. (1) 
This is the first drawback of entering a royal harem. 


Puna caparam, bhikkhave, raja bahukicco 
bahukaraniyo annataram itthim gantva na sarati: 
Furthermore, a king has many duties, and much to do. He 
has sex with one of the women but doesn’t remember. 


‘sa tena gabbham ganhati’. 
She gets pregnant from that. 


Tattha ranno evam hoti: 
So the king thinks: 


‘na kho idha anno koci pavisati, annatra pabbajitena. 
‘No-one else has entered here, except for that monk. 


Siya nu kho pabbajitassa kamman’ti. 
Could this be the monk’s doing?’ 


Ayam, bhikkhave, dutiyo adinavo 
rajantepurappavesane. (2) 
This is the second drawback of entering a royal harem. 


Puna caparam, bhikkhave, ranno antepure 
annataram ratanam nassati. 
Furthermore, a gem is lost somewhere in the royal harem. 


Tattha ranno evam hoti: 
So the king thinks: 


‘na kho idha anno koci pavisati, annatra pabbajitena. 
‘No-one else has entered here, except for that monk. 


Siya nu kho pabbajitassa kamman’ti. 
Could this be the monk’s doing?’ 


Ayam, bhikkhave, tatiyo adinavo 
rajantepurappavesane. (3) 


This is the third drawback of entering a royal harem. 


Puna caparam, bhikkhave, ranno antepure 
abbhantara guyhamanta bahiddha saambhedam 
gacchanti. 

Furthermore, secret deliberations in the royal harem are 
leaked outside. 


Tattha ranno evam hoti: 
So the king thinks: 


‘na kho idha anno koci pavisati, annatra pabbajitena. 
‘No-one else has entered here, except for that monk. 


Siya nu kho pabbajitassa kamman’ti. 
Could this be the monk’s doing?’ 


Ayam, bhikkhave, catuttho adinavo 
rajantepurappavesane. (4) 
This is the fourth drawback of entering a royal harem. 


Puna caparam, bhikkhave, ranno antepure pita va 
puttam pattheti putto va pitaram pattheti. 
Furthermore, in a royal harem, a father longs for their son, 
or ason longs for his father. 


Tesam evam hoti: 
They think: 


‘na kho idha anno koci pavisati, annatra pabbajitena. 
‘No-one else has entered here, except for that monk. 


Siya nu kho pabbajitassa kamman’ti. 
Could this be the monk’s doing?’ 


Ayam, bhikkhave, pancamo adinavo 
rajantepurappavesane. (5) 
This is the fifth drawback of entering a royal harem. 


Puna caparam, bhikkhave, raja nicatthaniyam ucce 
thane thapeti. 

Furthermore, the king promotes someone to a higher 
position. 


Yesam tam amanapam tesam evam hoti: 
Those who are upset by this think: 


‘raja kho pabbajitena samsattho. 
‘The king is close to that monk. 


Siya nu kho pabbajitassa kamman’ti. 
Could this be the monk’s doing?’ 


Ayam, bhikkhave, chattho adinavo 
rajantepurappavesane. (6) 
This is the sixth drawback of entering a royal harem. 


Puna caparam, bhikkhave, raja uccatthaniyam nice 
thane thapeti. 

Furthermore, the king demotes someone to a lower 
position. 


Yesam tam amanapam tesam evam hoti: 
Those who are upset by this think: 


‘raja kho pabbajitena samsattho. 
‘The king is close to that monk. 


Siya nu kho pabbajitassa kamman’ti. 
Could this be the monk’s doing?’ 


Ayam, bhikkhave, sattamo adinavo 
rajantepurappavesane. (7) 
This is the seventh drawback of entering a royal harem. 


Puna caparam, bhikkhave, raja akale senam uyyojeti. 
Furthermore, the king dispatches the army at the wrong 
time. 


Yesam tam amanapam tesam evam hoti: 
Those who are upset by this think: 


‘raja kho pabbajitena samsattho. 
‘The king is close to that monk. 


Siya nu kho pabbajitassa kamman’ti. 
Could this be the monk’s doing?’ 


Ayam, bhikkhave, atthamo adinavo 
rajantepurappavesane. (8) 
This is the eighth drawback of entering a royal harem. 


Puna caparam, bhikkhave, raja kale senam uyyojetva 
antaramaggato nivattapeti. 

Furthermore, the king dispatches the army at the right 
time, but orders it to turn back while still on the road. 


Yesam tam amanapam tesam evam hoti: 
Those who are upset by this think: 


‘raja kho pabbajitena samsattho. 
‘The king is close to that monk. 


Siya nu kho pabbajitassa kamman’ti. 
Could this be the monk’s doing?’ 


Ayam, bhikkhave, navamo adinavo 
rajantepurappavesane. (9) 
This is the ninth drawback of entering a royal harem. 


Puna caparam, bhikkhave, ranno antepuram 
hatthisammaddam assasammaddam 
rathasammaddam rajaniyani 
rupasaddagandharasaphotthabbani, yani na 
pabbajitassa saruppani. 

Furthermore, in the royal harem there is a trampling of 
elephants, horses, and chariots, as well as arousing sights, 
sounds, smells, tastes, and touches that do not befit a monk. 


Ayam, bhikkhave, dasamo adinavo 
rajantepurappavesane. 
This is the tenth drawback of entering a royal harem. 


Ime kho, bhikkhave, dasa adinava 
rajantepurappavesane’ ti. (10) 
These are the ten drawbacks of entering a royal harem.” 


Pancamam. 


10.046. 46. Sakkasutta - 46. 


With the Sakyans 
5. Akkosavagga - 5. Abuse 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Atha kho sambahula sakka upasaka tadahuposathe 
yena bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinne kho sakke upasake bhagava 
etadavoca: 

Then on the sabbath several Sakyan lay followers went up 
to the Buddha, bowed, and sat down to one side. The 
Buddha said to them: 


“api nu tumhe, sakka, atthangasamannagatam 
uposatham upavasatha’” ti? 

“Sakyans, do you observe the sabbath with its eight 
factors?” 


“Appekada mayam, bhante, atthangasamannagatam 
uposatham upavasama, appekada na upavasama’” ti. 
“Sir, sometimes we do, sometimes we don’t.” 


“Tesam vo, sakka, alabha tesam dulladdham, ye 
tumhe evam sokasabhaye jivite maranasabhaye jivite 
appekada atthangasamannagatam uposatham 
upavasatha, appekada na upavasatha. 

“That’s your loss, Sakyans, it’s your misfortune. In this life 
with its fear of sorrow and death, you sometimes keep the 
sabbath and you sometimes don’t. 


Tam kim mannatha, sakka, 
What do you think, Sakyans? 


idha puriso yena kenaci kammatthanena anapajja 
akusalam divasam addhakahapanam nibbiseyya. 
Take a man who earns half a dollar for an honest day’s 
work. 


Dakkho puriso utthanasampannoti alamvacanaya” ti? 
Is this enough to call him a deft and industrious man?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, sakka, 
“What do you think, Sakyans? 


idha puriso yena kenaci kammatthanena anapajja 
akusalam divasam kahapanam nibbiseyya. 
Take a man who earns a dollar for an honest day’s work. 


Dakkho puriso utthanasampannoti alamvacanaya” ti? 
Is this enough to call him a deft and industrious man?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, sakka, 
“What do you think, Sakyans? 


idha puriso yena kenaci kammatthanena anapajja 
akusalam divasam dve kahapane nibbiseyya ... 
Take a man who, for an honest day’s work, earns two 
dollars ... 


tayo kahapane nibbiseyya ... 
three dollars... 


cattaro kahapane nibbiseyya ... 
four dollars ... 


panca kahapane nibbiseyya ... 
five dollars... 


cha kahapane nibbiseyya ... 
six dollars. ... 


satta kahapane nibbiseyya ... 
seven dollars... 


attha kahapane nibbiseyya ... 
eight dollars... 


nava kahapane nibbiseyya ... 
nine dollars ... 


dasa kahapane nibbiseyya ... 
ten dollars ... 


visa kahapane nibbiseyya ... 
twenty dollars... 


timsa kahapane nibbiseyya ... 
thirty dollars... 


cattarisam kahapane nibbiseyya ... 


forty dollars... 


pannasam kahapane nibbiseyya ... 
fifty dollars... 


kahapanasatam nibbiseyya. 
a hundred dollars. 


Dakkho puriso utthanasampannoti alamvacanaya” ti? 
Is this enough to call him a deft and industrious man?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, sakka, 
“What do you think, Sakyans? 


api nu so puriso divase divase kahapanasatam 
kahapanasahassam nibbisamano laddham laddham 
nikkhipanto vassasatayuko vassasatajivi mahantam 
bhogakkhandham adhigaccheyya’” ti? 

Suppose that man earned a hundred or a thousand dollars 
every day and saved it all up. If he lived for a hundred 
years, would he not accumulate a large mass of wealth?” 


“Evam, bhante”. 
“Yes, sir.” 


“Tam kim mannatha, sakka, 
“What do you think, Sakyans? 


api nu so puriso bhogahetu bhoganidanam 
bhogadhikaranam ekam va rattim ekam va divasam 
upaddham va rattim upaddham va divasam 
ekantasukhappatisamvedi vihareyya’” ti? 

Would that man, on account of that wealth, experience 
perfect happiness for a single day or night, or even halfa 
day or night?” 


“No hetam, bhante”. 
“NO, sir.” 


“Tam kissa hetu”? 
“Why is that?” 


“Kama hi, bhante, anicca tuccha musa 
mosadhamma’” ti. 

“Because sensual pleasures, sir, are impermanent, hollow, 
false, and deceptive.” 


“Idha pana vo, sakka, mama savako dasa vassani 
appamatto atapi pahitatto viharanto yatha 
mayanusittham tatha patipajjamano satampi vassani 
satampi vassasatani satampi vassasahassani 
ekantasukhappatisamvedi vihareyya. 

“But take one of my disciples who lives diligent, keen, and 
resolute for ten years, practicing in line with my 
instructions. They can experience perfect happiness for a 
hundred years, ten thousand years, or a hundred thousand 
years. 


So ca khvassa sakadagami va anagami va apannakam 
va sotapanno. 

And they could become a once-returner or a non-returner, 
or guaranteed a stream-enterer. 


Titthantu, sakka, dasa vassani. 
Let alone ten years, 


Idha mama savako nava vassani ... 
take one of my disciples who lives diligent, keen, and 
resolute for nine years... 


attha vassani ... 
eight years... 


satta vassani ... 


seven years... 


cha vassani ... 
Six years... 


panca vassani ... 
five years... 


Cattari vassani ... 
four years... 


tini vassani ... 
three years... 


dve vassani ... 
two years... 


ekam vassam appamatto atapi pahitatto viharanto 
yatha mayanusittham tatha patipajjamano satampi 
vassani satampi vassasatani satampi vassasahassani 
ekantasukhappatisamvedi vihareyya, so ca khvassa 
sakadagami1 va anagami1 va apannakam va sotapanno. 
one year... 


Titthatu, sakka, ekam vassam. 


Idha mama savako dasa mase appamatto atapi 
pahitatto viharanto yatha mayanusittham tatha 
patipajjamano satampi vassani satampi vassasatani 
satampi vassasahassani ekantasukhappatisamvedi 
vihareyya, so ca khvassa sakadagami va anagami va 
apannakam va sotapanno. 

ten months... 


Titthantu, sakka, dasa masa. 


Idha mama savako nava mase ... 


nine months... 


attha mase ... 
eight months... 


satta mase ... 
seven months... 


cha mase ... 
six months... 


panca mase ... 
five months... 


cattaro mase ... 
four months... 


tayo mase ... 
three months... 


dve mase ... 
two months... 


ekam masam ... 
one month... 


addhamasam appamatto atap1 pahitatto viharanto 
yatha mayanusittham tatha patipajjamano satampi 
vassani satampi vassasatani satampi vassasahassani 
ekantasukhappatisamvedi vihareyya, so ca khvassa 
sakadagami1 va anagami1 va apannakam va sotapanno. 


a fortnight ... 


Titthatu, sakka, addhamaso. 


Idha mama savako dasa rattindive appamatto atapi 
pahitatto viharanto yatha mayanusittham tatha 
patipajjamano satampi vassani satampi vassasatani 
satampi vassasahassani ekantasukhappatisamvedi 
vihareyya, so ca khvassa sakadagami1 va anagami va 
apannakam va sotapanno. 

ten days... 


Titthantu, sakka, dasa rattindiva. 


Idha mama savako nava rattindive ... 
nine days... 


attha rattindive ... 
eight days... 


satta rattindive ... 
seven days... 


cha rattindive ... 
six days... 


panca rattindive ... 
five days... 


cattaro rattindive ... 
four days... 


tayo rattindive ... 
three days... 


dve rattindive ... 
two days... 


ekam rattindivam appamatto atap1 pahitatto 
viharanto yatha mayanusittham tatha patipajjamano 


satampi vassani satampi vassasatani satampi 
vassasahassani ekantasukhappatisamvedi vihareyya, 
so ca khvassa sakadagami va anagami va apannakam 
va sotapanno. 

Let alone two days, take one of my disciples who lives 
diligent, keen, and resolute for one day, practicing in line 
with my instructions. They can experience perfect 
happiness for a hundred years, ten thousand years, or a 
hundred thousand years. And they could become a once- 
returner or a non-returner, or guaranteed a stream- 
enterer, 


Tesam vo, sakka, alabha tesam dulladdham, ye tumhe 
evam sokasabhaye jivite maranasabhaye jivite 
appekada atthangasamannagatam uposatham 
upavasatha, appekada na upavasatha’” ti. 

It’s your loss, Sakyans, it’s your misfortune. In this life with 
its fear of sorrow and death, you sometimes keep the 
sabbath and you sometimes don’t.” 


“Ete mayam, bhante, ajjatagge 
atthangasamannagatam uposatham upavasissama’” ti. 
“Well, sir, from this day forth we will observe the sabbath 
with its eight factors.” 


Chattham. 


10.047. 47. Mahalisutta - 47. 


With Mahali 
5. Akkosavagga - 5. Abuse 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam. 

At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof. 


Atha kho mahali licchavi yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahali licchavi bhagavantam etadavoca: 

Then Mahali the Licchavi went up to the Buddha, bowed, 
sat down to one side, and said to him: 


“ko nu kho, bhante, hetu, ko paccayo papassa 
kammassa kiriyaya papassa kammassa pavattiya” ti? 
“What is the cause, sir, what is the reason for doing bad 
deeds, for performing bad deeds?” 


“Lobho kho, mahali, hetu, lobho paccayo papassa 
kammassa kiriyaya papassa kammassa pavattiya. 
“Greed is a cause, Mahali, greed is a reason for doing bad 
deeds, for performing bad deeds. 


Doso kho, mahali, hetu, doso paccayo papassa 
kammassa kiriyaya papassa kammassa pavattiya. 
Hate is a cause of bad deeds... 


Moho kho, mahali, hetu, moho paccayo papassa 
kammassa kiriyaya papassa kammassa pavattiya. 
Delusion is a cause of bad deeds... 


Ayoniso manasikaro kho, mahali, hetu, ayoniso 
manasikaro paccayo papassa kammassa kiriyaya 
papassa kammassa pavattiya. 

Improper attention is a cause of bad deeds... 


Micchapanihitam kho, mahali, cittam hetu, 
micchapanihitam cittam paccayo papassa kammassa 
kiriyaya papassa kammassa pavattiyati. 

A wrongly directed mind is a cause of bad deeds... 


Ayam kho, mahali, hetu, ayam paccayo papassa 
kammassa kiriyaya papassa kammassa pavattiya” ti. 
This is the cause, Mahali, this is the reason for doing bad 
deeds, for performing bad deeds.” 


“Ko pana, bhante, hetu ko paccayo kalyanassa 
kammassa kiriyaya kalyanassa kammassa 
pavattiya” ti? 

“What is the cause, sir, what is the reason for doing good 
deeds, for performing good deeds?” 


“Alobho kho, mahali, hetu, alobho paccayo 
kalyanassa kammassa kiriyaya kalyanassa kammassa 
pavattiya. 

“Contentment is a cause, Mahali, contentment is a reason 
for doing good deeds, for performing good deeds. 


Adoso kho, mahali, hetu, adoso paccayo kalyanassa 
kammassa kiriyaya kalyanassa kammassa pavattiya. 
Love is a cause of good deeds... 


Amoho kho, mahali, hetu, amoho paccayo kalyanassa 
kammassa kiriyaya kalyanassa kammassa pavattiya. 
Understanding is a cause of good deeds... 


Yoniso manasikaro kho, mahali, hetu, yoniso 
manasikaro paccayo kalyanassa kammassa kiriyaya 
kalyanassa kammassa pavattiya. 

Proper attention is a cause of good deeds... 


Sammapanihitam kho, mahali, cittam hetu, 
sammapanihitam cittam paccayo kalyanassa 
kammassa kiriyaya kalyanassa kammassa pavattiya. 
A rightly directed mind is a cause of good deeds... 


Ayam kho, mahali, hetu, ayam paccayo kalyanassa 
kammassa kiriyaya kalyanassa kammassa pavattiya. 
This is the cause, Mahali, this is the reason for doing good 
deeds, for performing good deeds. 


Ime ca, mahali, dasa dhamma loke na samvijjeyyum, 
nayidha pannayetha adhammacariyavisamacariyati 
va dhammacariyasamacariyati va. 

If these ten things were not found in the world, we wouldn’t 
see either unprincipled and immoral conduct, or principled 
and moral conduct. 


Yasma ca kho, mahali, ime dasa dhamma loke 
samvijjanti, tasma pannayati 
adhammacariyavisamacariyati va 
dhammacariyasamacariyati va” ti. 

But since these ten things are found in the world, we see 
both unprincipled and immoral conduct, and principled and 
moral conduct.” 


Sattamam. 


10.048. 48. 
Pabbajitaabhinhasutta - 48. Ten 
Regular Reflections fora 


Renunciate 
5. Akkosavagga - 5. Abuse 


“Dasayime, bhikkhave, dhamma pabbajitena 
abhinham paccavekkhitabba. 

“Mendicants, one who has gone forth should often review 
these ten things. 


Katame dasa? 
What ten? 


‘Vevanniyamhi ajjhupagato’ti pabbajitena abhinham 
paccavekkhitabbam. (1) 

One who has gone forth should often review this: ‘I have 
secured freedom from class.’ 


‘Parapatibaddha me jivika’ti pabbajitena abhinham 
paccavekkhitabbam. (2) 
‘My livelihood is tied up with others.’ 


‘Anno me akappo karaniyo’ti pabbajitena abhinham 
paccavekkhitabbam. (3) 
‘My behavior should be different.’ 


‘Kacci nu kho me atta silato na upavadati’ti 
pabbajitena abhinham paccavekkhitabbam. (4) 

‘T hope there’s no reason to blame myself when it comes to 
ethical conduct?’ 


‘Kacci nu kho mam anuvicca vinnu sabrahmacari 
silato na upavadanti’ti pabbajitena abhinham 
paccavekkhitabbam. (5) 

‘T hope that, after examination, sensible spiritual 
companions don’t reproach any aspect of my ethics?’ 


‘Sabbehi me piyehi manapehi nanabhavo 
vinabhavo’ti pabbajitena abhinham 
paccavekkhitabbam. (6) 

‘IT must be parted and separated from all I hold dear and 
beloved.’ 


‘Kammassakomhi kammadayado kammayoni 
kammabandhu kammapatisarano, 

‘Tam the owner of my deeds and heir to my deeds. Deeds 
are my womb, my relative, and my refuge. 


yam kammam karissami kalyanam va papakam va 
tassa dayado bhavissami’ti pabbajitena abhinham 
paccavekkhitabbam. (7) 

I shall be the heir of whatever deeds I do, whether good or 
bad.’ 


‘Kathambhutassa me rattindiva vitivattant?’ti 
pabbajitena abhinham paccavekkhitabbam. (8) 
‘As the days and nights flit by, what sort of person am I 
becoming?’ 


‘Kacci nu kho aham sunnagare abhiramami'ti 
pabbajitena abhinham paccavekkhitabbam. (9) 
‘Do I love to stay in empty huts?’ 


‘Atthi nu kho me uttari manussadhammo 
alamariyananadassanaviseso adhigato, yenaham 
pacchime kale sabrahmacarthi puttho na manku 


bhavissami’ti pabbajitena abhinham 
paccavekkhitabbam. (10) 

‘Do I have any superhuman distinctions in knowledge and 
vision worthy of the noble ones, so that when my spiritual 
companions question me on my deathbed I will not be 
embarrassed?’ 


Ime kho, bhikkhave, dasa dhamma pabbajitena 
abhinham paccavekkhitabba’ ti. 

One who has gone forth should often review these ten 
things.” 


Atthamam. 


10.049. 49. 
Sariratthadhammasutta - 49. 


Existing Because of the Body 
5. Akkosavagga - 5. Abuse 


“Dasayime, bhikkhave, dhamma sarirattha. 
“Mendicants, these ten things exist because of the body. 


Katame dasa? 
What ten? 


Sitam, unham, jighaccha, pipasa, uccaro, passavo, 
kayasamvaro, vacisamvaro, ajivaSamvaro, 
ponobhaviko bhavasankharo— 

Cold, heat, hunger, thirst, feces, urine, restraint of body, 
speech, and livelihood, and the will to live that leads to 
future lives. 


ime kho, bhikkhave, dasa dhamma sarirattha’” ti. 
These ten things exist because of the body.” 


Navamam. 


10.050. 50. Bhandanasutta - 50. 


Arguments 
5. Akkosavagga - 5. Abuse 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena sambahula bhikkhu 
pacchabhattam pindapatapatikkanta 
upatthanasalayam sannisinna sannipatita 
bhandanajata kalahajata vivadapanna annamannam 
mukhasattihi vitudanta viharanti. 

Now at that time, after the meal, on return from alms- 
round, several mendicants sat together in the meeting hall. 
They were arguing, quarreling, and disputing, wounding 
each other with barbed words. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena upatthanasala tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then in the late afternoon, the Buddha came out of retreat 
and went to the assembly hall. He sat down on the seat 
spread out, 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants: 


“kaya nuttha, bhikkhave, etarahi kathaya sannisinna 
sannipatita, ka ca pana vo antarakatha vippakata” ti? 
“Mendicants, what were you sitting talking about just now? 
What conversation was unfinished?” 


“Idha mayam, bhante, pacchabhattam 
pindapatapatikkanta upatthanasalayam sannisinna 
sannipatita bhandanajata kalahajata vivadapanna 
annamannam mukhasattihi vitudanta viharama’ ti. 
“Sir, after the meal, on return from alms-round, we sat 
together in the meeting hall, arguing, quarreling, and 
disputing, wounding each other with barbed words.” 


“Na kho panetam, bhikkhave, tumhakam patirupam 
kulaputtanam saddhaya agarasma anagariyam 
pabbajitanam, yam tumhe bhandanajata kalahajata 
vivadapanna annamannam mukhasattihi vitudanta 
vihareyyatha. 

“Mendicants, this is not appropriate for you gentlemen who 
have gone forth in faith from the lay life to homelessness. 


Dasayime, bhikkhave, dhamma saraniya piyakarana 
garukarana sangahaya avivadaya samaggiya 
ekibhavaya samvattanti. 

There are ten warm-hearted qualities that make for 
fondness and respect, conducing to inclusion, harmony, and 
unity, without quarreling. 


Katame dasa? 
What ten? 


Idha, bhikkhave, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 
Firstly, a mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


Yampi, bhikkhave, bhikkhu silava hoti ... pe ... 
samadaya sikkhati sikkhapadesu, 
When a mendicant is ethical, 


ayampi dhammo saraniyo piyakarano garukarano 
sangahaya avivadaya samaggiya ekibhavaya 
samvattati. (1) 

this warm-hearted quality makes for fondness and respect, 
conducing to inclusion, harmony, and unity, without 
quarreling. 


Puna caparam, bhikkhave, bhikkhu bahussuto hoti 
sutadharo sutasannicayo, ye te dhamma adikalyana 
majjhekalyana pariyosanakalyana sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam abhivadanti, tatharupassa dhamma 
bahussuta honti dhata vacasa paricita 
manasanupekkhita ditthiya suppatividdha. 
Furthermore, a mendicant is very learned, remembering 
and keeping what they’ve learned. These teachings are 
good in the beginning, good in the middle, and good in the 
end, meaningful and well-phrased, describing a spiritual 
practice that’s entirely full and pure. They are very learned 
in such teachings, remembering them, reinforcing them by 
recitation, mentally scrutinizing them, and comprehending 
them theoretically. ... 


Yampi, bhikkhave, bhikkhu bahussuto hoti ... pe ... 
ditthiya suppatividdha, 


ayampi dhammo saraniyo piyakarano garukarano 
sangahaya avivadaya samaggiya ekibhavaya 
samvattati. (2) 


Puna caparam, bhikkhave, bhikkhu kalyanamitto hoti 
kalyanasahayo kalyanasampavanko. 


Furthermore, a mendicant has good friends, companions, 
and associates. ... 


Yampi, bhikkhave, bhikkhu kalyanamitto hoti 
kalyanasahayo kalyanasampavanko, 


ayampi dhammo saraniyo piyakarano garukarano 
sangahaya avivadaya samaggiya ekibhavaya 
samvattati. (3) 


Puna caparam, bhikkhave, bhikkhu suvaco hoti 
sovacassakaranehi dhammehi samannagato khamo 
padakkhinaggahi anusasanim. 

Furthermore, a mendicant is easy to admonish, having 
qualities that make them easy to admonish. They’re patient, 
and take instruction respectfully. ... 


Yampi, bhikkhave, bhikkhu suvaco hoti 
sovacassakaranehi dhammehi samannagato khamo 
padakkhinaggahi anusasanim, 


ayampi dhammo saraniyo piyakarano garukarano 
sangahaya avivadaya samaggiya ekibhavaya 
samvattati. (4) 


Puna caparam, bhikkhave, bhikkhu yani tani 
sabrahmacarinam uccavacani kinkarantyani—tattha 
dakkho hoti analaso, tatrupayaya vimamsaya 
Samannagato alam katum alam samvidhatum. 
Furthermore, a mendicant is deft and tireless in a diverse 
spectrum of duties for their spiritual companions, 
understanding how to go about things in order to complete 
and organize the work. ... 


Yampi, bhikkhave, bhikkhu yani tani 
sabrahmacarinam uccavacani kinkarantyani—tattha 


dakkho hoti analaso tatrupayaya vimamsaya 
Samannagato alam katum alam samvidhatum, 


ayampi dhammo saraniyo piyakarano garukarano 
sangahaya avivadaya samaggiya ekibhavaya 
samvattati. (5) 


Puna caparam, bhikkhave, bhikkhu dhammakamo 
hoti piyasamudaharo, abhidhamme abhivinaye 
ularapamojjo. 

Furthermore, a mendicant loves the teachings and is a 
delight to converse with, being full of joy in the teaching 
and training. ... 


Yampi, bhikkhave, bhikkhu dhammakamo hoti 
piyasamudaharo, abhidhamme abhivinaye 
ularapamojjo, 


ayampi dhammo saraniyo piyakarano garukarano 
sangahaya avivadaya samaggiya ekibhavaya 
samvattati. (6) 


Puna caparam, bhikkhave, bhikkhu araddhaviriyo 
viharati akusalanam dhammanam pahanaya 
kusalanam dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

Furthermore, a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. ... 


Yampi, bhikkhave, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya kusalanam 
dhammanam upasampadaya, thamava 


dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu, 


ayampi dhammo saraniyo piyakarano garukarano 
sangahaya avivadaya samaggiya ekibhavaya 
samvattati. (7) 


Puna caparam, bhikkhave, bhikkhu santuttho hoti 
itaritaracivarapindapatasenasanagilanapaccayabhesa 
jjaparikkharena. 

Furthermore, a mendicant is content with any kind of 
robes, alms-food, lodgings, and medicines and supplies for 
the sick. ... 


Yampi, bhikkhave, bhikkhu santuttho hoti 
itaritaracivarapindapatasenasanagilanapaccayabhesa 
jjaparikkharena, 


ayampi dhammo saraniyo ... pe ... samvattati. (8) 


Puna caparam, bhikkhave, bhikkhu satima hoti, 
paramena satinepakkena samannagato, cirakatampi 
cirabhasitampi sarita anussarita. 

Furthermore, a mendicant is mindful. They have utmost 
mindfulness and alertness, and can remember and recall 
what was said and done long ago. ... 


Yampi, bhikkhave, bhikkhu satima hoti, paramena 
satinepakkena samannagato, cirakatampi 
cirabhasitampi sarita anussarita, 


ayampi dhammo saraniyo ... pe ... samvattati. (9) 
Puna caparam, bhikkhave, bhikkhu pannava hoti, 


udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya. 


Furthermore, a mendicant is wise. They have the wisdom of 
arising and passing away which is noble, penetrative, and 
leads to the complete ending of suffering. 


Yampi, bhikkhave, bhikkhu pannava hoti, 
udayatthagaminiya pannaya samannagato ariyaya 
nibbedhikaya samma dukkhakkhayagaminiya, 
When a mendicant is wise, 


ayampi dhammo saraniyo ... pe ... samvattati. (10) 
this warm-hearted quality makes for fondness and respect, 
helping the Sangha to live in harmony and unity, without 
quarreling. 

Ime kho, bhikkhave, dasa dhamma saraniya 
piyakarana garukarana sangahaya avivadaya 
samaggiya ekibhavaya samvattant1’ ti. 

These ten warm-hearted qualities make for fondness and 
respect, conducing to inclusion, harmony, and unity, without 
quarreling.” 

Dasamam. 

Akkosavaggo pancamo. 

Vivada dve ca mulani, 

kusinarapavesane; 

Sakko mahali abhinham, 


sarirattha ca bhandanati. 


Pathamo pannasako samatto. 


10.051.51. Sacittasutta - 51. 
Your Own Mind 


6. Sacittavagga - 6. Your Own Mind 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“No ce, bhikkhave, bhikkhu paracittapariyayakusalo 
hoti, atha ‘sacittapariyayakusalo bhavissam1’ti— 
“Mendicants, if a mendicant isn’t skilled in the ways of 
another’s mind, then they should train themselves: ‘I will be 
skilled in the ways of my own mind.’ 


evanhi vo, bhikkhave, sikkhitabbam. 


Kathanca, bhikkhave, bhikkhu sacittapariyayakusalo 
hoti? 

And how is a mendicant skilled in the ways of their own 
mind? 


Seyyathapi, bhikkhave, itthi va puriso va daharo yuva 
mandanakajatiko adase va parisuddhe pariyodate 
acche va udakapatte sakam mukhanimittam 
paccavekkhamano sace tattha passati rajam va 
anganam va, tasseva rajasSsa va anganassa va 
pahanaya vayamati. 

Suppose there was a woman or man who was young, 
youthful, and fond of adornments, and they check their own 
reflection in a clean bright mirror or a clear bowl of water. 
If they see any dirt or blemish there, they’d try to remove it. 


No ce tattha passati rajam va anganam va, 
tenevattamano hoti paripunnasankappo: 

But if they don’t see any dirt or blemish there, they’re 
happy with that, as they’ve got all they wished for: 


‘labha vata me, parisuddham vata me’ti. 
‘How fortunate that I’m clean!’ 


Evamevam kho, bhikkhave, bhikkhuno 
paccavekkhana bahukara hoti kusalesu dhammesu: 
In the same way, checking is very helpful for a mendicant’s 
skillful qualities. 


‘abhijjhalu nu kho bahulam viharami, anabhijjhalu 
nu kho bahulam viharami, byapannacitto nu kho 
bahulam viharami, abyapannacitto nu kho bahulam 
viharami, thinamiddhapariyutthito nu kho bahulam 
viharami, vigatathinamiddho nu kho bahulam 
viharami, uddhato nu kho bahulam viharami, 
anuddhato nu kho bahulam viharami, vicikiccho nu 
kho bahulam viharami, tinnavicikiccho nu kho 
bahulam viharami, kodhano nu kho bahulam 
viharami, akkodhano nu kho bahulam viharami, 
samkilitthacitto nu kho bahulam viharami, 
asamkilitthacitto nu kho bahulam viharami, 


saraddhakayo nu kho bahulam viharami, 
asaraddhakayo nu kho bahulam viharami, kusito nu 
kho bahulam viharami, araddhaviriyo nu kho 
bahulam viharami, asamahito nu kho bahulam 
viharami, samahito nu kho bahulam viharamy'ti. 

‘Am I often covetous or not? Am I often malicious or not? Am 
I often overcome with dullness and drowsiness or not? Am I 
often restless or not? Am I often doubtful or not? Am I often 
irritable or not? Am I often corrupted in mind or not? Am I 
often disturbed in body or not? Am I often energetic or not? 
Am I often immersed in samadhi or not?’ 


Sace, bhikkhave, bhikkhu paccavekkhamano evam 
janati: 
Suppose that, upon checking, a mendicant knows this: 


‘abhijjhalu bahulam viharami, byapannacitto 
bahulam viharami, thinamiddhapariyutthito bahulam 
viharami, uddhato bahulam viharami, vicikiccho 
bahulam viharami, kodhano bahulam viharami, 
sankilitthacitto bahulam viharami, saraddhakayo 
bahulam viharami, kusito bahulam viharami, 
asamahito bahulam viharam1’ti, tena, bhikkhave, 
bhikkhuna tesamyeva papakanam akusalanam 
dhammanam pahanaya adhimatto chando ca vayamo 
ca ussaho ca ussolhi ca appativani Ca sati ca 
Sampajannanca karaniyam. 

‘Tam often covetous, malicious, overcome with dullness and 
drowsiness, restless, doubtful, irritable, defiled in mind, 
disturbed in body, lazy, and not immersed in samadhi.’ In 
order to give up those bad, unskillful qualities, they should 
apply outstanding enthusiasm, effort, zeal, vigor, 
perseverance, mindfulness, and situational awareness. 


Seyyathapi, bhikkhave, adittacelo va adittasiso va. 
Tasseva celassa va sisasSa va nibbapanaya 


adhimattam chandanca vayamanca ussahanca 
ussolhinca appativaninca satinca sampajannanca 
kareyya. 

Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply outstanding enthusiasm, effort, 
zeal, vigor, perseverance, mindfulness, and situational 
awareness. 


Evamevam kho tena, bhikkhave, bhikkhuna 
tesamyeva papakanam akusalanam dhammanam 
pahanaya adhimatto chando ca vayamo ca ussaho ca 
ussolhi ca appativani ca sati ca sampajannanca 
karaniyam. 

In the same way, in order to give up those bad, unskillful 
qualities, that mendicant should apply outstanding 
enthusiasm ... 


Sace pana, bhikkhave, bhikkhu paccavekkhamano 
evam janati: 
But suppose that, upon checking, a mendicant knows this: 


‘anabhijjhalu bahulam viharami, abyapannacitto 
bahulam viharami, vigatathinamiddho bahulam 
viharami, anuddhato bahulam viharami, 
tinnavicikiccho bahulam viharami, akkodhano 
bahulam viharami, asankilitthacitto bahulam 
viharami, asaraddhakayo bahulam viharami, 
araddhaviriyo bahulam viharami, samahito bahulam 
viharami’ti, tena, bhikkhave, bhikkhuna tesuyeva 
kusalesu dhammesu patitthaya uttari asavanam 
khayaya yogo karantyo’ ti. 

‘Tam often content, kind-hearted, free of dullness and 
drowsiness, calm, confident, loving, pure in mind, 
undisturbed in body, energetic, and immersed in samadhi. 
Grounded on those skillful qualities, they should practice 
meditation further to end the defilements.” 


J 


Pathamam. 


10.052. 52. Sariputtasutta - 52. 


With Sariputta 
6. Sacittavagga - 6. Your Own Mind 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“No ce, avuso, bhikkhu paracittapariyayakusalo hoti, 
atha ‘sacittapariyayakusalo bhavissam1i’ti— 
“Mendicants, if a mendicant isn’t skilled in the ways of 
another’s mind, then they should train themselves: ‘I will be 
skilled in the ways of my own mind.’ 


evanhi vo, avuso, sikkhitabbam. 


Kathancavuso, bhikkhu sacittapariyayakusalo hoti? 
And how is a mendicant skilled in the ways of their own 
mind? 


Seyyathapi, avuso, itthi va puriso va daharo yuva 
mandanakajatiko adase va parisuddhe pariyodate 
acche va udapatte sakam mukhanimittam 
paccavekkhamano sace tattha passati rajam va 


anganam va, tasseva rajaSsa va anganassa va 
pahanaya vayamati. 

Suppose there was a woman or man who was young, 
youthful, and fond of adornments, and they check their own 
reflection in a clean bright mirror or a clear bowl of water. 
If they see any dirt or blemish there, they’d try to remove it. 


No ce tattha passati rajam va anganam va, 
tenevattamano hoti paripunnasankappo: 

But if they don’t see any dirt or blemish there, they’re 
happy with that, as they’ve got all they wished for: 


‘labha vata me, parisuddham vata me’ti. 
‘How fortunate that I’m clean!’ 


Evamevam kho, avuso, bhikkhuno paccavekkhana 
bahukara hoti kusalesu dhammesu: 

In the same way, checking is very helpful for a mendicant’s 
skillful qualities. 


‘abhijjhalu nu kho bahulam viharami, anabhijjhalu 
nu kho bahulam viharami, byapannacitto nu kho 
bahulam viharami, abyapannacitto nu kho bahulam 
viharami, thinamiddhapariyutthito nu kho bahulam 
viharami, vigatathinamiddho nu kho bahulam 
viharami, uddhato nu kho bahulam viharami, 
anuddhato nu kho bahulam viharami, vicikiccho nu 
kho bahulam viharami, tinnavicikiccho nu kho 
bahulam viharami, kodhano nu kho bahulam 
viharami, akkodhano nu kho bahulam viharami, 
sankilitthacitto nu kho bahulam viharami, 
asankilitthacitto nu kho bahulam viharami, 
saraddhakayo nu kho bahulam viharami, 
asaraddhakayo nu kho bahulam viharami, kusito nu 
kho bahulam viharami, araddhaviriyo nu kho 


bahulam viharami, samahito nu kho bahulam 
viharami, asamahito nu kho bahulam viharam?r'ti. 

‘Am I often covetous or not? Am I often malicious or not? Am 
I often overcome with dullness and drowsiness or not? Am I 
often restless or not? Am I often doubtful or not? Am I often 
irritable or not? Am I often defiled in mind or not? Am I 
often disturbed in body or not? Am I often energetic or not? 
Am I often immersed in samadhi or not?’ 


Sace, avuso, bhikkhu paccavekkhamano evam janati: 
Suppose that, upon checking, a mendicant knows this: 


‘abhijjhalu bahulam viharami ... pe ... asamahito 
bahulam viharami’ti, tenavuso, bhikkhuna tesamyeva 
papakanam akusalanam dhammanam pahanaya 
adhimatto chando ca vayamo Ca ussaho ca ussolhi ca 
appativani ca sati ca saampajannanca karaniyam. 

‘Tam often covetous, malicious, overcome with dullness and 
drowsiness, restless, doubtful, angry, defiled in mind, 
disturbed in body, lazy, and not immersed in samadhi.’ In 
order to give up those bad, unskillful qualities, they should 
apply outstanding enthusiasm, effort, zeal, vigor, 
perseverance, mindfulness, and situational awareness. 


Seyyathapi, avuso, adittacelo va adittasiso va. Tasseva 
celassa va sisassa va nibbapanaya adhimattam 
chandanca vayamanca ussahanca ussolhinca 
appativaninca satinca sampajannanca kareyya. 
Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply outstanding enthusiasm, effort, 
zeal, vigor, perseverance, mindfulness, and situational 
awareness. 


Evamevam kho, avuso, tena bhikkhuna tesamyeva 
papakanam akusalanam dhammanam pahanaya 


adhimatto chando ca vayamo Ca ussaho ca ussolhi ca 
appativani ca sati ca sampajannanca karaniyam. 

In the same way, in order to give up those bad, unskillful 
qualities, that mendicant should apply outstanding 
enthusiasm ... 


Sace panavuso, bhikkhu paccavekkhamano evam 
janati: 
But suppose that, upon checking, a mendicant knows this: 


‘anabhijjhalu bahulam viharami ... pe ... samahito 
bahulam viharami’ti, tenavuso, bhikkhuna tesuyeva 
kusalesu dhammesu patitthaya uttari asavanam 
khayaya yogo karantyo’ ti. 

‘Tam often content, kind-hearted, rid of dullness and 
drowsiness, calm, confident, loving, pure in mind, 
undisturbed in body, energetic, and immersed in samadhi.’ 
Grounded on those skillful qualities, they should practice 
meditation further to end the defilements.” 


Dutiyam. 


10.053. 53. Thitisutta - 53. 


Stagnation 
6. Sacittavagga - 6. Your Own Mind 


“Thitimpaham, bhikkhave, na vannayami kusalesu 
dhammesu, pageva parihanim. 

“Mendicants, I don’t praise stagnation in skillful qualities, 
let alone decline. 


Vuddhinca kho aham, bhikkhave, vannayami 
kusalesu dhammesu, no thitim no hanim. 

I praise growth in skillful qualities, not stagnation or 
decline. 


Kathanca, bhikkhave, hani hoti kusalesu dhammesu, 
no thiti no vuddhi? 

And how is there decline in skillful qualities, not stagnation 
or growth? 


Idha, bhikkhave, bhikkhu yattako hoti saddhaya 
silena sutena Cagena pannaya patibhanena, tassa te 
dhamma neva titthanti no vaddhanti. 

It’s when a mendicant has a certain degree of faith, ethics, 
generosity, wisdom, and eloquence. Those qualities neither 
stagnate nor grow in them. 


Hanimetam, bhikkhave, vadami kusalesu dhammesu, 
no thitim no vuddhim. 

I call this decline in skillful qualities, not stagnation or 
growth. 


Evam kho, bhikkhave, hani hoti kusalesu dhammesu, 
no thiti no vuddhi. 


This is how there’s decline in skillful qualities, not 
stagnation or growth. 


Kathanca, bhikkhave thiti hoti kusalesu dhammesu, 
no hani no vuddhi? 

And how is there stagnation in skillful qualities, not decline 
or growth? 


Idha, bhikkhave, bhikkhu yattako hoti saddhaya 
silena sutena Cagena pannaya patibhanena, tassa te 
dhamma neva hayanti no vaddhanti. 

It’s when a mendicant has a certain degree of faith, ethics, 
generosity, wisdom, and eloquence. Those qualities neither 
decline nor grow in them. 


Thitimetam, bhikkhave, vadami kusalesu dhammesu, 
no hanim no vuddhim. 

I call this stagnation in skillful qualities, not decline or 
growth. 


Evam kho, bhikkhave, thiti hoti kusalesu dhammesu, 
no vuddhi no hani. 

This is how there’s stagnation in skillful qualities, not 
decline or growth. 


Kathanca, bhikkhave, vuddhi hoti kusalesu 
dhammesu, no thiti no hani? 

And how is there growth in skillful qualities, not stagnation 
or decline? 


Idha, bhikkhave, bhikkhu yattako hoti saddhaya 
silena sutena Cagena pannaya patibhanena, tassa te 
dhamma neva titthanti no hayanti. 

It’s when a mendicant has a certain degree of faith, ethics, 
generosity, wisdom, and eloquence. Those qualities neither 
stagnate nor decline in them. 


Vuddhimetam, bhikkhave, vadami kusalesu 
dhammesu, no thitim no hanim. 

I call this growth in skillful qualities, not stagnation or 
decline. 


Evam kho, bhikkhave, vuddhi hoti kusalesu 
dhammesu, no thiti no hani. 

This is how there’s growth in skillful qualities, not 
stagnation or decline. 


No ce, bhikkhave, bhikkhu paracittapariyayakusalo 
hoti, atha ‘sacittapariyayakusalo bhavissam1’ti— 
Ifa mendicant isn’t skilled in the ways of another’s mind, 
then they should train themselves: ‘I will be skilled in the 
ways of my own mind.’ 


evanhi vo, bhikkhave, sikkhitabbam. 


Kathanca, bhikkhave, bhikkhu sacittapariyayakusalo 
hoti? 

And how is a mendicant skilled in the ways of their own 
mind? 


Seyyathapi, bhikkhave, itthi va puriso va daharo yuva 
mandanakajatiko adase va parisuddhe pariyodate 
acche va udapatte sakam mukhanimittam 
paccavekkhamano sace tattha passati rajam va 
anganam va, tasseva rajasSa va anganasSa va 
pahanaya vayamati. 

Suppose there was a woman or man who was young, 
youthful, and fond of adornments, and they check their own 
reflection in a clean bright mirror or a clear bowl of water. 
If they see any dirt or blemish there, they’d try to remove it. 


No ce tattha passati rajam va anganam va, 
tenevattamano hoti paripunnasankappo: 

But if they don’t see any dirt or blemish there, they’re 
happy with that, as they’ve got all they wished for: 


‘labha vata me, parisuddham vata me’ti. 
‘How fortunate that I’m clean!’ 


Evamevam kho, bhikkhave, bhikkhuno 
paccavekkhana bahukara hoti kusalesu dhammesu: 
In the same way, checking is very helpful for a mendicant’s 
skillful qualities. 


‘abhijjhalu nu kho bahulam viharami, anabhijjhalu 
nu kho bahulam viharami, byapannacitto nu kho 
bahulam viharami, abyapannacitto nu kho bahulam 
viharami, thinamiddhapariyutthito nu kho bahulam 
viharami, vigatathinamiddho nu kho bahulam 
viharami, uddhato nu kho bahulam viharami, 
anuddhato nu kho bahulam viharami, vicikiccho nu 
kho bahulam viharami, tinnavicikiccho nu kho 
bahulam viharami, kodhano nu kho bahulam 
viharami, akkodhano nu kho bahulam viharami, 
sankilitthacitto nu kho bahulam viharami, 
asankilitthacitto nu kho bahulam viharami, 
saraddhakayo nu kho bahulam viharami, 
asaraddhakayo nu kho bahulam viharami, kusito nu 
kho bahulam viharami, araddhaviriyo nu kho 
bahulam viharami, samahito nu kho bahulam 
viharami, asamahito nu kho bahulam viharamy1'ti. 

‘Am I often covetous or not? Am I often malicious or not? Am 
I often overcome with dullness and drowsiness or not? Am I 
often restless or not? Am I often doubtful or not? Am I often 
irritable or not? Am I often defiled in mind or not? Am I 
often disturbed in body or not? Am I often energetic or not? 
Am I often immersed in samadhi or not?’ 


Sace, bhikkhave, bhikkhu paccavekkhamano evam 
janati: 
Suppose that, upon checking, a mendicant knows this: 


‘abhijjhalu bahulam viharami, byapannacitto 
bahulam viharami, thinamiddhapariyutthito bahulam 
viharami, uddhato bahulam viharami, vicikiccho 
bahulam viharami, kodhano bahulam viharami, 
sankilitthacitto bahulam viharami, saraddhakayo 
bahulam viharami, kusito bahulam viharami, 
asamahito bahulam viharam1’ti, tena, bhikkhave, 
bhikkhuna tesamyeva papakanam akusalanam 
dhammanam pahanaya adhimatto chando ca vayamo 
ca ussaho ca ussolhi ca appativani Ca sati ca 
Sampajannanca karaniyam. 

‘Tam often covetous, malicious, overcome with dullness and 
drowsiness, restless, doubtful, irritable, defiled in mind, 
disturbed in body, lazy, and not immersed in samadhi.’ In 
order to give up those bad, unskillful qualities, they should 
apply outstanding enthusiasm, effort, zeal, vigor, 
perseverance, mindfulness, and situational awareness. 


Seyyathapi, bhikkhave, adittacelo va adittasiso va. 
Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply outstanding enthusiasm, effort, 
zeal, vigor, perseverance, mindfulness, and situational 
awareness. 


Tasseva celassa va sisassa va nibbapanaya 
adhimattam chandanca vayamanca ussahanca 
ussolhinca appativaninca satinca sampajannanca 
kareyya; 


evamevam kho, bhikkhave, tena bhikkhuna 
tesamyeva papakanam akusalanam dhammanam 


pahanaya adhimatto chando ca vayamo ca ussaho ca 
ussolhi ca appativani ca sati ca sampajannanca 
karaniyam. 

In the same way, in order to give up those bad, unskillful 
qualities, that mendicant should apply outstanding 
enthusiasm ... 


Sace pana, bhikkhave, bhikkhu paccavekkhamano 
evam janati: 
But suppose that, upon checking, a mendicant knows this: 


‘anabhijjhalu bahulam viharami, abyapannacitto 
bahulam viharami, vigatathinamiddho bahulam 
viharami, anuddhato bahulam viharami, 
tinnavicikiccho bahulam viharami, akkodhano 
bahulam viharami, asankilitthacitto bahulam 
viharami, asaraddhakayo bahulam viharami, 
araddhaviriyo bahulam viharami, samahito bahulam 
viharami’ti, tena, bhikkhave, bhikkhuna tesuyeva 
kusalesu dhammesu patitthaya uttari asavanam 
khayaya yogo karantyo’ ti. 

‘Tam often content, kind-hearted, rid of dullness and 
drowsiness, calm, confident, loving, pure in mind, 
undisturbed in body, energetic, and immersed in samadhi.’ 
Grounded on those skillful qualities, they should practice 
meditation further to end the defilements.” 


Tatiyam. 


10.054. 54. Samathasutta - 54. 


Serenity 
6. Sacittavagga - 6. Your Own Mind 


“No ce, bhikkhave, bhikkhu paracittapariyayakusalo 
hoti, atha ‘sacittapariyayakusalo bhavissam1’ti— 
“Mendicants, if a mendicant isn’t skilled in the ways of 
another’s mind, then they should train themselves: ‘I will be 
skilled in the ways of my own mind.’ 


evanhi vo, bhikkhave, sikkhitabbam. 


Kathanca, bhikkhave, bhikkhu sacittapariyayakusalo 
hoti? 

And how is a mendicant skilled in the ways of their own 
mind? 


Seyyathapi, bhikkhave, itthi va puriso va daharo yuva 
mandanakajatiko adase va parisuddhe pariyodate 
acche va udapatte sakam mukhanimittam 
paccavekkhamano sace tattha passati rajam va 
anganam va, tasseva rajasSa va anganasSa va 
pahanaya vayamati. 

Suppose there was a woman or man who was young, 
youthful, and fond of adornments, and they check their own 
reflection in a clean bright mirror or a clear bowl of water. 
If they see any dirt or blemish there, they’d try to remove it. 


No ce tattha passati rajam va anganam va, 
tenevattamano hoti paripunnasankappo: 

But if they don’t see any dirt or blemish there, they’re 
happy with that, as they’ve got all they wished for: 


‘labha vata me, parisuddham vata me’ti. 


‘How fortunate that I’m clean!’ 


Evamevam kho, bhikkhave, bhikkhuno 
paccavekkhana bahukara hoti kusalesu dhammesu: 
In the same way, checking is very helpful for a mendicant’s 
skillful qualities. 


‘labhi nu khomhi ajjhattam cetosamathassa, na nu 
khomhi labhi ajjhattam cetosamathassa, labhi nu 
khomhi adhipannadhammavipassanaya, na nu 
khomhi labhi adhipannadhammavipassanaya ti. 
‘Do I have internal serenity of heart or not? Do I have the 
higher wisdom of discernment of principles or not?’ 


Sace, bhikkhave, bhikkhu paccavekkhamano evam 
janati: 
Suppose that, upon checking, a mendicant knows this: 


‘labhimhi ajjhattam cetosamathassa, na labhi 
adhipannadhammavipassanaya’ti, tena, bhikkhave, 
bhikkhuna ajjhattam cetosamathe patitthaya 
adhipannadhammavipassanaya yogo karaniyo. 

‘T have serenity but not discernment.’ Grounded on serenity, 
they should practice meditation to get discernment. 


So aparena samayena labhi ceva hoti ajjhattam 
cetosamathassa labhi ca 
adhipannadhammavipassanaya. 

After some time they have both serenity and discernment. 


Sace pana, bhikkhave, bhikkhu paccavekkhamano 
evam janati: 
But suppose that, upon checking, a mendicant knows this: 


abhimhi adhipannadhammavipassanaya, na labhi 
ajjhattam cetosamathassa’ti, tena, bhikkhave, 


bhikkhuna adhipannadhammavipassanaya patitthaya 
ajjhattam cetosamathe yogo karaniyo. 

‘T have discernment but not serenity.’ Grounded on 
discernment, they should practice meditation to get 
serenity. 


So aparena samayena labhi ceva hoti 
adhipannadhammavipassanaya labhi ca ajjhattam 
cetosamathassa. 

After some time they have both serenity and discernment. 


Sace pana, bhikkhave, bhikkhu paccavekkhamano 
evam janati: 
But suppose that, upon checking, a mendicant knows this: 


‘na labhi ajjhattam cetosamathassa, na labhi 
adhipannadhammavipassanaya’ti, tena, bhikkhave, 
bhikkhuna tesamyeva kusalanam dhammanam 
patilabhaya adhimatto chando ca vayamo ca ussaho 
ca ussolhi ca appativani ca sati ca sampajannanca 
karaniyam. 

‘T have neither serenity nor discernment.’ In order to get 
those skillful qualities, they should apply outstanding 
enthusiasm, effort, zeal, vigor, perseverance, mindfulness, 
and situational awareness. 


Seyyathapi, bhikkhave, adittacelo va adittasiso va. 
Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply outstanding enthusiasm, effort, 
zeal, vigor, perseverance, mindfulness, and situational 
awareness. 


Tasseva celassa va sisassa va nibbapanaya 
adhimattam chandanca vayamanca ussahanca 
ussolhinca appativaninca satinca sampajannanca 
kareyya. 


Evamevam kho, bhikkhave, tena bhikkhuna 
tesamyeva kusalanam dhammanam patilabhaya 
adhimatto chando ca vayamo Ca ussaho ca ussolhi ca 
appativani ca sati ca saampajannanca karaniyam. 

In the same way, in order to get those skillful qualities, that 
person should apply outstanding enthusiasm ... 


So aparena samayena labhi ceva hoti ajjhattam 
cetosamathassa labhi ca 
adhipannadhammavipassanaya. 

After some time they have both serenity and discernment. 


Sace pana, bhikkhave, bhikkhu paccavekkhamano 
evam janati: 
But suppose that, upon checking, a mendicant knows this: 


‘labhimhi ajjhattam cetosamathassa, labhi 
adhipannadhammavipassanaya ti, tena, bhikkhave, 
bhikkhuna tesuyeva kusalesu dhammesu patitthaya 
uttari asavanam khayaya yogo karaniyo. 

‘T have both serenity and discernment.’ Grounded on those 
skillful qualities, they should practice meditation further to 
end the defilements. 


Civarampaham, bhikkhave, duvidhena vadami— 
I say that there are two kinds of robes: 


sevitabbampi asevitabbampi. 
those you should wear, and those you shouldn’t wear. 


Pindapatampaham, bhikkhave, duvidhena vadami— 
I say that there are two kinds of almsfood: 


sevitabbampi asevitabbampi. 
that which you should eat, and that which you shouldn’t eat. 


Senasanampaham, bhikkhave, duvidhena vadami— 
I say that there are two kinds of lodging: 


sevitabbampi asevitabbampi. 
those you should frequent, and those you shouldn’t 
frequent. 


Gamanigamampaham, bhikkhave, duvidhena vadami 


I say that there are two kinds of market town: 


sevitabbampi asevitabbampi. 
those you should frequent, and those you shouldn’t 
frequent. 


Janapadapadesampaham, bhikkhave, duvidhena 
vadami— 
I say that there are two kinds of country: 


sevitabbampi asevitabbampi. 
those you should frequent, and those you shouldn’t 
frequent. 


Puggalampaham, bhikkhave, duvidhena vadami— 
I say that there are two kinds of people: 


sevitabbampi asevitabbampi. 
those you should frequent, and those you shouldn’t 
frequent. 


‘Civarampaham, bhikkhave, duvidhena vadami— 
‘T say that there are two kinds of robes: 


sevitabbampi asevitabbampr'ti, 
those you should wear, and those you shouldn’t wear.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna civaram: 
Take a robe of which you know this: 


‘idam kho me civaram sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanty?’ti, 
evarupam Civaram na sevitabbam. 

‘When I wear this robe, unskillful qualities grow, and skillful 
qualities decline.’ You should not wear that kind of robe. 


Tattha yam janna civaram: 
Take a robe of which you know this: 


‘idam kho me civaram sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhantr’ti, 
evarupam Civaram sevitabbam. 

‘When I wear this robe, unskillful qualities decline, and 
skillful qualities grow.’ You should wear that kind of robe. 


‘Civarampaham, bhikkhave, duvidhena vadami— 
‘T say that there are two kinds of robes: 


sevitabbampi asevitabbampr'ti, 
those you should wear, and those you shouldn’t wear.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Pindapatampaham, bhikkhave, duvidhena vadami— 
‘I say that there are two kinds of almsfood: 


sevitabbampi asevitabbampr'ti, 


that which you should eat, and that which you shouldn’t 
eat.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna pindapatam: 
Take almsfood of which you know this: 


‘imam kho me pindapatam sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanty?'ti, 
evarupo pindapato na sevitabbo. 

‘When I eat this almsfood, unskillful qualities grow, and 
skillful qualities decline.’ You should not eat that kind of 
almsfood. 


Tattha yam janna pindapatam: 
Take almsfood of which you know this: 


‘imam kho me pindapatam sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhantr'ti, 
evarupo pindapato sevitabbo. 

‘When I eat this almsfood, unskillful qualities decline, and 
skillful qualities grow.’ You should eat that kind of almsfood. 


‘Pindapatampaham, bhikkhave, duvidhena vadami— 
‘I say that there are two kinds of almsfood: 


sevitabbampi asevitabbampr'ti, 
that which you should eat, and that which you shouldn’t 
eat.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Senasanampaham, bhikkhave, duvidhena vadami— 


‘T say that there are two kinds of lodging: 


sevitabbampi asevitabbampr'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna senasanam: 
Take a lodging of which you know this: 


‘idam kho me senasanam sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanty?’ti, 
evarupam senasanam na sevitabbam. 

‘When I frequent this lodging, unskillful qualities grow, and 
skillful qualities decline.’ You should not frequent that kind 
of lodging. 


Tattha yam janna senasanam: 
Take a lodging of which you know this: 


‘idam kho me senasanam sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhantr’ti, 
evarupam senasanam sevitabbam. 

‘When I frequent this lodging, unskillful qualities decline, 
and skillful qualities grow.’ You should frequent that kind of 
lodging. 


‘Senasanampaham, bhikkhave, duvidhena vadami— 
‘I say that there are two kinds of lodging: 


sevitabbampi asevitabbampr'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Gamanigamampaham, bhikkhave, duvidhena vadami 


‘T say that there are two kinds of market town: 


sevitabbampi asevitabbampr'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna gamanigamam: 
Take a market town of which you know this: 


‘imam kho me gamanigamam sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanty?’ti, 
evarupo gamanigamo na sevitabbo. 

‘When I frequent this market town, unskillful qualities grow, 
and skillful qualities decline.’ You should not frequent that 
kind of market town. 


Tattha yam janna gamanigamam: 
Take a market town of which you know this: 


‘imam kho me gamanigamam sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhant?i’ti, 
evarupo gamanigamo sevitabbo. 

‘When I frequent this market town, unskillful qualities 
decline, and skillful qualities grow.’ You should frequent 
that kind of market town. 


‘Gamanigamampaham, bhikkhave, duvidhena vadami 


‘T say that there are two kinds of market town: 


sevitabbampi asevitabbampr'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Janapadapadesampaham, bhikkhave, duvidhena 
vadami— 
‘T say that there are two kinds of country: 


sevitabbampi asevitabbampr'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna janapadapadesam: 
Take a country of which you know this: 


‘imam kho me janapadapadesam sevato akusala 
dhamma abhivaddhanti, kusala dhamma 
parihayanti’ti, evarupo janapadapadeso na sevitabbo. 
‘When I frequent this country, unskillful qualities grow, and 
skillful qualities decline.’ You should not frequent that kind 
of country. 


Tattha yam janna janapadapadesam: 
Take a country of which you know this: 


‘imam kho me janapadapadesam sevato akusala 
dhamma parihayanti, kusala dhamma 
abhivaddhanti’ti, evarupo janapadapadeso sevitabbo. 


‘When I frequent this country, unskillful qualities decline, 
and skillful qualities grow.’ You should frequent that kind of 
country. 


‘Janapadapadesampaham, bhikkhave, duvidhena 
vadami— 
‘I say that there are two kinds of country: 


sevitabbampi asevitabbampr'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti yam tam vuttam, idametam paticca vuttam. 
That’s what I said, and this is why I said it. 


‘Puggalampaham, bhikkhave, duvidhena vadami— 
‘T say that there are two kinds of people: 


sevitabbampi asevitabbampr'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti kho panetam vuttam. Kincetam paticca vuttam? 
That’s what I said, but why did I say it? 


Tattha yam janna puggalam: 
Take a person of whom you know this: 


‘imam kho me puggalam sevato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanty?’ti, 
evarupo puggalo na sevitabbo. 

‘When I frequent this person, unskillful qualities grow, and 
skillful qualities decline.’ You should not frequent that kind 
of person. 


Tattha yam janna puggalam: 


Take a person of whom you know this: 


‘imam kho me puggalam sevato akusala dhamma 
parihayanti, kusala dhamma abhivaddhantr’ti, 
evarupo puggalo sevitabbo. 

‘When I frequent this person, unskillful qualities decline, 
and skillful qualities grow.’ You should frequent that kind of 
person. 


‘Puggalampaham, bhikkhave, duvidhena vadami— 
‘T say that there are two kinds of people: 


sevitabbampi asevitabbampr'ti, 
those you should frequent, and those you shouldn’t 
frequent.’ 


iti yam tam vuttam, idametam paticca vuttan’” ti. 
That’s what I said, and this is why I said it.” 


Catuttham. 


10.055. 55. Parihanasutta - 55. 


Decline 
6. Sacittavagga - 6. Your Own Mind 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhave’” ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht: ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“‘Parihanadhammo puggalo, parihanadhammo 
puggalo’ti, avuso, vuccati. 
“Reverends, they speak of a person liable to decline, 


‘Aparihanadhammo puggalo, aparihanadhammo 
puggalo’ti, avuso, vuccati. 
and one not liable to decline. 


Kittavata nu kho, avuso, parihanadhammo puggalo 
vutto bhagavata, kittavata ca pana aparihanadhammo 
puggalo vutto bhagavata” ti? 

But how did the Buddha define a person liable to decline, 
and one not liable to decline?” 


“Duratopi kho mayam, avuso, agacchama ayasmato 
sariputtassa santike etassa bhasitassa 
atthamannatum. 


“Reverend, we would travel a long way to learn the 
meaning of this statement in the presence of Venerable 
Sariputta. 


Sadhu vatayasmantamyeva sariputtam patibhatu 
etassa bhasitassa attho. 

May Venerable Sariputta himself please clarify the meaning 
of this. 


Ayasmato sariputtassa sutva bhikkht dharessanti’ ti. 
The mendicants will listen and remember it.” 


“Tenahavuso, sunatha, saadhukam manasi karotha, 
bhasissam1i1’ ti. 
“Then listen and pay close attention, I will speak.” 


“Evamavuso”’ ti kho te bhikkhu ayasmato sariputtassa 
paccassosum. 
“Yes, reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Kittavata nu kho, avuso, parihanadhammo puggalo 
vutto bhagavata? 
“How did the Buddha define a person liable to decline? 


Idhavuso, bhikkhu assutanceva dhammam na sunati, 
suta cassa dhamma sammosam gacchanti, ye cassa 
dhamma pubbe cetaso asamphutthapubba te cassa na 
Ssamudacaranti, avinnatanceva na vijanati. 

It’s when a mendicant doesn’t get to hear a teaching they 
haven’t heard before. They forget those teachings they 
have heard. They don’t keep rehearsing the teachings 
they’ve already got to know. And they don’t come to 
understand what they haven’t understood before. 


Ettavata kho, avuso, parihanadhammo puggalo vutto 
bhagavata. 
That’s how the Buddha defined a person liable to decline. 


Kittavata ca panavuso, aparihanadhammo puggalo 
vutto bhagavata? 

And how did the Buddha define a person not liable to 
decline? 


Idhavuso, bhikkhu assutanceva dhammam sunati, 
suta cassa dhamma na sammosam gacchanti, ye cassa 
dhamma pubbe cetaso asamphutthapubba te cassa 
samudacaranti, avinnatanceva vijanati. 

It’s when a mendicant gets to hear a teaching they haven’t 
heard before. They remember those teachings they have 
heard. They keep rehearsing the teachings they’ve already 
got to know. And they come to understand what they 
haven’t understood before. 


Ettavata kho, avuso, aparihanadhammo puggalo vutto 
bhagavata. 

That’s how the Buddha defined a person not liable to 
decline. 


No ce, avuso, bhikkhu paracittapariyayakusalo hoti, 
atha ‘sacittapariyayakusalo bhavissam1i’ti— 

If a mendicant isn’t skilled in the ways of another’s mind, 
then they should train themselves: ‘I will be skilled in the 
ways of my own mind.’ 


evanhi vo, avuso, sikkhitabbam. 
Kathancavuso, bhikkhu sacittapariyayakusalo hoti? 


And how is a mendicant skilled in the ways of their own 
mind? 


Seyyathapi, avuso, itthi va puriso va daharo yuva 
mandanakajatiko adase va parisuddhe pariyodate 
acche va udapatte sakam mukhanimittam 
paccavekkhamano sace tattha passati rajam va 
anganam va, tasseva rajaSsa va anganassa va 
pahanaya vayamati. 

Suppose there was a woman or man who was young, 
youthful, and fond of adornments, and they check their own 
reflection in a clean bright mirror or a clear bowl of water. 
If they see any dirt or blemish there, they’d try to remove it. 


No ce tattha passati rajam va anganam va, 
tenevattamano hoti paripunnasankappo: 

But if they don’t see any dirt or blemish there, they’re 
happy with that, as they’ve got all they wished for: 


‘labha vata me, parisuddham vata me’ti. 
‘How fortunate that I’m clean!’ 


Evameva kho, avuso, bhikkhuno paccavekkhana 
bahukara hoti kusalesu dhammesu: 

In the same way, checking is very helpful for a mendicant’s 
skillful qualities. 


‘anabhijjhalu nu kho bahulam viharami, samvijjati nu 
kho me eso dhammo udahu no, abyapannacitto nu 
kho bahulam viharami, samvijjati nu kho me eso 
dhammo udahu no, vigatathinamiddho nu kho 
bahulam viharami, samvijjati nu kho me eso dhammo 
udahu no, anuddhato nu kho bahulam viharami, 
samvijjati nu kho me eso dhammo udahu no, 
tinnavicikiccho nu kho bahulam viharami, samvijjati 
nu kho me eso dhammo udahu no, akkodhano nu kho 
bahulam viharami, samvijjati nu kho me eso dhammo 
udahu no, asankilitthacitto nu kho bahulam 


viharami, samvijjati nu kho me eso dhammo udahu 
no, labhi nu khomhi ajjhattam dhammapamojjassa, 
samvijjati nu kho me eso dhammo udahu no, labhi nu 
khomhi ajjhattam cetosamathassa, samvijjati nu kho 
me eso dhammo udahu no, labhi nu khomhi 
adhipannadhammavipassanaya, samvijjati nu kho me 
eso dhammo udahu no’ti. 

‘Is contentment often found in me or not? Is kind- 
heartedness often found in me or not? Is freedom from 
dullness and drowsiness often found in me or not? Is calm 
often found in me or not? Is confidence often found in me or 
not? Is love often found in me or not? Is purity of mind often 
found in me or not? Is internal joy with the teaching found 
in me or not? Is internal serenity of heart found in me or 
not? Is the higher wisdom of discernment of principles 
found in me or not?’ 


Sace pana, avuso, bhikkhu paccavekkhamano 
sabbepime kusale dhamme attani na samanupassati, 
tenavuso, bhikkhuna sabbesamyeva imesam 
kusalanam dhammanam patilabhaya adhimatto 
chando ca vayamo ca ussaho ca ussolhi ca appativan1 
ca sati ca Sampajannanca karaniyam. 

Suppose a mendicant, while checking, doesn’t see any of 
these skillful qualities in themselves. In order to get them 
they should apply outstanding enthusiasm, effort, zeal, 
vigor, perseverance, mindfulness, and situational 
awareness. 


Seyyathapi, avuso, adittacelo va adittasiso va. 
Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply outstanding enthusiasm, effort, 
zeal, vigor, perseverance, mindfulness, and situational 
awareness. 


Tasseva celassa va sisassa va nibbapanaya 
adhimattam chandanca vayamanca ussahanca 
ussolhinca appativaninca satinca sampajannanca 
kareyya. 


Evamevam kho, avuso, tena bhikkhuna sabbesamyeva 
kusalanam dhammanam patilabhaya adhimatto 
chando ca vayamo ca ussaho ca ussolhi ca appativan1 
ca sati ca Sampajannanca karaniyam. 

In the same way, they should apply outstanding enthusiasm 
to get those skillful qualities ... 


Sace panavuso, bhikkhu paccavekkhamano ekacce 
kusale dhamme attani samanupassati, ekacce kusale 
dhamme attani na samanupassati, tenavuso, 
bhikkhuna ye kusale dhamme attani samanupassati 
tesu kusalesu dhammesu patitthaya, ye kusale 
dhamme attani na samanupassati tesam kusalanam 
dhammanam patilabhaya adhimatto chando ca 
vayamo ca ussaho ca ussolhi ca appativani Ca sati ca 
Sampajannanca karaniyam. 

Suppose a mendicant, while checking, sees some of these 
skillful qualities in themselves, but doesn’t see others. 
Grounded on the skillful qualities they see, they should 
apply outstanding enthusiasm, effort, zeal, vigor, 
perseverance, mindfulness, and situational awareness in 
order to get the skillful qualities they don’t see. 


Seyyathapi, avuso, adittacelo va adittasiso va. 
Suppose your clothes or head were on fire. In order to 
extinguish it, you’d apply outstanding enthusiasm, effort, 
zeal, vigor, perseverance, mindfulness, and situational 
awareness. 


Tasseva celassa va sisassa va nibbapanaya 
adhimattam chandanca vayamanca ussahanca 


ussolhinca appativaninca satinca sampajannanca 
kareyya. 


Evamevam kho, avuso, tena bhikkhuna ye kusale 
dhamme attani samanupassati tesu kusalesu 
dhammesu patitthaya, ye kusale dhamme attani na 
Samanupassati tesam kusalanam dhammanam 
patilabhaya adhimatto chando ca vayamo ca ussaho 
ca ussolhi ca appativani ca sati ca saampajannanca 
karaniyam. 

In the same way, grounded on the skillful qualities they see, 
they should apply outstanding enthusiasm to get those 
skillful qualities they don’t see. 


Sace panavuso, bhikkhu paccavekkhamano 
sabbepime kusale dhamme attani samanupassati, 
tenavuso, bhikkhuna sabbesveva imesu kusalesu 
dhammesu patitthaya uttari asavanam khayaya yogo 
karaniyo’ ti. 

But suppose a mendicant, while checking, sees all of these 
skillful qualities in themselves. Grounded on all these skillful 
qualities they should practice meditation further to end the 
defilements.” 


Pancamam. 


10.056. 56. Pathamasannasutta - 


96. Perceptions (1st) 
6. Sacittavagga - 6. Your Own Mind 


“Dasayima, bhikkhave, sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, these ten perceptions, when developed and 
cultivated, are very fruitful and beneficial. They culminate 
in the deathless and end with the deathless. 


Katama dasa? 
What ten? 


Asubhasanna, maranasanna, ahare patikulasanna, 
sabbaloke anabhiratasanna, aniccasanna, anicce 
dukkhasanna, dukkhe anattasanna, pahanasanna, 
viragasanna, nirodhasanna— 

The perceptions of ugliness, death, repulsiveness of food, 
dissatisfaction with the whole world, impermanence, 
suffering in impermanence, and not-self in suffering, giving 
up, fading away, and cessation. 


ima kho, bhikkhave, dasa sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana’ ti. 

These ten perceptions, when developed and cultivated, are 
very fruitful and beneficial. They culminate in the deathless 
and end with the deathless.” 


Chattham. 


10.057.57. Dutiyasannasutta - 
397. Perceptions (2nd) 


6. Sacittavagga - 6. Your Own Mind 


“Dasayima, bhikkhave, sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana. 

“Mendicants, these ten perceptions, when developed and 
cultivated, are very fruitful and beneficial. They culminate 
in the deathless and end with the deathless. 


Katama dasa? 
What ten? 


Aniccasanna, anattasanna, maranasanna, ahare 
patikulasanna, sabbaloke anabhiratasanna, 
atthikasanna, pulavakasanna, vinilakasanna, 
vicchiddakasanna, uddhumatakasanna— 

The perceptions of impermanence, not-self, death, 
repulsiveness of food, dissatisfaction with the whole world, 
a skeleton, a worm-infested corpse, a livid corpse, a split 
open corpse, and a bloated corpse. 


ima kho, bhikkhave, dasa sanna bhavita bahulikata 
mahapphala honti mahanisamsa amatogadha 
amatapariyosana’ ti. 

These ten perceptions, when developed and cultivated, are 
very fruitful and beneficial. They culminate in the deathless 
and end with the deathless.” 


Sattamam. 


10.058. 58. Mulakasutta - 58. 


Rooted 
6. Sacittavagga - 6. Your Own Mind 


“Sace, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow other paths were to 
ask: 


‘kimmulaka, avuso, sabbe dhamma, kimsambhava 
sabbe dhamma, kimsamudaya sabbe dhamma, 
kimsamosarana sabbe dhamma, kimpamukha sabbe 
dhamma, kimadhipateyya sabbe dhamma, kimuttara 
sabbe dhamma, kimsara sabbe dhamma, kimogadha 
sabbe dhamma, kimpariyosana sabbe dhamma’ ti, 
evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam kinti 
byakareyyatha’” ti? 

‘Reverends, all things have what as their root? What 
produces them? What is their origin? What is their meeting 
place? What is their chief? What is their ruler? What is their 
overseer? What is their core? What is their culmination? 
What is their final end?’ How would you answer them?” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 

“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Sace, bhikkhave, annatitthiya paribbajaka evam 
puccheyyum: 

“Mendicants, if wanderers who follow other paths were to 
ask: 


‘kimmulaka, avuso, sabbe dhamma, kimsambhava 
sabbe dhamma, kimsamudaya sabbe dhamma, 
kimsamosarana sabbe dhamma, kimpamukha sabbe 
dhamma, kim adhipateyya sabbe dhamma, kimuttara 
sabbe dhamma, kimsara sabbe dhamma, kimogadha 
sabbe dhamma, kimpariyosana sabbe dhamma’ ti, 
‘Reverends, all things have what as their root? What 
produces them? What is their origin? What is their meeting 
place? What is their chief? What is their ruler? What is their 
overseer? What is their core? What is their culmination? 
What is their final end?’ 


evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha: 

You should answer them: 


‘chandamulaka, avuso, sabbe dhamma, 
manasikarasambhava sabbe dhamma, 


phassasamudaya sabbe dhamma, vedanasamosarana 
sabbe dhamma, samadhippamukha sabbe dhamma, 
satadhipateyya sabbe dhamma, pannuttara sabbe 
dhamma, vimuttisara sabbe dhamma, amatogadha 
sabbe dhamma, nibbanapariyosana sabbe dhamma’ti. 
‘Reverends, all things are rooted in desire. Attention 
produces them. Contact is their origin. Feeling is their 
meeting place. Immersion is their chief. Mindfulness is their 
ruler. Wisdom is their overseer. Freedom is their core. They 
culminate in the deathless. And extinguishment is their final 
end.’ 


Evam puttha tumhe, bhikkhave, tesam 
annatitthiyanam paribbajakanam evam 
byakareyyatha’ ti. 

When questioned by wanderers who follow other paths, 
that’s how you should answer them.” 


Atthamam. 


10.059. 59. Pabbajjasutta - 59. 


Going Forth 
6. Sacittavagga - 6. Your Own Mind 


“Tasmatiha, bhikkhave, evam sikkhitabbam: 
“So you should train like this: 


‘yathapabbajjaparicitanca no cittam bhavissati, na 
cuppanna papaka akusala dhamma cittam pariyadaya 
thassanti; 

‘Our minds will be consolidated as they were when we went 
forth, and arisen bad unskillful qualities will not occupy our 
minds. 


aniccasannaparicitanca no cittam bhavissati, 
anattasannaparicitanca no cittam bhavissati, 
asubhasannaparicitanca no cittam bhavissati, 
adinavasannaparicitanca no cittam bhavissati, 
lokassa samanca visamancCa Nnatva 
tamsannaparicitanca no cittam bhavissati, lokassa 
bhavanca vibhavanca natva tamsannaparicitanca no 
cittam bhavissati, lokassa samudayanca 
atthangamanca natva tamsannaparicitanca no cittam 
bhavissati, pahanasannaparicitanca no cittam 
bhavissati, viragasannaparicitanca no cittam 
bhavissati, nirodhasannaparicitanca no cittam 
bhavissati’ti— 

Our minds will be consolidated in the perceptions of 
impermanence, not-self, ugliness, and drawbacks. Knowing 
what is just and unjust in the world, our minds will be 
consolidated in that perception. Knowing about continued 
existence and ending of existence in the world, our minds 
will be consolidated in that perception. Knowing the 
origination and ending of the world, our minds will be 


consolidated in that perception. Our minds will be 
consolidated in the perceptions of giving up, fading away, 
and cessation.’ 


evanhi vo, bhikkhave, sikkhitabbam. 
That’s how you should train. 


Yato kho, bhikkhave, bhikkhuno 
yathapabbajjaparicitanca cittam hoti na cuppanna 
papaka akusala dhamma cittam pariyadaya titthanti, 
aniccasannaparicitanca cittam hoti, 
anattasannaparicitanca cittam hoti, 
asubhasannaparicitanca cittam hoti, 
adinavasannaparicitanca cittam hoti, lokassa 
Samanca visamanca Nnatva tamsannaparicitanca 
cittam hoti, lokassa bhavanca vibhavanca natva 
tamsannaparicitanca cittam hoti, lokassa 
Samudayanca atthangamanca natva 
tamsannaparicitanca cittam hoti, 
pahanasannaparicitanca cittam hoti, 
viragasannaparicitanca cittam hoti, 
nirodhasannaparicitanca cittam hoti, tassa dvinnam 
phalanam annataram phalam patikankham— 

When your minds are consolidated in these ten perceptions, 
you can expect one of two results: 


dittheva dhamme anna, sati va upadisese 
anagamita’ ti. 

enlightenment in the present life, or if there’s something 
left over, non-return.” 


Navamam. 


10.060. 60. Girimanandasutta - 


60. With Girimananda 
6. Sacittavagga - 6. Your Own Mind 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena ayasma girimanando 
abadhiko hoti dukkhito balhagilano. 

Now at that time Venerable Girimananda was sick, 
suffering, gravely ill. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“Ayasma, bhante, girimanando abadhiko hoti 
dukkhito balhagilano. 
“Sir, Venerable Girimananda is sick, suffering, gravely ill. 


Sadhu, bhante, bhagava yenayasma girimanando 
tenupasankamatu anukampam upadaya’ ti. 

Sir, please go to Venerable Girimananda out of 
compassion.” 


“Sace kho tvam, ananda, girimanandassa bhikkhuno 
dasa sanna bhaseyyasi, thanam kho panetam vijjati 


yam girimanandassa bhikkhuno dasa sanna sutva so 
abadho thanaso patippassambheyya. 


“Ananda, if you were to recite to the mendicant 
Girimananda these ten perceptions, it’s possible that after 
hearing them his illness will die down on the spot. 


Katama dasa? 
What ten? 


Aniccasanna, anattasanna, asubhasanna, 
adinavasanna, pahanasanna, viragasanna, 
nirodhasanna, sabbaloke anabhiratasanna, 
sabbasankharesu anicchasanna, anapanassati. 

The perceptions of impermanence, not-self, ugliness, 
drawbacks, giving up, fading away, cessation, dissatisfaction 
with the whole world, non-desire for all conditions, and 
mindfulness of breathing. 


Katama cananda, aniccasanna? 
And what is the perception of impermanence? 


Idhananda, bhikkhu arannagato va rukkhamulagato 
va sunnagaragato va iti patisancikkhati: 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, and reflects like this: 


‘rupam aniccam, vedana anicca, sanna anicCa, 
sankhara anicca, vinnanam aniccan’ti. 

‘Form, feeling, perception, choices, and consciousness are 
impermanent.’ 


Iti imesu pancasu upadanakkhandhesu 
aniccanupassi viharati. 

And so they meditate observing impermanence in the five 
grasping aggregates. 


Ayam vuccatananda, aniccasanna. (1) 
This is called the perception of impermanence. 


Katama cananda, anattasanna? 
And what is the perception of not-self? 


Idhananda, bhikkhu arannagato va rukkhamulagato 
va sunnagaragato va iti patisancikkhati: 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, and reflects like this: 


‘cakkhu anatta, rupa anatta, sotam anatta, sadda 
anatta, ghanam anatta, gandha anatta, jivha anatta, 
rasa anatta, kaya anatta, photthabba anatta, mano 
anatta, dhamma anatta’ti. 

‘The eye and sights, ear and sounds, nose and smells, 
tongue and tastes, body and touches, and mind and 
thoughts are not-self.’ 


Iti imesu chasu ajjhattikabahiresu ayatanesu 
anattanupassi viharati. 

And so they meditate observing not-self in the six interior 
and exterior sense fields. 


Ayam vuccatananda, anattasanna. (2) 
This is called the perception of not-self. 


Katama cananda, asubhasanna? 
And what is the perception of ugliness? 


Idhananda, bhikkhu imameva kayam uddham 
padatala adho kesamatthaka tacapariyantam puram 
nanappakarassa asucino paccavekkhati: 

It’s when a mendicant examines their own body up from the 
soles of the feet and down from the tips of the hairs, 
wrapped in skin and full of many kinds of filth. 


‘atthi imasmim kaye kesa loma nakha danta taco, 
mamsam nharu atthi atthiminjam vakkam, hadayam 
yakanam kilomakam pihakam papphasam, antam 
antagunam udariyam karisam, pittam semham pubbo 
lohitam sedo medo, assu vasa khelo singhanika lasika 
muttan’ti. 

‘In this body there is head hair, body hair, nails, teeth, skin, 
flesh, sinews, bones, bone marrow, kidneys, heart, liver, 
diaphragm, spleen, lungs, intestines, mesentery, undigested 
food, feces, bile, phlegm, pus, blood, sweat, fat, tears, 
grease, Saliva, snot, synovial fluid, urine.’ 


Iti imasmim kaye asubhanupass! viharati. 
And so they meditate observing ugliness in this body. 


Ayam vuccatananda, asubhasanna. (3) 
This is called the perception of ugliness. 


Katama cananda, adinavasanna? 
And what is the perception of drawbacks? 


Idhananda, bhikkhu arannagato va rukkhamulagato 
va sunnagaragato va iti patisancikkhati: 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, and reflects like this: 


‘bahudukkho kho ayam kayo bahuadinavo. Iti 
imasmim kaye vividha abadha uppajjanti, 
seyyathidam— 

‘This body has much suffering and many drawbacks. For 
this body is beset with many kinds of affliction, such as the 
following. 


cakkhurogo sotarogo ghanarogo jivharogo kayarogo 
sisarogo kannarogo mukharogo dantarogo ottharogo 
kaso saso pinaso daho jaro kucchirogo muccha 


pakkhandika sula visucika kuttham gando kilaso soso 
apamaro daddu kandu kacchu nakhasa vitacchika 
lohitam pittam madhumeho amsa pilaka bhagandala 
pittasamutthana abadha semhasamutthana abadha 
vatasamutthana abadha sannipatika abadha 
utuparinamaja abadha visamapariharaja abadha 
opakkamika abadha kammavipakaja abadha sitam 
unham jighaccha pipasa uccaro passavo’ti. 

Diseases of the eye, inner ear, nose, tongue, body, head, 
outer ear, mouth, teeth, and lips. Cough, asthma, catarrh, 
inflammation, fever, stomach ache, fainting, dysentery, 
gastric pain, cholera, leprosy, boils, eczema, tuberculosis, 
epilepsy, herpes, itch, scabs, smallpox, scabies, 
hemorrhage, diabetes, piles, pimples, and ulcers. Afflictions 
stemming from disorders of bile, phlegm, wind, or their 
conjunction. Afflictions caused by change in weather, by not 
taking care of yourself, by overexertion, or as the result of 
past deeds. Cold, heat, hunger, thirst, defecation, and 
urination.’ 


Iti imasmim kaye adinavanupassi viharati. 
And so they meditate observing drawbacks in this body. 


Ayam vuccatananda, adinavasanna. (4) 
This is called the perception of drawbacks. 


Katama cCananda, pahanasanna? 
And what is the perception of giving up? 


Idhananda, bhikkhu uppannam kamavitakkam 
nadhivaseti, pajahati, vinodeti, byantikaroti, 
anabhavam gameti. Uppannam byapadavitakkam 
nadhivaseti, pajahati, vinodeti, byantikaroti, 
anabhavam gameti. Uppannam vihimsavitakkam 
nadhivaseti, pajahati, vinodeti, byantikaroti, 
anabhavam gameti. Uppannuppanne papake akusale 


dhamme nadhivaseti, pajahati, vinodeti, byantikaroti, 
anabhavam gameti. 

It’s when a mendicant doesn’t tolerate a sensual, malicious, 
or cruel thought that has arisen, and they don’t tolerate any 
bad, unskillful qualities that have arisen, but give them up, 
get rid of them, eliminate them, and obliterate them. 


Ayam vuccatananda, pahanasanna. (5) 
This is called the perception of giving up. 


Katama cananda, viragasanna? 
And what is the perception of fading away? 


Idhananda, bhikkhu arannagato va rukkhamulagato 
va sunnagaragato va iti patisancikkhati: 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, and reflects like this: 


‘etam santam etam panitam yadidam 
sabbasankharasamatho sabbupadhippatinissaggo 
tanhakkhayo virago nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, extinguishment.’ 


Ayam vuccatananda, viragasanna. (6) 
This is called the perception of fading away. 


Katama cananda, nirodhasanna? 
And what is the perception of cessation? 


Idhananda, bhikkhu arannagato va rukkhamulagato 
va sunnagaragato va iti patisancikkhati: 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, and reflects like this: 


‘etam santam etam panitam yadidam 
sabbasankharasamatho sabbupadhippatinissaggo 
tanhakkhayo nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, cessation, extinguishment.’ 


Ayam vuccatananda, nirodhasanna. (7) 
This is called the perception of cessation. 


Katama cananda, sabbaloke anabhiratasanna? 
And what is the perception of dissatisfaction with the whole 
world? 


Idhananda, bhikkhu ye loke upadana cetaso 
adhitthanabhinivesanusaya, te pajahanto viharati 
anupadiyanto. 

It’s when a mendicant lives giving up and not grasping on 
to the attraction and grasping to the world, the mental 
fixation, insistence, and underlying tendencies. 


Ayam vuccatananda, sabbaloke anabhiratasanna. (8) 
This is called the perception of dissatisfaction with the 
whole world. 


Katama cananda, sabbasankharesu anicchasanna? 
And what is the perception of non-desire for all conditions? 


Idhananda, bhikkhu sabbasankharesu attiyati 
harayati jigucchati. 

It’s when a mendicant is horrified, repelled, and disgusted 
with all conditions. 


Ayam vuccatananda, sabbasankharesu anicchasanna. 


(9) 


This is called the perception of non-desire for all conditions. 


Katama cananda, anapanassati? 
And what is mindfulness of breathing? 


Idhananda, bhikkhu arannagato va rukkhamulagato 
va sunnagaragato va nisidati pallankam abhujitva 
ujum kayam panidhaya parimukham satim 
upatthapetva. 

It’s when a mendicant has gone to a wilderness, or to the 
root of a tree, or to an empty hut, sits down cross-legged, 
with their body straight, and establishes mindfulness right 
there. 


So satova assasati satova passasati. 
Just mindful, they breathe in. Mindful, they breathe out. 


Digham va assasanto ‘digham assasamj1’ti pajanati. 
Digham va passasanto ‘digham passasami’ti pajanati. 
When breathing in heavily they know: ‘I’m breathing in 
heavily.’ When breathing out heavily they know: ‘I’m 
breathing out heavily.’ 


Rassam va assasanto ‘rassam assasami’ti pajanati. 
Rassam va passasanto ‘rassam passasamji’ti pajanati. 
When breathing in lightly they know: ‘I’m breathing in 
lightly.’ When breathing out lightly they know: ‘I’m 
breathing out lightly.’ 


‘Sabbakayapatisamved1 assasissam1’ti sikkhati. 
‘Sabbakayapatisamved1 passasissami’ti sikkhati. 
They practice breathing in experiencing the whole body. 
They practice breathing out experiencing the whole body. 


‘Passambhayam kayasankharam assasissam1i1’ti 
sikkhati. ‘Passambhayam kayasankharam 
passasissami’ti sikkhati. 


They practice breathing in stilling the body’s motion. They 
practice breathing out stilling the body’s motion. 


‘Pitipatisamvedi assasissami’ti sikkhati. 
‘Pitipatisamvedi passasissami’ti sikkhati. 

They practice breathing in experiencing rapture. They 
practice breathing out experiencing rapture. 


‘Sukhapatisamvedi assasissami’ti sikkhati. 
‘Sukhapatisamvedi passasissam1’ti sikkhati. 

They practice breathing in experiencing bliss. They practice 
breathing out experiencing bliss. 


‘Cittasankharapatisamvedi assasissami’ti sikkhati. 
‘Cittasankharapatisamvedi passasissami’ti sikkhati. 
They practice breathing in experiencing these emotions. 
They practice breathing out experiencing these emotions. 


‘Passambhayam cittasankharam assasissam?i’ti 
sikkhati. ‘Passambhayam cittasankharam 
passasissami'ti sikkhati. 

They practice breathing in stilling these emotions. They 
practice breathing out stilling these emotions. 


‘Cittapatisamvedi assasissam1’ti sikkhati. 
‘Cittapatisamvedi passasissami’ti sikkhati. 

They practice breathing in experiencing the mind. They 
practice breathing out experiencing the mind. 


Abhippamodayam cittam ... pe ... 
They practice breathing in gladdening the mind. They 
practice breathing out gladdening the mind. 


Ssamadaham cittam ... pe ... 
They practice breathing in immersing the mind. They 
practice breathing out immersing the mind. 


vimocayam cittam ... pe ... 
They practice breathing in freeing the mind. They practice 
breathing out freeing the mind. 


aniccanupassl ... pe ... 
They practice breathing in observing impermanence. They 
practice breathing out observing impermanence. 


viraganupass1 ... pe ... 
They practice breathing in observing fading away. They 
practice breathing out observing fading away. 


nirodhanupass1 ... pe ... 
They practice breathing in observing cessation. They 
practice breathing out observing cessation. 


‘patinissagganupassi assasissami’ti sikkhati. 
‘Patinissagganupassi passasissam1’ti sikkhati. 
They practice breathing in observing letting go. They 
practice breathing out observing letting go. 


Ayam vuccatananda, anapanassati. (10) 
This is called mindfulness of breathing. 


Sace kho tvam, ananda, girimanandassa bhikkhuno 
ima dasa sanna bhaseyyasi, thanam kho panetam 
Vijjati yam girimanandassa bhikkhuno ima dasa 
Sanna sutva so abadho thanaso 
patippassambheyya’ ti. 

If you were to recite to the mendicant Girimananda these 
ten perceptions, it’s possible that after hearing them his 
illness will die down on the spot.” 


Atha kho ayasma anando bhagavato santike ima dasa 
sanna uggahetva yenayasma girimanando 


tenupasankami; upasankamitva ayasmato 
girimanandassa ima dasa sanna abhasi. 

Then Ananda, having learned these ten perceptions from 
the Buddha himself, went to Girimananda and recited them. 


Atha kho ayasmato girimanandassa dasa sanna sutva 
so abadho thanaso patippassambhi. 

Then after Girimananda heard these ten perceptions his 
illness died down on the spot. 

Vutthahi cayasma girimanando tamha abadha. Tatha 
pahino ca panayasmato girimanandassa so abadho 
ahositi. 

And that’s how he recovered from that illness. 

Dasamam. 

Sacittavaggo pathamo. 

Sacittanca sariputta, 

thiti ca samathena Ca; 


Parihano ca dve sanna, 


mula pabbajitam giriti. 


10.061. 61. Avijjasutta - 61. 


Ignorance 
7. Yamakavagga - 7. Pairs 


“Purima, bhikkhave, koti na pannayati avijjaya: ‘ito 
pubbe avijja nahosi, atha paccha samabhavi'ti. 
“Mendicants, it is said that no first point of ignorance is 
evident, before which there was no ignorance, and 
afterwards it came to be. 


Evancetam, bhikkhave, vuccati, atha ca pana 
pannayati: ‘idappaccaya avijja’ti. 

And yet it is evident that there is a specific condition for 
ignorance. 


Avijjampaham, bhikkhave, saharam vadami, no 
anaharam. 

I say that ignorance is fueled by something, it’s not 
unfueled. 


Ko caharo avijjaya? 
And what is the fuel for ignorance? 


‘Panca nivarana’tissa vacaniyam. 
You should say: “The five hindrances.’ 


Pancapaham, bhikkhave, nivarane sahare vadami, no 
anahare. 

I say that the five hindrances are fueled by something, 
they’re not unfueled. 


Ko caharo pancannam nivarananam? 
And what is the fuel for the five hindrances? 


‘Tini duccaritan1’tissa vacaniyam. 
You should say: “The three kinds of misconduct.’ 


Tinipaham, bhikkhave, duccaritani saharani vadami, 
no anaharani. 

I say that the three kinds of misconduct are fueled by 
something, they’re not unfueled. 


Ko caharo tinnam duccaritanam? 
And what is the fuel for the three kinds of misconduct? 


‘Indriyaasamvaro’tissa vacaniyam. 
You should say: ‘Lack of sense restraint.’ 


Indriyaasamvarampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that lack of sense restraint is fueled by something, it’s 
not unfueled. 


Ko caharo indriyaasamvarassa? 
And what is the fuel for lack of sense restraint? 


‘Asatasampajannan’tissa vacaniyam. 
You should say: ‘Lack of mindfulness and situational 
awareness.’ 


Asatasampajannampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that lack of mindfulness and situational awareness is 
fueled by something, it’s not unfueled. 


Ko caharo asatasampajannassa? 
And what is the fuel for lack of mindfulness and situational 
awareness? 


‘Ayonisomanasikaro’tissa vacaniyam. 


You should say: ‘Improper attention.’ 


Ayonisomanasikarampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that improper attention is fueled by something, it’s not 
unfueled. 


Ko caharo ayonisomanasikarassa? 
And what is the fuel for improper attention? 


‘Assaddhiyan’tissa vacaniyam. 
You should say: ‘Lack of faith.’ 


Assaddhiyampaham, bhikkhave, saharam vadami, no 
anaharam. 

I say that lack of faith is fueled by something, it’s not 
unfueled. 


Ko caharo assaddhiyassa? 
And what is the fuel for lack of faith? 


‘Asaddhammassavanan’tissa vacanlyam. 
You should say: ‘Not listening to the true teaching.’ 


Asaddhammassavanampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that not listening to the true teaching is fueled by 
something, it’s not unfueled. 


Ko caharo asaddhammassavanassa? 
And what is the fuel for not listening to the true teaching? 


‘Asappurisasamsevo’tissa vacaniyam. 
You should say: ‘Not associating with good people.’ 


Iti kho, bhikkhave, asappurisasamsevo paripuro 
asaddhammassavanam paripureti, 
asaddhammassavanam paripuram assaddhiyam 
paripureti, assaddhiyam paripuram 
ayonisomanasikaram paripureti, ayonisomanasikaro 
paripuro asatasampajannam pariptreti, 
asatasampajannam paripuram indriyaasamvaram 
paripureti, indriyaasamvaro paripuro tini duccaritani 
paripureti, tini duccaritani paripurani panca 
nivarane paripurenti, panca nivarana paripura 
avijjam paripurenti; 

In this way, when the factor of not associating with good 
people is fulfilled, it fulfills the factor of not listening to the 
true teaching. When the factor of not listening to the true 
teaching is fulfilled, it fulfills the factor of lack of faith ... 
improper attention ... lack of mindfulness and situational 
awareness... lack of sense restraint... the three kinds of 
misconduct ... the five hindrances. When the five 
hindrances are fulfilled, they fulfill ignorance. 


evametissa avijjaya aharo hoti, evanca paripuri. 
That’s the fuel for ignorance, and that’s how it’s fulfilled. 


Seyyathapi, bhikkhave, uparipabbate thullaphusitake 
deve vassante () tam udakam yathaninnam 
pavattamanam pabbatakandarapadarasakha 
paripureti, pabbatakandarapadarasakha paripura 
kusobbhe paripurenti. Kusobbha paripura 
mahasobbhe paripurenti, mahasobbha paripura 
kunnadiyo paripurenti, kunnadiyo paripura 
mahanadiyo paripurenti, mahanadiyo paripura 
mahasamuddam sagaram paripurenti; 

It’s like when the rain pours down on a mountain top, and 
the water flows downhill to fill the hollows, crevices, and 
creeks. As they become full, they fill up the pools. The pools 
fill up the lakes, the lakes fill up the streams, and the 


streams fill up the rivers. And as the rivers become full, 
they fill up the ocean. 


evametassa mahasamuddassa sagarassa aharo hoti, 
evanca paripuri. 
That’s the fuel for the ocean, and that’s how it’s filled up. 


Evamevam kho, bhikkhave, asappurisasamsevo 
paripuro asaddhammassavanam paripureti, 
asaddhammassavanam paripuram assaddhiyam 
paripureti, assaddhiyam paripuram 
ayonisomanasikaram paripureti, ayonisomanasikaro 
paripuro asatasampajannam pariptreti, 
asatasampajannam paripuram indriyaasamvaram 
paripureti, indriyaasamvaro paripuro tini duccaritani 
paripureti, tini duccaritani paripurani panca 
nivarane paripurenti, panca nivarana paripura 
avijjam paripurenti; 

In the same way, when the factor of not associating with 
good people is fulfilled, it fulfills the factor of not listening to 
the true teaching. When the factor of not listening to the 
true teaching is fulfilled, it fulfills the factor of lack of faith 

.. improper attention ... lack of mindfulness and situational 
awareness... lack of sense restraint ...the three kinds of 
misconduct ... the five hindrances. When the five 
hindrances are fulfilled, they fulfill ignorance. 


evametissa avijjaya aharo hoti, evanca paripuri. 
That’s the fuel for ignorance, and that’s how it’s fulfilled. 


Vijjavimuttimpaham, bhikkhave, saharam vadami, no 
anaharam. 

I say that knowledge and freedom are fueled by something, 
they’re not unfueled. 


Ko caharo vijjavimuttiya? 


And what is the fuel for knowledge and freedom? 


‘Satta bojjhanga’tissa vacaniyam. 
You should say: “The seven awakening factors.’ 


Sattapaham, bhikkhave, bojjhange sahare vadami, no 
anahare. 

I say that the seven awakening factors are fueled by 
something, they’re not unfueled. 


Ko caharo sattannam bojjhanganam? 
And what is the fuel for the seven awakening factors? 


‘Cattaro satipatthana’tissa vacaniyam. 
You should say: “The four kinds of mindfulness meditation.’ 


Cattaropaham, bhikkhave, satipatthane sahare 
vadami, no anahare. 

I say that the four kinds of mindfulness meditation are 
fueled by something, they’re not unfueled. 


Ko caharo catunnam satipatthananam? 
And what is the fuel for the four kinds of mindfulness 
meditation? 


‘Tini sucaritani’tissa vacaniyam. 
You should say: “The three kinds of good conduct.’ 


Tinipaham, bhikkhave, sucaritani saharani vadami, 
no anaharani. 

I say that the three kinds of good conduct are fueled by 
something, they’re not unfueled. 


Ko caharo tinnam sucaritanam? 
And what is the fuel for the three kinds of good conduct? 


‘Indriyasamvaro’tissa vacaniyam. 
You should say: ‘Sense restraint.’ 


Indriyasamvarampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that sense restraint is fueled by something, it’s not 
unfueled. 


Ko caharo indriyasamvarassa? 
And what is the fuel for sense restraint? 


‘Satisampajannan’tissa vacaniyam. 
You should say: ‘Mindfulness and situational awareness.’ 


Satisampajannampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that mindfulness and situational awareness is fueled 
by something, it’s not unfueled. 


Ko caharo satisampajannassa? 
And what is the fuel for mindfulness and situational 
awareness? 


“‘Yonisomanasikaro’tissa vacanityam. 
You should say: ‘Proper attention.’ 


Yonisomanasikarampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that proper attention is fueled by something, it’s not 
unfueled. 


Ko caharo yonisomanasikarassa? 
And what is the fuel for proper attention? 


‘Saddha’tissa vacaniyam. 
You should say: ‘Faith.’ 


Saddhampaham, bhikkhave, saharam vadami, no 
anaharam. 
I say that faith is fueled by something, it’s not unfueled. 


Ko caharo saddhaya? 
And what is the fuel for faith? 


‘Saddhammassavanan’tissa vacaniyam. 
You should say: ‘Listening to the true teaching.’ 


Saddhammassavanampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that listening to the true teaching is fueled by 
something, it’s not unfueled. 


Ko caharo saddhammassavanassa? 
And what is the fuel for listening to the true teaching? 


‘Sappurisasamsevo’tissa vacanliyam. 
You should say: ‘Associating with good people.’ 


Iti kho, bhikkhave, sappurisasamsevo paripuro 
saddhammassavanam paripureti, 
saddhammassavanam paripuram saddham paripureti, 
saddha paripura yonisomanasikaram paripureti, 
yonisomanasikaro paripturo satisampajannam 
paripureti, satisampajannam pariptram 
indriyasamvaram paripureti, indriyasamvaro 
paripuro tini sucaritani paripureti, tini sucaritani 
paripurani cattaro satipatthane paripurenti, cattaro 
satipatthana paripura satta bojjhange paripurenti, 
satta bojjhanga paripura vijjavimuttim paripurenti; 
In this way, when the factor of associating with good people 
is fulfilled, it fulfills the factor of listening to the true 
teaching. When the factor of listening to the true teaching 


is fulfilled, it fulfills the factor of faith ... proper attention ... 
mindfulness and situational awareness... sense restraint... 
the three kinds of good conduct... the four kinds of 
mindfulness meditation ... the seven awakening factors. 
When the seven awakening factors are fulfilled, they fulfill 
knowledge and freedom. 


That’s the fuel for knowledge and freedom, and that’s how 
it’s fulfilled. 


Seyyathapi, bhikkhave, uparipabbate thullaphusitake 
deve vassante tam udakam yathaninnam 
pavattamanam pabbatakandarapadarasakha 
paripureti, pabbatakandarapadarasakha paripura 
kusobbhe paripurenti, kusobbha paripura 
mahasobbhe paripurenti, mahasobbha paripura 
kunnadiyo paripurenti, kunnadiyo paripura 
mahanadiyo paripurenti, mahanadiyo paripura 
mahasamuddam sagaram paripurenti; 

It’s like when it rains heavily on a mountain top, and the 
water flows downhill to fill the hollows, crevices, and 
creeks. As they become full, they fill up the pools. The pools 
fill up the lakes, the lakes fill up the streams, and the 
streams fill up the rivers. And as the rivers become full, 
they fill up the ocean. 


evametassa mahasamuddassa sagarassa aharo hoti, 
evanca paripuri. 
That’s the fuel for the ocean, and that’s how it’s filled up. 


Evamevam kho, bhikkhave, sappurisasamsevo 
paripuro saddhammassavanam paripureti, 
saddhammassavanam paripuram saddham paripureti, 
saddha paripura yonisomanasikaram paripureti, 
yonisomanasikaro pariptro satisampajannam 


paripureti, satisampajannam paripturam 
indriyasamvaram paripureti, indriyasamvaro 
paripuro tini sucaritani paripureti, tini sucaritani 
paripurani cattaro satipatthane paripurenti, cattaro 
satipatthana paripura satta bojjhange paripurenti, 
satta bojjhanga paripura vijjavimuttim paripurenti; 
In the same way, when the factor of associating with good 
people is fulfilled, it fulfills the factor of listening to the true 
teaching. When the factor of listening to the true teaching 
is fulfilled, it fulfills the factor of faith ... proper attention ... 
mindfulness and situational awareness... sense restraint... 
the three kinds of good conduct... the four kinds of 
mindfulness meditation ... the seven awakening factors. 
When the seven awakening factors are fulfilled, they fulfill 
knowledge and freedom. 


evametissa vijjavimuttiya aharo hoti, evanca 
paripuri’ ti. 

That’s the fuel for knowledge and freedom, and that’s how 
it’s fulfilled.” 


Pathamam. 


10.062. 62. Tanhasutta - 62. 


Craving 
7. Yamakavagga - 7. Pairs 


“Purima, bhikkhave, koti na pannayati bhavatanhaya: 
‘ito pubbe bhavatanha nahosi, atha paccha 
samabhavr ti. 

“Mendicants, it is said that no first point of craving for 
continued existence is evident, before which there was no 
craving for continued existence, and afterwards it came to 
be. 


Evancetam, bhikkhave, vuccati, atha ca pana 
pannayati: ‘idappaccaya bhavatanha’ti. 

And yet it is evident that there is a specific condition for 
craving for continued existence. 


Bhavatanhampaham, bhikkhave, saharam vadami, no 
anaharam. 

I say that craving for continued existence is fueled by 
something, it’s not unfueled. 


Ko caharo bhavatanhaya? 
And what is the fuel for craving for continued existence? 


‘Avijja’tissa vacaniyam. 
You should say: ‘Ignorance.’ 


Avijjampaham, bhikkhave, saharam vadami, no 
anaharam. 

I say that ignorance is fueled by something, it’s not 
unfueled. 


Ko caharo avijjaya? 


And what is the fuel for ignorance? 


‘Panca nivarana’tissa vacaniyam. 
You should say: “The five hindrances.’ 


Panca nivaranepaham, bhikkhave, sahare vadami, no 
anahare. 

I say that the five hindrances are fueled by something, 
they’re not unfueled. 


Ko caharo pancannam nivarananam? 
And what is the fuel for the five hindrances? 


‘Tini duccaritan1’tissa vacaniyam. 
You should say: “The three kinds of misconduct.’ 


Tinipaham, bhikkhave, duccaritani saharani vadami, 
no anaharani. 

I say that the three kinds of misconduct are fueled by 
something, they’re not unfueled. 


Ko caharo tinnannam duccaritanam? 
And what is the fuel for the three kinds of misconduct? 


‘Indriyaasamvaro’tissa vacaniyam. 
You should say: ‘Lack of sense restraint.’ 


Indriyaasamvarampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that lack of sense restraint is fueled by something, it’s 
not unfueled. 


Ko caharo indriyaasamvarassa? 
And what is the fuel for lack of sense restraint? 


‘Asatasampajannan’tissa vacaniyam. 


You should say: ‘Lack of mindfulness and situational 
awareness.’ 


Asatasampajannampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that lack of mindfulness and situational awareness is 
fueled by something, it’s not unfueled. 


Ko caharo asata sampajannassa? 
And what is the fuel for lack of mindfulness and situational 
awareness? 


‘Ayonisomanasikaro’tissa vacaniyam. 
You should say: ‘Improper attention.’ 


Ayonisomanasikarampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that improper attention is fueled by something, it’s not 
unfueled. 


Ko caharo ayonisomanasikarassa? 
And what is the fuel for improper attention? 


‘Assaddhiyan’tissa vacaniyam. 
You should say: ‘Lack of faith.’ 


Assaddhiyampaham, bhikkhave, saharam vadami, no 
anaharam. 

I say that lack of faith is fueled by something, it’s not 
unfueled. 


Ko caharo assaddhiyassa? 
And what is the fuel for lack of faith? 


‘Assaddhammassavanan’tissa vacaniyam. 
You should say: ‘Listening to an untrue teaching.’ 


Assaddhammassavanampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that listening to an untrue teaching is fueled by 
something, it’s not unfueled. 


Ko caharo assaddhammassavanassa? 
And what is the fuel for listening to an untrue teaching? 


‘Asappurisasamsevo’tissa vacaniyam. 
You should say: ‘Associating with bad people.’ 


Iti kho, bhikkhave, asappurisasamsevo paripuro 
assaddhammassavanam paripureti, 
assaddhammassavanam paripuram assaddhiyam 
paripureti, assaddhiyam paripuram 
ayonisomanasikaram paripureti, ayonisomanasikaro 
paripuro asatasampajannam pariptreti, 
asatasampajannam paripuram indriyaasamvaram 
paripureti, indriyaasamvaro paripuro tini duccaritani 
paripureti, tini duccaritani paripurani panca 
nivarane paripurenti, panca nivarana paripura 
avijjam paripurenti, avijja paripura bhavatanham 
paripureti; 

In this way, when the factor of associating with bad people 
is fulfilled, it fulfills the factor of listening to an untrue 
teaching. When the factor of listening to an untrue teaching 
is fulfilled, it fulfills the factor of lack of faith ... improper 
attention ... lack of mindfulness and situational awareness 
... lack of sense restraint ...the three kinds of misconduct... 
the five hindrances... ignorance. When ignorance is 
fulfilled, it fulfills craving for continued existence. 


evametissa bhavatanhaya aharo hoti, evanca 
paripuri. 


That’s the fuel for craving for continued existence, and 
that’s how it’s fulfilled. 


Seyyathapi, bhikkhave, uparipabbate thullaphusitake 
deve vassante tam udakam yathaninnam 
pavattamanam pabbatakandarapadarasakha 
paripureti, pabbatakandarapadarasakha paripura 
kusobbhe paripurenti, kusobbha paripura 
mahasobbhe paripurenti, mahasobbha paripura 
kunnadiyo paripurenti, kunnadiyo paripura 
mahanadiyo paripurenti, mahanadiyo paripura 
mahasamuddam sagaram paripurenti; 

It’s like when it rains heavily on a mountain top, and the 
water flows downhill to fill the hollows, crevices, and 
creeks. As they become full, they fill up the pools. The pools 
fill up the lakes, the lakes fill up the streams, and the 
streams fill up the rivers. And as the rivers become full, 
they fill up the ocean. 


evametassa mahasamuddassa sagarassa aharo hoti, 
evanca paripuri. 
That’s the fuel for the ocean, and that’s how it’s filled up. 


Evamevam kho, bhikkhave, asappurisasamsevo 
paripuro assaddhammassavanam paripureti, 
assaddhammassavanam paripuram assaddhiyam 
paripureti, assaddhiyam paripuram 
ayonisomanasikaram paripureti, ayonisomanasikaro 
paripuro asatasampajannam pariptreti, 
asatasampajannam paripuram indriyaasamvaram 
paripureti, indriyaasamvaro paripuro tini duccaritani 
paripureti, tini duccaritani paripurani panca 
nivarane paripurenti, panca nivarana paripura 
avijjam paripurenti, avijja paripura bhavatanham 
paripureti; 


In the same way, when the factor of associating with bad 
people is fulfilled, it fulfills the factor of listening to an 
untrue teaching. When the factor of listening to an untrue 
teaching is fulfilled, it fulfills the factor of lack of faith ... 
improper attention ... lack of mindfulness and situational 
awareness... lack of sense restraint ...the three kinds of 
misconduct ... the five hindrances... ignorance. When 
ignorance is fulfilled, it fulfills craving for continued 
existence. 


evametissa bhavatanhaya aharo hoti, evanca 
paripuri. 

That’s the fuel for craving for continued existence, and 
that’s how it’s fulfilled. 


anaharam. 
I say that knowledge and freedom are fueled by something, 
they’re not unfueled. 


Ko caharo vijjavimuttiya? 
And what is the fuel for knowledge and freedom? 


‘Satta bojjhanga’tissa vacaniyam. 
You should say: “The seven awakening factors.’ 


Sattapaham, bhikkhave, bojjhange sahare vadami, no 
anahare. 

I say that the seven awakening factors are fueled by 
something, they’re not unfueled. 


Ko caharo sattannam bojjhanganam? 
And what is the fuel for the seven awakening factors? 


‘Cattaro satipatthana’tissa vacaniyam. 
You should say: “The four kinds of mindfulness meditation.’ 


Cattaropaham, bhikkhave, satipatthane sahare 
vadami, no anahare. 

I say that the four kinds of mindfulness meditation are 
fueled by something, they’re not unfueled. 


Ko caharo catunnam satipatthananam? 
And what is the fuel for the four kinds of mindfulness 
meditation? 


‘Tini sucaritani’tissa vacaniyam. 
You should say: “The three kinds of good conduct.’ 


Tinipaham, bhikkhave, sucaritani saharani vadami, 
no anaharani. 

I say that the three kinds of good conduct are fueled by 
something, they’re not unfueled. 


Ko caharo tinnannam sucaritanam? 
And what is the fuel for the three kinds of good conduct? 


‘Indriyasamvaro’tissa vacaniyam. 
You should say: ‘Sense restraint.’ 


Indriyasamvarampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that sense restraint is fueled by something, it’s not 
unfueled. 


Ko caharo indriyasamvarassa? 
And what is the fuel for sense restraint? 


‘Satisampajannan’tissa vacaniyam. 
You should say: ‘Mindfulness and situational awareness.’ 


Satisampajannampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that mindfulness and situational awareness is fueled 
by something, it’s not unfueled. 


Ko caharo satisampajannassa? 
And what is the fuel for mindfulness and situational 
awareness? 


“‘Yonisomanasikaro’tissa vacanityam. 
You should say: ‘Proper attention.’ 


Yonisomanasikarampaham, bhikkhave, saharam 
vadami, no anaharam. 

I say that proper attention is fueled by something, it’s not 
unfueled. 


Ko caharo yonisomanasikarassa? 
And what is the fuel for proper attention? 


‘Saddha’tissa vacaniyam. 
You should say: ‘Faith.’ 


Saddhampaham, bhikkhave, saharam vadami, no 
anaharam. 
I say that faith is fueled by something, it’s not unfueled. 


Ko caharo saddhaya? 
And what is the fuel for faith? 


‘Saddhammassavanan’tissa vacaniyam. 
You should say: ‘Listening to the true teaching.’ 


Saddhammassavanampaham, bhikkhave, saharam 
vadami, no anaharam. 


I say that listening to the true teaching is fueled by 
something, it’s not unfueled. 


Ko caharo saddhammassavanassa? 
And what is the fuel for listening to the true teaching? 


‘Sappurisasamsevo’tissa vacanlyam. 
You should say: ‘Associating with good people.’ 


Iti kho, bhikkhave, sappurisasamsevo paripuro 
saddhammassavanam paripureti, 
saddhammassavanam paripuram saddham paripureti, 
saddha paripura yonisomanasikaram paripureti, 
yonisomanasikaro paripturo satisampajannam 
paripureti, satisampajannam paripturam 
indriyasamvaram paripureti, indriyasamvaro 
paripuro tini sucaritani paripureti, tini sucaritani 
paripurani cattaro satipatthane paripurenti, cattaro 
satipatthana paripura satta bojjhange paripurenti, 
satta bojjhanga paripura vijjavimuttim paripurenti; 
In this way, when the factor of associating with good people 
is fulfilled, it fulfills the factor of listening to the true 
teaching. When the factor of listening to the true teaching 
is fulfilled, it fulfills the factor of faith ... proper attention ... 
mindfulness and situational awareness... sense restraint... 
the three kinds of good conduct... the four kinds of 
mindfulness meditation ... the seven awakening factors. 
When the seven awakening factors are fulfilled, they fulfill 
knowledge and freedom. 


evametissa vijjavimuttiya aharo hoti, evanca paripuri. 
That’s the fuel for knowledge and freedom, and that’s how 
it’s fulfilled. 


Seyyathapi, bhikkhave, uparipabbate thullaphusitake 
deve vassante tam udakam yathaninnam 


pavattamanan. ... pe ... 

It’s like when it rains heavily on a mountain top, and the 
water flows downhill to fill the hollows, crevices, and 
creeks. As they become full, they fill up the pools. The pools 
fill up the lakes, the lakes fill up the streams, and the 
streams fill up the rivers. And as the rivers become full, 
they fill up the ocean. 


evametassa mahasamuddassa sagarassa aharo hoti, 
evanca paripuri. 
That’s the fuel for the ocean, and that’s how it’s filled up. 


Evamevam kho, bhikkhave, sappurisasamsevo 
paripuro saddhammassavanam paripureti ... pe ... 

In this way, when the factor of associating with good people 
is fulfilled, it fulfills the factor of listening to the true 
teaching. When the factor of listening to the true teaching 
is fulfilled, it fulfills the factor of faith ... proper attention ... 
mindfulness and situational awareness... sense restraint... 
the three kinds of good conduct... the four kinds of 
mindfulness meditation ... the seven awakening factors. 
When the seven awakening factors are fulfilled, they fulfill 
knowledge and freedom. 


paripuri’ ti. 
That’s the fuel for knowledge and freedom, and that’s how 
it’s fulfilled.” 


Dutiyam. 


10.063. 63. Nitthangatasutta - 


63. Come to a Conclusion 
7. Yamakavagga - 7. Pairs 


“Ye keci, bhikkhave, mayi nittham gata sabbe te 
ditthisampanna. 

“Mendicants, all those who have come to a conclusion about 
me are accomplished in view. 


Tesam ditthisampannanam pancannam idha nittha, 
pancannam idha vihaya nittha. 

Of those who are accomplished in view, five conclude their 
path in this realm, and five conclude their path after leaving 
this realm behind. 


Katamesam pancannam idha nittha? 
Which five conclude their path in this realm? 


Sattakkhattuparamassa, kolankolassa, ekabijissa, 
sakadagamissa, yo ca dittheva dhamme araha— 

The one who has seven rebirths at most, the one who goes 
from family to family, the one-seeder, the once returner, and 
the one who is perfected in the present life. 


imesam pancannam idha nittha. 
These five conclude their path in this realm. 


Katamesam pancannam idha vihaya nittha? 
Which five conclude their path after leaving this realm 
behind? 


Antaraparinibbayissa, upahaccaparinibbayissa, 
asankharaparinibbayissa, sasankharaparinibbayissa, 
uddhamsotassa akanitthagamino— 


The one who is extinguished between one life and the next, 
the one who is extinguished upon landing, the one who is 
extinguished without extra effort, the one who is 
extinguished with extra effort, and the one who heads 
upstream, going to the Akanittha realm. 


imesam pancannam idha vihaya nittha. 
These five conclude their path after leaving this realm 
behind. 


Ye keci, bhikkhave, mayi nittham gata, sabbe te 
ditthisampanna. 

All those who have come to a conclusion about me are 
accomplished in view. 


Tesam ditthisampannanam imesam pancannam idha 
nittha, imesam pancannam idha vihaya nittha’ ti. 

Of those who are accomplished in view, these five conclude 
their path in this realm, and these five conclude their path 
after leaving this realm behind.” 


Tatiyam. 


10.064. 64. 
Aveccappasannasutta - 64. 


Experiential Confidence 
7. Yamakavagga - 7. Pairs 


“Ye keci, bhikkhave, mayi aveccappasanna, sabbe te 
sotapanna. 

“Mendicants, all those who have experiential confidence in 
me have entered the stream. 


Tesam sotapannanam pancannam idha nittha, 
pancannam idha vihaya nittha. 

Of those who have entered the stream, five conclude their 
path in this realm, and five conclude their path after leaving 
this realm behind. 


Katamesam pancannam idha nittha? 
Which five conclude their path in this realm? 


Sattakkhattuparamassa, kolankolassa, ekabijissa, 
sakadagamissa, yo ca dittheva dhamme araha— 

The one who has seven rebirths at most, the one who goes 
from family to family, the one-seeder, the once returner, and 
the one who is perfected in the present life. 


imesam pancannam idha nittha. 
These five conclude their path in this realm. 


Katamesam pancannam idha vihaya nittha? 
Which five conclude their path after leaving this realm 
behind? 


Antaraparinibbayissa, upahaccaparinibbayissa, 
asankharaparinibbayissa, sasankharaparinibbayissa, 


uddhamsotassa akanitthagamino— 

The one who is extinguished between one life and the next, 
the one who is extinguished upon landing, the one who is 
extinguished without extra effort, the one who is 
extinguished with extra effort, and the one who heads 
upstream, going to the Akanittha realm. 


imesam pancannam idha vihaya nittha. 
These five conclude their path after leaving this realm 
behind. 


Ye keci, bhikkhave, mayi aveccappasanna sabbe te 
sotapanna. 

All those who have experiential confidence in me have 
entered the stream. 


Tesam sotapannanam imesam pancannam idha 
nittha, imesam pancannam idha vihaya nittha’ ti. 

Of those who have entered the stream, these five conclude 
their path in this realm, and these five conclude their path 
after leaving this realm behind.” 


Catuttham. 


10.065. 65. Pathamasukhasutta - 
65. Happiness (1st) 


7. Yamakavagga - 7. Pairs 


Ekam samayam ayasma sariputto magadhesu viharati 
nalakagamake. 

At one time Venerable Sariputta was staying in the land of 
the Magadhans near the little village of Nalaka. 


Atha kho samandakani paribbajako yenayasma 
sariputto tenupasankami; upasankamitva ayasmata 
sariputtena saddhim sammodi. 

Then the wanderer Samandakani went up to Venerable 
Sariputta and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
samandakani paribbajako ayasmantam sariputtam 
etadavoca: 

When the greetings and polite conversation were over, 
Samandakani sat down to one side, and said to Sariputta: 


“Kim nu kho, avuso sariputta, sukham, kim 
dukkhan’” ti? 

“Reverend Sariputta, what is happiness and what is 
suffering?” 


“Abhinibbatti kho, avuso, dukkha, anabhinibbatti 
sukha. 
“Rebirth is suffering, reverend, no rebirth is happiness. 


Abhinibbattiya, avuso, sati idam dukkham 
patikankham— 
When there is rebirth, you can expect this kind of suffering. 


sitam unham jighaccha pipasa uccaro passavo 
aggisamphasso dandasamphasso satthasamphasso 
natipi mittapi sangamma samagamma rosenti. 
Cold, heat, hunger, thirst, defecation, and urination. 
Contact with fire, clubs, and knives. And relatives and 
friends get together and annoy you. 


Abhinibbattiya, avuso, sati idam dukkham 
patikankham. 

When there is rebirth, this is the kind of suffering you can 
expect. 


Anabhinibbattiya, avuso, sati idam sukham 
patikankham— 

When there is no rebirth, you can expect this kind of 
happiness. 


na sitam na unham na jighaccha na pipasa na uccaro 
na passavo na aggiSsamphasso na dandasamphasso na 
satthasamphasso Nnatipi mittapi sangamma 
sSamagamma na rosenti. 

No cold, heat, hunger, thirst, defecation, or urination. No 
contact with fire, clubs, or knives. And relatives and friends 
don’t get together and annoy you. 


Anabhinibbattiya, avuso, sati idam sukham 
patikankhan’" ti. 

When there is no rebirth, this is the kind of happiness you 
can expect.” 


Pancamam. 


10.066. 66. Dutiyasukhasutta - 
66. Happiness (2nd) 


7. Yamakavagga - 7. Pairs 


Ekam samayam ayasma sariputto magadhesu viharati 
nalakagamake. 

At one time Venerable Sariputta was staying in the land of 
the Magadhans near the little village of Nalaka. 


Atha kho samandakani paribbajako yenayasma 
sariputto tenupasankami; upasankamitva ayasmata 
sariputtena saddhim sammodi. 

Then the wanderer Samandakani went up to Venerable 
Sariputta and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
samandakani paribbajako ayasmantam sariputtam 
etadavoca: 

When the greetings and polite conversation were over, 
Samandakani sat down to one side and said to Sariputta: 


“Kim nu kho, avuso, sariputta, imasmim 
dhammavinaye sukham, kim dukkhan’” ti? 

“Reverend Sariputta, in this teaching and training, what is 
happiness and what is suffering?” 


“Anabhirati kho, avuso, imasmim dhammavinaye 
dukkha, abhirati sukha. 

“Reverend, in this teaching and training dissatisfaction is 
suffering and satisfaction is happiness. 


Anabhiratiya, avuso, sati idam dukkham 
patikankham— 


When you’re dissatisfied, you can expect this kind of 
suffering. 


gacchantopi sukham satam nadhigacchati, 
You find no happiness or pleasure while walking ... 


thitopi ... 
standing ... 


nisinnopi ... 
sitting... 


Sayanopi ... 
or lying down... 


gamagatopi ... 
or when in a village ... 


arannagatopi ... 
a wilderness ... 


rukkhamulagatopi ... 
at the root of a tree... 


sunnagaragatopi ... 
an empty hut... 


abbhokasagatopi ... 
the open air... 


bhikkhumajjhagatopi sukham satam nadhigacchati. 
or when among the mendicants. 


Anabhiratiya, avuso, sati idam dukkham 
patikankham. 


When you’re dissatisfied, this is the kind of suffering you 
can expect. 


Abhiratiya, avuso, sati idam sukham patikankham— 
When you’re satisfied, you can expect this kind of 
happiness. 


gacchantopi sukham satam adhigacchati, 
You find happiness or pleasure while walking ... 


thitopi ... 
standing ... 


nisinnopi ... 
sitting ... 


sayanopi ... 
or lying down... 


gamagatopi ... 
or when in a village ... 


arannagatopi ... 
a wilderness ... 


rukkhamulagatopi ... 
at the root of a tree... 


sunnagaragatopi ... 
an empty hut... 


abbhokasagatopi ... 
the open air... 


bhikkhumajjhagatopi sukham satam adhigacchati. 
or when among the mendicants. 


Abhiratiya, avuso, sati idam sukham patikankhan’" ti. 
When you’re Satisfied, this is the kind of happiness you can 
expect.” 


Chattham. 


10.067. 67. 
Pathamanalakapanasutta - 67. 
At Nalakapana (1st) 


7. Yamakavagga - 7. Pairs 


Ekam samayam bhagava kosalesu carikam caramano 
mahata bhikkhusanghena saddhim yena 
nalakapanam nama kosalanam nigamo tadavasari. 

At one time the Buddha was wandering in the land of the 
Kosalans together with a large Sangha of mendicants when 
he arrived at a town of the Kosalans named Nalakapana. 


Tatra sudam bhagava nalakapane viharati 
palasavane. 

There the Buddha stayed near Nalakapana in the parrot 
tree grove. 


Tena kho pana samayena bhagava tadahuposathe 
bhikkhusanghaparivuto nisinno hoti. 

Now, at that time it was the sabbath, and the Buddha was 
sitting surrounded by the Sangha of monks. 


Atha kho bhagava bahudeva rattim bhikkhunam 
dhammiya kathaya sandassetva samadapetva 
samuttejetva sampahamsetva tunhibhutam 
tunhibhttam bhikkhusangham anuviloketva 
ayasmantam sariputtam amantesi: 

The Buddha spent most of the night educating, 
encouraging, firing up, and inspiring the mendicants with a 
Dhamma talk. Then he looked around the Sangha of monks, 
who were so very silent. He addressed Venerable Sariputta: 


“Vigatathinamiddho kho, sariputta, bhikkhusamgho. 


“Sariputta, the Sangha of mendicants is rid of dullness and 
drowsiness. 


Patibhatu tam, sariputta, bhikkhunam dhammi 
katha. 
Give them some Dhamma talk as you feel inspired. 


Pitthi me agilayati; 
My back is sore, 


tamaham ayamissam1’ ti. 
I’ll stretch it.” 


“Evam, bhante”ti kho ayasma sariputto bhagavato 
paccassosi. 
“Yes, sir,” Sariputta replied. 


Atha kho bhagava catuggunam sanghatim 
pannapetva dakkhinena passena sihaseyyam kappesi 
pade padam accadhaya sato sampajano 
utthanasannam manasi karitva. 

And then the Buddha spread out his outer robe folded in 
four and laid down in the lion’s posture—on the right side, 
placing one foot on top of the other—mindful and aware, 
and focused on the time of getting up. 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Yassa Kassaci, avuso, saddha natthi kusalesu 
dhammesu, hiri natthi ... 

“Reverends, whoever has no faith, conscience, prudence, 
energy, and wisdom when it comes to skillful qualities 


ottappam natthi ... 
viriyam natthi ... 


panna natthi kusalesu dhammesu, tassa ya ratti va 
divaso va agacchati, haniyeva patikankha kusalesu 
dhammesu no vuddhi. 

can expect decline, not growth, in skillful qualities, whether 
by day or by night. 


Seyyathapi, avuso, kalapakkhe candassa ya ratti va 
divaso va agacchati, hayateva vannena hayati 
mandalena hayati abhaya hayati arohaparinahena; 
It’s like the moon in the waning fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only decline. 


evamevam kho, avuso, yassa kassaci saddha natthi 
kusalesu dhammesu, hiri natthi ... 

In the same way, whoever has no faith, conscience, 
prudence, energy, and wisdom when it comes to skillful 
qualities 


ottappam natthi ... 


viriyam natthi ... 


panna natthi kusalesu dhammesu, tassa ya ratti va 
divaso va agacchati, haniyeva patikankha kusalesu 
dhammesu no vuddhi. 

can expect decline, not growth, in skillful qualities, whether 
by day or by night. 


‘Assaddho purisapuggalo’ti, avuso, parihanametam; 
A faithless individual is in decline. 


‘ahiriko purisapuggalo’ti, avuso, parihanametam; 
An individual with no conscience is in decline. 


‘anottapp1 purisapuggalo’ti, avuso, parihanametam; 
An imprudent individual is in decline. 


‘kusito purisapuggalo’ti, avuso, parihanametam; 
A lazy individual is in decline. 


‘duppanno purisapuggalo’ti, avuso, parihanametam; 
A witless individual is in decline. 


‘kodhano purisapuggalo’ti, avuso, parihanametam; 
An irritable individual is in decline. 


‘upanahi purisapuggalo’ti, avuso, parihanametam; 
A hostile individual is in decline. 


‘papiccho purisapuggalo’ti, avuso, parihanametam; 
An individual with bad desires is in decline. 


‘papamitto purisapuggalo’ti, avuso, parihanametam; 
An individual with bad friends is in decline. 


‘micchaditthiko purisapuggalo’ti, avuso, 
parihanametam. 
An individual with wrong view is in decline. 


Yassa kassaci, avuso, saddha atthi kusalesu 
dhammesu, hiri atthi ... 

Whoever has faith, conscience, prudence, energy, and 
wisdom when it comes to skillful qualities 


ottappam atthi ... 


panna atthi kusalesu dhammesu, tassa ya ratti va 
divaso va agacchati, vuddhiyeva patikankha kusalesu 
dhammesu no parihani. 

can expect growth, not decline, in skillful qualities, whether 
by day or by night. 


Seyyathapi, avuso, junhapakkhe candassa ya ratti va 
divaso va agacchati, vaddhateva vannena vaddhati 
mandalena vaddhati abhaya vaddhati 
arohaparinahena; 

It’s like the moon in the waxing fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only grow. 


evamevam kho, avuso, yassa kassaci saddha atthi 
kusalesu dhammesu, hiri atthi ... 

In the same way, whoever has faith, conscience, prudence, 
energy, and wisdom when it comes to skillful qualities 


ottappam atthi ... 
viriyam atthi ... 


panna atthi kusalesu dhammesu, tassa ya ratti va 
divaso va agacchati, vuddhiyeva patikankha kusalesu 
dhammesu no parihani. 

can expect growth, not decline, in skillful qualities, whether 
by day or by night. 


‘Saddho purisapuggalo’ti, avuso, aparihanametam; 
A faithful individual doesn’t decline. 


‘hirima purisapuggalo’ti, avuso, aparihanametam; 
An individual with a conscience doesn’t decline. 


‘ottapp1 purisapuggalo’ti, avuso, aparihanametam; 
A prudent individual doesn’t decline. 


‘araddhaviriyo purisapuggalo’ti, avuso, 
aparihanametam; 
An energetic individual doesn’t decline. 


‘pannava purisapuggalo’ti, avuso, aparihanametam; 
A wise individual doesn’t decline. 


‘akkodhano purisapuggalo’ti, avuso, 
aparihanametam; 
A loving individual doesn’t decline. 


‘anupanahi purisapuggalo’ti, avuso, 
aparihanametam; 
A kind individual doesn’t decline. 


‘appiccho purisapuggalo’ti, avuso, aparihanametam; 
An individual with few desires doesn’t decline. 


‘kalyanamitto purisapuggalo’ti, avuso, 
aparihanametam; 
An individual with good friends doesn’t decline. 


‘sammaditthiko purisapuggalo’ti, avuso, 
aparihanametan’ ti. 
An individual with right view doesn’t decline.” 


Atha kho bhagava paccutthaya ayasmantam 
sariputtam amantesi: 
Then the Buddha got up and said to Venerable Sariputta: 


“sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Yassa kassaci, sariputta, saddha natthi kusalesu 
dhammesu, hir1 natthi ... 

Whoever has no faith, conscience, prudence, energy, and 
wisdom when it comes to skillful qualities 


ottappam natthi ... 
viriyam natthi ... 


panna natthi kusalesu dhammesu, tassa ya ratti va 
divaso va agacchati, haniyeva patikankha kusalesu 
dhammesu no vuddhi. 

can expect decline, not growth, in skillful qualities, whether 
by day or by night. 


Seyyathapi, sariputta, kalapakkhe candassa ya ratti 
va divaso va agacchati, hayateva vannena hayati 
mandalena hayati abhaya hayati arohaparinahena; 
It’s like the moon in the waning fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only decline. 


evamevam kho, sariputta, yassa kassaci saddha natthi 
kusalesu dhammesu ... pe ... 

In the same way, whoever has no faith, conscience, 
prudence, energy, and wisdom when it comes to skillful 
qualities 


panna natthi kusalesu dhammesu, tassa ya ratti va 
divaso va... pe ... no vuddhi. 

can expect decline, not growth, in skillful qualities, whether 
by day or by night. 


‘Assaddho purisapuggalo’ti, sariputta, 
parihanametam; 
A faithless individual is in decline. 


ahiriko ... 
An individual with no conscience ... 


anottapp! ... 
imprudent... 


kusito ... 
lazy .. 


duppanno ... 
witless ... 


kodhano ... 
irritable ... 


upanahi ... 
hostile ... 


papiccho ... 
with bad desires... 


papamitto ... 
bad friends... 


‘micchaditthiko purisapuggalo’ti, sariputta, 
parihanametam. 
An individual with wrong view is in decline. 


Yassa kassaci, sariputta, saddha atthi kusalesu 
dhammesu, hiri atthi ... 

Whoever has faith, conscience, prudence, energy, and 
wisdom when it comes to skillful qualities 


ottappam atthi ... 
viriyam atthi ... 


panna atthi kusalesu dhammesu, tassa ya ratti va 
divaso va agacchati, vuddhiyeva patikankha kusalesu 
dhammesu no parihani. 

can expect growth, not decline, in skillful qualities, whether 
by day or by night. 


Seyyathapi, sariputta, junhapakkhe candassa ya ratti 
va divaso va agacchati, vaddhateva vannena vaddhati 
mandalena vaddhati abhaya vaddhati 
arohaparinahena; 

It’s like the moon in the waxing fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only grow. 


evamevam kho, sariputta, yassa kassaci saddha atthi 
kusalesu dhammesu, hiri atthi ... 

In the same way, whoever has faith, conscience, prudence, 
energy, and wisdom when it comes to skillful qualities 


ottappam atthi ... 
viriyam atthi ... 
panna atthi kusalesu dhammesu, tassa ya ratti va 


divaso va agacchati, vuddhiyeva patikankha kusalesu 
dhammesu no parihani. 


can expect growth, not decline, in skillful qualities, whether 
by day or by night. 


‘Saddho purisapuggalo’ti, sariputta, 
aparihanametam; 
A faithful individual doesn’t decline. 


hirima ... 
A conscientious individual... 


ottapp! ... 
prudent... 


araddhaviriyo ... 
energetic... 


pannava ... 
wise ... 


akkodhano ... 
loving ... 


anupanahi ... 
kind ... 


appiccho ... 
with few desires ... 


kalyanamitto ... 
good friends. ... 


‘sammaditthiko purisapuggalo’ti, sariputta, 
aparihanametan’ ti. 
An individual with right view doesn’t decline.” 


Sattamam. 


10.068. 68. 
Dutiyanalakapanasutta - 68. At 
Nalakapana (2nd) 


7. Yamakavagga - 7. Pairs 


Ekam samayam bhagava nalakapane viharati 
palasavane. 

At one time the Buddha stayed near Nalakapana in the 
parrot tree grove. 


Tena kho pana samayena bhagava tadahuposathe 
bhikkhusanghaparivuto nisinno hoti. 

Now, at that time it was the sabbath, and the Buddha was 
sitting surrounded by the Sangha of monks. 


Atha kho bhagava bahudeva rattim bhikkhunam 
dhammiya kathaya sandassetva samadapetva 
samuttejetva sampahamsetva tunhibhutam 
tunhibhttam bhikkhusangham anuviloketva 
ayasmantam sariputtam amantesi: 

The Buddha spent most of the night educating, 
encouraging, firing up, and inspiring the mendicants with a 
Dhamma talk. Then he looked around the Sangha of monks, 
who were so very silent. He addressed Venerable Sariputta, 


“Vigatathinamiddho kho, sariputta, bhikkhusangho. 
“Sariputta, the Sangha of mendicants is rid of dullness and 
drowsiness. 


Patibhatu tam, sariputta, bhikkhunam dhammi 
katha. 
Give them some Dhamma talk as you feel inspired. 


Pitthi me agilayati; 


My back is sore, 


tamaham ayamissam1’ ti. 
I’ll stretch it.” 


“Evam, bhante”ti kho ayasma sariputto bhagavato 
Ppaccassosi. 
“Yes, sir,” Sariputta replied. 


Atha kho bhagava catuggunam sanghatim 
pannapetva dakkhinena passena sihaseyyam kappesi 
pade padam accadhaya sato sampajano 
utthanasannam manasi karitva. 

And then the Buddha spread out his outer robe folded in 
four and laid down in the lion’s posture—on the right side, 
placing one foot on top of the other—mindful and aware, 
and focused on the time of getting up. 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“avuso bhikkhave’” ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Yassa Kassaci, avuso, saddha natthi kusalesu 
dhammesu, hir1 natthi ... 

“Reverends, whoever has no faith, conscience, prudence, 
energy, and wisdom; who doesn’t want to listen, doesn’t 
memorize the teachings, examine their meaning, or 


practice accordingly, and is not diligent when it comes to 
skillful qualities 


ottappam natthi ... 

viriyam natthi ... 

panna natthi ... 

sotavadhanam natthi ... 
dhammadharana natthi ... 
atthupaparikkha natthi ... 
dhammanudhammappatipatti natthi ... 


appamado natthi kusalesu dhammesu, tassa ya ratti 
va divaso va agacchati, haniyeva patikankha kusalesu 
dhammesu no vuddhi. 

can expect decline, not growth, in skillful qualities, whether 
by day or by night. 


Seyyathapi, avuso, kalapakkhe candassa ya ratti va 
divaso va agacchati, hayateva vannena hayati 
mandalena hayati abhaya hayati arohaparinahena; 
It’s like the moon in the waning fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only decline. 


evamevam kho, avuso, yassa kassaci saddha natthi 
kusalesu dhammesu, hiri natthi ... 

In the same way, whoever has no faith, conscience, 
prudence, energy, and wisdom; who doesn’t want to listen, 
doesn’t memorize the teachings, examine their meaning, or 


practice accordingly, and is negligent when it comes to 
skillful qualities 


ottappam natthi ... 

viriyam natthi ... 

panna natthi ... 

sotavadhanam natthi ... 

dhammadharana natthi ... 

atthupaparikkha natthi ... 
dhammanudhammappatipatti natthi ... 

appamado natthi kusalesu dhammesu, tassa ya ratti 
va divaso va agacchati, haniyeva patikankha kusalesu 
dhammesu no vuddhi. 

can expect decline, not growth, in skillful qualities, whether 
by day or by night. 

Yassa kassaci, avuso, saddha atthi kusalesu 
dhammesu, hiri atthi ... 

Whoever has faith, conscience, prudence, energy, and 
wisdom; who wants to listen, memorizes the teachings, 
examines their meaning, and practices accordingly, and is 
diligent when it comes to skillful qualities 

ottappam atthi ... 


viriyam atthi ... 


panna atthi ... 


sotavadhanam atthi ... 
dhammadharana atthi ... 
atthupaparikkha atthi ... 
dhammanudhammappatipatti atthi ... 


appamado atthi kusalesu dhammesu, tassa ya ratti va 
divaso va agacchati, vuddhiyeva patikankha kusalesu 
dhammesu no parihani. 

can expect growth, not decline, in skillful qualities, whether 
by day or by night. 


Seyyathapi, avuso, junhapakkhe candassa ya ratti va 
divaso va agacchati, vaddhateva vannena vaddhati 
mandalena vaddhati abhaya vaddhati 
arohaparinahena; 

It’s like the moon in the waxing fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only grow. 


evamevam kho, avuso, yassa kassaci saddha atthi 
kusalesu dhammesu ... pe ... 

In the same way, whoever has faith, conscience, prudence, 
energy, and wisdom; who wants to listen, memorizes the 
teachings, examines their meaning, and practices 
accordingly, and is diligent when it comes to skillful 
qualities 


appamado atthi kusalesu dhammesu, tassa ya ratti va 
divaso va agacchati, vuddhiyeva patikankha kusalesu 
dhammesu no parihan1’ ti. 

can expect growth, not decline, in skillful qualities, whether 
by day or by night.” 


Atha kho bhagava paccutthaya ayasmantam 
sariputtam amantesi: 
Then the Buddha got up and said to Venerable Sariputta: 


“sadhu sadhu, sariputta. 
“Good, good, Sariputta! 


Yassa kassaci, sariputta, saddha natthi kusalesu 
dhammesu hiri natthi ... 

Whoever has no faith, conscience, prudence, energy, and 
wisdom; who doesn’t want to listen, doesn’t memorize the 
teachings, examine their meaning, or practice accordingly, 
and is negligent when it comes to skillful qualities 
ottappam natthi ... 

panna natthi ... 

viriyam natthi ... 

sotavadhanam natthi ... 

dhammadharana natthi ... 

atthupaparikkha natthi ... 
dhammanudhammappatipatti natthi ... 

appamado natthi kusalesu dhammesu tassa ya ratti 
va divaso va agacchati, haniyeva patikankha kusalesu 
dhammesu no vuddhi. 

can expect decline, not growth, in skillful qualities, whether 


by day or by night. 


Seyyathapi, sariputta, kalapakkhe candassa ya ratti 
va divaso va agacchati, hayateva vannena hayati 


mandalena hayati abhaya hayati arohaparinahena; 
It’s like the moon in the waning fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only decline. 


evamevam kho, sariputta, yassa kassaci saddha natthi 
kusalesu dhammesu ... pe ... 

In the same way, whoever has no faith, conscience, 
prudence, energy, and wisdom; who doesn’t want to listen, 
doesn’t memorize the teachings, examine their meaning, or 
practice accordingly, and is negligent when it comes to 
skillful qualities 


appamado natthi kusalesu dhammesu, tassa ya ratti 
va divaso va agacchati, haniyeva patikankha kusalesu 
dhammesu no vuddhi. 

can expect decline, not growth, in skillful qualities, whether 
by day or by night. 


Yassa kassaci, sariputta, saddha atthi kusalesu 
dhammesu hiri atthi ... 

Whoever has faith, conscience, prudence, energy, and 
wisdom; who wants to listen, memorizes the teachings, 
examines their meaning, and practices accordingly, and is 
diligent when it comes to skillful qualities 

ottappam atthi ... 

viriyam atthi ... 

panna atthi ... 


sotavadhanam atthi ... 


dhammadharana atthi ... 


atthupaparikkha atthi ... 
dhammanudhammappatipatti atthi ... 


appamado atthi kusalesu dhammesu, tassa ya ratti va 
divaso va agacchati, vuddhiyeva patikankha kusalesu 
dhammesu no parihani. 

can expect growth, not decline, in skillful qualities, whether 
by day or by night. 


Seyyathapi, sariputta, junhapakkhe candassa ya ratti 
va divaso va agacchati, vaddhateva vannena vaddhati 
mandalena vaddhati abhaya vaddhati 
arohaparinahena; 

It’s like the moon in the waxing fortnight. Whether by day 
or by night, its beauty, roundness, light, and diameter and 
circumference only grow. 


evamevam kho, sariputta, yassa kassaci saddha atthi 
kusalesu dhammesu ... pe ... 

In the same way, whoever has faith, conscience, prudence, 
energy, and wisdom; who wants to listen, memorizes the 
teachings, examines their meaning, and practices 
accordingly, and is diligent when it comes to skillful 
qualities 


appamado atthi kusalesu dhammesu, tassa ya ratti va 
divaso va agacchati, vuddhiyeva patikankha kusalesu 
dhammesu no parihan1’ ti. 

can expect growth, not decline, in skillful qualities, whether 
by day or by night.” 


Atthamam. 


10.069. 69. 
Pathamakathavatthusutta - 69. 


Topics of Discussion (1st) 
7. Yamakavagga - 7. Pairs 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena sambahula bhikkhu 
pacchabhattam pindapatapatikkanta 
upatthanasalayam sannisinna sannipatita 
anekavihitam tiracchanakatham anuyutta viharanti, 
seyyathidam— 

Now at that time, after the meal, on return from alms- 
round, several mendicants sat together in the meeting hall. 
They engaged in all kinds of unworthy talk, such as 


rajakatham corakatham mahamattakatham 
senakatham bhayakatham yuddhakatham 
annakatham panakatham vatthakatham 
sayanakatham malakatham gandhakatham 
natikatham yanakatham gamakatham nigamakatham 
nagarakatham janapadakatham itthikatham 
surakatham visikhakatham kumbhatthanakatham 
pubbapetakatham nanattakatham lokakkhayikam 
samuddakkhayikam itibhavabhavakatham iti vati. 
talk about kings, bandits, and ministers; talk about armies, 
threats, and wars; talk about food, drink, clothes, and beds; 
talk about garlands and fragrances; talk about family, 
vehicles, villages, towns, cities, and countries; talk about 
women and heroes; street talk and well talk; talk about the 


departed; motley talk; tales of land and sea; and talk about 
being reborn in this or that state of existence. 


Atha kho bhagava sayanhasamayam patisallana 
vutthito yena upatthanasala tenupasankami; 
upasankamitva pannatte asane nisidi. 

Then in the late afternoon, the Buddha came out of retreat 
and went to the assembly hall, where he sat on the seat 
spread out 


Nisajja kho bhagava bhikkhu amantesi: 
and addressed the mendicants: 


“kaya nuttha, bhikkhave, etarahi kathaya sannisinna 
sannipatita, ka ca pana vo antarakatha vippakata” ti? 
“Mendicants, what were you sitting talking about just now? 
What conversation was left unfinished?” 


“Idha mayam, bhante, pacchabhattam 
pindapatapatikkanta upatthanasalayam sannisinna 
sannipatita anekavihitam tiracchanakatham anuyutta 
viharama, seyyathidam— 

And they told him what had happened. 


rajakatham corakathan. ... pe ... itibhavabhavakatham 
iti va’ ti. 


“Na kho panetam, bhikkhave, tumhakam patirupam 
kulaputtanam saddhaya agarasma anagariyam 
pabbajitanam, yam tumhe anekavihitam 
tiracchanakatham anuyutta vihareyyatha, 
seyyathidam— 

“Mendicants, it is not appropriate for you gentlemen who 
have gone forth in faith from the lay life to homelessness to 
engage in these kinds of unworthy talk. 


rajakatham corakatham mahamattakatham 
senakatham bhayakatham yuddhakatham 
annakatham panakatham vatthakatham 
sayanakatham malakatham gandhakatham 
nhatikatham yanakatham gamakatham nigamakatham 
nagarakatham janapadakatham itthikatham 
surakatham visikhakatham kumbhatthanakatham 
pubbapetakatham nanattakatham lokakkhayikam 
samuddakkhayikam itibhavabhavakatham iti vati. 


Dasayimani, bhikkhave, kathavatthuni. 
There are, mendicants, these ten topics of discussion. 


Katamani dasa? 
What ten? 


Appicchakatha, santutthikatha, pavivekakatha, 
asamsaggakatha, viriyarambhakatha, silakatha, 
samadhikatha, pannakatha, vimuttikatha, 
vimuttinanadassanakathati— 

Talk about fewness of wishes, contentment, seclusion, 
aloofness, arousing energy, ethics, immersion, wisdom, 
freedom, and the knowledge and vision of freedom. 


imani kho, bhikkhave, dasa kathavatthuni. 
These are the ten topics of discussion. 


Imesance tumhe, bhikkhave, dasannam 
kathavatthunam upadayupadaya katham 
katheyyatha, imesampi candimasuriyanam 
evammahiddhikanam evammahanubhavanam tejasa 
tejam pariyadiyeyyatha, ko pana vado 
annatitthiyanam paribbajakanan’” ti. 

Mendicants, if you bring up these topics of conversation 
again and again then your glory could surpass even the sun 


and moon, so mighty and powerful, let alone the wanderers 
who follow other paths.” 


Navamam. 


10.070. 70. 
Dutiyakathavatthusutta - 70. 


Topics of Discussion (2nd) 
7. Yamakavagga - 7. Pairs 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tena kho pana samayena sambahula bhikkhu 
pacchabhattam pindapatapatikkanta 
upatthanasalayam sannisinna sannipatita 
anekavihitam tiracchanakatham anuyutta viharanti, 
seyyathidam— 

Now at that time, after the meal, on return from alms- 
round, several mendicants sat together in the meeting hall. 


rajakatham corakatham mahamattakathanm ... pe ... 
itibhavabhavakatham iti vati. 

They engaged in all kinds of unworthy talk, such as talk 
about kings, bandits, and ministers; talk about armies, 
threats, and wars; talk about food, drink, clothes, and beds; 
talk about garlands and fragrances; talk about family, 
vehicles, villages, towns, cities, and nations; talk about 
women and heroes; street talk and well talk; talk about the 
departed; miscellaneous talk; tales of land and sea; and talk 
about being reborn in this or that state of existence. 


“Dasayimani, bhikkhave, pasamsani thanani. 
“Mendicants, there are ten grounds for praise. 


Katamani dasa? 
What ten? 


Idha, bhikkhave, bhikkhu attana ca appiccho hoti, 
appicchakathanca bhikkhtnam katta hoti. 

It’s when a mendicant personally has few wishes, and 
speaks to the mendicants on having few wishes. 


‘Appiccho bhikkhu appicchakathanca bhikkhunam 
katta’ti pasamsametam thanam. (1) 
This is a ground for praise. 


Attana ca santuttho hoti, santutthikathanca 
bhikkhunam katta hoti. 

A mendicant personally is content, and speaks to the 
mendicants on contentment. 


‘Santuttho bhikkhu santutthikathanca bhikkhunam 
katta’ti pasamsametam thanam. (2) 
This is a ground for praise. 


Attana ca pavivitto hoti, pavivekakathanca 
bhikkhunam katta hoti. 

A mendicant personally is secluded, and speaks to the 
mendicants on seclusion. 


‘Pavivitto bhikkhu pavivekakathanca bhikkhtnam 
katta’ti pasamsametam thanam. (3) 
This is a ground for praise. 


Attana ca asamsattho hoti, asamsatthakathanca 
bhikkhunam katta hoti. 

A mendicant personally doesn’t mix closely with others, and 
speaks to the mendicants on not mixing closely with others. 


‘Asamsattho bhikkhu asamsatthakathanca 
bhikkhunam katta’ti pasamsametam thanam. (4) 
This is a ground for praise. 


Attana ca araddhaviriyo hoti, viriyarambhakathanca 
bhikkhunam katta hoti. 

A mendicant personally is energetic, and speaks to the 
mendicants on being energetic. 


‘Araddhaviriyo bhikkhu viriyarambhakathanca 
bhikkhunam katta’ti pasamsametam thanam. (5) 
This is a ground for praise. 


Attana ca silasampanno hoti, silasampadakathanca 
bhikkhunam katta hoti. 

A mendicant personally is accomplished in ethics, and 
speaks to the mendicants on being accomplished in ethics. 


‘Silasampanno bhikkhu silasampadakathanca 
bhikkhunam katta’ti pasamsametam thanam. (6) 
This is a ground for praise. 


Attana ca samadhisampanno hoti, 
samadhisampadakathanca bhikkhtnam katta hoti. 
A mendicant personally is accomplished in immersion, and 
speaks to the mendicants on being accomplished in 
immersion. 


‘Samadhisampanno bhikkhu 
samadhisampadakathanca bhikkhtnam katta’ti 
pasamsametam thanam. (7) 

This is a ground for praise. 


Attana ca pannasampanno hoti, 
pannasampadakathanca bhikkhtnam katta hoti. 

A mendicant personally is accomplished in wisdom, and 
speaks to the mendicants on being accomplished in wisdom. 


‘Pannasampanno bhikkhu pannasampadakathanca 
bhikkhunam katta’ti pasamsametam thanam. (8) 
This is a ground for praise. 


Attana ca vimuttisampanno hoti, 
vimuttisampadakathanca bhikkhtnam katta hoti. 
A mendicant personally is accomplished in freedom, and 
speaks to the mendicants on being accomplished in 
freedom. 


‘Vimuttisampanno bhikkhu vimuttisampadakathanca 
bhikkhunam katta’ti pasamsametam thanam. (9) 
This is a ground for praise. 


Attana ca vimuttinanadassanasampanno hoti, 
vimuttinanadassanasampadakathanca bhikkhunam 
katta hoti. 

A mendicant personally is accomplished in the knowledge 
and vision of freedom, and speaks to the mendicants on 
being accomplished in the knowledge and vision of 
freedom. 


‘Vimuttinanadassanasampanno bhikkhu 
vimuttinanadassanasampadakathanca bhikkhunam 
katta’ti pasamsametam thanam. (10) 

This is a ground for praise. 


Imani kho, bhikkhave, dasa pasamsani thanan1’ ti. 
These are the ten grounds for praise.” 


Dasamam. 
Yamakavaggo dutiyo. 


Avijja tanha nittha ca, 


avecca dve sukhani Ca; 
Nalakapane dve vutta, 


kathavatthupare duveti. 


10.071. 71. Akankhasutta - 71. 


One Might Wish 
8. Akankhavagga - 8. If You Want 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’” ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Sampannasila, bhikkhave, viharatha 
sampannapatimokkha, patimokkhasamvarasamvuta 
viharatha acaragocarasampanna anumattesu vajjesu 
bhayadassavino, samadaya sikkhatha sikkhapadesu. 
“Mendicants, live by the ethical precepts and the monastic 
code. Live restrained in the code of conduct, conducting 
yourselves well and seeking alms in suitable places. Seeing 
danger in the slightest fault, keep the rules you’ve 
undertaken. 


Akankheyya ce, bhikkhave, bhikkhu 
‘sabrahmacarinam piyo Cassam Mmanapo Ca garu Ca 
bhavantyo ca’ti, silesvevassa paripurakar1 ajjhattam 


cetosamathamanuyutto anirakatajjhano vipassanaya 
samannagato bruheta sunnagaranam. (1) 

A mendicant might wish: ‘May I be liked and approved by 
my spiritual companions, respected and admired.’ So let 
them fulfill their precepts, be committed to inner serenity of 
the heart, not neglect absorption, be endowed with 
discernment, and frequent empty huts. 


Akankheyya ce, bhikkhave, bhikkhu ‘labhi assam 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanan’ti, silesvevassa paripurakari ajjhattam 
cetosamathamanuyutto anirakatajjhano vipassanaya 
Samannagato bruheta sunnagaranam. (2) 

A mendicant might wish: ‘May I receive robes, alms-food, 
lodgings, and medicines and supplies for the sick.’ So let 
them fulfill their precepts, be committed to inner serenity of 
the heart, not neglect absorption, be endowed with 
discernment, and frequent empty huts. 


Akankheyya ce, bhikkhave, bhikkhu ‘yesaham 
paribhunjami 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharanam tesam te kara mahapphala assu 
mahanisamsa’ti, silesvevassa ... pe ... bruheta 
sunnagaranam. (3) 

A mendicant might wish: ‘May the services of those whose 
robes, alms-food, lodgings, and medicines and supplies for 
the sick I enjoy be very fruitful and beneficial for them.’ So 
let them fulfill their precepts... 


Akankheyya ce, bhikkhave, bhikkhu ‘ye me peta nati 
salohita kalankata pasannacitta anussaranti tesam 
tam mahapphalam assa mahanisamsan’ ti, 
silesvevassa ... pe ... bruheta sunnagaranam. (4) 

A mendicant might wish: ‘When deceased family and 
relatives who have passed away recollect me with a 


confident mind, may this be very fruitful and beneficial for 
them.’ So let them fulfill their precepts ... 


Akankheyya ce, bhikkhave, bhikkhu ‘santuttho assam 
itaritaracivarapindapatasenasanagilanapaccayabhesa 
jjaparikkharena’ti, silesvevassa ... pe ... bruheta 
sunnagaranam. (5) 

A mendicant might wish: ‘May I be content with any kind of 
robes, alms-food, lodgings, and medicines and supplies for 
the sick.’ So let them fulfill their precepts ... 


Akankheyya ce, bhikkhave, bhikkhu ‘khamo assam 
sitassa unhassa jighacchaya pipasaya 
damsamakasavatatapasarisapasamphassanam, 
duruttanam duragatanam vacanapathanam 
uppannanam saririkanam vedananam dukkhanam 
tibbanam kharanam katukanam asatanam 
amanapanam panaharanam adhivasakajatiko 
assan’ti, silesvevassa ... pe ... bruheta sunnagaranam. 
(6) 

A mendicant might wish: ‘May I endure cold, heat, hunger, 
and thirst. May I endure the touch of flies, mosquitoes, 
wind, sun, and reptiles. May I endure rude and unwelcome 
criticism. And may I put up with physical pain—sharp, 
severe, acute, unpleasant, disagreeable, and life- 
threatening.’ So let them fulfill their precepts... 


Akankheyya ce, bhikkhave, bhikkhu ‘aratiratisaho 
assam, na Ca mam aratirati saheyya, uppannam 
aratiratim abhibhuyya abhibhuyya vihareyyan’ti, 
silesvevassa ... pe ... bruheta sunnagaranam. (7) 

A mendicant might wish: ‘May I prevail over desire and 
discontent, and may desire and discontent not prevail over 
me. May I live having mastered desire and discontent 
whenever they have arisen.’ So let them fulfill their 
precepts... 


Akankheyya ce, bhikkhave, bhikkhu 
‘bhayabheravasaho assam, na ca mam bhayabheravo 
saheyya, uppannam bhayabheravam abhibhuyya 
abhibhuyya vihareyyan’ti, silesvevassa ... pe ... 
bruheta sunnagaranam. (8) 

A mendicant might wish: ‘May I prevail over fear and dread, 
and may fear and dread not prevail over me. May I live 
having mastered fear and dread whenever they arise.’ So 
let them fulfill their precepts... 


Akankheyya ce, bhikkhave, bhikkhu ‘catunnam 
jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi assam 
akicchalabhi akasiralabhi’ti, silesvevassa ... pe ... 
bruheta sunnagaranam. (9) 

A mendicant might wish: ‘May I get the four absorptions— 
blissful meditations in the present life that belong to the 
higher mind—when I want, without trouble or difficulty.’ So 
let them fulfill their precepts... 


Akankheyya ce, bhikkhave, bhikkhu ‘asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
vihareyyan’ti, silesvevassa paripurakari ajjhattam 
cetosamathamanuyutto anirakatajjhano vipassanaya 
Samannagato bruheta sunnagaranam. (10) 

A mendicant might wish: ‘May I realize the undefiled 
freedom of heart and freedom by wisdom in this very life, 
and live having realized it with my own insight due to the 
ending of defilements.’ So let them fulfill their precepts, be 
committed to inner serenity of the heart, not neglect 
absorption, be endowed with discernment, and frequent 
empty huts. 


‘Sampannasila, bhikkhave, viharatha 
Sampannapatimokkha, patimokkhasamvarasamvuta 
viharatha acaragocarasampanna anumattesu vajjesu 
bhayadassavino, samadaya sikkhatha 
sikkhapadesw’ ti, 

‘Live by the ethical precepts and the monastic code. Live 
restrained in the code of conduct, conducting yourselves 
well and seeking alms in suitable places. Seeing danger in 
the slightest fault, keep the rules you’ve undertaken.’ 


iti yam tam vuttam, idametam paticca vuttan’” ti. 
That’s what I said, and this is why I said it.” 


Pathamam. 


10.072. 72. Kantakasutta - 72. 


Thorns 
8. Akankhavagga - 8. If You Want 


Ekam samayam bhagava vesaliyam viharati 
mahavane kutagarasalayam sambahulehi 
abhinnatehi abhinnatehi therehi savakehi saddhim— 
At one time the Buddha was staying near Vesali, at the 
Great Wood, in the hall with the peaked roof, together with 
several well-known senior disciples. 


ayasmata ca calena, ayasmata ca upacalena, 
ayasmata ca kukkutena, ayasmata ca kalimbhena, 
ayasmata ca nikatena, ayasmata ca katissahena; 
They included Venerables Cala, Upacala, Kakkata, 
Katimbha, Kata, Katissanga, 

annehi ca abhinnatehi abhinnatehi therehi savakehi 
saddhim. 

and other well-known senior disciples. 


en n= 


enne= 


parapuraya uccasadda mahasadda mahavanam 
ajjhogahanti bhagavantam dassanaya. 

Now at that time several well-known Licchavis plunged 
deep into the Great Wood to see the Buddha. Driving a 
succession of fine carriages, they made a dreadful racket. 


Atha kho tesam ayasmantanam etadahosi: 
Then those venerables thought: 


en n= enn = 


bhadrehi bhadrehi yanehi parapuraya uccasadda 


mahasadda mahavanam ajjhogahanti bhagavantam 
dassanaya. 

“These several well-known Licchavis have plunged deep 
into the Great Wood to see the Buddha. Driving a 
succession of fine carriages, they’re making a dreadful 
racket. 


Saddakantaka kho pana jhana vutta bhagavata. 
But the Buddha has said that sound is a thorn to 
absorption. 


Yannuna mayam yena gosingasalavanadayo 
tenupasankameyyama. 
Let’s go to the Gosinga Sal Wood. 


Tattha mayam appasadda appakinna phasum 
vihareyyama’ ti. 

There we can meditate comfortably, free of noise and 
crowds.” 


Atha kho te ayasmanto yena gosingasalavanadayo 
tenupasankamimsu; 
Then those venerables went to the Gosinga Sal Wood, 


tattha te ayasmanto appasadda appakinna phasum 
viharanti. 

where they meditated comfortably, free of noise and 
crowds. 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants: 


“kaham nu kho, bhikkhave, calo, kaham upacalo, 
kaham kukkuto, kaham kalimbho, kaham nikato, 
kaham katissaho; 


“Mendicants, where are Cala, Upacala, Kakkata, Katimbha, 
Kata, and Katissanga? 


kaham nu kho te, bhikkhave, thera savaka gata” ti? 
Where have these senior disciples gone?” 


“Idha, bhante, tesam ayasmantanam etadahosi: 
And the mendicants told him what had happened. 


en n= enn = 


bhadrehi bhadrehi yanehi parapuraya uccasadda 
mahasadda mahavanam ajjhogahanti bhagavantam 
dassanaya saddakantaka kho pana jhana vutta 
bhagavata yannuna mayam yena 
gosingasalavanadayo tenupasankameyyama tattha 
mayam appasadda appakinna phasum vihareyyama’ti. 


Atha kho te, bhante, ayasmanto yena 
gosingasalavanadayo tenupasankamimsu. 


Tattha te ayasmanto appasadda appakinna phasum 
viharanti’ ti. 


“Sadhu sadhu, bhikkhave, yatha te mahasavaka 
samma byakaramana byakareyyum, saddakantaka hi, 
bhikkhave, jhana vutta maya. 

“Good, good, mendicants! It’s just as those great disciples 
have so rightly explained. I have said that sound is a thorn 
to absorption. 


Dasayime, bhikkhave, kantaka. 
Mendicants, there are these ten thorns. 


Katame dasa? 
What ten? 


Pavivekaramassa sanganikaramata kantako, 
asubhanimittanuyogam anuyuttassa 
subhanimittanuyogo kantako, indriyesu 
guttadvarassa visukadassanam kantako, 
brahmacariyassa matugamupacaro kantako, 
pathamassa jhanassa saddo kantako, dutiyassa 
jhanassa vitakkavicara kantaka, tatiyassa jhanassa 
piti kantako, catutthassa jhanassa assasapassaso 
kantako, sannavedayitanirodhasamapattiya sanna ca 
vedana ca kantako rago kantako doso kantako moho 
kantako. 

Relishing company is a thorn for someone who loves 
seclusion. Focusing on the beautiful feature of things is a 
thorn for someone pursuing the meditation on ugliness. 
Seeing shows is a thorn to someone restraining the senses. 
Lingering in the neighborhood of females is a thorn to 
celibacy. Sound is a thorn to the first absorption. Placing the 
mind and keeping it connected are a thorn to the second 
absorption. Rapture is a thorn to the third absorption. 
Breathing is a thorn to the fourth absorption. Perception 
and feeling are a thorn to the attainment of the cessation of 
perception and feeling. Greed, hate, and delusion are 
thorns. 


Akantaka, bhikkhave, viharatha. 
Mendicants, live free of thorns! 


Nikkantaka, bhikkhave, viharatha. 
Live rid of thorns! 


Akantakanikkantaka, bhikkhave, viharatha. 
Mendicants, live free of thorns and rid of thorns! 


Akantaka, bhikkhave, arahanto; 
The perfected ones live free of thorns, 


nikkantaka, bhikkhave, arahanto; 
rid of thorns, 


akantakanikkantaka, bhikkhave, arahanto’ ti. 
free and rid of thorns.” 


Dutiyam. 


10.073. 73. Itthadhammasutta - 


73. Likable 
8. Akankhavagga - 8. If You Want 


“Dasayime, bhikkhave, dhamma ittha kanta manapa 
dullabha lokasmim. 

“Mendicants, these ten likable, desirable, and agreeable 
things are rare in the world. 


Katame dasa? 
What ten? 


Bhoga ittha kanta manapa dullabha lokasmim; 
Wealth, 


vanno ittho kanto manapo dullabho lokasmim; 
beauty, 


arogyam ittham kantam manapam dullabham 
lokasmim; 
health, 


silam ittham kantam manapam dullabham lokasmim; 
ethical conduct, 


brahmacariyam ittham kantam manapam dullabham 
lokasmim; 
the spiritual life, 


mitta ittha kanta manapa dullabha lokasmim; 
friends, 


bahusaccam ittham kantam manapam dullabham 
lokasmim; 


learning, 


panna ittha kanta manapa dullabha lokasmim; 
wisdom, 


dhamma ittha kanta manapa dullabha lokasmim; 
good qualities, 


sagga ittha kanta manapa dullabha lokasmim. 
and heaven are likable, desirable, and agreeable things that 
are rare in the world. 


Imesam kho, bhikkhave, dasannam dhammanam 
itthanam kantanam manapanam dullabhanam 
lokasmim dasa dhamma paripantha— 

Ten things hinder the ten likable, desirable, and agreeable 
things that are rare in the world. 


alasyam anutthanam bhoganam paripantho, 
amandana avibhusana vannassa paripantho, 
asappayakiriya arogyassa paripantho, papamittata 
silanam paripantho, indriyaasamvaro 
brahmacariyassa paripantho, visamvadana mittanam 
paripantho, asajjhayakiriya bahusaccassa paripantho, 
asussuSa aparipuccha pannaya paripantho, 
ananuyogo apaccavekkhana dhammanam paripantho, 
micchapatipatti sagganam paripantho. 

Sloth and lack of initiative hinder wealth. Lack of 
adornment and decoration hinder beauty. Unsuitable 
activity hinders health. Bad friendship hinders ethical 
conduct. Lack of sense restraint hinders the spiritual life. 
Dishonesty hinders friends. Not reciting hinders learning. 
Not wanting to listen and ask questions hinders wisdom. 
Lack of commitment and reviewing hinder good qualities. 
Wrong practice hinders heaven. 


Imesam kho, bhikkhave, dasannam itthanam 
kantanam manapanam dullabhanam lokasmim ime 
dasa dhamma paripantha. 

These ten things hinder the ten likable, desirable, and 
agreeable things that are rare in the world. 


Imesam kho, bhikkhave, dasannam dhammanam 
itthanam kantanam manapanam dullabhanam 
lokasmim dasa dhamma ahara— 

Ten things nourish the ten likable, desirable, and agreeable 
things that are rare in the world. 


utthanam analasyam bhoganam aharo, mandana 
vibhusana vannassa aharo, sappayakiriya arogyassa 
aharo, kalyanamittata silanam aharo, indriyasamvaro 
brahmacariyassa aharo, avisamvadana mittanam 
aharo, sajjhayakiriya bahusaccassa aharo, sussusa 
paripuccha pannaya aharo, anuyogo paccavekkhana 
dhammanam aharo, sammapatipatti sagganam aharo. 
Application and initiative nourish wealth. Adornment and 
decoration nourish beauty. Suitable activity nourishes 
health. Good friendship nourishes ethical conduct. Sense 
restraint nourishes the spiritual life. Honesty nourishes 
friends. Reciting nourishes learning. Wanting to listen and 
ask questions nourishes wisdom. Commitment and 
reviewing nourish good qualities. Right practice nourishes 
heaven. 


Imesam kho, bhikkhave, dasannam dhammanam 
itthanam kantanam manapanam dullabhanam 
lokasmim ime dasa dhamma ahara’ ti. 

These ten things nourish the ten likable, desirable, and 
agreeable things that are rare in the world.” 


Tatiyam. 


10.074. 74. Vaddhisutta - 74. 


Growth 
8. Akankhavagga - 8. If You Want 


“Dasahi, bhikkhave, vaddhihi vaddhamano 
ariyasavako ariyaya vaddhiya vaddhati, saradayi ca 
hoti varadayi kKayassa. 

“Mendicants, a noble disciple who grows in ten ways grows 
nobly, taking on what is essential and excellent in this life. 


Katamehi dasahi? 
What ten? 


Khettavatththi vaddhati, dhanadhannena vaddhati, 
puttadarehi vaddhati, dasakammakaraporisehi 
vaddhati, catuppadehi vaddhati, saddhaya vaddhati, 
silena vaddhati, sutena vaddhati, cagena vaddhati, 
pannaya vaddhati— 

He grows in fields and lands, money and grain, wives and 
children, in bondservants, workers, and staff, and in 
livestock. And he grows in faith, ethics, learning, generosity, 
and wisdom. 


imehi kho, bhikkhave, dasahi vaddhihi vaddhamano 
ariyasavako ariyaya vaddhiya vaddhati, saradayi ca 
hoti varadayi kayassati. 

A noble disciple who grows in ten ways grows nobly, taking 
on what is essential and excellent in this life. 


Dhanena dhannena ca yodha vaddhati, 
Someone who grows in money and grain, 


Puttehi darehi catuppadehi Ca; 
in wives, children, and livestock, 


Sa bhogava hoti yasassi pujito, 

is wealthy, famous, and respected 

Natihi mittehi athopi rajubhi. 

by relatives and friends, and even by royals. 


Saddhaya silena ca yodha vaddhati, 
When someone grows in faith and ethics, 


Pannaya Cagena sutena cubhayam; 
wisdom, and both generosity and learning— 


So tadiso sappuriso vicakkhano, 
a good man such as he sees clearly, 


Dittheva dhamme ubhayena vaddhati" ti. 
and in the present life he grows in both ways.’ 


7 


Catuttham. 


10.075. 75. Migasalasutta - 75. 
With Migasala 
8. Akankhavagga - 8. If You Want 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho ayasma anando pubbanhasamayam 
nivasetva pattacivaramadaya yena migasalaya 
upasikaya nivesanam tenupasankami; upasankamitva 
pannatte asane nisidi. 

Then Venerable Ananda robed up in the morning and, 
taking his bowl and robe, went to the home of the 
laywoman Migasala, where he sat on the seat spread out. 


Atha kho migasala upasika yenayasma anando 
tenupasankami; upasankamitva ayasmantam 
anandam abhivadetva ekamantam nisidi. Ekamantam 
nisinna kho migasala upasika ayasmantam anandam 
etadavoca: 

Then the laywoman Migasala went up to Ananda, bowed, 
sat down to one side, and said to him: 


“Katham katham namayam, bhante ananda, 
bhagavata dhammo desito anneyyo, yatra hi nama 
brahmacari ca abrahmacari ca ubho samasamagatika 
bhavissanti abhisamparayam. 

“Sir, Ananda, how on earth are we supposed to understand 
the teaching taught by the Buddha, when the chaste and 
the unchaste are both reborn in exactly the same place in 
the next life? 


Pita me, bhante, purano brahmacari hoti aracari 
virato methuna gamadhamma. 

My father Purana was celibate, set apart, avoiding the 
common practice of sex. 


So kalankato bhagavata byakato: ‘sakadagami satto 
tusitam kayam upapanno'’ti. 

When he passed away the Buddha declared that he was a 
once-returner, who was reborn in the company of the Joyful 
Gods. 


Pitamaho me, bhante, isidatto abrahmacari ahosi 
sadarasantuttho. 

But my uncle Isidatta was not celibate; he lived content 
with his wife. 


Sopi kalankato bhagavata byakato: ‘sakadagami satto 
tusitam kayam upapanno'’ti. 

When he passed away the Buddha declared that he was 
also a once-returner, who was reborn in the company of the 
Joyful Gods. 


Katham katham namayam, bhante ananda, bhagavata 
dhammo desito anneyyo, yatra hi nama brahmacari 
ca abrahmacari ca ubho samasamagatika bhavissanti 
abhisamparayan” ti? 

How on earth are we supposed to understand the teaching 
taught by the Buddha, when the chaste and the unchaste 
are both reborn in exactly the same place in the next life?” 


“Evam kho panetam, bhagini, bhagavata byakatan” ti. 
“You're right, sister, but that’s how the Buddha declared it.” 


Atha kho ayasma anando migasalaya upasikaya 
nivesane pindapatam gahetva utthayasana pakkami. 


Then Ananda, after receiving almsfood at Migasala’s house, 
rose from his seat and left. 


Atha kho ayasma anando pacchabhattam 
pindapatapatikkanto yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anando bhagavantam etadavoca: 

Then after the meal, on his return from alms-round, Ananda 
went to the Buddha, bowed, sat down to one side, and told 
him what had happened. 


“Idhaham, bhante, pubbanhasamayam nivasetva 
pattacivaramadaya yena migasalaya upasikaya 
nivesanam tenupasankami; upasankamitva pannatte 
asane nisidim. 


Atha kho, bhante, migasala upasika yenaham 
tenupasankami; upasankamitva mam abhivadetva 
ekamantam nisidi. Ekamantam nisinna kho, bhante, 
migasala upasika mam etadavoca: 


‘Katham katham namayam, bhante ananda, 
bhagavata dhammo desito anneyyo, yatra hi nama 
brahmacari ca abrahmacari ca ubho samasamagatika 
bhavissanti abhisamparayam. 


Pita me, bhante, purano brahmacari ahosi aracari 
virato methuna gamadhamma. 


So kalankato bhagavata byakato sakadagami satto 
tusitam kayam upapannoti. 


Pitamaho me, bhante, isidatto abrahmacari ahosi 
sadarasantuttho. 


Sopi kalankato bhagavata byakato—sakadagami satto 
tusitam kayam upapannoti. 


Katham katham namayam, bhante ananda, bhagavata 
dhammo desito anneyyo, yatra hi nama brahmacari 
ca abrahmacari ca ubho samasamagatika bhavissanti 
abhisamparayan’ti? 


Evam vutte, aham, bhante, migasalam upasikam 
etadavocam: 


‘evam kho panetam, bhagini, bhagavata byakatan’” ti. 


“Ka cananda, migasala upasika bala abyatta ammaka 
ammakapanna, ke ca purisapuggalaparopariye nane? 
“Ananda, who is this laywoman Migasala, a foolish 
incompetent matron, with a matron’s wit? And who is it that 
knows how to assess individuals? 


Dasayime, ananda, puggala santo samvijjamana 
lokasmim. 
These ten people are found in the world. 


Katame dasa? 
What ten? 


Idhananda, ekacco puggalo dussilo hoti. 
Take a certain person who is unethical. 


Tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati, yatthassa tam dussilyam aparisesam 
nirujjhati. 

And they don’t truly understand the freedom of heart and 
freedom by wisdom where that unethical conduct ceases 
without anything left over. 


Tassa savanenapi akatam hoti, bahusaccenapi akatam 
hoti, ditthiyapi appatividdham hoti, samayikampi 
vimuttim na labhati. 

And they’ve not listened or learned or comprehended 
theoretically or found even temporary freedom. 


So kayassa bheda param marana hanaya pareti, no 
visesaya; 

When their body breaks up, after death, they’re headed for 
a lower place, not a higher. 


hanagamiyeva hoti, no visesagam1. (1) 
They’re going to a lower place, not a higher. 


Idha panananda, ekacco puggalo dussilo hoti. 
Take a certain person who is unethical. 


Tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa tam dussilyam aparisesam 
nirujjhati. 

But they truly understand the freedom of heart and 
freedom by wisdom where that unethical conduct ceases 
without anything left over. 


Tassa savanenapi katam hoti, bahusaccenapi katam 
hoti, ditthiyapi patividdham hoti, samayikampi 
vimuttim labhati. 

And they have listened and learned and comprehended 
theoretically and found at least temporary freedom. 


So kayassa bheda param marana visesaya pareti, no 
hanaya; 

When their body breaks up, after death, they’re headed for 
a higher place, not a lower. 


visesagamiyeva hoti, no hanagam1. (2) 


They’re going to a higher place, not a lower. 


Tatrananda, pamanika paminanti: 
Judgmental people compare them, saying: 


‘imassapi teva dhamma, aparassapi teva dhamma. 
Kasma nesam eko hino eko panito’ti? 

‘This one has just the same qualities as the other, so why is 
one worse and one better?’ 


Tanhi tesam, ananda, hoti digharattam ahitaya 
dukkhaya. 
This will be for their lasting harm and suffering. 


Tatrananda, yvayam puggalo dussilo hoti. 
In this case, the person who is unethical, 


Tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa tam dussilyam aparisesam 
nirujjhati. 

but truly understands the freedom of heart... 


Tassa savanenapi katam hoti, bahusaccenapi katam 
hoti, ditthiyapi patividdham hoti, samayikampi 
vimuttim labhati. 

and has listened and learned and comprehended 
theoretically and found at least temporary freedom 


Ayam, ananda, puggalo amuna purimena puggalena 
abhikkantataro ca panitataro Ca. 
is better and finer than the other person. 


Tam kissa hetu? 
Why is that? 


Imam hananda, puggalam dhammasoto nibbahati. 


Because the stream of the teaching carries them along. 


Tadantaram ko janeyya, annatra tathagatena. 
But who knows the difference between them except a 
Realized One? 


Tasmatihananda, ma puggalesu pamanika ahuvattha, 
So, Ananda, don’t be judgmental about people. 


ma puggalesu pamanam ganhittha. 
Don’t pass judgment on people. 


Khannati hananda, puggalesu pamanam ganhanto. 
Those who pass judgment on people harm themselves. 


Aham va, ananda, puggalesu pamanam ganheyyam yo 
va Panassa madiso. 
I, or someone like me, may pass judgment on people. 


Idha panananda, ekacco puggalo silava hoti. 
Take a certain person who is ethical. 


Tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa tam silam aparisesam 
nirujjhati. 

But they don’t truly understand the freedom of heart and 
freedom by wisdom where that ethical conduct ceases 
without anything left over. 


Tassa savanenapi akatam hoti, bahusaccenapi akatam 
hoti, ditthiyapi appatividdham hoti, samayikampi 
vimuttim na labhati. 

And they’ve not listened or learned or comprehended 
theoretically or found even temporary freedom. 


So kayassa bheda param marana hanaya pareti, no 
visesaya; 

When their body breaks up, after death, they’re headed for 
a lower place, not a higher. 


hanagamziyeva hoti, no visesagam1. (3) 
They’re going to a lower place, not a higher. 


Idha panananda, ekacco puggalo silava hoti. 
Take a certain person who is ethical. 


Tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa tam silam aparisesam nirujjhati. 
And they truly understand the freedom of heart and 
freedom by wisdom where that ethical conduct ceases 
without anything left over. 


Tassa savanenapi katam hoti, bahusaccenapi katam 
hoti, ditthiyapi patividdham hoti, samayikampi 
vimuttim labhati. 

And they’ve listened and learned and comprehended 
theoretically and found at least temporary freedom. 


So kayassa bheda param marana visesaya pareti, no 
hanaya; 

When their body breaks up, after death, they’re headed for 
a higher place, not a lower. 


visesagamiyeva hoti, no hanagam1i. (4) 
They’re going to a higher place, not a lower. 


Tatrananda, pamanika paminanti ... pe ... 
Judgmental people compare them... 


aham va, ananda, puggalesu pamanam ganheyyam yo 
va Panassa madiso. 


I, or someone like me, may pass judgment on people. 


Idha panananda, ekacco puggalo tibbarago hoti. 
Take a certain person who is very lustful. 


Tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa so rago apariseso nirujjhati. 
And they don’t truly understand the freedom of heart and 
freedom by wisdom where that lust ceases without anything 
left over. 


Tassa savanenapi akatam hoti, bahusaccenapi akatam 
hoti, ditthiyapi appatividdham hoti, samayikampi 
vimuttim na labhati. 

And they’ve not listened or learned or comprehended 
theoretically or found even temporary freedom. 


So kayassa bheda param marana hanaya pareti, no 
visesaya; 

When their body breaks up, after death, they’re headed for 
a lower place, not a higher. 


hanagamiyeva hoti, no visesagam1. (5) 
They’re going to a lower place, not a higher. 


Idha panananda, ekacco puggalo tibbarago hoti. 
Take a certain person who is very lustful. 


Tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa so rago apariseso nirujjhati. 

But they truly understand the freedom of heart and 
freedom by wisdom where that lust ceases without anything 
left over. 


Tassa savanenapi katam hoti, bahusaccenapi katam 
hoti, ditthiyapi patividdham hoti, samayikampi 


vimuttim labhati. 
And they’ve listened and learned and comprehended 
theoretically and found at least temporary freedom. 


So kayassa bheda param marana visesaya pareti, no 
hanaya; 

When their body breaks up, after death, they’re headed for 
a higher place, not a lower. 


visesagamiyeva hoti, no hanagam1. (6) 
They’re going to a higher place, not a lower. 


Tatrananda, pamanika paminanti ... pe ... 
Judgmental people compare them... 


aham va, ananda, puggalesu pamanam ganheyyam yo 
va Panassa madiso. 
I, or someone like me, may pass judgment on people. 


Idha panananda, ekacco puggalo kodhano hoti. 
Take a certain person who is irritable. 


Tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa so kodho apariseso nirujjhati. 
And they don’t truly understand the freedom of heart and 
freedom by wisdom where that anger ceases without 
anything left over. 


Tassa savanenapi akatam hoti, bahusaccenapi akatam 
hoti, ditthiyapi appatividdham hoti, samayikampi 
vimuttim na labhati. 

And they’ve not listened or learned or comprehended 
theoretically or found even temporary freedom. 


So kayassa bheda param marana hanaya pareti, no 
visesaya; 


When their body breaks up, after death, they’re headed for 
a lower place, not a higher. 


hanagamiyeva hoti, no visesagam1. (7) 
They’re going to a lower place, not a higher. 


Idha panananda, ekacco puggalo kodhano hoti. 
Take a certain person who is irritable. 


Tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa so kodho apariseso nirujjhati. 
But they truly understand the freedom of heart and 
freedom by wisdom where that anger ceases without 
anything left over. 


Tassa savanenapi katam hoti, bahusaccenapi katam 
hoti, ditthiyapi patividdham hoti, samayikampi 
vimuttim labhati. 

And they’ve listened and learned and comprehended 
theoretically and found at least temporary freedom. 


So kayassa bheda param marana visesaya pareti, no 
hanaya; 

When their body breaks up, after death, they’re headed for 
a higher place, not a lower. 


visesagamiyeva hoti, no hanagam1. (8) 
They’re going to a higher place, not a lower. 


Tatrananda, pamanika paminanti ... pe ... 
Judgmental people compare them... 


aham va, ananda, puggalesu pamanam ganheyyam yo 
va Panassa madiso. 
I, or someone like me, may pass judgment on people. 


Idha panananda, ekacco puggalo uddhato hoti. 
Take a certain person who is restless. 


Tanca cetovimuttim pannavimuttim yathabhutam 
nappajanati yatthassa tam uddhaccam aparisesam 
nirujjhati. 

And they don’t truly understand the freedom of heart and 
freedom by wisdom where that restlessness ceases without 
anything left over. 


Tassa savanenapi akatam hoti, bahusaccenapi akatam 
hoti, ditthiyapi appatividdham hoti, samayikampi 
vimuttim na labhati. 

And they’ve not listened or learned or comprehended 
theoretically or found even temporary freedom. 


So kayassa bheda param marana hanaya pareti, no 
visesaya; 

When their body breaks up, after death, they’re headed for 
a lower place, not a higher. 


hanagamiziyeva hoti, no visesagam1. (9) 
They’re going to a lower place, not a higher. 


Idha panananda, ekacco puggalo uddhato hoti. 
Take a certain person who is restless. 


Tanca cetovimuttim pannavimuttim yathabhutam 
pajanati yatthassa tam uddhaccam aparisesam 
nirujjhati. 

But they truly understand the freedom of heart and 
freedom by wisdom where that restlessness ceases without 
anything left over. 


Tassa savanenapi katam hoti, bahusaccenapi katam 
hoti, ditthiyapi patividdham hoti, samayikampi 


vimuttim labhati. 
And they’ve listened and learned and comprehended 
theoretically and found at least temporary freedom. 


So kayassa bheda param marana visesaya pareti, no 
hanaya; 

When their body breaks up, after death, they’re headed for 
a higher place, not a lower. 


visesagamiyeva hoti, no hanagam1. (10) 
They’re going to a higher place, not a lower. 


Tatrananda, pamanika paminanti: 
Judgmental people compare them, saying: 


‘imassapi teva dhamma, aparassapi teva dhamma. 
Kasma nesam eko hino eko panito’ti? 

‘This one has just the same qualities as the other, so why is 
one worse and one better?’ 


Tanhi tesam, ananda, hoti digharattam ahitaya 
dukkhaya. 
This will be for their lasting harm and suffering. 


Tatrananda, yvayam puggalo uddhato hoti tanca 
cetovimuttim pannavimuttim yathabhutam pajanati 
yatthassa tam uddhaccam aparisesam nirujjhati, 

In this case the person who is restless, but truly 
understands the freedom of heart... 


tassa savanenapi katam hoti, bahusaccenapi katam 
hoti, ditthiyapi patividdham hoti, samayikampi 
vimuttim labhati. 

and has listened and learned and comprehended 
theoretically and found at least temporary freedom 


Ayam, ananda, puggalo amuna purimena puggalena 
abhikkantataro ca panitataro Ca. 
is better and finer than the other person. 


Tam kissa hetu? 
Why is that? 


Imam hananda, puggalam dhammasoto nibbahati. 
Because the stream of the teaching carries them along. 


Tadantaram ko janeyya annatra tathagatena. 
But who knows the difference between them except a 
Realized One? 


Tasmatihananda, ma puggalesu pamanika ahuvattha; 
So, Ananda, don’t be judgmental about people. 


ma puggalesu pamanam ganhittha. 
Don’t pass judgment on people. 


Khannati hananda, puggalesu pamanam ganhanto. 
Those who pass judgment on people harm themselves. 


Aham va, ananda, puggalesu pamanam ganheyyam yo 
va Panassa madiso. 
I, or someone like me, may pass judgment on people. 


Ka cananda, migasala upasika bala abyatta ammaka 
ammakapanna, ke ca purisapuggalaparopariye nane. 
Who is this laywoman Migasala, a foolish incompetent 
matron, with a matron’s wit? And who is it that knows how 
to assess individuals? 


Ime kho, ananda, dasa puggala santo samvijjamana 
lokasmim. 
These ten people are found in the world. 


Yatharupena, ananda, silena purano samannagato 
ahosi tatharupena silena isidatto samannagato 
abhavissa, nayidha purano isidattassa gatimpi 
annassa. 

If Isidatta had achieved Purana’s level of ethical conduct, 
Purana could not have even known Isidatta’s destination. 


Yatharupaya cananda, pannaya isidatto samannagato 
ahosi tatharupaya pannaya purano samannagato 
abhavissa, nayidha isidatto puranassa gatimpi 
annassa. 

And if Purana had achieved Isidatta’s level of wisdom, 
Isidatta could not have even known Purana’s destination. 


Iti kho, ananda, ime puggala ubho ekangahina’ ti. 
So both individuals were lacking in one respect.” 


Pancamam. 


10.076. 76. Tayodhammasutta - 


76. Three Things 
8. Akankhavagga - 8. If You Want 


“Tayome, bhikkhave, dhamma loke na samvijjeyyum, 
na tathagato loke uppajjeyya araham 
Ssammasambuddho, na tathagatappavedito 
dhammavinayo loke dibbeyya. 

“Mendicants, if three things were not found, the Realized 
One, the perfected one, the fully awakened Buddha would 
not arise in the world, and the teaching and training 
proclaimed by the Realized One would not shine in the 
world. 


Katame tayo? 
What three? 


Jati ca, jara ca, marananca— 
Rebirth, old age, and death. 


ime kho, bhikkhave, tayo dhamma loke na 
samvijjeyyum, na tathagato loke uppajjeyya araham 
sammasambuddho, na tathagatappavedito 
dhammavinayo loke dibbeyya. 

If these three things were not found, the Realized One, the 
perfected one, the fully awakened Buddha would not arise 
in the world, and the teaching and training proclaimed by 
the Realized One would not shine in the world. 


Yasma ca kho, bhikkhave, ime tayo dhamma loke 
Samvijjanti tasma tathagato loke uppajjati araham 
Sammasambuddho, tasma tathagatappavedito 
dhammavinayo loke dibbati. 


But since these three things are found, the Realized One, 
the perfected one, the fully awakened Buddha arises in the 
world, and the teaching and training proclaimed by the 
Realized One shines in the world. 


Tayome, bhikkhave, dhamme appahaya abhabbo jatim 
pahatum jaram pahatum maranam pahatum. 

Without giving up three things you can’t give up rebirth, old 
age, and death. 


Katame tayo? 
What three? 


Ragam appahaya, dosam appahaya, moham appahaya 


Greed, hate, and delusion. 


ime kho, bhikkhave, tayo dhamme appahaya abhabbo 
jatim pahatum jaram pahatum maranam pahatum. 
(1) 

Without giving up these three things you can’t give up 
rebirth, old age, and death. 


Tayome, bhikkhave, dhamme appahaya abhabbo 
ragam pahatum dosam pahatum moham pahatum. 
Without giving up three things you can’t give up greed, 
hate, and delusion. 


Katame tayo? 
What three? 


Sakkayaditthim appahaya, vicikiccham appahaya, 
silabbataparamasam appahaya— 

Identity view, doubt, and misapprehension of precepts and 
observances. 


ime kho, bhikkhave, tayo dhamme appahaya abhabbo 
ragam pahatum dosam pahatum moham pahatum. (2) 
Without giving up these three things you can’t give up 
greed, hate, and delusion. 


Tayome, bhikkhave, dhamme appahaya abhabbo 
sakkayaditthim pahatum vicikiccham pahatum 
silabbataparamasam pahatum. 

Without giving up three things you can’t give up identity 
view, doubt, and misapprehension of precepts and 
observances. 


Katame tayo? 
What three? 


Ayonisomanasikaram appahaya, kummaggasevanam 
appahaya, cetaso linattam appahaya— 

Improper attention, following a wrong path, and mental 
sluggishness. 


ime kho, bhikkhave, tayo dhamme appahaya abhabbo 
sakkayaditthim pahatum vicikiccham pahatum 
silabbataparamasam pahatum. (3) 

Without giving up these three things you can’t give up 
identity view, doubt, and misapprehension of precepts and 
observances. 


Tayome, bhikkhave, dhamme appahaya abhabbo 
ayoniso manasikaram pahatum kummaggasevanam 
pahatum cetaso linattam pahatum. 

Without giving up three things you can’t give up improper 
attention, following a wrong path, and mental sluggishness. 


Katame tayo? 
What three? 


Mutthassaccam appahaya, asampajannam appahaya, 
cetaso vikkhepam appahaya— 

Unmindfulness, lack of situational awareness, and 
distracted mind. 


ime kho, bhikkhave, tayo dhamme appahaya abhabbo 
ayonisomanasikaram pahatum kummaggasevanam 
pahatum cetaso linattam pahatum. (4) 

Without giving up these three things you can’t give up 
improper attention, following a wrong path, and mental 
sluggishness. 


Tayome, bhikkhave, dhamme appahaya abhabbo 
mutthassaccam pahatum asampajannam pahatum 
cetaso vikkhepam pahatum. 

Without giving up three things you can’t give up 
unmindfulness, lack of situational awareness, and 
distracted mind. 


Katame tayo? 
What three? 


Ariyanam adassanakamyatam appahaya, 
ariyadhammassa asotukamyatam appahaya, 
uparambhacittatam appahaya— 

Not wanting to see the noble ones, not wanting to hear the 
teaching of the noble ones, and a fault-finding mind. 


ime kho, bhikkhave, tayo dhamme appahaya abhabbo 
mutthassaccam pahatum asampajannam pahatum 
cetaso vikkhepam pahatum. (5) 

Without giving up these three things you can’t give up 
unmindfulness, lack of situational awareness, and 
distracted mind. 


Tayome, bhikkhave, dhamme appahaya abhabbo 
ariyanam adassanakamyatam pahatum 
ariyadhammassa asotukamyatam pahatum 
uparambhacittatam pahatum. 

Without giving up three things you can’t give up not 
wanting to see the noble ones, not wanting to hear the 
teaching of the noble ones, and a fault-finding mind. 


Katame tayo? 
What three? 


Uddhaccam appahaya, asamvaram appahaya, 
dussilyam appahaya— 
Restlessness, lack of restraint, and unethical conduct. 


ime kho, bhikkhave, tayo dhamme appahaya abhabbo 
ariyanam adassanakamyatam pahatum 
ariyadhammassa asotukamyatam pahatum 
uparambhacittatam pahatum. (6) 

Without giving up these three things you can’t give up not 
wanting to see the noble ones, not wanting to hear the 
teaching of the noble ones, and a fault-finding mind. 


Tayome, bhikkhave, dhamme appahaya abhabbo 
uddhaccam pahatum asamvaram pahatum dussilyam 
pahatum. 

Without giving up three things you can’t give up 
restlessness, lack of restraint, and unethical conduct. 


Katame tayo? 
What three? 


Assaddhiyam appahaya, avadannutam appahaya, 
kosajjam appahaya— 
Faithlessness, uncharitableness, and laziness. 


ime kho, bhikkhave, tayo dhamme appahaya abhabbo 
uddhaccam pahatum asamvaram pahatum dussilyam 
pahatum. (7) 

Without giving up these three things you can’t give up 
restlessness, lack of restraint, and unethical conduct. 


Tayome, bhikkhave, dhamme appahaya abhabbo 
assaddhiyam pahatum avadannutam pahatum 
kosajjam pahatum. 

Without giving up three things you can’t give up 
faithlessness, uncharitableness, and laziness. 


Katame tayo? 
What three? 


Anadariyam appahaya, dovacassatam appahaya, 
papamittatam appahaya— 
Disregard, being hard to admonish, and having bad friends. 


ime kho, bhikkhave, tayo dhamme appahaya abhabbo 
assaddhiyam pahatum avadannutam pahatum 
kosajjam pahatum. (8) 

Without giving up these three things you can’t give up 
faithlessness, uncharitableness, and laziness. 


Tayome, bhikkhave, dhamme appahaya abhabbo 
anadariyam pahatum dovacassatam pahatum 
papamittatam pahatum. 

Without giving up three things you can’t give up disregard, 
being hard to admonish, and having bad friends. 


Katame tayo? 
What three? 


Ahirikam appahaya, anottappam appahaya, pamadam 
appahaya— 


Lack of conscience, imprudence, and negligence. 


ime kho, bhikkhave, tayo dhamme appahaya abhabbo 
anadariyam pahatum dovacassatam pahatum 
papamittatam pahatum. (9) 

Without giving up these three things you can’t give up 
disregard, being hard to admonish, and having bad friends. 


Ahirikoyam, bhikkhave, anottap1 pamatto hoti. 
Mendicants, someone who lacks conscience and prudence 
is negligent. 


So pamatto samano abhabbo anadariyam pahatum 
dovacassatam pahatum papamittatam pahatum. 
When you’re negligent you can’t give up disregard, being 
hard to admonish, and having bad friends. 


So papamitto samano abhabbo assaddhiyam pahatum 
avadannutam pahatum kosajjam pahatum. 

When you’ve got bad friends you can’t give up faithlessness, 
uncharitableness, and laziness. 


So kusito samano abhabbo uddhaccam pahatum 
asamvaram pahatum dussilyam pahatum. 

When you’re lazy you can’t give up restlessness, lack of 
restraint, and unethical conduct. 


So dussilo samano abhabbo ariyanam 
adassanakamyatam pahatum ariyadhammassa 
asotukamyatam pahatum uparambhacittatam 
pahatum. 

When you’re unethical you can’t give up not wanting to see 
the noble ones, not wanting to hear the teaching of the 
noble ones, and a fault-finding mind. 


So uparambhacitto samano abhabbo mutthassaccam 
pahatum asampajannam pahatum cetaso vikkhepam 
pahatum. 

When you’ve got a fault-finding mind you can’t give up 
unmindfulness, lack of situational awareness, and a 
distracted mind. 


So vikkhittacitto samano abhabbo 
ayonisomanasikaram pahatum kummaggasevanam 
pahatum cetaso linattam pahatum. 

When your mind is scattered you can’t give up improper 
attention, following a wrong path, and mental sluggishness. 


So linacitto samano abhabbo sakkayaditthim 
pahatum vicikiccham pahatum silabbataparamasam 
pahatum. 

When your mind is sluggish you can’t give up identity view, 
doubt, and misapprehension of precepts and observances. 


So vicikiccho samano abhabbo ragam pahatum dosam 
pahatum moham pahatum. 

When you have doubts you can’t give up greed, hate, and 
delusion. 


So ragam appahaya dosam appahaya moham 
appahaya abhabbo jatim pahatum jaram pahatum 
maranam pahatum. (10) 

Without giving up greed, hate, and delusion you can’t give 
up rebirth, old age, and death. 


Tayome, bhikkhave, dhamme pahaya bhabbo jatim 
pahatum jaram pahatum maranam pahatum. 

After giving up three things you can give up rebirth, old 
age, and death. 


Katame tayo? 


What three? 


Ragam pahaya, dosam pahaya, moham pahaya— 
Greed, hate, and delusion. 


ime kho, bhikkhave, tayo dhamme pahaya bhabbo 
jatim pahatum jaram pahatum maranam pahatum. 
(1) 

After giving up these three things you can give up rebirth, 
old age, and death. 


Tayome, bhikkhave, dhamme pahaya bhabbo ragam 
pahatum dosam pahatum moham pahatum. 

After giving up three things you can give up greed, hate, 
and delusion. 


Katame tayo? 
What three? 


Sakkayaditthim pahaya, vicikiccham pahaya, 
silabbataparamasam pahaya— 

Identity view, doubt, and misapprehension of precepts and 
observances. 


ime kho, bhikkhave, tayo dhamme pahaya bhabbo 
ragam pahatum dosam pahatum moham pahatum. (2) 
After giving up these three things you can give up greed, 
hate, and delusion. 


Tayome, bhikkhave, dhamme pahaya bhabbo 
sakkayaditthim pahatum vicikiccham pahatum 
silabbataparamasam pahatum. 

After giving up three things you can give up identity view, 
doubt, and misapprehension of precepts and observances. 


Katame tayo? 


What three? 


Ayonisomanasikaram pahaya, kummaggasevanam 
pahaya, cetaso linattam pahaya— 

Improper attention, following a wrong path, and mental 
sluggishness. 


ime kho, bhikkhave, tayo dhamme pahaya bhabbo 
sakkayaditthim pahatum vicikiccham pahatum 
silabbataparamasam pahatum. (3) 

After giving up these three things you can give up identity 
view, doubt, and misapprehension of precepts and 
observances. 


Tayome, bhikkhave, dhamme pahaya bhabbo 
ayonisomanasikaram pahatum kummaggasevanam 
pahatum cetaso linattam pahatum. 

After giving up three things you can give up improper 
attention, following a wrong path, and mental sluggishness. 


Katame tayo? 
What three? 


Mutthassaccam pahaya, asampajannam pahaya, 
cetaso vikkhepam pahaya— 

Unmindfulness, lack of situational awareness, and a 
distracted mind. 


ime kho, bhikkhave, tayo dhamme pahaya bhabbo 
ayonisomanasikaram pahatum kummaggasevanam 
pahatum cetaso linattam pahatum. (4) 

After giving up these three things you can give up improper 
attention, following a wrong path, and mental sluggishness. 


Tayome, bhikkhave, dhamme pahaya bhabbo 
mutthassaccam pahatum asampajannam pahatum 


cetaso vikkhepam pahatum. 
After giving up three things you can give up unmindfulness, 
lack of situational awareness, and distracted mind. 


Katame tayo? 
What three? 


Ariyanam adassanakamyatam pahaya, 
ariyadhammassa asotukamyatam pahaya, 
uparambhacittatam pahaya— 

Not wanting to see the noble ones, not wanting to hear the 
teaching of the noble ones, and a fault-finding mind. 


ime kho, bhikkhave, tayo dhamme pahaya bhabbo 
mutthassaccam pahatum asampajannam pahatum 
cetaso vikkhepam pahatum. (5) 

After giving up these three things you can give up 
unmindfulness, lack of situational awareness, and 
distracted mind. 


Tayome, bhikkhave, dhamme pahaya bhabbo 
ariyanam adassanakamyatam pahatum 
ariyadhammassa asotukamyatam pahatum 
uparambhacittatam pahatum. 

After giving up three things you can give up not wanting to 
see the noble ones, not wanting to hear the teaching of the 
noble ones, and a fault-finding mind. 


Katame tayo? 
What three? 


Uddhaccam pahaya, aSsamvaram pahaya, dussilyam 
pahaya— 
Restlessness, lack of restraint, and unethical conduct. 


ime kho, bhikkhave, tayo dhamme pahaya bhabbo 
ariyanam adassanakamyatam pahatum 
ariyadhammassa asotukamyatam pahatum 
uparambhacittatam pahatum. (6) 

After giving up these three things you can give up not 
wanting to see the noble ones, not wanting to hear the 
teaching of the noble ones, and a fault-finding mind. 


Tayome, bhikkhave, dhamme pahaya bhabbo 
uddhaccam pahatum asamvaram pahatum dussilyam 
pahatum. 

After giving up three things you can give up restlessness, 
lack of restraint, and unethical conduct. 


Katame tayo? 
What three? 


Assaddhiyam pahaya, avadannutam pahaya, kosajjam 
pahaya— 
Faithlessness, uncharitableness, and laziness. 


ime kho, bhikkhave, tayo dhamme pahaya bhabbo 
uddhaccam pahatum asamvaram pahatum dussilyam 
pahatum. (7) 

After giving up these three things you can give up 
restlessness, lack of restraint, and unethical conduct. 


Tayome, bhikkhave, dhamme pahaya bhabbo 
assaddhiyam pahatum avadannutam pahatum 
kosajjam pahatum. 

After giving up three things you can give up faithlessness, 
uncharitableness, and laziness. 


Katame tayo? 
What three? 


Anadariyam pahaya, dovacassatam pahaya, 
papamittatam pahaya— 
Disregard, being hard to admonish, and having bad friends. 


ime kho, bhikkhave, tayo dhamme pahaya bhabbo 
assaddhiyam pahatum avadannutam pahatum 
kosajjam pahatum. (8) 

After giving up these three things you can give up 
faithlessness, uncharitableness, and laziness. 


Tayome, bhikkhave, dhamme pahaya bhabbo 
anadariyam pahatum dovacassatam pahatum 
papamittatam pahatum. 

After giving up three things you can give up disregard, 
being hard to admonish, and having bad friends. 


Katame tayo? 
What three? 


Ahirikam pahaya, anottappam pahaya, pamadam 
pahaya— 
Lack of conscience, imprudence, and negligence. 


ime kho, bhikkhave, tayo dhamme pahaya bhabbo 
anadariyam pahatum dovacassatam pahatum 
papamittatam pahatum. (9) 

After giving up these three things you can give up 
disregard, being hard to admonish, and having bad friends. 


Hirimayam, bhikkhave, ottapi appamatto hoti. 
Mendicants, someone who has conscience and prudence is 
diligent. 


So appamatto samano bhabbo anadariyam pahatum 
dovacassatam pahatum papamittatam pahatum. 


When you’re diligent you can give up disregard, being hard 
to admonish, and having bad friends. 


So kalyanamitto samano bhabbo assaddhiyam 
pahatum avadannutam pahatum kosajjam pahatum. 
When you’ve got good friends you can give up faithlessness, 
uncharitableness, and laziness. 


So araddhaviriyo samano bhabbo uddhaccam 
pahatum asamvaram pahatum dussilyam pahatum. 
When you’re energetic you can give up restlessness, lack of 
restraint, and unethical conduct. 


So silava samano bhabbo ariyanam 
adassanakamyatam pahatum ariyadhammassa 
asotukamyatam pahatum uparambhacittatam 
pahatum. 

When you’re ethical you can give up not wanting to see the 
noble ones, not wanting to hear the teaching of the noble 
ones, and a fault-finding mind. 


So anuparambhacitto samano bhabbo mutthassaccam 
pahatum asampajannam pahatum cetaso vikkhepam 
pahatum. 

When you don’t have a fault-finding mind you can give up 
unmindfulness, lack of situational awareness, and a 
distracted mind. 


So avikkhittacitto saamano bhabbo 
ayonisomanasikaram pahatum kummaggasevanam 
pahatum cetaso linattam pahatum. 

When your mind isn’t scattered you can give up improper 
attention, following a wrong path, and mental sluggishness. 


So alinacitto samano bhabbo sakkayaditthim 
pahatum vicikiccham pahatum silabbataparamasam 


pahatum. 
When your mind isn’t sluggish you can give up identity view, 
doubt, and misapprehension of precepts and observances. 


So avicikiccho samano bhabbo ragam pahatum dosam 
pahatum moham pahatum. 

When you have no doubts you can give up greed, hate, and 
delusion. 


So ragam pahaya dosam pahaya moham pahaya 
bhabbo jatim pahatum jaram pahatum maranam 
pahatun’ ti. (10) 

After giving up greed, hate, and delusion you can give up 
rebirth, old age, and death.” 


Chattham. 


10.077.77. Kakasutta -77.A 


Crow 
8. Akankhavagga - 8. If You Want 


“Dasahi, bhikkhave, asaddhammehi samannagato 
kako. 
“Mendicants, a crow has ten bad qualities. 


Katamehi dasahi? 
What ten? 


Dhamsi ca, pagabbho Ca, tintino ca, mahagghaso Ca, 
luddo ca, akaruniko ca, dubbalo Ca, oravita Ca, 
mutthassati ca, necayiko ca— 

They’re rude and impudent, gluttonous and voracious, cruel 
and pitiless, weak and raucous, unmindful and acquisitive. 


imehi kho, bhikkhave, dasahi asaddhammehi 
samannagato kako. 
A crow has these ten bad qualities. 


Evamevam kho, bhikkhave, dasahi asaddhammehi 
samannagato papabhikkhu. 

In the same way, a bad mendicant has these ten bad 
qualities. 


Katamehi dasahi? 
What ten? 


Dhamsi ca, pagabbho Ca, tintino ca, mahagghaso Ca, 
luddo ca, akaruniko ca, dubbalo Ca, oravita Ca, 
mutthassati ca, necayiko ca— 

They’re rude and impudent, gluttonous and voracious, cruel 
and pitiless, weak and raucous, unmindful and acquisitive. 


imehi kho, bhikkhave, dasahi asaddhammehi 
samannagato papabhikkhu’ ti. 
A bad mendicant has these ten bad qualities.” 


Sattamam. 


10.078. 78. Niganthasutta - 78. 


Jains 
8. Akankhavagga - 8. If You Want 


“Dasahi, bhikkhave, asaddhammehi samannagata 
nigantha. 
“Mendicants, Jain ascetics have ten bad qualities. 


Katamehi dasahi? 
What ten? 


Assaddha, bhikkhave, nigantha; 
They’re faithless and 


dussila, bhikkhave, nigantha; 
unethical, 


ahirika, bhikkhave, nigantha; 
without conscience 


anottappino, bhikkhave, nigantha; 
or prudence, 


asappurisasambhattino, bhikkhave, nigantha; 
and devoted to bad persons. 


attukkamsakaparavambhaka, bhikkhave, nigantha; 
They glorify themselves and put others down. 


sanditthiparamasa adhanaggahi1 duppatinissaggino, 
bhikkhave, nigantha; 

They’re attached to their own views, holding them tight, 
and refusing to let go. 


kuhaka, bhikkhave, nigantha; 
They’re deceptive, 


papiccha, bhikkhave, nigantha; 
with bad desires 


papamitta, bhikkhave, nigantha— 
and bad friends. 


imehi kho, bhikkhave, dasahi asaddhammehi 
Samannagata nigantha’ ti. 
Jain ascetics have these ten bad qualities.” 


Atthamam. 


10.079. 79. Aghatavatthusutta - 


79. Grounds for Resentment 
8. Akankhavagga - 8. If You Want 


“Dasayimani, bhikkhave, aghatavatthuni. 
“Mendicants, there are ten grounds for resentment. 


Katamani dasa? 
What ten? 


‘Anattham me acari’ti aghatam bandhati; 
Thinking: “They did wrong to me,’ you harbor resentment. 


‘anattham me Carati’ti aghatam bandhati; 
Thinking: “They are doing wrong to me’... 


‘anattham me carissati’ti aghatam bandhati; 
‘They will do wrong to me’... 


‘piyassa me manapassa anattham acar1’ti ... pe ... 
‘They did wrong by someone I love’ ... 


‘anattham carati’ti ... pe ... 
‘They are doing wrong by someone | love’ ... 


‘anattham carissati’ti aghatam bandhati, 
‘They will do wrong by someone I love’ ... 


‘appiyassa me amanapassa attham acari'ti ... pe ... 
‘They helped someone I dislike’ ... 


‘attham carati’ti ... pe ... 
‘They are helping someone I dislike’ ... 


‘attham Carissati’ti aghatam bandhati; 
Thinking: “They will help someone I dislike,’ you harbor 
resentment. 


atthane ca kuppati— 
You get angry for no reason. 


imani kho, bhikkhave, dasa aghatavatthun1’ ti. 
These are the ten grounds for resentment.” 


Navamam. 


10.080. 80. 
Aghatapativinayasutta - 80. 


Getting Rid of Resentment 
8. Akankhavagga - 8. If You Want 


“Dasayime, bhikkhave, aghatapativinaya. 
“Mendicants, there are these ten methods to get rid of 
resentment. 


Katame dasa? 
What ten? 


‘Anattham me acari, tam kutettha labbha’ti aghatam 
pativineti, 

Thinking: “They harmed me, but what can I possibly do?’ 
you get rid of resentment. 


‘anattham me Carati, tam kutettha labbha’ti aghatam 
pativineti, 
Thinking: “They are harming me...’... 


‘anattham me carissati, tam kutettha labbha’ti 
aghatam pativineti, 
‘They will harm me...’... 


piyassa me manapassa anattham acari ... pe ... 


J 


‘They harmed someone I love...’... 


Carati ... pe ... 
‘They are harming someone I love...’ 


carissati, tam kutettha labbhati aghatam pativineti, 
appiyassa me amanapassa attham acari ... pe ... 


J 


‘They will harm someone I love...’ ... They helped someone 
I dislike ...’... 


attham carati ... pe ... 
‘They are helping someone I dislike...’ ... 


attham carissati, tam kutettha labbhati aghatam 
pativineti, 

Thinking: “They will help someone I dislike, but what can I 
possibly do?’ you get rid of resentment. 


atthane ca na kuppati— 
And you don’t get angry for no reason. 


ime kho, bhikkhave, dasa aghatapativinaya’ ti. 
These are the ten ways of getting rid of resentment.” 


Dasamam. 
Akankhavaggo tatiyo. 
Akankho kantako ittha, 
vaddhi ca migasalaya; 
Tayo dhamma Ca kako Ca, 


nigantha dve ca aghatati. 


10.081. 81. Vahanasutta - 81. 
With Bahuna 


9. Theravagga - 9. Senior Mendicants 


Ekam samayam bhagava campayam viharati 
gaggaraya pokkharaniya tire. 

At one time the Buddha was staying near Campa on the 
banks of the Gaggara Lotus Pond. 


Atha kho ayasma vahano yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma vahano bhagavantam etadavoca: 

Then Venerable Bahuna went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“katihi nu kho, bhante, dhammehi tathagato nissato 
visamyutto vippamutto vimariyadikatena cetasa 
viharati” ti? 

“Sir, how many things has the Realized One escaped from, 
so that he lives unattached, liberated, his mind free of 
limits?” 


“Dasahi kho, vahana, dhammehi tathagato nissato 
visamyutto vippamutto vimariyadikatena cetasa 
viharati. 

“Bahuna, the Realized One has escaped from ten things, so 
that he lives unattached, liberated, his mind free of limits. 


Katamehi dasahi? 
What ten? 


Rupena kho, vahana, tathagato nissato visamyutto 
vippamutto vimariyadikatena cetasa viharati, 


Form... 


vedanaya kho, vahana ... pe ... 
feeling ... 


sannaya kho, vahana ... 
perception ... 


sankharehi kho, vahana ... 
choices... 


vinnanena kho, vahana ... 
CONSCIOUSNESS. ... 


jatiya kho, vahana ... 
rebirth ... 


jaraya kho, vahana ... 
old age... 


maranena kho, vahana ... 
death... 


dukkhehi kho, vahana ... 
suffering ... 


kilesehi kho, vahana, tathagato nissato visamyutto 
vippamutto vimariyadikatena cetasa viharati. 
defilements ... 


Seyyathapi, vahana, uppalam va padumam va 
pundarikam va udake jatam udake samvaddham 
udaka paccuggamma thitam anupalittam udakena; 
Suppose there was a blue water lily, or a pink or white 
lotus. Though it sprouted and grew in the water, it would 


rise up above the water and stand with no water clinging to 
it. 


evamevam kho, vahana, imehi dasahi dhammehi 
tathagato nissato visamyutto vippamutto 
vimariyadikatena cetasa viharati’ ti. 

In the same way, the Realized One has escaped from ten 
things, so that he lives unattached, liberated, his mind free 
of limits.” 


Pathamam. 


10.082. 82. Anandasutta - 82. 
With Ananda 


9. Theravagga - 9. Senior Mendicants 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam anandam bhagava etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him: 


“So vatananda, bhikkhu ‘assaddho samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. (1) 

“Ananda, it’s not possible for a faithless mendicant to 
achieve growth, improvement, or maturity in this teaching 
and training. 


So vatananda, bhikkhu ‘dussilo saamano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. (2) 

It’s not possible for a mendicant who is unethical... 


So vatananda, bhikkhu ‘appassuto samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. (3) 

uneducated ... 


So vatananda, bhikkhu ‘dubbaco samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. (4) 

hard to admonish... 


So vatananda, bhikkhu ‘papamitto samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. (5) 

with bad friends... 


So vatananda, bhikkhu ‘kusito samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. (6) 

lazy... 


So vatananda, bhikkhu ‘mutthassati samano 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. (7) 

unmindful ... 


So vatananda, bhikkhu ‘asantuttho samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. (8) 

lacking contentment... 


So vatananda, bhikkhu ‘papiccho samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. (9) 

of bad desires. ... 


So vatananda, bhikkhu ‘micchaditthiko samano 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. (10) 

of wrong view to achieve growth, improvement, or maturity 
in this teaching and training. 


So vatananda, bhikkhu ‘imehi dasahi dhammehi 
Samannagato imasmim dhammavinaye vuddhim 
virulhim vepullam apajjissati’ti netam thanam vijjati. 
It’s not possible for a mendicant with these ten qualities to 
achieve growth, improvement, or maturity in this teaching 


and training. 


So vatananda, bhikkhu ‘saddho samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati. (1) 

It is possible for a faithful mendicant to achieve growth, 
improvement, or maturity in this teaching and training. 


So vatananda, bhikkhu ‘silava samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati. (2) 

It is possible for a mendicant who is ethical... 


So vatananda, bhikkhu ‘bahussuto sutadharo samano 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati. (3) 

a learned memorizer ... 


So vatananda, bhikkhu ‘suvaco samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati. (4) 

easy to admonish... 


So vatananda, bhikkhu ‘kalyanamitto samano 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati. (5) 

with good friends... 


So vatananda, bhikkhu ‘araddhaviriyo saamano 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati. (6) 

energetic... 


So vatananda, bhikkhu ‘upatthitassati samano 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati. (7) 


mindful ... 


So vatananda, bhikkhu ‘santuttho samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati. (8) 

contented ... 


So vatananda, bhikkhu ‘appiccho samano imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati. (9) 

of few desires... 


So vatananda, bhikkhu ‘sammaditthiko samano 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati. (10) 

of right view to achieve growth, improvement, or maturity 
in this teaching and training. 


So vatananda, bhikkhu ‘imehi dasahi dhammehi 
Samannagato imasmim dhammavinaye vuddhim 
virulhim vepullam apajjissati’ti thanametam vijjati” ti. 
It is possible for a mendicant with these ten qualities to 
achieve growth, improvement, or maturity in this teaching 
and training.” 


Dutiyam. 


10.083. 83. Punniyasutta - 83. 
With Punniya 


9. Theravagga - 9. Senior Mendicants 


Atha kho ayasma punniyo yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma punniyo bhagavantam etadavoca: 

Then Venerable Punniya went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“ko nu kho, bhante, hetu ko paccayo yena appekada 
tathagatam dhammadesana patibhati appekada 
nappatibhati” ti? 

“Sir, what is the cause, what is the reason why sometimes 
the Realized One feels inspired to teach, and other times 
not?” 


“Saddho ca, punniya, bhikkhu hoti, no ca 
upasankamita; neva tava tathagatam dhammadesana 
patibhati. 

“Punniya, when a mendicant has faith but doesn’t approach, 
the Realized One doesn’t feel inspired to teach. 


Yato ca kho, punniya, bhikkhu saddho ca hoti 
upasankamita ca, evam tathagatam dhammadesana 
patibhati. 

But when a mendicant has faith and approaches, the 
Realized One feels inspired to teach. 


Saddho ca, punniya, bhikkhu hoti upasankamita Ca, 
no Ca payirupasita ... pe ... 

When a mendicant has faith and approaches, but doesn’t 
pay homage... 


payirupasita ca, no ca paripucchita ... 
they pay homage, but don’t ask questions... 


paripucchita ca, no ca ohitasoto dhammam sunati ... 
they ask questions, but don’t lend an ear... 


ohitasoto ca dhammam sunati, no ca sutva dhammam 
dhareti ... 

they lend an ear, but don’t remember the teaching they’ve 
heard... 


sutva ca dhammam dhareti, no ca dhatanam 
dhammanam attham upaparikkhati ... 

they remember the teaching they’ve heard, but don’t 
reflect on the meaning of the teachings they’ve 
remembered ... 


dhatananca dhammanam attham upaparikkhati no ca 
atthamannaya dhammamannaya 
dhammanudhammappatipanno hoti ... 

they reflect on the meaning of the teachings they’ve 
remembered, but, having understood the meaning and the 
teaching, they don’t practice accordingly ... 


atthamannaya dhammamannaya 
dhammanudhammappatipanno ca hoti, no ca 
kalyanavaco hoti kalyanavakkarano poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 
vinnapaniya ... 

they practice accordingly, but they’re not a good speaker. 
Their voice is not polished, clear, articulate, and doesn’t 
express the meaning... 


kalyanavaco ca hoti kalyanavakkarano poriya vacaya 
Samannagato vissatthaya anelagalaya atthassa 


vinnapaniya, no ca sandassako hoti samadapako 
samuttejako sampahamsako sabrahmacarinam, neva 
tava tathagatam dhammadesana patibhati. 

They’re a good speaker, but they don’t educate, encourage, 
fire up, and inspire their spiritual companions. The Realized 
One doesn’t feel inspired to teach. 


Yato ca kho, punniya, bhikkhu saddho ca hoti, 
upasankamita ca, payirupasita ca, paripucchita Ca, 
ohitasoto ca dhammam sunati, sutva ca dhammam 
dhareti, dhatananca dhammanam attham 
upaparikkhati, atthamannaya dhammamannaya 
dhammanudhammappatipanno Ca hoti, kalyanavaco 
ca hoti kalyanavakkarano poriya vacaya samannagato 
vissatthaya anelagalaya atthassa vinnapaniya, 
sandassako ca hoti samadapako samuttejako 
sampahamsako sabrahmacarinam— 

But when a mendicant has faith, approaches, pays homage, 
asks questions, lends an ear, remembers the teachings, 
reflects on the meaning, practices accordingly, has a good 
voice, and encourages their spiritual companions, 


evam tathagatam dhammadesana patibhati. 
the Realized One feels inspired to teach. 


Imehi kho, punniya, dasahi dhammehi samannagata 
ekantapatibhana tathagatam dhammadesana hoti’ ti. 
When someone has these ten qualities, the Realized One 
feels totally inspired to teach.” 


Tatiyam. 


10.084. 84. Byakaranasutta - 84. 


Declaration 
9. Theravagga - 9. Senior Mendicants 


Tatra kho ayasma mahamoggallano bhikkhu 
amantesi: 

There Venerable Mahamoggallana addressed the 
mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkhi ayasmato 
mahamoggallanassa paccassosum. 
“Reverend,” they replied. 


Ayasma mahamoggallano etadavoca: 
Venerable Mahamoggallana said this: 


“Idhavuso, bhikkhu annam byakaroti: 
“Take a mendicant who declares enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’ 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo samanuyunjati 
samanuggahati samanubhasati. 

They’re pursued, pressed, and grilled by the Realized One, 
or by one of his disciples who has the absorptions, and is 


skilled in attainments, in the minds of others, and in the 
ways of another’s mind. 


So tathagatena va tathagatasavakena va jhayina 
samapattikusalena paracittakusalena 
paracittapariyayakusalena samanuyunjiyamano 
Ssamanuggahiyamano samanubhasiyamano irinam 
apajjati vicinam apajjati anayam apajjati byasanam 
apajjati anayabyasanam apajjati. 

Grilled in this way they get stuck or lose their way. They fall 
to ruin and disaster. 


Tamenam tathagato va tathagatasavako va jhayi 
samapattikusalo paracittakusalo 
paracittapariyayakusalo evam cetasa ceto paricca 
manasi karoti: 

The Realized One or one of his disciples comprehends their 
mind and investigates: 


‘kim nu kho ayamayasma annam byakaroti— 
‘Why does this venerable declare enlightenment, saying: 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanami’ti? 

“T understand: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’?”’ 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo evam cetasa ceto paricca 
pajanati: 

They understand: 


‘Kodhano kho ayamayasma; 
‘This venerable gets irritable, 


kodhapariyutthitena cetasa bahulam viharati. 
and often lives with a heart full of anger. 


Kodhapariyutthanam kho pana tathagatappavedite 
dhammavinaye parihanametam. (1) 

But being full of anger means decline in the teaching and 
training proclaimed by the Realized One. 


Upanahi kho pana ayamayasma; 
This venerable is hostile ... 


upanahapariyutthitena cetasa bahulam viharati. 


Upanahapariyutthanam kho pana tathagatappavedite 
dhammavinaye parihanametam. (2) 


Makkhi kho pana ayamayasma; 
prone to offensiveness ... 


makkhapariyutthitena cetasa bahulam viharati. 


Makkhapariyutthanam kho pana tathagatappavedite 
dhammavinaye parihanametam. (3) 


Palasi kho pana ayamayasma; 
contemptuous ... 


palasapariyutthitena cetasa bahulam viharati. 


Palasapariyutthanam kho pana tathagatappavedite 
dhammavinaye parihanametam. (4) 


Issuki kho pana ayamayasma; 
jealous... 


issapariyutthitena cetasa bahulam viharati. 


Issapariyutthanam kho pana tathagatappavedite 
dhammavinaye parihanametam. (5) 


Macchari kho pana ayamayasma; 
stingy... 


maccherapariyutthitena cetasa bahulam viharati. 
Maccherapariyutthanam kho pana 
tathagatappavedite dhammavinaye parihanametam. 


(6) 


Satho kho pana ayamayasma; 
devious ... 


satheyyapariyutthitena cetasa bahulam viharati. 


Satheyyapariyutthanam kho pana tathagatappavedite 
dhammavinaye parihanametam. (7) 


Mayavi kho pana ayamayasma; 
deceitful ... 


mayapariyutthitena cetasa bahulam viharati. 


Mayapariyutthanam kho pana tathagatappavedite 
dhammavinaye parihanametam. (8) 


Papiccho kho pana ayamayasma; 
This venerable has bad desires, 


icchapariyutthitena cetasa bahulam viharati. 
and often lives with a heart full of desire. 


Icchapariyutthanam kho pana tathagatappavedite 
dhammavinaye parihanametam. (9) 

But being full of desire means decline in the teaching and 
training proclaimed by the Realized One. 


Sati kho pana ayamayasma uttari karantye 
oramattakena visesadhigamena antara vosanam 
apanno. 

When there is still more to be done, this venerable stopped 
half-way after achieving some insignificant distinction. 


Antara vosanagamanam kho pana tathagatappavedite 
dhammavinaye parihanametam’. (10) 

But stopping half-way means decline in the teaching and 
training proclaimed by the Realized One.’ 


So vatavuso, bhikkhu ‘ime dasa dhamme appahaya 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. 

It’s not possible for a mendicant to achieve growth, 
improvement, or maturity in this teaching and training 
without giving up these ten qualities. 


So vatavuso, bhikkhu ‘ime dasa dhamme pahaya 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati” ti. 

It is possible for a mendicant to achieve growth, 
improvement, or maturity in this teaching and training after 
giving up these ten qualities.” 


Catuttham. 


10.085. 85. Katthisutta - 85. A 


Boaster 
9. Theravagga - 9. Senior Mendicants 


Ekam samayam ayasma mahacundo cetisu viharati 
sahajatiyam. 

At one time Venerable Mahacunda was staying in the land 
of the Cetis at Sahajati. 


Tatra kho ayasma mahacundo bhikkhu amantesi: 
There he addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso” ti kho te bhikkht: ayasmato mahacundassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma mahacundo etadavoca: 
Venerable Mahacunda said this: 


“Idhavuso, bhikkhu katth1 hoti vikatthi adhigamesu: 
“Take a mendicant who boasts and brags about their 
achievements: 


‘aham pathamam jhanam samapajjamipi 
vutthahamipi, aham dutiyam jhanam samapajjamipi 
vutthahamipi, aham tatiyam jhanam samapajjamipi 
vutthahamipi, aham catuttham jhanam 
SaMapajjamipi vutthahamipi, aham 
akasanancayatanam samapajjamipi vutthahamipi, 
aham vinnanancayatanam samapajjamipi 
vutthahamipi, aham akincannayatanam 


SaMapajjamipi vutthahamipi, aham 
nevasannanasannayatanam samapajjamipi 
vutthahamipi, aham sannavedayitanirodham 
SaMapajjamipi vutthahamipr'ti. 

‘IT enter and emerge from the first absorption, the second 
absorption, the third absorption, and the fourth absorption. 
And I enter and emerge from the dimensions of infinite 
space, infinite consciousness, nothingness, and neither 
perception nor non-perception. And I enter and emerge 
from the cessation of perception and feeling.’ 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo samanuyunjati 
samanuggahati samanubhasati. 

They’re pursued, pressed, and grilled by the Realized One, 
or by one of his disciples who has the absorptions, and is 
skilled in attainments, in the minds of others, and in the 
ways of another’s mind. 


So tathagatena va tathagatasavakena va jhayina 
samapattikusalena paracittakusalena 
paracittapariyayakusalena samanuyunjiyamano 
Samanuggahiyamano samanubhasiyamano irinam 
apajjati vicinam apajjati anayam apajjati byasanam 
apajjati anayabyasanam apajjati. 

Grilled in this way they get stuck or lose their way. They fall 
to ruin and disaster. 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo evam cetasa ceto paricca 
manasi karoti: 

The Realized One or one of his disciples comprehends their 
mind and investigates: 


‘kim nu kho ayamayasma katthi hoti vikatth1 
adhigamesu— 

‘Why does this venerable boast and brag about their 
achievements, saying, 


aham pathamam jhanam samapajjamipi vutthahamipi 
... pe ... 
“IT enter and emerge from the first absorption ... 


aham sannavedayitanirodham samapajjamipi 
vutthahamipr ti. 
and the cessation of perception and feeling.”’ 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo evam cetasa ceto paricca 
pajanati: 

They understand, 


‘Digharattam kho ayamayasma khandakar1 
chiddakar1 sabalakar1 kammasakar1 na santatakari 
na santatavutti silesu. 

‘For a long time this venerable’s deeds have been broken, 
tainted, spotty, and marred. Their deeds and behavior are 
inconsistent. 


Dussilo kho ayamayasma. 
This venerable is unethical, 


Dussilyam kho pana tathagatappavedite 
dhammavinaye parihanametam. (1) 

and unethical conduct means decline in the teaching and 
training proclaimed by the Realized One. 


Assaddho kho pana ayamayasma; 
This venerable is unfaithful, 


assaddhiyam kho pana tathagatappavedite 
dhammavinaye parihanametam. (2) 
and lack of faith means decline... 


Appassuto kho pana ayamayasma anacaro; 
This venerable is uneducated and unpracticed, 


appasaccam kho pana tathagatappavedite 
dhammavinaye parihanametam. (3) 
and lack of learning means decline... 


Dubbaco kho pana ayamayasma; 
This venerable is hard to admonish, 


dovacassata kho pana tathagatappavedite 
dhammavinaye parihanametam. (4) 
and being hard to admonish means decline ... 


Papamitto kho pana ayamayasma; 
This venerable has bad friends, 


papamittata kho pana tathagatappavedite 
dhammavinaye parihanametam. (5) 
and bad friends mean decline ... 


Kusito kho pana ayamayasma; 
This venerable is lazy, 


kosajjam kho pana tathagatappavedite 
dhammavinaye parihanametam. (6) 
and laziness means decline ... 


Mutthassati kho pana ayamayasma; 
This venerable is unmindful, 


mutthassaccam kho pana tathagatappavedite 
dhammavinaye parihanametam. (7) 
and unmindfulness means decline ... 


Kuhako kho pana ayamayasma; 
This venerable is deceptive, 


kohannam kho pana tathagatappavedite 
dhammavinaye parihanametam. (8) 
and deceitfulness means decline ... 


Dubbharo kho pana ayamayasma; 
This venerable is hard to look after, 


dubbharata kho pana tathagatappavedite 
dhammavinaye parihanametam. (9) 
and being hard to look after means decline... 


Duppanno kho pana ayamayasma; 
This venerable is witless, 


duppannata kho pana tathagatappavedite 
dhammavinaye parihanametam’. (10) 

and lack of wisdom means decline in the teaching and 
training proclaimed by the Realized One.’ 


Seyyathapi, avuso, sahayako sahayakam evam 
vadeyya: 
Suppose one friend was to say to another: 


‘yada te, samma, dhanena dhanakarantiyam assa, 
yaceyyasi mam dhanam. Dassami te dhanan’ti. 

‘My dear friend, when you need money for some payment, 
just ask me and I'll give it.’ 


So kincideva dhanakaraniye samuppanne sahayako 
sahayakam evam vadeyya: ‘attho me, samma, 
dhanena. Dehi me dhanan’ti. 

Then when some payment falls due, that friend says to their 
friend: ‘I need some money, my dear friend. Give me some.’ 


So evam vadeyya: 
They’d say: 


‘tena hi, saamma, idha khanaht?'ti. So tatra khananto 
nadhigaccheyya. 

‘Well then, my dear friend, dig here.’ So they dig there, but 
don’t find anything. 


So evam vadeyya: 
They’d say: 


‘alikam mam, samma, avaca; tucchakam mam, 
Samma, avaca—idha khanaht? ti. 

‘You lied to me, my dear friend, you spoke hollow words 
when you told me to dig here.’ 


So evam vadeyya: 
They’d say: 


‘naham tam, samma, alikam avacam, tucchakam 
avacam. Tena hi, samma, idha khanahr’ti. 

‘My dear friend, I didn’t lie or speak hollow words. Well 
then, dig here.’ 


So tatrapi khananto nadhigaccheyya. 
So they dig there as well, but don’t find anything. 


So evam vadeyya: 
They’d say: 


‘alikam mam, samma, avaca, tucchakam mam, 
Samma, avaca—idha khanaht? ti. 

‘You lied to me, my dear friend, you spoke hollow words 
when you Said dig here.’ 


So evam vadeyya: 
They’d say: 


‘naham tam, samma, alikam avacam, tucchakam 
avacam. Tena hi, samma, idha khanahtr’ti. 

‘My dear friend, I didn’t lie or speak hollow words. Well 
then, dig here.’ 


So tatrapi khananto nadhigaccheyya. 
So they dig there as well, but don’t find anything. 


So evam vadeyya: 
They’d say: 


‘alikam mam, samma, avaca, tucchakam mam, 
Samma, avaca—idha khanaht? ti. 

‘You lied to me, my dear friend, you spoke hollow words 
when you Said dig here.’ 


So evam vadeyya: 
They’d say: 


‘naham tam, samma, alikam avacam, tucchakam 
avacam. Api ca ahameva ummadam papunim cetaso 
vipariyayan’ ti. 

‘My dear friend, I didn’t lie or speak hollow words. But I 
had gone mad, I was out of my mind.’ 


Evamevam kho, avuso, bhikkhu katthi hoti vikatthi 
adhigamesu: 


In the same way, take a mendicant who boasts and brags 
about their achievements: 


‘aham pathamam jhanam samapajjamipi 
vutthahamipi, aham dutiyam jhanam samapajjamipi 
vutthahamipi, aham tatiyam jhanam samapajjamipi 
vutthahamipi, aham catuttham jhanam 
SaMapajjamipi vutthahamipi, aham 
akasanancayatanam samapajjamipi vutthahamipi, 
aham vinnanancayatanam samapajjamipi 
vutthahamipi, aham akincannayatanam 
SaMapajjamipi vutthahamipi, aham 
nevasannanasannayatanam samapajjamipi 
vutthahamipi, aham sannavedayitanirodham 
SaMapajjamipi vutthahamipr'ti. 

‘Tenter and emerge from the first absorption... and the 
cessation of perception and feeling.’ 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo samanuyunjati 
samanuggahati samanubhasati. 

They’re pursued, pressed, and grilled by the Realized One, 
or by one of his disciples ... 


So tathagatena va tathagatasavakena va jhayina 
samapattikusalena paracittakusalena 
paracittapariyayakusalena samanuyunjiyamano 
Samanuggahiyamano samanubhasiyamano irinam 
apajjati vicinam apajjati anayam apajjati byasanam 
apajjati anayabyasanam apajjati. 

Grilled in this way they get stuck or lose their way. They fall 
to ruin and disaster. 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 


paracittapariyayakusalo evam cetasa ceto paricca 
manasi karoti: 

The Realized One or one of his disciples comprehends their 
mind and investigates: 


‘kim nu kho ayamayasma katthi hoti vikatth1 
adhigamesu— 

‘Why does this venerable boast and brag about their 
achievements, saying, 


aham pathamam jhanam samapajjamipi ... pe ... 
“T enter and emerge from the first absorption ... 


aham sannavedayitanirodham samapajjamipi 
vutthahamipr ti. 
and the cessation of perception and feeling.”’ 


Tamenam tathagato va tathagatasavako va jhayi 
samapattikusalo paracittapariyayakusalo cetasa ceto 
paricca pajanati: 

They understand, 


‘Digharattam kho ayamayasma khandakar1 
chiddakari sabalakari kammasakar1, na santatakari 
na santatavutti silesu. 

‘For a long time this venerable’s deeds have been broken, 
tainted, spotty, and marred. Their deeds and behavior are 
inconsistent. 


Dussilo kho ayamayasma; 
This venerable is unethical, 


dussilyam kho pana tathagatappavedite 
dhammavinaye parihanametam. (1) 

and unethical conduct means decline in the teaching and 
training proclaimed by the Realized One. 


Assaddho kho pana ayamayasma; 
This venerable is unfaithful... 


assaddhiyam kho pana tathagatappavedite 
dhammavinaye parihanametam. (2) 


Appassuto kho pana ayamayasma anacaro; 
uneducated and unpracticed ... 


appasaccam kho pana tathagatappavedite 
dhammavinaye parihanametam. (3) 


Dubbaco kho pana ayamayasma; 
hard to admonish... 


dovacassata kho pana tathagatappavedite 
dhammavinaye parihanametam. (4) 


Papamitto kho pana ayamayasma; 
with bad friends... 


papamittata kho pana tathagatappavedite 
dhammavinaye parihanametam. (5) 


Kusito kho pana ayamayasma; 
laZy va 


kosajjam kho pana tathagatappavedite 
dhammavinaye parihanametam. (6) 


Mutthassati kho pana ayamayasma; 
unmindful ... 


mutthassaccam kho pana tathagatappavedite 
dhammavinaye parihanametam. (7) 


Kuhako kho pana ayamayasma; 
deceptive ... 


kohannam kho pana tathagatappavedite 
dhammavinaye parihanametam. (8) 


Dubbharo kho pana ayamayasma; 
hard to look after... 


dubbharata kho pana tathagatappavedite 
dhammavinaye parihanametam. (9) 


Duppanno kho pana ayamayasma; 
This venerable is witless, 


duppannata kho pana tathagatappavedite 
dhammavinaye parihanametam’. (10) 

and lack of wisdom means decline in the teaching and 
training proclaimed by the Realized One.’ 


So vatavuso, bhikkhu ‘ime dasa dhamme appahaya 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. 

It’s not possible for a mendicant to achieve growth, 
improvement, or maturity in this teaching and training 
without giving up these ten qualities. 


So vatavuso, bhikkhu ‘ime dasa dhamme pahaya 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati” ti. 

It is possible for a mendicant to achieve growth, 
improvement, or maturity in this teaching and training after 
giving up these ten qualities.” 


Pancamam. 


10.086. 86. Adhimanasutta - 86. 


Overestimation 
9. Theravagga - 9. Senior Mendicants 


Ekam samayam ayasma mahakassapo rajagahe 
viharati veluvane kalandakanivape. 

At one time Venerable Mahakassapa was staying near 
Rajagaha, in the Bamboo Grove, the squirrels’ feeding 
ground. 


Tatra kho ayasma mahakassapo bhikkhu amantesi: 
There he addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht: ayasmato mahakassapassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma mahakassapo etadavoca: 
Venerable Mahakassapa said this: 


“Idhavuso, bhikkhu annam byakaroti: 
“Take a mendicant who declares enlightenment: 


‘khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 

‘T understand: “Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.”’ 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 


paracittapariyayakusalo samanuyunjati 
samanuggahati samanubhasati. 

They’re pursued, pressed, and grilled by the Realized One, 
or by one of his disciples who has the absorptions, and is 
skilled in attainments, in the minds of others, and in the 
ways of another’s mind. 


So tathagatena va tathagatasavakena va jhayina 
Ssamapattikusalena paracittakusalena 
paracittapariyayakusalena samanuyunjiyamano 
Samanuggahiyamano samanubhasiyamano irinam 
apajjati vicinam apajjati anayam apajjati byasanam 
apajjati anayabyasanam apajjati. 

Grilled in this way they get stuck or lose their way. They fall 
to ruin and disaster. 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo evam cetasa ceto paricca 
manasi karoti: 

The Realized One or one of his disciples comprehends their 
mind and investigates: 


‘kim nu kho ayamayasma annam byakaroti— 
‘Why does this venerable declare enlightenment, saying, 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 

“T understand: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’?”’ 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo evam cetasa ceto paricca 
pajanati: 


They understand, 


‘Adhimaniko kho ayamayasma adhimanasacco, 
appatte pattasanni, akate katasanni, anadhigate 
adhigatasanni. 

‘This venerable overestimates themselves and takes that to 
be the truth. They perceive that they’ve attained what they 
haven’t attained, done what they haven’t done, and 
achieved what they haven’t achieved. 


Adhimanena annam byakaroti— 
And they declare enlightenment out of overestimation: 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 

“T understand: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’”’ 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo evam cetasa ceto paricca 
manasi karoti: 

The Realized One or one of his disciples comprehends their 
mind and investigates: 


‘kim nu kho ayamayasma nissaya adhimaniko 
adhimanasacco, appatte pattasanni, akate katasanni, 
anadhigate adhigatasanni. 

‘Why does this venerable overestimate themselves and take 
that to be the truth? Why do they perceive that they’ve 
attained what they haven’t attained, done what they haven’t 
done, and achieved what they haven’t achieved? 


Adhimanena annam byakaroti— 


And why do they declare enlightenment out of 
overestimation: 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 

“T understand: ‘Rebirth is ended, the spiritual journey has 
been completed, what had to be done has been done, there 
is no return to any state of existence.’”’ 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo evam cetasa ceto paricca 
pajanati: 

They understand, 


‘Bahussuto kho pana ayamayasma sutadharo 
sutasannicayo, ye te dhamma adikalyana 
majjhekalyana pariyosanakalyana sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam abhivadanti, tatharupassa dhamma 
bahussuta honti dhata vacasa paricita 
manasanupekkhita ditthiya suppatividdha. 

‘This venerable is very learned, remembering and keeping 
what they’ve learned. These teachings are good in the 
beginning, good in the middle, and good in the end, 
meaningful and well-phrased, describing a spiritual 
practice that’s entirely full and pure. They are very learned 
in such teachings, remembering them, reinforcing them by 
recitation, mentally scrutinizing them, and comprehending 
them theoretically. 


Tasma ayamayasma adhimaniko adhimanasacco, 
appatte pattasanni, akate katasanni, anadhigate 
adhigatasanni. 

Therefore this venerable overestimates themselves and 
takes that to be the truth. ...’ 


Adhimanena annam byakaroti— 


khina jati, vusitam brahmacariyam, katam 
karaniyam, naparam itthattayati pajanam1’ti. 


Tamenam tathagato va tathagatasavako va jhayi 
Samapattikusalo paracittakusalo 
paracittapariyayakusalo evam cetasa ceto paricca 
pajanati: 

They understand, 


‘Abhijjhalu kho pana ayamayasma; 
‘This venerable is covetous, 


abhijjhapariyutthitena cetasa bahulam viharati. 
and often lives with a heart full covetousness. 


Abhijjhapariyutthanam kho pana tathagatappavedite 
dhammavinaye parihanametam. (1) 

Being full of covetousness means decline in the teaching 
and training proclaimed by the Realized One. 


Byapanno kho pana ayamayasma; 
This venerable has ill will... 


byapadapariyutthitena cetasa bahulam viharati. 


Byapadapariyutthanam kho pana tathagatappavedite 
dhammavinaye parihanametam. (2) 


Thinamiddho kho pana ayamayasma; 
dullness and drowsiness ... 


thinamiddhapariyutthitena cetasa bahulam viharati. 


Thinamiddhapariyutthanam kho pana 
tathagatappavedite dhammavinaye parihanametam. 


(3) 


Uddhato kho pana ayamayasma; 
restlessness ... 


uddhaccapariyutthitena cetasa bahulam viharati. 


Uddhaccapariyutthanam kho pana 
tathagatappavedite dhammavinaye parihanametam. 
(4) 


Vicikiccho kho pana ayamayasma; 
doubt... 


vicikicchapariyutthitena cetasa bahulam viharati. 


Vicikicchapariyutthanam kho pana 
tathagatappavedite dhammavinaye parihanametam. 


(5S) 


Kammaramo kho pana ayamayasma kammarato 
kammaramatam anuyutto. 

This venerable relishes work. They love it and like to relish 
ee 


Kammaramata kho pana tathagatappavedite 
dhammavinaye parihanametam. (6) 


Bhassaramo kho pana ayamayasma bhassarato 
bhassaramatam anuyutto. 
This venerable relishes talk... 


Bhassaramata kho pana tathagatappavedite 
dhammavinaye parihanametam. (7) 


Niddaramo kho pana ayamayasma niddarato 
niddaramatam anuyutto. 
Sleep ... 


Niddaramata kho pana tathagatappavedite 
dhammavinaye parihanametam. (8) 


Sanganikaramo kho pana ayamayasma sanganikarato 
sanganikaramatam anuyutto. 
company ... 


Sanganikaramata kho pana tathagatappavedite 
dhammavinaye parihanametam. (9) 


Sati kho pana ayamayasma uttari karantye 
oramattakena visesadhigamena antara vosanam 
apanno. 

When there is still more to be done, this venerable stopped 
half-way after achieving some insignificant distinction. 


Antara vosanagamanam kho pana tathagatappavedite 
dhammavinaye parihanametam’. (10) 

Stopping half-way means decline in the teaching and 
training proclaimed by the Realized One.’ 


So vatavuso, bhikkhu ‘ime dasa dhamme appahaya 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti netam thanam vijjati. 

It’s not possible for a mendicant to achieve growth, 
improvement, or maturity in this teaching and training 
without giving up these ten qualities. 


So vatavuso, bhikkhu ‘ime dasa dhamme pahaya 
imasmim dhammavinaye vuddhim virulhim vepullam 
apajjissati’ti thanametam vijjati” ti. 


It is possible for a mendicant to achieve growth, 
improvement, or maturity in this teaching and training after 
giving up these ten qualities.” 


Chattham. 


10.087. 87. Nappiyasutta - 87. 


Disciplinary Issues 
9. Theravagga - 9. Senior Mendicants 


Tatra kho bhagava kalankatam bhikkhum arabbha 
bhikkhu amantesi: 

There the Buddha addressed the mendicants concerning 
the mendicant Kalandaka: 


“Dbhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Idha, bhikkhave, bhikkhu adhikaraniko hoti, 
adhikaranasamathassa na vannavadi. 

“Firstly, a mendicant raises disciplinary issues and doesn’t 
praise the settlement of disciplinary issues. 


Yampi, bhikkhave, bhikkhu adhikaraniko hoti 
adhikaranasamathassa na vannavadi, ayampi 
dhammo na piyataya na garutaya na bhavanaya na 
Samannaya na ekibhavaya samvattati. (1) 

This quality doesn’t conduce to warmth, respect, esteem, 
harmony, and unity. 


Puna caparam, bhikkhave, bhikkhu na sikkhakamo 
hoti, sikkhasamadanassa na vannavad1. 
Furthermore, a mendicant doesn’t want to train, and 
doesn’t praise taking up the training. ... 


Yampi, bhikkhave, bhikkhu na sikkhakamo hoti 
sikkhasamadanassa na vannavad1, ayampi dhammo 
na piyataya na garutaya na bhavanaya na samannaya 
na ekibhavaya samvattati. (2) 


Puna caparam, bhikkhave, bhikkhu papiccho hoti, 
icchavinayassa na vannavadl. 

Furthermore, a mendicant has bad desires, and doesn’t 
praise getting rid of desires. ... 


Yampi, bhikkhave, bhikkhu papiccho hoti 
icchavinayassa na vannavad1, ayampi dhammo na 
piyataya na garutaya na bhavanaya na samannaya na 
ekibhavaya samvattati. (3) 


Puna caparam, bhikkhave, bhikkhu kodhano hoti, 
kodhavinayassa na vannavadi. 

Furthermore, a mendicant is irritable, and doesn’t praise 
getting rid of anger.... 


Yampi, bhikkhave, bhikkhu kodhano hoti 
kodhavinayassa na vannavadi, ayampi dhammo na 
piyataya na garutaya na bhavanaya na samannaya na 
ekibhavaya samvattati. (4) 


Puna caparam, bhikkhave, bhikkhu makkhi hoti, 
makkhavinayassa na vannavad1i. 

Furthermore, a mendicant denigrates others, and doesn’t 
praise getting rid of denigration. ... 


Yampi, bhikkhave, bhikkhu makkhi hoti 
makkhavinayassa na vannavadi, ayampi dhammo na 
piyataya na garutaya na bhavanaya na samannaya na 
ekibhavaya samvattati. (5) 


Puna caparam, bhikkhave, bhikkhu satho hoti, 
satheyyavinayassa na vannavad1. 

Furthermore, a mendicant is devious, and doesn’t praise 
getting rid of deviousness. ... 


Yampi, bhikkhave, bhikkhu satho hoti 
satheyyavinayassa na vannavad1, ayampi dhammo na 
piyataya na garutaya na bhavanaya na samannaya na 
ekibhavaya samvattati. (6) 


Puna caparam, bhikkhave, bhikkhu mayavi hoti, 
MayavinayasSa Na vannavadl. 

Furthermore, a mendicant is deceitful, and doesn’t praise 
getting rid of deceitfulness. ... 


Yampi, bhikkhave, bhikkhu mayavi hoti 
Mayavinayassa Na vannavadi, ayampi dhammo na 
piyataya na garutaya na bhavanaya na samannaya na 
ekibhavaya samvattati. (7) 


Puna caparam, bhikkhave, bhikkhu dhammanam na 
nisamakajatiko hoti, dhammanisantiya na vannavad1. 
Furthermore, a mendicant doesn’t pay attention to the 
teachings, and doesn’t praise attending to the teachings. ... 


Yampi, bhikkhave, bhikkhu dhammanam na 
nisamakajatiko hoti dhammanisantiya na vannavad1, 
ayampi dhammo na piyataya na garutaya na 
bhavanaya na samannaya na ekibhavaya samvattati. 


(8) 


Puna caparam, bhikkhave, bhikkhu na patisallino 
hoti, patisallanassa na vannavadi. 

Furthermore, a mendicant is not in retreat, and doesn’t 
praise retreat.... 


Yampi, bhikkhave, bhikkhu na patisallino hoti 
patisallanassa na vannavadi, ayampi dhammo na 
piyataya na garutaya na bhavanaya na samannaya na 
ekibhavaya samvattati. (9) 


Puna caparam, bhikkhave, bhikkhu 
sabrahmacarinam na patisantharako hoti, 
patisantharakassa na vannavadi. 

Furthermore, a mendicant is inhospitable to their spiritual 
companions, and doesn’t praise hospitality. 


Yampi, bhikkhave, bhikkhu sabrahmacarinam na 
patisantharako hoti patisantharakassa na vannavad1, 
ayampi dhammo na piyataya na garutaya na 
bhavanaya na samannaya na ekibhavaya samvattati. 
(10) 

This quality doesn’t conduce to warmth, respect, esteem, 
harmony, and unity. 


Evarupassa, bhikkhave, bhikkhuno kincapi evam 
iccha uppajjeyya: 
Even though a mendicant such as this might wish: 


‘aho vata mam sabrahmacari sakkareyyum garum 
kareyyum maneyyum pujeyyun’ti, atha kho nam 
sabrahmacari na ceva sakkaronti na garum karonti 
na manenti na pujenti. 

‘If only my spiritual companions would honor, respect, 
esteem, and venerate me!’ Still they don’t honor, respect, 
esteem, and venerate them. 


Tam kissa hetu? 
Why is that? 


Tathahissa, bhikkhave, vinnu sabrahmacari te 
papake akusale dhamme appahine samanupassanti. 


Because their sensible spiritual companions see that they 
haven’t given up those bad unskillful qualities. 


Seyyathapi, bhikkhave, assakhalunkassa kincapi 
evam iccha uppajjeyya: 
Suppose a wild colt was to wish: 


‘aho vata mam manussa ajaniyatthane thapeyyum, 
ajaniyabhojananca bhojeyyum, ajaniyaparimajjananca 
parimajjeyyun’ti, atha kho nam manussa na ceva 
ajaniyatthane thapenti na ca ajaniyabhojanam 
bhojenti na ca ajaniyaparimajjanam parimajjanti. 
‘If only the humans would put me in a thoroughbred’s 
place, feed me a thoroughbred’s food, and give me a 
thoroughbred’s grooming.’ Still the humans wouldn’t put 
them in a thoroughbred’s place, feed them a 
thoroughbred’s food, or give them a thoroughbred’s 
grooming. 


Tam kissa hetu? 
Why is that? 


Tathahissa, bhikkhave, vinnu manussa tani 
satheyyani kuteyyani jimheyyani vankeyyani 
appahinani samanupassanti. 

Because sensible humans see that they haven’t given up 
their tricks, bluffs, ruses, and feints. 


Evamevam kho, bhikkhave, evarupassa bhikkhuno 
kincapi evam iccha uppajjeyya: 

In the same way, even though a mendicant such as this 
might wish: 


‘aho vata mam sabrahmacari sakkareyyum garum 
kareyyum maneyyum pujeyyun’ti, atha kho nam 


sabrahmacari na ceva sakkaronti na garum karonti 
na manenti na pujenti. 

‘If only my spiritual companions would honor, respect, 
esteem, and venerate me!’ Still they don’t honor, respect, 
esteem, and venerate them. 


Tam kissa hetu? 
Why is that? 


Tathahissa, bhikkhave, vinnu sabrahmacari te 
papake akusale dhamme appahine samanupassanti. 
Because their sensible spiritual companions see that they 
haven’t given up those bad unskillful qualities. 


Idha pana, bhikkhave, bhikkhu na adhikaraniko hoti, 
adhikaranasamathassa vannavadi. 

Next, a mendicant doesn’t raise disciplinary issues and 
praises the settlement of disciplinary issues. 


Yampi, bhikkhave, bhikkhu na adhikaraniko hoti 
adhikaranasamathassa vannavadi, ayampi dhammo 
piyataya garutaya bhavanaya samannaya ekibhavaya 
samvattati. (1) 

This quality conduces to warmth, respect, esteem, harmony, 
and unity. 


Puna caparam, bhikkhave, bhikkhu sikkhakamo hoti, 
sikkhasamadanassa vannavad1. 

Furthermore, a mendicant wants to train, and praises 
taking up the training. ... 


Yampi, bhikkhave, bhikkhu sikkhakamo hoti 
sikkhasamadanassa vannavad1, ayampi dhammo 
piyataya garutaya bhavanaya samannaya ekibhavaya 
samvattati. (2) 


Puna caparam, bhikkhave, bhikkhu appiccho hoti, 
icchavinayassa vannavad1l. 

Furthermore, a mendicant has few desires, and praises 
getting rid of desires. ... 


Yampi, bhikkhave, bhikkhu appiccho hoti 
icchavinayassa vannavad1, ayampi dhammo ... pe ... 
ekibhavaya samvattati. (3) 


Puna caparam, bhikkhave, bhikkhu akkodhano hoti, 
kodhavinayassa vannavad1. 

Furthermore, a mendicant is not irritable, and praises 
getting rid of anger.... 


Yampi, bhikkhave, bhikkhu akkodhano hoti 
kodhavinayassa vannavadi, ayampi dhammo ... pe ... 
ekibhavaya samvattati. (4) 


Puna caparam, bhikkhave, bhikkhu amakkhi hoti, 
makkhavinayassa vannavad1. 

Furthermore, a mendicant doesn’t denigrate others, and 
praises getting rid of denigration. ... 


Yampi, bhikkhave, bhikkhu amakkhi hoti 
makkhavinayassa vannavad1, ayampi dhammo ... pe ... 
ekibhavaya samvattati. (5) 


Puna caparam, bhikkhave, bhikkhu asatho hoti, 
satheyyavinayassa vannavadl. 

Furthermore, a mendicant isn’t devious, and praises getting 
rid of deviousness. ... 


Yampi, bhikkhave, bhikkhu asatho hoti 
satheyyavinayassa vannavad1, ayampi dhammo ... pe 
.. ekibhavaya samvattati. (6) 


Puna caparam, bhikkhave, bhikkhu amayavi hoti, 
Mayavinayassa vannavadl. 

Furthermore, a mendicant isn’t deceitful, and praises 
getting rid of deceitfulness. ... 


Yampi, bhikkhave, bhikkhu amayavi hoti 
Mayavinayassa vannavadi, ayampi dhammo ... pe ... 
ekibhavaya samvattati. (7) 


Puna caparam, bhikkhave, bhikkhu dhammanam 
nisamakajatiko hoti, dhammanisantiya vannavad1. 
Furthermore, a mendicant pays attention to the teachings, 
and praises attending to the teachings. ... 


Yampi, bhikkhave, bhikkhu dhammanam 
nisamakajatiko hoti dhammanisantiya vannavadi, 
ayampi dhammo ... pe ... ekibhavaya samvattati. (8) 


Puna caparam, bhikkhave, bhikkhu patisallino hoti, 
patisallanassa vannavad1. 
Furthermore, a mendicant is in retreat, and praises retreat. 


Yampi, bhikkhave, bhikkhu patisallino hoti 
patisallanassa vannavadi, ayampi dhammo ... pe ... 
ekibhavaya samvattati. (9) 


Puna caparam, bhikkhave, bhikkhu 
sabrahmacarinam patisantharako hoti, 
patisantharakassa vannavad1i. 

Furthermore, a mendicant is hospitable to their spiritual 
companions, and praises hospitality. 


Yampi, bhikkhave, bhikkhu sabrahmacarinam 
patisantharako hoti patisantharakassa vannavad1, 


ayampi dhammo piyataya garutaya bhavanaya 
samannaya ekibhavaya samvattati. (10) 

This quality conduces to warmth, respect, esteem, harmony, 
and unity. 


Evarupassa, bhikkhave, bhikkhuno kincapi na evam 
iccha uppajjeyya: 
Even though a mendicant such as this might never wish: 


‘aho vata mam sabrahmacari sakkareyyum garum 
kareyyum maneyyum pujeyyun’ti, atha kho nam 
sabrahmacari sakkaronti garum karonti manenti 
pujenti. 

‘If only my spiritual companions would honor, respect, 
esteem, and venerate me!’ Still they honor, respect, esteem, 
and venerate them. 


Tam kissa hetu? 
Why is that? 


Tathahissa, bhikkhave, vinnu sabrahmacari te 
papake akusale dhamme pahine samanupassanti. 
Because their sensible spiritual companions see that 
they’ve given up those bad unskillful qualities. 


Seyyathapi, bhikkhave, bhaddassa assajantyassa 
kincapi na evam iccha uppajjeyya: 
Suppose a fine thoroughbred never wished: 


‘aho vata mam manussa ajaniyatthane thapeyyum, 
ajaniyabhojananca bhojeyyum, ajaniyaparimajjananca 
parimajjeyyun’ti, atha kho nam manussa 
ajaniyatthane ca thapenti ajaniyabhojananca bhojenti 
ajaniyaparimajjananca parimajjanti. 

‘If only the humans would put me in a thoroughbred’s 
place, feed me a thoroughbred’s food, and give me a 


thoroughbred’s grooming.’ Still the humans would put them 
in a thoroughbred’s place, feed them a thoroughbred’s 
food, and give them a thoroughbred’s grooming. 


Tam kissa hetu? 
Why is that? 


Tathahissa, bhikkhave, vinnu manussa tani 
satheyyani kuteyyani jimheyyani vankeyyani 
pahinani samanupassanti. 

Because sensible humans see that they’ve given up their 
tricks, bluffs, ruses, and feints. 


Evamevam kho, bhikkhave, evarupassa bhikkhuno 
kincapi na evam iccha uppajjeyya: 

In the same way, even though a mendicant such as this 
might never wish: 


‘aho vata mam sabrahmacari sakkareyyum garum 
kareyyum maneyyum pujeyyun’ti, atha kho nam 
sabrahmacari sakkaronti garum karonti manenti 
pujenti. 

‘If only my spiritual companions would honor, respect, 
esteem, and venerate me!’ Still they honor, respect, esteem, 
and venerate them. 


Tam kissa hetu? 
Why is that? 


Tathahissa, bhikkhave, vinnu sabrahmacari te 
papake akusale dhamme pahine samanupassanti’ ti. 
Because their sensible spiritual companions see that 
they’ve given up those bad unskillful qualities.” 


Sattamam. 


10.088. 88. Akkosakasutta - 88. 
An Abuser 


9. Theravagga - 9. Senior Mendicants 


“Yo so, bhikkhave, bhikkhu akkosakaparibhasako 
ariyupavadi sabrahmacarinam thanametam avakaso 
yam so dasannam byasananam annataram byasanam 
nigaccheyya. 

“Mendicants, any mendicant who abuses and insults their 
Spiritual companions, speaking ill of the noble ones, will, 
without a doubt, fall into one or other of these ten disasters. 


Katamesam dasannam? 
What ten? 


Anadhigatam nadhigacchati, adhigata parihayati, 
saddhammassa na vodayanti, saaddhammesu va 
adhimaniko hoti anabhirato va brahmacariyam 
carati, annataram va samkilittham apattim apajjati, 
galham va rogatankam phusati, ummadam va 
papunati cittakkhepam, sammulho kalam karoti, 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapaijjati. 

They don’t achieve the unachieved. What they have 
achieved falls away. They don’t refine their good qualities. 
They overestimate their good qualities, or live the spiritual 
life dissatisfied, or commit a corrupt offense, or contract a 
severe illness, or go mad and lose their mind. They feel lost 
when they die. And when their body breaks up, after death, 
they are reborn in a place of loss, a bad place, the 
underworld, hell. 


Yo so, bhikkhave, bhikkhu akkosakaparibhasako 
ariyupavadi sabrahmacarinam, thanametam avakaso 


yam so imesam dasannam byasananam annataram 
byasanam nigaccheyya’ ti. 

Any mendicant who abuses and insults their spiritual 
companions, speaking ill of the noble ones, will, without a 
doubt, fall into one or other of these ten disasters.” 


Atthamam. 


10.089. 89. Kokalikasutta - 89. 
With Kokalika 


9. Theravagga - 9. Senior Mendicants 


Atha kho kokaliko bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho kokaliko bhikkhu bhagavantam etadavoca: 
Then the mendicant Kokalika went up to the Buddha, 
bowed, sat down to one side, and said to him, 


“papiccha, bhante, sariputtamoggallana, papikanam 
icchanam vasam gata” ti. 

“Sir, Sariputta and Moggallana have wicked desires. 
They’ve fallen under the sway of wicked desires.” 


“Ma hevam, kokalika, ma hevam, kokalika. 
“Don’t say that, Kokalika! Don’t say that, Kokalika! 


Pasadehi, kokalika, sariputtamoggallanesu cittam. 
Have confidence in Sariputta and Moggallana, 


Pesala sariputtamoggallana’” ti. 
they’re good monks.” 


Dutiyampi kho kokaliko bhikkhu bhagavantam 
etadavoca: 
For a second time Kokalika said to the Buddha, 


“kincapi me, bhante, bhagava saddhayiko paccayiko, 
atha kho papicchava sariputtamoggallana, 
papikanam icchanam vasam gata” ti. 

“Despite my faith and trust in the Buddha, Sariputta and 
Moggallana have wicked desires. They’ve fallen under the 


sway of wicked desires.” 


“Ma hevam, kokalika, ma hevam, kokalika. 
“Don’t say that, Kokalika! Don’t say that, Kokalika! 


Pasadehi, kokalika, sariputtamoggallanesu cittam. 
Have confidence in Sariputta and Moggallana, 


Pesala sariputtamoggallana’” ti. 
they’re good monks.” 


Tatiyampi kho kokaliko bhikkhu bhagavantam 
etadavoca: 
For a third time Kokalika said to the Buddha, 


“kincapi me, bhante, bhagava saddhayiko paccayiko, 
atha kho papicchava sariputtamoggallana, 
papikanam icchanam vasam gata” ti. 

“Despite my faith and trust in the Buddha, Sariputta and 
Moggallana have wicked desires. They’ve fallen under the 
sway of wicked desires.” 


“Ma hevam, kokalika, ma hevam, kokalika. 
“Don’t say that, Kokalika! Don’t say that, Kokalika! 


Pasadehi, kokalika, sariputtamoggallanesu cittam. 
Have confidence in Sariputta and Moggallana, 


Pesala sariputtamoggallana’” ti. 
they’re good monks.” 


Atha kho kokaliko bhikkhu utthayasana 
bhagavantam abhivadetva padakkhinam katva 
pakkami. 

Then Kokalika got up from his seat, bowed, and respectfully 
circled the Buddha, keeping him on his right, before 


leaving. 


Acirapakkantassa ca kokalikassa bhikkhuno 
sasapamattihi pilakahi sabbo kayo phuto ahosi. 

Not long after he left his body erupted with boils the size of 
mustard seeds. 


Sasapamattiyo hutva muggamattiyo ahesum, 
muggamattiyo hutva kalayamattiyo ahesum, 
kalayamattiyo hutva kolatthimattiyo ahesum, 
kolatthimattiyo hutva kolamattiyo ahesum, 
kolamattiyo hutva amalakamattiyo ahesum, 
amalakamattiyo hutva tindukamattiyo ahesum, 
tindukamattiyo hutva, beluvasalatukamattiyo 
ahesum, beluvasalatukamattiyo hutva billamattiyo 
ahesum, billamattiyo hutva pabhijjimsu, pubbanca 
lohitanca paggharimsu. 

The boils grew to the size of mung beans, then chickpeas, 
then jujube seeds, then jujubes, then myrobalans, then 
unripe wood apples, then ripe wood apples. Finally they 
burst open, and pus and blood oozed out. 


So sudam kadalipattesu seti macchova visagilito. 
He just laid down on banana leaves like a poisoned fish. 


Atha kho turu paccekabrahma yena kokaliko bhikkhu 
tenupasankami; upasankamitva vehase thatva 
kokalikam bhikkhum etadavoca: 

Then Tudu the independent brahma went to Kokalika, and 
standing in the sky he said to him, 


“pasadehi, kokalika, sariputtamoggallanesu cittam. 
“Kokalika, have confidence in Sariputta and Moggallana, 


Pesala sariputtamoggallana’” ti. 
they’re good monks.” 


“Kosi tvam, avuso” ti? 
“Who are you, reverend?” 


“Aham turu paccekabrahma’ ti. 
“Tam Tudu the independent brahma.” 


“Nanu tvam, avuso, bhagavata anagami byakato, atha 
kincarahi idhagato? 

“Didn’t the Buddha declare you a non-returner? So what 
are you doing back here? 


Passa yavanca te idam aparaddhan’ ti. 
See how far you have strayed!” 


Atha kho turu paccekabrahma kokalikam bhikkhum 
gathahi ajjhabhasi: 
Then Tudu addressed Kokalika in verse: 


“Purisassa hi jatassa, 
“A person is born 


kuthar1 jayate mukhe; 
with an axe in their mouth. 


Yaya chindati attanam, 
A fool cuts themselves with it 


balo dubbhasitam bhanam. 
when they say bad words. 


Yo nindiyam pasamsati, 
When you praise someone worthy of criticism, 


Tam va nindati yo pasamsiyo; 
or criticize someone worthy of praise, 


Vicinati mukhena so kalim, 
you choose bad luck with your own mouth: 


Kalina tena sukham na vindati. 
you'll never find happiness that way. 


Appamattako ayam kali, 
Bad luck at dice is a trivial thing, 


Yo akkhesu dhanaparajayo; 
if all you lose is your money 


Sabbassapi sahapi attana, 
and all you own, even yourself. 


Ayameva mahattaro kali; 
What’s really terrible luck 


Yo sugatesu manam padusaye. 
is to hate the holy ones. 


Satam sahassanam nirabbudanam, 
For more than two quinquadecillion years, 


Chattimsati panca ca abbudani; 
and another five quattuordecillion years, 


Yamariyagarahi nirayam upeti, 
a Slanderer of noble ones goes to hell, 


Vacam mananca panidhaya papakan’” ti. 
having aimed bad words and thoughts at them.” 


Atha kho kokaliko bhikkhu teneva abadhena 
kalamakasi. 


Then the mendicant Kokalika died of that illness. 


Kalankato ca kokaliko bhikkhu padumam nirayam 
upapajjati sariputtamoggallanesu cittam aghatetva. 
He was reborn in the Pink Lotus hell because of his 
resentment for Sariputta and Moggallana. 


Atha kho brahma sahampati abhikkantaya rattiya 
abhikkantavanno kevalakappam jetavanam obhasetva 
yena bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam atthasi. 
Ekamantam thito kho brahma sahampati 
bhagavantam etadavoca: 

Then, late at night, the beautiful Brahma Sahampati, 
lighting up the entire Jeta’s Grove, went up to the Buddha, 
bowed, stood to one side, and said to him, 


“kokaliko, bhante, bhikkhu kalankato. 
“Sir, the mendicant Kokalika has passed away. 


Kalankato ca, bhante, kokaliko bhikkhu padumam 
nirayam upapanno sariputtamoggallanesu cittam 
aghatetva’ ti. 

He was reborn in the pink lotus hell because of his 
resentment for Sariputta and Moggallana.” 


Idamavoca brahma sahampati. 
That’s what Brahma Sahampati said. 


Idam vatva bhagavantam abhivadetva padakkhinam 
katva tatthevantaradhayi. 

Then he bowed and respectfully circled the Buddha, 
keeping him on his right side, before vanishing right there. 


Atha kho bhagava tassa rattiya accayena bhikkhu 
amantesi: 


Then, when the night had passed, the Buddha told the 
mendicants all that had happened. 


“imam, bhikkhave, rattim brahma sahampati 
abhikkantaya rattiya abhikkantavanno kevalakappam 
jetavanam obhasetva yenaham tenupasankami; 
upasankamitva mam abhivadetva ekamantam atthasi. 
Ekamantam thito kho, bhikkhave, brahma sahampati 
mam etadavoca: 


‘kokaliko, bhante, bhikkhu kalankato; 


kalankato ca, bhante, kokaliko bhikkhu padumam 
nirayam upapanno sariputtamoggallanesu cittam 
aghatetva’ti. 


Idamavoca, bhikkhave, brahma sahampati. 


Idam vatva mam abhivadetva padakkhinam katva 
tatthevantaradhay1’ ti. 


Evam vutte, annataro bhikkhu bhagavantam 
etadavoca: 

When he said this, one of the mendicants asked the 
Buddha, 


“kiva digham nu kho, bhante, padume niraye 
ayuppamanan’” ti? 
“Sir, how long is the life span in the Pink Lotus hell?” 


“Digham kho, bhikkhu, padume niraye 
ayuppamanam. 
“It’s long, mendicant. 


Na tam sukaram sankhatum: 
It’s not easy to calculate 


‘ettakani vassaniti va ettakani vassasataniti va 
ettakani vassasahassaniti va ettakani 
vassaSatasahassaniti va’” ti. 

how many years, how many hundreds or thousands or 
hundreds of thousands of years it lasts.” 


“Sakka pana, bhante, upamam katun” ti? 
“But sir, is it possible to give a simile?” 


“Sakka, bhikkhu”ti bhagava avoca: 
“It’s possible,” said the Buddha. 


“seyyathapi, bhikkhu, visatikhariko kosalako tilavaho 
tato puriso vassasatassa vassaSatassa accayena 
ekamekam tilam uddhareyya. 

“Suppose there was a Kosalan cartload of twenty bushels of 
sesame seed. And at the end of every hundred years 
someone would remove a single seed from it. 


Khippataram kho so, bhikkhu, visatikhariko kosalako 
tilavaho imina upakkamena parikkhayam 
pariyadanam gaccheyya, na tveva eko abbudo nirayo. 
By this means the Kosalan cartload of twenty bushels of 
sesame seed would run out faster than a single lifetime in 
the Abbuda hell. 


Seyyathapi, bhikkhu, visati abbuda niraya; evameko 
nirabbudo nirayo. 

Now, twenty lifetimes in the Abbuda hell equal one lifetime 
in the Nirabbuda hell. 


Seyyathapi, bhikkhu, visati nirabbuda niraya; 
evameko ababo nirayo. 

Twenty lifetimes in the Nirabbuda hell equal one lifetime in 
the Ababa hell. 


Seyyathapi, bhikkhu, visati ababa niraya; evameko 
atato nirayo. 

Twenty lifetimes in the Ababa hell equal one lifetime in the 
Atata hell. 


Seyyathapi, bhikkhu, visati atata niraya; evameko 
ahaho nirayo. 

Twenty lifetimes in the Atata hell equal one lifetime in the 
Ahaha hell. 


Seyyathapi, bhikkhu, visati ahaha niraya; evameko 
kumudo nirayo. 

Twenty lifetimes in the Ahaha hell equal one lifetime in the 
Yellow Lotus hell. 


Seyyathapi, bhikkhu, visati kumuda niraya; evameko 
sogandhiko nirayo. 

Twenty lifetimes in the Yellow Lotus hell equal one lifetime 
in the Sweet-Smelling hell. 


Seyyathapi, bhikkhu, visati sogandhika niraya; 
evameko uppalako nirayo. 

Twenty lifetimes in the Sweet-Smelling hell equal one 
lifetime in the Blue Water Lily hell. 


Seyyathapi, bhikkhu, visati uppalaka niraya; evameko 
pundariko nirayo. 

Twenty lifetimes in the Blue Water Lily hell equal one 
lifetime in the White Lotus hell. 


Seyyathapi, bhikkhu, visati pundarika niraya; 
evameko padumo nirayo. 

Twenty lifetimes in the White Lotus hell equal one lifetime 
in the Pink Lotus hell. 


Padumam kho pana, bhikkhu, nirayam kokaliko 
bhikkhu upapanno sariputtamoggallanesu cittam 
aghatetva’ ti. 

The mendicant Kokalika has been reborn in the Pink Lotus 
hell because of his resentment for Sariputta and 
Moggallana.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato athaparam etadavoca sattha: 
Then the Holy One, the Teacher, went on to say: 


“Purisassa hi jatassa, 
“A person is born 


kuthar1 jayate mukhe; 
with an axe in their mouth. 


Yaya chindati attanam, 
A fool cuts themselves with it 


balo dubbhasitam bhanam. 
when they say bad words. 


Yo nindiyam pasamsati, 
When you praise someone worthy of criticism, 


Tam va nindati yo pasamsiyo; 
or criticize someone worthy of praise, 


Vicinati mukhena so kalim, 
you choose bad luck with your own mouth: 


Kalina tena sukham na vindati. 
you'll never find happiness that way. 


Appamattako ayam kali, 
Bad luck at dice is a trivial thing, 


Yo akkhesu dhanaparajayo; 
if all you lose is your money 


Sabbassapi sahapi attana, 
and all you own, even yourself. 


Ayameva mahattaro kali; 
What’s really terrible luck 


Yo sugatesu manam padusaye. 
is to hate the holy ones. 


Satam sahassanam nirabbudanam, 
For more than two quinquadecillion years, 


Chattimsati panca ca abbudani; 
and another five quattuordecillion years, 


Yamariyagarahi nirayam upeti, 
a Slanderer of noble ones goes to hell, 


Vacam mananca panidhaya papakan’ ti. 
having aimed bad words and thoughts at them.” 


Navamam. 


10.090. 90. Khinasavabalasutta - 
90. The Powers of One Who has 
Ended Defilements 


9. Theravagga - 9. Senior Mendicants 


Atha kho ayasma sariputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam sariputtam bhagava etadavoca: 

Then Venerable Sariputta went up to the Buddha, bowed, 
and sat down to one side. The Buddha said to him: 


“kati nu kho, sariputta, khinasavassa bhikkhuno 
balani, yehi balehi samannagato khinasavo bhikkhu 
asavanam khayam patijanati: 

“Sariputta, how many powers does a mendicant who has 
ended the defilements have that qualify them to claim: 


‘khina me asava’” ti? 
‘My defilements have ended.’” 


“Dasa, bhante, khinasavassa bhikkhuno balani, yehi 
balehi samannagato khinasavo bhikkhu asavanam 
khayam patijanati: 

“Sir, a mendicant who has ended the defilements has ten 
powers that qualify them to claim: 


‘khina me asava’ ti. 
‘My defilements have ended.’ 


Katamani dasa? 
What ten? 


Idha, bhante, khinasavassa bhikkhuno aniccato 
sabbe sankhara yathabhutam sammappannaya 
sudittha honti. 

Firstly, a mendicant with defilements ended has clearly seen 
with right wisdom all conditions as truly impermanent. 


Yampi, bhante, khinasavassa bhikkhuno aniccato 
sabbe sankhara yathabhutam sammappannaya 
sudittha honti, idampi, bhante, khinasavassa 
bhikkhuno balam hoti, yam balam agamma khinasavo 
bhikkhu asavanam khayam patijanati: 

This is a power that a mendicant who has ended the 
defilements relies on to claim: 


‘khina me asava’ti. (1) 
‘My defilements have ended.’ 


Puna caparam, bhante, khinasavassa bhikkhuno 
angarakasupama kama yathabhutam 
Sammappannaya sudittha honti. 

Furthermore, a mendicant with defilements ended has 
clearly seen with right wisdom that sensual pleasures are 
truly like a pit of glowing coals. 


Yampi, bhante, khinasavassa bhikkhuno 
angarakasupama kama yathabhtutam 
Sammappannaya sudittha honti, idampi, bhante, 
khinasavassa bhikkhuno balam hoti, yam balam 
agamma khinasavo bhikkhu asavanam khayam 
patijanati: 

This is a power that a mendicant who has ended the 
defilements relies on to claim: 


‘khina me asava’ti. (2) 
‘My defilements have ended.’ 


Puna caparam, bhante, khinasavassa bhikkhuno 
vivekaninnam cittam hoti vivekaponam 
vivekapabbharam vivekattham nekkhammabhiratam 
byantibhutam sabbaso asavatthaniyehi dhammehi. 
Furthermore, the mind of a mendicant with defilements 
ended slants, slopes, and inclines to seclusion. They’re 
withdrawn, loving renunciation, and they’ve totally done 
with defiling influences. 


Yampi, bhante, khinasavassa bhikkhuno 
vivekaninnam cittam hoti vivekaponam 
vivekapabbharam vivekattham nekkhammabhiratam 
byantibhutam sabbaso asavatthaniyehi dhammehi, 
idampi, bhante, khinasavassa bhikkhuno balam hoti, 
yam balam agamma khinasavo bhikkhu asavanam 
khayam patijanati: 

This is a power that a mendicant who has ended the 
defilements relies on to claim: 


‘khina me asava’ ti. (3) 
‘My defilements have ended.’ 


Puna caparam, bhante, khinasavassa bhikkhuno 
cattaro satipatthana bhavita honti subhavita. 
Furthermore, a mendicant with defilements ended has well 
developed the four kinds of mindfulness meditation. 


Yampi, bhante, khinasavassa bhikkhuno cattaro 
satipatthana bhavita honti subhavita, idampi, bhante, 
khinasavassa bhikkhuno balam hoti, yam balam 
agamma khinasavo bhikkhu asavanam khayam 
patijanati: 

This is a power that a mendicant who has ended the 
defilements relies on to claim: 


‘khina me asava’ti. (4) 


‘My defilements have ended.’ 


Puna caparam, bhante, khinasavassa bhikkhuno 
cattaro sammappadhana bhavita honti subhavita ... 
pe ... 

Furthermore, a mendicant with defilements ended has well 
developed the four right efforts. ... 


cattaro iddhipada bhavita honti subhavita ... pe ... 
the four bases of psychic power... 


pancindriyani ... 
the five faculties ... 


panca balani bhavitani honti subhavitani ... 
the five powers. ... 


satta bojjhanga bhavita honti subhavita ... 
the seven awakening factors. ... 


ariyo atthangiko maggo bhavito hoti subhavito. 
the noble eightfold path. 


Yampi, bhante, khinasavassa bhikkhuno ariyo 
atthangiko maggo bhavito hoti subhavito, idampi, 
bhante, khinasavassa bhikkhuno balam hoti, yam 
balam agamma khinasavo bhikkhu asavanam khayam 
patijanati: 

This is a power that a mendicant who has ended the 
defilements relies on to claim: 


‘khina me asava’ti. (5-10.) 
‘My defilements have ended.’ 


Imani kho, bhante, dasa khinasavassa bhikkhuno 
balani, yehi balehi samannagato khinasavo bhikkhu 


asavanam khayam patijanati: 
A mendicant who has ended the defilements has these ten 
powers that qualify them to claim: 


‘khina me asava’” ti. 
‘My defilements have ended.’” 


Dasamam. 

Theravaggo catuttho. 
Vahananando punniyo, 
byakaram katthimaniko; 
Napiyakkosakokali, 


khinasavabalena cati. 


10.091. 91. Kamabhogisutta - 


91. Pleasure Seekers 
10. Upalivagga - 10. With Upali 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. Seated to one 
side, the Buddha said to the householder Anathapindika: 


“Dasayime, gahapati, kamabhogi santo samvijjamana 
lokasmim. 
“These ten pleasure seekers are found in the world. 


Katame dasa? 
What ten? 


Idha, gahapati, ekacco kamabhogi adhammena bhoge 
pariyesati sahasena; 

First, a pleasure seeker seeks wealth using illegitimate, 
coercive means. 


adhammena bhoge pariyesitva sahasena na attanam 
sukheti na pineti na samvibhajati na punnani karoti. 
(1) 

They don’t make themselves happy and pleased, nor share 
it and make merit. 


Idha pana, gahapati, ekacco kamabhogi adhammena 
bhoge pariyesati sahasena; 

Next, a pleasure seeker seeks wealth using illegitimate, 
coercive means. 


adhammena bhoge pariyesitva sahasena attanam 
sukheti pineti, na samvibhajati na punnani karoti. (2) 
They make themselves happy and pleased, but don’t share 
it and make merit. 


Idha pana, gahapati, ekacco kamabhogi adhammena 
bhoge pariyesati sahasena; 

Next, a pleasure seeker seeks wealth using illegitimate, 
coercive means. 


adhammena bhoge pariyesitva sahasena attanam 
sukheti pineti samvibhajati punnani karoti. (3) 

They make themselves happy and pleased, and they share it 
and make merit. 


Idha pana, gahapati, ekacco kamabhog1 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi; 

Next, a pleasure seeker seeks wealth using means both 
legitimate and illegitimate, and coercive and non-coercive. 


dhammadhammena bhoge pariyesitva sahasenapi 
asahasenapi na attanam sukheti na pineti na 
samvibhajati na punnani karoti. (4) 

They don’t make themselves happy and pleased, nor share 
it and make merit. 


Idha pana, gahapati, ekacco kamabhog1 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi; 


Next, a pleasure seeker seeks wealth using means both 
legitimate and illegitimate, and coercive and non-coercive. 


dhammadhammena bhoge pariyesitva sahasenapi 
asahasenapi attanam sukheti pineti, na samvibhajati 
na punnani karoti. (5) 

They make themselves happy and pleased, but don't share 
it and make merit. 


Idha pana, gahapati, ekacco kamabhogi 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi; 

Next, a pleasure seeker seeks wealth using means both 
legitimate and illegitimate, and coercive and non-coercive. 


dhammadhammena bhoge pariyesitva sahasenapi 
asahasenapi attanam sukheti pineti samvibhajati 
punnani karoti. (6) 

They make themselves happy and pleased, and they share it 
and make merit. 


Idha pana, gahapati, ekacco kamabhogi dhammena 
bhoge pariyesati asahasena; 

Next, a pleasure seeker seeks wealth using legitimate, non- 
coercive means. 


dhammena bhoge pariyesitva asahasena na attanam 
sukheti na pineti na samvibhajati na punnani karoti. 
(7) 

They don’t make themselves happy and pleased, nor share 
it and make merit. 


Idha pana, gahapati, ekacco kamabhogi dhammena 
bhoge pariyesati asahasena; 

Next, a pleasure seeker seeks wealth using legitimate, non- 
coercive means. 


dhammena bhoge pariyesitva asahasena attanam 
sukheti pineti, na samvibhajati na punnani karoti. (8) 
They make themselves happy and pleased, but don’t share 
it and make merit. 


Idha pana, gahapati, ekacco kamabhogi dhammena 
bhoge pariyesati asahasena; 

Next, a pleasure seeker seeks wealth using legitimate, non- 
coercive means. 


dhammena bhoge pariyesitva asahasena attanam 
sukheti pineti samvibhajati punnani karoti. 

They make themselves happy and pleased, and they share it 
and make merit. 


Te ca bhoge gathito mucchito ajjhosanno 
anadinavadassavi anissaranapanno paribhunjati. (9) 
But they enjoy that wealth tied, infatuated, attached, blind 
to the drawbacks, and not understanding the escape. 


Idha pana, gahapati, ekacco kamabhogi dhammena 
bhoge pariyesati asahasena; 

Next, a pleasure seeker seeks wealth using legitimate, non- 
coercive means. 


dhammena bhoge pariyesitva asahasena attanam 
sukheti pineti samvibhajati punnani karoti. 

They make themselves happy and pleased, and they share it 
and make merit. 


Te ca bhoge agathito amucchito anajjhosanno 
adinavadassavi nissaranapanno paribhunjati. (10) 
And they enjoy that wealth untied, uninfatuated, 
unattached, seeing the drawbacks, and understanding the 
escape. 


Tatra, gahapati, ywayam kamabhogi adhammena 
bhoge pariyesati sahasena, adhammena bhoge 
pariyesitva sahasena na attanam sukheti na pineti na 
samvibhajati na punnani karoti, ayam, gahapati, 
kamabhogi tihi thanehi garayho. 

Now, consider the pleasure seeker who seeks wealth using 
illegitimate, coercive means, and who doesn’t make 
themselves happy and pleased, nor share it and make 
merit. They may be criticized on three grounds. 


‘Adhammena bhoge pariyesati sahasena’ti, imina 
pathamena thanena garayho. 

They seek for wealth using illegitimate, coercive means. 
This is the first ground for criticism. 


‘Na attanam sukheti na pineti’ti, imina dutiyena 
thanena garayho. 

They don’t make themselves happy and pleased. This is the 
second ground for criticism. 


‘Na samvibhajati na punnani karoti’ti, imina tatiyena 
thanena garayho. 

They don’t share it and make merit. This is the third ground 
for criticism. 


Ayam, gahapati, kamabhogi imehi tihi thanehi 
garayho. (1) 

This pleasure seeker may be criticized on these three 
grounds. 


Tatra, gahapati, ywayam kamabhogi adhammena 
bhoge pariyesati sahasena, adhammena bhoge 
pariyesitva sahasena attanam sukheti pineti na 
samvibhajati na punnani karoti, ayam, gahapati, 


kamabhogi dvihi thanehi garayho ekena thanena 
pasamso. 

Now, consider the pleasure seeker who seeks wealth using 
illegitimate, coercive means, and who makes themselves 
happy and pleased, but doesn’t share it and make merit. 
They may be criticized on two grounds, and praised on one. 


‘Adhammena bhoge pariyesati sahasena’ti, imina 
pathamena thanena garayho. 

They seek for wealth using illegitimate, coercive means. 
This is the first ground for criticism. 


‘Attanam sukheti pineti’ti, imina ekena thanena 
pasamso. 

They make themselves happy and pleased. This is the one 
ground for praise. 


‘Na samvibhajati na punnani karoti’ti imina dutiyena 
thanena garayho. 

They don’t share it and make merit. This is the second 
ground for criticism. 


Ayam, gahapati, kamabhogi imehi dvihi thanehi 
garayho imina ekena thanena pasamso. (2) 

This pleasure seeker may be criticized on these two 
grounds, and praised on this one. 


Tatra, gahapati, ywayam kamabhogi adhammena 
bhoge pariyesati sahasena, adhammena bhoge 
pariyesitva sahasena attanam sukheti pineti 
samvibhajati punnani karoti, ayam, gahapati, 
kamabhogji ekena thanena garayho dvihi thanehi 
pasamso. 

Now, consider the pleasure seeker who seeks wealth using 
illegitimate, coercive means, and who makes themselves 


happy and pleased, and shares it and makes merit. They 
may be criticized on one ground, and praised on two. 


‘Adhammena bhoge pariyesati sahasena’ti, imina 
ekena thanena garayho. 

They seek for wealth using illegitimate, coercive means. 
This is the one ground for criticism. 


‘Attanam sukheti pineti’ti, imina pathamena thanena 
pasamso. 

They make themselves happy and pleased. This is the first 
ground for praise. 


‘Samvibhajati punnani karoti’ti, imina dutiyena 
thanena pasamso. 

They share it and make merit. This is the second ground for 
praise. 


Ayam, gahapati, kamabhogi imina ekena thanena 
garayho, imehi dvihi thanehi pasamso. (3) 

This pleasure seeker may be criticized on this one ground, 
and praised on these two. 


Tatra, gahapati, ywayam kamabhogi 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi, dhammadhammena bhoge pariyesitva 
sahasenapi asahasenapi na attanam sukheti na pineti 
na samvibhajati na punnani karoti, ayam, gahapati, 
kamabhogi ekena thanena pasamso tihi thanehi 
garayho. 

Now, consider the pleasure seeker who seeks wealth using 
means both legitimate and illegitimate, and coercive and 
non-coercive, and who doesn’t make themselves happy and 
pleased, nor share it and make merit. They may be praised 
on one ground, and criticized on three. 


‘Dhammena bhoge pariyesati asahasena’ti, imina 
ekena thanena pasamso. 

They seek for wealth using legitimate, non-coercive means. 
This is the one ground for praise. 


‘Adhammena bhoge pariyesati sahasena’ti, imina 
pathamena thanena garayho. 

They seek for wealth using illegitimate, coercive means. 
This is the first ground for criticism. 


‘Na attanam sukheti na pineti’ti, imina dutiyena 
thanena garayho. 

They don’t make themselves happy and pleased. This is the 
second ground for criticism. 


‘Na samvibhajati na punnani karoti’ti, imina tatiyena 
thanena garayho. 

They don’t share it and make merit. This is the third ground 
for criticism. 


Ayam, gahapati, kamabhogi imina ekena thanena 
pasamso imehi tihi thanehi garayho. (4) 

This pleasure seeker may be praised on this one ground, 
and criticized on these three. 


Tatra, gahapati, ywayam kamabhogi 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi, dhammadhammena bhoge pariyesitva 
sahasenapi asahasenapi attanam sukheti pineti na 
samvibhajati na punnani karoti, ayam, gahapati, 
kamabhogi dvihi thanehi pasamso dvihi thanehi 
garayho. 

Now, consider the pleasure seeker who seeks wealth using 
means both legitimate and illegitimate, and coercive and 
non-coercive, and who makes themselves happy and 


pleased, but doesn’t share it and make merit. They may be 
praised on two grounds, and criticized on two. 


‘Dhammena bhoge pariyesati asahasena’ti, imina 
pathamena thanena pasamso. 

They seek for wealth using legitimate, non-coercive means. 
This is the first ground for praise. 


‘Adhammena bhoge pariyesati sahasena’ti, imina 
pathamena thanena garayho. 

They seek for wealth using illegitimate, coercive means. 
This is the first ground for criticism. 


‘Attanam sukheti pineti’ti, imina dutiyena thanena 
pasamso. 

They make themselves happy and pleased. This is the 
second ground for praise. 


‘Na samvibhajati na punnani karoti’ti, imina dutiyena 
thanena garayho. 

They don’t share it and make merit. This is the second 
ground for criticism. 


Ayam, gahapati, kamabhogi imehi dvihi thanehi 
pasamso imehi dvihi thanehi garayho. (5) 

This pleasure seeker may be praised on these two grounds, 
and criticized on these two. 


Tatra, gahapati, ywayam kamabhogi 
dhammadhammena bhoge pariyesati sahasenapi 
asahasenapi, dhammadhammena bhoge pariyesitva 
sahasenapi asahasenapi attanam sukheti pineti 
samvibhajati punnani karoti, ayam, gahapati, 
kamabhogi tihi thanehi pasamso ekena thanena 
garayho. 


Now, consider the pleasure seeker who seeks wealth using 
means both legitimate and illegitimate, and coercive and 
non-coercive, and who makes themselves happy and 
pleased, and shares it and make merit. They may be praised 
on three grounds, and criticized on one. 


‘Dhammena bhoge pariyesati asahasena’ti, imina 
pathamena thanena pasamso. 

They seek for wealth using legitimate, non-coercive means. 
This is the first ground for praise. 


‘Adhammena bhoge pariyesati sahasena’ti, imina 
ekena thanena garayho. 

They seek for wealth using illegitimate, coercive means. 
This is the one ground for criticism. 


‘Attanam sukheti pineti’ti, imina dutiyena thanena 
pasamso. 

They make themselves happy and pleased. This is the 
second ground for praise. 


‘Samvibhajati punnani karoti’ti, imina tatiyena 
thanena pasamso. 

They share it and make merit. This is the third ground for 
praise. 


Ayam, gahapati, kamabhog! imehi tihi thanehi 
pasamso imina ekena thanena garayho. (6) 
This pleasure seeker may be praised on these three 
grounds, and criticized on this one. 


Tatra, gahapati, ywrayam kamabhogi dhammena bhoge 
pariyesati asahasena, dhammena bhoge pariyesitva 
asahasena na attanam sukheti na pineti na 
samvibhajati na punnani karoti, ayam, gahapati, 


kamabhogi ekena thanena pasamso dvihi thanehi 
garayho. 

Now, consider the pleasure seeker who seeks wealth using 
legitimate, non-coercive means, and who doesn’t make 
themselves happy and pleased, nor share it and make 
merit. They may be praised on one ground and criticized on 
two. 


‘Dhammena bhoge pariyesati asahasena’ti, imina 
ekena thanena pasamso. 

They seek for wealth using legitimate, non-coercive means. 
This is the one ground for praise. 


‘Na attanam sukheti na pineti’ti, imina pathamena 
thanena garayho. 

They don’t make themselves happy and pleased. This is the 
first ground for criticism. 


‘Na samvibhajati na punnani karoti’ti, imina dutiyena 
thanena garayho. 

They don’t share it and make merit. This is the second 
ground for criticism. 


Ayam, gahapati, kamabhogi imina ekena thanena 
pasamso imehi dvihi thanehi garayho. (7) 

This pleasure seeker may be praised on this one ground, 
and criticized on these two. 


Tatra, gahapati, ywrayam kamabhogi dhammena bhoge 
pariyesati asahasena, dhammena bhoge pariyesitva 
asahasena attanam sukheti pineti na samvibhajati na 
punnani karoti, ayam, gahapati, kamabhogi dvihi 
thanehi pasamso ekena thanena garayho. 

Now, consider the pleasure seeker who seeks wealth using 
legitimate, non-coercive means, and who makes themselves 


happy and pleased, but doesn’t share it and make merit. 
They may be praised on two grounds and criticized on one. 


‘Dhammena bhoge pariyesati asahasena’ti, imina 
pathamena thanena pasamso. 

They seek for wealth using legitimate, non-coercive means. 
This is the first ground for praise. 


‘Attanam sukheti pineti’ti, imina dutiyena thanena 
pasamso. 

They make themselves happy and pleased. This is the 
second ground for praise. 


‘Na samvibhajati na punnani karoti’ti imina ekena 
thanena garayho. 

They don’t share it and make merit. This is the one ground 
for criticism. 


Ayam, gahapati, kamabhogi imehi dvihi thanehi 
pasamso imina ekena thanena garayho. (8) 

This pleasure seeker may be praised on these two grounds, 
and criticized on this one. 


Tatra, gahapati yvayam kamabhogi dhammena bhoge 
pariyesati asahasena, dhammena bhoge pariyesitva 
asahasena attanam sukheti pineti samvibhajati 
punnani karoti, te ca bhoge gathito mucchito 
ajjhosanno anadinavadassavi anissaranapanno 
paribhunjati, ayam, gahapati, kamabhogi tihi thanehi 
pasamso ekena thanena garayho. 

Now, consider the pleasure seeker who seeks wealth using 
legitimate, non-coercive means, and who makes themselves 
happy and pleased, and shares it and makes merit. But they 
enjoy that wealth tied, infatuated, attached, blind to the 
drawbacks, and not understanding the escape. They may be 
praised on three grounds and criticized on one. 


‘Dhammena bhoge pariyesati asahasena’ti, imina 
pathamena thanena pasamso. 

They seek for wealth using legitimate, non-coercive means. 
This is the first ground for praise. 


‘Attanam sukheti pineti’ti, imina dutiyena thanena 
pasamso. 

They make themselves happy and pleased. This is the 
second ground for praise. 


‘Samvibhajati punnani karoti’ti, imina tatiyena 
thanena pasamso. 

They share it and make merit. This is the third ground for 
praise. 


‘Te ca bhoge gathito mucchito ajjhosanno 
anadinavadassavi anissaranapanno paribhunjati’ti, 
imina ekena thanena garayho. 

They enjoy that wealth tied, infatuated, attached, blind to 
the drawbacks, and not understanding the escape. This is 
the one ground for criticism. 


Ayam, gahapati, kamabhogi imehi tihi thanehi 
pasamso imina ekena thanena garayho. (9) 
This pleasure seeker may be praised on these three 
grounds, and criticized on this one. 


Tatra, gahapati, ywrayam kamabhogi dhammena bhoge 
pariyesati asahasena, dhammena bhoge pariyesitva 
asahasena attanam sukheti pineti samvibhajati 
punnani karoti, te ca bhoge agathito amucchito 
anajjhosanno adinavadassavi nissaranapanno 
paribhunjati, ayam, gahapati, kamabhogi catuhi 
thanehi pasamso. 


Now, consider the pleasure seeker who seeks wealth using 
legitimate, non-coercive means, and who makes themselves 
happy and pleased, and shares it and makes merit. And 
they enjoy that wealth untied, uninfatuated, unattached, 
seeing the drawbacks, and understanding the escape. They 
may be praised on four grounds. 


‘Dhammena bhoge pariyesati asahasena’ti, imina 
pathamena thanena pasamso. 

They seek for wealth using legitimate, non-coercive means. 
This is the first ground for praise. 


‘Attanam sukheti pineti’ti, imina dutiyena thanena 
pasamso. 

They make themselves happy and pleased. This is the 
second ground for praise. 


‘Samvibhajati punnani karoti’ti, imina tatiyena 
thanena pasamso. 

They share it and make merit. This is the third ground for 
praise. 


‘Te ca bhoge agathito amucchito anajjhosanno 
adinavadassavi nissaranapanno paribhunjati’ti, imina 
catutthena thanena pasamso. 

They enjoy that wealth untied, uninfatuated, unattached, 
seeing the drawbacks, and understanding the escape. This 
is the fourth ground for praise. 


Ayam, gahapati, kamabhogi imehi catuhi thanehi 
pasamso. (10) 
This pleasure seeker may be praised on these four grounds. 


Ime kho, gahapati, dasa kamabhogi santo 
samvijjamana lokasmim. 
These are the ten pleasure seekers found in the world. 


Imesam kho, gahapati, dasannam kamabhoginam 
yvayam kamabhogi dhammena bhoge pariyesati 
asahasena, dhammena bhoge pariyesitva asahasena 
attanam sukheti pineti samvibhajati punnani karoti, 
te ca bhoge agathito amucchito anajjhosanno 
adinavadassavi nissaranapanno paribhunjati, ayam 
imesam dasannam kamabhoginam aggo Ca settho ca 
pamokkho ca uttamo Ca pavaro Ca. 

The pleasure seeker who seeks wealth using legitimate, 
non-coercive means, who makes themselves happy and 
pleased, and shares it and makes merit, and who uses that 
wealth untied, uninfatuated, unattached, seeing the 
drawbacks, and understanding the escape is the foremost, 
best, chief, highest, and finest of the ten. 


Seyyathapi, gahapati, gava khiram, khiramha dadhi, 
dadhimha navanitam, navanitamha sappi, sappimha 
sappimando. Sappimando tattha aggamakkhayati. 
From a cow comes milk, from milk comes curds, from curds 
come butter, from butter comes ghee, and from ghee comes 
cream of ghee. And the cream of ghee is said to be the best 
of these. 


Evamevam kho, gahapati, imesam dasannam 
kamabhoginam yvayam kamabhogi dhammena bhoge 
pariyesati asahasena, dhammena bhoge pariyesitva 
asahasena attanam sukheti pineti samvibhajati 
punnani karoti, te ca bhoge agathito amucchito 
anajjhosanno adinavadassavi nissaranapanno 
paribhunjati, ayam imesam dasannam 
kamabhoginam aggo ca settho ca pamokkho ca 
uttamo Ca pavaro Ca” ti. 

In the same way, the pleasure seeker who seeks wealth 
using legitimate, non-coercive means, who makes 
themselves happy and pleased, and shares it and makes 


merit, and who uses that wealth untied, uninfatuated, 
unattached, seeing the drawbacks, and understanding the 
escape is the foremost, best, chief, highest, and finest of the 
ten.” 


Pathamam. 


10.092. 92. Bhayasutta - 92. 


Dangers 
10. Upalivagga - 10. With Upali 


Atha kho anathapindiko gahapati yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho anathapindikam gahapatim bhagava etadavoca: 
Then the householder Anathapindika went up to the 
Buddha, bowed, and sat down to one side. The Buddha said 
to him: 


“Yato, kho, gahapati, ariyasavakassa panca bhayani 
verani vupasantani honti, catuhi ca sotapattiyangehi 
samannagato hoti, ariyo Cassa Nayo pannaya sudittho 
hoti suppatividdho, so akankhamano attanava 
attanam byakareyya: 

“Householder, when a noble disciple has quelled five 
dangers and threats, has the four factors of stream-entry, 
and has clearly seen and comprehended the noble cycle 
with wisdom, they may, if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato. 
Sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano'’ti. 

‘T’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’ 


Katamani panca bhayani verani vupasantani honti? 
What are the five dangers and threats they have quelled? 


Yam, gahapati, panatipati panatipatapaccaya 
ditthadhammikampi bhayam veram pasavati 
samparayikampi bhayam veram pasavati cetasikampi 
dukkham domanassam patisamvedeti, panatipata 
pativirato neva ditthadhammikampi bhayam veram 
pasavati na samparayikampi bhayam veram pasavati 
na cetasikampi dukkham domanassam patisamvedeti. 
Anyone who kills living creatures creates dangers and 
threats both in the present life and in lives to come, and 
experiences mental pain and sadness. Anyone who refrains 
from killing living creatures creates no dangers and threats 
either in the present life or in lives to come, and doesn’t 
experience mental pain and sadness. 


Panatipata pativiratassa evam tam bhayam veram 
vupasantam hoti. 

So that danger and threat is quelled for anyone who 
refrains from killing living creatures. 


Yam, gahapati, adinnaday! ... pe ... 
Anyone who steals... 


kamesumicchacari ... 
Anyone who commits sexual misconduct... 


musavadi ... 
Anyone who lies... 


suramerayamajjapamadatthay1 
suramerayamajjapamadatthanapaccaya 
ditthadhammikampi bhayam veram pasavati 
samparayikampi bhayam veram pasavati cetasikampi 
dukkham domanassam patisamvedeti, 
suramerayamajjapamadatthana pativirato neva 
ditthadhammikampi bhayam veram pasavati na 


samparayikampi bhayam veram pasavati na 
cetasikampi dukkham domanassam patisamvedeti. 
Anyone who uses alcoholic drinks that cause negligence 
creates dangers and threats both in the present life and in 
lives to come, and experiences mental pain and sadness. 
Anyone who refrains from using alcoholic drinks that cause 
negligence creates no dangers and threats either in the 
present life or in lives to come, and doesn’t experience 
mental pain and sadness. 


Suramerayamajjapamadatthana pativiratassa evam 
tam bhayam veram vupasantam hoti. 

So that danger and threat is quelled for anyone who 
refrains from using alcoholic drinks that cause negligence. 


Imani panca bhayani verani vupasantani honti. 
These are the five dangers and threats they have quelled. 


Katamehi catuhi sotapattiyangehi samannagato hoti? 
What are the four factors of stream-entry that they have? 


Idha, gahapati, ariyasavako buddhe aveccappasadena 
samannagato hoti: 

It’s when a noble disciple has experiential confidence in the 
Buddha: 


‘itipi so bhagava ... pe ... buddho bhagava’ ti; 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
awakened, blessed.’ 


dhamme aveccappasadena samannagato hoti: 
They have experiential confidence in the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi'ti; 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


sanghe aveccappasadena samannagato hoti: 
They have experiential confidence in the Sangha: 


‘suppatipanno bhagavato savakasangho, 
ujuppatipanno bhagavato savakasangho, 
nayappatipanno bhagavato savakasangho, 
Samicippatipanno bhagavato savakasangho, yadidam 
cattari purisayugani attha purisapuggala, esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ ti; 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


ariyakantehi silehi samannagato hoti ‘akhandehi 
acchiddehi asabalehi akammasehi bhujissehi 
vinnuppasatthehi aparamatthehi 
samadhisamvattanikehi’. 

And a noble disciple’s ethical conduct is loved by the noble 
ones, unbroken, impeccable, spotless, and unmarred, 
liberating, praised by sensible people, not mistaken, and 
leading to immersion. 


Imehi catuhi sotapattiyangehi samannagato hoti. 
These are the four factors of stream-entry that they have. 


Katamo cassa ariyo nhayo pannaya sudittho hoti 
suppatividdho? 

And what is the noble cycle that they have clearly seen and 
comprehended with wisdom? 


Idha, gahapati, ariyasavako iti patisancikkhati: 
It’s when a noble disciple reflects: 


‘iti imasmim sati idam hoti; imassuppada idam 
uppajjati; 

‘When this exists, that is; due to the arising of this, that 
arises. 


imasmim asati idam na hoti; imassa nirodha idam 
nirujjhati, yadidam— 

When this doesn’t exist, that is not; due to the cessation of 
this, that ceases. That is: 


avijjapaccaya sankhara, 
Ignorance is a condition for choices. 


sankharapaccaya vinnanam, 
Choices are a condition for consciousness. 


vinnanapaccaya namarupam, 
Consciousness is a condition for name and form. 


namarupapaccaya Salayatanam, 
Name and form are conditions for the six sense fields. 


salayatanapaccaya phasso, 
The six sense fields are conditions for contact. 


phassapaccaya vedana, 
Contact is a condition for feeling. 


vedanapaccaya tanha, 
Feeling is a condition for craving. 


tanhapaccaya upadanam, 
Craving is a condition for grasping. 


upadanapaccaya bhavo, 
Grasping is a condition for continued existence. 


bhavapaccaya jati, 
Continued existence is a condition for rebirth. 


jatipaccaya jaramaranam 
sokaparidevadukkhadomanassupayasa sambhavanti, 
Rebirth is a condition for old age and death, sorrow, 
lamentation, pain, sadness, and distress to come to be. 


evametassa kevalassa dukkhakkhandhassa samudayo 
hoti; 
That is how this entire mass of suffering originates. 


avijjaya tveva asesaviraganirodha sankharanirodho ... 
pe ... 

When ignorance fades away and ceases with nothing left 
over, choices cease. When choices cease, consciousness 
ceases. When consciousness ceases, name and form cease. 
When name and form cease, the six sense fields cease. 
When the six sense fields cease, contact ceases. When 
contact ceases, feeling ceases. When feeling ceases, craving 
ceases. When craving ceases, grasping ceases. When 
grasping ceases, continued existence ceases. When 
continued existence ceases, rebirth ceases. When rebirth 


ceases, old age and death, sorrow, lamentation, pain, 
sadness, and distress cease. 


evametassa kevalassa dukkhakkhandhassa nirodho 
hoti’ti. 
That is how this entire mass of suffering ceases.’ 


Ayancassa ariyo nayo pannaya sudittho hoti 
suppatividdho. 

This is the noble cycle that they have clearly seen and 
comprehended with wisdom. 


Yato kho, gahapati, ariyasavakassa imani panca 
bhayani verani vupasantani honti, imehi ca catuhi 
sotapattiyangehi samannagato hoti, ayancassa ariyo 
nhayo pannaya sudittho hoti suppatividdho, so 
akankhamano attanava attanam byakareyya: 

When a noble disciple has quelled five dangers and threats, 
has the four factors of stream-entry, and has clearly seen 
and comprehended the noble cycle with wisdom, they may, 
if they wish, declare of themselves: 


‘khinanirayomhi khinatiracchanayoni 
khinapettivisayo khinapayaduggativinipato; 
sotapannohamasmi avinipatadhammo niyato 
sambodhiparayano’ ’ ti. 

‘I’ve finished with rebirth in hell, the animal realm, and the 
ghost realm. I’ve finished with all places of loss, bad places, 
the underworld. I am a stream-enterer! I’m not liable to be 
reborn in the underworld, and am bound for awakening.’” 


Dutiyam. 


10.093. 93. Kimditthikasutta - 


93. What Is Your View? 
10. Upalivagga - 10. With Upali 


Ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho anathapindiko gahapati diva divassa 
savatthiya nikkhami bhagavantam dassanaya. 
Then the householder Anathapindika left Savatthi in the 
middle of the day to see the Buddha. 


Atha kho anathapindikassa gahapatissa etadahosi: 
Then it occurred to him, 


“akalo kho tava bhagavantam dassanaya. 
“It’s the wrong time to see the Buddha, 


Patisallino bhagava. 
as he’s in retreat. 


Manobhavaniyanampi bhikkhunam akalo dassanaya. 
And it’s the wrong time to see the esteemed mendicants, 


Patisallina manobhavantiya bhikkhu. 
as they’re in retreat. 


Yanntnaham yena annatitthiyanam paribbajakanam 
aramo tenupasankameyyan’ ti. 

Why don’t I go to the monastery of the wanderers who 
follow other paths?” 


Atha kho anathapindiko gahapati yena 
annatitthiyanam paribbajakanam aramo 
tenupasankami. 

Then he went to the monastery of the wanderers who follow 
other paths. 


Tena kho pana samayena annatitthiya paribbajaka 
sangamma Ssamagamma unnadino 
uccasaddamahasadda anekavihitam 
tiracchanakatham kathenta nisinna honti. 

Now at that time, the wanderers who follow other paths 
had come together, making an uproar, a dreadful racket as 
they sat and talked about all kinds of unworthy topics. 


Addasamsu kho te annatitthiya paribbajaka 
anathapindikam gahapatim duratova agacchantam. 
They saw Anathapindika coming off in the distance, 


Disvana annamannam santhapesum: 
and stopped each other, saying, 


“appasadda bhonto hontu, ma bhonto 
saddamakattha. 
“Be quiet, good sirs, don’t make a sound. 


Ayam anathapindiko gahapati aramam agacchati 
Samanassa gotamassa savako. 

The householder Anathapindika, a disciple of the ascetic 
Gotama, is coming into our monastery. 


Yavata kho pana samanassa gotamassa savaka gih1 
odatavasana Savatthiyam pativasanti, ayam tesam 
annataro anathapindiko gahapati. 

He is included among the white-clothed lay disciples of the 
ascetic Gotama, who is residing in Savatthi. 


Appasaddakama kho pana te ayasmanto 
appasaddavinita appasaddassa vannavadino. 

Such venerables like the quiet, are educated to be quiet, 
and praise the quiet. 


Appeva nama appasaddam parisam viditva 
upasankamitabbam manneyya’ ti. 

Hopefully if he sees that our assembly is quiet he’ll see fit to 
approach.” 


Atha kho te annatitthiya paribbajaka tunhi ahesum. 
Then those wanderers who follow other paths fell silent. 


Atha kho anathapindiko gahapati yena te 
annatitthiya paribbajaka tenupasankami; 
upasankamitva tehi annatitthiyehi paribbajakehi 
saddhim sammodi. 

Then Anathapindika went up to them, and exchanged 
greetings with those wanderers. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinnam kho 
anathapindikam gahapatim te annatitthiya 
paribbajaka etadavocum: 

When the greetings and polite conversation were over, he 
sat down to one side. The wanderers said to him, 


“vadehi, gahapati, kimditthiko samano gotamo” ti? 
“Tell us, householder, what is the view of the ascetic 
Gotama?” 


“Na kho aham, bhante, bhagavato sabbam ditthim 
janami’ ti. 
“Sirs, I don’t know all his views.” 


“Iti kira tvam, gahapati, na samanassa gotamassa 
sabbam ditthim janasi; 

“Well then, since it seems you don’t know all the views of 
the ascetic Gotama, 


vadehi, gahapati, kimditthika bhikkhu” ti? 
tell us, what are the views of the mendicants?” 


“Bhikkhunampi kho aham, bhante, na sabbam 
ditthim janami’ ti. 
“Sirs, I don’t know all the mendicants’ views.” 


“Iti kira tvam, gahapati, na samanassa gotamassa 
sabbam ditthim janasi napi bhikkhunam sabbam 
ditthim janasi; 

“Well then, since it seems you don’t know all the views of 
the ascetic Gotama or of the mendicants, 


vadehi, gahapati, kimditthikosi tuvan” ti? 
tell us, householder, what is your view?” 


“Etam kho, bhante, amhehi na dukkaram byakatum 
yamditthika mayam. 
“Sirs, it’s not hard for me to explain what my views are. 


Ingha tava ayasmanto yathasakani ditthigatani 
byakarontu, pacchapetam amhehi na dukkaram 
bhavissati byakatum yamditthika mayan’ ti. 

But please, let the venerables explain their own convictions 
first. Afterwards it won’t be hard for me to explain my 
views.” 


Evam vutte, annataro paribbajako anathapindikam 
gahapatim etadavoca: 
When he said this, one of the wanderers said to him, 


“sassato loko, idameva saccam moghamannanti— 
“The world is eternal. This is the only truth, other ideas are 
silly. 


evamditthiko aham, gahapati’ ti. 
That’s my view, householder.” 


Annataropi kho paribbajako anathapindikam 
gahapatim etadavoca: 
Another wanderer said, 


“asassato loko, idameva saccam moghamannanti— 
“The world is not eternal. This is the only truth, other ideas 
are silly. 


evamditthiko aham, gahapati’ ti. 
That’s my view, householder.” 


Annataropi kho paribbajako anathapindikam 
gahapatim etadavoca: 
Another wanderer said, 


“antava loko ... pe ... 
“The world is finite...” ... 


anantava loko ... 
“The world is infinite...” ... 


tam jivam tam sariram ... 
“The soul and the body are the same thing ... 


annam jivam annam Sariram ... 

“The soul and the body are different things...” 
hoti tathagato param marana ... 

“A Realized One exists after death...” ... 


na hoti tathagato param marana ... 
“A Realized One doesn’t exist after death...” ... 


hoti ca na ca hoti tathagato param marana ... 
“A Realized One both exists and doesn’t exist after death...” 


neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannanti— 

“A Realized One neither exists nor doesn’t exist after death. 
This is the only truth, other ideas are silly. 


evamditthiko aham, gahapati’ ti. 
That’s my view, householder.” 


Evam vutte, anathapindiko gahapati te paribbajake 
etadavoca: 
When this was said, Anathapindika said this, 


“yvayam, bhante, ayasma evamaha: 
“Sirs, regarding the venerable who said this: 


‘sassato loko, idameva saccam moghamannanti— 
‘The world is eternal. This is the only truth, other ideas are 
silly. 


evamditthiko aham, gahapati’ti, 
That’s my view, householder.’ 


imassa ayamayasmato ditthi attano va 
ayonisomanasikarahetu uppanna paratoghosapaccaya 
va. 

This view of his has either arisen from his own improper 
attention, or is conditioned by what someone else says. 


Sa kho panesa ditthi bhuta sankhata cetayita 
paticcasamuppanna. 

But that view is created, conditioned, chosen, dependently 
originated. 


Yam kho pana kinci bhtutam sankhatam cetayitam 
paticcasamuppannam tadaniccam. 

Anything that is created, conditioned, chosen, and 
dependently originated is impermanent. 


Yadaniccam tam dukkham. 
And what’s impermanent is suffering. 


Yam dukkham tadeveso ayasma allino, tadeveso 
ayasma ajjhupagato. 
What he clings to and holds to is just suffering. 


Yopayam, bhante, ayasma evamaha: 
Regarding the venerable who said this: 


‘asassato loko, idameva saccam moghamannanti— 
‘The world is not eternal. This is the only truth, other ideas 
are silly. 


evamditthiko aham, gahapati’ti, 
That’s my view, householder.’ 


imassapi ayamayasmato ditthi attano va 
ayonisomanasikarahetu uppanna paratoghosapaccaya 
va. 

This view of his has either arisen from his own improper 
attention, or is conditioned by what someone else says. 


Sa kho panesa ditthi bhuta sankhata cetayita 
paticcasamuppanna. 


But that view is created, conditioned, chosen, dependently 
originated. 


Yam kho pana kinci bhutam sankhatam cetayitam 
paticcasamuppannam tadaniccam. 

Anything that is created, conditioned, chosen, and 
dependently originated is impermanent. 


Yadaniccam tam dukkham. 
And what’s impermanent is suffering. 


Yam dukkham tadeveso ayasma allino, tadeveso 
ayasma ajjhupagato. 
What he clings to and holds to is just suffering. 


Yopayam, bhante, ayasma evamaha: 
Regarding the venerable who said this: 


‘antava loko ... pe ... 
‘The world is finite...’ ... 


anantava loko ... 
‘The world is infinite...’ ... 


tam jivam tam sariram ... 
‘The soul and the body are the same thing...’... 


annam jivam annam Sariram ... 
‘The soul and the body are different things...’ ... 


hoti tathagato param marana ... 
‘A Realized One exists after death...’... 


na hoti tathagato param marana ... 
‘A Realized One doesn’t exist after death...’... 


hoti ca na ca hoti tathagato param marana ... 
‘A Realized One both exists and doesn’t exist after death...’ 


neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannanti— 

‘A Realized One neither exists nor doesn’t exist after death. 
This is the only truth, other ideas are silly. 


evamditthiko aham, gahapati’ti, 
That’s my view, householder.’ 


imassapi ayamayasmato ditthi attano va 
ayonisomanasikarahetu uppanna paratoghosapaccaya 
va. 

This view of his has either arisen from his own improper 
attention, or is conditioned by what someone else says. 


Sa kho panesa ditthi bhuta sankhata cetayita 
paticcasamuppanna. 

But that view is created, conditioned, chosen, dependently 
originated. 


Yam kho pana kinci bhtutam sankhatam cetayitam 
paticcasamuppannam tadaniccam. 

Anything that is created, conditioned, chosen, and 
dependently originated is impermanent. 


Yadaniccam tam dukkham. 
And what’s impermanent is suffering. 


Yam dukkham tadeveso ayasma allino, tadeveso 
ayasma ajjhupagato’ ti. 
What he clings to and holds to is just suffering.” 


Evam vutte te paribbajaka anathapindikam 
gahapatim etadavocum: 
When he said this the wanderers said to him, 


“byakatani kho, gahapati, amhehi sabbeheva 
yathasakani ditthigatani. 
“Householder, we’ve each explained our own convictions. 


Vadehi, gahapati, kimditthikosi tuvan” ti? 
Tell us, householder, what is your view?” 


“Yam kho, bhante, kinci bhutam sankhatam 
cetayitam paticcasamuppannam tadaniccam. 

“Sirs, anything that is created, conditioned, chosen, and 
dependently originated is impermanent. 


Yadaniccam tam dukkham. 
And what’s impermanent is suffering. 


‘Yam dukkham tam netam mama, nesohamasmi, na 
meso atta’ti— 

And what’s suffering is not mine, I am not this, this is not 
my self. 


evamditthiko aham, bhante’” ti. 
That’s my view, sirs.” 


“Yam kho, gahapati, kinci bhttam sankhatam 
cetayitam paticcasamuppannam tadaniccam. 
“Householder, anything that is created, conditioned, 
chosen, and dependently originated is impermanent. 


Yadaniccam tam dukkham. 
And what’s impermanent is suffering. 


Yam dukkham tadeva tvam, gahapati, allino, tadeva 
tvam, gahapati, ajjhupagato’ ti. 
What you cling to and hold to is just suffering.” 


“Yam kho, bhante, kinci bhutam sankhatam 
cetayitam paticcasamuppannam tadaniccam. 

“Sirs, anything that is created, conditioned, chosen, and 
dependently originated is impermanent. 


Yadaniccam tam dukkham. 
And what’s impermanent is suffering. 


‘Yam dukkham tam netam mama, nesohamasmi, 
nameso atta’ti—evametam yathabhutam 
Sammappannaya sudittham. 

And I’ve truly seen clearly with right wisdom that what’s 
suffering is not mine, I am not this, it’s not my self. 


Tassa ca uttari nissaranam yathabhutam pajanami1’ ti. 
And I truly understand the escape beyond that.” 


Evam vutte te paribbajaka tunhibhuta mankubhuta 
pattakkhandha adhomukha pajjhayanta appatibhana 
nisidimsu. 

When this was said, those wanderers sat silent, dismayed, 
shoulders drooping, downcast, depressed, with nothing to 
Say. 


Atha kho anathapindiko gahapati te paribbajake 
tunhibhute mankubhute pattakkhandhe adhomukhe 
pajjhayante appatibhane viditva utthayasana yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 
Ekamantam nisinno kho anathapindiko gahapati 
yavatako ahosi tehi annatitthiyehi paribbajakehi 
saddhim kathasallapo tam sabbam bhagavato arocesi. 


Seeing this, Anathapindika got up from his seat. He went to 
the Buddha, bowed, sat down to one side, and informed the 
Buddha of all they had discussed. 


“Sadhu sadhu, gahapati. 
“Good, good, householder! 


Evam kho te, gahapati, moghapurisa kalena kalam 
sahadhammena suniggahitam niggahetabba’ ti. 
That’s how you should legitimately and completely refute 
those foolish men from time to time.” 


Atha kho bhagava anathapindikam gahapatim 
dhammiya kathaya sandassesi samadapesi 
samuttejesi sampahamsesi. 

Then the Buddha educated, encouraged, fired up, and 
inspired the householder Anathapindika with a Dhamma 
talk, 


Atha kho anathapindiko gahapati bhagavata 
dhammiya kathaya sandassito samadapito samuttejito 
sampahamsito utthayasana bhagavantam abhivadetva 
padakkhinam katva pakkami. 

after which Anathapindika got up from his seat, bowed, and 
respectfully circled the Buddha before leaving. 


Atha kho bhagava acirapakkante anathapindike 
gahapatimhi bhikkhu amantesi: 

Then, not long after Anathapindika had left, the Buddha 
addressed the mendicants: 


“yopi so, bhikkhave, bhikkhu vassasatupasampanno 
imasmim dhammavinaye, sopi evamevam 
annatitthiye paribbajake sahadhammena 
suniggahitam nigganheyya yatha tam 
anathapindikena gahapatina niggahita’ ti. 


“Mendicants, even a mendicant who has ordained for a 
hundred years in this teaching and training would 
legitimately and completely refute those wanderers who 
follow other paths just as the householder Anathapindika 
did.” 


Tatiyam. 


10.094. 94. Vajjiyamahitasutta - 


94. With Vajjiyamahita 
10. Upalivagga - 10. With Upali 


Ekam samayam bhagava campayam viharati 
gaggaraya pokkharaniya tire. 

At one time the Buddha was staying near Campa on the 
banks of the Gaggara Lotus Pond. 


Atha kho vajjiyamahito gahapati diva divassa 
campaya nikkhami bhagavantam dassanaya. 
Then the householder Vajjiyamahita left Savatthi in the 
middle of the day to see the Buddha. 


Atha kho vajjiyamahitassa gahapatissa etadahosi: 
Then it occurred to him, 


“akalo kho tava bhagavantam dassanaya. 
“It’s the wrong time to see the Buddha, 


Patisallino bhagava. 
as he’s in retreat. 


Manobhavaniyanampi bhikkhunam akalo dassanaya. 
And it’s the wrong time to see the esteemed mendicants, 


Patisallina manobhavantiyapi bhikkhu. 
as they’re in retreat. 


Yanntnaham yena annatitthiyanam paribbajakanam 
aramo tenupasankameyyan’ ti. 

Why don’t I go to the monastery of the wanderers who 
follow other paths?” 


Atha kho vajjiyamahito gahapati yena 
annatitthiyanam paribbajakanam aramo 
tenupasankami. 

Then he went to the monastery of the wanderers who follow 
other paths. 


Tena kho pana samayena te annatitthiya paribbajaka 
sangamma Ssamagamma unnadino 
uccasaddamahasadda anekavihitam 
tiracchanakatham kathenta nisinna honti. 

Now at that time, the wanderers who follow other paths 
had come together, making an uproar, a dreadful racket as 
they sat and talked about all kinds of unworthy topics. 


Addasamsu kho te annatitthiya paribbajaka 
vajjiyamahitam gahapatim duratova agacchantam. 
Disvana annhamannam santhapesum: 

They saw Vajjiyamahita coming off in the distance, and 
stopped each other, saying, 


“appasadda bhonto hontu. Ma bhonto 
saddamakattha. 
“Be quiet, good sirs, don’t make a sound. 


Ayam vajjiyamahito gahapati agacchati samanassa 
gotamassa savako. 

The householder Vajjiyamahita, a disciple of the ascetic 
Gotama, is coming into our monastery. 


Yavata kho pana samanassa gotamassa savaka gihi 
odatavasana Campayam pativasanti, ayam tesam 
annataro vajjiyamahito gahapati. 

He is included among the white-clothed lay disciples of the 
ascetic Gotama, who is residing near Campa. 


Appasaddakama kho pana te ayasmanto 
appasaddavinita appasaddassa vannavadino. 

Such venerables like the quiet, are educated to be quiet, 
and praise the quiet. 


Appeva nama appasaddam parisam viditva 
upasankamitabbam manneyya’ ti. 

Hopefully if he sees that our assembly is quiet he’ll see fit to 
approach.” 


Atha kho te annatitthiya paribbajaka tunhi ahesum. 
Then those wanderers who follow other paths fell silent. 


Atha kho vajjiyamahito gahapati yena te annatitthiya 
paribbajaka tenupasankami; upasankamitva tehi 
annatitthiyehi paribbajakehi saddhim sammodi. 
Then Vajjiyamahita went up to them, and exchanged 
greetings with the wanderers there. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinnam kho 
vajjiyamahitam gahapatim te annatitthiya 
paribbajaka etadavocum: 

When the greetings and polite conversation were over, he 
sat down to one side. The wanderers said to him: 


“saccam kira, gahapati, samano gotamo sabbam 
tapam garahati, sabbam tapassim lukhajivim 
ekamsena upakkosati upavadati” ti? 

“Ts it really true, householder? Does the ascetic Gotama 
criticize all forms of mortification? Does he categorically 
condemn and denounce those self-mortifiers who live 
rough?” 


“Na kho, bhante, bhagava sabbam tapam garahati 
napi sabbam tapassim lukhajivim ekamsena 


upakkosati upavadati. 

“No, sirs, the ascetic Gotama does not criticize all forms of 
mortification. Nor does he categorically condemn and 
denounce those self-mortifiers who live rough. 


Garayham kho, bhante, bhagava garahati, 
pasamsitabbam pasamsati. 

The Buddha criticizes where it is due, and praises where it 
is due. 


Garayham kho pana, bhante, bhagava garahanto 
pasamsitabbam pasamsanto vibhajjavado bhagava. 
In doing so he is one who speaks after analyzing the 
question, 


Na so bhagava ettha ekamsavado’ ti. 
without making generalizations on this point.” 


Evam vutte, annataro paribbajako vajjiyamahitam 
gahapatim etadavoca: 
When he said this, one of the wanderers said to him, 


“agamehi tvam, gahapati, yassa tvam samanassa 
gotamassa vannam bhasati, samano gotamo venayiko 
appannattiko” ti? 

“Hold on, householder! That ascetic Gotama who you praise 
is an exterminator who refrains from making statements.” 


“Etthapaham, bhante, ayasmante vakkhami 
sahadhammena: 
“On this point, also, I reasonably respond to the venerables. 


‘idam kusalan’ti, bhante, bhagavata pannattam; 
The Buddha has stated ‘This is skillful’ and 


‘idam akusalan’ti, bhante, bhagavata pannattam. 


‘This is unskillful’. 


Iti kusalakusalam bhagava pannapayamano 
sapannattiko bhagava; 

So when it comes to what is skillful and unskillful the 
Buddha makes a statement. 


na so bhagava venayiko appannattiko’ ti. 
He is not an exterminator who refrains from making 
statements.” 


Evam vutte te paribbajaka tunhibhuta mankubhuta 
pattakkhandha adhomukha pajjhayanta appatibhana 
nisidimsu. 

When this was said, those wanderers sat silent, dismayed, 
shoulders drooping, downcast, depressed, with nothing to 
Say. 


Atha kho vajjiyamahito gahapati te paribbajake 
tunhibhute mankubhute pattakkhandhe adhomukhe 
pajjhayante appatibhane viditva utthayasana yena 
bhagava tenupasankami; upasankamitva 
bhagavantam abhivadetva ekamantam nisidi. 

Seeing this, Vajjiyamahita got up from his seat. He went to 
the Buddha, bowed, sat down to one side, 


Ekamantam nisinno kho vajjiyamahito gahapati 
yavatako ahosi tehi annatitthiyehi paribbajakehi 
saddhim kathasallapo tam sabbam bhagavato arocesi. 
and informed the Buddha of all they had discussed. 


“Sadhu sadhu, gahapati. 
“Good, good, householder! 


Evam kho te, gahapati, moghapurisa kalena kalam 
sahadhammena suniggahitam niggahetabba. 


That’s how you should legitimately and completely refute 
those foolish men from time to time. 


Naham, gahapati, sabbam tapam tapitabbanti 
vadami; 

Householder, I don’t say that all mortifications should be 
undergone. 


na ca panaham, gahapati, sabbam tapam na 
tapitabbanti vadami; 
But I don’t say that no mortifications should be undergone. 


naham, gahapati, sabbam samadanam 
samaditabbanti vadami; 
I don’t say that all observances should be undertaken. 


na panaham, gahapati, sabbam samadanam na 
samaditabbanti vadami; 
But I don’t say that no observances should be undertaken. 


naham, gahapati, sabbam padhanam padahitabbanti 
vadami; 
I don’t say that all efforts should be tried. 


na panaham, gahapati, sabbam padhanam na 
padahitabbanti vadami; 
But I don’t say that no efforts should be tried. 


naham, gahapati, sabbo patinissaggo 
patinissajjitabboti vadami. 
I don’t say that everything should be given up. 


Na panaham, gahapati, sabbo patinissaggo na 
patinissajjitabboti vadami; 
But I don’t say that nothing should be given up. 


naham, gahapati, sabba vimutti vimuccitabbati 
vadami; 

I don’t say that you should be liberated with all kinds of 
freedom. 


na panaham, gahapati, sabba vimutti na 
vimuccitabbati vadami. 

But I don’t say that you should not be liberated with any 
kind of freedom. 


Yanhi, gahapati, tapam tapato akusala dhamma 
abhivaddhanti, kusala dhamma parihayanti, 
evarupam tapam na tapitabbanti vadami. 

When undergoing certain mortifications, unskillful qualities 
grow while skillful qualities decline. I say that you shouldn’t 
undergo those mortifications. 


Yanca khvassa, gahapati, tapam tapato akusala 
dhamma parihayanti, kusala dhamma abhivaddhanti, 
evarupam tapam tapitabbanti vadami. 

When undergoing certain mortifications, unskillful qualities 
decline while skillful qualities grow. I say that you should 
undergo those mortifications. 


Yanhi, gahapati, samadanam samadiyato akusala 
dhamma abhivaddhanti, kusala dhamma parihayanti, 
evarupam samadanam na samaditabbanti vadami. 
When undertaking certain observances, unskillful qualities 
grow while skillful qualities decline. I say that you shouldn’t 
undertake those observances. 


Yanca khvassa, gahapati, samadanam samadiyato 
akusala dhamma parihayanti, kusala dhamma 
abhivaddhanti, evarupam samadanam 
samaditabbanti vadami. 


When undertaking certain observances, unskillful qualities 
decline while skillful qualities grow. I say that you should 
undertake those observances. 


Yanhi, gahapati, padhanam padahato akusala 
dhamma abhivaddhanti, kusala dhamma parihayanti, 
evarupam padhanam na padahitabbanti vadami. 
When trying certain efforts, unskillful qualities grow while 
skillful qualities decline. I say that you shouldn’t try those 
efforts. 


Yanca khvassa, gahapati, padhanam padahato 
akusala dhamma parihayanti kusala dhamma 
abhivaddhanti, evarupam padhanam padahitabbanti 
vadami. 

When trying certain efforts, unskillful qualities decline 
while skillful qualities grow. I say that you should try those 
efforts. 


Yanhi, gahapati, patinissaggam patinissajjato akusala 
dhamma abhivaddhanti, kusala dhamma parihayanti, 
evarupo patinissaggo na patinissajjitabboti vadami. 
When giving up certain things, unskillful qualities grow 
while skillful qualities decline. I say that you shouldn’t give 
up those things. 


Yanca khvassa, gahapati, patinissaggam patinissajjato 
akusala dhamma parihayanti, kusala dhamma 
abhivaddhanti, evarupo patinissaggo 
patinissajjitabboti vadami. 

When giving up certain things, unskillful qualities decline 
while skillful qualities grow. I say that you should give up 
those things. 


Yanhi, gahapati, vimuttim vimuccato akusala 
dhamma abhivaddhanti, kusala dhamma parihayanti, 


evarupa vimutti na vimuccitabbati vadami. 

When being liberated with certain kinds of freedom, 
unskillful qualities grow while skillful qualities decline. I say 
that you shouldn’t be liberated with those kinds of freedom. 


Yanca khvassa, gahapati, vimuttim vimuccato akusala 
dhamma parihayanti, kusala dhamma abhivaddhanti, 
evarupa vimutti vimuccitabbati vadam1’ ti. 

When being liberated with certain kinds of freedom, 
unskillful qualities decline while skillful qualities grow. I say 
that you should be liberated with those kinds of freedom.” 


Atha kho vajjiyamahito gahapati bhagavata 
dhammiya kathaya sandassito samadapito samuttejito 
sampahamsito utthayasana bhagavantam abhivadetva 
padakkhinam katva pakkami. 

After Vajjiyamahita had been educated, encouraged, fired 
up, and inspired with a Dhamma talk by the Buddha, he got 
up from his seat, bowed, and respectfully circled the 
Buddha before leaving. 


Atha kho bhagava acirapakkante vajjiyamahite 
gahapatimhi bhikkhu amantesi: 

Then, not long after Vajjiyamahita had left, the Buddha 
addressed the mendicants: 


“yopi so, bhikkhave, bhikkhu digharattam 
apparajakkho imasmim dhammavinaye, sopi 
evamevam annatitthiye paribbajake sahadhammena 
suniggahitam nigganheyya yatha tam 
vajjiyamahitena gahapatina niggahita’ ti. 

“Mendicants, even a mendicant who for a long time has had 
little dust in their eye in this teaching and training would 
legitimately and completely refute those wanderers who 
follow other paths just as the householder Vajjiyamahita 
did,” 


Catuttham. 


10.095. 95. Uttiyasutta - 95. 


With Uttiya 
10. Upalivagga - 10. With Upali 


Atha kho uttiyo paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Uttiya went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho uttiyo 
paribbajako bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha, 


“kim nu kho, bho gotama, sassato loko, idameva 
saccam moghamannan’” ti? 

“Master Gotama, is this right: “The world is eternal. This is 
the only truth, other ideas are silly’?” 


“Abyakatam kho etam, uttiya, maya: 
“This has not been declared by me, Uttiya.” 


‘sassato loko, idameva saccam moghamannan’ ”’ ti. 


“Kim pana, bho gotama, asassato loko, idameva 
saccam moghamannan’” ti? 

“Then is this right: “The world is not eternal. This is the only 
truth, other ideas are silly’?” 


“Etampi kho, uttiya, abyakatam maya: 
“This has not been declared by me, Uttiya.” 


‘asassato loko, idameva saccam moghamannan ’’ ti. 


“Kim nu kho, bho gotama, antava loko ... pe ... 
“Then is this right: “The world is finite...’ ... 


anantava loko ... 
‘The world is infinite...’ ... 


tam jivam tam sariram ... 
‘The soul and the body are the same thing...’... 


annam jivam annam Sariram ... 
‘The soul and the body are different things...’ ... 


hoti tathagato param marana ... 
‘A Realized One exists after death...’... 


na hoti tathagato param marana ... 
‘A Realized One doesn’t exist after death...’... 


hoti ca na ca hoti tathagato param marana ... 
‘A Realized One both exists and doesn’t exist after death...’ 


neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannan’” ti? 

‘A Realized One neither exists nor doesn’t exist after death. 
This is the only truth, other ideas are silly’?” 


“Etampi kho, uttiya, abyakatam maya: 
“This has not been declared by me, Uttiya.” 


‘neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannan’” ti. 


“‘Kim nu kho, bho gotama, sassato loko, idameva 
saccam moghamannan’ti, iti puttho samano 
‘abyakatam kho etam, uttiya, maya— 

“When asked about all these points, Master Gotama says 
that they have not been declared by him. 


sassato loko, idameva saccam moghamannan’ ti 
vadesi. 


‘Kim pana, bho gotama, asassato loko, idameva 
saccam moghamannan’ti, iti puttho samano: 


‘etampi kho, uttiya, abyakatam maya asassato loko, 
idameva saccam moghamannan’ti vadesi. 


‘Kim nu kho, bho gotama, antava loko ... pe ... 
anantava loko ... 

tam jivam tam Sariram ... 

annam jivam annam Sariram ... 

hoti tathagato param marana ... 

na hoti tathagato param marana ... 

hoti ca na ca hoti tathagato param marana ... 


neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannan’ti, iti puttho samano: 


‘etampi kho, uttiya, abyakatam maya— 


neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannan’ti vadesi. 


Atha kincarahi bhota gotamena byakatan” ti? 
So what exactly has been declared by Master Gotama?” 


“Abhinnaya kho aham, uttiya, savakanam dhammam 
desemi sattanam visuddhiya sokaparidevanam 
samatikkamaya dukkhadomanassanam atthangamaya 
nhayassa adhigamaya nibbanassa sacchikiriyaya’” ti. 
“Uttiya, I teach my disciples from my own insight in order to 
purify sentient beings, to get past sorrow and crying, to 
make an end of pain and sadness, to end the cycle of 
suffering, and to realize extinguishment.” 


“Yam panetam bhavam gotamo abhinnaya savakanam 
dhammam desesi sattanam visuddhiya 
sokaparidevanam samatikkamaya 
dukkhadomanassanam atthangamaya nayassa 
adhigamaya nibbanassa sacchikiriyaya, sabbo va tena 
loko niyati upaddho va tibhago va” ti? 

“But when Master Gotama teaches in this way, is the whole 
world saved, or half, or a third?” 


Evam vutte, bhagava tunhi ahosi. 
But when he said this, the Buddha kept silent. 


Atha kho ayasmato anandassa etadahosi: 
Then Venerable Ananda thought, 


“ma hevam kho uttiyo paribbajako papakam 
ditthigatam patilabhi: 

“The wanderer Uttiya must not get the harmful 
misconception: 


‘sabbasamukkamsikam vata me samano gotamo 
panham puttho samsadeti, no vissajjeti, na nuna 
visahat?’ti. 


‘When the ascetic Gotama was asked this all-important 
question he falters without answering. He just can’t do it!’ 


Tadassa uttiyassa paribbajakassa digharattam ahitaya 
dukkhaya’ ti. 
That would be for his lasting harm and suffering.” 


Atha kho ayasma anando uttiyam paribbajakam 
etadavoca: 
Then Ananda said to the wanderer Uttiya, 


“tenahavuso uttiya, upamam te karissami. 
“Well then, Reverend Uttiya, I shall give you a simile. 


Upamaya m’idhekacce vinnu purisa bhasitassa 
attham ajananti. 

For by means of a simile some sensible people understand 
the meaning of what is said. 


Seyyathapi, avuso uttiya, ranno paccantimam 
nagaram dalhuddhapam dalhapakaratoranam 
ekadvaram. 

Suppose there was a king’s frontier citadel with fortified 
embankments, ramparts, and arches, and a single gate. 


Tatrassa dovariko pandito byatto medhavi annatanam 
nivareta natanam paveseta. 

And it has a gatekeeper who is astute, competent, and 
clever. He keeps strangers out and lets known people in. 


So tassa nagarassa samanta anupariyayapatham 
anukkamati. Anupariyayapatham anukkamamano na 
passeyya pakarasandhim va pakaravivaram va, 
antamaso bilaranikkhamanamattampi. 

As he walks around the patrol path, he doesn’t see a hole or 
cleft in the wall, not even one big enough for a cat to slip 


out. 


No ca khvassa evam nanam hoti: ‘ettaka pana imam 
nagaram pavisanti va nikkhamanti va’ti. 

He doesn’t know how many creatures enter or leave the 
citadel. 


Atha khvassa evamettha hoti: ‘ye kho keci olarika 
pana imam nagaram pavisanti va nikkhamanti va, 
sabbe te imina dvarena pavisanti va nikkhamanti 

va’ ti. 

But he does know that whatever sizable creatures enter or 
leave the citadel, all of them do so via this gate. 


Evamevam kho, avuso uttiya, na tathagatassa evam 
ussukkam hoti: ‘sabbo va tena loko niyati, upaddho 
va, tibhago va’ti. 

In the same way, it’s not the Realized One’s concern 
whether the whole world is saved by this, or half, or a third. 


Atha kho evamettha tathagatassa hoti: ‘ye kho keci 
lokamha niyimsu va niyanti va niyissanti va, sabbe te 
panca nivarane pahaya cetaso upakkilese pannaya 
dubbalikarane, catusu satipatthanesu 
suppatitthitacitta, satta bojjhange yathabhutam 
bhavetva. 

But the Realized One knows that whoever is saved from the 
world—whether in the past, the future, or the present—all 
have given up the five hindrances, corruptions of the heart 
that weaken wisdom. They have firmly established their 
mind in the four kinds of mindfulness meditation. And they 
have truly developed the seven awakening factors. 


Evamete lokamha niyimsu va niyanti va niyissanti 
va’ ti. 


That’s how they’re saved from the world, in the past, future, 
or present. 


Yadeva kho tvam, avuso uttiya, bhagavantam panham 
apucchi tadevetam panham bhagavantam annena 
pariyayena apucchi. 

Uttiya, you were just asking the Buddha the same question 
as before in a different way. 


Tasma te tam bhagava na byakasi’ ti. 
That’s why he didn’t answer.” 


Pancamam. 


10.096. 96. Kokanudasutta - 96. 


With Kokanada 
10. Upalivagga - 10. With Upali 


Ekam samayam ayasma anando rajagahe viharati 
tapodarame. 

At one time Venerable Ananda was staying near Rajagaha in 
the Hot Springs Monastery. 


Atha kho ayasma anando rattiya paccusasamayam 
paccutthaya yena tapoda tenupasankami gattani 
parisincitum. 

Then Ananda rose at the crack of dawn and went to the hot 
springs to bathe. 


Tapodaya gattani parisincitva paccuttaritva ekacivaro 
atthasi gattani pubbapayamano. 

When he had bathed and emerged from the water he stood 
in one robe drying himself. 


Kokanudopi kho paribbajako rattiya paccusasamayam 
paccutthaya yena tapoda tenupasankami gattani 
parisincitum. 

The wanderer Kokanada also rose at the crack of dawn and 
went to the hot springs to bathe. 


Addasa kho kokanudo paribbajako ayasmantam 
anandam duratova agacchantam. 
He saw Ananda coming off in the distance 


Disvana ayasmantam anandam etadavoca: 
and said to him, 


“kvettha, avuso” ti? 


“Who’s here, reverend?” 


“Ahamavuso, bhikkhu’ ti. 
“T’m a mendicant, reverend.” 


“Katamesam, avuso, bhikkhunan” ti? 
“Of which mendicants?” 


“Samananam, avuso, sakyaputtiyanan’ ti. 
“Of the ascetics who follow the Sakyan.” 


“Puccheyyama mayam ayasmantam kincideva desam, 
sace ayasma okasam karoti panhassa 
veyyakaranaya’ ti. 

“T’d like to ask the venerable about a certain point, if you’d 
take the time to answer.” 


“Pucchavuso, sutva vedissama” ti. 
“Ask, reverend. When I’ve heard it I’ll know.” 


“Kim nu kho, bho, ‘sassato loko, idameva saccam 
moghamannan’ti—evamditthi bhavan” ti? 

“Ts this your view: “The world is eternal. This is the only 
truth, other ideas are silly’?” 


“Na kho aham, avuso, evamditthi: 
“That’s not my view, reverend.” 


‘sassato loko, idameva saccam moghamannan’ ”’ ti. 
“Kim pana, bho, ‘asassato loko, idameva saccam 
moghamannan’ti—evamditthi bhavan” ti? 

“Then is this your view: “The world is not eternal. This is the 


only truth, other ideas are silly’?” 


“Na kho aham, avuso, evamditthi: 


“That’s not my view, reverend.” 
‘asassato loko, idameva saccam moghamannan’” ti. 


“Kim nu kho, bho, antava loko ... pe ... 
“Then is this your view: “The world is finite...’ ... 


anantava loko ... 
‘The world is infinite...’ ... 


tam jivam tam sariram ... 
‘The soul and the body are the same thing...’... 


annam jivam annam Sariram ... 
‘The soul and the body are different things...’ ... 


hoti tathagato param marana ... 
‘A Realized One exists after death...’... 


na hoti tathagato param marana ... 
‘A Realized One doesn’t exist after death...’... 


hoti ca na ca hoti tathagato param marana ... 
‘A Realized One both exists and doesn’t exist after death...’ 


neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannanti—evamditthi 
bhavan” ti? 

‘A Realized One neither exists nor doesn’t exist after death. 
This is the only truth, other ideas are silly’?” 


“Na kho aham, avuso, evamditthi: 
“That’s not my view, reverend.” 


‘neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannan’” ti. 


“Tena hi bhavam na janati, na passati” ti? 
“Then, sir, do you neither know nor see?” 


“Na kho aham, avuso, na janami na passami. 
“That’s not so, reverend. 


Janamaham, avuso, passami’ ti. 
I do know and see.” 


“‘Kim nu kho, bho, sassato loko, idameva saccam 
moghamannanti— 

“When asked about all these points, you say that’s not your 
view. 

evamditthi bhavan’ti, iti puttho samano: 


‘na kho aham, avuso, evamditthi— 


sassato loko, idameva saccam moghamannan’ ti 
vadesi. 


‘Kim pana, bho, asassato loko, idameva saccam 
moghamannanti— 


evamditthi bhavan’ti, iti puttho samano: 
‘na kho aham, avuso, evamditthi— 


asassato loko, idameva saccam moghamannan’ ti 
vadesi. 


Kim nu kho, bho, antava loko ... pe ... 


anantava loko ... 

tam jivam tam sariram ... 

annam jivam annam Sariram ... 

hoti tathagato param marana ... 

na hoti tathagato param marana ... 

hoti ca na ca hoti tathagato param marana ... 


neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannanti— 


evamditthi bhavanti, iti puttho samano: 
‘na kho aham, avuso, evamditthi— 


neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannan’ti vadesi. 


‘Tena hi bhavam na janati na passati’ti, iti puttho 
samano: 
Yet when asked whether you neither know nor see, 


‘na kho aham, avuso, na janami na passami. 
you Say, “That’s not so, reverend. 


Janamaham, avuso, passami’ti vadesi. 
I do know and see.’ 


Yatha katham panavuso, imassa bhasitassa attho 
datthabbo” ti? 
How then should we see the meaning of this statement?” 


“*Sassato loko, idameva saccam moghamannan’ti kho, 
avuso, ditthigatametam. 

“‘The world is eternal. This is the only truth, other ideas are 
silly:’ that’s a misconception. 


‘Asassato loko, idameva saccam moghamannan’ti kho, 
avuso, ditthigatametam. 

‘The world is not eternal. This is the only truth, other ideas 
are silly:’ that’s a misconception. 


Antava loko ... pe ... 
‘The world is finite ...’... 


anantava loko ... 
‘The world is infinite ...’... 


tam jivam tam sariram ... 
‘The soul and the body are the same thing...’... 


annam jivam annam Sariram ... 
‘The soul and the body are different things...’ ... 


hoti tathagato param marana ... 
‘A Realized One exists after death...’... 


na hoti tathagato param marana ... 
‘A Realized One doesn’t exist after death...’... 


hoti ca na ca hoti tathagato param marana ... 
‘A Realized One both exists and doesn’t exist after death... 


‘neva hoti na na hoti tathagato param marana, 
idameva saccam moghamannan’ti kho, avuso, 
ditthigatametam. 


‘A Realized One neither exists nor doesn’t exist after death. 
This is the only truth, other ideas are silly:’ that’s a 
misconception. 


Yavata, avuso, ditthi yavata ditthitthanam 
ditthiadhitthanam ditthipariyutthanam 
ditthisamutthanam ditthisamugghato, tamaham 
janami tamaham passami. 

I know and see the scope of convictions, the scope of 
grounds for views, fixation on views, obsession with views, 
the origin of views, and the uprooting of views. 


Tamaham jananto tamaham passanto kyaham 
vakkhami: 
Knowing and seeing thus, why should I say: 


‘na janami na passamyi'ti? 
‘T neither know nor see?’ 


Janamaham, avuso, passami’ ti. 
I do know and see.” 


“Ko namo ayasma, kathanca panayasmantam 
sabrahmacari jananti” ti? 

“What is the venerable’s name? And how are you known 
among your spiritual companions?” 


“‘Anando’ti kho me, avuso, namam. 
“Reverend, my name is Ananda. 


‘Anando’ti ca pana mam sabrahmacari jananti’ ti. 
And that’s how I’m known among my spiritual companions.” 


“Mahacariyena vata kira, bho, saddhim mantayamana 
na janimha: 


“Goodness! I had no idea I was consulting such a great 
teacher as 

‘ayasma anando’ti. 

Venerable Ananda! 


Sace hi mayam janeyyama: 
If 1 had known who 


‘ayam ayasma anando’ti, ettakampi no 
nappatibhayeyya. 
you were, I wouldn’t have said so much. 


Khamatu ca me ayasma anando’ ti. 
May Venerable Ananda please forgive me.” 


Chattham. 


10.097. 97. Ahuneyyasutta - 97. 
Worthy of Offerings Dedicated to 


the Gods 
10. Upalivagga - 10. With Upali 


“Dasahi, bhikkhave, dhammehi samannagato 
bhikkhu ahuneyyo hoti pahuneyyo dakkhineyyo 
anjalikaraniyo anuttaram punnakkhettam lokassa. 
“Mendicants, a mendicant with ten factors is worthy of 
offerings dedicated to the gods, worthy of hospitality, 
worthy of a religious donation, worthy of veneration with 
joined palms, and is the supreme field of merit for the 
world. 


Katamehi dasahi? 
What ten? 


Idha, bhikkhave, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 

It’s when a mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


Bahussuto hoti sutadharo sutasannicayo. Ye te 
dhamma adikalyana majjhekalyana 
pariyosanakalyana sattham sabyanjanam 
kevalaparipunnam parisuddham brahmacariyam 
abhivadanti, tatharupassa dhamma bahussuta honti 
dhata vacasa paricita manasanupekkhita ditthiya 
suppatividdha. 


They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically. 


Kalyanamitto hoti kalyanasahayo 
kalyanasampavanko. 
They have good friends, companions, and associates. 


Sammaditthiko hoti saammadassanena samannagato. 
They have right view, possessing right perspective. 


Anekavihitam iddhividham paccanubhoti—ekopi 
hutva bahudha hoti; bahudhapi hutva eko hoti; 
avibhavam, tirobhavam; tirokuttam tiropakaram 
tiropabbatam asajjamano gacchati, seyyathapi akase; 
pathaviyapi ummujjanimujjam karoti, seyyathapi 
udake; udakepi abhijjamane gacchati, seyyathapi 
pathaviyam; akasepi pallankena kamati, seyyathapi 
pakkhi sakuno; imepi candimasuriye 
evammahiddhike evammahanubhave panina 
paramasati parimajjati, yava brahmalokapi kayena 
vasam vatteti. 

They wield the many kinds of psychic power: multiplying 
themselves and becoming one again; appearing and 
disappearing; going unimpeded through a wall, a rampart, 
or a mountain as if through space; diving in and out of the 
earth as if it were water; walking on water as if it were 
earth; flying cross-legged through the sky like a bird; 
touching and stroking with the hand the sun and moon, so 
mighty and powerful. They control the body as far as the 
Brahma realm. 


Dibbaya sotadhatuya visuddhaya 
atikkantamanusikaya ubho sadde sunati dibbe ca 
manuse Ca ye dure santike ca. 

With clairaudience that is purified and superhuman, they 
hear both kinds of sounds, human and divine, whether near 
or far. 


Parasattanam parapuggalanam cetasa ceto paricca 
pajanati. Saragam va cittam ‘saragam cittan’ti 
pajanati; vitaragam va cittam ‘vitaragam cittan’ti 
pajanati; sadosam va cittam ... vitadosam va cittam ... 
samoham va cittam ... vitamoham va cittam ... 
sankhittam va cittam ... vikkhittam va cittam ... 
mahaggatam va cittam ... amahaggatam va cittam ... 
sauttaram va cittam ... anuttaram va cittam ... 
samahitam va cittam ... asamahitam va cittam ... 
vimuttam va cittam ... avimuttam va cittam 
‘avimuttam cittan’ti pajanati. 

They understand the minds of other beings and individuals, 
having comprehended them with their own mind. They 
understand mind with greed as ‘mind with greed’, and mind 
without greed as ‘mind without greed’. They understand 
mind with hate... mind without hate... mind with delusion 
.. mind without delusion ... constricted mind ... scattered 
mind... expansive mind... unexpansive mind... mind that is 
not supreme... mind that is supreme... mind immersed in 
samadhi... mind not immersed in samadhi... freed mind... 
They understand unfreed mind as ‘unfreed mind’. 


Anekavihitam pubbenivasam anussarati, seyyathidam 
—ekampi jatim dvepi jatiyo tissopi jatiyo catassopi 
jatiyo pancapi jatiyo dasapi jatiyo visampi jatiyo 
timsampi jatiyo cattalisampi jatiyo pannasampi jatiyo 
jatisatampi jatisahassampi jatisatasahassampi 
anekepi samvattakappe anekepi vivattakappe 


anekepi samvattavivattakappe: ‘amutrasim 
evamnamo evangotto evamvanno evamaharo 
evamsukhadukkhapatisamvedi evamayupariyanto, so 
tato cuto amutra udapadim; tatrapasim evamnamo 
evangotto evamvanno evamaharo 
evamsukhadukkhapatisamved1 evamayupariyanto, so 
tato cuto idhupapanno’ti, iti sakaram sauddesam 
anekavihitam pubbenivasam anussarati. 

They recollect many kinds of past lives, that is, one, two, 
three, four, five, ten, twenty, thirty, forty, fifty, a hundred, a 
thousand, a hundred thousand rebirths; many eons of the 
world contracting, many eons of the world expanding, many 
eons of the world contracting and expanding. They 
remember: “There, I was named this, my clan was that, I 
looked like this, and that was my food. This was how I felt 
pleasure and pain, and that was how my life ended. When I 
passed away from that place I was reborn somewhere else. 
There, too, I was named this, my clan was that, I looked like 
this, and that was my food. This was how I felt pleasure and 
pain, and that was how my life ended. When I passed away 
from that place I was reborn here.’ Thus they recollect their 
many past lives, with features and details. 


Dibbena cakkhuna visuddhena atikkantamanusakena 
satte passati Cavamane upapajjamane hine panite 
suvanne dubbanne, sugate duggate yathakammupage 
satte pajanati: ‘ime vata kho bhonto satta 
kayaduccaritena samannagata vaciduccaritena 
Samannagata manoduccaritena samannagata 
ariyanam upavadaka micchaditthika 
micchaditthikammasamadana, te kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapanna; ime va pana bhonto satta kayasucaritena 
Samannagata vacisucaritena samannagata 
manosucaritena samannagata ariyanam anupavadaka 
sammaditthika sammaditthikammasamadana, te 


kayassa bheda param marana sugatim saggam lokam 
upapanna’ti. Iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passati cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanati. 

With clairvoyance that is purified and superhuman, they see 
sentient beings passing away and being reborn—inferior 
and superior, beautiful and ugly, in a good place or a bad 
place. They understand how sentient beings are reborn 
according to their deeds. “These dear beings did bad things 
by way of body, speech, and mind. They spoke ill of the 
noble ones; they had wrong view; and they acted out of that 
wrong view. When their body breaks up, after death, 
they’re reborn in a place of loss, a bad place, the 
underworld, hell. These dear beings, however, did good 
things by way of body, speech, and mind. They never spoke 
ill of the noble ones; they had right view; and they acted out 
of that right view. When their body breaks up, after death, 
they’re reborn in a good place, a heavenly realm.’ And so, 
with clairvoyance that is purified and superhuman, they see 
sentient beings passing away and being reborn—inferior 
and superior, beautiful and ugly, in a good place or a bad 
place. They understand how sentient beings are reborn 
according to their deeds. 


Asavanam khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life. And they live having realized it with 
their own insight due to the ending of defilements. 


Imehi kho, bhikkhave, dasahi dhammehi 
samannagato bhikkhu ahuneyyo hoti pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa” ti. 


A mendicant with these ten factors is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of veneration with joined palms, 
and is the supreme field of merit for the world.” 


Sattamam. 


10.098. 98. Therasutta - 98. A 


Senior Mendicant 
10. Upalivagga - 10. With Upali 


“Dasahi, bhikkhave, dhammehi samannagato thero 
bhikkhu yassam yassam disayam viharati, phasuyeva 
viharati. 

“Mendicants, a senior mendicant with ten qualities lives 
comfortably in whatever region they live. 


Katamehi dasahi? 

What ten? 

Thero hoti rattannu cirapabbajito, 
They are senior and have long gone forth. 


Silava hoti ... pe ... 

They’re ethical, restrained in the code of conduct, with 
good behavior and supporters. Seeing danger in the 
slightest fault, they keep the rules they’ve undertaken. 


samadaya sikkhati sikkhapadesu, bahussuto hoti ... 
pe ... 

They’re very learned, remembering and keeping what 
they’ve learned. These teachings are good in the beginning, 
good in the middle, and good in the end, meaningful and 
well-phrased, describing a spiritual practice that’s entirely 
full and pure. They are very learned in such teachings, 
remembering them, reinforcing them by recitation, 
mentally scrutinizing them, and comprehending them 
theoretically. 


ditthiya suppatividdho, ubhayani kho panassa 
patimokkhani vittharena svagatani honti 


suvibhattani suppavattini suvinicchitani suttaso 
anubyanjanaso, 

Both monastic codes have been passed down to them in 
detail, well analyzed, well mastered, well judged in both the 
rules and accompanying material. 


adhikaranasamuppadavupasamakusalo hoti, 
They’re skilled in raising and settling disciplinary issues. 


dhammakamo hoti piyasamudaharo abhidhamme 
abhivinaye ularapamojjo, 

They love the teachings and are a delight to converse with, 
being full of joy in the teaching and training. 


santuttho hoti 
itaritaracivarapindapatasenasanagilanappaccayabhes 
ajjaparikkharena, 

They’re content with any kind of robes, alms-food, lodgings, 
and medicines and supplies for the sick. 


pasadiko hoti abhikkantapatikkante susamvuto 
antaraghare nisajjaya, 

They look impressive when going out and coming back, and 
are well restrained when sitting in an inhabited area. 


catunnam jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi1 hoti 
akicchalabhi akasiralabhi, 

They get the four absorptions—blissful meditations in the 
present life that belong to the higher mind—when they 
want, without trouble or difficulty. 


asavananca khaya anasavam cetovimuttim 
pannavimuttim dittheva dhamme sayam abhinna 
sacchikatva upasampajja viharati. 


They realize the undefiled freedom of heart and freedom by 
wisdom in this very life, and they live having realized it with 
their own insight due to the ending of defilements. 


Imehi kho, bhikkhave, dasahi dhammehi 
samannagato thero bhikkhu yassam yassam disayam 
viharati, phasuyeva viharati’ ti. 

A senior mendicant with these ten qualities lives 
comfortably in whatever region they live.” 


Atthamam. 


10.099. 99. Upalisutta - 99. With 
Upali 
10. Upalivagga - 10. With Upali 


Atha kho ayasma upali yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
upali bhagavantam etadavoca: 

Then Venerable Upali went up to the Buddha, bowed, sat 
down to one side, and said to him, 


“icchamaham, bhante, arannavanapatthani pantani 
senasanani patisevitun’” ti. 

“Sir, I wish to frequent remote lodgings in the wilderness 
and the forest.” 


“Durabhisambhavani hi kho, upali, 
arannavanapatthani pantani senasanani. 

“Upali, remote lodgings in the wilderness and the forest are 
challenging. 


Dukkaram pavivekam durabhiramam. 
It’s hard to maintain seclusion and hard to find joy in it. 


Ekatte haranti manne mano vanani samadhim 
alabhamanassa bhikkhuno. 

Staying alone, the forests seem to rob the mind ofa 
mendicant who isn’t immersed in samadhi. 


Yo kho, upali, evam vadeyya: 
If someone should say this, 


‘aham samadhim alabhamano arannavanapatthani 
pantani senasanani patisevissami’ti, tassetam 


patikankham: 

‘Though I don’t have immersion, I’m going to frequent 
remote lodgings in the wilderness and the forest.’ You can 
expect that 


‘samsidissati va uplavissati va’ti. 
they'll sink down or float away. 


Seyyathapi, upali, mahaudakarahado. 
Suppose there was a large lake, 


Atha agaccheyya hatthinago sattaratano va 
addhattharatano va. 

and along comes a bull elephant with a height of seven or 
eight cubits. 


Tassa evamassa: 
He’d think, 


‘yannunaham imam udakarahadam ogahetva 
kannasandhovikampi khiddam kileyyam 
pitthisandhovikampi khiddam kileyyam. 

‘Why don’t I plunge into this lake and play around while 
washing my ears and back? 


Kannasandhovikampi khiddam kilitva 
pitthisandhovikampi khiddam kilitva nhatva ca 
pivitva ca paccuttaritva yena kamam pakkameyyan’ti. 
When I’ve bathed and emerged from the water, I’ll come 
out and go wherever I want.’ 


So tam udakarahadam ogahetva kannasandhovikampi 
khiddam kileyya pitthisandhovikampi khiddam 
kileyya; 

And that’s just what he does. 


kannasandhovikampi khiddam kilitva 
pitthisandhovikampi khiddam kilitva nhatva ca 
pivitva ca paccuttaritva yena kamam pakkameyya. 


Tam kissa hetu? 
Why is that? 


Maha, upali, attabhavo gambhire gadham vindati. 
Because his large life-form finds a footing in the depths. 


Atha agaccheyya saso va bilaro va. 
Then along comes a rabbit or a cat. 


Tassa evamassa: 
They’d think, 


‘ko caham, ko ca hatthinago. 
‘What difference is there between me and a bull elephant? 


Yannunaham imam udakarahadam ogahetva 
kannasandhovikampi khiddam kileyyam 
pitthisandhovikampi khiddam kileyyam; 

Why don’t I plunge into this lake and play around while 
washing my ears and back? 


kannasandhovikampi khiddam kilitva 
pitthisandhovikampi khiddam kilitva nhatva ca 
pivitva ca paccuttaritva yena kamam pakkameyyan’ti. 
When I’ve bathed and drunk, I’ll emerge from the water 
and go wherever I want.’ 


So tam udakarahadam sahasa appatisankha 
pakkhandeyya. 
They jump into the lake rashly, without thinking. 


Tassetam patikankham: 


You can expect that 


‘samsidissati va uplavissati va’ti. 
they'll sink down or float away. 


Tam kissa hetu? 
Why is that? 


Paritto, upali, attabhavo gambhire gadham na 
vindati. 
Because their little life-form finds no footing in the depths. 


Evamevam kho, upali, yo evam vadeyya: 
If someone should say this, 


‘aham samadhim alabhamano arannavanapatthani 
pantani senasanani patisevissami’ti, tassetam 
patikankham: 

‘Though I don’t have immersion, I’m going to frequent 
remote lodgings in the wilderness and the forest.’ You can 
expect that 


‘samsidissati va uplavissati va’ti. 
they'll sink down or float away. 


Seyyathapi, upali, daharo kumaro mando 
uttanaseyyako sakena muttakarisena kilati. 

Suppose there was a little baby boy playing in his own urine 
and feces. 


Tam kim mannasi, upali, 
What do you think, Upali? 


nanvayam kevala paripura balakhidda’” ti? 
Isn’t that a totally foolish game?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sa kho so, upali, kumaro aparena samayena 
vuddhimanvaya indriyanam paripakamanvaya 
“After some time that boy grows up and his faculties 
mature. 


yani kanici kumarakanam kilapanakani bhavanti, 
seyyathidam—vankakam ghatikam mokkhacikam 
cingulakam pattalhakam rathakam dhanukam, tehi 
kilati. 

He accordingly plays childish games such as toy plows, tip- 
cat, somersaults, pinwheels, toy measures, toy carts, and 
toy bows. 


Tam kim mannasi, upali, 
What do you think, Upali? 


nanvayam khidda purimaya khiddaya abhikkantatara 
ca panitatara ca” ti? 
Aren’t such games better than what he did before?” 


“Evam, bhante”. 
“Yes, sir.” 


“Sa kho so, upali, kumaro aparena samayena 
vuddhimanvaya indriyanam paripakamanvaya 

“After some time that boy grows up and his faculties mature 
further. 


pancahi kamagunehi samappito samangibhutto 
paricareti 

He accordingly amuses himself, supplied and provided with 
the five kinds of sensual stimulation. 


cakkhuvinneyyehi rupehi itthehi kantehi manapehi 
piyarupehi kamupasamhitehi rajaniyehi, 

Sights known by the eye that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


sotavinneyyehi saddehi ... 
Sounds known by the ear... 


ghanavinneyyehi gandhehi ... 
Smells known by the nose... 


jivhavinneyyehi rasehi ... 
Tastes known by the tongue... 


kayavinneyyehi photthabbehi itthehi kantehi 
manapehi piyarupehi kamupasamhitehi rajaniyehi. 
Touches known by the body that are likable, desirable, 
agreeable, pleasant, sensual, and arousing. 


Tam kim mannasi, upali, 
What do you think, Upali? 


nanvayam khidda purimahi khiddahi abhikkantatara 
ca panitatara ca” ti? 
Aren’t such games better than what he did before?” 


“Evam, bhante”. 
“Yes, sir.” 


“Idha kho pana vo, upali, tathagato loke uppajjati 
araham sammasambuddho vijjacaranasampanno 
sugato lokavidu anuttaro purisadammasarathi sattha 
devamanussanam buddho bhagava. 

“But then a Realized One arises in the world, perfected, a 
fully awakened Buddha, accomplished in knowledge and 
conduct, holy, knower of the world, supreme guide for those 


who wish to train, teacher of gods and humans, awakened, 
blessed. 


So imam lokam sadevakam samarakam sabrahmakam 
sassamanabrahmanim pajam sadevamanussam sayam 
abhinna sacchikatva pavedeti. 

He has realized with his own insight this world—with its 
gods, Maras and Brahmas, this population with its ascetics 
and brahmins, gods and humans—and he makes it known to 
others. 


So dhammam deseti adikalyanam majjhekalyanam 
pariyosanakalyanam sattham sabyanjanam, 
kevalaparipunnam parisuddham brahmacariyam 
pakaseti. 

He teaches Dhamma that’s good in the beginning, good in 
the middle, and good in the end, meaningful and well- 
phrased. And he reveals a spiritual practice that’s entirely 
full and pure. 


Tam dhammam sunati gahapati va gahapatiputto va 
annatarasmim va kule paccajato. 

A householder hears that teaching, or a householder’s 
child, or someone reborn in some good family. 


So tam dhammam sutva tathagate saddham 
patilabhati. 
They gain faith in the Realized One, 


So tena saddhapatilabhena samannagato iti 
patisancikkhati: 
and reflect, 


‘sambadho gharavaso rajapatho, abbhokaso pabbaijja. 
‘Living in a house is cramped and dirty, but the life of one 
gone forth is wide open. 


Nayidam sukaram agaram ajjhavasata 
ekantaparipunnam ekantaparisuddham 
sankhalikhitam brahmacariyam caritum. 

It’s not easy for someone living at home to lead the spiritual 
life utterly full and pure, like a polished shell. 


Yannunaham kesamassum oharetva Kasayani vatthani 
acchadetva agarasma anagariyam pabbajeyyan’ ti. 
Why don’t I shave off my hair and beard, dress in ocher 
robes, and go forth from the lay life to homelessness?’ 


So aparena samayena appam va bhogakkhandham 
pahaya mahantam va bhogakkhandham pahaya 
appam va natiparivattam pahaya mahantam va 
natiparivattam pahaya kesamassum oharetva 
kasayani vatthani acchadetva agarasma anagariyam 
pabbajati. 

After some time they give up a large or small fortune, and a 
large or small family circle. They shave off hair and beard, 
dress in ocher robes, and go forth from the lay life to 
homelessness. 


So evam pabbajito samano bhikkhunam 
sikkhasajivasamapanno panatipatam pahaya 
panatipata pativirato hoti nihitadando nihitasattho 
lajji dayapanno sabbapanabhutahitanukampi 
viharati. 

Once they’ve gone forth, they take up the training and 
livelihood of the mendicants. They give up killing living 
creatures, renouncing the rod and the sword. They’re 
scrupulous and kind, living full of compassion for all living 
beings. 


Adinnadanam pahaya adinnadana pativirato hoti 
dinnadayi dinnapatikankhi; athenena sucibhutena 


attana viharati. 

They give up stealing. They take only what’s given, and 
expect only what’s given. They keep themselves clean by 
not thieving. 


Abrahmacariyam pahaya brahmacar1 hoti aracari 
virato methuna gamadhamma. 

They give up unchastity. They are celibate, set apart, 
avoiding the common practice of sex. 


Musavadam pahaya musavada pativirato hoti 
Saccavadi saccasandho theto paccayiko avisamvadako 
lokassa. 

They give up lying. They speak the truth and stick to the 
truth. They’re honest and trustworthy, and don’t trick the 
world with their words. 


Pisunam vacam pahaya pisunaya vacaya pativirato 
hoti, ito sutva na amutra akkhata imesam bhedaya, 
amutra va sutva na imesam akkhata amusam 
bhedaya. Iti bhinnanam va sandhata sahitanam va 
anuppadata, saamaggaramo samaggarato 
Samagganandi; samaggakaranim vacam bhasita hoti. 
They give up divisive speech. They don’t repeat in one place 
what they heard in another so as to divide people against 
each other. Instead, they reconcile those who are divided, 
supporting unity, delighting in harmony, loving harmony, 
speaking words that promote harmony. 


Pharusam vacam pahaya pharusaya vacaya pativirato 
hoti. Ya sa vaca nela kannasukha pemaniya 
hadayangama por! bahujanakanta bahujanamanapa, 
tatharupim vacam bhasita hoti. 

They give up harsh speech. They speak in a way that’s 
mellow, pleasing to the ear, lovely, going to the heart, polite, 
likable and agreeable to the people. 


Samphappalapam pahaya samphappalapa pativirato 
hoti kalavadi bhutavadi atthavad1 dhammavad1 
vinayavadi, nidhanavatim vacam bhasita hoti kalena 
Sapadesam pariyantavatim atthasamhitam. 

They give up talking nonsense. Their words are timely, true, 
and meaningful, in line with the teaching and training. They 
say things at the right time which are valuable, reasonable, 
succinct, and beneficial. 


So bijagamabhutagamasamarambha pativirato hoti. 
They avoid injuring plants and seeds. 


Ekabhattiko hoti rattuparato, virato vikalabhojana. 
They eat in one part of the day, abstaining from eating at 
night and food at the wrong time. 


Naccagitavaditavisukadassana pativirato hoti, 
They avoid dancing, singing, music, and seeing shows. 


malagandhavilepanadharanamandanavibhusanatthan 
a pativirato hoti, 

They avoid beautifying and adorning themselves with 
garlands, perfumes, and makeup. 


uccasayanamahasayana pativirato hoti, 
They avoid high and luxurious beds. 


jataruparajatapatiggahana pativirato hoti, 
They avoid receiving gold and money, 


amakadhannapatiggahana pativirato hoti, 
raw grains, 


amakamamsapatiggahana pativirato hoti, 
raw meat, 


itthikumarikapatiggahana pativirato hoti, 
women and girls, 


dasidasapatiggahana pativirato hoti, 
male and female bondservants, 


ajelakapatiggahana pativirato hoti, 
goats and sheep, 


kukkutasukarapatiggahana pativirato hoti, 
chickens and pigs, 


hatthigavassavalavapatiggahana pativirato hoti, 
elephants, cows, horses, and mares, 


khettavatthupatiggahana pativirato hoti, 
and fields and land. 


duteyyapahinagamananuyoga pativirato hoti, 
They avoid running errands and messages; 


kayavikkaya pativirato hoti, 
buying and selling; 


tulakutakamsakutamanakuta pativirato hoti, 
falsifying weights, metals, or measures; 


ukkotanavancananikatisaciyoga pativirato hoti, 
bribery, fraud, cheating, and duplicity; 


chedanavadhabandhanaviparamosaalopasahasakara 
pativirato hoti. 

mutilation, murder, abduction, banditry, plunder, and 
violence. 


So santuttho hoti kayapariharikena Civarena 
kucchipariharikena pindapatena. 

They’re content with robes to look after the body and alms- 
food to look after the belly. 


Yena yeneva pakkamati samadayeva pakkamati, 
Wherever they go, they set out taking only these things. 


seyyathapi nama pakkhi sakuno yena yeneva deti 
sapattabharova deti. 

They’re like a bird: wherever it flies, wings are its only 
burden. 


Evamevam bhikkhu santuttho hoti kayapariharikena 
civarena kucchipariharikena pindapatena. Yena 
yeneva pakkamati samadayeva pakkamati. 

In the same way, a mendicant is content with robes to look 
after the body and alms-food to look after the belly. 
Wherever they go, they set out taking only these things. 


So imina ariyena silakkhandhena samannagato 
ajjhattam anavajjasukham patisamvedeti. 

When they have this entire spectrum of noble ethics, they 
experience a blameless happiness inside themselves. 


So cakkhuna rupam disva na nimittaggah1 hoti 
nanubyanjanaggahi. 

When they see a sight with their eyes, they don’t get caught 
up in the features and details. 


Yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa Ssamvaraya patipajjati; 
rakkhati cakkhundriyam, cakkhundriye samvaram 
apajjati. 


If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of sight, and achieving restraint over 
it. 


Sotena saddam sutva ... 
When they hear a sound with their ears... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue ... 


kayena photthabbam phusitva ... 
When they feel a touch with their body... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi. 

When they know a thought with their mind, they don’t get 
caught up in the features and details. 


Yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya Ppatipajjati; 
rakkhati manindriyam, manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving its restraint. 


So imina ariyena indriyasamvarena samannagato 
ajjhattam abyasekasukham patisamvedeti. 


When they have this noble sense restraint, they experience 
an unsullied bliss inside themselves. 


So abhikkante patikkante sampajanakari hoti, alokite 
vilokite sampajanakari hoti, saminjite pasarite 
sampajanakari hoti, sanghatipattacivaradharane 
sampajanakari hoti, asite pite khayite sayite 
sampajanakari hoti, uccarapassavakamme 
sampajanakari hoti, gate thite nisinne sutte jagarite 
bhasite tunhibhave sampajanakari hoti. 

They act with situational awareness when going out and 
coming back; when looking ahead and aside; when bending 
and extending the limbs; when bearing the outer robe, bowl 
and robes; when eating, drinking, chewing, and tasting; 
when urinating and defecating; when walking, standing, 
sitting, sleeping, waking, speaking, and keeping silent. 


So imina Ca ariyena silakkhandhena samannagato, 
imina Ca ariyena indriyaSsamvarena samannagato, 
imina ca ariyena satisampajannena samannagato 
When they have this noble spectrum of ethics, this noble 
sense restraint, and this noble mindfulness and situational 
awareness, 


vivittam senasanam bhajati arannham rukkhamulam 
pabbatam kandaram giriguham susanam 
vanapattham abbhokasam palalapunjam. 

they frequent a secluded lodging—a wilderness, the root of 
a tree, a hill, a ravine, a mountain cave, a charnel ground, a 
forest, the open air, a heap of straw. 


So arannagato va rukkhamulagato va sunnagaragato 
va nisidati pallankam abhujitva ujum kayam 
panidhaya parimukham satim upatthapetva. 

Gone to a wilderness, or to the root of a tree, or to an empty 
hut, they sit down cross-legged, with their body straight, 


and establish mindfulness right there. 


So abhijjham loke pahaya vigatabhijjhena cetasa 
viharati, abhijjhaya cittam parisodheti. 

Giving up desire for the world, they meditate with a heart 
rid of desire, cleansing the mind of desire. 


Byapadapadosam pahaya abyapannacitto viharati 
sabbapanabhutahitanukamp1, byapadapadosa cittam 
parisodheti. 

Giving up ill will and malevolence, they meditate with a 
mind rid of ill will, full of compassion for all living beings, 
cleansing the mind of ill will. 


Thinamiddham pahaya vigatathinamiddho viharati 
alokasanni sato sampajano, thinamiddha cittam 
parisodheti. 

Giving up dullness and drowsiness, they meditate with a 
mind rid of dullness and drowsiness, perceiving light, 
mindful and aware, cleansing the mind of dullness and 
drowsiness. 


Uddhaccakukkuccam pahaya anuddhato viharati 
ajjhattam vupasantacitto, uddhaccakukkucca cittam 
parisodheti. 

Giving up restlessness and remorse, they meditate without 
restlessness, their mind peaceful inside, cleansing the mind 
of restlessness and remorse. 


Vicikiccham pahaya tinnavicikiccho viharati 
akathankathi kusalesu dhammesu, vicikicchaya 
cittam parisodheti. 

Giving up doubt, they meditate having gone beyond doubt, 
not undecided about skillful qualities, cleansing the mind of 
doubt. 


So ime panca nivarane pahaya cetaso upakkilese 
pannaya dubbalikarane, 

They give up these five hindrances, corruptions of the heart 
that weaken wisdom. 


vivicceva kamehi vivicca akusalehi dhammehi 
savitakkam savicaram vivekajam pitisukham 
pathamam jhanam upasampaijja viharati. 

Then, quite secluded from sensual pleasures, secluded from 
unskillful qualities, they enter and remain in the first 
absorption, which has the rapture and bliss born of 
seclusion, while placing the mind and keeping it connected. 


Tam kim mannasi, upali, 
What do you think, Upali? 


‘nanvayam viharo purimehi viharehi abhikkantataro 
ca panitataro ca’” ti? 
Isn’t this state better than what they had before?” 


“Evam, bhante”. 
“Yes, sir.” 


“Imampi kho, upali, mama savaka attani dhammam 
Sampassamana arannavanapatthani pantani 
senasanani patisevanti, no ca kho tava 
anuppattasadattha viharanti. 

“When my disciples see this quality inside themselves they 
frequent remote lodgings in the wilderness and the forest. 
But so far they haven’t achieved their own goal. 


Puna caparam, upali, bhikkhu vitakkavicaranam 
vupasama ... pe ... dutiyam jhanam upasampajja 
viharati. 

Furthermore, as the placing of the mind and keeping it 
connected are stilled, a mendicant enters and remains in 


the second absorption, which has the rapture and bliss born 
of immersion, with internal clarity and confidence, and 
unified mind, without placing the mind and keeping it 
connected. 


Tam kim mannasi, upali, 
What do you think, Upali? 


‘nanvayam viharo purimehi viharehi abhikkantataro 
ca panitataro ca’” ti? 
Isn’t this state better than what they had before?” 


“Evam, bhante”. 
“Yes, sir.” 


“Imampi kho, upali, mama savaka attani dhammam 
Sampassamana arannavanapatthani pantani 
senasanani patisevanti, no ca kho tava 
anuppattasadattha viharanti. 

“When my disciples see this quality inside themselves they 
frequent remote lodgings in the wilderness and the forest. 
But so far they haven’t achieved their own goal. 


Puna caparam, upali, bhikkhu pitiya ca viraga ... pe 
... tatiyam jhanam upasampajja viharati. 

Furthermore, with the fading away of rapture, a mendicant 
enters and remains in the third absorption. They meditate 
with equanimity, mindful and aware, personally 
experiencing the bliss of which the noble ones declare, 
‘Equanimous and mindful, one meditates in bliss.’ 


Tam kim mannasi, upali, 
What do you think, Upali? 


‘nanvayam viharo purimehi viharehi abhikkantataro 
ca panitataro ca’” ti? 


Isn’t this state better than what they had before?” 


“Evam, bhante”. 
“Yes, sir.” 


“Imampi kho, upali, mama savaka attani dhammam 
Sampassamana arannavanapatthani pantani 
senasanani patisevanti, no ca kho tava 
anuppattasadattha viharanti. 

“When my disciples see this quality inside themselves they 
frequent remote lodgings in the wilderness and the forest. 
But so far they haven’t achieved their own goal. 


Puna caparam, upali, bhikkhu sukhassa ca pahana ... 
pe ... catuttham jhanam ... pe .... 

Furthermore, giving up pleasure and pain, and ending 
former happiness and sadness, a mendicant enters and 
remains in the fourth absorption, without pleasure or pain, 
with pure equanimity and mindfulness....” ... 


Puna caparam, upali, bhikkhu sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ‘ananto 
akaso’ti akasanancayatanam upasampajja viharati. 
“Furthermore, going totally beyond perceptions of form, 
with the ending of perceptions of impingement, not 
focusing on perceptions of diversity, aware that ‘space is 
infinite’, a mendicant enters and remains in the dimension 
of infinite space. 


Tam kim mannasi, upali, 
What do you think, Upali? 


‘nanvayam viharo purimehi viharehi abhikkantataro 
ca panitataro ca’” ti? 
Isn’t this state better than what they had before?” 


“Evam, bhante”. 
“Yes, sir.” 


“Imampi kho, upali, mama savaka attani dhammam 
Sampassamana arannavanapatthani pantani 
senasanani patisevanti, no ca kho tava 
anuppattasadattha viharanti. 

“When my disciples see this quality inside themselves they 
frequent remote lodgings in the wilderness and the forest. 
But so far they haven’t achieved their own goal. 


Puna caparam, upali, bhikkhu sabbaso 
akasanancayatanam samatikkamma ‘anantam 
vinnanan’ti vinnanancayatanam upasampajja viharati 
.. pe .... 

Furthermore, going totally beyond the dimension of infinite 
Space, aware that ‘consciousness is infinite’, a mendicant 
enters and remains in the dimension of infinite 
consciousness. ...”... 


Sabbaso vinnanancayatanam samatikkamma ‘natthi 
kinci’ti akincannayatanam upasampajja viharati ... pe 


“Going totally beyond the dimension of infinite 
consciousness, aware that ‘there is nothing at all’, they 
enter and remain in the dimension of nothingness....” ... 


Sabbaso akincannayatanam samatikkamma 
‘santametam panitametan’ti 
nevasannanasannayatanam upasampajja viharati. 
“Going totally beyond the dimension of nothingness, they 
enter and remain in the dimension of neither perception 
nor non-perception. 


Tam kim mannasi, upali, 


What do you think, Upali? 


‘nanvayam viharo purimehi viharehi abhikkantataro 
ca panitataro ca’” ti? 
Isn’t this state better than what they had before?” 


“Evam, bhante”. 
“Yes, sir.” 


“Imampi kho, upali, mama savaka attani dhammam 
Sampassamana arannavanapatthani pantani 
senasanani patisevanti, no ca kho tava 
anuppattasadattha viharanti. 

“When my disciples see this quality inside themselves they 
frequent remote lodgings in the wilderness and the forest. 
But so far they haven’t achieved their own goal. 


Puna caparam, upali, bhikkhu sabbaso 
nevasannanasannayatanam samatikkamma 
sannavedayitanirodham upasampajja viharati; 
pannaya Cassa disva asava parikkhina honti. 
Furthermore, going totally beyond the dimension of neither 
perception nor non-perception, they enter and remain in 
the cessation of perception and feeling. And, having seen 
with wisdom, their defilements come to an end. 


Tam kim mannasi, upali, 
What do you think, Upali? 


‘nanvayam viharo purimehi viharehi abhikkantataro 
ca panitataro ca’” ti? 
Isn’t this state better than what they had before?” 


“Evam, bhante”. 
“Yes, Sir.” 


“Imampi kho, upali, mama savaka attani dhammam 
Sampassamana arannavanapatthani pantani 
senasanani patisevanti, anuppattasadattha ca 
viharanti. 

“When my disciples see this quality inside themselves they 
frequent remote lodgings in the wilderness and the forest. 
And they have achieved their own goal. 


Ingha tvam, upali, sanghe viharahi. 
Come on, Upali, stay with the Sangha. 


Sanghe te viharato phasu bhavissati’ ti. 
If you stay with the Sangha you’ll be comfortable.” 


Navamam. 


10.100. 100. Abhabbasutta - 100. 


Cannot 
10. Upalivagga - 10. With Upali 


“Dasayime, bhikkhave, dhamme appahaya abhabbo 
arahattam sacchikatum. 

“Mendicants, without giving up ten things you can’t realize 
perfection. 


Katame dasa? 
What ten? 


Ragam, dosam, moham, kodham, upanaham, 
makkham, palasam, issam, macchariyam, manam— 
Greed, hate, delusion, anger, hostility, offensiveness, 
contempt, jealousy, stinginess, and conceit. 


ime kho, bhikkhave, dasa dhamme appahaya abhabbo 
arahattam sacchikatum. 

Without giving up these ten things you can’t realize 
perfection. 


Dasayime, bhikkhave, dhamme pahaya bhabbo 
arahattam sacchikatum. 
After giving up ten things you can realize perfection. 


Katame dasa? 
What ten? 


Ragam, dosam, moham, kodham, upanaham, 
makkham, palasam, issam, macchariyam, manam— 
Greed, hate, delusion, anger, hostility, offensiveness, 
contempt, jealousy, stinginess, and conceit. 


ime kho, bhikkhave, dasa dhamme pahaya bhabbo 
arahattam sacchikatun’" ti. 

After giving up these ten things you can realize perfection.” 
Dasamam. 

Upalivaggo pancamo. 

Kamabhogi bhayam ditthi, 

vajjiyamahituttiya; 

Kokanudo ahuneyyo, 


thero upali abhabboti. 


Dutiyo pannasako samatto. 


10.101. 101. Samanasannasutta 


- 101. Perceptions for Ascetics 
11. Samanasannavagga - 11. Perceptions for Ascetics 


“Tisso ima, bhikkhave, samanasanna bhavita 
bahulikata satta dhamme paripurenti. 

“Mendicants, when these three perceptions for ascetics are 
developed and cultivated they fulfill seven things. 


Katama tisso? 
What three? 


Vevanniyamhi ajjhupagato, parapatibaddha me jivika, 
anno me akappo karaniyoti— 

‘T have secured freedom from class.’ ‘My livelihood is tied 
up with others.’ ‘My behavior should be different.’ 


ima kho, bhikkhave, tisso samanasanna bhavita 
bahulikata satta dhamme paripurenti. 

When these three perceptions for ascetics are developed 
and cultivated they fulfill seven things. 


Katame satta? 
What seven? 


Santatakar1 hoti santatavutti silesu, anabhijjhalu 
hoti, abyapajjo hoti, anatiman1 hoti, sikkhakamo hoti, 
“idamatthan” tissa hoti jivitaparikkharesu, 
araddhaviriyo ca viharati. 

Their deeds and behavior are always consistent with the 
precepts. They’re content, kind-hearted, and humble. They 
want to train. They use the necessities of life after reflecting 
on their purpose. They’re energetic. 


Ima kho, bhikkhave, tisso samanasanna bhavita 
bahulikata ime satta dhamme paripurenti’ ti. 

When those three perceptions for ascetics are developed 
and cultivated they fulfill these seven things.” 


Pathamam. 


10.102. 102. Bojjhangasutta - 
102. Awakening Factors 


11. Samanasannavagga - 11. Perceptions for Ascetics 


“Sattime, bhikkhave, bojjhanga bhavita bahulikata 
tisso vijja paripurenti. 

“Mendicants, when the seven awakening factors are 
developed and cultivated they fulfill three knowledges. 


Katame satta? 
What seven? 


Satisambojjhango, dhammavicayasambojjhango, 
viriyasambojjhango, pitisambojjhango, 
passaddhisambojjhango, samadhisambojjhango, 
upekkhasambojjhango— 

The awakening factors of mindfulness, investigation of 
principles, energy, rapture, tranquility, immersion, and 
equanimity. 


ime kho, bhikkhave, satta bojjhanga bhavita 
bahulikata tisso vijja paripurenti. 

When these seven awakening factors are developed and 
cultivated they fulfill three knowledges. 


Katama tisso? 
What three? 


Idha, bhikkhave, bhikkhu anekavihitam 
pubbenivasam anussarati, 

It’s when a mendicant recollects their many kinds of past 
lives. 


seyyathidam—ekampi jatim dvepi jatiyo tissopi jatiyo 
.. pe... iti sakaram sauddesam anekavihitam 
pubbenivasam anussarati. 

That is: one, two, three, four, five, ten, twenty, thirty, forty, 
fifty, a hundred, a thousand, a hundred thousand rebirths; 
many eons of the world contracting, many eons of the world 
expanding, many eons of the world contracting and 
expanding. They recollect their many kinds of past lives, 
with features and details. 


Dibbena cakkhuna visuddhena atikkantamanusakena 
.. pe... yathakammupage satte pajanati. 

With clairvoyance that is purified and surpasses the human, 
they understand how sentient beings are reborn according 

to their deeds. 


Asavanam khaya ... pe ... sacchikatva upasampajja 
viharati. 

They realize the undefiled freedom of heart and freedom by 
wisdom in this very life, and live having realized it with their 
own insight due to the ending of defilements. 


Ime kho, bhikkhave, satta bojjhanga bhavita 
bahulikata ima tisso vijja paripurenti” ti. 

When those seven awakening factors are developed and 
cultivated they fulfill these three knowledges.” 


Dutiyam. 


10.103. 103. Micchattasutta - 
103. The Wrong Way 


11. Samanasannavagga - 11. Perceptions for Ascetics 


“Micchattam, bhikkhave, agamma viradhana hoti, no 
aradhana. 

“Mendicants, relying on the wrong way leads to failure, not 
SUCCESS. 


Kathanca, bhikkhave, micchattam agamma viradhana 
hoti, no aradhana? 

And how does relying on the wrong way lead to failure, not 
success? 


Micchaditthikassa, bhikkhave, micchasankappo 
pahoti, micchasankappassa micchavaca pahoti, 
micchavacassa micchakammanto pahoti, 
micchakammantassa micchaajivo pahoti, 
micchaajivassa micchavayamo pahoti, 
micchavayamassa micchasati pahoti, micchasatissa 
micchasamadhi pahoti, micchasamadhissa 
micchananam pahoti, micchananissa micchavimutti 
pahoti. 

Wrong view gives rise to wrong thought. Wrong thought 
gives rise to wrong speech. Wrong speech gives rise to 
wrong action. Wrong action gives rise to wrong livelihood. 
Wrong livelihood gives rise to wrong effort. Wrong effort 
gives rise to wrong mindfulness. Wrong mindfulness gives 
rise to wrong immersion. Wrong immersion gives rise to 
wrong knowledge. Wrong knowledge gives rise to wrong 
freedom. 


Evam kho, bhikkhave, micchattam agamma 
viradhana hoti, no aradhana. 


That’s how relying on the wrong way leads to failure, not 
SUCCESS. 


Sammattam, bhikkhave, agamma aradhana hoti, no 
viradhana. 
Relying on the right way leads to success, not failure. 


Kathanca, bhikkhave, saammattam agamma aradhana 
hoti, no viradhana? 

And how does relying on the right way lead to success, not 
failure? 


Sammaditthikassa, bhikkhave, sammasankappo 
pahoti, sammasankappassa sammavaca pahoti, 
Sammavacassa Sammakammanto pahoti, 
sammakammantassa Sammaajivo pahoti, 
SammMaajivassa Sammavayamo pahoti, 
SammMmavayamassa Sammasati pahoti, sammasatissa 
Sammasamadhi pahoti, saammasamadhissa 
Sammananam pahoti, saammananissa sammavimutti 
pahoti. 

Right view gives rise to right thought. Right thought gives 
rise to right speech. Right speech gives rise to right action. 
Right action gives rise to right livelihood. Right livelihood 
gives rise to right effort. Right effort gives rise to right 
mindfulness. Right mindfulness gives rise to right 
immersion. Right immersion gives rise to right knowledge. 
Right knowledge gives rise to right freedom. 


Evam kho, bhikkhave, sammattam agamma aradhana 
hoti, no viradhana’ ti. 

That’s how relying on the right way leads to success, not 
failure.” 


Tatiyam. 


10.104. 104. Bijasutta - 104. A 
Seed 


11. Samanasannavagga - 11. Perceptions for Ascetics 


“Micchaditthikassa, bhikkhave, purisapuggalassa 
micchasankappassa micchavacassa 
micchakammantassa micchaajivassa 
micchavayamassa micchasatissa micchasamadhissa 
micchananissa micchavimuttissa 

“Mendicants, consider a person who has wrong view, 
thought, speech, action, livelihood, effort, mindfulness, 
immersion, knowledge, and freedom. 


yanca kayakammam yathaditthi samattam 
Samadinnam yanca vacikammam yanca 
manokammam yathaditthi samattam samadinnam ya 
ca cetana ya ca patthana yo ca panidhi ye ca 
sankhara, sabbe te dhamma anitthaya akantaya 
amanapaya ahitaya dukkhaya samvattanti. 

Whatever bodily, verbal, or mental deeds they undertake in 
line with that view, their intentions, aims, wishes, and 
choices all lead to what is unlikable, undesirable, 
disagreeable, harmful, and suffering. 


Tam kissa hetu? 
Why is that? 


Ditthi hissa, bhikkhave, papika. 
Because their view is bad. 


Seyyathapi, bhikkhave, nimbabijam va kosatakibijam 
va tittakalabubijam va allaya pathaviya nikkhittam 
yanceva pathavirasam upadiyati yanca aporasam 


upadiyati, sabbam tam tittakattaya katukattaya 
asatattaya samvattati. 

Suppose a seed of neem, angled gourd, or bitter gourd was 
planted in moist earth. Whatever nutrients it takes up from 
the earth and water would lead to its bitter, acerbic, and 
unpleasant taste. 


Tam kissa hetu? 
Why is that? 


Bijanhi, bhikkhave, papakam. 
Because the seed is bad. 


Evamevam kho, bhikkhave, micchaditthikassa 
purisapuggalassa micchasankappassa micchavacassa 
micchakammantassa micchaajivassa 
micchavayamassa micchasatissa micchasamadhissa 
micchananissa micchavimuttissa yanceva 
kayakammam yathaditthi samattam samadinnam 
yanca vacikamman ... 

In the same way, consider a person who has wrong view, 
thought, speech, action, livelihood, effort, mindfulness, 
immersion, knowledge, and freedom. 


yanca manokammam yathaditthi samattam 
Samadinnam ya Ca cetana ya Ca patthana yo ca 
panidhi ye ca sankhara, sabbe te dhamma anitthaya 
akantaya amanapaya ahitaya dukkhaya samvattanti. 
Whatever bodily, verbal, or mental deeds they undertake in 
line with that view, their intentions, aims, wishes, and 
choices all lead to what is unlikable, undesirable, 
disagreeable, harmful, and suffering. 


Tam kissa hetu? 
Why is that? 


Ditthi hissa, bhikkhave, papika. 
Because their view is bad. 


Sammaditthikassa, bhikkhave, purisapuggalassa 
Sammasankappassa Sammavacassa 
sammakammantassa Sammaajivassa 
SammavayaMmassa Sammasatissa sammasamadhissa 
Sammananissa Ssammavimuttissa yanceva 
kayakammam yathaditthi samattam samadinnam 
yanca vacikammam yathaditthi samattam 
Samadinnam yanca manokammam yathaditthi 
Samattam samadinnam ya Ca cetana ya Ca patthana 
yo ca panidhi ye ca sankhara, sabbe te dhamma 
itthaya kantaya manapaya hitaya sukhaya 
samvattanti. 

Consider a person who has right view, thought, speech, 
action, livelihood, effort, mindfulness, immersion, 
knowledge, and freedom. Whatever bodily, verbal, or 
mental deeds they undertake in line with that view, their 
intentions, aims, wishes, and choices all lead to what is 
likable, desirable, agreeable, beneficial, and pleasant. 


Tam kissa hetu? 
Why is that? 


Ditthi hissa, bhikkhave, bhaddika. 
Because their view is good. 


Seyyathapi, bhikkhave, ucchubijam va salibijam va 
muddikabijam va allaya pathaviya nikkhittam yanca 
pathavirasam upadiyati yanca aporasam upadiyati 
sabbam tam satattaya madhurattaya asecanakattaya 
samvattati. 

Suppose a seed of sugar cane, fine rice, or grape was 
planted in moist earth. Whatever nutrients it takes up from 


the earth and water would lead to its sweet, pleasant, and 
delicious taste. 


Tam kissa hetu? 
Why is that? 


Bijanhi, bhikkhave, bhaddakam. 
Because the seed is good. 


Evamevam kho, bhikkhave, sammaditthikassa ... pe ... 
Ssammavimuttissa yanceva kayakammam yathaditthi 
Samattam samadinnam yanca vacikamman. ... 

In the same way, consider a person who has right view, 
thought, speech, action, livelihood, effort, mindfulness, 
immersion, knowledge, and freedom. 


yanca manokammam yathaditthi samattam 
Samadinnam ya Ca cetana ya Ca patthana yo ca 
panidhi ye ca sankhara, sabbe te dhamma itthaya 
kantaya manapaya hitaya sukhaya samvattanti. 
Whatever bodily, verbal, or mental deeds they undertake in 
line with that view, their intentions, aims, wishes, and 
choices all lead to what is likable, desirable, agreeable, 
beneficial, and pleasant. 


Tam kissa hetu? 
Why is that? 


Ditthi hissa, bhikkhave, bhaddika’ ti. 
Because their view is good.” 


Catuttham. 


10.105. 105. Vijjasutta - 105. 
Knowledge 


11. Samanasannavagga - 11. Perceptions for Ascetics 


“Avijja, bhikkhave, pubbangama akusalanam 
dhammanam samapattiya, anvadeva ahirikam 
anottappam. 

“Mendicants, ignorance precedes the attainment of 
unskillful qualities, with lack of conscience and prudence 
following along. 


Avijjagatassa, bhikkhave, aviddasuno micchaditthi 
pahoti, micchaditthikassa micchasankappo pahoti, 
micchasankappassa micchavaca pahoti, 
micchavacassa micchakammanto pahoti, 
micchakammantassa micchaajivo pahoti, 
micchaajivassa micchavayamo pahoti, 
micchavayamassa micchasati pahoti, micchasatissa 
micchasamadhi pahoti, micchasamadhissa 
micchananam pahoti, micchananissa micchavimutti 
pahoti. 

An ignoramus, sunk in ignorance, gives rise to wrong view. 
Wrong view gives rise to wrong thought. Wrong thought 
gives rise to wrong speech. Wrong speech gives rise to 
wrong action. Wrong action gives rise to wrong livelihood. 
Wrong livelihood gives rise to wrong effort. Wrong effort 
gives rise to wrong mindfulness. Wrong mindfulness gives 
rise to wrong immersion. Wrong immersion gives rise to 
wrong knowledge. Wrong knowledge gives rise to wrong 
freedom. 


Vijja, bhikkhave, pubbangama kusalanam 
dhammanam samapattiya, anvadeva hirottappam. 


Knowledge precedes the attainment of skillful qualities, 
with conscience and prudence following along. 


Vijjagatassa, bhikkhave, viddasuno sammaditthi 
pahoti, sammaditthikassa sammasankappo pahoti, 
Sammasankappassa sammavaca pahoti, 
Sammavacassa Sammakammanto pahoti, 
sammakammantassa sammaajivo pahoti, 
SammMaajivassa Sammavayamo pahoti, 
SammMmavayamassa Ssammasati pahoti, sammasatissa 
Sammasamadhi pahoti, saammasamadhissa 
Sammananam pahoti, saammananissa sammavimutti 
pahoti’ ti. 

A sage, firm in knowledge, gives rise to right view. Right 
view gives rise to right thought. Right thought gives rise to 
right speech. Right speech gives rise to right action. Right 
action gives rise to right livelihood. Right livelihood gives 
rise to right effort. Right effort gives rise to right 
mindfulness. Right mindfulness gives rise to right 
immersion. Right immersion gives rise to right knowledge. 
Right knowledge gives rise to right freedom.” 


Pancamam. 


10.106. 106. Nijjarasutta - 106. 
Wearing Away 


11. Samanasannavagga - 11. Perceptions for Ascetics 


“Dasayimani, bhikkhave, nijjaravatthuni. 
“Mendicants, there are these ten grounds for wearing away. 


Katamani dasa? 
What ten? 


Sammaditthikassa, bhikkhave, micchaditthi nijjinna 
hoti; 
For one of right view, wrong view is worn away. 


ye ca micchaditthipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa nijjinna honti; 

And the many bad, unskillful qualities that arise because of 
wrong view are WOrn away. 


sammaditthipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. (1) 

And because of right view, many skillful qualities are fully 
developed. 


Sammasankappassa, bhikkhave, micchasankappo 
nijjinno hoti; 
For one of right thought, wrong thought is worn away. 


ye ca micchasankappapaccaya aneke papaka akusala 
dhamma sambhavanti te cassa nijjinna honti; 

And the many bad, unskillful qualities that arise because of 
wrong thought are worn away. 


sammasankappapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. (2) 

And because of right thought, many skillful qualities are 
fully developed. 


Sammavacassa, bhikkhave, micchavaca nijjinna hoti; 
For one of right speech, wrong speech is worn away. 


ye ca micchavacapaccaya aneke papaka akusala 
dhamma sambhavanti te cassa nijjinna honti; 

And the many bad, unskillful qualities that arise because of 
wrong speech are worn away. 


Sammavacapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. (3) 

And because of right speech, many skillful qualities are fully 
developed. 


Sammakammantassa, bhikkhave, micchakammanto 
nijjinno hoti; 
For one of right action, wrong action is worn away. 


ye ca micchakammantapaccaya aneke papaka akusala 
dhamma sambhavanti te cassa nijjinna honti; 

And the many bad, unskillful qualities that arise because of 
wrong action are worn away. 


sammakammantapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. (4) 

And because of right action, many skillful qualities are fully 
developed. 


Sammaajivassa, bhikkhave, micchaajivo nijjinno hoti; 
For one of right livelihood, wrong livelihood is worn away. 


ye ca micchaajivapaccaya aneke papaka akusala 
dhamma sambhavanti te cassa nijjinna honti; 

And the many bad, unskillful qualities that arise because of 
wrong livelihood are worn away. 


SammMaajivapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. (5) 

And because of right livelihood, many skillful qualities are 
fully developed. 


Sammavayamassa, bhikkhave, micchavayamo nijjinno 
hoti; 
For one of right effort, wrong effort is worn away. 


ye ca micchavayamapaccaya aneke papaka akusala 
dhamma sambhavanti te cassa nijjinna honti; 

And the many bad, unskillful qualities that arise because of 
wrong effort are worn away. 


Sammavayamapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. (6) 

And because of right effort, many skillful qualities are fully 
developed. 


Sammasatissa, bhikkhave, micchasati nijjinna hoti; 
For one of right mindfulness, wrong mindfulness is worn 
away. 


ye ca micchasatipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa nijjinna honti; 

And the many bad, unskillful qualities that arise because of 
wrong mindfulness are worn away. 


SammasSatipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. (7) 


And because of right mindfulness, many skillful qualities are 
fully developed. 


Sammasamadhissa, bhikkhave, micchasamadhi 
nijjinno hoti; 
For one of right immersion, wrong immersion is worn away. 


ye ca micchasamadhipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa nijjinna honti; 

And the many bad, unskillful qualities that arise because of 
wrong immersion are worn away. 


Sammasamadhipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. (8) 

And because of right immersion, many skillful qualities are 
fully developed. 


Sammananissa, bhikkhave, micchananam nijjinnam 
hoti; 
For one of right knowledge, wrong knowledge is worn away. 


ye ca micchananapaccaya aneke papaka akusala 
dhamma sambhavanti te cassa nijjinna honti; 

And the many bad, unskillful qualities that arise because of 
wrong knowledge are worn away. 


Sammananapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. (9) 

And because of right knowledge, many skillful qualities are 
fully developed. 


Sammavimuttissa, bhikkhave, micchavimutti nijjinna 
hoti; 
For one of right freedom, wrong freedom is worn away. 


ye ca micchavimuttipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa nijjinna honti; 

And the many bad, unskillful qualities that arise because of 
wrong freedom are worn away. 


Ssammavimuttipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. (10) 

And because of right freedom, many skillful qualities are 
fully developed. 


Imani kho, bhikkhave, dasa nijjaravatthuni” ti. 
These are the ten grounds for wearing away.” 


Chattham. 


10.107. 107. Dhovanasutta - 107. 
Washing 


11. Samanasannavagga - 11. Perceptions for Ascetics 


“Atthi, bhikkhave, dakkhinesu janapadesu dhovanam 
nama. 

“Mendicants, there is a country in the south called 
‘Washing’. 


Tattha hoti annampi panampi khajjampi bhojjampi 
leyyampi peyyampi naccampi gitampi vaditampi. 
They have food, drink, snacks, meals, refreshments, and 
beverages, as well as dancing, singing, and music. 


Atthetam, bhikkhave, dhovanam; ‘netam natthi’ti 
vadami. 
There is such a ‘Washing’, I don’t deny it. 


Tanca kho etam, bhikkhave, dhovanam hinam 
gammam pothujjanikam anariyam anatthasamhitam 
na nibbidaya na viragaya na nirodhaya na upasamaya 
na abhinnaya na sambodhaya na nibbanaya 
samvattati. 

But that washing is low, crude, ordinary, ignoble, and 
pointless. It doesn’t lead to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment. 


Ahanca kho, bhikkhave, ariyam dhovanam desessami, 
yam dhovanam ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattati, yam dhovanam agamma jatidhamma satta 
jatiya parimuccanti, jaradhamma satta jaraya 
parimuccanti, maranadhamma satta maranena 
parimuccanti, 


sokaparidevadukkhadomanassupayasadhamma satta 
sokaparidevadukkhadomanassupayasehi 
parimuccanti. 

I will teach a noble washing that leads solely to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. Relying on that washing, 
sentient beings who are liable to rebirth, old age, and 
death, to sorrow, lamentation, pain, sadness, and distress 
are freed from all these things. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante” ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamanca tam, bhikkhave, ariyam dhovanam, yam 
dhovanam ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattati, yam dhovanam agamma jatidhamma satta 
jatiya parimuccanti, jaradhamma satta jaraya 
parimuccanti, maranadhamma satta maranena 
parimuccanti, 
sokaparidevadukkhadomanassupayasadhamma satta 
sokaparidevadukkhadomanassupayasehi 
parimuccanti? 

“And what is that noble washing? 


Sammaditthikassa, bhikkhave, micchaditthi niddhota 
hoti; 
For one of right view, wrong view is washed away. 


ye ca micchaditthipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa niddhota honti; 

And the many bad, unskillful qualities that arise because of 
wrong view are washed away. 


sammaditthipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. 

And because of right view, many skillful qualities are fully 
developed. 


Sammasankappassa, bhikkhave, micchasankappo 
niddhoto hoti ... pe ... 

For one of right thought, wrong thought is washed away. ... 
Sammavacassa, bhikkhave, micchavaca niddhota hoti 
For one of right speech, wrong speech is washed away. ... 
sammakammantassa, bhikkhave, micchakammanto 
niddhoto hoti ... 

For one of right action, wrong action is washed away.... 
Sammaajivassa, bhikkhave, micchaajivo niddhoto hoti 
For one of right livelihood, wrong livelihood is washed away. 
Sammavayamassa, bhikkhave, micchavayamo 
niddhoto hoti ... 

For one of right effort, wrong effort is washed away. ... 
Sammasatissa, bhikkhave, micchasati niddhota hoti ... 


For one of right mindfulness, wrong mindfulness is washed 
away. ... 


Sammasamadhissa, bhikkhave, micchasamadhi 
niddhoto hoti ... 

For one of right immersion, wrong immersion is washed 
away. ... 


Sammananissa, bhikkhave, micchananam niddhotam 
hoti ... pe .... 

For one of right knowledge, wrong knowledge is washed 
away. ... 


Sammavimuttissa, bhikkhave, micchavimutti 
niddhota hoti; 
For one of right freedom, wrong freedom is washed away. 


ye ca micchavimuttipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa niddhota honti; 

And the many bad, unskillful qualities that arise because of 
wrong freedom are washed away. 


Ssammavimuttipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. 

And because of right freedom, many skillful qualities are 
fully developed. 


Idam kho tam, bhikkhave, ariyam dhovanam 
ekantanibbidaya viragaya nirodhaya upasamaya 
abhinnaya sambodhaya nibbanaya samvattati, yam 
dhovanam agamma jatidhamma Satta jatiya 
parimuccanti, jaradhamma satta jaraya parimuccanti, 
maranadhamma satta maranena parimuccanti, 
sokaparidevadukkhadomanassupayasadhamma satta 
sokaparidevadukkhadomanassupayasehi 
parimuccanti’ ti. 

This is the noble washing that leads solely to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment. Relying on this washing, 


sentient beings who are liable to rebirth, old age, and 
death, to sorrow, lamentation, pain, sadness, and distress 
are freed from all these things.” 


Sattamam. 


10.108. 108. Tikicchakasutta - 
108. Doctors 


11. Samanasannavagga - 11. Perceptions for Ascetics 


“Tikicchaka, bhikkhave, virecanam denti 
pittasamutthananampi abadhanam patighataya, 
semhasamutthananampi abadhanam patighataya, 
vatasamutthananampi abadhanam patighataya. 
“Mendicants, doctors prescribe a purgative for eliminating 
illnesses stemming from disorders of bile, phlegm, and 
wind. 


Atthetam, bhikkhave, virecanam; ‘netam natthi’ti 
vadami. 
There is such a purgative, I don’t deny it. 


Tanca kho etam, bhikkhave, virecanam sampaijjatipi 
vipajjatipi. 

But this kind of purgative sometimes works and sometimes 
fails. 


Ahanca kho, bhikkhave, ariyam virecanam 
desessami, yam virecanam sampajjatiyeva no 
vipajjati, yam virecanam agamma jatidhamma satta 
jatiya parimuccanti, jaradhamma satta jaraya 
parimuccanti, maranadhamma satta maranena 
parimuccanti, 
sokaparidevadukkhadomanassupayasadhamma satta 
sokaparidevadukkhadomanassupayasehi 
parimuccanti. 

I will teach a noble purgative that works without fail. 
Relying on that purgative, sentient beings who are liable to 
rebirth, old age, and death, to sorrow, lamentation, pain, 
sadness, and distress are freed from all these things. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamanca tam, bhikkhave, ariyam virecanam, yam 
virecanam Sampajjatiyeva no vipajjati, yam virecanam 
agamma jatidhamma Satta jatiya parimuccanti, 
jaradhamma satta jaraya parimuccanti, 
maranadhamma satta maranena parimuccanti, 
sokaparidevadukkhadomanassupayasadhamma satta 
sokaparidevadukkhadomanassupayasehi 
parimuccanti? 

“And what is the noble purgative that works without fail? 


Sammaditthikassa, bhikkhave, micchaditthi viritta 
hoti; 
For one of right view, wrong view is purged. 


ye ca micchaditthipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa viritta honti; 

And the many bad, unskillful qualities produced by wrong 
view are purged. 


sammaditthipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. 

And because of right view, many skillful qualities are fully 
developed. 


Sammasankappassa, bhikkhave, micchasankappo 
viritto hoti ... pe ... 
For one of right thought, wrong thought is purged. ... 


Sammavacassa, bhikkhave, micchavaca viritta hoti ... 
For one of right speech, wrong speech is purged. ... 


sammakammantassa, bhikkhave, micchakammanto 
viritto hoti ... 
For one of right action, wrong action is purged. ... 


Sammaajivassa, bhikkhave, micchaajivo viritto hoti ... 
For one of right livelihood, wrong livelihood is purged. ... 


Sammavayamassa, bhikkhave, micchavayamo viritto 
hoti ... 
For one of right effort, wrong effort is purged. 


Ssammasatissa, bhikkhave, micchasati viritta hoti ... 
For one of right mindfulness, wrong mindfulness is purged. 


Sammasamadhissa, bhikkhave, micchasamadhi viritto 
hoti eee 
For one of right immersion, wrong immersion is purged. ... 


Sammananissa, bhikkhave, micchananam virittam 
hoti ... pe .... 
For one of right knowledge, wrong knowledge is purged. ... 


Sammavimuttissa, bhikkhave, micchavimutti viritta 
hoti; 
For one of right freedom, wrong freedom is purged. 


ye ca micchavimuttipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa viritta honti; 


And the many bad, unskillful qualities produced by wrong 
freedom are purged. 


Ssammavimuttipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. 

And because of right freedom, many skillful qualities are 
fully developed. 


Idam kho tam, bhikkhave, ariyam virecanam yam 
virecanam sampajjatiyeva no vipajjati, yam virecanam 
agamma jatidhamma satta jatiya parimuccanti ... pe 
... Sokaparidevadukkhadomanassupayasehi 
parimuccanti’ ti. 

This is the noble purgative that works without fail. Relying 
on this purgative, sentient beings who are liable to rebirth, 
old age, and death, to sorrow, lamentation, pain, sadness, 
and distress are freed from all these things.” 


Atthamam. 


10.109. 109. Vamanasutta - 109. 


Emetic 
11. Samanasannavagga - 11. Perceptions for Ascetics 


“Tikicchaka, bhikkhave, vamanam denti 
pittasamutthananampi abadhanam patighataya, 
semhasamutthananampi abadhanam patighataya, 
vatasamutthananampi abadhanam patighataya. 
“Mendicants, doctors prescribe an emetic for eliminating 
illnesses stemming from disorders of bile, phlegm, and 
wind. 


Atthetam, bhikkhave, vamanam; ‘netam natthi’ti 
vadami. 
There is such an emetic, I don’t deny it. 


Tanca kho etam, bhikkhave, vamanam sampajjatipi 
vipajjatipi. 

But this kind of emetic sometimes works and sometimes 
fails. 


Ahanca kho, bhikkhave, ariyam vamanam desessami, 
yam vamanam sampajjatiyeva no vipajjati, yam 
vamanam agamma jatidhamma Satta jatiya 
parimuccanti, jaradhamma satta jaraya parimuccanti, 
maranadhamma satta maranena parimuccanti, 
sokaparidevadukkhadomanassupayasadhamma satta 
sokaparidevadukkhadomanassupayasehi 
parimuccanti. 

I will teach a noble emetic that works without fail. Relying 
on that emetic, sentient beings who are liable to rebirth, old 
age, and death, to sorrow, lamentation, pain, sadness, and 
distress are freed from all these things. 


Tam sunatha ... pe .... 
Listen and pay close attention, I will speak. ... 


Katamanca tam, bhikkhave, ariyam vamanam, yam 
vamanam sampajjatiyeva no vipajjati, yam vamanam 
agamma jatidhamma Satta jatiya parimuccanti ... pe 
.. Sokaparidevadukkhadomanassupayasadhamma 
satta sokaparidevadukkhadomanassupayasehi 
parimuccanti? 

And what is that noble emetic that works without fail? 


Sammaditthikassa, bhikkhave, micchaditthi vanta 
hoti; 
For one of right view, wrong view is vomited up. 


ye ca micchaditthipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa vanta honti; 

And the many bad, unskillful qualities produced by wrong 
view are vomited up. 


sammaditthipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. 

And because of right view, many skillful qualities are fully 
developed. 


Sammasankappassa, bhikkhave, micchasankappo 
vanto hoti ... pe ... 
For one of right thought, wrong thought is vomited up. ... 


Sammavacassa, bhikkhave, micchavaca vanta hoti ... 
For one of right speech, wrong speech is vomited up. ... 


Ssammakammantassa, bhikkhave, micchakammanto 
vanto hoti ... 
For one of right action, wrong action is vomited up. ... 


Sammaajivassa, bhikkhave, micchaajivo vanto hoti ... 
For one of right livelihood, wrong livelihood is vomited up. 


Sammavayamassa, bhikkhave, micchavayamo vanto 
hoti ... 
For one of right effort, wrong effort is vomited up.... 


Sammasatissa, bhikkhave, micchasati vanta hoti ... 
For one of right mindfulness, wrong mindfulness is vomited 
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Sammasamadhissa, bhikkhave, micchasamadhi vanto 
hoti eco 
For one of right immersion, wrong immersion is vomited up. 


Sammananissa, bhikkhave, micchananam vantam 
hoti ... pe .... 
For one of right knowledge, wrong knowledge is vomited 
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Sammavimuttissa, bhikkhave, micchavimutti vanta 
hoti; 
For one of right freedom, wrong freedom is vomited up. 


ye ca micchavimuttipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa vanta honti; 

And the many bad, unskillful qualities produced by wrong 
freedom are vomited up. 


sammavimuttipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. 

And because of right freedom, many skillful qualities are 
fully developed. 


Idam kho tam, bhikkhave, ariyam vamanam yam 
vamanam sampajjatiyeva no vipajjati, yam vamanam 
agamma jatidhamma Satta jatiya parimuccanti ... pe 
.. Sokaparidevadukkhadomanassupayasehi 
parimuccanti’ ti. 

This is the noble emetic that works without fail. Relying on 
this emetic, sentient beings who are liable to rebirth, old 
age, and death, to sorrow, lamentation, pain, sadness, and 
distress are freed from all these things.” 


Navamam. 


10.110. 110. Niddhamaniyasutta 
- 110. Blown Away 


11. Samanasannavagga - 11. Perceptions for Ascetics 


“Dasayime, bhikkhave, niddhamaniya dhamma. 
“Mendicants, these ten qualities should be blown away. 


Katame dasa? 
What ten? 


Sammaditthikassa, bhikkhave, micchaditthi 
niddhanta hoti; 
For one of right view, wrong view is blown away. 


ye ca micchaditthipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa niddhanta honti; 
And the many bad, unskillful qualities produced by wrong 
view are blown away. 


sammaditthipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. 

And because of right view, many skillful qualities are fully 
developed. 


Sammasankappassa, bhikkhave, micchasankappo 
niddhanto hoti ... pe ... 

For one of right thought, wrong thought is blown away. ... 
Sammavacassa bhikkhave, micchavaca niddhanta hoti 


For one of right speech, wrong speech is blown away.... 


Ssammakammantassa, bhikkhave, micchakammanto 
niddhanto hoti ... 


For one of right action, wrong action is blown away. ... 


Sammaajivassa, bhikkhave, micchaajivo niddhanto 
hoti ... 
For one of right livelihood, wrong livelihood is blown away. 


Sammavayamassa, bhikkhave, micchavayamo 
niddhanto hoti ... 
For one of right effort, wrong effort is blown away. ... 


Sammasatissa, bhikkhave, micchasati niddhanta hoti 


For one of right mindfulness, wrong mindfulness is blown 
away. ... 


Sammasamadhissa, bhikkhave, micchasamadhi 
niddhanto hoti ... 

For one of right immersion, wrong immersion is blown 
away. ... 


sSammananissa, bhikkhave, micchananam 
niddhantam hoti .... 

For one of right knowledge, wrong knowledge is blown 
away. ... 


Sammavimuttissa, bhikkhave, micchavimutti 
niddhanta hoti; 
For one of right freedom, wrong freedom is blown away. 


ye ca micchavimuttipaccaya aneke papaka akusala 
dhamma sambhavanti te cassa niddhanta honti; 
And the many bad, unskillful qualities produced by wrong 
freedom are blown away. 


Ssammavimuttipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti. 

And because of right freedom, many skillful qualities are 
fully developed. 


Ime kho, bhikkhave, dasa niddhamantya dhamma’ ti. 
These are the ten qualities that should be blown away.” 


Dasamam. 


10.111. 111. 
Pathamaasekhasutta - 111. An 
Adept (1st) 


11. Samanasannavagga - 11. Perceptions for Ascetics 


Atha kho annataro bhikkhu yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca: 

Then a mendicant went up to the Buddha, bowed, sat down 
to one side, and said to him: 


“‘Asekho asekho’ti, bhante, vuccati. 
“Sir, they speak of this person called ‘an adept’. 


Kittavata bhante, bhikkhu asekho hoti’ ti? 
How is an adept mendicant defined?” 


“Idha, bhikkhu, bhikkhu asekhaya sammaditthiya 
samannagato hoti, asekhena sammasankappena 
samannagato hoti, asekhaya sammavacaya 
samannagato hoti, asekhena saammakammantena 
samannagato hoti, asekhena sammaajivena 
Samannagato hoti, asekhena sammavayamena 
samannagato hoti, asekhaya sammasatiya 
samannagato hoti, asekhena sammasamadhina 
samannagato hoti, asekhena sammananena 
samannagato hoti, asekhaya sammavimuttiya 
samannagato hoti. 

“Mendicant, it’s when a mendicant has an adept’s right 
view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


Evam kho, bhikkhu, bhikkhu asekho hoti’ ti. 
That’s how a mendicant is an adept.” 


Ekadasamam. 


10.112. 112. Dutiyaasekhasutta - 
112. An Adept (2nd) 


11. Samanasannavagga - 11. Perceptions for Ascetics 


“Dasayime, bhikkhave, asekhiya dhamma. 
“Mendicants, there are ten qualities of an adept. 


Katame dasa? 

What ten? 

Asekha sammaditthi, asekho saammasankappo, asekha 
Sammavaca, asekho saammakammanto, asekho 
Sammaajivo, asekho sammavayamo, asekha 
Sammasati, asekho sammasamadhi, asekham 
Sammananam, asekha sammavimutti— 

An adept's right view, right thought, right speech, right 
action, right livelihood, right effort, right mindfulness, right 
immersion, right knowledge, and right freedom. 


ime kho, bhikkhave, dasa asekhiya dhamma’ ti. 
These are the ten qualities of an adept.” 


Dvadasamam. 
Samanasannavaggo pathamo. 
Sanna bojjhanga micchattam, 
bijam vijjaya nijjaram; 
Dhovanam tikiccha vamanam, 


niddhamanam dve asekhati. 


10.113. 113. 
Pathamaadhammasutta - 113. 
Bad Principles (1st) 


12. Paccorohanivagga - 12. The Ceremony of Descent 


“Adhammo ca, bhikkhave, veditabbo anattho ca; 
“Mendicants, you should know bad principles with bad 
results. 


dhammo Ca veditabbo attho Ca. 
And you should know good principles with good results. 


Adhammanca viditva anatthanca, dhammanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabbam. 

Knowing these things, your practice should follow the good 
principles with good results. 


Katamo ca, bhikkhave, adhammo ca anattho ca? 
And what are bad principles with bad results? 


Micchaditthi, micchasankappo, micchavaca, 
micchakammanto, micchaajivo, micchavayamo, 
micchasati, micchasamadhi, micchananam, 
micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, adhammo Ca anattho Ca. 
These are called bad principles with bad results. 


Katamo ca, bhikkhave, dhammo Ca attho ca? 
And what are good principles with good results? 


Sammaditthi, sammasankappo, sammavaca, 
sammakammanto, sammaajivo, Sammavayamo, 
sammasati, sammasamadhi, sammananam, 
sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, dhammo Ca attho Ca. 
These are called good principles with good results. 


‘Adhammo ca, bhikkhave, veditabbo anattho ca; 
‘You should know bad principles with bad results. 


dhammo Ca veditabbo attho Ca. 
And you should know good principles with good results. 


Adhammanca viditva anatthanca, dhammanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti, 

Knowing these things, your practice should follow the good 
principles with good results.’ 


iti yam tam vuttam, idametam paticca vuttan’” ti. 
That’s what I said, and this is why I said it.” 


Pathamam. 


10.114. 114. 
Dutiyaadhammasutta - 114. Bad 
Principles (2nd) 


12. Paccorohanivagga - 12. The Ceremony of Descent 


“Adhammo ca, bhikkhave, veditabbo dhammo Ca; 
“Mendicants, you should know bad principles and good 
principles. 


anattho ca veditabbo attho Ca. 
And you should know bad results and good results. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabbam. 

Knowing these things, your practice should follow the good 
principles with good results. 


Katamo ca, bhikkhave, adhammo, katamo ca 
dhammo, Katamo ca anattho, katamo Ca attho? 
So what are bad principles? What are good principles? 
What are bad results? And what are good results? 


Micchaditthi, bhikkhave, adhammo; 
Wrong view is a bad principle. 


sammaditthi dhammo; 
Right view is a good principle. 


ye ca micchaditthipaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
view are bad results. 


sammaditthipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. (1) 

And the many skillful qualities fully developed because of 
right view are good results. 


Micchasankappo, bhikkhave, adhammo; 
Wrong thought is a bad principle. 


Sammasankappo dhammo; 
Right thought is a good principle. 


ye ca micchasankappapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
thought are bad results. 


sammasankappapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. (2) 

And the many skillful qualities fully developed because of 
right thought are good results. 


Micchavaca, bhikkhave, adhammo; 
Wrong speech is a bad principle. 


Sammavaca dhammo; 
Right speech is a good principle. 


ye ca micchavacapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
speech are bad results. 


Sammavacapaccaya Ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. (3) 

And the many skillful qualities fully developed because of 
right speech are good results. 


Micchakammanto, bhikkhave, adhammo; 
Wrong action is a bad principle. 


Ssammakammanto dhammo; 
Right action is a good principle. 


ye ca micchakammantapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
action are bad results. 


sammakammantapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. (4) 

And the many skillful qualities fully developed because of 
right action are good results. 


Micchaajivo, bhikkhave, adhammo; 
Wrong livelihood is a bad principle. 


sammaajivo dhammo; 
Right livelihood is a good principle. 


ye ca micchaajivapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
livelihood are bad results. 


SammMaajivapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. (5) 

And the many skillful qualities fully developed because of 
right livelihood are good results. 


Micchavayamo, bhikkhave, adhammo; 
Wrong effort is a bad principle. 


Sammavayamo dhammo; 
Right effort is a good principle. 


ye ca micchavayamapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
effort are bad results. 


Sammavayamapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. (6) 

And the many skillful qualities fully developed because of 
right effort are good results. 


Micchasati, bhikkhave, adhammo; 
Wrong mindfulness is a bad principle. 


Sammasati dhammo; 
Right mindfulness is a good principle. 


ye ca micchasatipaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
mindfulness are bad results. 


SammasSatipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. (7) 

And the many skillful qualities fully developed because of 
right mindfulness are good results. 


Micchasamadhi, bhikkhave, adhammo; 
Wrong immersion is a bad principle. 


Sammasamadhi dhammo; 
Right immersion is a good principle. 


ye ca micchasamadhipaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
immersion are bad results. 


Sammasamadhipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. (8) 

And the many skillful qualities fully developed because of 
right immersion are good results. 


Micchananam, bhikkhave, adhammo; 
Wrong knowledge is a bad principle. 


Sammananam dhammo; 
Right knowledge is a good principle. 


ye ca micchananapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
knowledge are bad results. 


Sammananapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. (9) 

And the many skillful qualities fully developed because of 
right knowledge are good results. 


Micchavimutti, bhikkhave, adhammo; 
Wrong freedom is a bad principle. 


Sammavimutti dhammo; 
Right freedom is a good principle. 


ye ca micchavimuttipaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
freedom are bad results. 


Ssammavimuttipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. (10) 

And the many skillful qualities fully developed because of 
right freedom are good results. 


‘Adhammo ca, bhikkhave, veditabbo dhammo Ca; 
‘You should know bad principles and good principles. 


anattho ca veditabbo attho ca. 
And you should know bad results and good results. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti, 

Knowing these things, your practice should follow the good 
principles with good results.’ 


iti yam tam vuttam, idametam paticca vuttan’ ti. 
That’s what I said, and this is why I said it.” 


Dutiyam. 


10.115. 115. 
Tatiyaadhammasutta - 115. Bad 
Principles (3rd) 


12. Paccorohanivagga - 12. The Ceremony of Descent 


“Adhammo ca, bhikkhave, veditabbo dhammo Ca; 
“Mendicants, you should know bad principles and good 
principles. 


anattho ca veditabbo attho Ca. 
And you should know bad results and good results. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti. 

Knowing these things, your practice should follow the good 
principles with good results.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato utthayasana viharam pavisi. 
When he had spoken, the Holy One got up from his seat and 
entered his dwelling. 


Atha kho tesam bhikkhunam acirapakkantassa 
bhagavato etadahosi: 
Soon after the Buddha left, those mendicants considered, 


“idam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

“The Buddha gave this brief passage for recitation, then 
entered his dwelling without explaining the meaning in 


detail. 
‘adhammo ca, bhikkhave, veditabbo dhammo Ca; 
anattho ca veditabbo attho ca. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti. 


Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya” ti? 

Who can explain in detail the meaning of this brief passage 
for recitation given by the Buddha?” 


Atha kho tesam bhikkhtunam etadahosi: 
Then they considered, 


“ayam kho ayasma anando satthu ceva samvannito 
sambhavito ca vinnhtnam sabrahmacarinam. 

“This Venerable Ananda is praised by the Buddha and 
esteemed by his sensible spiritual companions. 


Pahoti cayasma anando imassa bhagavata 
samkhittena uddesassa udditthassa vittharena 
attham avibhattassa vittharena attham vibhajitum. 
He is capable of explaining in detail the meaning of this 
brief passage for recitation given by the Buddha. 


Yannuna mayam yenayasma anando 
tenupasankameyyama; upasankamitva ayasmantam 
anandam etamattham patipuccheyyama. 

Let’s go to him, and ask him about this matter. 


Yatha no ayasma anando byakarissati tatha nam 
dharessama’” ti. 
As he answers, so we'll remember it.” 


Atha kho te bhikkhu yenayasma anando 
tenupasankamimsu; upasankamitva ayasmata 
anandena saddhim sammodimsu. 

Then those mendicants went to Ananda, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu ayasmantam anandam etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side. They told him what had happened, 
and said, 


“Idam kho no, avuso ananda, bhagava sankhittena 
uddesam uddisitva vittharena attham avibhajitva 
utthayasana viharam pavittho: 

‘adhammo Ca... pe ... 


tatha patipajjitabban’ti. 


Tesam no, avuso, amhakam acirapakkantassa 
bhagavato etadahosi: 


‘idam kho no, avuso, bhagavata sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho— 


adhammo Ca ... pe ... 


tatha patipajjitabbanti. 


Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya’ ti? 


Tesam no, avuso, amhakam etadahosi: 


‘ayam kho ayasma anando satthu ceva samvannito 
sambhavito ca vinnunam sabrahmacarinam. 


Pahoti cayasma anando imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 


Yannuna mayam yenayasma anando 
tenupasankameyyama; upasankamitva ayasmantam 
anandam etamattham patipuccheyyama. 


Yatha no ayasma anando byakarissati tatha nam 
dharessama’ ti. 


Vibhajatu ayasma anando’ ti. 
“May Venerable Ananda please explain this.” 


“Seyyathapi, avuso, puriso saratthiko saragavesi 
Sarapariyesanam caramano mahato rukkhassa 
titthato saravato atikkammeva mulam atikkamma 
khandham sakhapalase saram pariyesitabbam 
manneyya; 

“Reverends, suppose there was a person in need of 
heartwood. And while wandering in search of heartwood 
he’d come across a large tree standing with heartwood. But 
he’d pass over the roots and trunk, imagining that the 
heartwood should be sought in the branches and leaves. 


evamsampadamidam ayasmantanam satthari 
sammukhibhute tam bhagavantam atisitva amhe 


etamattham patipucchitabbam mannatha. 

Such is the consequence for the venerables. Though you 
were face to face with the Buddha, you passed him by, 
imagining that you should ask me about this matter. 


So havuso, bhagava janam janati passam passati, 
cakkhubhtto nanabhtto dhammabhuto brahmabhtto 
vatta pavatta atthassa ninneta amatassa data 
dhammassami tathagato. 

For he is the Buddha, who knows and sees. He is vision, he 
is knowledge, he is the truth, he is holiness. He is the 
teacher, the proclaimer, the elucidator of meaning, the 
bestower of the deathless, the lord of truth, the Realized 
One. 


So ceva panetassa kalo ahosi yam tumhe 
bhagavantamyeva upasankamitva etamattham 
patipuccheyyatha. 

That was the time to approach the Buddha and ask about 
this matter. 


Yatha vo bhagava byakareyya tatha nam 
dhareyyatha’ ti. 

You should have remembered it in line with the Buddha’s 
answer.” 


“Addhavuso ananda, bhagava janam janati passam 
passati cakkhubhuto nanabhuto dhammabhuto 
brahmabhuto vatta pavatta atthassa ninneta 
amatassa data dhammassami tathagato. 

“Certainly he is the Buddha, who knows and sees. He is 
vision, he is knowledge, he is the truth, he is holiness. He is 
the teacher, the proclaimer, the elucidator of meaning, the 
bestower of the deathless, the lord of truth, the Realized 
One. 


So ceva panetassa kalo ahosi yam mayam 
bhagavantamyeva upasankamitva etamattham 
patipuccheyyama, 

That was the time to approach the Buddha and ask about 
this matter. 


yatha no bhagava byakareyya tatha nam dhareyyama. 
We should have remembered it in line with the Buddha’s 
answer. 


Api cayasma anando satthu ceva samvannito 
sambhavito ca vinnhtnam sabrahmacarinam. 
Still, Venerable Ananda is praised by the Buddha and 
esteemed by his sensible spiritual companions. 


Pahoti cayasma anando imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 

You are capable of explaining in detail the meaning of this 
brief passage for recitation given by the Buddha. 


Vibhajatayasma anando agarum katva’ ti. 
Please explain this, if it’s no trouble.” 


“Tenahavuso, sunatha, saadhukam manasi karotha, 
bhasissami’ ti. 

“Then listen and pay close attention, I will speak.” 
“Evamavuso’ ti kho te bhikkhu ayasmato anandassa 


paccassosum. 
“Yes, reverend,” they replied. 


Athayasma anando etadavoca: 
Ananda said this: 


“Yam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

“Reverends, the Buddha gave this brief passage for 
recitation, then entered his dwelling without explaining the 
meaning in detail: 


‘adhammo ca, bhikkhave, veditabbo dhammo Ca; 
‘You should know bad principles and good principles. 


anattho ca veditabbo attho Ca. 
And you should know bad results and good results. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti. 

Knowing these things, your practice should follow the good 
principles with good results.’ 


Katamo cavuso, adhammo, katamo ca dhammo, 
katamo ca anattho, katamo Ca attho? 

So what are bad principles? What are good principles? 
What are bad results? And what are good results? 


Micchaditthi, avuso, adhammo; 
Wrong view is a bad principle. 


sammaditthi dhammo; 
Right view is a good principle. 


ye ca micchaditthipaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
view are bad results. 


sammaditthipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. 

And the many skillful qualities fully developed because of 
right view are good results. 


Micchasankappo, avuso, adhammo; 
Wrong thought is a bad principle. 


Sammasankappo dhammo ... 
Right thought is a good principle. ... 


micchavaca, avuso, adhammo; 
Wrong speech is a bad principle. 


Sammavaca dhammo ... 
Right speech is a good principle. ... 


micchakammanto, avuso, adhammo; 
Wrong action is a bad principle. 


sammakammanto dhammo ... 
Right action is a good principle. ... 


micchaajivo, avuso, adhammo; 
Wrong livelihood is a bad principle. 


Sammaajivo dhammo ... 
Right livelihood is a good principle. ... 


micchavayamo, avuso, adhammo; 
Wrong effort is a bad principle. 


Sammavayamo dhammo .... 
Right effort is a good principle. ... 


micchasati, avuso, adhammo; 


Wrong mindfulness is a bad principle. 


sammasati dhammo ... 
Right mindfulness is a good principle. ... 


micchasamadhi, avuso, adhammo; 
Wrong immersion is a bad principle. 


Sammasamadhi dhammo ... 
Right immersion is a good principle. ... 


micchananam, avuso, adhammo; 
Wrong knowledge is a bad principle. 


Sammananam dhammo .... 
Right knowledge is a good principle. ... 


Micchavimutti, avuso, adhammo; 
Wrong freedom is a bad principle. 


Sammavimutti dhammo; 
Right freedom is a good principle. 


ye ca micchavimuttipaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
freedom are bad results. 


Ssammavimuttipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. 

And the many skillful qualities fully developed because of 
right freedom are good results. 


Ayam kho no, avuso, bhagava samkhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 


The Buddha gave this brief passage for recitation, then 
entered his dwelling without explaining the meaning in 
detail: 


‘adhammo ca, bhikkhave, veditabbo dhammo Ca ... pe 
‘You should know bad principles and good principles ... 


tatha patipajjitabban’ti, imassa kho aham, avuso, 
bhagavata samkhittena uddesassa udditthassa 
vittharena attham avibhattassa evam vittharena 
attham ajanami. 

and practice accordingly.’ And this is how I understand the 
detailed meaning of this passage for recitation. 


Akankhamana Ca pana tumhe, avuso, 
bhagavantamyeva upasankamitva etamattham 
patipuccheyyatha. 

If you wish, you may go to the Buddha and ask him about 
this. 


Yatha vo bhagava byakaroti tatha nam 
dhareyyatha’ ti. 
You should remember it in line with the Buddha’s answer.” 


“Evamavuso’ ti kho te bhikkhu ayasmato anandassa 
bhasitam abhinanditva anumoditva utthayasana yena 
bhagava tenupasankamimsu; upasankamitva 
bhagavantam abhivadetva ekamantam nisidimsu. 
Ekamantam nisinna kho te bhikkhu bhagavantam 
etadavocum: 

“Yes, reverend,” said those mendicants, approving and 
agreeing with what Ananda said. Then they rose from their 
seats and went to the Buddha, bowed, sat down to one side, 
and told him what had happened. Then they said: 


“Yam kho no bhagava sankhittena uddesam uddisitva 
vittharena attham avibhajitva utthayasana viharam 
pavittho: 


‘adhammo ca, bhikkhave, veditabbo ... pe ... 
tatha patipajjitabban’ ti. 


Tesam no, bhante, amhakam acirapakkantassa 
bhagavato etadahosi: 


‘idam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho— 


adhammo ca, bhikkhave, veditabbo ... pe ... 

tatha patipajjitabbanti. 

Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya’ ti? 


Tesam no, bhante, amhakam etadahosi: 


‘ayam kho ayasma anando satthu ceva samvannito 
sambhavito ca vinntnam sabrahmacarinam. 


Pahoti cayasma anando imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 


Yannuna mayam yenayasma anando 
tenupasankameyyama; upasankamitva ayasmantam 
anandam etamattham patipuccheyyama. 


Yatha no ayasma anando byakarissati tatha nam 
dharessama’ ti. 


Atha kho mayam, bhante, yenayasma anando 
tenupasankamimha; upasankamitva ayasmantam 
anandam etamattham apucchimha. 

“Sir, we went to Ananda and asked him about this matter. 


Tesam no, bhante, ayasmata anandena imehi akarehi 
imehi padehi imehi byanjanehi attho suvibhatto’ ti. 
And Ananda clearly explained the meaning to us in this 
manner, with these words and phrases.” 


“Sadhu sadhu, bhikkhave. 
“Good, good, mendicants! 


Pandito, bhikkhave, anando. 
Ananda is astute, 


Mahapanno, bhikkhave, anando. 
he has great wisdom. 


Mancepi tumhe, bhikkhave, upasankamitva 
etamattham patipuccheyyatha, ahampi cetam 
evamevam byakareyyam yatha tam anandena 
byakatam. 

If you came to me and asked this question, I would answer 
it in exactly the same way as Ananda. 


Eso ceva tassa attho evanca nam dhareyyatha’ ti. 
That is what it means, and that’s how you should remember 
He 


Tatiyam. 


10.116. 116. Ajitasutta - 116. 
With Ajita 
12. Paccorohanivagga - 12. The Ceremony of Descent 


Atha kho ajito paribbajako yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the wanderer Ajita went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ajito 
paribbajako bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha, 


“Amhakam, bho gotama, pandito nama sabrahmacari. 
“Master Gotama, we have a spiritual companion called “The 
Philosopher’. 


Tena pancamattani cittatthanasatani cintitani, yehi 
annatitthiya uparaddhava jananti uparaddhasma’ ti. 
He has worked out around five hundred arguments by 
which followers of other paths will know when they’ve been 
refuted.” 


Atha kho bhagava bhikkhu amantesi: 
Then the Buddha said to the mendicants, 


“dharetha no tumhe, bhikkhave, panditavatthun1” ti? 
“Mendicants, do you remember this philosopher’s points?” 


“Etassa, bhagava, kalo etassa, sugata, kalo 
“Now is the time, Blessed One! Now is the time, Holy One! 


yam bhagava bhaseyya, bhagavato sutva bhikkhu 
dharessanti’ ti. 

Let the Buddha speak and the mendicants will remember 
ad 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 

“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“TIdha, bhikkhave, ekacco adhammikena vadena 
adhammikam vadam abhinigganhati abhinippileti, 
tena ca adhammikam parisam ranjeti. 

“Mendicants, take a certain person who rebuts and quashes 
unprincipled statements with unprincipled statements. This 
delights an unprincipled assembly, 


Tena sa adhammika parisa uccasaddamahasadda hoti: 
who make a dreadful racket: 


‘pandito vata bho, pandito vata bho’ti. 
‘He’s a true philosopher! He’s a true philosopher!’ 


Idha pana, bhikkhave, ekacco adhammikena vadena 
dhammikam vadam abhinigganhati abhinippileti, 
tena ca adhammikam parisam ranjeti. 

Another person rebuts and quashes principled statements 
with unprincipled statements. This delights an unprincipled 


assembly, 


Tena sa adhammika parisa uccasaddamahasadda hoti: 
who make a dreadful racket: 


‘pandito vata bho, pandito vata bho’ti. 
‘He’s a true philosopher! He’s a true philosopher!’ 


Idha pana, bhikkhave, ekacco adhammikena vadena 
dhammikanca vadam adhammikanca vadam 
abhinigganhati abhinippileti, tena ca adhammikam 
parisam ranjeti. 

Another person rebuts and quashes principled and 
unprincipled statements with unprincipled statements. This 
delights an unprincipled assembly, 


Tena sa adhammika parisa uccasaddamahasadda hoti: 
who make a dreadful racket: 


‘pandito vata bho, pandito vata bho’ti. 
‘He’s a true philosopher! He’s a true philosopher!’ 


Adhammo Ca, bhikkhave, veditabbo dhammo ca; 
Mendicants, you should know bad principles and good 
principles. 


anattho ca veditabbo attho Ca. 
And you should know bad results and good results. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabbam. 

Knowing these things, your practice should follow the good 
principles with good results. 


Katamo ca, bhikkhave, adhammo, katamo ca 
dhammo, katamo Ca anattho, katamo ca attho? 
So what are bad principles? What are good principles? 
What are bad results? And what are good results? 


Micchaditthi, bhikkhave, adhammo; 
Wrong view is a bad principle. 


sammaditthi dhammo; 
Right view is a good principle. 


ye ca micchaditthipaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
view are bad results. 


sammaditthipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. 

And the many skillful qualities fully developed because of 
right view are good results. 


Micchasankappo, bhikkhave, adhammo; 
Wrong thought is a bad principle. 


Sammasankappo dhammo ... 
Right thought is a good principle. ... 


micchavaca, bhikkhave, adhammo; 
Wrong speech is a bad principle. 


Sammavaca dhammo ... 
Right speech is a good principle. ... 


micchakammanto, bhikkhave, adhammo; 
Wrong action is a bad principle. 


Ssammakammanto dhammo ... 
Right action is a good principle. ... 


micchaajivo, bhikkhave, adhammo; 
Wrong livelihood is a bad principle. 


Sammaajivo dhammo ... 
Right livelihood is a good principle. ... 


micchavayamo, bhikkhave, adhammo; 
Wrong effort is a bad principle. 


Sammavayamo dhammo ... 
Right effort is a good principle. ... 


micchasati, bhikkhave, adhammo; 
Wrong mindfulness is a bad principle. 


Ssammasati dhammo ... 
Right mindfulness is a good principle. ... 


micchasamadhi, bhikkhave adhammo; 
Wrong immersion is a bad principle. 


Sammasamadhi dhammo ... 
Right immersion is a good principle. ... 


micchananam, bhikkhave, adhammo; 
Wrong knowledge is a bad principle. 


Sammananam dhammo. 
Right knowledge is a good principle. ... 


Micchavimutti, bhikkhave, adhammo; 
Wrong freedom is a bad principle. 


Sammavimutti dhammo; 
Right freedom is a good principle. 


ye ca micchavimuttipaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
freedom are bad results. 


Ssammavimuttipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. 

And the many skillful qualities fully developed because of 
right freedom are good results. 


‘Adhammo ca, bhikkhave, veditabbo dhammo Ca; 
‘You should know bad principles and good principles. 


anattho ca veditabbo attho Ca. 
And you should know bad results and good results. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti, 

Knowing these things, your practice should follow the good 
principles with good results.’ 


iti yam tam vuttam, idametam paticca vuttan’ ti. 
That’s what I said, and this is why I said it.” 


Catuttham. 


10.117. 117. Sangaravasutta - 
117. With Sangarava 


12. Paccorohanivagga - 12. The Ceremony of Descent 


Atha kho sangaravo brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then Sangarava the brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
sangaravo brahmano bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“kim nu kho, bho gotama, orimam tiram, kim 
parimam tiran” ti? 

“Master Gotama, what is the near shore? And what is the 
far shore?” 


“Micchaditthi kho, brahmana, orimam tiram, 
sammaditthi parimam tiram; 

“Wrong view is the near shore, brahmin, and right view is 
the far shore. 


micchasankappo orimam tiram, sammasankappo 
parimam tiram; 

Wrong thought is the near shore, and right thought is the 
far shore. 


micchavaca orimam tiram, Sammavaca parimam 
tiram; 


Wrong speech is the near shore, and right speech is the far 
shore. 


micchakammanto orimam tiram, sammakammanto 
parimam tiram; 

Wrong action is the near shore, and right action is the far 
shore. 


micchaajivo orimam tiram, Sammaajivo parimam 
tiram; 

Wrong livelihood is the near shore, and right livelihood is 
the far shore. 


micchavayamo orimam tiram, sammavayamo 
parimam tiram; 

Wrong effort is the near shore, and right effort is the far 
shore. 


micchasati orimam tiram, sammasati parimam tiram; 
Wrong mindfulness is the near shore, and right mindfulness 
is the far shore. 


micchasamadhi orimam tiram, sammasamadhi 
parimam tiram; 

Wrong immersion is the near shore, and right immersion is 
the far shore. 


micchananam orimam tiram, Sammananam parimam 
tiram; 

Wrong knowledge is the near shore, and right knowledge is 
the far shore. 


micchavimutti orimam tiram, sammavimutti parimam 
tiranti. 

Wrong freedom is the near shore, and right freedom is the 
far shore. 


Idam kho, brahmana, orimam tiram, idam parimam 
tiranti. 
This is the near shore, and this is the far shore. 


Appaka te manussesu, 
Few are those among humans 


ye jana paragamino; 
who cross to the far shore. 


Athayam itara paja, 
The rest just run 


tiramevanudhavati. 
around on the near shore. 


Ye ca kho sammadakkhate, 
When the teaching is well explained, 


dhamme dhammanuvattino; 
those who practice accordingly 


Te jana paramessanti, 
are the ones who will cross over 


maccudheyyam suduttaram. 
Death’s domain so hard to pass. 


Kanham dhammam vippahaya, 
Rid of dark qualities, 


Sukkam bhavetha pandito; 
an astute person should develop the bright. 


Oka anokamagamma, 


Leaving home behind 


Viveke yattha duramam. 
for the seclusion so hard to enjoy, 


Tatrabhiratimiccheyya, 
you should try to find delight there, 


hitva kame akincano; 
having left behind sensual pleasures. 


Pariyodapeyya attanam, 
With no possessions, an astute person 


cittaklesehi pandito. 
should cleanse themselves of mental corruptions. 


Yesam sambodhiyangesu, 
And those whose minds are rightly developed 


Samma cittam subhavitam; 
in the awakening factors; 


Adanapatinissagge, 
letting go of attachments, 


anupadaya ye rata; 
they delight in not grasping. 


Khinasava jutimanto, 
With defilements ended, brilliant, 


te loke parinibbuta’” ti. 
they are extinguished in this world.” 


Pancamam. 


10.118. 118. Orimatirasutta - 
118. The Near Shore 


12. Paccorohanivagga - 12. The Ceremony of Descent 


“Orimanca, bhikkhave, tiram desessami parimanca 
tiram. 

“Mendicants, I will teach you the near shore and the far 
shore. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamanca, bhikkhave, orimam tiram, katamanca 
parimam tiram? 

“And what, mendicants, is the near shore? What is the far 
shore? 


Micchaditthi orimam tiram, sammaditthi parimam 
tiram ... pe ... 

Wrong view is the near shore, and right view is the far 
shore. ... 


micchavimutti orimam tiram, sammavimutti parimam 
tiram. 

Wrong freedom is the near shore, and right freedom is the 
far shore. 


Idam kho, bhikkhave, orimam tiram, idam parimam 
tiranti. 
This is the near shore, and this is the far shore. 


Appaka te manussesu, 
Few are those among humans 


ye jana paragamino; 
who cross to the far shore. 


Athayam itara paja, 
The rest just run 


tiramevanudhavati. 
around on the near shore. 


Ye ca kho sammadakkhate, 
When the teaching is well explained, 


dhamme dhammanuvattino; 
those who practice accordingly 


Te jana paramessanti, 
are the ones who will cross over 


maccudheyyam suduttaram. 
Death’s domain so hard to pass. 


Kanham dhammam vippahaya, 
Rid of dark qualities, 


sukkam bhavetha pandito; 
an astute person should develop the bright. 


Oka anokamagamma, 


Leaving home behind 


viveke yattha duramam. 
for the seclusion so hard to enjoy, 


Tatrabhiratimiccheyya, 
you should try to find delight there, 


hitva kame akincano; 
having left behind sensual pleasures. 


Pariyodapeyya attanam, 
With no possessions, an astute person 


cittaklesehi pandito. 
should cleanse themselves of mental corruptions. 


Yesam sambodhiyangesu, 
And those whose minds are rightly developed 


Samma cittam subhavitam; 
in the awakening factors; 


Adanapatinissagge, 
letting go of attachments, 


anupadaya ye rata; 
they delight in not grasping. 


Khinasava jutimanto, 
With defilements ended, brilliant, 


te loke parinibbuta’” ti. 
they are extinguished in this world.” 


Chattham. 


10.119. 119. 
Pathamapaccorohanisutta - 119. 


The Ceremony of Descent (1st) 
12. Paccorohanivagga - 12. The Ceremony of Descent 


Tena kho pana samayena janussoni brahmano 
tadahuposathe sisamnhato navam khomayugam 
nivattho allakusamutthim adaya bhagavato avidure 
ekamantam thito hoti. 

Now, at that time it was the sabbath. The brahmin Janussoni 
had bathed his head and dressed in a new pair of linen 
robes. Holding a handful of fresh grass, he stood to one side 
not far from the Buddha. 


Addasa kho bhagava janussonim brahmanam 
tadahuposathe sisamnhatam navam khomayugam 
nivattham allakusamutthim adaya ekamantam 
thitam. 

The Buddha saw him, 


Disvana janussonim brahmanam etadavoca: 
and said, 


“kim nu tvam, brahmana, tadahuposathe sisamnhato 
navam khomayugam nivattho allakusamutthim adaya 
ekamantam thito? 

“Brahmin, why have you bathed your head and dressed in a 
new pair of linen robes? Why are you standing to one side 
holding a handful of fresh grass? 


Kim nvajja brahmanakulassa’” ti? 
What’s going on today with the brahmin clan?” 


“Paccorohani, bho gotama, ajja brahmanakulassa’ ti. 


“Master Gotama, today is the ceremony of descent for the 
brahmin clan.” 


“Yatha katham pana, brahmana, brahmananam 
paccorohani hoti” ti? 

“But how do the brahmins observe the ceremony of 
descent?” 


“Idha, bho gotama, brahmana tadahuposathe 
sisamnhata navam khomayugam nivattha allena 
gomayena pathavim opunjitva haritehi kusehi 
pattharitva antara ca velam antara ca agyagaram 
seyyam kappenti. 

“Well, Master Gotama, on the sabbath the brahmins bathe 
their heads and dress in a new pair of linen robes. They 
make a heap of fresh cow dung and spread it with green 
grass. Then they make their beds between the boundary 
and the fire chamber. 


Te tam rattim tikkhattum paccutthaya panjalika 
aggim namassanti: 

That night they rise three times and worship the fire with 
joined palms: 


‘paccorohama bhavantam, paccorohama bhavantan’ti. 
‘We descend, lord! We descend, lord!’ 


Bahukena Ca sappitelanavanitena aggim santappenti. 
And they serve the fire with abundant ghee, oil, and butter. 


Tassa Ca rattiya accayena panitena khadaniyena 
bhojaniyena brahmane santappenti. 

And when the night has passed they serve the brahmins 
with a variety of delicious foods. 


Evam, bho gotama, brahmananam paccorohan1 
hoti’ ti. 
That’s how the brahmins observe the ceremony of descent.” 


“Annatha kho, brahmana, brahmananam paccorohani 
hoti, annatha ca pana ariyassa vinaye paccorohani 
hoti’ ti. 

“The ceremony of descent observed by the brahmins is 
quite different from that observed in the training of the 
noble one.” 


“Yatha katham pana, bho gotama, ariyassa vinaye 
paccorohani hoti? 

“But Master Gotama, how is the ceremony of descent 
observed in the training of the noble one? 


Sadhu me bhavam gotamo tatha dhammam desetu 
yatha ariyassa vinaye paccorohani hoti’ ti. 
Master Gotama, please teach me this.” 


“Tena hi, brahmana, sunahi, sadhukam manasi 
karohi; bhasissami’ ti. 

“Well then, brahmin, listen and pay close attention, I will 
speak.” 


“Evam, bho” ti kho janussoni brahmano bhagavato 
paccassosi. 
“Yes sir,” Janussoni replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Idha, brahmana, ariyasavako iti patisancikkhati: 
“It’s when a noble disciple reflects: 


‘micchaditthiya kho papako vipako 


‘Wrong view has a bad result 


ditthe ceva dhamme abhisamparayanca’'ti. 
in both this life and the next.’ 


So iti patisankhaya micchaditthim pajahati; 
Reflecting like this, they give up wrong view, 


micchaditthiya paccorohati. 
they descend from wrong view. 


... ‘Micchasankappassa kho papako vipako— 
‘Wrong thought has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in both this life and the next.’ 


So iti patisankhaya micchasankappam pajahati; 
Reflecting like this, they give up wrong thought, 


micchasankappa paccorohati. 
they descend from wrong thought. 


... ‘Micchavacaya kho papako vipako— 
‘Wrong speech has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in both this life and the next.’ 


So iti patisankhaya micchavacam pajahati; 
Reflecting like this, they give up wrong speech, 


micchavacaya paccorohati. 
they descend from wrong speech. 


... ‘Micchakammantassa kho papako vipako— 


‘Wrong action has a bad result 


ditthe ceva dhamme abhisamparayanca’'ti. 
in both this life and the next.’ 


So iti patisankhaya micchakammantam pajahati; 
Reflecting like this, they give up wrong action, 


micchakammanta paccorohati. 
they descend from wrong action. 


... ‘Micchaajivassa kho papako vipako— 
‘Wrong livelihood has a bad result 


ditthe ceva dhamme abhisamparayanca’'ti. 
in both this life and the next.’ 


So iti patisankhaya micchaajivam pajahati; 
Reflecting like this, they give up wrong livelihood, 


micchaajiva paccorohati. 
they descend from wrong livelihood. 


... ‘Micchavayamassa kho papako vipako— 
‘Wrong effort has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in both this life and the next.’ 


So iti patisankhaya micchavayamam pajahati; 
Reflecting like this, they give up wrong effort, 


micchavayama paccorohati. 
they descend from wrong effort. 


... ‘Micchasatiya kho papako vipako— 


‘Wrong mindfulness has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in both this life and the next.’ 


So iti patisankhaya micchasatim pajahati; 
Reflecting like this, they give up wrong mindfulness, 


micchasatiya paccorohati. 
they descend from wrong mindfulness. 


... ‘Micchasamadhissa kho papako vipako— 
‘Wrong immersion has a bad result 


ditthe ceva dhamme abhisamparayanca’'ti. 
in both this life and the next.’ 


So iti patisankhaya micchasamadhim pajahati; 
Reflecting like this, they give up wrong immersion, 


micchasamadhimha paccorohati. 
they descend from wrong immersion. 


... ‘Micchananassa kho papako vipako— 
‘Wrong knowledge has a bad result 


ditthe ceva dhamme abhisamparayanca’'ti. 
in both this life and the next.’ 


So iti patisankhaya micchananam pajahati; 
Reflecting like this, they give up wrong knowledge, 


micchananamha paccorohati. 
they descend from wrong knowledge. 


.. ‘Micchavimuttiya kho papako vipako— 


‘Wrong freedom has a bad result 


ditthe ceva dhamme abhisamparayanca’'ti. 
in both this life and the next.’ 


So iti patisankhaya micchavimuttim pajahati; 
Reflecting like this, they give up wrong freedom, 


micchavimuttiya paccorohati. 
they descend from wrong freedom. 


Evam kho, brahmana, ariyassa vinaye paccorohani 
hoti’ ti. 

This is the ceremony of descent in the training of the noble 
one.” 


“Annatha, bho gotama, brahmananam paccorohani, 
annatha ca pana ariyassa vinaye paccorohani hoti. 
“The ceremony of descent observed by the brahmins is 
quite different from that observed in the training of the 
noble one. 


Imissa ca, bho gotama, ariyassa vinaye paccorohaniya 
brahmananam paccorohani kalam nagghati solasim. 
And, Master Gotama, the ceremony of descent observed by 
the brahmins is not worth a sixteenth part of a master of 
the ceremony of descent observed in the training of the 
noble one. 


Abhikkantam, bho gotama ... pe ... 
Excellent, Master Gotama! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Sattamam. 


10.120. 120. 
Dutiyapaccorohanisutta - 120. 
The Ceremony of Descent (2nd) 


12. Paccorohanivagga - 12. The Ceremony of Descent 


“Ariyam vo, bhikkhave, paccorohanim desessami. 
“Mendicants, I will teach you the noble descent. 


Tam sunatha ... 
Listen and pay close attention, I will speak. ... 


katama ca, bhikkhave, ariya paccorohan1? 
And what is the noble descent? 


Idha, bhikkhave, ariyasavako iti patisancikkhati: 
It’s when a noble disciple reflects: 


‘micchaditthiya kho papako vipako— 
‘Wrong view has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in both this life and the next.’ 


So iti patisankhaya micchaditthim pajahati; 
Reflecting like this, they give up wrong view, 


micchaditthiya paccorohati. 
they descend from wrong view. 


Micchasankappassa kho papako vipako ... 


? 


‘Wrong thought has a bad result...’ ... 


micchavacaya kho ... 


J 


‘Wrong speech...’... 


micchakammantassa kho ... 
‘Wrong action...’... 


micchaajivassa kho ... 
‘Wrong livelihood...’... 


micchavayamassa kho ... 


J 


‘Wrong effort...’... 


micchasatiya kho ... 
‘Wrong mindfulness...’ ... 


micchasamadhissa kho ... 
‘Wrong immersion ...’... 


micchananassa kho ... 


J 


‘Wrong knowledge...’... 


micchavimuttiya kho papako vipako— 
‘Wrong freedom has a bad result 


ditthe ceva dhamme abhisamparayancati. 
in both this life and the next.’ 


So iti patisankhaya micchavimuttim pajahati; 
Reflecting like this, they give up wrong freedom, 


micchavimuttiya paccorohati. 
they descend from wrong freedom. 


Ayam vuccati, bhikkhave, ariya paccorohan1’ ti. 
This is called the noble descent.” 


Atthamam. 


10.121. 121. Pubbangamasutta - 


121. Forerunner 
12. Paccorohanivagga - 12. The Ceremony of Descent 


“Suriyassa, bhikkhave, udayato etam pubbangamam 
etam pubbanimittam, yadidam—arunuggam. 
“Mendicants, the dawn is the forerunner and precursor of 
the sunrise. 


Evamevam kho, bhikkhave, kusalanam dhammanam 
etam pubbangamam etam pubbanimittam, yadidam— 
sammaditthi. 

In the same way right view is the forerunner and precursor 
of skillful qualities. 


Sammaditthikassa, bhikkhave, sammasankappo 
pahoti, sammasankappassa sammavaca pahoti, 
Sammavacassa Sammakammanto pahoti, 
sammakammantassa Ssammaajivo pahoti, 
SammMaajivassa Sammavayamo pahoti, 
Sammavayamassa Ssammasati pahoti, sammasatissa 
Sammasamadhi pahoti, saammasamadhissa 
Sammananam pahoti, saammananissa sammavimutti 
pahoti’ ti. 

Right view gives rise to right thought. Right thought gives 
rise to right speech. Right speech gives rise to right action. 
Right action gives rise to right livelihood. Right livelihood 
gives rise to right effort. Right effort gives rise to right 
mindfulness. Right mindfulness gives rise to right 
immersion. Right immersion gives rise to right knowledge. 
Right knowledge gives rise to right freedom.” 


Navamam. 


10.122. 122. Asavakkhayasutta - 
122. The Ending of Defilements 


12. Paccorohanivagga - 12. The Ceremony of Descent 


“Dasayime, bhikkhave, dhamma bhavita bahulikata 
asavanam khayaya samvattanti. 

“Mendicants, these ten things, when developed and 
cultivated, lead to the ending of defilements. 


Katame dasa? 
What ten? 


Sammaditthi, sammasankappo, sammavaca, 
sammakammanto, Ssammaajivo, Sammavayamo, 
sammasati, sammasamadhi, sammananam, 
sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa dhamma bhavita 
bahulikata asavanam khayaya samvattanti” ti. 
These ten things, when developed and cultivated, lead to 
the ending of defilements.” 

Dasamam. 

Paccorohanivaggo dutiyo. 

Tayo adhamma ajito, 


Sangaravo ca orimam; 


Dve ceva paccorohani, 


Pubbangamam asavakkhayoti. 


10.123. 123. Pathamasutta - 123. 


First 
13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, dhamma parisuddha 
pariyodata, nannatra sugatavinaya. 

“Mendicants, these ten things are not purified and cleansed 
apart from the Holy One’s training. 


Katame dasa? 
What ten? 


Sammaditthi, sammasankappo, sammavaca, 
sammakammanto, Ssammaajivo, Sammavayamo, 
sammasati, sammasamadhi, sammananam, 
sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa dhamma parisuddha 
pariyodata, nannatra sugatavinaya’ ti. 

These ten things are not purified and cleansed apart from 
the Holy One’s training.” 


Pathamam. 


10.124. 124. Dutiyasutta - 124. 


Second 
13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, dhamma anuppanna 
uppajjanti, nannatra sugatavinaya. 

“Mendicants, these ten things don’t arise apart from the 
Holy One’s training. 


Katame dasa? 
What ten? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa dhamma anuppanna 
uppajjanti, nannatra sugatavinaya’ ti. 

These are the ten things that don’t arise apart from the 
Holy One’s training.” 


Dutiyam. 


10.125. 125. Tatityasutta - 125. 
Third 


13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, dhamma mahapphala 
mahanisamsa, nannatra sugatavinaya. 
“Mendicants, these ten things are not very fruitful and 
beneficial apart from the Holy One’s training. 


Katame dasa? 
What ten? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa dhamma mahapphala 
mahanisamsa, nannatra sugatavinaya’ ti. 
These are the ten things that are not very fruitful and 


beneficial apart from the Holy One’s training.” 


Tatiyam. 


10.126. 126. Catutthasutta - 126. 


Fourth 
13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, dhamma 
ragavinayapariyosana honti dosavinayapariyosana 
honti mohavinayapariyosana honti, nannatra 
sugatavinaya. 

“Mendicants, these ten things don’t culminate in the 
removal of greed, hate, and delusion apart from the Holy 
One’s training. 


Katame dasa? 
What ten? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa dhamma 
ragavinayapariyosana honti dosavinayapariyosana 
honti mohavinayapariyosana honti, nannatra 
sugatavinaya’” ti. 

These are the ten things that don’t culminate in the removal 
of greed, hate, and delusion apart from the Holy One’s 
training.” 


Catuttham. 


10.127. 127. Pancamasutta - 


127. Fifth 
13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, dhamma ekantanibbidaya 
viragaya nirodhaya upasamaya abhinnaya 
sambodhaya nibbanaya samvattanti, nannatra 
sugatavinaya. 

“Mendicants, these ten things don’t lead solely to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment apart from the Holy One’s 
training. 


Katame dasa? 
What ten? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa dhamma ekantanibbidaya 
viragaya nirodhaya upasamaya abhinnaya 
sambodhaya nibbanaya samvattanti, nannatra 
sugatavinaya’ ti. 

These are the ten things that don’t lead solely to 
disillusionment, dispassion, cessation, peace, insight, 
awakening, and extinguishment apart from the Holy One’s 
training.” 


Pancamam. 


10.128. 128. Chatthasutta - 128. 
Sixth 


13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, dhamma bhavita bahulikata 
anuppanna uppajjanti, nannatra sugatavinaya. 
“Mendicants, these ten things don’t arise to be developed 
and cultivated apart from the Holy One’s training. 


Katame dasa? 
What ten? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa dhamma bhavita 
bahulikata anuppanna uppajjanti, nannatra 
sugatavinaya’” ti. 

These are the ten things that don’t arise to be developed 
and cultivated apart from the Holy One’s training.” 


Chattham. 


10.129. 129. Sattamasutta - 129. 


Seventh 
13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, dhamma bhavita bahulikata 
mahapphala honti mahanisamsa, nannatra 
sugatavinaya. 

“Mendicants, these ten things when developed and 
cultivated are not very fruitful and beneficial apart from the 
Holy One’s training. 


Katame dasa? 
What ten? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa dhamma bhavita 
bahulikata mahapphala honti mahanisamsa, 
nannatra sugatavinaya’ ti. 

These are the ten things that when developed and 
cultivated are not very fruitful and beneficial apart from the 
Holy One’s training.” 


Sattamam. 


10.130. 130. Atthamasutta - 130. 
Fighth 


13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, dhamma bhavita bahulikata 
ragavinayapariyosana honti dosavinayapariyosana 
honti mohavinayapariyosana honti, nannatra 
sugatavinaya. 

“Mendicants, these ten things when developed and 
cultivated don’t culminate in the removal of greed, hate, 
and delusion apart from the Holy One’s training. 


Katame dasa? 
What ten? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa dhamma bhavita 
bahulikata ragavinayapariyosana honti 
dosavinayapariyosana honti mohavinayapariyosana 
honti, nannatra sugatavinaya’” ti. 

These are the ten things that when developed and 
cultivated don’t culminate in the removal of greed, hate, 
and delusion apart from the Holy One’s training.” 


Atthamam. 


10.131. 131. Navamasutta - 131. 


Ninth 
13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, dhamma bhavita bahulikata 
ekantanibbidaya viragaya nirodhaya upasamaya 
abhinnaya sambodhaya nibbanaya samvattanti, 
nannatra sugatavinaya. 

“Mendicants, these ten things when developed and 
cultivated don’t lead solely to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment 
apart from the Holy One’s training. 


Katame dasa? 
What ten? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa dhamma bhavita 
bahulikata ekantanibbidaya viragaya nirodhaya 
upasamaya abhinnaya sambodhaya nibbanaya 
samvattanti, nannatra sugatavinaya’ ti. 

These are the ten things that when developed and 
cultivated don’t lead solely to disillusionment, dispassion, 
cessation, peace, insight, awakening, and extinguishment 
apart from the Holy One’s training.” 


Navamam. 


10.132. 132. Dasamasutta - 132. 


Tenth 
13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, micchatta. 
“Mendicants, there are ten wrong ways. 


Katame dasa? 
What ten? 


Micchaditthi, micchasankappo, micchavaca, 
micchakammanto, micchaajivo, micchavayamo, 
micchasati, micchasamadhi, micchananam, 
micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ime kho, bhikkhave, dasa micchatta” ti. 
These are the ten wrong ways.” 


Dasamam. 


10.133. 133. Ekadasamasutta - 


133. Eleventh 
13. Parisuddhavagga - 13. Purified 


“Dasayime, bhikkhave, sammatta. 
“Mendicants, there are ten right ways. 


Katame dasa? 
What ten? 


Sammaditthi, sammasankappo, sammavaCa, 
sammakammanto, sammaajivo, Sammavayamo, 
sammasati, saammasamadhi, sammananam, 
sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ime kho, bhikkhave, dasa sammatta” ti. 
These are the ten right ways.” 


Ekadasamam. 


Parisuddhavaggo tatiyo. 


10.134. 134. Sadhusutta - 134. 


Good 
14. Sadhuvagga - 14. Good 


“Sadhunca vo, bhikkhave, desessami asadhunca. 
“Mendicants, I will teach you what is good and what is not 
good. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamanca, bhikkhave, asadhu? 
“And what, mendicants, is not good? 


Micchaditthi, micchasankappo, micchavaca, 
micchakammanto, micchaajivo, micchavayamo, 
micchasati, micchasamadhi, micchananam, 
micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


idam vuccati, bhikkhave, asadhu. 
This is called what is not good. 


Katamanca, bhikkhave, sadhu? 


And what is good? 


Sammaditthi, sammasankappo, sammavaca 
sammakammanto, sammaajivo, Sammavayamo, 
Sammasati, sammasamadhi, sammananam, 
sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


idam vuccati, bhikkhave, sadhu” ti. 
This is called what is good.” 


Pathamam. 


10.135. 135. Ariyadhammasutta 
- 135. The Teaching of the Noble 


Ones 
14. Sadhuvagga - 14. Good 


“Ariyadhammanca vo, bhikkhave, desessami 
anariyadhammanca. 

“Mendicants, I will teach you the teaching of the noble 
ones, and what is not the teaching of the noble ones. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, anariyo dhammo? 
And what is not the teaching of the noble ones? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, anariyo dhammo. 
This is called what is not the teaching of the noble ones. 


Katamo ca, bhikkhave, ariyo dhammo? 
And what is the teaching of the noble ones? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, ariyo dhammo’ ti. 
This is called the teaching of the noble ones.” 


Dutiyam. 


10.136. 136. Akusalasutta - 136. 


Unskillful 
14. Sadhuvagga - 14. Good 


“Akusalanca vo, bhikkhave, desessami kusalanca. 
“T will teach you the skillful and the unskillful ... 


Tam sunatha ... pe ... 


katamanca, bhikkhave, akusalam? 
And what is the unskillful? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


idam vuccati, bhikkhave, akusalam. 
This is called the unskillful. 


Katamanca, bhikkhave, kusalam? 
And what is the skillful? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


idam vuccati, bhikkhave, kusalan”ti. 
This is called the skillful.” 


Tatiyam. 


10.137. 137. Atthasutta - 137. 


Beneficial 
14. Sadhuvagga - 14. Good 


“Atthanca vo, bhikkhave, desessami anatthanca. 
“T will teach you the beneficial and the harmful. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, anattho? 
And what is the harmful? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, anattho. 
This is called the harmful. 


Katamo ca, bhikkhave, attho? 
And what is the beneficial? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, attho’ ti. 
This is called the beneficial.” 


Catuttham. 


10.138. 138. Dhammasutta - 


138. The Teaching 
14. Sadhuvagga - 14. Good 


“Dhammanca vo, bhikkhave, desessami adhammanca. 
“T will teach you what is the teaching and what is not the 
teaching. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, adhammo? 
And what is not the teaching? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, adhammo. 
This is called what is not the teaching. 


Katamo ca, bhikkhave, dhammo? 
And what is the teaching? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, dhammo’ ti. 
This is called the teaching.” 


Pancamam. 


10.139. 139. Sasavasutta - 139. 


Defiled 
14. Sadhuvagga - 14. Good 


“Sasavanca vo, bhikkhave, dhammam desessami 
anasavancCa. 
“T will teach you the defiled principle and the undefiled. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, sasavo dhammo? 
And what is the defiled principle? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, sasavo dhammo. 
This is called the defiled principle. 


Katamo ca, bhikkhave, anasavo dhammo? 
And what is the undefiled principle? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, anasavo dhammo’ ti. 
This is called the undefiled principle.” 


Chattham. 


10.140. 140. Savajjasutta - 140. 


Blameworthy 
14. Sadhuvagga - 14. Good 


“Savajjanca vo, bhikkhave, dhammam desessami 
anavajjanca. 

“T will teach you the blameworthy principle and the 
blameless principle. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, savajjo dhammo? 
And what is the blameworthy principle? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, savajjo dhammo. 
This is called the blameworthy principle. 


Katamo ca, bhikkhave, anavajjo dhammo? 
And what is the blameless principle? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, anavajjo dhammo’ ti. 
This is called the blameless principle.” 


Sattamam. 


10.141. 141. Tapantyasutta - 


141. Mortifying 
14. Sadhuvagga - 14. Good 


“Tapaniyanca vo, bhikkhave, dhammam desessami 
atapaniyanca. 

“T will teach you the mortifying principle and the 
unmortifying.... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, tapantyo dhammo? 
And what is the mortifying principle? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, tapantyo dhammo. 
This is called the mortifying principle. 


Katamo ca, bhikkhave, atapaniyo dhammo? 
And what is the unmortifying principle? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, atapanityo dhammo’ ti. 
This is called the unmortifying principle.” 


Atthamam. 


10.142. 142. Acayagamisutta - 


142. Accumulation 
14. Sadhuvagga - 14. Good 


“Acayagaminca vo, bhikkhave, dhammam desessami 
apacayagaminca. 

“T will teach you the principle that leads to accumulation 
and that which leads to dispersal. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, acayagami dhammo? 
And what is the principle that leads to accumulation? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, acayagami dhammo. 
This is called the principle that leads to accumulation. 


Katamo ca, bhikkhave, apacayagami dhammo? 
And what is the principle that leads to dispersal? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, apacayagami dhammo’ ti. 
This is called the principle that leads to dispersal.” 


Navamam. 


10.143. 143. Dukkhudrayasutta - 


143. With Suffering as Outcome 
14. Sadhuvagga - 14. Good 


“Dukkhudrayanca vo, bhikkhave, dhammam 
desessami sukhudrayanca. 

“T will teach you the principle that has suffering as outcome, 
and that which has happiness as outcome. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, dukkhudrayo dhammo? 
And what is the principle whose outcome is suffering? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, dukkhudrayo dhammo. 
This is the principle whose outcome is suffering. 


Katamo ca, bhikkhave, sukhudrayo dhammo? 
And what is the principle whose outcome is happiness? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, sukhudrayo dhammo’ ti. 
This is the principle whose outcome is happiness.” 


Dasamam. 


10.144. 144. Dukkhavipakasutta 


- 144. Result in Suffering 
14. Sadhuvagga - 14. Good 


“Dukkhavipakanca vo, bhikkhave, dhammam 
desessami sukhavipakanca. 

“T will teach you the principle that results in suffering and 
that which results in happiness. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, dukkhavipako dhammo? 
And what principle results in suffering? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, dukkhavipako dhammo. 
This is called the principle that results in suffering. 


Katamo ca, bhikkhave, sukhavipako dhammo? 
And what principle results in happiness? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, sukhavipako dhammo’ ti. 
This is called the principle that results in happiness.” 


Ekadasamam. 


Sadhuvaggo catuttho. 


10.145. 145. Artyamaggasutta - 


145. The Noble Path 
15. Ariyavagga - 15. The Noble Path 


“Ariyamagganca vo, bhikkhave, dhammam desessami 
anariyamaggancCa. 
“T will teach you the noble path and the ignoble path.... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, anariyo maggo? 
And what is the ignoble path? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, anariyo maggo. 
This is called the ignoble path. 


Katamo ca, bhikkhave, ariyo maggo? 
And what is the noble path? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, ariyo maggo’ ti. 
This is called the noble path.” 


Pathamam. 


10.146. 146. Kanhamaggasutta - 


146. The Dark Path 
15. Ariyavagga - 15. The Noble Path 


“Kanhamagganca vo, bhikkhave, dhammam 
desessami sukkamagganca. 
“T will teach you the dark path and the bright path. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, kanhamaggo? 
And what is the dark path? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, kanhamaggo. 
This is called the dark path. 


Katamo ca, bhikkhave, sukkamaggo? 
And what is the bright path? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, sukkamaggo’ ti. 
This is called the bright path.” 


Dutiyam. 


10.147. 147. Saddhammasutta - 


147. The True Teaching 
15. Ariyavagga - 15. The Noble Path 


“Saddhammanca vo, bhikkhave, dhammam desessami 
asaddhammanca. 

“T will teach you what is the true teaching and what is not 
the true teaching. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, asaddhammo? 
And what is not the true teaching? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, asaddhammo. 
This is called what is not the true teaching. 


Katamo ca, bhikkhave, saddhammo? 
And what is the true teaching? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, saddhammo’ ti. 
This is called the true teaching.” 


Tatiyam. 


10.148. 148. 
Sappurisadhammasutta - 148. 
The Teaching of the Good 


Persons 
15. Ariyavagga - 15. The Noble Path 


“Sappurisadhammanca vo, bhikkhave, desessami 
asappurisadhammanNca. 

“Mendicants, I will teach you the teaching of the good 
persons and the teaching of the bad persons. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, asappurisadhammo? 
And what is the teaching of the bad persons? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, asappurisadhammo. 
This is the teaching of the bad persons. 


Katamo ca, bhikkhave, sappurisadhammo? 
And what is the teaching of the good persons? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, sappurisadhammo’ ti. 


This is the teaching of the good persons.” 


Catuttham. 


10.149. 149. Uppadetabbasutta - 


149. Should Be Activated 
15. Ariyavagga - 15. The Noble Path 


“Uppadetabbanca vo, bhikkhave, dhammam 
desessami na uppadetabbanca. 

“T will teach you the principle to activate and the principle 
not to activate. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, na uppadetabbo dhammo? 
And what is the principle not to activate? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, na uppadetabbo dhammo. 
This is called the principle not to activate. 


Katamo ca, bhikkhave, uppadetabbo dhammo? 
And what is the principle to activate? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, uppadetabbo dhammo’ ti. 
This is called the principle to activate.” 


Pancamam. 


10.150. 150. Asevitabbasutta - 


150. Should Be Cultivated 
15. Ariyavagga - 15. The Noble Path 


“Asevitabbanca vo, bhikkhave, dhammam desessami 
na asevitabbanca. 

“T will teach you the principle to cultivate and the principle 
not to cultivate. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, na asevitabbo dhammo? 
And what is the principle not to cultivate? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, na asevitabbo dhammo. 
This is called the principle not to cultivate. 


Katamo ca, bhikkhave, asevitabbo dhammo? 
And what is the principle to cultivate? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, asevitabbo dhammo’ ti. 
This is called the principle to cultivate.” 


Chattham. 


10.151. 151. Bhavetabbasutta - 


151. Should Be Developed 
15. Ariyavagga - 15. The Noble Path 


“Bhavetabbanca vo, bhikkhave, dhammam desessami 
na bhavetabbanca. 

“T will teach you the principle to develop and the principle 
not to develop. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, na bhavetabbo dhammo? 
And what is the principle not to develop? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, na bhavetabbo dhammo. 
This is called the principle not to develop. 


Katamo ca, bhikkhave, bhavetabbo dhammo? 
And what is the principle to develop? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, bhavetabbo dhammo’ ti. 
This is called the principle to develop.” 


Sattamam. 


10.152. 152. Bahulikatabbasutta 


- 152. Should Be Made Much Of 
15. Ariyavagga - 15. The Noble Path 


“Bahulikatabbanca vo, bhikkhave, dhammam 
desessami na bahulikatabbanca. 

“T will teach you the principle to make much of and the 
principle not to make much of.... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, na bahulikatabbo dhammo? 
And what is the principle not to make much of? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, na bahulikatabbo dhammo. 
This is called the principle not to make much of. 


Katamo ca, bhikkhave, bahulikatabbo dhammo? 
And what is the principle to make much of? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, bahulikatabbo dhammo’ ti. 
This is called the principle to make much of.” 


Atthamam. 


10.153. 153. Anussaritabbasutta 


- 153. Should Be Recollected 
15. Ariyavagga - 15. The Noble Path 


“Anussaritabbanca vo, bhikkhave, dhammam 
desessami na anussaritabbanca. 

“T will teach you the principle to recollect and the principle 
not to recollect. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, na anussaritabbo dhammo? 
And what is the principle not to recollect? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, na anussaritabbo dhammo. 
This is called the principle not to recollect. 


Katamo ca, bhikkhave, anussaritabbo dhammo? 
And what is the principle to recollect? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, anussaritabbo dhammo’ ti. 
This is called the principle to recollect.” 


Navamam. 


10.154. 154. Sacchikatabbasutta 


- 154. Should Be Realized 
15. Ariyavagga - 15. The Noble Path 


“Sacchikatabbanca vo, bhikkhave, dhammam 
desessami na sacchikatabbanca. 

“T will teach you the principle to realize and the principle 
not to realize. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, na sacchikatabbo dhammo? 
And what is the principle not to realize? 


Micchaditthi ... pe ... micchavimutti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


ayam vuccati, bhikkhave, na sacchikatabbo dhammo. 
This is called the principle not to realize. 


Katamo ca, bhikkhave, sacchikatabbo dhammo? 
And what is the principle to realize? 


Sammaditthi ... pe ... sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ayam vuccati, bhikkhave, sacchikatabbo dhammo’ ti. 
This is called the principle to realize.” 


Dasamam. 


Ariyavaggo pancamo. 


Tatiyo pannasako samatto. 


10.155. 155. Sevitabbasutta - 


155. You Should Associate 
16. Puggalavagga - 16. Persons 


“Dasahi, bhikkhave, dhammehi samannagato puggalo 
na sevitabbo. 

“Mendicants, you should not associate with a person who 
has ten qualities. 


Katamehi dasahi? 
What ten? 


Micchaditthiko hoti, micchasankappo hoti, 
micchavaco hoti, micchakammanto hoti, micchaajivo 
hoti, micchavayamo hoti, micchasati hoti, 
micchasamadhi hoti, micchanani hoti, micchavimutti 
hoti— 

Wrong view, wrong thought, wrong speech, wrong action, 
wrong livelihood, wrong effort, wrong mindfulness, wrong 
immersion, wrong knowledge, and wrong freedom. 


imehi kho, bhikkhave, dasahi dhammehi 
Samannagato puggalo na sevitabbo. 

You should not associate with a person who has these ten 
qualities. 


Dasahi, bhikkhave, dhammehi samannagato puggalo 
sevitabbo. 
You should associate with a person who has ten qualities. 


Katamehi dasahi? 
What ten? 


Sammaditthiko hoti, sammasankappo hoti, 
sammavaco hoti, sammakammanto hoti, sammaajivo 
hoti, sammavayamo hoti, sammasati hoti, 
Sammasamadhi hoti, sammanani hoti, saammavimutti 
hoti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


imehi kho, bhikkhave, dasahi dhammehi 
sSamannagato puggalo sevitabbo’ ti. 

You should associate with a person who has these ten 
qualities.” 


10.156-166. 156-166. 
Bhajitabbadisutta - 156-166. 


Frequenting, Etc. 
16. Puggalavagga - 16. Persons 


“Dasahi, bhikkhave, dhammehi samannagato puggalo 
na bhajitabbo ... pe ... 

“Mendicants, you should not frequent a person who has ten 
qualities. ... 


bhajitabbo ... pe ... 
you should frequent... 


na payirupasitabbo ... 
you should not pay homage... 


payirupasitabbo ... pe ... 
you should pay homage... 


na pujjo hoti ... 
you should not venerate ... 


pujjo hoti ... pe ... 
you should venerate ... 


na pasamso hoti ... 
you should not praise... 


pasamso hoti ... pe ... 
you should praise ... 


agaravo hoti ... 
you should not respect... 


sagaravo hoti ... pe ... 
you should respect... 


appatisso hoti ... 
you should not revere ... 


Sappatisso hoti ... pe ... 
you should revere ... 


na aradhako hoti ... 
is not a SUCCESS... 


aradhako hoti ... pe ... 
iS a SUCCESS... 


na visujjhati ... 
is not pure... 


visujjhati ... pe ... 
is pure... 


manam nadhibhoti ... 
does not win over conceit... 


manam adhibhoti ... pe ... 
wins over conceit ... 


pannaya na vaddhati ... 
does not grow in wisdom... 


pannaya vaddhati ... pe .... 
grows in wisdom... 


Bahum apunnam pasavati ... 


makes much bad karma... 


bahum punnam pasavati. 
makes much merit. 


Katamehi dasahi? 
What ten? 


Sammaditthiko hoti, sammasankappo hoti, 
sammavaco hoti, sammakammanto hoti, sammaajivo 
hoti, sammavayamo hoti, sammasati hoti, 
Sammasamadhi hoti, sammanani hoti, saammavimutti 
hoti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


imehi kho, bhikkhave, dasahi dhammehi 
Samannagato puggalo bahum punnam pasavati" ti. 
A person who has these ten qualities makes much merit.” 


Puggalavaggo pathamo. 


10.167. 167. 
Brahmanapaccorohanisutta - 
167. The Brahmin Ceremony of 


Descent 
17. Janussonivagga - 17. With Janussoni 


Tena kho pana samayena janussoni brahmano 
tadahuposathe sisamnhato navam khomayugam 
nivattho allakusamutthim adaya bhagavato avidure 
ekamantam thito hoti. 

Now, at that time it was the sabbath. The brahmin Janussoni 
had bathed his head and dressed in a new pair of linen 
robes. Holding a handful of fresh grass, he stood to one side 
not far from the Buddha. 


Addasa kho bhagava janussonim brahmanam 
tadahuposathe sisamnhatam navam khomayugam 
nivattham allakusamutthim adaya ekamantam 
thitam. 

The Buddha saw him, 


Disvana janussonim brahmanam etadavoca: 
and said, 


“kim nu tvam, brahmana, tadahuposathe sisamnhato 
navam khomayugam nivattho allakusamutthim adaya 
ekamantam thito? 

“Brahmin, why have you bathed your head and dressed in a 
new pair of linen robes? Why are you standing to one side 
holding a handful of fresh grass? 


Kim nvajja brahmanakulassa’” ti? 
What’s going on today with the brahmin clan?” 


“Paccorohani, bho gotama, ajja brahmanakulassa’ ti. 
“Master Gotama, today is the ceremony of descent for the 
brahmin clan.” 


“Yatha katham pana, brahmana, brahmananam 
paccorohani hoti” ti? 

“But how do the brahmins observe the ceremony of 
descent?” 


“Idha, bho gotama, brahmana tadahuposathe 
sisamnhata navam khomayugam nivattha allena 
gomayena pathavim opunjitva haritehi kusehi 
pattharitva antara ca velam antara ca agyagaram 
seyyam kappenti. 

“Well, Master Gotama, on the sabbath the brahmins bathe 
their heads and dress in a new pair of linen robes. They 
make a heap of fresh cow dung and spread it with green 
grass. Then they make their beds between the boundary 
and the fire chamber. 


Te tam rattim tikkhattum paccutthaya panjalika 
aggim namassanti: 

That night they rise three times and worship the fire with 
joined palms: 


‘paccorohama bhavantam, paccorohama bhavantan’ti. 
‘We descend, lord! We descend, lord!’ 


Bahukena Ca sappitelanavanitena aggim santappenti. 
And they serve the fire with abundant ghee, oil, and butter. 


Tassa Ca rattiya accayena panitena khadaniyena 
bhojaniyena brahmane santappenti. 

And when the night has passed they serve the brahmins 
with a variety of delicious foods. 


Evam, bho gotama, brahmananam paccorohan1 
hoti’ ti. 
That’s how the brahmins observe the ceremony of descent.” 


“Annatha kho, brahmana, brahmananam paccorohani 
hoti, annatha ca pana ariyassa vinaye paccorohani 
hoti’ ti. 

“The ceremony of descent observed by the brahmins is 
quite different from that observed in the training of the 
noble one.” 


“Yatha katham pana, bho gotama, ariyassa vinaye 
paccorohani hoti? 

“But Master Gotama, how is the ceremony of descent 
observed in the training of the noble one? 


Sadhu me bhavam gotamo tatha dhammam desetu 
yatha ariyassa vinaye paccorohani hoti’ ti. 
Master Gotama, please teach me this.” 


“Tena hi, brahmana, sunahi, saadhukam manasi 
karohi; bhasissami’ ti. 

“Well then, brahmin, listen and pay close attention, I will 
speak.” 


“Evam, bho” ti kho janussoni brahmano bhagavato 
paccassosi. 
“Yes sir,” Janussoni replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Idha, brahmana, ariyasavako iti patisancikkhati: 
“It’s when a noble disciple reflects: 


‘panatipatassa kho papako vipako ditthe ceva 
dhamme abhisamparayanca’ ti. 

‘Killing living creatures has a bad result in the present life 
and in lives to come.’ 


So iti patisankhaya panatipatam pajahati; 
Reflecting like this, they give up killing living creatures, 


panatipata paccorohati. 
they descend from killing living creatures. 


.. Adinnadanassa kho papako vipako— 
... ‘Stealing has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in the present life and in lives to come.’ 


So iti patisankhaya adinnadanam pajahati; 
Reflecting like this, they give up stealing, 


adinnadana paccorohati. 
they descend from stealing. 


... ‘Kamesumicchacarassa kho papako vipako— 
... ‘Sexual misconduct has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in the present life and in lives to come.’ 


So iti patisankhaya kamesumicchacaram pajahati; 
Reflecting like this, they give up sexual misconduct, 


kamesumicchacara paccorohati. 
they descend from sexual misconduct. 


... ‘Musavadassa kho papako vipako— 


... ‘Lying has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in the present life and in lives to come.’ 


So iti patisankhaya musavadam pajahati; 
Reflecting like this, they give up lying, 


musavada paccorohati. 
they descend from lying. 


... ‘Pisunaya vacaya kho papako vipako— 
... ‘Divisive speech has a bad result 


ditthe ceva dhamme abhisamparayanca’'ti. 
in the present life and in lives to come.’ 


So iti patisankhaya pisunam vacam pajahati; 
Reflecting like this, they give up divisive speech, 


pisunaya vacaya paccorohati. 
they descend from divisive speech. 


... ‘Pharusaya vacaya kho papako vipako— 
... ‘Harsh speech has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in the present life and in lives to come.’ 


So iti patisankhaya pharusam vacam pajahati; 
Reflecting like this, they give up harsh speech, 


pharusaya vacaya paccorohati. 
they descend from harsh speech. 


.. ‘Samphappalapassa kho papako vipako— 


... ‘Talking nonsense has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in the present life and in lives to come.’ 


So iti patisankhaya samphappalapam pajahati; 
Reflecting like this, they give up talking nonsense, 


samphappalapa paccorohati. 
they descend from talking nonsense. 


.. Abhijjhaya kho papako vipako— 
... ‘Covetousness has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in the present life and in lives to come.’ 


So iti patisankhaya abhijjham pajahati; 
Reflecting like this, they give up covetousness, 


abhijjhaya paccorohati. 
they descend from covetousness. 


... ‘Byapadassa kho papako vipako— 
... ‘Tl will has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in the present life and in lives to come.’ 


So iti patisankhaya byapadam pajahati; 
Reflecting like this, they give up ill will, 


byapada paccorohati. 
they descend from ill will. 


... ‘Micchaditthiya kho papako vipako— 


‘Wrong view has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in the present life and in lives to come.’ 


So iti patisankhaya micchaditthim pajahati; 
Reflecting like this, they give up wrong view, 


micchaditthiya paccorohati. 
they descend from wrong view. 


Evam kho, brahmana, ariyassa vinaye paccorohani 
hoti’ ti. 

This is the ceremony of descent in the training of the noble 
one.” 


“Annatha kho, bho gotama, brahmananam 
paccorohani hoti, annatha ca pana ariyassa vinaye 
paccorohani hoti. 

“The ceremony of descent observed by the brahmins is 
quite different from that observed in the training of the 
noble one. 


Imissa, bho gotama, ariyassa vinaye paccorohaniya 
brahmananam paccorohani kalam nagghati solasim. 
And, Master Gotama, the ceremony of descent observed by 
the brahmins is not worth a sixteenth part of the ceremony 
of descent observed in the training of the noble one. 


Abhikkantam, bho gotama ... pe ... 
Excellent, Master Gotama, excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Pathamam. 


10.168. 168. 
Ariyapaccorohanisutta - 168. 
The Noble Descent 


17. Janussonivagga - 17. With Janussoni 


“Ariyam vo, bhikkhave, paccorohanim desessami. 
“Mendicants, I will teach you the noble descent. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 

Listen and pay close attention, I will speak.” 
“Evam, bhante”ti kho te bhikkhu bhagavato 


paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katama ca, bhikkhave, ariya paccorohani? 
“And what, mendicants, is the noble descent? 


Idha, bhikkhave, ariyasavako iti patisancikkhati: 
It’s when a noble disciple reflects: 


‘panatipatassa kho papako vipako— 
‘Killing living creatures has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in the present life and in lives to come.’ 


So iti patisankhaya panatipatam pajahati; 
Reflecting like this, they give up killing living creatures, 


panatipata paccorohati. 
they descend from killing living creatures. 


... Adinnadanassa kho papako vipako— 
... ‘Stealing has a bad result 


ditthe ceva dhamme abhisamparayanca ti. 
in the present life and in lives to come.’ 


So iti patisankhaya adinnadanam pajahati; 
Reflecting like this, they give up stealing, 


adinnadana paccorohati. 
they descend from stealing. 


... ‘Kamesumicchacarassa kho papako vipako ... pe ... 


J 


... ‘Sexual misconduct has a bad result...’ ... 


kamesumicchacara paccorohati. 
they descend from sexual misconduct. 


... ‘Musavadassa kho papako vipako ... pe ... 


J 


... ‘Lying has a bad result...’ ... 


musavada paccorohati. 
they descend from lying. 


... ‘Pisunaya vacaya kho papako vipako ... pe ... 


... ‘Divisive speech has a bad result...’ ... 


pisunaya vacaya paccorohati. 
they descend from divisive speech. 


... ‘Pharusaya vacaya kho papako vipako ... pe ... 


J 


... ‘Harsh speech has a bad result...’... 


pharusaya vacaya paccorohati. 
they descend from harsh speech. 


.. ‘Samphappalapassa kho papako vipako ... pe ... 


J 


... ‘Talking nonsense has a bad result...’ ... 


samphappalapa paccorohati. 
they descend from talking nonsense. 


.. Abhijjhaya kho papako vipako ... pe ... 


... ‘Covetousness has a bad result...’... 


abhijjhaya paccorohati. 
they descend from covetousness. 


... ‘Byapadassa kho papako vipako ... pe ... 
... ‘Ill will has a bad result...’ ... 


byapada paccorohati. 
they descend from ill will. 


... ‘Micchaditthiya kho papako vipako ditthe ceva 
dhamme abhisamparayanca’ ti. 

... ‘Wrong view has a bad result both in the present life and 
in lives to come.’ 


So iti patisankhaya micchaditthim pajahati; 
Reflecting like this, they give up wrong view, 


micchaditthiya paccorohati. 
they descend from wrong view. 


Ayam vuccati, bhikkhave, ariya paccorohan1’ ti. 
This is called the noble descent.” 


Dutiyam. 


10.169. 169. Sangaravasutta - 
169. With Sangarava 


17. Janussonivagga - 17. With Janussoni 


Atha kho sangaravo brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then Sangarava the brahmin went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho 
sangaravo brahmano bhagavantam etadavoca: 
When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“Kim nu kho, bho gotama, orimam tiram, kim 
parimam tiran” ti? 

“Master Gotama, what is the near shore? And what is the 
far shore?” 


“Panatipato kho, brahmana, orimam tiram, 
panatipata veraman!1 parimam tiram. 

“Killing living creatures is the near shore, brahmin, and not 
killing living creatures is the far shore. 


Adinnadanam kho, brahmana, orimam tiram, 
adinnadana veraman1 parimam tiram. 
Stealing is the near shore, and not stealing is the far shore. 


Kamesumicchacaro orimam tiram, 
kamesumicchacara veramani parimam tiram. 
Sexual misconduct is the near shore, and avoiding sexual 
misconduct is the far shore. 


Musavado orimam tiram, musavada veramani 
parimam tiram. 
Lying is the near shore, and not lying is the far shore. 


Pisuna vaca orimam tiram, pisunaya vacaya veramani 
parimam tiram. 

Divisive speech is the near shore, and avoiding divisive 
speech is the far shore. 


Pharusa vaca orimam tiram, pharusaya vacaya 
veraman1 parimam tiram. 

Harsh speech is the near shore, and avoiding harsh speech 
is the far shore. 


Samphappalapo orimam tiram, samphappalapa 
veramani parimam tiram. 

Talking nonsense is the near shore, and avoiding talking 
nonsense is the far shore. 


Abhijjha orimam tiram, anabhijjha parimam tiram. 
Covetousness is the near shore, and contentment is the far 
shore. 


Byapado orimam tiram, abyapado parimam tiram. 
Il] will is the near shore, and good will is the far shore. 


Micchaditthi orimam tiram, sammaditthi parimam 
tiram. 

Wrong view is the near shore, and right view is the far 
shore. 


Idam kho, brahmana, orimam tiram, idam parimam 
tiranti. 
This is the near shore, and this is the far shore. 


Appaka te manussesu, 
Few are those among humans 


ye jana paragamino; 
who cross to the far shore. 


Athayam itara paja, 
The rest just run 


tiramevanudhavati. 
around on the near shore. 


Ye ca kho saammadakkhate, 
When the teaching is well explained, 


dhamme dhammanuvattino; 
those who practice accordingly 


Te jana paramessanti, 
are the ones who will cross over 


maccudheyyam suduttaram. 
Death’s domain so hard to pass. 


Kanham dhammam vippahaya, 
Rid of dark qualities, 


Sukkam bhavetha pandito; 
an astute person should develop the bright. 


Oka anokamagamma, 
Leaving home behind 


Viveke yattha duramam. 
for the seclusion so hard to enjoy, 


Tatrabhiratimiccheyya, 
you should try to find delight there, 


hitva kame akincano; 
having left behind sensual pleasures. 


Pariyodapeyya attanam, 
With no possessions, an astute person 


cittaklesehi pandito. 
should cleanse themselves of mental corruptions. 


Yesam sambodhiyangesu, 
And those whose minds are rightly developed 


Samma cittam subhavitam; 
in the awakening factors; 


Adanapatinissagge, 
letting go of attachments, 


anupadaya ye rata; 
they delight in not grasping. 


Khinasava jutimanto, 
With defilements ended, brilliant, 


te loke parinibbuta’” ti. 
they are extinguished in this world.” 


Tatiyam. 


10.170. 170. Orimasutta - 170. 
The Near Shore 


17. Janussonivagga - 17. With Janussoni 


“Orimanca, bhikkhave, tiram desessami parimanca 
tiram. 

“Mendicants, I will teach you the near shore and the far 
shore. 


Tam sunatha ... pe ... 
Listen and pay close attention, I will speak. ... 


katamanca, bhikkhave, orimam tiram, katamanca 
parimam tiram? 

And what, mendicants, is the near shore? What is the far 
shore? 


Panatipato, bhikkhave, orimam tiram, panatipata 
veramani parimam tiram. 

Killing living creatures is the near shore, mendicants, and 
not killing living creatures is the far shore. 


Adinnadanam orimam tiram, adinnadana veramani 
parimam tiram. 
Stealing is the near shore, and not stealing is the far shore. 


Kamesumicchacaro orimam tiram, 
kamesumicchacara veramani parimam tiram. 
Sexual misconduct is the near shore, and avoiding sexual 
misconduct is the far shore. 


Musavado orimam tiram, musavada veramani 
parimam tiram. 
Lying is the near shore, and not lying is the far shore. 


Pisuna vaca orimam tiram, pisunaya vacaya veramanli 
parimam tiram. 

Divisive speech is the near shore, and avoiding divisive 
speech is the far shore. 


Pharusa vaca orimam tiram, pharusaya vacaya 
veraman!1 parimam tiram. 

Harsh speech is the near shore, and avoiding harsh speech 
is the far shore. 


Samphappalapo orimam tiram, samphappalapa 
veramani parimam tiram. 

Talking nonsense is the near shore, and avoiding talking 
nonsense is the far shore. 


Abhijjha orimam tiram, anabhijjha parimam tiram. 
Covetousness is the near shore, and contentment is the far 
shore. 


Byapado orimam tiram, abyapado parimam tiram. 
Ill will is the near shore, and good will is the far shore. 


Micchaditthi orimam tiram, sammaditthi parimam 
tiram. 

Wrong view is the near shore, and right view is the far 
shore. 


Idam kho, bhikkhave, orimam tiram, idam parimam 
tiranti. 
This is the near shore, and this is the far shore. 


Appaka te manussesu, 
Few are those among humans 


ye jana paragamino; 


who cross to the far shore. 


Athayam itara paja, 
The rest just run 


tiramevanudhavati. 
around on the near shore. 


Ye ca kho sammadakkhate, 
When the teaching is well explained, 


dhamme dhammanuvattino; 
those who practice accordingly 


Te jana paramessanti, 
are the ones who will cross over 


maccudheyyam suduttaram. 
Death’s domain so hard to pass. 


Kanham dhammam vippahaya, 
Rid of dark qualities, 


sukkam bhavetha pandito; 
an astute person should develop the bright. 


Oka anokamagamma, 
Leaving home behind 


viveke yattha duramam. 
for the seclusion so hard to enjoy, 


Tatrabhiratimiccheyya, 
you should try to find delight there, 


hitva kame akincano; 


having left behind sensual pleasures. 


Pariyodapeyya attanam, 
With no possessions, an astute person 


cittaklesehi pandito. 
should cleanse themselves of mental corruptions. 


Yesam sambodhiyangesu, 
And those whose minds are rightly developed 


Samma cittam subhavitam; 
in the awakening factors; 


Adanapatinissagge, 
letting go of attachments, 


anupadaya ye rata; 
they delight in not grasping. 


Khinasava jutimanto, 
With defilements ended, brilliant, 


te loke parinibbuta’” ti. 
they are extinguished in this world.” 


Catuttham. 


10.171. 171. 
Pathamaadhammasutta - 171. 
Bad Principles (1st) 


17. Janussonivagga - 17. With Janussoni 


“Adhammo ca, bhikkhave, veditabbo anattho ca; 
“Mendicants, you should know bad principles with bad 
results. 


dhammo Ca veditabbo attho Ca. 
And you should know good principles with good results. 


Adhammanca viditva anatthanca, dhammanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabbam. 

Knowing these things, your practice should follow the good 
principles with good results. 


Katamo ca, bhikkhave, adhammo ca anattho ca? 
And what are bad principles with bad results? 


Panatipato, adinnadanam, kamesumicchacaro, 
musavado, pisuna vaca, pharusa vaCa, 
samphappalapo, abhijjha, byapado, micchaditthi— 
Killing living creatures, stealing, and sexual misconduct; 
speech that’s false, divisive, harsh, or nonsensical; 
covetousness, ill will, and wrong view. 


ayam vuccati, bhikkhave, adhammo Ca anattho Ca. 
These are called bad principles with bad results. 


Katamo ca, bhikkhave, dhammo Ca attho ca? 
And what are good principles with good results? 


Panatipata veraman1, adinnadana veramani, 
kamesumicchacara veramani, musavada veramanl, 
pisunaya vacaya veramani, pharusaya vacaya 
veraman1, samphappalapa veramani, anabhijjha, 
abyapado, sammaditthi— 

Avoiding killing living creatures, stealing, and sexual 
misconduct; avoiding speech that’s false, divisive, harsh, or 
nonsensical; contentment, good will, and right view. 


ayam vuccati, bhikkhave, dhammo Ca attho Ca. 
These are called good principles with good results. 


‘Adhammo ca, bhikkhave, veditabbo anattho ca; 
‘You should know bad principles with bad results. 


dhammo Ca veditabbo attho Ca. 
And you should know good principles with good results. 


Adhammanca viditva anatthanca, dhammanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti, 

Knowing these things, your practice should follow the good 
principles with good results.’ 


iti yam tam vuttam, idametam paticca vuttan’” ti. 
That’s what I said, and this is why I said it.” 


Pancamam. 


10.172. 172. 
Dutiyaadhammasutta - 172. Bad 
Principles (2nd) 


17. Janussonivagga - 17. With Janussoni 


“Adhammo ca, bhikkhave, veditabbo dhammo Ca; 
“Mendicants, you should know bad principles and good 
principles. 


anattho ca veditabbo attho Ca. 
And you should know bad results and good results. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti. 

Knowing these things, your practice should follow the good 
principles with good results.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Idam vatvana sugato utthayasana viharam pavisi. 
When he had spoken, the Holy One got up from his seat and 
entered his dwelling. 


Atha kho tesam bhikkhunam acirapakkantassa 
bhagavato etadahosi: 
Soon after the Buddha left, those mendicants considered, 


“idam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

“The Buddha gave this brief passage for recitation, then 
entered his dwelling without explaining the meaning in 


detail. 


‘adhammo ca, bhikkhave, veditabbo dhammo Ca; 
‘You should know bad principles and good principles. 


anattho ca veditabbo attho Ca. 
And you should know bad results and good results. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti. 

Knowing these things, your practice should follow the good 
principles with good results.’ 


Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya” ti? 

Who can explain in detail the meaning of this brief passage 
for recitation given by the Buddha?” 


Atha kho tesam bhikkhtunam etadahosi: 
Then those mendicants thought, 


“ayam kho ayasma mahakaccano satthu ceva 
samvannito, saambhavito ca vinnunam 
sabrahmacarinam. 

“This Venerable Mahakaccana is praised by the Buddha and 
esteemed by his sensible spiritual companions. 


Pahoti cayasma mahakaccano imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 

He is capable of explaining in detail the meaning of this 
brief passage for recitation given by the Buddha. 


Yannuna mayam yenayasma mahakaccano 
tenupasankameyyama; upasankamitva ayasmantam 
mahakaccanam etamattham puccheyyama. 

Let’s go to him, and ask him about this matter. 


Yatha no ayasma mahakaccano byakarissati tatha 
nam dharessama’ ti. 
As he answers, so we’ll remember it.” 


Atha kho te bhikkhu yenayasma mahakaccano 
tenupasankamimsu; upasankamitva ayasmata 
mahakaccanena saddhim sammodimsu. 

Then those mendicants went to Mahakaccana, and 

exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu ayasmantam mahakaccanam etadavocum: 
When the greetings and polite conversation were over, they 
sat down to one side. They told him what had happened, 
and said, 


“Idam kho no, avuso kaccana, bhagava sankhittena 
uddesam uddisitva vittharena attham avibhajitva 
utthayasana viharam pavittho: 

‘adhammo ca, bhikkhave, veditabbo dhammo Ca; 
anattho ca veditabbo attho ca. 

Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti. 


Tesam no, avuso, amhakam acirapakkantassa 
bhagavato etadahosi: 


‘idam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho— 


adhammo ca, bhikkhave ... pe ... 
tatha patipajjitabbanti. 


Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 
vittharena attham vibhajeyya’ ti? 


Tesam no, avuso, amhakam etadahosi: 


‘ayam kho ayasma mahakaccano satthu ceva 
samvannito, saambhavito ca vinnunam 
sabrahmacarinam. 


Pahoti cayasma mahakaccano imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 


Yannuna mayam yenayasma mahakaccano 
tenupasankameyyama; upasankamitva ayasmantam 
mahakaccanam etamattham patipuccheyyama. 


Yatha no ayasma mahakaccano byakarissati tatha 
nam dharessama’ti. 


Vibhajatu ayasma mahakaccano’ ti. 
“May Venerable Mahakaccana please explain this.” 


“Seyyathapi, avuso, puriso saratthiko saram gavesi 
Sarapariyesanam caramano mahato rukkhassa 
titthato saravato atikkammeva mulam atikkamma 


khandham sakhapalase saram pariyesitabbam 
manneyya. 

“Reverends, suppose there was a person in need of 
heartwood. And while wandering in search of heartwood 
he’d come across a large tree standing with heartwood. But 
he’d pass over the roots and trunk, imagining that the 
heartwood should be sought in the branches and leaves. 


Evamsampadamidam ayasmantanam satthari 
sammukhibhute tam bhagavantam atisitva amhe 
etamattham patipucchitabbam mannatha. 

Such is the consequence for the venerables. Though you 
were face to face with the Buddha, you passed him by, 
imagining that you should ask me about this matter. 


So havuso, bhagava janam janati passam passati 
cakkhubhtto nanabhtto dhammabhuto brahmabhtto 
vatta pavatta atthassa ninneta amatassa data 
dhammassami tathagato. 

For he is the Buddha, who knows and sees. He is vision, he 
is knowledge, he is the truth, he is holiness. He is the 
teacher, the proclaimer, the elucidator of meaning, the 
bestower of the deathless, the lord of truth, the Realized 
One. 


So ceva panetassa kalo ahosi yam tumhe 
bhagavantamyeva upasankamitva etamattham 
patipuccheyyatha. 

That was the time to approach the Buddha and ask about 
this matter. 


Yatha vo bhagava byakareyya tatha nam 
dhareyyatha’ ti. 

You should have remembered it in line with the Buddha’s 
answer.” 


“Addha, avuso kaccana, bhagava janam janati passam 
passati cakkhubhuto nanabhuto dhammabhuto 
brahmabhuto vatta pavatta atthassa ninneta 
amatassa data dhammassami tathagato. 

“Certainly he is the Buddha, who knows and sees. He is 
vision, he is knowledge, he is the truth, he is holiness. He is 
the teacher, the proclaimer, the elucidator of meaning, the 
bestower of the deathless, the lord of truth, the Realized 
One. 


So ceva panetassa kalo ahosi yam mayam 
bhagavantamyeva upasankamitva etamattham 
patipuccheyyama. 

That was the time to approach the Buddha and ask about 
this matter. 


Yatha no bhagava byakareyya tatha nam dhareyyama. 
We should have remembered it in line with the Buddha’s 
answer. 


Api cayasma mahakaccano satthu ceva samvannito, 
sambhavito ca vinnhtnam sabrahmacarinam. 

Still, Venerable Mahakaccana is praised by the Buddha and 
esteemed by his sensible spiritual companions. 


Pahoti cayasma mahakaccano imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 

He is capable of explaining in detail the meaning of this 
brief passage for recitation given by the Buddha. 


Vibhajatayasma mahakaccano agarum karitva’ ti. 
Please explain this, if it’s no trouble.” 


“Tena havuso, sunatha, sadhukam manasi karotha, 
bhasissami’ ti. 


“Well then, reverends, listen and pay close attention, I will 
speak.” 


“Evam, avuso” ti kho te bhikkhu ayasmato 
mahakaccanassa paccassosum. 
“Yes, reverend,” they replied. 


Athayasma mahakaccano etadavoCa: 
Mahakaccana said this: 


“Yam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

“Reverends, the Buddha gave this brief passage for 
recitation, then entered his dwelling without explaining the 
meaning in detail: 


‘adhammo ca, bhikkhave, veditabbo ... pe ... 
‘You should know bad principles and good principles ... 


tatha patipajjitabban’ ti. 
and practice accordingly.’ 


Katamo cavuso, adhammo; katamo ca dhammo? 
So what are bad principles? What are good principles? 


Katamo Ca anattho, katamo ca attho? 
What are bad results? And what are good results? 


Panatipato, avuso, adhammo; 
Killing living creatures is a bad principle. 


panatipata veramani dhammo; 
Not killing living creatures is a good principle. 


ye Ca panatipatapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by killing 
living creatures are bad results. 


panatipata veramanipaccaya ca aneke kusala 
dhamma bhavanaparipurim gacchanti, ayam attho. 
And the many skillful qualities fully developed because of 
not killing living creatures are good results. 


Adinnadanam, avuso, adhammo; 
Stealing is a bad principle. 


adinnadana veramani dhammo; 
Not stealing is a good principle. 


ye ca adinnadanapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by stealing 
are bad results. 


adinnadana veramanipaccaya ca aneke kusala 
dhamma bhavanaparipurim gacchanti, ayam attho. 
And the many skillful qualities fully developed because of 
not stealing are good results. 


Kamesumicchacaro, avuso, adhammo; 
Sexual misconduct is a bad principle. 


kamesumicchacara veramani dhammo; 
Avoiding sexual misconduct is a good principle. 


ye ca kamesumicchacarapaccaya aneke papaka 
akusala dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by sexual 
misconduct are bad results. 


kamesumicchacara veramanipaccaya ca aneke kusala 
dhamma bhavanaparipurim gacchanti, ayam attho. 
And the many skillful qualities fully developed because of 
avoiding sexual misconduct are good results. 


Musavado, avuso, adhammo; 
Lying is a bad principle. 


musavada veramani dhammo; 
Not lying is a good principle. 


ye Ca musavadapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by lying are 
bad results. 


musavada veramanipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. 

And the many skillful qualities fully developed because of 
not lying are good results. 


Pisuna vaca, avuso, adhammo; 
Divisive speech is a bad principle. 


pisunaya vacaya veramani dhammo; 
Avoiding divisive speech is a good principle. 


ye Ca pisunavacapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by divisive 
speech are bad results. 


pisunaya vacaya veramanipaccaya ca aneke kusala 
dhamma bhavanaparipurim gacchanti, ayam attho. 


And the many skillful qualities fully developed because of 
avoiding divisive speech are good results. 


Pharusa vaca, avuso, adhammo; 
Harsh speech is a bad principle. 


pharusaya vacaya veramani dhammo; 
Avoiding harsh speech is a good principle. 


ye ca pharusavacapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by harsh 
speech are bad results. 


pharusaya vacaya veramanipaccaya ca aneke kusala 
dhamma bhavanaparipurim gacchanti, ayam attho. 
And the many skillful qualities fully developed because of 
avoiding harsh speech are good results. 


Samphappalapo, avuso, adhammo; 
Talking nonsense is a bad principle. 


samphappalapa veramani dhammo; 
Avoiding talking nonsense is a good principle. 


ye ca samphappalapapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by talking 
nonsense are bad results. 


samphappalapa veramanipaccaya ca aneke kusala 
dhamma bhavanaparipurim gacchanti, ayam attho. 
And the many skillful qualities fully developed because of 
avoiding talking nonsense are good results. 


Abhijjha, avuso, adhammo; 


Covetousness is a bad principle. 


anabhijjha dhammo; 
Contentment is a good principle. 


ye ca abhijjhapaccaya aneke papaka akusala dhamma 
sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by 
covetousness are bad results. 


anabhijjhapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. 

And the many skillful qualities fully developed because of 
contentment are good results. 


Byapado, avuso, adhammo; 
Il] will is a bad principle. 


abyapado dhammo; 
Good will is a good principle. 


ye ca byapadapaccaya aneke papaka akusala dhamma 
sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by ill will 
are bad results. 


abyapadapaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. 

And the many skillful qualities fully developed because of 
good will are good results. 


Micchaditthi, avuso, adhammo; 
Wrong view is a bad principle. 


sammaditthi dhammo; 
Right view is a good principle. 


ye ca micchaditthipaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
view are bad results. 


sammaditthipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. 

And the many skillful qualities fully developed because of 
right view are good results. 


‘Yam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho— 

The Buddha gave this brief passage for recitation, then 
entered his dwelling without explaining the meaning in 
detail: 


adhammo ca, bhikkhave, veditabbo ... pe ... 
‘You should know bad principles and good principles ... 


tatha patipajjitabban’ti. 
and practice accordingly.’ 


Imassa kho aham, avuso, bhagavata sankhittena 
uddesassa udditthassa vittharena attham 
avibhattassa evam vittharena attham ajanami. 

And this is how I understand the detailed meaning of this 
passage for recitation. 


Akankhamana Ca pana tumhe, avuso, 
bhagavantamyeva upasankamitva etamattham 
patipuccheyyatha. 

If you wish, you may go to the Buddha and ask him about 
this. 


Yatha no bhagava byakaroti tatha nam 
dhareyyatha’ ti. 
You should remember it in line with the Buddha’s answer.” 


“Evamavuso” ti kho te bhikkhu ayasmato 
mahakaccanassa bhasitam abhinanditva anumoditva 
utthayasana yena bhagava tenupasankamimsu; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu bhagavantam etadavocum: 

“Yes, reverend,” said those mendicants, approving and 
agreeing with what Mahakaccana said. Then they rose from 
their seats and went to the Buddha, bowed, sat down to one 
side, and told him what had happened. Then they said: 


“Yam kho no, bhante, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

‘adhammo ca, bhikkhave, veditabbo ... pe ... 

tatha patipajjitabban’ ti. 


Tesam no, bhante, amhakam acirapakkantassa 
bhagavato etadahosi: 


‘idam kho no, avuso, bhagava sankhittena uddesam 
uddisitva vittharena attham avibhajitva utthayasana 
viharam pavittho: 

“adhammo ca, bhikkhave, veditabbo ... pe ... 


tatha patipajjitabban” ti. 


Ko nu kho imassa bhagavata sankhittena uddesassa 
udditthassa vittharena attham avibhattassa 


vittharena attham vibhajeyya’ ti? 
Tesam no, bhante, amhakam etadahosi: 


‘ayam kho ayasma mahakaccano satthu ceva 
samvannito, saambhavito ca vinnunam 
sabrahmacarinam. 


Pahoti cayasma mahakaccano imassa bhagavata 
sankhittena uddesassa udditthassa vittharena attham 
avibhattassa vittharena attham vibhajitum. 


Yannuna mayam yenayasma mahakaccano 
tenupasankameyyama; upasankamitva ayasmantam 
mahakaccanam etamattham patipuccheyyama. 


Yatha no ayasma mahakaccano byakarissati tatha 
nam dharessama’ti. 


Atha kho mayam, bhante, yenayasma mahakaccano 
tenupasankamimha; upasankamitva ayasmantam 
mahakaccanam etamattham apucchimha. 

“Sir, we went to Mahakaccana and asked him about this 
matter. 


Tesam no, bhante, ayasmata mahakaccanena imehi 
akkharehi imehi padehi imehi byanjanehi attho 
suvibhatto’ ti. 

And Mahakaccana clearly explained the meaning to us in 
this manner, with these words and phrases.” 


“Sadhu sadhu, bhikkhave. 
“Good, good, mendicants! 


Pandito, bhikkhave, mahakaccano. Mahapanno, 
bhikkhave, mahakaccano. 


Mahakaccana is astute, he has great wisdom. 


Mancepi tumhe, bhikkhave, upasankamitva 
etamattham patipuccheyyatha, ahampi cetam 
evamevam byakareyyam yatha tam mahakaccanena 
byakatam. 

If you came to me and asked this question, I would answer 
it in exactly the same way as Mahakaccana. 


Eso ceva tassa attho. Evanca nam dhareyyatha’ ti. 
That is what it means, and that’s how you should remember 
it.” 


Chattham. 


10.173. 173. 
Tatiyaadhammasutta - 173. Bad 
Principles (3rd) 


17. Janussonivagga - 17. With Janussoni 


“Adhammo ca, bhikkhave, veditabbo dhammo Ca; 
“Mendicants, you should know bad principles and good 
principles. 


anattho ca veditabbo attho Ca. 
And you should know bad results and good results. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabbam. 

Knowing these things, your practice should follow the good 
principles with good results. 


Katamo ca, bhikkhave, adhammo, katamo ca 
dhammo; 

So what are bad principles? What are good principles? 
What are bad results? And what are good results? 


katamo ca anattho, katamo Ca attho? 


Panatipato, bhikkhave, adhammo; 
Killing living creatures is a bad principle. 


panatipata veraman1 dhammo; 
Not killing living creatures is a good principle. 


ye Ca panatipatapaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 


And the many bad, unskillful qualities produced by killing 
living creatures are bad results. 


panatipata veramanipaccaya ca aneke kusala 
dhamma bhavanaparipurim gacchanti, ayam attho. 
And the many skillful qualities fully developed because of 
not killing living creatures are good results. 


Adinnadanam, bhikkhave, adhammo; 
Stealing is a bad principle. 


adinnadana veramani dhammo ... 
Not stealing is a good principle. ... 


kamesumicchacaro, bhikkhave, adhammo; 
Sexual misconduct is a bad principle. 


kamesumicchacara veramani dhammo ... 
Avoiding sexual misconduct is a good principle. ... 


musavado, bhikkhave, adhammo; 
Lying is a bad principle. 


musavada veramani dhammo ... 
Not lying is a good principle. ... 


pisuna vaca, bhikkhave, adhammo; 
Divisive speech is a bad principle. 


pisunaya vacaya veraman1 dhammo ... 
Avoiding divisive speech is a good principle. ... 


pharusa vaca, bhikkhave, adhammo; 
Harsh speech is a bad principle. 


pharusaya vacaya veramani dhammo ... 


Avoiding harsh speech is a good principle. ... 


samphappalapo, bhikkhave, adhammo; 
Talking nonsense is a bad principle. 


samphappalapa veramani dhammo ... 
Avoiding talking nonsense is a good principle. ... 


abhijjha, bhikkhave, adhammo; 
Covetousness is a bad principle. 


anabhijjha dhammo ... 
Contentment is a good principle. ... 


byapado, bhikkhave, adhammo; 
Il] will is a bad principle. 


abyapado dhammo .... 
Good will is a good principle. ... 


Micchaditthi, bhikkhave, adhammo; 
Wrong view is a bad principle. 


sammaditthi dhammo; 
Right view is a good principle. 


ye ca micchaditthipaccaya aneke papaka akusala 
dhamma sambhavanti, ayam anattho; 

And the many bad, unskillful qualities produced by wrong 
view are bad results. 


sammaditthipaccaya ca aneke kusala dhamma 
bhavanaparipurim gacchanti, ayam attho. 

And the many skillful qualities fully developed because of 
right view are good results. 


‘Adhammo ca, bhikkhave, veditabbo dhammo Ca; 
‘You should know bad principles and good principles. 


anattho ca veditabbo attho Ca. 
And you should know bad results and good results. 


Adhammanca viditva dhammanca, anatthanca viditva 
atthanca yatha dhammo yatha attho tatha 
patipajjitabban’ ti, 

Knowing these things, your practice should follow the good 
principles with good results.’ 


iti yam tam vuttam, idametam paticca vuttan’” ti. 
That’s what I said, and this is why I said it.” 


Sattamam. 


10.174. 174. Kammanidanasutta 
- 174. Sources of Deeds 
17. Janussonivagga - 17. With Janussoni 


“Panatipatampaham, bhikkhave, tividham vadami— 
“Mendicants, I say that killing living creatures is threefold: 


lobhahetukampi, dosahetukampi, mohahetukampi. 
caused by greed, hate, or delusion. 


Adinnadanampaham, bhikkhave, tividham vadami— 
I say that stealing is threefold: 


lobhahetukampi, dosahetukampi, mohahetukampi. 
caused by greed, hate, or delusion. 


Kamesumicchacarampaham, bhikkhave, tividham 
vadami— 
I say that sexual misconduct is threefold: 


lobhahetukampi, dosahetukampi, mohahetukampi. 
caused by greed, hate, or delusion. 


Musavadampaham, bhikkhave, tividham vadami— 
I say that lying is threefold: 


lobhahetukampi, dosahetukampi, mohahetukampi. 
caused by greed, hate, or delusion. 


Pisunavacampaham, bhikkhave, tividham vadami— 
I say that divisive speech is threefold: 


lobhahetukampi, dosahetukampi, mohahetukampi. 
caused by greed, hate, or delusion. 


Pharusavacampaham, bhikkhave, tividham vadami— 
I say that harsh speech is threefold: 


lobhahetukampi, dosahetukampi, mohahetukampi. 
caused by greed, hate, or delusion. 


Samphappalapampaham, bhikkhave, tividham vadami 


I say that talking nonsense is threefold: 


lobhahetukampi, dosahetukampi, mohahetukampi. 
caused by greed, hate, or delusion. 


Abhijjhampaham, bhikkhave, tividham vadami— 
I say that covetousness is threefold: 


lobhahetukampi, dosahetukampi, mohahetukampi. 
caused by greed, hate, or delusion. 


Byapadampaham, bhikkhave, tividham vadami— 
I say that ill will is threefold: 


lobhahetukampi, dosahetukampi, mohahetukampi. 
caused by greed, hate, or delusion. 


Micchaditthimpaham, bhikkhave, tividham vadami— 
I say that wrong view is threefold: 


lobhahetukampi, dosahetukampi, mohahetukampi. 
caused by greed, hate, or delusion. 


Iti kho, bhikkhave, lobho kammanidanasambhavo, 
doso kammanidanasambhavo, moho 
kammanidanasambhavo. 


And so greed, hate, and delusion are sources and origins 
for deeds. 


Lobhakkhaya kammanidanasankhayo, dosakkhaya 
kammanidanasankhayo, mohakkhaya 
kammanidanasankhayo’ ti. 

With the ending of greed, hate, and delusion, the sources of 
deeds are ended.” 


Atthamam. 


10.175. 175. Parikkamanasutta - 
175. The Bypass 


17. Janussonivagga - 17. With Janussoni 


“Saparikkamano ayam, bhikkhave, dhammo, nayam 
dhammo aparikkamano. 

“Mendicants, this teaching provides a bypass, it doesn’t lack 
a bypass. 


Kathanca, bhikkhave, saparikkamano ayam dhammo, 
nayam dhammo aparikkamano? 

And how does this teaching provide a bypass, not lacking a 
bypass? 


Panatipatissa, bhikkhave, panatipata veramani 
parikkamanam hoti. 
Not killing living creatures bypasses killing living creatures. 


Adinnadayissa, bhikkhave, adinnadana veramani 
parikkamanam hoti. 
Not stealing bypasses stealing. 


Kamesumicchacarissa, bhikkhave, 
kamesumicchacara veramani parikkamanam hoti. 
Avoiding sexual misconduct bypasses sexual misconduct. 


Musavadissa, bhikkhave, musavada veramani 
parikkamanam hoti. 
Not lying bypasses lying. 


Pisunavacassa, bhikkhave, pisunaya vacaya veraman1 
parikkamanam hoti. 
Avoiding divisive speech bypasses divisive speech. 


Pharusavacassa, bhikkhave, pharusaya vacaya 
veramani1 parikkamanam hoti. 
Avoiding harsh speech bypasses harsh speech. 


Samphappalapissa, bhikkhave, samphappalapa 
veramani1 parikkamanam hoti. 
Avoiding talking nonsense bypasses talking nonsense. 


Abhijjhalussa, bhikkhave, anabhijjha parikkamanam 
hoti. 
Contentment bypasses covetousness. 


Byapannacittassa, bhikkhave, abyapado 
parikkamanam hoti. 
Good will bypasses ill will. 


Micchaditthissa, bhikkhave, sammaditthi 
parikkamanam hoti. 
Right view bypasses wrong view. 


Evam kho, bhikkhave, saparikkamano ayam dhammo, 
nayam dhammo aparikkamano’ ti. 

That’s how this teaching provides a bypass, it doesn’t lack a 
bypass.” 


Navamam. 


10.176. 176. Cundasutta - 176. 
With Cunda 


17. Janussonivagga - 17. With Janussoni 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava pavayam viharati cundassa 
kammaraputtassa ambavane. 

At one time the Buddha was staying near Pava in Cunda the 
smith’s mango grove. 


Atha kho cundo kammaraputto yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho cundam kammaraputtam bhagava etadavoca: 
Then Cunda the smith went to the Buddha, bowed, and sat 
down to one side. The Buddha said to him, 


“kassa no tvam, cunda, soceyyani rocesi” ti? 
“Cunda, whose purity do you believe in?” 


“Brahmana, bhante, pacchabhumaka kamandaluka 
sevalamalika aggiparicarika udakorohaka soceyyani 
pannapenti; tesaham soceyyani rocemi” ti. 

“Sir, I believe in the purity advocated by the western 
brahmins draped with moss who carry pitchers, serve the 
sacred flame, and immerse themselves in water.” 


“Yatha katham pana, cunda, brahmana 
pacchabhumaka kamandaluka sevalamalika 
aggiparicarika udakorohaka soceyyani 
pannapenti’ ti? 


“But Cunda, what kind of purity do these western brahmins 
advocate?” 


“Idha, bhante, brahmana pacchabhumaka 
kamandaluka sevalamalika aggiparicarika 
udakorohaka. Te savakam evam samadapenti: 

“The western brahmins encourage their disciples like this: 


‘ehi tvam, ambho purisa, Kalasseva utthahantova 
sayanamha pathavim amaseyyasi; 

‘Please, good people, rising early you should stroke the 
earth from your bed. 


no ce pathavim amaseyyasi, allani gomayani 
amaseyyasi; 
If you don’t stroke the earth, stroke fresh cow dung. 


no ce allani gomayani amaseyyasi, haritani tinani 
amaseyyasi; 
If you don’t stroke fresh cow dung, stroke green grass. 


no ce haritani tinani amaseyyasi, aggim 
paricareyyasi; 
If you don’t stroke green grass, serve the sacred flame. 


no ce aggim paricareyyasi, panjaliko adiccam 
namasseyyasi; 

If you don’t serve the sacred flame, revere the sun with 
joined palms. 


no ce panjaliko adiccam namasseyyasi, sayatatiyakam 
udakam oroheyyasr' ti. 

If you don’t revere the sun with joined palms, immerse 
yourself in water three times, including the evening.’ 


Evam kho, bhante, brahmana pacchabhumaka 
kamandaluka sevalamalika aggiparicarika 
udakorohaka soceyyani pannapenti; tesaham 
soceyyani rocem1’ ti. 

The western brahmins advocate this kind of purity.” 


“Annatha kho, cunda, brahmana pacchabhumaka 
kamandaluka sevalamalika aggiparicarika 
udakorohaka soceyyani pannapenti, annatha ca pana 
ariyassa vinaye soceyyam hoti’ ti. 

“The purity advocated by the western brahmins is quite 
different from that in the training of the noble one.” 


“Yatha katham pana, bhante, ariyassa vinaye 
soceyyam hoti? 

“But what, Master Gotama, is purity in the training of the 
noble one? 


Sadhu me, bhante, bhagava tatha dhammam desetu 
yatha ariyassa vinaye soceyyam hoti’ ti. 
Master Gotama, please teach me this.” 


“Tena hi, cunda, sunahi, sadhukam manasi karohi; 
bhasissami’ ti. 

“Well then, brahmin, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho cundo kammaraputto 
bhagavato paccassosi. 
“Yes, sir,” Cunda replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Tividham kho, cunda, Kkayena asoceyyam hoti; 
“Cunda, impurity is threefold by way of body, 


catubbidham vacaya asoceyyam hoti; 
fourfold by way of speech, 


tividham manasa asoceyyam hoti. 
and threefold by way of mind. 


Kathanca, cunda, tividham kayena asoceyyam hoti? 
And how is impurity threefold by way of body? 


Idha, cunda, ekacco panatipati hoti luddo lohitapani 
hatapahate nivittho adayapanno sabbapanabhutesu. 
(1) 

It’s when a certain person kills living creatures. They’re 
violent, bloody-handed, a hardened killer, merciless to living 
beings. 


Adinnadayi hoti. Yam tam parassa 
paravittupakaranam gamagatam va arannagatam va 
tam adinnam theyyasankhatam adata hoti. (2) 

They steal. With the intention to commit theft, they take the 
wealth or belongings of others from village or wilderness. 


Kamesumicchacari hoti. Ya ta maturakkhita 
piturakkhita matapiturakkhita bhaturakkhita 
bhaginirakkhita natirakkhita gottarakkhita 
dhammarakkhita sasamika saparidanda antamaso 
malagulaparikkhittapi, tatharupasu carittam apajjita 
hoti. (3) 

They commit sexual misconduct. They have sexual relations 
with women who have their mother, father, both mother 
and father, brother, sister, relatives, or clan as guardian. 
They have sexual relations with a woman who is protected 
on principle, or who has a husband, or whose violation is 
punishable by law, or even one who has been garlanded as 
a token of betrothal. 


Evam kho, cunda, tividham kayena asoceyyam hoti. 
This is the threefold impurity by way of body. 


Kathanca, cunda, catubbidham vacaya asoceyyam 
hoti? 
And how is impurity fourfold by way of speech? 


Idha, cunda, ekacco musavadi hoti. Sabhaggato va 
parisaggato va natimajjhagato va pugamajjhagato va 
rajakulamajjhagato va abhinito sakkhiputtho: 
‘ehambho purisa, yam janasi tam vadehi'’ti, so ajanam 
va aha: ‘janami’ti, janam va aha: ‘na janam1’ti; 
apassam va aha: ‘passami’ti, passam va aha: ‘na 
passam1’ti. Iti attahetu va parahetu va 
amisakincikkhahetu va sampajanamusa bhasita hoti. 
(4) 

It’s when a certain person lies. They’re summoned to a 
council, an assembly, a family meeting, a guild, or to the 
royal court, and asked to bear witness: ‘Please, mister, say 
what you know.’ Not knowing, they say ‘I know.’ Knowing, 
they say ‘I don’t know.’ Not seeing, they say ‘I see.’ And 
seeing, they say ‘I don’t see.’ So they deliberately lie for the 
sake of themselves or another, or for some trivial worldly 
reason. 


Pisunavaco hoti. Ito sutva amutra akkhata imesam 
bhedaya, amutra va sutva imesam akkhata amusam 
bhedaya. Iti samagganam va bhetta, bhinnanam va 
anuppadata, vaggaramo vaggarato vagganandi 
vaggakaranim vacam bhasita hoti. (5) 

They speak divisively. They repeat in one place what they 
heard in another so as to divide people against each other. 
And so they divide those who are harmonious, supporting 
division, delighting in division, loving division, speaking 
words that promote division. 


Pharusavaco hoti. Ya sa vaca andaka kakkasa 
parakatuka parabhisajjani kodhasamanta 
asamadhisamvattanika, tatharupim vacam bhasita 
hoti. (6) 

They speak harshly. They use the kinds of words that are 
cruel, nasty, hurtful, offensive, bordering on anger, not 
leading to immersion. 


Samphappalapi hoti akalavadi abhutavad1 
anatthavadi adhammavadi avinayavad1; 
anidhanavatim vacam bhasita hoti akalena 
anapadesam apariyantavatim anatthasamhitam. 

They talk nonsense. Their speech is untimely, and is neither 
factual nor beneficial. It has nothing to do with the teaching 
or the training. Their words have no value, and are 
untimely, unreasonable, rambling, and pointless. 


Evam kho, cunda, catubbidham vacaya asoceyyam 
hoti. (7) 
This is the fourfold impurity by way of speech. 


Kathanca, cunda, tividham manasa asoceyyam hoti? 
And how is impurity threefold by way of mind? 


Idha, cunda, ekacco abhijjhalu hoti. Yam tam parassa 
paravittupakaranam tam abhijjhata hoti: ‘aho vata 
yam parassa tam mamassa’ti. (8) 

It’s when a certain person is covetous. They covet the 
wealth and belongings of others: ‘Oh, if only their 
belongings were mine!’ 


Byapannacitto hoti padutthamanasankappo: ‘ime 
satta hannantu va bajjhantu va ucchijjantu va 
vinassantu va ma va ahesun’ti. (9) 


They have ill will and hateful intentions: ‘May these sentient 
beings be killed, slaughtered, slain, destroyed, or 
annihilated!’ 


Micchaditthiko hoti viparitadassano: 
They have wrong view. Their perspective is distorted: 


‘natthi dinnam, natthi yittham, natthi hutam, natthi 
sukatadukkatanam kammanam phalam vipako, natthi 
ayam loko, natthi paro loko, natthi mata, natthi pita, 
natthi satta opapatika, natthi loke saamanabrahmana 
Sammaggata Sammapatipanna ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedentr’ti. 

‘There’s no meaning in giving, sacrifice, or offerings. 
There’s no fruit or result of good and bad deeds. There’s no 
afterlife. There’s no obligation to mother and father. No 
beings are reborn spontaneously. And there’s no ascetic or 
brahmin who is well attained and practiced, and who 
describes the afterlife after realizing it with their own 
insight.’ 


Evam kho, cunda, manasa tividham asoceyyam hoti. 
(10) 
This is the threefold impurity by way of mind. 


Ime kho, cunda, dasa akusalakammapatha. 
These are the ten ways of doing unskillful deeds. 


Imehi kho, cunda, dasahi akusalehi kammapathehi 
samannagato kalasseva utthahantova sayanamha 
pathavincepi amasati, asuciyeva hoti; no cepi 
pathavim amasati, asuciyeva hoti. 

When you have these ten ways of doing unskillful deeds, 
then if you rise early, whether or not you stroke the earth 
from your bed, you’re still impure. 


Allani cepi gomayani amasati, asuciyeva hoti; no cepi 
allani gomayani amasati, asuciyeva hoti. 

Whether or not you stroke fresh cow dung, you’re still 
impure. 


Haritani cepi tinani amasati, asuciyeva hoti; no cepi 
haritani tinani amasati, asuciyeva hoti. 
Whether or not you stroke green grass, you’re still impure. 


Aggincepi paricarati, asuciyeva hoti, no cepi aggim 
paricarati, asuciyeva hoti. 

Whether or not you serve the sacred flame, you’re still 
impure. 


Panjaliko cepi adiccam namassati, asuciyeva hoti; no 
cepi panjaliko adiccam namassati, asuciyeva hoti. 
Whether or not you revere the sun with joined palms, 
you’re still impure. 


Sayatatiyakancepi udakam orohati, asuciyeva hoti; no 
cepi sayatatiyakam udakam orohati, asuciyeva hoti. 
Whether or not you immerse yourself in water three times, 
you’re still impure. 


Tam kissa hetu? 
Why is that? 


Ime, cunda, dasa akusalakammapatha asuciyeva 
honti asucikarana Ca. 

These ten ways of doing unskillful deeds are impure and 
make things impure. 


Imesam pana, cunda, dasannam akusalanam 
kammapathanam samannagamanahetu nirayo 


pannayati, tiracchanayoni pannayati, pettivisayo 
pannayati, ya va panannapi kaci duggatiyo. 

It’s because of those who do these ten kinds of unskillful 
deeds that hell, the animal realm, the ghost realm, or any 
other bad places are found. 


Tividham kho, cunda, kayena soceyyam hoti; 
Cunda, purity is threefold by way of body, 


catubbidham vacaya soceyyam hoti; 
fourfold by way of speech, 


tividham manasa soceyyam hoti. 
and threefold by way of mind. 


Katham, cunda, tividham kayena soceyyam hoti? 
And how is purity threefold by way of body? 


Idha, cunda, ekacco panatipatam pahaya panatipata 
pativirato hoti nihitadando nihitasattho, lajji 
dayapanno, sabbapanabhutahitanukampi viharati. (1) 
It’s when a certain person gives up killing living creatures. 
They renounce the rod and the sword. They’re scrupulous 
and kind, living full of compassion for all living beings. 


Adinnadanam pahaya, adinnadana pativirato hoti. 
Yam tam parassa paravittupakaranam gamagatam va 
arannagatam va, na tam adinnam theyyasankhatam 
adata hoti. (2) 

They give up stealing. They don’t, with the intention to 
commit theft, take the wealth or belongings of others from 
village or wilderness. 


Kamesumicchacaram pahaya, kamesumicchacara 
pativirato hoti ya ta maturakkhita piturakkhita 
matapiturakkhita bhaturakkhita bhaginirakkhita 


natirakkhita gottarakkhita dhammarakkhita 
sasamika saparidanda antamaso 
malagulaparikkhittapi, tatharupasu na carittam 
apajjita hoti. (3) 

They give up sexual misconduct. They don’t have sexual 
relations with women who have their mother, father, both 
mother and father, brother, sister, relatives, or clan as 
guardian. They don’t have sexual relations with a woman 
who is protected on principle, or who has a husband, or 
whose violation is punishable by law, or even one who has 
been garlanded as a token of betrothal. 


Evam kho, cunda, tividham kayena soceyyam hoti. 
This is the threefold purity by way of body. 


Kathanca, cunda, catubbidham vacaya soceyyam 
hoti? 
And how is purity fourfold by way of speech? 


Idha, cunda, ekacco musavadam pahaya musavada 
pativirato hoti. Sabhaggato va parisaggato va 
natimajjhagato va pugamajjhagato va 
rajakulamajjhagato va abhinito sakkhiputtho: 
‘ehambho purisa, yam janasi tam vadehi'’ti, so ajanam 
va aha: ‘na janami’ti, janam va aha: ‘janami1’ti, 
apassam va aha: ‘na passami’ti, passam va aha: 
‘passami'ti. Iti attahetu va parahetu va 
amisakincikkhahetu va na sampajanamusa bhasita 
hoti. (4) 

It’s when a certain person gives up lying. They’re 
summoned to a council, an assembly, a family meeting, a 
guild, or to the royal court, and asked to bear witness: 
‘Please, mister, say what you know.’ Not knowing, they say ‘I 
don’t know.’ Knowing, they say ‘I know.’ Not seeing, they 
say ‘I don’t see.’ And seeing, they say ‘I see.’ So they don’t 


deliberately lie for the sake of themselves or another, or for 
some trivial worldly reason. 


Pisunam vacam pahaya, pisunaya vacaya pativirato 
hoti—na ito sutva amutra akkhata imesam bhedaya, 
na amutra va sutva imesam akkhata amusam 
bhedaya. Iti bhinnanam va sandhata sahitanam va 
anuppadata samaggaramo samaggarato 
Samagganandi samaggakaranim vacam bhasita hoti. 
(5) 

They give up divisive speech. They don’t repeat in one place 
what they heard in another so as to divide people against 
each other. Instead, they reconcile those who are divided, 
supporting unity, delighting in harmony, loving harmony, 
speaking words that promote harmony. 


Pharusam vacam pahaya, pharusaya vacaya pativirato 
hoti. Ya sa vaca nela kannasukha pemaniya 
hadayangama por! bahujanakanta bahujanamanapa, 
tatharupim vacam bhasita hoti. (6) 

They give up harsh speech. They speak in a way that’s 
mellow, pleasing to the ear, lovely, going to the heart, polite, 
likable and agreeable to the people. 


Samphappalapam pahaya, samphappalapa pativirato 
hoti kalavadi bhutavadi atthavad1 dhammavadi 
vinayavadi; 

They give up talking nonsense. Their words are timely, true, 
and meaningful, in line with the teaching and training. 


nidhanavatim vacam bhasita hoti kalena sapadesam 
pariyantavatim atthasamhitam. (7) 

They say things at the right time which are valuable, 
reasonable, succinct, and beneficial. 


Evam kho, cunda, catubbidham vacaya soceyyam hoti. 


This is the fourfold purity by way of speech. 


Kathanca, cunda, tividham manasa soceyyam hoti? 
And how is purity threefold by way of mind? 


Idha, cunda, ekacco anabhijjhalu hoti. Yam tam 
parassa paravittupakaranam tam anabhijjhita hoti: 
‘aho vata yam parassa tam mamassa’ti. (8) 

It’s when a certain person is content. They don’t covet the 
wealth and belongings of others: ‘Oh, if only their 
belongings were mine!’ 


Abyapannacitto hoti appadutthamanasankappo: ‘ime 
satta avera hontu abyapajja, anigha sukhi attanam 
pariharantu’ti. (9) 

They have a kind heart and loving intentions: ‘May these 
sentient beings live free of enmity and ill will, untroubled 
and happy!’ 


Sammaditthiko hoti aviparitadassano: 
They have right view, an undistorted perspective: 


‘atthi dinnam, atthi yittham, atthi hutam, atthi 
sukatadukkatanam kammanam phalam vipako, atthi 
ayam loko, atthi paro loko, atthi mata, atthi pita, 
atthi satta opapatika, atthi loke samanabrahmana 
Sammaggata Sammapatipanna ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedenti’ti. (10) 

‘There is meaning in giving, sacrifice, and offerings. There 
are fruits and results of good and bad deeds. There is an 
afterlife. There is obligation to mother and father. There are 
beings reborn spontaneously. And there are ascetics and 
brahmins who are well attained and practiced, and who 
describe the afterlife after realizing it with their own 
insight.’ 


Evam kho, cunda, tividham manasa soceyyam hoti. 
This is the threefold purity by way of mind. 


Ime kho, cunda, dasa kusalakammapatha. 
These are the ten ways of doing skillful deeds. 


Imehi kho, cunda, dasahi kusalehi kammapathehi 
samannagato kalasseva utthahantova sayanamha 
pathavincepi amasati, suciyeva hoti; no cepi 
pathavim amasati, suciyeva hoti. 

When you have these ten ways of doing skillful deeds, then 
if you rise early, whether or not you stroke the earth from 
your bed, you’re still pure. 


Allani cepi gomayani amasati, suciyeva hoti; no cepi 
allani gomayani amasati, suciyeva hoti. 
Whether or not you stroke fresh cow dung, you’re still pure. 


Haritani cepi tinani amasati, suciyeva hoti; no cepi 
haritani tinani amasati, suciyeva hoti. 
Whether or not you stroke green grass, you’re still pure. 


Aggincepi paricarati, suciyeva hoti; no cepi aggim 
paricarati, suciyeva hoti. 

Whether or not you serve the sacred flame, you’re still 
pure. 


Panjaliko cepi adiccam namassati, suciyeva hoti; no 
cepi panjaliko adiccam namassati, suciyeva hoti. 
Whether or not you revere the sun with joined palms, 
you're still pure. 


Sayatatiyakancepi udakam orohati, suciyeva hoti; no 
cepi sayatatiyakam udakam orohati, suciyeva hoti. 


Whether or not you immerse yourself in water three times, 
you're still pure. 


Tam kissa hetu? 
Why is that? 


Ime, cunda, dasa kusalakammapatha suciyeva honti 
sucikarana Ca. 

These ten ways of doing skillful deeds are pure and make 
things pure. 


Imesam pana, cunda, dasannam kusalanam 
kammapathanam samannagamanahetu deva 
pannayanti, manussa pannayanti, ya va panannapi 
kaci sugatiyo” ti. 

It’s because of those who do these ten kinds of skillful deeds 
that gods, humans, or any other good places are found.” 


Evam vutte, cundo kammaraputto bhagavantam 
etadavoca: 
When he said this, Cunda the smith said to the Buddha, 


“abhikkantam, bhante ... pe ... 
“Excellent, sir! Excellent! ... 


upasakam mam, bhante, bhagava dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may the Buddha remember me as a lay 
follower who has gone for refuge for life.” 


Dasamam. 


10.177. 177. Janussonisutta - 
177. With Janussoni 


17. Janussonivagga - 17. With Janussoni 


Atha kho janussoni brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then the brahmin Janussoni went up to the Buddha, and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho janussoni 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha, 


“Mayamassu, bho gotama, brahmana nama. 
“We who are known as brahmins 


Danani dema, saddhani karoma: 
give gifts and perform memorial rites for the dead: 


‘idam danam petanam natisalohitanam upakappatu, 
idam danam peta natisalohita paribhunjantw’ti. 

‘May this gift aid my departed relatives and family. May they 
partake of this gift.’ 


Kacci tam, bho gotama, danam petanam 
natisalohitanam upakappati; 
But does this gift really aid departed relatives and family? 


kacci te peta natisalohita tam danam 
paribhunjanti” ti? 
Do they actually partake of it?” 


“Thane kho, brahmana, upakappati, no atthane’ ti. 
“It aids them if the conditions are right, brahmin, but not if 
the conditions are wrong.” 


“Katamam pana, bho gotama, thanam, katamam 
atthanan” ti? 

“Then, Master Gotama, what are the right and wrong 
conditions?” 


“Idha, brahmana, ekacco panatipati hoti, adinnaday1 
hoti, kamesumicchacari hoti, musavadi hoti, 
pisunavaco hoti, pharusavaco hoti, samphappalap1 
hoti, abhijjhalu hoti, byapannacitto hoti, 
micchaditthiko hoti. 

“Brahmin, take someone who kills living creatures, steals, 
and commits sexual misconduct. They use speech that’s 
false, divisive, harsh, or nonsensical. And they’re covetous, 
malicious, with wrong view. 


So kayassa bheda param marana nirayam upapaijjati. 
When their body breaks up, after death, they’re reborn in 
hell. 


Yo nerayikanam sattanam aharo, tena so tattha 
yapeti, tena so tattha titthati. 
There they survive feeding on the food of the hell beings. 


Idampi kho, brahmana, atthanam yattha thitassa tam 
danam na upakappati. 

The conditions there are wrong, so the gift does not aid the 
one who lives there. 


Idha pana, brahmana, ekacco panatipati ... pe ... 
micchaditthiko hoti. 


Take someone else who kills living creatures... and has 
wrong view. 


So kayassa bheda param marana tiracchanayonim 
upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the animal realm. 


Yo tiracchanayonikanam sattanam aharo, tena so 
tattha yapeti, tena so tattha titthati. 

There they survive feeding on the food of the beings in the 
animal realm. 


Idampi kho, brahmana, atthanam yattha thitassa tam 
danam na upakappati. 

The conditions there too are wrong, so the gift does not aid 
the one who lives there. 


Idha pana, brahmana, ekacco panatipata pativirato 
hoti, adinnadana pativirato hoti, kamesumicchacara 
pativirato hoti, musavada pativirato hoti, pisunaya 
vacaya pativirato hoti, pharusaya vacaya pativirato 
hoti, samphappalapa pativirato hoti, anabhijjhalu 
hoti, abyapannacitto hoti, sammaditthiko hoti. 

Take someone else who doesn’t kill living creatures, steal, 
commit sexual misconduct, or use speech that’s false, 
divisive, harsh, or nonsensical. They're contented, kind- 
hearted, and have right view. 


So kayassa bheda param marana manussanam 
sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the human realm. 


Yo manussanam aharo, tena so tattha yapeti, tena so 
tattha titthati. 


There they survive feeding on human food. 


Idampi kho, brahmana, atthanam yattha thitassa tam 
danam na upakappati. 

The conditions there too are wrong, so the gift does not aid 
the one who lives there. 


Idha pana, brahmana, ekacco panatipata pativirato 
hoti ... pe ... saammaditthiko hoti. 

Take someone else who doesn’t kill living creatures... and 
has right view. 


So kayassa bheda param marana devanam 
sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the company of the gods. 


Yo devanam aharo, tena so tattha yapeti, tena so 
tattha titthati. 
There they survive feeding on the food of the gods. 


Idampi, brahmana, atthanam yattha thitassa tam 
danam upakappati. 

The conditions there too are wrong, so the gift does not aid 
the one who lives there. 


Idha pana, brahmana, ekacco panatipati hoti ... pe ... 
micchaditthiko hoti. 

Take someone else who kills living creatures... and has 
wrong view. 


So kayassa bheda param marana pettivisayam 
upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the ghost realm. 


Yo pettivesayikanam sattanam aharo, tena so tattha 
yapeti, tena so tattha titthati, yam va panassa ito 
anuppavecchanti mittamacca va natisalohita va, tena 
so tattha yapeti, tena so tattha titthati. 

There they survive feeding on the food of the beings in the 
ghost realm. Or else they survive feeding on what friends 
and colleagues, relatives and kin provide them with from 
here. 


Idam kho, brahmana, thanam yattha thitassa tam 
danam upakappati’ ti. 

The conditions there are right, so the gift aids the one who 
lives there.” 


“Sace pana, bho gotama, so peto natisalohito tam 
thanam anupapanno hoti, ko tam danam 
paribhunjati” ti? 

“But Master Gotama, who partakes of that gift if the 
departed relative is not reborn in that place?” 


“Annepissa, brahmana, peta natisalohita tam thanam 
upapanna honti, te tam danam paribhunjanti” ti. 
“Other departed relatives reborn there will partake of that 
gift.” 


“Sace pana, bho gotama, so ceva peto natisalohito 
tam thanam anupapanno hoti annepissa natisalohita 
peta tam thanam anupapanna honti, ko tam danam 
paribhunjati” ti? 

“But who partakes of the gift when neither that relative nor 
other relatives have been reborn in that place?” 


“Atthanam kho etam, brahmana, anavakaso yam tam 
thanam vivittam assa imina dighena addhuna 
yadidam petehi natisalohitehi. 


“It’s impossible, brahmin, it cannot happen that that place 
is vacant of departed relatives in all this long time. 


Api ca, brahmana, dayakopi anipphalo’ ti. 
It’s never fruitless for the donor.” 


“Atthanepi bhavam gotamo parikappam vadati” ti? 
“Does Master Gotama propose this even when the 
conditions are wrong?” 


“Atthanepi kho aham, brahmana, parikappam 
vadami. 
“I propose this even when the conditions are wrong. 


Idha, brahmana, ekacco panatipati hoti, adinnaday1 
hoti, kamesumicchacari hoti, musavadi hoti, 
pisunavaco hoti, pharusavaco hoti, samphappalap1 
hoti, abhijjhalu hoti, byapannacitto hoti, 
micchaditthiko hoti; 

Take someone who kills living creatures, steals, and 
commits sexual misconduct. They use speech that’s false, 
divisive, harsh, or nonsensical. And they’re covetous, 
malicious, with wrong view. 


so data hoti samanassa va brahmanassa va annam 
panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

They give to ascetics or brahmins such things as food, 
drink, clothing, vehicles; garlands, perfumes, and makeup; 
and bed, house, and lighting. 


So kayassa bheda param marana hatthinam 
sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the company of elephants. 


So tattha labhi hoti annassa panassa 
malananalankarassa. 

There they get to have food and drink, garlands and various 
adornments. 


Yam kho, brahmana, idha panatipati adinnadayi 
kamesumicchacari musavad1 pisunavaco pharusavaco 
samphappalap1 abhijjhalu byapannacitto 
micchaditthiko, tena so kayassa bheda param marana 
hatthinam sahabyatam upapajjati. 

Since in this life they killed living creatures... and had 
wrong view, they were reborn in the company of elephants. 


Yanca kho so data hoti samanassa va brahmanassa va 
annam panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam, tena so tattha labh1 hoti 
annassa panassa malananalankarassa. 

Since they gave to ascetics or brahmins... they get to have 
food and drink, garlands and various adornments. 


Idha pana, brahmana, ekacco panatipati hoti ... pe ... 
micchaditthiko hoti. 

Take someone else who kills living creatures... and has 
wrong view. 


So data hoti samanassa va brahmanassa va annam 
panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

They give to ascetics or brahmins. ... 


So kayassa bheda param marana assanam 
sahabyatam upapaijjati ... pe ... 

When their body breaks up, after death, they’re reborn in 
the company of horses. ... 


gunnam sahabyatam upapaijjati ... pe ... 


cattle ... 


kukkuranam sahabyatam upapaijjati. 
dogs. 


So tattha labhi hoti annassa panassa 
malananalankarassa. 

There they get to have food and drink, garlands and various 
adornments. 


Yam kho, brahmana, idha panatipati ... pe ... 
micchaditthiko, tena so kayassa bheda param marana 
kukkuranam sahabyatam upapaijjati. 

Since in this life they killed living creatures... and had 
wrong view, they were reborn in the company of dogs. 


Yanca kho so data hoti samanassa va brahmanassa va 
annam panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam, tena so tattha labhi1 hoti 
annassa panassa malananalankarassa. 

Since they gave to ascetics or brahmins... they get to have 
food and drink, garlands and various adornments. 


Idha pana, brahmana, ekacco panatipata pativirato 
hoti ... pe ... sammaditthiko hoti. 

Take someone else who doesn’t kill living creatures, steal, 
or commit sexual misconduct. They don’t use speech that’s 
false, divisive, harsh, or nonsensical. And they’re contented, 
kind-hearted, with right view. 


So data hoti samanassa va brahmanassa va annam 
panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

They give to ascetics or brahmins ... 


So kayassa bheda param marana manussanam 
sahabyatam upapaijjati. 

When their body breaks up, after death, they’re reborn in 
the human realm. 


So tattha labhi hoti manusakanam pancannam 
kamagunanam. 

There they get to have the five kinds of human sensual 
stimulation. 


Yam kho, brahmana, idha panatipata pativirato hoti 
.. pe ... sammaditthiko, tena so kayassa bheda param 
Marana manussanam sahabyatam upapaijjati. 

Since in this life they didn’t kill living creatures... and had 
right view, they were reborn in the company of humans. 


Yanca kho so data hoti samanassa va brahmanassa va 
annam panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam, tena so tattha labhi hoti 
manusakanam pancannam kamagunanam. 

Since they gave to ascetics or brahmins... they get to have 
the five kinds of human sensual stimulation. 


Idha pana, brahmana, ekacco panatipata pativirato 
hoti ... pe ... saammaditthiko hoti. 

Take someone else who doesn’t kill living creatures... and 
has right view. 


So data hoti samanassa va brahmanassa va annam 
panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam. 

They give to ascetics or brahmins ... 


So kayassa bheda param marana devanam 
sahabyatam upapaijjati. 


When their body breaks up, after death, they’re reborn in 
the company of the gods. 


So tattha labhi hoti dibbanam pancannam 
kamagunanam. 

There they get to have the five kinds of heavenly sensual 
stimulation. 


Yam kho, brahmana, idha panatipata pativirato hoti 
... pe ... Ssammaditthiko, tena so kayassa bheda param 
marana devanam sahabyatam upapajjati. 

Since in this life they didn’t kill living creatures... and had 
right view, they were reborn in the company of the gods. 


Yanca kho so data hoti samanassa va brahmanassa va 
annam panam vattham yanam malagandhavilepanam 
seyyavasathapadipeyyam, tena so tattha labhi1 hoti 
dibbanam pancannam kamagunanam. 

Since they gave to ascetics or brahmins... they get to have 
the five kinds of heavenly sensual stimulation. 


Api ca, brahmana, dayakopi anipphalo’ ti. 
It’s never fruitless for the donor.” 


“Acchariyam, bho gotama, abbhutam, bho gotama. 
“It’s incredible, Master Gotama, it’s amazing, 


Yavancidam, bho gotama, alameva danani datum, 
alam saddhani katum, yatra hi nama dayakopi 
anipphalo’ ti. 

Just this much is quite enough to justify giving gifts and 
performing memorial rites for the dead, since it’s never 
fruitless for the donor.” 


“Evametam, brahmana, dayakopi hi, brahmana, 
anipphalo’ ti. 


“That’s so true, brahmin. It’s never fruitless for the donor.” 


“Abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan’ ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Ekadasamam. 


Janussonivaggo dutiyo. 


10.178. 178. Sadhusutta - 178. 


Good 
18. Sadhuvagga - 18. Good 


“Sadhunca vo, bhikkhave, desessami asadhunca. 
“Mendicants, I will teach you what is good and what is not 
good. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamanca, bhikkhave, asadhu? 
“And what, mendicants, is not good? 


Panatipato, adinnadanam, kamesumicchacaro, 
musavado, pisuna vaca, pharusa vaCa, 
samphappalapo, abhijjha, byapado, micchaditthi— 
Killing living creatures, stealing, and sexual misconduct; 
speech that’s false, divisive, harsh, or nonsensical; 
covetousness, ill will, and wrong view. 


idam vuccati, bhikkhave, asadhu. 
This is called what is not good. 


Katamanca, bhikkhave, sadhu? 
And what is good? 


Panatipata veraman1, adinnadana veramanl, 
kamesumicchacara veraman1, musavada veramanl, 
pisunaya vacaya veramani, pharusaya vacaya 
veraman1, samphappalapa veramani, anabhijjha, 
abyapado, sammaditthi— 

Avoiding killing living creatures, stealing, and sexual 
misconduct; avoiding speech that’s false, divisive, harsh, or 
nonsensical; contentment, good will, and right view. 


idam vuccati, bhikkhave, sadhu” ti. 
This is called what is good.” 


Pathamam. 


10.179. 179. Ariyadhammasutta 
- 179. The Teaching of the Noble 


Ones 
18. Sadhuvagga - 18. Good 


“Ariyadhammanca vo, bhikkhave, desessami 
anariyadhammanca. 

“Mendicants, I will teach you the teaching of the noble 
ones, and what is not the teaching of the noble ones. 


Tam sunatha ... pe ... 
Listen and pay close attention, I will speak. ... 


katamo ca, bhikkhave, anariyo dhammo? 
And what is not the teaching of the noble ones? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, anariyo dhammo. 
This is called what is not the teaching of the noble ones. 


Katamo ca, bhikkhave, ariyo dhammo? 
And what is the teaching of the noble ones? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, ariyo dhammo’ ti. 
This is called the teaching of the noble ones.” 


Dutiyam. 


10.180. 180. Kusalasutta - 180. 


Skillful 
18. Sadhuvagga - 18. Good 


“Kusalanca vo, bhikkhave, desessami akusalanca. 
“T will teach you the skillful and the unskillful ... 


Tam sunatha ... pe ... 


katamanca, bhikkhave, akusalam? 
And what is the unskillful? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


idam vuccati, bhikkhave, akusalam. 
This is called the unskillful. 


Katamanca, bhikkhave, kusalam? 
And what is the skillful? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


idam vuccati, bhikkhave, kusalan’ ti. 
This is called the skillful.” 


Tatiyam. 


10.181. 181. Atthasutta - 181. 


Beneficial 
18. Sadhuvagga - 18. Good 


“Atthanca vo, bhikkhave, desessami anatthanca. 
“T will teach you the beneficial and the harmful. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, anattho? 
And what is the harmful? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, anattho. 
This is called the harmful. 


Katamo ca, bhikkhave, attho? 
And what is the beneficial? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, attho’ ti. 
This is called the beneficial.” 


Catuttham. 


10.182. 182. Dhammasutta - 


182. The Teaching 
18. Sadhuvagga - 18. Good 


“Dhammanca vo, bhikkhave, desessami adhammanca. 
“T will teach you what is the teaching and what is not the 
teaching. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, adhammo? 
And what is not the teaching? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, adhammo. 
This is called what is not the teaching. 


Katamo ca, bhikkhave, dhammo? 
And what is the teaching? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, dhammo’ ti. 
This is called the teaching.” 


Pancamam. 


10.183. 183. Asavasutta - 183. 


Defiled 
18. Sadhuvagga - 18. Good 


“Sasavanca vo, bhikkhave, dhammam desessami 
anasavancCa. 


“T will teach you the defiled principle and the undefiled. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, sasavo dhammo? 
And what is the defiled principle? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, sasavo dhammo. 
This is called the defiled principle. 


Katamo ca, bhikkhave, anasavo dhammo? 
And what is the undefiled principle? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, anasavo dhammo’ ti. 
This is called the undefiled principle.” 


Chattham. 


10.184. 184. Vajjasutta - 184. 


Blameworthy 
18. Sadhuvagga - 18. Good 


“Savajjanca vo, bhikkhave, dhammam desessami 
anavajjanca. 

“T will teach you the blameworthy principle and the 
blameless. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, savajjo dhammo? 
And what is the blameworthy principle? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, savajjo dhammo. 
This is called the blameworthy principle. 


Katamo ca, bhikkhave, anavajjo dhammo? 
And what is the blameless principle? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, anavajjo dhammo’ ti. 
This is called the blameless principle.” 


Sattamam. 


10.185. 185. Tapaniyasutta - 


185. Mortifying 
18. Sadhuvagga - 18. Good 


“Tapaniyanca vo, bhikkhave, dhammam desessami 
atapaniyanca. 

“T will teach you the mortifying principle and the 
unmortifying.... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, tapantyo dhammo? 
And what is the mortifying principle? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, tapantyo dhammo. 
This is called the mortifying principle. 


Katamo ca, bhikkhave, atapaniyo dhammo? 
And what is the unmortifying principle? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, atapantyo dhammo’ ti. 
This is called the unmortifying principle.” 


Atthamam. 


10.186. 186. Acayagamisutta - 


186. Leading to Accumulation 
18. Sadhuvagga - 18. Good 


“Acayagaminca vo, bhikkhave, dhammam desessami 
apacayagaminca. 

“T will teach you the principle that leads to accumulation 
and that which leads to dispersal. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, acayagami dhammo? 
And what is the principle that leads to accumulation? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, acayagam1 dhammo. 
This is called the principle that leads to accumulation. 


Katamo ca, bhikkhave, apacayagami dhammo? 
And what is the principle that leads to dispersal? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, apacayagami dhammo’ ti. 
This is called the principle that leads to dispersal.” 


Navamam. 


10.187. 187. Dukkhudrayasutta - 


187. With Suffering as Outcome 
18. Sadhuvagga - 18. Good 


“Dukkhudrayanca vo, bhikkhave, dhammam 
desessami sukhudrayanca. 

“T will teach you the principle that has suffering as outcome, 
and that which has happiness as outcome. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, dukkhudrayo dhammo? 
And what is the principle whose outcome is suffering? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, dukkhudrayo dhammo. 
This is the principle whose outcome is suffering. 


Katamo ca, bhikkhave, sukhudrayo dhammo? 
And what is the principle whose outcome is happiness? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, sukhudrayo dhammo’ ti. 
This is the principle whose outcome is happiness.” 


Dasamam. 


10.188. 188. Vipakasutta - 188. 


Result 
18. Sadhuvagga - 18. Good 


“Dukkhavipakanca vo, bhikkhave, dhammam 
desessami sukhavipakanca. 

“T will teach you the principle that results in suffering and 
that which results in happiness. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, dukkhavipako dhammo? 
And what is the principle that results in suffering? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, dukkhavipako dhammo. 
This is called the principle that results in suffering. 


Katamo ca, bhikkhave, sukhavipako dhammo? 
And what is the principle that results in happiness? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, sukhavipako dhammo’ ti. 
This is called the principle that results in happiness.” 


Ekadasamam. 


Sadhuvaggo tatiyo. 


10.189. 189. Arityamaggasutta - 


189. The Noble Path 
19. Ariyamaggavagga - 19. The Noble Path 


“Ariyamagganca vo, bhikkhave, desessami 
anariyamaggancCa. 
“T will teach you the noble path and the ignoble path. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, anariyo maggo? 
And what is the ignoble path? 


Panatipato ... pe ... 
Killing living creatures. ... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, anariyo maggo. 
This is called the ignoble path. 


Katamo ca, bhikkhave, ariyo maggo? 
And what is the noble path? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, ariyo maggo’ ti. 
This is called the noble path.” 


Pathamam. 


10.190. 190. Kanhamaggasutta - 


190. The Dark Path 
19. Ariyamaggavagga - 19. The Noble Path 


“Kanhamagganca vo, bhikkhave, desessami 
sukkamagganca. 
“T will teach you the dark path and the bright path. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, kanho maggo? 
And what is the dark path? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, kanho maggo. 
This is called the dark path. 


Katamo ca, bhikkhave, sukko maggo? 
And what is the bright path? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, sukko maggo’ ti. 
This is called the bright path.” 


Dutiyam. 


10.191. 191. Saddhammasutta - 


191. The True Teaching 
19. Ariyamaggavagga - 19. The Noble Path 


“Saddhammanca vo, bhikkhave, desessami 
asaddhammanca. 

“T will teach you what is the true teaching and what is not 
the true teaching. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, asaddhammo? 
And what is not the true teaching? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, asaddhammo. 
This is called what is not the true teaching. 


Katamo ca, bhikkhave, saddhammo? 
And what is the true teaching? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, saaddhammo’ ti. 
This is called the true teaching.” 


Tatiyam. 


10.192. 192. 
Sappurisadhammasutta - 192. 
The Teaching of the Good 
Persons 

19. Ariyamaggavagga - 19. The Noble Path 


“Sappurisadhammanca vo, bhikkhave, desessami 
asappurisadhammanca. 

“Mendicants, I will teach you the teaching of the good 
persons and the teaching of the bad persons. 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, asappurisadhammo? 
And what is the teaching of the bad persons? 


Panatipato ... pe ... 
Killing living creatures. ... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, asappurisadhammo. 
This is the teaching of the bad persons. 


Katamo ca, bhikkhave, sappurisadhammo? 
And what is the teaching of the good persons? 


Panatipata veraman. ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, sappurisadhammo’ ti. 
This is the teaching of the good persons.” 


Catuttham. 


10.193. 193. 
Uppadetabbadhammasutta - 
193. Principles That Should Be 


Activated 
19. Ariyamaggavagga - 19. The Noble Path 


“Uppadetabbanca vo, bhikkhave, dhammam 
desessami na uppadetabbanca. 

“T will teach you the principle to activate and the principle 
not to activate. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, na uppadetabbo dhammo? 
And what is the principle not to activate? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, na uppadetabbo dhammo. 
This is called the principle not to activate. 


Katamo ca, bhikkhave, uppadetabbo dhammo? 
And what is the principle to activate? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, uppadetabbo dhammo’ ti. 
This is called the principle to activate.” 


Pancamam. 


10.194. 194. 
Asevitabbadhammasutta - 194. 
Principles That Should Be 


Cultivated 
19. Ariyamaggavagga - 19. The Noble Path 


“Asevitabbanca vo, bhikkhave, dhammam desessami 
nasevitabbanca. 
“T will teach you the principle to cultivate and the principle 
not to cultivate. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, nasevitabbo dhammo? 
And what is the principle not to cultivate? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, nasevitabbo dhammo. 
This is called the principle not to cultivate. 


Katamo ca, bhikkhave, asevitabbo dhammo? 
And what is the principle to cultivate? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, asevitabbo dhammo’ ti. 
This is called the principle to cultivate.” 


Chattham. 


10.195. 195. 
Bhavetabbadhammasutta - 195. 
Principles That Should Be 
Developed 

19. Ariyamaggavagga - 19. The Noble Path 


“Bhavetabbanca vo, bhikkhave, dhammam desessami 
na bhavetabbanca. 

“T will teach you the principle to develop and the principle 
not to develop. ... 


Tam sunatha ... pe ... 
Listen and pay close attention, I will speak. 


katamo ca, bhikkhave, na bhavetabbo dhammo? 
And what is the principle not to develop? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, na bhavetabbo dhammo. 
This is called the principle not to develop. 


Katamo ca, bhikkhave, bhavetabbo dhammo? 
And what is the principle to develop? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 


right view. 


ayam vuccati, bhikkhave, bhavetabbo dhammo’ ti. 
This is called the principle to develop.” 


Sattamam. 


10.196. 196. Bahulikatabbasutta 
- 196. Principles That Should Be 
Made Much Of 

19. Ariyamaggavagga - 19. The Noble Path 


“Bahulikatabbanca vo, bhikkhave, dhammam 
desessami na bahulikatabbanca. 

“T will teach you the principle to make much of and the 
principle not to make much of.... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, na bahulikatabbo dhammo? 
And what is the principle not to make much of? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, na bahulikatabbo dhammo. 
This is called the principle not to make much of. 


Katamo ca, bhikkhave, bahulikatabbo dhammo? 
And what is the principle to make much of? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, bahulikatabbo dhammo’ ti. 


This is called the principle to make much of.” 


Atthamam. 


10.197. 197. Anussaritabbasutta 


- 197. Should Be Recollected 
19. Ariyamaggavagga - 19. The Noble Path 


“Anussaritabbanca vo, bhikkhave, dhammam 
desessami nanussaritabbanca. 

“T will teach you the principle to recollect and the principle 
not to recollect. ... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, nanussaritabbo dhammo? 
And what is the principle not to recollect? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, nanussaritabbo dhammo. 
This is called the principle not to recollect. 


Katamo ca, bhikkhave, anussaritabbo dhammo? 
And what is the principle to recollect? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, anussaritabbo dhammo’ ti. 
This is called the principle to recollect.” 


Navamam. 


10.198. 198. Sacchikatabbasutta 


- 198. Should Be Realized 
19. Ariyamaggavagga - 19. The Noble Path 


“Sacchikatabbanca vo, bhikkhave, dhammam 
desessami na sacchikatabbanca. 

“T will teach you the principle to realize and the principle 
not to realize.... 


Tam sunatha ... pe ... 


katamo ca, bhikkhave, na sacchikatabbo dhammo? 
And what is the principle not to realize? 


Panatipato ... pe ... 
Killing living creatures... 


micchaditthi— 
wrong view. 


ayam vuccati, bhikkhave, na sacchikatabbo dhammo. 
This is called the principle not to realize. 


Katamo ca, bhikkhave, sacchikatabbo dhammo? 
And what is the principle to realize? 


Panatipata veraman ... pe ... 
Not killing living creatures... 


sammaditthi— 
right view. 


ayam vuccati, bhikkhave, sacchikatabbo dhammo’ ti. 
This is called the principle to realize.” 


Dasamam. 


Ariyamaggavaggo catuttho. 


10.199-210. 199-210. 
Nasevitabbadisutta - 199-210. 


Should Not Associate, Etc. 


20. Aparapuggalavagga - 20. Another Chapter on 
Persons 


“Dasahi, bhikkhave, dhammehi samannagato puggalo 
na sevitabbo. 

“Mendicants, you should not associate with a person who 
has ten qualities. 


Katamehi dasahi? 
What ten? 


Panatipati hoti, adinnadayi hoti, kamesumicchacari 
hoti, musavadi hoti, pisunavaco hoti, pharusavaco 
hoti, samphappalapi hoti, abhijjhalu hoti, 
byapannacitto hoti, micchaditthiko hoti— 

They kill living creatures, steal, and commit sexual 
misconduct. They use speech that’s false, divisive, harsh, or 
nonsensical. And they’re covetous, malicious, with wrong 
view. 


imehi kho, bhikkhave, dasahi dhammehi 
Samannagato puggalo na sevitabbo. 

You should not associate with a person who has these ten 
qualities. 


Dasahi, bhikkhave, dhammehi samannagato puggalo 
sevitabbo. 
You should associate with a person who has ten qualities. 


Katamehi dasahi? 


What ten? 


Panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti, pisunaya vacaya pativirato hoti, 
pharusaya vacaya pativirato hoti, samphappalapa 
pativirato hoti, anabhijjhalu hoti, abyapannacitto 
hoti, sammaditthiko hoti— 

They don’t kill living creatures, steal, or commit sexual 
misconduct. They don’t use speech that’s false, divisive, 
harsh, or nonsensical. They’re contented, kind-hearted, 
with right view. 


imehi kho, bhikkhave, dasahi dhammehi 
Samannagato puggalo sevitabbo. (1) 

You should associate with a person who has these ten 
qualities.” 


Dasahi, bhikkhave, dhammehi samannagato puggalo 
na bhajitabbo ... pe ... 

“Mendicants, you should not frequent a person who has ten 
qualities. 


bhajitabbo ... 
you should frequent... 


na payirupasitabbo ... 
you should not pay homage ... 


payirupasitabbo ... 
you should pay homage... 


na pujjo hoti ... 
you should not venerate ... 


pujjo hoti ... 


you should venerate ... 


na pasamso hoti ... 
you should not praise... 


pasamso hoti ... 
you should praise ... 


agaravo hoti ... 
you should not revere ... 


garavo hoti ... 
you should revere ... 


appatisso hoti ... 
you should not defer to... 


Sappatisso hoti ... 
you should defer to... 


na aradhako hoti ... 
is not a SUCCESS... 


aradhako hoti ... 
iS a SUCCESS... 


na visujjhati ... 
is not pure... 


visujjhati ... 
is pure ... 


manam nadhibhoti ... 


does not win over conceit... 


manam adhibhoti ... 


wins over conceit... 


pannaya na vaddhati ... 
does not grow in wisdom ... 


pannaya vaddhati ... pe .... (2-11.) 
grows in wisdom... 


Dasahi, bhikkhave, dhammehi samannagato puggalo 
bahum apunnam pasavati ... 

A person who has these ten qualities makes much bad 
karma. ... 


bahum punnam pasavati. 
makes much merit. 


Katamehi dasahi? 
What ten? 


Panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti, pisunaya vacaya pativirato hoti, 
pharusaya vacaya pativirato hoti, samphappalapa 
pativirato hoti, anabhijjhalu hoti, abyapannacitto 
hoti, sammaditthiko hoti— 

They don’t kill living creatures, steal, or commit sexual 
misconduct. They don’t use speech that’s false, divisive, 
harsh, or nonsensical. They’re contented, kind-hearted, 
with right view. 


imehi kho, bhikkhave, dasahi dhammehi 
Samannagato puggalo bahum punnam pasavati’ ti. 
(12) 

A person who has these ten qualities makes much merit.” 


Aparapuggalavaggo pancamo. 


Catuttho pannasako samatto. 


10.211.211. 
Pathamanirayasaggasutta - 211. 


Heaven and Hell (1st) 
21. Karajakayavagga - 21. The Body Born of Deeds 


“Dasahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Someone with ten qualities is cast down to hell. 


Katamehi dasahi? 
What ten? 


Idha, bhikkhave, ekacco panatipati hoti, luddo 
lohitapani hatapahate nivittho adayapanno 
sabbapanabhutesu. (1) 

It’s when a certain person kills living creatures. They’re 
violent, bloody-handed, a hardened killer, merciless to living 
beings. 


Adinnadayi hoti, yam tam parassa 
paravittupakaranam gamagatam va arannagatam va, 
tam adinnam theyyasankhatam adata hoti. (2) 

They steal. With the intention to commit theft, they take the 
wealth or belongings of others from village or wilderness. 


Kamesu micchacari hoti, ya ta maturakkhita 
piturakkhita matapiturakkhita bhaturakkhita 
bhaginirakkhita natirakkhita gottarakkhita 
dhammarakkhita sasamika saparidanda antamaso 
malagulaparikkhittapi, tatharupasu carittam apajjita 
hoti. (3) 

They commit sexual misconduct. They have sexual relations 
with women who have their mother, father, both mother 
and father, brother, sister, relatives, or clan as guardian. 


They have sexual relations with a woman who is protected 
on principle, or who has a husband, or whose violation is 
punishable by law, or even one who has been garlanded as 
a token of betrothal. 


Musavadi hoti, sabhaggato va parisaggato va 
natimajjhagato va pugamajjhagato va 
rajakulamajjhagato va abhinito sakkhiputtho: 
‘ehambho purisa, yam janasi tam vadehi'’ti, so ajanam 
va aha: ‘janami’ti, janam va aha: ‘na janami'ti, 
apassam va aha: ‘passami’ti, passam va aha: ‘na 
passam1’ti. Iti attahetu va parahetu va 
amisakincikkhahetu va sampajanamusa bhasita hoti. 
(4) 

They lie. They’re summoned to a council, an assembly, a 
family meeting, a guild, or to the royal court, and asked to 
bear witness: ‘Please, mister, say what you know.’ Not 
knowing, they say ‘I know.’ Knowing, they say ‘I don’t know. 
Not seeing, they say ‘I see.’ And seeing, they say ‘I don’t 
see.’ So they deliberately lie for the sake of themselves or 
another, or for some trivial worldly reason. 


J 


Pisunavaco hoti, ito sutva amutra akkhata imesam 
bhedaya, amutra va sutva imesam akkhata amusam 
bhedaya. Iti samagganam va bhetta bhinnanam va 
anuppadata vaggaramo vaggarato vagganandi, 
vaggakaranim vacam bhasita hoti. (5) 

They speak divisively. They repeat in one place what they 
heard in another so as to divide people against each other. 
And so they divide those who are harmonious, supporting 
division, delighting in division, loving division, speaking 
words that promote division. 


Pharusavaco hoti, ya sa vaca andaka kakkasa 
parakatuka parabhisajjani kodhasamanta 


asamadhisamvattanika, tatharupim vacam bhasita 
hoti. (6) 

They speak harshly. They use the kinds of words that are 
cruel, nasty, hurtful, offensive, bordering on anger, not 
leading to immersion. 


Samphappalapi hoti, akalavadi abhutavadi 
anatthavadi adhammavadi avinayavad1, 
anidhanavatim vacam bhasita hoti akalena 
anapadesam apariyantavatim anatthasamhitam. (7) 
They talk nonsense. Their speech is untimely, and is neither 
factual nor beneficial. It has nothing to do with the teaching 
or the training. Their words have no value, and are 
untimely, unreasonable, rambling, and pointless. 


Abhijjhalu hoti, yam tam parassa 
paravittupakaranam tam abhijjhata hoti: ‘aho vata 
yam parassa tam mama assa’ti. (8) 

They’re covetous. They covet the wealth and belongings of 
others: ‘Oh, if only their belongings were mine!’ 


Byapannacitto hoti, padutthamanasankappo: ‘ime 
satta hannantu va bajjhantu va ucchijjantu va 
vinassantu va ma va ahesun’ti. (9) 

They have ill will and hateful intentions: ‘May these sentient 
beings be killed, slaughtered, slain, destroyed, or 
annihilated!’ 


Micchaditthiko hoti, viparitadassano: 
They have wrong view. Their perspective is distorted: 


‘natthi dinnam, natthi yittham, natthi hutam, natthi 
sukatadukkatanam kammanam phalam vipako, natthi 
ayam loko, natthi paro loko, natthi mata, natthi pita, 
natthi satta opapatika, natthi loke samanabrahmana 
sammaggata (10) Sammapatipanna ye imanca lokam 


paranca lokam sayam abhinna sacchikatva 
pavedenti’ti. 

‘There’s no meaning in giving, sacrifice, or offerings. 
There’s no fruit or result of good and bad deeds. There’s no 
afterlife. There’s no obligation to mother and father. No 
beings are reborn spontaneously. And there’s no ascetic or 
brahmin who is well attained and practiced, and who 
describes the afterlife after realizing it with their own 
insight.’ 


Imehi kho, bhikkhave, dasahi dhammehi 
Ssamannagato yathabhatam nikkhitto evam niraye. 
Someone with these ten qualities is cast down to hell. 


Dasahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with ten qualities is raised up to heaven. 


Katamehi dasahi? 
What ten? 


Idha, bhikkhave, ekacco panatipatam pahaya 
panatipata pativirato hoti nihitadando nihitasattho 
lajji dayapanno, sabbapanabhutahitanukampi 
viharati. (1) 

It’s when a certain person gives up killing living creatures. 
They renounce the rod and the sword. They’re scrupulous 
and kind, living full of compassion for all living beings. 


Adinnadanam pahaya adinnadana pativirato hoti. 
Yam tam parassa paravittupakaranam gamagatam va 
arannagatam va, na tam adinnam theyyasankhatam 
adata hoti. (2) 

They give up stealing. They don’t, with the intention to 
commit theft, take the wealth or belongings of others from 
village or wilderness. 


Kamesumicchacaram pahaya kamesumicchacara 
pativirato hoti. Ya ta maturakkhita ... pe ... antamaso 
malagulaparikkhittapi, tatharupasu na carittam 
apajjita hoti. (3) 

They give up sexual misconduct. They don’t have sex with 
women who have their mother, father, both mother and 
father, brother, sister, relatives, or clan as guardian. They 
don’t have sex with a woman who is protected on principle, 
or who has a husband, or whose violation is punishable by 
law, or even one who has been garlanded as a token of 
betrothal. 


Musavadam pahaya musavada pativirato hoti. 
Sabhaggato va parisaggato va natimajjhagato va 
pugamajjhagato va rajakulamajjhagato va abhinito 
sakkhiputtho: ‘ehambho purisa, yam janasi tam 
vadehi’ti, so ajanam va aha: ‘na janami’ti, janam va 
aha: ‘janam1’ti, apassam va aha: ‘na passami’ti, 
passam va aha: ‘passami’ti. Iti attahetu va parahetu 
va amisakincikkhahetu va na sampajanamusa bhasita 
hoti. (4) 

They give up lying. They’re summoned to a council, an 
assembly, a family meeting, a guild, or to the royal court, 
and asked to bear witness: ‘Please, mister, say what you 
know.’ Not knowing, they say ‘I don’t know.’ Knowing, they 
say ‘I know.’ Not seeing, they say ‘I don’t see.’ And seeing, 
they say ‘I see.’ So they don’t deliberately lie for the sake of 
themselves or another, or for some trivial worldly reason. 


Pisunavacam pahaya pisunaya vacaya pativirato hoti 
—na ito sutva amutra akkhata imesam bhedaya, 
amutra va sutva imesam akkhata amusam bhedaya. 
Iti bhinnanam va sandhata sahitanam va anuppadata 
Samaggaramo samaggarato samagganandi, 
Ssamaggakaranim vacam bhasita hoti. (5) 


They give up divisive speech. They don’t repeat in one place 
what they heard in another so as to divide people against 
each other. Instead, they reconcile those who are divided, 
supporting unity, delighting in harmony, loving harmony, 
speaking words that promote harmony. 


Pharusavacam pahaya pharusaya vacaya pativirato 
hoti. Ya sa vaca nela kannasukha pemaniya 
hadayangama pori bahujanakanta bahujanamanapa, 
tatharupim vacam bhasita hoti. (6) 

They give up harsh speech. They speak in a way that’s 
mellow, pleasing to the ear, lovely, going to the heart, polite, 
likable and agreeable to the people. 


Samphappalapam pahaya samphappalapa pativirato 
hoti kalavadi bhutavadi, atthavadi dhammavadi 
vinayavadi, nidhanavatim vacam bhasita hoti kalena 
Sapadesam pariyantavatim atthasamhitam. (7) 

They give up talking nonsense. Their words are timely, true, 
and meaningful, in line with the teaching and training. They 
say things at the right time which are valuable, reasonable, 
succinct, and beneficial. 


Anabhijjhalu hoti. Yam tam parassa 
paravittupakaranam tam anabhijjhata hoti: ‘aho vata 
yam parassa tam mama assa’ti. (8) 

They’re content. They don’t covet the wealth and 
belongings of others: ‘Oh, if only their belongings were 
mine!’ 


Abyapannacitto hoti appadutthamanasankappo: ‘ime 
satta avera hontu abyapajja anigha, sukhi attanam 
pariharantu’ ti. (9) 

They have a kind heart and loving intentions: ‘May these 
sentient beings live free of enmity and ill will, untroubled 
and happy!’ 


Sammaditthiko hoti aviparitadassano: 
They have right view, an undistorted perspective: 


‘atthi dinnam, atthi yittham, atthi hutam, atthi 
sukatadukkatanam kammanam phalam vipako, atthi 
ayam loko, atthi paro loko, atthi mata, atthi pita, 
atthi satta opapatika, atthi loke samanabrahmana 
Ssammaggata Sammapatipanna ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedenti’ti. (10) 

‘There is meaning in giving, sacrifice, and offerings. There 
are fruits and results of good and bad deeds. There is an 
afterlife. There is obligation to mother and father. There are 
beings reborn spontaneously. And there are ascetics and 
brahmins who are well attained and practiced, and who 
describe the afterlife after realizing it with their own 
insight.’ 

Imehi kho, bhikkhave, dasahi dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these ten qualities is raised up to heaven.” 


Pathamam. 


10.212.212. 
Dutiyanirayasaggasutta - 212. 


Heaven and Hell (2nd) 
21. Karajakayavagga - 21. The Body Born of Deeds 


“Dasahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Someone with ten qualities is cast down to hell. 


Katamehi dasahi? 
What ten? 


Idha, bhikkhave, ekacco panatipati hoti luddo 
lohitapani hatapahate nivittho adayapanno 
sabbapanabhutesu. 

It’s when a certain person kills living creatures. They’re 
violent, bloody-handed, a hardened killer, merciless to living 
beings. 


Adinnadayi hoti ... 
They steal. ... 


kamesumicchacari hoti ... 
They commit sexual misconduct. ... 


musavadi hoti ... 
They lie. ... 


pisunavaco hoti ... 
They speak divisively. ... 


pharusavaco hoti ... 
They speak harshly. ... 


samphappalapi hoti ... 
They indulge in talking nonsense. ... 


abhijjhalu hoti ... 
They’re covetous. ... 


byapannacitto hoti ... 
They have cruel intentions. ... 


micchaditthiko hoti viparitadassano: 
They have wrong view. ... 


‘natthi dinnan. ... pe ... 
sayam abhinna sacchikatva pavedenti’ti. 


Imehi kho, bhikkhave, dasahi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these ten qualities is cast down to hell. 


Dasahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with ten qualities is raised up to heaven. 


Katamehi dasahi? 
What ten? 


Idha, bhikkhave, ekacco panatipatam pahaya 
panatipata pativirato hoti nihitadando nihitasattho 
lajji dayapanno, sabbapanabhutahitanukampi 
viharati. 

It’s when a certain person gives up killing living creatures. 
They renounce the rod and the sword. They’re scrupulous 
and kind, living full of compassion for all living beings. 


Adinnadanam pahaya adinnadana pativirato hoti ... 


They give up stealing. ... 


kamesumicchacaram pahaya kamesumicchacara 
pativirato hoti ... 
They give up sexual misconduct. ... 


musavadam pahaya musavada pativirato hoti ... 
They give up lying.... 


pisunam vacam pahaya pisunaya vacaya pativirato 
hoti ... 
They give up divisive speech. ... 


pharusam vacam pahaya pharusaya vacaya pativirato 
hoti ... 
They give up harsh speech. ... 


samphappalapam pahaya samphappalapa pativirato 
hoti ... 
They give up talking nonsense. ... 


anabhijjhalu hoti ... 
They’re content. ... 


abyapannacitto hoti ... 
They’re kind hearted. ... 


sammaditthiko hoti aviparitadassano: 
They have right view. ... 


‘atthi dinnam ... pe ... ye imanca lokam paranca 
lokam sayam abhinna sacchikatva pavedenti’ti. 


Imehi kho, bhikkhave, dasahi dhammehi 
Samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these ten qualities is raised up to heaven.” 


Dutiyam. 


10.213.213. Matugamasutta - 


213. A Female 
21. Karajakayavagga - 21. The Body Born of Deeds 


“Dasahi, bhikkhave, dhammehi samannagato 
matugamo yathabhatam nikkhitto evam niraye. 
“A female with ten qualities is cast down to hell. 


Katamehi dasahi? 
What ten? 


Panatipati hoti ... pe ... 
She kills living creatures. ... 


adinnadayi hoti ... 
She steals. ... 


kamesumicchacari hoti ... 
She commits sexual misconduct. ... 


musavadi hoti ... 
She lies. ... 


pisunavaco hoti ... 
She speaks divisively. ... 


pharusavaco hoti ... 
She speaks harshly. ... 


samphappalapi hoti ... 
She indulges in talking nonsense. ... 


abhijjhalu hoti ... 
She’s covetous. ... 


byapannacitto hoti ... 
She has cruel intentions. ... 


micchaditthiko hoti .... 
She has wrong view. ... 


Imehi kho, bhikkhave, dasahi dhammehi 
Samannagato matugamo yathabhatam nikkhitto evam 
niraye. 

A female with these ten qualities is cast down to hell. 


Dasahi, bhikkhave, dhammehi samannagato 
matugamo yathabhatam nikkhitto evam sagge. 
A female with ten qualities is raised up to heaven. 


Katamehi dasahi? 
What ten? 


Panatipata pativirato hoti ... pe ... 
She doesn’t kill living creatures. ... 


adinnadana pativirato hoti ... 
She doesn’t steal. ... 


kamesumicchacara pativirato hoti ... 
She doesn’t commit sexual misconduct. ... 


musavada pativirato hoti ... 
She doesn’t lie. ... 


pisunaya vacaya pativirato hoti ... 
She doesn’t speak divisivelly. ... 


pharusaya vacaya pativirato hoti ... 
She doesn’t speak harshly. ... 


samphappalapa pativirato hoti ... 
She doesn’t indulge in talking nonsense. ... 


anabhijjhalu hoti ... 
She’s content. ... 


abyapannacitto hoti ... 
She’s kind hearted. ... 


sammaditthiko hoti .... 
She has right view. ... 


Imehi kho, bhikkhave, dasahi dhammehi 
Samannagato matugamo yathabhatam nikkhitto evam 
sagge’” ti. 

A female with these ten qualities is raised up to heaven.” 


Tatiyam. 


10.214. 214. Upasikasutta - 214. 


A Laywoman 
21. Karajakayavagga - 21. The Body Born of Deeds 


“Dasahi, bhikkhave, dhammehi samannagata upasika 
yathabhatam nikkhitta evam niraye. 
“A laywoman with ten qualities is cast down to hell. 


Katamehi dasahi? 
What ten? 


She kills living creatures. ... 


micchaditthika hoti .... 
She has wrong view. ... 


Imehi kho, bhikkhave, dasahi dhammehi 
Samannagata upasika yathabhatam nikkhitta evam 
niraye. 

A laywoman with these ten qualities is cast down to hell. 


Dasahi, bhikkhave, dhammehi samannagata upasika 
yathabhatam nikkhitta evam sagge. 
A laywoman with ten qualities is raised up to heaven. 


Katamehi dasahi? 
What ten? 


Panatipata pativirata hoti ... pe ... 
She doesn’t kill living creatures. ... 


sammaditthika hoti .... 
She has right view. ... 


Imehi kho, bhikkhave, dasahi dhammehi 
Samannagata upasika yathabhatam nikkhitta evam 
Sagge”. 

A laywoman with these ten qualities is raised up to heaven.” 


Catuttham. 


10.215. 215. Visaradasutta - 215. 


Assured 

21. Karajakayavagga - 21. The Body Born of Deeds 
“Dasahi, bhikkhave, dhammehi samannagata upasika 
avisarada agaram ajjhavasati. 

“A laywoman living at home with these ten qualities is not 
self-assured. 


Katamehi dasahi? 
What ten? 


She kills living creatures. ... 
adinnadayini hoti ... 
kamesumicchacarin1 hoti ... 
musavadini hoti ... 
pisunavaca hoti ... 
pharusavaca hoti ... 
samphappalapini hoti ... 
abhijjhaluni hoti ... 
byapannacitta hoti ... 


micchaditthika hoti .... 
She has wrong view. ... 


Imehi kho, bhikkhave, dasahi dhammehi 
Samannagata upasika avisarada agaram ajjhavasati. 
A laywoman living at home with these ten qualities is not 
self-assured. 

Dasahi, bhikkhave, dhammehi samannagata upasika 
visarada agaram ajjhavasati. 

A laywoman living at home with these ten qualities is self- 
assured. 


Katamehi dasahi? 
What ten? 


Panatipata pativirata hoti ... 
She doesn’t kill living creatures. ... 


adinnadana pativirata hoti ... 
kamesumicchacara pativirata hoti ... 
musavada pativirata hoti ... 
pisunaya vacaya pativirata hoti ... 
pharusaya vacaya pativirata hoti ... 
samphappalapa pativirata hoti ... 
anabhijjhaluni hoti ... 
abyapannacitta hoti ... 


sammaditthika hoti .... 
She has right view. ... 


Imehi kho, bhikkhave, dasahi dhammehi 
Samannagata upasika visarada agaram ajjhavasati’ ti. 
A laywoman living at home with these ten qualities is self 
assured.” 


Pancamam. 


10.216. 216. Samsappantiyasutta 


- 216. Creepy Creatures 
21. Karajakayavagga - 21. The Body Born of Deeds 


“Samsappaniyapariyayam vo, bhikkhave, 
dhammapariyayam desessami. 

“Mendicants, I will teach you an exposition of the teaching 
on creepy creatures. 


Tam sunatha, sadhukam manasi karotha, 
bhasissam1’ ti. 
Listen and pay close attention, I will speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Katamo ca, bhikkhave, samsappaniyapariyayo 
dhammapariyayo? 

“What is the exposition of the teaching on creepy 
creatures? 


Kammassaka, bhikkhave, satta kammadayada 
kammayoni kammabandhu kammapatisarana, yam 
kammam karonti— 

Sentient beings are the owners of their deeds and heir to 
their deeds. Deeds are their womb, their relative, and their 
refuge. 


kalyanam va papakam va—tassa dayada bhavanti. 


They shall be the heir of whatever deeds they do, whether 
good or bad. 


Idha, bhikkhave, ekacco panatipati hoti luddo 
lohitapani hatapahate nivittho, adayapanno 
sabbapanabhutesu. 

Take a certain person who kills living creatures. They’re 
violent, bloody-handed, a hardened killer, merciless to living 
beings. 


So samsappati kayena, samsappati vacaya, 
Samsappati manasa. 
They’re creepy in body, speech, and mind. 


Tassa jimham kayakammam hoti, jimham 
vacikammam, jimham manokammam, jimha gati, 
jimhupapatti. 

Doing crooked deeds by way of body, speech, and mind, 
their destiny and rebirth is crooked. 


Jimhagatikassa kho panaham, bhikkhave, 
jimhupapattikassa dvinnam gatinam annataram 
gatim vadami— 

Someone whose destiny and rebirth is crooked is reborn in 
one of two places, I say: 


ye va ekantadukkha niraya ya va samsappajatika 
tiracchanayoni. 

in an exclusively painful hell, or among the species of 
creepy animals. 


Katama ca sa, bhikkhave, samsappajatika 
tiracchanayoni? 
And what are the species of creepy animals? 


Ahi vicchika satapadi nakula bilara musika uluka, ye 
va panannepi keci tiracchanayonika satta manusse 
disva samsappanti. 

Snakes, scorpions, centipedes, mongooses, cats, mice, owls, 
or whatever other species of animal that creep away when 
they see humans. 


Iti kho, bhikkhave, bhuta bhutassa upapatti hoti. 
This is how a being is born from a being. 


Yam karoti tena upapaijjati. 
For your deeds determine your rebirth, 


Upapannamenam phassa phusanti. 
and when you’re reborn contacts affect you. 


Evamaham, bhikkhave, ‘kammadayada satta’ ti 
vadami. 

This is why I say that sentient beings are heirs to their 
deeds. 


Idha pana, bhikkhave, ekacco adinnaday1 hoti ... pe ... 
Take someone else who steals... 


kamesumicchacari hoti ... 
commits sexual misconduct... 


musavadi hoti ... 
lies... 


pisunavaco hoti ... 
speaks divisively ... 


pharusavaco hoti ... 
speaks harshly ... 


samphappalapi hoti ... 
indulges in talking nonsense... 


abhijjhalu hoti ... 
is covetous... 


byapannacitto hoti ... 
has cruel intentions... 


micchaditthiko hoti viparitadassano: 
has wrong view... 


‘natthi dinnan. ... pe ... 
sayam abhinna sacchikatva pavedenti’ti. 


So samsappati kayena, samsappati vacaya, 
Samsappati manasa. 
They’re creepy in body, speech, and mind. 


Tassa jimham kayakammam hoti, jimham 
vacikammam, jimham manokammam, jimha gati, 
jimhupapatti. 

Doing crooked deeds by way of body, speech, and mind, 
their destiny and rebirth is crooked. 


Jimhagatikassa kho panaham, bhikkhave, 
jimhupapattikassa dvinnam gatinam annataram 
gatim vadami— 

Someone whose destiny and rebirth is crooked is reborn in 
one of two places, I say: 


ye va ekantadukkha niraya ya va samsappajatika 
tiracchanayoni. 

in an exclusively painful hell, or among the species of 
creepy animals. 


Katama Ca sa, bhikkhave, samsappajatika 
tiracchanayoni? 
And what are the species of creepy animals? 


Ahi vicchika satapadi nakula bilara musika uluka, ye 
va panannepi keci tiracchanayonika satta manusse 
disva samsappanti. 

Snakes, scorpions, centipedes, mongooses, cats, mice, owls, 
or whatever other species of animal that creep away when 
they see humans. 


Iti kho, bhikkhave, bhuta bhutassa upapatti hoti, 
This is how a being is born from a being. 


yam karoti tena upapaijjati. 
For your deeds determine your rebirth, 


Upapannamenam phassa phusanti. 
and when you’re reborn contacts affect you. 


Evamaham, bhikkhave, ‘kammadayada satta’ ti 
vadami. 

This is why I say that sentient beings are heirs to their 
deeds. 


Kammassaka, bhikkhave, satta kammadayada 
kammayoni kammabandhu kammapatisarana, yam 
kammam karonti— 

Sentient beings are the owners of their deeds and heir to 
their deeds. Deeds are their womb, their relative, and their 
refuge. 


kalyanam va papakam va—tassa dayada bhavanti. 
They shall be the heir of whatever deeds they do, whether 
good or bad. 


Idha, bhikkhave, ekacco panatipatam pahaya 
panatipata pativirato hoti nihitadando nihitasattho, 
lajji dayapanno sabbapanabhutahitanukampi 
viharati. 

Take a certain person who gives up killing living creatures. 
They renounce the rod and the sword. They’re scrupulous 
and kind, living full of compassion for all living beings. 


So na samsappati kayena, na samsappati vacaya, na 
samsappati manasa. 
They’re not creepy in body, speech, and mind. 


Tassa uju kayakammam hoti, uju vacikammam, uju 
manokammam, uju gati, ujupapatti. 

Doing virtuous deeds by way of body, speech, and mind, 
their destiny and rebirth is virtuous. 


Ujugatikassa kho panaham, bhikkhave, 
ujupapattikassa dvinnam gatinam annataram gatim 
vadami— 

Someone whose destiny and rebirth is virtuous is reborn in 
one of two places, I say: 


ye va ekantasukha sagga yani va pana tani 
uccakulani khattiyamahasalakulani va 
brahmanamahasalakulani va 
gahapatimahasalakulani va addhani mahaddhanani 
mahabhogani pahutajataruparajatani 
pahttavittupakaranani pahutadhanadhannani. 

in a heaven of perfect happiness, or in an eminent well-to- 
do family of aristocrats, brahmins, or householders—rich, 
affluent, and wealthy, with lots of gold and silver, lots of 
property and assets, and lots of money and grain. 


Iti kho, bhikkhave, bhuta bhutassa upapatti hoti. 


This is how a being is born from a being. 


Yam karoti tena upapaijjati. 
For your deeds determine your rebirth, 


Upapannamenam phassa phusanti. 
and when you’re reborn contacts affect you. 


Evamaham, bhikkhave, ‘kammadayada satta’ ti 
vadami. 

This is why I say that sentient beings are heirs to their 
deeds. 


Idha pana, bhikkhave, ekacco adinnadanam pahaya 
adinnadana pativirato hoti ... pe ... 
Take someone else who gives up stealing ... 


kamesumicchacara pativirato hoti ... 
sexual misconduct... 


musavadam pahaya musavada pativirato hoti ... 
lying ... 


pisunam vacam pahaya pisunaya vacaya pativirato 
hoti eee 
divisive speech... 


pharusam vacam pahaya pharusaya vacaya pativirato 
hoti ... 
harsh speech... 


samphappalapam pahaya samphappalapa pativirato 
hoti ... 
talking nonsense... 


anabhijjhalu hoti ... 


They’re content... 


abyapannacitto hoti ... 
kind hearted... 


sammaditthiko hoti aviparitadassano: 
they have right view... 


‘atthi dinnanm. ... pe ... 


ye imanca lokam paranca lokam sayam abhinna 
sacchikatva pavedent?'ti. 


So na samsappati kayena, na samsappati vacaya, na 
Ssamsappati manasa. 
They’re not creepy in body, speech, and mind. 


Tassa uju kayakammam hoti, uju vacikammam, uju 
manokammam, uju gati, ujupapatti. 

Doing virtuous deeds by way of body, speech, and mind, 
their destiny and rebirth is virtuous. 


Ujugatikassa kho pana aham, bhikkhave, 
ujupapattikassa dvinnam gatinam annataram gatim 
vadami— 

Someone whose destiny and rebirth is virtuous is reborn in 
one of two places, I say: 


ye va ekantasukha sagga yani va pana tani 
uccakulani khattiyamahasalakulani va 
brahmanamahasalakulani va 
gahapatimahasalakulani va addhani mahaddhanani 
mahabhogani pahutajataruparajatani 
pahttavittupakaranani pahutadhanadhannani. 

in a heaven of perfect happiness, or in an eminent well-to- 
do family of aristocrats, brahmins, or householders—rich, 


affluent, and wealthy, with lots of gold and silver, lots of 
property and assets, and lots of money and grain. 


Iti kho, bhikkhave, bhuta bhutassa upapatti hoti. 
This is how a being is born from a being. 


Yam karoti tena upapaijjati. 
For your deeds determine your rebirth, 


Upapannamenam phassa phusanti. 
and when you’re reborn contacts affect you. 


Evamaham, bhikkhave, ‘kammadayada satta’ ti 
vadami. 

This is why I say that sentient beings are heirs to their 
deeds. 


Kammassaka, bhikkhave, satta kammadayada 
kammayoni kammabandhu kammapatisarana, yam 
kammam karonti— 

Sentient beings are the owners of their deeds and heir to 
their deeds. Deeds are their womb, their relative, and their 
refuge. 


kalyanam va papakam va—tassa dayada bhavanti. 
They shall be the heir of whatever deeds they do, whether 
good or bad. 


Ayam kho so, bhikkhave, samsappaniyapariyayo 
dhammapariyayo’ ti. 
This is the exposition of the teaching on creepy creatures.” 


Chattham. 


10.217.217. 
Pathamasancetanikasutta - 217. 


Intentional (1st) 
21. Karajakayavagga - 21. The Body Born of Deeds 


“Naham, bhikkhave, sancetanikanam kammanam 
katanam upacitanam appatisamveditva byantibhavam 
vadami. 

“Mendicants, I don’t say that intentional deeds that have 
been performed and accumulated are eliminated without 
being experienced. 


Tanca kho dittheva dhamme upapajje va apare va 
pariyaye. 

And that may be in the present life, or in the next life, or in 
some subsequent period. 


Na tvevaham, bhikkhave, sancetanikanam 
kammanam katanam upacitanam appatisamveditva 
dukkhassantakiriyam vadami. 

And I don’t say that suffering is ended without experiencing 
intentional deeds that have been performed and 
accumulated. 


Tatra, bhikkhave, tividha 
kayakammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti; 

Now, there are three kinds of corruption and failure of 
bodily action that have unskillful intention, with suffering as 
their outcome and result. 


catubbidha vacikammantasandosabyapatti 
akusalasancetanika dukkhudraya dukkhavipaka hoti; 


There are four kinds of corruption and failure of verbal 
action that have unskillful intention, with suffering as their 
outcome and result. 


tividha manokammantasandosabyapatti 
akusalasancetanika dukkhudraya dukkhavipaka hoti. 
There are three kinds of corruption and failure of mental 
action that have unskillful intention, with suffering as their 
outcome and result. 


Kathanca, bhikkhave, tividha 
kayakammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti? 

And what are the three kinds of corruption and failure of 
bodily action? 


Idha, bhikkhave, ekacco panatipati hoti, luddo 
lohitapani hatapahate nivittho adayapanno 
sabbapanabhutesu. (1) 

It’s when a certain person kills living creatures. They’re 
violent, bloody-handed, a hardened killer, merciless to living 
beings. 


Adinnadayi hoti, yam tam parassa 
paravittupakaranam gamagatam va arannagatam va, 
tam adinnam theyyasankhatam adata hoti. (2) 

They steal. With the intention to commit theft, they take the 
wealth or belongings of others from village or wilderness. 


Kamesumicchacari hoti, ya ta maturakkhita ... pe ... 
antamaso malagulaparikkhittapi, tatharupasu 
carittam apajjita hoti. (3) 

They commit sexual misconduct. They have sex with women 
who have their mother, father, both mother and father, 
brother, sister, relatives, or clan as guardian. They have sex 
with a woman who is protected on principle, or who has a 


husband, or whose violation is punishable by law, or even 
one who has been garlanded as a token of betrothal. 


Evam kho, bhikkhave, tividha 
kayakammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti. 

These are the three kinds of corruption and failure of bodily 
action. 


Kathanca, bhikkhave, catubbidha 
vacikammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti? 

And what are the four kinds of corruption and failure of 
verbal action? 


Idha, bhikkhave, ekacco musavadi hoti. Sabhaggato 
va parisaggato va natimajjhagato va pugamajjhagato 
va rajakulamajjhagato va abhinito sakkhiputtho 

It’s when a certain person lies. They’re summoned to a 
council, an assembly, a family meeting, a guild, or to the 
royal court, and asked to bear witness: 


‘ehambho purisa, yam janasi tam vadehi’ti, so ajanam 
va aha: ‘janami’ti, janam va aha: ‘na janam1’ti, 
apassam va aha: ‘passami’ti, passam va aha: ‘na 
passami’ti, iti attahetu va parahetu va 
amisakincikkhahetu va sampajanamusa bhasita hoti. 
(4) 

‘Please, mister, say what you know.’ Not knowing, they say ‘I 
know.’ Knowing, they say ‘I don’t know.’ Not seeing, they 
say ‘I see.’ And seeing, they say ‘I don’t see.’ So they 
deliberately lie for the sake of themselves or another, or for 
some trivial worldly reason. 


Pisunavaco hoti, ito sutva amutra akkhata imesam 
bhedaya, amutra va sutva imesam akkhata amusam 


bhedaya. Iti samagganam va bhetta bhinnanam va 
anuppadata vaggaramo vaggarato vagganand1i, 
vaggakaranim vacam bhasita hoti. (5) 

They speak divisively. They repeat in one place what they 
heard in another so as to divide people against each other. 
And so they divide those who are harmonious, supporting 
division, delighting in division, loving division, speaking 
words that promote division. 


Pharusavaco hoti, ya sa vaca andaka kakkasa 
parakatuka parabhisajjani kodhasamanta. 
Asamadhisamvattanika, tatharupim vacam bhasita 
hoti. (6) 

They speak harshly. They use the kinds of words that are 
cruel, nasty, hurtful, offensive, bordering on anger, not 
leading to immersion. 


Samphappalapi hoti, akalavadi abhutavadi 
anatthavadi adhammavadi avinayavad1, 
anidhanavatim vacam bhasita hoti akalena 
anapadesam apariyantavatim anatthasamhitam. (7) 
They indulge in talking nonsense. Their speech is untimely, 
and is neither factual nor beneficial. It has nothing to do 
with the teaching or the training. Their words have no 
value, and are untimely, unreasonable, rambling, and 
pointless. 


Evam kho, bhikkhave, catubbidha 
vacikammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti. 

These are the four kinds of corruption and failure of verbal 
action. 


Kathanca, bhikkhave, tividha 
manokammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti? 


And what are the three kinds of corruption and failure of 
mental action? 


Idha, bhikkhave, ekacco abhijjhalu hoti. Yam tam 
parassa paravittupakaranam, tam abhijjhata hoti: 
‘aho vata, yam parassa tam mama assa’ti. (8) 

It’s when someone is covetous. They covet the wealth and 
belongings of others: ‘Oh, if only their belongings were 
mine!’ 


Byapannacitto hoti, padutthamanasankappo: ‘ime 
satta hannantu va bajjhantu va ucchijjantu va 
vinassantu va ma va ahesun’ti. (9) 

They have ill will and hateful intentions: ‘May these sentient 
beings be killed, slaughtered, slain, destroyed, or 
annihilated!’ 


Micchaditthiko hoti, viparitadassano: 
They have wrong view. Their perspective is distorted: 


‘natthi dinnam ... pe ... ye imanca lokam paranca 
lokam sayam abhinna sacchikatva pavedenti’ti. (10) 
‘There’s no meaning in giving, sacrifice, or offerings. 
There’s no fruit or result of good and bad deeds. There’s no 
afterlife. There’s no obligation to mother and father. No 
beings are reborn spontaneously. And there’s no ascetic or 
brahmin who is well attained and practiced, and who 
describes the afterlife after realizing it with their own 
insight.’ 


Evam kho, bhikkhave, tividha 
manokammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti. 

These are the three kinds of corruption and failure of 
mental action. 


Tividhakayakammantasandosabyapattiakusalasancet 
anikahetu va, bhikkhave, satta kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjanti; 
catubbidhavacikammantasandosabyapattiakusalasan 
cetanikahetu va, bhikkhave, satta kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjanti; tividhamanokammantasandosabyapatti 
akusalasancetanikahetu va, bhikkhave, satta kayassa 
bheda param marana apayam duggatim vinipatam 
nirayam upapajjanti. 

When their body breaks up, after death, sentient beings are 
reborn in a place of loss, a bad place, the underworld, hell 
because of these three kinds of corruption and failure of 
bodily action, these four kinds of corruption and failure of 
verbal action, or these three kinds of corruption and failure 
of mental action that have unskillful intention, with 
suffering as their outcome and result. 


Seyyathapi, bhikkhave, apannako mani uddhankhitto 
yena yeneva patitthati suppatitthitamyeva patitthati; 
It’s like throwing loaded dice: they always fall the right side 
up. 


evamevam kho, bhikkhave, 
tividhakayakammantasandosabyapattiakusalasanceta 
nikahetu va satta kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjanti; 
catubbidhavacikammantasandosabyapattiakusalasan 
cetanikahetu va satta kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjanti; 
tividhamanokammantasandosabyapattiakusalasancet 
anikahetu va satta kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjantiti. 
In the same way, when their body breaks up, after death, 
sentient beings are reborn in a place of loss, a bad place, 


the underworld, hell because of these three kinds of 
corruption and failure of bodily action, these four kinds of 
corruption and failure of verbal action, or these three kinds 
of corruption and failure of mental action that have 
unskillful intention, with suffering as their outcome and 
result. 


Naham, bhikkhave, sancetanikanam kammanam 
katanam upacitanam appatisamveditva byantibhavam 
vadami, 

I don’t say that intentional deeds that have been performed 
and accumulated are eliminated without being experienced. 


tanca kho dittheva dhamme upapajje va apare va 
pariyaye. 

And that may be in the present life, or in the next life, or in 
some subsequent period. 


Na tvevaham, bhikkhave, sancetanikanam 
kammanam katanam upacitanam appatisamveditva 
dukkhassantakiriyam vadami. 

And I don’t say that suffering is ended without experiencing 
intentional deeds that have been performed and 
accumulated. 


Tatra, bhikkhave, tividha kayakammantasampatti 
kusalasancetanika sukhudraya sukhavipaka hoti; 
Now, there are three kinds of successful bodily action that 
have skillful intention, with happiness as their outcome and 
result. 


catubbidha vacikammantasampatti 
kusalasancetanika sukhudraya sukhavipaka hoti; 
There are four kinds of successful verbal action that have 
skillful intention, with happiness as their outcome and 
result. 


tividha manokammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti. 

There are three kinds of successful mental action that have 
skillful intention, with happiness as their outcome and 
result. 


Kathanca, bhikkhave, tividha kayakammantasampatti 
kusalasancetanika sukhudraya sukhavipaka hoti? 
And what are the three kinds of successful bodily action? 


Idha, bhikkhave, ekacco panatipata pativirato hoti 
nihitadando nihitasattho lajji dayapanno, 
sabbapanabhutahitanukampi viharati ... pe .... (1) 
It’s when a certain person gives up killing living creatures. 
They renounce the rod and the sword. They’re scrupulous 
and kind, living full of compassion for all living beings. 


Adinnadana pativirato hoti, yam tam parassa 
paravittupakaranam gamagatam va arannagatam va, 
na tam adinnam theyyasankhatam adata hoti. (2) 
They don’t steal. They don’t, with the intention to commit 
theft, take the wealth or belongings of others from village 
or wilderness. 


Kamesumicchacaram pahaya, kamesumicchacara 
pativirato hoti. Ya ta maturakkhita ... pe ... antamaso 
malagulaparikkhittapi, tatharupasu na carittam 
apajjita hoti. (3) 

They give up sexual misconduct. They don’t have sex with 
women who have their mother, father, both mother and 
father, brother, sister, relatives, or clan as guardian. They 
don’t have sex with a woman who is protected on principle, 
or who has a husband, or whose violation is punishable by 
law, or even one who has been garlanded as a token of 
betrothal. 


Evam kho, bhikkhave, tividha 
kayakammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti. 

These are the three kinds of successful bodily action. 


Kathanca, bhikkhave, catubbidha 
vacikammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti? 

And what are the four kinds of successful verbal action? 


Idha, bhikkhave, ekacco musavadam pahaya 
musavada pativirato hoti. Sabhaggato va parisaggato 
va natimajjhagato va pugamajjhagato va 
rajakulamajjhagato va abhinito sakkhiputtho 
‘ehambho purisa, yam janasi tam vadehi'’ti, so ajanam 
va aha: ‘na janami’ti, janam va aha: ‘janami1’ti, 
apassam va aha: ‘na passami’ti, passam va aha: 
‘passami1'ti, iti attahetu va parahetu va 
amisakincikkhahetu va na sampajanamusa bhasita 
hoti. (4) 

It’s when a certain person gives up lying. They’re 
summoned to a council, an assembly, a family meeting, a 
guild, or to the royal court, and asked to bear witness: 
‘Please, mister, say what you know.’ Not knowing, they say ‘I 
don’t know.’ Knowing, they say ‘I know.’ Not seeing, they 
say ‘I don’t see.’ And seeing, they say ‘I see.’ They don’t 
deliberately lie for the sake of themselves or another, or for 
some trivial worldly reason. 


Pisunam vacam pahaya, pisunaya vacaya pativirato 
hoti—na ito sutva amutra akkhata imesam bhedaya, 
amutra va sutva na imesam akkhata amusam 
bhedaya. Iti bhinnanam va sandhata sahitanam va 
anuppadata samaggaramo samaggarato 


Samagganandim, samaggakaranim vacam bhasita 
hoti. (5) 

They give up divisive speech. They don’t repeat in one place 
what they heard in another so as to divide people against 
each other. Instead, they reconcile those who are divided, 
supporting unity, delighting in harmony, loving harmony, 
speaking words that promote harmony. 


Pharusam vacam pahaya, pharusaya vacaya pativirato 
hoti. Ya sa vaca nela kannasukha pemaniya 
hadayangama pori bahujanakanta bahujanamanapa, 
tatharupim vacam bhasita hoti. (6) 

They give up harsh speech. They speak in a way that’s 
mellow, pleasing to the ear, lovely, going to the heart, polite, 
likable and agreeable to the people. 


Samphappalapam pahaya, samphappalapa pativirato 
hoti kalavadi bhutavadi atthavad1 dhammavad1i 
vinayavadi, nidhanavatim vacam bhasita hoti kalena 
Sapadesam pariyantavatim atthasamhitam. (7) 

They give up talking nonsense. Their words are timely, true, 
and meaningful, in line with the teaching and training. They 
say things at the right time which are valuable, reasonable, 
succinct, and beneficial. 


Evam kho, bhikkhave, catubbidha 
vacikammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti. 

These are the four kinds of successful verbal action. 


Kathanca, bhikkhave, tividha 
manokammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti? 

And what are the three kinds of successful mental action? 


Idha, bhikkhave, ekacco anabhijjhalu hoti. Yam tam 
parassa paravittupakaranam tam anabhijjhata hoti: 
‘aho vata, yam parassa tam mamassa’ ti. (8) 

It’s when someone is content. They don’t covet the wealth 
and belongings of others: ‘Oh, if only their belongings were 
mine!’ 


Abyapannacitto hoti appadutthamanasankappo: ‘ime 
satta avera hontu abyapajja anigha, sukhi attanam 
pariharantu’ ti. (9) 

They have a kind heart and loving intentions: ‘May these 
sentient beings live free of enmity and ill will, untroubled 
and happy!’ 


Sammaditthiko hoti aviparitadassano: 
They have right view, an undistorted perspective: 


‘atthi dinnam, atthi yittham ... pe ... ye imanca lokam 
paranca lokam sayam abhinna sacchikatva 
pavedenti’ti. (10) 

‘There is meaning in giving, sacrifice, and offerings. There 
are fruits and results of good and bad deeds. There is an 
afterlife. There is obligation to mother and father. There are 
beings reborn spontaneously. And there are ascetics and 
brahmins who are well attained and practiced, and who 
describe the afterlife after realizing it with their own 
insight.’ 


Evam kho, bhikkhave, tividha 
manokammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti. 

These are the three kinds of successful mental action. 


Tividhakayakammantasampattikusalasancetanikahet 
u va, bhikkhave, satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti; 


catubbidhavacikammantasampattikusalasancetanika 
hetu va, bhikkhave, satta kayassa bheda param 
Marana sugatim saggam lokam upapajjanti; 
tividhamanokammantasampattikusalasancetanikahet 
u va, bhikkhave, satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti. 

When their body breaks up, after death, sentient beings are 
reborn in a good place, in heaven because of these three 
kinds of successful bodily action, these four kinds of 
successful verbal action, or these three kinds of successful 
mental action that have skillful intention, with happiness as 
their outcome and result. 


Seyyathapi, bhikkhave, apannako mani uddhankhitto 
yena yeneva patitthati suppatitthitamyeva patitthati; 
It’s like throwing loaded dice: they always fall the right side 
up. 


evamevam kho, bhikkhave, 
tividhakayakammantasampattikusalasancetanikahetu 
va satta kayassa bheda param marana sugatim 
saggam lokam upapajjanti; 
catubbidhavacikammantasampattikusalasancetanika 
hetu va satta kayassa bheda param marana sugatim 
saggam lokam upapajjanti; 
tividhamanokammantasampattikusalasancetanikahet 
u va satta kayassa bheda param marana sugatim 
saggam lokam upapajjanti. 

In the same way, when their body breaks up, after death, 
sentient beings are reborn in a good place, in heaven 
because of these three kinds of successful bodily action, 
these four kinds of successful verbal action, or these three 
kinds of successful mental action that have skillful intention, 
with happiness as their outcome and result. 


Naham, bhikkhave, sancetanikanam kammanam 
katanam upacitanam appatisamveditva byantibhavam 
vadami. 

I don’t say that intentional deeds that have been performed 
and accumulated are eliminated without being experienced. 


Tanca kho dittheva dhamme upapajje va apare va 
pariyaye. 

And that may be in the present life, or in the next life, or in 
some subsequent period. 


Na tvevaham, bhikkhave, sancetanikanam 
kammanam katanam upacitanam appatisamveditva 
dukkhassantakiriyam vadami’ ti. 

And I don’t say that suffering is ended without experiencing 
intentional deeds that have been performed and 
accumulated.” 


Sattamam. 


10.218. 218. 
Dutiyasancetanikasutta - 218. 


Intentional (2nd) 
21. Karajakayavagga - 21. The Body Born of Deeds 


“Naham, bhikkhave, sancetanikanam kammanam 
katanam upacitanam appatisamveditva byantibhavam 
vadami, 

“Mendicants, I don’t say that intentional deeds that have 
been performed and accumulated are eliminated without 
being experienced. 


tanca kho dittheva dhamme upapajje va apare va 
pariyaye. 

And that may be in the present life, or in the next life, or in 
some subsequent period. 


Na tvevaham, bhikkhave, sancetanikanam 
kammanam katanam upacitanam appatisamveditva 
dukkhassantakiriyam vadami. 

And I don’t say that suffering is ended without experiencing 
intentional deeds that have been performed and 
accumulated. 


Tatra, bhikkhave, tividha 
kayakammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti; 

Now, there are three kinds of corruption and failure of 
bodily action that have unskillful intention, with suffering as 
their outcome and result. 


catubbidha vacikammantasandosabyapatti 
akusalasancetanika dukkhudraya dukkhavipaka hoti; 


There are four kinds of corruption and failure of verbal 
action that have unskillful intention, with suffering as their 
outcome and result. 


tividha manokammantasandosabyapatti 
akusalasancetanika dukkhudraya dukkhavipaka hoti. 
There are three kinds of corruption and failure of mental 
action that have unskillful intention, with suffering as their 
outcome and result. 


Kathanca, bhikkhave, tividha 
kayakammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti ... pe ... 

And what are the three kinds of corruption and failure of 
bodily action? ... 


evam kho, bhikkhave, tividha 
kayakammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti. 

These are the three kinds of corruption and failure of bodily 
action. 


Kathanca, bhikkhave, catubbidha 
vacikammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti ... pe ... 

And what are the four kinds of corruption and failure of 
verbal action? ... 


evam kho, bhikkhave, catubbidha 
vacikammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti. 

These are the four kinds of corruption and failure of verbal 
action. 


Kathanca, bhikkhave, tividha 
manokammantasandosabyapatti akusalasancetanika 


dukkhudraya dukkhavipaka hoti ... pe ... 
And what are the three kinds of corruption and failure of 
mental action? ... 


evam kho, bhikkhave, tividha 
manokammantasandosabyapatti akusalasancetanika 
dukkhudraya dukkhavipaka hoti. 

These are the three kinds of corruption and failure of 
mental action. 


Tividhakayakammantasandosabyapattiakusalasancet 
anikahetu va, bhikkhave, satta kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjanti, catubbidhavacikammanta ... pe ... 
tividhamanokammantasandosabyapattiakusalasancet 
anikahetu va, bhikkhave, satta kayassa bheda param 
Marana apayam duggatim vinipatam nirayam 
upapajjanti. 

When their body breaks up, after death, sentient beings are 
reborn in a place of loss, a bad place, the underworld, hell 
because of these three kinds of corruption and failure of 
bodily action, these four kinds of corruption and failure of 
verbal action, or these three kinds of corruption and failure 
of mental action that have unskillful intention, with 
suffering as their outcome and result. 


Naham, bhikkhave, sancetanikanam kammanam 
katanam upacitanam appatisamveditva byantibhavam 
vadami, 

I don’t say that intentional deeds that have been performed 
and accumulated are eliminated without being experienced. 


tanca kho dittheva dhamme upapajje va apare va 
pariyaye. 

And that may be in the present life, or in the next life, or in 
some subsequent period. 


Na tvevaham, bhikkhave, sancetanikanam 
kammanam katanam upacitanam appatisamveditva 
dukkhassantakiriyam vadami. 

And I don’t say that suffering is ended without experiencing 
intentional deeds that have been performed and 
accumulated. 


Tatra kho, bhikkhave, tividha kayakammantasampatti 
kusalasancetanika sukhudraya sukhavipaka hoti; 
Now, there are three kinds of successful bodily action that 
have skillful intention, with happiness as their outcome and 
result. 


catubbidha vacikammantasampatti 
kusalasancetanika sukhudraya sukhavipaka hoti; 
There are four kinds of successful verbal action that have 
skillful intention, with happiness as their outcome and 
result. 


tividha manokammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti. 

There are three kinds of successful mental action that have 
skillful intention, with happiness as their outcome and 
result. 


Kathanca, bhikkhave, tividha kayakammantasampatti 
kusalasancetanika sukhudraya sukhavipaka hoti ... 


pe ... 
And what are the three kinds of successful bodily action? ... 


evam kho, bhikkhave, tividha kayakammantasampatti 
kusalasancetanika sukhudraya sukhavipaka hoti. 
These are the three kinds of successful bodily action. 


Kathanca, bhikkhave, catubbidha 
vacikammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti ... pe ... 

And what are the four kinds of successful verbal action? ... 


evam kho, bhikkhave, catubbidha 
vacikammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti. 

These are the four kinds of successful verbal action. 


Kathanca, bhikkhave, tividha 
manokammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti ... pe ... 

And what are the three kinds of successful mental action? 


evam kho, bhikkhave, tividha 
manokammantasampatti kusalasancetanika 
sukhudraya sukhavipaka hoti. 

These are the three kinds of successful mental action. 


Tividhakayakammantasampattikusalasancetanikahet 
u va, bhikkhave, satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti; 
catubbidhavacikammantasampatti ... pe ... 
tividhamanokammantasampattikusalasancetanikahet 
u va, bhikkhave, satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti ... pe ... 

When their body breaks up, after death, sentient beings are 
reborn in a good place, in heaven because of these three 
kinds of successful bodily action, these four kinds of 
successful verbal action, or these three kinds of successful 
mental action that have skillful intention, with happiness as 
their outcome and result....” 


Atthamam. 


10.219. 219. Karajakayasutta - 


219. The Body Born of Deeds 
21. Karajakayavagga - 21. The Body Born of Deeds 


“Naham, bhikkhave, sancetanikanam kammanam 
katanam upacitanam appatisamveditva byantibhavam 
vadami, 

“Mendicants, I don’t say that intentional deeds that have 
been performed and accumulated are eliminated without 
being experienced. 


tanca kho dittheva dhamme upapajje va apare va 
pariyaye. 

And that may be in the present life, or in the next life, or in 
some subsequent period. 


Na tvevaham, bhikkhave, sancetanikanam 
kammanam katanam upacitanam appatisamveditva 
dukkhassantakiriyam vadami. 

And I don’t say that suffering is ended without experiencing 
intentional deeds that have been performed and 
accumulated. 


Sa kho so, bhikkhave, ariyasavako evam vigatabhijjho 
vigatabyapado asammulho sampajano patissato 
mettasahagatena cetasa ekam disam pharitva 
viharati tatha dutiyam tatha tatiyam tatha catuttham. 
Iti uddhamadho tiriyam sabbadhi sabbattataya 
sabbavantam lokam mettasahagatena cetasa vipulena 
mahaggatena appamanena averena abyapajjena 
pharitva viharati. 

That noble disciple is rid of desire, rid of ill will, unconfused, 
aware, and mindful. They meditate spreading a heart full of 
love to one direction, and to the second, and to the third, 


and to the fourth. In the same way above, below, across, 
everywhere, all around, they spread a heart full of love to 
the whole world—abundant, expansive, limitless, free of 
enmity and ill will. 


So evam pajanati: 
They understand: 


‘pubbe kho me idam cittam parittam ahosi 
abhavitam, etarahi pana me idam cittam appamanam 
subhavitam. Yam kho pana kinci pamanakatam 
kammam, na tam tatravasissati na tam 
tatravatitthati’ti. 

‘Formerly my mind was limited and undeveloped. Now it’s 
limitless and well developed. Whatever limited deeds I’ve 
done don’t remain or persist there.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


daharatagge ce so ayam kumaro mettam 
cetovimuttim bhaveyya, api nu kho papakammam 
kareyya’” ti? 

Suppose a child had developed the heart’s release by love 
from their childhood on. Would they still do any bad deed?” 


“No hetam, bhante”. 
“No, sir.” 


“Akarontam kho pana papakammam api nu kho 
dukkham phuseyya’” ti? 

“Not doing any bad deed, would they still experience any 
suffering?” 


“No hetam, bhante. 
“NO, SIF. 


Akarontanhi, bhante, papakammam kuto dukkham 
phusissati’ ti. 

For if they don’t do any bad deed, from where would 
suffering afflict them?” 


“Bhavetabba kho panayam, bhikkhave, 
mettacetovimutti itthiya va purisena va. 

“This heart’s release by love should be developed by women 
or men. 


Itthiya va, bhikkhave, purisassa va nayam Kayo adaya 
gaman1yo. 

For neither women nor men take this body with them when 
they go. 


Cittantaro ayam, bhikkhave, macco. 
The mind is what’s inside mortal beings. 


So evam pajanati: 
They understand: 


‘yam kho me idam kinci pubbe imina karajakayena 
papakammam katam, sabbam tam idha vedanityam; 
‘Whatever bad deeds I have done in the past with this deed- 
born body I will experience here. 


na tam anugam bhavissati’ti. 
It will not follow me to my next life.’ 


Evam bhavita kho, bhikkhave, metta cetovimutti 
anagamitaya samvattati, idha pannassa bhikkhuno 
uttari vimuttim appativijjhato. 

The heart’s release by love developed in this way leads to 
non-return for a wise mendicant here who has not 
penetrated to a higher freedom. 


Karunasahagatena cetasa ... 
They meditate spreading a heart full of compassion ... 


muditasahagatena cetasa ... 
They meditate spreading a heart full of rejoicing ... 


upekkhasahagatena cetasa ekam disam pharitva 
viharati tatha dutiyam tatha tatiyam tatha catuttham. 
They meditate spreading a heart full of equanimity to one 
direction, and to the second, and to the third, and to the 
fourth. 


Iti uddhamadho tiriyam sabbadhi sabbattataya 
sabbavantam lokam upekkhasahagatena cetasa 
vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

In the same way above, below, across, everywhere, all 
around, they spread a heart full of equanimity to the whole 
world—abundant, expansive, limitless, free of enmity and ill 
will. 


So evam pajanati: 
They understand: 


‘pubbe kho me idam cittam parittam ahosi 
abhavitam, etarahi pana me idam cittam appamanam 
subhavitam. Yam kho pana kinci pamanakatam 
kammam, na tam tatravasissati na tam 
tatravatitthati’ti. 

‘Formerly my mind was limited and undeveloped. Now it’s 
limitless and well developed. Whatever limited deeds I’ve 
done don’t remain or persist there.’ 


Tam kim mannatha, bhikkhave, 
What do you think, mendicants? 


daharatagge ce so ayam kumaro upekkham 
cetovimuttim bhaveyya, api nu kho papakammam 
kareyya’” ti? 

Suppose a child had developed the heart’s release by 
equanimity from their childhood on. Would they still do any 
bad deed?” 


“No hetam, bhante”. 
“No, sir.” 


“Akarontam kho pana papakammam api nu kho 
dukkham phuseyya’” ti? 

“Not doing any bad deed, would they still experience any 
suffering?” 


“No hetam, bhante. 
“NO, Sif. 


Akarontanhi, bhante, papakammam kuto dukkham 
phusissati’ ti. 

For if they don’t do any bad deed, from where would 
suffering afflict them?” 


“Bhavetabba kho panayam, bhikkhave, upekkha 
cetovimutti itthiya va purisena va. 

“This heart’s release by equanimity should be developed by 
women or men. 


Itthiya va, bhikkhave, purisassa va nayam kayo adaya 
gamaniyo. 

For neither women nor men take this body with them when 
they go. 


Cittantaro ayam, bhikkhave, macco. 
The mind is what’s inside mortal beings. 


So evam pajanati: 
They understand: 


‘yam kho me idam kinci pubbe imina karajakayena 
papakammam katam, sabbam tam idha vedanityam; 
‘Whatever bad deeds I have done in the past with this deed- 
born body I will experience here. 


na tam anugam bhavissati’ti. 
It will not follow me to my next life.’ 


Evam bhavita kho, bhikkhave, upekkha cetovimutti 
anagamitaya samvattati, idha pannassa bhikkhuno 
uttari vimuttim appativijjhato” ti. 

The heart’s release by equanimity developed in this way 
leads to non-return for a wise mendicant here who has not 
penetrated to a higher freedom.” 


Navamam. 


10.220. 220. 
Adhammacariyasutta - 220. 


Unprincipled Conduct 
21. Karajakayavagga - 21. The Body Born of Deeds 


Atha kho annataro brahmano yena bhagava 
tenupasankami; upasankamitva bhagavata saddhim 
sammodi. 

Then a certain brahmin went up to the Buddha and 
exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho so 
brahmano bhagavantam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to the Buddha: 


“ko nu kho, bho gotama, hetu ko paccayo yena 
m’idhekacce satta kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjanti” ti? 
“What is the cause, Master Gotama, what is the reason why 
some sentient beings, when their body breaks up, after 
death, are reborn in a place of loss, a bad place, the 
underworld, hell?” 


“Adhammacariyavisamacariyahetu kho, brahmana, 
evam’idhekacce satta kayassa bheda param marana 
apayam duggatim vinipatam nirayam upapajjanti’ ti. 
“Unprincipled and immoral conduct is the reason why some 
sentient beings, when their body breaks up, after death, are 
reborn in a place of loss, a bad place, the underworld, hell.” 


“Ko pana, bho gotama, hetu ko paccayo yena 
m’idhekacce satta kayassa bheda param marana 


sugatim saggam lokam upapajjanti” ti? 

“But what is the cause, Master Gotama, what is the reason 
why some sentient beings, when their body breaks up, after 
death, are reborn in a good place, a heavenly realm?” 


“Dhammacariyasamacariyahetu kho, brahmana, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti’ ti. 

“Principled and moral conduct is the reason why some 
sentient beings, when their body breaks up, after death, are 
reborn in a good place, a heavenly realm.” 


“Na kho aham imassa bhoto gotamassa sankhittena 
bhasitassa vittharena attham ajanami. 

“T don’t understand the detailed meaning of what Master 
Gotama has said in brief. 


Sadhu me bhavam gotamo tatha dhammam desetu 
yathaham imassa bhoto gotamassa sankhittena 
bhasitassa vittharena attham ajaneyyan’ ti. 

Please, Master Gotama, teach me this matter so I can 
understand the detailed meaning.” 


“Tena hi, brahmana, sunahi, sadhukam manasi 
karohi; bhasissami’ ti. 

“Well then, brahmin, listen and pay close attention, I will 
speak.” 


“Evam, bho”ti kho so brahmano bhagavato 
paccassosi. 
“Yes, sir,” the brahmin replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Tividha kho, brahmana, kayena 
adhammacariyavisamacariya hoti; 

“Brahmin, unprincipled and immoral conduct is threefold 
by way of body, 


catubbidha vacaya adhammacariyavisamacariya hoti; 
fourfold by way of speech, 


tividha manasa adhammacariyavisamacariya hoti. 
and threefold by way of mind. 


Kathanca, brahmana, tividha kayena 
adhammacariyavisamacariya hoti ... pe ... 

And how is unprincipled and immoral conduct threefold by 
way of body? ... 


evam kho, brahmana, tividha kayena adhammacariya 
visamacariya hoti. 

That’s how unprincipled and immoral conduct is threefold 
by way of body. 


Kathanca, brahmana, catubbidha vacaya 
adhammacariyavisamacariya hoti ... pe ... 

And how is unprincipled and immoral conduct fourfold by 
way of speech?... 


evam kho, brahmana, catubbidha vacaya 
adhammacariyavisamacariya hoti. 

That’s how unprincipled and immoral conduct is fourfold by 
way of speech. 


Kathanca, brahmana, tividha manasa 
adhammacariyavisamacariya hoti ... pe ... 

And how is unprincipled and immoral conduct threefold by 
way of mind?... 


evam kho, brahmana, tividha manasa 
adhammacariyavisamacariya hoti. 

That’s how unprincipled and immoral conduct is threefold 
by way of mind. 


Evam adhammacariyavisamacariyahetu kho, 
brahmana, evam’idhekacce satta kayassa bheda 
param marana apayam duggatim vinipatam nirayam 
upapajjanti. 

That’s how unprincipled and immoral conduct is the reason 
why some sentient beings, when their body breaks up, after 
death, are reborn in a place of loss, a bad place, the 
underworld, hell. 


Tividha, brahmana, kayena dhammacariyasamacariya 
hoti; 
Principled and moral conduct is threefold by way of body, 


catubbidha vacaya dhammacariyasamacariya hoti; 
fourfold by way of speech, 


tividha manasa dhammacariyasamacariya hoti. 
and threefold by way of mind. 


Kathanca, brahmana, tividha kayena 
dhammacariyasamacariya hoti ... pe ... 

And how is principled and moral conduct threefold by way 
of body? ... 


evam kho, brahmana, tividha kayena 
dhammacariyasamacariya hoti. 

That’s how principled and moral conduct is threefold by 
way of body. 


Kathanca, brahmana, catubbidha vacaya 
dhammacariyasamacariya hoti ... pe ... 


And how is principled and moral conduct fourfold by way of 
speech?... 


evam kho, brahmana, catubbidha vacaya 
dhammacariyasamacariya hoti. 

That’s how principled and moral conduct is fourfold by way 
of speech. 


Kathanca, brahmana, tividha manasa 
dhammacariyasamacariya hoti ... pe ... 

And how is principled and moral conduct threefold by way 
of mind?... 


evam kho, brahmana, tividha manasa 
dhammacariyasamacariya hoti. 

That’s how principled and moral conduct is threefold by 
way of mind. 


Evam dhammacariyasamacariyahetu kho, brahmana, 
evam’idhekacce satta kayassa bheda param marana 
sugatim saggam lokam upapajjanti’ ti. 

That’s how principled and moral conduct is the reason why 
some sentient beings, when their body breaks up, after 
death, are reborn in a good place, a heavenly realm.” 


“Abhikkantam, bho gotama, abhikkantam, bho 
gotama ... pe ... 
“Excellent, Master Gotama! Excellent! ... 


upasakam mam bhavam gotamo dharetu ajjatagge 
panupetam saranam gatan”" ti. 

From this day forth, may Master Gotama remember me as a 
lay follower who has gone for refuge for life.” 


Dasamam. 


Karajakayavaggo pathamo. 


10.221. 221 - 221. 


22. Samannavagga - 22. Similarity 


“Dasahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Someone with ten qualities is cast down to hell. 


Katamehi dasahi? 
What ten? 


Panatipati hoti, adinnadayi hoti, kamesumicchacari 
hoti, musavadi hoti, pisunavaco hoti, pharusavaco 
hoti, samphappalapi hoti, abhijjhalu hoti, 
byapannacitto hoti, micchaditthiko hoti— 

They kill living creatures, steal, and commit sexual 
misconduct. They use speech that’s false, divisive, harsh, or 
nonsensical. And they’re covetous, malicious, with wrong 
view. 


imehi kho, bhikkhave, dasahi dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these ten qualities is cast down to hell. 


Dasahi, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with ten qualities is raised up to heaven. 


Katamehi dasahi? 
What ten? 


Panatipata pativirato hoti, adinnadana pativirato 
hoti, kamesumicchacara pativirato hoti, musavada 
pativirato hoti, pisunaya vacaya pativirato hoti, 
pharusaya vacaya pativirato hoti, samphappalapa 


pativirato hoti, anabhijjhalu hoti, abyapannacitto 
hoti, sammaditthiko hoti— 

They don’t kill living creatures, steal, or commit sexual 
misconduct. They don’t use speech that’s false, divisive, 
harsh, or nonsensical. They’re contented, kind-hearted, 
with right view. 


imehi kho, bhikkhave, dasahi dhammehi 
Samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these ten qualities is raised up to heaven.” 


10.222. 222 - 222. 


22. Samannavagga - 22. Similarity 


“Visatiya, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Someone with twenty qualities is cast down to hell. 


Katamehi visatiya? 
What twenty? 


Attana ca panatipati hoti, paranca panatipate 
Samadapeti; 

They kill living creatures, steal, and commit sexual 
misconduct. They use speech that’s false, divisive, harsh, or 
nonsensical. They’re covetous, malicious, with wrong view. 
And they encourage others to do these things. 


attana ca adinnadayi hoti, paranca adinnadane 
Samadapeti; 


attana ca kamesumicchacari hoti, paranca 
kamesumicchacare samadapeti; 


attana ca musavadi hoti, paranca musavade 
Samadapeti; 


attana ca pisunavaco hoti, paranca pisunaya vacaya 
Samadapeti; 


attana ca pharusavaco hoti, paranca pharusaya 
vacaya Ssamadapeti; 


attana ca saamphappalapi hoti, paranca 
samphappalape samadapeti; 


attana ca abhijjhalu hoti, paranca abhijjhaya 
Samadapeti; 


attana ca byapannacitto hoti, paranca byapade 
Samadapeti; 


attana ca micchaditthiko hoti, paranca 
micchaditthiya samadapeti— 


imehi kho, bhikkhave, visatiya dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these twenty qualities is cast down to hell. 


Visatiya, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with twenty qualities is raised up to heaven. 


Katamehi visatiya? 
What twenty? 


Attana ca panatipata pativirato hoti, paranca 
panatipata veramaniya samadapeti; 

They don’t kill living creatures, steal, or commit sexual 
misconduct. They don’t use speech that’s false, divisive, 
harsh, or nonsensical. They’re contented, kind-hearted, 
with right view. And they encourage others to do these 
things. 


attana ca adinnadana pativirato hoti, paranca 
adinnadana veramaniya samadapeti; 


attana ca kamesumicchacara pativirato hoti, paranca 
kamesumicchacara veramaniya samadapeti; 


attana ca musavada pativirato hoti, paranca 
musavada veramaniya samadapeti; 


attana ca pisunaya vacaya pativirato hoti, paranca 
pisunaya vacaya veramaniya samadapeti; 


attana ca pharusaya vacaya pativirato hoti, paranca 
pharusaya vacaya veramaniya samadapeti; 


attana ca samphappalapa pativirato hoti, paranca 
samphappalapa veramaniya samadapeti; 


attana ca anabhijjhalu hoti, paranca anabhijjhaya 
Samadapeti; 


attana ca abyapannacitto hoti, paranca abyapade 
Samadapeti; 


attana ca saammaditthiko hoti, paranca 
sammaditthiya samadapeti— 


imehi kho, bhikkhave, visatiya dhammehi 
Samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these twenty qualities is raised up to 
heaven.” 


10.223. 223 - 223. 


22. Samannavagga - 22. Similarity 


“Timsaya, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Someone with thirty qualities is cast down to hell. 


Katamehi timsaya? 
What thirty? 


Attana ca panatipati hoti, paranca panatipate 
Samadapeti, panatipate ca samanunno hoti; 

They kill living creatures, steal, and commit sexual 
misconduct. They use speech that’s false, divisive, harsh, or 
nonsensical. They’re covetous, malicious, with wrong view. 
They encourage others to do these things. And they 
approve of these things. 


attana ca adinnadayi hoti, paranca adinnadane 
Samadapeti, adinnadane ca samanunno hoti; 


attana ca kamesumicchacari hoti, paranca 
kamesumicchacare samadapeti, kamesumicchacare 
ca Samanunno hoti; 


attana ca musavadi hoti, paranca musavade 
Samadapeti, musavade ca samanunno hoti; 


attana ca pisunavaco hoti, paranca pisunaya vacaya 
samadapeti, pisunaya vacaya ca samanunno hoti; 


attana ca pharusavaco hoti, paranca pharusaya 
vacaya Ssamadapeti, pharusaya vacaya Ca Samanunno 
hoti; 


attana ca samphappalapi hoti, paranca 
samphappalape samadapeti, samphappalape ca 
Samanunno hoti; 


attana ca abhijjhalu hoti, paranca abhijjhaya 
samadapeti, abhijjhaya ca samanunno hoti; 


attana ca byapannacitto hoti, paranca byapade 
Ssamadapeti, byapade ca samanunno hoti; 


attana ca micchaditthiko hoti, paranca 
micchaditthiya samadapeti, micchaditthiya ca 
samanunno hoti— 


imehi kho, bhikkhave, timsaya dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these thirty qualities is cast down to hell. 


Timsaya, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with thirty qualities is raised up to heaven. 


Katamehi timsaya? 
What thirty? 


Attana ca panatipata pativirato hoti, paranca 
panatipata veramaniya samadapeti, panatipata 
veramaniya ca samanunno hoti; 

They don’t kill living creatures, steal, or commit sexual 
misconduct. They don’t use speech that’s false, divisive, 
harsh, or nonsensical. They’re contented, kind-hearted, 
with right view. They encourage others to do these things. 
And they approve of these things. 


attana ca adinnadana pativirato hoti, paranca 
adinnadana veramaniya samadapeti, adinnadana 


veramaniya ca samanunno hoti; 


attana ca kamesumicchacara pativirato hoti, paranca 
kamesumicchacara veramaniya samadapeti, 
kamesumicchacara veramaniya ca samanunno hoti; 


attana ca musavada pativirato hoti, paranca 
musavada veramaniya samadapeti, musavada 
veramaniya ca samanunno hoti; 


attana ca pisunaya vacaya pativirato hoti, paranca 
pisunaya vacaya veramaniya samadapeti, pisunaya 
vacaya veramaniya ca samanunno hoti; 


attana ca pharusaya vacaya pativirato hoti, paranca 
pharusaya vacaya veramaniya samadapeti, pharusaya 
vacaya veramaniya ca samanunno hoti; 


attana ca saamphappalapa pativirato hoti, paranca 
samphappalapa veramaniya samadapeti, 
samphappalapa veramaniya ca samanunno hoti; 


attana ca anabhijjhalu hoti, paranca anabhijjhaya 


samadapeti, anabhijjhaya ca samanunno hoti; 


attana ca abyapannacitto hoti, paranca abyapade 
Ssamadapeti, abyapade ca samanunno hoti; 


attana ca saammaditthiko hoti, paranca 
sammaditthiya samadapeti, saammaditthiya ca 
Ssamanunno hoti— 


imehi kho, bhikkhave, timsaya dhammehi 
samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these thirty qualities is raised up to heaven.” 


10.224, 224 - 224. 


22. Samannavagga - 22. Similarity 


“Cattarisaya, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam niraye. 
“Someone with forty qualities is cast down to hell. 


Katamehi cattarisaya? 
What forty? 


Attana ca panatipati hoti, paranca panatipate 
Samadapeti, panatipate ca saamanunno hoti, 
panatipatassa ca vannam bhasati; 

They kill living creatures, steal, and commit sexual 
misconduct. They use speech that’s false, divisive, harsh, or 
nonsensical. They’re covetous, malicious, with wrong view. 
They encourage others to do these things. They approve of 
these things. And they praise these things. 


attana ca adinnadayi hoti, paranca adinnadane 
Samadapeti, adinnadane ca samanunno hoti, 
adinnadanassa ca vannam bhasati; 


attana ca kamesumicchacari hoti, paranca 
kamesumicchacare samadapeti, kamesumicchacare 
ca Ssamanunno hoti, kamesumicchacarassa Ca vannam 
bhasati; 


attana ca musavadi hoti, paranca musavade 
Samadapeti, musavade ca samanunno hoti, 
musavadassa ca vannam bhasati; 


attana ca pisunavaco hoti, paranca pisunaya vacaya 
Samadapeti, pisunaya vacaya ca samanunno hoti, 
pisunaya vacaya Ca vannam bhasati; 


attana ca pharusavaco hoti, paranca pharusaya 
vacaya Ssamadapeti, pharusaya vacaya Ca Samanunno 
hoti, pharusaya vacaya ca vannam bhasati; 


attana ca samphappalapi hoti, paranca 
samphappalape samadapeti, samphappalape ca 
samanunno hoti, samphappalapassa ca vannam 
bhasati; 


attana ca abhijjhalu hoti, paranca abhijjhaya 
samadapeti, abhijjhaya ca samanunno hoti, 
abhijjhaya ca vannam bhasati; 


attana ca byapannacitto hoti, paranca byapade 
samadapeti, byapade ca samanunno hoti, byapadassa 
ca vannam bhasati; 


attana ca micchaditthiko hoti, paranca 
micchaditthiya samadapeti, micchaditthiya ca 
samanunno hoti, micchaditthiya ca vannam bhasati— 


imehi kho, bhikkhave, cattarisaya dhammehi 
samannagato yathabhatam nikkhitto evam niraye. 
Someone with these forty qualities is cast down to hell. 


Cattarisaya, bhikkhave, dhammehi samannagato 
yathabhatam nikkhitto evam sagge. 
Someone with forty qualities is raised up to heaven. 


Katamehi cattarisaya? 
What forty? 


Attana ca panatipata pativirato hoti, paranca 
panatipata veramaniya samadapeti, panatipata 


veramaniya ca samanunno hoti, panatipata 
veramaniya ca vannam bhasati; 

They don’t kill living creatures, steal, or commit sexual 
misconduct. They don’t use speech that’s false, divisive, 
harsh, or nonsensical. They’re contented, kind-hearted, 
with right view. They encourage others to do these things. 
They approve of these things. And they praise these things. 


attana ca adinnadana pativirato hoti, paranca 
adinnadana veramaniya samadapeti, adinnadana 
veramaniya ca samanunno hoti, adinnadana 
veramaniya ca vannam bhasati; 


attana ca kamesumicchacara pativirato hoti, paranca 
kamesumicchacara veramaniya samadapeti, 
kamesumicchacara veramaniya ca samanunno hoti, 
kamesumicchacara veramaniya ca vannam bhasati; 


attana ca musavada pativirato hoti, paranca 
musavada veramaniya samadapeti, musavada 
veramaniya ca samanunno hoti, musavada 
veramaniya ca vannam bhasati; 


attana ca pisunaya vacaya pativirato hoti, paranca 
pisunaya vacaya veramaniya samadapeti, pisunaya 
vacaya veramaniya ca samanunno hoti, pisunaya 
vacaya veramaniya ca vannam bhasati; 


attana ca pharusaya vacaya pativirato hoti, paranca 
pharusaya vacaya veramaniya ca samadapeti, 
pharusaya vacaya veramaniya ca samanunno hoti, 
pharusaya vacaya veramaniya ca vannam bhasati; 


attana ca samphappalapa pativirato hoti, paranca 
samphappalapa veramaniya samadapeti, 


samphappalapa veramaniya ca samanunno hoti, 
samphappalapa veramaniya ca vannam bhasati; 


attana ca anabhijjhalu hoti, paranca anabhijjhaya 
Ssamadapeti, anabhijjhaya ca samanunno hoti, 
anabhijjhaya ca vannam bhasati; 


attana ca abyapannacitto hoti, paranca abyapade 
Samadapeti, abyapade ca samanunno hoti, 
abyapadassa ca vannam bhasati; 


attana ca saammaditthiko hoti, paranca 
sammaditthiya samadapeti, saammaditthiya ca 
samanunno hoti, sammaditthiya ca vannam bhasati— 


imehi kho, bhikkhave, cattarisaya dhammehi 
Samannagato yathabhatam nikkhitto evam sagge’ ti. 
Someone with these forty qualities is raised up to heaven.” 


10.225-228. 225-228 - 225-228. 


22. Samannavagga - 22. Similarity 


“Dasahi, bhikkhave, dhammehi samannagato khatam 
upahatam attanam pariharati ... pe ... 

“Someone with ten qualities keeps themselves broken and 
damaged ... 


akkhatam anupahatam attanam pariharati ... pe ... 
keeps themselves healthy and whole... 


visatiya, bhikkhave ... pe ... 
twenty ... 


timsaya, bhikkhave ... pe ... 
UDIrty ..; 


cattarisaya, bhikkhave, dhammehi samannagato 
khatam upahatam attanam pariharati ... pe .... 
forty...” 


O 
0) 


10.229-232. 229-232 - 229-232. 


22. Samannavagga - 22. Similarity 


“Dasahi, bhikkhave, dhammehi samannagato 
idhekacco kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati ... pe ... 
“When they have ten qualities, some people, when their 
body breaks up, after death, are reborn in a place of loss, a 
bad place, the underworld, hell. ... 


idhekacco kayassa bheda param marana sugatim 
saggam lokam upapajjati. 

some people, when their body breaks up, after death, are 
reborn in a good place, a heavenly realm... 


Visatiya, bhikkhave ... pe ... 
twenty ... 


timsaya, bhikkhave ... pe ... 
thirty ... 


cattarisaya, bhikkhave, dhammehi samannagato 
idhekacco kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati ... pe ... 
forty...” 


idhekacco kayassa bheda param marana sugatim 
saggam lokam upapajjati”. 


10.233-236. 233-236 - 233-236. 
22. Samannavagga - 22. Similarity 

“Dasahi, bhikkhave, dhammehi samannagato balo 
veditabbo ... pe ... 

“A fool is known by ten qualities ... 


pandito veditabbo ... pe ... 
astute person... 


visatiya, bhikkhave ... pe ... 
twenty ... 


timsaya, bhikkhave ... pe ... 
EDICT oc. 


cattarisaya, bhikkhave, dhammehi samannagato balo 
veditabbo ... pe ... 

forty...” 

pandito veditabbo ... pe ... 


imehi kho, bhikkhave, cattarisaya dhammehi 
Samannagato pandito veditabbo’ ti. 


Samannavaggo dutiyo. 


10.237.237 - 237. 


23. Ragapeyyala - 23. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya dasa dhamma 
bhavetabba. 
“For insight into greed, ten things should be developed. 


Katame dasa? 
What ten? 


Asubhasanna, maranasanna, ahare patikulasanna, 
sabbaloke anabhiratasanna, aniccasanna, anicce 
dukkhasanna, dukkhe anattasanna, pahanasanna, 
viragasanna, nirodhasanna— 

The perceptions of ugliness, death, repulsiveness of food, 
dissatisfaction with the whole world, impermanence, 
suffering in impermanence, and not-self in suffering, giving 
up, fading away, and cessation. 


ragassa, bhikkhave, abhinnaya ime dasa dhamma 
bhavetabba’” ti. 

For insight into greed, these ten things should be 
developed.” 


10.238. 238 - 238. 


23. Ragapeyyala - 23. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya dasa dhamma 
bhavetabba. 
“For insight into greed, ten things should be developed. 


Katame dasa? 
What ten? 


Aniccasanna, anattasanna, ahare patikulasanna, 
sabbaloke anabhiratasanna, atthikasanna, 
pulavakasanna, vinilakasanna, vipubbakasanna, 
vicchiddakasanna, uddhumatakasanna— 

The perceptions of impermanence, not-self, death, 
repulsiveness of food, dissatisfaction with the whole world, 
a skeleton, a worm-infested corpse, a livid corpse, a split 
open corpse, and a bloated corpse. 


ragassa, bhikkhave, abhinnaya ime dasa dhamma 
bhavetabba’” ti. 

For insight into greed, these ten things should be 
developed.” 


10.239. 239 - 239. 


23. Ragapeyyala - 23. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, abhinnaya dasa dhamma 
bhavetabba. 
“For insight into greed, ten things should be developed. 


Katame dasa? 
What ten? 


Sammaditthi, sammasankappo, sammavaca, 
sammakammanto, sammaajivo, Sammavayamo, 
Sammasati, sammasamadhi, sammananam, 
sammavimutti— 

Right view, right thought, right speech, right action, right 
livelihood, right effort, right mindfulness, right immersion, 
right knowledge, and right freedom. 


ragassa, bhikkhave, abhinnaya ime dasa dhamma 
bhavetabba’” ti. 

For insight into greed, these ten things should be 
developed.” 


10.240-266. 240-266 - 240-266. 


23. Ragapeyyala - 23. Abbreviated Texts Beginning 
With Greed 


“Ragassa, bhikkhave, parinnaya ... pe ... 
“For the complete understanding of greed... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing ... 


viragaya ... 
fading away... 


nirodhaya ... 
cessation ... 


Q cagaya ... 
giving away... 


patinissaggaya ... pe ... 
letting go... 


ime dasa dhamma bhavetabba”. 
these ten things should be developed.” 


10.207 -7 46. 267-746 - 267-746. 


23. Ragapeyyala - 23. Abbreviated Texts Beginning 
With Greed 


“DosSasSa ... pe ... 
“Of hate... 


mohassa ... 
delusion ... 


kodhassa ... 
anger... 


upanahassa ... 
hostility ... 


makkhassa ... 
offensiveness... 


palasassa ... 
contempt... 


issaya ... 
jealousy... 


macchariyassa ... 
stinginess ... 


mayaya ... 
deceitfulness ... 


satheyyassa ... 
deviousness... 


thambhassa ... 


obstinacy ... 


sarambhassa ... 
aggression ... 


ManasSa ... 
conceit... 


atimanassSa ... 
arrogance... 


MadasSa ... 
vanity ... 


pamadassa parinnaya ... pe ... 


for the complete understanding of negligence... 


parikkhayaya ... 
complete ending... 


pahanaya ... 
giving up... 


khayaya ... 
ending... 


vayaya ... 
vanishing ... 


viragaya ... 
fading away... 


nirodhaya ... 
cessation ... 


Q cagaya ... 


giving away... 


patinissaggaya ... pe ... 
letting go of negligence ... 


ime dasa dhamma bhavetabba’ ti. 
these ten things should be developed.” 


Ragapeyyalam nitthitam. 
Pancamo pannasako samatto. 


Dasakanipatapali nitthita. 
The Book of the Tens is finished. 


11.001. 1. Kimatthiyasutta - 1. 
What’s the Purpose? 


1. Nissayavagga - 1. Dependence 


Evam me sutam— 
So I have heard. 


ekam samayam bhagava savatthiyam viharati 
jetavane anathapindikassa arame. 

At one time the Buddha was staying near Savatthi in Jeta’s 
Grove, Anathapindika’s monastery. 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“kimatthiyani, bhante, kusalani silani 
kimanisamsani” ti? 
“Sir, what’s the purpose and benefit of skillful ethics?” 


“Avippatisaratthani kho, ananda, kusalani silani 
avippatisaranisamsan1’ ti. 

“Ananda, having no regrets is the purpose and benefit of 
skillful ethics.” 


“Avippatisaro pana, bhante, kimatthiyo 
kimanisamso” ? 
“But what’s the purpose and benefit of having no regrets?” 


“Avippatisaro kho, ananda, pamojjattho 
pamojjanisamso”. 


“Joy is the purpose and benefit of having no regrets.” 


“Pamojjam pana, bhante, kimatthiyam 
kimanisamsam” ? 
“But what’s the purpose and benefit of joy?” 


“Pamojjam kho, ananda, pitattham pitanisamsam”. 
“Rapture...” 


“Piti pana, bhante, kimatthiya kimanisamsa”? 
“But what’s the purpose and benefit of rapture?” 


“Piti kho, ananda, passaddhattha 
passaddhanisamsa”. 
“Tranquility ...” 


“Passaddhi pana, bhante, kimatthiya kimanisamsa” ? 
“But what’s the purpose and benefit of tranquility?” 


“Passaddhi kho, ananda, sukhattha sukhanisamsa”. 
“Bliss ...” 


“Sukham pana, bhante, kimatthiyam 
kimanisamsam” ? 
“But what’s the purpose and benefit of bliss?” 


“Sukham kho, ananda, samadhattham 
samadhanisamsam”. 
“Tmmersion ...” 


“Samadhi pana, bhante, kimatthiyo kimanisamso”? 
“But what’s the purpose and benefit of immersion?” 


“Samadhi kho, ananda, yathabhutananadassanattho 
yathabhutananadassananisamso”. 
“Truly knowing and seeing...” 


“Yathabhutananadassanam pana, bhante, 
kimatthiyam kimanisamsam”? 

“But what’s the purpose and benefit of truly knowing and 
seeing?” 


“Yathabhutananadassanam kho, ananda, 
nibbidattham nibbidanisamsam”. 
“Disillusionment...” 


“Nibbida pana, bhante, kimatthiya kimanisamsa” ? 
“But what’s the purpose and benefit of disillusionment?” 


“Nibbida kho, ananda, viragattha viraganisamsa”. 
“Dispassion ...” 


“Virago pana, bhante, kimatthiyo kimanisamso”? 
“But what’s the purpose and benefit of dispassion?” 


“Virago kho, ananda, vimuttinanadassanattho 
vimuttinanadassananisamso. 

“Knowledge and vision of freedom is the purpose and 
benefit of dispassion. 


Iti kho, ananda, kusalani silani avippatisaratthani 
avippatisaranisamsani, 

So, Ananda, the purpose and benefit of skillful ethics is not 
having regrets. 


avippatisaro pamojjattho pamojjanisamso, 
Joy is the purpose and benefit of not having regrets. 


pamojjam pitattham pitanisamsam, 
Rapture is the purpose and benefit of joy. 


piti passaddhattha passaddhanisamsa, 


Tranquility is the purpose and benefit of rapture. 


passaddhi sukhattha sukhanisamsa, 
Bliss is the purpose and benefit of tranquility. 


sukham samadhattham samadhanisamsam, 
Immersion is the purpose and benefit of bliss. 


samadhi yathabhttananadassanattho 
yathabhutananadassananisamso, 

Truly knowing and seeing is the purpose and benefit of 
immersion. 


yathabhutananadassanam nibbidattham 
nibbidanisamsam, 

Disillusionment is the purpose and benefit of truly knowing 
and seeing. 


nibbida viragattha viraganisamsa, 
Dispassion is the purpose and benefit of disillusionment. 


virago vimuttinanadassanattho 
vimuttinanadassananisamso. 

And knowledge and vision of freedom is the purpose and 
benefit of dispassion. 


Iti kho, ananda, kusalani silani anupubbena aggaya 
parenti’ ti. 

So, Ananda, skillful ethics progressively lead up to the 
highest.” 


Pathamam. 


11.002. 2. Cetanakaraniyasutta - 
2. Making a Wish 


1. Nissayavagga - 1. Dependence 


“Silavato, bhikkhave, silasampannassa na cetanaya 
karaniyam: 

“Mendicants, an ethical person, who has fulfilled ethical 
conduct, need not make a wish: 


‘avippatisaro me uppajjatu’ ti. 
‘May I have no regrets!’ 


Dhammata esa, bhikkhave, yam silavato 
silasampannassa avippatisaro uppajjati. 
It’s only natural that an ethical person has no regrets. 


Avippatisarissa, bhikkhave, na cetanaya karaniyam: 
When you have no regrets you need not make a wish: 


‘pamojjam me uppajjatu’ ti. 
‘May I feel joy!’ 


Dhammata esa, bhikkhave, yam avippatisarissa 
pamojjam uppajjati. 

It’s only natural that joy springs up when you have no 
regrets, 


Pamuditassa, bhikkhave, na cetanaya karaniyam: 
When you feel joy you need not make a wish: 


‘piti me uppajjatu’ti. 
‘May I experience rapture!’ 


Dhammata esa, bhikkhave, yam pamuditassa piti 
uppajjati. 
It’s only natural that rapture arises when you’re joyful. 


Pitimanassa, bhikkhave, na cetanaya karaniyam: 
When your mind is full of rapture you need not make a 
wish: 


‘kayo me passambhatu’ ti. 
‘May my body become tranquil!’ 


Dhammata esa, bhikkhave, yam pitimanassa kayo 
passambhati. 

It’s only natural that your body becomes tranquil when your 
mind is full of rapture. 


Passaddhakayassa, bhikkhave, na cetanaya 
karaniyam: 
When your body is tranquil you need not make a wish: 


‘sukham vediyamzr'ti. 
‘May I feel bliss!’ 


Dhammata esa, bhikkhave, yam passaddhakayo 
sukham vediyati. 
It’s only natural to feel bliss when your body is tranquil. 


Sukhino, bhikkhave, na cetanaya karaniyam: 
When you feel bliss you need not make a wish: 


‘cittam me samadhiyatu’ti. 
‘May my mind be immersed in samadhi!’ 


Dhammata esa, bhikkhave, yam sukhino cittam 
samadhiyati. 


It’s only natural for the mind to become immersed in 
samadhi when you feel bliss. 


Samahitassa, bhikkhave, na cetanaya karaniyam: 
When your mind is immersed in samadhi you need not 
make a wish: 


‘yathabhutam janami passami'ti. 
‘May I truly know and see!’ 


Dhammata esa, bhikkhave, yam samahito 
yathabhutam janati passati. 

It’s only natural to truly know and see when your mind is 
immersed in samadhi. 


Yathabhutam, bhikkhave, janato passato na cetanaya 
karaniyam: 
When you truly know and see you need not make a wish: 


‘nibbindam? ti. 
‘May I grow disillusioned!’ 


Dhammata esa, bhikkhave, yam yathabhutam janam 
passam nibbindati. 

It’s only natural to grow disillusioned when you truly know 
and see. 


Nibbinnassa, bhikkhave, na cetanaya karaniyam: 
When you’re disillusioned you need not make a wish: 


‘virajjamz1 ti. 
‘May I become dispassionate!’ 
Dhammata esa, bhikkhave, yam nibbinno virajjati. 


It’s only natural to grow dispassionate when you’re 
disillusioned. 


Virattassa, bhikkhave, na cetanaya karaniyam: 
When you’re dispassionate you need not make a wish: 


‘vimuttinanadassanam sacchikarom?i ti. 
‘May I realize the knowledge and vision of freedom!’ 


Dhammata esa, bhikkhave, yam viratto 
vimuttinanadassanam sacchikaroti. 

It’s only natural to realize the knowledge and vision of 
freedom when you’re dispassionate. 


Iti kho, bhikkhave, virago vimuttinanadassanattho 
vimuttinanadassananisamso, nibbida viragattha 
viraganisamsa, yathabhutananadassanam 
nibbidattham nibbidanisamsam, samadhi 
yathabhutananadassanattho 
yathabhutananadassananisamso, sukham 
samadhattham samadhanisamsam, passaddhi 
sukhattha sukhanisamsa, piti passaddhattha 
passaddhanisamsa, pamojjam pitattham 
pitanisamsam, avippatisaro pamojjattho 
pamojjanisamso, kusalani silani avippatisaratthani 
avippatisaranisamsani. 

And so, mendicants, the knowledge and vision of freedom is 
the purpose and benefit of dispassion. Dispassion is the 
purpose and benefit of disillusionment. Disillusionment is 
the purpose and benefit of truly knowing and seeing. Truly 
knowing and seeing is the purpose and benefit of 
immersion. Immersion is the purpose and benefit of bliss. 
Bliss is the purpose and benefit of tranquility. Tranquility is 
the purpose and benefit of rapture. Rapture is the purpose 
and benefit of joy. Joy is the purpose and benefit of not 
having regrets. Not having regrets is the purpose and 
benefit of skillful ethics. 


Iti kho, bhikkhave, dhamma dhamme abhisandenti, 
dhamma dhamme paripurenti apara param 
gamanaya’ ti. 

And so, mendicants, good qualities flow on and fill up from 
one to the other, for going from the near shore to the far 
shore.” 


Dutiyam. 


11.003. 3. Pathamaupanisasutta 
- 3. Vital Conditions (1st) 


1. Nissayavagga - 1. Dependence 


“Dussilassa, bhikkhave, silavipannassa hatupaniso 
hoti avippatisaro. 

“Mendicants, an unethical person, who lacks ethics, has 
destroyed a vital condition for having no regrets. 


Avippatisare asati avippatisaravipannassa 
hatupanisam hoti pamojjam. 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. 


Pamojje asati pamojjavipannassa hatupanisa hoti piti. 
When there is no joy, one who lacks joy has destroyed a vital 
condition for rapture. 


Pitiya asati pitivipannassa hatupanisa hoti passaddhi. 
When there is no rapture, one who lacks rapture has 
destroyed a vital condition for tranquility. 


Passaddhiya asati passaddhivipannassa hatupanisam 
hoti sukham. 

When there is no tranquility, one who lacks tranquility has 
destroyed a vital condition for bliss. 


Sukhe asati sukhavipannassa hatupaniso hoti 
sammasamadhi. 

When there is no bliss, one who lacks bliss has destroyed a 
vital condition for right immersion. 


Sammasamadhimhi asati sammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam. 


When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


Yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupanisa hoti 
nibbida. 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment. 


Nibbidaya asati nibbidavipannassa hatupaniso hoti 
virago. 

When there is no disillusionment, one who lacks 
disillusionment has destroyed a vital condition for 
dispassion. 


Virage asati viragavipannassa hatupanisam hoti 
vimuttinanadassanam. 

When there is no dispassion, one who lacks dispassion has 
destroyed a vital condition for knowledge and vision of 
freedom. 


Seyyathapi, bhikkhave, rukkho sakhapalasavipanno. 
Tassa papatikapi na paripurim gacchati, tacopi ... 
pheggupi ... saropi na paripurim gacchati. 

Suppose there was a tree that lacked branches and foliage. 
Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


Evamevam kho, bhikkhave, dussilassa silavipannassa 
hatupaniso hoti avippatisaro, 

In the same way, an unethical person, who lacks ethics, has 
destroyed a vital condition for having no regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti pamojjam ... pe ... 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. ... 


vimuttinanadassanam. 

When there is no dispassion, one who lacks dispassion has 
destroyed a vital condition for knowledge and vision of 
freedom. 


Silavato, bhikkhave, silasampannassa 
upanisasampanno hoti avippatisaro, 

An ethical person, who has fulfilled ethics, has fulfilled a 
vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti pamojjam, 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. 


pamojje sati pamojjasampannassa upanisasampanna 
hoti piti, 

When there is joy, one who has fulfilled joy has fulfilled a 
vital condition for rapture. 


pitiya sati pitisampannassa upanisasampanna hoti 
passaddhi, 

When there is rapture, one who has fulfilled rapture has 
fulfilled a vital condition for tranquility. 


passaddhiya sati passaddhisampannassa 
upanisasampannam hoti sukham, 

When there is tranquility, one who has fulfilled tranquility 
has fulfilled a vital condition for bliss. 


sukhe sati sukhasampannassa upanisasampanno hoti 
Sammasamadhi, 

When there is bliss, one who has fulfilled bliss has fulfilled a 
vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam, 
When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


yathabhutananadassane sati 
yathabhutananadassanasampannassa 
upanisasampanna hoti nibbida, 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment. 


nibbidaya sati nibbidasampannassa 
upanisasampanno hoti virago, 

When there is disillusionment, one who has fulfilled 
disillusionment has fulfilled a vital condition for dispassion. 


virage sati viragaSampannassa upanisasampannam 
hoti vimuttinanadassanam. 

When there is dispassion, one who has fulfilled dispassion 
has fulfilled a vital condition for knowledge and vision of 
freedom. 


Seyyathapi, bhikkhave, rukkho 
sakhapalasasampanno. Tassa papatikapi paripurim 
gacchati, tacopi ... pheggupi ... saropi paripurim 
gacchati. 

Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would grow to fullness. 


Evamevam kho, bhikkhave, silavato silasampannassa 
upanisasampanno hoti avippatisaro, 

In the same way, an ethical person, who has fulfilled ethics, 
has fulfilled a vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti ... pe ... 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. ... 


vimuttinanadassanan’ ti. 

When there is dispassion, one who has fulfilled dispassion 
has fulfilled a vital condition for knowledge and vision of 
freedom.” 


Tatiyam. 


11.004. 4. Dutiyaupanisasutta - 
4. Vital Conditions (2nd) 


1. Nissayavagga - 1. Dependence 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Venerable Sariputta addressed the mendicants: 


“avuso bhikkhave’ ti. 
“Reverends, mendicants!” 


“Avuso”ti kho te bhikkht: ayasmato sariputtassa 
paccassosum. 
“Reverend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Dussilassa, avuso, silavipannassa hatupaniso hoti 
avippatisaro, 

“An unethical person, who lacks ethics, has destroyed a vital 
condition for not having regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti pamojjam, 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. 


pamojje asati pamojjavipannassa hatupanisa hoti piti, 
When there is no joy, one who lacks joy has destroyed a vital 
condition for rapture. 


pitiya asati pitivipannassa hatupanisa hoti passaddhi, 
When there is no rapture, one who lacks rapture has 
destroyed a vital condition for tranquility. 


passaddhiya asati passaddhivipannassa hatupanisam 
hoti sukham, 

When there is no tranquility, one who lacks tranquility has 
destroyed a vital condition for bliss. 


sukhe asati sukhavipannassa hatupaniso hoti 
Sammasamadhi, 

When there is no bliss, one who lacks bliss has destroyed a 
vital condition for right immersion. 


Sammasamadhimhi asati saammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam, 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupanisa hoti 
nibbida, 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment. 


nibbidaya asati nibbidavipannassa hatupaniso hoti 
virago, 

When there is no disillusionment, one who lacks 
disillusionment has destroyed a vital condition for 
dispassion. 


virage aSati viragavipannassa hatupanisam hoti 
vimuttinanadassanam. 

When there is no dispassion, one who lacks dispassion has 
destroyed a vital condition for knowledge and vision of 
freedom. 


Seyyathapi, avuso, rukkho sakhapalasavipanno. Tassa 
papatikapi na paripurim gacchati, tacopi ... pheggupi 
... SAropi na paripurim gacchati. 

Suppose there was a tree that lacked branches and foliage. 
Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


Evamevam kho, avuso, dussilassa silavipannassa 
hatupaniso hoti avippatisaro, 

In the same way, an unethical person, who lacks ethics, has 
destroyed a vital condition for having no regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti pamojjam ... pe ... 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. ... 


vimuttinanadassanam. 

When there is dispassion, one who lacks dispassion has 
destroyed a vital condition for knowledge and vision of 
freedom. 


Silavato, avuso, silasampannassa upanisasampanno 
hoti avippatisaro, 

An ethical person, who has fulfilled ethics, has fulfilled a 
vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti pamojjam, 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. 


pamojje sati pamojjasampannassa upanisasampanna 
hoti piti, 

When there is joy, one who has fulfilled joy has fulfilled a 
vital condition for rapture. 


pitiya sati pitisampannassa upanisasampanna hoti 
passaddhi, 

When there is rapture, one who has fulfilled rapture has 
fulfilled a vital condition for tranquility. 


passaddhiya sati passaddhisampannassa 
upanisasampannam hoti sukham, 

When there is tranquility, one who has fulfilled tranquility 
has fulfilled a vital condition for bliss. 


sukhe sati sukhasampannassa upanisasampanno hoti 
Sammasamadhi, 

When there is bliss, one who has fulfilled bliss has fulfilled a 
vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam, 
When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


yathabhutananadassane sati 
yathabhutananadassanasampannassa 
upanisasampanna hoti nibbida, 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment. 


nibbidaya sati nibbidasampannassa 
upanisasampanno hoti virago, 

When there is disillusionment, one who has fulfilled 
disillusionment has fulfilled a vital condition for dispassion. 


virage sati viragasampannassa upanisasampannam 
hoti vimuttinanadassanam. 


When there is dispassion, one who has fulfilled dispassion 
has fulfilled a vital condition for knowledge and vision of 
freedom. 


Seyyathapi, avuso, rukkho sakhapalasasampanno. 
Tassa papatikapi paripurim gacchati, tacopi ... 
pheggupi ... saropi paripurim gacchati. 

Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would grow to fullness. 


Evamevam kho, avuso, silavato silasampannassa 
upanisasampanno hoti avippatisaro, 

In the same way, an ethical person, who has fulfilled ethics, 
has fulfilled a vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti pamojjam ... pe ... 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. ... 


vimuttinanadassanan "ti. ... pe ... 

When there is dispassion, one who has fulfilled dispassion 
has fulfilled a vital condition for knowledge and vision of 
freedom.” 


Catuttham. 


11.005. 5. Tatiyaupanisasutta - 
5. Vital Conditions (3rd) 


1. Nissayavagga - 1. Dependence 


Tatra kho ayasma anando bhikkhu amantesi ... pe ... 
There Venerable Ananda addressed the mendicants ... 


“dussilassa, avuso, silavipannassa hatupaniso hoti 
avippatisaro, 

“An unethical person, who lacks ethics, has destroyed a vital 
condition for not having regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti pamojjam, 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. 


pamojje asati pamojjavipannassa hatupanisa hoti pt1ti, 
When there is no joy, one who lacks joy has destroyed a vital 
condition for rapture. 


pitiya asati pitivipannassa hatupanisa hoti passaddhi, 
When there is no rapture, one who lacks rapture has 
destroyed a vital condition for tranquility. 


passaddhiya asati passaddhivipannassa hatupanisam 
hoti sukham, 

When there is no tranquility, one who lacks tranquility has 
destroyed a vital condition for bliss. 


sukhe asati sukhavipannassa hatupaniso hoti 
Sammasamadhi, 

When there is no bliss, one who lacks bliss has destroyed a 
vital condition for right immersion. 


sSammasamadhimhi asati saammasamadhivipannassa 
hatupanisam hoti yathabhutananadassanam, 

When there is no right immersion, one who lacks right 
immersion has destroyed a vital condition for true 
knowledge and vision. 


yathabhutananadassane asati 
yathabhutananadassanavipannassa hatupanisa hoti 
nibbida, 

When there is no true knowledge and vision, one who lacks 
true knowledge and vision has destroyed a vital condition 
for disillusionment. 


nibbidaya asati nibbidavipannassa hatupaniso hoti 
virago, 

When there is no disillusionment, one who lacks 
disillusionment has destroyed a vital condition for 
dispassion. 


virage asati viragavipannassa hatupanisam hoti 
vimuttinanadassanam. 

When there is no dispassion, one who lacks dispassion has 
destroyed a vital condition for knowledge and vision of 
freedom. 


Seyyathapi, avuso, rukkho sakhapalasavipanno. Tassa 
papatikapi na paripurim gacchati, tacopi ... pheggupi 
... SArOpi na paripurim gacchati. 

Suppose there was a tree that lacked branches and foliage. 
Its shoots, bark, softwood, and heartwood would not grow 
to fullness. 


Evamevam kho, avuso, dussilassa silavipannassa 
hatupaniso hoti avippatisaro, 


In the same way, an unethical person, who lacks ethics, has 
destroyed a vital condition for having no regrets. 


avippatisare asati avippatisaravipannassa 
hatupanisam hoti pamojjam ... pe ... 

When there are regrets, one who has regrets has destroyed 
a vital condition for joy. ... 


vimuttinanadassanam. 

When there is no dispassion, one who lacks dispassion has 
destroyed a vital condition for knowledge and vision of 
freedom. 


Silavato, avuso, silasampannassa upanisasampanno 
hoti avippatisaro, 

An ethical person, who has fulfilled ethics, has fulfilled a 
vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti pamojjam, 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. 


pamojje sati pamojjasampannassa upanisasampanna 
hoti piti, 

When there is joy, one who has fulfilled joy has fulfilled a 
vital condition for rapture. 


pitiya sati pitisampannassa upanisasampanna hoti 
passaddhi, 

When there is rapture, one who has fulfilled rapture has 
fulfilled a vital condition for tranquility. 


passaddhiya sati passaddhisampannassa 
upanisasampannam hoti sukham, 


When there is tranquility, one who has fulfilled tranquility 
has fulfilled a vital condition for bliss. 


sukhe sati sukhasampannassa upanisasampanno hoti 
Sammasamadhi, 

When there is bliss, one who has fulfilled bliss has fulfilled a 
vital condition for right immersion. 


Sammasamadhimhi sati sammasamadhisampannassa 
upanisasampannam hoti yathabhttananadassanam, 
When there is right immersion, one who has fulfilled right 
immersion has fulfilled a vital condition for true knowledge 
and vision. 


yathabhutananadassane sati 
yathabhutananadassanasampannassa 
upanisasampanna hoti nibbida, 

When there is true knowledge and vision, one who has 
fulfilled true knowledge and vision has fulfilled a vital 
condition for disillusionment. 


nibbidaya sati nibbidasampannassa 
upanisasampanno hoti virago, 

When there is disillusionment, one who has fulfilled 
disillusionment has fulfilled a vital condition for dispassion. 


virage sati viragaSampannassa upanisasampannam 
hoti vimuttinanadassanam. 

When there is dispassion, one who has fulfilled dispassion 
has fulfilled a vital condition for knowledge and vision of 
freedom. 


Seyyathapi, avuso, rukkho sakhapalasasampanno. 
Tassa papatikapi paripurim gacchati, tacopi ... 
pheggupi ... saropi paripurim gacchati. 


Suppose there was a tree that was complete with branches 
and foliage. Its shoots, bark, softwood, and heartwood 
would grow to fullness. 


Evamevam kho, avuso, silavato silasampannassa 
upanisasampanno hoti avippatisaro, 

In the same way, an ethical person, who has fulfilled ethics, 
has fulfilled a vital condition for not having regrets. 


avippatisare sati avippatisarasampannassa 
upanisasampannam hoti pamojjam ... pe ... 

When there are no regrets, one who has no regrets has 
fulfilled a vital condition for joy. ... 


vimuttinanadassanan’ ti. 

When there is dispassion, one who has fulfilled dispassion 
has fulfilled a vital condition for knowledge and vision of 
freedom.” 


Pancamam. 


11.006. 6. Byasanasutta - 6. 


Disasters 
1. Nissayavagga - 1. Dependence 


“Yo so, bhikkhave, bhikkhu akkosako paribhasako 
ariyupavado sabrahmacarinam, thanametam avakaso 
yam so ekadasannam byasananam annataram 
byasanam nigaccheyya. 

“Mendicants, any mendicant who abuses and insults their 
Spiritual companions, speaking ill of the noble ones, will, 
without a doubt, fall into one or other of these eleven 
disasters. 


Katamesam ekadasannam? 
What eleven? 


Anadhigatam nadhigacchati, 
They don’t achieve the unachieved. 


adhigata parihayati, 
What they have achieved falls away. 


saddhammassa na vodayanti, 
They don’t refine their good qualities. 


saddhammesu va adhimaniko hoti, 
They overestimate their good qualities. 


anabhirato va brahmacariyam Carati, 
Or they live the spiritual life dissatisfied. 


annataram va samkilittham apattim apajjati, 
Or they commit a corrupt offense. 


sikkham va paccakkhaya hinayavattati, 
Or they reject the training and return to a lesser life. 


galham va rogatankam phusati, 
Or they contract a severe illness. 


ummadam va papunati cittakkhepam va, 
Or they go mad and lose their mind. 


sammulho kalam karoti, 
They feel lost when they die. 


kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjati— 

And when their body breaks up, after death, they are 
reborn in a place of loss, a bad place, the underworld, hell. 


yo so, bhikkhave, bhikkhu akkosako paribhasako 
ariyupavado sabrahmacarinam, thanametam avakaso 
yam so imesam ekadasannam byasananam annataram 
byasanam nigaccheyya. 

Any mendicant who abuses and insults their spiritual 
companions, speaking ill of the noble ones, will, without a 
doubt, fall into one or other of these eleven disasters. 


Yo so, bhikkhave, bhikkhu akkosako paribhasako 
ariyupavado sabrahmacarinam, atthanametam 
anavakaso yam so ekadasannam byasananam 
annataram byasanam na nigaccheyya. 

Any mendicant who does not abuse and insult their spiritual 
companions, speaking ill of the noble ones, will, without a 
doubt, not fall into one or other of these eleven disasters. 


Katamesam ekadasannam? 
What eleven? 


Anadhigatam nadhigacchati, 
They don’t achieve the unachieved. 


adhigata parihayati, 
What they have achieved falls away. 


saddhammassa na vodayanti, 
They don’t refine their good qualities. 


saddhammesu va adhimaniko hoti, 
They overestimate their good qualities. 


anabhirato va brahmacariyam Carati, 
Or they live the spiritual life dissatisfied. 


annataram va sankilittham apattim apajjati, 
Or they commit one of the corrupt offenses. 


sikkham va paccakkhaya hinayavattati, 
Or they reject the training and return to a lesser life. 


galham va rogatankam phusati, 
Or they contract a severe illness. 


ummadam va papunati cittakkhepam va, 
Or they go mad and lose their mind. 


sammulho kalam karoti, 
They feel lost when they die. 


kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapajjati— 

And when their body breaks up, after death, they are 
reborn in a place of loss, a bad place, the underworld, hell. 


yo so, bhikkhave, bhikkhu akkosako paribhasako 
ariyupavado sabrahmacarinam, atthanametam 
anavakaso yam so imesam ekadasannam byasananam 
annataram byasanam na nigaccheyya’ ti. 

Any mendicant who does not abuse and insult their spiritual 
companions, speaking ill of the noble ones, will, without a 
doubt, not fall into one or other of these eleven disasters.” 


Chattham. 


11.007.7. Sannasutta - 7. 


Percipient 
1. Nissayavagga - 1. Dependence 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“Siya nu kho, bhante, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa, 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa, tatrapi na sanni 
asSa; Sanni Ca pana assa” ti? 

“Could it be, sir, that a mendicant might gain a state of 
immersion like this? They wouldn’t perceive earth in earth, 
water in water, fire in fire, or air in air. And they wouldn’t 
perceive the dimension of infinite space in the dimension of 
infinite space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. They 
wouldn’t perceive this world in this world, or the other 


world in the other world. And they wouldn’t perceive what 
is seen, heard, thought, known, attained, sought, or 
explored by the mind. And yet they would still perceive.” 


“Siya, ananda, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa, 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa, tatrapi na sanni 
asSa; Sanni Ca pana assa’ ti. 

“It could be, Ananda, that a mendicant might gain a state of 
immersion like this. They wouldn’t perceive earth in earth, 
water in water, fire in fire, or air in air. And they wouldn’t 
perceive the dimension of infinite space in the dimension of 
infinite space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. They 
wouldn’t perceive this world in this world, or the other 
world in the other world. And they wouldn’t perceive what 
is seen, heard, thought, known, attained, sought, or 
explored by the mind. And yet they would still perceive.” 


“Yatha katham pana, bhante, siya bhikkhuno 
tatharupo samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 


na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa, 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa, tatrapi na sanni 
asSa, Sanni Ca pana assa’ ti. 

“But how could this be, sir?” 


“Idhananda, bhikkhu evamsanni hoti: 
“Ananda, it’s when a mendicant perceives: 


‘etam santam etam panitam, yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


Evam kho, ananda, siya bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa, 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa, tatrapi na sanni 
asSa, Sanni Ca pana assa’ ti. 

That’s how a mendicant might gain a state of immersion like 
this. They wouldn’t perceive earth in earth, water in water, 
fire in fire, or air in air. And they wouldn’t perceive the 


dimension of infinite space in the dimension of infinite 
space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. They 
wouldn’t perceive this world in this world, or the other 
world in the other world. And they wouldn’t perceive what 
is seen, heard, thought, known, attained, sought, or 
explored by the mind. And yet they would still perceive.” 


Atha kho ayasma anando bhagavato bhasitam 
abhinanditva anumoditva utthayasana bhagavantam 
abhivadetva padakkhinam katva yenayasma sariputto 
tenupasankami; upasankamitva ayasmata sariputtena 
saddhim sammodi. 

And then Ananda approved and agreed with what the 
Buddha said. He got up from his seat, bowed, and 
respectfully circled the Buddha, keeping him on his right. 
Then he went up to Venerable Sariputta, and exchanged 
greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidi. Ekamantam nisinno kho ayasma 
anando ayasmantam sariputtam etadavoca: 

When the greetings and polite conversation were over, he 
sat down to one side and said to Sariputta: 


“Siya nu kho, avuso sariputta, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa, tatrapi na sanni assa, sanni pana assa’ ti. 
“Could it be, reverend Sariputta, that a mendicant might 
gain a state of immersion like this? They wouldn’t perceive 
earth in earth... And they wouldn’t perceive what is seen, 


heard, thought, known, attained, sought, or explored by the 
mind. And yet they would still perceive.” 


“Siya, avuso ananda, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa, tatrapi na sanni assa, sanni Ca pana assa’ ti. 
“It could be, Reverend Ananda.” 


“Yatha katham panavuso sariputta, siya bhikkhuno 
tatharupo samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa, tatrapi na sanni assa, Ssanni Ca pana assa” ti? 
“But how could this be?” 


“Idha, avuso ananda, bhikkhu evamsanni hoti: 
“Ananda, it’s when a mendicant perceives: 


‘etam santam etam panitam, yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


Evam kho, avuso ananda, siya bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa, tatrapi na sanni assa, sanni Ca pana assa’ ti. 
That’s how a mendicant might gain a state of immersion like 
this. They wouldn’t perceive earth in earth... And they 
wouldn’t perceive what is seen, heard, thought, known, 


attained, sought, or explored by the mind. And yet they 
would still perceive.” 


“Acchariyam, avuso, abbhutam, avuso. 
“It’s incredible, it’s amazing! 


Yatra hi nama satthu ceva savakassa ca atthena attho 
byanjanena byanjanam samsandissati samessati na 
viggayhissati, yadidam aggapadasmim. 

How the meaning and the phrasing of the teacher and the 
disciple fit together and agree without conflict when it 
comes to the chief matter! 


Idanaham, avuso, bhagavantam upasankamitva 
etamattham apucchim. 

Just now I went to the Buddha and asked him about this 
matter. 


Bhagavapi me etehi akkharehi etehi padehi etehi 
byanjanehi etamattham byakasi, seyyathapi ayasma 
Sariputto. 

And the Buddha explained it to me in this manner, with 
these words and phrases, just like Venerable Sariputta. 


Acchariyam, avuso, abbhutam, avuso. 
It’s incredible, it’s amazing! 


Yatra hi nama satthu ceva savakassa ca atthena attho 
byanjanena byanjanam samsandissati samessati na 
viggayhissati, yadidam aggapadasmin’ ti. 

How the meaning and the phrasing of the teacher and the 
disciple fit together and agree without conflict when it 
comes to the chief matter!” 


Sattamam. 


11.008. 8. Manasikarasutta - 8. 


Awareness 
1. Nissayavagga - 1. Dependence 


Atha kho ayasma anando yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho ayasma anando bhagavantam etadavoca: 

Then Venerable Ananda went up to the Buddha, bowed, sat 
down to one side, and said to him: 


“Siya nu kho, bhante, bhikkhuno tatharupo 
samadhipatilabho yatha na cakkhum manasi Kareyya, 
na rupam manasi Kareyya, na sotam manasi kareyya, 
na saddam manasi kareyya, na ghanam manasi 
kareyya, na gandham manasi kareyya, na jivham 
manasi kareyya, na rasam manasi kareyya, na kayam 
manasi kareyya, na photthabbam manasi kareyya, na 
pathavim manasi kKareyya, na apam manasi kareyya, 
na tejam manasi Kareyya, na vayam manasi kareyya, 
na akasanancayatanam manasi kareyya, na 
vinnanancayatanam manasi kareyya, na 
akincannayatanam manasi kareyya, na 
nevasannanasannayatanam manasi kareyya, na 
idhalokam manasi kareyya, na paralokam manasi 
kareyya, yampidam dittham sutam mutam vinnatam 
pattam pariyesitam anuvicaritam manasa, tampi na 
manasi kareyya; 

“Could it be, sir, that a mendicant might gain a state of 
immersion like this. They wouldn’t be aware of the eye or 
sights, ear or sounds, nose or smells, tongue or tastes, or 
body or touches. They wouldn’t be aware of earth in earth, 
water in water, fire in fire, or air in air. And they wouldn’t 
be aware of the dimension of infinite space in the dimension 


of infinite space, the dimension of infinite consciousness in 
the dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. They 
wouldn't be aware of this world in this world, or the other 
world in the other world. And they wouldn’t be aware of 
what is seen, heard, thought, known, attained, sought, or 
explored by the mind. 


Manasi Ca pana kareyya’” ti? 
Yet they would be aware?” 


“Siya, ananda, bhikkhuno tatharupo 
samadhipatilabho yatha na cakkhum manasi Kareyya, 
na rupam manasi Kareyya, na sotam manasi kareyya, 
na saddam manasi kareyya, na ghanam manasi 
kareyya, na gandham manasi kareyya, na jivham 
manasi kareyya, na rasam manasi kareyya, na kayam 
manasi kareyya, na photthabbam manasi kareyya, na 
pathavim manasi kareyya, na apam manasi kareyya, 
na tejam manasi Kareyya, na vayam manasi kareyya, 
na akasanancayatanam manasi kareyya, na 
vinnanancayatanam manasi kareyya, na 
akincannayatanam manasi kareyya, na 
nevasannanasannayatanam manasi kareyya, na 
idhalokam manasi kareyya, na paralokam manasi 
kareyya, yampidam dittham sutam mutam vinnatam 
pattam pariyesitam anuvicaritam manasa, tampi na 
manasi kareyya; 

“It could be, Ananda.” 


Manasi Ca pana kareyya’” ti. 


“Yatha katham pana, bhante, siya bhikkhuno 
tatharupo samadhipatilabho yatha na cakkhum 


manasi kareyya, na rupam manasi kareyya ... pe ... 
“But how could this be?” 


yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa, tampi na manasi 
kareyya; 


Manasi Ca pana kareyya’” ti? 


“Idhananda, bhikkhu evam manasi karoti: 
“Ananda, it’s when a mendicant is aware: 


‘etam santam etam panitam, yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


Evam kho, ananda, siya bhikkhuno tatharupo 
samadhipatilabho yatha na cakkhum manasi Kareyya, 
na rupam manasi kareyya ... pe ... 

That’s how a mendicant might gain a state of immersion like 
this. They wouldn’t be aware of the eye or sights, ear or 
sounds, nose or smells, tongue or tastes, or body or 
touches. ... 


yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa, tampi na manasi 
kareyya; 

And they wouldn’t be aware of what is seen, heard, thought, 
known, attained, sought, or explored by the mind. 


Manasi Ca pana kareyya’” ti. 
Yet they would be aware.” 


Atthamam. 


11.009. 9. Saddhasutta - 9. With 
Sandha 


1. Nissayavagga - 1. Dependence 


Ekam samayam bhagava natike viharati 
ginjakavasathe. 

At one time the Buddha was staying at Nadika in the brick 
house. 


Atha kho ayasma saddho yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinnam 
kho ayasmantam saddham bhagava etadavoca: 

Then Venerable Sandha went up to the Buddha, bowed, and 
sat down to one side. The Buddha said to him: 


“Ajaniyajhayitam kho, saddha, jhaya; 
“Sandha, meditate like a thoroughbred, 


ma khalunkajhayitam. 
not like a wild colt. 


Kathanca, khalunkajhayitam hoti? 
And how does a wild colt meditate? 


Assakhalunko hi, saddha, doniya baddho ‘yavasam 
yavasan’ti jhayati. 

A wild colt, tied up by the feeding trough, meditates: 
‘Fodder, fodder!’ 


Tam kissa hetu? 
Why is that? 


Na hi, saddha, assakhalunkassa doniya baddhassa 
evam hoti: 

Because it doesn’t occur to the wild colt tied up by the 
feeding trough: 


‘kim nu kho mam ajja assadammasarathi karanam 
karessati, kimassaham patikaromy'ti. 

‘What task will the horse trainer have me do today? How 
should I respond?’ 


So doniya baddho ‘yavasam yavasan’ti jhayati. 
Tied up by the feeding trough they just meditate: ‘Fodder, 
fodder!’ 


Evamevam kho, saddha, idhekacco purisakhalunko 
arannagatopi rukkhamulagatopi sunnagaragatopi 
kamaragapariyutthitena cetasa viharati 
kamaragaparetena uppannassa ca kamaragassa 
nissaranam yathabhutam nappajanati. 

In the same way, take a certain wild person who has gone to 
the forest, the root of a tree, or an empty hut. Their heart is 
overcome and mired in sensual desire, and they don’t truly 
understand the escape from sensual desire that has arisen. 


So kamaragamyeva antaram katva jhayati pajjhayati 
nijjhayati avajjhayati, 

Harboring sensual desire within they meditate and 
concentrate and contemplate and ruminate. 


byapadapariyutthitena cetasa viharati ... 
Their heart is overcome by ill will... 


thinamiddhapariyutthitena cetasa viharati ... 
dullness and drowsiness ... 


uddhaccakukkuccapariyutthitena cetasa viharati ... 


restlessness and remorse... 


vicikicchapariyutthitena cetasa viharati 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam nappajanati. 

doubt... 


So vicikicchamyeva antaram kKatva jhayati pajjhayati 
nijjhayati avajjhayati. 

Harboring doubt within they meditate and concentrate and 
contemplate and ruminate. 


So pathavimpi nissaya jhayati, apampi nissaya 
jhayati, tejampi nissaya jhayati, vayampi nissaya 
jhayati, akasanancayatanampi nissaya jhayati, 
vinnanancayatanampi nissaya jhayati, 
akincannayatanampi nissaya jhayati, 
nevasannanasannayatanampi nissaya jhayati, 
idhalokampi nissaya jhayati, paralokampi nissaya 
jhayati, yampidam dittham sutam mutam vinnatam 
pattam pariyesitam anuvicaritam manasa, tampi 
nissaya jhayati. 

They meditate dependent on earth, water, fire, and air. They 
meditate dependent on the dimension of infinite space, 
infinite consciousness, nothingness, or neither perception 
nor non-perception. They meditate dependent on this world 
or the other world. They meditate dependent on what is 
seen, heard, thought, known, attained, sought, or explored 
by the mind. 


Evam kho, saddha, purisakhalunkajhayitam hoti. 
That’s how a wild colt meditates. 


Kathanca, saddha, ajaniyajhayitam hoti? 
And how does a thoroughbred meditate? 


Bhadro hi, saddha, assajaniyo doniya baddho na 
‘yavasam yavasan’ti jhayati. 

A fine thoroughbred, tied up by the feeding trough, doesn’t 
meditate: ‘Fodder, fodder!’ 


Tam kissa hetu? 
Why is that? 


Bhadrassa hi, saddha, assajaniyassa doniya 
baddhassa evam hoti: 

Because it occurs to the fine thoroughbred tied up by the 
feeding trough: 


‘kim nu kho mam ajja assadammasarathi karanam 
karessati, kimassaham patikaromy’ti. 

‘What task will the horse trainer have me do today? How 
should I respond?’ 


So doniya baddho na ‘yavasam yavasan’ti jhayati. 
Tied up by the feeding trough they don’t meditate: ‘Fodder, 
fodder!’ 


Bhadro hi, saddha, assajaniyo yatha inam yatha 
bandham yatha janim yatha kalim evam patodassa 
ajjhoharanam samanupassati. 

For that fine thoroughbred regards the use of the goad asa 
debt, a bond, a loss, a misfortune. 


Evamevam kho, saddha, bhadro purisajantyo 
arannagatopi rukkhamulagatopi sunnagaragatopi na 
kamaragapariyutthitena cetasa viharati na 
kamaragaparetena, uppannassa ca kamaragassa 
nissaranam yathabhutam pajanati, 

In the same way, take a certain fine thoroughbred person 
who has gone to the forest, the root of a tree, or an empty 
hut. Their heart is not overcome and mired in sensual 


desire, and they truly understand the escape from sensual 
desire that has arisen. 


na byapadapariyutthitena cetasa viharati ... 
Their heart is not overcome by ill will... 


na thinamiddhapariyutthitena cetasa viharati ... 
dullness and drowsiness ... 


na uddhaccakukkuccapariyutthitena cetasa viharati 
restlessness and remorse... 


na vicikicchapariyutthitena cetasa viharati na 
vicikicchaparetena, uppannaya Ca vicikicchaya 
nissaranam yathabhutam pajanati. 

doubt... 


So neva pathavim nissaya jhayati, na apam nissaya 
jhayati, na tejam nissaya jhayati, na vayam nissaya 
jhayati, na akasanancayatanam nissaya jhayati, na 
vinnanancayatanam nissaya jhayati, na 
akincannayatanam nissaya jhayati, na 
nevasannanasannayatanam nissaya jhayati, na 
idhalokam nissaya jhayati, na paralokam nissaya 
jhayati, yampidam dittham sutam mutam vinnatam 
pattam pariyesitam anuvicaritam manasa, tampi 
nissaya na jhayati; 

They don’t meditate dependent on earth, water, fire, and 
air. They don’t meditate dependent on the dimension of 
infinite space, infinite consciousness, nothingness, or 
neither perception nor non-perception. They don’t meditate 
dependent on this world or the other world. They don’t 
meditate dependent on what is seen, heard, thought, 
known, attained, sought, or explored by the mind. 


jhayati ca pana. 
Yet they do meditate. 


Evam jhayinca pana, saddha, bhadram purisajaniyam 
sainda deva sabrahmaka sapajapatika arakava 
namassanti: 

When a fine thoroughbred meditates like this, the gods 
together with Indra, Brahma, and Pajapati worship them 
from afar: 


‘Namo te purisajanna, 
‘Homage to you, O thoroughbred! 


namo te purisuttama; 
Homage to you, Supreme among men! 


Yassa te nabhijanama, 
We don’t understand 


yampi nissaya jhayasi’’ ti. 
the basis of your absorption.’” 


Evam vutte, ayasma saddho bhagavantam etadavoca: 
When he said this, Venerable Sandha asked the Buddha, 


“katham jhayi pana, bhante, bhadro purisajaniyo 
neva pathavim nissaya jhayati, na apam nissaya 
jhayati, na tejam nissaya jhayati, na vayam nissaya 
jhayati, na akasanancayatanam nissaya jhayati, na 
vinnanancayatanam nissaya jhayati, na 
akincannayatanam nissaya jhayati, na 
nevasannanasannayatanam nissaya jhayati, na 
idhalokam nissaya jhayati, na paralokam nissaya 
jhayati, yampidam dittham sutam mutam vinnatam 
pattam pariyesitam anuvicaritam manasa, tampi 
nissaya na jhayati; 


“But sir, how does that fine thoroughbred meditate?” 
jhayati ca pana? 


Katham jhayinca pana, bhante, bhadram 
purisajaniyam sainda deva sabrahmaka sapajapatika 
arakava namassanti: 


‘Namo te purisajanna, 
namo te purisuttama; 
Yassa te nabhijanama, 
yampi nissaya jhayasi’’ ti. 


“Idha, saddha, bhadrassa purisajaniyassa pathaviyam 
pathavisanna vibhuta hoti, apasmim aposanna 
vibhuta hoti, tejasmim tejosanna vibhuta hoti, 
vayasmim vayosanna vibhuta hoti, akasanancayatane 
akasanancayatanasanna vibhuta hoti, 
vinnanancayatane vinnanancayatanasanna vibhuta 
hoti, akincannayatane akincannayatanasanna 
vibhuta hoti, nevasannanasannayatane 
nevasannanasannayatanasanna vibhuta hoti, 
idhaloke idhalokasanna vibhuta hoti, paraloke 
paralokasanna vibhuta hoti, yampidam dittham 
sutam mutam vinnatam pattam pariyesitam 
anuvicaritam manasa, tatrapi sanna vibhuta hoti. 
“Sandha, for a fine thoroughbred person, the perception of 
earth has vanished in relation to earth. The perception of 
water... fire... air has vanished in relation to air. The 
perception of the dimension of infinite space has vanished 
in relation to the dimension of infinite space. The 
perception of the dimension of infinite consciousness ... 
nothingness... neither perception nor non-perception has 


vanished in relation to the dimension of neither perception 
nor non-perception. The perception of this world has 
vanished in relation to this world. The perception of the 
other world has vanished in relation to the other world. And 
the perception of what is seen, heard, thought, known, 
attained, sought, or explored by the mind has vanished. 


Evam jhayi kho, saddha, bhadro purisajaniyo neva 
pathavim nissaya jhayati ... pe ... 

That’s how that fine thoroughbred person doesn’t meditate 
dependent on earth, water, fire, and air. They don’t 
meditate dependent on the dimension of infinite space, 
infinite consciousness, nothingness, or neither perception 
nor non-perception. They don’t meditate dependent on this 
world or the other world. 


yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa, tampi nissaya na 
jhayati; 

They don’t meditate dependent on what is seen, heard, 
thought, known, attained, sought, or explored by the mind. 


jhayati ca pana. 
Yet they do meditate. 


Evam jhayinca pana, saddha, bhadram purisajaniyam 
sainda deva sabrahmaka sapajapatika arakava 
namassanti: 

When a fine thoroughbred person meditates like this, the 
gods together with Indra, Brahma, and Pajapati worship 
them from afar: 


‘Namo te purisajanna, 
‘Homage to you, O thoroughbred! 


namo te purisuttama; 


Homage to you, Supreme among men! 


Yassa te nabhijanama, 
We don’t understand 


yampi nissaya jhayasi’ ’ ti. 
the basis of your absorption.’” 


Navamam. 


11.010. 10. Moranivapasutta - 
10. At the Peacocks’ Feeding 


Ground 
1. Nissayavagga - 1. Dependence 


Ekam samayam bhagava rajagahe viharati 
moranivape paribbajakarame. 

At one time the Buddha was staying near Rajagaha, at the 
monastery of the wanderers in the peacocks’ feeding 
ground. 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Tihi, bhikkhave, dhammehi samannagato bhikkhu 
accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 

“Mendicants, a mendicant who has three qualities has 
reached the ultimate end, the ultimate sanctuary, the 
ultimate spiritual life, the ultimate goal. They are best 
among gods and humans. 


Katamehi tihi? 
What three? 


Asekhena silakkhandhena, asekhena 
samadhikkhandhena, asekhena pannakkhandhena— 
The entire spectrum of an adept’s ethics, immersion, and 
wisdom. 


imehi, kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 

A mendicant with these three qualities has reached the 
ultimate end, the ultimate sanctuary, the ultimate spiritual 
life, the ultimate goal. They are best among gods and 
humans. 


Aparehipi, bhikkhave, tihi dhammehi samannagato 
bhikkhu accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 

A mendicant who has another three qualities has reached 
the ultimate end, the ultimate sanctuary, the ultimate 
Spiritual life, the ultimate goal. They are best among gods 
and humans. 


Katamehi tihi? 
What three? 


Iddhipatihariyena, adesanapatihariyena, 
anusasanipatihariyena— 

A demonstration of psychic power, a demonstration of 
revealing, and a demonstration of instruction. 


imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu accantanittho hoti, accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 


A mendicant with these three qualities has reached the 
ultimate end, the ultimate sanctuary, the ultimate spiritual 
life, the ultimate goal. They are best among gods and 
humans. 


Aparehipi, bhikkhave, tihi dhammehi samannagato 
bhikkhu accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 

A mendicant who has another three qualities has reached 
the ultimate end, the ultimate sanctuary, the ultimate 
Spiritual life, the ultimate goal. They are best among gods 
and humans. 


Katamehi tihi? 
What three? 


Sammaditthiya, sammananena, sammavimuttiya— 
Right view, right knowledge, and right freedom. 


imehi kho, bhikkhave, tihi dhammehi samannagato 
bhikkhu accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 

A mendicant with these three qualities has reached the 
ultimate end, the ultimate sanctuary, the ultimate spiritual 
life, the ultimate goal. They are best among gods and 
humans. 


Dvihi, bhikkhave, dhammehi samannagato bhikkhu 
accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 

A mendicant who has two qualities has reached the ultimate 
end, the ultimate sanctuary, the ultimate spiritual life, the 
ultimate goal. They are best among gods and humans. 


Katamehi dvihi? 
What two? 


Vijjaya, caranena— 
Knowledge and conduct. 


imehi kho, bhikkhave, dvihi dhammehi samannagato 
bhikkhu accantanittho hoti accantayogakkhemi 
accantabrahmacari accantapariyosano settho 
devamanussanam. 

A mendicant with these two qualities has reached the 
ultimate end, the ultimate sanctuary, the ultimate spiritual 
life, the ultimate goal. They are best among gods and 
humans. 


Brahmuna pesa, bhikkhave, sanankumarena gatha 
bhasita: 
Brahma Sanankumara also spoke this verse: 


‘Khattiyo settho janetasmim, 
‘The aristocrat is best of those people 


ye gottapatisarino; 
who take clan as the standard. 


Vijjacaranasampanno, 
But one accomplished in knowledge and conduct 


so settho devamanuse'’ ti. 
is best of gods and humans.’ 


Sa kho panesa, bhikkhave, sanankumarena gatha 
bhasita subhasita, no dubbhasita; atthasamhita, no 
anatthasamhita; anumata maya. 


Now, that verse spoken by Brahma Sanankumara is well 
spoken, not poorly spoken. It’s beneficial, not pointless, and 
I agree with it. 


Ahampi, bhikkhave, evam vadami: 
I also say: 


‘Khattiyo settho janetasmim, 
‘The aristocrat is best of those people 


ye gottapatisarino; 
who take clan as the standard. 


Vijjacaranasampanno, 
But one accomplished in knowledge and conduct 


so settho devamanuse’” ti. 
Is best of gods and humans.’” 


Dasamam. 
Nissayavaggo pathamo. 
Kimatthiya cetana tayo, 
upanisa byasanena Ca; 
Dve sanna manasikaro, 


saddho moranivapakanti. 


11.011. 11. 
Pathamamahanamasutta - 11. 
With Mahanama (1st) 


2. Anussativagga - 2. Recollection 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Tena kho pana samayena sambahula bhikkhu 
bhagavato civarakammam karonti: 

At that time several mendicants were making a robe for the 
Buddha, thinking that 


“nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’ ti. 

when his robe was finished and the three months of the 
rains residence had passed the Buddha would set out 
wandering. 


Assosi kho mahanamo sakko: 
Mahanama the Sakyan heard about this. 


“sambahula kira bhikkhu bhagavato civarakammam 
karonti: 


‘nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’”’ ti. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahanamo sakko bhagavantam etadavoca: 


He went up to the Buddha, bowed, sat down to one side, 
and said to him: 


“sutam metam, bhante: 
“Sir, I have heard that 


‘sambahula kira bhikkhu bhagavato civarakammam 
karonti— 

several mendicants are making a robe for the Buddha, 
thinking that 


nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’ti. 

when his robe was finished and the three months of the 
rains residence had passed the Buddha would set out 
wandering. 


Tesam no, bhante, nanaviharehi viharatam kenassa 
viharena vihatabban” ti? 

Now, we spend our life in various ways. Which of these 
should we practice?” 


“Sadhu sadhu, mahanama. 
“Good, good, Mahanama! 


Etam kho, mahanama, tumhakam patirupam 
kulaputtanam, yam tumhe tathagatam 
upasankamitva puccheyyatha: 

It’s appropriate that gentlemen such as you come to me and 
ask: 


‘tesam no, bhante, nanaviharehi viharatam kenassa 
viharena vihatabban’ti? 

‘We spend our life in various ways. Which of these should 
we practice?’ 


Saddho kho, mahanama, aradhako hoti, no assaddho; 
The faithful succeed, not the faithless. 


araddhaviriyo aradhako hoti, no kusito; 
The energetic succeed, not the lazy. 


upatthitassati aradhako hoti, no mutthassati; 
The mindful succeed, not the unmindful. 


samahito aradhako hoti, no asamahito; 
Those with immersion succeed, not those without 
immersion. 


pannava aradhako hoti, no duppanno. 
The wise succeed, not the witless. 


Imesu kho tvam, mahanama, pancasu dhammesu 
patitthaya cha dhamme uttari bhaveyyasi. 

When you’re grounded on these five things, go on to 
develop six further things. 


Idha tvam, mahanama, tathagatam anussareyyasi: 
Firstly, you should recollect the Realized One: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi sattha devamanussanam buddho 
bhagava’ ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Yasmim, mahanama, samaye ariyasavako tathagatam 
anussarati, nevassa tasmim samaye 


ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects the Realized One their 
mind is not full of greed, hate, and delusion. 


ujugatamevassa tasmim samaye cittam hoti 
tathagatam arabbha. 

At that time their mind is unswerving, based on the 
Realized One. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 

A noble disciple whose mind is unswerving finds joy in the 
meaning and the teaching, and finds joy connected with the 
teaching. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 

When they’re joyful, rapture springs up. When the mind is 
full of rapture, the body becomes tranquil. When the body is 
tranquil, they feel bliss. And when they’re blissful, the mind 
becomes immersed in samadhi. 


Ayam vuccati, mahanama, ariyasavako visamagataya 
pajaya samappatto viharati, sabyapajjaya pajaya 
abyapajjo viharati, dhammasotasamapanno 
buddhanussatim bhaveti. 

This is called a noble disciple who lives in balance among 
people who are unbalanced, and lives untroubled among 
people who are troubled. They’ve entered the stream of the 
teaching and developed the recollection of the Buddha. 


Puna caparam tvam, mahanama, dhammam 
anussareyyasi: 


Furthermore, you should recollect the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi'ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Yasmim, mahanama, samaye ariyasavako dhammam 
anussarati, nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects the teaching their mind is 
not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti 
dhammam arabbha. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 


Ayam vuccati, mahanama, ariyasavako visamagataya 
pajaya samappatto viharati, sabyapajjaya pajaya 
abyapajjo viharati, dhammasotasamapanno 
dhammanussatim bhaveti. 

This is called a noble disciple who lives in balance among 
people who are unbalanced, and lives untroubled among 
people who are troubled. They’ve entered the stream of the 
teaching and developed the recollection of the teaching. 


Puna caparam tvam, mahanama, sangham 
anussareyyasi: 
Furthermore, you should recollect the Sangha: 


‘suppatipanno bhagavato savakasangho, 
ujuppatipanno bhagavato savakasangho, 
nayappatipanno bhagavato savakasangho, 
Ssamicippatipanno bhagavato savakasangho, yadidam 
cattari purisayugani attha purisapuggala, esa 
bhagavato savakasangho ahuneyyo pahuneyyo 
dakkhineyyo anjalikaraniyo anuttaram 
punnakkhettam lokassa’ti. 

‘The Sangha of the Buddha’s disciples is practicing the way 
that’s good, straightforward, methodical, and proper. It 
consists of the four pairs, the eight individuals. This is the 
Sangha of the Buddha’s disciples that is worthy of offerings 
dedicated to the gods, worthy of hospitality, worthy of a 
religious donation, worthy of greeting with joined palms, 
and is the supreme field of merit for the world.’ 


Yasmim, mahanama, samaye ariyasavako sangham 
anussarati, nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects the Sangha their mind is 
not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti saangham 
arabbha. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 


Ayam vuccati, mahanama, ariyasavako visamagataya 
pajaya samappatto viharati, sabyapajjaya pajaya 
abyapajjo viharati, dhammasotasamapanno 
sanghanussatim bhaveti. 

This is called a noble disciple who lives in balance among 
people who are unbalanced, and lives untroubled among 
people who are troubled. They’ve entered the stream of the 
teaching and developed the recollection of the Sangha. 


Puna caparam tvam, mahanama, attano silani 
anussareyyasi akhandani acchiddani asabalani 
akammasani bhujissani vinnuppasatthani 
aparamatthani samadhisamvattanikani. 
Furthermore, a noble disciple recollects their own ethical 
conduct, which is unbroken, impeccable, spotless, and 
unmarred, liberating, praised by sensible people, not 
mistaken, and leading to immersion. 


Yasmim, mahanama, samaye ariyasavako silam 
anussarati, nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects their ethical conduct their 
mind is not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti silam 
arabbha. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 


Ayam vuccati, mahanama, ariyasavako visamagataya 
pajaya samappatto viharati, sabyapajjaya pajaya 
abyapajjo viharati, dhammasotasamapanno 
silanussatim bhaveti. 

This is called a noble disciple who lives in balance among 
people who are unbalanced, and lives untroubled among 
people who are troubled. They’ve entered the stream of the 
teaching and developed the recollection of their ethical 
conduct. 


Puna Ccaparam tvam, mahanama, attano cagam 
anussareyyasi: 
Furthermore, you should recollect your own generosity: 


‘labha vata me, suladdham vata me, 
‘I’m so fortunate, so very fortunate. 


yoham maccheramalapariyutthitaya pajaya 
vigatamalamaccherena cetasa agaram ajjhavasami 
muttacago payatapani vossaggarato yacayogo 
danasamvibhagarato ti. 

Among people with hearts full of the stain of stinginess I live 
at home rid of stinginess, freely generous, open-handed, 
loving to let go, committed to charity, loving to give and to 
share.’ 


Yasmim, mahanama, samaye ariyasavako cagam 
anussarati, nevassa tasmim samaye 
ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects their own generosity their 
mind is not full of greed, hate, and delusion. ... 


ujugatamevassa tasmim samaye cittam hoti cagam 
arabbha. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 


Ayam vuccati, mahanama, ariyasavako visamagataya 
pajaya samappatto viharati, sabyapajjaya pajaya 
abyapajjo viharati, dhammasotasamapanno 
caganussatim bhaveti. 

This is called a noble disciple who lives in balance among 
people who are unbalanced, and lives untroubled among 
people who are troubled. They’ve entered the stream of the 
teaching and developed the recollection of generosity. 


Puna caparam tvam, mahanama, devata 
anussareyyasi: 
Furthermore, you should recollect the deities: 


‘santi deva catumaharajika, santi deva tavatimsa, 
santi deva yama, santi deva tusita, santi deva 
nimmanaratino, santi deva paranimmitavasavattino, 
santi deva brahmakayika, santi deva tatuttari. 
‘There are the Gods of the Four Great Kings, the Gods of 
the Thirty-Three, the Gods of Yama, the Joyful Gods, the 
Gods Who Love to Create, the Gods Who Control the 
Creations of Others, the Gods of Brahma’s Host, and gods 
even higher than these. 


Yatharupaya saddhaya samannagata ta devata ito 
cuta tatthupapanna, mayhampi tatharupa saddha 
samvijjati. 

When those deities passed away from here, they were 
reborn there because of their faith, ethics, learning, 
generosity, and wisdom. I, too, have the same kind of faith, 
ethics, learning, generosity, and wisdom.’ 


Yatharupena silena samannagata ta devata ito cuta 
tatthupapanna, mayhampi tatharupam silam 
samvijjati. 


Yatharupena sutena samannagata ta devata ito cuta 
tatthupapanna, mayhampi tatharupam sutam 
samvijjati. 


Yatharupena cagena samannagata ta devata ito cuta 
tatthupapanna, mayhampi tatharupo cago samvijjati. 


Yatharupaya pannaya samannagata ta devata ito cuta 
tatthupapanna, mayhampi tatharupa panna 
samvijjati’ti. 


Yasmim, mahanama, samaye ariyasavako attano ca 
tasanca devatanam saddhanca silanca sutanca 
Caganca pannanca anussarati, nevassa tasmim 
Samaye ragapariyutthitam cittam hoti, na 
dosapariyutthitam cittam hoti, na mohapariyutthitam 
cittam hoti; 

When a noble disciple recollects the faith, ethics, learning, 
generosity, and wisdom of both themselves and the deities 
their mind is not full of greed, hate, and delusion. 


ujugatamevassa tasmim samaye cittam hoti devata 
arabbha. 
At that time their mind is unswerving, based on the deities. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 

A noble disciple whose mind is unswerving finds joy in the 
meaning and the teaching, and finds joy connected with the 
teaching. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 

When they’re joyful, rapture springs up. When the mind is 
full of rapture, the body becomes tranquil. When the body is 
tranquil, they feel bliss. And when they’re blissful, the mind 
becomes immersed in samadhi. 


Ayam vuccati, mahanama, ariyasavako visamagataya 
pajaya samappatto viharati, sabyapajjaya pajaya 
abyapajjo viharati, dhammasotasamapanno 
devatanussatim bhaveti’ ti. 

This is called a noble disciple who lives in balance among 
people who are unbalanced, and lives untroubled among 
people who are troubled. They’ve entered the stream of the 
teaching and developed the recollection of the deities.” 


Pathamam. 


11.012. 12. 
Dutiyamahanamasutta - 12. With 
Mahanama (2nd) 


2. Anussativagga - 2. Recollection 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Tena kho pana samayena mahanamo sakko gilana 
vutthito hoti aciravutthito gelanna. 

Now at that time Mahanama the Sakyan had recently 
recovered from an illness. 


Tena kho pana samayena sambahula bhikkhu 
bhagavato civarakammam karonti: 

At that time several mendicants were making a robe for the 
Buddha... 


“nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’ ti. 


Assosi kho mahanamo sakko: 
Mahanama the Sakyan heard about this. 


“sambahula kira bhikkhu bhagavato civarakammam 
karonti: 


‘nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’’ ti. 


Atha kho mahanamo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 


abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho mahanamo sakko bhagavantam etadavoca: 

He went up to the Buddha, bowed, sat down to one side, 
and said to him: 


“sutam metam, bhante: 
“Sir, I have heard that 


‘sambahula kira bhikkhu bhagavato civarakammam 
karonti— 

several mendicants are making a robe for the Buddha, 
thinking that 


nitthitacivaro bhagava temasaccayena carikam 
pakkamissat?’ti. 

when his robe was finished and the three months of the 
rains residence had passed the Buddha would set out 
wandering. 


Tesam no, bhante, nanaviharehi viharatam kenassa 
viharena vihatabban” ti? 

Now, we spend our life in various ways. Which of these 
should we practice?” 


“Sadhu sadhu, mahanama. 
“Good, good, Mahanama! 


Etam kho, mahanama, tumhakam patirupam 
kulaputtanam yam tumhe tathagatam upasankamitva 
puccheyyatha: 

It’s appropriate that gentlemen such as you come to me and 
ask: 


‘tesam no, bhante, nanaviharehi viharatam kenassa 
viharena vihatabban’ti? 


‘We spend our life in various ways. Which of these should 
we practice?’ 


Saddho kho, mahanama, aradhako hoti, no assaddho; 
The faithful succeed, not the faithless. 


araddhaviriyo aradhako hoti, no kusito; 
The energetic succeed, not the lazy. 


upatthitassati aradhako hoti, no mutthassati; 
The mindful succeed, not the unmindful. 


samahito aradhako hoti, no asamahito; 
Those with immersion succeed, not those without 
immersion. 


pannava aradhako hoti, no duppanno. 
The wise succeed, not the witless. 


Imesu kho tvam, mahanama, pancasu dhammesu 
patitthaya cha dhamme uttari bhaveyyasi. 

When you’re grounded on these five things, go on to 
develop six further things. 


Idha tvam, mahanama, tathagatam anussareyyasi: 
Firstly, you should recollect the Realized One: 


‘itipi so bhagava ... pe ... sattha devamanussanam 
buddho bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 
the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Yasmim, mahanama, samaye ariyasavako tathagatam 
anussarati, nevassa tasmim samaye 


ragapariyutthitam cittam hoti, na dosapariyutthitam 
cittam hoti, na mohapariyutthitam cittam hoti; 

When a noble disciple recollects the Realized One their 
mind is not full of greed, hate, and delusion. 


ujugatamevassa tasmim samaye cittam hoti 
tathagatam arabbha. 

At that time their mind is unswerving, based on the 
Realized One. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 

A noble disciple whose mind is unswerving finds joy in the 
meaning and the teaching, and finds joy connected with the 
teaching. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 

When they’re joyful, rapture springs up. When the mind is 
full of rapture, the body becomes tranquil. When the body is 
tranquil, they feel bliss. And when they’re blissful, the mind 
becomes immersed in samadhi. 


Imam kho tvam, mahanama, buddhanussatim 
gacchantopi bhaveyyasi, thitopi bhaveyyasi, nisinnopi 
bhaveyyasi, sayanopi bhaveyyasi, kammantam 
adhitthahantopi bhaveyyasi, puttasambadhasayanam 
ajjhavasantopi bhaveyyasi. 

You should develop this recollection of the Buddha while 
walking, standing, sitting, lying down, while working, and 
while at home with your children. 


Puna caparam tvam, mahanama, dhammam 
anussareyyasSi ... pe ... 


Furthermore, you should recollect the teaching ... 


sangham anussareyyasi ... pe ... 
the Sangha... 


attano silam anussareyyasSi ... pe ... 
your own ethical conduct... 


attano Cagam anussareyyasi ... pe ... 
your own generosity ... 


devata anussareyyasi: 
the deities... 


‘santi deva catumaharajika ... pe ... 

santi deva tatuttari. 

Yatharupaya saddhaya samannagata ta devata ito 
cuta tatthupapanna, mayhampi tatharupa saddha 
samvijjati. 

Yatharupena silena ... 

sutena ... 

Ccagena ... 

pannaya samannagata ta devata ito cuta 
tatthupapanna, mayhampi tatharupa panna 
samvijjati’ti. 

Yasmim, mahanama, samaye ariyasavako attano ca 
tasanca devatanam saddhanca silanca sutanca 


Caganca pannanca anussarati, nevassa tasmim 
Samaye ragapariyutthitam cittam hoti, na 


dosapariyutthitam cittam hoti, na mohapariyutthitam 
cittam hoti; 

When a noble disciple recollects the faith, ethics, learning, 
generosity, and wisdom of both themselves and the deities 
their mind is not full of greed, hate, and delusion. 


ujugatamevassa tasmim samaye cittam hoti devata 
arabbha. 
At that time their mind is unswerving, based on the deities. 


Ujugatacitto kho pana, mahanama, ariyasavako 
labhati atthavedam, labhati dhammavedam, labhati 
dhammupasamhitam pamojjam. 

A noble disciple whose mind is unswerving finds joy in the 
meaning and the teaching, and finds joy connected with the 
teaching. 


Pamuditassa piti jayati, pitimanassa kayo 
passambhati, passaddhakayo sukham vediyati, 
sukhino cittam samadhiyati. 

When they’re joyful, rapture springs up. When the mind is 
full of rapture, the body becomes tranquil. When the body is 
tranquil, they feel bliss. And when they’re blissful, the mind 
becomes immersed in samadhi. 


Imam kho tvam, mahanama, devatanussatim 
gacchantopi bhaveyyasi, thitopi bhaveyyasi, nisinnopi 
bhaveyyasi, sayanopi bhaveyyasi, kammantam 
adhitthahantopi bhaveyyasi, puttasambadhasayanam 
ajjhavasantopi bhaveyyasi’ ti. 

You should develop this recollection of the deities while 
walking, standing, sitting, lying down, while working, and 
while at home with your children.” 


Dutiyam. 


11.013. 13. Nandiyasutta - 13. 
With Nandiya 


2. Anussativagga - 2. Recollection 


Ekam samayam bhagava sakkesu viharati 
kapilavatthusmim nigrodharame. 

At one time the Buddha was staying in the land of the 
Sakyans, near Kapilavatthu in the Banyan Tree Monastery. 


Tena kho pana samayena bhagava savatthiyam 
vassavasam upagantukamo hoti. 

Now at that time the Buddha wanted to commence the 
rains residence at Savatthi. 


Assosi kho nandiyo sakko: 
Nandiya the Sakyan heard about this, 


“bhagava kira savatthiyam vassavasam 
upagantukamo’ ti. 


Atha kho nandiyassa sakkassa etadahosi: 
and thought, 


“yannunahampi savatthiyam vassavasam 
upagaccheyyam. 

“Why don’t I also commence the rains residence at 
Savatth1. 


Tattha kammantanceva adhitthahissami, 
bhagavantanca lacchami kalena kalam dassanaya’ ti. 
There I can apply myself to my work and from time to time 
get to see the Buddha.” 


Atha kho bhagava savatthiyam vassavasam 
upagacchi. 
So the Buddha commenced the rains residence in Savatthi, 


Nandiyopi kho sakko savatthiyam vassavasam 
upagacchi. 
and so did Nandiya. 


Tattha kammantanceva adhitthasi, bhagavantanca 
labhi kalena kalam dassanaya. 

There he applied himself to his work and from time to time 
got to see the Buddha. 


Tena kho pana samayena sambahula bhikkhu 
bhagavato civarakammam karonti: 

At that time several mendicants were making a robe for the 
Buddha, thinking that 


“nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’ ti. 

when his robe was finished and the three months of the 
rains residence had passed the Buddha would set out 
wandering. 


Assosi kho nandiyo sakko: 
Nandiya the Sakyan heard about this. 


“sambahula kira bhikkhu bhagavato civarakammam 
karonti: 


‘nitthitacivaro bhagava temasaccayena carikam 
pakkamissati’ ’ ti. 


Atha kho nandiyo sakko yena bhagava 
tenupasankami; upasankamitva bhagavantam 


abhivadetva ekamantam nisidi. Ekamantam nisinno 
kho nandiyo sakko bhagavantam etadavoca: 

He went up to the Buddha, bowed, sat down to one side, 
and said to him: 


“sutam metam, bhante: 
“Sir, I have heard that 


‘sambahula kira bhikkhu bhagavato civarakammam 
karonti— 

several mendicants are making a robe for the Buddha, 
thinking that 


nitthitacivaro bhagava temasaccayena carikam 
pakkamissat?’ti. 

when his robe was finished and the three months of the 
rains residence had passed the Buddha would set out 
wandering. 


Tesam no, bhante, nanaviharehi viharatam kenassa 
viharena vihatabban” ti? 

Now, we spend our life in various ways. Which of these 
should we practice?” 


“Sadhu sadhu, nandiya. 
“Good, good Nandiya! 


Etam kho, nandiya, tumhakam patirupam 
kulaputtanam, yam tumhe tathagatam 
upasankamitva puccheyyatha: 

It’s appropriate that gentlemen such as you come to me and 
ask: 


‘tesam no, bhante, nanaviharehi viharatam kenassa 
viharena vihatabban’ti? 


‘We spend our life in various ways. Which of these should 
we practice?’ 


Saddho kho, nandiya, aradhako hoti, no assaddho; 
The faithful succeed, not the faithless. 


Silava aradhako hoti, no dussilo; 
The ethical succeed, not the unethical. 


araddhaviriyo aradhako hoti, no kusito; 
The energetic succeed, not the lazy. 


upatthitassati aradhako hoti, no mutthassati; 
The mindful succeed, not the unmindful. 


samahito aradhako hoti, no asamahito; 
Those with immersion succeed, not those without 
immersion. 


pannava aradhako hoti, no duppanno. 
The wise succeed, not the witless. 


Imesu kho te, nandiya, chasu dhammesu patitthaya 
pancasu dhammesu ajjhattam sati upatthapetabba. 
When you’re grounded on these six things, go on to develop 
five further things. 


Idha tvam, nandiya, tathagatam anussareyyasi: 
Firstly, you should recollect the Realized One: 


‘itipi so bhagava araham sammasambuddho 
vijjacaranasampanno sugato lokavidu anuttaro 
purisadammasarathi, sattha devamanussanam 
buddho bhagava’ti. 

‘That Blessed One is perfected, a fully awakened Buddha, 
accomplished in knowledge and conduct, holy, knower of 


the world, supreme guide for those who wish to train, 
teacher of gods and humans, awakened, blessed.’ 


Iti kho te, nandiya, tathagatam arabbha ajjhattam 
sati upatthapetabba. 

In this way you should establish mindfulness internally 
based on the Realized One. 


Puna caparam tvam, nandiya, dhammam 
anussareyyasi: 
Furthermore, you should recollect the teaching: 


‘svakkhato bhagavata dhammo sanditthiko akaliko 
ehipassiko opaneyyiko paccattam veditabbo 
vinnuhi'ti. 

‘The teaching is well explained by the Buddha—visible in 
this very life, immediately effective, inviting inspection, 
relevant, so that sensible people can know it for 
themselves.’ 


Iti kho te, nandiya, dhammam arabbha ajjhattam sati 
upatthapetabba. 

In this way you should establish mindfulness internally 
based on the teaching. 


Puna caparam tvam, nandiya, kalyanamitte 
anussareyyasi: 
Furthermore, you should recollect your good friends: 


‘labha vata me, suladdham vata me, 
‘I’m fortunate, so very fortunate, 


yassa me kalyanamitta anukampaka atthakama 
ovadaka anusasaka’ti. 

to have good friends who advise and instruct me out of 
kindness and compassion.’ 


Iti kho te, nandiya, kalyanamitte arabbha ajjhattam 
sati upatthapetabba. 

In this way you should establish mindfulness internally 
based on good friends. 


Puna Caparam tvam, nandiya, attano cagam 
anussareyyasi: 
Furthermore, you should recollect your own generosity: 


‘labha vata me, suladdham vata me, 
‘I’m so fortunate, so very fortunate. 


yoham maccheramalapariyutthitaya pajaya 
vigatamalamaccherena cetasa agaram ajjhavasami 
muttacago payatapani vossaggarato yacayogo 
danasamvibhagarato ti. 

Among people with hearts full of the stain of stinginess I live 
at home rid of stinginess, freely generous, open-handed, 
loving to let go, committed to charity, loving to give and to 
share.’ 


Iti kho te, nandiya, cagam arabbha ajjhattam sati 
upatthapetabba. 

In this way you should establish mindfulness internally 
based on generosity. 


Puna Caparam tvam, nandiya, devata anussareyyasi: 
Furthermore, you should recollect the deities: 


‘ya devata atikkammeva kabalikaraharabhakkhanam 
devatanam sahabyatam annataram manomayam 
kayam upapanna, ta karaniyam attano na 
Samanupassanti katassa va paticayam’. 

‘There are deities who, surpassing the company of deities 
that consume solid food, are reborn in a certain host of 


mind-made deities. They don’t see in themselves anything 
more to do, or anything that needs improvement.’ 


Seyyathapi, nandiya, bhikkhu asamayavimutto 
karaniyam attano na samanupassati katassa va 
paticayam; 

An irreversibly freed mendicant doesn’t see in themselves 
anything more to do, or anything that needs improvement. 


evamevam kho, nandiya, ya ta devata atikkammeva 
kabalikaraharabhakkhanam devatanam sahabyatam 
annataram manomayam kayam upapanna, ta 
karaniyam attano na samanupassanti katassa va 
paticayam. 

In the same way, Nandiya, there are deities who, surpassing 
the company of deities that consume solid food, are reborn 
in a certain host of mind-made deities. They don’t see in 
themselves anything more to do, or anything that needs 
improvement. 


Iti kho te, nandiya, devata arabbha ajjhattam sati 
upatthapetabba. 

In this way you should establish mindfulness internally 
based on the deities. 


Imehi kho, nandiya, ekadasahi dhammehi 
Samannagato ariyasavako pajahateva papake akusale 
dhamme, na upadiyati. 

A noble disciple who has these eleven qualities gives up 
bad, unskillful qualities and doesn’t cling to them. 


Seyyathapi, nandiya, kumbho nikkujjo vamateva 
udakam, no vantam paccavamati; 

It’s like when a pot full of water is tipped over, so the water 
drains out and doesn’t go back in. 


seyyathapi va pana, nandiya, sukkhe tinadaye aggi 
mutto dahanneva gacchati, no daddham 
paccudavattati; 

Suppose there was an uncontrolled fire. It advances 
burning up dry woodlands and doesn’t go back over what it 
has burned. 


evamevam kho, nandiya, imehi ekadasahi dhammehi 
Samannagato ariyasavako pajahateva papake akusale 
dhamme, na upadiyati’ ti. 

In the same way, a noble disciple who has these eleven 
qualities gives up bad, unskillful qualities and doesn’t cling 
to them.” 


Tatiyam. 


11.014. 14. Subhutisutta - 14. 
With Subhuti 


2. Anussativagga - 2. Recollection 


Atha kho ayasma subhuti saddhena bhikkhuna 
saddhim yena bhagava tenupasankami; 
upasankamitva bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinnam kho 
ayasmantam subhutim bhagava etadavoca: 

And then Venerable Subhuti together with the mendicant 
Saddha went up to the Buddha, bowed, and sat down to one 
side. The Buddha said to him, 


“ko namayam, subhuti, bhikkhu” ti? 
“Subhuti, what is the name of this mendicant?” 


“Saddho namayam, bhante, bhikkhu, sudattassa 
upasakassa putto, saddha agarasma anagariyam 
pabbajito’ ti. 

“Sir, the name of this mendicant is Saddha. He is the son of 
the layman Saddha, and has gone forth out of faith from the 
lay life to homelessness.” 


“Kacci panayam, subhuti, saddho bhikkhu sudattassa 
upasakassa putto saddha agarasma anagariyam 
pabbajito sandissati saddhapadanesu’” ti? 

“Well, I hope this mendicant Saddha exhibits the outcomes 
of faith.” 


“Etassa, bhagava, kalo; etassa, sugata, kalo, 
“Now is the time, Blessed One! Now is the time, Holy One! 


yam bhagava saddhassa saddhapadanani bhaseyya. 
Let the Buddha to speak on the outcomes of faith. 


Idanaham janissami yadi va ayam bhikkhu sandissati 
saddhapadanesu yadi va no’ ti. 

Now I will find out whether or not this mendicant Saddha 
exhibits the outcomes of faith.” 


“Tena hi, subhuti, sunahi, sadhukam manasi karohi; 
bhasissami’ ti. 

“Well then, Subhuti, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho ayasma subhuti bhagavato 
paccassosi. 
“Yes, sir,” Subhuti replied. 


Bhagava etadavoca: 
The Buddha said this: 


“TIdha, subhuti, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 
“Firstly, a mendicant is ethical, restrained in the monastic 
code, conducting themselves well and seeking alms in 
suitable places. Seeing danger in the slightest fault, they 
keep the rules they’ve undertaken. 


Yampi, subhuti, bhikkhu silava hoti ... pe ... samadaya 
sikkhati sikkhapadesu, idampi, subhuti, saddhassa 
saddhapadanam hoti. (1) 

When a mendicant is ethical, this is an outcome of faith. 


Puna caparam, subhuti, bhikkhu bahussuto hoti 
sutadharo sutasannicayo; ye te dhamma adikalyana 
majjhekalyana pariyosanakalyana sattham 
sabyanjanam kevalaparipunnam parisuddham 


brahmacariyam abhivadanti, tatharupassa dhamma 
bahussuta honti dhata vacasa paricita 
manasanupekkhita ditthiya suppatividdha. 
Furthermore, a mendicant is very learned, remembering 
and keeping what they’ve learned. These teachings are 
good in the beginning, good in the middle, and good in the 
end, meaningful and well-phrased, describing a spiritual 
practice that’s entirely full and pure. They are very learned 
in such teachings, remembering them, reinforcing them by 
recitation, mentally scrutinizing them, and comprehending 
them theoretically. 


Yampi, subhuti, bhikkhu bahussuto hoti ... pe ... 
ditthiya suppatividdha, idampi, subhuti, saddhassa 
saddhapadanam hoti. (2) 

When a mendicant is learned, this is an outcome of faith. 


Puna caparam, subhuti, bhikkhu kalyanamitto hoti 
kalyanasahayo kalyanasampavanko. 

Furthermore, a mendicant has good friends, companions, 
and associates. 


Yampi, subhuti, bhikkhu kalyanamitto hoti 
kalyanasahayo kalyanasampavanko, idampi, subhuti, 
saddhassa saddhapadanam hoti. (3) 

When a mendicant has good friends, this is an outcome of 
faith. 


Puna caparam, subhuti, bhikkhu suvaco hoti 
sovacassakaranehi dhammehi samannagato khamo 
padakkhinaggahi anusasanim. 

Furthermore, a mendicant is easy to admonish, having 
qualities that make them easy to admonish. They’re patient, 
and take instruction respectfully. 


Yampi, subhuti, bhikkhu suvaco hoti 
sovacassakaranehi dhammehi samannagato khamo 
padakkhinaggahi anusasanim, idampi, subhuti, 
saddhassa saddhapadanam hoti. (4) 

When a mendicant is easy to admonish, this is an outcome 
of faith. 


Puna caparam, subhuti, bhikkhu yani tani 
sabrahmacarinam uccavacani kinkarantyani tatra 
dakkho hoti analaso tatrupayaya vimamsaya 
Samannagato alam katum alam samvidhatum. 
Furthermore, a mendicant is deft and tireless in a diverse 
spectrum of duties for their spiritual companions, 
understanding how to go about things in order to complete 
and organize the work. 


Yampi, subhuti, bhikkhu yani tani sabrahmacarinam 
uccavacani kinkarantyani tatra dakkho hoti analaso 
tatrupayaya vimamsaya samannagato alam katum 
alam samvidhatum, idampi, subhuti, saddhassa 
saddhapadanam hoti. (5) 

When a mendicant is skilled and tireless in a diverse 
spectrum of duties, this is an outcome of faith. 


Puna caparam, subhuti, bhikkhu dhammakamo hoti 
piyasamudaharo abhidhamme abhivinaye 
ularapamojjo. 

Furthermore, a mendicant loves the teachings and is a 
delight to converse with, being full of joy in the teaching 
and training. 


Yampi, subhuti, bhikkhu dhammakamo hoti 
piyasamudaharo abhidhamme abhivinaye 
ularapamojjo, idampi, subhuti, saddhassa 
saddhapadanam hoti. (6) 


When a mendicant loves the teachings, this is an outcome of 
faith. 


Puna caparam, subhuti, bhikkhu araddhaviriyo 
viharati akusalanam dhammanam pahanaya, 
kusalanam dhammanam upasampadaya, thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu. 

Furthermore, a mendicant lives with energy roused up for 
giving up unskillful qualities and embracing skillful 
qualities. They are strong, staunchly vigorous, not slacking 
off when it comes to developing skillful qualities. 


Yampi, subhuti, bhikkhu araddhaviriyo viharati 
akusalanam dhammanam pahanaya kusalanam 
dhammanam upasampadaya thamava 
dalhaparakkamo anikkhittadhuro kusalesu 
dhammesu, idampi, subhuti, saddhassa 
saddhapadanam hoti. (7) 

When a mendicant is energetic, this is an outcome of faith. 


Puna caparam, subhuti, bhikkhu catunnam 
jhananam abhicetasikanam 
ditthadhammasukhaviharanam nikamalabhi hoti 
akicchalabhi akasiralabhi. 

Furthermore, a mendicant gets the four absorptions— 
blissful meditations in the present life that belong to the 
higher mind—when they want, without trouble or difficulty. 


Yampi, subhuti, bhikkhu catunnam jhananam 
abhicetasikanam ditthadhammasukhaviharanam 
nikamalabhi hoti akicchalabhi akasiralabhi, idampi, 
subhuti, saddhassa saddhapadanam hoti. (8) 

When a mendicant gets the four absorptions, this is an 
outcome of faith. 


Puna caparam, subhuti, bhikkhu anekavihitam 
pubbenivasam anussarati, 

Furthermore, a mendicant recollects many kinds of past 
lives. 


seyyathidam—ekampi jatim dvepi jatiyo tissopi jatiyo 
catassopi jatiyo pancapi jatiyo dasapi jatiyo visampi 
jatiyo timsampi jatiyo cattarisampi jatiyo pannasampi 
jatiyo jatisatampi jatisahassampi jatisatasahassampi 
anekepi samvattakappe anekepi vivattakappe 
anekepi samvattavivattakappe: ‘amutrasim 
evamnamo evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto amutra udapadim; tatrapasim evamnamo 
evangotto evamvanno evamaharo 
evamsukhadukkhappatisamvedi evamayupariyanto, 
so tato cuto idhupapanno’ti. Iti sakaram sauddesam 
anekavihitam pubbenivasam anussarati. 

That is: one, two, three, four, five, ten, twenty, thirty, forty, 
fifty, a hundred, a thousand, a hundred thousand rebirths; 
many eons of the world contracting, many eons of the world 
expanding, many eons of the world contracting and 
expanding. They remember: “There, I was named this, my 
clan was that, I looked like this, and that was my food. This 
was how I felt pleasure and pain, and that was how my life 
ended. When I passed away from that place I was reborn 
somewhere else. There, too, I was named this, my clan was 
that, I looked like this, and that was my food. This was how I 
felt pleasure and pain, and that was how my life ended. 
When I passed away from that place I was reborn here.’ 
And so they recollect their many kinds of past lives, with 
features and details. 


Yampi, subhuti, bhikkhu anekavihitam pubbenivasam 
anussarati, seyyathidam—ekampi jatim dvepi jatiyo ... 
pe ... iti sakaram sauddesam anekavihitam 


pubbenivasam anussarati. Idampi, subhuti, 
saddhassa saddhapadanam hoti. (9) 

When a mendicant recollects many kinds of past lives, this 
is an outcome of faith. 


Puna caparam, subhuti, bhikkhu dibbena cakkhuna 
visuddhena atikkantamanusakena satte passati 
Cavamane upapajjamane hine panite suvanne 
dubbanne, sugate duggate yathakammupage satte 
pajanati: ‘ime vata bhonto satta kayaduccaritena 
Samannagata vaciduccaritena samannagata 
manoduccaritena samannagata ariyanam upavadaka 
micchaditthika micchaditthikammasamadana, te 
kayassa bheda param marana apayam duggatim 
vinipatam nirayam upapanna. Ime va pana bhonto 
satta kayasucaritena samannagata vacisucaritena 
Samannagata manosucaritena samannagata ariyanam 
anupavadaka sammaditthika 
sammaditthikammasamadana, te kayassa bheda 
param marana sugatim saggam lokam upapanna’ti. 
Iti dibbena cakkhuna visuddhena 
atikkantamanusakena satte passati cavamane 
upapajjamane hine panite suvanne dubbanne, sugate 
duggate yathakammupage satte pajanati. 
Furthermore, with clairvoyance that is purified and 
superhuman, a mendicant sees sentient beings passing 
away and being reborn—inferior and superior, beautiful 
and ugly, in a good place or a bad place. They understand 
how sentient beings are reborn according to their deeds. 
‘These dear beings did bad things by way of body, speech, 
and mind. They spoke ill of the noble ones; they had wrong 
view; and they acted out of that wrong view. When their 
body breaks up, after death, they’re reborn in a place of 
loss, a bad place, the underworld, hell. These dear beings, 
however, did good things by way of body, speech, and mind. 
They never spoke ill of the noble ones; they had right view; 


and they acted out of that right view. When their body 
breaks up, after death, they’re reborn in a good place, a 
heavenly realm.’ And so, with clairvoyance that is purified 
and superhuman, they see sentient beings passing away 
and being reborn—inferior and superior, beautiful and ugly, 
in a good place or a bad place. They understand how 
sentient beings are reborn according to their deeds. 


Yampi, subhuti, bhikkhu dibbena cakkhuna 
visuddhena ... pe ... yathakammupage satte pajanati, 
idampi, subhuti, saddhassa saddhapadanam hoti. (10) 
When a mendicant has clairvoyance that is purified and 
superhuman, this is an outcome of faith. 


Puna caparam, subhuti, bhikkhu asavanam khaya 
anasavam cetovimuttim pannavimuttim dittheva 
dhamme sayam abhinna sacchikatva upasampajja 
viharati. 

Furthermore, a mendicant has realized the undefiled 
freedom of heart and freedom by wisdom in this very life, 
and lives having realized it with their own insight due to the 
ending of defilements. 


Yampi, subhuti, bhikkhu asavanam khaya ... pe ... 
sacchikatva upasampajja viharati, idampi, subhuti, 
saddhassa saddhapadanam hot’ ti. (11) 

When a mendicant has ended the defilements, this is an 
outcome of faith.” 


Evam vutte ayasma subhuti bhagavantam etadavoca: 
When he said this, Venerable Subhuti said to the Buddha: 


“yanimani, bhante, bhagavata saddhassa 
saddhapadanani bhasitani, samvijjanti tani imassa 
bhikkhuno, ayanca bhikkhu etesu sandissati. 


“Sir, the outcomes of faith for a faithful person that the 
Buddha speaks of are found in this mendicant; he does 
exhibit them. 


Ayam, bhante, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu. 
This mendicant is ethical... 


Ayam, bhante, bhikkhu bahussuto hoti sutadharo 
sutasannicayo; ye te dhamma adikalyana 
majjhekalyana pariyosanakalyana sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam abhivadanti, tatharupassa dhamma 
bahussuta honti dhata vacasa paricita 
manasanupekkhita ditthiya suppatividdha. 

This mendicant is learned ... 


Ayam, bhante, bhikkhu kalyanamitto hoti 
kalyanasahayo kalyanasampavanko. 
This mendicant has good friends... 


Ayam, bhante, bhikkhu suvaco hoti ... pe ... 
anusaSsanim. 
This mendicant is easy to admonish ... 


Ayam, bhante, bhikkhu yani tani sabrahmacarinam 
uccavacani kinkaraniyani tattha dakkho hoti analaso 
tatrupayaya vimamsaya samannagato alam katum 
alam samvidhatum. 

This mendicant is skilled and tireless in a diverse spectrum 
of duties... 


Ayam, bhante, bhikkhu dhammakamo hoti 
piyasamudaharo abhidhamme abhivinaye 


ularapamojjo. 
This mendicant loves the teachings ... 


Ayam, bhante, bhikkhu araddhaviriyo viharati ... pe 
.. thamava dalhaparakkamo anikkhittadhuro 
kusalesu dhammesu. 

This mendicant is energetic... 


Ayam, bhante, bhikkhu catunnam jhananam 
abhicetasikanam ditthadhammasukhaviharanam 
nikamalabhi hoti akicchalabhi1 akasiralabh1. 

This mendicant gets the four absorptions. ... 


Ayam, bhante, bhikkhu anekavihitam pubbenivasam 
anussarati, seyyathidam—ekampi jatim dvepi jatiyo ... 
pe ... iti sakaram sauddesam anekavihitam 
pubbenivasam anussarati. 

This mendicant recollects their many kinds of past lives... 


Ayam, bhante, bhikkhu dibbena cakkhuna 
visuddhena atikkantamanusakena ... pe ... 
yathakammupage satte pajanati. 

This mendicant has clairvoyance that is purified and 
surpasses the human... 


Ayam, bhante, bhikkhu asavanam khaya ... pe ... 
sacchikatva upasampajja viharati. 
This mendicant has ended the defilements ... 


Yanimani, bhante, bhagavata saddhassa 
saddhapadanani bhasitani, samvijjanti tani imassa 
bhikkhuno, ayanca bhikkhu etesu sandissati” ti. 

The outcomes of faith for a faithful person that the Buddha 
speaks of are found in this mendicant; he does exhibit 
them.” 


“Sadhu sadhu, subhuti. 
“Good, good, Subhuti! 


Tena hi tvam, subhuti, imina ca saddhena bhikkhuna 
saddhim vihareyyasi. 

So, Subhuti, you should live together with this mendicant 
Saddha. 


Yada ca tvam, subhuti, akankheyyasi tathagatam 
dassanaya, imina saddhena bhikkhuna saddhim 
upasankameyyasi tathagatam dassanaya’” ti. 

And when you want to see the Realized One, you should 
come together with him.” 


Catuttham. 


11.015. 15. Mettasutta - 15. The 


Benefits of Love 
2. Anussativagga - 2. Recollection 


“Mettaya, bhikkhave, cetovimuttiya asevitaya 
bhavitaya bahulikataya yanikataya vatthukataya 
anutthitaya paricitaya susamaraddhaya 
ekadasanisamsa patikankha. 

“Mendicants, you can expect eleven benefits when the 
heart’s release by love has been cultivated, developed, and 
practiced, made a vehicle and a basis, kept up, 
consolidated, and properly implemented. 


Katame ekadasa? 
What eleven? 


Sukham supati, sukham patibujjhati, na papakam 
supinam passati, manussanam piyo hoti, 
amanussanam piyo hoti, devata rakkhanti, nassa aggi 
va visam va sattham va kamati, tuvatam cittam 
samadhiyati, mukhavanno vippasidati, asammulho 
kalam karoti, uttari appativijjhanto brahmalokupago 
hoti. 

You sleep well. You wake happily. You don’t have bad 
dreams. Humans love you. Non-humans love you. Deities 
protect you. You can’t be harmed by fire, poison, or blade. 
Your mind quickly enters immersion. Your face is clear and 
bright. You don’t feel lost when you die. If you don’t 
penetrate any higher, you’ll be reborn in a Brahma realm. 


Mettaya, bhikkhave, cetovimuttiya asevitaya 
bhavitaya bahulikataya yanikataya vatthukataya 
anutthitaya paricitaya susamaraddhaya ime 
ekadasanisamsa patikankha’” ti. 


You can expect eleven benefits when the heart’s release by 
love has been cultivated, developed, and practiced, made a 
vehicle and a basis, kept up, consolidated, and properly 
implemented.” 


Pancamam. 


11.016. 16. Atthakanagarasutta - 
16. The Man From the City of 
Atthaka 


2. Anussativagga - 2. Recollection 


Ekam samayam ayasma anando vesaliyam viharati 
beluvagamake. 

At one time Venerable Ananda was staying near Vesali in 
the little village of Beluva. 


Tena kho pana samayena dasamo gahapati 
atthakanagaro pataliputtam anuppatto hoti 
kenacideva karantiyena. 

Now at that time the householder Dasama from the city of 
Atthaka had arrived at Pataliputta on some business. 


Atha kho dasamo gahapati atthakanagaro yena 
kukkutaramo yena annataro bhikkhu 
tenupasankami; upasankamitva tam bhikkhum 
etadavoca: 

He went to the Chicken Monastery, approached a certain 
mendicant, and said to him, 


“kaham nu kho, bhante, ayasma anando etarahi 
viharati? - 
“Sir, where is Venerable Ananda now staying? 


Dassanakama hi mayam, bhante, ayasmantam 
anandan ti. 
For I want to see him.” 


“Eso, gahapati, ayasma anando vesaliyam viharati 
beluvagamake’ ti. 


“Householder, Venerable Ananda is staying near Vesali in 
the little village of Beluva.” 


Atha kho dasamo gahapati atthakanagaro pataliputte 
tam karaniyam tiretva yena vesali beluvagamako 
yenayasma anando tenupasankami; upasankamitva 
ayasmantam anandam abhivadetva ekamantam 
nisidi. Ekamantam nisinno kho dasamo gahapati 
atthakanagaro ayasmantam anandam etadavoca: 
Then the householder Dasama, having concluded his 
business there, went to the little village of Beluva in Vesali 
to see Ananda. He bowed, sat down to one side, and said to 
Ananda: 


“atthi nu kho, bhante ananda, tena bhagavata janata 
passata arahata sammasambuddhena ekadhammo 
sammadakkhato, yattha bhikkhuno appamattassa 
atapino pahitattassa viharato avimuttam va cittam 
vimuccati, aparikkhina va asava parikkhayam 
gacchanti, ananuppattam va anuttaram 
yogakkhemam anupapunati” ti? 

“Sir, Ananda, is there one thing that has been rightly 
explained by the Blessed One—who knows and sees, the 
perfected one, the fully awakened Buddha—practicing 
which a diligent, keen, and resolute mendicant’s mind is 
freed, their defilements are ended, and they arrive at the 
supreme sanctuary?” 


“Atthi kho, gahapati, tena bhagavata janata passata 
arahata sammasambuddhena ekadhammo 
sammadakkhato, yattha bhikkhuno appamattassa 
atapino pahitattassa viharato avimuttam va cittam 
vimuccati, aparikkhina va asava parikkhayam 
gacchanti, ananuppattam va anuttaram 
yogakkhemam anupapunati’ ti. 

“There is, householder.” 


“Katamo pana, bhante ananda, tena bhagavata janata 
passata arahata sammasambuddhena ekadhammo 
sammadakkhato, yattha bhikkhuno appamattassa 
atapino pahitattassa viharato avimuttam va cittam 
vimuccati, aparikkhina va asava parikkhayam 
gacchanti, ananuppattam va anuttaram 
yogakkhemam anupapunati” ti? 

“And what is that one thing?” 


“Idha, gahapati, bhikkhu vivicceva kamehi vivicca 
akusalehi dhammehi savitakkam savicaram 
vivekajam pitisukham pathamam jhanam 
upasampajja viharati. 

“Householder, it’s when a mendicant, quite secluded from 
sensual pleasures, secluded from unskillful qualities, enters 
and remains in the first absorption, which has the rapture 
and bliss born of seclusion, while placing the mind and 
keeping it connected. 


So iti patisancikkhati: 
Then they reflect: 


‘idampi kho pathamam jhanam abhisankhatam 
abhisancetayitam’. 

‘Even this first absorption is produced by choices and 
intentions.’ 


‘Yam kho pana kinci abhisankhatam 
abhisancetayitam, tadaniccam nirodhadhamman’ ti 
pajanati. 

They understand: ‘But whatever is produced by choices and 
intentions is impermanent and liable to cessation.’ 


So tattha thito asavanam khayam papunati; 
Abiding in that they attain the ending of defilements. 


no ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


Ayampi kho, gahapati, tena bhagavata janata passata 
arahata sammasambuddhena ekadhammo 
sammadakkhato, yattha bhikkhuno appamattassa 
atapino pahitattassa viharato avimuttam va cittam 
vimuccati, aparikkhina va asava parikkhayam 
gacchanti, ananuppattam va anuttaram 
yogakkhemam anupapunati. 

This is one thing that has been rightly explained by the 
Blessed One—who knows and sees, the perfected one, the 
fully awakened Buddha—practicing which a diligent, keen, 
and resolute mendicant’s mind is freed, their defilements 
are ended, and they arrive at the supreme sanctuary. 


Puna caparam, gahapati, bhikkhu vitakkavicaranam 
vupasama ajjhattam sampasadanam cetaso 
ekodibhavam avitakkam avicaram samadhijam 
pitisukham dutiyam jhanan ... pe ... 

Furthermore, as the placing of the mind and keeping it 
connected are stilled, they enter and remain in the second 
absorption ... 


tatiyam jhananm ... pe ... 
third absorption ... 


catuttham jhanam upasampaijja viharati. 
fourth absorption. 


So iti patisancikkhati: 
Then they reflect: 


‘idampi kho catuttham jhanam abhisankhatam 
abhisancetayitam’. 

‘Even this fourth absorption is produced by choices and 
intentions.’ 


‘Yam kho pana kinci abhisankhatam 
abhisancetayitam tadaniccam nirodhadhamman’ti 
pajanati. 

They understand: ‘But whatever is produced by choices and 
intentions is impermanent and liable to cessation.’ 


So tattha thito asavanam khayam papunati; 
Abiding in that they attain the ending of defilements. 


no ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


Ayampi kho, gahapati, tena bhagavata janata passata 
arahata saammasambuddhena ekadhammo 
sammadakkhato, yattha bhikkhuno appamattassa 
atapino pahitattassa viharato avimuttam va cittam 
vimuccati aparikkhina va asava parikkhayam 


gacchanti, ananuppattam va anuttaram 
yogakkhemam anupapunati. 

This too is one thing that has been rightly explained by the 
Blessed One—who knows and sees, the perfected one, the 
fully awakened Buddha—practicing which a diligent, keen, 
and resolute mendicant’s mind is freed, their defilements 
are ended, and they arrive at the supreme sanctuary. 


Puna caparam, gahapati, bhikkhu mettasahagatena 
cetasa ekam disam pharitva viharati tatha dutiyam 
tatha tatiyam tatha catuttham. Iti uddhamadho 
tiriyam sabbadhi sabbattataya sabbavantam lokam 
mettasahagatena cetasa ekam disam pharitva 
viharati vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

Furthermore, a mendicant meditates spreading a heart full 
of love to one direction, and to the second, and to the third, 
and to the fourth. In the same way above, below, across, 
everywhere, all around, they spread a heart full of love to 
the whole world—abundant, expansive, limitless, free of 
enmity and ill will. 


So iti patisancikkhati: 
Then they reflect: 


‘ayampi kho metta cetovimutti abhisankhata 
abhisancetayita’. 

‘Even this heart’s release by love is produced by choices 
and intentions.’ 


‘Yam kho pana kinci abhisankhatam 
abhisancetayitam tadaniccam nirodhadhamman’ti 
pajanati. 

They understand: ‘But whatever is produced by choices and 
intentions is impermanent and liable to cessation.’ 


So tattha thito asavanam khayam papunati; 
Abiding in that they attain the ending of defilements. 


no ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


Ayampi kho, gahapati, tena bhagavata janata ... pe ... 
ananuppattam va anuttaram yogakkhemam 
anupapunati. 

This too is one thing that has been rightly explained by the 
Blessed One... 


Puna caparam, gahapati, bhikkhu karunasahagatena 
cetaSa ... pe ... 
Furthermore, a mendicant meditates spreading a heart full 
of compassion ... 


muditasahagatena cetasa ... pe ... 
They meditate spreading a heart full of rejoicing ... 


upekkhasahagatena cetasa ekam disam pharitva 
viharati tatha dutiyam tatha tatiyam tatha catuttham. 
They meditate spreading a heart full of equanimity to one 
direction, and to the second, and to the third, and to the 
fourth. 


Iti uddhamadho tiriyam sabbadhi sabbattataya 
sabbavantam lokam upekkhasahagatena cetasa 


vipulena mahaggatena appamanena averena 
abyapajjena pharitva viharati. 

In the same way above, below, across, everywhere, all 
around, they spread a heart full of equanimity to the whole 
world—abundant, expansive, limitless, free of enmity and ill 
will. 


So iti patisancikkhati: 
Then they reflect: 


‘ayampi kho upekkhacetovimutti abhisankhata 
abhisancetayita’. 

‘Even this heart’s release by equanimity is produced by 
choices and intentions.’ 


‘Yam kho pana kinci abhisankhatam 
abhisancetayitam tadaniccam nirodhadhamman’ti 
pajanati. 

They understand: ‘But whatever is produced by choices and 
intentions is impermanent and liable to cessation.’ 


So tattha thito asavanam khayam papunati; 
Abiding in that they attain the ending of defilements. 


no ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


Ayampi kho, gahapati, tena bhagavata janata ... pe ... 
ananuppattam va anuttaram yogakkhemam 
anupapunati. 

This too is one thing that has been rightly explained by the 
Blessed One... 


Puna caparam, gahapati, bhikkhu sabbaso 
rupasannanam samatikkama patighasannanam 
atthangama nanattasannanam amanasikara ‘ananto 
akaso’ti akasanancayatanam upasampajja viharati. 
Furthermore, a mendicant, going totally beyond 
perceptions of form, with the ending of perceptions of 
impingement, not focusing on perceptions of diversity, 
aware that ‘space is infinite’, enters and remains in the 
dimension of infinite space. 


So iti patisancikkhati: 
Then they reflect: 


‘ayampi kho akasanancayatanasamapatti 
abhisankhata abhisancetayita’. 

‘Even this attainment of the dimension of infinite space is 
produced by choices and intentions.’ 


‘Yam kho pana kinci abhisankhatam 
abhisancetayitam tadaniccam nirodhadhamman’ti 
pajanati. 

They understand: ‘But whatever is produced by choices and 
intentions is impermanent and liable to cessation.’ 


So tattha thito asavanam khayam papunati; 
Abiding in that they attain the ending of defilements. 


no ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 


opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


Ayampi kho, gahapati, tena bhagavata janata ... pe ... 
ananuppattam va anuttaram yogakkhemam 
anupapunati. 

This too is one thing that has been rightly explained by the 
Blessed One... 


Puna caparam, gahapati, bhikkhu sabbaso 
akasanancayatanam samatikkamma ‘anantam 
vinnanan’ti vinnanancayatanam upasampajja viharati 
.. pe... 

Furthermore, a mendicant, going totally beyond the 
dimension of infinite space, aware that ‘consciousness is 
infinite’, enters and remains in the dimension of infinite 
CONSCIOUSNESS. ... 


sabbaso vinnanancayatanam samatikkamma ‘natthi 
kinci’ti akincannayatanam upasampajja viharati. 
Going totally beyond the dimension of infinite 
consciousness, aware that ‘there is nothing at all’, they 
enter and remain in the dimension of nothingness. ... 


So iti patisancikkhati: 
Then they reflect: 


‘ayampi kho akincannayatanasamapatti abhisankhata 
abhisancetayita’. 

‘Even this attainment of the dimension of nothingness is 
produced by choices and intentions.’ 


‘Yam kho pana kinci abhisankhatam 
abhisancetayitam tadaniccam nirodhadhamman’ti 
pajanati. 

They understand: ‘But whatever is produced by choices and 
intentions is impermanent and liable to cessation.’ 


So tattha thito asavanam khayam papunati; 
Abiding in that they attain the ending of defilements. 


no ce asavanam khayam papunati, teneva 
dhammaragena taya dhammanandiya pancannam 
orambhagiyanam samyojananam parikkhaya 
opapatiko hoti tattha parinibbayi anavattidhammo 
tasma loka. 

If they don’t attain the ending of defilements, with the 
ending of the five lower fetters they’re reborn 
spontaneously, because of their passion and love for that 
meditation. They are extinguished there, and are not liable 
to return from that world. 


Ayampi kho, gahapati, tena bhagavata janata ... pe ... 
ananuppattam va anuttaram yogakkhemam 
anupapunati’ ti. 

This too is one thing that has been rightly explained by the 
Blessed One—who knows and sees, the perfected one, the 
fully awakened Buddha—practicing which a diligent, keen, 
and resolute mendicant’s mind is freed, their defilements 
are ended, and they reach the supreme sanctuary.” 


Evam vutte dasamo gahapati atthakanagaro 
ayasmantam anandam etadavoca: 

When he said this, the householder Dasama said to 
Venerable Ananda: 


“seyyathapi, bhante ananda, puriso ekam 
nidhimukham gavesanto sakideva ekadasa 
nidhimukhani adhigaccheyya; 

“Sir, suppose a person was looking for an entrance to a 
hidden treasure. And all at once they’d come across eleven 
entrances! 


evamevam kho aham, bhante, ekam amatadvaram 
gavesanto sakideva ekadasa amatadvarani alattham 
sevanaya. 

In the same way, I was searching for the door to the 
deathless. And all at once I got to hear of eleven doors to 
the deathless. 


Seyyathapi, bhante, purisassa agaram ekadasa 
dvaram. So tasmim agare aditte ekamekenapi 
dvarena sakkuneyya attanam sotthim katum; 
Suppose a person had a house with eleven doors. If the 
house caught fire they’d be able to flee to safety through 
any one of those doors. 


evamevam kho aham, bhante, imesam ekadasannam 
amatadvaranam ekamekenapi amatadvarena 
sakkunissami attanam sotthim katum. 

In the same way, I’m able to flee to safety through any one 
of these eleven doors to the deathless. 


Ime hi nama, bhante, annatitthiya acariyassa 
acariyadhanam pariyesissanti. 
Sir, those who follow other paths seek a fee for the teacher. 


Kim panaham ayasmato anandassa pujam na 
karissami’ ti. - 
Why shouldn’t I make an offering to Venerable Ananda?” 


Atha kho dasamo gahapati atthakanagaro vesalikanca 
pataliputtakanca bhikkhusangham sannipatapetva 
panitena khadaniyena bhojanityena sahattha 
santappesi sampavaresi. 

Then the householder Dasama, having assembled the 
Sangha from Vesali and Pataliputta, served and satisfied 
them with his own hands with a variety of delicious foods. 


Ekamekanca bhikkhum paccekam dussayugena 
acchadesi, ayasmantanca anandam ticivarena. 

He clothed each and every mendicant in a pair of garments, 
with a set of three robes for Ananda. 


Ayasmato anandassa pancasatam viharam karapesiti. 
And he had a dwelling worth five hundred built for Ananda. 


Chattham. 


11.017. 17. Gopalasutta - 17. 
The Cowherd 


2. Anussativagga - 2. Recollection 


“Ekadasahi, bhikkhave, angehi samannagato 
gopalako abhabbo goganam pariharitum phatim 
katum. 

“Mendicants, a cowherd with eleven factors can’t maintain 
and expand a herd of cattle. 


Katamehi ekadasahi? 
What eleven? 


Idha, bhikkhave, gopalako na rupannut hoti, na 
lakkhanakusalo hoti, na asatikam hareta hoti, na 
vanam paticchadeta hoti, na dhumam katta hoti, na 
tittham janati, na pitam janati, na vithim janati, na 
gocarakusalo hoti, anavasesadohi ca hoti, ye te 
usabha gopitaro goparinayaka te na atirekapujaya 
pujeta hoti. 

It’s when a cowherd doesn’t know form, is unskilled in 
characteristics, doesn’t pick out flies’ eggs, doesn’t dress 
wounds, doesn’t smoke out pests, doesn’t know the ford, 
doesn’t know satisfaction, doesn’t know the trail, is not 
skilled in pastures, milks dry, and doesn’t show extra 
respect to the bulls who are fathers and leaders of the herd. 


Imehi kho, bhikkhave, ekadasahi angehi 
Samannagato gopalako abhabbo goganam 
pariharitum phatim katum. 

A cowherd with these eleven factors can’t maintain and 
expand a herd of cattle. 


Evamevam kho, bhikkhave, ekadasahi dhammehi 
samannagato bhikkhu abhabbo imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjitum. 

In the same way, a mendicant with eleven qualities can’t 
achieve growth, improvement, or maturity in this teaching 
and training. 


Katamehi ekadasahi? 
What eleven? 


Idha, bhikkhave, bhikkhu na rupannu hoti, na 
lakkhanakusalo hoti, na asatikam hareta hoti, na 
vanam paticchadeta hoti, na dhumam katta hoti, na 
tittham janati, na pitam janati, na vithim janati, na 
gocarakusalo hoti, anavasesadohi ca hoti, ye te 
bhikkhu thera rattannu cirapabbajita sanghapitaro 
sanghaparinayaka te na atirekapujaya pujeta hoti. 
It’s when a mendicant doesn’t know form, is unskilled in 
characteristics, doesn’t pick out flies’ eggs, doesn’t dress 
wounds, doesn’t smoke out pests, doesn’t know the ford, 
doesn’t know satisfaction, doesn’t know the trail, is not 
skilled in pastures, milks dry, and doesn’t show extra 
respect to senior mendicants of long standing, long gone 
forth, fathers and leaders of the Sangha. 


Kathanca, bhikkhave, bhikkhu na rupannu hoti? 
And how does a mendicant not know form? 


Idha, bhikkhave, bhikkhu yam kinci rupam () ‘cattari 
mahabhutani, catunnanca mahabhuttanam 
upadayarupan’ti yathabhutam nappajanati. 

It’s when a mendicant doesn’t truly understand that all 
form is the four primary elements, or form derived from the 
four primary elements. 


Evam kho, bhikkhave, bhikkhu na rupannu hoti. (1) 
That’s how a mendicant doesn’t know form. 


Kathanca, bhikkhave, bhikkhu na lakkhanakusalo 
hoti? 
And how is a mendicant not skilled in characteristics? 


Idha, bhikkhave, bhikkhu ‘kammalakkhano balo, 
kammalakkhano pandito’ti yathabhutam nappajanati. 
It’s when a mendicant doesn’t understand that a fool is 
characterized by their deeds, and an astute person is 
characterized by their deeds. 


Evam kho, bhikkhave, bhikkhu na lakkhanakusalo 
hoti. (2) 
That’s how a mendicant isn’t skilled in characteristics. 


Kathanca, bhikkhave, bhikkhu na asatikam hareta 
hoti? 
And how does a mendicant not pick out flies’ eggs? 


Idha, bhikkhave, bhikkhu uppannam kamavitakkam 
adhivaseti nappajahati na vinodeti na byantikaroti na 
anabhavam gameti, uppannam byapadavitakkanm ... 
uppannam vihimsavitakkam ... 

It’s when a mendicant tolerates a sensual, malicious, or 
cruel thought that has arisen. They don’t give it up, get rid 
of it, eliminate it, and obliterate it. 


uppannuppanne papake akusale dhamme adhivaseti 
nappajahati na vinodeti na byantikaroti na 
anabhavam gameti. 

They tolerate any bad, unskillful qualities that have arisen. 
They don’t give them up, get rid of them, eliminate them, 
and obliterate them. 


Evam kho, bhikkhave, bhikkhu na asatikam hareta 
hoti. (3) 
That’s how a mendicant doesn’t pick out flies’ eggs. 


Kathanca, bhikkhave, bhikkhu na vanam 
paticchadeta hoti? 
And how does a mendicant not dress wounds? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 
nimittaggahi hoti anubyanjanaggahi; 

When a mendicant sees a sight with their eyes, they get 
caught up in the features and details. 


yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa Ssamvaraya na 
patipajjati; na rakkhati cakkhundriyam, 
cakkhundriye samvaram napajjati. 

Since the faculty of sight is left unrestrained, bad unskillful 
qualities of desire and aversion become overwhelming. 
They don’t practice restraint, they don’t protect the faculty 
of sight, and they don’t achieve its restraint. 


Sotena saddam sutva ... 
When they hear a sound with their ears... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue... 


kayena photthabbam phusitva ... 
When they feel a touch with their body... 


manasa dhammam vinnaya nimittaggahi hoti 
anubyanjanaggahi; 

When they know a thought with their mind, they get caught 
up in the features and details. 


yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya na 
patipajjati; na rakkhati manindriyam, manindriye 
Samvaram napaijjati. 

Since the faculty of the mind is left unrestrained, bad 
unskillful qualities of desire and aversion become 
overwhelming. They don’t practice restraint, they don’t 
protect the faculty of the mind, and they don’t achieve its 
restraint. 


Evam kho, bhikkhave, bhikkhu na vanam 
paticchadeta hoti. (4) 
That’s how a mendicant doesn’t dress wounds. 


Kathanca, bhikkhave, bhikkhu na dhtmam katta 
hoti? 
And how does a mendicant not smoke out pests? 


Idha, bhikkhave, bhikkhu na yathasutam 
yathapariyattam dhammam vittharena paresam 
deseta hoti. 

It’s when a mendicant doesn’t teach others the Dhamma in 
detail as they learned and memorized it. 


Evam kho, bhikkhave, bhikkhu na dhumam katta 
hoti. (5) 
That’s how a mendicant doesn’t smoke out pests. 


Kathanca, bhikkhave, bhikkhu na tittham janati? 
And how does a mendicant not know the ford? 


Idha, bhikkhave, bhikkhu ye te bhikkhu bahussuta 
agatagama dhammadhara vinayadhara matikadhara, 
te kalena kalam upasankamitva na paripucchati na 
paripanhati: 

It’s when a mendicant doesn’t from time to time go up to 
those mendicants who are very learned—knowledgeable in 
the scriptures, who have memorized the teachings, the 
texts on monastic training, and the outlines—and ask them 
questions: 


‘idam, bhante, katham, imassa ko attho’ti? 
‘Why, sir, does it say this? What does that mean?’ 


Tassa te ayasmanto avivatanceva na vivaranti, 
anuttanikatanca na uttanikaronti, anekavihitesu ca 
kankhathaniyesu dhammesu kankham na 
pativinodenti. 

Those venerables don’t clarify what is unclear, reveal what 
is obscure, and dispel doubt regarding the many doubtful 
matters. 


Evam kho, bhikkhave, bhikkhu na tittham janati. (6) 
That’s how a mendicant doesn’t know the ford. 


Kathanca, bhikkhave, bhikkhu na pitam janati? 
And how does a mendicant not know satisfaction? 


Idha, bhikkhave, bhikkhu tathagatappavedite 
dhammavinaye desiyamane na labhati atthavedam, 
na labhati dhammavedam, na labhati 
dhammupasamhitam pamojjam. 

It’s when a mendicant, when the teaching and training 
proclaimed by the Realized One are being taught, finds no 
joy in the meaning and the teaching, and finds no joy 
connected with the teaching. 


Evam kho, bhikkhave, bhikkhu na pitam janati. (7) 
That’s how a mendicant doesn’t know satisfaction. 


Kathanca, bhikkhave, bhikkhu na vithim janati? 
And how does a mendicant not know the trail? 


Idha, bhikkhave, bhikkhu ariyam atthangikam 
maggam yathabhutam nappajanati. 

It’s when a mendicant doesn’t truly understand the noble 
eightfold path. 


Evam kho, bhikkhave, bhikkhu na vithim janati. (8) 
That’s how a mendicant doesn’t know the trail. 


Kathanca, bhikkhave, bhikkhu na gocarakusalo hoti? 
And how is a mendicant not skilled in pastures? 


Idha, bhikkhave, bhikkhu cattaro satipatthane 
yathabhutam nappajanati. 

It’s when a mendicant doesn’t truly understand the four 
kinds of mindfulness meditation. 


Evam kho, bhikkhave, bhikkhu na gocarakusalo hoti. 
(9) 


That’s how a mendicant is not skilled in pastures. 


Kathanca, bhikkhave, bhikkhu anavasesadohi hoti? 
And how does a mendicant milk dry? 


Idha, bhikkhave, bhikkhum saddha gahapatika 
abhihatthum pavarenti 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharehi. Tatra bhikkhu mattam na janati 
patiggahanaya. 


It’s when a mendicant is invited by a householder to accept 
robes, alms-food, lodgings, and medicines and supplies for 
the sick. But they don’t know moderation in accepting. 


Evam kho, bhikkhave, bhikkhu anavasesadoh1 hoti. 
(10) 
That’s how a mendicant milks dry. 


Kathanca, bhikkhave, bhikkhu ye te bhikkhu thera 
rattannt cirapabbajita sanghapitaro 
sanghaparinayaka, te na atirekapujaya pujeta hoti? 
And how does a mendicant not show extra respect to senior 
mendicants of long standing, long gone forth, fathers and 
leaders of the Sangha? 


Idha, bhikkhave, bhikkhu ye te bhikkhu thera 
rattannu cirapabbajita sanghapitaro 
sanghaparinayaka, tesu na mettam kayakammam 
paccupatthapeti avi ceva raho ca, na mettam 
vacikammam ... na mettam manokammam 
paccupatthapeti avi ceva raho Ca. 

It’s when a mendicant doesn’t consistently treat senior 
mendicants of long standing, long gone forth, fathers and 
leaders of the Sangha with kindness by way of body, speech, 
and mind, both in public and in private. 


Evam kho, bhikkhave, bhikkhu ye te bhikkhtu thera 
rattanntu cirapabbajita sanghapitaro 
sanghaparinayaka, na te atirekapujaya pujeta hoti. 
(11) 

That’s how a mendicant doesn’t show extra respect to 
senior mendicants of long standing, long gone forth, fathers 
and leaders of the Sangha. 


Imehi kho, bhikkhave, ekadasahi dhammehi 
samannagato bhikkhu abhabbo imasmim 


dhammavinaye vuddhim virulhim vepullam 
apajjitum. 

A mendicant with these eleven qualities can’t achieve 
growth, improvement, or maturity in this teaching and 
training. 


Ekadasahi, bhikkhave, angehi samannagato gopalako 
bhabbo goganam pariharitum phatim katum. 

A cowherd with eleven factors can maintain and expand a 
herd of cattle. 


Katamehi ekadasahi? 
What eleven? 


Idha, bhikkhave, gopalako rupannt hoti, 
lakkhanakusalo hoti, asatikam hareta hoti, vanam 
paticchadeta hoti, dhumam katta hoti, tittham janati, 
pitam janati, vithim janati, gocarakusalo hoti, 
savasesadohi ca hoti, ye te usabha gopitaro 
goparinayaka te atirekapujaya pujeta hoti— 

It’s when a cowherd knows form, is skilled in 
characteristics, picks out flies’ eggs, dresses wounds, 
smokes out pests, knows the ford, knows satisfaction, knows 
the trail, is skilled in pastures, doesn’t milk dry, and shows 
extra respect to the bulls who are fathers and leaders of the 
herd. 


imehi kho, bhikkhave, ekadasahi angehi 
Samannagato gopalako bhabbo goganam pariharitum 
phatim katum. 

A cowherd with these eleven factors can maintain and 
expand a herd of cattle. 


Evamevam kho, bhikkhave, ekadasahi dhammehi 
samannagato bhikkhu bhabbo imasmim 


dhammavinaye vuddhim virulhim vepullam 
apajjitum. 

In the same way, a mendicant with eleven qualities can 
achieve growth, improvement, and maturity in this teaching 
and training. 


Katamehi ekadasahi? 
What eleven? 


Idha, bhikkhave, bhikkhu rupannu hoti, 
lakkhanakusalo hoti, asatikam hareta hoti, vanam 
paticchadeta hoti, dhumam katta hoti, tittham janati, 
pitam janati, vithim janati, gocarakusalo hoti, 
savasesadohi ca hoti, ye te bhikkhu thera rattannu 
cirapabbajita sanghapitaro sanghaparinayaka te 
atirekapujaya pujeta hoti. 

It’s when a mendicant knows form, is skilled in 
characteristics, picks out flies’ eggs, dresses wounds, 
smokes out pests, knows the ford, knows satisfaction, knows 
the trail, is skilled in pastures, doesn’t milk dry, and shows 
extra respect to senior mendicants of long standing, long 
gone forth, fathers and leaders of the Sangha. 


Kathanca, bhikkhave, bhikkhu rupannt hoti? 
And how does a mendicant know form? 


Idha, bhikkhave, bhikkhu yam kinci rupam ‘cattari 
mahabhutani, catunnanca mahabhttanam 
upadayarupan’ti yathabhutam pajanati. 

It’s when a mendicant truly understands that all form is the 
four primary elements, or form derived from the four 
primary elements. 


Evam kho, bhikkhave, bhikkhu rupannu hoti. (1) 
That’s how a mendicant knows form. 


Kathanca, bhikkhave, bhikkhu lakkhanakusalo hoti? 
And how is a mendicant skilled in characteristics? 


Idha, bhikkhave, bhikkhu ‘kammalakkhano balo, 
kammalakkhano pandito’ti yathabhutam pajanati. 
It’s when a mendicant understands that a fool is 
characterized by their deeds, and an astute person is 
characterized by their deeds. 


Evam kho, bhikkhave, bhikkhu lakkhanakusalo hoti. 
(2) 


That’s how a mendicant is skilled in characteristics. 


Kathanca, bhikkhave, bhikkhu asatikam hareta hoti? 
And how does a mendicant pick out flies’ eggs? 


Idha, bhikkhave, bhikkhu uppannam kamavitakkam 
nadhivaseti pajahati vinodeti byantikaroti 
anabhavam gameti, uppannam byapadavitakkanm ... 
uppannam vihimsavitakkam ... uppannuppanne 
papake akusale dhamme nadhivaseti pajahati 
vinodeti byantikaroti anabhavam gameti. 

It’s when a mendicant doesn’t tolerate a sensual, malicious, 
or cruel thought that has arisen, but gives it up, gets rid of 
it, eliminates it, and exterminates it. They don’t tolerate any 
bad, unskillful qualities that have arisen, but give them up, 
get rid of them, eliminate them, and obliterate them. 


Evam kho, bhikkhave, bhikkhu asatikam hareta hoti. 
(3) 


That’s how a mendicant picks out flies’ eggs. 


Kathanca, bhikkhave, bhikkhu vanam paticchadeta 
hoti? 
And how does a mendicant dress wounds? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva na 
nimittaggahi hoti nanubyanjanaggahi; 

When a mendicant sees a sight with their eyes, they don’t 
get caught up in the features and details. 


yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati; 
rakkhati cakkhundriyam, cakkhundriye samvaram 
apajjati. 

If the faculty of sight were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of sight, and achieving its restraint. 


Sotena saddam sutva ... 
When they hear a sound with their ears... 


ghanena gandham ghayitva ... 
When they smell an odor with their nose... 


jivhaya rasam sayitva ... 
When they taste a flavor with their tongue... 


kayena photthabbam phusitva ... 
When they feel a touch with their body... 


manasa dhammam vinnaya na nimittaggahi hoti 
nanubyanjanaggahi; 

When they know a thought with their mind, they don’t get 
caught up in the features and details. 


yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati; 


rakkhati manindriyam, manindriye samvaram 
apajjati. 

If the faculty of mind were left unrestrained, bad unskillful 
qualities of desire and aversion would become 
overwhelming. For this reason, they practice restraint, 
protecting the faculty of mind, and achieving its restraint. 


Evam kho, bhikkhave, bhikkhu vanam paticchadeta 
hoti. (4) 
That’s how a mendicant dresses wounds. 


Kathanca, bhikkhave, bhikkhu dhumam katta hoti? 
And how does a mendicant smoke out pests? 


Idha, bhikkhave, bhikkhu yathasutam 
yathapariyattam dhammam vittharena paresam 
deseta hoti. 

It’s when a mendicant teaches others the Dhamma in detail 
as they learned and memorized it. 


Evam kho, bhikkhave, bhikkhu dhumam katta hoti. 
(5) 


That’s how a mendicant smokes out pests. 


Kathanca, bhikkhave, bhikkhu tittham janati? 
And how does a mendicant know the ford? 


Idha, bhikkhave, bhikkhu ye te bhikkhu bahussuta 
agatagama dhammadhara vinayadhara matikadhara, 
te kalena kalam upasankamitva paripucchati 
paripanhati: 

It’s when from time to time a mendicant goes up to those 
mendicants who are very learned—knowledgeable in the 
scriptures, who have memorized the teachings, the texts on 
monastic training, and the outlines—and asks them 
questions: 


‘idam, bhante, katham, imassa ko attho’ti? 
‘Why, sir, does it say this? What does that mean?’ 


Tassa te ayasmanto avivatanceva vivaranti, 
anuttanikatanca uttanikaronti, anekavihitesu ca 
kankhathaniyesu dhammesu kankham pativinodenti. 
Those venerables clarify what is unclear, reveal what is 
obscure, and dispel doubt regarding the many doubtful 
matters. 


Evam kho, bhikkhave, bhikkhu tittham janati. (6) 
That’s how a mendicant knows the ford. 


Kathanca, bhikkhave, bhikkhu pitam janati? 
And how does a mendicant know satisfaction? 


Idha, bhikkhave, bhikkhu tathagatappavedite 
dhammavinaye desiyamane labhati atthavedam, 
labhati dhammavedam, labhati dhammupasamhitam 
pamojjam. 

It’s when a mendicant, when the teaching and training 
proclaimed by the Realized One are being taught, finds joy 
in the meaning and the teaching, and finds joy connected 
with the teaching. 


Evam kho, bhikkhave, bhikkhu pitam janati. (7) 
That’s how a mendicant knows satisfaction. 


Kathanca, bhikkhave, bhikkhu vithim janati? 
And how does a mendicant know the trail? 


Idha, bhikkhave, bhikkhu ariyam atthangikam 
maggam yathabhutam pajanati. 

It’s when a mendicant truly understands the noble eightfold 
path. 


Evam kho, bhikkhave, bhikkhu vithim janati. (8) 
That’s how a mendicant knows the trail. 


Kathanca, bhikkhave, bhikkhu gocarakusalo hoti? 
And how is a mendicant skilled in pastures? 


Idha, bhikkhave, bhikkhu cattaro satipatthane 
yathabhutam pajanati. 

It’s when a mendicant truly understands the four kinds of 
mindfulness meditation. 


Evam kho, bhikkhave, bhikkhu gocarakusalo hoti. (9) 
That’s how a mendicant is skilled in pastures. 


Kathanca, bhikkhave, bhikkhu savasesadohi hoti? 
And how does a mendicant not milk dry? 


Idha, bhikkhave, bhikkhu saddha gahapatika 
abhihatthum pavarenti 
civarapindapatasenasanagilanapaccayabhesajjaparik 
kharehi. 

It’s when a mendicant is invited by a householder to accept 
robes, alms-food, lodgings, and medicines and supplies for 
the sick. 


Tatra bhikkhu mattam janati patiggahanaya. 
And that mendicant knows moderation in accepting. 


Evam kho, bhikkhave, bhikkhu savasesadohi hoti. 
(10) 
That’s how a mendicant doesn’t milk dry. 


Kathanca, bhikkhave, bhikkhu ye te bhikkhu thera 
rattannu cirapabbajita sanghapitaro 
sanghaparinayaka, te atirekapujaya pujeta hoti? 


And how does a mendicant show extra respect to senior 
mendicants of long standing, long gone forth, fathers and 
leaders of the Sangha? 


Idha, bhikkhave, bhikkhu ye te thera rattannu 
cirapabbajita sanghapitaro sanghaparinayaka, tesu 
mettam kayakammam paccupatthapeti avi ceva raho 
ca, mettam vacikammam ... mettam manokammam 
paccupatthapeti avi ceva raho Ca. 

It’s when a mendicant consistently treats senior mendicants 
of long standing, long gone forth, fathers and leaders of the 
Sangha with kindness by way of body, speech, and mind, 
both in public and in private. 


Evam kho, bhikkhave, bhikkhu ye te bhikkhtu thera 
rattanntu cirapabbajita sanghapitaro 
sanghaparinayaka, te atirekapujaya pujeta hoti. (11) 
That’s how a mendicant shows extra respect to senior 
mendicants of long standing, long gone forth, fathers and 
leaders of the Sangha. 


Imehi kho, bhikkhave, ekadasahi dhammehi 
samannagato bhikkhu bhabbo imasmim 
dhammavinaye vuddhim virulhim vepullam 
apajjitun’” ti. 

A mendicant with these eleven qualities can achieve 
growth, improvement, or maturity in this teaching and 
training.” 


Sattamam. 


11.018. 18. 
Pathamasamadhisutta - 18. 


Immersion (1st) 
2. Anussativagga - 2. Recollection 


Atha kho sambahula bhikkhu yena bhagava 
tenupasankamimsu; upasankamitva bhagavantam 
abhivadetva ekamantam nisidimsu. Ekamantam 
nisinna kho te bhikkhu bhagavantam etadavocum: 
And then several mendicants went up to the Buddha, 
bowed, sat down to one side, and said to him: 


“Siya nu kho, bhante, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa, 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tatrapi na sanni 
asSa; Sanni Ca pana assa” ti? 

“Could it be, sir, that a mendicant might gain a state of 
immersion like this? They wouldn’t perceive earth in earth, 
water in water, fire in fire, or air in air. And they wouldn’t 
perceive the dimension of infinite space in the dimension of 
infinite space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. They 


wouldn’t perceive this world in this world, or the other 
world in the other world. And they wouldn’t perceive what 
is seen, heard, thought, known, attained, sought, or 
explored by the mind. And yet they would still perceive.” 


“Siya, bhikkhave, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa tatrapi na sanni assa; sanni Ca pana assa’ ti. 
“It could be, mendicants.” 


“Yatha katham pana, bhante, siya bhikkhuno 
tatharupo samadhipatilabho yatha neva pathaviyam 
pathavisanni assa... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa tatrapi na sanni assa; sanni Ca pana assa” ti? 
“But how could this be?” 


“Idha, bhikkhave, bhikkhu evamsanni hoti: 
“It’s when a mendicant perceives: 


‘etam santam etam panitam, yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


Evam kho, bhikkhave, siya bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 


nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa, 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tatrapi na sanni 
asSa; Sanni Ca pana assa’ ti. 

That’s how a mendicant might gain a state of immersion like 
this. They wouldn’t perceive earth in earth, water in water, 
fire in fire, or air in air. And they wouldn’t perceive the 
dimension of infinite space in the dimension of infinite 
space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. They 
wouldn't perceive this world in this world, or the other 
world in the other world. And they wouldn’t perceive what 
is seen, heard, thought, known, attained, sought, or 
explored by the mind. And yet they would still perceive.” 


Atthamam. 


11.019. 19. Dutiyasamadhisutta 


- 19. Immersion (2nd) 
2. Anussativagga - 2. Recollection 


Tatra kho bhagava bhikkhu amantesi: 
There the Buddha addressed the mendicants, 


“bhikkhavo’ ti. 
“Mendicants!” 


“Bhadante’ ti te bhikkhu bhagavato paccassosum. 
“Venerable sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Siya nu kho, bhikkhave, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa ... pe ... 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa, 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tatrapi na sanni 
asSa; Sanni Ca pana assa” ti? 

“Could it be, mendicants, that a mendicant might gain a 
state of immersion like this? They wouldn’t perceive earth 
in earth, water in water, fire in fire, or air in air. And they 
wouldn’t perceive the dimension of infinite space in the 
dimension of infinite space, the dimension of infinite 
consciousness in the dimension of infinite consciousness, 
the dimension of nothingness in the dimension of 
nothingness, or the dimension of neither perception nor 


non-perception in the dimension of neither perception nor 
non-perception. They wouldn’t perceive this world in this 
world, or the other world in the other world. And they 
wouldn’t perceive what is seen, heard, thought, known, 
attained, sought, or explored by the mind. And yet they 
would still perceive.” 


“Bhagavammulaka no, bhante, dhamma 
bhagavamnettika bhagavampatisarana. Sadhu vata, 
bhante, bhagavantamyeva patibhatu etassa 
bhasitassa attho. Bhagavato sutva bhikkhu 
dharessanti’ ti. 

“Our teachings are rooted in the Buddha. He is our guide 
and our refuge. Sir, may the Buddha himself please clarify 
the meaning of this. The mendicants will listen and 
remember it.” 


“Tena hi, bhikkhave, sunatha, sadhukam manasi 
karotha, bhasissami’ ti. 

“Well then, mendicants, listen and pay close attention, I will 
speak.” 


“Evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. 
“Yes, sir,” they replied. 


Bhagava etadavoca: 
The Buddha said this: 


“Siya, bhikkhave, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa tatrapi na sanni assa; sanni Ca pana assa” ti. 
“A mendicant could gain such a state of immersion.” 


“Yatha katham pana, bhante, siya bhikkhuno 
tatharupo samadhipatilabho yatha neva pathaviyam 
pathavisanni assa... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa tatrapi na sanni assa; sanni Ca pana assa” ti? 
“But how could this be?” 


“Idha, bhikkhave, bhikkhu evamsanni hoti: 
“It’s when a mendicant perceives: 


‘etam santam etam panitam, yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


Evam kho, bhikkhave, siya bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa tatrapi na sanni assa; sanni Ca pana assa’ ti. 
That’s how a mendicant might gain a state of immersion like 
this. They wouldn’t perceive earth in earth, water in water, 
fire in fire, or air in air. And they wouldn’t perceive the 
dimension of infinite space in the dimension of infinite 
space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. They 
wouldn’t perceive this world in this world, or the other 
world in the other world. And they wouldn’t perceive what 
is seen, heard, thought, known, attained, sought, or 
explored by the mind. And yet they would still perceive.” 


Navamam. 


11.020. 20. Tatiyasamadhisutta - 


20. Immersion (3rd) 
2. Anussativagga - 2. Recollection 


Atha kho sambahula bhikkhu yenayasma sariputto 
tenupasankamimsu; upasankamitva ayasmata 
sariputtena saddhim sammodimsu. 

And then several mendicants went up to Venerable 
Sariputta, and exchanged greetings with him. 


Sammodantyam katham saraniyam vitisaretva 
ekamantam nisidimsu. Ekamantam nisinna kho te 
bhikkhu ayasmantam sariputtam etadavocum: 

When the greetings and polite conversation were over, they 
sat down to one side and said to him: 


“Siya nu kho, avuso sariputta, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa tatrapi na sanni assa; sanni Ca pana assa” ti? 
“Could it be, reverend, that a mendicant might gain a state 
of immersion like this? They wouldn’t perceive earth in 
earth, water in water, fire in fire, or air in air. And they 
wouldn't perceive the dimension of infinite space in the 
dimension of infinite space, the dimension of infinite 
consciousness in the dimension of infinite consciousness, 
the dimension of nothingness in the dimension of 
nothingness, or the dimension of neither perception nor 
non-perception in the dimension of neither perception nor 
non-perception. They wouldn’t perceive this world in this 
world, or the other world in the other world. And they 
wouldn’t perceive what is seen, heard, thought, known, 


attained, sought, or explored by the mind. And yet they 
would still perceive.” 


“Siya, avuso, bhikkhuno tatharupo samadhipatilabho 
yatha neva pathaviyam pathavisanni assa ... pe ... 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tatrapi na sanni 
asSa; Sanni Ca pana assa’ ti. 

“It could be, reverends.” 


“Yatha katham pana, avuso sariputta, siya bhikkhuno 
tatharupo samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa tatrapi na sanni assa; sanni ca pana assa” ti? 
“But how could this be?” 


“Idha, avuso, bhikkhu evamsanni hoti: 
“It’s when a mendicant perceives: 


‘etam santam etam panitam, yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


Evam kho, avuso, siya bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa ... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa tatrapi na sanni assa; sanni Ca pana assa’ ti. 
That’s how a mendicant might gain a state of immersion like 
this. They wouldn’t perceive earth in earth, water in water, 
fire in fire, or air in air. And they wouldn’t perceive the 
dimension of infinite space in the dimension of infinite 


space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 
nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. They 
wouldn’t perceive this world in this world, or the other 
world in the other world. And they wouldn’t perceive what 
is seen, heard, thought, known, attained, sought, or 
explored by the mind. And yet they would still perceive.” 


Dasamam. 


11.021. 21. 
Catutthasamadhisutta - 21. 


Immersion (4th) 
2. Anussativagga - 2. Recollection 


Tatra kho ayasma sariputto bhikkhu amantesi: 
There Sariputta addressed the mendicants: 


“siya nu kho, avuso, bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa, 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tatrapi na sanni 
asSa; Sanni Ca pana assa” ti? 

“Could it be, reverends, that a mendicant might gain a state 
of immersion like this? They wouldn’t perceive earth in 
earth, water in water, fire in fire, or air in air. And they 
wouldn’t perceive the dimension of infinite space in the 
dimension of infinite space, the dimension of infinite 
consciousness in the dimension of infinite consciousness, 
the dimension of nothingness in the dimension of 
nothingness, or the dimension of neither perception nor 
non-perception in the dimension of neither perception nor 
non-perception. They wouldn’t perceive this world in this 
world, or the other world in the other world. And they 
wouldn’t perceive what is seen, heard, thought, known, 


attained, sought, or explored by the mind. And yet they 
would still perceive.” 


“Duratopi kho mayam, avuso, agaccheyyama 
ayasmato sariputtassa santike etassa bhasitassa 
atthamannatum. 

“Reverend, we would travel a long way to learn the 
meaning of this statement in the presence of Venerable 
Sariputta. 


Sadhu vatayasmantamyeva sariputtam patibhatu 
etassa bhasitassa attho. 

May Venerable Sariputta himself please clarify the meaning 
of this. 


Ayasmato sariputtassa sutva bhikkht dharessanti’ ti. 
The mendicants will listen and remember it.” 


“Tenahavuso, sunatha, sadhukam manasi karotha; 
bhasissami’ ti. 
“Then listen and pay close attention, I will speak.” 


“Evamavuso”’ ti kho te bhikkhu ayasmato sariputtassa 
paccassosum. 
“Yes, friend,” they replied. 


Ayasma sariputto etadavoca: 
Sariputta said this: 


“Siya, avuso, bhikkhuno tatharupo samadhipatilabho 
yatha neva pathaviyam pathavisanni assa ... pe ... 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tatrapi na sanni 
asSa; Sanni Ca pana assa’ ti. 

“A mendicant could gain such a state of immersion.” 


“Yatha katham panavuso, siya bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa... pe ... yampidam dittham sutam 
mutam vinnatam pattam pariyesitam anuvicaritam 
manasa tatrapi na sanni assa; sanni Ca pana assa” ti? 
“But how could this be?” 


“Idha, avuso, bhikkhu evamsanni hoti: 
“It’s when a mendicant perceives: 


‘etam santam etam panitam, yadidam 
sabbasankharasamatho sabbupadhipatinissaggo 
tanhakkhayo virago nirodho nibbanan’ti. 

‘This is peaceful; this is sublime—that is, the stilling of all 
activities, the letting go of all attachments, the ending of 
craving, fading away, cessation, extinguishment.’ 


Evam kho, avuso, siya bhikkhuno tatharupo 
samadhipatilabho yatha neva pathaviyam 
pathavisanni assa, na apasmim aposanni asSa, na 
tejasmim tejosanni assa, na vayasmim vayosanni assa, 
na akasanancayatane akasanancayatanasanni assa, 
na vinnanancayatane vinnanancayatanasanni assa, 
na akincannayatane akincannayatanasanni assa, na 
nevasannanasannayatane 
nevasannanasannayatanasanni assa, na idhaloke 
idhalokasanni assa, na paraloke paralokasanni assa, 
yampidam dittham sutam mutam vinnatam pattam 
pariyesitam anuvicaritam manasa tatrapi na sanni 
asSa; Sanni Ca pana assa’ ti. 

That’s how a mendicant might gain a state of immersion like 
this. They wouldn’t perceive earth in earth, water in water, 
fire in fire, or air in air. And they wouldn’t perceive the 
dimension of infinite space in the dimension of infinite 
space, the dimension of infinite consciousness in the 
dimension of infinite consciousness, the dimension of 


nothingness in the dimension of nothingness, or the 
dimension of neither perception nor non-perception in the 
dimension of neither perception nor non-perception. They 
wouldn't perceive this world in this world, or the other 
world in the other world. And they wouldn’t perceive what 
is seen, heard, thought, known, attained, sought, or 
explored by the mind. And yet they would still perceive.” 
Ekadasamam. 

Anussativaggo dutiyo. 

Dve vutta mahanamena, 

nandiyena subhutina; 


Metta atthako gopalo, 


cattaro ca samadhinati. 


11.022-29. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.22-29 
22-29 


“Ekadasahi, bhikkhave, angehi samannagato 
gopalako abhabbo goganam pariharitum phatim 
katum. 

“Mendicants, a cowherd with eleven factors can’t maintain 
and expand a herd of cattle. 


Katamehi ekadasahi? 
What eleven? 


Idha, bhikkhave, gopalako na rupannut hoti, na 
lakkhanakusalo hoti, na asatikam hareta hoti, na 
vanam paticchadeta hoti, na dhumam katta hoti, na 
tittham janati, na pitam janati, na vithim janati, na 
gocarakusalo hoti, anavasesadohi ca hoti, ye te 
usabha gopitaro goparinayaka te na atirekapujaya 
pujeta hoti— 

It’s when a cowherd doesn’t know form, is unskilled in 
characteristics, doesn’t pick out flies’ eggs, doesn’t dress 
wounds, doesn’t smoke out pests, doesn’t know the ford, 
doesn’t know satisfaction, doesn’t know the trail, is not 
skilled in pastures, milks dry, and doesn’t show extra 
respect to the bulls who are fathers and leaders of the herd. 


imehi kho, bhikkhave, ekadasahi angehi 
Samannagato gopalako abhabbo goganam 
pariharitum phatim katum. 


A cowherd with these eleven factors can’t maintain and 
expand a herd of cattle. 


Evamevam kho, bhikkhave, ekadasahi dhammehi 
samannagato bhikkhu abhabbo cakkhusmim 
aniccanupassi viharitum... 

In the same way, a mendicant with eleven qualities can’t 
meditate observing impermanence in the eye... 


pe... 


abhabbo cakkhusmim dukkhanupass!1 viharitum... 
suffering ... 


abhabbo cakkhusmim anattanupassi viharitum... 
not-self... 


abhabbo cakkhusmim khayanupassi viharitum... 
ending... 


abhabbo cakkhusmim vayanupass! viharitum... 
vanishing ... 


abhabbo cakkhusmim viraganupassi viharitum... 
fading away... 


abhabbo cakkhusmim nirodhanupassi viharitum... 
cessation ... 


abhabbo cakkhusmim patinissagganupassi1 
viharitum”. 
letting go...” 


11.030-69. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.30-69 
30-69 


Sotasmim... 
Meo OGY aye 


ghanasmim... 
nose... 


jivhaya... 
Longue «.. 


kayasmim... 
body ... 


manasmim... 
mind...” 


11.070-117. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.70-117 
70-117 


Rupesu... 
"ees SIGITS <<: 


saddesu... 
sounds... 


gandhesu... 
smells... 


rasesu... 
tastes... 


photthabbesu... 
touches... 


dhammesu... 
thoughts...” 


11.118-165. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.118-165 
118-165 


Cakkhuvinnane... 
“.. eye CONSCIOUSNESS ... 


sotavinnane... 
ear CONSCIOUSNESS ... 


ghanavinnane... 

nose consciousness ... 
jivhavinnane... 
tongue consciousness ... 
kayavinnane... 

body consciousness ... 


manovinnane... 
mind consciousness. ... 


11.166-213. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.166-213 
166-213 


Cakkhusamphasse... 
“.. eye contact... 


sotasamphasse... 
ear contact... 


ghanasamphasse... 
nose CONTACT is: 


jivhasamphasse... 
tongue contact... 


kayasamphasse... 
body contact... 


manosamphasse... 
mind contact. ...” 


11.214-261. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.214-261 
214-261 


Cakkhusamphassajaya vedanaya... 
“.. feeling born of eye contact... 


sotasamphassajaya vedanaya... 
feeling born of ear contact... 


ghanasamphassajaya vedanaya... 
feeling born of nose contact... 


jivhasamphassajaya vedanaya... 
feeling born of tongue contact... 


kayasamphassajaya vedanaya... 
feeling born of body contact... 


manosamphassajaya vedanaya... 
feeling born of mind contact... 


11.262-309. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.262-309 
262-309 


Rupasannaya... 
“.. perception of sights... 


saddasannaya... 
perception of sounds... 


gandhasannaya... 
perception of smells... 


rasasannaya... 
perception of tastes... 


photthabbasannaya... 
perception of touches... 


dhammasannaya... 
perception of thoughts. ... 


11.310-357. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.310-357 
310-357 


Rupasancetanaya... 
“.. Intention regarding sights... 


saddasancetanaya... 
intention regarding sounds... 


gandhasancetanaya... 
intention regarding smells ... 


rasasancetanaya... 
intention regarding tastes... 


photthabbasancetanaya... 
intention regarding touches... 


dhammasancetanaya... 
intention regarding thoughts. ... 


11.358-405. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.358-405 
358-405 


Rupatanhaya... 
“.. Craving for sights... 


saddatanhaya... 
craving for sounds... 


gandhatanhaya... 
craving for smells... 


rasatanhaya... 
craving for tastes... 


photthabbatanhaya... 
craving for touches... 


dhammatanhaya... 
craving for thoughts. ...” 


11.406-453. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.406-453 
406-453 


Rupavitakke... 
“.. thoughts about sights... 


saddavitakke... 
thoughts about sounds... 


gandhavitakke... 
thoughts about smells ... 


rasavitakke... 
thoughts about tastes. ... 


photthabbavitakke... 
thoughts about touches... 


dhammavitakke... 
thoughts about thoughts. ...” 


11.454-501. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.454-501 
454-501 


Rupavicare... 
“.. considerations regarding sights... 


saddavicare... 
considerations regarding sounds... 


gandhavicare... 
considerations regarding smells... 


rasavicare... 
considerations regarding tastes... 


photthabbavicare... 
considerations regarding touches... 


dhammavicare aniccanupassi viharitum... 
meditate observing impermanence in considerations about 
thoughts... 


dukkhanupassi viharitum... 
meditate observing suffering ... 


anattanupassi viharitum... 
meditate observing not-self... 


khayanupass! viharitum... 
meditate observing ending... 


vayanupassi viharitum... 
meditate observing vanishing ... 


viraganupassi viharitum... 
meditate observing fading away... 


nirodhanupassi viharitum... 
meditate observing cessation ... 


patinissagganupass! viharitum... pe... 
meditate observing letting go....” 


11.502-981. Samannavagga - 3. 
Similarity 
Pathamapannasaka - The First Fifty 


AN 11.502-981 
502-981 


Ekadasahi, bhikkhave, angehi saamannagato gopalako 
bhabbo goganam pariharitum phatikatum. 
“Mendicants, a cowherd with eleven factors can maintain 
and expand a herd of cattle. 


Katamehi ekadasahi? 
What eleven? 


Idha, bhikkhave, gopalako rupannt hoti... pe... 
It’s when a cowherd knows form... 


Evameva kho, bhikkhave, ekadasahi dhammehi 
samannagato bhikkhu bhabbo cakkhusmim 
aniccanupassi viharitum... 

In the same way, a mendicant with eleven qualities can 
meditate observing impermanence in the eye... 


pe... 


patinissagganupass!i viharitunti. 
meditate observing letting go....” 


11.982. Ragapeyyala - 4. 
Abbreviated Texts Beginning 
with Greed 


Pathamapannasaka - The First Fifty 


AN 11.982 
982 


“Ragassa, bhikkhave, abhinnaya ekadasa dhamma 
bhavetabba. 
“For insight into greed, eleven things should be developed. 


Katame ekadasa? 
What eleven? 


Pathamam jhanam, dutiyam jhanam, tatiyam jhanam, 
catuttham jhanam, mettacetovimutti, 
karunacetovimutti, muditacetovimutti, 
upekkhacetovimutti, akasanancayatanam, 
vinnanancayatanam, akincannayatanam— 

The first, second, third, and fourth absorptions; the heart’s 
releases by love, compassion, rejoicing, and equanimity; the 
dimensions of infinite space, infinite consciousness, and 
nothingness. 


ragassa, bhikkhave, abhinnaya ime ekadasa dhamma 
bhavetabba”. 

For insight into greed, these eleven things should be 
developed.” 


11.983-991. Ragapeyyala - 4. 
Abbreviated Texts Beginning 
with Greed 


Pathamapannasaka - The First Fifty 


AN 11.983-991 
983-991 


“Ragassa, bhikkhave, parinnaya... 
“For the complete understanding of greed... 


parikkhayaya... 
complete ending... 


pahanaya... 
giving up... 


khayaya... 
ending... 


vayaya... 
vanishing ... 


viragaya... 
fading away... 


nirodhaya... 
cessation ... 


Cagaya... 
giving away... 


patinissaggaya... 
letting go of negligence ... 


ime ekadasa dhamma bhavetabba”. 
these eleven things should be developed.” 


11.992-1151. Ragapeyyala - 4. 
Abbreviated Texts Beginning 
with Greed 


Pathamapannasaka - The First Fifty 


AN 11.992-1151 
992-1151 


“Dosassa... pe... 
“Of hate... 


mohassa... 
delusion ... 


kodhassa... 
anger... 


upanahassa... 
hostility ... 


makkhassa... 
offensiveness... 


palasassa... 
contempt... 


issaya... 
jealousy... 


macchariyassa... 
stinginess ... 


mayaya... 
deceitfulness ... 


satheyyassa... 
deviousness ... 


thambhassa... 
obstinacy ... 


sarambhassa... 
aggression ... 


ManassSa... 
conceit... 


atimanassa... 
arrogance... 


Mmadassa... 
vanity ... 


pamadassa abhinnaya... pe... 
for insight into negligence... 
parinnaya... 

complete understanding ... 


parikkhayaya... 
complete ending... 


pahanaya... 
giving up... 


khayaya... 
ending... 


vayaya... 
vanishing ... 


viragaya... 
fading away... 


nirodhaya... 
cessation ... 


Cagaya... 
giving away... 


patinissaggaya ime ekadasa dhamma bhavetabba’ ti. 
For the letting go of negligence, these eleven things should 
be developed.” 


Idamavoca bhagava. 
That is what the Buddha said. 


Attamana te bhikkhu bhagavato bhasitam 
abhinandunti. 

Satisfied, the mendicants were happy with what the 
Buddha said. 

Ragapeyyalam nitthitam. 

Nava suttasahassani, 

bhiyyo pancasatani Ca; 

Sattapannasa suttanta, 


anguttarasamayutati. 


Ekadasakanipatapali nitthita. 
The Book of the Elevens is finished. 


Anguttaranikayo samatto. 


The Numbered Discourses is completed. 


